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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
New Stories - 5776 
Toldos 5776 - Shabbos and the Opening of the Wells 
Introduction 
In this week’s parashah the Torah relates how Yitzchak dug wells and the 
shepherds of Gerar quarreled with the shepherds of Yitzchak regarding the 
wells. The Ramban (Bereishis 26:20) writes that the Torah relates the 
episode of the wells that Yitzchak dug to allude to the Bais HaMikdash. 
The first well was called Esek, strife and struggle, as this alludes to the 
first Bais HaMikdash that was destroyed by the Babylonians, and the 
second well was called sitnah, hatred, as this name alludes to the second 
Bais HaMikdash that was destroyed by the Romans. The third well, 
however, was called Rechovos, expansion, and this name alludes to the 
third Bais HaMikdash that HaShem Himself will build and there will not 
be any quarrel or strife involved in the building of the third Bais 
HaMikdash.  
Drinking water and drawing the Divine Spirit 
One must wonder, though, why the Torah chose to hint to the building of 
the Bais HaMikdash specifically in the section that discusses Yitzchak’s 
struggles with the Plishtim. Furthermore, regarding the well that Yaakov 
encounters prior to marrying Rachel, the Ramban (Ibid 29:2) writes based 
on the Medrash (Bereishis Rabbah 70:8) that the three flocks of sheep 
alludes to the three festivals when the Jewish People make the pilgrimage 
to the Bais HaMikdash. The flocks drinking the water allude to the 
drawing of Ruach HaKodesh, the Holy Spirit that was manifested in the 
Bais HaMikdash. There also we must understand why the Torah chose to 
allude to the Bais HaMikdash with an apparently mundane episode of 
sheep drinking water. 
The gates are open on Shabbos and one can enter those gates with 
preparation 
It is said (Yechezkel 46:1) ko amar HaShem Elokim shaar hechatzer 
hapinimis haponeh kadim yihyeh sagur sheishes yimei hamaaseh uvayom 
haShabbos yipaseiach uvayom hachodesh yipaseiach, thus said the 
Lord/Elokim: “The gate of the inner courtyard that faces eastward shall be 
closed during the six days of labor, but on the Shabbos day it shall be 
opened, and on the day of the New Moon it shall be opened.” The Sfas 
Emes (Toldos 5643) writes that the Mishna (Avos 5:6) states that the 
mouth of the well was created on Erev Shabbos. The explanation of this is 
that Shabbos is the well and HaShem allows a Jew to prepare for Shabbos 
prior to Shabbos. In this way one can connect the days of the week with 
Shabbos. Thus, writes the Sfas Emes, according to the manner that one 
aspires to receive the Shabbos with joy, HaShem will show him the correct 
path to enter into Shabbos. 
Shabbos and Yom Tov are times of extra spirituality 
The Sfas Emes (Noach 5647) writes further that Shabbos and Yom Tov are 
the times when the gates of heaven are opened for an extra infusion of 
spirituality and it is at these times that one can ascend to greater spiritual 
heights. We can now understand why the Medrash and the Ramban write 
that the opening of the wells alludes to the festivals because it was 
specifically on the festivals that the Jewish People witnessed in the Bais 
HaMikdash the revelation of HaShem in all His glory. This revelation 
allowed them to draw from the Ruach HaKodesh, the Holy Spirit. 
The Shabbos Connection 
We have mentioned that on Shabbos one can actually experience the well 
of water, which is a metaphor to an in increase in spiritual influence in our 
lives. One must recognize that Shabbos is a well of fresh water that can 
literally bring the soul back to life. Throughout the week we are engaged 
in Torah study and performance of mitzvos. Nonetheless, our study of 
Torah and performance of mitzvos on Shabbos is akin to a man in a desert 
who discovers an oasis. He may have been drinking water from his 
canteen but the oasis is on a different plane. Similarly, Shabbos is on a 

different level than the rest of the week, and it is the Holy Shabbos that 
provides the spirituality for the rest of the week. Hashem should allow us 
to recognize the holiness of Shabbos and to prepare for the Shabbos 
properly so we can drink from its spiritual waters. 
Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal.  

ְמנּוָחה ַׁשָּבת, ְרָוָחה ָּתִביא, ְוָאים ַצח ּדֹוִדי , my Beloved, pure and awesome, bring 
relief, Shabbos of contentment. As human beings, we are stricken with 
trials and tribulations, due to our deficiencies. HaShem, however, is pure 
and awesome, and because of these attributes, only He can bring us relief 
and contentment. 
Shabbos Stories 
Kosher for now, Kosher for Eternity 
Rabbi Mordechai Kamenetzky writes: This past summer 30,000 Boy 
Scouts joined together in Virginia for a national Boy Scout Jamboree. 
Among the myriad groups of scouts who attend this event that occurs 
every four years are many Jewish Scouts as well. Mike Paretsky, a Vice 
Chairman of the GNYC Jewish Committee on scouting, was the kosher 
food liaison to the jamboree. Special food was ordered from O’Fishel 
caterers of Baltimore, so that the Jewish scouts would be able to nourish 
their bodies as well. One of the scoutmasters, a Jewish man, caught a 
glimpse of the kosher offerings. He had never eaten a kosher meal in his 
life, yet when he saw the special meals, something stirred. He and his 
troops were being served pork-this and bacon-that for breakfast, lunch and 
supper, and all of a sudden this man decided he was sick of the 
monotonous treif stuff. He wanted to eat kosher. Scoutmaster Paretsky 
gladly let him partake in a meal, but that was not enough for the fellow. 
The man decided to keep kosher during the entire jamboree! 
Mr. Paretsky agreed to accommodate the neophyte kosherphile, but a 
skeptic approached him. “Mike,” he said, “why are you wasting your 
kosher food on this fellow? He is not going to eat kosher after this is over, 
and he observes absolutely nothing! Why waste the food on him?” 
Mike answered with an amazing story of the Chofetz Chaim. When 
Russian soldiers entered the town of Radin, Jewish townsfolk prepared 
kosher meals for the Jewish soldiers in the Czar’s army. Soon their acts of 
charity seemed to fly in their face as they saw the soldiers devour the food 
and then stand on line to receive the forbidden Russian rations. When they 
complained to the Chofetz Chaim and threatened to stop preparing kosher 
food, he reflected with an insight that must be passed on to generations. 
“Every mitzvah that a Jew does, every good deed and every bit of kosher 
that he eats is not a fleeting act. It is an eternity. No matter what precedes 
or ensues, we must cherish each proper action of a Jew.” (www.Torah.org) 
Shabbos in Halacha  
 Kneading - לישה
6. Practical Applications 
H. Baby Formula and Powdered Milk 
Mixtures that are completely fluid are not subject to the melacha of 
kneading. However, some powders that do not dissolve freely are prepared 
in stages: A small quantity of water is first used to form a paste, then more 
water is added to liquefy the mixture. This paste may be prepared only in a 
case of necessity, i.e. for a bay, when none other is available, and with the 
proper shinuim.  
.  
New Stories Toldos 5776 
Happiness Hall of Fame 
Aish.com author awarded for radiating the power of joy. 
by Rabbi Shraga Simmons  
The Happiness Hall of Fame boasts among its inductees Deepak Chopra, 
Muhammad Ali, and a pantheon of authors, sports stars and inventors. 
Plus one rabbi: Zelig Pliskin of Aish HaTorah. 
How did an observant Jew from Baltimore become a leading expert on 
joy? 
"Classical Jewish sources speak extensively about happiness," says Rabbi 
Pliskin, "starting with the Torah itself which instructs us to 'rejoice in all 
the goodness that God has given you' (Deut. 26:11)." 
When Pliskin was 12 years old, quarterback Johnny Unitas led his 
hometown Baltimore Colts to an overtime win in the NFL Championship 
Game. "That was a huge thrill at the time and connected me with the 
power of joy." 
He realized, however, that it was a superficial joy. One year later, the 
famous Ponevitcher Rav, Rabbi Yosef Kahaneman, attended Pliskin's Bar 
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Mitzvah in Baltimore. Rabbi Kahaneman had built numerous schools in 
his native Lithuania – which were all destroyed in World War Two. 
"Despite the hardships he endured," Pliskin recalls, "his entire being 
radiated with overflowing love and joy. I remember the way he hugged my 
father, and this became my lifelong role model." 
Joy releases spurts of positive chemicals in the brain. 
Pliskin applied himself diligently to the task of mastering happiness. 
"Happiness is a skill that can be learned," he says. "Maimonides wrote 
nine centuries ago that the way to develop any positive trait is to practice 
doing that trait over and over again. When it comes to happiness, the more 
a person does positive acts of kindness, the more joy becomes part of our 
nature." 
Pliskin cites research that joy sparks the production of four "pleasure 
chemicals": Dopamine, Serotonin, Oxytocin and Endorphins. "When you 
speak and act joyfully, you get spurts of those positive chemicals in the 
brain," he says. 
Pliskin discovered that with mental discipline, he can frequently access 
positive states. "I assign code names to my most positive and meaningful 
experiences – then can access that joyful state anytime, anywhere." (His 
groundbreaking work on "collecting states" was featured in the NLP 
journal, "Anchor Point.") 
Happy Career 
Rabbi Pliskin's happiness career began in earnest in 1974, when Rabbi 
Weinberg started Aish HaTorah with the motto: "We'll teach you how to 
be happy." Rabbi Pliskin became one of Aish's first teachers. 
A few years later, he compiled his best "joy tools" in a practical guide, 
Gateway to Happiness. The book became a classic for those seeking to 
increase their level of happiness, peace of mind and self-esteem – while 
decreasing negative emotions such as sadness, anger, worry, and anxiety. 
Lionel Ketchian, founder of the Happiness Club with over 100 branches 
worldwide (including one that Rabbi Pliskin leads in Jerusalem), calls 
Gateway to Happiness "the most comprehensive book on happiness I've 
ever read." 
What is Rabbi Pliskin's number one tool for living in a constant state of 
joy? 
Act happy and you'll feel happy! 
"Happiness is a choice," he says, citing the adage of 18th century Rabbi 
Moshe Chaim Lutzatto: External movements arouse inner feelings. "Even 
if you don't feel happy, act happy," says Rabbi Pliskin. "You'll begin to 
feel happy!" 
He explains: "The secret is an 8-word mantra. Joyful thoughts. Joyful 
feelings. Joyful words. Joyful actions. By repeating these words 
enthusiastically, 10 times a day for 5 seconds, you can constantly upgrade 
your attitude and become a master of happiness." 
"Rabbi Chaim Shmulevitz taught that we always have something to be 
joyful about," he says. "If a person's glass object would fall and break, and 
at that moment they receive the news of having won the lottery, would 
they be upset about the glass breaking? Of course not. So too, the joy of 
being alive should override anything we may find to complain about." 
"Whenever I need a quick pick-me-up, I smile and wave to the mirror. It 
always smiles and waves back to me!" 
Rabbi Pliskin's distinguished career includes lectures around the globe, the 
popular "Daily Lift" series on Aish.com, and dozens of books on topics of 
self-improvement. 
Though not one to be wowed by honors, Rabbi Pliskin sees the Happiness 
Hall of Fame "as good publicity to positively impact people's lives," and 
acknowledges that the award "would make my mother proud." 
Pliskin is being inducted in November 2015 with a distinguished group 
that includes three-time Super Bowl champion Bubba Paris. "We could 
form a happiness team and call it Bubba and Zeidy," he jokes. 
In his Hall of Fame acceptance speech, Rabbi Pliskin delineates "Nine 
Habits of Happiness," culled from decades of joyful living. Watch it 
below:  
The Priest Uncovering Hidden Atrocities of the Holocaust 
Father Patrick Desbois has dedicated his life to unearthing unmarked 
Jewish mass graves in Eastern Europe. 
by Dr. Yvette Alt Miller 
“Were you here during the war? 
For fifteen years, Father Patrick Desbois, a Catholic priest from Paris, has 
combed countless villages throughout Eastern Europe, asking that question 
of elderly residents. With his unassuming manner and clerical garb, people 
gladly open up him; many even invite him home for meals. 
But these are no idle chats. When he finds people who lived in the village 
during World War II, Father Desbois then asks: were you here when the 
Jews were killed? 
Far from recoiling at his questions, many witnesses seem almost glad to 
finally talk about those days when they witnessed their town’s Jews 
murdered en masse. In over one hundred research trips, yielding 4,485 
videotaped testimonies, Father Desbois has uncovered 1,744 hitherto 
unknown, unmarked execution sites and mass graves. His work has revised 
estimates of the number of Jews killed in the Holocaust upward by up to 
half a million victims. 
Father Desbois has uncovered 1,744 hitherto unknown, unmarked 
execution sites and mass graves. 

Father Desbois’ interest in his work began as a young man. Growing up on 
his family’s farm in the Burgundy region of France, he was surrounded by 
secrets of the Holocaust – though he didn’t know it. His mother told him 
only recently that during the Second World War, their family sheltered 
dozens of Resistance members on their farm. A family cousin was killed in 
a concentration camp for her Resistance activities. 
The biggest secret of all came from Father Desbois’ beloved grandfather 
Cornelius. The two were very close, but there was one episode in his life 
that his grandfather never talked about: his years imprisoned in a POW 
camp near the Ukrainian town of Rawa-Ruska during the war. He would 
only say “for us it was bad, for others it was worse.” As he grew up, Father 
Desbois realized his grandfather was referring to the town’s approximately 
15,000 Jews. 
Young Patrick developed an interest in Jews and Judaism. He studied 
Hebrew and visited Israel. Once he became a priest, he worked for the 
Catholic Church as a liaison to the Jewish community in Paris. He was 
offered the chance to visit Rawa-Ruska in 2002. He longed to see where 
his grandfather was held and was also interested in learning more about the 
fate of the town’s Jews. The visit enraged him and changed the direction of 
his life. 
Meeting the town’s mayor, Father Desbois asked, “Mr. Mayor, where were 
all the Jews from the village buried?” Over a decade later, his anger and 
frustration with the official’s uncaring response is still palpable. “The 
mayor turned to stare at me and then, with an absent air, said ‘We didn’t 
know anything about that’.” 
As he spoke with local officials, Father Desbois realized “everyone 
seemed to be ignorant of – or eager to hide – the very existence of the ten 
thousand Jews who had been shot in this little town back in 1942.” Father 
Desbois was shocked. “Ten thousand people shot cannot go unnoticed. I 
come from a small village and I know that if one person had been shot 
there, everyone would remember it – imagine ten thousand!” 
A new mayor was elected and Father Desbois returned, asking again about 
the fate of Rawa-Ruska’s many Jewish citizens. As he recounted in a 2012 
interview, the new mayor led him into a forest where about 50 elderly 
villagers were gathered in a semicircle. “You are standing on the graves of 
the last 1,500 Jews of Rawa-Ruska,” the mayor told him. 
The Villagers Share Their Stories 
One by one, the elderly locals stepped forward and shared their memories 
of the war. Children or teenagers at the time, many of them helped the 
Nazis round up truckload after truckload of Jews and bring them to this 
clearing. They told him how they helped guard the Jews to prevent any 
escapes as the Jews were forced to dig pits. They served the German 
soldiers food and brought them a gramophone so they could listen to 
music. They watched as the Germans shot the Jews, dumping their bodies 
into the pits. One woman told Father Desbois that her job had been to pick 
tree branches and use them to cover the dead bodies so the next group of 
Jews wouldn’t see. She was 14 at the time. When the last of the Jews had 
been shot, they had filled in the pits with earth. 
Father Desbois was the first outsider the villagers had told this to. Many 
asked him, “Why are you coming so late? We have been waiting for you.” 
In 2004, Father Desbois established Yahad-in-Unum. Yahad in Hebrew 
means together and Unum is one in Latin. Funded by mainly by a 
Holocaust Foundation in France and the Catholic Church, it’s the only 
body dedicated to gathering testimony like this and documenting the 
location of the untold number of Jewish mass graves in Eastern Europe. 
The Einsatzgruppen shot dead over 1.5 million Jews following the 
strict rule: one Jew, one bullet. 
The task is daunting. While millions of Jews who died in the Holocaust 
were murdered in death camps such as Auschwitz, millions more were 
shot in Eastern Europe after Germany invaded the Soviet Union in 1941 
where the task of murdering Europe’s Jews fell to mobile execution units 
called Einsatzgruppen. Unlike the deadly gas used in many death camps, 
the Einsatzgruppen used bullets. Jews were typically told to gather in a 
place because they were going to be transported to Palestine. Instead they 
were shot and their bodies buried in unmarked mass graves. 
In order to save money, Nazi killing squads in the Soviet Union operated 
according to a strict rule: one Jew, one bullet. Father Desbois calls these 
murders of over 1.5 million Jews the “Holocaust of Bullets”. 
It was also, until recently, largely secret. Not only were the mass graves 
unmarked, towards the end of World War II, another Nazi division – the 
Sonderaktion 1005 – was charged with erasing evidence of earlier 
atrocities, often exhuming some of the bodies in mass graves and burning 
them. 
A Race against Time 
“I am running against time," Father Desbois said in 2009. "We have a 
maximum of six or seven years if we take into account the age of the 
witnesses because they are so old. Sometimes you arrive in the village and 
are told 'I'm sorry, Father, but Madame Anna died just one month ago and 
she was the last witness. And now nobody knows any more.' So I see time 
is short and we need to achieve our goal as quickly as possible, which is 
why we must multiply our energy." 
Today, Father Desbois continues his work among the very last witnesses to 
these atrocities. Travelling with a team including translators, 
photographers, videographers and ballistics experts, he laboriously tracks 
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down and documents every story. Many of these are chilling. (Note: the 
details that follow may be disturbing to read.) 
One woman described her “job” after a massacre of Jews in her village: to 
walk across the fallen corpses to flatten them before another group of Jews 
was shot. 
Jan, from Poland described seeing the site of a mass grave: “We could see 
the blood bubbling.” 
Anna, from Ukraine, remembered “They were screaming, the children 
were crying. When the pit was full they filled it with (a) little earth. For 
three days the ground moved. Some were still alive. 
Gheorghe, an elderly man in Moldova, took Father Desbois to a ravine 
near his village and described what happened: "The Jews were facing the 
ditch, so they were shooting them in the back of their heads or their backs 
to fall into the ditch. They were shooting them as if they were dogs." 
Another woman described seeing her Jewish friend in line to be shot – and 
how her friend comforted her, saying “Don’t cry, don’t cry—we are going 
to Palestine.” 
One man named Dimitri was 16 when he watched Nazi’s kill his area’s 
Jews. Nazis and locals worked together, shooting groups of 20 Jews at a 
time. The killing went on for two weeks, he described. In all, over 18,000 
were shot. 
At times, witnesses recall the names of the murdered Jews. 80 year old 
Anatoly was able to remember: Brick, Gorovich, Shurman, and Folst. 
Without his interview, those names would be forgotten. 
Others recalled how German soldiers drummed on empty buckets to drown 
out the screams of their victims. 
The silence shrouding these events contrasts sharply with the public 
knowledge that these massacres were happening at the time. As well as 
documenting the massacres and mass graves, Father Desbois says he wants 
to show that the murder of Jews was publicly known, even celebrated. “On 
the evening of the killing they would organize a party for the shooters," he 
explains. There was food, drink, music, dancing and women." These 
parties travelled with the death units, as they moved from village to 
village. “They were running when they heard when they were killing Jews, 
to see, to try to catch a coin, to check out your clothes, to take a picture. 
They wanted to be there.” 
As he methodically moves from village to village, Father Desbois leaves 
little trace behind. He has brought rabbis to the sites of mass graves he’s 
discovered in order to sanctify them as Jewish cemeteries – but due to 
fears of looting, he does not mark or otherwise identify the graves at the 
site. Embraced by Jews around the world, Father Desbois also faces 
enemies. He keeps the location of his home in Paris secret and has 
received threats because of his work. 
In his race against time, Father Desbois explains what helps motivate him 
in the face of almost unthinkable horror. “I try to think really concretely of 
these people not as a millions or just mathematics,” he has explained. 
Instead, he focuses on the concrete: “I am looking for the tombs of Isaac, 
Rebecca and Dora," he says. 
“You cannot leave Europe with thousands of unknown unmarked graves,” 
Father Desbois explains, “or we deny all our values. We cannot build a 
safe Europe and a modern world and ask people to keep silent. Otherwise 
we justify the next genocide. It is the ultimate victory to Hitler if we don't 
bury the victims."  
Father Desbois recounts his story in his book, The Holocaust by Bullets: A 
Priest’s Journey to Uncover the Truth behind the Murder of One and a 
Half Million Jews by Father Patrick Desbois (www.aish.com)  
Shabbos Ta’am HaChaim: Toldos 5776 Sponsorships $180.00 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Unstating The Obvious(1) 
He was afraid to say, “She is my wife,” lest they kill me. 
Meshech Chochmah: Ibn Ezra points out that the intent of the last phrase is 
elliptical. It does not say “lest they kill him,” in the third person. Rather, 
the phrase captures the words of Yitzchok, still speaking in the first 
person. It should be understood as if it said, “[Yitzchok was]saying to 
himself, ‘lest they kill me.’” While such constructions are not surprising, 
we can still ask why the Torah employs a truncated form here and not 
elsewhere.  
A possible answer suggests itself based on a teshuvah of the Ramo.(2) He 
makes the argument that Soro should have become legally forbidden to 
Yitzchok after he and his wife claimed to be brother and sister. In many, 
many areas of the law, society has less than perfect knowledge of crucial 
facts and relationships. Often, we need to know how people are related – 
whether as spouses, parents and children, or as relatives. We almost never 
have direct knowledge; often witnesses are theoretically impossible, or 
unavailable.  

Halacha deals with these issues through chazakah, maintaining 
assumptions that have established themselves in the public mind. If a 
person assumes a certain legal identity for thirty days, he is often saddled 
with the consequences of that identity even if he should argue later that it 
was not accurate. Even providing a plausible reason for having lived the 
fiction is usually ineffective against a chazakah of relationship. If two 
people called themselves brother and sister for that length of time and then 
were intimate with each other, they can be executed for incest, at least 
according to the opinion that a Noachide is forbidden to his sister. If the 
two object that they are not really related, the court will not accept their 
claim. In our narrative, if Yitzchok and Rivka claimed that they were 
siblings, they would have established themselves in society as forbidden to 
each other. Their knowledge that they were in fact not related would have 
no bearing on the legal prohibition for them to resume a husband-wife 
relationship. 
There are always exceptions. One of those exceptions may help us out of 
our dilemma. It is true that plausible denial is ineffective against an 
established chazakah. If the excuse, however, is better than plausible – if it 
is actually compelling and self-evident - such an excuse is accepted by the 
court, as well as general society. Given the circumstances surrounding 
their statement, it was obvious to all that the claim that Yitzchok and 
Rivka were not husband and wife but siblings was made only out of fear of 
the consequences. Rivka’s beauty was apparent; the promiscuous behavior 
of the region and the royal court were well known; twice before, 
Yitzchok’s father was forced to employ the same ruse to save himself. The 
reason for Yitzchok’s behavior was apparent to any reasonable observer. 
This, then, is the reason why the Torah does not explicitly say that 
Yitzchok said to himself, “lest they kill me.” It was not just Yitzchok who 
said that to himself, but everyone. All understood that a visitor to their 
country with an attractive wife would not risk death by admitting to be her 
husband. The Torah therefore makes the statement in the distant, third 
person voice. 
Unstating the Unstatable(3) 
He built an altar. 
Meshech Chochmah: People in Tanach built such altars when they wished 
to publicize a miraculous occurrence or an episode of prophecy. Thus, we 
find(4) “Hashem is my miracle,” and “Hashem made whole [check].”(5) 
The Torah does not tell us about any altar built by Yitzchok upon the 
occasion of his earlier prophecy,(6) in which he was promised that he and 
his descendants would inherit all the lands of the region. This was not 
something that Yitzchok wished to publicize! He did not want to incite a 
jealous backlash from the local inhabitants, who would certainly find such 
a claim arrogant, offensive and dangerously hostile. Yitzchok understood 
that he was not a warrior. Additionally, even ignoring the physical danger 
to which such a claim might expose him, it was not the right thing to do. 
Yitzchok lived peaceably with his neighbors. It would be boorish to 
announce to them that one day his descendants would take over their 
lands. 
Yitzchok’s later nevuah was different. It made no mention of inheriting 
land. It told him not to fear, and that he would be blessed. Here was 
something that he could trumpet to his neighbors, without fear. He 
therefore built an altar to draw attention of his prophetic experience at that 
place.  
The sharing of information succeeded. His neighbors responded with, “We 
see that Hashem is with you!”(7) Building the altar amounted to 
announcing in advance that Hashem had promised him success. When that 
success materialized, the people were able to relate his astounding success 
to his earlier claim that Hashem had appeared to him, and assured him that 
his efforts would be hugely successful. 
Earning Galus(8) 
Hashem will give you the Abrahamic blessing. 
Meshech Chochmah: It was Yaakov’s hurried departure that led to 
Yitzchok giving this additional berachah to Yaakov, beyond the one for 
material, earthly success over which he contended with Esav. Part of the 
blessing to Avraham had been the forecast of a long, dark galus. Yitzchok 
now saw Yaakov leaving his home, ready to live the life of an exile. He 
realized that this was the beginning of the fulfillment of that prophecy, and 
that it was specifically in Yaakov that the rest of that berachah would vest. 
He reasoned that if it was Yaakov who was willing to pay off the “debt” in 
the contract offered to Avraham, that he would become the owner of the 
“document.” 
Many years later, the generation of the wilderness would send a 
proposal(9) to the King of Edom, asking for safe passage through his land, 
in order to enable them to reach Canaan. Surprisingly, their proposal to the 
king recounts much early history which seems irrelevant to their request. 
Why do Moshe’s emissaries relate that their forebears descended to Egypt, 
and there endured terrible hardship? And why do they refer to their people 
as “your brother Yisrael?” Why the politically-correct brotherhood? Rashi 
explains that as brothers because of their common descent from Avrohom, 
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the burden of galus should have been shared. Rashi means what we 
proposed above: because the Bnei Yisrael assumed responsibility for the 
contract’s “debt,” they were entitled to the proceeds. By shouldering the 
burden of the Egyptian exile, they were entitled to collect the deed for the 
Land of Israel. 
1. Based on Meshech Chochmah, Bereishis 26:7 
2. Shut Ramo #2 
3. Based on Meshech Chochmah, Bereishis 26:25 
4. Shemos 17:15 
5. Shoftim 6:24 
6. Bereishis 26:4 
7. Bereishis 26:28 
8. Based on Meshech Chochmah, Bereishis 28:4 
9. Bamidbar 20:14-15 
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Parsha Potpourri 
Parshas Toldos – Vol. 11, Issue 6 
I will BE"H be giving a parsha-based shiur this Leil Shabbos. It will be in the Lev Avrohom shul on the corner of 18th Avenue and East 
9th Street in Brooklyn. There will be an Oneg Shabbos at 8:30, followed at 9:00 by the shiur, which will be around 35 minutes. It is open 
to both men and women. This week's issue of Parsha Potpourri is dedicated l'zecher nishmas HaIsha HaChashuva Yehudis Breindel 
bas R' Boruch Schechter z"l, whose 14th yahrtzeit was on Monday (27 Cheshvan), and in honor of the Bar Mitzvah of her grandson 
Nechemia Schechter this Shabbos, who should continue to grow in Torah and Yiras Shomayim. Please have them in mind when 
reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire families. At this point many 
of the issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. As 
we begin Sefer Bereishis, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is 
picked up from me in Brooklyn, or $19 per copy to be mailed anywhere in the continental US. These copies can be inscribed to you or 
to anybody to whom you wish to give it as a gift. Please email me for further information. Also, while I have been teaching and giving 
shiurim for many years, I am hoping to do so even more in the upcoming year. I have recently had the opportunity to speak in San 
Diego, Los Angeles, Cincinnati, Kansas City, and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many 
different shuls. If you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom 
Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

ע''ה שעכטער לע''נ האשה החשובה יהודית בריינדל בת ר' ברוך  
נר''ו ביום שב''ק תולדות שעכטער הולרגל בר מצוות נכדה נחמי  

)25:27ויגדלו הנערים ויהי עשו איש ידע ציד איש שדה ויעקב איש תם ישב אהלים (  
Parshas Chayei Sorah concludes by recording that Yishmael died at the 
age of 137 (25:17). As the Torah only relates information that is relevant 
in every generation, why is it necessary for us to know the age at which 
Yishmael died? Rashi explains that this information is useful not for its 
own sake, but because it indirectly enables us to calculate the years of 
Yaakov’s life, and as a result of knowing how long Yishmael lived, we are 
able to determine that there are 14 years of Yaakov’s life that are 
unaccounted for. How is this calculated?  
Rashi writes (28:9) that Yishmael died at the time Yaakov left his parents’ 
house to travel to the house of Lavan. Yishmael was 14 years older than 
Yitzchok, as Avrohom was 86 when Yishmael was born (16:16) and was 
100 at the time of Yitzchok’s birth (21:5). The Torah records (25:26) that 
Yitzchok was 60 when Yaakov was born, in which case Yishmael was 74 
at that time.  
If Yishmael was 74 at the time of Yaakov’s birth and died at the age of 
137 when Yaakov left his parents’ home, Yaakov was 63 at that time, and 
he worked for Lavan for 14 years prior to Yosef’s birth. Yosef became 
viceroy in Egypt at the age of 30 (41:46), after which Yaakov waited an 
additional nine years before descending to Egypt, seven years of 
abundance and two years of famine, at which point he told Pharaoh that he 
was 130 (47:9). Collectively, these periods of time account for 53 years of 
Yaakov’s life after he arrived at Lavan’s house, in which case he was 77 at 
that time, yet we calculated that he was only 63 when he left his parents’ 
home. How do we account for the unexplained 14-year gap?  
Based on the Gemora in Megillah (17a), Rashi concludes that although 
Yaakov left his parents’ house when he was 63, he first spent 14 years 
studying in the yeshiva of Ever before traveling to Lavan. However, Rav 
Yitzchok Hellman of Yeshivas Mir in Yerushalayim points out a glaring 
difficulty with this explanation. Although 14 years of Yaakov’s life are 
unaccounted for, if the Torah doesn’t tell us what he was doing during that 
period, how did Chazal know that he spent this time in the yeshiva of 
Ever? Rav Hellman suggests that the source for Chazal’s statement is an 
explicit verse in Parshas Toldos: ויעקב איש תם יושב אהלים – Yaakov was a 
wholesome man, dwelling in tents. Rashi explains that the tents to which 
the Torah is referring are the tents of Torah study. In other words, the 
Torah is teaching us that Yaakov’s default state was to dwell in the tents of 
Torah study, and any period in his life during which the Torah does not 
tell us that he was engaged in some other project or activity, he 
automatically reverted to his natural status of יושב אהלים. As a result, once 
Chazal calculated that there were 14 years of Yaakov’s life during which 
the Torah does not tell us what he was doing, they understood that he used 
that time exclusively for uninterrupted Torah study. 
Rav Hellman adds that that as descendants of Yaakov, we must strive to 
emulate his singular dedication to Torah study. Although we all have 
family responsibilities, professional obligations, and numerous distractions 
throughout our daily lives, as Yaakov did as well, nevertheless we should 
endeavor to inculcate within ourselves a default state of יושב אהלים, and the 
moment our other duties and diversions cease, we should immediately 
return to our primary commitment in this world. 

)27:12( אולי ימשני אבי והייתי בעיניו כמתעתע והבאתי עלי קללה ולא ברכה  

Rashi writes (24:39) that Eliezer related to Rivkah’s family that he had a 
daughter whom he wished to marry to Yitzchok. He attempted to find an 
excuse to suggest the match, such as the possibility that the woman he 
would find for Yitzchok would be unwilling to return with him, but 
Avrohom dismissed the suggestion, explaining that Eliezer was descended 
from the cursed Canaan and was unsuitable to be joined together with the 
blessed descendants of Shem. How did Rashi know that this was Eliezer’s 
intention? Perhaps Eliezer was merely asking a very real and practical 
question, namely what should he do if the woman refuses to return with 
him? 
The Vilna Gaon answers that there are two words in Hebrew to express 
doubt about something occurring: פן and אולי. However, the difference is 
that when the speaker hopes that the issue in doubt will occur, the proper 
term is אולי, whereas if he hopes it will not come to fruition, the 
appropriate word is פן. When Eliezer said אולי the woman won’t come back 
with me, it reveals that he secretly hoped that she would refuse to do so. 
This could only be the case if he personally stood to gain something from 
a refusal, namely the possibility of a match for his daughter. 
When Rivkah told Yaakov to pretend to be Eisav to receive his father’s 
blessings, Yaakov expressed his concern to his mother that אולי ימושני אבי – 
perhaps my father will feel me when I go in to receive the blessings, and 
when he feels my smooth arms, he will know it is me and not my hairy 
brother Eisav. As this is surely a scenario he didn’t want to happen, why 
didn’t Yaakov say פן ימושני אבי according to the Gaon’s grammatical rule? 
A beautiful answer given by the Maharatz Chayos (Makkos 24a) is that 
Yaakov’s dedication to truth was so strong that he actually hoped that 
Yitzchok would feel him and catch him in this trickery which was so 
anathema to his very essence, even if it would mean losing his father’s 
blessings for him and all of his offspring. 
Alternatively, it is recorded that the Vilna Gaon himself answered this 
question based on a comment of the Seforno in Parshas Vayechi (48:10). 
The Torah relates that Yaakov hugged Ephraim and Menashe before 
blessing them. The Seforno explains that in order for a blessing to take 
effect, the person giving it must somehow connect himself to the one he is 
blessing. Although the most powerful way to connect is through seeing the 
other person, Yaakov was blind at the end of his life and was unable to do 
so. He therefore connected himself to his grandchildren through the next 
best alternative: touch. Based on this explanation, we may now explain 
that Yaakov used the expression אולי because he wanted his father to feel 
him in order that the blessings should take effect and be more potent. 

ויאמר עשו אל אביו הברכה אחת הוא לך אבי ברכני גם אני אבי וישא עשו קלו ויבך 
)27:38(  

Parshas Toldos revolves around Yitzchok's twin sons, Yaakov and Eisav. 
After Yitzchok grew old and blind, he decided to bless his older son Eisav, 
but his wife Rivkah overheard his plan and arranged to substitute the more 
righteous Yaakov to receive his father's blessings. When Eisav realized 
what had transpired and that the blessings intended for him had been 
cunningly taken by Yaakov, he began to cry. The Zohar HaKadosh (Vol. 2 
12b) teaches that the tears shed by Eisav as a result of his intense pain over 
not receiving his father's blessings enabled his descendants to send 
Yaakov's offspring into galus (exile). The Zohar adds that when the tears 
shed by the Jewish people wash away Eisav's tears, they will be redeemed 
from exile. 
Rav Shmelke of Nikolsburg questions this statement. Throughout the 
generations, suffering and afflicted Jews have cried millions of tears. Why 
haven't they been sufficient to eliminate the few tears shed by Eisav so 
many thousands of years ago? He answers that the Gemora (Chullin 98b) 
teaches that מין במינו אינו בטל - it is only possible to nullify an item by 
combining it with a more numerous item of a different type, but an object 
cannot be nullified by adding to it more of the same. Therefore, the tears 
cried by the Jewish people lack the ability to cancel out Eisav's tears. 
However, this reasoning is difficult to understand. How is it possible to say 
that the tears shed by Eisav and those shed by the Jewish people are 
considered the same type of tears? Do we really cry for the same reason as 
Eisav?  
Rav Shmelke explains that Eisav cried over the loss of the blessings that 
Yitzchok gave to Yaakov, which were clearly materialistic in nature 
(27:28-29). From the fact that our copious tears throughout the generations 
have been unable to wipe away his, it must be that our tears are also for 
mundane and earthly issues, and for this reason they are considered 
comparable to Eisav's tears and unable to nullify them. If we would only 
begin to cry not over our unfulfilled physical needs, but our spiritual 
yearnings, then our tears would no longer be classified as the same type of 
tears that Eisav shed and would be able to nullify them, which would bring 
us the long-awaited fulfillment of the Zohar's promise for our redemption 
from galus with the coming of Moshiach, may it be speedily in our days. 
Parsha Points to Ponder (and sources which discuss them): 
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1) Rashi writes (25:26) that Yaakov came out of his mother’s womb 
holding Eisav’s heel. In what way did this conduct demonstrate his 
righteousness even at such a young age? (Paneiach Raza) 
2) When Eliezer originally met Rivkah by the well, the Torah refers to her 
(24:16) as טובת מראה מאוד – very pretty. When she moved with Yitzchok to 
Gerar, she is described (26:7) merely as טובת מראה – pretty. What 
happened that caused her to lose some of her good looks? (Chizkuni) 
3) What legal right did Rivkah have to give Eisav’s precious garments, 
which he entrusted to her for safekeeping, to Yaakov (Rashi 27:15) so that 
Yaakov could trick Yitzchok into thinking that he was really Eisav? (Toras 
Moshe, Lev Shalom, Chavatzeles HaSharon, Ma’adanei Asher 5771) 
4) Why did Yaakov bring his father wine to drink (27:25) when his mother 
only commanded him (27:17) to give him bread and meat, and from where 
did he get the wine? (Daas Z’keinim, Chizkuni, Tosefes Bracha, Torah 
L’Daas Vol. 9) 
Answers to Points to Ponder: 
1) The Paneiach Raza explains that Yaakov knew how difficult labor is 
for a woman, and the birth of twins all the more so. As a result, he came 
out holding Eisav’s heel, as he reasoned that once Rivkah’s womb was 
open for one delivery, he would come out as well to make it as easy as 
possible for her. 
2) The Chizkuni writes that although Rivkah was initially described as 
very pretty, at this point she had given birth and was no longer considered 
as attractive as she had been prior to her pregnancy. 
3) The Chasam Sofer cites the ruling of the Gemora (Bava Metzia 12b) 
that as long as a child depends on his father for his material needs, he is 
considered a minor for the purpose of acquiring possessions. As such, all 
of Eisav's possessions, including his clothing, belonged to Yitzchok, and 
Rivkah was permitted to lend them to Yaakov. Rav Eliyahu ibn Chaim 
suggests that because Rivkah was prophetically told that she would give 
birth to twins and the older son would serve the younger (25:23), Eisav 
was legally considered Yaakov's servant and all of his possessions 
belonged to Yaakov, who was therefore entitled to wear his clothing. The 
Chavatzeles HaSharon notes that the Yerushalmi (Megillah 1:11) 
explains that Eisav's precious garments were the ones that were worn when 
bringing offerings, so when Yaakov bought the birthright from Eisav, the 
clothes became part of the package and now legally belonged to him. Rav 
Shalom Schwadron answers that the Daas Z'keinim (25:30) writes that 
Eisav took these clothes from Nimrod, whom he was able to kill based on 
advice that he received from Yaakov. Since the clothes were obtained with 
Yaakov's assistance, he was entitled to wear them. The Ma'adanei Asher 
cites the ruling of the Taz (Yoreh Deah 120:11) that a guardian may use 
objects deposited with him for safekeeping by non-Jews if he doesn't 
damage the item and the owner won't find out, as this is not considered 
stealing. 
4) The Chizkuni explains that Yaakov’s goal was for the alcohol to 
slightly confuse his father so that he wouldn’t pay so much attention to 
determining his true identity. The Tosefes Bracha suggests that the wine 
was for reasons of health, as the Gemora in Shabbos (41a) teaches that it is 
unhealthy to eat without drinking. The Torah L’Daas suggests that if the 
meat was from the Korban Pesach (Rashi 27:9), then Yitzchok needed 
wine for the four cups that are consumed during the Seder. Alternatively, 
just as many mitzvos are done with a glass of wine, Yaakov reasoned that 
so too the blessings he would receive from his father should be given with 
a glass of wine. As for where Yaakov got the wine from, the Daas 
Z’keinim writes that the angel Michoel brought it to him from Gan Eden 
(perhaps that was the aroma of Gan Eden that Yitzchok smelled when 
Yaakov entered the room – Rashi 27:27). 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Toldos 
Bereishis 27: 18, 19 
18: And he came to his father and said "My Father." And he said 
"Here I am., who are you, my son?" 
19: Jacob said to his father: "It is I, Esau your firstborn, I have done 
as you have told me. Please rise up, sit and eat from my game so that 
your soul may bless me." 
RASHI: 
It is I, Esau your firstborn: Rashi:I am the one who is bringing you ; and 
Esau is your first born. 
What Has Rashi Done? 
With this comment Rashi has spliced Jacob's statement into two separate 
parts and thereby switched Jacob's apparently dishonest answer to his 
father into an innocent comment. He has taken the dishonesty out of it. But 
has he really? 
What Is Bothering Us? 

