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Rabbi Reisman - Parshas Bo 5778 

 

1 - Topic - A thought on Matza 

 

As we prepare for Shabbos Parshas Bo the Parsha of the Geula. The first thought is a thought about 

Geula and it has to do with the word Matzah. The word Matzah Rav Schwab says in his Sefer on 

Chumash Mayan Beis Hashoeva (on page 147 &148 on 12:27) is actually related to the Lashon of Matza 

Umi'riva or as it says in Shemos 21:22 (ִכי-יִנָּצּו ֲאנִָּשים). It is a language of struggle, a language of fighting. 

Rav Schwab says Ain Sheim Lechem. Matza is not a name of a type of bread, Ela Lashon Matza Meriva. 

Matza is a Lashon of struggling. How so? 

 

He says because the natural tendency of water and flour that is mixed is for it to rise and become 

Chometz. The Mitzvah of Matzah is to struggle, is to fight the natural Teva and by constantly working 

with the dough and not letting it stand and being a Zariz to get it quickly into the oven, you fight the 

natural tendency of the dough to rise and you remain with the Matza by fighting the natural Teva of the 

way things go. The P'ula Tivis has to be resisted. 

 

In life, the P'ula Tivis, the natural tendency is to do things that are easy, to do things in a lazy way, to do 

things that are not necessarily meaningful or have long lasting meaning. The P'ula of Matza is the P'ula 

of Olam Hazeh. To push, to fight, to try to make things happen. 

 

In Rav Schwab's Sefer Iyun Tefilla where he discusses Mizmar L'sodah, he brings this idea in a footnote 

and he says there is no Chametz in a Korban generally, the idea that Kol Machmetzes, all Chometz is not 

allowed to be part of the Korban, is based on this idea. Because a Frum Yid rejects Chometz. The natural 

tendency of things to be allowed to follow in a way that it turns things into Chametz. We have to be able 

to work, to work hard, to make things happen properly. 

 

The idea in the context of the Parsha is that Klal Yisrael went from being Avadim to Mitzrayim to being 

Avadim to the Ribbono Shel Olam, to being servants of HKB"H. To be a servant of HKB"H basically means 

to bend your thought to the thoughts of the Ribbono Shel Olam. 

 

At the Pesach Seder we say Podeh K'halacha. That HKB"H redeemed Klal Yisrael out of Mitzrayim 

K'halacha. According to the Halacha. What Halacha? What does Halacha have to do with Podeh? 

 

I saw once I believe in the name of the Sfas Emes, that the Halacha is if you have an Eved Kenani who is 

the Eved of a Ger who has no Yorshim, he is an Eved Kenani to someone who will die and then there will 
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be no natural Yoresh, if you want to transfer ownership from the Ger who is dying and owns this Eved to 

someone else, there has to be no break in between. 

 

The Gemara says that there was a Ger who was dying and his Eved would have gone free with his death. 

So the Gemara in Kiddushin 22b (3 lines from the bottom) says ( ר' יהודה הנדואה גר שאין לו יורשין הוה

 (חלש על מר זוטרא לשיולי ביה חזייה דתקיף ליה עלמא טובא אמר ליה לעבדיה שלוף לי מסנאי ואמטינהו לביתא

that one of the Amoraim said to the Eved carry my things for me. This was so that the moment the Ger 

died he went directly from being someone working for his previous master to someone working for his 

new master. There was no break. The idea is, that for the Avdus to continue that there can't be a break 

that the person is Os Eved for a moment then he doesn't become an Eved again. 

 

Podeh K'halacha, HKB"H told Klal Yisrael you were Avadim in Mitzrayim, now you are Avadim to the 

Ribbono Shel Olam. If there is a space in between of being lax, of being lazy, of things not happening in a 

constructive way, then it is very hard to get back on track. Podeh K'halacha, HKB"H was Podeh Klal 

Yisrael without a break in between. 

 

I very often think the same thing is true that as is found in Beraishis 2:24 ( -ַעל-כֵּן, יֲַעזָּב-ִאיש, ֶאת-ָאִביו, וְֶאת

ד ר ֶאחָּ יּו ְלבָּשָּ ַבק ְבִאְשּתֹו, וְהָּ  It is healthy for a person to go from living with his parent's and then .(ִאּמֹו; וְדָּ

to live with a wife. Not to have an in between stage where he lives alone and gets used to doing things 

in his own selfish way without taking other people's thoughts into consideration. 

 

The point of all this being, that there needs to be a constant fight and struggle. An effort to keep things 

on the right track so that they don't go off. That is Matza. Matza means, they say the bread of affliction? 

No. It is the bread of hard work and hard labor. The bread of a struggle. In Mitzrayim we struggled, we 

had hard labor for our Egyptian masters and today Boruch Hashem we are Zoche to struggle for far 

greater and more important spiritual purposes. The word Matza. 

 

2 - Topic - A thought on Suma (someone who is blind). 

 

Let me move to a second word and this is the word Zeh or Zu. At the Pesach Seder we say Matza Zu 

She'anu Ochlin Al Shum Ma. It is fascinating, in the Chok Yaakov in Shulchan Aruch Taf Ayin Gimmel 

(473) S'if Kotton Lamed Tes (39), it says if a person Lo Aleinu is blind he should not say Matza Zu She'anu 

Ochlin, he should say Matza She'anu Ochlin. Since he does not see it and he does not recognize it, the 

word Zu or by Maror the word Maror Zeh is inappropriate and doesn't belong there. This is because it 

indicates that he recognizes it which is not true. So the Chok Yaakov holds that when you say Matza Zu it 

indicates visual recognition.  

 

The Chayei Adam in Klal Kuf Lamed Os Yud Aleph (130:11) brings the Chok Yaakov and he says that since 

you are lifting it up, a blind man can say Matza Zu and it makes sense. So the Chok Yaakov holds that we 

are talking about visual recognition and the Chayei Adam says no you don't need that. 

 

It is interesting that this is dependent on a Sugya in Arvei Pesachim 116b ( שנאמר והגדת לבנך ביום ההוא
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בעבור זה עשה ר' לי בצאתי ) The Gemara says that it says .(לאמר בעבור זה עשה ר' לי בצאתי ממצרים

 The Gemara .(בעבור זה) So the Gemara says that it excludes blind people who can't say .(ממצרים

compares it to that which is written in Devarim 21:20 (ר ּומֶֹרה פרט לסומא אף כאן פרט ) that (ְבנֵּנּו ֶזה סֹורֵּ

 Wow. We have here already a few .(ְבנֵּנּו ֶזה) If one of the parents are blind they can't say .(לסומין

different cases besides for the Chayei Adam and Chok Yaakov's case. We have Pesukim ( והגדת לבנך ביום

ר ּומֶֹרה) .which excludes blind people (ההוא לאמר בעבור זה  .excludes blind people (ְבנֵּנּו ֶזה סֹורֵּ

 

It is interesting that in the Gemara in Pesachim 116b that Rav Yosef and Rav Sheishes argue and say that 

even though it says (בעבור זה) it does not exclude blind people. It is interesting because Rav Yosef and 

Rav Sheishes were both blind. Be that as it may, what is our discussion today, whether the word Zeh 

implies visual recognition or not. The Chok Yaakov holds based on the Sugya that it does and the Chayei 

Adam holds that it doesn't have to be a visual recognition at all. 

 

Lechora, this should have many more Nafka Minas. At a wedding when Harei At Mekudeshes Li B'tab'as 

Zu is said. Does a Suma, a blind person say the word Zu. When you are at a Pidyon Haben, the father of 

the Ben says Zeh B'ni Bechori. If he is a Suma does he say Zeh Bni Bechori? 

 

At a Bar Mitzvah the father says Boruch Shepetrani Mai'onsho Shel Zeh. We are finding the word Zeh all 

over the place. Does a blind person say Zeh? By Kapparos, does a blind person say Zeh Chalifasi, Zeh 

Temurasi or not? This is suddenly all over the place. In many cases there is a Machlokes Chok Yaakov 

and the Chayei Adam that should be Talui in this. 

 

I once saw a piece in the Yeshurun (I believe that it was volume 34) where someone collected a whole 

list of places where Zeh implies visual recognition. Zeh Keili V'anveihu at the Yam Suf. Chazal say that 

they were Mar'eh B'etzba, they were able to show with their finger Zeh Keili this is my G-d. They were 

able to show. This is obviously a Drasha from the word Zeh. 

 

Shlosha Devarim Her'eh HKB"H B'etzba. The Gemara says in Maseches Menachos 29a that Hashem 

showed literally, he pointed with his finger. The Gemara there is talking about the Menorah. As it says in 

Bamidbar 8:4 (ה ה ַהְּמנֹרָּ  .He showed the Menorah quite literally .(וְֶזה ַמֲעשֵּ

 

Rashi in Parshas Ki Sisa 32:1 (ִאיש  The people were afraid of what happened to Moshe. Zeh .(ֶזה מֶֹשה הָּ

Moshe says Rashi, the Sattan showed them an image of Moshe Rabbeinu having passed on. 

 

In Parshas Vayechi (48:9) Yosef says these are the children (  ם, ֲאֶשר-נַָּתן-ִלי נַי הֵּ ף, ֶאל-ָאִביו, בָּ וַיֹאֶמר יֹוסֵּ

ֶזה  Rashi says that he showed a Shtar Kesubah and Shtar Kiddushin. What a magnificent .(ֱאֹלרים בָּ

collection. 

 

In our Parsha it says in 12:2 (ִשים ֶכם, רֹאש ח  דָּ  Rashi says that Hashem showed the new .(ַהחֶֹדש ַהֶזה לָּ

moon to Moshe. So suddenly we see that the word Zeh is mentioned in numerous places which is a 

reference to someone who sees something. That is all a Raya to the Chok Yaakov. Gevaldig! If I would 

stop here it would be a beautiful collection.  
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But one minute. What about the Chayei Adam? The Chayei Adam must be Mod'e that Zeh means 

recognition so from where does he get that picking up the Matza is adequate for the recognition. Ulai, 

he got it from another Posuk in the Torah. 

 

Where was there a blind person in the Chamisha Chumshei Torah? Yitzchok when he gave the Berachos 

was a Suma, was blind. Guess what? If you open the Chumash and look for a Zeh, it says as is found in 

Beraishis 27:21 (ו, ִאם-ֹלא שָּ ה ֶזה ְבנִי עֵּ ה-נָּא וֲַאֻמְשָך ְבנִי: ַהַאּתָּ ק ֶאל-יַ ֲעקֹב, ְגשָּ  He didn't see him so .(וַיֹאֶמר יְִצחָּ

how could he say Zeh if Zeh means seeing? Ah, but the Posuk says first he said (ה-נָּא וֲַאֻמְשָך ְבנִי  come (ְגשָּ

closer and I will tap you and when he felt that his skin was hairy then he said (ו שָּ ה ֶזה ְבנִי עֵּ  Maybe .(ַהַאּתָּ

that is the Mekor for the Chayei Adam. 

 

It is true that Zeh always means recognition and usually visual recognition, but since we find by Eisav 

ו) שָּ ה ֶזה ְבנִי עֵּ  that Yitzchok was blind. Why? Because he tapped and he felt what it was, so that (ַהַאּתָּ

would be a Mekor for the Chayei Adam. So it is Gevaldig. 

 

For the Chok Yaakov we defend him by bringing a list of Gezairas Hakasuvs and I am sure that you can 

add to it. To defend the Chayei Adam we bring one more Gezairas Hakasuv and it would seem the word 

R'ai (see) does not necessarily means see with your eyes, but I see, I understand, I recognize, with my 

eyes. Sometimes you can recognize with your hands. What a beautiful collection and what a beautiful 

defense of the Chayei Adam. It looked hopeless. I was reading the Pesukim and it says Zeh, Zeh Zeh 

which is all visual. It looked like the Chok Yaakov was going to carry the day. Ah, but this one Posuk 

comes through (ו שָּ ה ֶזה ְבנִי עֵּ  to show that it doesn't have to be visual recognition and it could be (ַהַאּתָּ

any recognition at all even by feeling. So one Vort on Matzah and one Vort on Suma. 

 

3 - Topic - A thought on the Machala in Mitzrayim. 

 

Let me end with something I was told on the plane today. I took a trip today and I came to NY and 

someone on the airplane told me a beautiful Vort from one of the Gedolei Hachassidus whose name 

unfortunately I don't remember, however, his Yahrtzeit is today. A quick beautiful Vort. 

 

It says in Shemos 15:26 (ֶליָך, ִכי ֲאנִי יְרוָּר, רְֹפֶאָך ִשים עָּ ה ֲאֶשר-ַשְמִּתי ְבִמְצַריִם, ֹלא-אָּ  All of the .(כָּל-ַהַּמֲחלָּ

diseases that I placed in Mitzrayim I will not place upon you because I am G-d who heals you. What was 

the Machala that was placed in Mitzrayim, there were Makkos? There were diseases? The word 

Machala seems inappropriate.  

 

The answer is that there was one Machala. The Machala was the Chibud Leiv the stubbornness, that was 

to the Ribbono Shel Olam. (ב ַפְרעֹה יו) .That was the disease .(וַיְִכַבד לֵּ דָּ ד ִלבֹו, הּוא וֲַעבָּ  That disease .(וַיְַכבֵּ

ֶליָך, ִכי ֲאנִי יְרוָּר, רְֹפֶאָך) That disease .(ֲאֶשר-ַשְמִּתי ְבִמְצַריִם) ִשים עָּ  It is true that Pshat refers to all .(ֹלא-אָּ

kinds of other diseases but what really counts? What really counts is this Machala, the Chibud Leiv, the 

stubbornness (ֶליָך ִשים עָּ  .What an absolutely beautiful and wonderful blessing .(ֲאֶשר-ַשְמִּתי ְבִמְצַריִם, ֹלא-אָּ
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With that I wish you all an absolutely wonderful Shabbos. People have a Chibud Leiv to not come to a 

Mishmar. Why would anyone not come to a Mishamr and see what it is like. It has to come from a 

Chibud Leiv, it has to come from a stubbornness. You didn't come at the beginning and you don't want 

to come now. Why? Come and make it good. Especially this week that many of the regulars are at the 

Yarchei Kallah in Eretz Yisrael and we need somebody to fill the space, to take the seat. Let it be you. 

Join us and hoping to see you tonight at the Mishmar. Wishing everybody an absolutely wonderful, 

delightful, extraordinary Shabbos! 

 

Rabbi Reisman - Parshas Bo 5777 

 

1 - Topic - The Arbaa Parshios 

 

Parshas Bo comes out Shloshim Yom before we start to read the Daled Parshios and therefore, I would 

like to preface my discussion on Parshas Bo with a question I had as I started to learn these Halachos. In 

Siman Taf Reish Pei Hei which is the Halacha of the Arbaa Parshios, the Mishna Brura in S'if Kattan Aleph 

brings that the reason why we Lain Parshas Parah before Rosh Chodesh Nissan, is because the very first 

Parah Adumah was burnt on the week (or two weeks) before Rosh Chodesh Nissan when the Mishkan 

was set up so that everyone would be Tahor for the Hakamas Hamishkan.  

 

The question is how could it be that they didn't have the first Parah Adumah until Adar after they left 

Mitzrayim, but they had to build the Mishkan. They couldn't build a Tamei Mishkan, the Keilim of the 

Mishkan had to be Tahor. So Mimeila, Ich Farshtei Nisht. How could the Mishna Brura say such a thing? 

This is my Pele in preparation for the Arbaa Parshios. 

