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Rabbi Reisman – Parshas Va’eira 5777 

1 – Topic – Rav Schwab – Leiv Melachim B’yad Hashem 

I would like to share with you some thoughts on the Parsha and the first is an overall thought something 

that needs explanation and I would like to share with you a beautiful explanation. This Parsha and the 

Parshios that precede and follow are all about Paroh. There are 1 million Mitzrim and they are all pushed 

to the background, did all of the Mitzrim want to continue to be Meshabeid Klal Yisrael, did some?  

That is all not part of the focus. It is all about Paroh and his Avadim, the entire episode and the death of 

all the Mitzrim, everything happens because of Paroh’s desire. Certainly that is something that needs an 

explanation. 

I will share with you a thought from Rav Schwab not in regards to this week’s Parsha, this is published in 

the section on Megillas Esther (page # 470 in Mayan Beis Hashoeva) and Rav Schwab there says a 

beautiful Yesod. We all know that Leiv Melachim B’yad Hashem which is often quoted. The hearts of 

world leaders, Kings, Presidents whoever they may be is B’yad Hashem. Rav Schwab points out Leiv Kol 

Adam B’yad Hashem. Everyone’s heart is B’yad Hashem. There is Hashgocha Pratis in everything that 

everybody does and decisions that everybody makes.  

He explains as follows. That a King or a world leader is a unique tool in the hands of HKB”H. HKB”H 

uses Kings to affect Hashgochoso Hap’ratis, whatever HKB”H wants to take place in the world in an 

overall change, an overall progress and sometimes an overall regression. HKB”H uses the office of King, 

president, or leader to affect that change. Therefore, even though Leiv Kol Adam B’yad Hashem, but 

there is an extra special effect in what Kings do because Kings are so amplified and can change so many 

people’s lives, the Yad Hashem is stronger when it come to the behavior of Kings.  

Rav Schwab uses this to explain two important ideas and I would like to use it to explain a third. Rav 

Schwab goes first. In Megillas Esther we have an understanding that the word Melech or King, Al Pi 

Pshat is a reference to Achashveirosh but Al Pi Remez is a reference to HKB”H. In other words, although 

Hashem’s name does not appear in the entire Megilas Esther, we understand that the word Melech as it 

appears when the Melech does things in Megilas Esther, we understand that it is an oblique reference to 

HKB”H.  

Rav Schwab is bothered why should one word be used to refer to the Ribbono Shel Olam who is Kulo 

Kadosh and Achashveirosh who is a Rasha which the Gemara says from Mitchiloso V’ad Sofo. How is it 

that HKB”H shares such a name with such a Rasha. He answers that it is not the idea that there are two 

Peshatim, learn it one way Al Pi Pshat and Teitch it Achashveirosh and learn it a second way Al Pi 



2 

 

Remez and say it means G-d. No! HKB”H manifests, shows, and affects his desires in this world through 

a king. Therefore, when it says that the Melech did this or that, it is HKB”H doing it through the 

personality of Achashveirosh. It is not two Peshatim. It is one Pshat. It is what you see with your eyes, 

Achashveirosh doing something and what we understand with our Hashkafa and then it is HKB”H doing 

it. So the word Melech refers to Achashveirosh and it refers to HKB”H simultaneously. 

A second thing Rav Schwab explains. We find consistently that there is a command to give honor to 

Kings. He refers specifically to Parshas Va’eira 6:13 where Rashi explains the Posuk to mean that 

HKB”H commanded Moshe and Aharon (לחלוק לו כבוד בדבריהם) to speak to Paroh in a respectful way, to 

give him the proper respect. A Pele! Why are we giving Paroh respect?  

We find the same thing with Achav and Eliyahu Hanavi where Eliyahu Hanavu gives Kvod Malchus to 

Achav the terrible Rasha. Why is HKB”H Metzave such a thing? We find also that Kings had dreams that 

were Nevuos. Paroh, Nevuchadnetzar, Balshetzar, they were Zoche to a touch of Nevua. Says Rav 

Schwab, because in the behavior of the King there is a touch of Malchus Shamayim. Because HKB”H 

uses the Kings as his tools to often behave in unpredictable ways, therefore, the Melech is a manifestation 

of Hashem. When you see the Melech and the things he does, although he is responsible, he has Bechira 

and he can be punished. A Yid should see in the Melech the hidden shadow Kavayochel of the Ribbono 

Shel Olam who is running the world through the King.  

With this he explains a Gemara Berachos on 58a (25 lines from the top) (מצוה לרוץ לקראת מלך) even from 

the Umos Haolam. It is a Mitzvah to see a King. Why is it a Mitzvah to see a King? The Gemara has an 

expression (שאם יזכה יבחין). If he will be worthy he will understand. The idea is that in the King there is 

Kavayochel HKB”H’s running the world. When you see Malchus and the power that a King could have, 

you have to understand that that power is placed in one person’s hand because HKB”H runs the world 

where he affects change through that one person that you see in front of you. And so, the idea that Melech 

is a manifestation of Hashem explains in total 3 things. The Posuk Yad Melachim B’yad Hashem, the 

idea of Melech meaning Achashveirosh and Hashem and the Mitzvah to see a King.  

Let me add my fourth item. We call HKB”H Melech Malchei HaMelachim, the King of all Kings. That 

seems to be very disrespectful. It is true L’havdil if you have major league baseball players and you say 

he is the best baseball player of all of the baseball players. That is meaningful. But if you say that he is a 

better baseball player then all of the little leaguers that would be ridiculous. You don’t compare a 

professional ball player, a star in the major leagues to a minor leaguer. Im Kain, how are we referring to 

Hashem as Melech Malchei HaMelachim, a Davar Pele such an expression? The King of all Kings, 

HKB”H.  

According to what we are saying now though it is a very important idea. Melech Malchei HaMelachim, 

HKB”H’s Malchus is a kingdom which exhibits itself in all the Kings. Hashem is the Melech of all of the 

Kings. HKB”H shows his presence through the behavior of many Melachim.  So we have spoken at 

length but we have Teitched something of great significance.  

2 – Topic - Rav Chaim Shmuelevitz – Hakaras Hatov 



3 

 

Let’s move on to a second thought regarding this week’s Parsha. In Parshas Mattos we have the command 

as is found in 31:2 ( ַהִמְדָיִנים, ֵמֵאת, ִנְקַמת ְבֵני ִיְשָרֵאל, ְנֹקם ). Hashem tells Moshe Rabbeinu take revenge for Klal 

Yisrael from the Midyanim and we know that Moshe Rabbeinu doesn’t do it. He understands that he is 

Mechuyav in Hakaras Hatov to Midyan which is where he married and raised his children and since he 

felt Hakaras Hatov he didn’t listen Kavayochel to what the Ribbono Shel Olam told him to do.  

It is a bit of a Pele! HKB”H said to him, do it and he doesn’t do it. We know that if a Navi is commanded 

to do something then even if it is against an Issur in the Torah you still do it. So how in the world would it 

be that if Hashem says do something against Hakaras Hatov you don’t do it? 

Rav Chaim Shmuelevitz in Sichos Mussar (Taf Shin Lamed Bais, Shmuez Lamed Bais) says a 

tremendous insight. He says that Moshe Rabbeinu saw at the time of the Makkos that although he was in 

charge of taking Klal Yisrael out of Mitzrayim and when he said send through Aharon Hashem said no I 

am sending through you. And yet by Dam, Tzefardeia and Kinnim HKB”H said to Moshe Rabbeinu no, 

you can’t hit the Y’or which helped you, you can’t hit earth which helped you. Hakaras Hatov is a 

Hergish that you should have, a feeling you should have even regarding the river and the earth. Let 

Aharon do the Makkos.  

Moshe Rabbeinu understood that part of HKB”H’s Etzem Hanhaga in this world, the way HKB”H works 

in Pshat is through the Middah of Hakaras Hatov and that is what he expects of people. Therefore, says 

Rav Chaim Shmuelevitz, just like if HKB”H says something, or commands something in the Torah we 

have Yud Gimmel Middos She’hatorah Nidreshes Bahem, we understand Hashem’s words through a 

filter of Hekeish, Klal Prat Uk’lal, Kal V’chomer, Gizaira Shava, the different items with which we 

understand Torah. Moshe Rabbeinu understood that the same is true about the Middah of Hakaras Hatov. 

There are many important Middos but this Midda of being Makir Tov is inherent, it is something we use 

to translate words in the Torah. Therefore, Moshe Rabbbeinu understood that when the Ribbono Shel 

Olam said to him ( ַהִמְדָיִנים, ֵמֵאת, ִנְקַמת ְבֵני ִיְשָרֵאל, ְנֹקם ), he Teitched it according to the rules of Hakaras 

Hatov.  

The rules of Hakaras Hatov would instruct that you don’t do it personally, you do it through someone 

else. That is the Teitch of the Ribbono Shel Olam’s will. So great is the Middah of Hakaras Hatov, the 

behavior of Hakaras Hatov. Of being Makir Tov of someone who did something good for you that we 

understand that HKB”H couldn’t mean something that would contradict Hakaras Hatov. This is his Yesod 

regarding Hakaras Hatov and he elaborates upon it greatly. I think that it may be so that there isn’t a 

single Parsha in the Torah where we are unable to find a lesson in Hakaras Hatov. Everywhere, 

Yiddishkeit is complete with lessons of Hakaras Hatov.  

However, Rav Chaim Shmuelevitz adds one point which I find troubling. Rav Chaim Shmuelevitz brings 

an incredibly insightful Medrash. The Medrash tells us that Elisha knew that he had the right to be 

Mechayei Maisim. To take two people in the world who had died and make them come alive. He got Pi 

Shnayim of what Eliyahu had done and Eliyahu had brought one alive.  

We know that Elisha used this for the son of the Isha Hashunamis. He used this power that he had for the 

daughter of the woman, the family that hosted him. Of course, Rav Chaim Shmuelevitz brings from a 

Medrash that it is Hakaras Hatov. The depth of Hakaras Hatov. Eliyahu did the same with the son of the 
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Isha Hatzurafis that was with him. Elisha with the Ben Hashunamis. Hakaras Hatov. The language he 

brings is the following. Eliyahu or Elisha could have used the right to be Mechayei Maisim for their 

parents, they could have taken a parent who passed away and done it with a parent. Yet they chose to do it 

with the child of the hostess, the person who had hosted them. Isn’t it incredible how important Hakaras 

Hatov is. Ad Kan Leshono.   

I don’t understand. There is no Hakaras Hatov that Eliyahu or Elisha had to their parents? Their parents 

were not Maitiv to them? Was the Isha Hashunamis more Maitiv to them than parents? It is something 

that raises the eyebrows, how can you say such a thing? There may be other Tairutzim why they were 

Mechayei Maisim to the son of the Shunamis and to no one else. Perhaps, they only had the power for 

Techias Hamaisim for someone who had just died, therefore, the Techias Hamaisim would not be such an 

open miracle as opposed to someone who died many years ago. That is not what Rav Chaim Shmuelevitz 

says. He says that the Hakaras Hatov is so great that they chose these people over their own parents. It is 

really a Davar Pele. But the underlying message of Hakaras Hatov is an incredible message, an important 

message and a timely message.  

Let us all go into Chodesh Shvat with a renewed vigor in our Avodas Hashem. Suddenly it is Shvat, we 

can see Tu B’shvat coming. Actually Rosh Chodesh Shvat according to Bais Shammai is Rosh Chodesh 

to the Ilonos. That means that somewhere deep in the Mashehu of change, there is reinvigoration in the 

trees, there is a new energy in the world. Let’s try to tap into it to be Mechazeik ourselves in serving 

Hasehm with greater and greater Hatzlacha. A Guten Shabbos to one and all! 

 

Rabbi Reisman – Parshas Va’eira 5776 

1. A couple of thoughts on this week’s Parsha. We have in the last Posuk before Sheini a highly unusual 

Posuk, a Posuk which is Darshuned in many directions. The Posuk says that HKB”H spoke to Moshe and 

Aharon as can be found in 6:13 ( ַפְרֹעה ֶמֶלְך ִמְצָרִים-ְבֵני ִיְשָרֵאל, ְוֶאל-ַוְיַצֵום ֶאל ) and he commanded the Jews and 

to Pharoh and that is the whole Posuk. It doesn’t say exactly what was commanded. Everyone wonders, 

what was commanded. Regarding Pharoh is known, they went to Pharoh and told him about the Makkos. 

What commandment was there here that was ( ְבֵני ִיְשָרֵאל-ֶאל ) and as you know all the Darshanim, the 

Meforshim all have each his own Pshat and (ע' פנים לתורה) it may all be true.  

However, there is one Pshat that comes from a Gemara Yerushalmi. Of the many Peshatim, this is one of 

the earliest. It is in Maseches Rosh Hashono on Daf Yud Zayin, third Perek, Halacha Hei. The Gemara 

says (על מה ציום) on what were Moshe and Aharon commanded to go to Klal Yisrael at this juncture, at 

this point. This was after all before the Makkos.  

The Yerushalmi answers (על פרשת שילוח עבדים) they were starting to be taught the Mitzvos of the Torah 

and the Ribbono Shel Olam started by telling Moshe and Aharon to tell them that if they would have an 

Eved Ivri then there is a Parsha of Shiluach Avadim, they would have to let the Eved go after 6 years of 

work or after Yovel whichever comes first. He taught them the Parsha of Shiluach Avadim.  