Certainly a P'shat reading of the verse clearly implies that Jacob has been 
dishonest with his father. This should be disturbing to us. And even if what 
Rashi says is actually what Jacob meant to convey - this is still dishonest 
in the message it sent to Isaac. Isaac was convinced that this was Esau. 
Why Has Rashi Strayed From P'shat? 
Rashi has the custom of making the righteous look better than a superficial 
reading of the text does, as well as making the evil look worse than the 
text does. (See Rashi above on verse 25:28 regarding Esau's kindness to 
his father). 
Why does he distort the Torah's Simple meaning in this way? 
Rashi is a Torah commentator but he is also an educator. Rashi takes the 
long view of the Torah's personalities. In the long view we can see from a 
careful reading of the Torah's words that Esau was a self centered 
individual with evil intentions, while Jacob was not. 
( See my book Studying the Torah , Jason Aronson Publishers) pgs 28-33 
to see that Jacob acted quite kindly toward Esau and did not force a sale on 
him when he gave the bowl of porridge.) 
How Does The Torah Look At Jacob's Actions? 
Rashi is a teacher he tries to teach us to respect our Forefathers and judge 
them on the scales of merit. But what about the Torah itself? How does the 
Torah look at Jacob's act? 
We have only to look at next week's sedra to find the answer. In chapter 
29:26, Lavan explains to Jacob why he deceived him and gave him Leah 
instead of Rachel on his wedding night when he had explicitly agreed to 
Rachel. He says: "Such is not done in our place - to give the younger 
before the first born." Lavan's sly remark is a sharp criticism of what Jacob 
had done in his place - the younger went before the first born. So the 
upshot of Lavan's deed was to have Jacob marry both Leah and Rachel. 
And this was a consequence of Jacob going before the firstborn - Esau - 
when Isaac blessed his sons. Had Lavan not deceived Jacob he would only 
have married Rachel. See all the sibling rivalry that resulted from the 
jealousy and revenge that went on between Rachel's son - Joseph - and 
Leah's sons. This rivalry lasted for hundreds of years resulting in much 
damage to AM Yisrael - to Yisrael's nation! So Jacob's act of dishonesty 
did not go unrequited by Hashem. 
As a final note we should point out that in spite of his blindness,. Isaac was 
fully aware of his sons' characters and not fooled by Esau's behavior. Note 
that the most important blessing - the blessing of Abraham - he saved for 
Jacob. So he was aware of much more than Rebecca had feared. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Toldos – Decisions, Decisions 
When Eisav discovered that Yaakov had surreptitiously taken the bracha 
that was intended for him, he exclaimed, “Is it because his name was 
called Yaakov that he usurped me twice?  He took away my birthright and 
behold, now he has taken my blessing” (Bereishis 27,36). 
Eisav had two complaints against Yaakov: he took his bechora and he took 
his bracha.  The first complaint is spurious since Eisav sold the birthright 
for a bowl of lentils.  Had he had any appreciation of the value of spiritual 
attainment he would not have sold the bechora.  Thus, the Torah states, 
“And Eisav spurned the bechora” (Bereishis 25,34).  However, the second 
complaint seems entirely justified.  What right did Yaakov have to take 
away the bracha that was meant for Eisav? 
There are two possible approaches to resolve this question; and indeed 
they may both be right.  Rashi tells us about the conversation that took 
place between Eisav and Yitzchak.  Eisav informed Yitzchak that this was 
his second run-in with Yaakov, the first being the sale of the bechora.  
Yitzchak responded that if that was true then the bracha belongs to 
Yaakov and not to Eisav.  As the Ramban explains, even though Yitzchak 
was aware that Yaakov was more righteous than Eisav, he felt that the 
bracha belonged to Eisav since he was the firstborn.  If indeed he was no 
longer the bechor, and Yaakov was, then Yaakov was entitled to the 
bracha. 
When Eisav relinquished his rights of bechora, he forfeited his claim to 
the bracha.  All for a bowl of lentils.  His desire for immediate 
gratification caused him to opt to fill his stomach instead of seeking 
spiritual greatness. 
The second approach is the obvious fact that the bracha which his father 
intended for him was totally incongruous with Eisav’s personality.  The 
bracha was nothing less than to be the heir to the spiritual legacy of 
Avraham and Yitzchak.  Eisav had led a life of moral depravity engaging 
in very serious aveiros.  How could he possibly carry on the legacy of the 
Patriarchs? 
So why didn’t Eisav get it?  Perhaps Eisav viewed himself as a noble 
person.  Despite all the evil he did, he could not recognize how his day to 
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day behavior determined who and what he really was.  Bilam had the same 
problem.  His behavior was lowly and despicable yet he fantasized, “May 
my soul die the death of the upright” (Bamidbar 23,10).  Rashi explains 
that the “upright” that Bilam referred to were none other than the 
Patriarchs.  Bilam just could not recognize who he really was.  One’s 
personality is shaped by the choices that he makes each and every day; not 
by what he professes. 
There are two types of decisions that we all make:  the big ones and the 
little ones.  The big ones occur infrequently, but they can alter the courses 
of our lives in a matter of seconds.  The little ones occur daily and almost 
constantly.  Every minute we are making both conscious and unconscious 
decisions.  These – cumulatively – also affect our lives and our 
personalities.   Every decision involves a choice and every decision results 
in taking one thing and relinquishing something else.  Care must always be 
taken that we don’t give up something of true and lasting value for some 
vacuous fleeting pleasure. 
Rebbi Yehuda Hanasi put it this way: “Calculate the cost of a Mitzvah 
against its reward and the reward of an aveirah against its cost” (Avos 
2,1).  Or to put it another way: Don’t forfeit something of eternal value for 
a bowl of lentils. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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Midei Shabbos 
Parshas Toldos 
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The sharp contrast between Ya'akov and Eisav is symbolical of the deep 
rift that divides the Tzadik from the Rasha, and represents the ideological 
difference that form an impenetrable barrier between them. 
On the one hand, we find the Avos displaying a rare consistency in their 
pursuit of Torah and Mitzvos, never wavering even in the face of all forms 
of diverse circumstances (a prime example being the ten tests of 
Avraham). On the other, in stark contrast, we have the blatant 
inconsistencies of Eisav, which brand him king of hypocrites! 
See how, on one occasion, in a moment of extreme hunger, Eisav is easily 
persuaded to sell his birthright - a birthright that he considers is more 
trouble than it is worth - in exchange for a bowl of delicious lentil soup. 
Commenting on the Pasuk that Eisav despised the birthright, the Medrash 
relates how, following the deal that he made with Ya'akov, he gathered his 
cronies and they sat down to celebrate. When they heard about the sale, 
they roared with laughter at the stupidity of Ya'akov, who sold such a 
wonderful dish for something so useless. 
Yet when his father Yitzchak offers him the blessings that are due to one's 
firstborn son, he 'forgets', not only the fact that due to his own 
impetuousness the birthright no longer belonged to him, but the utter 
contempt that he had previously displayed for the very birthright that he 
now began making extensive preparations to regain! 
And we find this Midah of inconsistency repeated later following the death 
of his brother Ya'akov. On that occasion, as the B'nei Yisrael are about to 
bury their father in the Me'oras ha'Machpeilah, Eisav approaches them and 
insists that he is the B'chor and that consequently, the right to be buried 
alongside his father (Yitzchak) and mother (Rivkah) belongs to him. Once 
again, it seems to have slipped his mind (though he had an exceptionally 
good memory when it came to bearing grudges) that the very birthright 
that he was now invoking, he had rejected outright years earlier. 
Moreover, he had sold all his rights to be buried in the family sepulcher 
(the Me'oras ha'Machpeilah) for a vast sum of money - all that a far-
sighted Ya'akov had made in Charan. 
Such is the way of a Rasha, such is the way of Eisav. He lives for the 
whims and fancies of the moment. One moment it is good food, another it 
is prestige. He will sell a valuable article today, playing down its value - 
because he is hungry. And he will deny having sold it tomorrow, when his 
reputation is at stake. 
Yitzchak's Blindness 
The commentaries give many reasons to explain why Yitzchak became 
blind … 
1. He was blinded by the smoke of the idolatrous sacrifices brought by his 
son Eisav's wives. 
2. At the time of the Akeidah, when Avraham raised his knife to Shecht 
him, the angels began to weep, and their tears fell into his eyes. 
3. Whilst the Akeidah was taking place, he ascended to the loftiest heights 
and he gazed upon the Divine Throne of Glory. 
4. Because he failed to rebuke his son Eisav (a blind eye for turning a 
blind eye), much in the same way as, many years later, Eli ha'Kohen 
would become blind for the same reason. 
5. He became blind for accepting bribery (in the form of the venison that 
he regularly brought him) from Eisav - as the Torah specifically warns in 
Parshas Mishpatim. 

6. Yitzchak requested yisurim (suffering), so that people would be able to 
attain atonement for their sins in this world, to thereby earn a clear passage 
to Olam ha'Ba after death. 
7. It was a Divine decree, to enable Ya'akov to obtain the B'rachos in place 
of his brother Eisav. 
The Or ha'Chayim prefers the latter explanation to the others, and he uses 
it to explain the opening word "Vay'hi" (which generally has connotations 
of pain and suffering), in the following way. It is unfortunate, he writes, 
that Ya'akov had to obtain the B'rachos in such a devious manner, without 
his father's full consent (behind his back, as it were). This resulted in 
ongoing hatred of Eisav towards Ya'akov, a hatred that has continued to 
manifest itself throughout history until this very day, and that has been at 
the root of so much suffering and bloodshed. 
On the other hand, the very strange manner in which Ya'akov received the 
B'rachos teaches us that our destiny lies, not in our own hands, but in the 
Hands of G-d. Yitzchak genuinely believed that he was blessing Eisav, yet 
in fact, he was blessing Ya'akov. It is reassuring to know that even the 
sincere intentions of a Tzadik of the caliber of Yitzchak could not interfere 
with the Divine plan to bless Ya'akov, for then we know that no power on 
earth can deflect G-d's blessings when they are directed at K'lal Yisrael. 
And it was presumably, with all this in mind that G-d made Yitzchak blind 
in the first place - since 'everything that G-d does, He does for the good'. 
It was on the night of the fifteenth of Nisan that the above episode took 
place. That is why Ya'akov brought his father two goats, one for the 
Korban Pesach and one for the Korban Chagigah. The Korban Pesach, the 
Maharal explains, represents the Oneness of G-d. It is a manifestation of 
the lesson that we just learned, which in turn, is encapsulated in the Pasuk, 
'Many are the thoughts of man, but it is G-d's plan that will prevail" 
(Mishlei, 19:21). And it was the night of the fifteenth of Nisan (the 
anniversary of the blessing of Ya'akov) that the mighty Egyptian empire 
lay shattered, its inhabitants decimated following a year of plague upon 
plague, culminating in the slaying of all their firstborn, human and animal. 
A generation or two earlier, Par'oh had decreed inhuman subjugation of his 
Jewish guests for fear that they might increase …. But G-d decreed that 
they will increase, that the B'rachos of Yitzchak come to fruition. And so, 
defying all logic, they increased to the point that they became a great and 
mighty nation, whereas the Egyptians were reduced to rabble, a secondary 
nation that would never again become a world power. 
And it is that absolute supremacy over all that Par'oh was forced to 
acknowledge; it is that supremacy which we celebrate at the Seider-table. 
Corrections to "Important Events" in the Parshas Vayeiro issue 
Year 
2013… The Battle of the nine kings. 
2018… The B'ris bein ha'Besarim 
2023… Avram & Sarai return to Eretz Cana'an (which they left after the 
B'ris bein ha'Besarim) for good. 
2033… Avram takes Hagar as a wife. 
2034… Yishmael is born. 
2047… The B'ris Milah. The three angels visit Avraham.S'dom & Amorah 
are overturned 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and 
other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Parshas Toldos  
Yaakov was a Searcher While Eisav Engaged in Trivial Pursuits 
This dvar Torah was adapted from the hashkafa portion of Rabbi Yissocher Frand's Commuter 
Chavrusah Tapes on the weekly portion: CD #921 – Accepting Someone Else's Curse Good 
Shabbos! 
The Torah describes the difference between the two children of Yitzchak 
and Rivka: "And the children grew up and Esav was a hunter, a man of the 
field and Yaakov was a wholesome man, abiding in tents (yoshev 
ohalim)." [Bereshis 25:27]. Rashi comments on the use of the plural for the 
word tent – ohalim. According to Chazal the pasuk is referring to the fact 
that Yaakov sat in the Tent of Torah study. Rashi, citing the Medrash says 
on the words "yoshev ohalim" (sitting in tents): "The Tent of Shem and the 
Tent of Ever". 
It is a well-known teaching of Chazal that "Yaakov studied in the Yeshiva 
of Shem and Ever". However, contrary to popular opinion, Shem and his 
great grandson Ever did not jointly run a single Yeshiva known as "The 
Yeshiva of Shem and Ever", rather there were two distinct institutions. 
Yaakov knew the value of studying from multiple teachers and studied 
both in the Yeshiva of Shem and in the Yeshiva of Ever. 
This is indicative of the quest Yaakov had for acquiring Torah knowledge. 
He did not suffice to remain in one Yeshiva. He was a "dweller in Tents 
(plural)". He went to two different Yeshivas to acquire comprehensive 
Torah knowledge.  



8                                                       waaBtu!uwemwu!– trcdk trcd ihc!
Rav Yeruchem, in his Sefer on Chumash – Daas Torah – points out that 
the Torah does not really explicitly tell us specific incidents about the lives 
of Yaakov and Eisav. It merely tells us one thing about each of them. It 
tells us that Yaakov was a dweller in tents and Eisav was a hunter. Targum 
Yonasan ben Uziel translates "The children grew up and Eisav was an idle 
person" (in other words he occupied himself with insignificant pursuits) 
"and Yaakov was a complete person and he served in the Study House of 
Ever, he demanded teachings from the Master of the Universe." 
Rav Yeruchem emphasizes that the Torah does not choose to tell us about 
the specific incidents that happened to Yaakov and Eisav during the course 
of their youth and adolescence. The Torah is interested in telling us what 
makes them tick. When we define what makes a person tick -- what are his 
middos (character traits and aspirations) -- that determines his essence and 
reveals what type of activities he will engage in throughout his life. 
When the Torah tells us that Yaakov sought out knowledge of G-d, it 
means he was not satisfied to remain in his place. He did not look at 
himself as a complete person. Yaakov was a searcher. The word Yaakov 
comes from the word akov, which means crooked. He perceived himself as 
a person who needs improvement. 
Eisav, on the other hand, the Targum explains, was someone engaged in 
idle pursuits. The commentaries say that the word Eisav comes from the 
Hebrew word assui – made or complete. He saw himself as a complete 
person who could sit back and rest on his laurels. He could busy himself 
with going hunting and all kinds of nonsensical activities.  
The Targum's words describe Yaakov's personality ("seeking G-d"). 
Similarly, the Targum's words describe Eisav’s personality ("one engaged 
in idleness"). One was a seeker – a person always demanding to know 
more and learn more – and one was a person who viewed himself as 
complete, not needing to grow further, such that he could busy himself 
with hunting and other such frivolous pursuits. 
Whenever I read these words of the Targum Yonason ben Uziel and the 
comment of Rav Yeruchem upon them, I am reminded of an incident that 
happened to me several years ago.  
I was invited to South Africa as a scholar in residence for a week and a 
half. I was flying back from Johannesburg to Atlanta, which was an 
eighteen hour trip. My South African hosts treated me well and had 
reserved seats for me in the upper deck of a 747 Jumbo Jet. I settled into 
my seat for this extremely long flight. The seating configuration was six 
across. Seated next to me were two brothers and their wives.  
The plane had not yet taken off and the others in the row were already 
kvetching about how tight their seats were. (I was the lightest person in the 
row.) One of the brothers said to his wife "The next time we do this; we 
need to fly business class". I commented, "You know, business class is 
really quite expensive – it is several thousand dollars more." The person 
responded to me, "Well after what we spent on this trip, what's another few 
thousand dollars?"  
As the trip went on, I built up my courage and asked the person next to me 
"Tell me, what exactly did you do on this trip?" He told me, "Well, we 
landed and we went hunting." They did not merely go to a game reserve 
where the animals are waiting to be hunted. They went to Namibia and 
they were out in the wilds – no lights, no electricity, no bathrooms – 
literally it was just them and the animals. They ate what they shot. If they 
did not shoot anything, they did not eat. I asked them if they were used to 
hunting and they told me they had their own rifles. "It took us three hours 
to get through customs with our rifles." I asked them if they were used to 
travelling abroad to go hunting. They said it was the first time they left 
Wisconsin.  
This was their first trip abroad. They went to South Africa to go hunting in 
the wilds. They brought their own guns. I finally mustered up the courage 
and asked them "How much did this trip cost you?" Twenty-five thousand 
dollars! 
Think about it. This was their first trip outside of Wisconsin. They couldn't 
have gone to Orlando first? They had to go to South Africa? I haven't 
spent twenty-five thousand dollars on a car and here they go spend twenty-
five thousand dollars on a one week hunting trip! It was mind boggling to 
me. I just kept thinking of the pasuk, "And the children grew up and 
behold Eisav was a hunter, a man of the field." This is a family tradition 
they had from their great grandfather Eisav -- an idle person. There is 
nothing more important to do in life with $25,000 than to spend it on one 
hunting trip.  
Then I had another incident on the same flight. It was in the middle of the 
night and virtually everyone on the plane was sleeping. I tried everything. 
I tried a sleeping pill, I tried this, and I tried that, but nothing helped. I was 
not wearing my glasses but I looked up and I saw something I could not 
believe. I put on my glasses to make sure I was seeing right. Lo and 

behold, a fellow was in the aisle between the seats, practicing his golf 
swing. In the middle of the night, thirty-thousand feet over Africa, in the 
middle of the aisle of the upper deck of a 747, he was practicing his golf 
swing!  
I said to myself, if this guy can be golfing here in the middle of the night, I 
need to take out a Sefer. If he represents Eisav, the hunter, the man of the 
field, then the least I can do is try to represent Yaakov, the seeker of Torah 
knowledge. There were thus only two people awake on the plane that night 
– the golfer who represented Eisav, and yours truly who was trying to 
represent Yaakov. 
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“Yitzchak entreated HaShem opposite his wife because she was 
barren. HaShem allowed Himself to be entreated by him and his wife 
Rivka conceived.” (Gen. 25:21) 
Barren for close to twenty years, Yitzchak and Rivka prayed fervently to 
be blessed with children. The Torah says that Yitzchak prayed “opposite” 
his wife and HaShem accepted his prayer. Rashi explains that they stood 
on opposite sides of the room and Yitzchak’s prayer was accepted because 
you cannot compare the prayer of a tzaddik ben tzaddik, a righteous person 
the son of a righteous person, to the prayer of one whose parents were not 
righteous. Simply understood, Avraham’s merit helped Yitzchak be 
answered. 
But there was a significant difference between the prayers they offered. 
Yitzchak already had a Divine promise that he would have children. He 
therefore prayed that the children he would have would come from Rivka. 
She heard him, and also prayed that the children she would have would 
come from Yitzchak. But, she was still davening for herself to have 
children while Yitzchak was asking solely on her behalf. 
Even though he was not praying for his own needs, he stormed the gates of 
Heaven on behalf of Rivka, “for she was a barren woman.” Perhaps the 
nuance implied here is that he didn’t pray for her because she was his wife, 
but rather because she was someone with a problem and he, as the Gadol 
HaDor, had an extra responsibility to help her. 
As we find Moshe constantly prayed on behalf of the Jewish nation, 
Yitzchak peppered HaShem with tefilos and requests that Rivka bear 
children. HaShem allowed Himself to be “swayed” and she conceived. 
Perhaps this gives us a new insight into prayer for another. When one 
davens not for himself but for another (even when he has the same need) 
because he feels responsible to help that person, HaShem listens to those 
prayers and holds them very dear. 
That may also be why Rashi says you cannot compare the prayers of 
people who didn’t have righteous parents to those who did. Avraham was 
known as the address to go to for help. Yitzchak inherited that mantle of 
leadership and prayed for Rivka as if she were one of his flock. He knew 
his father had davened for Avimelech’s people to give birth even though 
Sarah was still barren (and soon afterwards Sarah was blessed with a 
child!) Rivka had no such frame of reference from her home, and thus her 
prayer was different from that of her husband Yitzchak. 
When we pray for others, it finds special favor in HaShem’s eyes. Let us 
focus on this and be aware of the needs of others, so we may help them 
and please our righteous Father in Heaven. 
A man’s wife fell ill and the doctors abandoned hope. Desperate, he went 
to the Chofetz Chaim in Radin who promised to pray on condition that the 
man not reveal that he had asked the Chofetz Chaim for help. The woman 
had a miraculous recovery. 
Years later, someone else fell ill with the disease. Seeing their distress, the 
man broke his promise and revealed that when he faced this issue he’d 
gone to Radin. Shortly thereafter, his wife’s illness returned. Immediately, 
he ran back to the Chofetz Chaim. 
“I am sorry but I cannot help you,” said the sage. “But last time you 
davened and my wife was healed!” responded the distraught man. 
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“When you came to me last time,” said the Chofetz Chaim, “I was a 
younger man. I fasted FORTY days for your wife to be healed. I am sorry, 
but I don’t have the strength anymore.” 
What devotion great people have to their fellow Jews! Let us strive for 
greatness. 
Now You Know 
When Eliezer asked Avraham what to do if the girl he found would not 
want to return with him, he used the word, “Oolai,” meaning ‘perhaps,’ 
which can also mean, ‘if only,’ as in, I wish it would happen. 
In retelling the story, the word is spelled differently, as the word, “ailai,” 
meaning ‘to me,’ revealing his subconscious desire to have Yitzchak 
marry his own daughter. 
This week, when Rivka sent Yaakov to get the blessings intended for Esav, 
Yaakov used the word “Oolai,”to say, “Perhaps my father will wish to 
touch my skin and he will realize that I am not Esav.” In this case too, 
there is a certain amount of, ‘if only.’ 
While Yaakov understood the need to fool his father, as Rivka was given 
Divine guidance to do it this way, he was still not comfortable with it. 
He expressed his feelings in this way to say, “Though I understand it is 
necessary, I almost wish my father would catch me so I would not have to 
lie to him.” 
In fact, he was very careful in what he said. When he spoke to Yitzchak it 
was in an ambiguous way to minimize the falsehoods. 
We learn from this that even if one is forced to do something unpleasant, 
such as giving criticism, he should not be pleased about it and should seek 
to minimize the pain he causes to the recipient. 
Thought Of The Week: 
Don’t strive for greatness because you need it. Strive because you are 
needed. 
This issue sponsored L‰Z HDWHY HYRA IB RZEYLA ÊR RBXH N‰EL Mr. Elie Davids 
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his children and grandchildren, the Davids and Gewirtz families 
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M'oray Ha'Aish 
Toldot - Inside Information  
The home life of Rivka and Yitzchak was complicated. This is not to say 
there was a lack of love, honor or respect; in fact, quite the opposite is the 
case. Theirs is the first relationship the Torah explicitly states was one of 
love.(1) Indeed, we might even say that theirs was love at first sight, and, 
as far as we can tell, that love continues until death separates them. What 
complicated their relationship were their children. After years of 
infertility, years of prayer and tears, Rivka became pregnant, but it was an 
unusual, difficult pregnancy, and it is likely that she was unaware that she 
was carrying twins. 
To ease her distress, Rivka sought Divine guidance, and was told that she 
carried two sons. Furthermore, she was told that each of them would be the 
father of a nation, but they would not get along, and the younger one 
would be more successful.(2) Rather than putting her at ease, we can 
imagine that this knowledge must have been a heavy burden for Rivka to 
bear. Even before it began, she knew how the story would end. Moreover, 
a moral quandary immediately presented itself: Should she, or should she 
not, share the "inside information" with her husband? If both parents know 
the outcome, will it impact their attitudes toward their children? Will the 
knowledge become a self-fulfilling prophecy? Many people like to peek at 
the end of a book to see the outcome before they begin, but is the outcome 
of our children's lives the sort of information we want to be privy to? 
Apparently, Rivka made a bold choice: She opted not to share the 
information with Yitzchak, hoping that Esav would be able to grow up 
without the shadow of this prophecy hanging over him. Only by keeping 
her information to herself would both sons enjoy equal opportunities and 
equally benefit from the love and attention of their father - even if she 
herself might not be capable of rising above the prejudice that this 
prophecy most certainly created in her heart.(3) 
But even without Rivka's help, Yitzchak knew. He may not have "sneaked 
a peek at the end of the book," but he was not unaware of the differences 
between his two sons. One of his sons was "a man of the tents," a man who 
reminded him of his own father Avraham, who sat in his tent in order to 
welcome guests and spread his belief in the One God, Creator of the 
universe and all its bounty.(4) His other son reminded him of someone 
else, someone far more sinister, a man whom Yitzchak had never met but 
had heard so much about: Nimrod. Esav's fondness for hunting(5) was a 
passion he shared with Nimrod,(6) who was famed far and wide as a 
ruthless hunter. According to rabbinic tradition, it was Nimrod who had 

thrown Avraham into a fiery furnace in order to eradicate his message of 
monotheism.(7) What did Yitzchak see when he looked at his twin sons? 
A "reincarnation" of this same rivalry, a second round of the Avraham-
Nimrod battle now fought by Yaakov and Esav in his own home. Would 
anyone have thought less of him had he favored one son over the other, 
encouraging the son who embodied the values for which Avraham had 
risked his own life and the life of his son? Surely, he could not have been 
faulted had he rejected Esav, who appeared to be some sort of 
genealogical/theological anomaly. Either God was playing a cruel joke on 
Yitzchak, or he was presenting him with a nearly insurmountable 
challenge by giving him a son of this kind. 
Apparently, Yitzchak met this challenge from a completely different 
angle: Yitzchak understood that if this new religion that he had been 
charged by his own father to teach and uphold, the belief in a God of 
kindness, were to have any meaning, it must bear a spiritual message and 
offer a place for the Esavs and Nimrods of the world, and not only for the 
spiritual elite who were blessed with the attributes of Avraham. According 
to one tradition, Yitzchak had seen this challenge successfully met in his 
childhood home: Eliezer, the faithful servant of Avraham, is said to have 
been the son (or grandson) of Nimrod.(8) Yitzchak had seen that the truth 
of Avraham's message had the power to transform even those who were 
raised in the very darkest heart of paganism. He must surely have reasoned 
that Esav was not a lost cause: Like Eliezer, Esav, too, could be taught to 
use his strengths in the service of good, in the service of God. 
With that thought in mind, Yitzchak devised an educational plan to train 
and elevate his wild son Esav: He would shower him with love, create a 
supportive environment that would accentuate his capabilities and value 
his strengths. Yitzchak loved Esav - not despite the fact that he was a 
hunter, but because Yitzchak had made a conscious decision to love Esav 
for his hunting prowess. Yitzchak gave Esav tasks, sent him on hunting 
missions, asked Esav to bring him food, in order to harness Esav's 
strengths in the service of God through the commandment to honor his 
father: If Esav merely hunted for sport, this would be a cruel and 
disturbing occupation, but if he hunted in order to feed his father and his 
family, his wild streak would become focused, productive, and eventually, 
Yitzchak hoped, tamed. 
Unfortunately, Yitzchak's hopes and expectations created more pressure 
for Esav, who loved and respected his father but was always fearful of 
disappointing him. He did not want the responsibility of being the older 
son; he did not want responsibility of any kind. He wanted freedom - to 
marry whomever he pleased and live his own carefree life. He defied his 
parents by marrying not one but two local women;(9) even when his 
parents' displeasure became known to him, he "corrected" the situation by 
taking an additional wife, one he could bring to family functions without 
causing friction, to "make his old man happy."(10) 
In a moment of weakness, Esav asked his brother Yaakov to feed him. 
Esav was tired: He was tired of living up to his father's expectations, tired 
of searching for meaning in his hunting, tired of the charade he had been 
playing to appease his father.(11) He was not the Esav his father thought 
he was; he would never be reformed, as Eliezer had been. He had merely 
been wearing that other Esav's clothes, but underneath he remained a free 
spirit who wanted no responsibility. Even more than he despised 
responsibility, he despised his birthright;(12) he wanted no part of the 
future Yitzchak envisioned for him. At his first opportunity, he sold the 
birthright to his brother Yaakov - who now had every right to wear Esav's 
clothing. Yaakov, not Esav, is the future; Yaakov, not Esav, will take 
responsibility, beginning with the food he gave his brother on that very 
day. 
Rivka always knew that day would come; from the start, she had been told 
how the story would unfold. She knew that Esav would never be reformed, 
would never be interested in taking part in the future of Avraham's 
covenant with God. What Rivka had been told at the outset, Yitzchak 
finally understood only years later: Yaakov alone would inherit the 
blessings of Avraham, but sadly, the role that might have been taken by 
Esav, the role that Eliezer had fulfilled happily in the service of Avraham, 
would also have to be fulfilled by Yaakov. Esav wanted no part in it. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/11/audio-and-essays-
parashat-toldot.html 
Notes: 
1. Bereishit 24:67. 
2. Bereishit 25:23. 
3. We find no direct interaction between Rivka and Esav. 
4. Bereishit 21:33 and Rashi ad loc. 
5. Bereishit 25:27. 
6. Bereishit 10:9. 
7. Talmud Bavli Pesachim 118a. 



10                                                       waaBtu!uwemwu!– trcdk trcd ihc!
8. See Targum Pseudo Yonatan, Bereishit 14:14. 
9. Bereishit 26:34-35. 
10. Bereishit 28:8-9 and Rashi. 
11. Bereishit 25:29-30. 
12. Bereishit 25:34. 
This article can also be read at: http://www.aish.com/tp/i/moha/343488142.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Toldos: Something Old Is More Difficult Than Something 
New 
November 12, 2015 
Summary 
Despite the fact that Rivkah was both the daughter and sister of wicked 
men, and she grew up in a place full of wicked people, she did not learn 
from their ways. One cannot compare the prayer of a righteous person who 
is the child of a righteous person (Jacob) with the prayer of a righteous 
person who is the child of a wicked person (Rivka). G-d chose the Prophet 
Obadiah to prophesize about Esau. “Something old is more difficult than 
something new.” By mentioning the name of G-d in connection with each 
of our Patriarchs, we show that each one reached their belief in G-d 
through their personal understanding. By expressing that G-d is our G-d 
we show that our relationship with G-d is based on our personal conviction 
of the truth of G-d. The benefactor did a lot more for the child than for the 
captive, nevertheless the captive appreciated much more what was done 
for him than the child who had been taken care of from infancy. There is a 
special place designated for Ba’alei Teshuva in the World to Come. The 
prayers of someone born into a family of righteous people who continue to 
grow in their own service of G-d are answered first. 
Righteous Wicked 
In the beginning of this week’s parasha it says: (Bereishis 25:20) “And 
Isaac was forty years old when he took Rivka, the daughter of Besuel, the 
Arami, from Padan Arom, the sister of Lavan the Arami, as a wife.” Rashi 
asks, what is the significance of informing us that she is the daughter of 
Besuel and the sister of Lavan from Padam Arom? The Torah already 
related that in great detail in last week’s parasha. Rashi answers that this 
comes to give credit to Rivkah that although she was the daughter and 
sister of wicked men, and she grew up in a place full of wicked people, she 
was not affected and did not learn from their ways. 
Child Of Righteous Parents 
In the next verse it says, “And Isaac prayed strongly to G-d opposite his 
wife, as she was barren, and G-d answered his prayer and Rivka his wife 
became pregnant.” Rashi quotes from the Talmud (Yevamos 64a) that 
“opposite his wife” means that just as Isaac was praying to G-d, so was 
Rivkah pouring out her heart in prayer. Rashi points out that it says that G-
d answered “his prayer”. This teaches us, says Rashi, that one cannot 
compare the prayer of a righteous person who is the child of a righteous 
person (Jacob) with the prayer of a righteous person who is the child of a 
wicked person (Rivka). This seems strange. Why would the prayer of a 
righteous person, who grew up with righteous parents, be preferred, 
especially as the Torah just praised Rivka for her righteousness, despite 
the fact that she came from a wicked background. 
Prophet Obadiah 
We find a similar situation elsewhere in the Talmud (Sanhedrin 39b). The 
Talmud asks why G-d chose the Prophet Obadiah to prophesize about 
Esau rather than any of the other prophets. Says the Talmud, “Let 
Obadiah, who lived with two wicked people (the Royal couple, Ahab and 
Isabella) and did not learn from their deeds, come and prophesize 
regarding Esau the wicked, who lived with two righteous people (Isaac and 
Rivka), and did not learn from their deeds.” Here again, a person who lives 
in an environment of wrongdoers is given credit for elevating himself to do 
what is right. So why did G-d listen to Isaac’s prayer rather than the prayer 
of Rivkah? 
Something Old 
The Alter of Kelm, R’ Simcha Zisel Ziv, answers this question with yet 
another quotation from the Talmud. The Talmud (Yuma 29a) states: 
“Something old is more difficult than something new.” The simple 
understanding of this statement is that it is more exciting and interesting to 
study something new than reviewing old material. Says R’ Simcha Zisel, 
just like it applies to one’s study, it also applies in one’s service of G-d. 
When Abraham realized that the order of the universe clearly shows that 
there must be a Creator, he was excited to prove the truth to the world of 
idol worshippers. However, his son, Isaac, grew up in a house of G-d 
fearing people. Thus he had everything prepared for him. He could have 
been complacent and merely followed in the footsteps of his father, 
without developing his own unique service of G-d. He did not do so. For 
he understood that every individual has his own unique purpose and must 
serve G-d with his special character and abilities. A true servant of G-d is 

no satisfied to just continue what he has seen performed by earlier 
generations. 
G-d Of Each Patriarch 
With this insight we can understand why we refer to G-d, in the beginning 
of the Shemoneh Esrei, as the G-d of Abraham, the G-d of Isaac and the 
G-d of Jacob. As the commentaries explain, one should not believe in G-d 
just as a tradition transmitted from earlier generations. It is everyone’s 
duty to develop a personal conviction and understanding through the study 
of Torah and its literature. If we said, the G-d of Abraham, Isaac and 
Jacob, we might think that Isaac and Jacob followed blindly in the 
footsteps of Abraham. By mentioning the name of G-d in connection with 
each of our Patriarchs, we emphasize that each patriarch reached their 
belief in G-d through their own personal understanding. 
Our G-d 
With this insight, we can understand why we say “our G-d and the G-d of 
our fathers”. It seems to be in the wrong order. We would think that it is 
more appropriate to first refer to G-d as “G-d of our fathers” and then as 
“our G-d”. However, by expressing first that G-d is our G-d, we show that 
our relationship to G-d is not only because our parents and grandparents 
believed in Him, but rather that we have our own conviction of the truth of 
G-d and thus develop our personal relationship with G-d. 
The Child And The Captive 
We can gain a further insight to understand the challenge to serve G-d and 
appreciate His kindness for someone who grew up in an observant home, 
with a quotation from Duties of the Heart. In the Introduction to the Gate 
of Investigation, the author, Rabbeinu Bechayey, asks, why do people in 
general not appreciate all the goodness G-d bestows upon them? He gives 
several reasons. One of them is that when a child is born its mind is not 
developed to understand and appreciate all the goodness it receives. As the 
child grows, it becomes accustomed to everything around it and considers 
all the blessings of life as an integral part of life. As a result, when the 
child’s mind develops it does not even notice that there is anything to 
appreciate and be thankful for. Even when one turns into an adult one does 
not think twice about how the ability to function, such as being able to eat 
and digest food, to breathe freely, and to move around, is anything one 
needs to thank for. We take it all for granted. 
The Found Infant 
Says Rabbeinu Bechayey, this is comparable to a kind couple who finds an 
abandoned infant and takes pity on the poor child. They take him into their 
home, bring him up, feed him, clothe him, and give him whatever he 
needs. These generous people later hear about someone who has been 
taken captive and is afflicted in every possible way. They free the victim 
and bring him to their home and provide for him. Despite the fact that they 
did a lot more for the child than for the captive, nevertheless the captive 
appreciates their kindness much more than the child. The reason is that an 
adult who receives benevolent action will appreciate it much more than a 
child that gets accustomed to all the kindness of benefactors. Even when 
the child grows up, it will never appreciate the kindness as much as the 
mature adult who received much less. 
Ba’alei Teshuva 
In the same way, it takes a lot more effort for those who grew up in an 
observant home to continue to grow in their service of G-d and appreciate 
His constant kindness. On the other hand, the Ba’al Teshuva, who starts to 
serve G-d and observe His commandments at a mature age, will in a short 
time appreciate G-d’s kindness and the privilege of observing the 
commandments. Each one has their own challenge. Once the Ba’al 
Teshuva gets used to fulfilling the commandments, he will experience the 
challenge of keeping up the excitement and enthusiasm similar to those 
who were brought up in an observant environment. It is interesting that our 
sages teach that the Ba’alei Teshuva have a special place. The Zohar 
(Bereishis 39a) explains that in the World to Come there is a special place 
designated for true Ba’alei Teshuva where even the completely righteous 
cannot enter. For G-d takes everything into consideration, and gives 
special recognition to those who grow up among non-observers, like 
Rivkah, and accepted upon themselves the yoke of the Heavenly Kingdom 
and to observe the commandments. 
Two Giants 
We can now gain a better understanding of the difference between the 
prayers of Isaac and Rivkah. Rivkah merited to become one of our 
Matriarchs, despite her growing up in a society of wicked people. At the 
same time, coming from such a background added a special dimension into 
her serving G-d and her prayers. On the other hand, Isaac had to develop 
his own service of G-d rather than just continuing in the footsteps of his 
great father Abraham. When these two giants both entreated G-d with their 
prayers, our sages teach that at this point Isaac’s challenge was greater and 
therefore his prayer was the one that was answered. 
Great Leader 
Throughout the generations the Jewish people have been blessed with 
great leaders. Some of these leaders came with the forte of having been 
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brought up as G-d-fearing people. Others came to their high level of 
observance on their own. Only G-d can judge in every situation whose 
merits are greater. 
Need Help 
We are going through a difficult time both in Israel and in the Diaspora. 
Whenever we need help and salvation we turn to our sages who excel in 
their service of G-d. This is based on the lesson we learn from this week’s 
parasha. The prayers of those people, who continue to grow in their own 
service of G-d, are at a higher level and are more likely to be answered. 
May G-d take mercy on all of us and answer our prayers. And may we 
soon experience the final salvation with the coming of Moshiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of 
Yeshivas Keser Torah in Toronto. 
Shalom. Michael Deverett 
P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing 
from you. If you know of others who may be interested in receiving e-mails similar to this 
please let us know at michael@deverettlaw.com. 
For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm. 
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Yaakov, the Equivalent of Adam 
The Torah tells us that when Rivka, our Matriarch, was pregnant with 
Yaakov and Esav, she experienced great pain due to the pregnancy. The 
Torah states, “The children agitated within her, and she said, ‘If so, 
why am I thus?’ And she went to inquire of Hashem.” The Midrash 
explains that Rivka sought out the counsel of Shem, the prophet, who 
was the son of Noach, in order to understand the cause of the 
“rumblings” within her womb. Shem explained that there were two 
nations within her that were battling with one another regarding the 
dominance of the physical and spiritual worlds. This conflict would 
continue after their birth. They would emerge from the womb as two 
nations. They represent the battle between good and evil within 
existence. Yaakov, our Patriarch represented "good" and Esav was the 
representation of "evil." Chazal tell us that whenever Rivka, our 
Matriarch would pass before the study hall of Shem and Aiver, Yaakov 
would bolt within her womb towards it. Whenever she would pass a 
temple of idol worship, Esav would bolt within her womb towards that 
direction. 
Ohr HaChaim HaKadosh in the Portion of Haazinu explains that before 
Adam ate from the Tree of Knowledge, he was considered to be the 
Tree of Good in the Garden of Eden. In the Garden of Eden, G-d placed 
the original serpent, which personified all evil. Adam himself was 
considered to be the equivalent of the Tree of Good because he was to 
produce only pure souls. All the souls that were to come from him were 
to be pure and untainted. Adam, before he ate of the Tree, had such a 
unique level of clarity that he was able to see from one end of the world to 
the other. However, after he had eaten from the Tree of Knowledge 
(which was a combination of Good and Evil) due to the snake’s 
influence, he became tainted because he integrated within himself evil. 
Consequently, the souls that emanated from him were tainted due to his 
own tainted state. It was not until Yaakov, our Patriarch came into 
existence, that the Tree of Good was reestablished. Yaakov was endowed 
with a soul that was untainted and pure, which was the equivalent of 
Adam before the sin. 
The Gemara in Tractate Nidah states regarding the child in utero, “The 
child has a candle burning over his head and he is able to see from one 
end of the world to the other.” When the child is in the womb, he is in a 
setting that is similar to the Garden of Eden before the sin of Adam. 
The womb is a pristine spiritual environment. Although the child in the 
womb is physical, his physicality does not inhibit his spiritual function 
and thus has the ability to see from one end of the world to the other. 
The womb of Rivka, our Matriarch was the equivalent of the Garden 
of Eden. Yaakov had a candle burning over his head due to his pure 
soul. He was able fathom everything. Esav, on the other hand was the 
equivalent of the original snake, because he personified evil. The 
untainted soul of Yaakov, which was the equivalent of Adam before the 
sin, was in a setting in which he was exposed to Esav, who 
represented the original snake. The Gemara in Tractate Sotah tells us 
that the intent of the original snake was to kill Adam and to take Chava 
for himself as his wife. Chazal tell us that the archangel of Esav is the 
“samach mem” which represents all evil. 
The Torah tells us that Esav immerged as the first born (bechor) and 
Yaakov was born second. Chazal tell us based on the verse at the 
beginning of Creation, “It was night and it was day…” Esav 
represents the nighttime period and Yaakov represents the daytime 
period. The order of Creation indicates that first night came into being, 
which a time of distortion of truth, while day which follows represents 
clarity. As Chazal tell us, Yaakov was the Patriarch who represents 
Torah, which is the equivalent of “light.” As King Solomon writes in 