 

2 - Topic - Rav Isaac Sher - First step to understand and appreciate leaving Mitzrayim.  

 

I would like to share with you an idea which I saw as a very brief idea in the Leket Sichos Mussar from 

Rav Isaac Sher on Parshas Bo, and as I thought about it I realized that it really is a tremendous Yesod. 

Rav Isaac Sher says something profound and simple. He says that in order to be Mekayeim the Mitzvah 

of Zechiras Yetzias Mitzrayim, in order to really appreciate that Klal Yisrael went out of Mitzrayim, you 

first have to appreciate what it meant to go down to Mitzrayim. E Efsher La'asos Atzmo K'ilu Yatza 

Mimitzrayim, Ela Im Kain Asa Atzmo K'ilu Yarad L'mitzrayim. You really can't appreciate the going out of 

Mitzrayim unless you first appreciate what it meant to go down to Mitzrayim. What it meant to be in 

Mitzrayim, in that environment. Of course this is an important Yesod for Chayuv Adam Lir'os Es Atzmo 

K'ilu Yatza Mimitzrayim. That Yesod of course is significant and it is very appropriate for the night of 

Pesach. We appreciate the Marror so we appreciate the Yetzias Mitzrayim.  

 

But more fundamentally, is an idea in human nature, that you can't appreciate something you have 

unless you appreciate what it means G-d forbid not to have it. I once saw (I don't remember where), 

that it says in the Medrash that on the first Motzoei Shabbos after creation, it got dark and Adam 

Harishon rubbed two stones together and created fire. He was so happy that he made a Beracha of 

Borei M'orei Ha'aish. He thanked HKB"H for the Metzios of this fire which gives light and gives warmth.  
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The Kasha is for 36 hours he had light. From when he was created until Motzoei Shabbos. Why didn't he 

say Borei M'orei Ha'aish on that light? That light was far better than the light of a fire. There is no danger 

of it being extinguished by a wind. The answer is that a person doesn't appreciate something unless he 

appreciates what it means not to have it. A person doesn't appreciate the significance of something 

unless he could imagine not having that item that is significant.  

 

I have a dear friend in Shul who recently went through a very difficult episode. He was hit by a car and 

was hospitalized. He mentioned to me when I visited him in the hospital that we have to talk to people 

to appreciate what they have. I said to him, Dr. B. 21 years ago I had surgery on my leg and I wasn't able 

to walk normally for many months. At that time I spoke about people appreciating what it means to be 

able to walk. You said to me then, you know, a person who grew up able to walk, is able to walk all of his 

life, will never be able to appreciate being able to walk. It is only someone who G-d forbid is threatened 

with something being taken away, then a person appreciates it. That lesson is absolutely true. It is very 

hard to appreciate something until you know what it means G-d forbid not to have it. It is a big Avodah 

of Hakara of Hakaras Hatov. Mir Zul Nisht Darfun. You shouldn't need that you are threatened with not 

having something. When you know somebody who is in such a position you should try to feel with him, 

and therefore, be able to have the same type of Hakara, that same type of appreciation.  

 

So Zagt Rav Isaac Sher, Chayuv Adam Lir'os Es Atzmo K'ilu Yatza Mimitzrayim starts with Asa Atzmo K'ilu 

Yarad L'mitzrayim. To understand the Shibud Mitzrayim. 

 

3 - Topic - Rav Schwab (on the Siddur) - The daily Mitzvah of Zechiras Yetzias Mitzrayim 

 

In his Sefer on the Siddur, after Kriyas Shema and V'yatziv V'nachon, at Shacharis we say Ezras Avoseinu. 

Rav Schwab explains that that long paragraph of Ezras Avoseinu is a continuation of the Mitzva of 

Zechiras Yetzias Mitzrayim. We mention Yetzias Mitzrayim in Shema by ( ֲאנִי ר' ֱאלריֶכם ֲאֶשר הוצֵּאִתי ֶאְתֶכם

אלרים ֶכם לֵּ ֶאֶרץ ִמְצַריִם ִלְהיות לָּ  We say that HKB"H took us out of Mitzrayim. It is a Mitzvah D'oraissa to .(מֵּ

remember Yetzias Mitzrayim. It continues with an appreciation in Ezras Avoseinu. That is why we say 

ה הּוא ַאֲחרון) ה הּוא ִראשון וְַאּתָּ  Rav Schwab Teitches Ata Hu Rishon as you were our first Go'el .(ֱאֶמת. ַאּתָּ

when we were in Mitzrayim you took us out of Mitzrayim. (ה הּוא ַאֲחרון  you as well will be the one (וְַאּתָּ

who takes us out as the Acharon in the final Geulah. Then we say (נּו  ,Zagt Rav Schwab .(ִמִּמְצַריִם ְגַאְלּתָּ

נּו) ִדים ְפִדיתָּ ית ֲעבָּ  Chayuv Adam Li'ros Es Atzmo. In Shema we say that Hashem took us out of .(ּוִמבֵּ

Mitzrayim. In Ezras Avoseinu we say (נּו ית ) .We want to feel like we had the Geulah .(ִמִּמְצַריִם ְגַאְלּתָּ ּוִמבֵּ

נּו ִדים ְפִדיתָּ   .That Hergish that we are talking about .(ֲעבָּ

 

Rav Schwab says that Ezras is a Hemshich of the Mitzvah D'oraissa. You can ask, that you were 

Mekayeim the Mitzvah D'oraissa when you said ( ֶכם ֶאֶרץ ִמְצַריִם ִלְהיות לָּ ֲאנִי ר' ֱאלריֶכם ֲאֶשר הוצֵּאִתי ֶאְתֶכם מֵּ

אלרים  You already were Mekayeim the Mitzvah. What more is there to do if you already did the .(לֵּ

Mitzvah. It should be over.  

 

Earlier this year in the Navi Shiur, I spent almost an entire Shiur on the Yesod of the Netziv who says that 
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by a Mitzvah D'oraissa which you can be Mekayeim in a minute, it is possible to be Mamshich the 

Mitzvah. To do the Kiyum of it for a longer period. He mentions for example picking up the Lulav, when 

you pick up the 4 Minim you are Yotzei. If you pick it up and you do a Nanua, if you pick it up originally 

with the intention of being Mekayeim the Mitzvah in an extended period, it is all part of the Kiyum 

Mitzvah.  

 

He mentions if I recall correctly, 12 different Mitzvos where it is possible to be Mamshich and pull the 

Mitzvah and in that way be Mekayeim it for a longer period. He mentions Kiddush Friday night which 

you are Yotzei in Shemoneh Esrei and yet (the Hiddur is that) we say Kiddush Al Hayayin but it is only a 

D'rabanan. The Netziv says no, if you originally intend to say Mekadeish Hashabbos in Shemoneh Esrei 

and Al Hayayin then it is all one long Mitzvah D'oraissa.  

 

Rav Schwab says that Ezras is a Hemshich of a Mitzvah D'oraissa. If we think about it, if we need it to be 

a Hemshich then it will be a Hemshich. And so, a thought from Rav Isaac Sher and a thought from Rav 

Schwab. 

 

4 - Topic - Talelai Oros - Koach Hatefilla 

 

In the Sefer Talelai Oros they bring a very nice incident, a comment, an anecdote which reflects on the 

fact that Klal Yisrael is so diverse. Gedolei Yisrael have different approaches to Torah. They bring the 

following Maaseh. It is a Chassidishe Maase which was repeated to the Brisker Rav on the Posuk of 

  .which can be found in 12:17 (ּוְשַמְרֶּתם, ֶאת-ַהַּמּצֹות)

 

There is a certain Admor, a certain Rebbe that was making Matzos Mehudarim in the Matzah bakery 

with all kinds of beautiful Hidurim. At the same time there was a Yehudi Pashut, a simple Jew there who 

was also making Matzos. (This was not a modern Matzah bakery, we are talking once upon a time where 

many people could come and use the oven). This Yehudi Pashut was making Matzos and he saw how the 

Rebbe and his Chassidim were making it so Mehudar. He didn't know how to make it Mehudar he only 

knew how to mix flour and water, roll it and bake it. He started to cry and the Rebbe heard him say, 

HKB"H I don't know how to make my Matzos Mehudarim. You please make sure that I get the most 

Mehudardika Matzos that could be. Then the Pashute Yid put it in the oven. The Rebbe came to this Yid 

and he said Reb Yid I will trade my Matzos for yours. I want your Matzos. The way you Davened that 

they should be Mehudar, from Shamayim yours are the Mehudarim, and he traded the Matzos.  

 

This is a Chassidishe Maaseh whose intention is to show that the heart that you put into Matzos is really 

what makes the Matzah special. It was told over to the Brisker Rav. The Brisker Rav said that the lesson 

of the story is that Hashem answers a heartfelt Tefilla. This Yid Davened that he should have Mehudar 

Matzos, HKB"H sent him the most Mehudar Matzos which are the ones that the Rebbe was making 

Mehudarim. HKB"H sent that the Rebbe would want his Matzos.  

 

The point of course is that it is a Chassidishe Maaseh and Mitzad Hachassidus it is true. The heart in the 

Matzah is Mehudar. It is also a Brisker Rav Maaseh. The Brisker Rav says listen it has to be Mehudar Al Pi 
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Din, Al Pi Halacha. Look at the Koach Hatefilla. HKB"H sent him the most Mehudardika Matzos. There is 

more than one path in serving Hashem.  

 

5 - Question of the week 

 

We had in last week's Parsha 8:22 that Moshe Rabbeinu said that we got to leave Mitzrayim because we 

can't bring Korbanos in Mitzrayim. Do you know why? ( .)ינֵּיֶהם--וְֹלא יְִסְקֻלנּו ן נְִזַבח ֶאת-ּתֹוֲעַבת ִמְצַריִם, ְלעֵּ הֵּ

ר ְך ַבִּמְדבָּ  We have to leave Mitzrayim. We can't offer sacrifices here because the ()ֶדֶרְך ְשֹלֶשת יִָּמים, נֵּלֵּ

Mitzrim will kill us. That is what we had last week.  

 

This week in Parshas Bo they are Makriv the Korban Pesach in Mitzrayim and no one kills them. Why 

doesn't Paroh say to them now ok, you can bring your Korbanos here, you don't have to leave for 3 days. 

The only reason that you said you had to leave is because you said that the Mitzrim are going to kill you. 

You see that they didn't kill you. Gevaldige question.  

 

I gave you a lot to think about. I hope that you have an absolutely wonderful delightful Shabbos. Kol 

Tuv! 

 

 

 

Rabbi Reisman - Parshas Bo 5776 

 

1. Parshas Bo is a wonderful Parsha of Yetzias Mitzrayim and certainly a Shabbos that will be Mashpia 

Geulah for all of Klal Yisrael. Let us start off with an extraordinary Vort from Rav Schwab. Before I begin, 

there is a concept in Kabbalah of going to Galus for the purpose Kibbutz Nitzotzos Hakedusha, of 

gathering in the so to speak sparks of holiness from each nation. So Klal Yisrael goes to Galus and in each 

of the places that it stays, tries to absorb that Nekudah of Kedusha. Every people has something positive 

about it and we try to absorb it. When we take Nitzotzos Hakedusha from the nation we find that many 

nations, most nations, after they oppress Klal Yisrael disappear from the face of the earth and that is 

based on this idea that our job is to take the Nitzotzos Hakeduhsa from them.  

 

Rav Schwab in this week's Parsha (on page # 148 going on 12:36) and in two other places in his Sefer on 

Chumash talks about the concept, but K'darco Bakodesh, in the style of Gedolei Yisroel which was to 

speak about these concepts without referring to them as Kabbalistic concepts in an effort to dissuade 

people from actually learning Kabbalah openly. Therefore, he says the following and we understand this 

to be an explanation of that lofty idea.  

 

Rav Schwab says that we find in Parshas Bo a miracle which is not mentioned too often. We all know 

that Bnei Yisrael borrowed items from the Mitzrim when leaving Mitzrayim. But actually a miracle took 

place. The Egyptians didn't give it because they were oppressed, pressured, or it was hard for them to 

do it. No. We find miraculously as it says in 11:3 (יִם ינֵּי ִמְצרָּ ם, ְבעֵּ עָּ ן הָּ ן יְרוָּר ֶאת-חֵּ  That G-d promised .(וַיִּתֵּ

that Klal Yisrael would be beloved by Mitzrayim, they would find Chein in the eyes of Mitzrayim, an 
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incredible thing.  

 

We find again at the end of Perek Yud Bais when Klal Yisrael actually does the borrowing 12:36 ( וַירוָּר נַָּתן

ינֵּי ִמְצַריִם--וַיְַשִאלּום ם, ְבעֵּ עָּ ן הָּ  So Klal Yisrael borrowed and the Mitzrim gave very willingly. Rashi .(ֶאת-חֵּ

says on (וַיְַשִאלּום) that (אף מה שלא היו שואלים מהם היו נותנים להם). The Egyptians said you want my nice 

coat I have a nicer coat. They gave them even things that they didn't request. Incredible! Miraculous! 

The Mitzrim actually felt Hakaras Hatov, a thankfulness to Klal Yisrael. They felt bad that they had 

oppressed Klal Yisrael and they gave B'leiv Shaleim, B'ayin Tov. It was a miracle. This was a Nitzutz of 

Kedusha.  

 

We find says Rav Schwab, places where the nations in which we find ourselves in our exile, do things 

that are good, do things that are extraordinarily good, and subsequently, they turn around and they 

change their behavior. Just as they did here, within a week they turnaround and want to run after Klal 

Yisrael and pursue Klal Yisrael and destroy Klal Yisrael. But for a moment there is a purity of heart. For a 

moment there is a sense of holiness on the part of these people and they willingly gave to Klal Yisrael. 

Says Rav Schwab, our job is to absorb the good Middos, the positive things that are done. 

 

In Parshas Vayishlach (page # 84 on Beraishis 33:4), Rav Schwab mentions this as well. There we find 

that Eisav actually forgave Yaakov B'leiv Shaleim. He actually Shenich'miru Rachamav. Chazal say that his 

mercy got a hold of him and he kissed Yaakov as Rashi says B'leiv Shaleim (with a full heart). He kissed 

Yaakov and forgave the fact that Yaakov had stolen the Berachos from Eisav which is extraordinary. He 

still was Mochel. This was extraordinary behavior on the part of Eisav.  

 

Later, Eisav turns around and (ה נֶַצח רָּ תֹו ְשמָּ  as the Navi says in Amos 1:11. Eisav's hatred is an (וְֶעְברָּ

eternal hatred. But when Bnei Yisrael come into contact with the Umos Haolam and they see good 

behavior, the behavior of the Mechila of Eisav to Yaakov, that is something that Klal Yisrael has to 

absorb.  

 

Says Rav Schwab later (page # 119 on Beraishis 50:16) when we find that the Shevatim tell Yosef that 

Yaakov commanded that you forgive us he was referring to this Middah. Yaakov taught Klal Yisrael the 

Middah that Eisav had done when he was brotherly jealous which was even more than jealousy, it was 

hatred and he said, Eisav did something great and we have to take that great Middah. Later when Yosef 

was following the advice of his father Yaakov he forgave his brothers based on that. This is an important 

idea about being in Galus.  

 

In the English version of the Rav Schwab on Chumash, we find that Rav Schwab said the same thing 

about Nazi Germany. Germany in the 18th and 19th century was very benevolent to the Jewish people 

and at that time there was a period of a spark of Kedusha and it turned around just like it did with Eisav 

and with the Mitzrim. Afterwards the hatred was even greater because that spark of Kedusha had been 

extinguished from them. But we need to take that Middah.  

