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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Chaye Sara 5777 
Sara Observed the Shabbos During the Week 
Introduction 
In this week’s parashah it is said (Bereishis 24:67) vayivieha Yitzchak 
haohela Sara imo vayikach es Rivka vatehi lo liisha vayehaveha 
vayinacheim Yitzchak acharei imo, and Yitzchak brought her into the tent 
of Sara his mother; he married Rivka, she became his wife, and he loved 
her, and thus was Yitzchak consoled after his mother. Rashi quotes the 
Medrash (Bereishis Rabbah 60:16) that states that the juxtaposition of the 
words vayivieha Yitzchak to the words haohela Sara imo teaches us that 
when Yitzchak married Rivka, he observed that she was similar to his 
mother in every manner. When Sara was alive the candle would remain lit 
from one Friday afternoon to the next, blessing was found in the dough, 
and the cloud was above the tent. When Sara died, these phenomena ceased, 
and when Yitzchak married Rivka, the miracles returned. The simple 
understanding of the idea that the candle remained lit from one Friday 
afternoon to the next is that a miracle occurred and the candle was never 
extinguished. Upon deeper reflection, however, there is a profound lesson 
to be gained from this phenomenon. Sara was of such stature that she did 
not allow the candle to become extinguished during the week. It is very 
easy for one to observe Shabbos, as when the sun sets on Friday, one is 
forbidden to engage in the thirty-nine primary acts of labor, and one is 
required to sanctify the day and delight in it. Yet, this is one level of 
observing and honoring the Shabbos. A higher level is when one conducts 
himself or herself throughout the week on the level of Shabbos. This means 
watching one’s speech, being meticulous regarding the honor of others, 
avoiding impure areas and thoughts, and constantly seeking ways to be 
prepared for Shabbos. The Zohar states that a Torah scholar is in the 
category of Shabbos. The explanation for this statement is that the Rambam 
(Hilchos Deios) writes that a Torah scholar is judged on a different plane 
than the average person. For one to truly be in the category of Shabbos, he 
must conduct himself the entire week on a higher plane. Rivka truly 
reflected these ideas, as she was raised in the house of wicked people, and 
she still persevered and remained righteous. 
The Shabbos Connection 
When one can traverse the darkness of the weekday and still enter into the 
Shabbos bathed in the light of Torah and mitzvos, one has certainly 
experienced Shabbos in the week. When the entire Jewish People will 
observe Shabbos, i.e. when we will recognize that we must conduct 
ourselves at all times on a higher plane than the rest of the world, we will 
instantly merit the Final Redemption with the arrival of Moshiach, 
speedily, in our days. 
Shabbos in the Zemiros 
Kel Mistater 
This mystical Zemer was composed by Avraham Maimin, whose name 
with the addition of chazak, is formed by the acrostic. Avraham was a 
student of Rabbi Moshe Kordevero, a member of the Kabbalistic school of 
the Arizal, and he lived from 5282-5330 (1522-1570 C.E.) 
 ,like a broad flowing river ,ְרחֹובֹות ַהָּנָהר ַנֲחֵלי ֱאמּוָנה. ַמִים ֲעמּוִקים ִיְדֵלם ִאיׁש ְּתבּוָנה
like faithful streams, deep waters drawn by the most understanding man. 

The Torah is likened to water, as water travels from on high downward. 
Thus, anyone can study Torah, even one without financial resources and  
lacking lineage. Nonetheless, one must humble himself to study Torah, like 
the water that descends to the lowest parts of the earth. 
Shabbos Stories 
Waiting to Say Kaddish 
Rabbi Dovid Goldwasser relates: I had received a plea to travel to Croatia 
and Bosnia and spend Shabbos with a group of people who had an urgent 
thirst for spirituality. They not only had not had a rabbi since the 1940s, but 
they had just gone through a horrifying war. Realizing the urgency of the 
request and what it would mean to people living through such troubled 
times, I could not refuse. And so I was booked on a connecting flight 
Thursday evening leaving New York’s JFK Airport for Vienna and 
continuing on to Bosnia with my final destination – Sarajevo. The flight 
Thursday evening was delayed for one hour in the airport and one hour on 
the runway. My connecting flight in Vienna was scheduled to leave within 
45 minutes of my arrival. I asked the flight personnel what they thought my 
chances were of my making the connecting flight. They assured me that 
there would be no problem. However, even with their assurance, I cannot 
say that I was not concerned. Sure enough, moments after the flight landed 
in Vienna Friday morning, as I rushed to the connecting flight, I was 
informed that the flight had just left. I raced to the transfer desk and was 
told that it would be impossible to make a connection that would arrive in 
time for Shabbos. In fact, there would be no flights connecting to Sarajevo 
until possibly Sunday evening. I could not believe it! I had traveled to 
Europe, blocked out my entire schedule in order to spend Shabbos with 
these people, and now I was faced with the possibility that the trip might 
have been in vain! I explained to the airline supervisor how important it 
was that I get to Sarajevo in time for Shabbos. I was almost in tears and I 
begged for understanding. When the supervisor realized the urgency of this 
mission she told me to wait a moment and went into a back office. Moments 
later she emerged, smiling. “We have arranged for a jet to fly you to your 
destination.” Airline personnel soon arrived to escort me to the plane. To 
my surprise, I was the only passenger in a small plane. The far-reaching 
hand of Divine Providence moved swiftly that Friday afternoon and, 
miraculously, I arrived in time for Shabbos. I was told that usually fifteen 
to twenty people show up for the Friday night services. However, some 
additional preparations were made due to the fact that word had spread 
about the special guest the community would be hosting that Shabbos. The 
beautiful shul that once stood so proudly in the center of town had been 
destroyed – it had actually been systematically bombed in sections. Today, 
the only indication that a shul once stood there is a plaque on a brick wall 
of a parking lot. The group was to meet in the synagogue which is currently 
housed in the community center… An elderly woman approached me and 
asked if I would say the Kaddish for her husband. She explained that her 
husband had died during the war and throughout these difficult years she 
had never found someone to say Kaddish for his soul. She said that tonight 
would be his yahrtzeit (the anniversary date of a person’s passing). I told 
her at once that it would be my privilege to say Kaddish for her husband. 
Following the prayers, we all assembled in a large room where I recited the 
Kiddush for everyone. I personally poured a little bit of wine from the cup 
for each person. The spirit in the room that evening was contagious. We 
sang, we learned, we ate, and we discussed various topics of Torah, 
continuing late into the night. One of the middle-aged men came to me with 
his cup of wine and asked me whether he had to drink it, or if he could save 
it for a future happy occasion (since kosher wine was difficult to obtain). I 
told him he could drink some of it and save the rest. I returned to my room 
early in the morning exhausted, yet exhilarated from one of the most special 
Friday nights that I had ever experienced. The next day we studied and 
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davened together throughout the day. The same elderly woman approached 
me, and fully repeated her request that I say Kaddish for her husband. She 
then came to me once again before the afternoon service – I assured her 
that I would recite the Kaddish. We said farewell to the Shabbos with a 
Torah class that lasted from 4:00 p.m. until 10:00 p.m. After the class, I 
continued to answer personal questions from various individuals. Then I 
noticed the elderly woman waiting to speak to me. She said to me, “Because 
you redeemed my husband’s soul after all these years, I would like to 
redeem the Kaddish that you said.” She told me her name was Leah and she 
presented me with what looked like a round object wrapped in silver foil. 
She explained that the coin was over 100 years old and was the last 
possession that she had of her husband’s. She wanted me to have it. I 
politely refused by saying that it is important for her to have a memento. 
She then said, “Up until now the coin was my memento, but from this day 
onwards, I no longer need the coin – for I have the Kaddish.” The next 
morning at 8:00 a.m. I was preparing to leave for the airport to fly into 
Sarajevo. Before I left, I wanted to say goodbye to the elderly woman who 
had asked me to say Kaddish. I got her telephone number from the 
community center and when I dialed her number a young person answered. 
When I asked to speak with Leah, the young person said, “I am so sorry. 
Leah passed on early this morning.” I then learned that her husband had not 
died in the recent civil strife, but during World War II. For one reason or 
another, she had been unable to find anyone to say Kaddish for him. She 
willed herself to stay alive for another 50 years until she could perform this 
final duty. 
Shabbos in Halacha 
Wringing and Laundering 
 Laundering – כיבוס .3
The Prohibition 
Laundering (with water) is done in three steps; performing any one of the 
steps violates the melacha: 
 Soaking :ורויה .1
 Scrubbing :ופווף .2
 Wringing :סחיטה .3
1. Soaking [or Wetting] 
It is forbidden mideoraisa (by Torah Prohibition) to soak or to saturate a 
stained fabric in water (or other cleaning agents). Pouring water on a stain 
is also forbidden. 
This prohibition applies only to absorbent materials (i.e. wool, cotton, 
linen), for which such materials the rule is ורייתו זהו כיבוסו: Soaking is [by 
itself, a form of] laundering. Leather, plastic and other non-absorbent 
materials are exempt from this particular prohibition, for materials that are 
not truly absorbent cannot be substantially cleaned by merely soaking in 
water. 
Accordingly, one is prohibited from pouring water on a soiled linen 
tablecloth, however, one is permitted to do so on a plastic tablecloth. If the 
plastic tablecloth has a trimming made of absorbent fiber one must avoid 
wetting the trim. 

New Stories - Chaye Sara 5777 
The Race to Catch My Flight 
Running as fast as I could as the final call blared, I realized I had lost 
my handbag. 
by Slovie Jungreis-Wolff 
Nothing prepared me for the security line that greeted me at the airport after 
a recent lecture that I gave. I knew that I was in one of America’s busiest 
airports trying to return to New York, but I didn’t know that this was 
‘cheerleader’s competition week’. Thousands of excited preteens and teens 
were also trying to get back home along with their parents and coaches. 
There was no room to move. 
My flight was looming and the line was at a standstill. Nerves were at edge. 
Some began to push. Others to voice their frustration loudly. Tension filled 
the air. The situation began to get out of control. 
A group decided to surge and create their own line. There was lots of 
jostling and pushing. Those whose flights were within the hour were called 
to join. That was me. I followed the crowd. There was no way I could miss 
this flight. I had family waiting and classes to teach. My eye was anxiously 
on the clock. It seemed as if everyone had excess baggage and the trays 

were spilling over with stuff. My heart was beating. Come on, come on, I 
thought. I wish the line would just move. 
Finally it was my turn. Throwing my things into the tray, I quickly removed 
my shoes and raised my hands inside the security machine. My flight was 
being called. After being checked manually, I ran. 
Where do I go? Which direction? It all seemed so confusing. The overhead 
screens were a jumble of numbers. I called out to an officer next to me. 
“You need to get on the train to get to your gate. You need to go downstairs 
to the station first!” 
I could not believe it. How will I ever make this flight? My heart began to 
race. I ran down the stairs. The doors of the train were open. I jumped in. I 
didn’t even know if this was the right train. I searched the signs above. I 
turned to the person next to me. As I looked at her I gasped. She was 
holding her hand luggage and I was not! Oh no! I realized with a sinking 
feeling that I left my hand luggage upstairs at security. What was I 
thinking? 
I wasn’t. 
I jumped out of the train as the doors were about to close. Up the down 
staircase, flying up the steps. What is my bag?? Is it even still there? Did 
they cart it away as suspicious? 
Retracing my steps, I spotted my bag in the distance. A sigh of relief as I 
grabbed it off the table. My flight was being called again. Final call. I 
couldn’t breathe. 
I never ran so fast in my life. Back down the stairs, waiting for the train to 
take me to the area that leads to the gate I gave myself a talking to. 
How could you do this? What were you thinking? How could you be so 
careless? 
I had no one to blame but myself. A most lonely place to be. 
The doors opened and once again I jumped into the train. 
My inner voice began to nudge me further. There is no way you are going 
to make this flight! And why do you do this traveling to speak anyway? It’s 
too much pressure! 
The train jolted to a stop. I dashed out. 
My gate loomed up ahead. There were two people left to board. And me. 
I made my way through the plane. With sweat pouring and in dire need of 
a cold cup of water, I found my seat. 
As I made calmed down and took a few moments to collect my thoughts, I 
realized two things. 
First, my inner voice was way too negative today. This is the powerful 
voice that becomes the reality we create. This is the voice that stops us in 
our tracks and does not allow us to believe in ourselves. We berate, we 
surrender, and we choose to limit ourselves. Instead of ‘yes’ we hear ‘no’. 
We replace ‘possible’ with ‘impossible’. 
Why not replace that voice with positive language? Why not create a 
positive reality in our mind? Yes, it is tight, but if you try you will make it. 
It’s okay to misplace a bag. It’s not the end of the world and it doesn’t mean 
you are a loser. 
Second, why do I choose to speak in different communities, sometimes 
getting up at the crack of dawn and returning the next morning as I watch 
the sun rise? Why do I feel the need to reach out to Jews all over the world 
despite the pressure that my schedule sometimes brings? 
At that moment the image of my Zaydah, my grandfather, appeared in my 
mind. When I was a little girl, my Zaydah would offer a few words of 
Torah’s wisdom before my mother would speak. Though Zaydah’s English 
was broken, his was the language of the heart. Everyone understood his 
message. 
I recalled how once Zaydah described Joseph wandering in the field. A man 
who was really an angel asked “What are you looking for?” Joseph replied 
“I am looking for my brothers.” 
My Zaydah cried as he spoke. “This must be your mission. The mission of 
every Jew. Look for your brothers and sisters. And do not rest until you 
find them.” 
I grew up knowing that this was my family’s mission in this world. This 
was our reality. 
After surviving a physical holocaust, my parents and grandparents 
encountered a spiritual holocaust. Through love of every Jew, they 
discovered the key to our survival and passed this legacy on to us. 
What an awesome reality we can create. Think positive. Reach out to your 
brethren with love. Change the world. (www.aish.com) 
Shabbos Ta’am HaChaim: Chaye Sara 5777 Is sponsored  לזכר נומת האוה
 and as a zechusהחוובה מרת חיה אסתר בת ר' מוה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Opaque Intentions (1) 
Yonoson ben Evyasar came...and said to Adoniyahu..."Our master King 
Dovid has made Shlomo king!...Tzadok HaKohen and Noson HaNavi 
annointed him as king at Gichon....Shlomo has sat upon the royal throne, 
and the king's servants have come to bless our master, King Dovid"....All 
of Adoniyahu's guests were alarmed and arose.. (2) 
It is permissible to say lashon hora about disputatious people. We can learn 
this from Noson HaNavi, who told BasSheva, “I will come after you and 
supplement your words.”(3) 
Yonoson says too much. His goal, it would seem, was to impress 
Adoniyahu with the urgency of the situation, and to warn him to run for his 
life. He should have run in, out of breath, and acted panic-stricken. “Escape 
while you can, all of you who supported Adoniyahu! Shlomo has been 
anointed! We are undone!” 
To be sure, the best way to deal with disputatious people is to say little. 
Usually, we should say nothing at all. Too many people drool over the 
public eye, even as they lack any real ability. They will say and do things, 
knowing full well that others will rake them over the coals. They don’t mind 
– so long as people are talking about them. These sorts of people are 
especially prevalent among writers, and among people who have studied 
enough that people regard them as authorities – while their knowledge is 
thoroughly inadequate. 
We are tempted to view Adoniyahu this way – as willing to risk all for his 
moment of fame. It would, however, be short-sighted to do so. Adoniyahu 
attracted some of the best and brightest, like Yoav and Evyasar. There had 
to be more to his rebellion that a foolish and futile exercise of his 
narcissism. 
Chazal teach(4) about the Torah’s promise to the king that “his days will 
be lengthened – his and his son’s – in the midst of Israel.” This means that 
his son will follow him to the throne, without any special ceremony. They 
say, however, that this only applies at times of peace and tranquility. Only 
then is there an orderly, automatic succession of the throne. At more 
turbulent times, the successor to the throne would have to be publicly 
anointed. Now, had Yonoson burst in to Adoniyahu’s gathering with the 
brief formula we suggested, his words would have delighted the pretender 
to the throne, rather than frightened him. If Dovid found it necessary to 
anoint Shlomo, he had in effect declared that the affairs of his realm were 
far from settled. There would be no automatic succession. And if Tzadok 
and others had anointed Shlomo – so be it! Adoniyahu had significant 
followers of his own – and they would anoint him! 
Yonoson therefore spared no detail. He emphasized “our master the king,” 
stressing that Dovid’s position was settled and popular. The times were not 
especially turbulent. The news of Dovid’s choice had spread. Dovid praised 
Hashem for being privileged to see his son not just designated (“made 
king”), but installed upon the throne. The honor shown to Shlomo 
demonstrated his acceptance to the people. 
If all went so smoothly for Shlomo, why, then, did Dovid find it necessary 
to anoint him, rather than allowing the Torah’s blessing to result in an 
orderly succession? Because that berachah applies only after the death of 
the king. Dovid wanted Shlomo installed during his own lifetime, in order 
to avoid any future dispute. This was no ordinary succession, since Dovid 
was still alive. To be effective, it was necessary to actually anoint Shlomo. 
Adoniyahu, in other words, was toast. He had been preempted by Dovid’s 
anointing Shlomo, and he was in major trouble. 
It is unlikely that Adoniyahu ever thought that he could directly seize the 
throne. It is even less likely that he would have attracted the support of 
those like Yoav and Evyasar. Adoniyahu, rather, sought for himself the 
position of temporary regent, of the one who would rule (i.e., make the 
decisions, while waiting for a child-king to grow into the role). 
The realm could not afford the vulnerability of a child on the throne, he 
proposed. There were too many internal enemies. Many still longed for a 
return to the days of the shoftim, when there was no central government at 

all, just a federation of autonomous tribes. Others remembered Shaul, and 
wished to see a restoration of his progeny to the throne. For the good of the 
nation, a strong voice needed to speak from behind the throne, till Shlomo 
came of age. Adoniyahu’s followers quite innocently thought they had their 
man. 
Adoniyahu spoke in precisely those terms. But something very different 
lurked behind his words. The regency was only the first step. It was his 
unstated intention to strengthen his position so that he could ultimately take 
the throne. 
Noson HaNavi realized that. He understood that more than the succession 
was at stake – that Adoniyahu would one day threaten the very lives of 
Shlomo and his mother. He therefore urged BasSheva to take her plea to 
the king. It was important, however, that she not exceed the facts. She could 
not know with confidence what Adoniyahu’s intentions were. She would 
appear to be a hysterical woman, casting aspersions on another son of the 
king. She must not present anything more than verifiable facts – that 
Adoniyahu wished to become regent. He would follow, and as a navi, fill 
in what BasSheva could not prove: that Adoniyahu really wished to seize 
the throne for himself. 
Chazal describe Noson’s activity as permissible “lashon hora” against a 
“disputatious” person. Can we find nothing worse to say about Adoniyahu 
than that he was disputatious? Was he not guilty of lèse–majesté, or 
treasonous rebellion against the king? Furthermore, if Adoniyahu were not 
guilty of being “disputatious,” would it not have been permissible for 
Nosan to speak critically of him in order to protect BasSheva and Shlomo 
from harm? Isn’t that the more robust license to speak lashon hora? 
We are indeed permitted to prevent harm by speaking honesty about the 
misdeeds of others and how they might impact upon innocent people. 
Adoniyahu, however, had done nothing wrong. There was no evidence of 
any evil plot. While there might have been room to interpret his intentions 
as sinister, we are instructed to judge favorably, and give people the benefit 
of the doubt, so long as they retain a chezkas kashrus, status as law-abiding 
citizens. 
That is the point. Those who are baalei machlokes forfeit any presumption 
of innocence! They can be assumed to be at least potentially dangerous; 
warning others about possible harm at the hands of Adoniyahu becomes 
permissible. 
What would be lashon hora in regard to any other person becomes 
permissible speech in regard to the person who always finds himself at the 
center of conflict. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz, on the 
haftorah to Chayei Soro 
2. Melachim1 1:42-49 
3. Yerushalami Peah 1 
4. Kerisus 5B 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Chayei Sorah – Vol. 12, Issue 5 
 לז"נ פריידא ב"ר יעקב בנציון ז"ל
 לז"נ מלכה בת מוה״ר בן ציון הי״ד
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Fraida bas Rav Yaakov Bentzion a"h, whose yahrtzeit is on Tuesday (28 Cheshvan), 
and l’zecher nishmas Malka bas HaRav Bentzion Hy”d. Please have them in mind when reading and discussing these issues, and the Torah that is 
learned should be a merit for them and their entire families. At this point many of the remaining issues in Sefer Bereishis are unsponsored. Each issue of 
Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are 
$50 per issue, please send me an email. As we begin Sefer Bereishis, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate 
for $15 per copy if it is picked up from me in Brooklyn, or $20 per copy to be mailed anywhere in the continental US. These copies can be inscribed to 
you or to anybody to whom you wish to give it as a gift. Please email me for further information. Also, while I have been teaching and giving shiurim for 
many years, I am hoping to do so even more in the upcoming year. I have recently had the opportunity to speak in San Diego, Cincinnati, Park Slope, 
Kansas City, and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many different shuls. If you know of a shul, yeshiva, 
seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Lastly, as we begin the 12th 
cycle of Parsha Potpourri, I would also like to invite anyone who has suggestions about how it could be improved in the coming year in terms of content, 
layout, distribution, or in any way to please feel free to share them with me.   

הוהיה הנער אשר אמר אליה הטי נא כדך ואשתה ואמרה שתה וגם גמליך אשק  
)24:14אתה הכחת לעבדך ליצחק ובה אדע כי עשית חסד עם אדני (  

In Parshas Chayei Sorah, Avrohom’s servant Eliezer established a litmus 
test to determine whether a potential match was the proper spouse for 
Yitzchok, saying that whomever would offer him and his camels water to 
drink would become Yitzchok’s wife. Similarly, in Sefer Shmuel (1 14:6-
10), when a massive army of Philistine soldiers gathered to attack Shaul 
and his badly outnumbered army, Shaul’s son Yonason understood that 
according to the laws of nature, there was no way for them to defeat the 
Philistines, but he expressed his hope that perhaps Hashem would perform 
a miracle for them. 
Like Eliezer, Yonason decided to set up a test by which he would determine 
how to proceed. He went with his armor-bearer toward their encampment, 
and said that if when the Philistine garrisons saw them, they told them to 
stay where they were and the Philistines would come to them, they would 
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not take any action and would retreat to the Jewish camp. If, however, the 
Philistines responded by telling them to come up to their location, this 
would be a sign that Hashem had delivered them into Yonasons’s hands, 
and they could go up to the Philistines confident that they would be able to 
defeat and kill them. 
The Rambam rules (Hilchos Avodas Kochavim 11:4) that if a person drops 
his bread or his cane falls out of his hand, he may not interpret this as a sign 
that he will not succeed if he goes on a trip that day, as the Torah’s 
prohibition (Vayikra 19:26) against sorcery includes giving credence to 
superstition or random acts of chance. The Rambam adds that another 
example of such forbidden behavior is setting up a litmus test and 
interpreting the results as an indication of which course of action one should 
take. 
The source for the Rambam’s ruling is a Gemora in Chullin (95b), which 
states: כל נחו ואינו כאליעזר עבד אברהם וכיונתן בן ואול אינו נחו – any 
superstitious behavior that is not like that of Avrohom’s servant Eliezer and 
that of Yonason the son of Shaul is not superstitious behavior (and is 
therefore permissible). The Rambam interprets the Gemora as saying that 
the tests used by Eliezer and Yonason were forms of superstitious behavior, 
which is forbidden by the Torah. While both of these stories had happy 
endings, with Rivkah passing Eliezer’s test and marrying Yitzchok and 
Yonason and his armor-bearer defeating the Philistines, it is difficult to 
understand how they transgressed the Torah prohibition against sorcery, 
which according to some opinions (Sanhedrin 56b) also applies to non-
Jews such as Eliezer. 
Tosefos (Chullin 95b) asks this question and answers that although the 
simple reading of the text seems to indicate that Eliezer gave jewelry to 
Rivkah immediately after she drew water for him and his camels to drink, 
even before he asked about her identity, in reality he did not fully rely on 
his test, and even after she did what he had specified in his test, he did not 
take any action until he first clarified her identity. Only after Rivkah 
revealed that she was indeed part of Avrohom's family did he give her the 
jewelry, as this was the criterion that was given to him by Avrohom. 
Regarding Yonason, Tosefos explains that he only devised his test as a 
means of motivating his armor-bearer, but in reality, it was meaningless in 
Yonason’s eyes, as his mind was made up to attack the Philistines 
regardless of how the garrisons responded to him, in which case he did not 
do anything superstitious and forbidden. 
The Ran (Chullin 95b), Kesef Mishneh (Hilchos Avodas Kochavim 11:4), 
and Maharal (Gur Aryeh Bereishis 24:14) disagree and maintain that 
Eliezer and Yonason did rely on their tests, but their actions were still not 
considered superstitious. They explain that if Rivkah came and drew water 
for Eliezer and his camels and he had not previously thought of such a test, 
he still would have recognized that Rivkah was such a tremendous ba’alas 
chesed (doer of kindness) that she was an appropriate match for Yitzchok. 
Similarly, even if Yonason had not designed his test prior to his interactions 
with the Philistines, he still would have come to the same conclusion. If the 
Philistines said, "Come up to us," this would indicate that they were afraid 
that the Jews had set a trap for them, and it would be a good time to attack 
because they were frightened and vulnerable. If, however, the Philistines 
told Yonason and his armor-bearer to stay where they were so that they 
could come down to investigate, this would reveal that they were not scared 
of them, in which case it would not be a good time to attack them. 
In other words, although Eliezer and Yonason did in fact utilize litmus tests, 
because their actions were logically justified and they would have come to 
the same conclusions even without the tests, their reliance upon them was 
not considered superstitious conduct and was therefore permissible. 
Accordingly, there would be no problem if a person says, "I will not go to 
the park if it is raining, but I will go if it is a beautiful sunny day," because 
what he is saying makes logical sense and is what he would do even if he 
had not spoken it out in advance. 
According to this explanation, what does the Gemora mean when it says 
that any sorcery that is not like that of Eliezer and Yonason is not deemed 
sorcery? Although their tests were not considered irrational superstition and 
were therefore permissible, they were still fully reliant on the plans they 
designed. Therefore, the Gemora is teaching that even if a person does 
something that is truly superstitious, it is only forbidden if he completely 
relies upon his test in the manner that Eliezer and Yonason did, but it is 
permissible to take note of signs if one does not completely rely upon them 
in determining how to proceed. 

However, the Raavad (Hilchos Avodas Kochavim 11:4) vehemently 
disagrees with the Rambam and writes that if Yonason and Eliezer were 
alive in his times, they would have him severely punished for what he wrote 
about them, as G-d forbid that such righteous individuals would sin by 
engaging in sorcery, and Hashem would not have cooperated with their 
schemes if they were in fact forbidden. Although the Rambam was 
seemingly only quoting the Gemora, the Raavad maintains that his 
understanding of the Gemora is incorrect. 
According to this opinion, the Meiri (Sanhedrin 68a) explains that the 
Gemora is not saying that Eliezer and Yonason’s actions were forbidden, 
but just the opposite, it is stating that the only form of sorcery that is 
allowed and upon which one may rely is a test that is spelled out in advance 
of the episode. Because Eliezer verbalized his condition prior to interacting 
with Rivkah and Yonason designed his plan before his encounter with the 
Philistines, they were permitted to rely on their tests. 
According to the Raavad, if a person wishes to design a test and share it 
with Hashem with a request for guidance and clarity before entering a 
confusing situation, it would be permissible, just as Yonason and Eliezer 
did. Superstitious behavior is only forbidden when something spontaneous 
and unexpected occurs, and a person decides to rely on it as a Heavenly 
indication that he should continue with a project or abort it. 
In Shulchan Aruch (Yoreh Deah 179:4), the Rema quotes both opinions, 
writing that some opinions forbid the use of any type of litmus test, while 
others permit them if they are spelled out in advance. However, he 
concludes by writing וההולך בתום חסד יסובבנו – a person who trusts in 
Hashem simply and wholeheartedly, without using tests to try to figure out 
what message Hashem is sending him, will surrounded by blessing and 
kindness. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (23:1) that the Torah uses the expression וני חיי ורה – the 
years of Sorah’s life – to teach that her entire life was equally good. The 
Torah uses the same expression when relating the death of Yishmael 
 As he spent a large portion of his life involved in .וני חיי יומעאל – (25:17)
terrible sins (see Rashi 21:9), how is this to be understood, as his entire life 
was clearly not equally good? (Daas Z’keinim) 
2) Rashi writes (23:2) that the death of Sorah is juxtaposed to the binding 
of Yitzchok to teach that the shock and fear from hearing that her son was 
almost slaughtered was the cause of her death. How is it possible that the 
mitzvah of binding Yitzchok caused the death of Avrohom’s beloved wife 
when the Gemora in Pesachim (8b) teaches that those who perform mitzvos 
won’t be harmed in any way as a result of doing the mitzvah? (Taima 
D’Kra, M’rafsin Igri) 
3) The Baal HaTurim writes (23:2) that the letter כ in the word ולבכותה (and 
Avrohom cried over Sorah) is written smaller than the other letters in order 
to teach that he only cried over her a small amount. Why didn’t Avrohom 
cry more over the loss of his beloved wife? (Baal HaTurim, Darkei Mussar, 
Kehillas Yitzchok) 
4) Which three people resembled Avrohom? (Rashi 13:8, 25:19, Bereishis 
Rabbah 60:7) 
Answers to Points to Ponder: 
1) The Daas Z’keinim answers that in the case of Yishmael, Rashi writes 
(25:9) that he did teshuvah for all of his sins, and Chazal teach that one who 
converts is considered to be reborn with no connection to his previous 
existence. As such, when Yishmael repented his sins, he was considered 
newly born with no sins on his record, and in this sense, all of his years 
were considered equally good just like Sorah. Alternatively, the verse 
regarding Sorah had already stated that she lived for 127 years, so there was 
no purpose to repeat the phrase “these are the years of Sorah” except for 
the purpose of deriving this lesson about her life. Regarding Yishmael, on 
the other hand, the phrase “these are the years of Yishmael” is written 
before stating his lifespan, and because it is not considered redundant, it is 
not intended to be interpreted in the same manner. 
2) Rav Chaim Kanievsky explains that the intention of the Gemora is that 
performing a mitzvah won’t cause additional suffering. However, if a 
person’s natural time to die arrives and he is righteous, Hashem will cause 
him to die while doing a mitzvah. The Medrash teaches (Koheles Rabbah 
3:22) that one who does a mitzvah right before his death is considered to 
have observed all of the mitzvos in the Torah. The M’rafsin Igri answers 
that although Hashem normally protects a person while he is doing a 
mitzvah, this principle was not applicable to the Akeidah, the entire purpose 
of which was to test Avrohom’s devotion to Hashem even in difficult 
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circumstances. In this case, permission was given to the Satan to make the 
situation more difficult – even by showing Avrohom that his actions caused 
the death of his beloved wife – in order to magnify the trial and enable 
Avrohom to earn a greater reward. 
3) The Baal HaTurim answers that they cried little either because she was 
already so old. Alternatively, the Gemora in Bava Kamma (93a) teaches 
that Sorah was punished for demanding (16:5) that Hashem judge her claim 
against Avrohom and died prematurely. Because she was considered 
partially responsible for her death, it was mourned with less intensity. The 
Darkei Mussar points out that Avrohom traveled three days to perform the 
Akeidah on Yom Kippur. By the time he returned home to bury and mourn 
Sorah, it was Erev Sukkos, so the mourning period was shortened to only 
one day. Alternatively, because Sorah left a righteous son to continue in her 
pious ways, she was considered on some level still alive, so the mourning 
was lessened. The Kesef Nivchar cites the Gemora in Moed Katan (27b), 
which teaches that one cries for the deceased for three days and mourns for 
seven. After traveling home for three days, only a few hours remained to 
cry. The Kehillas Yitzchok explains that hearing about the Akeidah caused 
Sorah’s death, and Avrohom didn’t want to cry excessively in a manner 
which could be interpreted by observers as regretting the Akeidah due to 
its consequences. 
4) Rashi writes that the appearance of Lot and of Yitzchok was similar 
to that of Avrohom. The Medrash adds that Eliezer also looked like 
Avrohom, and for that reason, when he arrived at the house of Besuel and 
Lavan, he was initially mistaken for Avrohom. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
When Sarah passed away, Avraham approached the people of Chevron to 
purchase a burial site for her. He told them, “I am a stranger and a resident 
among you; grant me an estate for a burial site with you that I may bury my 
deceased [wife].” 
The term stranger and resident are contradictory. If he is a resident he is no 
longer a stranger. Rashi addresses this difficulty, providing two 
explanations. The simple peshat is that, “I was originally a stranger but now 
I am a resident.” The Medrash’s approach is that he said, “If you will give 
it to me as a stranger that is fine. If not, I will assert my legal claim as a 
resident since Hashem has promised this land to my children.” 
There still remains a difficulty that is not resolved by either interpretation. 
Why did Avraham even bother to mention that he was a stranger, since that 
fact would weaken his claim to be entitled to acquire a burial site? 
Rav Yosef Sorortzkin (Sefer Meged Yosef) answers that he realized that he 
was destined to be a patriarch who would serve as a role model for his 
descendants. Although Avraham was acknowledged as a prince of G-d by 
all the citizens of the land, the land was not yet his. Despite the fact that he 
really was a bonafide resident, he was still a stranger. In the same vein he 
wanted his descendants who would be dwelling in foreign lands to realize 
that they must always view themselves as strangers. No matter how many 
generations may have lived on that soil, they are still strangers. 
Indeed we have been scattered to the four corners of the world in a long 
hard galus and we have settled down and established ourselves as residents 
of our host countries. We have even become actively involved as citizens 
of these lands, promoting the welfare of both our fellow citizens and our 
fellow Jews. We participate in governmental affairs, serve in various 
offices and vote in their elections (if they have elections). But we are still 
strangers. We have our own unique and distinct identity, our own values, 
our lifestyle and we have our own land. It is a dual role that we must 
continually play. 
There are two very good reasons for maintaining this outsider attitude: The 
first should be rather obvious. This mentality serves as a deterrent to 
assimilation. It is a buffer against the moral systems and philosophical 
perspectives of our host nations. The second reason is to keep us ever 
cognizant of the historical fact that the friendly hosts of today may not be 
so friendly tomorrow. 
Here in these United States we have experienced one of the most 
tumultuous presidential elections in American history. We were all 
wrapped up in it before Election Day and we remain wrapped up in it weeks 
after the big day. Reminding ourselves that we are not only citizens but also 
strangers might help us “get over it” and move on with our lives. Our vested 

interests are really all in the hands of the One who pulls all the strings and 
pushes all the buttons in the voting booth. As we say in the piyut of the 
Yamim Nora’im: “Who coronates kings but retains kingship.” 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Chayei Sarah 
Looking Our Age / The Shidduch Crisis 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #963 – Taking A Niftar To Eretz Yisroel: When Does the Aveilus Begin and for 
Whom? Good Shabbos! 
In The “Olden Days” (Before Avraham) People Did Not Get Old 
There is an interesting Medrash in Parshas Chayei Sarah: On the pasuk 
“And Avraham was old, coming in days…” [Bereshis 24:1] the Medrash 
points out that Avraham asked for (signs of) old age. Avraham Avinu was 
the first person in the history of the world to “get old” and the Medrash says 
he in fact asked to “show his age”. 
His argument was that a man and his son (who would look like each other 
and both would appear to be young and vigorous) would come together to 
a new place and the townspeople would not know to whom to give more 
honor and respect. In our world, we have many cases where fathers and 
sons look alike, but it is very obvious as to whom is the father and whom 
is the son. The individual who is wider around the waist and white in the 
beard and the head, the one with more wrinkles on his skin – he is the father. 
Avraham and Yitzchak had a problem. They looked alike and they both had 
black beards and their skin was the same. 
The Almighty told Avraham that his request was a reasonable one. “By 
your life, this phenomenon will begin with you!” From the beginning of the 
Torah until Parshas Chayei Sarah the Torah does not use the word ziknah 
[old age], until this parsha where we read “And Avraham was old…”. 
This request for “old age” and G-d’s concurrence, as it were, that it is a 
good idea runs counter to the mindset that we have today. Today, people 
do not want to get old, they don’t want to look old. People spend billions 
of dollars in order to remain and to look young. They use face lifts, cosmetic 
surgery, Grecian formula or Botox injections. People spend a lot of money 
in order to not look old. As Rav Shimshon Pincus, z”l, writes in his sefer, 
this has even crept into our circles. 
We refer to certain great teachers in our tradition as “The Alter from 
Slabodka” and “The Alter from Kelm”. This literally means “The old man 
from Slabodka” or “The old man from Kelm”. This is not a pejorative and 
it is not a derogatory term. On the contrary – this is a badge of honor. In 
Eretz Yisrael where these individuals are referred to by a Hebrew (rather 
than a Yiddish) title, they are not referred to as “HaZaken mi Slabodka” or 
“HaZaken mi Kelm“, rather they are referred to as “HaSaba mi Slabodka“, 
etc. (the “Grandfather” from Slabodka, not the “old man” from Slabodka). 
Why? It is because even today, “ziknah” is something to be embarrassed 
about. 
So what is the deeper message of Avraham’s request for “ziknah“? It is 
obvious that this was not merely a practical matter of trying to identify who 
is the father and who is the son. It would have been a much simpler idea to 
have them wear name tags. The father could have had the name ‘Avraham’ 
embroidered on his shirt and the son could have had a matching shirt with 
the name ‘Yitzchak’ embroidered upon it! Problem solved. 
However, Avraham said, “No. I want to be old and I want to look like an 
old man.” And the Ribono shel Olam said, as it were, “It’s a great idea!”. 
So what has happened between the time of Avraham Avinu and our day 
and age? I don’t know historically when this focus on youth began – 
whether it’s a twentieth century phenomenon or a nineteenth century 
innovation. I am not sure when it started — but that is certainly the mindset 
today. People do not want to be old and they do nt want to look old. 
R. Shimshon Pincus, z”l, offers the following insight: If a person has had 
an accomplished life and can look back proudly at his years, he is not upset 
at the fact that his future may be very limited. A person can look back at 
what he has acomplished and be proud of it. On the other hand, if people 
look back on their lives and do not have so much to show for them, the only 
thing that consoles them is the future that lies ahead of them. If you are 30 
years old and you have a good 40, 50, or 60 years ahead of you then you 
have no problem with that. However, someone who is 60 or 70 years old 
knows that he has already lived most of his life. He faces the specter that 