Proverbs, ‘Neir mitzvah v’Torah ohr (the mitzvah is the fuel and the 
Torah is the light/illumination).” 
The battle that was taking place within Rivka’s womb was the 
original battle that had taken place at the beginning of time in the 
Garden of Eden between good and evil, between Adam and the snake. The 
Torah tells us that Yaakov, ultimately purchased the birthright of the 
firstborn from his brother Esav and thus reestablished himself as the 
“bechor.” It is interesting to note that Yaakov was one of the few people 
who were born circumcised in existence. Chazal tell us that Adam 
who was created by G-d, was created in a circumcised state. It was 
only after he sinned with the Tree of Knowledge (which contained evil) 
that a foreskin presented itself as a covering over his male organ, which 
signifies the concealment of truth and loss of clarity. Yaakov, being the 
representation of good in its purest state was thus able to establish the 
Jewish people, who were the only ones qualified to receive the Torah at 
Sinai. 
2. Assuming the Birthright 
The Torah states, “Yaakov simmered a stew, and Esav came in from 
the field and he was exhausted. Esav said to Yaakov, ‘Pour into me, 
now, some of that very red stuff for I am exhausted.’ Yaakov said, 
‘Sell, this day, your birthright to me.” Esav was the firstborn (bechor) 
of his father Yitzchak, and was thus naturally worthy of the birthright. 
Realizing that Esav was in a position of weakness due to his fatigue and 
famished state, Yaakov seized the opportunity to take the birthright 
from his brother Esav. Yaakov purchased the birthright from Esav for 
bread and lentils. If the birthright was rightfully Esav’s why did 
Yaakov want to take something that was not rightfully his? Rashi cites 
Chazal who explain, “Initially, the firstborn was meant to be the 
Officiant of G-d (Kohen), to do the service in the Temple. However, 
because Yaakov understood Esav’s degree of evil, he said, ‘It is not 
appropriate that one who is so evil, to be the Officiant of G-d.” He 
thus purchased the birthright to avert a desecration of G-d’s Name. 
The Torah states, “Esav came in from the field and he was 
exhausted…” Chazal explain that when the Torah mentions that Esav 
was exhausted it alludes to the fact he had violated five cardinal sins on 
that day. It was due to this evil that Avraham passed away five years 
before his time. Avraham was meant to live 180 years, however 
because of the promise that G-d had made to him that he would pass 
away “at a good old age (sava tova)” five years were taken from him so 
that he should not witness the evil that was perpetrated by his grandson 
Esav, which would be contrary to the promise made to him by G-d. 
Since Esav was so evil, it was an imperative for Yaakov to purchase 
the birthright from Esav not because Yaakov wanted the birthright for 
himself, but rather to avert a desecration of G-d’s Name if he were to 
be the Kohen, due to the fact that he was the firstborn. 
The Torah tells us that when Esav returned with the delicacies that he 
had brought for his father in order for him to receive the blessing, 
Yitzchak informed him that he had already given the blessing to his 
brother Yaakov. The Torah states, “When Esav heard his father’s 
words, he cried out an exceedingly great bitter cry, and said to his 
father, ‘Bless me too, Father!...Have you not reserved a blessing for 
me?’” The Torah continues, “So Yitzchak his father answered, 
‘….By your sword you shall live, but your brother you shall serve; 
yet it shall be that when you will go down (tarid), you may cast 
off his yoke from upon your neck.’” Rashi explains the words “when 
you will go down (tarid)” to mean, “When you will be pained. 
Meaning, when the Jewish people will violate the Torah, you will have a 
basis to justify your pain regarding the blessings that Yaakov had taken, 
then you will be able to cast off the yoke (of your brother) and he will 
no longer be able to dominate you.” 
Initially the impetus to take the birthright from Esav was because it 
would have been disgraceful to G-d if one who personified evil, would 
be His Officiant. If so, why would Esav have a legitimate claim to 
cast off his yoke when the Jewish people transgress against the Torah? 
What is the relevance of the Jewish people violating the Torah and 
Esav’s claim to the birthright? 
The basis and motivation for Yaakov taking the birthright from Esav 
was solely to avert a desecration of G-d’s Name. If such a person of 
Esav’s spiritual stature were to officiate as the priest, it would be a 
disgrace to G-d. However, if the Jewish people themselves were to 
behave in a manner that was similar to the behavior of Esav, by not 
heeding the Word of G-d, their initial claim to assume the birthright 
would be annulled. As a result of violating the Torah, the Jewish 
people would no longer be fit to be the officiant of G-d. Yaakov’s 
progeny, no longer projecting and carrying the persona of a spiritual 
people would make them not qualified to dominate Esav. He would then 
have the right to cast off his yoke to dominate the Jewish people. 
The Torah tells us that initially Esav had fled to Mt. Sair from the 
land of Canaan because whoever would be the beneficiary of the 
blessing that G-d had given to Avraham would be subject to the 
decree of bondage in Egypt. He understood that the offspring of 
Avraham would need to pay the debt of bondage and suffering in 
order to be worthy of the blessing that was given to Avraham. In contrast, 
Yaakov remained in Canaan despite the fact that he understood the 
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ramifications of paying the debt of Avraham. He was willing to pay the 
debt by descending to Egypt with his family. The Torah tells us that 
when it was time for Yaakov to descend to Egypt after he was informed 
that Yosef was still alive, G-d appeared to Yaakov and said, “Do not 
fear going down to Egypt!” Why was Yaakov fearful for himself and 
his family to descend to Egypt? 
He understood due to the environment that the Jewish people (his 
descendants) would ultimately become pagans. They would decline in 
spirituality to the point where the angels would question G-d regarding 
their worthiness, despite the fact that they were idolaters and the Egyptians 
were also idolaters. They had said, ‘These are idolaters and these are 
idolaters. Why would you save the Jewish people and destroy the 
Egyptians?” Although Yaakov understood the ultimate decline in 
spirituality from going to Egypt, he still agreed to pay the debt of his 
ancestor Avraham because ultimately the Jewish people would be 
redeemed from Egypt with great wealth and stand at Sinai to receive the 
Torah. 
It is interesting to note that the Torah states that G-d said to Moshe 
regarding what he should say to Pharaoh, “You (Moshe) shall say to 
Pharaoh, ‘So said Hashem, My firstborn son Israel. So I say to you, 
Send out My son that he may serve Me…’” Rashi cites Chazal who 
explain that by G-d referring to the Jewish people as His “firstborn” it 
was a confirmation of the birthright that Yaakov had taken from Esav. 
Although the Jewish people at that moment had became idolaters in 
Egypt, He still referred to them as His firstborn. Thus they were still 
worthy of the birthright. It seems to a contradiction to the blessing that 
Yitzchak had given Esav. If the Jewish people were idolaters at that 
moment, it seems that they should have forfeited their status as the 
“firstborn” since their behavior was no different that Esav. Their 
advanced spiritual standing was a prerequisite for receiving and retaining 
the birthright. If so, why were they referred to as G-d’s firstborn? 
The Jewish people only became idolaters in Egypt because of their 
circumstances as slaves in a pagan environment. It was not because they 
chose the path and ways of Esav. Ultimately, after this decline in their 
spirituality upon redemption from Egypt they advanced to the pinnacle of 
their spirituality at Sinai. They thus brought about the greatest 
sanctification of G-d’s Name. They achieved such a level of clarity that 
they were able to make a declaration which was the words used by 
angels, “We will do and we will listen.” This is why they were worthy 
to receive the Torah. One is only unworthy to be classified as G-d’s 
firstborn if he should choose to emulate the ways of Esav when he could 
have chosen to reflect the behavior of Yaakov. 
3. Seeing G-d’s Hand in our Lives 
The Torah states, “And these are the offspring of Yitzchak son of 
Avraham- Avraham begot Yitzchak.” The Midrash cites a verse from 
Yeshaya, “ ‘All the vessels that they will attempt to bring upon you will 
not succeed...’ What is the meaning of this? The Jewish people will 
come before G-d and say, ‘Master of the Universe, You should see how 
the nations of the world enslave us! It is as if they have no other 
occupation, but to strategize how to destroy us….’ G-d responded, ‘I am 
your protector! What is their value? They decree upon you decrees and 
I annul them and destroy them…’ The Roman Emperor Adrionus said to 
Reb Yehoshuah, ‘Great is the sheep that is among seventy wolves!’ 
(The Jewish people are compared to the sheep that is surrounded by the 
seventy nations of the world (wolves) who want to devour them.) Reb 
Yehoshuah responded, ‘Great is the shepherd who saves her, protects 
her, and destroys (her enemies) before her.!” Seemingly the Roman 
Emperor was attributing the survival of the Jewish people to their 
tenaciousness. However, Reb Yehoshuah answered that it is not the 
greatness of the sheep but rather the greatness of the shepherd, who is G-
d Himself who protects the Jewish people. Therefore, regardless of the 
power and strategies of the nations of the world who want to destroy the 
Jewish, G-d will intercede on their behalf and eliminate their enemies. 
Eitz Yosef explains the words of the Midrash differently. He explains that 
the Roman Emperor was saying to Reb Yehoshuah that the nations of 
the world choose to be kind to the Jewish people and treat them 
favorably because the nations are benevolent. Despite the fact that they 
are surrounded by seventy wolves who have the ability to devour them, 
the nations choose to treat the Jewish people favorably. However, if the 
nations were to decide not to regard the Jewish people in such a 
favorable manner, it is certain that they would be “devoured by the 
seventy wolves.” Therefore, the Jewish people need to feel a debt of 
gratitude towards the seventy nations that they do not destroy them and 
continue to look upon them favorably. To this Reb Yehoshuah 
responded, “It is not due to the benevolence and kindness of the nations 
of the world that the Jewish people continue to exist, but rather due to 
the kindness of G-d Who Protects His flock. Therefore, we feel indebted 
only to G-d and not the nations of the world.” 
The Jewish people continue to exist and are protected not because of 
alliances with the nations of the world or their promises of assistance, 
but rather it is only because G-d is in control of every aspect of 
existence and every moment. It is G-d’s continuous protection and 
kindness that allows them to exist. The Jewish people need not feel 
beholden to the nations but rather they need to be beholden to G-d and 

thus conduct themselves in accordance with His Will. We thus say in 
the Amidah (silent prayer), “We gratefully thank You, for it is You 
Who are Hashem our G-d…Rock of our lives, Shield of our 
salvation…for Your miracles that are with us every day…” This is the 
basis for the existence of the Jewish people. 
4. The Jewish People, the Facilitators of the Material 
The Torah states regarding the blessing that Yitzchak had given his son 
Yaakov, “And may G-d (Elokim) give you of the dew of the heavens 
and of the fatness of the land…” It is interesting to note that when 
Yitzchak gave the blessing to Yaakov he referred to G-d with the 
appellation “Elokim” which connotes the attribute of Justice rather than 
the appellation “Hashem (YKVK)” which connotes the attribute of 
Mercy. One would think that Yitzchak should have blessed Yaakov using 
the appellation of Hashem (YKVK). Why did he use the appellation of 
“Elokim?” Rashi cites Chazal who explain, “(Yaakov will receive the 
blessing only) in Judgment. If he is worthy, he will receive the blessing. If 
he is not worthy, then he will not receive the blessing. However, 
regarding Esav, Yitzchak gave the following blessing, ‘Behold, the 
fatness of the land shall be your dwelling and of the dew of the 
heavens above.’ We see that regardless of Esav’s worthiness, whether 
he is righteous or evil he will in either case receive the blessing.” 
Initially when Yitzchak gave the blessing, he believed that he was giving it 
to his son Esav his first born, although Yaakov actually received it. If he 
believed that he was blessing Esav, why should he structure his blessing 
in such an exacting manner by using the appellation of “Elokim” which 
connotes the attribute of Justice? The appellation of “Elokim” only has 
relevance to Yaakov because he was devoutly righteous and the 
embodiment of Torah, whereas Esav was the man of physicality. Although 
Yitzchak did not perceive Esav as being evil, it would still not be 
logical for him to give Esav a blessing using the appellation of “Elokim” 
which demands exactness and absolute righteousness. 
Although Yitzchak knew that Yaakov was the more spiritual son because 
he had fully dedicated his life to Torah and spirituality, he nevertheless 
believed that Esav should have the blessing so that he could be of 
assistance to Yaakov. Sforno explains that Yitzchak wanted to establish a 
partnership between Yaakov and Esav that would be similar to the 
partnership that Yaakov would establish alter between Yissachar and 
Zevulon. Yissachar was the tribe that was dedicated to the study of 
Torah without any distraction whatsoever. He thus, attained an advanced 
level of clarity in Torah knowledge. Zevulon was the tribe that was 
responsible to provide every aspect of Yissachar’s material needs. It was 
due to Zevulon that Yissachar was able to achieve his unique level of 
Torah. Esav, being adept in the ways of the world as a hunter and a man 
of the field, would be able to provide for all the material needs of 
Yaakov, who was fully engaged in the study of Torah. Therefore, since 
Esav was to provide for the material needs of Yaakov for him to advance 
in Torah and spirituality, his portion needed to have relevance to 
exactness and worthiness. The valuation of the blessing needed to be 
within the context of the attribute of Justice to determine if Yaakov 
was worthy or not. However, after it was revealed that Yaakov was 
the one who had received the blessing and not Esav, Yitzchak understood 
that the Will of G-d was that Yaakov should be the one to manage his 
material needs and not Esav. Thus, Esav, blessing did not have relevance 
to spirituality. Esav would thus assume the role of Zevulon. Thus, 
Yitzchak blessed him in a manner that was not contingent on his 
worthiness. Regardless of his spiritual deficiencies, Esav would receive 
material blessing. 
The Gemara in Tractate Avodah Zorah tells us that at the end of time 
G-d will sit with a Torah Scroll in His lap and will announce to the 
world, “Whoever has a share in this Torah, let him come and take 
his portion (reward)!” The first nation that will come to claim their 
rightful reward will be the Romans (who destroyed the Second 
Temple). They will claim, “Whatever we accomplished in this world such 
as building market places, boulevards, bathhouses, and going to war to 
amass large amounts of gold and silver was all so that the Jewish people 
should be able to engage in Torah study. Therefore we are deserving of 
reward.” G-d will respond to them saying, “You fools! Everything that 
you did was for your own self-interest.” G-d will then dismiss them 
from His Presence and they will leave in a distraught state. All the 
nations of the world will come before G-d with a similar claim that all 
that they had accomplished was only to accommodate the Jewish people 
to study the Torah. All of them will be rejected on the same grounds as 
the Romans. The motivation for their accomplishments was for their 
own sake and not for the sake of the Jewish people to study Torah. 
The Brisker Rav z’tl asks, “How is it possible that at the end of time, 
which is a time of Truth, that the nations of the world can come before G-
d and blatantly lie that all of their initiatives and successes were only to 
facilitate the study of Torah of the Jewish people?” He explains that at 
the end of time, truth will be revealed and become known to all 
mankind. The nations of the world will realize that creation has only 
one purpose, which is to facilitate the Torah and the Jewish people 
who study it. They will realize in retrospect that all their successes and 
accomplishments were only to accommodate the Jewish people 
regarding their study of Torah. Thus, their successes did in fact 
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contribute to the facilitation of the study of Torah. G-d will explain to 
them that their reward will be based on their true intent, which was only to 
accommodate themselves. 
The Torah tells us that when the Jewish people will be worthy, they 
will receive material blessing of G-d. if they are unworthy, they will not. 
According to the explanation of the Brisker Rav, that all existence and 
the successes of the nations of the world are directly linked to the Torah 
of the Jewish people, then the world advancing itself materially or 
regressing in the material is contingent upon the spiritual status of the 
Jewish people. There is a direct linkage between every aspect of 
existence and the spiritual worth of the Jewish people. 
5. Avraham Assuming G-d’s Kindness 
The Torah tells us that Avraham, our Patriarch was the pillar of kindness 
(chesed). The Mishna in Ethics of our Fathers states, “The world stands on 
three principles, Torah, Avodah (service), and acts of loving kindness 
(gamilas chasadim).” The fact that the Jew has an innate need in his 
soul to do acts of loving kindness is because he descends from Avraham, 
who established within his spirituality the characteristic of kindness. Each 
of the holy Patriarchs chose to emulate a particular Attribute of G-d and 
perfect that characteristic within themselves. By doing so, they 
established and concretized these characteristics within the Jewish people 
until the end of time. Avraham our Patriarch chose to emulate G-d’s 
Kindness (Chesed). Yitzchak chose to emulate G-d’s Attribute of Justice 
by being exacting in every aspect of his service. Yaakov our Patriarch, 
chose to emulate G-d’s Attribute of Mercy. Why did Avraham choose to 
emulate the Attribute of Kindness? 
Mercy (rachamim), in contrast to kindness (chesed) is indiscriminate. In 
order for one to merit mercy from G-d, it must have some value. If there 
is no value in G-d showing mercy, then it will not be demonstrated. For 
example, the Torah tells us that G-d destroyed the community of Sodom 
because it was evil and had “sinned greatly against G-d.” When the 
Torah tells us of its destruction it mentions the appellation of G-d 
(YKVK/Hashem) which connotes the attribute of Mercy. Meaning, 
even the attribute of Mercy was in agreement with the attribute of 
Justice that Sodom needed to be destroyed. Although Avraham, who 
represents indiscriminate kindness pleaded with G-d on their behalf, it 
became clear from his exchange with G-d that there were not righteous 
people in Sodom. 
King David writes in Psalms, “He Created the world with Kindness (Olam 
chesed yibaneh)…” Meaning, the cause and basis for the Creation of 
Existence was Kindness. Before G-d brought existence into being, there 
was no reason, other than His Infinite Attribute of Kindness, that would 
cause Him to chose to create the world. Nothing existed to be worthy 
of Creation. The concept of Creation is ex nihilo. G-d wanted to create 
a setting that would allow man to have the opportunity to make the 
correct choices and thus advance himself spiritually to be worthy of 
cleaving to his Maker. He would thus be the beneficiary of the ultimate 
Good, which is a relationship with G-d. When Avraham searched for his 
benefactor, he understood that G-d created existence out of Kindness only 
to give man the ultimate opportunity to cleave to Him, through the 
making of proper choices. 
Since Avraham, the founding father of the Jewish people, was the first 
person to introduce G-d to the world, it was the equivalent of the 
beginning of a new Creation. Understanding that he was the beginning of 
a new spiritual existence that had no relevance to what had preceded him, 
Avraham chose to emulate G-d’s attribute of Kindness, since it was 
through this attribute that G-d brought about the original act of 
Creation. Thus, Avraham disseminated and espoused monotheism through 
performing acts of kindness, such as hospitality. 
The Torah states after Avraham, our Patriarch had purchased the burial 
plot for Sarah, “And Afterwards Avraham buried Sarah his wife…” 
The Midrash cites a verse from Proverbs, “ ‘One who pursues 
righteousness and kindness will find life, righteousness, and honor.’ Who 
is the one who pursued righteousness? It is Avraham. As it states, ‘They 
adhered to the way of G-d to do righteousness….’ Where do we find 
that Avraham pursued kindness? It states, ‘It is the kindness that he 
(Avraham) offered to Sarah…’ G-d said to Avraham, ‘My craft is 
doing acts of kindness. You have now (after providing the burial needs 
for Sarah) taken hold of My craft. You are now qualified to wear My 
garment (of Kindness). As it states, ‘Now Avraham was old, well on in 
years…’” 
It seems from the Midrash that it was only after Avraham had 
purchased the burial location for his wife Sarah was he worthy to 
wear the garment of Kindness of G-d. Avraham was 137 years old 
when Sarah his wife passed away. He had selflessly performed acts of 
kindness and hospitality his entire life. In fact, the Torah details, at 
length, every aspect of the hospitality that Avraham had performed for 
the three angels that visited him, in order to reveal that his dimension of 
kindness was at the most unique and advanced level. Despite the fact that 
Avraham had performed exceptional acts of kindness that had such 
profound ramifications for the Jewish people, it was only the purchase 
of the burial location for his wife Sarah that was considered by G-d to 
be a special act of Kindness. Why is this so? 

When G-d Created the world with His Attribute of Kindness, He did so 
purely for the sake of doing Kindness itself. There was no other reason 
other than Creating a setting for mankind to be a beneficiary of His 
Kindness. It was not a means, but His Kindness was an end unto itself. 
Despite the fact that Avraham had engaged in acts of kindness his entire 
life, in the most exceptional manner, his motive for doing so was for 
the sake of engaging with humanity to dispel and refute their pagan 
beliefs. Avraham’s hospitality that he presented to the angels was more 
lavish than the banquets of King Solomon at the height of his reign. 
It was however only to espouse monotheism. Thus, Avraham’s acts of 
kindness were not purely for the sake of kindness, but rather a 
vehicle to espouse G-d’s existence. 
When Avraham purchased the burial location for Sarah, our Matriarch, 
it was an act of kindness that was done purely for Sarah, his wife. 
This was a replication of G-d’s Kindness for the sake of mankind. 
Therefore, it was at this moment that Avraham was worthy of wearing G-
d’s Cloak of Kindness. 
 

Rabbi Shlomo Katz 
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This week’s parashah focuses on the life of our Patriarch Yitzchak. Like 
his father Avraham, Yitzchak experienced a famine. Unlike his father, 
Yitzchak was not permitted to leave Eretz Yisrael to avoid the famine. G-d 
told him (26:2-3), “Do not descend to Egypt; dwell in the land that I shall 
indicate to you. Sojourn in this land and I will be with you and bless you; 
for to you and your offspring I will give all these lands, and establish the 
oath that I swore to Avraham your father.” Our Sages explain that 
Yitzchak had been set aside as a korban olah / burnt offering to Hashem. 
Just as no part of a korban olah may leave the Temple grounds, so 
Yitzchak could not leave Eretz Yisrael. 
Hashem said in the quoted verse, “To you and your offspring I will give all 
these lands, and establish the oath that I swore to Avraham your father.” 
R’ Zvi Yehuda Kook z”l (1891-1982; rosh yeshiva of Yeshivat Merkaz 
Harav in Yerushalayim) notes that Yitzchak was promised not only that 
his descendants would inherit the land but also that this was the fulfillment 
of the oath that Hashem had made to Avraham. Yitzchak was the chosen 
one. 
R’ Kook notes further: Hashem said, “To you and your offspring I will 
give all these lands [i.e., plural].” Why not, “To you and your offspring I 
will give this land [i.e., singular]”? This, R’ Kook explains, alludes to the 
incredible variety of climates and sceneries that Eretz Yisrael offers. 
Virtually any setting that one could desire and find in another land, he 
could find in Eretz Yisrael as well. (Sichot Harav Zvi Yehuda) 
“Yaakov simmered a stew, and Esav came in from the field, and he was 
exhausted.” (25:29) 
The Gemara (Bava Batra 16b) teaches: Esav committed five sins that day: 
adultery, murder, denying the existence of G-d, denying techiyat 
ha’meitim/ resurrection of the dead, and giving away the bechorah / 
birthright. (The Gemara derives each of these sins from a verse.) 
Considering the serious sins that Esav committed that day, why, asks R’ 
Yitzchak Kirzner z”l (1951-1992; mashgiach ruchani of Yeshivat 
Rabbeinu Yaakov Yosef in Edison, N.J.), does the Torah go into the most 
detail about the seemingly minor offense of selling the bechorah? 
He explains: The first four of Esav’s sins demonstrate moral failings such 
as lust and anger. Nevertheless, such failings are not as disappointing as 
seeing a person waste or throw away an inborn positive quality, talent or 
attribute. That is what Esav did. He was the firstborn, with all the spiritual 
opportunities that that status entails, and he gave it up. Moreover, for what 
did Esav give up the bechorah? For a bowl of stew! That is a true calamity. 
How do people come to throw away their in-born qualities? R’ Kirzner 
explains in the name of R’ Simcha Zissel Ziv z”l (1824-1898; the “Alter of 
Kelm”): People are born with many qualities, but those qualities are not 
truly their own until they control them. Until then, those qualities have no 
significance, just as wearing a borrowed gold watch doesn’t make a man 
wealthy. What causes a person to not work at mastering his good qualities? 
Our verses provide one answer, writes R’ Kirzner. 
We read (verse 32), “Esav said, ‘Look, I am going to die, so of what use to 
me is a birthright?’” Rashi z”l elaborates: Esav said, “What is the nature of 
the sacrificial service that the firstborn are meant to perform?” [Originally, 
the firstborn were the kohanim.] Yaakov replied, ‘Many prohibitions and 
punishments--even the punishment of death--are associated with it, as we 
learn in the Mishnah (Sanhedrin 22b): The following priests are liable to 
death--those who carry out their duties after having drunk too much wine 
and those who officiate bare headed’.” Whereupon Esav said, “If I am 
going to die because of it, why should I desire it?” We see, writes R’ 
Kirzner, that Esav did not believe in himself. Obviously, it is not a given 
that a kohen will die performing the Temple service. Esav, however, 
lacked confidence that he could successfully perform the position that was 
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his by birth, and that ca used him to despise that position. Similarly, a lack 
of confidence in one’s ability to develop his G-d-given talents frequently is 
the reason why a person doesn’t even try. (Ma’oz La’tam) 
“Yaakov drew close to Yitzchak his father who felt him and said, ‘The 
voice is Yaakov’s voice, but the hands are Esav’s hands’.” (27:22) 
Rashi z”l explains: Because Yaakov spoke politely (“Please, arise”) rather 
than harshly like Esav (verse 31 – “My father should arise”). 
R’ Michel Zilber shlita (rosh yeshiva of the Zvhil yeshiva in 
Yerushalayim) asks: Since Yaakov went to such lengths to disguise 
himself, why didn’t he disguise his manner of speech as well? 
He answers in the name of R’ Shmuel Betzalal shlita (rosh yeshiva of 
Yeshivat Porat Yosef in Yerushalayim): This teaches an important lesson, 
namely that proper speech and good middot / character traits should be so 
ingrained in a person that he is unable to pretend not to have them even if 
he wants to. (Tippah Min Ha’yam) 
“Yitzchak trembled in very great perplexity, and said, ‘Who -- where -- is 
the one who hunted game, brought it to me, and I partook of everything 
when you had not yet come, and I blessed him? Indeed, he shall remain 
blessed!’” (27:33) 
Rashi comments on the words “I partook of all” -- “Everything that I could 
have hoped to taste, I tasted.” 
R’ Hersh Mendlowitz shlita (formerly of Silver Spring, Maryland; now of 
Yerushalayim) asks: The verse and Rashi’s commentary make Yitzchak 
sound like a glutton, G-d forbid! Moreover, is the mere fact that Yitzchak 
enjoyed the food a reason to re-affirm the blessing that Yaakov allegedly 
stole? 
R’ Mendlowitz explains: The Gemara (Bava Batra 16b) teaches that three 
people – Avraham, Yitzchak and Yaakov -- tasted Olam Ha’ba in their 
lifetimes. Of Avraham we read (Bereishit 24:1), “Hashem had blessed 
Avraham with everything.” Of Yitzchak we read (here), “I partook of 
everything.” Of Yaakov we read (33:11), “I have everything.” Thus, when 
Yitzchak said, “I partook of everything,” which Rashi explains to mean 
that Yitzchak tasted everything that he could ever have hoped to taste, he 
was not referring to how delicious the food was. Rather, when Yitzchak 
tasted the food that Yaakov served him, he tasted Olam Ha’ba. This 
signaled to Yitzchak that Yaakov had acted properly in deceiving him and, 
therefore, Yitzchak affirmed the blessing that he had unknowingly given 
Yaakov. (Ha’notein Imrei Shefer) 
Zemirot Shabbat 
“Yamina u’smola, u’baineihu kallah / To the right and to the left, and 
between them, the bride.” (From the zemer Atkinu Se’udata) 
The “bride” is Shabbat, but what is “to the right and to the left”? 
Commentaries explain that the three days before each Shabbat 
(Wednesday, Thursday and Friday) and the three days after it (Sunday, 
Monday and Tuesday) are associated with Shabbat. Thus, for example, a 
person who did not recite havdalah on Motzai Shabbat can recite it 
through the third day of the week. These sets of three days are “to the right 
and to the left” of the “bride”--Shabbat. 
R’ Pinchas David Horowitz z”l (1876-1941; the first Bostoner Rebbe) 
offers another explanation: In kabbalah, the “right” and “left” represent the 
Divine attributes of “chessed” (loving-kindness) and “gevurah” (strength) 
respectively. Among our Patriarchs, Avraham epitomized chessed (the 
right) and Yitzchak, gevurah (the left). 
Avraham fathered Yishmael, who, according to our Sages, refused to 
accept the Torah because it outlawed adultery. Adultery is the result of 
chessed (love) gone awry (see Vayikra 20:17). Yitzchak fathered Esav, 
who refused to accept the Torah because it prohibited murder, which is the 
mis-use of gevurah. 
The nations on the right and the left observe their sabbaths to the right and 
the left of Shabbat, i.e., on Friday and Sunday, respectively. It is to this 
that the zemer refers. 
Each of these three nations--Yishmael, Esav, and ourselves--claims to 
have the true Torah of Avraham. When we observe Shabbat, says the 
Bostoner Rebbe, we add to it a few minutes from Friday and a few minutes 
from Sunday, thus demonstrating that we are the true heirs of Avraham. 
(Quoted in Shoshelet Boston p.273) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And G-d said to [Rivkah]” (B’reishis 25:23). Although these words 
would seem to indicate that there was a direct communication from G-d to 
Rivkah, Rashi, based on B’reishis Rabbah 63:7, tells us that the message 
was given to Rivkah through Shem (Noach’s son). However, later in our 
Parasha, G-d did communicate directly with Rivkah. When Rivkah 
“heard” Yitzchok tell Eisav to hunt food for him so that he could bestow a 
blessing upon him (27:5-7), although she might have (over)heard this 
directly, Midrash Tanchuma (10) and Targum Yonasan tell us that she 
heard it through the “Divine Spirit,” the same expression used by Rashi for 