We are in America. The Middah Tovah of America is an amazing acceptance of people that are different. 

An absolutely amazing acceptance of people that are different in many different ways. Different 
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cultures, people whose skin are a different color and inexcusably people have hatred based on that. In 

America there is an amazing amount of acceptance. Sometimes taken too far, of acceptance of people 

who behave improperly. But the Middah itself is a Middah of kindness and a Middah of acceptance to 

others. We who are in this Galus don't know when it will end. It will end. Klal Yisrael won't be in America 

forever. Before it ends, while we are in the period of enjoying the benevolence of the country that we 

are in, that is the Middah that this generation has to grab. The Middah that we see around us, the 

Middah of the Umos Haolam. The Middah Tovah that the nations around us have. Certainly we to each 

other, Klal Yisrael certainly has to behave in that type of a manner, with that type of Middah. 

 

2. Let's move on to one of the Mitzvos. Parshas Bo is half about Yetzias Mitzrayim and half Mitzvos. The 

first Parsha that really talks about many Mitzvos that Klal Yisrael is commanded and certainly the 

Mitzvah of Tefillin should be high on the list. So let me tell you something beautiful regarding Tefillin and 

at the very same time I would like to tell you that this is a great Vort for a Bar Mitzvah.  

 

In this Parsha we have the Mitzvah of Tefillin and as you know we have a custom of winding the Tefillin 

around the palm of our hand and the fingers. Something that is totally outside of Halacha. Halacha 

requires only wrapping it around the arm, keeping it there and fastening it there. Around the hand is not 

really something that is Halachik it is something that is a Minhag of Gedolei Yisrael in later generations. 

Ashkenazim make the letter Shin and this is something that was added later. I would like to share with 

you an insight into this.  

 

Rav Gedalya Schorr in Ohr Gedalyahu in many Parshios including Parshas Mattos (page # 159 Os Bais) 

which comes to mind as an example has an important Yesod in the name of Rav Tzaddok that every 

Mitzvah has one primary Midda and that Midda is an identifying characteristic of the Mitzvah and other 

Mitzvos have that characteristic as a Sub-characteristic so that it is primary in one.  

 

Let me explain. Let's say Yom Tov has a Middah of Simcha so Simchas Yom Tov is primary. Simcha is 

really part of every single Mitzvah because every Mitzvah should be done with Simcha. There it is a 

secondary Middah and here it is primary.  

 

Parah Adumah has Chok has its primary Middah. Other Mitzvos have aspects of Chok but they are not 

primary, not what they are essentially about. So too with every single Mitzvah it has its Middah. What is 

the Middah of Tefillin?  

 

Rav Gedalya Schorr in a piece published in the Hamesivta journal in 1998 (Taf Shin Nun Ches) says that 

the Yesod of Tefillin, the primary aspect of Tefillin is (Devarim 28:10) ( א ם יְ רוָּר נְִקרָּ ָאֶרץ, ִכי שֵּ י הָּ אּו כָּל-ַעּמֵּ וְרָּ

ֶליָך ם ) The feeling that when we are putting on Tefillin we are putting on an Os, a symbol, that .(עָּ ִכי שֵּ

ֶליָך א עָּ א) .That Hashem's name is on the Jewish people, is on us individually .(יְרוָּר נְִקרָּ ם יְרוָּר נְִקרָּ  are (שֵּ

Roshei Taivos Shin, the Shin of the Tefillin says Rav Schwab. This is Merumaz in Beraishis. The word 

Beraishis is Taryag and Shin. All Taryag Mitzvos have this Middah of Shin (ֶליָך א עָּ ם יְרוָּר נְִקרָּ  But in .(שֵּ

Tefillin this is the main thing. To have the feeling, the sense that HKB"H's name is upon us.  
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This morning I was flying from an out of town wedding and we Davened on the plane K'vasikin. We put 

on Tefillin among members of the Umos Haolam. (ֶליָך א עָּ ם יְרוָּר נְִקרָּ  There we were 100 - 150 people (שֵּ

on a plane and a dozen or so of us wearing Tefillin. Among all of these members of humanity, Klal Yisrael 

senses that we stand out in our relationship to the Ribbono Shel Olam, in our allegiance to the Ribbono 

Shel Olam, being faithful to the Ribbono Shel Olam. All that is part of the Tefillin.  

 

In Maseches Tannis 4a (6 lines from the bottom) we find that Kneses Yisrael says to the Ribbono Shel 

Olam as it says in Shir Hashirim 8:6 (ם ַעל-ְזרֹוֶעָך ם ַעל-ִלֶבָך, ַכחֹותָּ נִי ַכחֹותָּ  Make me connected to your .(ִשימֵּ

heart, connected to your arm. The Gemara says ( א"ל הקב"ה בתי את שואלת דבר שפעמים נראה ופעמים

אני אעשה לך דבר ) .you are asking for a sign on the heart, on the arm that is not always seen (אינו נראה

ן ַעל-ַכַפיִם, ) (Yeshaya 49:16) (שנאמר) .I will do for you something that is always visible .(שנראה לעולם הֵּ

 The Ribbono Shel Olam says to Klal Yisrael I am your name on your hand, on my palm. I see you .(ַחקִֹתיְך

all the time, I look at you all the time.  

 

The Shel Rosh is always visible as it is on the forehead (ֶליָך א עָּ ם יְרוָּר נְִקרָּ ָאֶרץ, ִכי שֵּ י הָּ אּו כָּל-ַעּמֵּ  Ailu (וְרָּ

Tefillin Shel Rosh. The Tefillin Shel Yad is not visible. So HKB"H says the sign of the bond the connection 

to you on your hand which is not visible is something which is hidden. Even this says HKB"H I will make it 

visible.  

 

So too, when we put on Tefillin, the Tefillin Shel Yad are the hidden Tefillin and the Tefillin Shel Rosh are 

visible. We say to HKB"H even when we are not obligated, we want to advertise our connection to you. 

The whole winding of the Retzuos around the hand, around the palm and the fingers is all a symbol of 

thinking of HKB"H all the time. They are like rings around the finger. We say as it says in Hoshea 2:21 & 

ַרשִּתיְך ִלי ְלעולָּם) 22  HKB"H we are married to you forever, for always. We put the Os Shin. That is all .(וְאֵּ

an idea of saying that HKB"H we are connected to you.  

 

I would add, we have five senses. We have the sense of smell, sight, taste, hearing, and the Chush 

Hamishush, the ability to touch things and sense them. The Tefillin Shel Rosh have four Parshios because 

the head has the ability to taste, smell, see, and listen. The Tefillin Shel Yad has one Chush, sensory 

perception is mostly through the hands and fingers. Therefore, the Tefillin Shel Yad has one. When we 

put on our Tefillin we are Meshabeid all of our Chushim to serve HKB"H. That is the sign on the hand, 

that is the Siman on the hand.  

 

You are not obligated to wrap Tefillin on the palm of your hand or around the fingers. But as we said 

many times a sign of connection is not what you are obligated to do it is what you do voluntarily. 

Therefore, we have these voluntary signs, voluntary symbols of connection to HKB"H.  

 

When a Bar Mitzvah boy puts on Tefillin he doesn't see his Tefillin Shel Rosh he sees his Tefillin Shel Yad. 

He sees his hand, he looks at his hand. He should see it is a wedding ring around his fingers. It is an Os 

Shin, it is a sign of thinking of (ֶליָך א עָּ ם יְרוָּר נְִקרָּ   .of always behaving the way HKB"H says we should ,(ִכי שֵּ

 

Rav Pam often quoted a Yerushalmi. A Jew trusted in another Jew and gave him something of value to 
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watch for him. The other Jew stole it and the person came to this Ganav and said I trust you, I trusted 

your Tefillin. In those days they wore Tefillin all day. He said to him I saw you wearing Tefillin, I trust you 

because you wear Tefillin. How can you embarrass your Tefillin by being a thief? When you wear Tefillin 

it is a sign, it is a symbol. It is a sign of who you are and what you are. Wear it proudly, wear it with joy. 

The Shin Shel Tefillin.  

 

With these last words I wish everybody an absolutely wonderful meaningful Shabbos. A Gevaldige 

Shabbos. A Shabbos in which we think of Geulah and we behave as if we are looking forward to the 

Geulah Sh'leimah quickly. One who thinks of Geulah behaves properly. A Gutten Shabbos to one and all.  

 

 

Rabbi Reisman - Parshas Bo 5775 

 

1. I was Zoche to be in Eretz Yisrael for the day yesterday and prepared today's Shiur in Ohr Sameach. I 

found one beautiful Shtickel Torah that compares Parshas Bo to Parshas Vaeira and one that compares 

Parshas Bo to Parshas Beshalach. Let's go in order. The first is in a Sefer Hegyonai Rashi and in this Sefer 

he wants to explain the first Rashi in the Parsha. 10:1 (וַיֹאֶמר יְרוָּר אֶ ל-מֶֹשה, בֹא ֶאל-ַפְרעֹה) Rashi says 

 and warn him. Moshe Rabbeinu has been coming to Pharoh and warning him for seven (והתרה בו)

previous Makkos so it is a bit strange that Rashi should insert here (בֹא ֶאל-ַפְרעֹה) come to Pharoh and 

 warn him. Therefore, there must be a deeper idea and as you know Rashi is always coming to (והתרה בו)

explain something that has to do with the Pshat, the text of the Pesukim. He explains as follows. In all 

the Makkos (certainly all the Makkos through Makkas Arbe), there were two descriptions of the Makkos, 

1) when the Ribbono Shel Olam spoke to Moshe Rabbeinu and he told Moshe Rabbeinu what the Makka 

would be and 2) when Moshe Rabbeinu repeated it to Pharoh. Moshe Rabbeinu told Pharoh and he 

warned him of an impending Makka. Throughout Parshas Va'eira the Torah explains the Makka when 

HKB"H talks to Moshe. Then it says that Moshe Rabbeinu came to Pharoh and passed on the message. 

But the explanation is when Hashem speaks to Moshe in the first conversation.  

 

Makkas Arbe is different. Here HKB"H says to Moshe (בֹא ֶאל-ַפְרעֹה) and He does not say what the Makka 

is, at least the Posuk doesn't tell us that he said it until Posuk Gimmel and Daled when Moshe and 

Aharon come to Pharoh and the Makka is described in conversation number two, in the conversation 

between Moshe and Pharoh. Why is there a change? What is the reason for the change?  

 

He explains that in all 8 cases the Makka was first described from Hashem to Moshe and then from 

Moshe to Pharoh. However, it is the style of the Torah to put its accent on whatever is the Ikkur, on 

whichever is the main point. Where something can be described twice let's look at where it had its 

greatest influence.  

 

In the seven previous Makkos, Moshe Rabbeinu speaking to Pharoh did nothing, it didn't influence 

Pharoh. Pharoh remained hardened to the message which was really a useless message (although it was 

purposeful in that Hashem told him to do it) but it didn't accomplish the purpose of convincing Pharoh 

of anything. Therefore, in the previous seven Makkos the Torah describes the details of the Makka when 
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HKB"H spoke to Moshe in the first conversation rather than when Moshe spoke to Pharoh in the second 

conversation.  

 

In the three Makkos of Parshas Bo it is different. Here, when Moshe Rabbeinu comes and talks to 

Pharoh it does have an effect on him because we find that Moshe Rabbeinu speaks to Pharoh and as is 

found in 10:7 (ֲאנִָּשים ש--ַשַלח ֶאת-הָּ נּו ְלמֹוקֵּ ַתי יְִהיֶה ֶזה לָּ יו, ַעד-מָּ לָּ י ַפְרעֹה אֵּ  The Avdei Pharoh .(וַיֹאְמרּו ַעְבדֵּ

said let's let them out. 10:8 (וַיּוַשב ֶאת-מֶֹשה וְֶאת-ַאֲהרֹן, ֶאל-ַפְרעֹה) Moshe and Aharon were called back and 

discussions begin. So that conversation number 2 the conversation from Moshe Rabbeinu to Pharoh had 

an effect, some measure of effect. Therefore, here the Torah doesn't give details of the Makka until the 

second conversation. In the first conversation of (וַיֹאֶמר יְרוָּר ֶאל-מֶֹשה) it does not say what HKB"H told 

Moshe. Therefore, Rashi says (והתרה בו) Hashem did tell Moshe what to tell Pharoh, what to warn him, 

don't think he didn't. In the other seven Makkos I would never think he did because the Torah says so 

B'feirush. Here where the style changed Rashi has to tell us (והתרה בו) that he told him that. And so, 

there is a difference between the seven Makkos of Parshas Va'eira where Moshe's talking to Pharoh had 

no influence and those Makkos here in Parshas Bo where it did.  

 

He adds that perhaps that is why there is a break of Parshios between the seven Makkos and the three. 

It is very strange that the Torah should divide in separate Parshios the seven Makkos and the three 

Makkos. When Ezra divided the Parshios why did he divide it this way? The Baal Haturim says that Bo is 

Gematria three. Three Makkos in this Parsha. The reason is because the other seven Makkos did not at 

all change Pharoh, nothing happened to Pharoh. While these three Makkos were different. So Parshas 

Va'eira as opposed to Parshas Bo has a basic difference in how the conversation went from Moshe to 

Pharoh. This is the first idea.  

 

2. Let me move to a second idea an incredibly beautiful Vort from a Sefer that I am not familiar with 

which is called Keren L'dovid which was written by a Dayan in prewar Satmar. If you want to see this 

beautiful Sefer it is in the Ezras Nashim in the Yeshiva Ohr Sameiach in Yerushalayim. He explains on the 

Posuk that is found in 11:9 (יִם  He explains a fundamental difference .(ְלַמַען ְרבֹות מֹוְפַתי, ְבֶאֶרץ ִמְצרָּ

between the Makkos in Parshas Va'eira and Bo and Kriyas Yam Suf in Parshas Beshalach. He explains the 

following Yesod.  

 

When the Makkos took place in Mitzrayim it was not clear to Klal Yisrael that the purpose of the Makkos 

was Hashem's love of the Jewish people. It may be that HKB"H punished the Egyptians because they had 

been so cruel and they were such Reshaim and we have a rule that the Navi in Chabakuk says in 1:13 

ל ֹלא תּוכָּל) מָּ ע, וְַהִביט ֶאל-עָּ ְראֹות רָּ ינַיִם מֵּ  HKB"H is unhappy with evildoers. So perhaps the Makkos .(ְטהֹור עֵּ

were just to punish the Mitzrim. You see in all Makkos the Shinui Hateva, the change of nature was in 

the punishment to the Egyptians. What happened to the Jews was just a continuation of normal life. The 

(Shinui Hateva) punishment to the Mitzrim did not befall the Jewish people. The Jews didn't have any 

miracle take place on their behalf.  

 

When Klal Yisrael comes to the Yam Suf the reverse takes place. Klal Yisrael is saved by Shinui Hateva (a 

miracle). The Egyptians were destroyed by a return to Teva, by things going back to their natural way. As 
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the Posuk says in Parshas Beshalach 14:27 (נֹו יתָּ ב ַהיָּם ִלְפנֹות בֶֹקר ְלאֵּ  That the .(וַיֵּט מֶֹשה ֶאת-יָּדֹו ַעל-ַהיָּם, וַיָּשָּ

Yam returned to its natural state. Of course the Mitzrim were already in middle of the Yam and were 

therefore drowned. You see that it is the reverse. In the ten Makkos the miracles were miracles of 

punishment. Klal Yisrael was saved by not being affected by those miracles, by living in the natural 

order. At Kriyas Yam Suf HKB"H showed his love for the Jewish people. The miracle was to save Klal 

Yisrael. It was the Mitzrim that were punished by a return to Derech Hateva. This Yesod, the difference 

between the Makkos and Kriyas Yam Suf explains numerous Pesukim as he explains here and I would 

like to share with you a couple of them.  