!{aaBtu!ist!zzI – trcdk trcd ihc                                                          7 
“he may not have much time left”. A person wants to delude himself to 
think “I am still young. I still have a long time ahead of me.” What about 
the fact that I go to the mirror in the morning and I see that I am not so 
young? Well, there is a way of getting around that. There is cosmetic 
surgery, there is hair coloring and there are there are face lifts. I want to be 
young or I want to look young. I want to feel young. Why? Because I want 
to tell myself that the future still stretches in front of me. 
When people live empty lives, they do not want to get old, look old or feel 
old. Avraham Avinu had no problem with this. Avraham was “bah 
b’yamim” – he made good use of every single day. He looks back – at this 
point in his history – and says “Yes, I know most of my life is over, but that 
does not upset me because I have what to show for it.” Therefore ‘ziknah‘ 
– old age, is a badge of honor to wear. “I am old, but look what I have 
done.” Therefore Avraham asked for ziknah. It is only when a person 
cannot be proud of the past and his whole mindset is “there is still a future” 
that he needs this charade that he still has a long and glorious future ahead 
of him even though chronologically that may not be the case. 
Hashem Makes Matches But We Can Do Something Ourselves To 
Help Solve The Shidduch Crisis 
The parsha deals with the episode of Avraham Avinu sending Eliezer on 
the most important mission of his life – to find an appropriate mate for 
Yitzchak. The future of Klal Yisrael depended on this match. The narration 
records that Avraham makes Eliezer swear that he will not take a girl of 
Canaanite lineage. As we have explained many times in the past, Avraham 
knew that Canaanite personality traits (midos) were not what he wanted in 
his daughter-in-law. 
Avraham further instructed his servant not to take Yitzchak back to the land 
of Avraham’s birthplace and family: “Hashem, G-d of the heavens, Who 
took me from the house of my father and from the land of my birth; and 
Who spoke concerning me, and Who swore to me saying, ‘To your 
offspring will I give this land’; He will send His angel before you, and you 
will take a wife for my son from there.” [Bereshis 24:7]. 
Rashi notes that in Chapter 24 pasuk 3 Avraham uses the expression “I will 
have you swear by Hashem, G-d of the heavens and G-d of the earth” but 
in pasuk 7, a scant 4 pesukim later, Avraham merely invokes the name of 
“Hashem, G-d of the heavens…” without any reference to G-d also being 
the “G-d of the earth”. Why is this so? Rashi says (on pasuk 7) “…now – 
at this moment in history – he is the G-d of the heaven and the G-d of the 
earth for I have familiarized Him in the mouth of the people (i.e., for I have 
put people in the habit of mentioning him); but when He took me from my 
father’s house, He was G-d of the heavens, but not G-d of the earth, for 
those who lived in the world did not recognize Him. 
I saw an interesting observation in the sefer Shemen HaTov from Rav Dov 
Weinberger. Is Avraham bragging to Eliezer? Is he saying, “You, know 
Eliezer, it is only because of me that G-d is now considered G-d of Heaven 
and G-d of earth as well!”? This is not Avraham Avinu. He is not boasting 
and he is certainly not boasting in front of Eliezer. So why does he stress 
“and G-d of the earth”? 
Avraham Avinu was telling his servant, “Eliezer, now you are going to go 
do something called ‘finding a shidduch’ for my son. In order to find a 
shidduch, you need not only an Elokai haShamayim (G-d in Heaven), but 
you need an Elokai haAretz (G-d of the earth) as well. Shidduchim come 
about because of the direct involvement of the Ribono shel Olam. You 
cannot do this on your own and we cannot do this on our own, we need the 
involvement of the Master of the World. 
As the Chazon Ish once said, in our day and time, when the Divine 
Providence of G-d is so often hidden, there is still one area of life where we 
can see the direct involvement of the Ribono shel Olam. That is in marriage 
matches. We see that indeed “marriages are made in heaven”. 
Here on the threshold of sending his servant to find a match for his son, 
Avraham mentions that Hashem is the G-d of Heaven and also the G-d of 
earth. He is personally and actively involved in all that happens in helping 
us make our shidduchim. 
This brings me to the following comment. As everyone painfully knows, 
there is a phenomenon that impacts our community that is commonly called 
“the shidduch crisis”. Unfortunately, there are hundreds if not thousands of 
singles in our community who want to get married but have not yet able to 

do so. While this is a problem that affects both boys and girls, it seems to 
be a much greater problem when it comes to girls. 
I constantly receive calls inquiring about different boys in the Yeshiva. I 
can many times hear the panic and terror in the parents’ voices when they 
have an older daughter and she still has not yet found a shidduch. It is in 
fact a terrible crisis. Some time ago, a group of people joined together and 
initiated what is referred to by the acronym N.A.S.I. – The North American 
Shidduch Initiative. 
Everyone has different theories as to the source of the problem. N.A.S.I. 
arranged for a group of actuarial scientists to ‘crunch the numbers’. They 
came up with the theory that the shidduch crisis is being exacerbated by the 
fact that boys tend to marry girls that are several years younger than them. 
The problem, they feel, derives from the rapid growth of the ‘frum‘ 
community. If one assumes a 3.5 – 4.5% growth rate per year and a 2.5 – 
3.5 year gap between the age when boys are getting engaged and when girls 
are getting engaged, the mathematical basis for the problem is evident: 
If we assume a 4% growth rate per year, 100 ten year olds there will be 104 
nine year olds and 108 eight year olds. So if boys on the average marry at 
age 23 and girls on the average marry at age 20, this means that for every 
100 boys there will be 112 girls. This translates into a community that has 
a serious problem. The math decrees that there will be girls “left out” if all 
boys marry girls younger than themselves. 
To solve this problem, N.A.S.I.’s goal is to encourage boys to marry girls 
that are closer in age to themselves and even to marry older girls. This is 
something tangible that can be done to address this problem. True the 
Ribono shel Olam is involved in the process, but we need to make our own 
efforts. Therefore by encouraging this shift in mindset as to what age girls 
and boys should consider marrying, we are doing something tangible to 
solve this problem. 
N.A.S.I. is offering monetary rewards to people who make shidduchim 
where the boys are closer in age to the girls they marry or even younger 
than them. When bochrim in the Yeshiva come to me and ask me this 
question – and I get this shaylah very often – “Is there anything wrong with 
marrying a girl who is older than me”, I tell them the following fact: 
Rebbetzin Neubereger, ob”m, was older than Rabbi Neuberger ob’m and 
that Rabbi Neuberger even then was a smart man. To my knowledge, they 
had a wonderful marriage. In short, there is nothing wrong with going ahead 
with such a shidduch. So what if a girl is six months or even a year older 
than her chosson? Even two years older, so what? Actuarially, men live 
fewer years than women. What is the problem? 
This is an idea that is important to discuss on Parshas Chayei Sarah, the 
parsha of Shidduchim. We should have this idea in mind and people who 
have sons of marriageable age should encourage them to marry girls that 
are near their age or even older. Let us all take these ideas to heart and 
hopefully help contribute to the solution of this very painful problem. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information.  
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“Avraham proceeded and took a wife whose name was Ketura.”(Genesis 
25:1) 
Though the simple understanding is that she was a different woman, Rashi 
tells us that Ketura was none other than Hagar, the Egyptian maid of Sarah 
who bore Yishmael to Avraham. After Sarah’s death, Avraham took Hagar 
back into his home as his wife and fathered more children with her. 
The explanation of her name is that her actions were like Ketores, pleasing 
incense. Also, Ketura is the Aramaic word for tied, and Hagar remained 
‘tied’ to Avraham by remaining faithful and not being with another man 
since he had sent her away. 
The statement that her actions were pleasing like incense is curious, since 
earlier (21:14) Rashi comments that when it says she ‘wandered’ in the 
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desert of Be’er Sheva, it signaled a return to her idolatrous ways. How then 
is she considered to have been pleasing? 
Some say that though she considered going back to the ways of idolatry, 
she didn’t actually do it and remained under the wings of HaShem’s 
countenance. Others say that though she did go back to idolatry at that time, 
she had since done Teshuva, complete repentance, and therefore she was 
considered righteous. The Kli Yakar adds that when one repents, his sins 
become merits and the fragrance of those merits rose to Heaven like 
incense. 
We find a great lesson here. Even though Hagar had her shortcomings and 
failures, Avraham took her back because he understood that the nature of 
tzaddikim is to fall and get back up again. One need not have always been 
perfect, but rather, it is more important that he is always looking to perfect 
himself. Though we may have strayed, if we seek to come back, HaShem 
will take us back as well. 
Then there is another lesson. Hagar was NOT Sarah, and she was not on 
that level. She would never come close to what Avraham had in Sarah, but 
he married her nonetheless. Instead of being stuck on the greatness of what 
he lost, Avraham found a new paradigm. In the current situation, Sarah was 
gone and there was no turning back the clock. He eulogized her but he did 
not remain in a perpetual state of mourning. He stood up and made the best 
of his situation. 
He understood that life is not about getting what you want but about 
wanting what you get. Whatever HaShem sends us is not bad, but best. It 
is the situation we need to be in to grow and improve and come closer to 
HaShem. In this case Avraham realized that meant taking Hagar as his wife 
even if she would never be another Sarah. He would go on, and he would 
not expect Hagar to become something she was not. 
By taking these two lessons to heart, to appreciate the good in others and 
yourself, and not to demand that everything go your way without 
compromise, you will be able to find the strength of Avraham the Ivri, who 
stood against the entire world in defense of his principles. 
The grave of R’ Yonoson ben Uziel, called Amuka, which means deep, 
because it sits in a low valley with a long, winding road to get to it, is 
considered an auspicious place to pray for finding one’s mate. One young 
man, traveling with his parents, had a list of people including himself for 
whom he wished to pray, both for shidduchim and to have children. 
When he got there, the road was washed out and their car couldn’t drive 
down. He wanted to walk in the rain but his parents were concerned about 
waiting hours for his safe return. He was annoyed when his mother asked, 
“Can’t you just daven from here?” because he knew it didn’t work that 
way. 
Then he caught himself. “I came 6,000 miles to daven here,” he thought to 
himself, and I’m not going to do it because of honoring my parents’ wishes. 
That has to be worth something.” He prayed from the spot where the car 
was and nearly everyone he prayed for got married or had children that 
year! 
Now You Know 
After Sarah’s death, Avraham busied himself with finding a suitable wife 
for Yitzchak, and miracles ensued. 
Later, once Yitzchak was settled, the Torah tells us that Avraham 
remarried. He took Ketura, whom Rashi tells us was Hagar. 
The children he fathered from her were not considered his progeny, as 
HaShem had said, “Only [descendants] of Yitzchak shall be called your 
seed.” 
He had had a full life, married to Sarah, and they had accomplished much 
together. Why did Avraham need to marry? Was it simply for 
companionship for an old man? 
When HaShem created Eve, wife of Adam, He said, “It is not good for man 
to be by himself.” 
This was not only true for Adam, but for all men. It is important to have 
someone for whom to do things, who will help you grow, and find new 
ways to improve yourself. 
Though Avraham had established his place in history, and had seen to the 
continuation of future generations serving HaShem, he knew that as long 
as he lived there was room for improvement. 
Thought of the week: 
By all means, marry. If you get a good wife, you'll become happy; if you 
get a bad one, you'll become a philosopher.- Socrates 
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Summary 
Abraham felt the need to make Eliezer take an oath. In several instances 
Abraham himself made an oath. Righteous people make an oath to control 
their evil inclination. We must test and investigate our conduct to determine 
whether there are any wrongdoings or hidden motives. The honest and 
righteous person scrutinizes every action he takes and every word he utters. 
In order to overcome his tempting challenges, Abraham decided to take an 
oath. 
Eliezer’s Oath 
In this week’s parasha, Abraham sends his servant, Eliezer, on a mission to 
find a suitable match for Abraham’s son, Isaac. Prior to sending him, 
Abraham makes Eliezer swear not to take a wife from the daughters of the 
Canaanites (see Bereishis 24:1-9). It seems strange that Abraham felt the 
need to make Eliezer take an oath. After all, he was not just a simple 
servant. The Talmud (Yuma 28b) says that Eliezer mastered all the lessons 
taught by Abraham. He even repeated these lessons to others. The Midrash 
Rabba (Bereishis 59:8) further tells us that Eliezer emulated Abraham and 
was in control of his evil inclination. Besides all this, Eliezer managed 
Abraham’s estate. Such a trusted person, who Abraham relied on in so 
many areas, could he not be trusted on this mission without an oath? 
Abraham’s Oaths 
Even more strange, not only did Abraham make his trusted servant swear 
an oath, we find in several instances where he himself made an oath. When 
the King of Sodom offered Abraham the spoils that he had captured in the 
war, Abraham raised his hands in an oath and said: (Bereishis 14:22) “If as 
much as a thread to a shoe-strap and if I take anything of yours [I am 
violating this oath].” Similarly, Rashi (ibid) explains that when Ephron, at 
the beginning of this week’s parasha (Bereishis 23:13), offered Abraham 
the Cave of Machphelah at no charge to bury Sarah, Abraham responded 
with an oath and said: “I have already given you the price of the field. 
Accept it from me that I may bury my dead there.” 
Evil Inclination 
The Ramban (Bereishis 14:22) quotes from the Sifri (Devarim 10:6) that 
righteous people make an oath to control their evil inclination. In general, 
our sages discourage swearing and making oaths, as it is a very serious 
offence and transgression to violate what one promised in an oath. As it 
says, (Bamidbar 30:3) “He may not profane his words.” However, our 
sages here teach us that when one is battling his evil inclination, it is 
commendable to make an oath to overcome one’s temptation. 
Test And Investigate 
We often find ourselves in situations where we are inclined to take a certain 
action, or to refrain from taking action. It takes a lot of scrutiny and soul-
searching to determine whether our motives are totally pure or whether we 
have some personal gain or interest in mind. The Talmud (Eruvin 43a) says 
that a person should always test his actions and investigate his conduct. 
Rabbi Moshe Chaim Luzatto (Path of the Just, Chapter 3) explains that our 
sages here teach us two separate lessons. First of all, we should test our 
actions in general to see whether they are right or wrong. Furthermore, we 
must constantly investigate our good deeds to determine whether they are 
pure or there are hidden motives. 
Fooling Oneself 
It is very easy for us to fool ourselves into thinking that our deeds are well 
intended. Only after honest scrutiny will we realize that not everything is 
as it appears to be. For instance, sometimes people may give advice to their 
acquaintance based on what is good for the advisor or a third party. The 
Torah (Vayikra 19:14) warns us: “Do not put a stumbling block in front of 
a blind person, and you shall fear your G’d.” Rashi quotes from our sages 
that this means that we may not give advice to someone, if the advice is not 
totally in the recipient’s best interest. The Torah concludes, “And you shall 
fear your G’d.” Says Rashi, other people cannot verify the true intention of 
the advisor. Therefore, we are reminded that there is a G’d above who 
knows a person’s innermost thoughts, even better than the person himself. 
Lot’s Calculations 
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Sometimes it might not even be a personal gain or interest that brings about 
a certain action, but rather a lack of sensitivity or awareness. In last week’s 
parasha, Rashi (18:4) points out the difference between Abraham and Lot. 
Before Abraham invited his visitors into his tent, he told them to wash their 
feet. Lot, on the other hand, told them to stay overnight and only then to 
wash their feet. Rashi explains that Abraham was concerned that maybe his 
visitors were Arabs who worshipped the dust, and he therefore made sure 
that they did not bring their idols into his house. Lot, however, was not 
worried and told them to rest up first. Later Rashi (19:2) explains that Lot 
actually had a valid reason for conducting himself the way he did. Lot lived 
in Sodom where it was illegal to host strangers without reporting them to 
the authorities. He reasoned that if the Sodomites would find out that the 
visitors had washed their feet, the authorities would assume that his visitors 
had been with him for a number of days. This would incriminate both him 
and his visitors, as he had not reported their stay. To avoid exposure, he 
decided it was better that the visitors waited to wash their feet till the next 
morning, when they would leave in any case. This seems strange. If this 
was Lot’s rationale, why did Rashi say earlier that it was because he did 
not care about bringing idols into his house? The truth is that if Lot had 
scrutinized his actions carefully, he would have realized that the prohibition 
of bringing idols into his house should override his concern for his visitors’ 
welfare. Even if the visitors did not wash their feet, the Sodomite authorities 
could still verify when they had arrived. It was only Lot’s lack of concern 
for bringing idols into his house that brought him to make his calculation. 
Every Action And Word 
The Talmud (Ketuboth 105b) relates how the sages invalidated themselves 
from being judges in a case where they might have the slightest personal 
interest to benefit one party over the other (see Torah Attitude, Parashas 
Shoftim, Here comes the bribe). This applies in every aspect of life, 
including our personal life with family and friends, in our business 
dealings, as well as in community affairs. Who do we befriend and who do 
we promote? When do we speak up and when do we remain silent? In order 
to be truly righteous in the eyes of the Torah, we must scrutinize every 
action we take and every word we utter 
Overcome Temptation 
Our sages explain (Midrash Rabba Bereishis 59:9) that Eliezer was truly 
Abraham’s most trusted servant in all his affairs and teachings. However, 
when Abraham sent him on this mission, to find a suitable match for Isaac, 
Eliezer was faced with a dilemma. For Eliezer had a daughter of his own 
that he felt would be a perfect match for Isaac. Our sages point out that it 
was this that brought about Eliezer’s comment to Abraham when he said: 
(Bereishis 24:5) “Maybe the woman will not wish to follow me to this land 
…” Abraham was aware of Eliezer’s personal interest and knew that this 
could taint his judgment and jeopardize the mission. Therefore, Abraham 
made Eliezer take an oath to overcome his personal temptation. In the same 
way, when Abraham was dealing with the King of Sodom and with Ephron, 
Abraham felt he needed to make an oath. Although he was entitled to 
receive the spoils from the war, and it was permissible for him to accept a 
present from Ephron, Abraham had good reasons to decline these offers. 
However, in order to overcome his temptations, Abraham decided to take 
an oath. 
Worthy Descendants 
We all have our personal temptations and challenges in life. Although we 
in general refrain from making oaths, the lesson we learn from Abraham 
and Eliezer still apply. It is our obligation to internalize these lessons and 
test our actions and scrutinize the motives and rationale behind our conduct. 
In this way, we are worthy descendants of our Patriarchs who were known 
as straight and righteous people. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Chayei Sarah 
1. The Value of One’s Years 
The Midrash cites a verse from Psalms, “’G’d knows the days of those who 
are perfect. Their portion shall be forever.’ Just as these individuals are 
perfect/whole so too shall their days be complete. This is referring to Sarah, 
whose days were complete. As it states, ‘…the years of Sarah’s life.’ What 
is her portion? It is the accomplishments of her lifetime.” G’d gives 

complete days to those individuals who are complete. Every moment of life 
that G’d bestows upon an individual is to be used for a specific objective. 
One who is righteous, a tzaddik, devotes every moment of his life to fulfill 
his intended objective, which is to fulfill the Will of G’d. Thus, G’d bestows 
upon the tzaddik a full life. In contrast, one who invests his life in pursuing 
his own interests, not as G’d would have wanted it to be, will not achieve 
perfection. Therefore, G’d may shorten his days, since he is not utilizing 
his time as it was intended to be used. Sarah, our Matriarch was 
perfect/whole. She had fully invested her life in fulfilling the Will of G’d. 
Thus, she was given all the days that were intended to be hers and her 
accomplishments were her portion. 
The Midrash states, “Rebbe Akiva was lecturing before the community and 
he noticed that some of them were nodding off to sleep. He wanted to 
arouse their attention. He asked, ‘Why did Esther, (the wife of the Persian 
Emperor), merit to rule over 127 nations? Because let the granddaughter of 
Sarah, our Matriarch who lived 127 years, rule over 127 countries.’” The 
Gemara in Tractate Megillah tells us that there were three kings who had 
ruled over the world supreme. Achashveirosh, the Persian Emperor, was 
one of those who ruled the entire world that was comprised of 127 
countries. Esther, a descendant of Sarah, merited to be in a position to the 
wife of the one who ruled over 127 countries. What relevance does the fact 
that Sarah lived 127 years have to Esther ruling over 127 countries? 
The Gemara in Tractate Bava Basra states, “The progeny of Esav can only 
fall in the hands of the progeny of Rachel.” This refers to Yosef and his 
children (Ephraim and Menasha) as well as Binyamin. The Gemara 
explains that the Jewish people never engaged in a battle with Amalek 
(descendent of Esav) and were victorious, unless the progeny of Rachel 
were involved. Why is the mere presence of the progeny of Rachel 
sufficient to subdue and defeat the progeny of Esav? 
The Torah addresses the exceptional beauty of Rachel, our Matriarch. What 
is the value to focus upon her beauty? Although Rachel is considered to be 
one of the most beautiful women who ever lived, as it is stated in the 
Gemara in Tractate Megillah, she had consecrated her totality to the service 
of G’d. Every aspect of her being only had value to her in the context 
spirituality. She took the physical and subordinated it to the spiritual. She 
did not allow her physicality and beauty to dictate whatsoever. She had 
totally dominated the physical. 
In contrast, Esav personified physicality at the most exaggerated level. The 
Torah refers to him as, “the man of the field.” The Torah tells us that Esav, 
the physical being, could never be sated in the physical realm. He was the 
consummate hedonist who was consumed by the material. To Esav, the 
physical was an end unto itself. Because Rachel had succeeded to 
subordinate and dominate the physical, she and her progeny were therefore 
able to subordinate and defeat the descendants of Esav, who epitomize the 
physical. 
Identically, Sarah lived a perfect life as one who was fully invested and 
dedicated to her spirituality. She consecrated the physical in order to 
actualize her spiritual potential. Sarah had invested her entire life for the 
sake of G’d. Initially, the Torah identifies Sarah as Sarai, without the letter 
“hey” in her name. As Sarai, she had only dominated her proximity. 
However, after G’d added the letter “hey” to her name, making her Sarah, 
she ruled over all existence because she had dominated over the physical. 
The name “Sarah” means “she rules over all.” Therefore, Rebbe Akiva 
traced Esther’s merit to rule over the world in its entirety to her antecedent, 
Sarah, our Matriarch. 
2. The Potency of the Shofar 
The most difficult of the ten tests that were presented to Avraham by G’d 
was the Akeidah (the binding of Yitzchak). He was told by G’d to take his 
beloved son Yitzchak and bring him up as a “burnt offering.” Although G’d 
had previously promised Avraham that Yitzchak would be the future 
Patriarch, he did not question G’d’s command. He submitted to G’d’s Will 
without hesitation because his sole objective in life was only to do the Will 
of G’d. When G’d saw that Avraham was willing to slaughter his son he 
was told to withdraw his hand and not bring any degree of harm upon 
Yitzchak. A ram appeared to be used in the place of Yitzchak as sacrifice. 
As it states, “…Behold, a ram! – afterwards caught in the thicket by its 
horns.” It is because of Avraham’s unparalleled spiritual achievement at 
the Akeidah that the Jewish people are able to withstand the intense level 
of prosecution by satan that is in effect on Rosh Hashanah, the Day of 
Judgment. The Gemara in Tractate Rosh Hashanah tells us that when the 
ram’s horn (shoar) is sounded, satan is silenced. The merit of the Akeidah 
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dispels every level of prosecution that is brought against the Jewish people 
until the end of time. 
The Torah juxtaposes the passing of Sarah our Matriarch to the Akeidah. 
Rashi cites Chazal who explain that Sarah passed away as a direct result of 
the Akeidah. The Midrash states, “When Avraham was returning from 
Mount Moriah in peace, having succeeded in his test, satan was enraged 
that he was unsuccessful in his attempt to interfere with and undermine the 
sacrifice (ram) that was brought at the time of the Akeidah. Satan decided 
to retaliate against Avraham by informing Sarah, ‘Are you aware of what 
has happened? Avraham has taken your son Yitzchak and slaughtered him 
on the altar and sacrificed him as a burnt offering.’ Sarah began crying and 
wailing. She cried three cries which correspond to the three uninterrupted 
sounds of the shofar (tekia). She then wailed three times, which correspond 
to the other soundings of the shofar (teruah and shevarim). Then Sarah 
passed away.” It is interesting to note that the Gemara in Rosh Hashanah 
states that the interim sounds that must be blown from the shofar must 
resemble the sounds of one whimpering or sobbing. This interim sound is 
preceded by an uninterrupted blast and followed by one (tekia). What did 
satan attempt to accomplish by causing the demise of Sarah our Matriarch? 
Rambam writes in The Laws of Repentance that if one lives as a devoutly 
righteous (tzaddik) person all of his life and regrets before his passing all 
the good deeds that he had accomplished, they are not mentioned as part of 
his record when presented before the Heavenly Court. Although that 
individual was fully invested to bring glory to G’d throughout his lifetime, 
if he were to regret his good deeds it would be considered as if they were 
never done. 
Satan had failed in his desperate attempt to prevent Avraham from 
succeeding regarding the test of the Akeidah. The result of that test will 
silence satan’s prosecution against the Jewish people until the end of time. 
Therefore it was an imperative for satan to negate Avraham’s 
accomplishment at the Akeidah at all costs. 
Satan believed that there was a possibility that he could still succeed in 
undermining Avraham’s achievement. He had calculated that if Avraham 
would realize that Sarah’s passing was only due to what had transpired at 
the Akeidah, he would regret that he had taken Yitzchak to be brought as 
an offering. If Avraham would have reacted in this manner the awesome 
and eternal value of the Akeidah would have been nullified. In fact 
Avraham did not react. 
The Midrash explains that Sarah cried and wailed and then passed away. 
What is the correlation between her crying and whimpering to the sound 
that is emitted from the shofar. When Sarah sobbed and wailed after hearing 
what Satan had told her, she did not cry because she was a mother who had 
lost her beloved son that was born to her in her old age. Rather, her 
expression of pain was for the loss of her son who was meant to be the 
future Patriarch of the Jewish people. She had understood that that if there 
would not be a Yitzchak, there would not be a Jewish people to glorify 
G’d’s Name – to bring all existence to its level of perfection that was 
initially intended by G’d. 
The Torah tells us that when Sarah had noticed certain inappropriate 
behavior of Ishmael, the son of her maidservant, she had said to her 
husband Avraham that he must be driven together with his mother from 
their home. Sarah, our Matriarch, understood that the slightest negative 
influence would jeopardize Yitzchak developing into the future Patriarch 
of the Jewish people. If he would not reach his potential, the future status 
of the Jewish people would be compromised. This would result in an eternal 
loss to all existence. 
The shofar is the mechanism through which the prosecution of satan is 
silenced on Rosh Hashanah. Its value is two-fold. Firstly, it symbolizes 
Avraham’s submission and self-negation to G’d. In addition, its sound 
represents Sarah’s pain because she had believed that the future of G’d’s 
Glory would not come into existence. Its dual representation that silences 
satan and evokes G’d’s Attribute of Mercy. As it states in the Midrash, 
“When G’d hears the sound of the shofar, He descends the Throne of 
Judgment and ascends the Throne of Mercy.” 
3. Ego, the Impediment to Clarity 
The Torah tells us that after Sarah, our Matriarch passed away, Avraham 
sought to purchase a burial place for her. His was interested in purchasing 
the Cave of Machpelah as her burial location. This cave was owned by 
Ephron. Avraham had asked the children of Cheis to assist him in 
convincing Ephron to sell him the Cave of Machpelah. As it states, “He 
spoke to them saying, ‘If it is truly your will to bury my dead from 