how G-d communicated with Shem to give Rivkah her answer. After the 
blessing was given to Yaakov instead of Eisav, and Eisav planned on 
killing Yaakov (27:41), Eisav’s “thoughts” were “told” to Rivkah by the 
“Divine Spirit” (27:42, see Rashi and Targum Yonasan). Why did Rivkah 
need to go to Shem to find out from G-d what was going on with her 
pregnancy if she was also worthy of receiving divine communication? 
Mizrachi (25:23) says that Rivkah had to go to Shem to find out why she 
was in such distress because she was not a prophetess, as evidenced by 
Rivkah not being one of the seven prophetesses listed in the Talmud 
(Megilla 14a). Which makes Rashi saying that Rivkah knew what Eisav 
was thinking through the “Divine Spirit” even more puzzling. 
Nevertheless, when Rashi (29:34, see B’reishis Rabbah 67:9 and 72:6) 
says that all of our foremothers were prophetesses, Mizrachi (on 29:34), in 
order to defend his opinion here, says that this is a matter of dispute 
between sources, with Rashi following one opinion here (25:23) and the 
other opinion there (29:34). Putting aside the discussion about whether 
Rashi quotes conflicting opinions on different verses, since Mizrach is 
clearly of the opinion that he does, Rashi’s comments on 27:42 could also 
be following the opinion that all of our foremothers, including Rivkah, 
were prophetesses, while his comments here follow the opinion that the 
only foremother who was a prophetess was Sara. 
B’er Hatorah (27:42) gives a different answer, suggesting that when Rashi 
says Rivkah “heard” through the “Divine Spirit” he wasn’t referring to 
prophesy, but to her wisdom, which is a gift from G-d, as she figured out 
(from other clues) that Eisav’s intent was to kill Yaakov. [The notion that 
this could be described as being “told” to Rivkah by G-d even though there 
was no communication is not that different from when Avraham was 
“told” that Rivkah was born (22:20-23), with Rashi telling us that it was 
G-d who had informed him that Yitzchok’s mate had been born because 
Avraham was concerned about Yitzchok getting married. If G-d told 
Avraham not to worry about who Yitzchok will marry because Rivkah, his 
future spouse, had just been born, the whole mission of his servant, 
including (and especially) his not knowing who he was looking for, seems 
rather superfluous -- unless Avraham put Eliezer through the whole ordeal 
because he knew that “finding” Rivkah miraculously would impress 
Rivkah’s family much more than knocking on their door and saying “I’m 
here to take Rivkah to Canaan to marry Yitzchok because G-d told 
Avraham that they were meant for each other.” If, on the other hand, as 
Eitz Yosef suggests (in his commentary on B’reishis Rabbah 57:3), 
Avraham being “told” by others that his brother Nachor’s family had 
grown made him realize that a potential spouse for Yitzchok could be in 
Charan (see Eitz Yosef on 57:1), and this can be equated with G-d 
“telling” him that Yitzchok’s mate had been born (since G-d had caused 
this information to become known to Avraham at that point in time 
specifically to ease his concerns about finding a wife for Yitzchok), 
Eliezer’s trip to Charan without knowing the ending makes sense. 
Similarly, Rivkah being made aware of other comments of Eisav (or other 
actions) that led her to conclude that he wanted to kill Yaakov, which 
caused her to send him away, could be attributed to G-d and His “Divine 
Spirit” without Rivkah being a prophetess.] It is worth noting, though, that 
the same expression, “Divine Spirit” (“Ruach haKodesh”) is used by Rashi 
to describe how Shem knew why Rivkah was in distress, and the 
information he relayed -- that she is carrying two nations, who would 
constantly be at war with each other, with the younger ultimately coming 
out on top -- is too specific for Shem to have just figured it out based on 
his wisdom. 
Another point worth noting is that just as Rivkah was not included in the 
Talmud’s list of prophetesses, Shem is not listed in Rashi’s list of the 48 
prophets the Talmud alluded to. [Even though Nachalas Yaakov, on 25:23, 
suggests that Shem and Ever are the two whom Rashi was unsure were 
included in the 48 prophets, Rashi does not list them, and if he thought 
Shem was one of the 48, he would have said so.] Therefore, Rivkah not 
being able to answer her own query because she was not one of the seven 
prophetesses should apply to Shem too, and should have prevented him 
from being able to give her an answer as well, at least according to 
Mizrachi’s formulation. Which brings us back to the question of why 
Rivkah had to go to Shem in the first place if she was a conduit for “Ruach 
haKodesh” herself, and also leaves us wondering how Shem was able to 
provide the answer if he wasn’t one of the 48 prophets, as well as how to 
reconcile the Midrash that says our foremothers were all prophetesses with 
the Talmud, which only includes Sara in its list. 
Rinas Yitzchok (II, on 27:13) references Nedarim 38a, which lists the 
qualifications necessary for prophecy, and the Rosh’s commentary there 
(see Kesef Mishneh on Rambam’s Hilchos Y’soday Hatorah 7:1), that 
these qualifications are only necessary for those who receive prophecy on 
a regular basis, but not for those who receive occasional prophecy. He 
therefore suggests that Rivkah did receive occasional prophecy (including 
what Eisav’s intentions were), but did not qualify as a “permanent” 
prophetesses, and therefore wasn't included in the Talmud’s list (which is 
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only those who received prophecy on a regular basis). This would also 
explain why Rivkah went to Shem, as this wasn’t one of the occasions 
where she received prophecy. The Midrash could be referring to the fact 
that all four foremothers received prophecy at least occasionally, while the 
Talmud lists only Sara because she was the only one of the four who did 
so regularly. And even if Shem didn’t receive prophecy on a regular basis, 
we don’t know if Rivkah knew that, and if she did, she still could have 
hoped that this was one of the occasions when he would receive prophecy 
(and it was). 
A similar possibility is based on the Talmud’s answer as to why it didn’t 
include more prophets on its list despite there being more than only 48; it 
only included those whose prophecy was needed for future generations. If 
Rivkah’s prophecy (that she knew that Eisav wanted to kill Yaakov) 
wasn’t needed by future generations, she wouldn’t have been included in 
the Talmud’s list. Although this doesn’t address all the issues raised above, 
there might be other reasons why, even if Rivka was a prophetess, she had 
to go to Shem for help regarding her troublesome pregnancy. 
First of all, there is a Talmudic concept of “a prisoner not being able to 
free himself from prison” even if he can help others get out (B’rachos 5b), 
meaning that even if Rivkah had the ability to help others in distress via 
her ability to receive prophecy, she may not have been able to help herself. 
Additionally, “the Divine Presence does not rest [on a person] in sadness” 
(Shabbos 30b), which is why Elisha needed a musician to play for him 
before he received prophecy (M’lachim II 3:15). Therefore, even if Rivkah 
was normally able to receive prophecy, while she was in distress she could 
not, and had to reach out to Shem. And, there was a long period of time 
between the two episodes. Yaakov was blessed by Yitzchok when he was 
63 years old (see Rashi on 28:9), which was when Rivka heard through 
Ruach haKodesh that Eisav wanted to kill him. Since she was pregnant 
with Eisav and Yaakov when she went to Shem, at least 63 years had 
passed from the time that Rivkah had to rely on Shem’s Ruach haKodesh 
until she relied on her own to be “told” about Eisav’s intentions. For all we 
know, at the time of her pregnancy (which was before she was a 
“foremother”) she wasn’t yet on the level of receiving prophecy. As she 
continuously grew in her spirituality, though, she attained that level, and 
became a prophetess. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Toldos 5776 
In this week's parsha, Yitzchak Avinu plans to bless Esav, and Rivka 
intervenes, finding a way for Yaakov to receive this blessing instead. One 
can only wonder: Why didn't Yitzchak want to give his blessing to 
Yaakov? Yaakov was busy learning in the tents of Torah while Esav was a 
"man of the field" (25:27). Certainly Yaakov was a bigger tzaddik. 
Although Rashi states that Esav knew how to "hunt" Yitzchak verbally, 
asking him frum-sounding questions (25:28), it's implausible that he 
deceived Yitzchak. Even in our generation, there are tzaddikim who can 
ascertain a person's spiritual level simply by looking at him. Yitzchak was 
surely capable of this. Moreover, Yitzchak notes that "it is not Esav's 
practice to mention the name of Hashem" (as was Yaakov's — Rashi 
27:21). Clearly, Yitzchak knew the difference between Yaakov and Esav. 
Why did he choose to give his final blessing to Esav? 
The Shlah explains that the blessing Yitzchak intended was to give over 
the material blessing of the world. Yitzchak understood that the material 
blessing of heaven must come to this world via a person, and later a nation, 
who could sanctify it. Yaakov was too spiritual a person to be encumbered 
with such a task, Yitzchak felt. Yaakov lived a life far removed from 
gashmius (materiality). Esav, on the other hand, was connected to 
gashmius and could serve as the necessary link to bring material blessing 
to the world. 
Rivka did not agree. Bringing blessing into the world and sanctifying it 
requires that the one bringing it be spiritual himself. She knew that Esav 
was unable to do this. She had heard this directly from Shem ben Noach, 
who had informed her years earlier that she was pregnant with twins, and 
that "the older would serve the younger" (25:23). Chazal provide an 
example of how the blessings of gashmius reach the world in Taanis 24b, 
where a bas kol (heavenly voice) declared that "the entire world is 
sustained in the merit of My son, Rabbi Chanina, and yet Chanina himself 
makes do with a small amount of carobs from erev Shabbos to erev 
Shabbos." Rav Chaim Shmuelevitz would say that the reason Rav 
Chanina's generation merited Hashem's sustenance was because Rav 
Chanina satisfied himself with his carobs. His sparing use of the material 
bounty of this world, taking only what was needed to serve Hashem, was 
what gave the world its blessing. He was capable of serving as the channel 
through which material blessing reached the world. 
How can we sanctify the material world we live in? The very question 
sounds as if it is directed only to the greatest tzaddikim (like Rav 
Chanina), but the Rambam (Hilchos De'os 3:2-3) approaches this as 

something within every Jew's reach: "A person must have in mind that all 
his actions are done only in order to know Hashem. Therefore, he should 
not eat whatever his palate desires, like a dog or a donkey, rather he should 
eat what is beneficial for his body, whether it is bitter or sweet. And he 
should not eat things that are bad for him, even though they are sweet to 
the palate. … as Shlomo Hamelech said: In all your ways, know Him." 
All pleasure a person derives from this world should be done in order to 
help him in his avodas Hashem. The Mesilas Yesharim (Chapter 1) adds 
that through this, the Jew elevates himself and elevates the world together 
with him. If he pursues his pleasures for their own sake, he lowers himself 
and the world as well. We are not expected to live at the level of Rav 
Chanina, but if we take these words to heart and try to separate ourselves 
from unnecessary elements of gashmius in our lives, we are now moving 
in the direction of sanctifying ourselves. When engaging in gashmius, we 
should ask ourselves: Do I need this? Is this necessary for my avodas 
Hashem? If not, I'll be harming both myself and the entire world! 
Chazal (Avos 6) teach us that "jealousy, desire and [pursuit of] honor 
remove a person from the world." Tiferes Yisrael writes that these drives 
remove a man from both this world and the next world, and that these 
three drives are at the root of every sin. Whenever a person lets his drive 
for jealousy, desire or honor take over and indulges in unnecessary 
gashmius, he is taking himself out of the world and coming closer to all 
possible sins. If we would consider this, we would be less drawn to the 
lure of gashmius. 
My great-uncle, Rav Meir Simcha of Dvinsk, was considered one of the 
leaders of Torah Jewry before the Holocaust. In addition to his brilliance 
and devotion to Torah, he was also a living example of how to take from 
this world only what is necessary. He came from a wealthy family and 
served as Rav of a well-established community. Nevertheless, he chose to 
live in a simple house, with the most simple furnishings. 
Once, a wealthy man offered to buy Rav Meir Simcha new furniture. He 
refused. When the man persisted, he explained: "I'm perfectly happy with 
the furniture that I have. Please buy the furniture and give it to a family 
that really needs it." 
When my great-uncle published his sefer Ohr Same'ach, many members of 
his kehilla wanted to buy it in order to give their esteemed Rav some extra 
income. Again, he refused. 
"This isn’t a sefer that you can make use of. It's a collection of intricate 
analyses of the Rambam's Yad Hachazaka. What do you want it for? To 
give me parnassa? I don't need it!" 
On another occasion, members of his kehilla wanted to raise the Rav's 
salary. Again, he refused. 
Several times in his sefer, Meshech Chachma, Rav Meir Simcha writes 
that a person need not be an ascetic; he should enjoy the material blessings 
of this world — but to maintain a sense of proportion and certainly to 
avoid luxuries. If a man does that, he purifies his physical body and 
elevates his entire being to a higher spiritual level. 
May we be zoche to sanctify the material world we live in! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Toldos: What a Terrible Mistake 
But these you shall not eat among those that bring up the cud and those 
that have a cloven hoof: the camel, because it brings up its cud, but does 
not have a [completely] cloven hoof; it is unclean for you. And the hyrax, 
because it brings up its cud, but will not have a [completely] cloven hoof; 
it is unclean for you; And the hare, because it brings up its cud, but does 
not have a [completely] cloven hoof; it is unclean for you; And the pig, 
because it has a cloven hoof that is completely split, but will not 
regurgitate its cud; it is unclean for you. (Vayikra 11:4-7) 
Here we have a technical outline for determining animals Kosher and not. 
There may just be a deeper metaphorical message embedded here to help 
us figure our way through the map of history and life knowing with clarity 
what’s Kosher and not. 
It’s not my idea. The Midrash asks, “Why is it [i.e. Edom or Rome] 
compared to a swine? To tell you this: Just as the swine, when reclining, 
puts forth its hooves as if to say, 'See that I am clean,' so too does the 
empire of Edom [Rome] boast as it commits violence and robbery, under 
the guise of establishing a judicial tribunal. 
A prime example of Essav’s wicked practice is openly on display when at 
the very end of Toldos Essav takes a daughter of Yishmael. Supposedly a 
daughter of Yishamel, a relative and a granddaughter of Avraham would 
be a more Kosher match than the local ladies he had chosen earlier. After 
realizing his parents’ distress he made a better choice. Rashi keenly 
observes the superficial and mere symbolic nature of his response, “He 
compounds wickedness with wickedness, because he never divorced the 
first wives!” If he wanted to really do the right thing he would have cut his 
ties with the ones that were the source of pain. Instead he just jutted out his 
two front hooves as if to say, “Look now I’m Kosher!” 
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While Edom- the Roman Empire is metaphorically matched with the pig, 
the descendants of Yishmael are associated with the camel. They have 
internal worth but their externality- outward behavior is reprehensible. 
Now we can revisit this wedding of convenience between these two non-
Kosher empires that join forces in the end. Please study this brief but 
brutally honest and stunning essay and consider what is becoming of the 
European landscape and why!? It is entitled ALL EUROPEAN LIFE 
DIED IN AUSCHWITZ under a pseudonym Sebastian Vilar Rodrigez in 
2008: 
I walked down the street in Barcelona and suddenly discovered a terrible 
truth - Europe died in Auschwitz ... We killed six million Jews and 
replaced them with 20 million Muslims. In Auschwitz we burned a culture, 
thought, creativity, and talent. We destroyed the chosen people, truly 
chosen, because they produced great and wonderful people who changed 
the world…The contribution of this people is felt in all areas of life: 
science, art, international trade, and above all, as the conscience of the 
world. These are the people we burned. And under the pretense of 
tolerance, and because we wanted to prove to ourselves that we were cured 
of the disease of racism, we opened our gates to 20 million Muslims, who 
brought us stupidity and ignorance, religious extremism and lack of 
tolerance, crime and poverty, due to an unwillingness to work and support 
their families with pride. They have blown up our trains and turned our 
beautiful Spanish cities into the third world, dr owning in filth and crime. 
Shut up in the apartments they receive free from the government, they plan 
the murder and destruction of their naive hosts. And thus, in our misery, 
we have exchanged culture for fanatical hatred, creative skill for 
destructive skill, intelligence for backwardness and superstition. We have 
exchanged the pursuit of peace of the Jews of Europe and their talent for a 
better future for their children, their determined clinging to life because 
life is holy, for those who pursue death, for people consumed by the desire 
for death for themselves and others, for our children and theirs. What a 
terrible mistake was made by miserable Europe ... 
What a terrible mistake! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Toledot: Honesty is the Best Policy 
The Torah in Parashat Toledot tells the story of the blessings which 
Yishak wished to grant to his older son, Esav, but were “stolen” by the 
younger twin, Yaakob. Since his youth, Esav had succeeded in fooling his 
father into thinking he was pious and G-d-fearing, and this resulted in 
Yishak’s desire to grant Esav the blessing. Ribka, however, understood 
Esav’s true character, that he was sinful and corrupt, and so she had 
Yaakob disguise himself as Esav so he would receive the blessings in his 
brother’s stead. 
The question arises as to why the events needed to unfold in this manner. 
Why did G-d arrange it such that Yaakob – the son who was clearly 
worthy of Yishak’s blessing – would have to receive the blessing by 
disguising himself as Esav? Why couldn’t this have happened in a simple, 
straightforward manner? 
The Hatam Sofer (Rav Moshe Sofer of Pressburg, 1762-1839) proposed a 
remarkable answer to this question. The Sages teach that even great 
Sadikim cannot receive Ru’ah Ha’kodesh – prophetic insight – in a state of 
despondency and depression. Thus, for example, for the twenty-two years 
that Yaakob was separated from his beloved son, Yosef, he did not have 
access to Ru’ah Ha’kodesh. If Yishak had recognized Esav’s true 
character, and realized how evil he was, this knowledge would have 
caused him such sorrow and angst that he would have lost his Ru’ah 
Ha’kodesh. And without Ru’ah Ha’kodesh, he would not have been able to 
bless either son. In order to ensure that Yaakob would receive Yishak’s 
blessing, G-d arranged that Yishak would remain unaware of who Esav 
really was, and this way he would be able to experience the joy and 
serenity needed to bestow his blessing. Yaakob was then able to disguise 
as Esav so that he would receive the blessing in his place. 
The Hatam Sofer explained that this was Yishak’s intent when, after 
realizing what had happened, he said to Esav, “Ba Ahicha Be’mirma 
Va’yikah Birchatecha” – “Your brother came with deceit and took your 
blessing” (27:35). Yishak was saying that Yaakob was able to receive the 
blessing “Be’mirma” – through Esav’s deceit, through his having deceived 
his father throughout his life. If he had not lived a lie, and had not tried to 
conceal his true character, Yishak would have been unable to bless 
Yaakob. It was specifically because Esav deceived Yishak that Yishak had 
the ability to grant a blessing to Yaakob. 
The Hatam Sofer added that this also explains the symbolic significance of 
Yaakob’s holding onto Esav’s heel at the time of their birth, as the Torah 
describes earlier in the Parasha (25:26). The word for “heel” – “Akeb” – is 

related to the verb “A.K.B.,” which means “trickery.” Yaakob “held on” to 
Esav’s trickery in the sense that it was Esav’s deceitful nature that enabled 
him to receive his father’s blessing. 
The lesson that emerges from the Hatam Sofer’s analysis is that honesty is 
always the best policy. We never gain by lying. There are many times in 
business, social relations and other contexts where we are tempted to 
distort the truth, when it appears that we can help ourselves by dealing 
with people dishonestly. If there’s anything we can learn from Esav, it’s 
that to the contrary, we only hurt ourselves when we lie. Just as Esav made 
things worse for himself by deceiving his father, we, too, will always lose 
in the end when we speak dishonestly. 
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Parshat Toldot - Making Sense 
By Rabbi Yoel Schonfeld  

Mara D'atra, Young Israel of Kew Gardens Hills, NY 
Several years ago I attended an Agudath Israel convention over 
Thanksgiving weekend when the Torah portion was Toldot. That motzei 
Shabbat, Rav Moshe Feinstein zt”l addressed the audience via a video 
hook-up. Rav Moshe posed an interesting question: We are told that Rivka 
suffered during her pregnancy with Yaakov and Esav. The children 
struggled within her, upon which she wondered, “why am I alive?” And 
she went to inquire of HaShem. The response Rivka received was: “Two 
nations are in your womb...” 
It seems the response somehow soothed Rivka and helped her to withstand 
her difficult pregnancy. Why was that? Now that Rivka heard the 
prophecy of the two nations, how did that contribute to the end of her 
suffering? Didn’t the struggle continue for the duration of her pregnancy? 
Rav Moshe explained that people’s nature enables them to tolerate a 
painful situation if they can be given some kind of logical explanation for 
their suffering. Undergoing duress without a semblance of purpose makes 
the suffering all the greater. As soon as Rivka was given a reason for her 
suffering, her condition improved. 
The need to be rational is sometimes irrational. Following the 
assassination of President John F. Kennedy in 1963, conspiracy theories 
abounded and they are floated to this very day. The controversial movie 
producer, Oliver Stone, had it all worked out in the movie “JFK” that 
presumed the CIA was behind the assassination plot. Why the reason for 
all the conspiracies? It is because people cannot accept the fact that a 
President of the United States of America was shot to death simply 
because some deranged loner felt like killing him. It is too simple; there 
has to be a more logical explanation, even if it defies all logic. 
In Parshat Toldot, we find that when a person realizes his long-held beliefs 
are exposed as baseless, he can become terrified. When Yitzchok is faced 
with the fact that he was duped by a silly charade perpetrated by his son, 
Yaakov, he shudders. 
Chazal say that the gates of Gehennim opened before him. Both Rav 
Chaim Shmuelevitz and Rav Hirsch explain that Yitzchok’s horrified 
reaction was because he was suddenly confronted with the realization that 
he had been living a life of delusion. His belief system was wrong! He was 
easily fooled by Yaakov in a childish masquerade, and throughout his life, 
he was also likely fooled by Esav. Rivka was right, and he was wrong. An 
entire belief system trashed. How agonizing for thinking humans to 
endure. 
But we are called upon to acknowledge that sometimes our belief system 
might be brought into question, and we should just accept it. One of the 
basic tenants of our beliefs is schar v’onesh ─ reward and punishment 
which seems to mean that the righteous will receive their just reward, 
while the wicked will meet their punishment. But we know this is not the 
way of the world. 
As we understand it, theodicy, (why G-d permits the manifestation of evil) 
has been vexing men as great as Moshe Rabbeinu. Why do the wicked 
prosper and the righteous suffer? The rabbis never claimed to have the 
answer. In Pirke Avot [4:19] Rabbi Yonai says unapologetically, “it is not 
in our hands, not the tranquility of the wicked, not the suffering of the 
righteous.” As the Bartenura explains, “we do not, in our galut (diaspora), 
experience all of G-d’s system of justice.” That’s it. We cannot drive 
ourselves mad trying to figure out the ways of the Almighty. 
When a calamity occurs, many in our community feel the need to find a 
rationale for its cause. Lack of tzniut (modesty), a missing mezzuzah, 
same-sex marriage – these are some of the popular reasonings used to 
explain the inexplicable. 
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Yes, it is difficult to face the reality that many of the teachings we grew up 
with will sometimes be open to challenge. But, the most rational response 
to each challenge is to accept the irrational truth that G-d lets them happen, 
and we will never know why. If such reasoning was good enough for 
Rabbi Yonai, it should be good enough for us! 
But I will share one experience that clearly taught me that, in our limited 
scope as mortal beings, we do not see what HaShem, in His infinite 
wisdom, sees. I was once well acquainted with a certain individual, a 
middle-aged person, who was an extremely likable, even lovable, Jew. 
People considered him to be knowledgeable in his field and a caring and 
giving human being – a true person of chessed and kindness. This, indeed, 
was the truth. 
Yet, he had a side that no one knew − except for me and perhaps three 
others. It appeared that this person was involved in a scandalous act that 
for a particular reason was brought to my attention. I was incredulous. But 
the facts were the facts. 
While still vibrant and full of life, this person died and at the levaya 
(funeral) there were the usual fitting and appropriate eulogies. People were 
sobbing, shedding tears for a “great person.” After the funeral, I walked 
away thinking the people in attendance had likely been wondering how 
HaShem could deprive the world of such a special person. Yet I knew 
there was another side to the story. No, it wasn’t that I determined that this 
person deserved to die (G-d forbid). Believe me, many people have done 
similar or worse and are still here; and I am certainly in no position to 
judge. 
My point is that, just like with this case, I knew what others did not. So, 
too, G-d is always in the position to see what we mortals do not. 
Shabbat Shalom 

The Weekly Sidra- “In Control of Emotion” 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
It is most interesting to note that the very first person to be designated with 
the attribute of ‘T’mimus’ (total purity) by HaKadosh Baruch Hu was 
Noach: 
“These are the generations of Noach; Noah was a Tzadik (righteous 
person) and totally pure in his generations, and Noach walked with G-d.” 
(B’raishis 6:9) 
The second person in the Torah designated with T’mimus is Avraham 
Avinu: 
“And when Avram (his name at the time) was ninety nine years old, 
HaShem appeared to Avram, and said to him, ‘I am the Almighty G-d; 
walk before Me, and be totally pure.’” (ibid. 17:1) 
Yet, in this week’s Sidra we see that when it comes to Ya’akov Avinu, the 
expression of T’mimus is altered into the following for the first time: 
“And the boys grew; and Aisav knew trapping, a man of the field; and 
Ya’akov was a man of total purity, living in tents.” (ibid. 25:27) 
In LaShon HaKodesh (holy tongue), the underlined expression would be 
‘Ish Tam.’ Basically, not only is Ya’akov designated with the 
complimentary term T’mimus, he is also designated with the term ‘Ish’ 
(man), which is a Torah language of great prominence. Why should this be 
so? For an answer to this question, we turn to the words of the renown 
Admur (Chassidic master) Rav Ya’akov Yitzchak Horowitz (also known 
as the Chozeh [seer] of Lublin 1745- 1815) of blessed memory. 
The Chozeh begins with the commentary of Rashi on the above Passuk 
(verse): 
“(Ya’akov was) a man of total purity….. he was not expert in all these 
matters…..” 
Momentarily interrupting the flow of Rashi, ‘these matters’ refer to what 
Rashi previously said of Aisav: 
“And Aisav knew trapping….. How to trap and deceive his father with his 
mouth.” 
Let us return to the conclusion of Rashi: 
“….. Rather, his (Ya’akov’s) heart was like his mouth (honest and pure). 
One who is quick not to deceive is referred to as Tam (totally pure).” 
In reality, put forth the Chozeh, it is obligatory upon every Jew to master 
his emotions to the point where he can exploit them to their best use at any 
time and under any circumstance. But, there is more continued the 
Chozeh. For, being in total control of his emotions, means that even an 
unpleasant emotion can at times be exploited into an act which is L’Shem 
Shamayim (for the sake of heaven), as we see from the Midrash Koheles 
Rabbah 7-25: 
“Rabban Shimon Ben Lakish said, ‘Whoever shows himself merciful in 
circumstances where he should be cruel, in the end becomes cruel when he 
should be merciful…..’”  
Basically then, the fact that Rabban Shimon stated, “In circumstances 
where he should be cruel,” means that the distasteful emotion of being 
cruel can at rare times, be used L’Shem Shamayim. As an example of this, 
the Midrash will offer Shaul HaMelech as someone who confounded the 
emotions of cruelty and compassion. When Shaul HaMelech was 

commanded to wipe out all traces of Amalek (humans, cattle, etc.) by 
Shmuel HaNavi (the prophet), the result was as follows: 
“But Shaul and the people were compassionate to Agag (king of Amalek), 
and the best of the sheep, and of the oxen, and of the fatlings, and the 
lambs, and all that was good, and would not completely destroy them; but 
every thing that was despised and worthless, that they destroyed 
completely.” (Shmuel I 15:9) 
Of course, Shaul’s misplaced emotion of compassion at this time draws the 
disapproval of HaKadosh Baruch Hu: 
“I regret that I have set up Shaul to be king; for he is turned back from 
following Me, and has not performed My commandments. And it grieved 
Shmuel; and he cried to HaShem all night.” (ibid. 15:11) 
Not having wiped out all trace of Amalek as he was commanded, Shaul 
HaMelech turned from HaKadosh Baruch Hu. That is, when he should 
have been cruel, he was compassionate. The Midrash now continues with 
how in the end, Shaul actually became cruel when he should have been 
compassionate” 
“….. Where have we that Shaul was cruel when he should have been 
compassionate? As it is said, ‘And Nov, the city of the Kohanim, smote he 
(Shaul) with the edge of the sword, both men and women, children and 
sucklings, and oxen, and asses, and sheep (ibid. 22:19).’ And Nov should 
not have been treated like the seed of Amalek.” 
Because the city of Nov, in which was the Mishkan (Tabernacle) at the 
time, shielded Dovid, whom Shaul was trying to kill, Shaul’s army lay 
total waste to everyone in the city. Because Shaul was compassionate to 
Amalek when he should have been cruel, he wound up being cruel to Nov, 
when he should have been compassionate. 
Only aspiring to being compassionate is insufficient, for, one must also be 
so completely in control of his compassion to the point where he is capable 
of exploiting it when necessary.  
Hence, reasons the Chozeh, that is why Ya’akov is referred to as ‘Ish Tam’ 
(a man of total purity). For, he certainly was an ‘Ish,’ a man in perfect 
control of his emotions. That is, he knew how to fittingly exploit his 
emotions, even utilizing the deception of another L’Shem Shamayim, as 
when he had to acquire the birthright from his brother Aisav. 
And so, concludes the Chozeh, because Ya’akov was quite well versed in 
the art of deception and being very sly, the Torah did not want us to get 
the wrong idea of him, G-d forbid. For, he only used that art of deception 
when forced and absolutely necessary, and at no other time. Therefore, 
regardless of such capabilities, the Torah gives Ya’akov the designation of 
‘Ish Tam,’ a man, or a master in complete control of his total purity. 
While it would be quite presumptuous to compare ourselves with the Avos 
(patriarchs), it is nevertheless, essential to learn from them, especially in 
the manner of how to comport ourselves in this exercise called life when 
emotions are involved.  
“Speak when you are angry, and you’ll make the best speech you’ll ever 
regret,” was said by Canadian educator Lawrence J. Peters. Controlling 
our emotions is a commendable endeavor to say the least. Yet, there is a 
level even more lofty than this, whereby even unsavory emotions can be 
used L’Shem Shamayim. The name of the game, it would seem, is control 
in all things. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
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Torah Insights -  “The Ends Do Not Justify the Means"  
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
When we think of the greatest purchases of all time, the transactions that 
come to mind would probably include the Louisiana purchase in 1803, the 
U.S. purchase of Alaska from Russia in 1867, and l’havdil of course… 
Yaakov’s purchase of the b’chora (first-born status) from Esav. In 
exchange for a rather un-festive meal, Esav parted with the first born 
privileges, including the honor of serving in the Beis Hamikdash, and the 
lion’s share of the material brachos which had been transmitted from 
Avrohom to Yitzchak. 
The mfarshim discuss the legality of this transaction insofar as it pertains 
to legal status in addition to monetary implications (i.e. Can a yisroel 
purchase the status of a kohen?) and several answers are given on this 
point, which are not the focus of today’s article. 
Regardless of the legal mechanics involved, it was certainly the deal of a 
lifetime for Yaakov and his descendants. The Daas Zkainim addresses 
Yaakov’s motivation and permissibility to engage in this deal. He explains 
[as the posuk concludes] that Esav had no respect for the privileges of 
b’chora, and he even disgraced it. Yaakov, in order to prevent the holiness 
of the b’chora from being further denigrated, stepped forward and 
purchased it from Esav so that its holy status -and the future avodah 
associated with the bechora- would be properly honored. Tosfos quotes R’ 
Yehuda HaChasid that from this incident we learn that if one sees a sefer 
torah or other holy object in the hands of an evil man [and he is treating in 
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inappropriately], one is permitted to trick him and obtain the sefer torah 
from him. We learn this from Yaakov who acquired the b’chora from Esav 
for less than its true worth. 
The wording of this Midrash is puzzling. Yaakov did not trick Esav at all. 
Esav requested food, Yaakov wanted the b’chora, Esav acquiesced, and 
the deal was consummated with the full agreement of both parties? 
Wherein exists any deception? Apparently R’ Yehuda Hachassid finds 
some element of trickery in a transaction where the seller (in this case 
Esav) is not fully aware of the value of the asset he possesses. Although he 
agreed to sell it, his lack of knowledge of the item’s true value constitutes 
a some disingenuousness on the part of the buyer. In ordinary situations, 
the buyer would be expected to apprise the seller of the true value of asset 
(although this may not seem intuitive to many of us who would prefer a 
“seller beware” policy). However since the disgrace of a dvar mitzvah is at 
stake, the halacha allows the buyer to accept the seller’s acquiescence and 
not deter him by highlighting the true value of the holy object he is selling. 
The question now shifts to R’ Yehuda Hachasid’s proof. How can we learn 
from Yaakov compromising on the “full disclosure expectation” to other 
situations like saving a sefer torah; here the stakes were much greater than 
any single mitzvah. Klal Yisroel’s future depended on receiving these 
brachos from Yitzchok. Had Esav received the brachos rather than 
Yaakov, Esav’s descendants would have been in a more powerful position 
than they are currently, and would have persecuted the Jews even more 
than they have throughout our history. Perhaps it was only because Klal 
Yisroel’s future was at stake that it was permissible for Yaakov to engage 
in this small degree of passive subterfuge, but in other circumstances, such 
as for an ordinary mitzvah, it would be forbidden? What is the proof of R’ 
Yehuda Hachassid? 
We must conclude from here that the decision as whether something is 
allowed or not allowed, honest or dishonest, ethical or unethical, needs to 
be independent of what the stakes are. If something is considered 
dishonest, then it would not become permissible even if the stakes were 
very high. This is also known as “The ends don’t justify the means”. 
Although we may tend to think that compromising our standards for 
important goals is appropriate, this Chazal teaches us otherwise. It is not 
our responsibility to accomplish Hashem’s goals for the world. It is our 
responsibility to follow the dictates of halacha in every situation, even if 
that seems to yield undesirable results. Hashem will then take care of 
arranging history and world events the way He wants them to unfold. 
Hence, if it would have been forbidden for Yaakov to withhold the true 
value of Esav’s bechora, then he would have been required ro disclose it, 
even though that would have jeopardized the sale of the brachos which 
Klal Yisroel desperately needed. The fact that Yaakov was allowed 
proceed with the sale, proves that halacha actually allows this to be done 
in order to save a holy object from being disgraced by an evil person. 
Sometimes we are faced with situations that require us to compromise our 
religious standards in order to achieve what we think is a worthwhile goal. 
We see here that unless specifically sanctioned halachically, it is not up to 
us to make such compromises. We need to do what is correct, and Hashem 
will worry about how to protect His world and His nation. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Toldot 5776  
GOOD MORNING! When I was in Poland on an Aish HaTorah program I 
met Rabbi Michael Shudrich, the Chief Rabbi of Poland. He told me the 
following story: Two young anti-Semitic skinheads got married after high 
school. Two years later the wife's grandmother dies. On her deathbed the 
grandmother tells her, "I am Jewish, your mother is Jewish, you are 
Jewish." The young lady tells her husband that she heard of a Friday night 
meal that Jews celebrate and that she would like to honor her 
grandmother's memory each week with a Shabbat dinner. The husband had 
no objection, after all, one has to eat anyway. 
However, the husband's parents were vehemently against it. "You can't do 
this! This Jewish stuff is not good. It's dangerous. You don't know what 
can happen if you do it!" The more they protested, the more the husband 
stood up for his wife and supported her Friday night efforts. 
Over time his parents saw how much their son and daughter-in-law were 
enjoying Shabbat and how serious they were about Judaism. The young 
man approached his father that he was considering converting to Judaism. 
With perhaps a bit of chagrin the father tells his son, "You do not need to 
convert; you, too, are Jewish." 
This is the power of Shabbat! It touches the soul. It gently fans the spark in 
the soul that yearns for a connection to the Almighty. For one who has not 
experienced Shabbat it is difficult if not impossible to imagine the beauty, 
the tranquillity, the transcendence of Shabbat. Recently I finished reading 
To Vanquish the Dragon, an inspiring holocaust memoir by Pearl Benisch 
relating how she and other Beth Jacob graduates battled the Nazi scourge 
armed with faith and lovingkindness. While in the Prokocim Work Camp 
she reminisced about Shabbat: 

"How I used to love Shabbat at home, with its tranquil joy. There, too, I 
had counted the days until at long last it was Friday. From the early 
morning on we would be busily at work, preparing meals and scrubbing 
the house for the holy day. Then, dressed in our holiday finest and 
trembling with excitement, we would wait for the moment when in her full 
glory the Shabbat Queen would enter our home and our hearts. 
"Mother would greet the Queen by kindling the Shabbat candles, moving 
her long, regal hands over and around the little flames and then resting 
them over her lovely, troubled face. How I had yearned to hear the 
blessing she whispered in those precious moments when, oblivious to the 
world, she conversed with God. 
"Whispered though it was, I knew the contents of that prayer: you were 
praying, Mother, for the light to enter our hearts and fill them with love 
and understanding, for us to be better Jews, kinder people. I knew you 
were pleading with God to ease the burden of His people, to bring 
salvation to this tormented nation. And I knew you were praying for the 
same light to spread over the world and enter every human heart, 
illuminating the darkness of our existence. 
"When she would lift her hands, the features I saw were no long the 
troubled weekday ones; they radiated strength and peace. In one moment, 
as if by the touch of a magic wand, the house was transformed into a 
sanctuary filled with light, love and tranquillity. The Shabbat table 
beckoned, with its spirited zemirot (Shabbat songs), Torah discussions, 
and peaceful aura." 
Ahad Ha-Am, a Jewish writer, once said, "More than the Jewish people 
has preserved the Shabbat, the Shabbat has preserved the Jewish people." 
To enhance your Jewish family life and to strengthen the connection of 
your children with our heritage ... try Shabbat! If you would like to 
experience Shabbat, ask a friend who keeps Shabbat for an invitation. If 
you keep Shabbat, invite someone who might enjoy it. 
There is a practical guide to experiencing a traditional Shabbat: Friday 
Night and Beyond: The Shabbat Experience Step-by-Step by Lori Palatnik 
(available at your local Jewish bookstore, at judaicaenterprises.com or by 
calling toll-free to 877-758-3242 FREE). It is well worth the price. 
Michael Medved, the noted talk show host relates to it as "a warm and 
wonderful book that describes some of the most life-enhancing aspects of 
Jewish tradition in inviting, accessible terms. Reading Friday Night and 
Beyond is like joining an especially joyous and informative family table as 
an honored Shabbat guest." 
Torah Portion Of The Week: Toldot 
Rivka (Rebecca) gives birth to Esav (Esau) and Ya'akov (Jacob). Esav 
sells the birthright to Ya'akov for a bowl of lentil soup. Yitzchak (Isaac) 
sojourns in Gerar with Avimelech (Abimelech), king of the Philistines. 
Esav marries two Hittite women bringing great pain to his parents 
(because they weren't of the fold). 
Ya'akov impersonates Esav on the counsel of his mother in order to 
receive the blessing for the oldest son from his blind father, Yitzchak. 
Esav, angry because of his brother's deception which caused him to lose 
the firstborn blessings, plans to kill Ya'akov, so Ya'akov flees to his uncle 
Lavan (Laban) in Padan Aram -- on the advice of his parents. They also 
advise him to marry Lavan's daughter. 
Esav understands that his Canaanite wives are displeasing to his parents, 
so he marries a third wife, Machlath, the daughter of Ishmael. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And Isaac loved Esau because he was a was a trapper with his mouth..." 
(Gen. 25:28). 
This means that Esau successfully deceived his father regarding his level 
of righteousness. 
Rabbi Eliyahu Eliezer Dessler cited the Arizal (a famous kabbalist) that it 
is a mistake to think that Esau was a complete hypocrite and just tried to 
deceive his father. If Isaac made an error, there must have been good 
reason for such an error. The problem with Esau was that he kept all his 
spirituality "in his mouth," without swallowing it. He spoke spiritual 
words, but did not become a spiritual person. 
Therefore, said Rav Dessler, anyone who speaks ethical and spiritual 
words without allowing them to penetrate his heart and soul is a colleague 
of the evil Esau. 
The essence of an elevated person is to be totally integrated: the Torah 
ideals that one talks about must be part of his very being. There are many 
different levels along a continuum. Some people are unaware of how far 
they are from actually feeling what they say. Such a person can say he 
loves everyone deeply, but a perceptive person can tell that although he 
believes that he feels that way, in actuality he is very far from it. It is not 
sufficient to just repeat words like a parrot or a tape recorder. Whenever 
you learn a new idea, keep reviewing it until little by little it penetrates 
your soul and your words truly become part  
Quote of the Week 
For fast-acting relief, try slowing down -- Lily Tomlin  
In memory of my father, a"h, Yaakov Franko ben Roza, dedicated by his 
spouse Sara Franko, children, grandchildren 
With Special Thanks to Marco Claudio Corradi  
This article can also be read at: http://www.aish.com/tp/ss/ssw/343025252.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Toldos - Willing To Sell Your Birthright 
Pour some of that red, red stuff down my throat. (Bereishis 25:30) 
The following is from "Trust Me!" citing Beis Ha-Levi Al Ha-Torah. 
Parshas Toldos begins with the births of Ya'akov and Eisav. Although they 
were twins, the brothers were dissimilar from the very outset. They 
inhabited two distinct worlds, and had different outlooks, desires, and 
aspirations. 
Their differences only grew more accentuated as they grew older. Eisav 
became a hunter, a man of the outdoors, while Ya'akov developed into an 
honest and forthright person who dwelled in the tents of Torah study. 
The Torah tells us that one day, when Ya'akov was preparing a certain dish 
(lentil stew), Eisav came in famished from the field, and demanded of his 
brother, "Pour some of that red, red stuff down my throat" (Bereishis 
25:30). 
The Midrash (Bereishis Rabbah 63:11) gives us a fuller picture of what 
transpired. Eisav questioned Ya'akov about the significance of the dish he 
was preparing. Ya'akov replied that Avraham, their aged and revered 
grandfather, had passed away. (Lentil stew is a special dish served to a 
mourner - in this case, their father Yitzchak.) Eisav exclaimed, "Even 
Avraham succumbed to Divine judgment?! This proves that there is 
neither Heavenly reward nor resurrection." 
The Beis Ha-Levi is puzzled by this Midrash. Why should Avraham's 
death have shaken Eisav so profoundly? Surely he couldn't have thought 
that his grandfather would live forever! In fact, in the famous prophecy of 
the bris bein ha besarim, Hashem had explicitly told Avraham that he 
would leave this world in tranquility. 
The Beis Ha-Levi explains that Avraham was told that his children would 
be enslaved, but only after his death. Therefore, Eisav, being a grandson of 
Avraham Avinu, believed this prophecy absolutely and totally. Therefore, 
upon hearing that Avraham had died, became extremely frightened that the 
enslavement would commence immediately. However, there was a 
treadition that Avraham's lineage would only continue through one of 
Yitzchak's sons, and that the enslavement and subsequent receiving of the 
Torah would be the legacy of the son who followed his forefather's ways. 
Eisav regarded this knowledge as an "escape clause" that would provide 
him with a ticket to safety. "I don't want any part of this. There is no 
reward or resurrection, no judgment or judge!" He was prepared to deny 
the very existence of Hashem in order to save himself from enslavement. 
Eisav's perverse line of reasoning sounds eerily familiar in an age when so 
many people have opted out of a Torah lifestyle. Indeed, the Beis Ha-Levi 
comments that this is the same justification used by all atheists. Their 
philosophical denial is merely a rationalization to gloss over and disguise 
their unspoken fears and anxieties. 
Ya'akov's response was, "Sell to me on this [fateful] day your birthright as 
the firstborn" (Bereishis 25:31). In other words: you don't have to take the 
drastic step of denying Hashem's existence in order to save yourself from 
enslavement. I am more than willing to go through the necessary 
preparations that will ultimately lead to my progeny receiving the Torah! 
Angry at God 
(The following is adapted from Illness and Crisis - Coping the Jewish Way, 
by R. Tsvi G. Schur (NCSY, 1987). R. Schur served as a hospital chaplain. 
In this work he discusses several types of people and their reactions to 
crisis.) 
The last category is that of the self-proclaimed atheist, one who 
completely denies the existence of God. The truly atheistic patient is 
extremely rare. I remember my late grandfather, R. Abraham Schur, telling 
me of an incident in which he met a professed atheist. During a casual 
discussion with my grandfather, the man responded, "Oh, my God!" to a 
particular remark. My grandfather pointed out that his words seemed 
inconsistent with his atheistic worldview, to which the person retorted that 
they were merely a figure of speech. Despite the man's assertion, my 
grandfather had no doubt that his exclamation was an unconscious slip, 
proving that even a so-called atheist has a spark of belief within his 
subconscious mind. 
I have also found what I refer to as the hysterical atheist. This type of 
person has suffered tremendously, and as a result he denies God out of 
anger and bitterness. I particularly recall a visit to one such patient. 
Pouring out her woes, she told me that she had become an atheist and 
could no longer believe in God. After sympathetically listening to her 
anguished lament, I said to her, "I hear what you're saying, but I want to 
ask you a question. By not believing, has your pain been eased and your 
distress relieved?" A profound silence ensued as the patient contemplated 
these revealing words. She then burst into tears, and admitted that perhaps 
she was just angry. The moral is: If we turn away and say, "I don't need 