 

He says in Tehillim 106:7 (ינּו ְבִמְצַריִם, ֹלא-ִהְשִכילּו נְִפְלאֹוֶתיָך  Our forefathers in Egypt did not .(ֲאבֹותֵּ

understand your miracles. What does that mean that they didn't understand the miracles? He says it 

means (ינּו ְבִמְצרַ יִם  until they left Egypt they did not understand the miracles, they didn't know if (ֲאבֹותֵּ

the miracles were out of love for the Jewish people or not. B'mitzrayim, once they left Mitzrayim of 

course things changed.  

 

Another Posuk that is explained is (יִם ל--ִמיַד ִמְצרָּ אֵּ ל ֶאת-ַהיָּד ) & (וַיֹושַ ע יְרוָּר ַביֹום ַההּוא, ֶאת-יְִשרָּ אֵּ וַיְַרא יְִשרָּ

ה יְרוָּר ְבִמְצַריִם שָּ ה, ֲאֶשר עָּ  These Pesukim later in 14:30 and 31 is something we say in Davening. He .(ַהְגדֹלָּ

Teitches it so beautifully. (יִם ל--ִמיַד ִמְצרָּ אֵּ  The day of Kriyas Yam Suf HKB"H .(וַיֹוַשע יְ רוָּר ַביֹום ַההּוא, ֶאת-יְִשרָּ

helped the Jewish people. At that moment (ה יְרוָּר ְבִמְצַריִם שָּ ה, ֲאֶשר עָּ ל ֶאת-ַהיָּד ַהְגדֹלָּ אֵּ  Now they .(וַיְַרא יְִשרָּ

understood that it was Hashem's great hand when it happened previously when they were still in Egypt. 

Beautiful! 

 

Another explanation. As can be found in 18:1 (וַיְִשַמע יְִתרֹו) Yisro heard about Kriyas Yam Suf and 

Milchemes Amoleik and then he came. What about the Makkos? Why didn't Yisro come because of the 

ten Makkos, only Kriyas Yam Suf? Again the answer is that from the Makkos he wouldn't have known of 

any type of Ahavah to Klal Yisrael it was only when Kriyas Yam Suf took place that the Ahavah was 

shown.  

 

Then it says 18:8 (וַיְַספֵּ ר מֶֹשה, ְלחְֹתנֹו). Moshe Rabbeinu told Yisro the story. What do you mean he told 

him the story, Yisro had heard it already. When did he tell him the story. ( ת כָּל-ֲאֶשר ר מֶֹשה, ְלחְֹתנֹו, אֵּ וַיְַספֵּ

ל אֵּ ה יְרוָּר ְלַפְרעֹה ּוְלִמְצַריִם, ַעל אֹודֹת יְִשרָּ שָּ  Moshe Rabbeinu told Yisro everything that took place .(עָּ

including the Makkos (ל אֵּ   .was also because of HKB"H's love for Klal Yisrael (ַעל אֹודֹת יְִשרָּ

 

Another Posuk that is explained at Yam Suf 14:25. (וַיֹאֶמר ִמְצַריִם) When the Egyptians saw what was 

taking place they said (ל אֵּ ה ִמְפנֵּי יְִשרָּ יִם) I will flee (ָאנּוסָּ ֶהם ְבִמְצרָּ ם לָּ  because Hashem did (ִכי יְרוָּר, נְִלחָּ

battle for them in Egypt. Rashi says what does it mean that Hashem did battle for them in Mitzrayim this 

was Kriyas Yam Suf? Rashi brings the Pshat Hashem was Nilchem Lahem against the Mitzrim. But 

according to our Vort it is much more beautiful. (ה יִם) Now they realized (ָאנּוסָּ ֶהם ְבִמְצרָּ ם לָּ  ,(ִכי יְרוָּר, נְִלחָּ

that HKB"H's battle was on their behalf. What a beautiful way of looking at it.  

 

I would add a couple of additional points that are answered with this Yesod. We know that the Bizas 

Hayam, what Klal Yisrael collected from the booty of the Yam was greater than what they took out of 
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Egypt. Why should it be that way? Why should it be that way? Wasn't Yetzias Mitzrayim the Ikkur, Shelo 

Yomar Oso Tzaddik. (Ed. Note: this refers to the promise to Avraham Avinu that was Mikuyam then so 

that Avraham Avinu should not be able to say that regarding (ם דּום, וְִענּו אֹתָּ  that was Mikuyam and (וֲַעבָּ

ן יְֵּצאּו, ִבְרֻכש גָּדֹול) י-כֵּ  ?was not Mikuyam).Wasn't that Nevua Mikuyam when they left Mitzrayim (וְַאֲחרֵּ

Why did Hashem make Biz'as Hayam bigger? According to what we are saying it is beautiful. The 

Ribbono Shel Olam wanted to show that the Ahavas Yisrael is greater than the Sin'a of Reshaim, of 

Mitzrayim. Therefore, more had to take place.  

 

This explains the Braissa that we read by the Hagadah (קּו ֲחִמִשים ַמכֹות קּו ֶעֶשר ַמכֹות וְַעל ַהיָּם לָּ  .(ְבִמְצַריִם לָּ

Why by the Yam are there more Makkos than in Mitzrayim? Beautiful! In Mitzrayim it was not a clear 

demonstration of Ahavas Yisrael. It was a punishment to Reshaim that took place at a certain level. 

When they came to the Yam Suf and HKB"H showed that there is Ahavah, that is greater. Ahavah is 

always a greater Middah and therefore, it took place so much more forcefully. So it is a beautiful idea if 

you remember it until the Hagaddah you will have a Vort for Pesach as well. A very Geshmake beautiful 

idea.  

 

3. In closing I will share with you a third Vort that comes from the Pachad Yitzchok in Maamarei Pesach 

and it is a beautiful insight. It can be found in Siman 60 on the miracle of 11:7 (-ל, ֹלא יֱֶחַרץ אֵּ ּוְלכֹל ְבנֵּי יְִשרָּ

 It seems to be a very incidental and minor benefit that when the Jews left Mitzrayim the Dogs .(ֶכֶלב ְלשֹנֹו

didn't bark. Is that noteworthy given everything else that took place for KJal Yisrael Is it an extraordinary 

thing that dogs didn't bark? Rav Hutner gives an incredible insight and he says the following. Chazal say 

that a dog has Chutzpah. A dog is the Siman of Chutzpah. For example, when it talks about Ikvisa 

D'mishicha it says Pnei Hador Kib'nai Hakelev. The face of the generation is like the face of a dog in that 

a dog has Chutzpah.  

 

Ask people what is the Chuzpah of a dog? Most people will answer you that it is the barking and the 

biting of dogs that is their Chutzpah. Rav Hutner says that is not correct. On the contrary, the Chutzpah 

of a dog is that a dog is man's best friend. A dog sees itself as a friend to a human being. There is no 

other animal that has that type of a feeling towards people, a pal feeling. It is a Chutzpah. Human beings 

are so much more elevated. How can a dog feel to be a human beings friend? It is only in a world that 

doesn't appreciate the greatness of human beings where a person could think that it is a beautiful thing 

that a dog is man's best friend.  

 

Says Rav Hutner, the Chutzpah is that the dog sees itself as a friend of human kind. That explains very 

well the metaphor that the generation of Ikvisa D'mishicha (before Moshiach comes) is Pnei Hador 

K'pnei Hakelev. Indeed the Chuzpah of our generation is not that people bark it is that people don't 

recognize the greatness of elders, people don't recognize the greatness of righteous people. It is that 

Midda of the Chutzpah of a Kelev. With this we come back to our Parsha. (ֹלא יֱֶחַרץ-ֶכֶלב ְלשֹנֹו). We are not 

talking about the incidental benefit that dogs didn't bark. The dogs in Mitzrayim, the animal that was the 

last to appreciate Gadlus Ha'odom, the last to appreciate the greatness of human kind. The dogs 

recognized the holiness, the elevated level of the Jewish people as they left Mitzrayim. They didn't 

consider themselves friends of the Jewish people and certainly didn't bark against the Jewish people. 
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They saw the elevated level. They had the awe of this generation of the generation of the Yotzei 

Mitzrayim. A beautiful insight. (ֹלא יֱֶחַרץ-ֶכֶלב ְלשֹנֹו) is not an incidental benefit. It is an exhibition of the 

fact that as the Jewish people left Mitzrayim they were elevated on a higher level of Kedusha.  

 

And so, three thoughts for the day, one from the Sefer called Hegyonai Rashi, one from the Keren 

L'dovid, and one from the Sefer I have quoted more often, Pachad Yitzchok. Three beautiful ideas on the 

Parsha and with this I wish one and all an absolutely wonderful Shabbos.  

 

 

Rabbi Reisman - Parshas Bo 5774 

 

1. I would like to share with you a Dvar Machshava, a technical word, and a Dvar Halacha. The Inyan 

Machshava is a beautiful thought that I had seen originally in the Ruach Chaim in Perek Gimmel. Rav 

Chaim Volozhiner writes that there is something called Sod Ilan Charuvin Alma D'churva. The Sod of the 

carob tree, the world which is destroyed. The idea is the following. That every 70 years which is the 

Talmudic life of a carob tree, the world changes. The world is different, things change, people change, 

mentality changes, philosophy changes. 70 years is a significant period of time in the world for things to 

change and that is the idea of Chalazon Olah Echad L'ayin Shana. The idea that the Chilazon which is the 

perception of the Kisai Hakavod, of G-dliness in the world changes.  

 

The Gemara in Maseches Taanis 23a (10 lines from the bottom) writes ( יתיב קא כריך ריפתא אתא ליה

שינתא נים אהדרא ליה משוניתא איכסי מעינא ונים שבעין שנין כי קם חזייה לההוא גברא דהוה קא מלקט מינייהו 

אמר ליה את הוא דשתלתיה א"ל בר בריה אנא אמר ליה שמע מינה דניימי שבעין שנין חזא לחמריה דאתיילידא 

ליה רמכי רמכי אזל לביתיה אמר להו בריה דחוני המעגל מי קיים אמרו ליה בריה ליתא בר בריה איתא אמר להו 

אנא חוני המעגל לא הימנוהו אזל לבית המדרש שמעינהו לרבנן דקאמרי נהירן שמעתתין כבשני חוני המעגל דכי 

הוי עייל לבית מדרשא כל קושיא דהוו להו לרבנן הוה מפרק להו אמר להו אנא ניהו לא הימנוהו ולא עבדי ליה יקרא 

 That Choni .(כדמבעי ליה חלש דעתיה בעי רחמי ומית אמר רבא היינו דאמרי אינשי או חברותא או מיתותא

Hamagal slept for 70 years. Miraculously he slept and survived for 70 years and woke up into a new 

world. When he came into that world he went into the Bais Medrash and he heard them saying that the 

Sugya should be clear to us like during the lifetime of Choni Hamagal. When he entered the Bais 

Medrash he would be able to answer any difficulty that the Rabbanan had. Choni Hamagal said to them, 

that is me, I am Choni Hamagal. They didn't believe him and they didn't give him the respect that he 

deserved. He was depressed and that he didn't want to continue living.  

 

That Gemara is difficult for two reasons. 1) A Gadol Hador has Yiush because people didn't want to give 

him honor? It is very hard to understand that. 2) Why didn't he just show them (he didn't forget his 

learning), show them your ability in learning, show them your talent in learning, show them you can 

answer their questions and give them a beautiful Shiur. The answer I saw based on this Rav Chaim 

Volozhiner is that every Dor has its own Kinyan in Torah, has its own connection to Torah, has its own 

ideas, its own philosophy, its own psychology, and Torah adapts to every generation. The Torah is 

learned in every generation differently. You don't need to be 70 years old to remember that the Olam 

Hayeshiva learned the Seder Halimud different even 30 - 40 years ago than it does today. Every 
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generation has its own Kinyan in Torah.  

 

Choni Hamagal came back 70 years later. He tried to give a Shiur and he tried to answer their questions, 

it didn't work. 70 years had passed and the world had changed. For that Choni Hamagal had a 

tremendous Yiush. It wasn't the personal honor, it was the concept, the idea of a changing world.  

 

What does this have to do with Parshas Bo? The Makar for this is in Parshas Bo 10:2 ( ר ְבָאְזנֵּי ּוְלַמַען ְּתַספֵּ

ת ֲאשֶ ר ִהְתַעַלְלִּתי ְבִמְצַריִם  We are charged with teaching our sons and our grandsons that .(ִבנְָך ּוֶבן-ִבנְָך, אֵּ

which took place in Mitzrayim. The question is one minute we are talking about the generation of Yotzei 

Mitzrayim, a generation of people where it was normal to live 100 years and it was normal to see great 

grandchildren. Why does the Posuk say teach (ְבָאְזנֵּי ִבנְָך ּוֶבן-ִבנְָך), your children and your grandchildren? 

The answer I saw this in the name of one of the Gerer Roshei Yeshiva, that the answer is this Yesod of 

the Ruach Chaim. A man can teach his children and grandchildren, however, when it gets to great 

grandchildren it is not the same connection. It is already far removed and a different mentality, a 

different connection in learning, a different connection in Torah. This is the idea that Torah is according 

to the generation, and it changes. What is the important Mussar in this idea?  

 

We are now at the edge of hitting the 70 year mark from the Holocaust. 70 years ago this year, 70 years 

ago next year, the Holocaust will have come to an end. The lessons to be learned from the Holocaust are 

going to change. The lessons and the connection of Holocaust survivors for the generation will change. 

We are living at the edge of a last opportunity to really connect with that experience, that horrible 

experience that Klal Yisrael had and to be able to connect to it in a meaningful way. We are at the edge. 

Chap Arain! Learn the lessons that can be learned. It is almost as if it is a flame that is about to go out. 

Grandchildren are trying to interview grandparents to still connect. That is a lesson of (-ְבָאְזנֵּי ִבנְָך ּוֶבן

  .(ִבנְָך

 

2. Let us move on to a second lesson in the Parsha. This second lesson begins with an idea from the 

Mishnas Rav Aharon in the third volume page #178 and the Yesod is also found in Rav Schwab in Parshas 

Devarim 2:5. It has to do with a word in the Chumash, the word Zeh. Zeh means this. The word Zeh is 

used in Chumash as something you can point at with your finger. Most prominently in Parshas Beshalach 

in 15:2 (ֶזה קִלי וְַאנְוֵּהּו). The Gemara in Maseches Sotah 11b (25 lines from the top) says (ֶזה קִלי וְַאנְוֵּהו) 

they were able to perceive G-d in an almost physical way at Kriyas Yam Suf. Her'u B'etzba, Chazal say. 

They pointed with a finger and said (ֶזה קִלי וְַאנְוֵּהו).  

 

We find this in numerous places. Rav Aharon brings as it says in Yeshaya 25:9 ( ִהנֵּה ֱאֹלקינּו זֶה ִקּוִינּו לֹו

נּו עתיד הקדוש ) The Gemara in Maseches Taanis 31 (3 lines before the end of the Masechta) says .(וְיֹוִשיעֵּ

ברוך הוא לעשות מחול לצדיקים והוא יושב ביניהם בגן עדן וכל אחד ואחד מראה באצבעו שנאמ' ואמר ביום ההוא 

 In the future Hashem will make a circle .(הנה אלקינו זה קוינו לו ויושיענו זה ה' קוינו לו נגילה ונשמחה בישועתו

for the Tzaddikim and he will sit among them in Gan Eden. G-d's presence will be revealed to the 

Tzaddikim. It says (הנה אלקינו זה קוינו לו ויושיענו). Zeh (זה) implies an ability to point at something.  