before me…intercede with Ephron, son of Zohar. Let him grant me the 
Cave of Machpelah.’” After the children of Cheis agreed to present his 
request to Ephron, the Torah states, “Avraham bowed before the 
members of the council (am haaretz)…” The Midrash states, “It is from 
the bowing of Avraham, our Patriarch that we learn that one must give 
thanks for good tidings.” 
The Midrash is telling us that one must give thanks to G’d for good tidings. 
When Avraham bowed, he prostrated himself on the ground. This was a 
demonstration of his giving thanks to G’d and not to the members of the 
community. Why is it necessary to learn from Avraham’s behavior that one 
must give thanks for good tidings? Is it not obvious that one needs to 
acknowledge the good and be thankful to G’d, who provides everything? 
The Torah tells us that after Eliezer, the servant of Avraham, succeeded in 
his objective of securing the proper wife (Rivka) for Yitzchak, the Torah 
states, “So the man, (Eliezer) bowed low and prostrated himself to 
Hashem. He said, “Blessed is Hashem G’d of my master Avraham, 
Who has not withheld His kindness and truth from my master…” 
Rashi cites Chazal, who explain that we learn from Eliezer’s behavior that 
one must give thanks when receiving good tidings. Once again Chazal 
extrapolate from Eliezer’s expression of thanks, something that is obvious. 
It seems evident that when one is a beneficiary of anything that is good he 
should express his gratitude to G’d. What novel concept is the Torah 
revealing to us through the behavior of Avraham and Eliezer? 
The Torah states that when one brings the newly ripened fruits (bikurim) to 
the Temple mount one must make a declaration of appreciation, as 
described in the Torah. After the declaration is made, the individual 
prostrates himself before G’d. The Torah then states, “You shall be glad 
with all the goodness that Hashem, your G’d, has given you and your 
household…” The Torah is telling us that the joy and recognition of all the 
good that G’d had bestowed on the individual is only realized after the 
individual prostrates himself before G’d. 
Prostration is an act of total negation of oneself. By pressing one’s body 
against the ground he is in essence making a statement that he is no different 
then the dust on the ground. The posture of prostration is one that signifies 
and expresses humility. The only way one is able to achieve the necessary 
clarity to be able to recognize the good of which he is the recipient, it is to 
negate one’s ego. If one has a sense of his own worthiness, he will not fully 
attribute his good fortune to G’d, but rather, he will believe that it was 
through his own initiative and ability that he succeeded. 
Disappointment is a result of unmet expectations. If one believes that he is 
deserving of something based on his own sense of self, he will be 
disappointed when things do not evolve as he expected. This classification 
of person will focus on what he does not have, rather then being thankful 
to G’d for what he does have. This is the reason the Torah only states, “You 
shall be glad with all the goodness that Hashem, your G’d, has given 
you…” after the individual had already prostrated himself in the Sanctuary. 
It is only after one has negated himself and does not have that sense of 
worthiness, could he fully appreciate G’d’s blessing. 
Eliezer, the servant of Avraham, the administrator of all of his master’s 
affairs, was a person who was fully accomplished in the physical and 
spiritual realms. Chazal tell us that his radiance was a semblance to that of 
his master. When he succeeded in his mission of securing Rivka to be the 
wife for Yitzchak, he did not attribute this to his own ability or dimension 
of person. Rather, he understood that it was only G’d who allowed him to 
succeed. Eliezer demonstrated his gratitude by negating himself, through 
prostration. It is only when one humbles himself can one have the clarity 
that is necessary to recognize the truth. 
It is not that we need the Torah to teach us the lesson that one must be 
thankful for good tidings, but rather, we need to learn from Avraham and 
Eliezer that one must negate himself in order to truly feel appreciative of 
G’d’s blessing. 
4. Yitzchak, the all encompassing Patriarch 
The Torah states, “Now Avraham was old, well on in years, and Hashem 
had blessed Avraham with everything (ba’kol).” Rashi cites Chazal who 
explain that “ba’kol” alludes to Yitzchak. “The numerical value of ‘ba’kol- 
everything’ is equivalent to ‘ben (son)’, which is fifty two.” After Yitzchak 
was born, Avraham had everything. 
The Torah tells us that the only species that qualify as an offering are the 
ox (shor), sheep (kesev), and goat (eiz). It is through the sacrifices of these 
species that the Mercy of G’d is evoked. Chazal explain that the ox was 
chosen to be one of the species qualified to be an offering in the merit of 
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Avraham, our Patriarch. As the verse states, “Avraham ran to the 
cattle…” Thus, Avraham is associated with the ox. The sheep (kesev) was 
chosen to be an offering in the merit of Yitzchak. Just as Avraham was 
about to slaughter Yitzchak, an angel had told him not to harm Yitzchak. 
At that moment, Avraham had seen a ram caught in the thicket. As the verse 
states, “And Avraham looked up and saw- behold a ram – after it had 
been caught in the thicket…” Avraham thus sacrificed the ram in the 
place of his son Yitzchak in order to consummate the act of the Akeidah. 
Why do Chazal associate the sheep with Yitzchak? One would think that 
since the Akeidah was the most difficult test that was presented to Avraham 
and he was the one to slaughter the ram, the species of the sheep should 
also be attributed to his merit and not to Yitzchak. Why then do Chazal tell 
us that it is in the merit of Yitzchak that the sheep qualifies to be a sacrifice? 
It is understood that the Akeidah was a test that was presented to Avraham. 
However, the unique spiritual value of the Akeidah is not only derived from 
Avraham’s selfless desire to follow the dictate of G’d but rather it is based 
on the special dimension of Yitzchak. He was meant to be the Patriarch of 
the Jewish people who encompassed everything. As the Torah refers to him 
as “everything.” The Akeidah will impact upon the spirituality of the 
Jewish people until the end of time because of the special spiritual 
dimension of Yitzchak. He had chosen to live his life in a manner that 
elevated him to be worthy of becoming a Patriarch. The ram was 
slaughtered in his stead. Thus, the ram assumed a special value because 
Yitzchak was special. Therefore, the sheep qualifies to be a sacrifice in the 
merit of Yitzchak. 
Once Avraham had Yitzchak, he truly had everything because it would be 
through him that the spiritual future of the Jewish people would be 
guaranteed. Through the Akeidah, Yitzchak was also elevated. It became 
evident to Avraham that the world would center around the descendants of 
his beloved son, who he had taken to the Akeidah. 
The Midrash continues, “Now that Avraham had a son, he needed to find 
him the proper wife.” When Eliezer was charged with the responsibility of 
locating the appropriate wife for Yitzchak, he had difficulty understanding 
why his own daughter, who was devoutly righteous, was not suitable for 
the future Patriarch. In order for Avraham to ensure that Eliezer would not 
deviate from his instruction he bound him by an oath saying, “Place now 
your hand under my thigh. And I will have you swear by Hashem, G’d 
of heaven and G’d of earth, that you not take a wife for my son from 
the daughters of the Canaanites.” 
Eliezer was the administrator of all of Avraham’s assets and household. 
Chazal tell us that Avraham had taught Eliezer all the Torah that he had 
learned. He was at such an advanced spiritual level that he radiated with a 
similar holiness as that of his master and mentor. He had proven his 
worthiness many times. Despite all of this, Avraham would not consider 
Eliezer’s daughter as an appropriate wife because he understood that 
someone who was as special as Yitzchak, needed to have a Matriarch that 
was equally special. If Avraham did not fully appreciate the unique 
dimension of his son, he may not have been as careful in selecting an 
appropriate wife for him. 
The Torah tells us that Noach cursed Canaan, the son of Cham, who was 
the forbearer of the Canaanites. Eliezer was a Canaanite. Thus, Eliezer and 
his family possessed cursed genes. Avraham said to Eliezer, “You come 
from a cursed stock and I, a descendant of Shem (the most special son of 
Noach who had received his blessing) come from a blessed stock. 
Something that is cursed cannot cleave to something that is blessed.” 
Therefore, Eliezer’s daughter, as devout as she was, did not qualify to be 
the future Matriarch. 
Selecting the proper wife for Yitzchak was essential for the future of the 
Jewish people. Yitzchak’s wife would be the future Matriarch who would 
mother third and most special Patriarch, Yaakov who was the father of the 
Jewish people. There could not be even the slightest trace of impurity 
within her spiritual make up. Therefore, Avraham appreciating the spiritual 
dimension of Yitzchak and what was at stake bound Eliezer to an oath to 
find the appropriate wife. 
5. The Profound Impact of Circumcision Upon the Jew (From Vayeira) 
The Midrash states, “The mitzvah of circumcision is so important that it 
supersedes the Shabbos. Circumcision is so great because it is through it 
that the child enters to be counted among the generations (of Jews). As it 
states in Psalms, ‘About the seed of those who have served Him it will be 
told of the Lord to the generations.’” Eitz Yosef , a commentator on the 

Midrash explains the verse to mean, “The one who has been circumcised 
will be counted among the generations.” 
The Midrash continues, “Reb Yitzchak says, ‘We find that King David 
refers to circumcision as ‘service’ (avodah). We also find that sacrifices are 
also referred to as ‘avodah.’ Just as the service of the sacrifices is based on 
the (sprinkling of) blood [as the Gemara in Tractate Zevachim states, ‘there 
is no atonement only through (the sprinkling of) the blood], so too is the 
service of circumcision based on the blood. Why is the blood of 
circumcision equated to the blood of sacrifices? It is because when the child 
is circumcised the droplet of blood is beloved to G’d as the blood from the 
sacrifice is beloved to Him. This is the reason the Divine Presence 
(Shechina) appeared to Avraham only after he had been circumcised. As 
the verse states (in the Portion of Shemini), ‘And a bull and a ram for a 
peace-offering to slaughter before Hashem…for today Hashem 
appears to you.’” Thus, the droplet of blood associated with circumcision 
with the blood of sacrifices. Both are beloved by G’d and cause the Divine 
Presence to come upon the individual. 
The Torah tells us that G’d gave the Jewish people the mitzvah of 
circumcision and the mitzvah of the Pascal offering as a prerequisite for 
their redemption As it is stated in Yechezkel, “And you are naked and 
devoid (of mitzvos).” Since the Jewish people were spiritually detached in 
Egypt, they needed to express their spirituality through an action/mitzvah 
to make them worthy of redemption. G’d presented them with the mitzvos 
of circumcision and the Pascal lamb. As the Prophet Yechezkel concludes, 
“I saw you wallowing in your bloods. Through your blood, you shall live. 
Through your blood you shall live.” The Gemara explains that the 
repetition of the term “blood” is referring to the blood of circumcision and 
the blood of the Pascal lamb. It is understood that the term “blood” alludes 
to sacrifices because it is only through the sprinkling of the blood of the 
sacrifice is one atoned. However, why is “blood” equated with 
circumcision? It cannot be because when one performs the circumcision a 
wound is created. 
It is evident from the verse from Yechezkel that the letting of blood during 
circumcision is an essential component of the mitzvah. When G’d saw the 
blood of the circumcision which is more than a mere consequence of the 
procedure He said, “Through the blood you will live.” This refers to the 
mitzvah of circumcision performed in its most complete form. This can be 
appreciated with the verse in Psalms that states that circumcision in 
classified as “service”, similar to a sacrifice. When G’d sees the blood of 
the circumcision, it is the equivalent of the blood of the sacrifice being 
sprinkled on the altar. When the Jewish people circumcised themselves in 
Egypt, they merited life because the Divine Presence had come upon them 
as we find regarding Avraham, our Patriarch after his circumcision. 
The Gemara in Tractate Shabbos tells us that a woman had brought her son, 
who was jaundice, to one of the Tanaim (great rabbis) to be evaluated as to 
when he would be able to be circumcised. The Gemara states, “He said, ‘I 
did not see in him the blood of circumcision. I thus told his mother to wait 
until the blood would be fully absorbed in his body.’” Rashi in his 
commentary explains,”If the blood is not fully absorbed in the body, there 
are two issues. Firstly, if the child is circumcised he will not bleed. And 
there is a mitzvah that a droplet of blood must come forth through 
circumcision. As it is written in Zacharia, ‘Also in the blood of My 
covenant…’ The second issue is if the blood of the child has not been fully 
absorbed into his body, then his life will be put in danger if he is to be 
circumcised.” 
The Gemara in Tractate Menachos tells us that King David was in the 
bathhouse and he became distraught. He had realized that in the bathhouse 
he was devoid of all mitzvos and thus detached from G’d. (Because one is 
not permitted to mediate in Torah in an unclean location). However, when 
he gazed down upon his circumcision he became elated. He said, “I rejoice 
over Your words as one who has found great spoils…” Why was King 
David elated from the sight of his circumcision? The mitzvah had been 
performed long ago. What relevance did his circumcision have to his 
present predicament, where he felt detached from G’d? 
Chazal tell us that circumcision is the prerequisite for the Divine Presence 
to come upon the Jewish people as It had come upon Avraham after he had 
been circumcised. Only one in a circumcised state has relevance to the 
Divine Presence. When King David saw that he was in a circumcised state, 
he rejoiced because although he was devoid of mitzvah performance at that 
moment, he was nevertheless attached to the Divine Presence. 
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With the understanding of the profound impact that circumcision brings 
upon the child, that through it he merits a relationship with the Divine 
Presence, we are able to understand the second blessing of the “Birchas 
HaMazon” Grace after meals. It is stated in the blessing, “…and the 
covenant that You have sealed in our flesh; for the Torah which You taught 
us…” What is the connection between the covenant engraved in our flesh 
and the Jew’s capacity to study Torah? Just as at Sinai, the Jew only had 
relevance to the Torah when the Divine Presence came upon them, so too 
does every Jew merit his potential in Torah when the Divine Presence has 
relevance to his existence. This occurs only if one is circumcised. However, 
in order to merit the ultimate elucidation, we must merit the rebuilding of 
the Holy Temple, when the Divine Presence will dwell again on the most 
intense level amongst the Jewish people. This is the prayer with which we 
conclude the Amidah, “It should be the Will of G’d that the Temple should 
be built speedily, and we should merit our portion in His Torah.” 
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Chayei Sarah: What’s Important? 
Volume 31, No. 1 25 Marcheshvan 5777 November 26, 2016 
Sponsored by The Parness family in memory of Max Parness a”h 
Mrs. Rochelle Dimont and family on the forthcoming marriage of her 
grandson Avi Ginsburg to Rachel Danis 
Most of this week’s Parashah is devoted to describing, not once, but twice, 
how Eliezer traveled to Charan and found a wife for Yitzchak. First, the 
events are described as they happen, then they are described as Eliezer 
retells them. In retelling his story, Eliezer says (24:42), “I came today to 
the spring . . .” Rashi z”l comments: “Today I started on my journey and 
today I arrived here, from which we may infer that the earth contracted for 
him.” Rashi continues: “The mundane conversation of the Patriarchs’ 
servants is more pleasing to G-d than the Torah of their children, for the 
story of Eliezer is repeated in the Torah while many important halachot are 
derived only from hints in the Text.” 
Why is the Torah written that way? Furthermore, what is the connection 
between the two parts of Rashi’s comment? R’ Moshe Teitelbaum z”l 
(1914-2006; Satmar Rebbe) explains: 
R’ Moshe Sofer z”l (1762–1839; the Chatam Sofer) writes that the Torah’s 
elaboration on the activities of the Patriarchs’ servants and descendants–for 
example, here, or the five times the construction of the Mishkan is 
described, or the 12 times the sacrifices brought by the Princes in Parashat 
Nasso are detailed–is an expression of Hashem’s humility. From it, we 
should learn to prioritize His teachings the same way He prioritizes our 
activities. 
One might, however, have come to the opposite conclusion, says R’ 
Teitelbaum, i.e., that the Torah gives short shrift to many Mitzvot because 
they are not important; therefore, we should give them short shrift as well. 
Therefore, Rashi connects this lesson with the lesson about Eliezer’s 
miraculously short journey. Our Sages say that Eliezer was a Rosh Yeshiva. 
The reason his journey was shortened was to minimize his time away from 
the study hall– proof of the importance of Torah study. (Beirach Moshe) 
“Avraham was old, coming along ba’yamim / in days” (24:1) 
Rabbeinu Bachya ben Asher z”l (1255-1340; Spain) comments on the verse 
(Devarim 6:24), “Hashem commanded us to perform all these decrees, to 
fear Hashem, our Elokim, for our good, kol ha’yamim / all the days, to give 
us life, as this day,” as follows: This teaches that Mitzvot are good for the 
body and the soul. [“This day” refers to the benefits received by the body 
in this world.] “For our good, kol ha’yamim,” refers to the benefits received 
by the soul in Olam Ha’ba. That is why Tzaddikim are described as 
“coming along ba’yamim,” getting closer and closer to Olam Ha’ba. 
(Rabbeinu Bachya) 
“It was, when the camels had finished drinking, the man took a golden 
nose ring, its weight was a Beka, and two bracelets on her arms, ten gold 
shekels was their weight.” (24:22) 
Why did Eliezer wait until the camels had finished drinking before giving 
Rivka these gifts? R’ Shimshon Dovid Pincus z”l (1944-2001; rabbi of 
Ofakim, Israel) answers: Eliezer waited to see whether, after performing an 
incredible act of kindness, Rivka would wait for payment, or at least a 
compliment. But she did not; she turned around to leave as if she had done 
nothing remarkable. Then Eliezer knew that she was truly remarkable, so 
he gave her the gifts. (Tiferet Shimshon) 

“Yitzchak went out la’suach / to supplicate in the field towards evening . 
. .” (24:63) 
The Gemara (Berachot 26b) teaches that Yitzchak went out to the field to 
pray the afternoon Minchah prayer. 
Why is verb used here for praying, “La’suach,” similar to the Hebrew word 
for “vegetation” (see, for example, Bereishit 21:15–“Sichim”)? R’ 
Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) explains: Prayer, which our Sages call, “service by 
the heart,” causes man’s soul to flower with new powers. This is 
particularly true of Minchah, which is recited at the end of the day, when a 
person is about to shed the day’s burdens from himself; precisely, then, the 
soul can soar. As a result, the holy feelings which are naturally found within 
the soul can be elevated and bear fruit. 
R’ Kook continues: Yitzchak and the Minchah prayer are associated with 
Midat Ha’Din / the Divine Attribute of Strict Justice. In light of the above, 
we can understand as follows: Minchah is supposed to bring out the natural 
tendency toward holiness that is inborn in a person. A person who fails to 
realize the potential that is already within him is particularly deserving of 
being judged strictly. (Ain Ayah Vol. I p.109) 
“Then Lavan and Betu’el answered and said, ‘The matter stemmed from 
Hashem! We can say to you neither bad nor good’.” (24:50) 
Rashi z”l explains their words as follows: “We cannot refuse this 
proposition [that Rivka marry Yitzchak], neither arbitrarily, nor with 
logical arguments. It is evident that the matter comes from Hashem, since, 
according to your words, He brought her and you together.” 
The Gemara (Mo’ed Kattan 18b) derives from here that Hashem matches a 
wife with a husband. Asks R’ Shlomo Wolbe z”l (1914-2005): Doesn’t 
everything come from Hashem? He answers: The Gemara means that, in 
the case of Shidduchim / matches, Hashem’s direct involvement is more 
obvious than in other areas of life, so much so that the match obviously is 
G-d’s Will. (Shiurei Chumash) 
“‘Here, Rivka is before you; take her and go, and let her be a wife to your 
master’s son as Hashem has spoken.’ It was, when Avraham’s servant 
heard their words, he prostrated himself to the ground to Hashem.” 
(24:51-52) 
Rashi writes: “From this we learn that we should thank G-d for good news.” 
R’ Leib Mintzberg shlita (rabbi of the Khal Adat Yerushalayim community 
in Bet Shemesh, Israel and rosh yeshiva of Yeshivat Ha’masmidim) writes: 
Earlier in the account of Eliezer’s journey to find a wife for Yitzchak, we 
read (24:26-27), “So the man [Eliezer] bowed low and prostrated himself 
to Hashem. He said, ‘Blessed is Hashem, Elokim of my master Avraham, 
Who has not withheld His kindness and truth from my master. As for me, 
Hashem has guided me on the way to the house of my master’s brothers’.” 
Why, then, does Rashi wait until our verse to teach that one should thank 
G-d for good news? Also, why in our verse does Eliezer prostrate himself 
to the ground, while in the earlier verse he does not? 
R’ Mintzberg explains: In the earlier verses, Eliezer was not expressing 
thanks. Indeed, he could not express thanks because he had only just met 
Rivka; he did not yet know if her family would agree that she should marry 
Yitzchak. Rather, his reaction there was an expression of wonder at 
Hashem’s Hashgachah Peratit, that he brought Eliezer to exactly the time 
and place where Avraham’s relative was drawing water from the well. His 
blessing there was a statement of praise of Hashem, not a statement of 
thanksgiving. Only now, when his mission was successful, could he give 
thanks. That, also, is why he bowed more deeply now than in the earlier 
verse. (Ben Melech) 
A Torah Tour of the Holy Land 
“Let him grant me Me’arat / the Cave of Machpelah . . .” (23:9) 
The Gemara (Eruvin 53a) records two explanations of the word 
“Machpelah,” which comes from the root meaning “double.” One Sage 
says: “A chamber within a chamber,” and one Sage says: “A chamber with 
a chamber above it.” 
R’ Pinchas Friedman shlita (Belzer Rosh Kollel in Yerushalayim) explains 
the significance of these two interpretations of “Machpelah”: 
R’ Menachem Azaryah of Fano z”l (1548-1620; Italy) writes that every 
prayer that rises to Heaven passes first through Me’arat Ha’machpelah. 
Why? R’ Friedman explains: There are few among us whose prayers meet 
the criteria of an ideal payer that can ascend to the Heavens. But, the 
Gemara (Bava Metzia 85a) teaches that the Patriarchs buried in the Cave 
also pray. Our prayers therefore pass through the Me’arat Ha’machpelah so 
they can be lifted up to Heaven with the Patriarchs’ prayers. 
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What are those characteristics that our prayers typically lack? The Gemara 
(Berachot 8a) states that one should “enter two doorways” before praying. 
Chassidic rebbes explain that these “two doorways” refer to “love of 
Hashem” and “awe of Hashem,” i.e., a proper prayer must express those 
two feelings, as the prayers of the Patriarchs did. This is what one Sage of 
the Talmud alludes to when he says that the double Cave is a “chamber 
within a chamber,” i.e., a “doorway” and a “doorway” beyond. Also, we 
are taught that one’s prayer should not focus on one’s personal needs, but 
rather for the “pain,” so-to-speak, that the Shechinah feels when we suffer. 
This is what the other Sage alludes to when he says that the double Cave is 
a “chamber with a chamber above it.” The lower level refers to prayer that 
focuses on lowly man’s needs, while the chamber above it refers to prayer 
that focuses on the pain of the Shechinah, which is, again, how the 
Patriarchs prayed. (Shevilei Pinchas 5773) 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Our Inheritance From Avraham Avinu 
After the akeida, Sarah Imeinu was told that Avraham had taken Yitzchak 
to Har Hamoria to offer him as a korban. Before she heard fully what had 
happened, her soul left her and she died (Bereishis, Rashi 23:2). Avraham 
then returned to Chevron “to eulogize Sarah and cry for her” (Bereishis 
23:2). The Torah spells the word “cry” in an unusual way — the letter kaf 
is smaller than the other letters. The Baal Haturim explains that this alludes 
to the fact that Avraham did not mourn Sarah exceedingly, since she had 
lived a long life. 
This is confusing. Aharon died at the age of 123, and yet Klal Yisrael 
mourned his passing for 30 days (Bamidbar 21:29). The same took place 
when Moshe Rabbeinu passed away at age 120 (Devarim 34:8). Why 
should Avraham have treated Sarah’s passing any differently? 
Moreover, Sarah had reached a higher level of nevuah than Avraham 
(Bereishis, Rashi 21:12), and had been bringing women to belief in Hashem 
just as Avraham had been doing among men (Bereishis, Rashi 12:8). Why 
does the Torah stress that Avraham limited his mourning for Sarah? 
Rav Avraham Cohen, in his sefer, Bikurei Avraham, writes that after the 
nisayon of the Akeida, Avraham was faced with a further nisayon — the 
Satan tried to make him feel as if Sarah had died as a result of the Akeida. 
Avraham was to feel that while he had not killed his son, he had indirectly 
caused his wife’s death. He should feel like a murderer. Look at what he 
had done! Look what a tragedy the Akeida caused! 
Avraham understood that this was a nisayon in emunah. He therefore 
strengthened himself in the belief that it was Hashem who had determined 
when Sarah would die and not that his actions had hastened her death. This 
answers our question on the Baal Haturim: Avraham did not mourn 
exceedingly because he wanted to teach this idea, that Sarah’s death wasn’t 
a tragic consequence of the Akeida, rather she was an elderly woman and 
this had always been her appointed time to leave this world. 
Of course, the loss of a tzadekess such as Sarah Imeinu should have been 
marked by an extended period of mourning, as was done for Moshe and 
Aharon. However, Avraham felt it was more important at this time to 
strengthen himself and others in the belief that only Hashem decides when 
a person’s life will end. He therefore limited his mourning to teach this. 
In Bava Basra (16a) we see that Avraham faced yet another nisayon of 
emuna at this time. Hashem had promised him Eretz Yisrael, yet here he 
was, standing like a beggar before the Hittim, forced to pay an exorbitant 
sum for a tiny burial plot. Did Avraham feel frustration, thinking: “Didn’t 
Hashem say that Eretz Yisrael was mine? Why do I have to go through all 
of this?” Avraham’s emuna was so strong that such thoughts never crossed 
his mind. Throughout Avraham’s life he faced test after test in emunah and 
succeeded, never questioning Hashem’s goodness or His running of the 
world. 
Each of us in our lifetime goes through test after test in emuna, but we 
should know that we have the ability to succeed in these tests. Avraham 
Avinu put into our spiritual makeup the ability to pass them. This is every 
Jew’s inheritance. 
The Rebbe of Shomrei Emunim would quote the Sages’ statement (Makkos 
24a), that the Navi Chabakuk “took all [the mitzvos] and established them 
on one [principle] — a tzaddik must live with his emuna.” The rebbe 
explained that a Jew must always make his emuna alive, meaning he must 
perpetually strengthen his emuna in Hashem. 
How does one do this? 

The Rebbe would advise thinking about Hashem’s miracles, such as the 
Exodus from Egypt and the unfathomably deep workings of nature. He 
would also advise reading sefarim that discuss the subject, observing 
tzaddikim or by doing mitzvos with feeling. 
The Rebbe added, though, that even in times when a person’s emuna 
becomes weak and none of the above help, a Jew can always rely on the 
emuna peshuta (simple faith) that he inherited from Avraham Avinu. This 
is something that no one can take away from a Jew, not even the Satan. 
What exactly is this emuna peshuta that we all possess? 
Rav Moshe Wolfson explains that no matter what happens to a Jew, belief 
in Hashem is in his blood. Deep inside, he knows that Hashem exists and 
that He is with us. A Jew who is far from Torah observance can try to 
conceal this or deny it, but his instinctive sense that there is a G-d will 
always be with him. 
Just as “an ox knows who his master is” (Yishaya 1:3), we should certainly 
live with the awareness of Who Hashem is. Just as it would never occur to 
a son to question whether the man he calls his father is in fact his father, 
we too know deep inside that Hashem is our Father. 
Uriah Stein was 28 years old when doctors informed him that he had cancer 
and it had reached his eye. If he did not have his eye removed, he would 
not live for more than another four months, they said. From that moment 
on, Uriah began actively strengthening his emuna in Hashem almost every 
waking moment. 
When he eventually traveled to the United States to undergo this operation, 
as he was waiting for the surgery to begin, he decided to write a letter to 
Hashem. This is what he wrote: 
“Hashem, I know that You can do anything and that if You want, I will 
become well again. And if this disease is a hint that I was not careful in 
guarding my eyes, I hereby declare that I will guard my eyes more than 
before, and try constantly to strengthen my emuna and trust in You, and 
strengthen Your children’s emuna.” 
Just before operating, the surgeon decided to test again if cancer had 
reached the patient’s eye. After examining the results, he discovered that 
he would be able to remove the cancerous growth without removing the 
eye. 
From then on, Uriah made sure to fulfill what he had written. At every 
opportunity, he would speak with people about emuna. Just seeing him, a 
man clearly going through the painful effects of cancer yet full of happiness 
and trust in Hashem, was the greatest lesson. 
May we be zoche to grow in faith and trust in Hashem! 
 

Joshua Kruger – Torah.Org 
Parsha Halacha for the Shabbos Table 
Parashas Chayei Sarah – Shevuah and Neder 
The Story: 
Shai and Daniel sat in the Sixth Grade classroom, watching the clock until 
it finally reached 4 o’clock. The school dismissal bell rang, and the two met 
at the classroom door. 
Shai hustled towards his locker, “This is going to be so much fun. I have 
all the lemonade ingredients prepared at home so come by right after you 
drop your stuff at home.” 
“Okay,” Daniel answered and slung his backpack over his shoulder, “I’ll 
bring the signs and the paper cups. I’ll see you soon!.” 
Twenty minutes later, they sat at their lemonade stand, ready for customers. 
As they waited patiently, they began to discuss what they would do with 
the money that they made. 
Daniel said “I think we should go try out the new pizza store. It just opened 
this week and I heard it’s great.” 
“Actually” said Shai, “ I was thinking about giving my profits to that 
neighborhood that had that big flood after the hurricane. The ones that we 
all gathered clothing and medicine and food for….” 
Daniel thought for a moment. “Yes, I guess you’re right. Lots of people are 
trying to give money to them, so we should try and help too.” 
Shai banged his hand on the table, “Okay, let’s make a shevuah that we 
give that money to them. This way, we can’t change our mind when we 
walk by the pizza store!” 
Daniel smiled, “That’s a funny idea. But I don’t think we’re allowed to 
make it a real shevuah, are we? 
“Well, okay, I know that we’re not supposed to make silly promises, but 
this is for tzedaka! I think that the promise will help make sure that we 
actually do the mitzvah, and don’t change our minds. What could be wrong 
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with that? And anyway, we just turned twelve, we’re not even bar mitzvah 
yet, so I don’t know if the problem of shevuot and nedarim even counts for 
us!” 
The boys looked up at their next customer and saw that it was their Rabbi 
from school, smiling at them while he listened to their conversation. The 
Rabbi put down a dollar to purchase a cup of lemonade and said, “Boys, 
you’ve come up with important questions! Let’s talk a little while I enjoy 
this drink of yours and see if we can figure out the answer.” 
Discussion: 
Q: What is the connection between our story and the parashah? 
A: In this week’s parashah, Avraham decides that he must find a wife for 
his son, Yitzchak. He calls his trusty servant, Eliezer, and asks him to get a 
potential wife from outside of Canaan. He asks Eliezer to make a shevuah 
that he will follow Avraham’s exact instructions (Genesis 24:3). 
Q: What is the difference between a shevuah and a neder? 
A: If the commitment concerns a person’s actions, then it is a shevuah. If 
the commitment involves an object, then it is a neder (Nedarim 2b). In our 
story, Shai want to commit to giving the money to tzedaka. This would be 
a shevuah because the commitment involves the action of giving. 
Q: The boys want to make a shevuah to help them make sure that they will 
donate their profits to tzedakah. Is this allowed? 
A: Making a neder or shevuah is can very very dangerous. It’s so serious 
that there are stories of good Jews who were willing to give up great 
amounts of money in order to avoid making a neder or shevuah. In general 
chazal are very critical of people who make a neder or shevuah, and this is 
why it is important to use the phrase “blee neder” whenever we make a 
commitment. However, the situation in our story is different because the 
shevuah is being used to help a person perform a mitzvah. Chazal actually 
praise a neder or shevuah made for such a reason. Nevertheless, because 
making a neder is such a serious issue, a person should first try to use other 
strategies (Kitzur Shulchan Aruch 67:5). 
Q: Daniel and Shai are not yet Bar Mitzvah. They are only twelve years 
old. If they did make a shevuah, does it still count? 
A: Yes! While boys and girls are not obligated to the mitzvot until the age 
of Bar/Bat Mitzvah, making a shevuah or neder is an exception. As long as 
the child understands what they are doing, the neder is treated as seriously 
as a neder from an adult if they are in the year before their Bar/Bat Mitzvah 
(Kitzur Shulchan Aruch 67:9)! For this reason it is recommended that a 
child participate in the annual Erev Rosh Hashanah Hatarat Nedarim 
ceremony if they will be celebrating their Bar/Bat Mitzvah over the coming 
year. 
Back to Our Story 
The boys’ Rabbi explained these details to them. Since they were within a 
year of their bar mitzvah, they realized that making a shevuah is not 
recommended practice for them, just as it isn’t for adults. The boys came 
up with a different plan. The money that their customers paid them, went 
right into a big labelled glass jar with the words “For Tzedaka” written on 
it. This way, they knew that they would not feel right to take the money 
from that jar to buy any pizza, but they weren’t transgressing the laws of 
shevuot and nedarim either! Their customers were quite happy to see that 
their money was going to tzedaka (in fact, the boys were pretty sure that 
“business” improved after they put that tzedaka jar on the table!), and the 
boys were able to raise fifty three dollars that afternoon. They decided to 
try and make this project a weekly one and that when the weather turned 
cooler, they would begin to have “hot chocolate stands” instead. 
(Written by Josh and Tammy Kruger, in collaboration with Rabbi Yehoshua 
Pfeffer of the Institute for Dayanim.) 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Chayei Sarah 
Elevate Everything About Him 
And it will be, [that] the maiden to whom I will say, ‘Lower your pitcher 
and I will drink,’ and she will say, ‘Drink, and I will also water your 
camels,’ her have You designated for Your servant, for Yitzchok, and 
through her may I know that You have performed loving kindness with my 
master.” (Breishis 24:14) 
We have already been treated to an awe inspiring portrait of Avraham 
reaching out to heat stricken idolaters, showering them with honor, and 
pleading with them to allow him to provide a token measure of food. All 

this was followed by a grand festive meal because Avraham is idealized as 
someone who, “Says little and does much!” 
This all begs a question about Eliezer’s test at the well. Why would the 
maiden he is seeking be required to declare in advance that she is going to 
feed his animals? Let her agree to give him water and then see if she over 
delivers on her offer. Then she would be a more perfect fit for Avraham’s 
family. Why must she say a lot and then do a lot? 
A seemingly extra detail in the actual narrative may pry open the door to 
offer a peak at an answer. Remarkably so, Rivka makes that declaration just 
as Eliezer had hoped. Then after he actually drinks from the pitcher the first 
thing she does is poor the water into the water trough and then it’s off to 
the races to feed the ten camels. Why do we need to know that she first 
poured the remaining water into the drinking pool for the animals? Maybe 
we detect that she is concerned not to be wasteful, which is also a supreme 
Torah-value. That’s nice too but maybe there is much more. 
What exactly was Eliezer testing for? He was actually boxing her into a 
corner. If he would ask her for water from her jug, how could she refuse? 
After she would give him to drink, what should she do with the rest of the 
water? It’s effectively PAGAM- tainted! She can’t bring it home. The sun 
is setting. She has to get back home with fresh water. If she spills it into the 
watering trough in front of him there is a good chance he will be offended 
by her action. That’s not an option either. 
In a split second after his offer she must come up with a solution that was 
preserve his dignity. In that moment she must make the only real choice but 
it requires an enormous investment of effort. She must declare in advance 
that she is going to feed all of his camels and then when she spills the 
pitcher into the watering trough, it is just a part of her promise. 
Watering the ten camels was all part of a cover up to protect his honor. In 
order to come up with that scheme on the spot she would have to have in 
place a unique combination of important qualities. Sure she would have to 
possess a heart filled with Chessed, and she would also have to be very 
smart. She needs to be dutiful as well, in order to follow through on her 
original promise, doing as she said. 
Most necessary, perhaps, she would have to have an instinctive sense of the 
inherent dignity of every human being, just as Avraham who had lavished 
his guests with honor. If Rivka was to help build a family whose mission is 
to lift up and enlighten all humanity, this value is critically important. 
This past Friday an old friend called and asked me if I had time for a two 
minute story. I just listened and when he was done he wished me a good 
Shabbos and hung up. A week later, I remain in awe! While exiting a Shul 
in Brooklyn on Thursday eve he espied a non-Jewish fellow with his 
sweatshirt hood pulled over his baseball cap and preoccupied with his 
phone. He also noticed that the fellow was wearing extra-large baggy pants 
and they parked way below his waistline. My friend felt an urgent need to 
gently point out to him that his pants were hanging very low. He did. The 
fellow grunted in vague acknowledgment. 
After going a block he said that he felt compelled to turn back and approach 
the fellow once again. He told him emphatically, “You are a prince! I want 
to let you know that you are a very important person. You are a prince!” A 
block away again, curiosity overcame him and turned to look back. 
Incredibly so, the fellow had pulled up his pants! By appealing to the 
inherent dignity of a man one is able to elevate everything about him. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Hayeh-Sara: Seven Burials in Me’arat Ha’machpela 
The opening section of Parashat Hayeh-Sara tells the story of Abraham’s 
purchase of Me’arat Ha’machpela (the Machpela Cave), where he buried 
his wife, Sara. Later in the Humash, we read that Abraham was also buried 
in this plot of land, as were Yishak, Ribka, Yaakob and Leah. According to 
tradition, Adam and Hava are also buried in the Machpela Cave. 
When we read the verses that tell of Abraham’s dealings with Beneh Het 
(23:1-16), the tribe that resided in the area and from whom he purchased 
the land, we cannot help but notice a seemingly peculiar repetition. No 
fewer than seven times in this brief section we find a variation of the phrase 
“to bury the deceased.” Abraham repeatedly emphasizes that he seeks a plot 
of land “to bury my deceased” (“Ve’ekbera meti”; “Li’kbor Et Meti”), and 
the Beneh Het (including Efron, who owned the property) likewise 
repeatedly mention that they want to allow Abraham to “bury your 
deceased” (“Kebor Et Metecha”). In all, as mentioned, these phrases appear 
seven times in these verses. Undoubtedly, this is not coincidental, and the 
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Torah seeks to convey some message or make some allusion through this 
repetition. 
The Vilna Gaon (Rav Eliyahu of Vilna, 1720-1797) explained that the 
Torah here alludes to the seven burials that would take place in Me’arat 
Ha’machpela. As noted earlier, three couples were buried in the cave after 
Abraham purchased the land from Beneh Het – Abraham and Sara, Yishak 
and Ribka, and Yaakob and Leah. The first six instances of this phrase – 
“bury your deceased” and “bury my deceased” – thus allude to these six 
righteous men and women who were later buried in Me’arat Ha’machpela. 
As for the seventh instance of this phrase, the Vilna Gaon noted that it 
differs fundamentally from the first six. The seventh instance is when Efron 
tells Abraham, “Ve’et Metecha Kebor” – “and your deceased, bury.” 
Whereas in the earlier instances the word “Met” (“deceased”) is mentioned 
only after the word “Kebor” (“bury”), in this instance, the word “deceased” 
is mentioned first. This anomaly, the Vilna Gaon explained, holds the key 
to explaining the allusion in this phrase. Our Sages tell us that besides 
Adam, Hava and the six patriarchs and matriarchs, there was also 
somebody else who was buried in Me’arat Ha’machpela. At the time of 
Yaakob Abinu’s burial, his brother and adversary, Esav, arrived and 
protested. He argued that as he was the older twin, he owned rights to 
Me’arat Ha’machpela, and he did not allow Yaakob’s sons to bury their 
deceased father. Yaakob’s sons retorted that Yaakob had purchased the 
birthright from Esav, and thus he owned rights to the family burial plot. 
Esav falsely denied selling the birthright to Yaakob, and so Naftali, the 
swiftest of Yaakob’s sons, ran back to Egypt to bring the deed of sale. In 
the meantime, however, one of Yaakob’s grandchildren – Hushim, son of 
Dan – saw what was happening and realized that Esav was causing a delay 
to Yaakob’s burial. Hushim took a sword and beheaded Esav. The severed 
head rolled into the grave, and was buried together with Yaakob. 
The Vilna Gaon thus explained that the seventh phrase – “Ve’et Metecha 
Kebor” – alludes to the seventh person buried in Me’arat Ha’machpela after 
Avraham purchased it, namely, Esav. And for this reason, the sequence is 
reversed. Our Sages teach that wicked people are considered “dead” 
already during their lifetime. The essential component of a person’s being 
is not his physical body, but rather his soul, and therefore a sinner, who 
does not care for his soul and contaminates it through sin, is considered 
“dead,” as his soul, the essence of his being, is in a state of dysfunction. 
Thus, in alluding to Esav’s burial, the Torah writes, “Metecha Kebor” – 
that the one who was already “dead” even before his physical demise was 
buried in Me’arat Ha’machpela. 
The Gaon’s brilliant insight reminds us of the special stature and sanctity 
of the Torah, that unlike every other book, it was written by the Almighty 
Himself. Each and every word and letter is laden with countless layers of 
meaning and allusions, and each time we uncover one of these layers, we 
marvel anew at the infinite depth of the Torah and the great privilege we 
have to study a text given to us directly by G-d Himsel 
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Gift Wrapping 
By Rabbi Boaz Tomsky 
Associate Member, Young Israel Council of Rabbis 
When one presents a thought on Parshat Chayei Sarah, there are two 
underlining themes: #1 Sarah’s passing and her subsequent burial; and #2 
Eliezer’s quest to find a suitable lifelong companion for Yitzchak. On this 
second theme, the Torah provides countless meaningful details. The 
seemingly excessive verses are not stated randomly, but they provide us 
with practical advice and insight into realizing the truly important 
characteristics for seeking a mate. Even within the modern world, with all 
the different techniques in dating and all of the unsolicited advice, we need 
look no further than our very own Torat Chaim − living Torah. (Long 
before today’s online dating services became so prevalent.) Let’s view just 
a mere speck of our Torah’s eternal wisdom. 