So here the Yerushalmi teaches us a Chiddush. The very first Mitzvah the Jewish people were taught in 

Mitzrayim before the Mitzvos that were taught in Marah such as Shabbos, before the Mitzvos that were 
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taught in Parshas Bo such as the Korban Pesach, before all that there was a Choshen Mishpat Mitzvah 

that was taught and that was the Mitzvah of Shiluach Avadim, sending an Eved Ivri free. This is what it 

says in the Yerushalmi.  

First of all, with this Yerushalmi we understand a Posuk in Yirmiya 34:13. The Posuk there says ( ָאַמר -ֹכה

) The Ribbono Shel Olam through Yirmiya says to the Jewish people .(ְירָור, ֱאֹלרי ִיְשָרֵאל -ָאֹנִכי, ָכַרִתי ְבִרית ֶאת

 When I took the Jewish people out of Egypt I made .(ֲאבֹוֵתיֶכם, ְביֹום הֹוִצִאי אֹוָתם ֵמֶאֶרץ ִמְצַרִים, ִמֵבית ֲעָבִדים ֵלאֹמר

a Bris, I made a bond with them, I made a deal with them, and I said to them 34:14 ( ִמֵקץ ֶשַבע ָשִנים ְתַשְלחו

 That if you have an Eved Ivri in the 7th year he has got to be sent out. After 6 years he .(ִאיש ֶאת-ָאִחיו ָהִעְבִרי

goes free.  

Anyone who learns the Posuk wonders, (I say anyone who learns the Posuk because not to many people 

learn Yirmiya Perek Lamed Daled). But anyone who learns the Posuk wonders where is there a Bris 

regarding Shiluach Avadim when Klal Yisrael left Mitzrayim. Shiluach Avadim is in Parshas Mishpatim 

after Har Sinai. What is going on here, where is this Parsha?  

The Yerushalmi says yes it is here at the beginning of Parshas Vaera. HKB”H taught Klal Yisrael this 

Mitzvah. Ok so we have here I guess a technical piece of information that Mitzvos were taught already in 

Mitzrayim beginning with the Mitzvah of Shiluach Avadim.   

When we learn Parshas Mishpatim we learn 21:1 (ְוֵאֶלה, ַהִמְשָפִטים, ֲאֶשר ָתִשים, ִלְפֵניֶהם) and Rashi says ( מה

אף אלו מסיניהראשונים מסיני  ). After Mattan Torah, Moshe Rabbeinu was told by the Ribbono Shel Olam 

teach the Jewish people Choshen Mishpat Halachos. Teach them Halachos that have to do with financial 

dealings. After all, some people think that religion is limited to things that have to do with Bain Adom 

Lamakom, to the Mitzvos of the Yomim Tovim, the Mitzvah of Davening or of learning Torah. Teach 

them Af Eilu Misinai that the dealings of Bain Adam L’chaveiro, the Choshen Mishpat dealings these are 

all part of Torah.  

Parshas Mishpatim begins with the Parsha of Eved Ivri. We wonder, did the Ribbono Shel Olam have to 

start with the Parsha of Eved Ivri? Is that the most common Mitzvah? We have the Parsha of the Arbaa 

Shomrim in the Parsha, isn’t that much more common, to watch something for your friend? Isn’t it more 

common to work for someone, to have a Parsha of Sochrim? Why does it begin with Shiluach Avadim. 

Halo Davar Hu?   

The answer to the question which explains why it is first in Parshas Mishpatim and why it was first in the 

existence of the Jewish people in Parshas Vaera before Marah and Shabbos and before Mattan Torah and 

before the Aseres Hadibros, before Korban Pesach. Why is this first?  

The answer to this riddle touches on the essence of being a Frum Yid. We live life and we have 

challenges every day. There are different experiences that cross our path, different experiences that cross 

our path. We also have Mitzvos, we have a big Torah. Taryag Mitzvos, many D’rabbanans. The Torah is 

big. Your life’s experience very often will give you an angle, an avenue, a way to strengthen a particular 

part of your Avodas Hashem. It may happen, sometime, in your experiences in interacting with other 

people or in your own challenges from the Ribbono Shel Olam, that something happens that awakens you 

to something and makes you aware of something. Certainly a person who needed Tzedakah, who couldn’t 
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make ends meet and later becomes a wealthy person, is expected to respond more warmly to giving 

donations to poor people then someone who never had that unfortunate experience of needing money. The 

Tevia, the demand from you is to learn from the experiences of your life. As you go through life, there is 

no shortage of opportunities to be inspired, to be moved towards a particular area, towards a particular 

avenue. Learn from your experiences.  

As the Torah says in Shemos 23:9 ( ֵגִרים ֱהִייֶתם, ְבֶאֶרץ ִמְצָרִים-ִכי--ֶנֶפש ַהֵגר-ְוַאֶתם, ְיַדְעֶתם ֶאת ). Because the Jews 

came to Eretz Mitzrayim as strangers, we thousands of years later have to be sensitive to the needs of 

strangers in our midst. This idea, this fundamental part of the life of a person who is serious about serving 

Hashem, this fundamental idea explains why Klal Yisrael while they were still slaves in Mitzrayim at the 

beginning of Parshas Vaera, right at the beginning, because as you know as soon as the Makkos began 

their servitude ended. Right there HKB”H says do you know what it means to be a slave, you have the 

experience, I want to teach you the Parsha of Shiluach Avadim. I want to teach you that if you ever have a 

slave that you have to let him go after 6 years of service.   

The Parsha of Shiluach Avadim is something you can feel. Grab the moment. Take the moment and stick 

with it forever. What a lesson in our lives. HKB”H is always sending us messages. Take those messages, 

make them real, live them, find strength in them. What a Chiddush! In what would otherwise be a 

technical Yedia that a certain Mitzvah was taught at this moment.  

2. We are told that Klal Yisrael was Zoche, they had the Zechus in Mitzrayiim of being saved because as 

it says in (שהיה מלבושם ומאכלם ולשונם משונים מן המצריים). Because they stayed with a certain Yiddishkeit, 

with a certain strength of staying separate from the Egyptians, of the Mitzrim. I wonder (שלא שנו את שמם) 

they didn’t change their names, they kept Jewish names? How strange, you would think that when you 

would have a list of names of Yidden in Mitzrayim, descendants of the greatest Jews, the Shevatim and 

their children, you would find names like Avraham, Yitzchok, Yaakov, Reuvain, Shimon, Levi and 

Yehuda. After all, they stayed with Jewish names. How strange? We don’t find that at all! We don’t find a 

single one of the Yotzei Mitzrayim who had the names of the Avos or the Shevatim. Halo Davar Hu! 

How strange. (שלא שנו את שמם) they kept their Jewish names. We don’t see that, we don’t find that. Moshe 

Rabbeinu had many names and not one of them is Levi or Yaakov or any of those names. Halo Davar Hu! 

We must be missing something. We say Jewish names mean to name after a Zeidy, after a biblical name. 

It doesn’t seem that way.  

I would like to share with you an idea. We find that when Alexander came to Eretz Yisrael in the time of 

the Bayis Sheini and he met Shimon Hatzaddik and he was impressed by him and although he took 

control of Eretz Yisrael he dealt in a benevolent way with the Jewish people. Alexander asked that   a 

statue of him be erected in the Bais Hamikdash. Shimon Hatzaddik said he couldn’t do it. There are no 

statues in a Jewish holy place. But he offered to Alexander that all the Jewish children that would be born 

that year would be named Alexander. That is how the name Alexander which is not even a Jewish name 

made its way into the Jewish people until today.  

The question is if giving a name is truly so important, what kind of tradeoff is it to give non-Jewish names 

to children. Is that important, is that significant? The Chasam Sofer has a Teshuva in Even Ezer Bais 

Siman Samach Bais where he talks about the importance of the Segula of names. When he talks about 
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( ָשם ַשמֹות ָבָאֶרץ-ֲאֶשר ) in Tehillim 46:9. That HKB”H puts Sheimos (names) B’aretz. The names mean 

something. What is going on here?  

I would like to answer with something that I heard from Rav Pam B’sof Yamav (towards the end of his 

life). Rav Pam said that in his experience when people came to talk to him about giving names, 

sometimes there is friction in a family over a name that is expected by the older generation to be given to 

a grandchild and the children just don’t like the name or they don’t like the person who it is being named 

after. Rav Pam said then, any time in his experience that a name was given for Sholom Bayis reasons they 

always had Nachas. I learned from here that the Ikkur is not the name the Ikkur is the motivation for the 

name. Why you are giving the name. It is that way with a lot of the things that we do. It is not so much 

what we do it is with what attitude we do it.  

I once had a friend who was unsure whether to name his child after his father who died as a relatively 

young man. He asked me and I said go ask Rav Elyashiv. He asked Rav Elyashiv. Rav Elyashiv said 

Kibbud Av V’aim is a Segula for Arichos Yamim. Of course you should give the name. It is not so much 

the name as why you give the name. Why you give the name counts.  

So too, the name Alexander was given as protection of the Bais Hamikdash. It was given by people 

because Shimon Hatzaddik the Gadol Hador said to do it. It is not the name, it is why you give the name. 

Lo Shinu Es Shemam. In Mitzrayim it is not the name. They didn’t give names after the Avos as that 

wasn’t the practice. They gave names for Yiddishe reasons. Reuel the Ramban says because Raava he 

should be a Chavar to the Ribbono Shel Olam. Deuel he should know the Ribbono Shel Olam. So too, 

with so many of the names in Sefer Shemos. Some we can see easily and some it takes some work to 

figure out. The names were given for reasons just like the Imahos gave names. For example Reuvain as is 

found in 29:32 ( ָרָאה ְירָור ְבָעְנִיי-ִכי ) for Hakaras Hatov. They gave names with a Yiddishe meaning.  

Lo Shinu Es Shemam, they give Yiddishe names. Names that were based on serving the Ribbono Shel 

Olam. It is not what the name is it is why you give the name. It is very often that way. Not so much what 

you do but why you do it. That is a big message in Lo Shinu Es Shemam. And so, we have two thoughts 

for the Parsha each one is significant not only in that it answers a difficulty but also in that it teaches us a 

lesson moving forward.  

3. In this week’s Haftorah we have as one of the main themes in the Haftorah the idea that the Egyptians 

at the end of the Bayis Rishon had a treaty with the Jewish people and the Navi ridicules that treaty. He 

calls it a treaty of a stick of reeds like someone who needs a staff to be able to walk. It is a stick of reeds 

something which can’t support him. It is very weak. Yechezkel 29:6 ( ְלֵבית ִיְשָרֵאל, ִמְשֶעֶנת ָקֶנה ).  

I would like you to look at Rav Elchonon in the Kovetz Mamarim (traditional print) page # Kuf Lamed 

Vav. A tremendous insight into this idea of the Haftorah, something that is very Nogea to us Bazman 

Hazeh. But my time is up for today’s Shiur so I give it to you to look up and bring it to your Shabbos 

table. A beautiful message.  

With that I wish everybody an absolutely wonderful Mishmar night coming up. Don’t forget a Good 

Shabbos too. Kol Tuv! 

 



8 

 

Rabbi Reisman – Parshas Va’eira 5775 

1. I would like this week to share with you a few thoughts. My first connects with an old Kasha which I 

have mentioned in the past. The tremendous difficulty that Moshe Rabbeinu at the Sneh said as it says in 

4:1 ( ַיֲאִמינו ִלי-ְוֵהן לֹא ) they won’t believe me and the Ribbono Shel Olam was upset at Moshe Rabbeinu 

Kavayochel and said Klal Yisrael are Maminim Bnei Maminim. Yet we see in this week’s Parsha as it 

says in 6:9 ( וֵמֲעֹבָדה ָקָשה ֹמֶשה, ִמֹקֶצר רוַח,-ְולֹא ָשְמעו, ֶאל ). We see that they didn’t listen to Moshe.  

To answer that, let me share with you the following. We know that an Aliya is supposed to end with a 

Davar Tov. You see I am a Levi and as a Levi I frequently get Aliyas. Last week, three times, Shabbos 

Mincha, Monday, and Thursday I got Levi. All three times we ended the Aliya of Levi at 1:12 ( ַוָיֻקצו, ִמְפֵני

 .That the Mitzrim were disgusted with the Jew people. That does not sound like a good ending .(ְבֵני ִיְשָרֵאל

( ֵני ְבֵני ִיְשָרֵאלַוָיֻקצו, ִמפְ  ) They were antagonistic to the Jews. By the time that I had the Aliya the third time I 

had thought about it and I realized that when the Jewish people are in Mitzrayim and the threat of them 

assimilating, them enjoying the Avoda Zora of the Mitzrim then (ַוָיֻקצו, ִמְפֵני ְבֵני ִיְשָרֵאל) was actually a 

wonderful thing. This is because they set up a separation between Klal Yisrael and the Mitzrim and 

therefore, it was wonderful. That was a good answer last week.  