You, God," we haven't gained anything, because in the long run our only 
true comfort comes from the Creator. 
The question we must keep in mind is this: Is it more comforting to believe 
there is no God and therefore everything is pointless - or that there is a 
God in control Who cares for our welfare, only we are too limited to 
comprehend His designs? As confused and angry as we may be, it is 
imperative to realize that we cannot manipulate God according to our 
desires - He isn't our puppet. The woman in the above story was not truly 
an atheist; she was angry with God and channeled her anger into denial of 
His existence - ignoring Him, so to speak. But there is a more effective 
way to deal with this type of anger, and that is to short-circuit it from the 
outset by adopting a realistic view of our relationship with Him. Refusal to 
do so harms only us. If we say, "God, because You did this to me, I will 
never worship again," or "I will never give to charity again," and the like, 
it does not hurt Him; it makes us weaker. The Almighty has no need to 
justify His actions before man. It is we who suffer when attempting to 
bring God down to our level of understanding. We must realize that man 
and God occupy different dimensions. And while it is true that we are 
bidden to emulate God's attributes - which might lead us to think that we 
do, in fact, share some common ground - we cannot think for one moment 
that our intelligence and knowledge are equal to His. 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
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To Carry On The Legacy 
“And these are the offspring of Yitzchak, son of Avraham - Avraham 
begat Yitzchak.” Bereshis 25:19 
Rashi explains that the scoffers of that generation were saying that 
Yitzchak was really the son of Avimelech and not of Avraham. Therefore, 
Hashem made Yitzchak look exactly like Avraham, thus causing everyone 
to realize that Yitzchak was Avraham’s son. This is indicated in the verse 
as the Torah adds the words “Avraham begat Yitzchak”. In Divrei 
HaYamim (I 1:28) it says that the sons of Avraham were Yitzchak and 
Yishmael, and there, too, it emphasizes that Avraham begat Yitzchak (ibid. 
v. 34). Yet, the verse there is merely listing geneology. If so, what is the 
reason to emphasize that Avraham begat Yitzchak? 
In Oznaim LaTorah, Rabbi Zalman Sorotzkin explains that the word 
"iC"- meaning “son” - is used in two ways. It can refer either to a 
biological progeny or to a spiritual heir. Students are also referred to as 
‰ohbCŠ - “children” - since they carry on the spiritual legacy of their 
teachers. The Talmud (Sanhedrin 19b) states that one who teaches Torah 
to his friend’s son has a share in the child as if he begot him. Though it is 
true that biologically both Yitzchak and Yishmael were sons of Avraham, 
only Yitzchak chose to carry on the legacy of his great father. To 
Yishmael and to Avraham’s other children, Avraham was their physical 
father who endowed them with certain physical traits. Yitzchak, however, 
became the true inheritor of Avraham’s essence - his power to increase the 
honor of Hashem among mankind. Therefore, even when merely listing 
the biological sons of Avraham, Divrei HaYamim adds “Avraham begat 
Yitzchak” to emphasize that everyone realized that in spiritual matters, in 
that which truly was Avraham’s essence, only Yitzchak was his son. 
A Sinful Slippery Slope 
“And Eisav said: ‘Here I am going to die, so of what use to me is a 
birthright?’ ” Bereshis 25:32 
Having returned hungry and exhausted from a day of hunting, Eisav asked 
Yaakov for a pot of lentils. In exchange for this delicacy, Eisav willingly 
sold his birthright to his brother. Eisav clearly articulated his feelings by 
stating that the birthright was of no use to him. He obviously did not value 
his birthright. 
According to Rashi, Eisav had two major concerns. He saw prophetically 
that the Avodah would ultimately be given to the tribe of Levi. In addition, 
Eisav feared that he would suffer death at the hands of Hashem since he 
was unfit to conduct the sacred rituals. The Torah states that after Eisav 
completed his meal, "vr«fCv ,t uGg zchu", testifying that he actually belittled 
the birthright. Rabbeinu Eliyahu Mizrachi notes that initially he did not 
belittle the birthright. The hate and animosity which he experienced and 
then expressed set in only at a later stage. 
Rabbi Henoch Lebovits explains that quite often, a person will commit a 
sinful act because he surrenders to his desire and temptations. The intellect 
of the human being can be clouded by peer pressure, the prospect of 
financial gain, or personal need. At that initial stage, various rationales 
will enter one’s mind in order to sanction his behavior and to justify his 
wrongful actions. However, after the particular desire has been fulfilled, an 
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irritating feeling will begin to gnaw at a person’s conscience. Remorse and 
guilt then attempt to enter the mind. When the transgressor becomes 
unable to cope with this sense of anguish and pain, he will often proceed to 
a stronger and more evil rationale for his deeds. He then can actually 
develop a justification which he never would have envisioned previously. 
Eisav’s simplest technique to relieve his guilty conscience was to abhor 
and belittle the birthright and to disparage the wonderful blessing which 
Hashem had bestowed upon him. 
In the same fashion that transgressions in one area can spark a chain 
reaction that ultimately results in more serious crimes, our mitzvos have 
the innate ability to guide us toward additional mitzvos. We therefore must 
continually strive to actively pursue positive thoughts and activities to 
ensure that our lives will lead us closer to our Creator. 
An Auspicious Moment 
“Go now to the flock and fetch for me from there two choice young 
goats, and I will make of them delicacies for your father, just as he 
likes.” Bereshis 27:9 
Rivkah asked Yaakov to bring two goats to prepare as a gift for Yitzchak 
before Yitzchak was to bless Yaakov. Rashi cites the Midrash (Pirkei 
D’Rebbe Eliezer 32) which asks: Would Yitzchak eat two goats? The 
Midrash answers that it was Pesach, and one goat was the Korban Pesach 
while the other goat was a delicacy. Yet, Rabbi Gedalia Schorr points 
out in Or Gedalyahu that it was not Yitzchak who asked Eisav to bring a 
goat as a Korban Pesach. Rather, it was Rivkah who sent Yaakov to bring 
the goats. If it was Pesach, why didn’t Yitzchak himself request the 
Korban Pesach? We also find that Chazal say that Avraham had his Bris 
Milah on Pesach, but a different Chazal says that it was on Yom Kippur 
that Avraham had his Bris. 
Rav Schorr explains that the forefathers kept the Torah before it was given 
by tapping into the truths of Torah contained in the upper realms, which 
are not bound by time. It is only after the Torah was formally given at 
Sinai that the power contained in Yom Kippur was channeled to our world 
specifically on the 10th of Tishrei and Pesach on the 15th of Nissan. 
However, before the Torah was given, these same powers existed unbound 
by time in the upper realms. What Chazal mean when they say that an 
event happened on a particular day is that the Avos tapped into that power 
which would later (after Matan Torah) be manifest in this world on that 
particular day, but for the Avos this inspiration could have been realized 
on any day. Thus, Avraham’s Bris had elements which related both to 
Pesach and to Yom Kippur, so it is said to have happened on both days. In 
our case we can explain that a prime element of Korban Pesach is the 
removal of idolatry in particular and the abolishment of evil in general. 
Therefore, as far as Yitzchak was concerned, there was no need for a 
Korban Pesach. However, Rivkah was trying to demonstrate that Eisav had 
no future role with helping Yaakov, and the evil of Eisav needed to be 
removed from the makeup of the Jewish people. For Rivkah and Yaakov it 
was truly a day which required a Korban Pesach. It was the day which 
would declare that the Jews must be independent of the influence of the 
evil Eisav and all his evil descendents. Yaakov thus required both 
blessings from Yitzchak, the spiritual as well as the physical blessing 
which Yitzchak had intended for Eisav. 
Mitzvos For The Sake Of Heaven 
“And may God give you of the dew of the heavens and the fatness of the 
earth, and abundant grain and wine.” Bereshis 27:28 
“And may God give you” - May He give, and give again. – Rashi 
Why are the blessings of Hashem given in increments, rather than all at 
once? Certainly, Hashem could choose to grant His benevolence all at 
once. Why, then, is His goodness to be showered upon us over and over 
again? 
The Admur of Satmar explains that we witness the celebrations of the 
righteous, and we also observe the evil, as they revel and rejoice in their 
successes. What is the difference between these emotions? The answer is 
that the ones who perpetrate mischief only manage to enjoy their 
accomplishments during the short term when they prosper. As soon as the 
moment passes, the evil are filled with remorse and frustration. Their 
satisfaction was only superficial, for it is followed with an empty feeling 
of pain and anguish for having achieved nothing other than having passed 
time in meaningless or even destructive pursuits. This does not contribute 
to true human satisfaction. All physical indulgences of this world are 
merely imagined pleasures, and they do not provide lasting value. 
The satisfaction and fulfillment which the righteous enjoy when they 
accomplish mitzvos is in the realm of the spiritual. These are acts of 
clinging to Hashem, and the deep sense of true achievement has a benefit 
which is eternal. The satisfaction they experience is actual for the moment, 
and it compounds itself with a further and deeper sense of having acted in 
a proper manner. It is written in many sefarim that the test to determine if 
one’s enjoyment in participating in a simcha is for the sake of the mitzvah 
or for other ulterior motives is the sense one feels after the activity is 
completed. If a person feels satisfied and accomplished, this is a sign that 

he acted for the sake of the mitzvah. However, if the person feels 
depressed or saddened, this is an indication that he acted out of improper 
motives and for his own selfish purposes. 
In introducing the blessings of Yaakov, the verse declares "Wk iThu", 
because the mitzvos feed upon each other, with the motivation of having 
fulfilled one leading to the continued performance of another. A true 
simcha develops into further mitzvos and other opportunities for happiness 
and tranquility. However, in the case of the blessings of Eisav, this critical 
phrase is missing. His enjoyment is only momentary, and it is transformed 
into feelings of sadness and emptiness. 
Halachic Corner 
Parents need to explicitly teach their children that gratitude is a very 
special character trait that needs to be developed and improved. Children 
need to be told to express a “thank you” when others do something for 
them. All the lectures in the world, however, are not so powerful as the 
example of one’s own gratitude serving as a role model for them. 
When someone does something for one’s children, besides just telling 
them to be polite and say “thank you”, a parent can tell them, “Gratitude is 
an important middah. Every time you thank someone, you are developing 
more and more gratitude. You can be happy each time you tell someone 
that you are grateful.” One way to help children learn gratitude is to add 
“tag questions” when one makes gratitude statements. For example: “That 
was really nice of that person to offer to help us carry that heavy package, 
wasn’t it?” Or: “Their kindness to us deserves a big ‘thank you’, doesn’t 
it?” The words one speaks program and condition one’s mind. When 
someone speaks words of gratitude, one is programming and conditioning 
one’s brain and mind to experience more and more gratitude. Speaking 
words of negativity and ingratitude program and condition one’s brain and 
mind to experience less and less gratitude and more and more misery. 
Even if one does not spontaneously feel like verbally expressing gratitude, 
he would still be wise to speak this way. Words create the person. Each 
time a person expresses gratitude, his words change him into a grateful 
human being. A person creates his habits and his habits create him. By 
speaking words of gratitude regularly, one develops the habit to do so. The 
more one keeps up this habit, the easier it becomes to say even more words 
of gratitude. As one continues to speak words of gratitude, thoughts of 
gratitude are integrated into one’s mind and one will spontaneously think 
and speak this way. 
Questions for Thought and Study 
1. What was the difference between the “love” that Yitzchak had for Eisav 
and the love that Rivkah had for Yaakov? See Chizkuni 25:28 
2. Why does the Torah only mention Yitzchak’s riches regarding his 
workers and livestock, but doesn’t mention riches of silver and gold, as it 
did in connection with Avraham? See Ramban 26:14 
3. Why does God not use the same name when blessing Yitzchak (He 
doesn’t use the name that starts with an "`" and "c") as He uses when he 
blesses Avraham and Yaakov? See Ba’al HaTurim 26:24 
4. What was the "g©Ex zx©Ÿn" (“spirit of rebellion”) that Yitzchak and 
Rivkah had after Eisav married his first wives? See Rabbeinu Bachya 
26:35 
5. Why does Yitzchak tell Eisav that Yaakov would rule over his 
“brothers” ("eig¨`¤ " - plural)? Didn’t Yaakov only have one brother? See 
Ramban and Ibn Ezra to 27:37 
6. Why does the Torah need to tell us that Eisav married "ei ¨W¨p l©r" 
(“in addition to his wives”)? Why even mention his previous wives? See 
Ramban 28:8 
Answers: 
1. Yitzchak’s love is described as "cvthu" (“and he loved”) in the past 
tense, indicating that Yitzchak only loved him as Eisav provided for him. 
Rivkah’s love is described as ",cvIt" (“loves”) in the present tense, 
indicating that her love for Yaakov was constant. 
2. The success that Yitzchak achieved in the land of the Pelishtim was in 
the area of livestock and servants. He had gold and silver, but the 
Pelishtim were not jealous of that because it was not so open for all to see, 
and he had inherited the gold and silver from his father Avraham. 
3. The name of God that is not used in connection with Yitzchak 
represents the attribute of divine mercy. Since Yitzchak suffered with 
blindness, this name was not used. 
4. Yitzchak and Rivkah lost their Js«ev jUr (holy spirit) for two reasons. 
First, due to their anger and sadness, Js«ev jUr would not rest on them. 
Secondly, Eisav’s new wives were evil and the Shechina would not dwell 
among these evil people. 
5. Ramban says that this is referring to Eisav and all of his future 
descendants, who would serve Yaakov. Ibn Ezra says that Yitzchak was 
referring to other children from concubines. (Commentaries disagree as to 
whether these were concubines of Yitzchak or the ones mentioned in 
connection with his father Avraham.) 
6. This was mentioned to show that even though Eisav did not take these 
wives from among the women of Canaan in order to please his father, he 
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did not completely listen to his father, as he remained married to his 
previous wives. 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Toldos - Logic Is No Match For Emotions. 
"And Yaakov said, sell this day your birthright to me...and Esav rejected 
the birthright (Bereishis 25:31,34)" 
The above posuk relates that Esav returned from the field exhausted and 
famished. Yaakov was in the midst of preparing a bean stew. When Esav saw 
the stew he immediately and urgently craved to eat it. Yaakov said, "Sell this 
day your birthright to me.." Esav agreed and sold the birthright to Yaakov in 
exchange for a bean stew. 
This is mystifying. Didn't Esav know the value of the birthright? Didn't he 
realize that the bearer of the birthright would be the recipient of the brachos for 
himself and his descendents for all generations to come? Surely he did. For 
when he discovered that Yaakov received the brachos before him, he let out a 
"loud and bitter scream (Bereishis 27:34)." Hence he fully understood and 
realized the value of the birthright and what he had lost. If so, how could 
Esav do something so irrational and illogical as to sell the invaluable and 
precious birthright in exchange for some paltry beans? 
Perhaps we see from here the blinding and obstructive nature of taavah, 
temptation. Despite his recognition of the inherent value of the birthright, 
Esav's craving and yearning for the bean stew blinded and obscured his 
otherwise keen insight and perceptiveness. He funneled all his temptations and 
focused them toward one goal - to obtain and enjoy the luscious bean stew. 
These emotions overwhelmed and literally steamrolled anything and 
everything that stood in their path, including his logic. His emotions reigned 
supreme. His logic and intellect no longer functioned. Thus Esav was able to 
sell the precious birthright for a worthless bean stew. 
This is mystifying. This explanation is understandable only for that instant, 
when Esav was in the midst of temptation; however, after he ate, drank, and 
satiated himself, and his temptation was satisfied, why did he then "reject the 
birthright?" At this point, his logic and intellect were fully restored and 
functioned normally. Shouldn't Esav have then let out with a "loud and bitter 
scream" for selling the birthright for a worthless bean stew? Why did he 
instead despise, belittle, and "reject the birthright," as if to say, "The birthright 
is nothing anyway?" 
Perhaps the answer to this question is, that after eating, drinking, and satisfying 
himself, a new temptation had now entered upon the scene, the temptation for 
kavod, honor. What should Esav do upon realizing the foolish thing that he did 
- selling the birthright for a bean stew? Should Esav admit to this foolish act? 
It would be a shameful embarrassment for Esav to admit to the gross error that 
he had committed. His ego would not allow him to do so. His internal self 
condemnation would torture him until the end of his days. Esav therefore had 
to satisfy his conscience by rationalizing and justifying his act. He therefore 
despised and “rejected the birthright”, as if to say, "the birthright is nothing, 
anyway." His mind was now at peace. He had done nothing wrong. 
These emotions which occurred within the heart and mind of Esav are in 
reality natural human reactions which readily occur within our very own lives. 
We may succumb to a bias toward even the most meager physical pleasure, 
which can distort our ability to see the truth. We then rationalize and justify 
our act in order to satisfy our ego. 
May we merit to be aware of these emotions that exist within us. May we be 
zoche to discern between the biases and their consequent rationalizations and 
what in reality is truth.  
May Hashem help us to purify our hearts and serve Him in truth. Vetaher 
libeinu leavdecha beEmes. Amen. 
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Covenant & Conversation 
A Father’s Love (Toldot 5776) 
9 November 2015 
“The boys grew up. Esau became a skillful hunter, a man of the outdoors; 
but Jacob was a mild man who stayed at home among the tents. Isaac, who 
had a taste for wild game, loved Esau, but Rebekah loved Jacob” (Gen. 
25:27-28). 
We have no difficulty understanding why Rebekah loved Jacob. She had 
received an oracle from God in which she was told: “Two nations are in 
your womb, and two peoples from within you will be separated; one 
people will be stronger than the other, and the older will serve the 
younger” (Gen. 25:23). 

Jacob was the younger. Rebekah seems to have inferred, correctly as it 
turned out, that it would be he who would continue the covenant, who 
would stay true to Abraham’s heritage, and who would teach it to his 
children, carrying the story forward into the future. 
The real question is why did Isaac love Esau? Could he not see that he was 
a man of the outdoors, a hunter, not a contemplative or a man of God? Is it 
conceivable that he loved Esau merely because he had a taste for wild 
game? Did his appetite rule his mind and heart? Did Isaac not know how 
Esau sold his birthright for a bowl of soup, and how he subsequently 
“despised” the birthright itself (Gen. 25:29-34). Was this someone with 
whom to entrust the spiritual patrimony of Abraham? 
Isaac surely knew that his elder son was a man of mercurial temperament 
who lived in the emotions of the moment. Even if this did not trouble him, 
the next episode involving Esau clearly did: “When Esau was forty years 
old, he married Judith daughter of Beeri the Hittite, and also Basemath 
daughter of Elon the Hittite. They were a source of grief to Isaac and 
Rebekah” (Gen. 26:34-35). Esau had made himself at home among the 
Hittites. He had married two of their women. This was not a man to carry 
forward the Abrahamic covenant which involved a measure of distance 
from the Hittites and Canaanites and all they represented in terms of 
religion, culture and morality. 
Yet Isaac clearly did love Esau. Not only does the verse with which we 
began say so. It remained so. Genesis 27, with its morally challenging 
story of how Jacob dressed up as Esau and took the blessing that had been 
meant for him, is remarkable for the picture it paints of the genuine deep 
affection between Isaac and Esau. We sense this at the beginning when 
Isaac asks Esau: “Prepare me the kind of tasty food I like and bring it to 
me to eat, so that I may give you my blessing before I die.” This is not 
Isaac’s physical appetite speaking. It is his wish to be filled with the smell 
and taste he associates with his elder son, so that he can bless him in a 
mood of focused love. 
It is the end of the story, though, that really conveys the depth of feeling 
between them. Esau enters with the food he has prepared. Slowly Isaac, 
and then Esau, realise the nature of the deception that has been practiced 
against them. Isaac “trembled violently.” Esau “burst out with a loud and 
bitter cry.” It is hard in English to convey the power of these descriptions. 
The Torah generally says little about people’s emotions. During the whole 
of the trial of the binding of Isaac we are given not the slightest indication 
of what Abraham or Isaac felt in one of the most fraught episodes in 
Genesis. The text is, as Erich Auerbach said, “fraught with background,” 
meaning, more is left unsaid than said. The depth of feeling the Torah 
describes in speaking of Isaac and Esau at that moment is thus rare and 
almost overwhelming. Father and son share their sense of betrayal, Esau 
passionately seeking some blessing from his father, and Isaac rousing 
himself to do so. The bond of love between them is intense. So the 
question returns with undiminished force: why did Isaac love Esau, despite 
everything, his wildness, his mutability and his outmarriages? 
The sages gave an explanation. They interpreted the phrase “skillful 
hunter” as meaning that Esau trapped and deceived Isaac. He pretended to 
be more religious than he was.(1) There is, though, a quite different 
explanation, closer to the plain sense of the text, and very moving. Isaac 
loved Esau because Esau was his son, and that is what fathers do. They 
love their children unconditionally. That does not mean that Isaac could 
not see the faults in Esau’s character. It does not imply that he thought 
Esau the right person to continue the covenant. Nor does it mean he was 
not pained when Esau married Hittite women. The text explicitly says he 
was. But it does mean that Isaac knew that a father must love his son 
because he is his son. That is not incompatible with being critical of what 
he does. But a father does not disown his child, even when he disappoints 
his expectations. Isaac was teaching us a fundamental lesson in 
parenthood. 
Why Isaac? Because he knew that Abraham had sent his son Ishmael 
away. He may have known how much that pained Abraham and injured 
Ishmael. There is a remarkable series of midrashim that suggest that 
Abraham visited Ishmael even after he sent him away, and others that say 
it was Isaac who effected the reconciliation.(2) He was determined not to 
inflict the same fate on Esau. 
Likewise he knew to the very depths of his being the psychological cost on 
both his father and himself of the trial of the binding. At the beginning of 
the chapter of Jacob, Esau and the blessing the Torah tells us that Isaac 
was blind. There is a midrash that suggests that it was tears shed by the 
angels as they watched Abraham bind his son and lift the knife that fell 
into Isaac’s eyes, causing him to go blind in his old age.(3) The trial was 
surely necessary, otherwise God would not have commanded it. But it left 
wounds, psychological scars, and it left Isaac determined not to have to 
sacrifice Esau, his own child. In some way, then, Isaac’s unconditional 
love of Esau was a tikkun for the rupture in the father-son relationship 
brought about by the binding. 
Thus, though Esau’s path was not that of the covenant, Isaac’s gift of 
paternal love helped prepare the way for the next generation, in which all 
of Jacob’s children remained within the fold. 
There is a fascinating argument between two mishnaic sages that has a 
bearing on this. There is a verse in Deuteronomy (14:1) that says, about 
the Jewish people, “You are children of the Lord your God.” Rabbi Judah 
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held that this applied only when Jews behaved in a way worthy of the 
children of God. Rabbi Meir said that it was unconditional: Whether Jews 
behave like God’s children or they do not, they are still called the children 
of God.(4) 
Rabbi Meir, who believed in unconditional love, acted in accordance with 
his view. His own teacher, Elisha ben Abuya, eventually lost his faith and 
became a heretic, yet Rabbi Meir continued to study with him and respect 
him, maintaining that at the very last moment of his life he had repented 
and returned to God.(5) 
To take seriously the idea, central to Judaism, of Avinu Malkeinu, that our 
King is first and foremost our parent, is to invest our relationship with God 
with the most profound emotions. God wrestles with us, as does a parent 
with a child. We wrestle with him as a child does with his or her parents. 
The relationship is sometimes tense, conflictual, even painful, yet what 
gives it its depth is the knowledge that it is unbreakable. Whatever 
happens, a parent is still a parent, and a child is still a child. The bond may 
be deeply damaged but it is never broken beyond repair. 
Perhaps that is what Isaac was signalling to all generations by his 
continuing love for Esau, so unlike him, so different in character and 
destiny, yet never rejected by him – just as the midrash says that Abraham 
never rejected Ishmael and found ways of communicating his love. 
Unconditional love is not uncritical but it is unbreakable. That is how we 
should love our children – for it is how God loves us. 
1. He would ask him questions such as, “Father, how do we tithe salt and 
straw?” knowing that in fact these were exempt from tithe. Isaac thought 
that meant that he was scrupulous in his observance of the commandments 
(Rashi to Gen. 25:27; Tanchuma, Toldot, 8). 
2. See Jonathan Sacks, Not in God’s Name, 107-124. 
3. Genesis Rabbah 65:10. 
4. Kiddushin 36a. 
5. Yerushalmi Hagigah 2:1. 
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Peninim on the Torah 
Parashas Toldos 
Yitzchak entreated Hashem opposite his wife, because she was barren. 
Hashem allowed Himself to be entreated by him. (25:21) 
Rashi explains that Hashem listened to Yitzchak's plea over that of 
Rivkah, because there is no comparison between the effect of the prayer 
offered by a tzaddik ben tzaddik, righteous person who is the son of a 
righteous person, to that of a tzaddik ben rasha, righteous person whose 
father was evil. Rashi's explanation is well-known, and it sets the standard 
for tefillah: A person's righteous lineage makes a difference. This 
obviously presents a question to the rational mind: Is the efficacy of the 
prayers of someone whose roots are murky intrinsically limited? One 
would assume that the tefillos of the person who has been able to 
overcome the spiritual adversity presented by his forebears, and aspire to a 
life of religious observance on the tzaddik level, would soar above and 
beyond, faster and with greater intensity than those of his counterpart who 
had forebears who taught him and positively influenced his thought 
process and way of life. Rashi, however, teaches us differently. Why? 
The Alter, zl, m'Kelm, illuminates this quandary with a penetrating insight. 
Each of the Avos, Patriarchs, was a tzaddik in his own right. This means 
that he forged his own unique, individual path towards serving the 
Almighty. The avodah of Yitzchak Avinu was not exactly the same 
avodah as that of his father, Avraham Avinu. Likewise, the approach of 
Yaakov Avinu differed from the approach towards the same objective as 
his forbears; the means for achieving this goal was different. Avraham 
employed chesed, acts of loving kindness. Yitzchak established his own 
imprimatur. 
Thus, being the son of Yitzchak made it much more difficult to institute a 
novel approach towards serving Hashem. In order to achieve such a 
groundbreaking feat, he had to dig deep, plumb the depths of the inner 
workings of avodas Hashem, so that he would be mechanech, innovate, a 
novel, yet untried, approach to serving Hashem. 
The son of the rasha does not have it so hard. To supersede his forebears 
does not take very much effort. Hence, his achievements, although fraught 
with challenge every step of the way, are not as groundbreaking and do not 
require as much work as innovation. His prayer is laudable, but not to the 
extent of the tzaddik ben tzaddik. 
Horav Mordechai Weinberg, zl, applies this thought to explain a difficulty 
presented by an earlier pasuk, which focuses on the relationship between 
Sheis and his father, Adam HaRishon. The Torah writes, "When Adam had 
lived one hundred and thirty years, he begot [a son] in his likeness and in 
his image, and he named him Sheis" (Bereishis 5:3). The commentators 
explain that Hashem gave Adam the capacity for producing offspring who 

were also in his noble likeness. Sheis was not Adam's first child. What 
about Kayin and Hevel? Were they not created in Adam's likeness? 
Simply, their seed perished, leaving no remembrance of their creation. As 
a result, the Torah did not prolong their description. 
Based on the Alter's chiddush, novel exposition, Horav Weinberg explains 
that only Sheis followed in the righteous path of his father, Adam. As 
Adam's profound knowledge of the esoteric workings of the world allowed 
him to grow spiritually, as he delved deeper and deeper in the profundities 
of Creation, so, too, did Sheis. As Adam was righteous, so was Sheis. 
Kayin and Hevel did not achieve such distinction. They followed in their 
father's footsteps, but, unlike Sheis, they did not build and dig deeper to set 
their own standard of avodas Hashem. Following is important, but, at some 
point, one must take the lead. 
And Hashem said to her: Two nations are in your womb; two regimes 
from your insides shall be separated. (25:23) 
Rashi explains that the two nations which would descend from the twins 
within Rivkah's womb would have two great leaders who were friends. 
Rabbi Yehudah HaNasi, known as Rebbi, was the redactor of the Mishnah. 
His contemporary was the Roman emperor, Antoninus, a descendant of 
Eisav. The Chasam Sofer explains that Rivkah was informed that the 
twins, Yaakov and Eisav, had the potential to complement one another's 
service to Hashem, much like Yissacher who studied Torah supported by 
his brother, Zevullun. We find that Antoninus was subservient to Rebbi to 
the point that he enabled him to redact the Mishnah. In the End of Days, 
the "good aspect" of the gentile nations will serve the Jewish People and 
help them to serve Hashem. 
What was the origin of the relationship between Antoninus and Rebbi? 
After all, it is not as if they went to the same schools or lived in the same 
neighborhood. Horav Pinchas Friedman, Shlita, quotes Tosfos in Meseches 
Avodah Zarah 10b, which is embellished by Menoras HaMaor 53. 
Apparently, the Roman government decreed that the Jews were not 
permitted to circumcise their sons. When Rebbi was born, his father, Rabbi 
Shimon ben Gamliel, conjectured, "Hashem enjoined us to circumcise our 
sons. The Roman government prohibited us from doing this. To whom 
should I listen - Hashem or the Romans?" Rabbi Shimon circumcised his 
child. The Roman mayor questioned Rabbi Shimon concerning his 
insubordination against the Roman government. When Rabbi Shimon gave 
his rationale, the mayor insisted that Rabbi Shimon travel to the emperor 
and explain himself. 
It was a day's travel to Rome. On the way, they stopped at an inn where 
the innkeeper's wife had just given birth to a son, Antoninus. When Rabbi 
Shimon's wife explained their predicament, Antoninus's mother took pity 
and suggested that they switch babies. One can imagine the rest of the 
story: The mayor accused Rabbi Shimon of circumcising his son. When 
they removed the blanket, they discovered that the infant was 
uncircumcised. The mayor was relieved of his position, as well as of his 
life, and everybody lived happily ever after. When they returned home, 
Rabbi Shimon's wife remarked to her new friend, the mother of Antoninus, 
"Since Hashem performed a miracle through your son, my son and yours 
will be friends for life." Chazal add that, because Antoninus nursed from 
Rebbi's mother, he merited learning Torah, supporting Rebbi, and 
eventually becoming a ger, converting to Judaism. 
In his commentary to Sefer Devarim, Parashas Va'eschanan, the Megaleh 
Amukos teaches that Rebbi was a gilgul, transmigrative soul, of Yaakov 
Avinu, and Antoninus possessed the "good" nitzutz, spark, of Eisav. In 
other words, the twins - who were biologically formed from one seed 
which, in turn, created twins - set the stage for the relationship between 
Rebbi and Antoninus, to whom we are responsible for the Torah She' Baal 
Peh, redaction of the Oral Law. This is how Rivkah was assuaged 
concerning her troubled pregnancy. Although one of her twins "ran" 
toward the idols, he would produce a progeny that would support his 
brother's descendant in illuminating the hearts and minds of the Jewish 
People. All of this was the result of Antoninus nursing from Rivkah! After 
all, he was a descendant, a nitzutz of Eisav, who had nursed from Rivkah 
Imeinu. That act of nursing preserved and eventually brought out whatever 
good spark was embedded deep within Eisav, so that it would emerge 
through Antoninus. 
Chazal (Pesikta Rabbasi 44:4) teach that when Sarah Imeinu gave birth to 
Yitzchak, some pagan skeptics claimed that Yitzchak was actually the son 
of the maidservant. Avraham Avinu said, "This is not a time for modesty." 
Sarah was instructed to nurse any child that was brought to her. The 
children of those who were sincere, and brought their children to be nursed 
out of a sense of respect for Sarah, eventually converted. The children of 
those who came out of a sense of skepticism became great and important 
leaders. In any event, every ger, convert, is somehow the descendant of a 
child nursed by Sarah Imeinu. 
The Arizal writes that, embedded within Eisav's head (his mouth, for he 
was tzayid b'fiv, game was in his mouth; it was the part of his body which 
relegated some form of good, based upon the halachic queries he rendered 
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with his mouth) were holy sparks which produced Shamya and Avtalyon, 
Rabbi Meir and Rabbi Akiva. Thus, Eisav's head was buried in the Meoras 
HaMachpeilah, where it belonged. Rav Friedman suggests that Eisav 
merited this as a result of nursing from Rivkah. Imbibing the milk of the 
righteous Rivkah imbued Eisav with a quality in his mouth that allowed 
his mouth to become the medium for harboring the holy sparks which 
produced these great Taanaim. 
We now understand how Antoninus's life was changed because he nursed 
from the wife of Rabbi Shimon. What about the holy Rebbi, however? 
Why should his holy mouth have nursed from Antoninus's mother? 
Turning to the Chasam Sofer, Rav Friedman derives a principle upon 
which he builds a compelling explanation for the need for Rebbi to nurse 
from the gentile woman. The Torah relates that, prior to presenting himself 
to Yitzchak, Rivkah had Yaakov don Eisav's garments. Simply, this would 
give more validity to the ruse that Yaakov was Eisav. The Chasam Sofer 
explains that this move was necessary. The clothes of a person have an 
influence upon him. The clothes worn by a righteous person retain an 
element of kedushah, holiness. Likewise, the garments of a rasha, evil 
person, maintain an element of his impure essence. 
Yaakov, as a paradigm of emes, truth, found it almost impossible to 
participate in the necessary ruse to save the blessings. It went against 
everything that he was. Thus, Rivkah determined that if Yaakov were to 
wear the clothes of the evil, lying Eisav, he might be sufficiently 
influenced to believe that the bending of the truth was necessary and 
should not bother him. Because Yaakov wore the clothes of Eisav, he was 
able to act for Heaven's sake in order to save the blessings in what might 
be viewed by some as an inappropriate manner. 
Likewise, Rebbi redacted the Oral Law, despite the rule that what is oral 
may not be written. Rebbi figured that the situation warranted an 
immediate revolutionary response. Illiteracy was rampant. The Torah was 
being forgotten as people moved away from it, and the persecutors of the 
Roman government were becoming a greater deterrent to study Torah. In 
response, he decided to redact the Oral Law onto paper, in order that it 
become available to everyone. Was it right? It was necessary to save 
Torah, so it became right. 
Rebbi had a spark of Yaakov within him, thus making it difficult to act in 
a manner not totally coincident with the truth. An aveirah lishmah, sin 
committed for the sake of Heaven, still maintains some vestige of sin. By 
imbibing milk from a gentile, to a certain extent, Rebbi became 
desensitized, thereby encouraging him to record the Oral Law in written 
form. 
Once again, we realize how little we know and how much more we have to 
learn. 
And Yitzchak trembled in very great perplexity. (27:33) 
Chazal teach us that the words, gedolah ad meod, "very great perplexity," 
mean that the fear that Yitzchak Avinu experienced when Eisav walked in 
was even greater than when he lay at the Akeidah about to be slaughtered. 
Imagine, up until this moment, Yitzchak was under the impression that 
Eisav was fine, upstanding and observant. He would ask him halachic 
questions which, by their very nature, indicated that he was extremely 
stringent in his observance. Suddenly, the floor fell out from beneath him, 
and he saw Eisav in his true colors, for all that he was. The shock of 
discovery that all we have believed in has been in error - whether it was in 
a person, a way of life, an organization -is a devastating shock. To find out 
that the son in whom you placed so much hope and love is a fraud was a 
shock even greater than the Akeidah for Yitzchak. 
Horav Chaim Zaitchik, zl, relates that the Alter, zl, m'Novarodok, Horav 
Yosef Yoizel Horowitz, zl, would travel to a small village in an area which 
was known for its clean air. He hoped that the pristine climate would have 
a recuperative effect on his lungs. The Alter was meticulous in bringing 
along a mezuzah written specifically for him by a sofer, scribe, in whom 
he had the greatest faith. He demanded that every stringency be included 
in the writing of the mezuzah. The Alter was not willing to settle just 
because he was on "vacation." When he returned to the yeshivah, he would 
remove the mezuzah and take it with him. 
One time, as he was removing the mezuzah from the doorpost, he noticed 
to his shock and chagrin that when he had attached the mezuzah to the 
doorpost, he had driven the nail through a letter, essentially invalidating 
the mezuzah. He was so palpably shocked, that his students, who were 
watching nearby, took notice. He said nothing, refusing to respond to their 
query at the time. Instead, he said that he would explain during Elul what 
had just taken place and the lesson that he derived therein. 
During the month of Elul, the Alter spoke to the students of the Yeshivah 
one Motzei Shabbos. He began to weep uncontrollably, saying that man 
thinks everything in his life is in order, that he is observant, committed, 
dedicated towards helping his fellow-man, but he is wrong! True, it seems 
that everything is fine, that he goes through life meticulously adhering to 
everything that is demanded of him, but something is amiss. Sadly, many 
of us find out what we are missing, but alas, we are too late. Just like the 