Following the incident at the well, where Rivkah passes the test with flying 
colors, Eliezer does something completely out of the realm of what we 
might perceive as rational. The Torah relates that he immediately showered 
her with presents, valuable gold jewelry. Only afterwards does Eliezer 
inquire into her genealogical status, to fit the criteria his master Avraham 
had directed him to follow. Of course, her pedigree proved to be positive 
and she was indeed fit for betrothal to Yitzchak. From the surface, it might 
appear that Eliezer was a bit hasty, perhaps too over-eager when giving 
Rivkah the gifts before he knew all the facts. Why didn’t he first ask her 
who she was and then give her the gifts once she proved she was fit for 
marriage? Certainly the Torah places these events in their proper order, 
which becomes clear later in the Parsha when Eliezer relates the happenings 
of his day to Lavan, almost repeating the story line verbatim except for 
some subtle differences in his wording. One of the more obvious 
differences in his monologue is that he reverses the order of events from 
the way in which they actually occurred. First he tells Lavan that he asked 
Rivkah, “who are you?” and only afterwards did he present her with the 
precious jewelry. Rashi states the motive as to why Eliezer elected to switch 
the order was to avoid being asked “Why did you give Rivkah gifts before 
you knew who she was?” That seems to be a valid question and it appears 
as though Eliezer was afraid to confront it. But we must presume that 
Eliezer had a good reason to state it to Lavan the way he did. If this was the 
case, why couldn’t he relay this reason to the likes of Lavan? 
On a seemingly unrelated topic, Rashi quotes the famous Sifri [Devarim 
33:2] about how HaShem offered the Torah to all the nations in the world, 
but among them, there were no takers. But then, Klal Yisrael came along 
and said “Na’aseh V’Nishma – we will do and we will hear.” How do we 
understand the thought process of Na’aseh V’Nishma? The nations seemed 
to be correct when asking what the Torah was all about before 
contemplating the notion of agreeing to adhere to all its edicts. How could 
the Jewish nation make such a statement? 
The answer to these timeless inquiries didn’t come to me during an 
insightful lecture or even during a stimulating conversation among my 
peers. Instead, it was at my daughter Malka’s birthday party when it hit me. 
We had set aside a table for all the gifts she would be receiving. I was 
astounded to see the amount of beautifully wrapped presents her friends 
had brought her. The fancy wrapping paper had varied children’s themes, 
each with carefully placed ribbons and bows. I was truly impressed by the 
effort put forth in the presentation of each of these thoughtfully wrapped 
presents. Then came the moment when she opened her gifts – or I should 
say, when she attacked her presents! In a matter of minutes, each gift was 
opened… wrapping paper torn to shreds, strewn all over the living room 
floor. As I proceeded to fill a garbage bag with all the freshly torn paper, I 
wondered, “What was the whole point in wrapping presents… How did this 
enhance the gift?” 
Imagine a scenario in which you want to give a gift to a friend; say, a 
blender. If it isn’t wrapped, they would be able to identify the item and 
could choose to accept it or graciously refuse. They’d know what to expect. 
But if it’s gift-wrapped, the receiver would have no idea of the gift 
contained in that beautifully wrapped box. Upon accepting the gift, your 
friend would be uncertain if it is something they’d want. Still, as a good 
friend, they accept it, no matter the uncertainty. Why would someone 
accept such a gift? If you give a gift to a friend, he likely would consider 
you as caring enough to have chosen something you knew he’d like. The 
recipient’s thinking would be: “I don’t know what I’m receiving, but since 
the gift is coming from you, a dear friend, it must be good.” 
This is the explanation of the words of the Sifri. The Torah is likened to a 
wrapped present − an item of uncertainty. By inquiring what was written 
inside, the nations of the world questioned their trust in G-d. They needed 
a peek before they were willing to buy into it. This shows they were 
concerned that the Torah could potentially be detrimental to them, which 
is, in fact, what they are attesting to by their unwillingness to accept the 
Torah with its strict laws and edicts. But the Bnai Yisrael understood that 
the Torah was a Lekach Tov − a good acquisition. They didn’t feel the need 
to ask questions before accepting the Torah. They knew that a gift from 
HaShem had to be good. This is the message of the words Na’aseh 
V’Nishma − we will do and then we will understand. 
The amount of jewelry Eliezer gave to Rivkah is also noteworthy. Rashi 
comments that the two bracelets are an allusion to the Shnay Haluchot − 
the two tablets; and the ten shekels of gold is a hint to the Aseret Hadibrot 
− the Ten Commandments. What is the correlation between the giving of 



  16                                                        {aBtu!ist!zzI – trcdk trcd ihc!
these precious jewels and accepting the Torah many years later? Just as our 
acceptance of the Torah was done with a leap of faith, unsure of the future 
or outcome, so too, Eliezer first provides Rivkah with the gifts and only 
later inquires. Eliezer is teaching us that the key to the start and continuity 
of any relationship is trust. A marriage built on trust will endure. It is no 
coincidence that HaShem compares the relationship between the Bnai 
Yisrael and Himself to the relationship of a husband and wife. The 
acceptance of the Torah is built on trust and all interpersonal relationships 
− especially marriage – are based on trust. 
With his wisdom and foresight, Eliezer was able to read Lavan like a book. 
He saw Lavan running toward him, acting overly generous and friendly, 
and not sincere in his actions. Instead, he cast his eyes toward the money. 
He was hoping to “cash in” at Eliezer’s expense. He even tried to impress 
Eliezer by talking his language, pretending to be the frum person he wasn’t. 
We too often see people like this. They start speaking differently around 
you because they deem you as observant. They aren’t fooling anyone. They 
can be spotted from a mile away. Eliezer saw this in Lavan and realized he 
wasn’t dealing with a sincere, truthful individual. Such a person would not 
understand that good relationships are based on trust. He initiated the 
relationship on deception and trickery. This is why Eliezer was compelled 
to switch the order; he wanted to speak in a manner in which Lavan could 
relate. Being so self-centered, the only way to approach Lavan would be to 
act after all the facts are brought forward. This is not the Middah of Emunah 
– the kind of faith necessary and incumbent for a future matriarch. It is the 
kind of leap of faith that only a Rivkah is capable of taking – not a Lavan. 
It is nice when we come across someone that truly embodies the trait of 
trustworthiness. But it is unfortunate that such people are more the 
exception than the rule. Some believe that trusting others makes you seem 
vulnerable, and even weak. Many of us recall when there was a different 
level of trust among strangers encountered throughout the day. People 
would place their trust in society and allow their children to go outside and 
play and do things that today’s parent wouldn’t even dream of. This is the 
price we pay for living in today’s times. Naturally, we must protect our 
children and ensure they remain safe from the outside world. It would be 
foolish and naïve to believe the world doesn’t have more than its fair share 
of evil people. We learned that on 9/11 and it gets reinforced with today’s 
news headlines. But this doesn’t excuse the way in which we should deal 
with those we know and love. Trustworthiness doesn’t have to be a thing 
of the past. As we go about our everyday activities, if we prove we are 
trustworthy and that we trust others, we can create a long-lasting, positive 
affect. It is my personal hope that we may return to such times, where trust 
endures within all our relationships. Shabbat Shalom. 
The Weekly Sidra 
“Of Veils and Twins” 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
Many are the times where we mistakenly perceive that the Torah 
HaK’dosha supplies us with information that seems not to be that essential. 
Of course, nothing could be further from the truth. Every word, every letter 
in the Torah is there to impart to us literal worlds of information and 
wisdom which would otherwise remain unavailable to mankind. Nothing is 
extra or superfluous- nothing. 
Towards the conclusion of this week’s Sidra, Rivka is brought to the Negev 
where her future husband Yitzchak lived at the time. Due to her extreme 
modesty, the Torah gives us the following information concerning Rivka’s 
actions when first seeing Yitzchak: 
“And Rivka lifted up her eyes, and when she saw Yitzchak, she alighted off 
the camel. For she had said to the servant, ‘What man is this who walks in 
the field to meet us?’ And the servant had said, ‘It is my master’; therefore 
she took a veil and covered herself.” (B’raishis 24:64-65) 
It would stand to reason that in the Biblical world where such extreme 
modesty was the norm, unmarried women would cover their faces when 
encountering men unknown to them. Be that as it may, why does the Torah 
go out of its way to attribute this character of modesty to Rivka? Would 
Eliezer the servant of Avraham have chosen an immodest woman to be the 
bride of his master’s son? Certainly not. 
Interestingly enough, Rivka is one of two women in the Torah who makes 
use of a veil. When Tamar, the daughter-in-law of Y’hudah, hears of her 
father-in-law’s approach to Timna, the Torah gives us this information: 
“And it was told Tamar, saying, ‘Behold your father-in-law goes up to 
Timna to shear his sheep.’ And she took off her widow’s garments, and 

covered herself with a veil, and wrapped herself, and sat in an open 
place, which is by the way to Timna; for she saw that Shela was grown, and 
she was not given to him for his wife.” (B’raishis 38:13-14) 
Again we see the Torah making mention of the use of a veil. What is the 
significance of this? What deep and profound message is the Torah 
imparting to us through the use of this twice mentioned article of wardrobe? 
For a very erudite answer to this query, we turn to the text Divrei Yirmiyahu 
(Rav Yirmiyahu Ben Binyamin Wolf Leiv 1775- 1851 of blessed memory), 
which tells us the following. 
Oddly enough, the two women making use of a veil are two women who 
gave birth to twins, as the Torah testifies: 
“And when her (Rivka’s) days to be delivered were fulfilled, behold, there 
were twins in her womb.” (B’raishis 25:24) 
Concerning Tamar, the Torah states: 
“And it came to pass in the time of her (Tamar) labor, that, behold, twins 
were in her womb.” (B’raishis 38:27) 
Now, it is well known that the twins of Rivka were Aisav and Ya’akov, 
while the twins of Tamar were Peretz and Zerach. But, what is the 
relationship of veils to twin sons? The Divrei Yirmiyahu explains in the 
following manner. 
It is well known that Aisav and Ya’akov, the twins of Rivka, symbolize 
strife and unrest. For after hearing of his brother walking away with the 
birthright, the Torah gives us this to understand: 
“And Aisav hated Ya’akov because of the blessing with which his father 
blessed him; and Aisav said in his heart, ‘When the days of mourning for 
my father are at hand; then will I slay my brother Ya’akov.’” (B’raishis 
27:41) 
On the other hand, the twins of Tamar, Peretz and Zerach, symbolize the 
eternal peace that will come in the days of Moshiach Tzidkeinu. This is as 
we see: 
“Now these are the generations of Peretz; Peretz fathered Chetzron. And 
Chetzron fathered Ram, and Ram fathered Aminadav. And Aminadav 
fathered Nachshon, and Nachshon fathered Salmon. And Salmon fathered 
Boaz, and Boaz fathered Ovaid. And Ovaid fathered Yishai, and Yishai 
fathered Dovid.” (Rus 4:18-22) 
And, of course, Moshiach Tzidkeinu will be a direct descendent of the 
house of Dovid. 
Now, concludes the Divrei Yirmiyahu, we Jews who are so anxious for 
peace among humanity ask, “When will war and strife finally come to an 
end? When will there be that time of “Nation shall not lift up sword against 
nation?” (Yishayahu 2:4) When will peace reign over humanity in the times 
of Moshiach Tzidkeinu?” 
Regretfully, responds the Divrei Yirmiyahu, the answer to this question is 
at present covered in veils, and currently remains unavailable to us, no man 
knowing when such a time will come. So end the words of the Divrei 
Yirmiyahu. 
While we are not aware of the future and the time of the arrival of Moshiach 
Tzidkeinu who will bring with him a world of Shalom to mankind, it is still 
our obligation to anxiously await such a time without giving up hope. It is 
as we recite in the Ani Ma’amin: 
“I believe with complete faith in the coming of Moshiach, and although he 
may tarry, nevertheless, I wait every day for him to come.” 
And so, may he speedily come and lift the veils in order to display to the 
world that HaKadosh Baruch Hu is one, and His Torah is the golden rule 
by which all men must live. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
“Plan B” 
By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 
A famous mathematician once wrote “The most successful people are those 
who are good at Plan B”. Plan B refers to the strategy one utilizes when his 
initial plan fails. The professor recognized that many people perform quite 
well in ideal conditions when perfect results are attainable, but struggle to 
adjust their perspective to a set of lower expectations when circumstances 
change. He also recognized that our lives are filled with imperfect 
conditions and unpredictable situations, and the ability to nimbly reset our 
goals and embrace “Plan B” is critical to success. 
In many areas of our lives we envision and strive for certain results which 
we define as success. An idealistic newlywed couple hopes for a perfectly 
blissful, happy marriage, which may be somewhat unrealistic. Marriage has 
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ups and downs and even the most harmonious marriages have stressful, 
difficult periods. When the couple begins to have children, they would like 
their children to be healthy, and to excel spiritually, academically, and 
materially. We would like all our children to grow up to be talmidei 
chachamim, and well mannered, well adjusted adults. As our children grow 
up and develop, some of these admirable ideals do not seem to materialize. 
A person launches a new business enterprise, hoping that it will provide 
him a comfortable level of income, afford him time to learn torah, and leave 
him some time to spend with his family. Unfortunately, it doesn’t always 
work out that way. 
Discovering that the success we had envisioned and hoped for is not 
realistic can be discouraging and, in some cases, depressing. The 
recognition that neither you nor your spouse is perfect, and that creating 
a happy marriage requires work, sometimes hard work, can be 
disappointing. A successful couple will accept that reality and 
determine to pursue the important goal of shalom bayis diligently. 
When “Plan A” doesn’t happen, they immediately get to work on “Plan 
B”. 
Instead of expressing disappointment, successful parents constantly 
readjust their expectations as their child’s personality develops, and 
they discover more about his strengths and weaknesses. Realizing that 
their dreams for their children may have been just that – dreams, they 
happily encourage the child to develop his unique strengths, and they 
help him with his challenges. Plan “B” becomes the new Plan “A”. 
Perhaps the most ubiquitous challenge of all is parnassa, earning an 
honest living. First choice careers don’t always work out, and many 
people must try several paths before finding one that works for them. 
Here too, we need to be willing to try “Plan B” and sometimes even 
“Plan C”. Sometimes what appears to be a setback is actually a blessing 
in disguise as it forces one to embark on a new, more successful career. 
According to Chazal, the difficulty in embracing “Plan B” is normal 
and can affect even great people. In Parshas Chayei Sarah, Avrohom 
sent Eliezer to seek out a wife for Yitzchok from his family in Charan. 
Since Yitzchok was not allowed to leave Eretz Yisroel, this shidduch 
would require his fiancé to travel back to Eretz Yisroel with Eliezer. 
What would happen if she would not agree to move to Eretz Yisroel? 
In that case, Avrohom told Eliezer (24:8) “If the woman refuses to 
travel to Eretz Yisroel, then you are released from my oath”. Rashi 
explains that Avrohom instructed Eliezer that he should then select a 
wife for Yitzchok from the families of Aner, Eshkol, or Mamrei. 
Although Avrohom really wanted Yitzchok to marry a member of his 
own family in Charan, he understood that it might not happen, and so 
he prepared a plan B, just in case plan A didn’t work out. 
The Ralbag points out a lesson that we should learn from this incident. 
When a person is unable to accomplish his ideal goal, he should not 
give up on getting a lesser goal. Just as Avrohom instructed Eliezer 
exactly what to do if Rivka would refuse to travel (“Plan B”), so too a 
person should exert himself to achieve the next best level that is 
attainable to him. 
This Ralbag is puzzling. Certainly Avrohom wanted Yitzchok to marry 
even if it couldn’t be to a family member? Obviously, simple prudence 
would dictate that he make plans for the possibility of Rivka refusing 
to travel to Eretz Yisroel? Why does the Ralbag feel that this action of 
Avrohom is noteworthy, and something he needs to encourage us to 
learn from? 
We would expect every reasonable person to do this. We would be 
wrong. 
The Ralbag is pointing out that many of us fail to do this. When things 
don’t go our way, we tend to give up. Even if we don’t give up entirely, 
we don’t approach Plan B with the same enthusiasm and energy that 
we had while pursuing “Plan A”. The yetzer horah convinces us to stop 
trying so hard, since things aren’t going to be perfect anyway. 
Apparently this tendency can even affect great people like Avrohom 
and Yitzchok and it can certainly affect us. 
It takes bitachon (belief in Hashem) to realize that Hashem, with our 
best interests in mind, always designs the plan that is best for us, even 
if we don’t always see it that way. Our “Plan A” sounded nice but may 
not have been the best after all. So the next time things don’t work out 
perfectly, don’t get discouraged. Invest all your energies in “Plan B” 
knowing that perhaps “Plan B” should have been my “Plan A” all 
along. Instead of calling it “Plan B”, let’s call it the new “Plan A”. 

Parshas Chayei Sarah: How Abraham Interacted With Non-Jews 
Parshas хаей сара: Как Авраам общался с неевреями 
By Rabbi Yisroel Yitzchok Silberberg 
Mara D’asra, Young Israel of Mapleton Park, Brooklyn NY 
Если Авраам был жив сегодня, он бы подняться и одобрить права 
евреев, чтобы посетить и молиться в Храмовой горе? 
Я открываю с этим риторическим вопросом, как напряженность 
высокая в Израиле и на Ближнем Востоке в течение конкурирующих 
претензий к самым святым взгляд в старом городе Иерусалима. В 
последние недели евреи были более посещения и даже пытается 
молиться на Храмовой горе. Эти действия вызвали опасения среди 
арабов и мусульман, что Израиль тайно планируют взять под 
контроль святом месте. Исторически Джордон был хранителем на 
святом месте и премьер-министра Израиля заявил, что Израиль не 
имеет никаких планов по изменению статуса QOU сайта. 
Существует сильная спор между раввинами в Израиле евреи, 
разрешено ли вводить на Храмовую гору. Большинство 
ортодоксальных раввинов, в том числе в конце раввин Эльяшив, 
раввин Шломо Залман Aurebauch и рава Ovadyah Йосефа постановил, 
что это тяжкий грех, чтобы войти в святое место, так как мы все 
считались нечистыми и ввода святое место в таком состоянии 
карается смертью. С другой стороны, есть мнение меньшинства среди 
сионистской раввинов, которые утверждают, что не только 
допустимо, чтобы войти на Храмовую гору, но это большая мицва 
сделать. 
Политики в Израиле не менее на сторону в этом споре путем 
содействия их повестку дня на основе мнений различных раввинов по 
этому вопросу. Те, кто поддерживает урегулирование земли в 
Восточном Иерусалиме и на Западном берегу предсказуемо 
выступают за позволяя евреям, чтобы войти на Храмовую гору и 
противостоять арабам, в то время как в лагере убывающей 
конфронтации с арабами и мусульманами, не расширяется в земле 
прошли зеленые линии , выступают, что евреи не должно быть 
позволено Храмовой горе. 
Как и все в жизни, ответ на эту дилемму в самой Торе. Как мы знаем, 
действия, которые произошли с нашими предками являются уроком 
для нас, детей. В главе, этот недель мы читаем, как Авраам общался с 
людьми HAIS. Авраам возвращается из Храмовой горе, успешно 
выполняя свою десятую пробу для того чтобы предложить принести 
в жертву Исаака. Тем не менее, он сразу же столкнулся с другой 
трудностью. По прибытии обратно Авраама к себе домой, он 
обнаруживает, что Сара умерла на горе в покушении на жертву 
Исаака. 
Авраам сразу вступает в переговоры с Ефрона приобрести участок 
земли, чтобы похоронить Сару. Авраам выходит из своего пути, 
чтобы поговорить с Ефрона и простых людей HAIS с таким 
достоинством и уважением. Кроме того Авраам кланяется 
неоднократно народу HAIS. Можно было бы подумала, что Авраам 
потребовал бы кусок земли от людей HAIS! Авраам мог утверждали, 
людей HAIS, что сам Аль-могучий обещал ему землю Израиля! 
Авраам, конечно, не должны просить простые люди HAIS на землю, 
чтобы похоронить Сару. 
Тем не менее, контакты Авраама с Ефрона и народа HAIS научить нас, 
как мы, евреи, должны взаимодействовать с народами, а также. Да, мы 
избранный народ, и мы даже жить и править Израилем в этой точке. 
Тем не менее, мы не должны действовать нагло и решительно таким 
образом, что напрасно провоцирует арабский и мусульманский мир. 
До Мошиах не придет, мы все еще в изгнании в переносном смысле, 
и мы должны быть чувствительны к мнениям и чувствам народов 
мира. 
Если евреи в Израиле находятся под атакой или физически угрожали, 
Израиль, несомненно, должен действовать быстро и решительно, 
чтобы защитить народ Израиля. Но когда дело доходит до 
политических идеалов / националистических, таких как "право" 
евреев, чтобы войти на Храмовую гору, евреи из которых исторически 
воздержался от ввода и молиться, мы, евреи, должны действовать 
осмотрительно и разумно. Действия Израиля принимает на Ближнем 
Востоке влияет евреев по всему миру. В идеальном мире, мы должны 
грузить всех арабов из Израиля, заявил поздно Меир Кахане, но в 
реалистичный мир, мы должны следовать поговорке "если вы 
попытаетесь достичь слишком многого, вы не всегда добьешься". 
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Давайте учиться у Великого Авраама, первого еврея, как уважительно 
взаимодействовать с арабами и мусульманами. Мы должны 
сосредоточиться на все хорошее, что у нас есть. У нас есть контроль 
над Kosel и большинство из Иерусалима, и мы должны пользоваться 
и беречь, что мы живем в такое время, что мы можем ходить по 
улицам Иерусалима на свободе. 
Хорошие Шаббат, Good Shabbos. 
Gems from the Haftorah 
By Rabbi Aharon Zeigler 
Associate Member, Young Israel Council of Rabbis 
The United States has just witnessed a bitter power struggle between two 
candidates aspiring to become president of the most powerful country in 
the world. Jews, as usual, although a small minority of the country played 
a pivotal role in determining the winner. We have no Nevi’im [prophets], 
nor Kohen Gadol in our times to guide us in deciding important religious 
and general issues, but only rabbis. So, what role did the rabbis play in the 
November 2016 election, and what role should they abstain from playing? 
We turn to the Haftarah of this week, Melachim Aleph: 1-31, for a glimpse 
of a power struggle in the Jewish kingdom. While we are familiar with the 
title “Kohen”, we may not be aware of its implication of authority in those 
days. Interestingly, the pasuk in Shmuel Bet: 8:18, that states that “the sons 
of David were Kohanim, refers to positions of power, as they were not 
descendants of Aharon. 
The Kohanim in the Bet HaMikdash did indeed have authority, all the more 
so, the Kohen Gadol, who was in charge of a huge operation in the Temple. 
While this includes great spiritual responsibility, it also included control 
over a tremendous budget, which incidentally, was independent of the 
king’s control and had a built in system for raising funds. The Kohen Gadol 
was also in charge of a limited judicial system, known as “Bet Din Shel 
Kohanim” [Mishna Ketuvot 1:5]. This system, at times, led to corruption, 
as in the days of the sons of Eli, or of bribe paying candidates for the job in 
the period of the Second Temple. In our Haftarah we are witness to a power 
struggle between two prominent Kohanim: Tzadok and Evyatar. 
Toward the end of David’s reign, it was clear to most citizens [based on 
“Polls”] that his successor would be the oldest son of David’s wife Chagit- 
Adoniya. Nevertheless, Bat Sheva held David to his promise that her son 
Shlomo would ascend to the crown. Two Kohanim Gedolim who shared 
the post got involved in the two sides of the dispute. Tzadok, who 
represented the house of Aharon’s son Elazar, stood behind Shlomo, 
whereas Evyatar, who represented the house of Itamar, threw his support 
behind Adoniya. Tzadok’s involvement was considered proper while 
Evyatar’s was not. At the end of the process, Tzadok became the sole 
leader. 
Why was Tzadok’s involvement deemed proper while Evyatar was not? 
What was wrong with supporting Adoniya? The pasuk tells us (pasuk 7) 
that Adoniya approached Evyatar, who agreed to support him. Adoniya 
should have acted with humility and waited for David to decide, after 
consultation with the Prophet. Evyatar’s involvement in this improper 
political maneuvering is an example of an improper attempt to decide 
matters of the kingdom. Tzadok, in contrast, avoided a political 
involvement and did not take a stand, but brought the matter to David to 
decide. 
Today, we have no Prophets and no Kohanim who have that authoritative 
power; but we do have the rabbis. Their job is to distance themselves from 
the political arena; to educate the people and to determine halachic policy 
in respect of accepting the “Rule of Majority”. In a free and democratic 
U.S. election the majority winner was Donald Trump. It behooves us to 
support him and his administration in good faith and not to protest in favor 
of the losing minority candidate. Shabbat Shalom from Yerushalayim. 
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Shabbat Shalom 
Chayei Sarah 5777 
GOOD MORNING! With the American holiday of Thanksgiving coming 
up this week, I thought to share with you an email exchange with a 
synagogue president who was upset that a generous donor to the Kol Nidre 
appeal was miffed at not being thanked. Wrote the president, "charity is not 
done in anticipation of thanks and recognition." I thought I'd share with you 
my response and some thoughts on giving charity. 
There are different levels of charity and different motivations. Both the 
giver and the recipient(s) have their obligations and opportunities. If we 

were all perfect we would give anonymously to the most important causes 
and not need anyone to know or to thank us. However, even if the donor 
has elevated himself to this high level of spirituality, it does not free the 
recipient(s) from their obligation to have gratitude and express gratitude for 
his benefaction. 
The president: "If we give this man a thank you, what about the poorer 
congregant who gathered every penny he could to give a five dollar 
donation?" 
By struggling to give, the poorer person receives a great reward in the 
World to Come; his caring and effort deserves thanks, even if his gift is 
meager. It is incumbent upon us to express gratitude to all who benefit us 
either with intent or without intent. Ultimately, it is to the Almighty that we 
must give thanks and recognize His great kindnesses. If we do not 
recognize -- or feel that we must recognize -- the good that others do for us, 
likely we will lack in our appreciation of the Almighty's goodness as well. 
The president: "The truest form of tzedakah is to give anonymously. Are 
we wrong in not thanking every member who responds to our Kol Nidre 
Appeal?" 
They deserve thanks; they are helping others. Those who don't express their 
appreciation are missing an opportunity, just as those who could give and 
do not give are missing an opportunity. Too often we get caught up with 
"What is the minimum the law requires of me?" when the real question 
should be "What does my Creator, the Master of Universe, want me to 
aspire to do and to be?" 
Perhaps the rich person should not need to be thanked in an ideal world. 
However, on a real human interaction level, does the president think that 
people will give if their gifts are not appreciated? I am reminded of the 
story of Bart Starr, quarterback for the Greenbay Packers. He was noted for 
his passing game, not his running game. One time he opted to run the ball 
in from the 3 yard line for a touchdown. He ran back to the bench and 
excitedly asked the coach, "What did you think about that?" The coach 
replied, "You want me to thank you and praise you for running the ball?" 
Bart Starr responded, "Only if you ever want me to do it again." 
Some additional thoughts about Tzedakah: 
The Hebrew word "tzedakah" is commonly translated as "charity" or 
"tithe." But this is misleading. "Charity" implies that your heart motivates 
you to go beyond the call of duty. "Tzedakah," however, literally means 
"righteousness" -- doing the right thing. A "tzaddik," likewise, is a 
righteous person, someone who fulfills all his obligations, whether in the 
mood or not. 
The Torah says: "Tzedek, tzedek you shall pursue" -- justice, justice you 
shall pursue (Deut. 16:20). There's a basic human responsibility to reach 
out to others. Giving of your time and your money is a statement that "I 
will do whatever I can to help." That's the Jewish concept of Tikun Olam -
- repairing the world. 
The Torah recommends giving 10 percent. (Hence the popular expression 
"tithe," meaning one-tenth.) The legal source is Deut. 14:22, and the Bible 
is filled with examples: Abraham gave Malki-Tzedek one-tenth of all his 
possessions (Genesis 14:20); Jacob vowed to give one-tenth of all his future 
acquisitions to the Almighty (Genesis 29:22); there are mandated tithes to 
support the Levites (Numbers 18:21, 24) and the poor (Deut. 26:12). We 
should look for opportunities to help others with our actions and with our 
resources. 
A humorous addendum: One person who loves Aish HaTorah half-jokingly 
told me, "When I give Tzedakah ... I love to give alphabetically!" 
Torah Portion of the week: Chayei Sarah 
Sarah dies at the age of 127. Avraham purchases a burial place for her in 
Hebron in the cave of Ma'arat HaMachpela. Avraham sends his servant, 
Eliezer, back to the "old country," his birthplace Charan, to find a wife for 
Yitzhak (Isaac). Eliezer makes what appear to be very strange conditions 
for the matrimonial candidate to fulfill in order to qualify for Yitzhak. 
Rivka (Rebecca) unknowingly meets the conditions. Eliezer succeeds in 
getting familial approval, though they were not too keen about Rivka 
leaving her native land. 
Avraham marries Keturah and fathers six more sons. He sends them east 
(with the secrets of mysticism) before he dies at 175. Yitzhak and Ishmael 
bury Avraham near Sarah in the Ma'arat HaMachpela, the cave Avraham 
purchased in Hebron to bury Sarah. The portion ends with the listing of 
Ishmael's 12 sons and Ishmael dying at age 137. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
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Eliezer, the servant of Avraham, asked Rivka for a drink of water. She gave 
him and then offered to water his camels. The Torah tells us: 
"And she hastened and emptied her pitcher into the trough and ran again 
unto the well to draw -- and drew for all his camels" (Genesis 24:20). 
Rabbi Moshe Chaim Luzzato takes note of the swiftness with which Rivka 
performed her act of kindness: "She hastened" and "ran again." As the 
Midrash states, "All of the deeds of the righteous are done quickly" 
(Bamidbar Rabbah 10:7). Rabbi Luzzatto writes: "The man whose soul 
yearns to perform the will of his Creator will not be lazy in the performance 
of His mitzvos. His movements will be as the quick movements of a fire 
and he will not rest or be still until the deed has been completed" (Mesilas 
Yesharim, chapter 6). 
Rabbi Isaac Sher commented on this that even a seeming minor action such 
as giving someone water, can be spiritually elevated when prompted by the 
proper motivation. When Rivka gave water to Eliezer and his camels, she 
did it with a love for chesed (kindness) which was manifest in her speed. 
For this deed she was deemed worthy of becoming the mother of the Jewish 
People. 
Rabbi Sher encouraged people to elevate the level of their chesed. Most 
people perform many acts of kindness daily by mere habit. If we were to 
consider these seemingly insignificant acts not as automatic behavioral 
responses, but rather as opportunities to do the will of the Almighty, we 
would succeed in transforming the mundane into the sublime. 
A suggestion: When a delivery person brings a package or the mail, offer 
him/her a glass of water. It is a great kindness and deeply appreciated! 
You will find invaluable the book Ahavath Chesed -- a guide to 
understanding the meaning of the commandment to "love kindness" -- 
available at your local Jewish bookstore, at judaicaenterprises.com or by 
calling toll-free to 877-758-3242. 
Quote of the Week 
When you are good to others, you are best to yourself -- Benjamin Franklin 
With Deep Gratitude to Helen Bowers 
With Special Thanks to Paul J. Ronan 
This article can also be read at: http://www.aish.com/tp/ss/ssw/402128915.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parashas Chayei Sarah - Shidduchim 
(From a lecture by Rav Elimelch Biderman) 
In Parshas Chaya Sarah we can study all about shidduchim. One of the 
primary lessons is that we must know that shidduchim are arranged by 
Hashem. It's not because I chose, or because that person said, or because 
this or that happened, etc. The shidduch went through because Hashem 
wanted it to happen. Avraham Avinu said to Eliezer, "Hashem, the G-d of 
the heavens… will send His malach (angel) before you, and you will take 
a wife for my son…" (24:7). Hashem sends His malach and sets up all the 
steps necessary to enable a shidduch to be finalized. 
This is so evident, that even the resha'im, Besuel and Lavan, recognized 
that Rivka’s shidduch was arranged by Hashem. When Eliezer spoke with 
Besuel and Lavan, and asked them whether they agree to the shidduch, they 
replied, "It was destined from Hashem. We cannot speak to you bad or 
good” (24:50). 
The Rashbam writes, "[Besuel and Lavan said to Eliezer] to make or to 
destroy [the shidduch] isn't up to us. We are forced; whether we want to or 
not, it is HaKadosh Baruch Hu Who has the power, and He does it all." 
The Gemara writes, “[We can prove] from the TaNaCh (acronym for 
Torah, Navi, and Kesuvim) that Hashem arranges marriages. In Chumash 
it states 'Lavan and Besual said, ‘It was destined by Hashem’ (Bereshis 
24:50). In Navi it states (regarding Shimshon), ‘His father and his mother 
didn’t know that it was from Hashem’ (Shoftim 14). And in Kesuvim 
(Mishlei 19), it states, ‘A house and wealth is the inheritance from parents, 
but a wise woman [to her husband] is arranged by Hashem’" (Moed Koton 
18). 
The Gemara says, "Forty days before a child is formed a bas kol (Heavenly 
voice) announces, 'bas ploni leploni — this girl will marry this man'" (Sotah 
2). Why is the shidduch announced and planned so early? Bederech tzachus 
(homiletically) it is explained that Hashem wants to finalize the shidduch 
very early, before the parents can interfere. Chazal tells us, "There are three 
partners [in the creation of] man: Hakadosh Baruch Hu, the father and the 
mother. The white parts (the bones, the veins, the nails, the brain, and the 
white of the eye) come from the father. The mother gives the red aspects 