This week I was Zoche to get the Levi Aliya three times, once Shabbos by Mincha, Monday, and then this 

morning. Look at that, Levi ends with 6:9 ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). Again we are ending 

with something that is not good. Not listening to Moshe is not good. Hard to figure that one out. It is 

actually a double Pur’anios. The fact that they weren’t listening to Moshe and the fact that they were 

suffering (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה). Rashi explains that ( ִַמֹקֶצר רוח) is somebody who is bitterly in pain and 

can’t even breathe normally. (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה). Why does the Levi end with this awful ending?  

In order to answer this I would like to share with you a Maimer in the Pachad Yitzchok, Mamarei Pesach 

98. It is a tremendous insight into the relationship between a Rebbi and a Talmid. I once before heard 

from Rav Hutner that the difference between someone who is a Talmid and someone who is not a Talmid 

is that when a Rebbi speaks and repeats a Dvar Torah he has said once before someone who is not a 

Talmid tunes out because he remembers it and there is no new information. A Talmid listens again 

because the Talmid hears the subtle nuances of the Rebbi’s words, what is important to the Rebbi about 

that Vort, and why he repeats it. This is the difference between a Rebbi and a Talmid. This is something I 

once heard on a recording of one of Rav Hutner’s Mamarim.  

Turning to Maimar 98 in Mamarei Pesach. Rav Hutner there explains that when someone hears words 

from a Rebbi, he really hears two things. One is the information, the facts. Whatever the Rebbi is saying. 

Another is the part that has to do with the Rebbi’s outlook on life, outlook on Yahadus, the way he has a 

general way of looking at life and in that there is a relationship. The words are words of a relationship 

between a Talmid and a Rebbi. Chazal say Ain Adom Omed Al Daas Rabo Ad Arbaim Shana. A person 

doesn’t really understand a Rebbi until 40 years. It is not referring to the facts. If your Rebbi tells you 

over a Halacha, you hear it, you understand it, and you know it well. It is referring to the Hashkafa, the 

nuances, and the feelings. It takes a long time to really appreciate the things that a Rebbi teaches a person. 

Rav Hutner brings that there was once a Talmid of a Rebbi who wanted desperately that the Rebbi should 

learn with him one on one. The Rebbi did not agree. Somebody came to the Talmid and said I know that 

you would like to learn with your Rebbi one on one. I have an idea. Your Rebbi has a Seder at night 

where he learns in his room out loud. Why don’t you hide in the closet with a Gemara and listen as your 

Rebbi is learning the Gemara.  
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Rav Hutner writes that that idea is a mistake because if you are hiding in the closet and listening to the 

Rebbi you are hearing facts but if the Rebbi is not talking to you that is not the Rebbi Talmid relationship. 

The Rebbi Talmid relationship is where the Rebbi is teaching. If he is teaching then there are other things 

that can picked up along the way. Therefore, Rav Hutner says in the relationship between a Talmid and a 

Rebbi there is more than the facts, there is a Hashkafas Hachaim, an understanding of the Rebbi. One can 

fuse to his Rebbi’s thoughts, and ideas, and his general approach.  

Turning back to our Parsha, the Posuk says ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). Don’t think that Klal 

Yisrael gained nothing from Moshe Rabbeinu speaking to them, it is not so. Moshe Rabbeinu told them 

facts, he told them what was going to happen. He told them as Rashi says to be Mekabeil Tanchumin. To 

accept that they would be saved and rescued. ( ֹמֶשה-ְולֹא ָשְמעו, ֶאל ) Rashi says (לא קבלו תנחומין) they didn’t 

accept the words of consolation (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה). Yet they heard their Rebbi, they heard Moshe 

Rabbeinu. They got the drift, they got the idea, they understood the nuances and the Hashkafa that Moshe 

Rabbeinu was teaching. ( ֹמֶשה-ְולֹא ָשְמעו, ֶאל ) would be a terrible thing. ( ַח, וֵמֲעֹבָדה ֹמֶשה, ִמֹקֶצר רו-ְולֹא ָשְמעו, ֶאל

 it wasn’t because they didn’t respect him as a Rebbi. It is because they were suffering too much to (ָקָשה

be consoled. But they heard him. They heard Moshe Rabbeinu. They heard what was most probably the 

most important part of hearing from a Rebbi. Therefore, this is a happy ending. ( ֹמֶשה-ְולֹא ָשְמעו, ֶאל ). Why? 

 that (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה) They started to be Talmidim of Moshe. It was only the .(ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה)

didn’t allow them to accept the consolation but they were sure listening. What a beautiful thought about 

an important part of Yahadus, a relationship. 

2. Let’s move on a second part of the Parsha which is something quite confusing. As I was being Mavir 

Sedra this week at a Bris waiting as always for the Bris to take place is more than enough time to finish 

the Parsha, I realized something that I don’t recall realizing before. We learn in Pirkei Avos that Bain 

Hashmoshos the Mateh was created. The very special stick of Moshe Rabbeinu, that stick with which the 

Osos (the miracles) were done. As it says in 4:17 ( ָהֹאֹתת-בֹו, ֶאת-ַהַמֶטה ַהֶזה, ִתַקח ְבָיֶדָך, ֲאֶשר ַתֲעֶשה-ְוֶאת ) the stick 

with which miracles were done. Yet, when I am reading this week’s Parsha I suddenly noticed that it is 

not so simple. Moshe Rabbeinu was told to throw his stick on the ground and it would turn into a snake. 

Presumably it was Moshe Rabbeinu’s stick, he was holding it at the Sneh. Yet when it comes to this 

week’s Parsha that is not exactly what takes place. We are told there as is found in 7:9 ( ַאֲהֹרן, ַקח -ְוָאַמְרָת ֶאל

ְיִהי ְלַתִנין--ַפְרֹעה-ַמְטָך ְוַהְשֵלְך ִלְפֵני-ֶאת ) take your stick, throw it on the floor and it will turn into a snake. Then it 

says in 7:12 ( ַאֲהֹרן-ַוִיְבַלע ַמֵטה ) it was Aaron’s stick which swallowed ( ַמֹטָתם-ֶאת ) their sticks. It seems that 

there were two sticks, Moshe’s stick and Aaron’s stick. Very confusing. The same thing takes place later 

in the Parsha when the Makka of Dam takes place and Aaron is the one who lifts the stick and hits the 

Yam. Whose stick is it? Here again we find the expression in the Gemara that it was Aaron who struck 

with his stick as it says in 8:2 ( ָידֹו, ַעל ֵמיֵמי ִמְצָרִים-ַוֵיט ַאֲהֹרן ֶאת ). It seems that it was Aaron. As it says in 8:1 

( ַהְנָהֹרת-ָיְדָך ְבַמֶטָך, ַעל-ַאֲהֹרן ְנֵטה ֶאת-לֱאֹמר אֶ  ). It was Aaron’s stick. Quite confusing. Then again when it gets to 

the Makka of Kinnim it says in 8:12 ( ַמְטָך-ַאֲהֹרן, ְנֵטה ֶאת-ֹמֶשה, ֱאֹמר ֶאל-ַויֹאֶמר ְירָור, ֶאל ). 8:13 ( ָידֹו -ַאֲהֹרן ֶאת ַוֵיט

ֲעַפר ָהָאֶרץ-ְבַמֵטהו ַוַיְך ֶאת ). How many sticks were there? Must have been a few sticks. Was one created Bain 

Hashmoshos. It is quite a confusing part of this week’s Parsha.  

If you look at the Meforshim I believe you will find two different approaches. I would like to share with 

you an Ibn Ezra. The Ibn Ezra says that it was one stick. It was Moshe Rabbeinu’s stick and when it had 

to be Aaron’s stick he was Makne it to him. If you shake a Lulav and you take someone else’s Lulav so 

he is Makne his Lulav to you. It was one stick, the stick that was created during Bain Hashmashos. So 

says the Ibn Ezra.  

In the Haameik Davar, the Netziv brings a Raya to this. He says that when the stick was thrown in front 

of Pharoh it turned into a Tanin, a serpent. Rashi says that it was a Nachash, a snake. That is unusual 
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because Taninim and Nechashim are different things. Something forced Rashi to say L’sanin is Nachash. 

What compelled Rashi to say something that is truly unusual. The answer is that Rashi held that it was 

one stick. It was the same stick, the stick that was a Nachash at the Sneh and the stick that later in Posuk 

7:15 ( ֶנְהַפְך ְלָנָחש, ִתַקח ְבָיֶדָך-ְוַהַמֶטה ֲאֶשר ). That stick that was turned into a Nachash take into your hand and 

hit the Y’or. If there were two sticks, Moshe’s was a Nachash at the Sneh, Aaron’s was a Sanin. So then 

the stick used at Makkas Dam would have to be the ( ֶנְהַפְך-ְוַהַמֶטה ֲאֶשר ) L’sanin (ִתַקח ְבָיֶדָך). So this is 

apparently a proof that Rashi held that it was all one stick. So we have this seeming proof that it was all 

one stick and the truth is that there is a better proof. Later in Parshas Beshalach 17:5 we find that by the 

first time Klal Yisrael asks for water HKB”H tells Moshe Rabbeinu ( ;ֲעֹבר ִלְפֵני ָהָעם, ְוַקח ִאְתָך, ִמִזְקֵני ִיְשָרֵאל

ַקח ְבָיְדָך, ְוָהָלְכתָ --ַהְיֹאר-וַמְטָך, ֲאֶשר ִהִכיָת בֹו ֶאת ). Your stick with which you hit the Y’or take with your hands. 

The Y’or is the Nilus (Nile River). Moshe Rabbeinu’s stick ( ַהְיֹאר-ֲאֶשר ִהִכיָת בֹו ֶאת ). Aaron hit the Y’or 

apparently with the Shelichus of Moshe and Rashi says that it was with the same stick as by the Yam Suf. 

Apparently it was all one stick. That is what it seems. Although I have to tell you that it is confusing. This 

is because in last week’s Parsha there is an Ohr Hachaim Hakadosh that seems to say that there were two 

sticks. The Klei Yakar seems to say that there were two sticks. There is a certain amount of confusion 

here. I have placed before you two Mar Mekomos that say that it was one stick. 

This would be a nice Vort in and of itself. Then I saw the Chasam Sofer in Parshas Chukas. In Parshas 

Chukas by Mai Miriva it says in Bamidbar 20:9 ( ַהַמֶטה, ִמִלְפֵני ְיהָוה-ַוִיַקח ֹמֶשה ֶאת ). If you know that Moshe 

Rabbeinu took a stick and hit the stone and he did something wrong. Rashi said he should have spoken to 

the stone. But B’derech Hap’shat in a simple Pshat that the Chasam Sofer says, Moshe Rabbeinu did 

something wrong and he was told to take the stick and he did hit the rock, what did he do wrong?  

Says the Chasam Sofer there were two sticks, Moshe’s stick and Aaron’s stick and when HKB”H said to 

Moshe Kach Es Hamate (take the stick), Moshe Rabbeinu in his humility assumed that it was Aaron’s 

stick. Aaron understood that it was Moshe’s stick but because of his tremendous respect for his Rebbi 

Moshe Rabbeinu he didn’t want to contradict him. It was the wrong stick. 20:12 ( ֶהֱאַמְנֶתם ִבי, -ַיַען לֹא

 It was the wrong stick. Moshe and Aaron were confused about the stick. So could we be any .(ְלַהְקִדיֵשִני

worse if we are confused about the stick? 

3. We find at the beginning of the Parsha that Klal Yisrael is told that they will have the land which is 

 Morasha, which will be an inheritance. That is usually Yerusha. Morasha is something that you (מֹוָרָשה)

give over. Why is Klal Yisrael told that they will have Eretz Yisrael and (ְוֵהֵבאִתי) and I will bring you to 

the land that will be Morasha.  

Rav Gedalya Shorr in the beginning of this Parsha and later in the Parsha in Maimar regarding Chodesh 

Shvat has a beautiful Yesod. I only have the time to share with you the basics of it but if you look at it 

you will see that the beauty of it is greater than that. Rav Shorr says that when something says B’feirush, 

clearly in the Torah then it is going to happen. That is it. Sometimes there is a decree from heaven but it 

could go one way or the other, it could change. Had HKB”H said I will give it to you as a Yerusha, you 

will inherit it, then this generation that left Mitzrayim would have had to go into Eretz Yisrael and so to 

speak inherit the land. So HKB”H used a Lashon of Morasha which could be translated both ways. 

Something that you inherit or something that you give as an inheritance. As you know, this generation 

didn’t enter Eretz Yisrael.  

We find in the Gemara in Yeish Nochalin an unusual thing. The Gemara says that when the Jews entered 

Eretz Yisrael that the land was divided to the Yotzei Mitzrayim, those who left Egypt. They weren’t alive 

anymore. They were Yoresh B’kever, they inherited it by the fact that they were not alive and they passed 

it on to their descendants. You see, it had to happen. (ְוָנַתִתי ֹאָתּה ָלֶכם מֹוָרָשה). If I do not give it as something  
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you inherit and go into at least I will give it to you as something you will pass on as an inheritance. 

Therefore, that Chazal, the Gemara itself says that it is unusual that Eretz Yisrael is given to people who 

have passed on. It was done to be Mikayeim this Nevuah. With that I wish one and all an absolutely 

wonderful Shabbos.    