mezuzah. Everything had been planned to perfection. Yet, one small error 
invalidated his entire vacation! He had been in an apartment without a 
mezuzah! 
We now know why Yitzchak Avinu trembled. An entire life was just 
invalidated when he saw Eisav as his true self. We pray that Hashem will 
not have any surprises for us. To prevent this, we should go the extra mile 
to be certain that our actions and intentions are consistent with that which 
Hashem asks of us. 
And Eisav raised his voice and wept. (27:38) 
Yaakov Avinu received the blessings from his father, Yitzchak Avinu. He 
had barely left the room before Eisav returned with his father's meal. Eisav 
had been sent to prepare a special meal for his father, so that his father 
would bless him. Following his mother, Rivkah Imeinu's instructions, 
Yaakov entered the room first, giving the impression that he was Eisav, 
and preventing the blessings from falling into the hands of the evil Eisav. 
Understandably, Eisav did not react kindly to this scenario. Feeling that he 
was the victim of fraud, having been outsmarted by his brother, he let out a 
cry. (According to one Midrash, he emitted two tears; another source says 
it was three tears.) Eisav was quite upset at the loss of the blessings. He 
conveniently forgot that he had sold the right to the blessings to Yaakov, 
but that is to be expected of a rasha, evil person. 
Eisav asked his father if he had any blessings left for him. Yitzchak 
intimated that his brother, Yaakov, had taken them all. When Eisav began 
to weep, Yitzchak suddenly began to bless him with the "fat of the land 
and dew of the heavens." He "gave" him Yaakov and his descendants if 
they were to wane from their relationship with the Torah (if they slacken 
in their mitzvah observance). What happened from one minute to another? 
At first, Yitzchak indicated that he had no remaining blessings, and 
suddenly he blessed Eisav. 
The Chezkuni explains that originally Yitzchak had told Eisav, "All of the 
blessings that I received from my father, Avraham Avinu, I transferred to 
your brother, Yaakov. However, once you began to weep, I saw b'Ruach 
Ha'Kodesh, through Divine Inspiration, that Hashem had created for you 
(sort of) a new world of blessing in which you will be endowed with 
material wealth and reign over Yaakov if his descendants falter in their 
spiritual dimension." 
It was all about Eisav's tears. We see how a sincere expression of emotion 
overturned a negative decree and engendered blessing - even after it had 
been sealed against him. We also cry. Indeed, throughout the millennia, 
the Jewish People have wept away an ocean of tears, but have we cried for 
the same reason that Eisav cried? Have we wept because we did not 
receive more of Hashem's blessing, or was it because we were in pain, in 
need? When was the last time we wept as a result of not understanding a 
blatt Gemorah? Have we ever cried because we are bothered that kavod 
Shomayim, the honor of Heaven, is being impugned? Do we weep when 
Orthodoxy is disparaged by those who are either secular in practice or in 
theory? No - we only cry when we are in need. Eisav has one over us; he 
cried for spirituality. Sadly, we do not. 
Horav Yaakov David, zl, of Slutzk was famous for his fiery talks. He had 
an uncanny ability to melt the hearts of his listeners and bring the most 
hardened heart to tears. He was once invited to speak in a community 
which was not well-known for its passionate observance of mitzvos. The 
people were observant, but barely and, at best, dispassionate. The Rav 
ascended to the lectern and spoke incredibly well. His eloquence was only 
surpassed by his content. There should not have been a dry eye from the 
assembled. Regrettably, the stone-cold hearts of the members of this 
community proved him wrong. They listened - respectfully, but were 
unmoved. Afterwards, he was asked how it was possible for such a 
derashah, speech, to fail to penetrate their hearts. He replied, "Let me 
explain. My goal is to locate the faucet and open it up. I release the 
pressure and the water/tears flow freely. If the well is empty, however, no 
water will flow. That is not my fault." 
Some people do not express themselves emotionally - for whatever reason. 
Others, however, are oisgevent, "cried out." They have wept so much that 
they literally have become numb, hopeless, spent. The water in the "well" 
seems to have dried up. Both are to be pitied. The ability to weep is a gift. 
The ability to express oneself emotionally, to release pent up emotions, is 
a necessary function of the human psyche. One who keeps it in, one who 
has lost his ability to express himself, has lost part of his humanness. 
There is no dearth of stories which underscore the tremendous effect of 
tears. I came across a simple, but compelling, story in "A Touch of 
Warmth," by Rabbi Yechiel Spero. I have chosen this story because of the 
lessons to be derived from it. Incidentally, I have derived lessons which do 
not necessarily coincide with those intended by the author. Every incident 
touches different people in various ways. Much of this is based upon their 
focus and what they want to learn from the incident. 
The story takes place concerning the venerable Chozeh, zl, m'Lublin. One 
point of consideration: Chassidic stories often have different versions, 
based upon the source of the tale. Also, Chassidic stories, over time, have 
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taken on a life all of their own. A story is meant to be a lesson, to convey a 
message. It may not always stand the test of scientific scrutiny. If one 
acknowledges and believes in the saintliness and Heavenly - endowed 
miraculous powers of these holy people, the story is then true. For the 
skeptic who looks for an opportunity to scoff and degrade, he will always 
take issue. 
The story begins with the Chozeh being a passenger on a horse-drawn 
carriage that was supposed to take him and its other passengers to a nearby 
town for Shabbos. Apparently, the horses had a mind of their own, and, 
galloping at great speed, they passed their intended destination. The 
weather outside was foul, with a strong wind blowing. The travelers who 
were accompanying their holy Rebbe were clueless concerning their 
destination. The Chozeh, however, recognized the town where the horses 
halted as the village where he grew up as a youth. The Rebbe did not know 
why he was here, but he did not ask questions. If Hashem wanted him to 
arrive in this town shortly before Shabbos, He had a good reason. In due 
time, he would discover the reason. 
Not clothed in his Rebbishe garb, the Rebbe appeared to be a Jewish 
traveler who happened to be in this village for Shabbos. Therefore, as was 
the custom in all Jewish communities, when davening was concluded, 
various members of the community would approach the guests and invite 
them for Shabbos dinner. The Rebbe remained in the background, waiting 
for Hashem's plan to unfold. He still did not know why he had ended up in 
the city of his youth. 
The davening in the shul was quick and simple, quite unlike the davening 
in Lublin. The Rebbe was hosted by an elderly gentleman, a fine, sweet 
man, for whom talking was not his greatest strength. The meal went by 
quickly, in silence. When the Rebbe inquired as to the man's vocation, the 
response that he received was woodcutter and then shoemaker, neither 
position demanding great cognitive acumen. Still not knowing why he was 
here, the Chozeh began to suspect that perhaps his host was one of the 
lamed vov tzaddikim, thirty-six righteous individuals, in whose merit 
Hashem maintains the world. All the while, the man was silent. Perhaps he 
was hiding something. Finally, after Maariv Motzei Shabbos, the man 
broke down in bitter weeping. It took some time, but the elderly Jew 
finally calmed down, and he shared the reason for his emotional 
breakdown. When the Rebbe heard the man's story, he understood why 
Hashem had brought him to this home. The man began his tale. He had 
been an accomplished melamed, effectively teaching youngsters for years. 
He enjoyed an enviable reputation until, one day; he had decided to give it 
all up. This was due to one student whom he had wrongly punished. 
He had a student who was always coming to class late. It was not as if he 
did not have a good excuse, but how many excuses can a rebbe tolerate? 
The rebbe insisted that the boy come to school in a timely fashion, just like 
everybody else. The boy said that he would try. The next day, the boy 
once again came late. When asked by the rebbe for a reason, the boy 
replied that he had overslept. Truthfully, the reason for all of his lateness 
issues was not a lack of caring or disrespect (which is often the case). He 
was late because his mother had been seriously ill for some time. He 
helped her, often staying up until the wee hours of the morning. This was 
why he had overslept. Regrettably, the rebbe did not wait for another 
round of excuses, whose validity he questioned anyway, and, fed up with 
the boy's tardiness, he slapped him across the face! 
The rebbe had lost it. He was not one to slap a child and certainly not out 
of anger. Although corporeal punishment was not uncommon in those 
days, this rebbe had never before resorted to it. He did, however, and now, 
years later, the elderly man whose life and career were ruined because of 
this error looked the Chozeh in the eyes and said, "Nary a day goes by that 
I do not wish that I could see that boy once more and beg him mechilah, 
forgiveness, for the terrible wrong that I committed. I would do anything 
to know what became of him. I want to be absolutely certain that I was not 
the cause of his leaving Yiddishkeit." 
When the Chozeh heard the story, he immediately asked the man for the 
name of the child. "His name was Yankel," the man said. Hearing this, the 
Rebbe gave a big smile. He put his arm around the elderly rebbe and 
assured him that he had nothing about which to worry. He knew Yankel 
quite well. Indeed, he was a devout Jew, a yarei Shomayim. 
"Are you sure that he is a fine upstanding Jew?" the man asked. "I am 
certain," the Chozeh, Horav Yaakov "Yankel" Yitzchak, replied. Hearing 
this wonderful news brought a large smile across the man's face, as he now 
felt a heavy stone being lifted off his heart. He cried again, only this time 
the tears were tears of joy. The Rebbe now understood why he was 
"brought" here for Shabbos. 
Now, for the lessons: A: One never strikes a child. It could have grave 
ramifications, causing the child ultimately to turn his back on Yiddishkeit. 
B: One who suspects that, by his actions, he has adversely affected a child 
should do everything in his power to beg that child's forgiveness. He 
should leave no stone unturned until he locates that child. Regardless of 
the humiliation, he must seek his forgiveness. This rebbe went through life 

bitter, broken, and sick because he had hurt a child, and he now no longer 
knew how to locate him. C: We see the bond of love that exists between 
rebbe and talmid. The mere thought that he had caused him irreparable 
damage devastated this man for years. D: We see that if a person cares 
enough, Hashem will somehow manipulate events so that the two can 
come together and make peace. 
Va'ani Tefillah 
Goaleinu Hashem, Shemo, Kedosh Yisrael. Our Redeemer, Whose Name 
is G-d of Hosts, Who is the Holy One of Yisrael. 
There is a debate concerning the insertion of this tefillah into the Tzur 
Yisrael conclusion of Shacharis prior to Shemoneh Esrai. It has been the 
accepted custom in most communities outside of Frankfurt, which omits it. 
The omission is supported by the Sefer Rokeach and Maharitz Geius. The 
Rokeach explains that, in this tefillah, the name Yisrael is mentioned four 
times, corresponding to the four lashonos shel geulah, expressions of 
freedom which are mentioned in Sefer Shemos (6:6,7). By adding this 
extra verse, we are adding a fifth lashon shel geulah, which will inevitably 
interfere with the accepted symbolism. The Rokeach adds a Kabbalistic 
concept to buttress his point. Without this pasuk, the tefillah contains 
fourteen words and sixty letters which correspond to shishim ribo, sixty 
times ten thousand, or the 600,000 Jews over the age of twenty who were 
redeemed from Egypt on that first Erev Pesach. Nonetheless, the majority 
of kehillos, Jewish congregations, have followed the Kabbalah of the 
Arizal that this verse be included in the tefillah. 
l'ilui nishmas Rebbetzin Esther Bluma bas Harav Shraga Moshe Davis a"h 
niftara 4 Kislev 5773 In loving memory of Rebbetzin Bluma Davis, A"H 
From the very inception of the Telshe Yeshiva and the Hebrew Academy of 
Cleveland, she was a pillar of support and an active member of their 
respective communities. She is sorely missed by her many friends and 
students. Rabbi Avrohom and Devorah Shoshana, Yosef and Edie Davis, 
and their families  
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Rabbi Dovid Seigel 

Haftorah 
Parshas Toldos: Malachi 1 
This week's haftorah warns us to cherish our relationship with Hashem and 
never take advantage of it. Although the Jewish people enjoy a special 
closeness with Hashem, they are reminded to approach Him with 
reverence. The prophet Malachi addressed them shortly after their return 
from Babylonia and admonished them for their lack of respect in the Bais 
Hamikdash. He said in Hashem's name, "I love you...but if I am your 
father where is My honor? The kohanim disgrace My name by referring to 
My altar with disrespect." (1:2,6) Rashi explains that the kohanim failed to 
appreciate their privilege of sacrificing in Hashem's sanctuary. Although 
they had recently returned to Eretz Yisroel and the Bais Hamikdash it did 
not take long for them to forget this. They quickly acclimated themselves 
to their sacred surroundings and viewed their sacrificial portions like 
ordinary meals. When there was an abundance of kohanim and each one 
received a small portion he responded with disrespect. (ad loc) Even the 
sacrificial order was treated lightly and kohanim would offer, at times, 
lame or sick animals displaying total disrespect to their sacred privileges. 
Malachi reprimanded them for their inexcusable behavior and reminded 
them of the illustrious eras preceding them. The kohanim in those 
generations had the proper attitude towards Hashem's service and 
conducted themselves with true reverence. Hashem said about such 
kohanim, " My treaty of life and peace was with him, and I gave him 
(reason for) reverence. He revered Me and before My name he was 
humbled." (2:5) These verses particularly refer to Aharon Hakohain, the 
earliest High Priest to serve in the Sanctuary. They speak of a man so holy 
that he was permitted to enter the Holy of Holies. Yet, he always 
maintained true humility and displayed proper reverence when entering 
Hashem's private quarters. The Gaon of Vilna reveals that Aharon's 
relationship extended beyond that of any other High Priest. He records that 
Aharon was the only person in history allowed access to the Holy of 
Holies throughout the year, given specific sacrificial conditions. But, this 
privilege never yielded content and never caused Aharon to become overly 
comfortable in Hashem's presence. 
Parenthetically, Malachi draws special attention to the stark contrast 
between the Jewish nation's relationship with Hashem and that of other 
nations. Their relationship with their Creator is one of formal respect and 
reverence. Malachi says in Hashem's name, "From the east to the west My 
name is exalted amongst the nations....But you (the Jewish people) profane 
it by referring to Hashem's altar with disgrace." Radak (ad loc.) explains 
the nations exalt Hashem's name by recognizing Him as the supreme being 
and respectfully calling Him the G-d of the gods. (1:12) They afford Him 
the highest title and honor and never bring disgrace to His name. This is 
because they direct all their energies towards foreign powers and false 
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deities and never approach Hashem directly. Their approach allows for 
formal respect and reverence resulting in Hashem's remaining exalted in 
their eyes. The upshot of this is because their relationship with Him is so 
distant that it leaves no room for familiarity or disgrace. 
The Jewish people, on the other hand, enjoy a close relationship with 
Hashem. We are His beloved children and the focus of His eye. We are 
permitted to enter His sacred chamber and sense His warmth therein. This 
special relationship leaves room for familiarity and content, and can lead, 
at times, to insensitivity and disrespect. During the early years of the 
second Bais Hamikdash this warmth was to tangible that the kohanim lost 
sight of their necessary reverence and respect. This explains Malachi's 
message, "Hashem's says, 'I love you ... but where is My honor?'" The 
Jewish people are always entitled to His warm close relationship but are 
never to abuse it. Malachi therefore reminded them to be careful and 
maintain proper respect and reverence for the Master of the universe. 
This contrast between the Jewish and gentile approach to Hashem finds its 
origins in their predecessors' relationship to their venerable father. The 
Midrash quotes the illustrious sage, Rabban Shimon Ben Gamliel 
bemoaning the fact that he never served his father to the same degree that 
the wicked Eisav served his father, Yitzchok. Rabban Shimon explained, 
"Eisav wore kingly robes when doing menial chores for his father, but I 
perform these chores in ordinary garments." (Breishis Rabba 65:12) This 
proclamation truly expresses Eisav's deep respect and reverence for his 
father. However, there is a second side to this. This week's sedra depicts 
their relationship as one of formality and distance. We can deduce this 
from the Torah's narrative of Eisav's mode of speech when addressing his 
father in pursuit of his coveted bracha. The Torah quotes Eisav saying, 
"Let my father rise and eat from the provisions of his son." (Breishis 
27:31) Eisav always addressed his father like a king in a formal and 
distant- albeit respectful- third person. Yaakov, on the other hand, did not 
serve his father with such extraordinary reverence. He undoubtedly 
showed his father utmost respect but related to him with closeness and 
warmth. His association was too internal to allow for formal speech. The 
Torah therefore quotes Yaakov's words to his father during his bracha, 
"Please rise and eat from my preparations..." (27:19) Even when 
attempting to impersonate Eisav, Yaakov could not bring himself to speak 
to his father in any other tone than warm and love. (comment of R' 
Avrohom ben HaRambam ad loc.) 
We, the Jewish people follow the footsteps of our Patriarch Yaakov and 
relate to our Heavenly father with warmth and closeness rather than 
coldness and distance. Although Yaakov never reached Eisav's ultimate 
levels of reverence he showed his father true respect through love, warmth 
and deep appreciation. We approach Hashem in a similar manner and 
relate to Him with our warmth and love and deep appreciation. The nations 
of the world follow their predecessor and approach the Master of the 
universe in a very different way. They maintain their distance and relate to 
Him in a formal and cold - albeit respectful and reverent way. 
This dimension expresses itself in our approach towards our miniature 
Bais Hamikdash, the synagogue. Although it is truly Hashem's home 
wherein His sacred presence resides a sense of warmth and love permeates 
its atmosphere. We, the Jewish people are privileged to feel this closeness 
and enjoy His warmth and acceptance. However, we must always 
remember Malachi's stern warning, "Hashem says, 'I love you like a father 
does his son, but if I am your father where is My honor?'" We must always 
follow in our forefather Yaakov's footsteps and maintain proper balance in 
our relationship with our Heavenly father. We should always approach 
Him out of warmth and love, yet never forget to show Him proper respect 
and reverence. 
Our turbulent and troubling times reflect Hashem's resounding wake up 
call. They suggest that Hashem seeks to intensify His relationship with His 
people. Hashem is calling us to turn to Him and realize that all existence 
depends on Him. Let us respond to His call and show our loyalty to this 
relationship. Let us show Him our true appreciation by affording Him 
proper respect and reverence in his sacred abode. Let it be Hashem's will 
that we merit through this to intensify our relationship with Him and 
ultimately bring the world to the exclusive recognition of Hashem. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel (Dean) of Kollel Toras Chaim, Kiryat Sefer, Israel. 
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Overview 
After 20 years of marriage, Yitzchak's prayers are answered and Rivka 
conceives twins. The pregnancy is extremely painful. G-d reveals to Rivka 
that the suffering is a microcosmic prelude to the worldwide conflict that 
will rage between the two great nations descended from these twins, Rome 
and Israel. Esav is born, and then Yaakov, holding onto Esavs heel. They 
grow and Esav becomes a hunter, a man of the physical world, whereas 
Yaakov sits in the tents of Torah developing his soul. On the day of their 

grandfather Avraham's funeral, Yaakov is cooking lentils, the traditional 
mourner's meal. Esav rushes in, ravenous from a hard days hunting, and 
sells his birthright (and its concomitant spiritual responsibilities) for a 
bowl of lentils, demonstrating his unworthiness for the position of 
firstborn. A famine strikes Canaan and Yitzchak thinks of escaping to 
Egypt, but G-d tells him that because he was bound as a sacrifice, he has 
become holy and must remain in the Holy Land. He relocates to Gerar in 
the land of the Philistines, where, to protect Rivka, he has to say she is his 
sister. The Philistines grow jealous of Yitzchak when he becomes 
immensely wealthy, and Avimelech the king asks him to leave. Yitzchak 
re-digs three wells dug by his father, prophetically alluding to the three 
future Temples. Avimelech, seeing that Yitzchak is blessed by G-d, makes 
a treaty with him. When Yitzchak senses his end approaching, he 
summons Esav to give him his blessings. Rivka, acting on a prophetic 
command that the blessings must go to Yaakov, arranges for Yaakov to 
impersonate Esav and receive the blessings. When Esav in frustration 
reveals to his father that Yaakov has bought the birthright, Yitzchak 
realizes that the birthright has been bestowed correctly on Yaakov and 
confirms the blessings he has given Yaakov. Esav vows to kill Yaakov, so 
Rivka sends Yaakov to her brother Lavan where he may find a suitable 
wife. 
Insights 
A Myrtle or a Thorn? 
“The boys grew up and Esav became one who knows hunting, a man of 
the field; but Yaakov was a wholesome man abiding in tents.” (25-27) 
Rabbi Levi said, “The boys can be compared to a myrtle bush and a thorn 
bush intertwined; once they have reached maturity and flowered, one gives 
forth its aroma and the other its thorns. For thirteen years together Esav 
and Yaakov both went to school, and together they both returned. After 
thirteen years, one went to batei midrashot, the houses of learning, and the 
other to places of idol worship and debauchery.” 
There are no guarantees when it comes to bringing up our children. All 
that parents can do is to take good advice; to be examples of what they 
would like their child to be. (“Don’t do as I do, do as I tell you” rarely, if 
ever, succeeds); to follow the 3F’s: Firm, Friendly and Fair; and to pray 
very hard. 
Rabbi Eliezer said, “A man needs to nurture his son until 13 years old, 
then he says, “Baruch she’patrani…” — “Blessed is He Who has 
exempted me from the punishment of this one (the son).” Until the age of 
thirteen the sins of the son can be visited upon the father. Thus, the father 
blesses G-d that he has delivered him from the punishment due to his son, 
and that henceforth the son will be liable for his actions. 
There is dispute whether this blessing should be said with “Shem 
u’Malchut”, meaning whether we mention G-d’s Name and Kingship in 
the blessing. In the Shulchan Aruch Code of Jewish Law, Rabbi Moshe 
Iserles, the Rema, adjudicates that one should omit G-d’s name when 
saying the blessing, and this is the accepted ruling. 
It once happened that a certain boy was brought by his father to the Rabbi 
of Jerusalem, Rabbi Zvi Pesach Frank (1873–1960) on the day of his bar 
mitzvah. Rabbi Frank said to the father, “Even though the halacha is that 
one should say “Baruch she’patrani” without “Shem u’Malchut”, in the 
case of this boy you could certainly say it!” 
The boy looked quizzically at the Rabbi. 
Many years later, it happened that on the boy's wedding day, Rabbi Zvi 
Pesach Frank was amongst the guests. In the meantime this young fellow 
had matured into a distinguished scholar. The groom made his way over to 
the Rabbi and introduced himself, reminding him of their meeting at his 
bar mitzvah. He said to Rabbi Frank, “Could I please ask the Rabbi what 
he meant by saying that in my case my father could certainly say Baruch 
she'patrani with Shem u’Malchut?” 
Rabbi Frank replied, “The Mishna Berura’s gloss on the Rema says the 
reason for the blessing is that until thirteen the father is punished when the 
son sins because he has failed to educate his son properly in the ways of 
the Torah. Once the son becomes thirteen it’s up to the son to strengthen 
himself in the commandments of G-d. However, the Mishna Berura 
continues that even though the father ceases to have a mitzvah to educate, 
he is still obliged to rebuke his son for his actions if necessary. In many 
cases, the responsibility of a father for his son’s spiritual life extends way 
beyond bar mitzvah. 
“In your case, I knew that you would be capable of being responsible for 
yourself, and that your father was truly acquitted of his responsibility for 
you. 
“Thus I told him he could make the blessing using G-d’s name.” 
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Torah MiTzion 
Toldos 
"And Ya'akov obeyed his father and mother and went to Paddan-aram" 
(Bereishis 28:7). 
We can easily imagine what our Patriarch Ya'akov was probably thinking 
as he left his parents' home. He had just risked his life to obey his mother 
and receive the coveted Blessings from his father. He had been promised 
an abundance of success, spiritually and materialistically, in this world and 
the World-to-Come. And yet the reality was that he was now going into 
exile; away from his land; away from his family; a fugitive trying to 
escape the wrath of his brother Eisav who wanted to kill him. His beautiful 
world of Torah, mitzvahs and holiness was being exchanged for the 
profane world of his sly uncle Lavan from whom none of us would buy a 
used car. At that moment, everything seemed very bleak; the antithesis of 
those very blessings Ya'akov had just received. 
But the fact is that precisely in that situation his entire, glorious future was 
shaped. There he married his four wives who bore him the twelve tribes of 
Israel. And there he herded the sheep of Lavan who, Kabbalists say, later 
became the reincarnated souls of the Israelites who received the Torah on 
Mount Sinai. 
What we must learn from this is that often when things look the worst, it is 
really the beginning of Hashem's salvation. Just as a seed in the ground 
first deteriorates before it brings forth blossoms and fruits so, too, we 
sometimes have to hit rock bottom before we begin to grow and be 
successful. The problem is that we are nearsighted and only focus on the 
problems confronting us. That's when we have to muster up our faith in 
Hashem and try to look beyond the dark clouds towards a brighter 
tomorrow. 
A student of mine, Nachman, once passed a burning house and ran to see if 
he could help. A large family lived within, and in the confusion of 
escaping the flames, a young child had been left behind without the 
parents realizing that he was missing. Nachman found the boy standing at 
the door of the house, only a few steps away from safety; but he had 
stopped dead in his tracks because, in order to escape, he had to run 
through the fire which was burning in front of his terrified eyes. Nachman 
told the boy to come to him but he would not budge. He could not see the 
haven ahead; it was being blocked by the hell before him. Only after much 
encouragement did Nachman succeed to get the child to run through the 
flames into his arms where he was safe to continue his life and build his 
future. 
One of my mentors, Reb Tuvia Goldstein z"l, told us about the time he and 
his yeshiva colleagues were transported to Siberia by the Russians, during 
World War II. Some of the students succeeded to jump off of the train into 
the nearby forest. Those who remained onboard were so jealous of those 
who had escaped. But years later they found out that the next day the 
cursed Germans arrived and killed everyone they found in the forest, 
including those refugees. "We, on the other hand," Reb Tuvia used to say, 
"had a very difficult time in freezing Siberia, but we lived through it, thank 
G-d, and went on to raise our families in the free, post-war world." 
Reb Daniel Hirsch brought to my attention a great story in a fantastic 
Hebrew book called She'ifos, which means "aspirations." It is a book full 
of encouragement and motivation and everyone should try to read it. 
Rabbi Moshe Sherer z"l was the Director of Agudas Yisrael of America 
for many years and fought many political battles for the benefit of 
Orthodox Jewry in the USA. He was once asked how it was that he never 
seemed to despair or give up hope, even when everyone else felt that the 
particular cause they were fighting for was surely lost. He answered by 
telling a story his mother had told him when he was a child. 
Little Moshe was very sick and his body was burning with fever. His 
mother rushed to call a doctor who examined him and wrote a prescription. 
"This medicine is very expensive," the doctor told Mrs. Sherer, "but it is 
the only thing that can save your child's life!" 
A mother will do anything to save her child, but sometimes it is just not 
within her power to do so. She searched the house and scraped together 
every last penny she could find, but she knew that it was not enough for 
even half of the cost of the precious elixir. Sitting and crying next to her 
ailing son's bed, while praying and saying Tehillim (Psalms) to the Healer 
of all Flesh, she suddenly received inspiration and courage to try to 
accomplish the impossible. She headed to the pharmacy and found, to her 
delight, that the owner was not there. She explained her plight to the 
pharmacist on duty who agreed to prepare the formula for her for the small 
amount of money she possessed. Fifteen minutes later she was on her way 
home; the precious potion in her hand. She thanked Hashem for having 
mercy on her and on her son and prayed for his speedy recovery among all 
of the sick in Israel. 

But her euphoria was short lived. Making her way through the "sea" of 
thousands of people rushing home after a long day's work, she was pushed, 
inadvertently, by some careless person. The bag with the cherished bottle 
fell out of her hands and the jar smashed immediately upon making contact 
with the concrete. Mrs. Sherer was shocked and devastated. Her only hope 
to save her precious child lied, useless, at her feet. She felt utterly lost. 
Mustering up her last drops of strength and courage, she returned, 
embarrassed, to the pharmacy. This time the owner was there. She sobbed 
so much as she told him her story, that he could not understand what she 
was trying to tell him. Finally she controlled herself long enough to 
explain what had occurred and she begged him to give her another 
bottleful, in return for which she would come every night and clean his 
store for free. 
The pharmacist took the bag from the unfortunate mother and began to 
examine its contents. Suddenly he exclaimed, "Madam, Angels are 
protecting your child! Angels, I tell you." The startled and despondent 
mother did not comprehend what he was talking about and just stared at 
him. Trembling, he said to her, "The pharmacist who prepared this formula 
for you made a terrible mistake in one of the ingredients. Had you given 
this to your son, he would probably not be alive by now. Please accept my 
sincere apologies and let me prepare it for you properly - at no charge, of 
course." The fellow prepared the prescription carefully, all the time 
muttering to himself, "Angels…Angels protected this child." 
Many years later, Mrs. Sherer told this story to her son. "You see, 
Moishie" she said. "When that bottle broke, I was on the brink of despair. I 
saw only darkness, with absolutely no hope of survival. But I soon learned 
that precisely those moments which I had thought were the gloomiest, 
were actually the beginnings of Hashem's salvation." 
"From her I learned," said Reb Moshe Sherer, "never to lose hope. Even at 
the very last moment, Hashem can suddenly save us from harm. We must 
never lose faith in Him - never." 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Toldot 5776: D'var Torah 
The phrase morat ruach is commonly translated as bitter distress - from the 
Hebrew word mar, meaning bitter. Rashi however relates morat ruach to a 
similar-sounding noun meaning rebellion: Esau's wives openly practiced 
idolatry with the rebellious and malicious intent of causing maximum pain 
to Isaac and Rebecca. 
Sforno expresses the parents' feelings dramatically. With reference to a 
similar usage in Judges 13:5, he renders their attitude and behavior of 
morat ruach as "a razor and knife that cut short the spirit in the lives of 
Isaac and Rebecca". 
But in spite of this, Isaac tried to give the blessing to Esau. He did not, as 
Sforno emphasizes, recognize Esau's behavior as intrinsically wicked, nor 
did he protest against the conduct of the wives. It appears that he suffered 
in silence, continuing to create space for them within his household in the 
hope that things might presently work out. 
What finally caused Isaac to see things differently? According to Sforno, it 
was his lack of success in giving the Blessing to Esau. He recognized the 
Hand of G-d in the success and rightness of Jacob's deception when he 
took what was intended for Esau, with the words "Yes, let him (Jacob) 
remain blessed" (27:26). Isaac read his failure as G-d saying that Jacob 
was worthy to succeed him and that Esau was unworthy to succeed him. 
It appears that Isaac and Rebecca brought up their very different sons by 
creating the space for them to develop as individuals. Jacob was a person 
who 'lived in tents' - understood by the Rabbis as one who studied, and 
received the Tradition from his father, and later 'in the School of Shem and 
Ever'. His source of instruction was interacting with the worthy fathers of 
the Tradition. In contrast, Esau was a man 'who knew hunting, a man of 
the field' - Isaac accepted that his education came from the Creation; the 
outside world was his teacher. He would distill the sacred truths from the 
experiencing reality - at the cost of many false starts and turns. Both 
approaches are valid - one suits one type of person and the other suits 
another. Everyone can potentially become the best possible person within 
his ability range, but not everyone can be a leader and bearer of a tradition. 
The issue is when to stand by and when to intervene. The line between 
letting the individual learn from his/her mistakes, and what is not to be 
tolerated can be difficult to draw - all the more so in the days before the 
Torah was given with its explicit prohibition of marriage to a Canaanite 
(Deut. 7:3). 
Parashat Toldot (Haftara) - D'var Torah 5776 
'I have been loving you (the Israelites)' said G-d, ' But I hated Esau, and I 
made his mountains a desolation, and his heritage for the desert serpents.' 
'O Priests! Who scorn my name… you bring abominable bread to my 
altar! And you bring a blind (defective) animal to my altar… would you 
bring such a thing as a present to your (Persian) governor?' (Malachi 1:2-8 
- extracts) 
Guided Tour… 
The prophesies of Malachi conclude the entire order of the Prophets within 
the Tenach. Who, however, was Malachi? The actual text gives no clue. 
Even the Talmud is uncertain of his actual identity. Recognizing that this 
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prophesy was a late message- already after the building of the Second 
Temple - one opinion claims that Malachi was Ezra; another prefers 
Mordechai, but most hold that Malachi is his proper name, and that he was 
a prophet in his own right (Megilla 15a). 
From his position in the last line of prophets it is reasonable to assume that 
he was the latest prophet of all, and this is supported by the text. Like 
Haggai and Zechariah before him, he lived after the Return from Babylon, 
but unlike them, he was obviously in action after the rebuilding of the 
Second Temple, as he criticizes the offerings brought there. 
The Prophet Malachi urges that Israel cannot achieve its destiny just 
because of Esau's downfall. A nation who accepted upon itself to be G-d's 
people must deserve its privileged status amongst Mankind. Thus the 
Prophet severely chastens the Jews for the hypocrisy of those who, 
encouraged by their self-serving and insincere priests, can turn the service 
of G-d into what he patently sees as a farce. How dare they offer their old, 
crippled, and ill animals to G-d, while at the same time retaining the best 
for themselves? Would they dare give a something defective as a present 
to their Persian overlords? 
Malachi thus exhorts the Jewish Priests to live up to their calling. They 
must be the teachers and model personalities. They can indeed spiritually 
raise the standard of the Jewish people if they set the example - a message 
that applies to all leaders, both religious and temporal. 
Given the above, the actual dating of Malachi is difficult: however he must 
have been active between the period of the second Temple before the Jews 
put away their foreign wives under Ezra (implied in Mal. 2:11) - which 
would suggest his time being between 515 and 450 BCE (Rosenberg, S.G.: 
The Haftara Cycle [2000] p. 20). 
D'var Torah 
In his opening prophecy, Malachi includes the message that although Esau 
was Jacob's brother, G-d loves (the nation of Jacob) and hates Esau. He 
then proceeds to severely rebuke the very nation that He loves. What has 
Esau got to do with his rebuke to Jacob? 
Rosnenberg (supra) suggests that the connection with Esau refers to the 
latter's conduct at very end of the First Temple Period. In the last 
Babylonian invasion of Judah in 586 BCE, 'brother' Edom (identified with 
Esau in Gen. 36:1) took advantage of Judah's weaknesses to raid their 
territory and ravage the countryside. The Book of Isaiah refers to this 
event with the words: 'Who is this coming from Edom, in blood-red 
garments (Isaiah 63:1)' - indeed, the whole prophesy of Obadiah attacks 
Esau - very likely for this reason. This cowardly act on the part of a 
neighboring 'brother' rankled with the Jews for hundreds of years. 
Retribution finally came to 'Esau' under the Maccabees when the king, 
John Hyrcanus conquered Edom in 120 BCE and forcibly converted the 
population from paganism to Judaism. That 'victory' only lasted for a short 
time: unseemly squabbles between rival Hasmonean families and their 
supporters for the succession to the throne enabled the son of one such 
convert (following Josephus) - Herod the Great - to take advantage and, 
with the backing of Rome, usurp the throne (37 BCE), massacre the 
Hasmoneans, and firmly lock Judea into the Roman Empire, with all its 
disastrous consequences. 
As Isaac said when he blessed Esau: 
'By the sword you shall live, and your brother you shall serve. Yet it will 
be that when you are aggrieved, you may cast off his yoke from upon your 
neck.' (Gen. 27:40) 
The Midrash (Gen. Rabba 67:7) understands this verse as follows. If Israel 
transgresses the Torah and is undeserving of dominion, you will have the 
right to be aggrieved that he has taken your blessings: then you may cast 
the (Israelite) yoke from upon your neck. 
This principle underlies G-d's connection between Esau and His severe 
warnings through Malachi to the descendants of Jacob. He implied that the 
Jews would only be able to continue to enjoy the His protection and 
guidance if they behaved as their forefather did. Jacob was a 'simple man 
who lived in tents' (Gen. 25:27) - the word 'simple' according to Rashi 
meaning that he was an honest, straightforward personality. That 
contrasted with Esau who 'hunted with his mouth' (ibid: 28): understood by 
the same commentator to be someone who makes himself out to exemplify 
one thing, but in reality exemplifies something very different. 
This also links with Malachi's expression of G-d's wrath against the 
Temple offerings. He effectively thundered that they were brought on the 
cheap - 'the blind, the lame, the sick'. Even if the origins of such offerings 
could deceive the people, they could not deceive G-d. G-d knew the 
difference! And those responsible for allowing such deceptions were in 
effect going further than Esau. Esau deceived his father as to the nature of 
his personality (Rashi to ibid: ad loc). The Jews under Malachi attempting 
to deceive the Creator Himself! 
That was the nature of the rebuke - effectively saying that such deceit 
would be preparing the ground for another rise of Esau's descendants. If 
the Israelites behaved as Esau exemplified, Edom would be justified in 
thinking that the Jews were not worthy of being G-d's chosen people, and 
He would support them accordingly. 
As a message - without the Temple, prayer replaces offerings (c.f. Hosea 
12:3). A Jew should aim to pray in such a way that he is making 
worthwhile, positive contact with G-d - 'a valid unblemished high-quality 
offering'. The author was privileged to watch a certain leading Torah 