 

In Rashi at the beginning of Parshas Matos we have as it says in Bamidbar 30:2 ( .)ר, ֲאֶשר ִצּוָּה יְרוָּר בָּ ֶזה ַהדָּ
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בָּר בָּר) ?teaches us that the Shechinah was Midaberes Mitoch Grono Shel Moshe. How ()ֶזה ַהדָּ  (ֶזה ַהדָּ

they can almost point to the words that were said by G-d. We have in the Megillah in 7:6 ( ,ִאיש ַצר וְאֹויֵּב

ע ַהֶזה רָּ ן הָּ מָּ  this evil Haman. The Gemara in Maseches Megillah 16a (10 lines from the bottom) (הָּ

Darshuns ( ותאמר אסתר איש צר ואויב המן הרע הזה אמר ר' אלעזר מלמד שהיתה מחווה כלפי אחשורוש ובא

  .that Esther pointed with her finger as the Gemara relates (מלאך וסטר ידה כלפי המן

 

Rav Aharon writes that it is the same by the whole Tanach that Zeh points to something that you can 

physically point at. In Parshas Ki Sisa 32:1 (יָּה לֹו ֶאֶרץ ִמְצַריִם, ֹלא יַָּדְענּו ֶמה-הָּ נּו מֵּ ִאיש ֲאֶשר ֶהֱעלָּ  .(ִכי-ֶזה מֶֹשה הָּ

This Moshe we don't know what happened to him, he didn't come down from Har Sinai. The Gemara in 

Maseches Shabbos 89a (8 lines from the bottom) says ( הראה להן דמות מטתו והיינו דקאמרי ליה לאהרן כי

 That the Soton showed Klal Yisrael an image of Moshe Rabbeinu lying on a bed not .('זה משה האיש וגו

alive. How do you know that the Soton did that? Because it says (זה משה האיש) they saw an image. This 

is the idea that Rav Aharon teaches us, a lesson of the word Zeh. Zeh means that you can point at it.  

 

What does this have to do with Parshas Bo? We have as it says in 12:2 (ִשים דָּ ֶכם, רֹאש ח   .(ַהחֶֹדש ַהֶזה לָּ

The Gemara in Maseches Menachos 29a (12 lines from the bottom) says ( תנא דבי רבי ישמעאל שלשה

דברים היו קשין לו למשה עד שהראה לו הקב"ה באצבעו ואלו הן מנורה וראש חדש ושרצים מנורה דכתיב וזה 

מעשה המנורה ראש חודש דכתיב החודש הזה לכם ראש חדשים שרצים דכתיב וזה לכם הטמא ויש אומרים אף 

 that Moshe Rabbeinu did not understand the concept of (הלכות שחיטה שנאמר וזה אשר תעשה על המזבח

Kiddush Levana and HKB"H showed him (ִשים דָּ  showed him with the Etzba what ,(ַהחֶֹדש ַהֶזה לָּ ֶכם, רֹאש ח 

the new moon looks like. So this is my second thought for the week. It is a word, Zeh. An understanding 

that Zeh means to point at something.  

 

3. My third Vort is a Dvar Halacha and it is actually a continuation from the second. We always wonder 

what does it mean that Moshe Rabbeinu didn't understand (ֶכם  You go out and you look .(ַהחֶֹדש ַהֶזה לָּ

for the new moon. The moon disappears at around the Molad time and it is not visible at all because the 

sun is behind the moon and therefore, the moon is not visible to us and as soon as the new moon 

becomes visible then (ֶכם   .I would like to suggest a Dvar Halacha as follows .(ַהחֶֹדש ַהֶזה לָּ

 

When does the Molad actually occur? When is the new moon? We calculate that, we have a calculation 

to figure it out astronomically. You don't need modern time astronomers to calculate it. Chazal in the 

Gemara Maseches Rosh Hashono 20b (top line) (אמר שמואל יכילנא לתקוני לכולה גולה) calculated the 

Molad. Shmuel said that I can figure out mathematically when the Molad will be for the entire period of 

the Galus. However, when that new moon actually takes place it is too tiny to be seen. The Gemara says 

that for at least six hours after the (conjunction) new moon occurs, the moon is not visible. After six 

hours it becomes visible. Moshe Rabbeinu didn't understand. (ִשים דָּ ֶכם, רֹאש ח   Molad is .(ַהחֶֹדש ַהֶזה לָּ

Rosh Chodesh but the moon is not visible at Rosh Chodesh. So HKB"H told him (כזה ראה וקדש). Although 

mathematically, astronomically, the Molad is at a time called out in Shul, at a certain hour that is not 

Rosh Chodesh. Rosh Chodesh is Zeh what you can point at with your finger (כזה ראה וקדש). Look at this 

and then declare it Rosh Chodesh.  

 

This idea has of course within it a Chiddush in Din. When Moshiach will come and we will again have a 
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Mitzvah to sight the new moon, to scan the skies see the new moon and run to Bais Din. There will be 

people who will take out telescopes and see the moon when it is not visible to the naked eye and they 

will say look it is the new moon. Does that count as Rosh Chodesh? One might argue yes, however, we 

are saying no (כזה ראה וקדש). When it becomes visible that is when it is the new moon.  

 

Perhaps this is the Pshat in the Gemara. The Gemara in Maseches Rosh Hashono 20b teaches us that 

there is something called the (בסוד העיבור) the secret of the new moon and that it is related to the 

words (נולד קודם חצות או נולד אחר חצות). Shmuel the great astronomer was asked if he knows the secret 

and he said no. Then the Gemara explains the secret that if the new moon occurs mathematically after 

noon of the day that day will not be Rosh Chodesh. Since the first six hours of the new moon is not 

visible, when the (Molad) new moon occurs after noon it will not be visible until when it is Halachically 

the next day after nightfall. That is the (בסוד העיבור), the secret, that even though the new moon has 

astronomically, mathematically, physically occurred, it doesn't matter. What does matter is when Jews 

can see it, (כזה ראה וקדש). Shmuel who said that he can make mathematical calculations of the Molad, 

he didn't understand what is the secret of before Chatzos and after Chatzos. The Gemara teaches that 

the secret is that it doesn't depend on mathematics it depends on what Klal Yisrael is able to see. When 

Klal Yisrael is able to see the new moon that is the new moon because the Torah is given to us with our 

ability to see, to visualize, and to understand. This is a Halachic idea.  

 

I just mentioned it to Rav Moshe Yehuda's Shver here in the Kollel and he pointed out to me that in the 

Griz Al Hatorah, the Brisker Rav although he doesn't express it the way I did, he says this Yesod that if 

you take a telescope and see the new moon it doesn't count as the new moon. This is because ( כזה ראה

 it has to be like this that you can point with your finger. Like this we understand why Moshe (וקדש

Rabbeinu had to have it explained to him. Because Moshe Rabbeinu like Shmuel in the Gemara originally 

held that it depends on what is truly happening astronomically but the Ribbono Shel Olam told him no 

 you have to be able to see it in order to be Mechadeish the Chodesh. So this is a (כזה ראה וקדש)

beautiful Halachic idea which is really a tremendous Hashkafa idea as well. That when Yidden see it that 

is when it counts. Not when Klapei Shmaya Galya, when in heaven we know it took place.  

 

4. I would like to end by explaining a half a Posuk of Aishes Chayil. We know that Aishes Chayil is a 

Remez to the relationship between Klal Yisrael and the Torah. That is what Rashi says in Mishlei. A 

snowstorm is coming at least for those of us here on the east coast. A snowstorm traditionally is a time 

to be off from school, off from Seder, off from Mishmar and stay home and drink something hot. We say 

that is a childish idea. That is an idea that comes from being a child from being forced to go to school 

and then saying wow it is snow I don't have to go. Childhood ideas die slowly. In fact when there is a 

snowstorm it is an opportunity to go learn, you may not be obligated to go to work. You may not have 

other expectations. Go to the Bais Medrash. As it says in Mishlei 31:21 (ֶלג ּה ִמשָּ יתָּ א ְלבֵּ  the Posuk ,(ֹלא-ִתירָּ

says that your relationship with Torah is (ֶלג ּה ִמשָּ יתָּ א ְלבֵּ  it is unaffected by the snow. You want to (ֹלא-ִתירָּ

know how dedicated a person is to learning look if he trudges through the snow to go to learn. Look if 

he trudges through the snow to go to the Bais Medrash. Look if he trudges through the snow to go to 

Minyan. How important is Minyan to you? It is easy, you live in a neighborhoods where many times 

there are Minyanim. It is relatively easy for you, does that show your appreciation? Not at all. You want 
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to know how valuable it is to a person? Look at what happens when it is snowing and it is hard to go to 

Minyan. When the Yeitzer Hora says that you are not obligated to go to Minyan. Who knows there may 

not be a Minyan for Maariv tonight. That is the time to roll up your sleeves and say now I want to show 

my Chashivus of Torah. (ֶלג ּה ִמשָּ יתָּ א ְלבֵּ  Don't let the snow come between you and Avodas .(ֹלא-ִתירָּ

Hashem. Farkert! When there is snow it is an opportunity to show your devotion and to go out and 

make it happen. A wonderful Mishmar night to one and all! 

 

 

Rabbi Reisman - Parshas Bo 5773 

 

Let me share with you some thoughts and the first is very Nogea to Bnei Torah who are out in the 

working place. 6:6 (וְהֹוצֵּאִתי ֶאְתֶכם ִמַּתַחת ִסְבֹלת ִמְצַריִם). Poshut Pshat, HKB"H said he would take Klal 

Yisrael out from (סִ ְבֹלת ִמְצַריִם) the difficult work that we had in Mitzrayim. Rav Gedalya Shorr quoted in 

the Ohr Gedalyahu in more than one place B'derech Drush Teitched as follows. ( וְהֹוצֵּאִתי ֶאְתֶכם ִמַּתַחת

 Klal Yisroel is in Mitzrayim to a point where they can be Soveil the Mitzrim. That is to say .(ִסְבֹלת ִמְצַריִם

where they can understand or adapt to the culture of Egypt, at that point I've got to get you out before 

you fall to the 50th Shaar Hatuma. As long as a Jew is in a non-Jewish environment and it is disgusting to 

him, it is foreign to him, and it is distant to him, that is fine. As soon as he starts to become comfortable 

that is a problem. (וְהֹוצֵּאִתי ֶאְתֶכם ִמַּתַחת ִסְבֹלת ִמְצַריִם). I want to take you out before you can be Soveil 

the Mitzrim, the 50th Shaar Hatuma, with the ability to live in a very foreign land with foreign values and 

to be able to endure.  

 

There is a similar idea in Parshas Vayeitzei. The Posuk says in Beraishis 31:2 that Yaakov Avinu decided 

to leave Lavan's home (ינֶנּו ִעּמֹו, ִכְתמֹול ִשְלשֹום ן; וְִהנֵּה אֵּ בָּ ֹ ב, ֶאת-ְפנֵּי לָּ  Yaakov saw the face of .(וַיְַרא יֲַעק

Lavan and it was not with him as it had been previously. It sounds like that until now Lavan was 

wonderful and now Lavan started to be upset with Yaakov. Actually, Lavan was not so wonderful all 

along, he was constantly trying to cheat Yaakov. Yaakov even says in 31:41 ( ף ֶאת-ַמְשֻכְרִּתי, ֲעֶשֶרת וַַּתֲחלֵּ

 that Lavan changed his wages 100 times. So what is the Pshat in this Posuk? I guess Pshat is as I (מֹנִים

mentioned earlier but B'derech Drush I saw (ן בָּ וְִהנֵּה ) that Yaakov looked at Lavan (וַיְַרא יֲַעקֹב, ֶאת-ְפנֵּי לָּ

ינֶנּו ִעּמֹו, ִכְתמֹול ִשְלשֹום  Yaakov had a disdain for Lavan. Lavan disgusted him. But certainly Yaakov .(אֵּ

realized that it is not so terrible. He did not have that old disdain for Lavan and Lavan's values. He said 

wow if that is the case, it is time to leave, it is time to go. (ינֶנּו ִעּמֹו  my relationship with him is not (וְִהנֵּה אֵּ

 .(ִכְתמֹול ִשְלשֹום)

 

A third thought for this idea. Rav Moshe in Darash Moshe Cheilek Rishon page # 54 writes regarding 

Moshe Rabbeinu's two children. His first child is called as we see in 2:22 ( יִיִתי, ְבֶאֶרץ גְֵּרשֹם: ִכי ָאַמר--גֵּר הָּ

ם ) I was a stranger in a foreign land (Midyan) and his second child was Eliezer as we see in 18:4 .(נְָּכִריָּה וְשֵּ

ֶחֶרב ַפְרעֹה נִי מֵּ ד, ֱאִליֶעֶזר--ִכי-ֱאֹלרי ָאִבי ְבֶעְזִרי, וַיִַּצלֵּ ֶאחָּ  because Moshe was saved from the sword of (הָּ

Pharoh. The problem is that first he was saved from the sword of Pharoh and only subsequently was he 

a stranger in a foreign land? So there the two names seem to be out of order? 

 

Answers Rav Moshe he was saved from Pharoh's sword and was in a foreign land. However, had he 
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assimilated there with the non-Jews, there is no thanks to be offered for saving his life from having been 

saved from Pharoh's sword, it would be better if he were killed. However, Gershom I remained a Ger I 

remained a foreigner (ְבֶאֶרץ נְָּכִריָּה). Now is the proper time to give thanks for HKB"H saving me from the 

sword of Pharoh. So this is the basic theme. The theme is that it is up to Klal Yisrael to remain in the 

Galus, in other lands, strong in our understanding that the culture around us enticing though it may be is 

actually very foreign.  

 

In the Sefer Acharei Ro'i on this week's Parsha he says that this is the Remez of the Makka of Choshech. 

Choshech was the final Makka before Makkas Bechoros and the Exodus from Mitzrayim. In Makkas 

Choshech Yidden were taught that when you walk among the nations of the world you should know that 

there is darkness all around you. The nations of the world that refuse to be Mikabeil the Torah live lives 

of darkness. However, as it says in 10:23 (ם יָּה אֹור, ְבמֹוְשבֹתָּ ל הָּ אֵּ ל-ְבנֵּי יְִשרָּ  You should know that it is .(ּוְלכָּ

among Klal Yisrael, among the Yidden that there is light. Now in the case of Makkas Choshech there was 

a physical manifestation of this idea. But it is a Mussar that it is always that way. When Klal Yisrael walks 

among the nations it is as if you are walking in a place of light. A Yid who walks in Manhattan, a Yid who 

works in a culture which is foreign to him, a culture which is full of Znus, things that are not only alien 

but prohibited for us. A person who walks there feels that the people around him don't have the good 

fortune to have the light that he has. He has the light, they have the Choshech. This is the Hachana for 

the going out of Mitzrayim. That on the night of Makkas Bechoros the Bnei Yisroel were commanded to 

dress as it says in 12:11 (יֶכם ּוַמֶקְלֶכם ְביְֶדֶכם יֶכם ְבַרְגלֵּ ְתנֵּיֶכם ֲחֻגִרים, נֲַעלֵּ  They had to be dressed and .(מָּ

ready to go. That is to say, we are not part of Mitzrayim. We are different then Mitzrayim. Even though 

they weren't leaving yet. But they had to wear the garb, they had to have that mentality that we are 

foreigners here in the land of Mitzrayim. Certainly that is so for all the lands of our dispersion and 

certainly certainly the lands in which we find ourselves today, lands of Chesed, but as far as morality is 

concerned, lands that are very distant from us.  