(skin, flesh, hair, and the dark part of the eyes.) HaKadosh Baruch Hu gives 
the spirit (ruach) and the neshamah, the shine of one's face, sight, hearing, 
speech, walking, and the ability to understand" (Nidah 31.). 
Parents are partners with Hashem in the creation of man, and they have a 
say in the shidduch. Hashem, who knows which shidduch is best for each 
individual, quickly chooses the right shidduch forty days before his 
formation, before the other two partners have an opportunity to interfere. 
The Torah tells us, " ְּבִאְׁשּתֹו ְוָהיּו ְלָבָׂשר ֶאָחד ו ְוֶאת ִאּמֹו ְוָדַבקַעל ֵּכן ַיֲעָזב ִאיׁש ֶאת ָאִבי  : 
— therefore one should leave his father and mother and cleave to his wife" 
(2:24). Based on the Imrei Noam, these words can be translated as follows: 
 a person should put aside his desires" (aviv can — "ַעל ֵּכן ַיֲעָזב ִאיׁש ֶאת ָאִביו
mean 'his desire', [as in Devarim 25:7]) 
 and a person should put aside] his doubts" (imo is from the— " ְוֶאת ִאּמֹו
word, im, if, doubts) 
 and connect to tefillah" and daven for a good shidduch — " ְוָדַבק ְּבִאְׁשּתֹו
(because ishto is roshei teivos for ופתי תפתח ופי אד ו-י  "Hashem sfasai 
tiftach ufi…" which is said at the beginning of Shemoneh Esrei). 
When The Right Time Comes, The Shidduch Runs 
Sometimes a person must wait, until the time is ripe. However, the Beis 
Yisrael would say, "When the right minute comes, it happens in less than a 
minute. When we study the shidduch of this week's parashah, we see how 
quickly things progressed: 
"Before Eliezer finished speaking, Rivkah came" (24:15). "The slave ran to 
greet her…" (24:17). 
"She quickly lowered the jug from her hand, and gave him to drink" 
(24:18). 
"She hurriedly poured her jug into the furrow, and she ran again to the well 
and she drew water for all the camels" (24:20). 
Reb Chaim Brisker zt"l explained that all this rushing was needed for this 
shidduch because Eliezer prayed, "hakrei na lefanay hayom va'asei chesed 
im adoni Avraham — Please reveal yourself to me today and do chessed 
with my master, Avraham" (24:12). He prayed that the shidduch should 
finish today, therefore everything needed to happen rapidly. 
Beshert 
The Vilna Gaon zy"a was once a guest in someone's home. When he was 
ready to leave, his host asked him, "How was it in my home? It's a nice 
home, isn't it?" 
The Vilna Gaon thanked him and said that it was a very good achsanyah 
(guest quarters). Then the Vilna Gaon said, "There was one thing that I 
noticed while staying in your home, that I wanted to ask you about. I saw 
that you prepare a coffee for your wife, every morning, even before you 
made your own coffee. I was wondering why you do this. Is it because of 
what Chazal say, - מכבדתו יותר מגופו one should honor his wife more than he 
honors himself'?" 
The host said, "The answer to your question is the story of my life. When I 
was thirteen years old, I was a prodigy, already well-versed in Torah, and 
a wealthy person chose me for his chassan (son-in-law). The chasunah was 
scheduled for seven years later, when I would be twenty. In the meanwhile, 
my future father-in-law hired private tutors, so I could grow in Torah. For 
the next seven years, I learned with these tutors and became a talmid 
chacham. When I turned twenty, and it was time for the chasunah, my 
future father-in-law lost all his money. 
"Personally, I wanted to continue with this shidduch, because I had hakaras 
hatov (appreciation) for the seven years that he supplied me with tutors, but 
my father didn’t permit the marriage. He refused to allow his son, who had 
become a talmid chacham, to marry a poor girl. 
"Another shidduch was suggested, and I married a girl from a wealthy 
family. Soon after the marriage, we discovered that I have a mum (a 
congenital illness). My father-in-law spent a lot of money to cure me, but 
in the end, the doctors said that there was nothing they could do; there was 
no cure. This was a very hard moment in my life. My father-in-law asked 
me to divorce his daughter, and I obliged. 
"First a broken shiduch, then a divorce… I felt that my life was in shambles. 
Depressed, I began to live with other lost souls in the hekdesh. (The 
hekdesh was a communal 'room and board' for the homeless.) Someone I 
knew saw me in the hekdesh and was shocked. He said, 'You have so much 
potential in Torah; how did you end up here?' I told him what happened to 
me. Some time later, this man returned, and offered me a shidduch. ‘The 
girl has the very same mum as you have,’ he told me. 
"We met and we married. After the chasunah, she said, 'You were born with 
your mum, but I was born healthy. I developed the mum later on in my life.' 
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She told me that she was once engaged to marry a Torah scholar, but 
because her father lost his money, the shidduch was called off. She was so 
depressed that she became ill. 
"I asked her some questions, and I discovered that her original chassan was 
me! She was my first shidduch and she became ill, on my account! Doesn’t 
she deserve a cup of coffee each morning?" 
The Vilna Gaon was very happy that he heard this story, and exclaimed, "If 
I came here only to hear this story, it would also be worthwhile," because 
it demonstrates Hashem's Hand in shidduchim. If a shidduch is destined to 
be, it will happen. (Obviously, the first shidduch was also from Hashem. 
Everything happens as Hashem plans it.) 
In parashas Bereishis, the Torah tells us, ִק ים ַעל ָהָאָדם ַוִּייָׁשןַּתְרֵּדָמה  ַוַּיֵּפל ה' ֱא  
 Hashem cast a deep sleep onto Adam, he slept, and - ...ַוִּיַּקח ַאַחת ִמַּצְלעוָתיו
Hashem took one of his ribs… [and created Chavah]." This is how the first 
shidduch came to be. Bederech tzachus, this reminds the older singles, who 
are worried about when they will find their shidduch, that they need not 
worry, because Hashem is taking care of them. The Torah tells them, "Just 
go to sleep – don’t worry and don't disturb. Everything will be taken care 
of. Hashem is working for you, arranging your beshert from heaven." 
The Brisker Rav zy"a asked, isn't everything from Hashem? Why does the 
Gemara single out shidduchim? The Brisker Rav answered that the gemara 
is telling us that shidduchim are entirely from heaven, and even hishtadlus 
isn't necessary. "If so," he asked, "why do people make hishtadlus? And 
why do I make hishtadlus? It is only to calm the nerves, but it really isn't 
needed." When someone asked the Satmar rebbe how much hishtadlus he 
should make for shidduchim, the Satmar Rebbe told him, "Speak to the 
shadchan once a week." Our intention isn't that one shouldn’t make 
hishtadlus, but to know that there is nothing to worry about. Hashem is 
arranging the shidduch in wondrous ways. 
Wishing Everyone A Gut Shabbos!  
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), 
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Gem Of The Week From RSR”H 
Sarah Imeinu-The Quintessential Jewish Mother 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
When Yitzchok was born, Sarah expressed her feeling by referring to him 
as a ben l’zekunav. We find a similar expression from Yaakov Avinu 
regarding Yosef. 
Zekunim are the years in which a person realizes that he is soon going to 
leave the world. During these years, his thoughts turn to the young 
“sapling” to whom he can give over his life's spiritual achievements, to the 
young person who can take his place and in whom his spirit will live on 
after his death. A ben l’zekunav is that child who shows the potential to 
become the spiritual heir of an old man drawing near to death, the child 
whom the father designates to be trained for this purpose. 
Yitzchak was destined to be such a child. His aptitude for this destiny was 
attested to, our Sages tell us, by the radiance of his face. The delighted 
mother, Sarah, saw in her newborn a miniature spiritual reflection of 
Avraham. 
But Yitzchok is surely not just Avraham's son. The story of Yishmael 
shows that it is not enough to be a son of Avraham without Sarah as one's 
mother. 
Regarding Avraham, Hashem says, "You shall no longer be called Avram, 
for Avraham yihyeh shemecha—from now on, your name shall be 
Avraham.” This is a destiny you have not yet reached; your mission is to 
attain it. 
Regarding Sarah, however, Hashem says, "You shall not call her Sarai, ki 
Sarah shema—her name is Sarah.” She is Sarah, the influence who sets the 
tone, who has the most sensitive scale for all that is right and good and holy. 
She applies a standard of justice and morality to her own life, and she 
knows what is fitting for a man of purity at all times. With sensitive 
judgment, she evaluates everything by this standard. Sarah does not need 
to become such a person—she already is one. 
A father bequeaths spiritual values, whereas a woman of purity bequeaths 
to her children the emotional sensitivity that is the standard of moral 
decency. 
Of an eishes chayil like Sarah, our Sages say: “Eishes chayil aterest baala: 
hu nisater bah.” He is glorified through her, not the other way around. 

And perhaps the most fitting tribute to Sara Imeinu? Vayinachem Yitzchok 
acharei imo. A forty-year old man, inconsolable over the death of his aged 
mother, finds consolation in his wife! 
This is the position of the Jewish woman. With Sarah's death, the feminine 
spirit and feeling departed from the home. Yitzchak then found his mother 
again in his wife. This is the highest tribute ever paid to the dignity and 
nobility of woman—and it is in the ancient history of Judaism. 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Sarah Remained Focused 
“And Sarah died in Kiryas Arba, which is Chevron, in the land of 
Canaan, and Avraham came to mourn for Sarah and to weep for 
her.” Bereshis 23:2 
The story of Sarah’s death follows the binding of Yitzchak to hint to us 
that it was the news that Avraham had taken Yitzchak to be slaughtered 
as a sacrifice which caused Sarah’s sudden death. The Midrash 
Tanchuma in Parashas Vayera (#28) recounts that the Satan appeared 
to Sarah resembling her son Yitzchak. As he told her how Avraham had 
bound him on the altar and lifted the knife to slaughter him, she died. 
Oznayim LaTorah asks: What did Sarah do to deserve to be frightened 
to death? If she had reached her time to leave this world, couldn't the 
Satan, who acts also as the Angel of Death, just take her peacefully? 
The answer is that, in fact, the manner in which she died was not a 
punishment. Though her time to depart this world had come (and 
tzaddikim know when this time approaches), she felt it impossible to 
leave unfinished her task of spreading the belief in God to the women 
around her. The sages say that Avraham converted the men to believe 
in God and Sarah converted the women. Not only were her activities 
continually directed to her service of God, but so were her thoughts. 
When a person is so immersed in serving God, even the Angel of Death 
has no power over him. Therefore, in order for the Angel of Death to 
fulfill his task of taking her soul, he had to shock her momentarily, 
thereby diverting her mind from her service of God. The Talmud 
(Shabbos 30a) tells a similar story concerning King David, who knew 
that he had reached the day of his death and sat down to learn non-stop. 
Only when the Angel of Death caused a great commotion which 
disturbed King David’s studies was he able to take his soul. In truth, 
for such tzaddikim, death is merely a slight interruption in their 
closeness to the Shechina. They exchange their relationship in this 
world for that of the next world. 
A Prince Of Men 
“And the children of Cheis answered Avraham, saying to him: ‘Hear 
us, my lord! You are a prince of God in our midst. In the choicest of 
our burial places bury your dead.’ ” Bereshis 23:5-6 
A prominent rabbi served as the head of a large community for many 
years. When he retired, he resettled to a smaller town where he enjoyed 
the relative calm and tranquility which prevailed. The community was 
much smaller than the one to which he was accustomed, and the rabbi 
was immediately recognized by the local families as their spiritual 
leader. When a visitor came to the town and asked about the rabbi, the 
local residents, with admiration, told him that the rabbi was their leader. 
Although they intended their comments to be a compliment to the rabbi, 
they unknowingly left the visitor with a poor impression. After all, the 
credentials of the rabbi were much more significant, and they should 
have pointed out that this man was the qualified head of the great city 
for many years. It was only more recently that he had moved to the 
small town. This would have more accurately provided the visitor with 
a full picture of exactly who this rabbi really was. 
This is precisely what the residents of Cheis had in mind as they 
addressed Avraham Avinu. “You are a prince among us,” they 
declared. They told him that they recognized how his stature was 
promoted and elevated above themselves. Not only did they 
acknowledge his superior character and personality traits, but they 
assessed his greatness even as it would be if compared to the most 
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refined and dignified “among them”, meaning even as compared to the 
best of them. 
A Stingy Eye 
“And Avraham listened to Ephron and Avraham weighed for Ephron 
the silver which he had named in the hearing of the children of Cheis, 
four hundred shekels of silver, current money with the merchant.” 
Bereshis 23:16 
The second mention of the name of Ephron in this pasuk is missing the 
letter “Vav”. This is because he said a lot but did not do even a little. 
– Rashi 
The Baal HaTurim explains that the numerical value of the name irpg 
(without the “Vav”) is the same as the words oi¦r© rx© (miserly). This 
can be explained as follows: “The Gemara (Bava Basra 9b) says that 
anyone who gives a coin to a poor person is blessed with six berachos. 
(These six blessings are found in Yeshayahu 58:8,9. They are: “Your 
light shall break forth like the morning; your healing shall speedily 
spring forth; your righteousness shall go before you; God shall be your 
reward; then you shall call, and God will answer; you shall cry and He 
will say, ‘Here I am.’ ”) However, those who are miserly toward a poor 
person and do not give him anything do not get these six berachos.” 
This is why the “Vav” is missing from the name irpg, because he is in 
the category of ihg gr, and therefore would not get the six berachos. 
Kli Yakar notes that the name irpg adds up to 400, and that there are 
four places where people had the trait of ihg©gr for whom the number 
400 was also significant. 
1) Here, in the case of Ephron, who had a ihg©gr and took 400 shekels 
of silver from Avraham. 
2) The brothers of Yosef were jealous - were ihg gr - of Yosef's coat of 
many colors, and sold him into slavery. That caused the Jewish people 
to go to Egypt until the end of a 400 year period. 
3) Eisav was jealous that Yaakov received the blessings from their 
father. When Yaakov tried to appease him by sending him herds of 
animals, Eisav came to meet him with 400 men. 
4) Naval the Carmelite was also a jealous person, and David HaMelech 
came against him with 400 men. 
No Wasted Time 
“And Avraham was old, well on with days, and God had blessed 
Avraham with everything.” Bereshis 24:1 
Rabbi Yossi HaGalili says: The word iez can only mean “one who has 
acquired wisdom”. The verb vbe is used to signify the acquisiton of 
wisdom, as it is said (Mishlei 8:22), “Hashem acquired (vbe) me [i.e. 
wisdom] at the outset of his journey.” - Gemara Kiddushin 32b 
Why is it, in fact, that someone who has acquired knowledge is 
considered a iez - an elder - while someone who is uneducated and 
ignorant of Torah knowledge is not called a iez, although he may be 
advanced in age? 
Ohel Yaakov illustrates this with a parable. Two poor beggars were 
knocking on doors to collect a few cents for themselves. As they were 
able to amass a few coins, each of the two used his scarce resources in 
different ways. One of the men spent the money in his hand on 
whatever he saw. It seemed that he never had anything to show for his 
efforts, as the money that he collected was immediately dissipated. The 
other man, however, wisely dealt with his hard-earned pennies. He 
saved the few coins until he was able to exchange the copper coins for 
a silver one, and soon he had several silver coins which he exchanged 
for a paper note. It did not take long until he eventually saved enough 
money to buy a tool and begin a simple trade which generated an 
income for himself. 
Both the righteous and the wicked experience their lives in small 
increments, which are the minutes that add up to the days of our lives. 
A person who has accumulated Torah knowledge can use it to fill those 
minutes with the pursuit of righteousness, either with the study of Torah 
or with the fulfillment of its mitzvos. The minutes then combine to form 
days of holiness, and the days are woven together to complete a fabric 
of months and years of spiritual accomplishment and merit. These 
achievements provide an aura of a heavenly radiance and a glow of 
sanctity which accompany a person as his life continues. Our verse tells 
us that when Avraham was older, “he ‘came’ with [his] days”. This 
refers to his being able to account for the fulfillment of all his days, 
months and years, to the extent that they were overflowing with 
significant meaning. 

The evil one, however, squanders his time on frivolities. The minutes 
are wasted in vanity and worthless endeavors. There is no semblance 
of a sustained purpose to which his life has been aimed, and as he ages, 
he has nothing of significance to show for his efforts. As the verse in 
Mishlei (10:25) states: “The years of the evil shall be shortened.” 
Length of life is measured in terms of meaningful accomplishment, and 
the one who has acquired knowledge is the true “elder”. 
Symbolic Jewels 
“And the man took a golden nose ring, its weight a beka, and two 
bracelets on her arms, their weight being ten gold shekels.” Bereshis 
24:22 
A beka is a half-shekel, symbolizing the amount that every Jew 
contributes for the Beis HaMikdash annually. The two bracelets, 
weighing ten shekels of gold, symbolize the two Tablets of the Law with 
the Ten Commandments written on them. - Rashi, from Targum 
Yonasan, Bereshis Rabba 60:6 
The coins that were contributed by the Jews each year to fund the daily 
sacrificial offerings were half shekel coins. This teaches us that when 
it comes to contributing to worthy causes, a person should be willing to 
take even the last coin he carries in his pocket and to break it in half, in 
order to share that which he has in order to support that which is holy, 
and to help those who are in need. Avraham’s servant, identified in the 
Midrash as Eliezer, presented Rivka with this auspicious token in order 
to show her that the house which she and Yitzchak were to build would 
be the foundation of a people characterized by righteousness and loving 
kindness. 
The bracelets symbolize the two luchos. The Tablets were parallel and 
adjacent to one another - the one Tablet featured the five cardinal 
mitzvos between man and God, and the other featured those which were 
between man and his fellow man. The lesson is that these aspects are 
inseparable. If one is lacking in ethical responsibility, although this 
deficiency is in his relationship with God, it then undermines his 
benevolence and kindness to man. Furthermore, social and moral 
responsibility alone, without being part of a life of conscientious 
fulfillment of God’s word, is suspect and tentative at best. As the verse 
in Yirmiyahu (9:7) bemoans: “One speaks peacefully to his neighbor 
with his mouth, but in heart he lies in wait for him.” The mitzvos of the 
one Tablet without the ones on the other are not sustained. 
The reason Eliezer chose to make this presentation to Rivka at this 
moment was to illustrate the very nature of what a Jewish couple 
represents. It would seem unlikely that two individuals could join so 
intimately to be partners in their missions in life. “Just as the faces of 
all people are different, so too are their minds different.” (Sanhedrin 
38a) The binding force which allows this union to remain intact only 
applies when the couple’s goals and aspirations in the spiritual domain 
are shared. This life goal can then contribute to a partnership of mutual 
cooperation and physical interdependence, where the spouses grow 
together and closer. However, when each member of the marriage 
comes with his or her own personal agenda, based upon a self-serving 
perspective and not upon Torah values, it is impossible for love and 
caring to thrive. The selfless giving to one another is necessarily 
disturbed by the selfish, exclusive needs which each person has for 
himself or herself. The bonding element would thereby be missing, and 
the union would be destroyed. 
Eliezer presented Rivka with items which were specifically appropriate 
for her momentous acceptance to build a home and a nation together 
with Yitzchak. 
Yitzchak Establishes Mincha 
“And Yitzchak went out to meditate in the field towards evening and 
he raised his eyes and saw, and behold, camels were coming.” 
Bereshis 24:63 
Commenting on this verse, Chazal inform us that thus, Yitzchak 
instituted the daily Mincha prayer. However, we find that Avraham 
davened Mincha as well, prior to his son’s formal enactment. 
Specifically, the Netziv notes (in Parashas Vayera) that when Avraham 
davened for Hashem to spare Sodom, he inserted that prayer into the 
Shemoneh Esrei of Mincha. Furthermore, the Gemara sometimes calls 
Mincha the Prayer of Avraham. So why do Chazal attribute Mincha to 
Yitzchak? 
Sefer Aish Das Lamo notes that to understand this, we must ask a more 
fundamental question. Why did each of the three Avos limit himself to 
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institute only one Tefilah? Ostensibly, if a Patriarch is capable of 
establishing a prayer service, he could establish more than one. Why 
did Avraham not institute all three daily prayers, and why did Yitzchak 
not institute the second and the third? 
The answer to both questions lies in understanding the distinct mission 
of each of the Forefathers vis-à-vis the distinct timing of each of the 
prayers. Each Patriarch was specifically aligned with the particular 
prayer he established. Avraham spent his life serving Hashem through 
chesed. He therefore instituted Shacharis - the morning prayer - because 
morning is a time of light and freshness which engenders kindness. The 
darkness of nighttime, which obscures daytime distractions, enables us 
to focus our energies on Torah learning. Therefore Yaakov, the ‘one 
who studied [Torah] in the tents’, was impelled to establish the 
nighttime prayer of Maariv. The waning afternoon, during which we 
survey the ending day’s accomplishments in their entirety, is our cue to 
attribute them all to Hashem. Hence, Yitzchak, ‘the complete sacrifice’, 
whose submission to Hashem’s dominion was absolute, infused his 
spiritual energy in the afternoon prayer of Mincha. 
Thus, even if the three Avos indeed davened three times each day, their 
specific personal trait was invested in only one of the three prayers. 
This explains why Mincha is attributed to Yitzchak, and, more 
generally, why each Patriarch established only one prayer. His unique 
mission and strength dictated the juncture of the day at which his 
‘signature’ prayer would flow. And we today, as we pray thrice daily, 
are endowed with access to the respective energies flowing through the 
prayers – energies transmitted by our Avos. 
Halachic Corner 
Rosh Chodesh Kislev will take place Thursday - Yom Chamishi 
Washing the hands in the morning is a halacha. The routine of washing, 
putting on Tefillin, and reciting Shema is mentioned in the Gemara as 
the formula for beginning a day of Avodas Hashem. The juxtaposition 
of washing (which is rabbinic in source) to putting on Tefillin and 
reciting Shema indicates the high regard Chazal had for this 
requirement. The Rishonim disagree on the reason for washing. Some 
say that just as the Kohen had to consecrate himself at the kiyor (basin 
of the Beis HaMikdash) before the Avodah, so too we must wash before 
a day of Avodas Hashem. Others say simply that the hands are unclean 
and therefore the person is unfit to recite brachos. 
The netilas yadayim in the morning differs from that performed before 
eating a meal. The hands must be washed three times alternately. As in 
washing before eating bread, a hkF (vessel) must be used. The washing 
should be done immediately upon arising. Since the hands usually 
become unclean again soon after this initial washing, some people 
delay the bracha until doing a second netila. Some suggest that once the 
bracha is delayed, it is best recited when washing immediately 
preceding Shacharis. 
Questions for Thought and Study 
1. What was unusual about the Torah’s mentioning Sarah’s death? Who 
else had this in common with Sarah? See Chizkuni 23:2 
2. What was the first negotiating point that Avraham understood when 
Ephron said in Pasuk 23:11: "hbgnJ hbst tk" - “No, my master, listen to 
me.” See Ha’amek Davar 23:11 
3. How do we know that the angel that accompanied Eliezer to find a 
wife for Yitzchak was not the same angel who accompanied him back? 
See Ba’al HaTurim 24:2 
4. After Sarah died, what happened to the tent in which she lived? See 
Ramban 24:67 
5. How did Avraham not actually “live” all the years of his life? See 
Malbim 25:7 
Answers: 
1. Due to modesty, it is unusual in the Torah to mention the death of 
any woman. Sarah’s death was an exception, as Avraham’s 
overspending for the Cave of Machpelah was one of his ten tests. The 
mention of the deaths of other women in the Torah, such as Rachel, 
Miriam, and Devora (Rivka’s nurse), is due to their being related to 
significant events. 
2. Avraham only asked for the Cave of Machpelah. Ephron explained 
that he could not sell just the cave, but the field would also have to be 
included. 
3. The word "Iftkn" (“his messenger”) is written twice, in both 24:7 
and 24:40. 

4. Ramban says that after Sarah’s death, her tent was disassembled and 
left aside. When Rivkah came, they reassembled the tent, as Rivka 
merited to use Sarah’s holy tent. Radak says that the tent was never 
disassembled, and that the message of our verse is that Rivka’s deeds 
were similar to those of Sarah. 
5. The Torah only counts the years that “he lived” ("hj rJt"). These 
years mentioned are only the years after Avraham recognized that 
Hashem ruled the world. The years before that were not counted. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
When Opportunity Knocks 
Rabbi Akiva's students were having a rough day. Perhaps they had been up 
late the night before, diligent in their studies. Or, perhaps they had been up 
late helping out at home. No matter. It looked like it was going to be one 
sleepy day in the yeshiva. Rabbi Akiva decided to get their attention. 
Rabbi Akiva asked: What did Esther see that enabled her to rule over 127 
provinces? 
Rabbi Akiva replied: Esther looked at the 127 years of Sora's life. That is 
what empowered her. 
The Medrash records this incident in Rabbi Akiva's life because it was 
apparently an effective way to wake up and galvanize the students. What is 
the deeper meaning of comparing the provinces over which Esther ruled, 
with the years that Sora lived? 
One of the great traditions about Sora's life is that her years were all 
"equally good" (Rashi). One wonders how Sora's life can be considered 
"good." Didn't she struggle through many challenges? For example, Sora 
wandered with Avraham for many years. She didn't have a child for so long, 
although she desperately wanted one. She was taken captive by a king and 
held overnight. How can all of Sora's life be described as equally good? 
Apparently, despite the challenge, frustration, and possibly even pain, Sora 
was able to realize that life is meant to be lived to the max. In whatever life 
situations Hashem places us, we are meant to be the best we can be. Perhaps 
one day later we will be shown why we had to go through a difficult chapter 
of life. Maybe it was a gateway to be well positioned for future blessing. 
Maybe we will never know the exact reason. But, either way, our job during 
challenging times is to be the best we can be. 
Esther, of the Purim story, found herself in a difficult situation. She was 
taken by force to be held by the king, to be his queen. Esther could easily 
have become depressed over the situation as a captive in the king's palace. 
She could have viewed being queen over the 127 provinces as 127 
problems. Or, she could have dropped her Judaism and Jewish identity in 
an effort to blend in. "What made her rise above the situation, and remain 
a loyal, well focused person who ruled over her situation as queen of 127 
provinces?" wondered Rabbi Akiva to his students. 
Rabbi Akiva answered, "Esther looked at the 127 years of Sora's life," 
which were also challenging, yet, our tradition is that Sora viewed her life 
as "good." Somehow she maintained the perspective that if Hashem placed 
me in this situation, it is my job to be at my best. Every challenge is an 
opportunity to be the best we can be. "Just as Sora was held captive in a 
king's palace," Esther thought, "So am I held captive. Just as Sora stayed 
strong and ruled over her situation, so must I. I must not let the challenge 
get the better of me." 
Rabbi Akiva chose to share this intriguing connection between Esther and 
Sora with his sleepy students because he wanted them to become 
invigorated and likewise try their best. Both Esther and Sora encountered 
challenging situations, remained true to their ideals, and passed their 
respective tests with flying colors. But not all of life's challenges are so 
dramatic. Sometimes life challenges come in more mundane forms, such as 
feeling sleepy just as Rabbi Akiva is about to give the shiur. Rabbi Akiva's 
message is: True, you may be encountering obstacles that make it difficult 
for you to focus. Be empowered; rule over your situation. Do not let the 
situation rule over you. 
The Chofetz Chaim (d. 1933) writes in a letter to the Cantonists (young 
Jewish boys who were kidnapped by the Czar to serve in the Russian army), 
that if they stay loyal to their Jewish upbringing even as the Czar tries to 
tear them away from it, they will look at these challenging years as the best 
years of their lives. This is true whenever we feel that challenges are 
knocking at as. Challenges are opportunities for us to shine. Hopefully we 
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will one day see how the situation we were put in was meant to position us 
for great salvation. But either way - in the great challenges, and in the 
mundane ones - it is up to us to try to rule over the situation, with serenity, 
with equanimity, and with the enormous power of Hashem's salvation. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board of the Vaad of 
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"Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek 
Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
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Covenant & Conversation 
A Journey of a Thousand Miles (Chayei Sarah 5777) 
21 November 2016 
Our parsha contains the most serene description of old age and dying 
anywhere in the Torah: “Then Abraham breathed his last and died at a good 
old age, an old man and full of years; and he was gathered to his people” 
(Gen. 25:8). There is an earlier verse, no less moving: “Abraham was old, 
well advanced in years, and God had blessed Abraham with everything” 
(Gen. 24:1). 
Nor was this serenity the gift of Abraham alone. Rashi was puzzled by the 
description of Sarah – “Sarah lived to be 127 years old: [These were] the 
years of Sarah’s life” (23:1). The last phrase seems completely superfluous. 
Why not just tell us that Sarah lived to the age of 127? What is added by 
saying that “these were the years of Sarah’s life”? Rashi is led to the 
conclusion that the first half of the verse talks about the quantity of her life, 
how long she lived, while the second tells us about the quality of her life. 
“They – the years she lived – were all equal in goodness.” 
Yet how is any of this conceivable? Abraham and Sarah were commanded 
by God to leave everything that was familiar: their land, their home, their 
family, and travel to an unknown land. No sooner had they arrived than 
they were forced to leave because of famine. Twice, Abraham’s life was at 
risk when, driven into exile, he worried that he would be killed so that the 
local ruler could take Sarah into his harem. Sarah herself had to say that she 
was Abraham’s sister, and had to suffer the indignity of being taken into a 
stranger’s household. 
Then there was the long wait for a child, made even more painful by the 
repeated Divine promise that they would have as many children as the stars 
of the sky or the dust of the earth. Then came the drama of the birth of 
Ishmael to Sarah’s servant Hagar. This aggravated the relationship between 
the two women, and eventually Abraham had to send Hagar and Ishmael 
away. One way or another, this was a source of pain to all four people 
involved. 
Then there was the agony of the binding of Isaac. Abraham was faced with 
the prospect of losing the person most precious to him, the child he had 
waited for so long. 
For a variety of reasons, neither Abraham nor Sarah had an easy life. Theirs 
were lives of trial, in which their faith was tested at many points. How can 
Rashi say that all of Sarah’s years were equal in goodness? How can the 
Torah say that Abraham had been blessed with everything? 
The answer is given by the parsha itself, and it is very unexpected. Seven 
times Abraham had been promised the land. Here is just one of those 
occasions: 
The Lord said to Abram after Lot had parted from him, “Raise your eyes, 
and, from the place where you are now [standing], look to the north, to the 
south, to the east, and to the west. All the land that you see I will give to 
you and your offspring forever. . . . Go, walk through the length and breadth 
of the land, for I am giving it to you” (Gen. 13:14-17). 
Yet by the time Sarah dies, Abraham has no land at all, and he is forced to 
prostrate himself before the local Hittites and beg for permission to acquire 
even a single field with a cave in which to bury his wife. Even then he has 
to pay what is clearly a massively inflated price: four hundred silver 
shekels. This does not sound like the fulfilment of the promise of “all the 
land, north, south, east and west.” 
Then, in relation to children, Abraham is promised four times: “I will make 
you into a great nation” (12:2). “I will make your offspring like the dust of 
the earth” (13:16). God “took [Abram] outside and said, ‘Look at the sky 
and count the stars. See if you can count them.’ [God] then said to him, 
‘That is how [numerous] your descendants will be.’” (15:5). “No longer 
shall you be called Abram. Your name shall become Abraham, for I have 
set you up as the father of many nations” (17:5). 
Yet he had to wait so long for even a single son by Sarah that when God 
insisted that she would indeed have a son, both Abraham (17:17) and Sarah 
(18:12) laughed. (The sages differentiated between these two episodes, 