 

 

Rabbi Reisman – Parshas Vaeira 5774 

I would like to start with a technical piece and then move on to pieces that are more connected to 

Machshava. Let me start with a technical idea. In the Torah we find for the expression of waters two 

ways. Sometimes it says Mai like Mai Hamabul or Mai Raglayim. We have an expression which of 

course is a word which is attached to another word, Mai so and so which means waters of. There are other 

places where we find the same word but expressed as MaiMai as in this week’s Parsha. As it says in 7:24 

 MaiMai Hay’or from the (ִמֵמיֵמי ַהְיֹאר) That they were unable to drink from the .(לֹא ָיְכלו ִלְשֹתת, ִמֵמיֵמי ַהְיֹאר)

waters of the Y’or which is the same meaning but the word instead of Mai is Mai Mai. 7:19 ( -ָך וְנֵטהַקח ַמטְ 

ֵמיֵמי ִמְצַרִים-ָיְדָך ַעל ). Spread out your hands on the waters of Mitzrayim in this week’s Parsha. What is the 

difference between Mai and MaiMai?  

I saw in both the Sefer Haksav Vehakabala on Parshas Vaeira 7:19 and in the Torah Temimah’s Sefer, 

Tosafos Beracha but this is found in Parshas Tazria and they both say the same idea. As I will tell you I 

later discovered that they were Mechavein to the words of Rav Sadya Gaon (one of the Geonim) who says 

exactly the same thing. They say the following. They say that MaiMai is a reference to drinkable water. 

Water which is easily consumed as is found in Parshas Mishpatim in 23:25 ( ֵמיֶמיָך-ַלְחְמָך, ְוֶאת-וֵבַרְך ֶאת ) that 

Hashem will bless your bread and your water. This refers to water which is made to drink. Or as is found 

in Tanach Divrei Hayamim II 32:30 ( מֹוָצא ֵמיֵמי ִגיחֹון-ָסַתם ֶאת ) the source of drinking water was sealed. Or 

we find in Eicha 5:4 (ֵמיֵמינו ְבֶכֶסף ָשִתינו), we find the idea of purchasing water. Again, for drinking 

purposes. Of course in this week’s Parsha in the Makka of Dam the reference of Makkas Dam is to 

drinkable water which turned into blood. Therefore, MaiMai Hay’or in this week’s Parsha. So that the 

idea is that Mei Mei is referring to drinkable water.  

Mai is a word for water in general, water which may not be drinkable as in Mai Hamabul or Mai 

Raglayim or as is found in Yeshaya 54:9 ( ֹנחַ -יֵמֲעֹבר מֵ  ), or as is found in Bamidbar 19:13 ( ֹזַרק -ֵמי ִנָדה לֹא

 the water of the Parah Adumah which is not something drinkable. Or as is found in Shemos 15:19 ,(ָעָליו

( ֵמי ַהָים-ַוָיֶשב ְירָור ֲעֵלֶהם, ֶאת ), we have the water of the Yam Suf being called Mai. So Mai is water that is not 

necessarily drinkable while MaiMai is drinkable water. Another Posuk which comes to mind is in Parshas 

Chukas when Moshe Rabbeinu strikes the rock or is instructed to talk to the rock in Bamidbar 20:8 

( ַהֶסַלע ְלֵעיֵניֶהם, ְוָנַתן ֵמיָמיו-ְוִדַבְרֶתם ֶאל ) and it will give its water. Again the word Meimav the double Lashon 

indicating drinkable water.  

When we understand this we can answer the Kasha. From where did the Chartumim (the magicians in 

Mitzrayim) get water for them to attempt to do the same trick to turn water into blood? There are many 

Terutzim but according to this says the Ksav V’hakabala they got water from the river, the river was 

regular water. The drinkable water is what turned into blood.  

It is interesting that in the Shailos Uteshuvos of the Chasam Sofer in Even Haezer Cheilek 2 Teshuva 14 

he brings this as a Nafka Mina L’halacha. He is the one who quotes Rav Sadya Gaon as having said this. 
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There, the Chasam Sofer deals with a Get where the Nusach of the Get should have been Mai B’air. 

When a Get is written and the city is identified it is also identified by a nearby body of water. The Nusach 

of the Get as is brought in the Shulchan Aruch is Mai B’air. A Sofer had written MeiMei B’air, he had 

written a double Lashon. The question is whether there is a change of meaning here that would be 

M’akeiv that would somehow change the meaning of the Get in a way that would Pasul it. The Chasam 

Sofer brings this Rav Sadya Gaon and says if the B’air that is referred to is one with drinkable water then 

MaiMai Habor is appropriate and correct and does not change the meaning in a way that is not good.  

(I will point out that the Ibn Ezra in this week’s Parsha Parshas Vaeira 7:19 has a different Pshat although 

I don’t know and I don’t understand what it is that he is referring to.)  

I would like to add a Nekuda based on the Torah Temimah. MaiMai means drinkable water. How so? In 

Hebrew we generally have a double Lashon such as in Parshas Tazria where we find in 13:49 ( ְיַרְקַרק אֹו

 means very green. There are other similar words like (ְיַרְקַרק) .means very red (ֲאַדְמָדם) Adom is red .(ֲאַדְמָדם

is found in Hoshea 10:8 (קֹוץ ְוַדְרַדר) the double Lashon (ַדְרַדר) refers to thorns but to thorns that attach 

themselves very easily to a person or to a person’s clothing. The other word such as (ַשֲעֻשָעי) that is found 

in Tehillim 119:92 which are double Lashonos that is the same idea, they are very. MaiMai is very water, 

that has nothing else in it. The water of an ocean is also water but it has salt in it. MaiMai implies clear 

water because it is very much water, it is purely water. What is interesting is that the Ibn Ezra in Parshas 

Tazria disagrees with this rule. He says that (ְיַרְקַרק) means faintly green and ( ַדְמָדםאֲ  ) faintly red unlike all 

the other Meforshim. It is interesting that we have our idea that MaiMai is clean water, drinkable water 

and it follows the general rule of a double expression. However, the Ibn Ezra disagrees with the general 

rule and he also disagrees in this Parsha in its applications to MaiMai Hay’or. As I said this is a technical 

Vort an idea of a Teitch word.  

Let me move on to an extraordinary idea from Rav Hutner in the Pachad Yitzchok Mamarei Pesach 

Maimar 6. He says the following. We find in the beginning of this week’s Parsha 6:9 ( ֹמֶשה, -ְולֹא ָשְמעו, ֶאל

 They should have .(ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה) that Klal Yisrael did not listen to Moshe Rabbeinu (ִמֹקֶצר רוחַ 

listened to Moshe but they didn’t. Moshe Rabbeinu came to them and told them as it says in 6:8 (  ְוֵהֵבאִתי

ָהָאֶרץ-ֶאְתֶכם, ֶאל ) I will take you to the land of Eretz Yisrael but they didn’t listen. As the Meshech 

Chochmo points out when people are suffering it is hard to talk to them about the long term destiny and 

the idea of having their own land their own nation. ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). Rav Hutner 

writes that we find in the Parshas Bikkurim which is in Parshas Ki Savo, a Jew (a farmer) brings 

Bikkurim to the Bais Hamikdash. We find there in 26:5 a reference to Yetzias Mitzrayim. ( ְָוָעִניָת ְוָאַמְרת) the 

farmer comes bringing his Bikkurim and says (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵיֶרד ִמְצַרְיָמה). He refers to going down to 

Mitzrayim ( ָשם, ְלגֹוי ָגדֹול ָעצום ָוָרב-ַוָיָגר ָשם ִבְמֵתי ְמָעט; ַוְיִהי ). It is a long reference.  

Says Rav Hutner why is this in the beginning of the Bikkurim specifically? Rav Hutner also says why did 

this make its way into the Haggada, a portion that has to do with the Mitzvah of Bikkurim unrelated to the 

night of Pesach somehow makes its way into the Haggada? Says Rav Hutner, Moshe Rabbeinu says to 

Klal Yisrael (ְוֵהֵבאִתי ֶאְתֶכם) and Klal Yisrael ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). There has to be a 

time of a Teshuva of a sort of reciprocal behavior on the part of Klal Yisrael to atone for this which they 

did. That says Rav Hutner is here in the bringing of the Bikkurim. When a Jew brings the Bikkurim and 

he refers to Hashem taking us out of Mitzrayim he says as is found in Devraim 26:9 ( ַהָמקֹום ַהֶזה-ַוְיִבֵאנו, ֶאל ). 

The same (ְוֵהֵבאִתי) which Klal Yisrael did not accept because (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה). ( ַהָמקֹום ַהֶזה-ַוְיִבֵאנו, ֶאל ) 

now the Jew comes in Eretz Yisrael and says Hashem the (ְוֵהֵבאִתי) happened. It says ( -ְוַעָתה, ִהֵנה ֵהֵבאִתי ֶאת

 Says Rav .(ְוֵהֵבאִתי) I bring the Raishis Pri Hoadama, I am Mikayeim a Mitzvah with the .(ֵראִשית ְפִרי ָהֲאָדָמה

Hutner that is why when one brings the Bikkurim he talks to HKB”H in a language of the Posuk ( ְוָעִניָת

 you should reply and say. How is this a reply, they are the first words mentioned in the Parsha. He (ְוָאַמְרתָ 
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brings a basket of fruits, he brings it to the Mizbaiach ( ְָוָעִניָת ְוָאַמְרת) and you reply and say. What are you 

replying to? Says Rav Hutner, he is replying to Moshe Rabbeinu saying (ְוֵהֵבאִתי). Although in Mitzrayim 

( וֵמֲעֹבָדה ָקָשהִמֹקֶצר רוַח,  ) the reply was not appropriate, here it is appropriate. Says Rav Hutner, that is the 

reason it is mentioned in the Haggada, because it has to do with Pesach it is the Kiyum of that (ְוֵהֵבאִתי) to 

which Klal Yisrael ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). And so even when a person does something 

wrong it is not an Aveira in the sense that he is not blamed ( ֹמֶשה, ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה-ְולֹא ָשְמעו, ֶאל ). You 

are not blamed for it and you are not expected to reply differently. Nevertheless when it passes and the 

test is behind you, a person should go back and look at the way he behaved during his difficult time ( ִמֹקֶצר

 Nevertheless, if something was lacking, a person should try to atone for it to repay and .(רוַח, וֵמֲעֹבָדה ָקָשה

to do the things that have to be done to make up for that which he did incorrectly for his misbehavior of 

the past.  

Rav Pam used to say about the bringing of the Bikkurim where the farmer is commanded in Devarim 

26:11 ( ַהטֹוב-ְוָשַמְחָת ְבָכל ) he should bring in great joy his Bikkurim. We always picture a farmer coming 

after a successful farming season and he is overjoyed. It is the harvest season and he is making his money. 

Rav Pam would point out that there are many farmers who did not make money, whose crop were 

disappointing, who perhaps spent more to till the land than they actually took in during the harvest 

season. Even he is Michuyav to come and say ( ַהטֹוב-ְוָשַמְחָת ְבָכל ). He is also obligated to rejoice in HKBH’s 

blessing even when he doesn’t fully see the blessing. This adds a dimension to the idea that the (ְוֵהֵבאִתי) is 

reciprocating. For the lack of proper behavior (ִמֹקֶצר רוַח, וֵמֲעֹבָדה ָקָשה). Because here even if a farmer is 

( , וֵמֲעֹבָדה ָקָשהִמֹקֶצר רוחַ  ) he comes and he says HKB”H once before I didn’t see the greatness and the 

kindness with your behavior with me, it happened once before. This time ( ַהטֹוב-ְוָשַמְחָת ְבָכל ) I know how to 

respond. What a beautiful lesson from the Parsha.  

Now with these two ideas the Mei and the MeiMei idea as well as the connection from the Parsha to the 

Parshas Bikkurim I wish you an absolutely wonderful Shabbos Parshas Vaeira and a meaningful Shabbos 

and a lot of Hatzlacha.  

 

Rabbi Reisman – Parshas Va’eira (Shabbos Rosh Chodesh) 5773 

I would like to touch on some of the enduring mysteries of the Parsha and some lessons that can be 

learned from them. One of the most mysterious things about Parshas Va’eira and the Parshas which 

follow is Moshe Rabbeinu’s repeated insistence that Klal Yisrael is leaving Mitzrayim for three days. For 

example in 8:23 (ֶדֶרְך ְשֹלֶשת ָיִמים, ֵנֵלְך ַבִמְדָבר). We want to leave Mitzrayim just for 3 days. Of course, this is 

not so and had Moshe Rabbeinu been negotiating from a position of weakness we would understand that 

he would have to say we are going for 3 days. In fact, by the time the Makkos were up, the Mitzrim were 

happy to get rid of Klal Yisrael. Therefore, it is somewhat of a mystery that Moshe Rabbeinu keeps on 

insisting that we are leaving just for 3 days.  

Rav Hutner in the Ma’amarei Pachad Yitzchok on Pesach, Maimar Tzaddik, has an extraordinary insight. 

Rav Hutner brings from Rabbeinu Yonah that when somebody does an Aveira, the Tikkun of the Aveira 

is supposed to be in the same manner as the Cheit took place. For example, somebody who did an Aveira 

by looking at things he should not look at should have as part of his Tikkun weeping, some crying with 

his eyes so that the eye which sinned is part of the Tikkun of the Cheit.  