personality pray the Mincha silent prayer. He uttered no sound, yet one 
could feel the deep sincerity words of his words connecting with Heaven. 
No physical exercises, agonizing facial distortions, or taking a 
conspicuously long time to complete the prayer, but a meaningful, honest, 
communication with G-d and putting his praises, needs, and gratitude 
before Him. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Toldos 5776 - “Spiritual Vitality”(1) 
Years ago, when I was a student in Yeshiva, I was conversing with a 
younger student who had decided to switch out of the yeshiva, in order to 
attend a different type of yeshiva. He told me how thrilled he was to be 
escaping the yeshiva which he animatedly described as ‘a crazy place’. He 
then proceeded to list his personal grievances about the yeshiva, which 
included every possible component. He hated the dormitory, abhorred the 
food, couldn’t stand the teachers, disliked many of the students, and was 
even bothered by the aroma in the hallway. He was pretty convincing in 
depicting his stay in yeshiva as being completely untenable. 
I realized how ingrained his acrimonious feelings towards the yeshiva 
were and I listening silently. He concluded by saying that it was so bad 
that he didn’t know how he had survived until that point. 
When he had completed his list, I told him that it all boiled down to one 
thing; in his mind he had ‘written the yeshiva off’. He had become sick 
and tired and, because the yeshiva was no longer a viable option for him in 
his mind, he allowed himself to become consumed by every minor 
frustration. 
It was almost amusing when he returned to the yeshiva the next year. 
When I asked him about all of the things that he had mentioned the year 
prior that drove him crazy, he nonchalantly shrugged and said it wasn’t so 
bad. 
Indeed; it’s all a matter of attitude. 
Throughout their youth, Yaakov and Eisav seemed somewhat similar. 
Although there were glaring external differences, as Eisav was ruddy and 
hirsute while Yaakov had smoother and whiter skin, the colossal future 
philosophical and spiritual disparities between Yaakov and Eisav were 
hardly noticeable throughout their formative years. 
When they were fifteen however, that all changed. On the day that their 
grandfather Avrohom died at the age of one hundred seventy five, Eisav 
committed numerous egregious sins. The gemara(2) writes that on that day 
Eisav murdered, coerced a young girl who was engaged, denied the 
fundamental beliefs of Judaism, denied that there was a concept of 
resurrection of the dead, and sold/denigrated his first-born rights. 
It is enigmatic that the Torah does not mention any of these sins, and 
merely states(3), “Esav came in from the field and he was tired.” If Eisav 
had committed such terrible sins, how could the verse merely state that he 
was exhausted? Why is there no mention of the reason for his exhaustion, 
i.e. all the sins he had violated? Do we refer to a murderer-idolater-heretic 
as merely ‘tired’? 
Rabbi Nissan Alpert zt’l explained that the Written Torah teaches us the 
root and foundation of everything. The Oral Torah clarifies the Written 
Torah(4), elucidating the messages and lessons that are hidden in the 
Written Torah. Thus, while the Oral Torah writes the actual details of what 
occurred by explicitly listing the sins that Eisav committed, the Written 
Torah records only the root-problem of why it occurred. How did Eisav, 
who had been raised in the home of Yitzchok and Rivka, become such a 
heinous sinner? Because “he was tired”. He was tired in the sense that he 
had lost all his drive and ambition, and no longer saw achieving spiritual 
greatness as a feasible goal. When one gives up on himself he is capable of 
committing the worst sins, rapidly debasing himself almost without limit. 
The verse alludes to this idea when it writes והוא עיף" – and he was tired.” 
It does not simply say that Eisav arrived from the field ‘tired’. Rather, it 
says ‘and he was tired’, as if to imply that his entire essence was tired(5). 
He was completely devoid of aspiration and passion, and that was the key 
to his hasty spiritual decline. 
In a sense Eisav’s downfall lay in the fact that he was ‘sick and tired’. That 
attitude is extremely deleterious, and can have a disastrous effect. 
At the time of Akeidas Yitzchok(6), Avrohom was one hundred and thirty 
seven years old. The Akeidah was the last of the ten tests that Avrohom 
was challenged with(7). Yet Avrohom lived for another twenty eight 
years. If Avrohom had already traversed the ten major ‘tests’, what was 
left for Avrohom to accomplish during the remaining years of his life?  
Perhaps the challenge of Avrohom was to maintain his level of spiritual 
accomplishment and to retain the lofty levels he had achieved, even while 
living a mundane life, devoid of major challenges and tests. 
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Yitzchok had a similar challenge. When he was thirty-seven years old he 
was bound as an offering to G-d. For the remainder of his life he was 
charged with maintaining that level of holiness. He was never allowed to 
leave the Holy Land even in the face of a famine, nor was he able to marry 
a maid when his wife was unable to conceive, despite the fact that his 
father had done so. Yitzchok was referred to as an ‘olah temimah – a 
complete (unblemished) elevation offering’, even after he was taken off 
the altar. 
It is a daunting task for one to always maintain their spiritual vitality and 
not allow themselves to falter in their connection with G-d. 
It is no coincidence that Eisav ‘left the fold’ on the day of his 
grandfather’s death. Avrohom lived his life with undiminished passion and 
vivacity. Until the day he died he never faltered or tired in his mission to 
spread the light of divinity throughout the world. The prophet(8) states, 
“Youths may weary and tire and young men may constantly falter. But 
those whose hope is in G-d will have renewed strength, they will grow a 
wing like eagles; they will run and not grow tired, they will walk and not 
grow weary.” 
On the day that the spark of Avrohom was lost to the world, Eisav grew 
‘tired’. Avrohom, whose hope was in G-d, had proverbial wings like an 
eagle, but Eisav was the youth who grew weary, and thus he faltered. 
The holy Shabbos is a day of renewal and rededication. Dovid Hamelech 
expressed the ‘song of Shabbos’ as, “It is good to be thankful to G-d and to 
sing to Your Supreme Name(9).” The six mundane days of the week often 
cause us to lose sight of our true aspirations and goals. In the befuddlement 
of exile and our pursuit for livelihood we often grow ‘tired and weary.’ 
But when Shabbos arrives we are transformed into angelic beings whose 
whole lives are dedicated to G-d and spiritual pursuits. Shabbos infuses us 
with strength and vitality so that we are able to encounter the challenges of 
the next week.  
On the night of the first Shabbos of a newborn baby boy’s life we 
celebrate the first opportunity that he has been granted to ‘taste’ the bliss 
of Shabbos and to be blessed with the gift of spiritual vitality. At the same 
time, we hope and pray that G-d will grant the newborn baby the merit and 
understanding to appreciate the holiness of Shabbos throughout his life and 
to never lose his spiritual vitality.(10) 
“Esav came in from the field and he was tired” 
“But those whose hope is in G-d will have renewed strength” 
1. The following is the speech I gave in our home in honor of the ‘shalom 
zachor’ of our dear son, Avrohom Yosef, Shabbos Kodesh, parshas Toldos 
5768. 
2. Bava Basra 16 
3. 25:29 
4. The Written Torah refers to the Chumash (as well as the Prophets and 
the Holy Writings), while the Oral Torah refers primarily to the Mishnah 
and Talmud. 
5. This is similar to the gemara Megilla which explains that when Megillas 
Esther states, - אחשורוש  he was Achashveirosh” it means that “he – "הוא 
was the same wicked Achashveirosh from the beginning until the end.” All 
of the events and miracles that occurred during his reign did nothing to 
change him. His wickedness was part of his very essence. 
6. The ‘binding of Isaac’ on Mount Moriah 
7. According to some opinions, the Akeidah was the ninth test, and the 
death of Sarah was the final test. The death of Sarah was immediately after 
the Akeidah. 
8. Isaiah 40:29-30; it is the haftorah for parshas Lech Lecha, the parsha 
which relates Avrohom’s ascent to greatness. 
9. Tehillim 92 
10. Thus the celebration of a shalom zachor is celebrated on ‘Shabbos 
shalom’.  

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Toldos  
Rosh Chodesh Kislev 5776/ November 13, 2015 
In Ashar I have the privilege to be the fifth grade Rebbe and to serve as 
School Guidance Counselor. My office shares a wall with the office of the 
nurse, Nurse Trish. I hung a sign in between our offices which reads 
“Stomachache? From last night’s supper - enter office on left, because of 
today’s test – enter office on right.” 
Last week, Nurse Trish was kind enough to arrange for a nurse to come to 
Ashar to administer the flu shot to any faculty member who so desired. It 
was a long trip next door but I received the injection. The only problem 
was that the administering nurse didn’t bring any stickers with her, so my 
children didn’t believe me that I had gotten a shot. The Band-Aid wasn’t 
enough to convince them. 
The next day I woke up with minor flu like symptoms. I felt fatigued and 
had some achiness in my neck and back, but I was able to proceed through 
my day pretty regularly. 
It’s pretty incredible that by injecting a controlled dosage into one’s body, 
the body immediately begins producing antibodies to protect itself from a 

stronger attack of the disease. It’s worth the minor discomfort for a day or 
two if it spares me the suffering of a full fledged attack of the flu iy’H. 
The concept behind vaccination is fascinating – better to deal with the 
disease now when it’s controlled and manageable, than to contend with it 
later when it’s far more severe and debilitating. 
Expert parents and educators appreciate this concept well. They 
understand that when their children are young they need to give them the 
space and confidence to make their own choices, and inevitably mistakes, 
so that they can gain lifetime experience. 
There is a great amount of worthy discussion about the deleterious effect 
of “helicopter parenting”. These are parents who hover over their children 
and seek to protect them from life’s challenges and negative experiences. 
These are parents who are quick to defend their child and lambast the 
principal and school for disciplining their child, before finding out the 
school’s perspective. These are parents who will not allow anyone to tease 
their child and when normal immature youthful bantering takes places, 
will scream at the school for not protecting their child from bullying. [The 
vital difference between teasing – even unpleasant teasing, and bullying is 
often misunderstood with very serious consequences. But that is its own 
discussion.] 
Often these well-meaning parents will never say no to their children when 
they are young. Then, as the children age and become obnoxious and 
disrespectful, the parents have a hard time setting boundaries. 
It’s never easy for a parent to see their child make foolish mistakes, but 
there is no better teacher than personal experience. 
Parenting expert and Love & Logic founder Jim Fay, quips that it’s always 
better to allow our children to learn the consequences of their actions when 
they are young and the price tag is relatively small, than to learn those 
lessons when they get older and the price tag is far more costly. 
The shot may sting and hurt a bit, but to be vaccinated and protected it’s 
worth it.  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Disappointments 
Disappoints are almost always based on the failure of people, 
technological gadgets or public policies to live up to expectations. 
Therefore, the higher the expectations are, the greater the disappointments. 
Because we invest so much confidence and hope in our political leaders, 
we are invariably doomed to disappointment and frustration when they 
turn out to be merely fallible human beings. 
We are always looking for that great leader, with the ability to justify our 
outsized expectations and hopes. The greater the electoral victory, the 
harder it will be for that victor to somehow justify one’s electoral success. 
So the best solution to ameliorate our frustrations and disappointments is 
not to set our expectations too high. 
The fact that the companies that manufacture and market all of our new 
electrical and communication wonder devices advertise them in terms of 
perfection and ease of operation, only serves to disappoint us when those 
exaggerated claims do not match up with the reality of the product itself. 
So we are constantly searching for the next iPhone that will achieve the 
required perfection that we expect…..resembling the racing greyhound 
dog chasing the mechanical rabbit around the track. I have found in my 
years of rabbinic experience that unrealistic and exaggerated expectations 
of one another often lie at the root of family and domestic dysfunction. 
Never believe the sales pitch of the well-meaning shadchan. Except for 
certain rabbis, no perfect people exist. Realizing and accepting this as a 
necessary reality of life will go a long way in reducing the unnecessary 
disappointments that we often bring upon ourselves. 
In the recently concluded season, the great cities of New York and 
Chicago suffered only minor disappointment when their respective 
baseball teams did not win the ultimate championship in the World Series. 
I happened to be in both cities when their respective teams finally lost the 
playoff rounds for the championship. The mood in both cities was less of 
disappointment and more of pride – even wonderment – that their teams 
had unexpectedly achieved so much and made it so far in their quest for 
the championship. 
At the beginning of the baseball season, few in either of these two cities 
had any expectations that these teams would somehow be able to contend 
for the championship. Since the expectations were low, the disappointment 
at the failure of either of these teams to win the championship was muted 
and more easily taken in stride. 
In the broader and more important areas of life, it is clear that people 
should not expect that marriage, a new job, or a new face in politics and 
government will somehow solve all problems and bring us to paradise on 
earth. We must have a proportionate and realistic view of people and 
events and not give in to wishful thinking, boastful hopes and completely 
unrealistic scenarios. 
The creation of the State of Israel was and is a great historical and spiritual 
event. However those that thought that somehow it would end all of the 
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problems in the Jewish world, raised expectations that could not be 
fulfilled. Hence, so many utopians today express disappointment in this 
wonderful state and its unbelievable achievements. 
We had very high expectations after the Six-Day War…and therefore we 
had enormous disappointment after the Yom Kippur War. We repeated this 
cycle of euphoric expectation and later depressing disappointment 
regarding the twenty-year-old “peace process” that began with the Oslo 
agreements and continues until today. 
By giving in to our hopes and wishes and not looking at the reality of our 
adversaries face-to-face realistically, we are always surprised by the 
recurring waves of terror that have accompanied all efforts at peace and 
mutual understanding and respect. I think that by now almost all of us 
have lowered our expectations regarding this issue of peace with the 
Palestinians. 
Therefore the level of disappointment has also been tempered and most 
Israelis, if not most Jews the world over, have adjusted to the tenseness 
and difficulties and situation here in the Land of Israel. We wish things 
were different but we realize what the reality is, and we simply have to 
make the best of a very difficult and dangerous situation. 
We should not expect any magic bullets or great political initiatives that 
some will solve our problems in one fell swoop. Instead it will require a 
gradual change of mindset and an acceptance of reality by all concerned in 
order to move forward in attempting to build a more stable and peaceful 
relationship. I have no doubt that this will eventually occur. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Toldot 
This week's Torah reading continually raises for us the unbelievable fact 
that two such divergent personalities and worldviews could have been 
raised in the house of Yitzhak and Rivkah. We can understand how a 
person such as Yaakov could have come from their home. After all, he is 
studious, serious and obedient to the wishes of his parents, especially to 
those of his mother. 
He is not an outdoorsman and prefers the study hall to that of the sports 
field and the hunt. Later on in life he will acquire the traits of a warrior, an 
entrepreneur, and a strong leader who will endure much but remain 
steadfast in his beliefs and way of life. 
However, it is very difficult for us to fathom how a murderer, rapist, 
idolater and feared hunter and tyrant could grow up and be raised in this 
very same household and by the very same parents that raised Yaakov. All 
of the commentators to the Torah have questioned this and every 
generation of scholars have attempted to address it and give it relevant 
meaning. 
Yet, as is often the case regarding the human condition, the questions and 
problems involved defy logical answers and human understanding. The 
entire field of psychiatry and psychology is devoted to attempting to 
unravel behavior patterns and the mysteries of the human personality. 
In my experience, psychology can, in the main, help identify the problem. 
But in most cases the true cause that triggers aberrant behavior remains 
hidden even from the most knowledgeable of us. Human beings are very 
complicated, have ultimate freedom of choice and behavior and only God 
in heaven can read the secrets of one's soul and personality. 
And yet, we are all held responsible for our behavior and actions. 
Whatever it was that made Eisav the person he became, is solely his 
responsibility…..his deeds in life and the havoc that he created. Generally 
speaking, Judaism does not allow for excuses. Unforeseen circumstances 
can acquit someone in specific instances from performing a mitzvah. But 
Judaism never grants carte blanche excuses and forgiveness because of 
natural dysfunction and problems of life, especially of family life. 
In our current society there are many who believe that parents and home 
atmosphere are responsible for wayward children. This may be true in 
particular instances, but it is certainly not the case in every instance or 
even in most instances. 
From the moment we are born, we are granted the power to do what we 
wish to do. Those are our choices. We are taught that the rebellion of 
David's children against him came from the lack of discipline that David 
enforced upon them in their youth. Nevertheless, the blame and 
punishment visited upon those children was of their own doing and a result 
of their choices and behavior in life. 
Eisav will weep at his father's feet and beg for his eternal blessing. He will 
be given a blessing but not the one that he wishes for. That other blessing 
had to be earned through his behavior and the choices he made. Ultimately 
that was up to Eisav alone. And that perhaps is the main message that we 
can glean from this otherwise mysterious person and situation. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas  Toldot -  “Strength, Patience, and Hope” 
When I was a young boy, I had two distinct images of a strong man. One 
was of Charles Atlas. Do you remember him? If you do, you are no longer 
a youngster. Pictures of Charles Atlas appeared on the rear cover of the 
comic books that I voraciously read as a child. His muscular body was 
presented as the model of strength, and all of us “97 pound weaklings” 
were urged to correspond with Mr. Atlas, who, through his “dynamic 
tension” technique, could make similarly muscular men out of all of us. 
The other image was of a man I knew who attended the small synagogue 
that my father, of blessed memory, frequented every Monday and 
Thursday, when the Torah was read. I don’t think that anyone in the shul 
knew the man’s real name. Everyone referred to him as “the Shtarker,” the 
Strong Man. I was then no more than eight years old, so to my eyes, he 
was at least seven feet tall. He was certainly head and shoulders above 
everyone else in that tiny synagogue. His physical prowess was 
demonstrated when he lifted the Torah after the Torah reading concluded. 
He lifted it high and extended his arms so that ten or twelve of the Torah 
columns were exposed. My memory may deceive me, but I think that no 
one else in the shul was ever given the honor of lifting the Torah. No one 
else could compete with the Shtarker‘s feat. 
Over the years, I have come to reflect upon the many “shtarkers” in the 
Bible. Samson is one obvious candidate for the title. But even kindly 
Abraham was a warrior, and a victorious one. Jacob was proud of his 
triumphant use of “my sword and my bow.” Moses was able to slay the 
Egyptian who tormented his Jewish victim. Joshua, Saul, and David were 
all “shtarkers” who led their people in battle. 
One biblical figure stands out as a “non-shtarker,” a gentle soul, perhaps 
even a pacifist. I refer, of course, to Isaac, the hero of the Torah portion we 
read this week, Parashat Toldot (Genesis 25:19-28:9). Isaac commits no 
aggressive acts, however legitimate they might be, and never even asserts 
himself verbally. 
I have long been conscious of the contrast between Isaac and the other 
major characters of the Bible. But only recently was I made aware of a 
fascinating problem. It was brought to my attention by Rabbi Yehuda 
Shaviv in his excellent book on the weekly Torah portions, entitled 
MiSinai Ba (He Came From Sinai). Rabbi Shaviv concurs with my view of 
Isaac as a decidedly non-militant personality. But he is troubled by the fact 
that in the Jewish mystical tradition, the trait of gevurah, strength, is 
assigned to Isaac and not to the other Patriarchs. Thus, in Kabbalistic 
terminology, Abraham represents chesed, compassion, and Jacob stands 
for tiferet, harmony. It is gentle Isaac who carries the banner of gevurah. 
How are we to understand this perplexing attribution of strength to that 
patriarch who seems to least exemplify it? 
Rabbi Shaviv answers this dilemma with the following provocative 
sentence: “Forgoing the military option is itself a show of strength.” I can 
accept his formulation, but I choose to modify it slightly. The way I see it, 
there are two types of strength. One way is to exert power. Abraham chose 
that way when he waged war against the four kings in the story we read 
just a few short weeks ago. Similarly, Joshua and David found that way 
necessary in their struggles. 
But Isaac knew the secret of another way of demonstrating strength. He 
faced challenges that he could have met aggressively. More than once, he 
faced hostility. In our parasha, we read of the enmity he confronted at the 
hands of the Philistines, who stopped up the wells he needed to water his 
flock. In verses 13-22 of chapter 26, we read “…The Philistines envied 
him…They stopped up all the wells his father had dug…” What was 
Isaac’s response? Not war! Rather, “Isaac departed…” He left the scene, 
he dug new wells, but again he faced violent opposition. “The herdsmen of 
Gerar quarreled with him…” They continued to stop his wells. In 
response, he dug another well and dug yet another well. He persisted, 
swallowing his pride and suppressing every impulse of striking back 
violently. Ultimately, he prevailed. Finally, he dug a well which was 
uncontested. 
Some find his patience in the face of his enemies frustrating. But Midrash 
Tanchuma finds it admirable and remarks: “Behold! See what strength 
Isaac possessed!” The Midrash validates Rabbi Shaviv’s contention that 
sometimes, “forgoing the military option is itself a show of strength.” 
There is a verse in the biblical Book of Proverbs which is particularly apt 
here. It reads, “Better to be forbearing than mighty; to have self-control 
than to conquer a city.” (Proverbs 16:32). 
Isaac’s method of achieving goals persistently but patiently is again 
demonstrated in a very different context in this week’s Torah portion. We 
are told that he was forty years old when he married Rebecca, whereas his 
children were not born until he was sixty. He suffered twenty years of 
disappointing childlessness. It would have been perfectly appropriate for 
him to take another wife, or a concubine, during those twenty years. After 
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all, his father Abraham had done just that, marrying Hagar when Sarah 
could not bear him a child. Could Isaac not have assumed that Rebecca 
would have given her consent to such a move, as did his mother Sarah? 
Isaac rejected that option. Instead, again patiently and persistently, he 
chose to pray. He prayed fervently, year after year. The great medieval 
commentator Rabbi David Kimchi, or Radak, remarks: “He prayed 
consistently and for a long period of time because he loved Rebecca 
exceedingly. He did not wish to offend her by taking another wife. 
Therefore, he persisted in prayer until the Lord answered him.” 
There are many texts in our tradition that give support to Isaac’s way of 
demonstrating strength. One that particularly intrigues me is this Talmudic 
statement: “Who is the strongest of the strong? He who transforms his 
enemy into a friend.” This was Isaac’s way. He asks us to strive to convert 
our enemy into a friend. 
Another text illustrates that strength is more about patient self-control than 
physical might. It is found in the Talmudic tractate Kiddushin 40a, where 
the tale is told about a certain Rabbi Zadok, who resists the attempts of a 
particularly powerful noblewoman to lead him astray. He exerts moral 
strength, and to him the Talmud applies the following biblical verse: 
“Bless the Lord, O His angels, mighty creatures who do His bidding, ever 
obedient to His bidding. Bless the Lord, all His hosts, His servants who do 
His will.” (Psalms 103:20-21) 
Isaac’s way recognizes the necessity for great patience and forbearance. If 
we adopt Isaac’s way, we must be prepared for a lengthy process before 
our challenges are resolved. In the words of Rabbi Abraham Isaac Kook, 
words which have been memorialized in a popular song, “An eternal 
people does not fear the long and arduous path.” 
Patience is necessary for those who follow Isaac’s way. But a wise woman 
taught us that patience is but another name for hope. That woman was Jane 
Austen, who put these words into the mouth of one of the characters in her 
great novel, Sense and Sensibility: “Know your own happiness. You want 
nothing but patience—or give it a more fascinating name: call it hope.” 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Toldos: He Loves To Hate 
Eisav hated Ya’akov because of the blessing that his father had blessed 
him. Bereishis 27:44 
I'm not sure that Eisav ever liked Ya’akov, but he certainly hated him after 
Ya’akov took the blessings he had thought were meant for him. It is a 
hatred that has been felt throughout the ages, and with which the Jewish 
people struggle to this very day, in the world below as well as the world 
above. 
A landmark word regarding redemption is “Kol HaTor,” literally, “Voice 
of the Turtledove,” a name inspired by the following verse about 
redemption: 
The buds were seen on the land, the songbird’s time has arrived, and the 
voice of the turtledove is heard in our land. (Shir HaShirim 2:12) 
The book is said to be the instructions that the Vilna Gaon gave to his 
students back in the 1700s for the sake of initiating the Final Redemption, 
vis-à-vis the intended role of Moshiach Ben Yosef. It outlines the need to 
facilitate the ingathering of the exiles to Eretz Yisroel, to rebuild the 
“Yishuv,” and to reveal the secrets of Torah in the world.  
As such, it is also controversial. To begin with, Kol HaTor remained in 
manuscript form for generations, never intended for general public 
consumption, before actually being published. This has led some to 
question the accuracy of its teachings. 
Secondly, the GR”A is not well known in Ashkenazic circles for his 
intense desire to expedite the Final Redemption. Rabbi Chaim Volozhin, 
the author of “Nefesh HaChaim” and a main student of the GR”A makes 
no mention of the ideas recorded in Kol HaTor. This makes many suspect 
about the material even more so.  
Furthermore, most of the teachings found in Kol HaTor are unique to the 
work itself. Although many ideas have been cross-referenced with other 
known works of the Gaon, this has not been enough to satisfy the critics of 
the work, in spite of the fact that prominent rabbis, such as Rav Chaim 
Friedlander, gave an approbation for the sefer. 
From a Kabbalistic point of view, it would be more suspicious if the work 
was not controversial. We not only believe in the idea of the Satan 
(pronounced, “Sahtan”), we also believe that he has Divine permission to 
interfere with the redemption process. He certainly has to if he wants to 
stay in business. 
Who the Satan is, and how he works is a discussion until itself, a 
Kabbalistic one at that. What counts here is the result: a frustrating and 
seemingly delayed path to redemption, and the need to make it happen in a 
convoluted manner. 
A sefer like Kol HaTor makes the Satan nervous. People can learn 
Chumash and its many commentaries and not speed up redemption that 
much. They can become steeped in Mishnah and Talmud, and still not 

bring the Final Redemption. They can know Poskim and still not see 
redemption in their time. 
The reason, though not considered by many, is quite simple. Learning 
Torah and performing mitzvos certainly enhances one’s portion in the 
World-to-Come, but it does not necessarily expedite redemption. They 
rectify a person and shape him into a Ben Olam HaBa, one destined for the 
World-to-Come. Redemption is a function of Tikun Olam—World 
Rectification—and that often requires specific acts aside from learning. 
Take the story of Pinchas and Zimri for example. Bilaam had sent the 
daughters of Midian into the Jewish camp to derail their plans of 
conquering Canaan. Consequently, many Jews turned to idol worship and 
became guilty of the death penalty, while plague ravaged the ranks of the 
tribe of Shimon. 
The Midrash describes the scene at that time regarding the leading Torah 
scholars of the generation: 
They were crying at the opening of the Appointed Tent (Bamidbar 25:6): 
Their hands became weakened at that moment. To what can this be 
compared? To the daughter of a king who was adorned in preparation for 
marriage, and instead is unfaithful with another. Does not her father and 
relatives become distraught? Likewise, at the end of the 40 years, as the 
Jewish people camped by the Jordan river ready to cross over into Eretz 
Yisroel . . . they acted promiscuously, weakening Moshe and the righteous 
people with him. (Bamidbar Rabbah 20:24) 
One person saved the day: Pinchas. While everyone else was paralyzed in 
one way or another, he played the role of the zealot, killing Zimri at great 
risk to his own life but saving the Jewish people in the process. He was 
proactive, was successful, and greatly rewarded as well.  
Not coincidentally, the story of the Daughters of Tzelofchad follows the 
episode of Pinchas. Zealots in their own right, in particular for a portion in 
Eretz Yisroel, they too make the case for taking a proactive role when it 
comes to rectification in this world. Immediately after the Torah discusses 
the division of the Land itself. 
Interfering with the learning of Torah and the performance of mitzvos is 
standard fare for the Satan. It’s his day job. Blocking specific and direct 
efforts to hasten redemption, the intention of Kol HaTor, is for the Satan a 
matter of life and death.  
A good example of this is the following paragraph from the sefer: 
We must know beforehand that the beginning of the Redemption will 
come by way of suffering and pleasure . . . (Kol HaTor, Ch. 1:12) 
We would like the Final Redemption to be straightforward and pleasant. 
That however requires merit that the generation does not seem to have. 
Short of a major miracle, it does not seem to be a merit the Jewish people 
will earn before time runs out on history. 
On the other hand, it won’t be all pain. The verse and the GR”A assure the 
final generation that there will be upbeat moments as well. The good will 
take place against a backdrop of bad, and the bad against a backdrop of 
good. This is certainly the way it has been happening now for decades at 
least. 
It will come with the quality of Din when the awakening starts from 
below. The footsteps of Moshiach come with “pangs,” and sometimes 
even indirectly. (Kol HaTor, Ch. 1:12) 
Like every birth, the Final Redemption is the end of a process that 
included sorrow. Feeling close to death a woman gives birth to life. 
Feeling close to exile history will give birth to redemption.  
On the other hand, in contrast, the quality of lovingkindness comes, as it 
says, “he stretched out his right hand, and placed it on Efraim’s head” 
(Bereishis 48:14). (Kol HaTor, Ch. 1:12) 
Birth is a bittersweet process. Redemption occurs the exact same way. The 
world has abandoned Israel, and anti-Semitism is increasing. The Arabs 
are relentless and ruthless in their attacks against Jews.  
In the meantime, the Jewish State advances. Jews make aliyah from all 
over the world. In so many respects the Jewish people are closer to 
redemption today than they have been in a long time.  
We must know from the start that during the “Heels of Moshiach,” all 
suffering will lead to salvation. The salvation will come out of the trouble, 
as it says, “It is a time of trouble for Ya’akov, but out of it he will be 
saved” (Yirmiyahu 30:7). (Kol HaTor, Ch. 1:12) 
It is even more profound than this. Not only will good accompany the bad, 
but even the bad will lead to good. What looks like steps backwards in 
terms of redemption will end up being steps forward. This is not something 
easily remembered in the midst of the bad, but it is true nonetheless. 
The Gaon, in his commentary on Chavakuk regarding the verse “I will rest 
on the day of distress” (Chavakuk 3:16), says that this verse refers to 
Moshiach ben Yosef. And we should know beforehand that Eretz Yisroel 
is obtained through suffering . . . (Kol HaTor, Ch. 1:12) 
The Talmud already says this. It also includes Torah and the World-to-
Come in the same category, because like Eretz Yisroel they can only be 
acquired with mesiras Nefesh—self-sacrifice. When it comes to the three, 
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suffering is never simply suffering, but spiritual payment for the sake of 
eternal acquisitions. 
As the nations of the world, and in particular the Arabs, try to wrestle 
Eretz Yisroel away from the Jewish people, inflicting suffering in the 
process, they end up increasing Jewish ownership of it. They may intend 
otherwise, but the result is just the opposite. 
The footsteps of Moshiach come with disturbances and obstacles brought 
on by the Angel of Eisav as well as by Armilos, the Angel of the Mixed 
Multitude. (Kol HaTor, Ch. 1:12) 
The battle for Eretz Yisroel does not only take place on earth. In fact, 
before it becomes part of human history it is already occurring in the 
spiritual realm. In Heaven, the battle is fought between the angels of the 
nations involved, principally, the Angel of Eisav, which is the Satan, and 
the angel of the Jewish people, or Mattatron. 
Finally, however, the Angel of Eisav will fall into the hands of the Angel 
of Yosef, as found in the Midrash Tanchuma (Ki Seitzei), with the help of 
Moshiach Ben David, as happened when Yehudah saved Yosef. (Kol 
HaTor, Ch. 1:12) 
As desperate as the situation may become, it will have a happy ending. 
The Jewish people will struggle for Eretz Yisroel, but they will triumph in 
the end. They will know victory on earth because their angel will know 
victory in Heaven.  
This is very important to know, especially in the midst of the struggle. It is 
crucial to understand, especially when it becomes easy to despair and give 
up. As logical a course of action as this will seem to many, it will be a 
very mistaken one: 
God forbid that we should retreat when difficulties arise or when an 
obstacle appears to prevent us from continuing to work. On the contrary, 
we must trust that out of that obstacle help will come to Ya’akov, and from 
the straits, the breadth [of Divine help] will come. (Kol HaTor, Ch. 1:12) 
The Talmud states that a person should accustom himself to say each day, 
“All the God does He does for the good.” 
It means that even what is perceived as “bad” by man is really for the 
good. So fundamental is this idea that it even made its way to the pages of 
the Shulchan Aruch. A person requires a lot emunah to live according to it. 
The Vilna Gaon is going even further regarding Eretz Yisroel. He is saying 
that the difficulties of protecting and living on the Land are not only for 
the ultimate good, they will be the very source of redemption itself. A 
person requires even more emunah to live according to this. 
This is especially while Eisav is so big and powerful. But that too is only 
an illusion in a God-run world, as it says: 
The house of Ya’akov will be fire, the house of Yosef a flame, and the 
house of Eisav straw; and they will ignite them and devour them. (Ovadiah 
1:18) 
Fire without a flame is powerless from a distance. Once Yosef was born, 
Ya’akov trusted in The Holy One, Blessed is He, and desired to return 
home. (Rashi, Bereishis 30:25) 
The thing about straw is that it takes up a lot of space, but being highly 
flammable, is easily reduced to ashes. This will be the job of Moshiach 
Ben Yosef, with help from Moshiach Ben Dovid. Most important of all, it 
will occur with the help of God: 
Heaven helps a person similarly to how a person practically and naturally 
fulfills a commandment. . . . One can ask, “How is it possible to act at the 
beginning, even more so to take a risk in doing something with the 
expectation of a 50% natural, 50% miraculous outcome, since to begin 
with, we are not supposed to rely upon a miracle?” (Kol HaTor, Ch. 5:3) 
The Final Redemption is not merely a project, like starting up a new 
business. There are far more unknowns, and far more difficult spiritual 
obstacles to overcome. The Satan is certainly against it, and he has 
countless resources at his disposable. Just look at all the opposition 
building up at the UN, including Israel’s “ally,” the United States. 
It is not only the gentile world that has to be overcome. The Erev Rav, as 
the Gaon warned, is the worst enemy of the Jewish people at the end of 
history. Even misinformed Jews have acted as obstacles to developing the 
return to Eretz Yisroel into the Final Redemption. 
Considering what has to be done to turn the situation around in favor of the 
Jewish people and redemption, it is more than overwhelming. There are so 
few people involved with the task, and they have very limited resources. 
Naturally-speaking it would be logical to shelve the idea and focus on 
smaller and more practical goals at this time. 
Not necessary, as the GR”A revealed: 
The accounting is such that the miraculous aspect constitutes a higher 
percentage of the outcome than the other aspects. When it comes to deeds 
concerning the footsteps of Moshiach, especially deeds performed by the 
community, the Gaon maintained that Heaven’s miraculous help is far 
greater than the measure-for-measure account. At times, the help of 
Heaven is 1,000 times greater. (Kol HaTor, Ch. 5:3) 