 

When Klal Yisrael left they left with a Rechush Gadol, with a great amount of money. Later, the Bizas 

Hayam after Kriyas Yam Suf, they actually collected more money than in Mitzrayim. So they had two 

sources for their wealth. They had one source of wealth that they had taken in Mitzrayim before leaving 

and another source of wealth, that which they collected at the banks of the Yam Suf.  

 

The Chasam Sofer Hachadosh on this week's Parsha makes an incredible point. He says the attitude of 

the Jews in collecting the money was very different in the Bizas Mitzrayim as opposed to the Bizas 

Hayam. In Egypt when Klal Yisrael left with money they had to be begged by Moshe Rabbeinu to take 

money from the Mitzrim. Klal Yisrael said Halevai Neifei B'atzmeinu, let's just get out of here, we don't 

need all this money. Hashem said no and it became a Mitzvah to take money. Later at the Yam Suf 

though they were already out of Mitzrayim and their attitude was very different. There, they hungered 

for the wealth as it says in 15:22 (ל ִמיַם-סּוף אֵּ  Moshe Rabbeinu had to pull them away .(וַיַַסע מֶֹשה ֶאת-יְִשרָּ

from the spoils and booty of Yam Suf. So that, in Mitzrayim they were made wealthy but at a time that 

they didn't need the wealth, they didn't feel that they had to have an emotional need for it. At the Yam 

Suf they already felt hungry for it and they wanted the wealth. Says the Chasam Sofer, look what 

happened. From the Biza of Mitzrayim, from that which they took out of Mitzrayim, Asu Mimenu 
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Hamishkan. From that money was built the Mishkan, the place which the Shechina would reside. From 

Bizas Hayam, Asu Mimenu Ha'Eigel. From that came the Eigel, from that jewelry came the Eigel. Because 

as it says in Mishlei 20:21 (ְך ּה, ֹלא ְתבֹרָּ ִראשֹונָּה; וְַאֲחִריתָּ ה, ְמבֶֹהֶלת בָּ  ,A person who looks for money .(נַ ֲחלָּ

who looks to have wealth, that comes from a Behala, even at the end it is not blessed.  

 

This is very much a Vort that connects well to the Sivlos Mitzrayim and Sivlos America. The constant 

desire to have wealth and more and more money at the cost of other parts of a person's life. You should 

know, that the attitude towards money should be the attitude of Bizas Mitzrayim, not the attitude of 

Bizas Yam Suf.  

 

Later, in Parshas Beshalach we are going to learn that when Klal Yisrael comes to the Yam Suf, the Yam 

Suf complains Halalu Ovdei Avoda Zorah V'halalu Ovdei Avoda Zorah. The Kasha is asked by many that 

that should have already been the complaint today in Parshas Bo or in last week in Parshas Vaeira. If 

Halalu Ovdei Avoda Zorah V'halalu Ovdei Avoda Zorah, that complaint should be a complaint for the 

Tzefardei'a, Kinnim... for all of the Makkos that took place. The Meshech Chochmo says a beautiful 

Yesod. His Yesod is that when it comes to Aveiros Ovdei Avoda Zora it is a Kitrug on Klal Yisrael. But as 

long as there is Achdus, as long as there is among Klal Yisrael a feeling of togetherness that is a 

protection.  

 

The Meshech Chochmo in Parshas Beshalach (page # 119) on 14:29 says the following Yesod. He says 

that for an individual the Mitzvos Mai'sios are more important than the Mitzvos connected to Middos 

Tovos. So as to say that there are three Aveiros that are Yeihoraig V'al Yaavor. Those three Aveiros of 

course have to do with Mitzvos Mai'sios; Avoda Zora, Gilui Arayos, and Shefichas Domim. However, for 

the Tzibbur of Klal Yisrael, the greater Mitzvah is that of Middos. Aveiros that Jewish people did such as 

the Eigel which were Avoda Zora which were the most terrible Aveiros Maisi, were forgiven. Those 

Aveiros that were connected to Kilkul Hamiddos such as Miraglim, the Motzi Diba Al Ha'aretz, those 

were not quickly forgiven. Therefore, it is an important Yesod that the Klal of Klal Yisrael has to put its 

focus on the Middos Tovos. When it says that Klal Yisrael does Aveiros, as it says in Vayikra 16:16 ( ן ַהשֹכֵּ

ם ם, ְבתֹוְך ֻטְמאֹתָּ ם) HKB"H lives with Klal Yisrael .(ִאּתָּ  even if they are Tamei. When it comes (ְבתֹוְך ֻטְמאֹתָּ

to Aveiros Bain Adam L'chaveiro the Shechina says as it says in Tehillim 57:6 (ַמיִם ה ַעל-ַהשָּ  I don't ,(רּומָּ

want to be with you. So too here. In Mitzrayim Klal Yisrael was B'achdus. Despite their Aveiros there was 

no retribution of Halalu Ovdei Avoda Zorah. When it came to the Yam Suf Nasu Kitos Kitos, they began 

to fight among themselves. Says the Meshech Chochmo at that point when there was a Kilkul Hamiddos 

there there was a problem of Halalu Ovdei Avoda Zorah. They didn't have the Middos Tovos to protect 

them. The Bayis Rishon was Choreiv (destroyed) because of Aveiros Chamuros, however, the Galus was 

short. The Bayis Sheini was Choreiv because of Sin'as Chinom and the Galus is long. That difference is 

the fundamental difference an important difference between Klal Yisrael in Mitzrayim and Klal Yisrael 

panicking and fighting when they got to the Yam Suf.  

 

I would like to end by sharing with you an interesting Mar Makom. An idea that is connected to our 

behavior very much so. That is in the Sefer Kisvei Rav Henkin. In the back where it has different letters 

and articles that Rav Henkin wrote it is on page # 124 in the back section (there are 4 sections) there is 
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an important note regarding Medinas Eretz Yisrael. As you know the Gedolei Yisroel had strong 

objections to the establishment of a secular government in the land of Eretz Yisrael. However, once the 

government was established it was a decision in the Yeshiva world by the Gedolei Yisroel (most of them) 

to work with the government. The source for that is a Psak of Rav Chaim Ozer which Rav Henkin quotes 

here. Rav Henkin writes that when Klal Yisrael went to Galus they were not to cause revolutions among 

the nations. Included in that is a Shevua that the Jews made not to rebel against the nations, that 

applies to the Israeli government as well. Even if the government doesn't behave properly it is still a 

government. The Limud is from the Parshios that we are learning now. We have numerous times in 

these Parshios that Kavod was given to Pharoh. A person has to act in a matter of respect to the 

government no matter who the government is. There is an idea about being respectful to the 

government that exists. That applies even here in the United States with our great disappointment, with 

the current administration and government. The idea that Klal Yisrael were told and were taught by 

example. Eliyahu talks to Achav Harasha in a language of respect. Nevuchadnetzar is addressed by 

Chananya, Mishoel, V'Azarya in a language of respect as an Eved Hashem. And so, this idea is an idea 

learned from the Parsha, a very important historical footnote of the attitude of Gedolei Yisroel at least 

those in our circles of the Yeshiva world towards Medinas Yisrael. This idea of showing respect to the 

government as much as one opposes the policies that they may have.  

 

With this idea I wish everyone a good Shabbos and those who are in Flatbush I hope that you will join us 

in our celebration of Yeshiva Torah Voda'ath its rebirth and its new strength Boruch Hashem that we 

have to be Zoche to have a Yeshiva which people are flocking. It is really a celebration Shabbos  

 

I myself will be in Yechiel Eisenstadt's home (1308 East 21st street) Friday evening (Leil Shabbos) and 

there will be an Oneg following the Seuda in his home where everyone is invited after 8 pm. Certainly it 

will be nice to be able to get together again.  

 

Refuah Sh'leimah to Chaim Moshe Yosef Nechemiah Ben Miriam Raizel. Let our learning be a Zechus.  

 

 

Rabbi Reisman - Parshas Bo 5772 

 

In this week's Parsha we have Yetzias Mitzrayim and the Mitzvos that have to do with Pesach evening. I 

would like to start with a Dvar Halacha and then a Dvar Machshava both relating to the Mitzvos that the 

Torah gives us regarding the eating of Matzah on Pesach. The Meshech Chochmoh (which is not found in 

his writings on this week's Parsha) says that it says in the Posuk 12:17 (ּוְשַמְרֶּתם, ֶאת-ַהַּמּצֹות), that it is a 

special Mitzvah to have Shmura Matzos. As you know it is a Mitzvah to have Matzah that is Shomer 

(watched) L'sheim Mitzvah which applies only to the Matzah that is being eaten on the first night of 

Pesach at the Seder. The rest of Pesach however, it is enough that it is not Chometz, it doesn't have to 

be Matza that is Shomer (Shmura Matzah).  

 

The question is (ּוְשַמְרֶּתם, ֶאת-ַהַּמּצֹות) what type of a Shemira is the Torah obligating? Rashi says ( ושמרתם

 It is an obligation to be careful in guarding the dough to not turn into (את המצות: שלא יבאו לידי חמוץ
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Chometz. The prohibition of not eating Chometz is the same the first night of Pesach as it is on the 

entire Yom Tov of Pesach. The question then is why should the Torah give a different level of obligation 

in Shemira on the first night of Pesach then on the rest of the days of Pesach? Besides for the 

prohibition of eating Chometz they are identical.  

 

The Meshech Chochmoh answers with a Yesod. We know that when it comes to Mitzvos we are allowed 

to rely on Rov. The Torah allows us to rely on Rov. What would happen if someone were to rely on Rov, 

for example you Shecht an animal properly and eat the meat. Unbeknownst to him, there is a hole in the 

heart thus rendering the animal a Treifah. The Halacha is that Ones K'man D'lo Ovid Dami. If someone 

does something B'ones he is not guilty at all and then K'man D'lo Ovid, it is as if he did not eat Nivaila. 

There is no Aveira at all. A person should be perfectly comfortable relying on Rov in that the animal is 

not a Treifah and indeed we never check for any Treifos outside of the lungs where finding them to be 

Treif is more common.  

 

When it comes to a Mitzvas Asei however, the same thing is not true. Let's say someone would buy an 

Esrog in a manner in that he was relying on Rov that it is a Koshera Esrog and it would turn out that it is 

not a Koshera Esrog. Well he wouldn't be punished for failing to take an Esrog because he was an Ones 

but he would not get Schar for taking an Esrog because in fact he did not actually take an Esrog. Which 

means to say, when you have a good excuse it helps for a Lo Sasei. Somebody violates a prohibition then 

Unsa K'man D'lo Ovid, if someone does something B'ones he is not guilty at all because he did not do the 

Lo Sasei. However, when it comes to a Mitzvas Asei even if one is guiltless in failing to do it, he still 

doesn't benefit from having done the Mitzvah.  

 

With this Yesod the Meschech Chochmoh explains beautifully. All Pesach we don't have to guard the 

flour that it not turn into Chometz. We are permitted to rely on Rov. Normally, kernels which are ground 

into flour make flour that is not Chometzdik. Normally if you make dough by mixing flour and water and 

bake it within 18 minutes it will not turn into Chometz. There is no special need to watch it although 

occasionally things may happen, but in a typical case the Torah allows us to rely on Rov. Therefore, all of 

Pesach we are perfectly comfortable relying on that Rov. The reason is even if it would turn into 

Chometz Unsa K'man D'lo Ovid and there is no violation. The first night of Pesach is different because it 

is a Mitzvas Asei so if we would eat something that we think is Matzah and B'ones it really is not Matzah 

you wouldn't be punished for failing to eat Matzah on the first night of Pesach but you would be missing 

the benefit of eating Matzah as the Mitzvas Asei. Therefore, the Torah is teaching us that when you 

come to a Mitzvas Asei (a Mitzvah that one does actively) a person should be extra careful ( ,ּוְשַמְרֶּתם

  .(ֶאת-ַהַּמּצֹות

 

This is a beautiful explanation and with this the Meshech Chochmo goes on to explain that the Halacha 

is that a person is obligated to check his Mezuzas twice every seven years. The Bedika is an obligation 

despite the fact that as we know most of the time the Mezuzas are Kosher. They were Kosher originally 

and they stay Kosher. When it comes however, to checking Treifos, checking the lungs, a Treifa that is 

common, there is no biblical obligation to check, we rely on Rov. Checking the lungs is a Chumrah which 

we do Mid'rabban. Why is checking Mezuzas different than checking the lungs?  
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When it comes to Treifos we come to relying on Rov, and therefore, we can eat without checking. Unsa 

K'man D'lo Ovid, the Torah allows us to rely on Rov. If we accidently eat something that was Treif there 

is no consequence. However, when it comes to Mezuza which is a Mitzvas Asei, if we relied on Rov and 

in fact the Mezuza was Posel indeed we wouldn't be punished for failing to do the Mitzvah but still we 

would be failing from having benefit of a Kosher Mezuza. This is a beautiful Vort based on a very basic 

Yesod.  

 

The next thought which is from Rav Schwab is not from his Sefer on Chumash but it is from his Sefer on 

Tefillah by Kriyas Shema where he discusses Yetzias Mitzrayim at the end of Kriyas Shema. I will start 

with a basic concept and then go to a Kasha and answer.  

 

When Klal Yisrael left Mitzrayim we went from being slaves to Paroh to being Avdei Hashem. There was 

no in between stage where we were free agents so to speak. The truth is that it is a healthy thing. The 

healthiest thing is when a person goes from one obligation to another. By marriage we say (Beraishis 

ַבק ְבִאְשּתֹו) (2:24  It is healthy to go from a home where you live .(ַעל-כֵּן, יֲַעזָּב-ִאיש, ֶאת-ָאִביו, וְֶאת-ִאּמֹו; וְדָּ

with parents and you are obligated to follow their wishes to a certain degree and then to get married. It 

is going from one Avdus so to speak to another. When a person lives alone for a period of time it is very 

difficult to adapt to living and having to put up with other people. So the healthy relationships go 

directly to their next obligation and that is what the Ribbono Shel Olam did. They went straight from 

being Avdei Paroh to being Avdei Hashem.  

 

Now let's turn to the Parsha. In the Parsha we learn about the Mitzvah of Matzah. ( ,ַמּצָּה זֹו ֶשָאנּו אֹוְכִלים

ה ינּו ְלַהֲחִמיץ ) ?Why do we eat Matzah we ask at the Seder .(ַעל שּום מָּ ם ֶשל ֲאבֹותֵּ ַעל שּום ֶשֹלא ִהְסִפיק ְבצֵּקָּ

רּוְך הּוא דֹוש בָּ ִכים, ַהקָּ י ַהְּמלָּ יֶהם ֶמֶלְך ַמְלכֵּ ה ֲעלֵּ  That when we left Egypt our dough did not have .(ַעד ֶשנְִגלָּ

time to rise. There are two difficulties with this? First of all it is hard to understand that the dough did 

not have time to rise. It takes only 18 minutes for the dough to rise. Certainly Yetzias Mitzrayim took 

longer than 18 minutes. In addition, Chazal say that once one works on the dough, once one is actually 

kneading the dough it becomes Chometz quickly afterwards and it does not need 18 minutes. 18 

minutes is when you are mixing flour and water. However, once it is made into a dough it becomes 

Chometz more quickly. So what does it mean that there wasn't enough time? It must be that there was 

some miracle involved. What was the purpose of the miracle?  