Similarly says Rav Hutner, Yaakov Avinu came with trickery against Eisav as it says in Beraishis 27:35 

 That was Eisav’s Middah. Eisav found favor with Yitzchok through trickery. He .(ָבא ָאִחיָך ְבִמְרָמה)
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pretended to be an Ehrliche frum person. Therefore, Yaakov Avinu too used trickery and subterfuge to be 

able to get the Berachos. Rav Hutner explained that it is not just a way of getting the Berachos, it is not 

just matter in which to get it. Even if it could be gotten in a different way, still since the Cheit took place 

with the Middah of Arma (trickery) so too the Tikkun should take place that way.  

Therefore, he says since Pharoh came with trickery against Klal Yisrael (in 2 ways). One way that Pharoh 

came with trickery is in the way he got Klal Yisrael to fall for the work which they were forced to do but 

more than that Rav Hutner brings that Pharoh was a continuation to the Cheit Hanachash, the original 

serpent in Gan Eiden and as such since the Nachash worked with trickery so too the follow up is 

something which would take place by trickery and the Tikkun would be to get out of Mitzrayim by using 

some sort of trickery. Therefore, Moshe Rabbeinu B’dafka used the trick and subterfuge of saying that I 

am going out for this amount of time and as a result that is the way they left Mitzrayim.   

With Rav Hutner I understand now that in Yechezkel 29:3 we find that Pharoh is called the great serpent. 

( ִמְצַרִים, ַהַתִנים ַהָגדֹול-ִהְנִני ָעֶליָך ַפְרֹעה ֶמֶלְך ). This is something that I didn’t understand when I learned 

Yechezkel. What does the Nachash have to do with Pharoh? However, Rav Hutner is bringing that Pharoh 

was actually a continuation from the Cheit of the Nachash in the sense that it was a Cheit through Harama 

and that Cheit through Harama is something which was followed by a Yetzias Mitzrayim in which 

Harama was used. This idea is an idea mentioned in Rishonim that in fighting the Yeitzer Hora we are 

supposed to use Harama. You are supposed to use trickery. You have to plan in order to be Matzliach 

against the Yeitzer Hora.  

I will give you an example. It is extremely important that a person be Maavir Sedra. For someone to go 

through the Parsha every week and to go through it in a proper way. To go through the Parsha with 

Shnayim Mikra and Echad Targum. Now of course sometimes it’s hard. So I will tell you a trick. After 

Davening on Shabbos you don’t have enough time to do Shnayim Mikra and Echad Targum because you 

have to get home. Tell yourself that you will do until Sheini and sit down and do until Sheini. When you 

get to Sheini you have to tell yourself that you will do until Shlishi and so on. Eventually the truth will be 

that there is nothing more important than finishing the Parsha before you go home. There is plenty of time 

on Shabbos, it is the Yeitzer Hora pulling you. You don’t have to go down to the Kiddush right away, you 

can go down 20 minutes later, and a person can succeed. However, you can only succeed in fooling 

yourself every week. You will say, how can you fool yourself if you know what is coming? No, this is 

part of your plan Harama against the Yeitzer Hora. If it is part of the original plan of Harama you’ll see 

you will be Matzliach. You can fool the Yeitzer Hora on a regular basis. He is a little tricky, but you will 

see. Try it. This therefore, is the lesson of (ֶדֶרְך ְשֹלֶשת ָיִמים, ֵנֵלְך ַבִמְדָבר).  

Let us move on to one of the other mysterious aspects of the Parsha. We find at the beginning of the 

Parsha when Moshe Rabbeinu is identified, that the Parsha starts by listing all the Bnei Reuvain, all of the 

Bnei Shimon, then Bnei Levi. When it gets to Moshe Rabbbeinu the listing of Klal Yisrael comes to an 

end. It is a very strange. Rashi says in 6:14 ( ,אלה ראשי בית אבתם: מתוך שהוזקק ליחס שבטו של לוי עד משה ואהרן

 .that we wanted to list Levi so we started from Reuvein (בשביל משה ואהרן התחיל ליחסם דרך תולדותם מראובן

Why do that? We have plenty of places in Chumash where it just mentions someone’s name, Moshe Ben 

Amram Ben Yitzar Ben Kehas Ben Levi as it does all over the Chumash when it lists someone the son of 

him and the son of him. The Chumash doesn’t go through long lists in order to get to someone. Why here 

in order to get to Moshe Rabbeinu do we list the Yichus of Reuvain, the Yichus of Shimon, and part of 

the Yichus of Levi?  

I saw a Gevaldige Vort (I don’t remember the source) but the Vort is beautiful. A person would think that 

Hashem came along and he created a Moshe Rabbeinu and Mimeila there was a Moshe Rabbeinu in the 
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world. It is not so. Really every person has the ability to be a Moshe Rabbeinu. Everybody has the ability 

to be someone with extraordinary ability in serving HKB”H. However, we think that we don’t have the 

ability. We limit ourselves. The Rambam says Yachal Kol Adam Liyos Eved K’Moshe. Every single 

person could succeed in being an Eved Hashem like Moshe Rabbeinu was an Eved Hashem. Moshe 

Rabbeinu it is true that when he was born the house shone, however, that idea, that ability, that potential, 

is there for everyone. The Torah is Mirameiz to that. The Torah goes through every person in Klal Yisrael 

(every family at least in Klal Yisrael) and tells us that Reuvain had children, they could have been Moshe 

Rabbeinu. Shimon had children, they could have been Moshe Rabbeinu. Levi had children, they could 

have been Moshe Rabbeinu. Until it gets to Moshe Rabbeinu who was the one who seized the 

opportunity, who seized the ability to do it. The lesson here is that really every single person should see it 

that way, should see it in a sense that he can do it. He can be the person that makes the difference. 

HKB”H doesn’t create readymade leaders in Klal Yisrael. A person has to be willing to undertake and to 

do what has to be done. That is the lesson in this second somewhat mysterious aspect of this week’s 

Parsha.  

The third, and this is a Halacha issue. In the Makka of Dam we find in the Ohr Hachaim Hakadosh that 

Klal Yisrael became wealthy form the Makka of Dam. How did Klal Yisrael become wealthy from the 

Makka of Dam? Klal Yisrael had water and the Mitzrim didn’t. Here there was an ability for Klal Yisrael 

to make money. How would they make money? Very simple. They would take water and they would sell 

the water to the Mitzrim and it would not turn to Dam. Says the Ohr Hachaim Hakadosh, Klal Yisrael 

charged a lot of money for this water. He says from here we have the expression Damim Tarti Mashma. 

The word Damim means money and it also means blood because here the blood that had been water gave 

them an opportunity to make a lot of money for Klal Yisrael. So it is a very nice idea that Klal Yisrael 

became wealthy from the Makka of Dam. The question is this new price that was charged would seem to 

be an Issur Ona’a. It would seem to be dishonest to just charge more money because of the circumstances.  

I remember seeing in Aleinu L’shabaiach in the last volume he had the following Shaila, an incident 

which took place in the year 2002. There were rumors in Eretz Yisroel that the water supply had been 

contaminated by the Arabs. People were told to avoid using the water even by boiling it and to buy 

bottled water. At that time there were stores that jacked up the price of bottled water as after all now 

everybody needed it. Rav Zilberstein was asked whether this was Ona’a or perhaps now the supply and 

demand circumstance had changed so maybe now things are different. Rav Zilberstein answered that this 

is Ona’a. A person can’t just charge any price and naturally if the supply and demand in the world 

changes then the true price changes. However, in this case it was just a temporary situation, it was a 

temporary demand and that he says does not allow for us to assume that the legitimate price has been 

raised. That is Ona’a, that is taking advantage. Mimeila it would seem that here in Mitzrayim as well, the 

jacking up of the price of the water during Makkas Dam would be Shelo K’din. Of course this is just a 

manner in which we can learn a Halacha and the Yidden were entitled to a lot more money than that from 

the Mitzrim who were Mishabeid them. Nevertheless, it is an interesting similarity between the Ohr 

Hachaim Hakadosh and the incident which took place in 5762 (2002).   

Let me leave you with the following Kashas that I had regarding the Parsha. During ( ו. ָבַגְדנוָאַשְמנ ) 

Ashamnu Bogadnu we come to (ִקִשינו עֶרף) Kishinu Oref or (ִשַחְתנו) Shichasnu. The word Shacheis is to be 

destructive so (ִשַחְתנו) is translated as we were destructive. What do we think when we Klap (ִשַחְתנו)? 

Rashi in Parshas Noach to 6:11 says (ותשחת: לשון ערוה ועבודה זרה) that Shachas is a Lashon of certain 

specific Aveiros, Arayos and Avodah Zora. When we say (ִשַחְתנו) we should be thinking of the Teitch of 

this idea of Hashchasa.  



16 

 

Then we come to Parshas Va’eira where it says in 8:20 (ִתָשֵחת ָהָאֶרץ, ִמְפֵני ֶהָעֹרב) the land suffered 

Hashchasa because of the wild animals that were all over the place. What does (ִתָשֵחת ָהָאֶרץ, ִמְפֵני ֶהָעֹרב) 

have to do with Erva or Avodah Zora? Tzorech Iyun! 

One more Kasha. I am learning the Parsha and there is a Rashi which I have seen many times which 

suddenly I realized was not so simple. In this week’s Parsha we have 3 Makkas that affect the animals. 

Dever where animals died. Sh’chin where the Posuk says in 9:9 ( ַהְבֵהָמה-ָדם ְוַעלָהאָ -ַעל ) that the boils affected 

the person and the animal and of course in the Makka of Barad where the Posuk says in 9:25 ( ַוַיְך ַהָבָרד

ְבֵהָמה-ֲאֶשר ַבָשֶדה, ֵמָאָדם, ְוַעד-ֶאֶרץ ִמְצַרִים, ֵאת ָכל-ְבָכל ) where it says that humans and animals were killed.  

After Dever when the animals died the next sequence is Sh’chin. Now Rashi in 9:10 asks ( :באדם ובבהמה

 from where did Mitzrim have (ואם תאמר מאין היו להם הבהמות והלא כבר נאמר )פסוק ו( וימת כל מקנה מצרים

animals that would be affected by the Sh’chin if all the animals had died by Makkas Dever? Rashi 

answers that the Dever affected only those animals that were left outside. ( אלא לא נגזרה גזרה אלא על אותן

ו אל הבתים. וכן שנויה במכילתא אצל )יד שבשדות בלבד, שנאמר )פסוק ג( במקנך אשר בשדה והירא את דבר ה' הניס את מקנה

 Those who were Yar’ei Hashem they took their animals inside and they were .(ז( ויקח שש מאות רכב בחור

not affected. If so, they were still alive to be affected by the Makka of Sh’chin. That is good. Why doesn’t 

it bother Rashi again later in the Parsha when we come to the Makka of Barad? In the Makka of Barad we 

have again the idea of as it says in 9:25 ( ְבֵהָמה-ֲאֶשר ַבָשֶדה, ֵמָאָדם, ְוַעד-ֶאֶרץ ִמְצַרִים, ֵאת ָכל-ַוַיְך ַהָבָרד ְבָכל ). That the 

animals in the field were affected? Here, why don’t we ask the same Kasha of from where were these 

animals if the animals were killed in Dever and certainly those that took their animals indoors during 

Dever because they didn’t want them to die would have done the same thing by the Makka of Barad. So 

which animals were these? This is something that is a Tzorech Iyun Gadol! If you say that it is the 

animals that had been brought inside then Rashi shouldn’t have asked the Kasha by the Makka of 

Sh’chin, because you can say that you got the animals from the outside. It seems to be a difficulty.  

 

Rabbi Reisman – Parshas Va’eira 5772 

Let me begin with Rav Moshe’s Vort from Darash Moshe Cheilek II page # 30 which is at the end of the 

Parsha 9:33. At the end of the Parsha we find the last Makkah in Parshas Va’eira the Makkah of Barad. 

When it comes to an end the Posuk says ( ת ִעם ַפְרֹעה, אֶׁ ה מֵּ א ֹמשֶׁ צֵּ לָהִעיר, -ַויֵּ ְירָור; ַוַיְחְדלּו -ַוִיְפֹרׂש ַכָפיו, אֶׁ

ִנַתְך ָאְרָצה-ַהֹקלֹות ְוַהָבָרד, ּוָמָטר לֹא ). The hail came to an end and the rain did not hit the ground. Rashi 

explains (ואף אותן שהיו באויר לא הגיעו לארץ). Even the rain drops that were already in midair did not hit 

the ground. Moshe was Mispalel for the Makkah to end and it came to an abrupt end.  

The question naturally is what is the purpose of this extraordinary Nais this is more of a miracle than the 

rain and Barad just stopping on its own. It is sort of a Neis B’soch Neis, a double miracle. What is the 

purpose? Why did Hakadosh Baruch Hu do this extra miracle and make it not hit the ground and what is 

the lesson for us? 

Rav Moshe says that this comes to teach us a lesson. Hakadosh Baruch Hu behaves or Kavayochel the 

way Hashem reveals himself to us as behaving in a way that human beings should emulate. Moshe 

Rabbeinu made a request and said let the Makkah come to an end. The Ribbono Shel Olam showed that 

when the Tzaddik is Gozer, Hakadosh Baruch Hu is Mikayeim. That when the Ribbono Shel Olam does 

what is asked of him he does it completely and totally. He does it in a way that the request is formulated. 