The upshot of all of this? A few people can accomplish for redemption 
many more times than their natural ability should let them. Limited efforts 
can have very dramatic results. As the verse says: 
The smallest shall become a thousand, and the least a mighty nation. I, 
God, will hasten it in its time. (Yeshayahu 60:22) 
This says it all. A few people working on behalf of the Final Redemption 
will have the impact of a thousand people, if not more. More importantly, 
God will turn their efforts into redemption, making sure that the Final 
Redemption not only comes, but that it comes on time. Being a part of it 
all means making the leap to hyper faith. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Toldos  
This Dvar Torah is dedicated l'refuas Ezriel ben Chaya Sara b'soch sha'ar cholei yisroel 
In this week's parsha, the Torah introduces us to Yaakov Avinu and 
describes him as, "a wholesome man residing in tents" (Bereishis 25:27). 
While Rashi explains that the tents referred to here are the tents of Sheim 
and Eiver, Rav Wolbe (Shiurei Chumash, Daas Shlomo) cites the 
mekubalim who explain that the Torah is referring to the tents of Avraham 
and Yitzchak. Avraham personified the attribute of chessed and Yitzchak 
personified the attribute of yir'ah/din (fear of Hashem/strict judgment). 
In essence, these are two contradictory middos, since chessed implies 
overflowing kindness even to the undeserving, while din implies sticking 
to the letter of the law, and possibly even punishing those undeserving of 
kindness. Yaakov is referred to as the chosen of our three Avos because he 
took the attribute found in the tent of Avraham and the attribute found in 
the tent of Yitzchak and blended them together thereby creating within 
himself the middah of emes. 
When Yaakov, disguised as Eisav, entered Yitzchak's tent in order to 
receive his blessings, Yitzchak declared, "The fragrance of my son is like 
the fragrance of a field which Hashem has blessed". Rashi explains that the 
fragrance of a field refers to the delicious smell of an apple orchard. How 
did the smell of apples personify Yaakov? Rav Wolbe explains that an 
apple is red on the outside and white on the inside. Red symbolizes din 
while white represents chessed. An apple combines both chessed and din 
into a single entity, thus it parallels Yaakov who combined both these 
middos into a single middah of emes. 
The mixture of both chessed and yir'ah is imperative in a person's daily 
avodas Hashem. The Mesillas Yesharim writes that all aspects of this 
world are in reality various different trials to determine a person's level of 
Torah adherence: "Poverty poses a test and affluence poses a test, as 
Shlomo Hamelech stated, 'Lest I become satiated and declare 'Who is 
Hashem?' and lest I become impoverished and steal'... Thus whichever 
way one turns he is faced with a test. If he is a warrior and victorious on 
all fronts, he has achieved his goal and reached perfection." 
Accordingly, perfection is a result of prevailing over the many challenges 
that come a person's way. How does one accomplish such a feat? He 
achieves this goal by employing both the middah of chessed and the 
middah of yir'ah. Chessed - kindness - affects all of one's interpersonal 
relationships. A kind person will not steal from others - the test which 
faces the impoverished. On the other hand, yir'ah is the key to mitzvos 
bein adom laMakom since one who fears Hashem will do everything 
possible not to rebel against Him - the test which faces the affluent. 
Unbridled chessed can be dangerous. Helping another person at the 
expense of one's bein adom laMakom, such as offering to shop for 
someone in a store which compromises one's religious standards, is not a 
true chessed. Conversely, yir'ah which prompts someone to double park in 
order to get to mincha, on time thereby causing another person 
aggravation, is not true yir'ah. The middah of Yaakov is truth because a 
combination of chessed and yir'ah is the truest manifestation of both of 
these middos. We all have the ingredients needed, we just have to create 
the perfect blend. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Toldos 
Evil Acts or Evil Person?  
"And the boys grew up and Esav became a man who knows trapping..." 
(Bereishis 25:27)  
Rashi (ad loc) comments "all the while they were small they were 
indistinguishable in their behavior... Once they turned thirteen years old, 
one went to the house of study (Yaakov) and one went to do idol worship 
(Esav)." 
Maharal (Gur Aryeh ad loc) asks, Rashi (25:29) explains that Avraham's 
life was shortened by five years so that he wouldn't see Esav go out to do 
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evil things. Yet, if Esav went out to do idol worship when he was thirteen, 
Avraham should have died when he was 173 (because Avraham was 160 
when his grandsons were born); why then did he die when he was 175?  
In Pirkei Avos (5:25) the Mishnah states that when a child reaches the age 
of fifteen he should begin studying Gemara. The reason for this is that to 
really appreciate Gemara one needs a certain level of maturity which 
comes with critical thinking. This process of thinking for oneself doesn't 
completely develop until the age of fifteen.  
Although Esav may have done terrible things at the age of thirteen it could 
have been attributed to him being susceptible to outside influence and 
immaturity. That would not have been so devastating to Avraham, because 
there was always the hope that as he matured he would grow out of those 
evil actions. However, once he reached the age of fifteen it became clear 
that these were decisions he was making through his own thought 
processes and he was fully engaged with evil behavior. That would have 
devastated Avraham to see so Hashem shortened his life to spare him the 
pain.  
Table Talk  
Did Yitzchak know the true person that Esav was? On one hand, Rashi 
says (26:27) that Esav knew how to deceive his father and that his father 
was under the impression that Esav was meticulous with keeping the 
Mitzvos. This explains why in the next verse the Torah (25:28) professes 
the love that Yitzchak had for Esav. Yet, when Yitzchak asked him to 
prepare a special meal (27:3-4) Rashi (ad loc) comments that Yitzchak 
warned Esav not to bring him something that wasn't Kosher or something 
that was stolen. This seems to imply that he knew exactly who Esav was. 
Yet if this is true why does he wish to bestow upon Esav his blessings?  
For further discussion of this topic please visit the Insights page on 
RabbiZweig.com  
Praying for an Answer  
"Yitzchak prayed to Hashem opposite his wife, for she was barren, and 
Hashem responded to him" (Bereishis 25:21).  
"'Hashem responded to him' - To him but not to her. For the prayer of a 
tzaddik who is the son of a rasha does not compare to the prayer of a 
tzaddik who is the son of a tzaddik" (Rashi ad loc.).  
There seems to be an internal contradiction within these pesukim. The 
Torah first stresses that Rivka was "the daughter of Besuel the Arami of 
Padan Aram, the sister of Lavan the Arami" (25: 21). Rashi comments that 
this reflects positively on Rivka, for she grew up surrounded by wicked 
people but was not influenced by their misdeeds. Yet in the very next 
pasuk, the Torah stresses that Yitzchak's prayer was answered, while hers 
was rejected. This is difficult to understand. Even if Yitzchak's prayers 
were more powerful, was there any reason that Rivka couldn't have been 
granted at least a partial answer to her entreaties? Why does the Torah 
emphasize that she was not answered at all? Moreover, this seems to be an 
affront to Rivka. What reason is there for the Torah to stress that her 
prayers were not answered?  
The Gemara states (Brachos 26b) that the daily organization of our prayers 
was established by our forefathers: Avraham instituted Shacharis, 
Yitzchak instituted Mincha and Yaakov instituted Ma'ariv. Why is it that 
prayers were established by our forefathers? As a prayer is essentially a set 
appointment with Hashem, a very powerful relationship is required to 
establish one. The kind of relationship only held by our forefathers. 
Avraham, Yitzchak, and Yaakov prevailed upon Hashem to be "available" 
at set times during the day to hear their children's entreaties and thus 
instituted the Shacharis, Mincha, and Ma'ariv we still use today.  
Imagine for a moment that a college freshman wants to see the dean of the 
school; who is he more likely to grant an audience to: the child of a former 
roommate and much decorated alumnus of the school or the overachieving 
child of a former student that was expelled from the school?  
Clearly the one who he will be scheduling an appointment with is the child 
of someone with whom he already has a close relationship. We too needed 
our forefather's relationships to establish an "appointment" for a set prayer. 
That is why Hashem immediately turned to Yitzchak's prayers and not 
Rivka's. In addition, the prayers described in these pesukim  
were for a very specific subject: the birth of a child. In that context, 
Rivka's unfavorable pedigree took on an entirely new significance. A child 
is more than merely an addition to a family; when a person prays for a 
child, he is praying for someone to carry on his genetic code, to absorb his 
own traits and serve as a reflection of himself. Every human being inherits 
his parents' genetic makeup, both physical and spiritual, which shapes a 
good deal of his life and nature.  
Therefore, when Rivka davened for a child, she was praying for offspring 
with her own genetic makeup. This explains why, as Rashi tells us, Rivka 
later (25:22) questioned why she had prayed for a child: When she sensed 
Esav's eagerness to visit the temples of idolatry, she was certain that it was 
a result of her own genetic influence and the wicked traits of her family. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 34 - War For Jerusalem 
by Rabbi Ken Spiro  
The might of Rome could not be challenged.  
In response to the revolt of the Jews, in 67 CE Rome sends out the 
empire's most experienced commander, Vespasian, at the head of four 
legions. This is a massive force. Each legion has 6,000 fighting men plus 
an equal number of auxiliaries for a total of nearly 50,000 Roman soldiers. 
(One of these four legions, the 10th is the most famous. It is commanded 
by Vespasian's own son, Titus, and has a boar as its symbol.)  
The Roman goal: the annihilation of those Jews who dared to rise against 
Rome and who have heretofore (unbelievably) succeeded.  
Shrewdly, Vespasian begins his campaign in the north. Any city or town 
that resists his advance is utterly destroyed, its population slaughtered or 
taken into slavery, the women raped, property pillaged. Then, the 
surrounding area is denuded of trees and the fields strewn with salt to 
ensure that nothing would grow there again. 
While always brutal in warfare, the Romans surpass themselves when it 
comes to the Jews. Their aim is to send a message throughout the Empire: 
any resistance against Rome will end in total and complete devastation.  
Vespasian hopes that by the time he turns to Jerusalem, the Jews will have 
seen that resistance is futile and have surrendered. 
But, even with four legions, Vespasian has a tough fight on his hands. 
Josephus 
One of the first to resist is the fortress of Jotapata, built on the slopes of 
Mount Atzmon. Here the commander of the Jewish forces in the Galilee, 
Yosef ben Mattisyahu -- better known to us as Josephus Flavius -- makes a 
heroic stand, but cannot withstand the Roman onslaught.  
When defeat seems certain, the Zealots of the group decide that it is better 
to die at their own hands than to be sold into slavery or to watch their 
families be mercilessly butchered by the Romans. 
Thus, they make a pact to kill their own wives and children and then 
themselves. Josephus is one of the few survivors; rather than kill himself, 
he surrenders to the Romans. 
Vespasian realizes immediately that Josephus could be useful to the 
Romans and employs him as guide/translator and later as a chronicler of 
the war.  
Josephus' works have survived to this day. Among the foremost are 
Antiquities and The Jewish War, the story of all of the events taking place 
before, during, and after the Great Revolt, from 66 CE to 70 CE. 
His account is unique as far as historical accounts go, because he is an 
eyewitness to many things he writes about. (He differs in this regard from 
other Roman historians, like Deo Cassius, who lived later and merely 
repeated what they've read in official records.)  
Of course, Josephus has his own slant on things. For example, he is writing 
for the Romans, (which is probably why his works have survived intact), 
yet he has been loyal to Judaism his whole life. So he seems to be trying to 
please everyone at the same time, and you have to read him very 
cautiously and very critically. 
However, one thing that even his critics agree upon is that he is very 
accurate concerning the physical descriptions of places and structures in 
the Land of Israel. Archeology has verified many of his accounts.  
Gamla 
All during the summer and autumn of 67 CE Vespasian marches through 
northern Israel suppressing Jewish resistance. Some surrender without a 
fight - like Tiberias, for example. Some fight to the end. 
One of the most heroic stories concerns the city of Gamla in the Golan 
Heights.  
Partially excavated and the center of a beautiful nature reserve, Gamla is a 
must-see spot in Israel today. This site is unusual, because unlike most 
cities in Israel that were destroyed, Gamla was never re-built by anyone 
and is therefore considered to be one of the best-preserved Roman battle 
sites in the world. The excavations show the city exactly like it looked on 
the day of its destruction in 67 CE.  
(Gamla stood covered by the sands of time for exactly 1900 years until 
Israel won back the Golan Heights in 1967.) 
Anticipating the Roman advance, the citizens of Gamla minted coins with 
the imprint "To the Redemption of Jerusalem, the Holy." They believed 
that on the outcome of their resistance rested the future of Jerusalem. 
Sadly, they were right.  
The Romans totally annihilated Gamla killing some 4,000 Jews. The 
remaining 5,000 inhabitants, rather than waiting to be brutally slaughtered 
by the Romans, jumped to their deaths off the cliffs surrounding the city. 
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(This is why Gamla is called the Masada of the north; we will discuss 
Masada in the next installment.) 
Jerusalem 
In the summer of 70 CE, the Romans finally work their way to Jerusalem. 
They surround the city and lay siege to it. 
The Romans know that if they can destroy Jerusalem, they will destroy the 
Jewish people, because Jerusalem is the center of their spiritual life. 
Before the Great Revolt began, Jerusalem had somewhere between 
100,000 and 150,000 inhabitants, but now, with refugees from other places 
flocking in, the population is two to three times its normal size. It is 
concentrated in two enclaves:  
1. the Lower City, south of Har HaBayis [the Temple Mount] (this 
section of Jerusalem is today outside the current city walls; today it is 
called the City of David or Silwan in Arabic)  
2. the Upper City, west of Har HaBayis [the Temple Mount], 
inhabited by the wealthier folks and the priestly class (excavations of this 
part of the city can be seen in the underground Wohl Museum)  
The city is massively fortified. It also has huge storehouses of food. It has 
a good water supply. Jerusalem can hold back the Romans for a long time. 
So it seems like the Romans are in a very bad situation. They are trying to 
besiege one of the largest cities in the ancient world which is remarkably 
well fortified, which has a huge amount of food and water and a lot of 
determined people who are not afraid to die.  
Jerusalem could have gone done down in history as the only city that the 
Romans couldn't take by laying siege. But it didn't. 
The reason that it did not was Sinas Chinam, "senseless hatred among the 
Jews." 
Civil War 
While the Romans are besieging the city on the outside, the Jews are 
waging a civil war inside. 
Forces of the various factions are occupying various parts of the city. Most 
importantly, the Sicarii and the Zealots, led by Yochanan of Gush Chalav, 
have control of Har HaBayis [the Temple Mount]. The unholy alliance of 
Sadducees and Pharisees makes up the bulk of the moderate forces which 
rule the rest of the city. 
When the moderates attempt to remove the extremists from Har HaBayis 
[the Temple Mount], Yochanan of Gush Chalav brings in non-Jewish 
mercenaries, the Idumeans, who slaughter the moderate Jews. 
As if that is not enough, the Zealots destroy the great storehouses of food 
so that the people would have no choice but to fight or starve. 
With the food storehouses destroyed, famine breaks out in the city and 
desperate people try and sneak outside the walls to forage for food. 
Anyone that is caught by the Romans is immediately put to death via the 
standard Roman form of execution - crucifixion. So many die that the city 
is surrounded by thousands of crucified Jews. 
Meanwhile, the Romans continue their systematic destructions of the city's 
defenses, layer by layer.  
What happens next? 
Yochanan Ben Zakkai 
The leader of the Pharisees, Rabbi Yochanan ben Zakkai, sees that 
Jerusalem cannot hold out. It's too late. But the Zealots are bent on 
continuing their suicidal fight. So he formulates a plan. 
At this time the Zealots are not allowing anyone to leave the city (as if 
anyone wanted to flee to be crucified), except for burials. In a desperate 
bid to try and salvage something from the impending disaster, Rabbi 
Yochanan ben Zakkai has himself put in a casket and taken to Vespasian. 
He greets Vespasian as if he were the emperor, to which Vespasian replies 
that he ought to be executed for his remark. Not exactly a friendly 
welcome. But Rabbi Yochanan ben Zakkai persists, telling Vespasian that 
HaShem would allow only a great ruler to take Jerusalem. 
Just then, a messenger arrives from Rome with a message for Vespasian: 
"Rise, because Caesar has died and the prominent men of Rome have 
decided to seek you as their head. They have made you Caesar." 
Impressed with Rabbi Yochanan's ability to predict the future, Vespasian 
asks him to name a wish.  
Rabbi Yochanan asks to save Torah. 
Vespasian gives Rabbi Yochanan a safe escort for the Torah sages of the 
day to leave Jerusalem and to convene a Sanhedrin at Yavneh.  
Could Rabbi Yochanan have asked Vespasian to spare Jerusalem?  
Not likely. By then, the Romans had to prove a point. They would not 
have spared Jerusalem. But Rabbi Yochanan's quick thinking spared 
Judaism. 
The Jewish people can always survive physical destruction. The much 
bigger danger is spiritual destruction.  
Because the Romans granted Rabbi Yochanan's wish, the sages survived, 
the chain of transmission survived, and the Jewish people survived. 
Meanwhile, now that Vespasian is emperor, he must return to Rome. He 
turns the siege over to his son Titus and tells him to finish the job. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #1 Be Aware Of Every Moment 
Imagine you're stuck in traffic, and another driver is taking dollar bills and 
throwing them out the window. You can't believe it. The guy is whacko. 
Every five minutes, another dollar flies out the window! 
You probably never saw this. But you have seen someone throwing five 
minutes out the window. 
Maybe you even did it yourself. The bus takes off and you're really 
enjoying the scenery: "Oh, a hill ... look at that store ... and there's a park!" 
It's not so bad for the first few minutes. But then the cash register starts 
ringing up wasted time. Ding! Ding! Ding! 
We all know that "time is money." But which is more important: five 
minutes or a dollar? Time is the greatest opportunity of your life and you 
should not waste a minute of it. 
Bi'talmud literally means "through study." This refers to the study of life. 
To become a great human being requires applying your mind constantly, 
until it pervades every fiber of your being. 
It all begins with a decision, a commitment. Try saying aloud: "Life is an 
opportunity. I want to use my mind, I want to grow, I don't want to waste 
one minute of the day." 
You may notice some resistance as a little voice protests inside: "No way! 
All work and no play will make Jack a dull boy... No fun, no pleasure, just 
servitude and sacrifice. C'mon, let's space out and watch TV!" 
The 48 Ways has tools to fight against this. It's called the "Five-C's": 
• Constant - at every moment. 
• Continuous - without interruption. 
• Consistent - according to schedule. 
• Cyclical - with repetition and review. 
• Comprehensive - as a "student of life." 
 (1) "Constant": At Every Moment 
Pursuit of any meaningful goal must be constant, 24 hours a day. Don't 
divide between "striving" and "non-striving" periods of time. 
Does this mean being an obsessive workaholic? Of course not -- you still 
need to sleep! 
Let's understand. "Constant striving" means that when you sleep in order 
to be more productive, then the sleep becomes part of the work. It's the 
same with eating or exercise -- if done for the right purpose, it contributes 
to your overall growth and accomplishment. 
So what about relaxing? 
Of course it's okay to relax. But in Jewish terms, relaxing means "changing 
gears." It's not quitting. It's growth. Your relaxation should be purposeful 
and directed. But don't space out. 
Sounds difficult? Remember the first time you tried to ride a bike, and 
thought you'd never get the hang of it? You said, "Hey, this is crazy -- how 
can you balance this thing and move forward on two skinny wheels?" You 
tried, fell off, and just about gave up ... until you saw the kid next door 
riding his bike with ease. So off you went to try again, and before you 
knew it, riding a bike had become second nature. 
It's the same with "Constant Awareness" and any of the 48 Ways. It takes 
some time to master. But once you're on, you're on. And eventually, you 
even learn to ride without hands. 
If you feel yourself reaching a limit and need a break, simply switch your 
field of concentration. Think of something else that's not as exerting, but is 
still meaningful. For example, shift your focus to nature, music or art. 
Sometimes, even a simple change of scenery, a cold drink, or a breathe of 
fresh air is enough to recharge your batteries. 
Just don't let your mind shut down. Because the longer you turn off the 
motor, the harder it is to get the engines running again. And that means 
valuable moments of your life ... slipping by... 
Killing Time 
At one time or another, each of us has checked out of life. Not committing 
suicide, mind you, but quitting in a minor way. A "little suicide," as in: 
"Let's kill a few hours here," followed by some mindless activity that 
requires zero awareness. Just bzzzz... 
We do this, because it is painful to be constantly aware, to be constantly 
"on." 
To break through that pain, focus instead on the pay-off. When you are 
constantly aware, every experience becomes a lesson in life. For example, 
if you are in a dentist's office, you could use that time to reach any number 
of crucial insights: 
"I'm lucky to have teeth. A toothless life would be much less pleasurable." 
"If there is such a thing as dental hygiene, there must be a concept of 
spiritual hygiene, too. I wonder what it is." 
"Without the pain of the drill, my teeth would fall out. Perhaps some other 
difficulties in life also help me accomplish good things." 
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"The human body is so intricate. The integration of teeth, gums, tongue 
and saliva is an incredible feat of anatomical and physiological design. 
How did it all come about?" 
Whatever you are doing at any given moment -- watching the news, 
working on a business deal, talking to a friend, reading this article -- give 
it your full attention. Decide that you are willing to take the pain of 
thinking, of being aware, all day long. 
(2) "Continuous": Without Interruption 
Whenever you pursue a specific goal, it should be without interruption. It's 
actually better to study for one hour straight, than for two hours with 
interruptions. Interruptions break our train of thought and limit our ability 
to retain information. They take the power out of learning. 
Set aside a certain time when you block everything else out, where you 
will not budge from the activity you're focusing on. Don't sit down and 
then get up to open the window. Then get up to fetch a Coke. And get up 
again to close the window. And get up to turn on the radio. 
Make up your mind: "I am going to do 'X' for one hour straight. No 
bouncing up and down!" For an entire 15 minutes, don't stop. Not to 
change your seat, not to get a drink, not for anything that isn't life-
threatening! 
You can practice this while riding on the bus, or waiting at the dentist's 
office. Set yourself a goal of 15 minutes to focus exclusively on one 
subject. It may be a problem you're having at work, a personal goal, or an 
issue in a relationship. For example, you might say to yourself, "The next 
15 minutes I am going to devote to thinking about my family, how I can 
help them, why I love them, my pleasure in them." 
Or try devoting 15 minutes a day to be aware of every aspect of life 
around you -- from the blood coursing through your veins to keep every 
cell alive, to the ant crawling across the ground under your feet. For that 
15 minutes, you are totally attuned to the miracle of being alive. 
Then, at the end of these 15 minutes, appreciate how the time was well 
spent. Time that otherwise would have been wasted... 
Little by little, increase your time. First 15 minutes, then 30 minutes, then 
one hour, then two hours. Once you hit four hours, you're sailing. 
The Vilna Gaon, the great 18th century Jewish scholar, said that the first 
three hours and 59 minutes is stoking the furnace. By the fourth hour, the 
pot is boiling. 
And don't stop. Because if you take the pot off the fire -- even for a few 
minutes -- you have to reboil it all over again. 
(3) "Consistent:" According To Schedule 
To really get into gear, you need to find your rhythm. 
The human body loves patterns. Even the most daunting tasks become 
fluid when set into a schedule. This means doing the activity in the same 
place, at the same time, and in the same way (as much as reasonably 
possible). 
That's why Judaism has certain pre-set activities every day. When waking 
up, for example, we say: "Thank G-d I'm alive." It's a moment of 
conscious appreciation for getting another chance, another day. This 
awareness gets us up on the right side of the bed, starting our day on a high 
note. 
When it comes to any goal, make a certain time of the day "holy." For 
however much or little time, make a commitment and be consistent every 
day. There is power in that commitment. You know you are going to 
change. Your life will be different. 
Try it. Commit yourself 365 days a year, for the rest of your life: When 
you wake up in the morning, appreciate being alive. 
(4) "Cyclical": Repetition And Review 
Life is not one-dimensional. It must be studied from every side and turned 
upside down. 
Study the same subject for a long period of time. Don't bounce around 
superficially from one topic to the next. Choose a topic you love and 
become an expert in at least one aspect of life. Become engrossed. 
Whatever subject you choose, there is always more to learn. Even as you 
move to other areas of knowledge, be alert to pick up information pertinent 
to previous topics. This allows for cross-referencing, and ultimately, a 
deeper understanding. 
Whatever you learn, make sure you don't forget. How many times has an 
insight struck you with astonishing clarity -- and then slipped out of your 
mind the next day? The insight is fleeting if you don't capture it in some 
way. It has to sink into your bones and permeate your mind. 
This means constant review of one's learning in some form or another. 
Verbal repetition is powerful. It clarifies an idea and brings it into reality. 
That's why we repeat the Shema twice a day, and why we review the 
Torah year after year. The Sages of the Talmud would repeat any new 
insight 40 times -- and repeat an especially vital idea 101 times. 
It's kind of like "Remember the Alamo!" Of course, you may forget the 
Alamo, but you can remember this article in a catch-phrase like "Make 
Every Second Count" or "Live to the Max." Whatever moves you and gets 
you energized, repeat it again, again and again. Make it your refrain, your 

background music. When you wear out one phrase, get yourself another. 
Whatever works has power. 
(5) "Comprehensive:" Be A Student Of Life 
Imagine someone asking you, "What do you do?" You answer, "I'm a 
lawyer," or "I'm an engineer," or "I'm an accountant." 
Wrong! Wrong! Wrong! 
Suppose you see someone going to sleep, and you say to him, "What do 
you do?" 
He says, "I'm a sleeper." 
"You're a sleeper? How do you make a living doing that? Who pays you to 
sleep?!" 
That's my point exactly. When you add up the hours over a lifetime, you 
spend more time sleeping than being a lawyer. 
The essential you is not the lawyer. It is the thinker, the seeker, the living, 
breathing human being who loves, who is continually growing, who 
desires greatness, who hungers to know more. Identify with this. It is who 
you really are. 
Ask a woman with four children: "Who are you?" She answers: "A 
mother." But that's only one aspect of who she is (albeit an important one). 
She's also a friend, a community volunteer, an educator, a chef, a nurse, a 
child psychologist, a thinker, an information gatherer, a pursuer of truth, 
and more. 
Unfortunately, we develop this identity problem early in life. Every child 
is asked: "What do you want to be when you grow up?" This question has 
subtle implications that can damage a developing personality. The child is 
thinking: "What's wrong with being 'me?' Is 'me' so terrible that I have to 
'become' something different when I grow up?" 
The Sages say: "Make the study of life your main occupation, and your 
profession secondary." The question is not "what are you doing for a 
living," but rather "what do you do for life?" If you see yourself as a 
"thinker," then thinking becomes a priority. So update your self-definition. 
Learn your whole reason for living and live it fully. 
Is Life Good? 
The bottom line is you have to decide: Is life good or not? 
This comes down to a more basic question: Does life have purpose? If it 
doesn't, then there's no reason not to waste time, because nothing really 
matters anyway. But if you believe there is a purpose to life, why would 
you want to waste any bit of it? You'll want to understand every aspect of 
life, to do the most with the limited time you have. 
Jewish consciousness says that the worst crime is murder. 
-- The worst murder is premeditated. 
-- The worst premeditated is of family. 
-- Even worse is murder of self -- i.e.  
-- Spiritual suicide is worse than physical suicide. 
-- Killing time is spiritual suicide.  
Human beings were created for pleasure. Adam and Eve were placed in 
the Garden of Eden. In Hebrew, Eden means "pleasure." 
When you commit yourself to what a human being was destined for -- a 
life of pleasure -- you will go out searching for the highest pleasures. 
Along the way, you'll make distinctions between pleasure and comfort, 
between necessary pain and needless suffering. And through the process, 
you'll discover the true meaning of life. 
The Torah says: "Avraham was old and he came with his days." Many 
people can become old without their days, because they may only 
experience growth over a year. But Avraham and Sarah had daily growth 
spurts. They got as much out of living as possible. 
Make the commitment to discover life's deeper pleasures. It could be the 
difference between a useful life and a wasted one. 
Ten Tools For Constant Awareness 
1. Plan out what you want to accomplish. If you know what you're after, 
you'll pursue it with more vitality.  
2. Plan in the evening how you'll get up in the morning. Don't let the 
snooze button control your life.  
3. To start off on the right foot, get up 10 minutes early and say the Shema.  
4. Review your day. See what the obstacles were. Strategize how to avoid 
them in the future. Review what you learned in the past 24 hours.  
5. Become a student of life. Study wherever you are. Have books, 
thoughts, etc. ready to keep your mind growing. (No staring out the 
window like a zombie.)  
6. Memorize pieces of wisdom. It will give you something to learn as you 
walk down the street or wait in line at the supermarket.  
7. Pick appealing catch-phrases, to inspire yourself on the spot, and to 
wake yourself up when you feel like drifting off.  
8. Frequently ponder the question: What is the purpose of life? What am I 
doing on this planet?  
9. Plan ahead now. What do you want to study? What do you need to 
realize your ambitions? How do you want to grow? 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Most of this week’s parashah is devoted to Eliezer’s journey to find a wife 
for Yitzchak. The Midrash Rabbah quotes the verse (Yeshayah 50:10), 
“Who among you fears Hashem, listening to the voice of His servant? 
Though he may have walked in darkness with no light for himself, let him 
trust in the Name of Hashem, and lean upon his Elokim.” The midrash 
comments: “Who among you fears Hashem”--this refers to Eliezer. 
“Listening to the voice of His servant”--Eliezer listened to Avraham, G-
d’s servant. “Though he may have walked in darkness”--when he went to 
bring Rivka. “With no light for himself”--but Hashem lit the way with 
bolts of lightning. “Let him trust in the Name of Hashem, and lean upon 
his Elokim”--therefore he said (Bereishit 24:12), “Hashem, Elokim of my 
master Avraham, may You so arrange it for me this day.” [Until here from 
the midrash] 
R’ David Cohen z”l (1887-1972; instructor at Yeshivat Merkaz Ha’Rav; 
known as the “Nazir”) asks: Where does the Torah say that Eliezer 
traveled in the dark or during a lightning storm? He explains: 
There is a dispute between the early halachic authorities, Rambam z”l and 
Ra’avad z”l, whether Eliezer’s reliance on a sign--whether the girl would 
offer to give water to Eliezer’s camels--was halachically proper or was 
improper (as it would be improper for a person to cancel a journey 
because a black cat crossed his path). However, writes R’ Cohen, this 
midrash is teaching that Eliezer actually placed his trust in Hashem, and 
the “sign” which he set up was intended as no more than a momentary 
flash of light, a bolt of lightning in an otherwise pitch black “night,” to 
give him comfort that he was on the right path. 
Indeed, R’ Cohen writes, shidduchim / dating is always like that. Every 
couple is in the dark about what to look for and whether they are meant 
for each other. From time-to-time, a “bolt of lightning” will light the 
darkness to show the parties that they are on the right path. Still, in the 
final analysis, one must rely on Hashem. (Zachu Shechinah Beineihem 
p.89) 
“You are a prince of Elokim in our midst.” (23:6) 
R’ Yisrael Derbaremdiker z”l (1776-1818; rabbi of Pikov, Ukraine; son of 
R’ Levi Yitzchak of Berditchev z”l) writes: Often, when a tzaddik is 
found among a group of people, he causes Heaven to judge them [because 
they compare unfavorably to him], as we read (Melachim I 17:18) “Why 
have you [Eliyahu Ha’navi] come here to call attention to my sins?” On 
the other hand, there are tzaddikim whose presence among people causes 
Hashem to look upon them with rachamim / compassion. Such tzaddikim 
are those who mix with the masses. Therefore the Hittites said to 
Avraham: “Please bring G-d’s compassion upon us, for ‘You are a prince 
of Elokim’--you can, so-to-speak control the Attribute of Justice, which is 
alluded to by the name ‘Elokim’--because you are ‘in our midst’.” (Toldot 
Yitzchak ben Levi) 
“Avraham heeded Efron, and Avraham weighed out to Efron the price 
which he had mentioned in the hearing of the Hittites--four hundred 
silver shekels in negotiable currency. And Efron’s field, which was in 
the Machpelah . . . [passed to Avraham].” (23:16-17) 
The Gemara (Kiddushin 2a) derives from a gezeirah shavah / similar 
terminology in two verses that, just as the transaction between Avraham 
and Efron was consummated by the transfer of cash, so a marriage can be 
consummated by the transfer of cash (or a cash equivalent such as a ring). 
What can we learn from the Torah’s choice to equate marriage with 
Avraham’s purchase of the Me’arat Ha’machpelah? R’ Mendel Bluming 
shlita (rabbi in Potomac, Maryland) suggested the following answer: 
Efron believed he was receiving 400 shekels for a worthless rocky field. 
Avraham believed he had paid a bargain price for the right to be buried in 
the same plot as Adam and Chava. Thus, each participant in the 
transaction was convinced that he was the beneficiary of the better part of 
the bargain. By equating this transaction to marriage, said R’ Bluming, the 
Torah is teaching that this should be the attitude of the participants to a 
marriage as well. (Heard from R’ Bluming, 18 Tammuz 5770) 
“Now the maiden was very fair to look upon . . . She descended to the 
spring, filled her jug and ascended. The slave [Eliezer] ran towards her . 
. .” (24:16-17) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: Eliezer made up his 
mind about the girl (Rivka) immediately. From here we learn that it is 
sufficient when evaluating a shidduch / match to know that the girl is 
healthy and has good middot. It does not matter if her family is not 
particularly fine, as Rivka’s was not; provided, of course, that the family 
is not one with which a match is prohibited or discouraged by halachah. 
(Peirushim U’pesakim Le’rabbeinu Avigdor Tzarfati) 

“Lavan and Betuel answered and said, ‘The matter originated from 
Hashem! We can say to you neither bad nor good’.” (24:50) 
R’ Yitzchak ben Yosef z”l (13th-14th century; Spain) writes: Even though 
it was against Lavan’s nature to do so, he and his father recognized the 
“coincidence” that happened to Eliezer as a great miracle. Therefore they 
said, “The matter originated from Hashem,” thinking that the design of the 
test for Rivka came to Eliezer through prophecy. 
R’ Yitzchak adds: The Torah describes in minute detail how Eliezer 
related the entire episode to Rivka’s family to emphasize that Eliezer did 
not exaggerate, nor did he withhold any information (except for two minor 
details that he changed for specific reasons). And, despite the fact that he 
did not exaggerate, Lavan and Betuel recognized the miracle for what it 
was. (Peirush R’ Yitzchak ben R’ Yosef Al Ha’Torah) 
R’ David Holzer shlita (Miami Beach, Fl.; publisher of the work quoted 
above) asks: How did Eliezer succeed in convincing two non-believers 
that what occurred was miraculous? He answers: Eliezer did two things. 
First, he said (verse 33), “I will not eat until I have spoken my piece.” 
This indicated to Lavan and Betuel that something so incredible had 
happened to Eliezer that he had lost interest in any pleasure other than re-
telling his story. Second, he began his story by saying (verse 34), “I am 
Avraham’s slave.” This showed that he sought no personal glory from 
telling his story. 
R’ Holzer adds: This explains the structure of the Pesach seder. We read 
the haggadah before the meal to impress upon our children how incredible 
the story of the Exodus is. Also, we begin with our “disgrace” 
(“Originally, our ancestors were idolators”) to emphasize that the glory in 
the story of the Exodus is not ours, but Hashem’s alone. (Va’yosef David) 
Zemirot Shabbat 
“Yishlach malacho le’fanai / May He send his angel before me as an 
accompanying escort.” (From the zemer Chai Hashem U’baruch Tzuri) 
Commentaries note that this phrase is paraphrased from Avraham’s 
promise to Eliezer in our parashah (24:7), “Hashem, Elokim of heaven, 
Who took me from the house of my father and from the land of my birth, 
Who spoke concerning me, and Who swore to me saying, ‘To your 
offspring will I give this land,’ Hu yishlach malacho le’fanecha / He will 
send His angel before you, and you will take a wife for my son from 
there.” 
In context, the zemer appears to be alluding to the Gemara (Shabbat 119b) 
which teaches: “Two angels accompany a person home from shul on 
Friday night--one good, the other bad. When the person comes home and 
finds the candles lit and the table set, the good angel says, ‘May it be so 
next week as well,’ and the bad angel is forced to respond, ‘Amen’.” 
R’ Shalom Noach Berezovsky z”l (1911-2000; the Slonimer Rebbe) asks: 
How can a ‘bad angel’ accompany a person out of shul when we are 
taught that mitzvot create ‘good angels’ and sins create ‘bad angels’? 
He explains: Shabbat has two aspects--“Zachor / Remember” (Shmot 
20:8) and “Shamor / Keep” (Devarim 5:12). “Zachor” is an affirmative 
commandment. It refers to reciting kiddush, but more generally, it 
includes all pleasurable aspects of Shabbat. “Shamor,” on the other hand, 
is a negative commandment that enjoins us to not work on Shabbat. More 
generally, “Shamor” demands that we uproot any bad within us. 
Of course, writes the Slonimer Rebbe, both of these aspects are found 
within Shabbat, but which is primary? This is a subject of debate between 
the so-called “good angel” and “bad angel.” The former asserts that the 
primary means of serving Hashem is to do good, while the latter claims 
that the primary means of serving Hashem is to uproot bad. The latter 
angel is called “bad” because he is concerned with our bad deeds, not 
because he is bad. 
This is what the Gemara is teaching: When the two angels enter the house 
and see the beauty of the Shabbat candles and of the set table, the “good” 
angel says, “You see! What could be more pleasing to Hashem than this? 
Let this person observe Shabbat in this way next week as well.” And, 
seeing the radiance of the Shabbat table, even the “bad” angel is forced to 
admit that “Zachor” is indeed the most beautiful focus of Shabbat. 
Midrash Rabbah states: “Lest you think that I (G-d) gave you Shabbat to 
your detriment [literally: ‘for your bad’], know that this is not so. I gave it 
to you for your good!” Could anyone think that Shabbat is bad for us? R’ 
Berezovsky explains that this midrash is teaching the same lesson as 
stated above: The primary observance of Shabbat is to grow through doing 
good, not to focus on eradicating sin. It is not “for (because of) our bad.” 
(Netivot Shalom: Moadim p. 24) 
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 91b) discusses a situation in which 
one fulfilled a mitzvah that really belonged to someone else, 
where R' Gamliel had already ruled that he must pay the "owner" 
of the mitzvah 10 gold pieces for usurping it. The Rosh and Rif 
conclude that we derive from here that when one pays the 10 gold 
pieces for a mitzvah, it is not as a penalty but as a Halachah 
covering the sale. As such, the Shilti Giborim states that one may 
sell his future mitzvos since they have an established value of 10 
gold pieces, and as long as the seller does not retract, the buyer 
will acquire the S'char of those mitzvos. The Shach (s"uh 264:7) 
quotes the Rosh who disagrees, claiming that a mitzvah is not a 
commodity to be transacted. However, the Rosh concedes that if 
one gives or sells the right to perform a mitzvah to another and 
then swears an oath to that effect, he may be forced to fulfill his 
promise. The Netziv held this to be the reason for Yaakov's 
demand to Eisav that he swear in order to finalize the sale of the 
vrufc, since the vrufc was no more a commodity than mitzvos are. 
In rcs chan (3:14), the Netziv was presented with a transaction 
where one purchased the future mitzvos and zechuyos of an 
apparent "kusd ost" for 22,000 rubles. After paying half, the 
purchaser went to a certain Chacham and did a oukj ,kta 
(asking for a Heavenly response through a dream). The answer 
came back that in ohna, the seller was “nothing special”. The 
purchaser wanted his money back and the seller wanted the rest of 
the money. The Netziv immediately supported ohna's response, 
characterizing anyone willing to sell his mitzvos as similar to 
Eisav selling the vrufc. The Netziv also distinguished between 
vumn rfa which is technically sellable, and vru,v  sunhk rfa which 
cannot be sold, concluding that as the sale had included some 
vru,v sunhk rfa as well, the entire transaction must remain null 
and void.  

QUESTION OF THE WEEK:  
When would one be required to recite a brocho because of the 
way he is sitting ?             

ANSWER TO LAST WEEK:  
(Where is Torah study restricted, to ensure other Torah is studied ?)  
The Gemara (Shabbos 116b) states that on Shabbos morning, 
when people had time and opportunity to attend Shiurim in 
Halacha, measures were enacted to ensure that they did so. One 
of those measures was a prohibition against reading Kesuvim, 
which were considered to be so interesting that people might 
become too engrossed in them, and miss the Shiur.         

DIN'S CORNER:  
If one does a favor or service for another without previously 
arranging to be paid, he may still demand payment for the service 
and the beneficiary of the service may not claim that it was done 
for free because no arrangement had been made. This is true 
whether the provider of the service is a professional or not, and is 
particularly applicable to situations where the beneficiary was 
looking for someone or was interested in having the service 
provided. (Rema n”uj 264:4)    

DID YOU KNOW THAT ....   
The Gemara (Yevamos 87a) states that a Kohen’s daughter who 
married a non-Kohen may return to her father’s house after the 
marriage and resume eating Terumah, if she had no offspring 
from the non-Kohen. The Gemara derives from vhrugbf that she 
may not resume eating Terumah if she is pregnant from him. The 
Yam Shel Shlomo explains that the Gemara does not use the 
words vk  iht  grzu to teach this because the word “grz” denotes 
offspring only after they are born. Thus, if a person makes a 
Neder that he will do something when he has grz, his obligation 
only begins after his child’s birth. However, if he uses the word 
“ic” in his Neder, his obligation begins at conception, as is 
derived from the Posuk: vcrec  ohbcv  ummur,hu - that unborn 
fetuses in the womb are also referred to as ohbc. The Revid 
HaZahav asks, if that is the case, it should be prohibited to Shecht 
a pregnant cow, because its unborn calf would also be slaughtered 
at the same time, and Shechting them both together would violate 
sjt  ouhc  uyja,  tk  ubc  ,tu  u,ut, since the calf, while still a 
fetus is still considered to be ubc. R’ Yosef Engel (Beis HaOtzar 
(rcug)) notes that the Gemara (Megilah 13a) expounds on the 
words: vntu  vhct  ,uncu …. otu  ct  vk  iht, asking, if Esther did 
not have a father or mother (vk  iht), why does the Posuk refer to 
them as her parents in saying that they died ? The Gemara 
explains  that when Esther’s mother conceived her, Esther’s father 
died, and Esther’s mother died in childbirth. Rashi explains that 
Esther’s father died at the moment after which a man can be 
rightly called a father – at conception, and as such never merited 
to be her father, whereas her mother died when she was born, 
which is the moment when a woman becomes a mother, and so 
she too never merited to be a mother. As such, a pregnant cow 
will not be the calf’s parent until birth, so Shechitah while 
pregnant is permitted. What of the Yam Shel Shlomo’s note on the 
Posuk ? R’ Engel suggests that vcrec  ohbcv  ummur,hu means that 
Yitzchok’s sons pressed within her, since they became his sons at 
conception, though they were not yet “hers”.  
A Lesson Can Be Learned From:  
R’ Yitzchok of Vorka was on an important journey when he happened to 
briefly pass through the town of Kalish. As it was Thursday, one of the 
local Baalei Batim seized the opportunity to invite R’ Yitzchok to stay in 
his home over Shabbos. R’ Yitzchok, whose schedule required that he 
complete his business and leave Kalish that day, declined. The local 
Chosid persisted, unwilling to take no for an answer. R’ Yitzchok asked 
him if he knew why the very important mitzvah of Hachnosas Orchim is 
not stated clearly in the Torah. “Why is it only deemed to be included in 
the general mitzvah of lunf lhgrk ,cvtu instead of having its own 
Posuk?” R’ Yitzchok asked. “The answer is that if it was a standalone 
mitzvah, people, in their zeal to fulfill it, would lose sight of the fact that 
its purpose was to benefit the guest. They would wish to recite a brocho 
over it, treating it as their mitzvah, using the guest to fulfill it. If a guest 
were unwilling to “help out” the host, it would create Machlokes. 
Sometimes a person just can’t be a guest, and must refuse. For this 
reason, the mitzvah is included in lunf lhgrk ,cvtu so that everyone 
would understand what the purpose of the mitzvah is, allowing them to 
treat the mitzvah and would-be guests accordingly”. 
P.S. Sholosh Seudos sponsored this week by the Sorscher family. 