 

Kasha # 2 (יִם א ְדִמְצרָּ נָּא ְבַאְרעָּ תָּ ָּא ִדי ֲאכָּלּו ַאְבהָּ א ַענְי א ַלְחמָּ  At the outset of the Seder we say this. The .(הָּ

Matzah is the same bread that we ate in Mitzrayim because it takes a long time for the Matzah to digest. 

The Mitzrim fed their slaves Matzah so that they wouldn't have to feed them again. So that Matzah is 

the food of Avadim. Now, that is a second reason for Matzah. At the outset of the Seder we give that 

reason. Then when it comes to (ה ַעל שּום ֶשֹלא ) we give the reason of (ַמּצָּה זֹו ֶשָאנּו אֹוְכִלים, ַעל שּום מָּ

רּוְך הּוא דֹוש בָּ ִכים, ַהקָּ י ַהְּמלָּ יֶהם ֶמֶלְך ַמְלכֵּ ה ֲעלֵּ ינּו ְלַהֲחִמיץ ַעד ֶשנְִגלָּ ם ֶשל ֲאבֹותֵּ  that we went out so (ִהְסִפיק ְבצֵּקָּ

quickly that it didn't have time to rise. They seem to be 2 totally different reasons.  

 

Rav Schwab answers that they are not 2 reasons they are one. In Egypt as slaves we ate Matzah. When 
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Klal Yisrael left Mitzrayim they must have been thinking that this dough is going to rise and now we no 

longer are going to eat the bread of Avadim. (רּוְך הּוא דֹוש בָּ דֹוש ) .caused a miracle for a reason (ַהקָּ ַהקָּ

רּוְך הּוא  caused it not to rise and indeed they were continuing to eat the bread of Avadim because (בָּ

Hashem was saying to Klal Yisrael Avadai Heim, a human being is not a free person. A human being is 

obligated to do the Ratzon Hashem. This is the Machshava thought on the Parsha.  

 

Let me turn now to answer the question that I left off with last week. In Bentching by the second Bracha 

we know that there are certain portions of the second Bracha that are M'akeiv (which must be part of 

Bentching). They include a reference to Eretz Yisrael, Bris Milah, and to Torah. The order though seems 

to be incorrect. ( נּו ר ֱאלרינּו בָּה. וְַעל ֶשהֹוצֵּאתָּ ה ּוְרחָּ ה טֹובָּ ינּו ֶאֶרץ ֶחְמדָּ נֹוֶדה ְלָך ר ֱאלרינּו. ַעל ֶשִהנְַחְלּתָּ ַלֲאבֹותֵּ

נּו.  נּו. וְַעל ֻחֶקיָך ֶשהֹוַדְעּתָּ ְתָך ֶשִלַּמְדּתָּ נּו. וְַעל ּתֹורָּ רֵּ ַתְמּתָּ ִבְבשָּ ִדים. וְַעל ְבִריְתָך ֶשחָּ ית ֲעבָּ נּו ִמבֵּ ֶאֶרץ ִמְצַריִם. ּוְפִדיתָּ מֵּ

ה עָּ ת ּוְבכָּל שָּ ִמיד. ְבכָּל יֹום ּוְבכָּל עֵּ נּו ּתָּ ה זָּן ּוְמַפְרנֵּס אֹותָּ ַאּתָּ זֹון שָּ נּו. וְַעל ֲאִכיַלת מָּ ן וֶָּחֶסד ֶשחֹונַנְּתָּ  We .(וְַעל ַחיִים חֵּ

thank Hashem for giving us Eretz Yisrael as a Nachala and then that Hashem took us out of Egypt.  

 

We all know that Hashem is taking us out of Egypt in Parshas Va'eira, Bo, and Beshalach but we don't go 

into Eretz Yisrael until Sefer Yehoshua. The order seems to be incorrect. ( ה ינּו ֶאֶרץ ֶחְמדָּ ַעל ֶשִהנְַחְלּתָּ ַלֲאבֹותֵּ

בָּה ה ּוְרחָּ ֶאֶרץ ִמְצַריִם) Then we say .(טֹובָּ נּו ר ֱאלרינּו מֵּ   ?which happened earlier (וְַעל ֶשהֹוצֵּאתָּ

 

We then refer to the Bris Milah which is on a Jew's body (נּו רֵּ ַתְמּתָּ ִבְבשָּ  That also seems to .(וְַעל ְבִריְתָך שֶ חָּ

be out of order because that was commanded to Avraham Avinu. So it seems to be in reverse order. 

Here you may argue that Bris refers to after Matan Torah when all of Klal Yisrael are obligated. That may 

be, however, there is still a problem. (. נּו ְתָך ֶשִלַּמְדּתָּ נּו. וְַעל ּתֹורָּ רֵּ ַתְמּתָּ ִבְבשָּ  Why is the Bris (וְַעל ְבִריְתָך ֶשחָּ

mentioned after the giving of the Torah? The giving of the Torah was given before that aspect of Bris 

which Klal Yisrael was obligated. So the order here in the (נֹוֶדה ְלָך) Node Lecha certainly needs some sort 

of explanation. (This is what we left off with at the end of last week's Shiur.) 

 

I would like to offer an answer by way of telling you a Vort from Rav Moshe in Darash Moshe Cheilek 

Rishon page # 54 who was saying this regarding something else, however, it answers this as well. Rav 

Moshe asks in Parshas Shemos why it was that Moshe Rabbeinu gave names to his children out of 

sequence. His first child is called as we see in 2:22 (יִיִתי, ְבֶאֶרץ נְָּכִריָּה  I was a stranger .(גְֵּרשֹם: ִכי ָאַמר--גֵּר הָּ

in a foreign land (Midyan) and his second child was Eliezer as we see in 18:4 ( ד, ֱאִליֶעֶזר--ִכי-ֱאֹלרי ֶאחָּ ם הָּ וְשֵּ

ֶחֶרב ַפְרעֹה נִי מֵּ  because Moshe was saved from the sword of Paroh. The problem is that (ָאִבי ְבֶעזְִרי, וַיִַּצלֵּ

first he was saved from the sword of Paroh and only subsequently was he a stranger in a foreign land? 

So there the two names seem to be out of order? 

 

Rav Moshe answers, there is a concept of Sof Maaseh B'machshava Techila, that the purpose of 

something is the end. What I mean to say is the following. Hashem saved Moshe from the sword of 

Paroh and after that there was going to be an offering of thanks. But wait, you can't thank Hakadosh 

Baruch Hu for saving his life without saying what he did with his life. Hakadosh Baruch Hu saves 

someone life and the person goes and assimilates with the non-Jews, there is no thanks to be offered 

for saving the life. This is because nothing good came from it. So Moshe Rabbeinu said first I give thanks 

because (יִיִתי, ְבֶאֶרץ נְָּכִריָּה  I was able to withstand the temptation to assimilate. I remained a (גֵּר הָּ
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stranger in a foreign land despite being there and not being in Mitzrayim for so many decades. Only 

then do I give thanks for (ֶחֶרב ַפְרעֹה נִי מֵּ  Hashem saving me from the sword of Paroh. So that the (וַיִַּצלֵּ

purpose of the Hatzalah is mentioned first. 

 

The same thing here. Hakadosh Baruch Hu took us out of Mitzrayim (.  ֶאֶרץ נּו ר ֱאלרינּו מֵּ וְַעל ֶשהֹוצֵּאתָּ

ִדים ית ֲעבָּ נּו ִמבֵּ  What was the purpose of this? To enter Eretz Yisrael. Had Klal Yisrael sinned .(ִמְצַריִם. ּוְפִדיתָּ

in the Midbar to the extent that they would have been destroyed there, then there would be no 

purpose in giving thanks for taking us out of Mitzrayim. So first we give thanks to Hakadosh Baruch Hu 

for bringing us to Eretz Yisrael which was the purpose and then we thank Hakadosh Baruch Hu for taking 

us out of Eretz Mitzrayim and make that purpose possible. So we have 3 thoughts for today, the 

Meshech Chochmo's Dvar Halacha, Rav Schwab's Dvar Machshava and Rav Moshe's answer which I 

think answers our question. 

 

The question of the week is: in this week's Parsha we are told that all the Egyptian firstborn were killed 

as it says in the Posuk 11:5 (ה ב ַעל-ִכְסאֹו, ַעד ְבכֹור ַהִשְפחָּ עד בכור השבי: ) Rashi says .(ִמְבכֹור ַפְרעֹה ַהיֹשֵּ

 that even ()שמות יב כט( למה לקו השבויים, כדי שלא יאמרו, יראתם תבעה עלבונם והביאה פורענות על מצרים

a Bechor of a captive of a different nation that was in Mitzrayim died. Rashi says so that the captive 

shouldn't say it was my god that killed all the firstborn, he was doing it to rescue me. Therefore, even 

this Bechor died.  

 

It seems from Rashi that if not for this reason the ( בכור השבי) would not have died. This is a Pele. One of 

the facts of the night of Makkas Bechoros is that even the Jewish (Bechorim) people were in danger and 

therefore they had to put blood on the doorposts. Why were the Jewish firstborn in danger?  

 

So we are told Kivan Shenitan Rishus L'mashchis L'hashchis there is no difference if you are a Tzaddik or 

Rasha. If the Malach Hamaves is told to kill every first born he kills every first born and it doesn't matter 

who you are. If so, it would seem simple that the Bechor Hashvi was killed because of this reason. Kivan 

Shenitan Rishus L'mashchis L'hashchis there is no difference if you are a Tzaddik or Rasha he killed 

everybody. Why then does Rashi say a new reason that the firstborn captives were killed? Tzorech Iyun 

Gadol!!  

 

 

Rabbi Reisman - Parshas Bo 5771 

 

12:21 The first Posuk after Chamishi when Moshe Rabbeinu calls together the Ziknei Yisroel and says to 

them (ַסח יֶכם--וְשַ ֲחטּו ַהפָּ ֶכם צֹאן ְלִמְשְפחֹתֵּ ֶהם: ִמְשכּו, ּוְקחּו לָּ ל, וַיֹאֶמר ֲאלֵּ אֵּ א מֶֹשה ְלכָּל-ִזְקנֵּי יְִשרָּ  He tells .(וַיְִקרָּ

them the Mitzvah of Korban Pesach and the language used is (ֶכם  The Gemara understands .(ִמְשכּו, ּוְקחּו לָּ

to Darshun this Posuk as follows. Mishchu Yidaichem Mai'avoda Zorah, Uk'chu Lachem Tzon. First pull 

your hands back from the Avodah Zorah, which many Jews had become accustomed to in Mitzrayim, 

and then go purchase for yourselves a sheep for the Korban Pesach.  

 

In the Sefer Panim Yafos he explains the question beautifully in a Derach Halachah. He asks, since the 
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sheep were Avodah Zorah they should not have been suitable for a Korban. How did it become Kosher 

for the Korban Pesach?  

 

He answers based on a Halacha. In Maseches Avodah Zorah we find the following Halachah. That if a 

non Jew owns an Avodah Zorah it is possible for that Avodah Zorah to become permitted because of 

something called Bitul. What is Bitul? Bitul is when the non Jew who is an idol worshiper is Mevateil the 

Avodah Zorah. He shows that he no longer believes in it either by breaking it or by doing something to it 

which would show that he doesn't respect it anymore. If he performs any type of such action, he could 

render that Avodah Zora something which is now permissible.  

 

One type of Bitul is if an idol worshiper sells the idol to someone else who is himself not an idol 

worshiper. Someone who believes that it is an idol would not sell the god to someone who does not 

believe in it. Certainly not an animal which the person would kill. Therefore, when the Mitzrim sold their 

Avodah Zorah, their sheep, to a Jew, that itself constituted a Bitul which would make it Muttar.  

 

But one minute. A sale only works as a Bitul if the purchaser himself is not an Oved Avodah Zorah. If the 

purchaser is himself an Oved Avodah Zorah then the sale doesn't show Bitul. Therefore, the Posuk 

Mishchu Yidaichem Mai'avoda Zorah, first demonstrate that you no longer believe in Avodah Zorah and 

only then Uk'chu Lachem Tzon, then you could purchase for yourself sheep for the Korban. A beautiful 

Halachik interpretation.  

 

We have to add and stress that this was a tremendous Achrayos and responsibility on Klal Yisrael. 

Between the time that they were commanded and the time that they purchased the sheep they had to 

separate themselves from Avodah Zorah to a degree that it would be noticeable to all. That any non Jew 

who looked at them would understand that these people were no longer Oved Avodah Zorah. After all 

in their hearts they were not idol worshipers, however, if the sellers thought that they were, that would 

not be a Bitul. The whole point of the Bitul is that you have an idol worshiper who was selling to a non 

idol worshiper. This was the obligation of Klal Yisrael. Mishchu, to pull themselves back from being Oved 

Avodah Zorah , specifically at this moment, so that the Korban would be good.  

 

Based on this we can understand something in Navi. In Melachim 2 Perek 23 we find that King Yoshiyahu 

(the last great king of Klal Yisrael) started a Teshuvah movement among the Jewish people. We find 

there that when he started the Teshuvah movement it was right before Pesach. He afterwards gathered 

the Jews together and they offered the Korban Pesach and the Posuk says 23:22 ( ,ה, ַכֶפַסח ַהֶזה ִכי ֹלא נֲַעשָּ

י ַהשְֹפִטים  That this Pesach was so extraordinary in that in the past centuries there had not been any .(ִמימֵּ

Pesach such as that. We ask ourselves, what are you talking about? Dovid Hamelech, Shlomo Hamelech, 

they had Pesach. Certainly they were more knowledgeable and more Mehadeir B'mitzvos than the 

generation of Yoshiyahu who had just done Teshuvah?  

 

What was so unique and special about Yoshiyahu's Korban Pesach? Anyone who learns this part of Navi 

has to wonder, so many great Kings were before him, what was unique about his?  

 



29 
 

Now we can understand. The Korban Pesach of (ֶכם  go to the Korban Pesach as Baalei ,(ִמְשכּו, ּוקְ חּו לָּ

Teshuva, who have just withdrawn from being Oved Avodah Zorah, that was something that Dovid 

Hamelech and Shlomo Hamelech's generation didn't do, Yoshiyahu Hamelech's generation did. The 

beauty of the Korban Pesach of Yoshiyahu is that they were moving in the direction of Teshuvah. That is 

what made it so special, so unique that it had not taken place on such a scale for centuries.  

 

A second idea. 

 

Makkas Bechoros happened at the stroke of midnight. What was so special about midnight that that 

became the time that they were going to get permission to go out of Mitzrayim, that this was the time 

that the Bechorim died? Is it coincidental? It could have been a sunset, sunrise, midday? What is special 

about midnight?  

 

We know Kabbalistically an idea that is brought in Halchacha that the first half of the night is a Zman 

Hadin, and the second half of the night is Zman of Rachamim. Those who say Tikkun Chatzos only say it 

after midnight. What is special astronomically about midnight that it becomes a Zman Harachamim?  