Just as the request was formulated for it to come to an end which implies that even that which is in midair 
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not hit the ground, the Ribbono Shel Olam did so despite the fact that it was not a necessary piece or 

necessary part of the request.  

Rav Moshe brings another example that the Ramban says there was never another locust infestation in 

Mitzrayim of the type that happened here. That was for the same reason, because Moshe Rabbeinu 

Davened that the Arbe (the Makka of locusts) come to an end and it came to an end totally even for future 

generations. Again, Moshe Rabbeinu didn’t mean it, but nevertheless since that is what he requested that 

is what took place. The lesson is to be Mikayeim to do the words of the Tzaddik as they were requested 

even though it wasn’t meant to that degree.  

Says Rav Moshe, it is meant to teach us that that is the way we too should behave. This small Vort of Rav 

Moshe actually touches on an extraordinary Yesod which it says in a number of sources. There is a 

Mitzvah L’kayeim Pashtei Dik’ra. That even when Torah She’bal Peh teaches us regarding certain 

Mitzvos that they don’t have to be done precisely in the way that it is spelled out in the Torah, 

nevertheless Mitzvah L’kayeim Pashtei Dik’ra.  

A source for this is a Ritva in the last Perek of Yevamos. The Ritva there refers to a Gemara regarding the 

shoe that is used during Chalitzah. The Posuk says in Devarim 25:9 (ַעל ַרְגלֹו  She removes .(ְוָחְלָצה ַנֲעלֹו מֵּ

his shoe from his foot. The Gemara says does it have to be his shoe? It doesn’t have to belong to him. It is 

adequate that it fit his foot. On that the Ritva comments that even though during the Chalitzah ceremony 

it is not necessary that the shoe belong to the man, nevertheless Mitzvah L’kayeim Pashtei Dik’ra. The 

simple meaning of the Posuk is that it be his shoe and that is the way it should be done. That is indeed 

what we do. We are Makneh the shoe to the man and the man is the technical owner of the shoe until after 

the ceremony.  

We find a similar idea in Yoreh Dai’a in the Halachos of Shiluach Hakan. The Mitzvah of sending away a 

mother is found in Devarim 22:6 -7 ( א ַקן ו ְך ְבָכל-ִכי ִיָקרֵּ רֶׁ ץ אֹו ַעל-ִצפֹור ְלָפנֶׁיָך ַבדֶׁ יִצים, -עֵּ ְפֹרִחים אֹו בֵּ ץ, אֶׁ ָהָארֶׁ

ת ַעל צֶׁ ם ֹרבֶׁ ְפֹרִחים, אֹו ַעל-ְוָהאֵּ יִצים-ָהאֶׁ ם, ַעל-לֹא--ַהבֵּ ת ז ַהָבִנים-ִתַקח ָהאֵּ ַח ְתַשַלח אֶׁ ת-ַשלֵּ ם, ְואֶׁ -ַהָבִנים ִתַקח-ָהאֵּ

ן ִייַטב ָלְך, ְוַהֲאַרְכָת ָיִמיםָלְך, ְלַמעַ  ). Taking the pigeon or the eggs. There is a Teshuva from the Chacham 

Tzvi which is brought in Yoreh Dai’a and in the Meforshim of Yore Dai’a. He was asked if it is necessary 

to take the babies or the eggs or is it enough to just send away the mother. He answered that the Mitzvah 

is just Shiluach, to send away the mother. Nevertheless it is a Mitzvah L’kayeim Pashtei Dik’ra. It is good 

to be Mikayeim the simple meaning of the Posuk and to pick up the eggs and acquire them. You can put 

them back afterwards. ( ת ָלְך-ַהָבִנים ִתַקח-ְואֶׁ ), to acquire that which is in it. Again, Mitzvah L’kayeim 

Pashtei Dik’ra.  

A third source is in the Mikraei Kodesh which is in the volume on Sukkos where it talks about the well-

known Halacha that when one has Hadasim the leaves are supposed to be in groups of three. How much 

of the Hadas have to have Hadasim Mishulash (groups of three)?  

The Halacha is Ruba K’kula, it is enough if most of the Hadas have it and you don’t need all of it. 

Nevertheless the Halacha says it is M’hudar (better) if the entire Hadas is Mishulash. Why? Rav Tzvi 

Pesach Frank in Mikraei Kodesh brings the same idea and he quotes the Ritva and says the same thing 

here. He says, the simple meaning of a Hadas is something that is Mishulash, something that is in 3’s and 

Mitzvah L’kayeim Pashtei Dik’ra.   
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By Hilchos Shechita we learn that it is enough to cut most of the Simanim, the required parts of the 

animal but L’chatchila we try to cut it entirely. Even though Ruba K’kula, Mitzvah L’kayeim the Pashtus 

of the Mitzvah which is to do it without an exemption of Ruba K’kula.  

And so Rav Moshe’s Vort on the lesson of the Parsha ties in well with something that we do indeed find 

in Halacha, the idea of Mitzvah L’kayeim Pashtei Dik’ra. Just as Hakadosh Baruch Hu showed us with 

his behavior towards Moshe Rabbeinu, he kept the words that Moshe Rabbeinu asked even though that 

wasn’t the intention of Moshe Rabbeinu to make the rain stop in midair, the same thing in our behavior 

and in our Hanhaga.   

Rav Yaakov’s Vort is from the beginning of the Parsha in his Sefer on Chumash Emes L’yaakov page # 

262. Right in the beginning before Sheini the Posuk says in 6:9 ( ל ֲעֹבָדה -ְולֹא ָשְמעּו, אֶׁ ר רּוַח, ּומֵּ ה, ִמֹקצֶׁ ֹמשֶׁ

 .Klal Yisrael did not believe Moshe. Why? Because of the difficulties that they were facing .(ָקָשה

Actually in the last Parsha they did believe Moshe Rabbeinu as it says in 4:31 (ן, ָהָעם  Something .(ַוַיֲאמֵּ

changed in between. Poshut Pshat is that in between Paroh had the Yidden making their own straw which 

was previously given to them and they thought that the Yeshua was not at hand. Rav Yaakov adds a 

tremendous insight to this idea. Rav Yaakov says that we find that Klal Yisrael in Mitzrayim did not work 

on Shabbos.  

In the Medrash it says they had a type of a (Megillah) scroll on which holy words were written that taught 

them that the Geulah was forthcoming. What was on that scroll? Rav Yaakov explains that it had on it 

some of the paragraphs of Tehillim that Moshe Rabbeinu had authored. It had on it different words that 

they had B’mesorah. For example, Mizmor Shir L’yom Hashabbos which is one of the Perakim of 

Tehillim (92). Of course, the entire chapter does not discuss Shabbos at all. So what is going on? Why is 

it called Mizmor Shir L’yom Hashabbos? Rav Yaakov says that that was on the scroll that the Yidden 

had. Mizmor Shir L’yom Hashabbos talks about the concept of ( עלתה -ָיָשר ְירָור; צּוִרי, ְולֹא-ְלַהִגיד, ִכי

 The chapter discusses that the Geulah will come. That Hakadosh Baruch Hu is straight and .()ַעְוָלָתה( בֹו

there is no Avlah and that ultimately there will be a Geulah. It was a Chizuk for Klal Yisrael to have these 

scrolls and say these Perakim of Tehillim and get a Chizuk from it.    

What happened at the end of Parshas Shemos. Moshe Rabbeinu requested a Geulah and Paroh replied 

make them work harder. 5:9 (ר י-ָשקֶׁ  Let them not .(ִתְכַבד ָהֲעֹבָדה ַעל-ָהֲאָנִשים, ְוַיֲעׂשּו-בָ ּה; ְוַאל-ִיְשעּו, ְבִדְברֵּ

spend their time with the false words. Paroh was referring to these scrolls. He knew that these scrolls gave 

Chizuk to Klal Yisrael and caused them to yearn for the Geulah and to believe that a Geulah would come. 

Therefore, he wanted to stop this behavior. He made them work harder in a way that they would not have 

Shabbos off and in that way they would not be in his words ( י ר-ִיְשעּו, ְבִדְברֵּ ָשקֶׁ ) hoping for the Geulah. 

This is why here ( לְולֹא ָשְמעּו ֲעֹבָדה ָקָשה-, אֶׁ ר רּוַח, ּומֵּ ה, ִמֹקצֶׁ ֹמשֶׁ ). They didn’t have that Chizuk and 

therefore, that caused Klal Yisrael to come to Yiush. This is a beautiful Vort from Rav Yaakov and at the 

same time it should be a Chizuk to us in our own lives to see Chizuk in the words of Tehillim. The 

beautiful words of the Kapittilach of Tehillim which talk to every Jew in every generation. The 

Kapittilach of Tehillim which we say in Davening, those that are well known by most Jews, they give us 

Chizuk.  

Let me mention that those of us who Daven Nusach Sfard know that before Maariv there is a custom to 

say Shir Hamalos. Actually people say just that, Shir Hamalos, those two words. Actually there are 3 
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Pesukim of a Perek of Tehillim which is only 3 Pesukim. The last Shir Hamalos which is Kapittal 134, 

those are the first 3 Pesukim of the Nusach of Shir Hamalos. If you don’t say the entire Shir Hamalos at 

least let us try to buckle down and say the first 3 Pesukim of the Shir Hamalos ( ִשיר, ַהַמֲעלֹות: א  

תִהנֵּה ָבְרכּו  י ְירָור-ְירָור, ָכל-אֶׁ --ַעְבדֵּ  

ית ילֹות-ָהֹעְמִדים ְבבֵּ ת-ְׂשאּו ב ְירָור, ַבלֵּ ש; ּוָבְרכּו, אֶׁ כֶׁם ֹקדֶׁ ץ ג ְירָור-ְידֵּ ה, ָשַמִים ָוָארֶׁ ְכָך ְירָור, ִמִציֹון: ֹעׂשֵּ ְיָברֶׁ ). 

Something to give Chizuk in, in the understanding and appreciation of the words of Tehillim which have 

given a Chizuk to Klal Yisrael throughout.  

Now for a quick Vort. For the first time I picked up a Maharshag Al Hatorah. The Maharshag was a 

Posek who was a Talmid of the Maharam Shik in Hungary at the turn of the previous century. He has a 

quick Vort on the Parsha which too applies to a general Yesod.  

We find in the Parsha that Hakadosh Baruch Hu promises in 6:4 ( ת ם -ְוַגם ֲהִקֹמִתי אֶׁ ת ָלהֶׁ ְבִריִתי ִאָתם, ָלתֵּ

ת ץ ְכָנַען-אֶׁ רֶׁ ר--אֶׁ ם, ֲאשֶׁ יהֶׁ ץ ְמֻגרֵּ רֶׁ ת אֶׁ ָגרּו ָבּה-אֵּ ). The promise to give Eretz Yisrael to the Jewish people. The 

way that it is phrased is that it is the land of the Avos who lived there ( ר רּו ָבּהגָ -ֲאשֶׁ ). Why is it important if 

the Avos lived there? What is the difference if they lived there or not, Hakadosh Baruch Hu promises it to 

Klal Yisrael, so we will get it, does it matter that it is ( ר ם, ֲאשֶׁ יהֶׁ ץ ְמֻגרֵּ רֶׁ ָגרּו ָבּה-אֶׁ )? 

The Maharshag answers with a Yesod of the Nevuos of Nach. There are two levels of promise. There is a 

level where the Navi is told that something will happen. Then there is another level where the Navi is told 

something will happen and he is told to do something. Some physical action which symbolizes that which 

is going to take place. Whenever there is an act that symbolizes that which is going to take place it is to 

show the certainty with which it is going to happen and that subsequent events will not delay it. ( ץ רֶׁ אֶׁ

ר ם, ֲאשֶׁ יהֶׁ ָגרּו ָבּה-ְמֻגרֵּ ). The Avos lived, they resided in Eretz Yisrael and not only that, but we find by 

Avraham Avinu that he was told to walk the length and breadth of Eretz Yisrael in order to make a 

Kinyan. The Ramban on Parshas Lech Lecha in 12:6 mentions this idea. That that walking was to make 

the Haftacha (the promise) all the more certain. Therefore, it fits well ( ר ם, ֲאשֶׁ יהֶׁ ץ ְמֻגרֵּ רֶׁ ת אֶׁ ָגרּו ָבּה-אֵּ ). 

Because the Avos lived there that made it all the more certain of ( ְבִריִתי ִאָתם-תֲהִקֹמִתי אֶׁ  ).  