saying that Abraham laughed with joy, Sarah with disbelief. In general, in 
Genesis, the verb tz-ch-k, to laugh, is fraught with ambiguity). 
One way or another, whether we think of children or the land – the two key 
Divine promises to Abraham and Sarah – the reality fell far short of what 
they might have felt entitled to expect. 
That, however, is precisely the meaning and message of Chayei Sarah. In 
it Abraham does two things: he buys the first plot in the land of Canaan, 
and he arranges for the marriage of Isaac. One field and a cave was, for 
Abraham, enough for the text to say that “God had blessed Abraham with 
everything.” One child, Isaac, by then married and with children (Abraham 
was 100 when Isaac was born; Isaac was sixty when the twins, Jacob and 
Esau, were born; and Abraham was 175 when he died) was enough for 
Abraham to die in peace. 
Lao-Tzu, the Chinese sage, said that a journey of a thousand miles begins 
with a single step. To that Judaism adds, “It is not for you to complete the 
work but neither are you free to desist from it” (Avot 2:16). God Himself 
said of Abraham, “For I have chosen him, so that he will direct his children 
and his household after him to keep the way of the Lord by doing what is 
right and just, so that the Lord will bring about for Abraham what He has 
promised him” (Gen. 18:19). 
The meaning of this is clear. If you ensure that your children will continue 
to live for what you have lived for, then you can have faith that they will 
continue your journey until eventually they reach the destination. Abraham 
did not need to see all the land in Jewish hands, nor did he need to see the 
Jewish people become numerous. He had taken the first step. He had begun 
the task, and he knew that his descendants would continue it. He was able 
to die serenely because he had faith in God and faith that others would 
complete what he had begun. The same was surely true of Sarah. 
To place your life in God’s hands, to have faith that whatever happens to 
you happens for a reason, to know that you are part of a larger narrative, 
and to believe that others will continue what you began, is to achieve a 
satisfaction in life that cannot be destroyed by circumstance. Abraham and 
Sarah had that faith, and they were able to die with a sense of fulfilment. 
To be happy does not mean that you have everything you want or 
everything you were promised. It means, simply, to have done what you 
were called on to do, to have made a beginning, and then to have passed on 
the baton to the next generation. “The righteous, even in death, are regarded 
as though they were still alive” (Berakhot 18a) because the righteous leave 
a living trace in those who come after them. 
That was enough for Abraham and Sarah, and it must be enough for us. 
The Power of Gratitude 
In the early 1990s one of the great medical research exercises of modern 
times took place. It became known as the Nun Study. Some 700 American 
nuns, all members of the School Sisters of Notre Dame in the United States, 
agreed to allow their records to be accessed by a research team investigating 
the process of ageing and Alzheimer’s Disease. At the start of the study the 
participants were aged between 75 and 102.[1] 
What gave this study its unusual longitudinal scope is that in 1930 the nuns, 
then in their twenties, had been asked by the Mother Superior to write a 
brief autobiographical account of their life and their reasons for entering 
the convent. These documents were now analysed by the researchers using 
a specially devised coding system to register, among other things, positive 
and negative emotions. By annually assessing the nuns’ current state of 
health, the researchers were able to test whether their emotional state in 
1930 had an effect on their health some sixty years later. Because they had 
all lived a very similar lifestyle during these six decades, they formed an 
ideal group for testing hypotheses about the relationship between emotional 
attitudes and health. 
The results, published in 2001, were startling.[2] The more positive 
emotions – contentment, gratitude, happiness, love and hope – the nuns 
expressed in their autobiographical notes, the more likely they were to be 
alive and well sixty years later. The difference was as much as seven years 
in life expectancy. So remarkable was this finding that it has led, since then, 
to a new field of gratitude research, as well as a deepening understanding 
of the impact of emotions on physical health. 
What medicine now knows about individuals, Moses knew about nations. 
Gratitude – hakarat ha-tov – is at the heart of what he has to say about the 
Israelites and their future in the Promised Land. Gratitude had not been 
their strong point in the desert. They complained about lack of food and 
water, about the manna and the lack of meat and vegetables, about the 
dangers they faced from the Egyptians as they were leaving and about the 
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inhabitants of the land they were about to enter. They lacked thankfulness 
during the difficult times. A greater danger still, said Moses, would be a 
lack of gratitude during the good times. This is what he warned: 
When you have eaten your fill and have built fine houses and live in them, 
and when your herds and flocks have multiplied, and your silver and gold 
is multiplied, and all that you have is multiplied, do not exalt yourself, 
forgetting the Lord your God, who brought you out of the land of Egypt, 
out of the house of slavery … Do not say to yourself, ‘My power and the 
might of my own hand have gained me this wealth.’ (Deut. 8:11-17) 
The worst thing that could happen to them, warned Moses, would be that 
they forgot how they came to the land, how God had promised it to their 
ancestors, and had taken them from slavery to freedom, sustaining them 
during the forty years in the wilderness. This was a revolutionary idea: that 
the nation’s history be engraved on people’s souls, that it was to be re-
enacted in the annual cycle of festivals, and that the nation, as a nation, 
should never attribute its achievements to itself – “my power and the might 
of my own hand” – but should always ascribe its victories, indeed its very 
existence, to something higher than itself: to God. This is a dominant theme 
of Deuteronomy, and it echoes throughout the book time and again. 
Since the publication of the Nun Study and the flurry of further research it 
inspired, we now know of the multiple effects of developing an attitude of 
gratitude. It improves physical health and immunity against disease. 
Grateful people are more likely to take regular exercise and go for regular 
medical check-ups. Thankfulness reduces toxic emotions such as 
resentment, frustration and regret and makes depression less likely. It helps 
people avoid over-reacting to negative experiences by seeking revenge. It 
even tends to make people sleep better. It enhances self-respect, making it 
less likely that you will envy others for their achievements or success. 
Grateful people tend to have better relationships. Saying “thank you” 
enhances friendships and elicits better performance from employees. It is 
also a major factor in strengthening resilience. One study of Vietnam War 
Veterans found that those with higher levels of gratitude suffered lower 
incidence of Post-Traumatic Stress Disorder. Remembering the many 
things we have to be thankful for helps us survive painful experiences, from 
losing a job to bereavement.[3] 
Jewish prayer is an ongoing seminar in gratitude. Birkot ha-Shachar, ‘the 
Dawn Blessings’ said at the start of morning prayers each day, form a litany 
of thanksgiving for life itself: for the human body, the physical world, land 
to stand on and eyes to see with. The first words we say each morning – 
Modeh/Modah ani, “I thank you” – mean that we begin each day by giving 
thanks. 
Gratitude also lies behind a fascinating feature of the Amidah. When the 
leader of prayer repeats the Amidah aloud, we are silent other than for the 
responses of Kedushah, and saying Amen after each blessing, with one 
exception. When the leader says the words Modim anachnu lakh, “We give 
thanks to You,” the congregation says the a parallel passage known as 
Modim de-Rabbanan. For every other blessing of the Amidah, it is 
sufficient to assent to the words of the leader by saying Amen. The one 
exception is Modim, “We give thanks.” Rabbi Elijah Spira (1660–1712) in 
his work Eliyahu Rabbah,[4] explains that when it comes to saying thank 
you, we cannot delegate this away to someone else to do it on our behalf. 
Thanks has to come directly from us. 
Part of the essence of gratitude is that it recognizes that we are not the sole 
authors of what is good in our lives. The egoist, says Andre Comte-
Sponville, “is ungrateful because he doesn’t like to acknowledge his debt 
to others and gratitude is this acknowledgement.”[5] La Rochefoucald put 
it more bluntly: “Pride refuses to owe, self-love to pay.” Thankfulness has 
an inner connection with humility. It recognizes that what we are and what 
we have is due to others, and above all to God. Comte-Sponville adds: 
“Those who are incapable of gratitude live in vain; they can never be 
satisfied, fulfilled or happy: they do not live, they get ready to live, as 
Seneca puts it.” 
Though you don’t have to be religious to be grateful, there is something 
about belief in God as creator of the universe, shaper of history and author 
of the laws of life that directs and facilitates our gratitude. It is hard to feel 
grateful to a universe that came into existence for no reason and is blind to 
us and our fate. It is precisely our faith in a personal God that gives force 
and focus to our thanks. 
It is no coincidence that the United States, founded by Puritans – Calvinists 
steeped in the Hebrew Bible – should have a day known as Thanksgiving, 
recognizing the presence of God in American history. On 3 October 1863, 

at the height of the Civil War, Abraham Lincoln issued a Thanksgiving 
proclamation, thanking God that though the nation was at war with itself, 
there were still blessings for which both sides could express gratitude: a 
fruitful harvest, no foreign invasion, and so on. He continued: 
No human counsel hath devised nor hath any mortal hand worked out these 
great things. They are the gracious gifts of the Most High God, who, while 
dealing with us in anger for our sins, hath nevertheless remembered mercy 
… I do therefore invite my fellow citizens in every part of the United States 
… to set apart and observe the last Thursday of November next, as a day of 
Thanksgiving and Praise to our beneficent Father who dwelleth in the 
Heavens. And I recommend to them that while offering up the ascriptions 
justly due to Him for such singular deliverances and blessings, they do also, 
with humble penitence for our national perverseness and disobedience, 
commend to His tender care all those who have become widows, orphans, 
mourners or sufferers in the lamentable civil strife in which we are 
unavoidably engaged, and fervently implore the interposition of the 
Almighty Hand to heal the wounds of the nation and to restore it as soon as 
may be consistent with the Divine purposes to the full enjoyment of peace, 
harmony, tranquillity and Union. 
What might such a declaration made today – in Israel, or the United States, 
or indeed anywhere – do to heal the wounds that so divide nations today? 
Thanksgiving is as important to societies as it is to individuals. It protects 
us from resentments and the arrogance of power. It reminds us of how 
dependent we are on others and on a Force greater than ourselves. As with 
individuals so with nations: thanksgiving is essential to happiness and 
health. 
Happy Thanksgiving! 
[1] See Robert Emmons, Thanks!: How the New Science of Gratitude Can 
Make You Happier, Boston: Houghton Mifflin, 2007. 
[2] Danner, Deborah D., David A. Snowdon, and Wallace V. Friesen. 
“Positive Emotions in Early Life and Longevity: Findings from the Nun 
Study.”Journal of Personality and Social Psychology 80.5 (2001): 804-13. 
[3] Much of the material in this paragraph is to be found in articles 
published in Greater Good: The Science of a Meaningful Life @ 
http://greatergood.berkeley.edu. 
[4] Eliyahu Rabbah, Orach Chayyim 127: 1. 
[5] André Comte-Sponville, A Short Treatise on the Great Virtues: The 
Uses of Philosophy in Everyday Life. London: Heinemann, 2002. 
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Peninim on the Torah 
 פרשת חיי שרה תשע"ז
Parashas Chayei Sarah 
 ויבא אברהם לספד לשרה ולבכתה... ויקם אברהם מעל פני מתו
Avraham came to eulogise Sarah and to bewail her. Avraham rose up 
from the presence of the dead. (23:2,3) 
Surely, at the first formal funeral mentioned in the Torah, the Father of our 
nation must have delivered a profound eulogy for our nation’s first 
Matriarch. The first Jewish couple had been through so much. Having been 
married for decades without a child must have had a powerful effect on 
their relationship. Yet, the pasuk simply states that he came to eulogise, 
followed by the phrase, “rose up from the presence of the dead.” Should he 
not have said something more personal? The Tiferes Shlomo quotes the 
Midrash which explains that, as Avraham Avinu was about to eulogise 
Sarah, the Malach HaMaves, Angel of Death, appeared and attempted to 
put questions in Avraham’s mind: “How is it possible that such a righteous 
woman died suddenly, following such an epic sacrifice as the Akeidah?” 
“Had Avraham not agreed to the Akeidah, perhaps Sarah would still be 
alive.” Avraham felt the yetzer hora, evil inclination, creeping up on him, 
attempting to convince him that the Akeidah had been wrong. Surely, it 
must have left doubts in his mind. When Avraham sensed what might be 
the result of a long drawn-out eulogy, he opted to switch the subject and 
concern himself with purchasing a tract of land for Sarah’s burial. 
The Tiferes Shlomo suggests that this idea is alluded to in the pasuk 
(Shemos 3:1), Vayistor Moshe panav ki yarei meihabit el haElokim, 
“Moshe hid his face, for he was afraid to gaze towards G-d.” When Moshe 
Rabbeinu gazed at the burning thorn bush, he reminded himself that this 
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represented Klal Yisrael’s travail. He saw the effects of Hashem’s Middas 
HaDin, Attribute of Strict Justice, which began to spur questions in his 
mind. He immediately looked away, fearing that he might give into taanos, 
be overwhelmed by complaints. 
During, and following World War II, there were many Jews to whom 
adversity was no stranger. They had all suffered immeasurably. They knew 
quite well that, when the Middas HaDin prevails, it brings with it hester 
Panim, concealment of the Divine Presence. They understood that this is a 
perfect scenario for the yetzer hora to use his machinations to turn people 
away from Hashem. They took comfort in the words of the Tiferes Shlomo 
that “now” was not a time to delve into what was occurring; now was not a 
time to raise questions. Now was a time to look away and accept. This is 
the only way that we can survive the spiritual impediments that might result 
from confronting such adversity. 
 הוא ישלח מלאכו לפניך ולקחת אשה לבני משם
He will send His angel before you, and you will take a wife for my son 
from there. (24:7) 
Avraham Avinu was a nasi, Prince, in the land; therefore, he was highly 
respected. The most distinguished persons of that era were guests at his 
home. His wealth was unparalleled. He had one son (with his wife Sarah) 
who was his sole heir, both materially and spiritually. He could have had 
any young woman as a wife for Yitzchak. Nonetheless, he made every 
arrangement, by sending his trusted servant to seek out the right woman. 
Avraham prayed incessantly that Yitzchak would find the right wife. Why? 
The shadchan must have been standing by his door with a list of names that 
would be the envy of everyone. The Chasam Sofer derives from here that: 
“The primary avodas Hashem (the best way to be assured of one’s proper 
ability to serve Hashem) and the greatest source of increased success in 
Olam Hazeh (matters pertaining to this world, i.e., material) are dependent 
on one’s wife; something of which anyone with a modicum of common 
sense and intelligence is aware (author’s translation).” Indeed, we see that 
even after the shidduch between Yitzchak and Rivkah was made, Lavan 
and his mother did everything to prevent its realisation. This is why Eliezer 
sought to culminate the match and leave post-haste. 
Shlomo Hamelech says (Koheles 7:28), “One man in a thousand I have 
found, but one woman among them I have not found.” The Midrash 
comments: It is a natural occurrence to see a thousand students begin their 
educational journey with mikrah, Chumash. One hundred of those budding 
scholars continue on to the next level – Mishnah. Of those, ten go on to 
studying Talmud, with only one succeeding as a moreh horaah, Halachic 
adjudicator. This is what the pasuk is teaching: One (so to speak) “makes 
it” of the original thousand students; one goes all the way to become an 
accomplished Torah scholar. 
The Ksav Sofer (in the preface to his novellae) asks: What is the 
relationship between the beginning of the pasuk (the one in a thousand who 
succeeds in Torah scholarship) and its end? (“A woman among them I have 
not found.”) He explains that the Torah is giving a reason that, among one 
thousand who enter mikrah, only one succeeds in becoming successfully 
erudite: It is because one ishah k’sheirah, righteous woman – who is willing 
to support her husband, allowing him to learn Torah diligently, without the 
mundane responsibilities that detract from his studies – is not found. A 
woman whose willingness to settle for less (materially), so that her husband 
could spend more time learning, is uncommon. It is the wife, the eishas 
chayil, who must often determine the success of her husband – and the 
future direction of her family. 
 אלי לא תלך האשה אחרי
Perhaps the woman will not follow me? (24:39) 
Rashi explains that Eliezer had a daughter whom he would have liked to 
see married to Yitzchak Avinu. Thus, he had a vested interest in the success 
or failure of his mission. Failure meant that Yitzchak might become his 
son-in-law. This could create pressure on even the most objective mind. 
The commentators wonder why, specifically at this point, when the 
shidduch has been successfully concluded, that Rashi mentions Eliezer’s 
personal negios, vested interests, rather than doing so earlier, when 
Avraham Avinu had originally sent him on the mission. The accepted 
explanation rendered by the Rishonim is that Eliezer was well aware that, 
being from Canaan, he was considered an arur, cursed, and an arur cannot 
marry with Avraham Avinu’s seed, who is a baruch, blessed. It was after 
Lavan referred to Eliezer as a baruch, that Eliezer felt that he could possibly 
enter into matrimony with Avraham. 

The Kotzker Rebbe, zl, offers a powerful insight. As long as Eliezer had a 
vested interest, he did not realise that his decision was impaired by his 
personal agenda. We are blinded by our special concerns to the point that 
we believe that we are acting in good faith, all the while unaware that 
everything we do is impugned by our personal stake in the matter. Eliezer 
was influenced by his own interests, thus unable to discern that he would 
have been quite pleased if Rivkah’s family would have refused the match. 
Only later did he sense his misgivings, because he was no longer nogea 
b’davar, no longer had a vested interest in the outcome. 
 מד' יצא הדבר
The matter stemmed from Hashem! (24:50) 
Anyone who has ever been involved in the area of shidduchim, 
matchmaking, is acutely aware of the value and verity of this pasuk. 
Hashem is the Divine matchmaker – end of subject. While at times we have 
difficulty finding rhyme or reason to explain some marriages, Hashem 
does, and that is all that really counts. Indeed, the Divine Providence 
manifest in shidduchim is so acute and lucid that one must be myopic to 
ignore it. There is a classic story, which occurred concerning the Rashash 
(Horav Shmuel Shtarshon, zl, noted commentator to Talmud Bavli), which 
underscores this idea. 
The Rashash conducted a gmach, free-loan fund. He once lent a man one 
hundred ruble to be paid back in three months. At the designated time, the 
borrower entered the bais hamedrash where Rav Shmuel had his “office” 
(he learned all day in the bais hamedrash) and announced that he was 
repaying the loan. He placed the 100 ruble note on the Gemorah from which 
Rav Shmuel was learning, and he left. Rav Shmuel was so engrossed in his 
studies that he did not even notice the man’s coming or going. When he 
concluded his learning, he closed the Gemorah and returned it to the 
bookcase. 
Every couple of months, Rav Shmuel would go over his books to see if 
people had been timely in their payments. He noticed that the borrower had 
not paid his loan. (He had paid it, but it had not been entered in the book.) 
Rav Shmuel asserted that he remembered nothing of the transaction, and, 
since this was gemach, communal funds, they would have to go to a din 
Torah, litigate their claims before a rabbinical court. 
As is common fare among people, once a rumor starts, it develops a life of 
its own and explodes into full-scale slander. No one would believe the 
borrower against the word of Rav Shmuel, who was a world-renowned 
scholar. People distanced themselves from him; his son, who studied in the 
yeshivah in Vilna, was forced to leave the city out of shame. 
A few months later, Rav Shmuel had occasion to open that same Gemorah 
that he had earlier used and in which he had placed the one hundred ruble 
note. He immediately summoned the borrower, who was by now a broken 
person. He had lost everything: friends, livelihood, stature, but, worst of 
all, his son, who was forced to leave town out of shame. Rav Shmuel asked, 
“How can I make it up to you?” “The Rav cannot,” the borrower replied. “I 
have lost it all. Once my son left town, it was all over. I have nothing left.” 
The Rashash told the man, “Call your son. I would like to speak with him, 
because I want him to become my son-in-law.” (Rashash had raised an 
orphaned girl as his own child.) One can only begin to imagine the 
overwhelming joy that permeated that wedding. Here was clear evidence 
of Mei’Hashem yatza ha’davar. Clearly, it was Heavenly destined that this 
boy should marry this girl. It was up to Hashem to manipulate events in 
such a manner that these young people should come together in marriage. 
Clearly, had Hashem not intervened, this young man would never have 
married the Rashash’s daughter. 
At times, it takes “patience” for Hashem’s plan to manifest itself. A chasid 
of the Lev Simchah, zl, asked the Rebbe (through one of his gabbaim, 
aides), about a certain shidduch, match, for his daughter (this is the 
prevalent custom among chassidim, especially Gur. (The family will not go 
further unless the Rebbe responds affirmatively.) The Lev Simchah did not 
respond affirmatively (nor did he say, “No”), which left the petitioner to 
use his common sense. The average chasid will not go further unless the 
answer is positive. Undeterred, the petitioner asked a mekubal, a holy 
scholar who was steeped in studying kabbalah, for his opinion concerning 
the shidduch. The mekubal’s answer was “Yes.” The petitioner was now in 
a serious quandary. What should he do? 
The chasid went to the Pnei Menachem, zl (the Lev Simchah’s brother and 
next Rebbe), “I went to the Rebbe,” he began. “He did not give me a clear 
answer. I left him in a quandary concerning what I should do. I spoke to a 
mekubal who told me to go forward with the shidduch. What should I do?” 
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The Pnei Menachem replied, “You should know that a mekubal has 
powerful insight, but he only sees what is good now. He is unable to see if 
this shidduch will be good in twenty years or through the next generation 
(what type of children and grandchildren will descend from them). The 
Rebbe (and all Rebbes) have the ability to see generations later, even what 
is best for each neshamah, based upon its previous gilgul (transmigatory 
soul, earlier “version” of himself). 
The Pnei Menachem continued, “A chasid once came to my father, the 
Imrei Emes, zl, and petitioned him for a blessing which would provide him 
with monetary wealth. The Rebbe demurred. The man returned a number 
of times, until the Imrei Emes asserted and blessed him with wealth. The 
blessing came true, and the man became very wealthy. 
This chasid had one son, a brilliant, talented, pleasant looking boy, who 
was a budding Torah scholar. He would be a “top catch” when the time for 
him to marry came around. Shortly before he reached marriageable age, he 
was in a tragic accident, which cost him his leg. He was, sadly, no longer 
at the top of the shadchanim’s list. The father’s demands for a suitable wife 
for his son were no longer “demanding.” In the end, he married a lovely 
girl, who happened to be the tailor’s daughter. 
Shortly before the wedding, the man went in to speak with the Imrei Emes 
and ask for a brachah for the young couple. The Rebbe said to the father, 
“It was Heavenly ordained that your son should wed this girl. Years ago, it 
would have been quite a suitable shidduch for you, since you were not 
affluent, and neither was the tailor. When you besieged me time and again 
to grant you a blessing for wealth, however, this shidduch, which Heaven 
had decided was best for your son, became below your dignity, in light of 
your newly acquired financial status. As a result, your son had to undergo 
a painful experience which left him an amputee. Now you are open to 
accepting the shidduch that was meant for your son from the very 
beginning. Now you understand that one does not “push” Hashem. If the 
Almighty is not forthcoming with His blessing, He has a good reason for 
it. 
 ויבאה יצחק האהלה שרה אמו... וינחם יצחק אחרי אמו
And Yitzchak brought her into the tent of Sarah, his mother… and thus 
was Yitzchak consoled after his mother. (24:67) 
Rashi teaches that the arrival of Rivkah Imeinu in the tent of her late 
mother-in-law, Sarah Imeinu, re-established the practices of the first 
Matriarch, to the point that Yitzchak Avinu was finally consoled over his 
mother’s passing. The spiritual void left by Sarah’s demise seemed to be 
filled with the presence of Rivkah. Rashi focuses on three miracles that 
were regular occurrences in Sarah’s home. First, Ner daluk mei’erev 
Shabbos l’erev Shabbos, the candle which she lit on erev Shabbos (to usher 
in the Shabbos) did not burn out. It remained lit the entire week. Second, 
Brachah metzuyah b’issah, there was a special brachah to be found in her 
dough. Third, Anan kashur al ha’ohel, a cloud (signifying the Divine 
Presence) hung over her tent. When Sarah died, these three blessings 
ceased, only to resume once Rivkah entered the tent, indicating that Rivkah 
was a worthy successor to her mother-in-law. 
This is a beautiful and inspirational Chazal which demonstrates the 
elevated spiritual plateau upon which our first two Matriarchs stood. With 
the maxim, maase avos siman la’banim, “The deeds of the fathers serve as 
a portent for their children,” on our mind, we wonder how we, as 
descendants of these women, are to act, and what we may learn from their 
actions that we can apply to our lives. 
Horav Yechiel Yaakov Weinberg, zl, takes a practical approach toward 
both understanding these blessings and how to apply the positive lessons to 
our lives. The Shabbos candle that remains lit all week is the first lesson 
for developing the proper Jewish home. The Shabbos candle represents the 
source of light which illuminates the Jewish home, the guiding light by 
which it views life. The father is the one who imbues the sons and daughters 
with the Torah/halachah perspective of Jewish life. The father 
choreographs the day-to-day survival, both at home and in the world. The 
spiritual/moral/ethical challenges of the work-week are dealt with through 
the lens of halachah, as taught by the rosh ha’mishpachah, head of the 
family – the father. Knowing what to do, and doing it, are often separated 
by the bridge of motivation, based on emotion, positive interest and 
sensitivity. The children may know what to do, but unless their mother 
inculcates them with the proper emotion, love and desire to serve Hashem, 
the halachah will fall on “dry” lifeless, unfeeling, unenthusiastic children, 
so that it will soon dissipate. This is where the mother comes in, represented 
by her illuminating the home with the light of Shabbos, holiness, spirit of 

life, pleasant and positive feeling to serve the Almighty. The mother is the 
one who brings her children’s tender neshamos, souls, close to Hashem. 
How do we measure a mother’s success in imbuing her children with the 
light that illuminates their neshamos? Mei’erev Shabbos l’erev Shabbos: if 
the power of her inspiration endures throughout the week; if the children 
remember the light of Shabbos during their mundane weekly activities, then 
we know that their mother has achieved success in her work. 
The mother’s influence is tested during other junctures in the family’s life 
experience: when they are faced with economic hardship; when food is 
scarce, and the father finds supporting his family increasingly difficult. It 
is then that the mother must rally her children by infusing blessing and 
positivity into the family’s food. A strong mother is able to take a simple 
meal, without luxuries, and transform it into a lavish banquet. It all depends 
on her attitude. Her love, her constant smile, and her enthusiasm for life 
bring blessing into her “dough.” Brachah metzuyah b’issah; “Blessing is to 
be found in her dough.” She manages the mundane meals in such a manner 
that the family does not sense that it is lacking anything. 
Anun kashur al ha’Ohel; her home is ensconced in a cloud of tznius, 
privacy, modesty, refinement, moral decency. Her home is a palace. 
Although her door is open to assist those in need, she takes great care 
concerning what type of individual passes through her threshold. She offers 
friendship, kindness, assistance – but not at the expense of her family’s 
spiritual/moral development. Her home is a veritable Mishkan, a Sanctuary, 
where kedushah, holiness, reigns and where the Shechinah, Divine 
Providence, may rest. 
Sarah Imeinu exemplified these traits, which were manifest in her home. 
When she passed from this world, a void was felt, until it was filled with 
the appearance of Rivkah. 
Members of today’s decadent society see the Jewish mother through the 
lens of their own self-loathing. They have been shameless in stereotyping 
the Jewish mother as overbearing, nervous and guilt inducing. In reading 
Horav Shlomo Carlebach’s biography of his father, Horav Yosef 
Carlebach, zl, I came across an essay which he (Rav of Hamburg prior to 
World War II, and the most prominent Orthodox Rabbi in Germany at the 
time) wrote. I take the liberty of excerpting a few ideas from his essay: “The 
mother’s virtuous influence within the home achieves, as our prophets 
teach us, a central role in all that occurs and is regarded as a factor of 
fundamental significance. 
“Outwardly, religious activity, including community service and 
synagogue worship, as well as predominance in the study halls, is the 
domain of man. The ultimate bearers, however, of all religious energy and 
all Jewish activity, although somewhat shrouded in a mystic fog, are not 
the men, but the women, the mothers. 
“It is this calling of motherhood which Jewish law values as women’s 
greatest achievement, so much so that it guarantees them equal status with 
men. In her home, the mother is the Priestess. There is no other feat which 
can compare to motherhood, whether in public life, administrative service, 
or even the devotion of scholarly pursuits.” 
Rav Carelbach, Shlita, fondly remembers the Friday night “parade” around 
the Shabbos table. It was led by the Rav (Rav Yosef) with all nine children 
following him, singing the precious melodies of Sholom Aleichem. When 
they reached Aishes Chayil, with their mother sitting in an armchair, the 
Rav and all of the children stood in a semi-circle around her, resoundingly 
serenading the presiding queen of the Shabbos home, with the grand finale 
of Sefer Mishlei, just as the melech chacham, wise king, did for his mother. 
In conclusion, he wrote: “No other civilisation, no other culture or religion, 
can compare in assigning such a measure of dignity and high regard as the 
Torah and Talmud do for the Jewish woman.” 
Veritably, we often forget the true essence of the Jewish mother. It has 
gotten so bad that women forget the function of Jewish motherhood. The 
following story, which has often been retold in chassidic Circles, is very 
telling. It might raise some eyebrows, but will certainly generate discussion 
(hopefully positive). 
Horav David Biederman, zl, was one of the tzaddikim, righteous leaders, 
of the Yishuv Hayashan, old Jewish settlement, in Yerushalayim. A scion 
of rabbinic and chassidic lineage, his only concern in life was whether he 
was living up to Hashem’s expectations of him. While today traveling from 
Yerushalayim to Kever Rachel is a quick jaunt, a century ago it was 
considered an arduous day-long journey by mule. After davening at the 
k’vasikin, sunrise, minyan, he set out on the trip. During the entire journey 
his mind was focused on organising his prayers, careful not to forget what 
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he wanted to say. After all, it was not every day that he had an opportunity 
to visit the “Momma Rachel.” 
When he finally arrived, he realised that he was not alone. A woman, a 
mother with a collection of young children, had arrived prior to him and 
was making herself at home in the monument’s domed chamber. She had 
already spread out a blanket on the floor and had laid her youngest child 
down to sleep, as she was busy preparing dinner for her family. 
Rav David was shocked. Did this woman have no regard for the sacredness 
of this site? Was she clueless concerning where she was? How could she 
involve herself in mundane matters in such a holy place? He could not 
contain himself, so he asked her in a less-than-amicable manner what she 
was doing. 
The weary mother looked up from her seat on the floor and replied softly, 
“I would think that our Momma Rachel would be pleased that we are eating 
and resting here.” 
Rav David suddenly felt faint and uneasy. This simple woman, in all 
innocence, had just shattered his understanding of what Kever Rachel 
represents. He had been coming here for decades to pour out his heart in 
prayer, but this unlearned woman possessed a greater, more profound 
perception of the holiness of Rachel’s tomb. What had he been doing here 
all these years? He now understood that Momma Rachel was the mother 
who weeps and prays for her children. Her desire is only that they should 
have some relief, some solace, some comfort in life, some peace of mind, 
so that they are able to serve Hashem better. 
Rav David continued making the trek to Kever Rachel on a regular basis, 
but now he made sure to bring along a meal which he would share with all 
the others who had come to entreat our “Mother Rachel” to intercede for 
them and their families and bring their prayers to the Heavenly Throne. 
How often we forget our priorities in life. We have professions, 
occupations, vocations, whatever name one wants to call it, but 
motherhood, with its concomitant responsibilities, precedes it all. By the 
way – this also applies to fatherhood. 
Va’ani Tefillah 
 וקדושים בכל יום יהללוך סלה
U’Kedoshim b’chol yom yehalelucha selah. 
And holy ones praise You every day. 
Does the term kadosh, holy, apply to those who divorce themselves from 
pleasure, such as gentile ascetics whose lifestyle demands extremist 
behavior? Gentile clergy do not marry. Does that grant them holiness 
status? In his commentary to Parashas Kedoshim, the Chasam Sofer writes 
that the extremist behavior of gentile ascetics is condemned, while the 
moderate behavior of our pious men is admired and lauded as holy. The 
gentile ascetics feel that our mundane world is despicable, and all human 
endeavor is nothing more than an exercise in futility. Our holy Jews 
understand that the world is an opportunity for growth. Hashem created the 
world for a reason, and it is up to each of us to sanctify our activities in this 
world and use the world and its varied opportunities to serve Hashem. By 
sanctifying the mundane, we are carrying out Hashem’s Divine Plan. By 
divorcing ourselves from the world, he is undermining and casting 
aspersion on Hashem’s creation. 
 העלון מוקדו לעילוי נומת
Ellis Goldberg אליהו מתתיהו גולדברג בן יעקב יהווע ז׳׳ל 
 ונלב׳׳ע בכ׳׳ט אייר ה׳תוע׳׳ו
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Rabbi Dovid Siegel 