 

The answer is that the sun which is not visible during the entire night is as we know traveling on the 

other side of the earth. The first half of the night it is becoming more and more distant from the location 

in which a person is. So that here in Brooklyn when the sun sets it is becoming more and more distant 

from where I am during the first half of the night. At midnight a change occurs. The sun turns the corner 

so to speak. Now it becomes closer and closer to me as it makes it circuit around the earth. So that 

midnight is the idea of coming in the right direction. We know that in Yiddishkeit that direction is 

everything. Where you are holding in your Avodas Hashem is meaningful but not that meaningful. The 

direction you are going in is much more meaningful. The direction of a Baal Teshuva brings him to a 

greater level than the direction of a regular person who might in absolute terms be on a higher level but 

might not be moving to a higher level and becoming closer to Hakadosh Baruch Hu.  

 

The idea of Chatzos Laylah is the direction. After midnight you are going towards a time of more light, 

more Rachamim and therefore after midnight is a special time a Zman of Rachamim. The idea is the 

same idea as (ֶכם  .Mishchu Yidaichem Mai'avoda Zorah, be heading in the right direction .(מִ ְשכּו, ּוְקחּו לָּ

After all is said and done that is really what counts.  

 

Rav Pam once said a similar idea and it was printed in the Haggadah in which they put Rav Pam's 

Vertlach. He said that in Shulchan Aruch we find that we put on Tzitzis first and Tefillin second. As a 

matter of fact in Shulchan Aruch, Mitzvas Tzitzis is first and Mitzvas Tefillin is second. This is because 

Maalin B'kodesh V'ain Moridin. We want to move upwards in Kodesh.  

 

The Shagas Aryei in Siman 28 asks a Kasha. We don't find such a concept of Maalin B'kodesh V'ain 

Moridin except by an individual Mitzvah. If you have Tefillin and you want to change the Retzua of the 

Tefillin Shel Rosh and put it on the Shel Yad we say Maalin B'kodesh V'ain Moridin. If there are 2 

different Mitzvos we don't find the concept of Maalin B'kodesh V'ain Moridin. Each Mitzvah stands for 
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itself.  

 

The Eliyahu Rabba answes the Shagas Aryei's Kasha. Maalin B'kodesh V'ain Moridin he says, is not 

talking about the Mitzvas of Tzitzis or Tefillin. It is talking about the person. The person has to be a 

person of Maalin B'kodesh V'ain Moridin. He should put on Tzitzis first and Tefillin second. His body 

should be moving up B'kodesh. The direction is everything.  

 

I would like to take the last 5 minutes of the Shiur to remember Rebbezin Pam who was Nifteres this 

week. We mourn her passing. We remember her as a person who was very faithful to Rav Pam and 

always watching out for his good. We also remember her as a feisty outgoing woman who was very 

friendly to all.  

 

I would like to recall one incident which is important to learn from. I don't think it will make it into the 

biographies but nevertheless it is something that we as Talmidim will remember the Rebbi and Rebbezin 

and we should try to learn from. If you remember, Rav Pam and the Rebetzin were very different. When 

we went to their home on Purim, Rebbi would be sitting calmly saying over Divrei Torah to those around 

him. It was a home that as far as Rav Pam was concerned could have been that way like a Chol Hamoed.  

 

The Rebbetzin would then come in with a cowboy hat and would cheerfully greet everybody B'simchas 

Purim. She was outspoken. She was someone who expressed herself as very friendly to all. I think the 

difference between the Rebbi and the Rebbetzin was something those who were close would 

remember.  

 

One of Rav Pam's children told me the following. He was the last child in the house, the others were 

married. He lived alone with his parents. One of his brothers had a baby and his mother went to 

Lakewood for the week. He was left at home together with Rebbi in the house that week. Those of you 

who knew the Rebbetzin know that she was very easy going, happy go lucky. In her home the mail from 

the last few days was usually on the table and the dishes were usually in the sink waiting to be washed. 

She was an easy going relaxed person and that is the way she ran her home. When she left, Rav Pam 

was home and Rav Pam had a different nature. When the mail came, Rav Pam opened each letter and 

took care of whatever had to be done and finished. They ate a meal they washed the dishes, dried the 

dishes and put them away. Nothing was left lying around. He said that he remembered thinking as a 

teenager, boy when the Rebbetzin comes home the house is going to be so different. He told me, that 

the minute the Rebbetzin stepped her foot back into the house, Rav Pam had nothing to do with running 

the house and it went back to the way the Rebbetzin ran the house according to her nature.  

 

It is a tremendous Mussar in Sholom Bayis, extraordinary. People are disturbed when the person that 

they marry are different than them. People can't make it to a happy state if things are being done in a 

way that doesn't fit their nature. We remember Rebbi and the Rebbetzin how close they were. Rebbi's 

comment about how the Rebbetzin was the most wonderful thing to have happened to him in his words 

in Atarah L'melech. That that is what really kept him at learning and at Torah. We picture for ourselves 

the fact that they were so different and they got along. It should be a Chizuk to us. We who sometimes 
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have Sholom Bayis issues with our spouses or anybody who has a different nature. That Chizuk that we 

could get would be a tremendous Zchus for Rebbi and the Rebbetzin as they are finally united in the Bais 

Medrash Shel Maylah.  

 

The question of the week is: This week we have the Mitzvah of Tefillin twice in the Parsha. There is a 

Ramban in his introduction to Devarim who Klers (wonders) if the many Mitzvos that were said in 

Devarim were first told to Klal Yisrael at the end of the 40 years when the Chumash of Devarim takes 

place or did Moshe Rabbeinu tell it to them earlier and it was only recorded here.  

 

The Ramban leans towards saying that these things were told at this point when Klal Yisrael was at the 

end of the 40 years. This seems to be a problem. Klal Yisrael was obligated in the Mitzvah of Tefillin in 

this week's Parsha 40 years earlier. As you know, Tefillin contain within them the Parshios of Shema - 

V'ohavta and V'hoyo Im Shemoa which are in Parshas Va'eschanan and Parshas Eikev. Yet they were not 

even said until Parshas Va'eschanan and Parshas Eikev. How can the Ramban say that those Parshios 

were not said until after the 40 years? How else could Klal Yisrael be wearing Tefillin all this time? It 

seems to be a great Kasha and could make some good discussion for the Shabbos table.  

 

 

Rabbi Reisman - Parshas Bo 5770 

 

ֶהם--ַאְך ֲאֶשר  12:16 ֶשה בָּ אכָּה, ֹלא-יֵּעָּ ֶכם: כָּל-ְמלָּ א-קֶֹדש יְִהיֶה לָּ א-קֶֹדש, ּוַביֹום ַהְשִביִעי, ִמְקרָּ ִראשֹון, ִמְקרָּ ּוַביֹום הָּ

ֶכם ֶשה לָּ  Rebbi started the Shiur with a Dvar Halacha. We know that when Klal יֵָּאכֵּל ְלכָּל-נֶֶפש, הּוא ְלַבדֹו יֵּעָּ

Yisrael left Mitzrayim they took everything with them, including everything they owned and everything 

they borrowed. In addition, they also had Ugois Matzos with them. The problem is that Klal Yisrael had 

already been commanded to keep the first day of Pesach, Koidesh. At this point Klal Yisrael had not yet 

received the Torah, however, they were given some Mitzvois including Tefillin and Pidyoin Haben. In 

addition, they also received the Mitzvah of Chag Hapesach which included eating Matzah for seven days 

and that the first and seven days is Koidesh in that no Melacha could be done. The only Melacha that 

was permitted was for Oichel Nefesh. So I can understand why they carried out with them from 

Mitzrayim the Matzos as that was for Oichel Nefesh, however, what was the Heter for them to take 

everything else that they took with them which included the wealth of Mitzrayim and their personal 

belongings?  

 

The Chasam Soifer says that is why the Posuk says that they carried the Matzos in their hands whereas 

everything else was on the Behaimos. The reason is they only carried in their hands what was for Oichel 

Nefesh while everything else had to be carried by the Behaimos. This really wasn't enough because 

there is an Issur D'oiraissa of Mechamer which applies to a Behaimah doing a Melacha for you. The 

Chasam Soifer brings a Gemara in Maseches Shabbos 153b (24 lines from the top) where it discusses if a 

person who is stuck on Friday late afternoon with a Hefsed Meruba, should have the animal carry and 

when it stops you lift the package off the animal and when it starts walking again you put the package 

back onto the animal. So in this way there is never an Akira or a Hanacha.  אמר מר אין עמו נכרי מניחו על

החמור והלא מחמר ורחמנא אמר )שמות כ( לא תעשה כל מלאכה א"ר אדא בר אהבה מניחו עליה כשהיא מהלכת 



32 
 

והא אי אפשר דלא קיימא להשתין מים ולהטיל גללים ואיכא עקירה והנחה כשהיא מהלכת מניחו עליה כשהיא 

 ,The Chasam Soifer suggests that this is what Klal Yisrael did when they left Mitzrayim עומדת נוטלו הימנה

by taking everything off and putting everything back on the animals. It seems a bit humorous that each 

person with 90 Chamoirim full of stuff would be picking up and putting down the packages as they went 

and stopped. The Kasha still remains what was the Heter? 

 

A Teretz was offered. The Biur Halacha brings that Melacha is permitted for Tzorchei Mitzvah as we 

know you can carry a Lulav on Sukkos. Even though there is a Din of Lachem V'loi L'gavoi'a, however, a 

Mitzvois Hayoim you can carry for. Mimeila, it is very good, because the Ribboinoi Shel Oilam was 

Mechayeiv them to take out the wealth of Mitzrayim. Whatever they took out was the Dvar Mitzvah of 

the day. So there was a Heter for carrying.  

 

This is good for the first day that it was Koidesh. What about the seventh day that was also Koidesh, they 

should have also not been permitted to carry? You can't say that they parked and sat still, because we 

have a Kabbala that Kriyas Yam Suf was on the seventh day. So they obviously traveled?  

 

When the Yidden walked through the Yam Suf there was water on either side of them so that there 

were walls of water on the side of them. You are permitted to carry if there are walls surrounding you. 

However, if there are walls only on 2 sides you are not permitted to carry? The Gemara in Maseches 

Arachin 15a says that Klal Yisrael crossed the Yam Suf in a U shape crossing. They went into the Yam Suf 

and came out on the same southern bank as where they started however; it was at a different point as is 

shown in the diagram in the Artscroll Gemara 15a4. The question that remains is, why didn't Klal Yisrael 

go directly across the Yam Suf? Had they gone directly across there would be the Issur of carrying. To go 

in a U shaped area where the water was in effect a wall on either side of them, the northern, eastern, 

and western side of them which in turn makes it permitted to carry M'doiraissa. This is why they came 

out the same side that they went in, in order that there were 3 walls surrounding them.  

 

זֹון 12:11 יֶכם ּוַמֶקְלֶכם ְביְֶדֶכם; וֲַאַכְלֶּתם אֹתֹו ְבִחפָּ יֶכם ְבַרְגלֵּ ְתנֵּיֶכם ֲחֻגִרים, נֲַעלֵּ  We וְכָּכָּה, ּתֹאְכלּו אֹתֹו--מָּ

memorialize the fact that the Yidden were rushing, by baking the Matzos in a rush. We are always told 

that rushing is not a good thing and here we are told to remember the rushing. What exactly is the 

wonderful thing about rushing?  

 

The Arizal is known to have said, when Klal Yisrael left Mitzrayim, they couldn't wait because if they had 

waited another moment, they would have fallen into the 50th Shar of Tumah from which they wouldn't 

have been able to get out from. Why did the Ribboinoi Shel Oilam wait until the very last minute to take 

them out? Why didn't he take them out a day early and then he wouldn't have had to rush?  

 

Another question, let us say that the Geula would have happened a minute later, would the Yidden have 

fallen to the 50th Shar? What was going on in Mitzrayim during this night of Makkas Bechoirois, was 

there a Yeitzer Hora for Avoida Zorah? How can we say that if they would have stayed for an extra 

moment in Mitzrayim that they would have fallen into the 50th Shar Hatumah?  
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Rav Hutner in Pachad Yitzchak Maimar 1 Ois 1 on Pesach explains that there are 2 types of rushing and 

these 2 types of rushing are very central to all of our lives. There is one type of rushing that the time 

puts a pressure on you. For example a time deadline, like leaving late on a Friday afternoon. The second 

type of rushing is for something that is very important that you want to do like for example making sure 

everything is in its correct place if a dignitary would be visiting us.  

 

Klal Yisrael when leaving Mitzrayim were not pressured by the clock. We are talking about Klal Yisrael 

after 10 Makkos and serving as slaves for 210 years now being told that they could leave. If their leaving 

would not be important to them as to be L'mayla Min Hazman, in order to make them rush, then they 

would have fallen into the 50th Shar Hatumah. How can you be in the 49th Shar Hatumah and be 

presented with an opportunity to get out and not grab it B'chipazoin? If they wouldn't have shown that 

enthusiasm then they would have fallen into the 50th Shar Hatumah. So this B'chipazoin we are 

obligated to remember. This is why we have the rule Mitzvah She'boi B'yadcha Al Tach'mi'tzena. The 

Mitzvois must be important to us.  

 

It is an excellent idea, not only to Teitch up all these questions but more importantly for a person to 

analyze his whole life and to see where he is going, where he is rushing and where he is heading.  

 

ה ַפְרעֹה  13:15 - 13:1 ה: ִלי, הּוא טו וַיְִהי, ִכי-ִהְקשָּ מָּ ם, ּוַבְבהֵּ ָאדָּ ל--בָּ אֵּ ב ַקֶדש-ִלי כָּל-ְבכֹור ֶפֶטר כָּל-רֶ ֶחם, ִבְבנֵּי יְִשרָּ

נּו, וַיֲַהרֹג יְ  ַח ַלי kוָּ kְלַשְלחֵּ ה; ַעל-כֵּן ֲאנִי זֹבֵּ מָּ ם וְַעד-ְבכֹור ְבהֵּ כָּל-ֶפֶטר ֶרֶחם  ,kוָּ kכָּל-ְבכֹור ְבֶאֶרץ ִמְצַריִם, ִמְבכֹר ָאדָּ

נַי, ֶאְפֶדה  Everyone knows that a child must be 30 days old in order to have a Pidyon ַהְזכָּ ִרים, וְכָּל-ְבכֹור בָּ

Haben. What many people are unaware of is that there is a Machloikes Magen Avraham and Shach how 

to Teitch 30th day for Pidyon Haben. The Magen Avraham holds that it has to be the 31st calendar day. 

The Shach holds it has nothing to do with the calendar. You need 29 days, 12 hours, and 44 minutes, 

which is a Lunar month. Once that passes you do the Pidyon Haben. Sometimes this falls out on the 30th 

day and sometimes on the 31st day. L'halacha, we perform a Pidyon Haben only after both have passed 

which is why we never do a Pidyon Haben on the night of the 31st day, because it will not always be 

after 29 days, 12 hours and 44 minutes after birth. It is always done on the 31st day. For example, if a 

baby is born on a Monday the Pidyon Haben is on a Wednesday.  

 

The Posuk says that the reason for Pidyon Haben is because in Mitzrayim the Bechor of people and 

animals were killed therefore there is a Mitzvah of Pidyon Haben. Pidyon Haben has to be a Bechor to 

the mother, however, in Mitzrayim even a Bechor to a father and a Bechor to a mother died. This is a 

Gemara in Maseches Bava Metzia 61b (19 lines from the top) that Hakadoish Baruch Hu discerned in 

Mitzrayim who was a Bechor and who was not.  אמר הקב"ה אני הוא שהבחנתי במצרים בין טפה של בכור

 לטפה שאינה של בכור

 

So how can it be that the Mitzva of Pidyon Haben is K'neged Makkas Bechoirois if Pidyon Haben and 

Makkas Bechoirois didn't go with the same rules? There was no Teretz given for this Kasha. 