The question of the week is: In Bentching by the second Bracha we know that there are certain portions of 

the second Bracha that are M’akeiv (which must be part of Bentching). They include a reference to Eretz 

Yisrael, Bris Milah, and to Torah. The order though seems to be incorrect. ( ִהְנַחְלָת רֱאל רְלָך  נֹוֶדה ינּו. ַעל שֶׁ

אָתנּו  הֹוצֵּ ְמָדה טֹוָבה ּוְרָחָבה. ְוַעל שֶׁ ץ חֶׁ רֶׁ ינּו אֶׁ ית ֲעָבִדים. ְוַעל ְבִריְתָך רֱאל רַלֲאבֹותֵּ ץ ִמְצַרִים. ּוְפִדיָתנּו ִמבֵּ רֶׁ אֶׁ ינּו מֵּ

ָחַתְמָת בִ  חֹוַנְנָתנּו. שֶׁ ד שֶׁ סֶׁ ן ָוחֶׁ הֹוַדְעָתנּו. ְוַעל ַחִיים חֵּ יָך שֶׁ ִלַמְדָתנּו. ְוַעל ֻחקֶׁ נּו. ְוַעל תֹוָרְתָך שֶׁ ְוַעל ֲאִכיַלת ָמזֹון ְבָׂשרֵּ

ת ּוְבָכל ָשָעה  We thank Hashem for giving us Eretz Yisrael as .(ָשַאָתה ָזן ּוְמַפְרנֵּס אֹוָתנּו ָתִמיד. ְבָכל יֹום ּוְבָכל עֵּ

a Nachala and then that Hashem took us out of Egypt.  

We all know that Hashem is taking us out of Egypt in Parshas Va’eira, Bo, and Beshalach but we don’t 

go into Eretz Yisrael until Sefer Yehoshua. The order seems to be incorrect. ( ץ רֶׁ ינּו אֶׁ ִהְנַחְלָת ַלֲאבֹותֵּ ַעל שֶׁ

ְמָדה טֹוָבה ּוְרָחָבה ) Then we say .(חֶׁ אָתנּו  הֹוצֵּ ץ ִמְצַרִיםרֱאל רְוַעל שֶׁ רֶׁ אֶׁ ינּו מֵּ ) which happened earlier?  

We then refer to the Bris Milah which is on a Jew’s body (נּו ָחַתְמָת ִבְבָׂשרֵּ  That also seems to .(ְוַעל ְבִריְתָך שֶׁ

be out of order because that was commanded to Avraham Avinu. So it seems to be in reverse order. Here 

you may argue that Bris refers to after Matan Torah when all of Klal Yisrael are obligated. That may be, 

however, there is still a problem. (ִלַמְדָתנּו נּו. ְוַעל תֹוָרְתָך שֶׁ ָחַתְמָת ִבְבָׂשרֵּ  Why is the Bris (. ְוַעל ְבִריְתָך שֶׁ
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mentioned after the giving of the Torah? The giving of the Torah was given before that aspect of Bris 

which Klal Yisrael was obligated. So the order here in the ( ְלָך נֹוֶדה ) Node Lecha certainly needs some 

sort of explanation. Tzorech Iyun!! 

 

Rabbi Reisman – Parshas Vaeira 5771 

9:24 ( ִמְתַלַקַחת ְבתֹוְך ַהָבָרדַוְיִהי ָבָרד ְוֵאׁש  ), meaning there was fire miraculously in the Barad. A couple of 

thoughts on Makkas Barad which of course is the last Makka mentioned in this week’s Parsha. There is 

an absolutely wonderful Vort in the Sefer Davar Tov, a tremendous insight that comes from a Rashi here 

regarding the Barad.  

Rashi on 9:24 says ( נס בתוך נס, האש והברד מעורבין, והברד מים הוא, ולעשות רצון : מתלקחת בתוך הברד

 Neis B’soch Neis, it was a double miracle. Aish V’habarad M’uravin, V’habarad (קונם עשו שלום ביניהם

Mayim Hu, the fire and water are mixed. V’la’asos R’tzon Konam Asu Shalom Bainaihem, to do Ratzon 

Hashem, Shalom was created between them.  

He makes a Diyuk here, Asu Shalom Bainaihem somehow implies that there was a new Shalom here. 

Now actually Kol Zman fire and water are in separate places there is no Machlokes between them anyway 

that they would need to make Shalom. By bringing them together you didn’t make Shalom, however, the 

miracle was that there was no fight between the fire and the water. Therefore, he suggests a tremendous 

insight into this.  

What is Shalom, what is peace? Shalom is often thought of as a lack of Ketata, a lack of Machlokes, a 

lack of fighting. That would be a negative thing, a lack of something, something missing. Actually, 

Shalom is a Middah, a positive thing. The Gemara in Maseches Yevamos 62b (12 lines from the bottom). 

אמר רבי תנחום א"ר חנילאי כל אדם שאין לו אשה שרוי בלא שמחה בלא ברכה בלא טובה בלא שמחה )

דכתיב ושמחת אתה וביתך בלא ברכה דכתיב להניח ברכה אל ביתך בלא טובה דכתיב לא טוב היות האדם 

בלא  לבדו במערבא אמרי בלא תורה בלא חומה בלא תורה דכתיב האם אין עזרתי בי ותושיה נדחה ממני

חומה דכתיב נקבה תסובב גבר רבא בר עולא אמר בלא שלום דכתיב וידעת כי שלום אהלך ופקדת נוך ולא 

 .mentions that a man who was not Zoche to get married is missing in joy, in Beracha, in Tovah (תחטא

We understand those. Then the Gemara mentions that a man who does not marry is missing in Shalom. 

That is a Pliya? It would seem to us on the contrary, that marriage is an opportunity for dispute. The one 

thing a person who is not married and is living alone has is peace and Shalom. There are no 2 opinions in 

the house. So why does the Gemara say that one who is not married doesn’t live in Shalom? How does 

marriage create Shalom?  

The answer is this Yesod. To have no dispute does not make Shalom. If a person is alone there is no one 

to fight with. It is not a Middah of Shalom, it is a lack of Ketata, but that is not what we are looking for as 

a Middah Tovah to have Shalom. On the contrary, the Middah Tovah of Shalom is possible only when 

there are two opinions, when there are 2 people. When there is a possibility of discord, then there can be 

Shalom. Then the Middah of Shalom can exist. Therefore, one who is not married is living without 

Shalom. Marriage is an opportunity for Shalom.  
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So too with the Barad and the Aish. When the Barad and the Aish are in two different locations that is not 

called Shalom as there is no dispute between the fire and the water.  But that is not yet Shalom. To say 

Asah Shalom Bainaihem means to bring them together, there is a potential for one to be fighting the other, 

water and fire fighting each other. When they don’t fight that is Shalom.  

A Raya to this that Shalom is not only a lack of discord, a lack of argument is from the following. There 

is a Chakira whether darkness is just the absence of light or is darkness a creation onto itself?  

There are those that explain that Choshech is a creation. I believe the GRA in Parshas B’reishis says so. 

He brings a Raya from Yotzer Ohr U’vorei Choshech. The Posuk says that Hashem created light and 

created darkness. We see that darkness is not just an absence of light but it is also a creation. With that we 

can go on. The Posuk continues Yotzer Ohr U’vorei Choshech Oseh Shalom. We see from the same Raya  

that Shalom is a creation onto itself and not just an absence of argument. Shalom is something positive. 

Vayas Hashem. Hashem created something that is positive. Something that has to exist and places a 

potential for disagreement. 

The Sefer Davar Tov adds a very nice thought. We have a rule that when a friend is leaving you say Leich 

L’shalom and when there is a Meis you say Leich B’shalom. The Gemara in Maseches Berachos says that 

the proper words with which to say goodbye to someone is Leich L’shalom, go to peace. If someone has 

passed away then the custom is to say Leich B’shalom, go in peace.  

The explanation of the difference in wording is not to use the word Shalom as meaning peace. They talk 

about Shlaimus, go to Shlaimus. It is missing the literal translation of Shalom which means peace. In line 

of what we have been discussing he explains, Leich L’shalom, a living person can go to peace and still 

have a relationship with someone else and have Shalom. However, a Niftar who does not have a potential 

to have a disagreement with anyone, so it must be Leich B’shalom. Go to a place that there will be 

Shalom. This is a tremendous insight and a tremendous Mussar as well.  

I remember seeing in the Maishiv Davar a Teshuvah that Shalom was created on the second day of 

creation. On the first day of creation when there is only an oneness, there is no potential for Machlokes 

and therefore, there is no Shalom. On the second day there is a potential for Machlokes so on the second 

day Shalom was created. 

 That is why the Shir Shel Yom Sheini is Shir Mizmor Livnai Korach in Kapittal 48. It was written by the 

children of Korach who were involved in Machlokes. The Posuk ( ה נֹוף, ְמׂשֹוׂש ָכל ץ-ְיפֵּ ָהָארֶׁ ) is in this 

Kapittal. The Gemara in Rosh Hashanah Darshuns that Yifei Nof, a good wife, M’sos Kol Ha’aretz, 

makes the whole world seem happy. Again that is the Inyan of Shalom. That is a beautiful thought that 

comes from this line here regarding Makkas Barad.  

9:34 A second thought regarding the Makkas Barad which comes from the Tosafos Beracha. At the end of 

the Parsha when the Makkas Barad has come to an end, the Posuk says ( ָחַדל ַהָמָטר ְוַהָבָרד ַוַיְרא ַפְרֹעה ִכי 

ד ִלבֹו הּוא ַוֲעָבָדיו ף ַלֲחטֹא ַוַיְכבֵּ  Meaning Paroh saw that the rain, the hail, and the thunder came to .(ְוַהֹקֹלת ַוֹיסֶׁ

an end and he continued to sin, and he made his heart stubborn, he and his servants. Why does it say that 

the rain came to an end? The rain is an incidental part of the Barad, it is not really the Makkah. In 
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addition, it says it first, ( ָחַדל ַהָמָטרַוַיְרא ַפְרֹעה ִכי  ) as if to say that the main thing he had seen is that the rain 

came to an end? This needs some sort of an explanation.  

The Tosafos Beracha explains as follows. A few Pesukim earlier (9:27), Paroh calls in Moshe and Aharon 

and says ( ם חָ  ר ֲאֵלהֶׁ ה ּוְלַאֲהֹרן ַויֹאמֶׁ ָטאִתי ַהָפַעם ְי־רָו־ר ַהַצִדיק ַוֲאִני ְוַעִמי ָהְרָׁשִעיםַוִיְׁשַלח ַפְרֹעה ַוִיְקָרא ְלֹמׁשֶׁ ). He asks them 

to Daven to Hakadosh Baruch Hu and he asks for the thunder and the hail to stop. He doesn’t ask for the 

rain to stop. Egypt is a land that needs rain. We know that fields are irrigated from the Nile River and that 

it involves a lot of Tircha and bother to schlep the water to the place that it has to irrigate the field. He 

didn’t want the rain to stop. He said in 9:28 ( ל ְי־רָו־ר ְוַרב ִמְהֹית ֹקֹלת ֱא־ֹלֹקים ּובָ   ם ְולֹא ַהְעִתירּו אֶׁ ְתכֶׁ ָרד ַוֲאַׁשְלָחה אֶׁ

ר ֵאָליו ) Meaning, ask Hashem to stop the thunder and the Barad. Moshe responded in 9:29 .(ֹתִספּון ַלֲעֹמד ַויֹאמֶׁ

ל ְירָור ַהֹקלֹות יְֶׁחָדלּון ְוַהָבָרד לֹא ִיְהיֶׁה עֹו ת ַכַפי אֶׁ ְפֹרׂש אֶׁ ת ָהִעיר אֶׁ ה ְכֵצאִתי אֶׁ ץֹמׁשֶׁ ד ְלַמַען ֵתַדע ִכי ַליֹרָור ָהָארֶׁ ) that when he 

leaves the city he will spread out his hands to Hashem that the thunder will stop and the hail will stop. He 

doesn’t say a word about the rain. Later Paroh sees that not only did the thunder and hail stop as Moshe 

Davened, but the rain stopped as well as it says 9:33 (ַוַיְחְדלּו ַהֹקלֹות ְוַהָבָרד ּוָמָטר לֹא ִנַתְך ָאְרָצה). Paroh is 

thinking to himself that maybe this is some sort of coincidence. Look at this, Moshe Rabbeinu knew when 

it was going to stop, so this was some sort of new natural phenomenon that has come to an end. The 

Matar was Paroh’s Kasha on Moshe Rabbeinu. Don’t think that this is something unusual because we 

know that had it been said that the Bechorim would die at midnight and the Bechorim died a few minutes 

off of midnight, Paroh would have seen some type of flaw in Moshe Rabbeinu. Here he saw the flaw as it 

says 9:34 ( ד ִלבֹו הּוא ַוֲעָבָדיוַוַיְרא ַפְרֹעה ִכי  ף ַלֲחטֹא ַוַיְכבֵּ ָחַדל ַהָמָטר ְוַהָבָרד ְוַהֹקֹלת ַוֹיסֶׁ ) that Paroh saw that the 

rain stopped as well so that gave him the excuse to have a stubborn heart and to continue to sin. A 

beautiful Diyuk in the Seder of the Pesukim.  

In Vayechezak Leiv Paroh, Hakadosh Baruch Hu said, that I will harden Paroh’s heart. Much has been 

written whether it is fair to harden Paroh’s heart. The Ramban discusses it and others do as well. What is 

often missed is the Rambam’s Chiddush in Hilchos Teshuvah 6:3. The Rambam says that this that 

happened to Paroh, his lack of Bechirah, is something that can happen to anyone. Rasha Chotei Ad 

She’yigramu Chata’av V’yistamu Dalfei Teshuvah. If someone sins enough, he can come to a point that 

his sins cause his ability to do Teshuva to be removed. That is the Chiddush of the Rambam. That is a 

Pliya. Because we believe that a human being always has Bechira. Why is the Rambam saying that 

Bechira can be taken away?  

I saw in the Leiv Eliyahu a long footnote from Rav Sholom Schwadron who brought the Leiv Eliyahu to 

print. He inserted a long footnote to explain this Rambam. He has a beautiful explanation. He says 

sometimes a person sins to a degree that the sins causes that his heart is hardened. That is an Onesh that is 

a punishment. All punishments can be removed through Tefillah. Davening helps. Afilu Cherev Chada 

Munachas Al Tzavarei Shel Adom Al Yimna Atzmo Min Hatefilla U’min Harachamim. A person who 

asks Rachamei Shamayim can have an Onesh removed.  

Therefore, says Rav Schwadron, the Rambam is not saying that he no longer has Bechira at all. He no 

longer has Bechira in this sin, however, if he Davens for the Yeitzer Hora to be removed that Davening 

will help that from Shamayim he will have Siyata Dishmaya that the Yeitzer Hora will disappear. This is 

important for each and every one of us. We all have some level of Avodas Hashem in which we to have 

reached the point of Yishui Leiv. There are things that we do that sometimes we can’t control. Playing on 
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the internet too long. Bate’ling too long. Watching ballgames which is a total waste of time. There are 

things that we find very difficult to stop doing. We are so in the habit of doing it. We have reached the 

point of what the Rambam discusses. We are into something so much that it doesn’t go away.  

In our Shemoneh Esrei we should Daven for Siyata Dishmaya, we should Daven to the Ribbono Shel 

Olam to help us overcome the Yeitzer Hora. That is the key to overcoming difficulties in Avodas 

Hashem, where those difficulties have reached such a point that we find it very hard to overcome.  

So these are three points on the Parsha the Davar Tov’s point on Shalom, the Tosafos Beracha’s Diyuk in 

the Pesukim, and Rav Schwadron’s explanation of the Rambam regarding Yishui Leiv Paroh. 

The question of the week is: we know that Moshe Rabbeinu wrote certain Perakim of Tehillim for Klal 

Yisrael. One of them is Tefillah L’Moshe, Kapittal 90 which is said in our Shabbos Davening. In this 

Perek of Tehillim it says in Posuk 10 ( י ם ִשְבִעים ָשָנה, ְוִאם ִבְגבּוֹרת ְשמֹוִנים ָשָנה-ְימֵּ ינּו ָבהֶׁ ְשנֹותֵּ ). There it says 

that a person lives 70 years and if he is strong he can live 80 years.  

The Gemara in Maseches Yoma says in the days of Dovid Hamelech the world came to a point that the 

average life expectancy was in the area of 70 years. I don’t understand, Moshe Rabbeinu lived at a time 

that people lived over 100 years. All the people we know who lived during the time of Moshe Rabbeinu 

and Yehoshua lived over 100 years. How can it be that Moshe Rabbeinu wrote this Posuk of ( י ינּו -ְימֵּ ְשנֹותֵּ

ם ִשְבִעים ָשָנה, וְ  ִאם ִבְגבּוֹרת ְשמֹוִנים ָשָנהָבהֶׁ )? 

 

Rabbi Reisman – Parshas Va’eira 5770 

ל ְי־ח.  8:26 & 8:8 ה אֶׁ ִעם ַפְרֹעה ַוִיְצַעק ֹמשֶׁ ה ְוַאֲהֹרן מֵּ א ֹמשֶׁ ר ָׂשם ְלַפְרֹעה: רָו־רַויֵּצֵּ א כו.  ַעל ְדַבר ַהְצַפְרְדִעים ֲאשֶׁ צֵּ ַויֵּ

ְעתַ  ִעם ַפְרֹעה ַויֶׁ ה מֵּ ל ְי־ֹמשֶׁ :רָו־רר אֶׁ  Regarding the Tzefardai’a Rebbi started the Shiur with a Dvar Halacha. 

We find both by the Tzefardai’a and by the Aroiv that Moshe was Mispallel to make the Makkah end.  

There is a very strange Lashoin used by the Tzefardai’a of Vayitz’ak Moshe El Hashem, that Moshe 

screamed. Typically, Tze’akah is a Tefillah that is used when a person is in big trouble. Why here does it 

say Vayitz’ak Moshe El Hashem?  

The Sifsei Chachamim says the Halacha is that someone who Davens Shemone Esrei must hear his voice 

while he is saying it. Those who don’t hear themselves are not Yotzei. So when it came to the 

Tzefardai’a, they made a lot of noise. Moshe had gone out from Paroh to the outside so he raised his voice 

in order to hear himself.  

In the summer when Rebbi goes to Eretz Yisrael, if he Davens by Rav Elyashiv’s Minyan, he is placed at 

the front near Rav Elyashiv. Rav Elyashiv Davens Shemone Esrei louder than would be expected. The 

reason most probably is because he holds that he must hear himself and therefore, since he is a Zakein 

K’nainahara, he has to talk louder in order to hear himself.  

There is actually a Chakira in the Achroinim. When it says that a person has to Daven in order to hear 

himself, is the Pshat that B’poi’el you need to hear yourself, or it’s just a Siman. Meaning your voice has 

to be loud enough that a normal voice can be heard. Rav Elyashiv is apparently Machmir for such a 



24 

 

Shittah. There is such a Shittas Ha’Gra that says B’poi’el you have to hear your voice. This is a Nafka 

Mina L’dinnah if you Daven in a noisy place like Stolin you must Daven louder.  

ץ ִמְצָרִיםב.  8:2 רֶׁ ת אֶׁ ַע ַוְתַכס אֶׁ י ִמְצָרִים ַוַתַעל ַהְצַפְרדֵּ ימֵּ ת ָידֹו ַעל מֵּ ַויֵּט ַאֲהֹרן אֶׁ  The Birchas Peretz (Steipler) 

says, we know that there was one Tzefardai’a that kept on multiplying to 2, 4, 8, 16… as they were hit. 

Why did the Mitzriyim keep on hitting the Tzefardai’a? At a certain point they should have stopped?  

When a person is angry and comes to Kas, he loses control of himself and acts without Seichel. Mimeila 

since this Tzefardai’a were designed to annoy the Mitzrim, they kept on hitting them despite the fact that 

they knew that hitting the Tzefardai’a would be to their own detriment.  

There is a Mayseh with the Noideh B’yehuda where a rich man hired a wagon driver. At a certain point in 

the woods the wagon driver pulled over, took out a knife and forced the rich man to change clothes and 

switch places with him. When the rich man who was now acting as the “Wagon Driver” drove into town, 

he drove straight to the police station. There he made the claim that he had been high jacked by the person 

now claiming to be the “Rich Man.” The real wagon driver said he doesn’t know what he is talking about 

and all he wants is to fool you. They ended up coming to the Noideh B’yehuda who was the Rav in the 

town. They were told to come early in the morning to him for a Din Torah. This must have been around 

5AM. B’kitzur, every few minutes the Baalei Din were given the excuse that they would be seen in a few 

minutes. This went until very late in the afternoon when they were agitated and aggravated already from 

waiting and not having eaten all day. Then finally the Noideh B’yehuda says will the wagon driver please 

come in first. Of course the real wagon driver dressed like the “Rich Man” got up and was revealed. The 

Noideh B’yehuda knew that when people get angry they don’t do things with Seichel.  

The lesson of course is not to get angry and if unfortunately we do get angry, we shouldn’t make any 

decisions during the time that we are angry.  

הּו ַעל ַהָשַמִים ַוי־כג.  9:34 – 9:23 ת ַמטֵּ ה אֶׁ ר יְ  רָו־רַויֵּט ֹמשֶׁ ש ָאְרָצה ַוַיְמטֵּ ץ  רָו־רָנַתן ֹקֹלת ּוָבָרד ַוִתֲהַלְך אֵּ רֶׁ ָבָרד ַעל אֶׁ

ר לֹא הָ כד.  ִמְצָרִים: ד ְמֹאד ֲאשֶׁ ש ִמְתַלַקַחת ְבתֹוְך ַהָבָרד ָכבֵּ ָאז ָהְיָתה ְלגֹוי:ַוְיִהי ָבָרד ְואֵּ ץ ִמְצַרִים מֵּ רֶׁ  ָיה ָכֹמהּו ְבָכל אֶׁ

ה ִהָכה כה.  ב ַהָשדֶׁ ׂשֶׁ ת ָכל עֵּ ָמה ְואֵּ ָאָדם ְוַעד ְבהֵּ ה מֵּ ר ַבָשדֶׁ ת ָכל ֲאשֶׁ ץ ִמְצַרִים אֵּ רֶׁ ץ ַוַיְך ַהָבָרד ְבָכל אֶׁ ת ָכל עֵּ ַהָבָרד ְואֶׁ

ר: ה ִשבֵּ ן אֲ כו.  ַהָשדֶׁ ץ ֹגשֶׁ רֶׁ ל לֹא ָהָיה ָבָרד:ַרק ְבאֶׁ י ִיְׂשָראֵּ ר ָשם ְבנֵּ ר כז.  שֶׁ ה ּוְלַאֲהֹרן ַויֹאמֶׁ ַוִיְשַלח ַפְרֹעה ַוִיְקָרא ְלֹמשֶׁ

ם ָחָטאִתי ַהָפַעם ְי־ הֶׁ ל ְי־ֹהָו־ה ְוַרב ִמְהֹית ֹקֹלת ֱא־ֹלכח.  ַהַצִדיק ַוֲאִני ְוַעִמי ָהְרָשִעים: רָו־רֲאלֵּ  ים ּוָבָרדרַהְעִתירּו אֶׁ

ְתכֶׁם ְולֹא ֹתִספּון ַלֲעֹמד: ל ְי־כט.  ַוֲאַשְלָחה אֶׁ ת ַכַפי אֶׁ ְפֹרׂש אֶׁ ת ָהִעיר אֶׁ אִתי אֶׁ ה ְכצֵּ ָליו ֹמשֶׁ ר אֵּ ַהֹקלֹות יְֶׁחָדלּון  רָו־רַויֹאמֶׁ

ץ: ַדע ִכי ַלי־ֹהָו־ה ָהָארֶׁ יָך ָיַדְעִתי כִ ל.  ְוַהָבָרד לֹא ִיְהיֶׁה עֹוד ְלַמַען תֵּ י ְי־ְוַאָתה ַוֲעָבדֶׁ ם ִתיְראּון ִמְפנֵּ רֶׁ לא.  ים:רֱא־ֹל רָו־רי טֶׁ

ָנה:לב.  ְוַהִפְשָתה ְוַהְשֹעָרה נָֻכָתה ִכי ַהְשֹעָרה ָאִביב ְוַהִפְשָתה ִגְבֹעל: ת לֹא נֻכּו ִכי ֲאִפיֹלת הֵּ מֶׁ א לג.  ְוַהִחָטה ְוַהֻכסֶׁ ַויֵּצֵּ

ת ָהִעיר ַוִיְפרֹ  ִעם ַפְרֹעה אֶׁ ה מֵּ ל ְי־ֹמשֶׁ ַוַיְרא ַפְרֹעה ִכי לד.  ַוַיְחְדלּו ַהֹקלֹות ְוַהָבָרד ּוָמָטר לֹא ִנַתְך ָאְרָצה: רָו־רׂש ַכָפיו אֶׁ

ד ִלבֹו הּוא ַוֲעָבָדיו ף ַלֲחטֹא ַוַיְכבֵּ :ָחַדל ַהָמָטר ְוַהָבָרד ְוַהֹקֹלת ַוֹיסֶׁ  

There are many Pesukim that explain the Makkah of Barad which is very unusual. The words Koilois and 

Barad are mentioned continuously, however, what is most unusual is that in Posuk 33 & 34 we find the 

word Matar (rain). Who was talking about rain until now?  

It says in the Sefer Davar Toiv, the Makkah was Koilois U’barad. Moshe Rabbeinu was Mispallel that it 

come to an end. So the Barad was no longer miraculous. So now either the ice put out the fire or the fire 

put out the ice. So some Barad turned into water when the Makkah was finished. Rashi says on Posuk 33 
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לא נתך: לא הגיע, ואף אותן שהיו באויר לא הגיעו לארץ, ודומה לו )דניאל ט יא( ותתך עלינו האלה והשבועה, )

דעזרא, ותגיע עלינו. ומנחם בן סרוק חברו בחלק )יחזקאל כב כב( כהתוך כסף, לשון יציקת מתכת, ורואה אני את 

כז( לצקת לאתכא, אף זה לא נתך לארץ לא הוצק לארץדבריו, כתרגומו ויצק )שמות לח ה( ואתיך, )שם  ) that the 

Barad miraculously never hit the ground. So the Barad that would have turned to rain never hit the 

ground. So now Paroh saw Matar, Koilois, and Barad stop falling, he went back to his sinful ways.  

The riddle on the Parsha this week is who is the great grandfather of every one of the kings of Malchus 

Bais Dovid as well as the great grandfather of every Kohen except for one Kohen? It is not Avraham, 

Yitzchok, and Yaakov who the great grandfather of every Kohen and every king of Malchus Bais Dovid. 

The hint is that his name appears in this week’s Parsha. 

 

   

 

 

 

 