Haftorah 
Parshas Chayei Sarah - M'lochim I:1 
This week's haftorah teaches us an important lesson about Divine 
providence. Dovid Hamelech suddenly aged and withdrew from the affairs 
of his kingdom. This development created a significant void in the 
parliament and opened the door to minority groups and conspiracy. 
Adoniyahu, a son of the king seized the opportunity and began grooming 
himself for the throne. This was in direct opposition to the king's wishes 
who publicly declared his son Shlomo as his successor. Dovid's choice was 
rooted in a prophecy received years earlier that he would be granted a son 
named Shlomo who would be his successor. In fact, Dovid secured this 
issue from the outset and promised Shlomo's mother, BasSheva, that her 
son would be the next king. Now, in Dovid's aged state this matter took a 
mean turn and Adoniyahu secretly and rapidly developed a strong 

following. The king's closest advisors discovered this plot and corroborated 
with Shlomo's mother to appeal to the king. After hearing the severity of 
the situation the king responded and ordered the immediate coronation of 
Shlomo. Adoniyahu's attempt gave rise to an unprecedented experience and 
Shlomo succeeded his father during Dovid Hamelech's own lifetime. 
These drastic measures reveal serious concern over Shlomo's actual reign. 
The Sages reflect upon this situation and raise a perplexing question. 
Further in this chapter Scriptures tell us that Dovid Hamelech's order to 
anoint Shlomo met great trepidation. B'nayahu, the presiding member of 
Sanhedrin responded and said, "Let it be Hashem's will that the mission is 
successful." (M'lochim 1:36) The Sages question the need for a blessing at 
this point. It suggests that B'nayahu was uncertain of the mission's 
worthiness in Hashem's eyes. They question, "Didn't Hashem promise 
Dovid from the outset that Shlomo would be the next king?" Now that this 
prophecy was in the midst of fulfillment what could possibly affect it? They 
answer that although Hashem's original promise was but moments away 
from fulfillment many impediments would present themselves prior to its 
actual realization. (Breishis Rabba 76:2) 
These words teach us an important lesson about Divine providence. 
Although Shlomo's reign was pre-ordained and promised to Dovid 
Hamelech these did not guarantee its reality. The sages explain that 
prophetic statements of this nature are subject to change. They are given in 
accordance to the individual's worthiness and depend upon his maintaining 
standards of piety and perfection. They draw proof to this from our 
Patriarch Yaakov who was severely frightened by his wicked brother 
Eisav's pending encounter with him. They explain that although Hashem 
promised earlier to protect Yaakov he did not feel secure. He was 
concerned that he may have unintentionally committed some fault and 
forfeited His protection. Apparently, Dovid Hamelech shared a similar 
concern that he may have forfeited some of his merits and no longer deserve 
that Shlomo be his successor. (see Maharzu's comment ad loc) 
Ramchal however deduces a second dimension from this Midrash. He 
sternly warns us against delaying to perform a mitzva and states, "When a 
mitzva opportunity presents itself one must immediately act upon it. There 
is no greater danger than this because every moment another impediment 
may arise and inhibit one from fulfilling the mitzva." He quotes the above 
Midrash and seems to interpret it in the following light. Although Shlomo's 
reign was pre-ordained and promised to Dovid Hamelech it remained 
subject to human action or the lack of thereof. Every act of mitzva is subject 
to opposition and challenge and must be enacted as soon as possible. The 
mere fact that one is lax in fulfilling a mitzva gives rise to his forfeiting its 
opportunity. Hashem's promise to Dovid merely meant that opportunity 
will be made available for Shlomo to succeed his father. Whether this 
would actually transpire depended on numerous factors. The greatest of 
them was Dovid Hamelech's commitment to this promise and his deliberate 
action towards its realization. 
True, Hashem's plan called for Shlomo to reign but it required human 
involvement to bring it to fruition. When the appropriate moment arrived 
Dovid Hamelech was expected to do everything within his power to secure 
Shlomo's reign. Any delay of Dovid Hamelech could have caused him to 
forfeit Hashem's promise. Similarly, B'nayahu and the Sanhedrin were 
required to execute the king's order as soon as possible. Any delay in their 
process could give rise to unknown impediments and render their mission 
quite difficult to fulfill. B'nayahu, the head of Sanhedrin understood this 
well and consequently expressed his sincere plea to Hashem. He asked that 
it should be Hashem's will that Dovid's loyal servants faithfully respond to 
their call thereby securing their efforts with success. (see Path of the Just 
ch. 7) 
The Sages share with us a similar perspective about prayer and our false 
sense of security. Says Rabba bar Rav Shila, "One should daven to Hashem 
for a peaceful stay in this world up to the last bit of dirt thrown into his 
grave." (Mesichta Brachos 8a) The Sages are telling us that nothing is 
guaranteed in this world. One may enjoy a peaceful and tranquil life but 
things may drastically change during his last moments. In fact, even after 
one's life closes strife and quarrel can develop over his internment. One 
requires Hashem's assistance for virtually everything in life and afterwards 
and is not even guaranteed a peaceful burial. The Sages remind us that 
present predicaments are deceiving and should never be used to gauge the 
future. Our single answer is t'fila. After sincerely approaching Hashem we 
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can at least hope that Hashem will respond and bring His intended plans to 
fruition. 
This approach to Divine providence appears throughout this week's sedra. 
At the close of last week's sedra Hashem informed our Patriarch Avrohom 
that Yitzchok's ordained wife, Rivka was born. (see Rashi to Breishis 
22:20) Avrohom waited until for her to mature and then engaged 
immediately in securing this marriage. He summoned his devoted student 
and trustworthy servant Eliezer to fulfill this invaluable mission. He 
proceeded and bound Eliezer with an oath to faithfully adhere to his 
master's command. He sternly warned him to go directly to Avrohom's 
family in pursuit of a proper match and reiterated that under no conditions 
will Yitzchok marry a Canaanite lady or leave the land of Israel. Although 
Avrohom knew that Rivka was pre-ordained to marry Yitzchok he went to 
great lengths to secure this. 
Indeed, the Sages reveal that Eliezer considered his daughter as an eligible 
candidate but Avrohom rejected the notion. Yet, this could give rise to 
Eliezer's bias and inhibit him from faithfully fulfilling his mission. 
Consequently Avrohom did everything in his power to secure that Yitzchok 
marry his pre-ordained spouse. (see Rashi ibid 24:39) True, Heaven 
decreed this marriage but this did not guarantee that it would happen. Who 
knows what could stand in the way and interfere with Hashem's proposal?! 
Avrohom therefore demanded from his trustworthy servant a heavy oath in 
attempt to secure his faithful fulfillment of his mission. 
We learn from this the importance of capitalizing on our mitzva 
opportunities. They may often represent special privileges Hashem is 
granting us. However, such privileges are prone to opposition and 
impediments and we must therefore do all we can to secure their realization. 
As we have seen, the working formula for this is to immediately engage 
ourselves into action and pray to Hashem. After these we can hope that 
Hashem will respond favorably and bring His intended plans to fruition. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
Sarah, Mother of the Jewish People, passes on at age 127. After 
mourning and eulogizing her, Avraham seeks to bury her in the Cave 
of Machpela. As this is the burial place of Adam and Chava, Avraham 
pays its owner, Ephron the Hittite, an exorbitant sum. Avraham sends 
his faithful servant Eliezer to find a suitable wife for his son Yitzchak, 
making him swear to choose a wife only from among Avrahams family. 
Eliezer travels to Aram Naharaim and prays for a sign. Providentially, 
Rivka appears. Eliezer asks for water. Not only does she give him 
water, but she draws water for all 10 of his thirsty camels. (Some 140 
gallons!) This extreme kindness marks her as the right wife for 
Yitzchak and a suitable Mother of the Jewish People. Negotiations with 
Rivka's father and her brother Lavan result in her leaving with Eliezer. 
Yitzchak brings Rivka into his mother Sarahs tent, marries her and 
loves her. He is then consoled for the loss of his mother. Avraham 
remarries Hagar who is renamed Ketura to indicate her improved ways. 
Six children are born to them. After giving them gifts, Avraham sends 
them to the East. Avraham passes away at the age of 175 and is buried 
next to Sarah in the Cave of Machpela. 
Insights 
The Kiss of Life 
“And Avraham rose from before the face of his dead (Sarah)” (23:2) 
We tend to think Sarah's burial in the Cave of Machpelah, the resting 
place of Adam and Chava, is a forgone conclusion, and all Avraham 
had to do was to pay — albeit vastly over the market value — for the 
right to bury her there. 
However, someone whose life is taken by the Angel of Death may not 
be buried there, only someone who passes from this world by a 
Heavenly kiss. 
“And Avraham rose from before the face of his dead.” (23:2) 
The word "face" in this verse seems redundant. Why didn't the Torah 
just say, "And Avraham rose from in front of his dead?" 
In Sarah's face, Avraham saw the story of her death. 
The Talmud (Avoda Zara 20b) describes how the Angel of Death takes 
someone from this world: He hovers over the head of the dying person 
with his sword drawn. The dying person is so terrified by the sight of 
the Angel of Death that he involuntarily opens his mouth, into which 

the Angel of Death lets fall three drops from his sword; one drop kills 
the person, one causes his body to decay, and the other turns his face 
green. 
Avraham was not present when Sarah died, but he could see that she 
was worthy to be buried in the Cave of Machpela because her face still 
had the unchanged natural color that it had during her life. 
Source: Rabbi Yonatan Eibeschitz 
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Insights Into Halacha 
Thanksgiving: Harmless Holiday or Chukos HaGoyim? 
One of the interesting aspects of being American and living in the ‘Medina 
shel Chessed’ is dealing with secular holidays. A day off from work, more 
time to learn, and suspended Alternate Side parking rules are always 
appreciated. Of these holidays, Thanksgiving is by far the most popular 
among Yidden, with many keeping some semblance of observance, 
generally as a way of saying ‘Thank You’ and showing a form of Hakaras 
HaTov to our host country. Although all agree that showing Hakaras 
HaTov is prudent, on the other hand, it is well known that many 
contemporary poskim were very wary of any form of actual Thanksgiving 
observance. This article sets out to explore the history and halachic issues 
of this very American holiday. 
Why Thanksgiving? 
Americans commonly trace the holiday of Thanksgiving to the 1621 
Pilgrim celebration at Plymouth Plantation, Massachusetts. The Pilgrims 
were expressing gratitude to G-d for a successful harvest after surviving a 
particularly harsh winter, mainly thanks to the aid of Squanto, the English 
speaking Native American, and the Wampanoag tribe, who taught them 
how to hunt (turkey) and plant (maize) in the New World, and shared food 
supplies with them. A second Thanksgiving was observed on July 30th, 
1623 in appreciation of an abundant harvest after a refreshing 14-day rain 
following a nearly catastrophic drought. Similar sporadic celebrations 
occurred locally throughout the New England area for the next century or 
so, but never on a national level until 1777, during the Revolutionary War, 
when ‘The First National Proclamation of Thanksgiving’ was given by the 
Continental Congress. 
In 1782, John Hanson, the first United States president under the Articles 
of Confederation (and mysteriously somehow forgotten from the history 
books), declared that the fourth Thursday of every November was to be 
observed as Thanksgiving. Several years later, President George 
Washington issued ‘The First National Thanksgiving Proclamation’ (under 
the Constitution), designating November 26th 1789, as a day of 
Thanksgiving. He did so again in 1795. Yet, it was not until 1863, in the 
midst of the Civil War [a.k.a. The War Between the States or The War of 
Northern Aggression (for the Southerners out there)], that the holiday as 
we know it was formally established by President Abraham Lincoln, at the 
urging and behest of Sarah Josepha Hale, editor of Godey’s Lady Book, 
who was lobbying for a national day off from work. Thanksgiving has since 
been observed annually as a national holiday across the United States[1]. 
But our subject is defining how Thanksgiving observance is viewed by 
Halacha. 
Chukos HaGoyim? 
In Parshas Acharei Mos,[2] we are exhorted not to follow in the ways of 
the local non-Jewish populace, “U’Vichukoseihem Lo Seleichu”. 
According to the Rambam and later codified by the Tur and Shulchan 
Aruch, this prohibition includes manners of dress, haircuts, and even 
building styles.[3] Tosafos[4] mentions that this prohibition includes two 
distinct types of customs: idolatrous ones, and those that are nonsensical; 
implying even if they are not done l’sheim Avodah Zarah, with specific 
idolatrous intent, they would still be prohibited to practice. 
However, other Rishonim, primarily the Ran, Mahar”i Kolon / Cologne 
(known as the Maharik), and Rivash,[5] define the prohibition differently. 
They maintain that a nonsensical custom of the Goyim is only prohibited 
when it is entirely irrational, with no comprehensible reason for it, or when 
it has connotations of idolatrous intent. Likewise, following a custom that 
would lead to a gross breach of modesty (pritzus) would fit the category. 
On the other hand, they maintain, observing a simple custom of the Goyim 
that has no reference to Avodah Zarah, especially if there is a valid reason 
for its performance, such as kavod, giving proper honor or respect, would 
indeed be permitted. 
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Although the Vilna Gaon rejects their understanding of the prohibition, and 
the Gilyon Maharsha seems to follow Tosafos,[6] nevertheless, the Rema 
explicitly rules like the Maharik and Ran, as does the Beis Yosef.[7] 
Accordingly, they hold that as long as a custom is secular, with no 
connection to Avodah Zarah, such a custom may still be observed.[8] 
Most later authorities, including the Mahari Kastro, the Imrei Aish, the 
Shoel U’Meishiv (Rav Yosef Shaul Nathanson), the Ksav Sofer, the 
Maharam Schick, the Maharsham (Rav Shalom Mordechai Schwadron), 
the Mahara”tz Chiyus, and more contemporarily, the Seridei Aish (Rav 
Yechiel Yaakov Weinberg), and Rav Ovadiah Yosef,zichronam 
levrachah,[9]allrule in accordance with the Rema’s ruling that as long as 
one has valid reasons for performing a specific custom, it does not 
necessarily get classified as the problematic Chukos HaGoyim, unless its 
origins are rooted in idolatrous practice.[10] 
Thanksgiving: Religious or Secular? 
But to understand how this affects us and possible Thanksgiving 
observance, we must first ascertain whether Thanksgiving is truly a 
religious holiday or a secular one. Of the aforementioned Thanksgiving 
observances, all were declared as a unique day expressly designated to 
thank G-d for all of his ‘gracious gifts’. This implies that it is meant to be 
a religious holiday. Yet, only the Continental Congress’s proclamation 
made reference to the Christian deity. Additionally, there is no actual 
religious service connected with the day at all. Furthermore, nowadays, the 
vast majority of Americans simply associate Thanksgiving with food 
(mainly turkey), football, and family, and take the day off. This implies that 
its observance is strictly secular. Which is the real Thanksgiving? 
Contemporary Rulings 
As with many issues in halacha, there are different approaches to 
Thanksgiving observance. In fact, Rav Moshe Feinstein zt”l alone has 
written four different responsa on topic[11]. Although in the earlier 
teshuvos he seems to be against the idea of a Thanksgiving celebration, 
(possibly there were more religious connotations involved in the early 
1960s celebrations than in the 1980s), nevertheless, in his later teshuvos he 
does allow a Thanksgiving observance (he notes that it is not a religious 
celebration) with turkey being served, as long as it is not seen as an 
obligatory annual celebration[12], but rather as a periodical ‘simchas 
reshus’. All the same, Rav Moshe concludes that it is still preferable not to 
have a celebration b’davka for Thanksgiving. 
Other contemporary poskim who allowed eating turkey on Thanksgiving 
include Rav Eliezer Silver, Rav Yosef Dov (J.B.) Soloveitchik (the Boston 
Gaon)[13], the Rivevos Efraim,[14] and Rabbi Yehuda Hertzl Henkin.[15] 
They explain that Thanksgiving is “only a day of thanks and not, Heaven 
forbid, for idol celebration”. Therefore, they maintain that merely eating 
turkey on Thanksgiving cannot be considered Chukos HaGoyim. 
On the other hand, other contemporary authorities disagree. Rav Yitzchok 
Hutner[16] is quoted as maintaining that the establishment of Thanksgiving 
as an annual holiday that is based on the Christian calendar is, at the very 
least, closely associated with Avodah Zarah and therefore prohibited. He 
explains that its annual observance classifies it as a ‘holiday’ and 
celebrating Gentile holidays is obviously not permitted. It is well known 
that Rav Avigdor Miller was a strong proponent of this view as well, as 
Thanksgiving’s origins belay that it was actually established as a religious 
holiday[17]. 
Similarly, Rav Menashe Klein[18] ruled that it is a prohibited to celebrate 
Thanksgiving. Aside for citing the Gr”a’s opinion, which would prohibit 
any such celebration, he mentions that although the Thanksgiving holiday 
was originally established by (Pilgrims) rejoicing over their own survival, 
that they didn’t starve due to their finding the turkey, and might not be 
considered Chukos HaGoyim, nevertheless there is another prohibition 
involved. In Yoreh De’ah (148, 7), the Shulchan Aruch, based on a Mishna 
in Maseches Avodah Zara (8a), rules that if an idolater makes a personal 
holiday for various reasons (birthday, was let out of jail, etc.) and at that 
party he thanks his gods, it is prohibited to join in that celebration. Rav 
Klein posits that the same would apply to Thanksgiving, as it 
commemorates the original Pilgrim Thanksgiving, thanking G-d for the 
turkey and their survival, and would be certainly prohibited, and possibly 
even biblically. 
An analogous ruling was given by Rav Dovid Cohen (of Gevul Ya’avetz), 
and Rav Feivel Cohen (author of the Badei HaShulchan)[19], albeit for 
different reasons. Rav Feivel Cohen takes a seemingly extreme position, 
maintaining that not only is it forbidden for a Jew to celebrate 

Thanksgiving, it is even prohibited for a Gentile to do so as well[20]! Rav 
Dovid Cohen, on the other hand, writes that for a Jew to eat turkey on 
Thanksgiving expressly for the sake of the holiday should be prohibited by 
the rule of Tosafos, as it would be deemed following an irrational rule of 
theirs that is improper to follow. Yet, he concedes that it is not prohibited 
for a family to get together on a day off from work and eat turkey together, 
as long as they do so not to celebrate Thanksgiving, but rather because they 
like turkey. Even so, he concludes that it is still preferable not to do so. 
Trotting Out the Turkey? 
With several differing major approaches to Thanksgiving advanced by 
contemporary authorities, which is the prevailing custom? Should turkey 
be on our plates this Thursday? The answer is that it depends. As shown, 
there are many authorities who maintain that Thanksgiving dinner should 
be avoided at all costs. However, many people do eat turkey on 
Thanksgiving, albeit many with non-Thankgiving related intent. 
(Remember, even kosher turkey prices drop for the holiday!) Yet, it 
certainly seems preferable not make an ‘exclusively for Thanksgiving’ 
party. Everyone should follow his community practice and the lead of their 
knowledgeable halachic authority. 
Anecdotally, my own grandmother, Mrs. Ruth Spitz (May she have a 
Refuah Sheleimah), would buy a turkey, but instead of serving it for 
Thanksgiving dinner, would rather save it and serve it l’kavod Shabbos on 
the Shabbos immediately following Thanksgiving. This way one is not 
compromising on tradition nor halacha, and additionally receives the 
benefits of kavod and oneg Shabbos. 
Although nowadays for many in Yeshivish and Chassidic circles the idea 
of observing even some semblance of Thanksgiving may seem an 
anathema, it is interesting to note that many authorities of the previous 
generation did not seem overly concerned. In fact, as is widely known, the 
annual Agudas Yisrael Convention, attended by many Gedolim, was 
traditionally held over Thanksgiving weekend for many decades, with 
turkey on the menu[21]! Additionally, Rav Yosef Eliyahu Henkin’s 
authoritative Ezras Torah calendar (with halachos for the whole year) noted 
Thanksgiving along with other secular holidays. 
Come what may, with Chanuka on the way, we can concentrate on the 
upcoming eight days of true thanks-giving, lehodos u’lehallel. In fact, 
although there will be no need to be talking turkey while giving thanks, on 
Chanuka we still all proclaim “Hodu Lashem Ki Tov!” 
Postscript: Turkey - Fowl Territory? 
As an aside, and although widely eaten among Klal Yisrael, the turkey’s 
acceptance as kosher fowl is an interesting inyan unto itself, as well as a 
halachic and historic seeming anomaly. 
The Torah enumerates 24 various non-kosher “birds”[22]. Since so many 
thousands of bird species exist, the Gemara Chullin (61b) specifies four 
necessary indicative features (simanim) that identify a specific type as 
kosher. However, many early authorities contend that we do not rely on our 
understanding of these simanim, but rather only eat fowl that we have an 
oral tradition (mesorah) that this specific species is indeed kosher. Indeed, 
Rashi cites precedent from the case of the ‘Swamp Chicken’ (Tarnegolta 
D’Agma), with which even Chazal made a mistake (ad loc. 62b), not 
realizing at first that it is truly predatory in nature (doreis) and therefore 
non-kosher[23]. He therefore maintains that since we are not experts, we 
additionally need a mesorah to allow fowl to be eaten. The Rema[24] in 
fact definitively rules this way, that one may not eat any species of bird 
without a mesorah. 
The issue is that our ubiquitous turkey is the quintessential as well as 
symbolic New World fowl[25], and yet, is eaten by the vast majority of 
world Jewry, even though a mesorah pre-Columbus would be a seeming 
impossibility. One solution, given by the famed Netziv (Shu”t Meishiv 
Davar Y”D 22), and thus permitting it to be eaten, is on the basis that it has 
been eaten by Frum Yidden for several centuries and is now considered 
having a mesorah. Although there are certain prominent families, including 
descendents of the Tosafos Yom Tov and the Shlah, as well as the Frankel 
and Kamenetsky families, who are known to be personally stringent with 
partaking of turkey. Nonetheless, it is widely considered as not having any 
kashrus concerns and is indeed consumed by Klal Yisrael. 
For more on the topic of the kashrus status of turkey, and its more kashrus-
wise complicated companions, the Muscovy Duck and Posen Hen, see 
Nachal Eshkol (on the Sefer HaEshkol, Hilchos Beheima, Chaya, v’Ofe 22, 
10; he understands there to be an Indian mesorah on the fowl), Knesses 
HaGedolah (Y”D 82, 31), Shu”t Shoel U’Meishiv (Mahadura 
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Chamisha’ah, vol. 1, 69), Shu”t Divrei Chaim (Y”D vol. 2, 45 - 48), Shu”t 
Maharam Shick (Y”D 98 - 100), Shu”t Tuv Taam V’Daas (Mahadura 
Telita’ah 150 - 152), Shu”t HaElef Lecha Shlomo (Y”D 111), Shu”t HaRim 
(Y”D 8), Shu”t Tzemach Tzedek (Y”D 60), Arugas Habosem (Kuntress 
HaTeshuvos 16), Damesek Eliezer (51, 84 and Ch. 4, 12, 73), Shu”t Binyan 
Tzion (Vol. 1, 42), Shu”t Dvar Halacha (53), Rav Yissachar Dov Illowy’s 
Shu”t Milchemos Elokim (ppg. 162 – 165; also citing teshuvos from Rav 
Samson Raphael Hirsch and Rav Nosson Adler, the first Chief Rabbi of 
England; regarding the Muscovy Duck), Shu”t Melamed Lehoyeel (vol. 2 
- Y”D, 15), Shu”t Mei Ba’er (19; who opines that the turkey actually came 
from India and even has a mesorah dating back to Moshe 
Rabbeinu!!),Zivchei Tzedek (82, 17), Darchei Teshuva (82, 26), Rav 
Yehuda Leib Tzirelsohn’s Ma’archei Lev (Chelek HaTeshuvos, Y”D 30; 
regarding the Posen Hen), Shu”t Divrei Malkiel (vol. 4, 56), Rav Yosef 
Aharon Teren of Argentina’s Zecher Yosef (ppg. 1a – 6b; regarding the 
Muscovy duck), Kaf Hachaim (Y”D 82, 21), Shu”t Igros Moshe (Y”D vol. 
2: 34; also citing the opinions of Rav Naftali Carlebach and Rav Yosef 
Eliyahu Henkin; regarding the Posen Hen), Shu”t Har Tzvi (Y”D 75; 
regarding the Muscovy duck), Kovetz Mesorah (vol. 3, ppg. 60 – 65; in a 
ma’amar from the Beis Avi, Rav Yitzchok Isaac Liebes, regarding Rock 
Cornish Hens), Rav Shmuel Salant’s posthumously published Aderes 
Shmuel (222; ppg. 225 – 228; regarding the Muscovy duck), and Sichas 
Chullin (pg. 429, on Chullin 63a; who astoundingly posits that the turkey 
mesorah possibly came from the Ten Lost Tribes who might have been 
early American Natives, as per R’ Menashe ben Yisrael’s unsubstantiated 
theory, who then contacted Indian and English poskim!!). 
Additionally, and quite interestingly, we find that several Acharonim, 
including the Bach (O.C. 79, s.v. kasav B”Y), Magen Avraham (ad loc. 14), 
Ateres Zekeinim (ad loc.), Ba’er Heitiv (ad loc. 12), Aruch Hashulchan (ad 
loc. 16), and Mishna Berura (ad loc. 26), understand the Yerushalmi’s 
(Eruvin Ch. 3, Halacha 5) ‘Red Chickens’ (Tarnegolim Aduma), which we 
must distance ourselves from its excrement while davening (see Shulchan 
Aruch ad loc. 6; as opposed to the understanding of red excrement from a 
chicken), to be referring to a turkey; giving implicit consent that it is indeed 
a kosher bird (however, and quite interestingly, it remains unclear how an 
American New World fowl was seemingly extant in Eretz Yisrael at the 
time of the writing of the Yerushalmi). 
In fact, the Chazon Ish himself ate turkey, based on a teshuvah of his 
father’s, Rav Shemaryahu Yosef Karelitz [this teshuvah was recently 
published in Shu”t V’Chiddushim Chazon Ish (132); see also Orchos 
Rabbeinu (new edition - 5775; vol. 4, pg. 9, 1).] Obviously, the mainstream 
opinion that turkey is considered an acceptable fowl is also seen by the 
many contemporary poskim who allowed it being eaten on Thanksgiving. 
Come what may, at least from a Kashrus perspective, it seems that turkey, 
the All-American fowl, is here to stay.[26] 
This article was written L’Iluy Nishmas Dreiza Liba bas R’ Gershon,, R’ 
Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ 
Shlomo Yoel ben Chaya Leah, and Rochel Miriam bas Dreiza Liba and 
l’Zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a 
yeshua sheleimah! 
For any questions, comments or for the full Mareh Mekomos / sources, 
please email the author: yspitz@ohr.edu. 
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Deah, serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr 
Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He 
also currently writes a contemporary halacha column for the Ohr Somayach 
website titled “Insights Into Halacha”. 
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[1] However, until 1942, when it was changed by a joint resolution of 
Congress, Thanksgiving was observed on the last Thursday in November, 
not the fourth Thursday. (The only practical difference is if there happens 
to be five Thursdays in November; otherwise, Thanksgiving remains the 
last Thursday). 
[2] Vayikra (Ch. 18: verse 3). 
[3] Rambam (Hilchos Avodah Zara Ch. 11: 1- 3), Tur and Shulchan Aruch 
(Yoreh Deah 17: 1), based on the Sifra (Parshas Acharei Mos, Parshata 9, 
Ch. 13: 8). 
[4] Tosafos (Avodah Zarah 13a s.v. v’ee); answering the seeming 
contradiction between the Gemara in Avodah Zara ad loc. and Sanhedrin 
52b). 

[5] Ran (Avoda Zara 2b s.v. Yisrael), Chiddushei HaRan (Sanhedrin 52b), 
Shu”t Maharik (Mahar”i Kolon/ Cologne, Shoresh 88, Anaf 1), and Shu”t 
Rivash (vol. 1: 158 s.v. v’yesh and v’im). 
[6] Biur HaGr”a (Yoreh Deah 178: end 7) and Gilyon Maharsha (ad loc. 
1). The Gr”a is bothered by the fact that the sugya in Sanhedrin seems to 
imply differently than the views of the Maharik, Ran, and later, the Rema, 
that a Chok Goyim, even one that is not a Chok Avodah Zarah should still 
be prohibited. Others who ask this question and conclude tzarich iyun on 
the Maharik’s shittah include the Minchas Chinuch (Mitzvah 262: 2) and 
the Maharam Bennet (Divrei HaBris; cited in Shu”t Imrei Aish, Yoreh 
Deah 55). However, there are those who do resolve the Gr”a’s difficulty, 
such as the Maharam Shick (Shu”t Yoreh Deah 165). 
[7] Darchei Moshe and Rema (Yoreh Deah 178: 1). Although he does not 
cite either side of this machlokes in his Shulchan Aruch, nevertheless, in 
his Beis Yosef commentary, Rav Yosef Karo elucidates the shittah of the 
Maharik at great length and does not even cite Tosafos. Although one may 
infer that the Rambam (and later the Shulchan Aruch who codified his 
words as halachah) actually meant similar to Tosafos’s understanding, as 
the implications of the prohibition of not copying actions of the Goyim, is 
seemingly unrelated to actions smacking of idol worship (and that is what 
the Ra’avad was arguing on and ruling akin to the Maharik), nonetheless, 
from the lashon of many other authorities, including the Maharik himself 
(ibid.), Sefer HaChinuch (Mitzva 262), Mabit (Kiryas Sefer on the 
Rambam ibid.), Meiri (Sanhedrin 52b), Bach (Yoreh Deah 178), and Divrei 
Chaim (Shu”t Yoreh Deah vol. 1: 30), it is clear that they understood that 
the Rambam himself was only referring to actions that had some relation to 
Avodah Zarah. See Shu”t Seridei Aish (old print vol. 3: 93; new print Yoreh 
Deah 39, Anaf 1: 5 - 14) who explains this at length. See also Shu”t 
Melamed L’Hoyeel (Orach Chaim 16), Shu”t Igros Moshe (Yoreh Deah 
vol. 4: 11), Shu”t Minchas Yitzchak (vol. 1: 29, 3 and 31), Minchas Asher 
(vol. 3, Vayikra, Parshas Emor, 33, ppg. 197 - 205), and the Aderes’s 
recently published Ovar Orach (Shema Eliyahu, 275, pg. 271 - 272; 2003), 
who discuss the parameters of the prohibition of “U’Vichukoseihem Lo 
Seleichu” and its nuances at length. 
[8] Another interesting contemporary machlokes regarding flowers is 
whether planting flowers around a grave, ostensibly for kavod hameis, is 
considered a violation of Chukos HaGoyim. On this topic, see the 
Rogatchover Gaon’s Shu”t Tzafnas Pane’ach (vol. 1: 74), Shu”t Minchas 
Elazar (vol. 4: 61, 3), Rav Dovid Tzvi Hoffman’s Shu”t Melamed L’Hoyeel 
(Yoreh Deah 109; also citing the opinions of Rav Samson Raphael Hirsch 
and Rav Ezriel Hildeseimer), Shu”t Minchas Yitzchok (vol. 1: 31), Shu”t 
Seridei Aish (new print, Yoreh Deah 108), Shu”t Yaskil Avdi (vol. 4, Yoreh 
Deah 25), and Shu”t Yabea Omer (vol. 3, Yoreh Deah 24). 
[9] Erech Lechem L’Maharikash (Glosses to Yoreh Deah 178: 1; he adds 
that in his opinion we may not categorize instances not mentioned by 
Chazal as potential ‘Chukos HaGoyim’), Shu”t Imrei Aish (Yoreh Deah 
55), Yosef Daas (Yoreh Deah 348 s.v. v’hinei), Shu”t Ksav Sofer (Yoreh 
Deah 175), Shu”t Maharam Schick (Yoreh Deah 351), Daas Torah (Orach 
Chaim 494 s.v. v’nohagin and glosses to Orchos Chaim ad loc. 8), Shu”t 
Mahara”tz Chiyus (6), Shu”t Seridei Aish (old print vol. 3: 93; new print 
Yoreh Deah 39, Anaf 2), and Shu”t Yabea Omer (vol. 3 Yoreh Deah 24: 5) 
[10] Furthermore, it must be noted that the Seridei Aish (Shu”t old print 
vol. 3: 93; new print Yoreh Deah 39, Anaf 2) at length proves that the 
Gr”a’s shittah actually runs contrary to the vast majority of Rishonim who 
conclude that unless there is at least a ‘shemetz’ of Avodah Zarah in their 
actions, copying them would not be a violation of Chukos HaGoyim. See 
also Shu”t Bnei Banim (vol. 2: 30) who writes that the minhag ha’olam is 
to follow the Rema in this dispute, as even according to those who generally 
follow the Gr”a’s psakim, that is only when it is a machlokes Acharonim. 
Yet, he posits, when the Gr”a argues on both Rishonim and Acharonim, 
then the normative halachah does not follow his shittah. However, see 
Shu”t Mishnah Halachos (vol. 10: 116) who does take the Gr”a’s opinion 
into account (in his specific case) and seems to side with him. 
[11] Shu”t Igros Moshe (Even HaEzer vol. 2, 13; Orach Chaim vol. 5, 20, 
6; Yoreh Deah vol. 4, 11, 4; and Yoreh Deah vol. 4, 12). 
[12]See also Shu”t Igros Moshe (Yoreh Deah vol. 4, 57, 11) where Rav 
Moshe reiterates this klal not to add new dates and observances to the 
calendar. The Chazon Ish as well (Kovetz Igros Chazon Ish vol. 1, 97), and 
echoed by the Minchas Yitzchak (Shu”t vol. 10, end 10) and Rav Ovadiah 
Yosef (Shu”t Yabea Omer vol. 6, Orach Chaim 41, 6), famously wrote very 
strongly against setting new dates and obligatory observances into our 
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Jewish calendar. A similar sentiment is expressed by Rav Moshe Sternbuch 
(Shu”t Teshuvos V’Hanhagos vol. 2, 721), quoting the Brisker Rav. 
[13] Nefesh HaRav (pg. 231). This author has heard from a talmid of Rav 
Soloveitchik’s that he would go home early on Thanksgiving, but only after 
making sure to give Shiur, which sometimes lasted several hours. 
Apparently he wanted to show his talmidim that a secular holiday is by no 
means an excuse to take a day off from Torah. 
[14] These Rabbanim’s opinions appear in the Journal of Halacha and 
Contemporary Society (vol. 30, pg. 59). 
[15] Shu”t Bnei Banim (vol. 3, 37). 
[16] Pachad Yitzchak - Igros U’Michtavim shel HaRav Hutner (109). 
[17] Aside for hearing this from several people who asked Rav Miller 
directly, including my father-in-law, Rabbi Yaacov Tzvi Lieberman, Rav 
Miller publicly averred this in his famous Thursday night shiur (#529; titled 
‘The Mitzvah of Happiness’) “What’s my opinion of Jews eating turkey on 
Thanksgiving? What’s my opinion of going to church on Thanksgiving? 
I’ve consulted three encyclopedias... Each one states as follows. 
Thanksgiving is a church holiday. Forget about a legal holiday, forget about 
an American holiday. It’s a church holiday. And it’s made for the purpose 
of going to church and holding services... I don’t ask Gedolim about 
Thanksgiving. I ask goyim what Thanksgiving is. And three kosher goyim 
wrote in encyclopedias that Thanksgiving is a church holiday, they’re my 
poskim”. 
[18] Shu”t Mishna Halachos (vol. 10, 116). He does however concede on 
one point and clarifies that having a Thanksgiving seudah is not b’geder 
‘Yaharog V’al Yaavor’, notwithstanding what was written in his name on 
a Kol Koreh! 
[19] The Rabbis Cohen’s opinions appear in the Journal of Halacha and 
Contemporary Society (vol. 30, pg. 59). Many of these Rabbonim have 
written letters on topic to the author of this extensive article, Rabbi Michael 
J. Broyde of Atlanta, Georgia. 
[20] His reasoning is based on his understanding of the Rambam (Hilchos 
Malachim Ch. 10, 9), referring to the prohibitions of a Gentile to make for 
himself a day of rest akin to Shabbos or a Yom Moed. Rav Cohen posits 
that such a day is Thanksgiving which, in essence, is an attempt by Gentiles 
to create a special day of festivities, and is therefore prohibited. However, 
it is not clear to this author why Thanksgiving should be considered similar 
to a Moed or Yom Tov, as there is no shevisas melacha involved with 
anyone’s observance of the day. In fact, there is no actual observance of the 
day. The Rambam’s intent regarding inclusion in the category of Goyim 
establishing a new Yom Tov would surely not incorporate the mere actions 
of sitting down to eat a specific food. See Minchas Asher (vol. 1, Bereishis, 
Parshas Noach 11, pg. 66 - 67) who explains that according the Rambam, 
in order for a Gentile’s actions to qualify for this prohibition it needs to be 
a ‘shevisa l’sheim chiddush das’ and not just for rest (menucha); an 
example being where he would create a ‘Moed Gamur’ with its own version 
of Kiddush, Tefillah, and Mitzvos of the day, akin to a Yom Tov. This 
would certainly preclude Thanksgiving, whose observance meets none of 
this criteria. Perhaps this why the other machmirim do not make use of this 
halachic rationale to prohibit Thanksgiving celebrations. 
[21] See, for example, Rabbi Mordechai Kamenetsky’s ‘Streets of Life’ 
column in Ami Magazine #143, October 2, 2013, pg. 94, titled ‘Tagging 
Along’ and in Ami Magazine #195, December 3, 2014, pg. 100, titled 
‘Let’s Talk Turkey’. This author has also heard this tidbit from noted 
historian Rabbi Berel Wein. Parenthetically, Rabbi Kamenetsky also 
mentions that his grandfather, Rav Yaakov Kamenetsky zt”l did not partake 
of the turkey, due to issues of mesorah. For more on this topic, see the 
postscript, as well as a previous article titled ‘Buffalo Burgers and the Zebu 
Controversy’. 
[22] Vayikra (Shemini) Ch. 11: 13 - 24; Devarim (Re’eh) Ch. 14: 11 - 21. 
[23] Rashi (Chullin 62b s.v. chazyuha). 
[24] Rema (Y”D 82, 3). The Shulchan Aruch (Y”D 82, 2) rules this way as 
well, but allows several more leniencies (see ad loc. 82, 3) than the Rema’s 
stronger language. 
[25] It is told that Benjamin Franklin even wanted the turkey to be the 
official bird / National Symbol of the USA, and not the Bald-Eagle. It 
seems he lost that vote. See http://birdnote.org/show/national-symbol-
turkey-vs-eagle. 
[26] See Rabbi Ari Zivotofsky’s excellent and thorough treatment of the 
Turkey at Kashrut.com. 

Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Chayei Sarah 5776 - “Most Beautiful” 
Harav Yosef Shalom Elyashiv zt’l related a parable about a young Rabbi 
of a small town who was not a very proficient speaker. He had terrible stage 
fright and prepared extensively for every lecture he delivered. In fact, he 
would begin preparing his Shabbos Shuva and Shabbos Hagadol lectures 
four months in advance. 
The Rabbi was most fearful of having to deliver a eulogy. If a congregant 
died suddenly he would not have sufficient time to prepare and he feared 
sounding foolish at the funeral. To assuage his nerves the Rabbi 
clandestinely wrote eulogies for every member of his congregation. He then 
filed them away in the back of his drawer. 
One day a fire broke out in the town and spread precariously close to the 
Rabbi’s house. The Rabbi scurried to gather his belongings in a state of 
chaotic panic. The townspeople noticed papers lying in the street outside 
the Rabbi’s home that contained eulogies of the members of the 
congregation. They were dismayed to think that the Rabbi was preparing 
for their deaths. That night the heads of the community convened and 
decided to fire the Rabbi. 
Rabbi Elyashiv noted that the community members were fools. The wisest 
of men declared, “Man goes to his eternal home, while the eulogizers go 
about the streets, before the silver cord snaps, and the golden bowl is 
shattered…(1)” Before a person even leaves this world, eulogizers abound 
and begin to write his eulogy. In fact, throughout our lives we are writing 
the content of our own eulogies. Instead of firing the Rabbi, the 
townspeople should have realized that the Rabbi’s actions was actually a 
vital lesson for them. 
Indeed, throughout our lives we must always ask ourselves: “Are we 
preparing a good eulogy for ourselves?” 
“Avrohom was old, coming with his days.” (24:1) 
“Rabbi Yehuda bar Simon said: Avrohom requested aging (i.e. that he look 
elderly). He said before Him (G-d), “Master of the world, a man and his 
son enter a place, and they don’t know who to honor. If You will crown 
(the elderly) with aging then one will know who to honor. The Holy One, 
blessed is He, replied, ‘By your life! You have requested something good 
and from you it will begin. From the beginning of the book (Bereishis) until 
now it does not say the word ‘old’, but when Avrohom stood (i.e. reached 
that age) G-d granted him aging. That is what the verse means “Avrohom 
was old, coming with his days(2).” 
Rabbi Shimshon Pinkus zt’l explains that Avrohom’s request for the aging 
process to take effect was not because he desired respect. The Medrash(3) 
quotes the verse “You are most beautiful of all people; charm has been 
poured into your lips”, in reference to Avrohom Avinu. In other words, 
Avrohom did not request to appear old as a matter of practicality, but 
Avrohom understood that the appearance of old age was something 
beautiful and enviable, a veritable crown of beauty. 
In our generation, this idea is completely alien. Our society idolizes 
youthful vigor and external beauty. People pay hundreds and thousands of 
dollars to try to escape the natural process of senescence so that they can 
continue to appear youthful, despite advanced age. We cannot imagine 
someone telling an elderly person, “Look how beautiful you are; you look 
so old.” But that was exactly what Avrohom requested. 
Rabbi Pinkus notes that when he was a child and heard people refer to the 
“Alter of Solobodka” or the “Alter of Kelm”(4) he wondered what they did 
wrong to have been subject to such a degrading title. It was not until he 
matured that he was able to appreciate the true meanings of that 
distinguished designation. 
Rabbi Pinkus explains that there are three modes of time in one’s life: The 
past, the present, and the future. When the average person contemplates his 
past he sadly thinks that he has not accomplished much and has wasted 
much of his time on vanity and nonsense. Still he consoles himself by 
convincing himself that the future will be better. He will yet become rich, 
attain greatness, become a scholar, fulfill his dreams, and develop into the 
person he aspires to be. Thus, the person who is already past his prime can 
become dejected and disconsolate, for he has not yet accomplished his 
goals and dreams, but now he lacks the years and vitality to accomplish it 
in the future. It is that attitude and thought-process which casts old age in 
such a morbid light. 
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Truly great people however view their lives in the opposite manner. The 
future is yet unknown and no one can know what tomorrow will bring. 
However, they can celebrate their past accomplishments and achievements 
throughout their decades of toil and effort. 
When the Torah records the years of Avrohom’s life it states (27:7), “And 
these are the years of the life of Avrohom that he lived, one hundred years, 
seventy years, and five years.” Avrohom did not merely live one hundred 
and seventy-five physical years. He lived every day of his life to its fullest, 
accomplishing as much as he was able to, because he viewed each day as 
an opportunity and a gift. They were all years in which he truly lived! 
Rabbi Pinkus adds that truthfully there is another component of personal 
greatness. Even if one has accomplished a great deal in the past, it is over 
and done. The greatness of a person is ultimately measured by how he 
handles the present. [In that sense it is aptly worded for every moment is 
indeed a present.] The individual who views every blessing, prayer, 
conversation, interaction, and action as an opportunity will take advantage 
of his every day. 
When one seeks a doctor one does not merely look for a doctor who is 
qualified and well-trained. One also looks for a doctor who has much 
experience. Such a doctor examines his patients and states his prognosis 
based on all of his year’s worth of knowledge and experience. 
A person who views life as an elongated growth process and “takes his days 
with him” builds his present based on his past. Each day is built upon the 
days, months, and years before it. Thus, for example, when he prays he is 
not reciting an isolated prayer but a prayer based on all of his years of effort 
and struggle in developing his ability to pray ands feel connected with G-
d. 
When he prays, when he studies Torah, and when he performs mitzvos, the 
righteous individual invests his entire being into what he is doing. All of 
his years of effort and achievement are incorporated into the present 
actions. Therein lies the beauty of old age. The action of someone with 
forty years of effort and accomplishment cannot compare with the action 
of someone with eighty years of effort and accomplishment. The same is 
true with every stage of life. 
Simply by living life one invariably develops wisdom and maturity. The 
whiteness of the hair, the wrinkles, and the enfeebled body, are symbols 
that the person has spent years in the perennial struggle for growth and 
accomplishment. The elderly person who utilizes all of his life’s experience 
throughout his day is truly worthy of respect and admiration. 
He spends his days writing a most beautiful eulogy, a eulogy based on a 
lifetime of accomplishment. 
“The years of life that he lived” 
“You are most beautiful of all people” 
This Sunday evening, 27 MarCheshvan, is the yahrtzeit of my Zaydei, Rav 
Yaakov Meir Kohn zt’l. Zaydei remains one of my greatest inspirations in 
life. I feel that is appropriate to say about Zaydei the words I have written 
above: “When he prays, when he studies Torah, and when he performs 
mitzvos, the righteous individual invests his entire being into what he is 
doing. All of his years of effort and achievement are incorporated into the 
present actions… Simply by living life one invariably develops wisdom 
and maturity… The elderly person who utilizes all of his life’s experience 
throughout his day is truly worthy of respect and admiration.” 
Zaydei was nifar when he was 70 years old. I always wondered how 
different my life could have been if I had been blessed to have had more 
years with him. He was a person who inspired others by his example, 
perhaps his family most of all. 
How appropriate it is to conclude: “He spends his days writing a most 
beautiful eulogy, a eulogy based on a lifetime of accomplishment.” 
May his memory be for a blessing. 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Koheles 12:5 
2. Bereishis Rabbah 65:9 
3. Ibid 59:5 
4. “Alter” literally means “The elder”. The saintly leaders of those 
acknowledged Torah institutions were so called as a title of reverence and 
respect. But to an American boy it had a very different connotation. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Chayei Sarah 
Mevorchim Chodesh Kislev 
24 MarCheshvan 5777/ November 25, 2016 
No one was complaining about the weather last week in New York, 
especially last Shabbos. Sixty degrees with bright sunshine in mid-
November is well above the average temperature for this time of year. But 
within a few hours after Shabbos ended, the weather changed drastically. 
The wind picked up as the temperature dropped, and by Sunday morning 
the first snowfall of the season coated our area. By Monday afternoon it felt 

like mid-February, with another inch of snow on the ground, and hardly a 
trace of the previous week’s beautiful weather. 
On Sunday morning, our three-year-old Dovid took one look out the 
window and immediately became very excited. “It looks like cream cheese! 
I want to go outside and play in the snow!” Standing in his pajamas, peering 
out the window, he seemed to have forgotten that if there is snow on the 
ground, it means it’s freezing outside, and you can’t go out in your pajamas. 
When he came out of school on Monday afternoon he was disappointed 
that most of the snow was gone and he commented that, “It looks like 
someone ate the cream cheese.” 
On Friday night before Kiddush we extol the virtues of the Aishes Chayil 
(Woman of Valor). The prayer, originally said by Avrohom Avinu as his 
eulogy for Sarah Imeinu, was later recorded in Mishlei by Shlomo 
Hamelech. 
One of the praises stated there is: “She does not fear for her household from 
snow, for all of her household is clothed with scarlet wool.” (Mishlei 31:21) 
After it snows everything is blanketed in crisp white. During the early 
morning after a snowstorm there is a serene stillness, under a coat of 
pristine beauty. At that time everything looks exactly the same, no matter 
what is beneath the snow, 
Every person craves individuality through recognizing and capitalizing on 
his/her unique talents and capabilities. The world covered in snow 
symbolizes everything being the same. It may appear beautiful and serene, 
but it also negates the uniqueness of all the colors beneath. 
When raising children we are reminded constantly about how vital it is to 
recognize the individuality of each ad every child. It can be damaging when 
children are grouped together and only dealt with collectively, without 
paying attention to each one’s distinct personality. 
The Aishes Chayil has invested in her children the love and time necessary 
for each of them to recognize their own greatness. She doesn’t fear that her 
children will become “lost in the shuffle”. She isn’t concerned that her 
children will feel like the world when coated in snow, where all uniqueness 
is obscured. The Aishes Chayil has built her family from within, dressing 
each in the colorful wools of their own spirit and talents. She always seeks 
ways to help them appreciate their individuality, and so she is confident 
that they will always maintain a sense of pride in who they are and in what 
they can accomplish. 
This Friday, 24 MarCheshvan, we celebrate the Bas Mitzvah of our oldest 
daughter, Aviva Rochel. Like any parent who reaches such a milestone, we 
have a hard time believing it - that we have a daughter who is now joining 
the elite ranks of responsibility within Klal Yisroel. 
We b’h have great nachas from her. We also hope that we have been 
successful in “dressing her in wool”, by helping her recognize her personal 
uniqueness, throughout her formative years. We also daven that she will 
never fear the vicissitudes that are par for the course of living in this world. 
May Hashem continue to bless us with nachas from Aviva and from all her 
siblings, and may He give us the wisdom, patience, and insight to warm 
each of their souls with the wool that will protect them from the snowy 
tempests of life. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
כ-ויקם שדה עפרון...לאברהם למקנה...ויקם השדה...לאברהם לאחזת קבר כג:יז  

The question that the Rishonim grapple with is why does there seem to be 
an unnecessary repetition of the statement that the field of Efron became – 
through the purchase – the property of Avraham Avinu? 
Rashi’s answer to this question is that the second expression of vayakam is 
not referring to the legal acquisition of the field; rather it is an implication 
of stature (mi’lashon tekumah). Because the field became the property of 
Avraham avinu, it was spiritually elevated. 
The Rashbam takes a different angle, highlighting the different expressions 
adjacent to the word vayakam. The first vayakam is joined by the word 
miknah, acquisition, whereas the second vayakam is joined by the words 
la’achuzas kaver, as a burial area. So, says the Rashbam, the first vayakam 
is referring to the fact that the ownership of the field was transferred – 
through the payment of the money – from Efron to Avraham avinu. The 
second vayakam, though, is in reference to the field’s designation as a 
cemetery. Further underscoring this approach, adds the Rashbam, is the fact 
that by the first vayakam it says sedei Efron, the field of Efron, whereas by 
the second vayakam it says mei’eis bnei Cheis, from the People of Cheis. 
In other words, as far as the private transaction is concerned, that was 
between Efron and Avraham avinu. Avraham avinu paid the money to 
Efron – who was, after all, the private owner of this field – and thereby 
acquired it for himself. However, the “acquisition” of designating the field 
as a cemetery for his family, that was from the People of Cheis. What does 
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that mean? There is a halachah that to designate a certain site as a cemetery, 
one has to have the agreement of the townspeople. As such, Avraham avinu 
could not “acquire” the field as a family burial plot simply by buying the 
field from Efron. For that specific designation, he had to have the 
agreement of the townspeople. Hence, by the second vayakam it says 
mei’eis bnei Cheis, from the People of Cheis. 
From my grandfather, Rav Yosef Dov Soloveitchik zt”l, I heard another 
approach. I subsequently saw this explanation in the Meshech Chochmah 
as well. The Gemara towards the end of perek Chezkas Ha’Batim (in Bava 
Basra) says that when a Jew buys a field from a Goy, the field indeed is 
removed from the Goy’s ownership by the cash payment (kinyan kesef); 
however, it does not become the full acquisition of the Jew who is buying 
it from the Goy until the Jewish purchaser makes a chazakah. The reason 
for this, says the Gemara, is that “lo samcha daateih” – the Jewish buyer 
does not have full faith in the validity of the transaction until he sees that 
he is making use of the property and the non-Jewish seller is not attempting 
to renege or any way intervene. The examples that the Gemara gives of a 
chazakah are locking up the field, banging open a gateway in the wall or 
fence surrounding the field, or putting up a fence or wall around the field. 
It goes without saying, though, that burying one’s deceased in the field is 
most certainly a valid form of chazakah. Accordingly, the first vayakam is 
referring to the field leaving Efron’s ownership as a result of the cash 
payment that Avraham avinu made for the field, and the second vayakam 
is referring to the field becoming the full possession of Avraham avinu after 
– as the pesukim in the interim state – he buried Sarah imeinu therein. 
Because he executed an act of chazakah – making use of the field by 
burying Sarah imeinu therein– the field became his full-fledged possession. 
Parenthetically, there is a halachah that it is forbidden to derive and 
personal benefit from a beis ha’kevaros (cemetery). The Shiltei Giborim 
adds that this is the case not only for the area of the field where there are 
already people buried there, but even for the part of the field that still is 
completely empty – as long as it has already been set aside to serve as a 
cemetery – that too is already assur b’hanaah (forbidden to derive personal 
benefit therefrom). A beis ha’kevaros, elaborates the Shiltei Giborim, has 
the same status of kedushah as a Shul. Once the area is huktzah l’mitzvaso 
– set aside and designated for the purpose of fulfilling the mitzvah of 
burying the dead – it becomes forbidden for the derivation of personal 
benefit. No different than a Shul. It is important to bear this in mind when 
visiting kivrei tzaddikim, such as the burial places of the Arizal and the 
Beis Yosef in Tzfas, to understand that one is not “taking an excursion” to 
a beis ha’kevaros. It is not a tiyul. Eating and drinking are not allowed 
inside of a beis ha’kevaros (just like in a Shul these activities are forbidden), 
and one may not sit down on any of the graves. It is a place of kedushah, 
and that is something that it is important to remain cognizant of. 
Based on this halachah, the Chasam Sofer asks a question on the Gemara 
in Brachos that says a pious man once went to sleep in a cemetery when his 
wife got into a quarrel with him. How could he do that? Isn’t it forbidden 
to derive personal benefit from a cemetery? The answer, says the Chasam 
Sofer, is that a cemetery has the same status as a Shul. When it comes to a 
Shul, talmidei chachamim who spend their days and nights primarily 
involved in learning Torah are allowed to take care of basic needs such as 
eating, drinking, and sleeping even while inside a Shul. Therefore, they are 
allowed to do so as well inside of a beis ha’kevaros. 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com  
 

Rabbi Berel Wein 

Looking At Generations 
On my recent visit to America I availed myself of the opportunity to visit 
with many of my grandchildren and great grandchildren. The great 
grandchildren are still mainly too young to recognize me and appreciate my 
connection to them. As one of them so succinctly put it when he was 
informed that I was his zaydie: “But I already have two zaidies!” So the 
experience and its meaning currently is one-sided, weighted very heavily 
in my favor. 
To paraphrase a famous cliché – it is too bad that perspective is often 
wasted on the old. Over the past holiday of Succot when I visited with a 
beloved cousin of mine spending the holiday with his children and 
grandchildren in Jerusalem, I realized and remarked that I now have seen 
seven generations in our family in my lifetime! 
Growing up in the Chicago of my childhood, when most of my peers never 
knew their grandparents, I never imagined I would ever be able to achieve 
such a feat. To a certain extent, due to the grace of God and the unbelievable 

advances in health care in our times, there is a tendency to accept and 
expect to see generations in one’s lifetime as a matter of course. And of 
course to think that way is not only a measure of ingratitude but it is a 
deprivation of the joy that otherwise is such a rare commodity in our lives. 
For we rarely are able to feel happiness, satisfaction and joy when we 
receive something that we feel entitled to and fully expect. 
The rabbis of the Talmud have taught us that students, disciples, people that 
we have somehow influenced positively are considered to be our 
descendants. Many of us are fortunate to have biological descendants who 
share portions of our DNA and our physical and even mental 
characteristics. Both types of the above mentioned descendants are 
certainly influenced by us but are definitely not controlled by us or are 
bound by the mores of our older generation. 
The later generations always live in a completely different world than did 
their predecessors. I am not merely speaking of a different world of 
technology – I was raised when there was no television, iPhones, personal 
computers, jet engine airplanes, Internet, fax machines, microwave ovens, 
etc. – but a different world of human thought and a radically dissimilar 
social society. 
The role of government and our expectations of its abilities to ease and 
support our personal and financial lives have taken on the greatest 
dimension in our body politic. Human nature, the good and the better parts 
of it have never really changed over the millennia of human existence but 
everything else in our world certainly has changed. Understanding and 
appreciating this simple bald fact and dealing with the coming generations 
accordingly, is key to being a successful grandparent and providing 
meaningful guidance. No matter what, children and grandchildren may 
resemble or even imitate their ancestors, but they will never actually be 
their elders. Our constantly changing world and society simply precludes 
this from happening. 
King Solomon wrote in Kohelet that generations depart and generations 
arrive yet the world remains standing and eternal. He does not mean that 
the world remains static and unchanging. There are certain facets of human 
existence on this earth – physical laws and the vagaries of human nature for 
example – that are constant throughout human existence. But human 
society and its civilizations do in fact change. 
There is a concept in traditional Jewish thought that since the time of the 
revelation at Sinai there has been a steady decline in the potential for Torah 
greatness and spiritual holiness. Thus every generation is judged by its own 
unique spiritual and Torah potential. My grandson’s generations and its 
achievements are therefore to be judged differently than those of the 
generation of my grandfather. They already surpass me in technological 
matters and on the operation of all of the gadgets, necessary or otherwise, 
of the current generation. But I would hope that their aspirations for 
spiritual and Torah greatness would equal that of previous generations. But 
because of the vastly different worlds that generations inhabit, comparative 
results and achievements of differing generations are really not 
comparable. Nevertheless, I wish them all of the blessings that only the old 
can bestow upon the young, that they too are privileged to see, know and 
love many generations in their families. Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Chayei Sarah 
Our matriarchs of Israel were very strong personalities and were formidable 
women. The life experiences of our mother Sarah are an excellent example 
of this assessment of character and behavior. From the Torah narrative we 
are informed early on that she is infertile, unable to conceive and give birth 
naturally. Nevertheless, we do not hear despair from her. She is willing to 
bring another woman into her house and to share her husband, so to speak, 
with that woman in the hope that this would somehow facilitate her own 
becoming pregnant. 
Having Hagar in her home and watching her arrogant behavior forces her 
to chastise Avraham’s attitude towards this complex relationship. She takes 
action to bring Hagar in line and thus preserve the primacy of her 
relationship to Avraham. Having escaped from the clutches of the Pharaoh 
and being aware of the dangers facing a beautiful woman in a cruel and 
violent society, she nonetheless continues her life’s mission of advancing 
monotheism and morality in a surrounding society that condones evil and 
violent paganism. 
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She is wondrously shocked, almost to disbelief, when informed by a 
stranger who appears as a Bedouin Arab that she will conceive and bear a 
son to Avraham. At that moment she realizes that she will not only become 
an “ordinary” mother but rather the matriarchal figure that will preside over 
an eternal people that will influence all future societies. 
To protect and safeguard that eternity, she is forced to expel Yishamael 
from her home. She does not flinch or flag at performing this distasteful 
task. In this respect, she is stronger than Avraham, and Heaven, so to speak, 
backs up her position. She is the woman of iron that acts to guarantee the 
future survival of the Jewish people. 
Sarah serves as the paradigm for the matriarchs that follow her in the Torah 
narrative of the book of Bereshith. Rivka is certainly the strong force in the 
house of Yitzchak who recognizes the darkness of Eisav in comparison to 
the heavenly potential of Yaakov. She shows strength in having to do 
family triage, so to speak, and knowingly to accept the consequences of 
such a painful and agonizing decision. The ability and strength that she 
exhibits, in switching her husband’s blessings from the older son to the 
younger one, is indicative of the certainty of commitment and clarity of 
vision that so characterized all of the matriarchs of the people of Israel. 
Sarah lived on in Rivka and her life’s decisions. The same thing is true 
regarding Rachel and Leah who are more aware of the nefarious and 
dangerous ways of their father Lavan than is their husband Yaakov. It is 
they who finally force Yaakov to heed the Heavenly voice that directs him 
to leave Aram and return home to the Land of Israel. 
Again it is the strength of character and will that decides the ultimate issue, 
and it is that decision that tips the scales of eternity in favor of Jewish 
survival. If Chava is recorded as being the mother of all living things, it is 
Sarah who is the mother of the loving, vibrant and eternal people of Israel. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Ben Zion Shenker z”l: The Music Fades with the Loss of a Friend 
November 21, 2016 
The sad demise of Ben Zion Shenker has left a void which cannot be filled 
in the world of Jewish spirituality. 
Our nation has been able to slowly begin to recover from the trauma of the 
Holocaust partly because of the revival and proliferation of Chassidic 
music. Ben Zion was the pioneer of this revival and the first to issue a 
recording of such music. It was exactly sixty years ago that the first 
phonograph record of Chassidic melodies was released at his initiative, and 
it was then that the Jewish world was introduced to his mellifluous and 
inspiring voice, a voice that has become familiar to all of us. In that record, 
he began the process of preserving the repertoire of the music of the 
Modzitzer Chassidic dynasty, a national treasure that would have been lost 
were it not for Ben Zion. That record was soon followed by recordings of 
the music of other Chassidic groups, and of course the music of Shlomo 
Carlebach, who considered Ben Zion one of his mentors. 
Ben Zion himself composed over a thousand of his own niggunim, 
including such universally popular songs as his Mizmor L’Dovid, Aishes 
Chayil, and Yasis Alayich. He released a new CD just weeks ago and 
planned to release another one shortly. He was nearly 92 years old at the 
time of his passing, yet he composed several new melodies in honor of the 
most recent Yamim Noraim, and conducted the Neilah service this past 
Yom Kippur. 
I had a close personal relationship with Ben Zion, who typically insisted 
that he be referred to as Ben Zion and not as Rabbi Shenker, although he 
had semichah and was a talmid chacham in his own right. I was privileged 
to daven at the Modzitzer shtiebel with him for many years and kept up a 
lifelong friendship with regular monthly phone calls for many decades. 
From time to time, he would send me informal recordings of his melodies 
and shared with me his vast knowledge of the history of the Modzitzer 
Chassidic leaders, their followers, and their huge treasure of Torah and 
neginah. 
The Modzitzer Rebbeim, including the current Rebbe, R’ Chaim Shaul 
Taub of Bnai Brak Israel, were all gifted composers. But they encouraged 
their followers to compose niggunim of their own, and many did. Ben Zion 
long ago joined the list of such followers. Moreover, he undoubtedly heads 
that list because of his own creative contributions, and it is to him that 
Modzitzer music owes its very survival and its current growing popularity. 
Personally, I cannot confine my words about him to his music alone. He 
was able to unfailingly attach his melodies to appropriate texts, displaying 
an uncanny ability to interpret those texts and instill in them new spiritual 
significance. He was humble and indeed self-effacing. He sensitively 

shared in the semachos of his friends and family, composing new tunes in 
honor of numerous weddings. In fact, he composed an unforgettable new 
melody in honor of my own marriage to Chavi, a granddaughter of the 
second Modzitzer Rebbe, R’ Shaul Taub, to whom he was especially 
attached. 
With his passing, I lost a friend. The world lost a connection to the unique 
spiritual depth of Jewish music that he created and preserved. Thankfully, 
the world can retain some of that connection through his many recordings. 
But I have lost a friend, irrevocably. May his memory be a blessing. 
 

Rabbi Mordechai Willig 

TorahWeb 
Tying All Jews Together 

I 
"'Avraham took a wife whose name was Keturah' (Breishis 25:1). This is 
Hagar, but she is called Keturah because her deeds were as beautiful as 
ketores (incense), and because she tied (kashra) her entrance, as she did not 
have relations with any man from the day she separated from Avra" (Rashi). 
The Mizrachi says "Keturah refers to 'katra', which is Aramaic for 'kashra', 
tied" (Mizrachi). 
It makes sense that ketores is etymologically connected to katar - tying, 
since the ketores represents tying all Jews together. We see this when the 
gemara (Kerisus 6b) says, "Any fast day that does not include the sinners 
is not a fast" and cites two proofs: first, that the foul-smelling 
chelbana(galabanum) is among the spices of the ketores, and second, that 
the navi (Amos 9:6) says, "Va'agudaso (when they are all tied together, 
Rashi) [then] He founded the earth." Once again we see that ketores is 
connected to tying. 
On Yom Kippur the ketores was ground into especially thin particles (daka 
min ha'daka, ibid). This signifies that on the unique Torah fast day, all Jews 
must be enmeshed in even greater closeness. Yom Kippur is a "day of love 
and friendship, a day without jealousy and competition" (Mussaf). We 
begin Yom Kippur, right before Kol Nidrei, by allowing sinners, even those 
who are banned for the rest of the year, to join the community in prayer, as 
the ketores teaches. 
The plague in the aftermath of Korach's rebellion was stopped by the 
ketores (Bamidbar 17:12, 13). The people had complained that the ketores 
is a deadly poison, since through it Nadav and Avihu and two hundred and 
fifty people died. Hashem said, "You will see that the ketores stops a plague 
and sin is what kills" (Rashi). 
The sin that kills is machlokes - quarrelling, an act prohibited so as not to 
follow the behavior of Korach and his group (17:5, see Sanhedrin 110a). 
Moshe warned them (Rashi 16:16), "The ketores is the most beloved 
offering, but it contains a deadly ingredient. We have one Hashem, one 
Ark, one Torah, one Altar, and one Kohen Gadol." Despite the warning, 
Korach and the two hundred and fifty people offered an unauthorized 
ketores and perished, just like Nadav and Avihu. The deadly sin was 
separation from the community which is the precise opposite of the purpose 
of ketores, i.e. to tie all Jews together. 
The ketores is beloved, and lifesaving, when Jews come together. Just as a 
parent's most fervent wish is that his children get along, so, as it were, it is 
Hashem's desire that we, His children, do so, and this unity will lead to our 
redemption. Thus the ketores is offered for nachas ru'ach(Metzudos, 
Yechezkel 20:40), paralleling a parent's nachas from his unified children. 
This expression "one Hashem" in Rashi is puzzling. Why is machlokes a 
denial of Hashem? The answer lies in the idea expressed by the Sefer 
HaChinuch (241), that one who seeks revenge assumes that another person 
wronged him. In reality, however, it was Hashem who decreed that he 
suffer, and he should not seek revenge, which, in effect, denies Hashem's 
providence. Korach and his group, who fought for a status that Hashem 
gave to others, were also deniers of "one Hashem". 
On Yom Kippur, the day that our one Kohen Gadol approached the one 
Ark and the one Altar and served the one Hashem based on the one Torah, 
the extra-thin ketores represents unity and inclusion. Kol Nidrei, which 
begins by allowing sinners to join in, concludes with a declaration that the 
entire nation is forgiven; they were misguided by serious rabbinic error (the 
Sanhedrin allowed an action which turned out to be avodah Zara), and their 
sin is deemed unintentional (Bamidbar 15:24-26). The implication for the 
sinners of our generation is clear and powerful. 
The ketores is unique, separated from the rest of the offerings. The Netziv 
(Shemos 30:1) explains that ketores atones for lashon hara (Yoma 44a), the 
most serious interpersonal sin. Its main purpose is to accentuate gemilus 
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chasadim, which is represented by Shilo (ibid 39b). While the other 
offerings were based on the Torah, which emerges from Yerushalayim 
(Tziyon), the ketores of Shilo actually merged with its idolatrous 
counterpart. Hashem accepted it because of the hospitality of Pesel Micha 
(Sanhedrin 103b). The value of interpersonal propriety, even in the absence 
of Torah, and even tainted by idolatry, may not be diminished. 

II 
The tying together of all Jews is found in the Medrash (Vayikra Raba 
30:12) as well, which says that the four species represent four types of Jews: 
the esrog has taste and smell, as some Jews have Torah and good deeds 
(ma'asim tovim); the lulav has taste but not smell, as some Jews have Torah 
but no good deeds; the hadasim have smell but no taste, as some Jews have 
good deeds but no Torah; the aravos have neither taste nor smell, as some 
Jews have neither Torah nor good deeds. Hashem said "let them all be tied 
(yuksheru) into one bundle, and these atone for those." The command to 
take for ourselves (lachem) the four species means tie ourselves together. 
The Etz Yosef interprets "massim tovim" in the aforementioned Medrash 
to be mitzvos. He asks since Torah is more abstract than mitzvos, shouldn't 
Torah be compared to the abstract smell rather than the physical taste? 
More troubling is the following question: what value does Torah have if 
the person does not perform its mitzvos? We must conclude that mitzvos 
are included in Torah. What, then, are ma'asim tovim? 
The answer is that good deeds must be taken literally. Any act of kindness, 
of charity, of supporting charitable institutions of all types are ma'asim 
tovim. Again, the implication of this redefinition is enormous. The vast 
majority of non-observant Jews, according to the Etz Yosef, have neither 
Torah nor ma'asim tovim. According to our interpretation, nearly all have 
ma'asim tovim. Generally, secular Jews are far more charitable and 
concerned about social justice than non-Jews. As the Netziv notes, non-
Torah, and even anti-Torah enterprises can contain gemilus chasadim of 
value. 
The Etz Yosef, citing the Vilna Gaon, requires that those with neither Torah 
nor ma'asim tovim identify as Jews and as a part of the Jewish community. 
By denying idolatry, they acknowledge the entire Torah (Chulin 5a) and 
should be tied together with observant Jews. A significant majority of 
secular Jews meet these criteria. 
Nonetheless, the proper practice of ma'asim tovim is far less defined than 
Torah and mitzvos. Some charities and social justice agendas are 
incompatible with Torah observance and/or values. Hence, ma'asim tovim 
are compared to the more abstract smell, while the more defined Torah and 
mitzvos are compared to taste. 
The Etz Yosef, quoting the Radal, notes that the esrog is not tied with the 
three other species. So, too, a talmid chacham should be near all other Jews, 
but remain somewhat apart. In our analysis, all observant and ethical Jews 
have Torah and ma'asim Tovim, and, together with talmidei chachamim, 
are represented by the esrog. They should remain somewhat apart from the 
non-observant and the unethical. 
As we read about Keturah, we should beautify our deeds like the ketores 
and tie ourselves together with all identifying Jews, bringing nachas, as it 
were, to Hashem and, by eliminating sinas chinam, which caused the 
churban, merit the ultimate redemption. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Chayei Sarah: Made In Heaven 
Instead, go to my land, my birthplace, and bring back a wife for my son 
Yitzchak. (Bereishis 24:4) 
Marriage is not a popular topic in the Torah because it has so many other 
issues to deal with. We even have to rely on a exegetical principle to learn 
some very important details about what makes a kosher Jewish marriage. 
The first couple of pages of Maseches Kiddushin discuss this in detail. 
If any parsha is a good excuse to discuss the topic, including the idea of 
shidduchim, it is this week’s parshah. So much of it is consumed with the 
account of Eliezer, Avraham’s trusted servant, going on a mission to find 
just the right wife for Yitzchak. So many interesting details are provided 
regarding what went on to find Yitzchak Avinu’s soul mate. 
First there is the idea of a soul mate. Does everyone have one, and even if 
they do, does everyone find his or hers once they decide to marry? What if 
a person doesn’t find their soul mate? Can they still marry and live happily 
every after? Can their match still be one that is made in Heaven? 

Yes, according to Kabbalah, everyone has a soul mate but, no, not everyone 
finds his or hers. This should be obvious from the fact that people divorce 
and remarry, sometimes even many times. Even great marriages can end 
with the death of a spouse, resulting in the successful remarriage of the 
surviving one. 
According to the Arizal, some souls just won’t be available until Yemos 
HaMoshiach. Their souls mates will obviously have to marry other people 
until that time each time they reincarnate. Apparently Aharon HaKohen, 
whose wife was Elisheva, did not marry his ultimate soul mate. 
In fact, reincarnation can be a reason NOT to find one’s soul mate, as it 
says in Sha’ar HaGilgulim. It is usually sin that forces a soul to reincarnate, 
not the kind of merit that encourages Heaven to make soul mate finding 
very easy. In fact, Heaven can even make it next to impossible in some 
instances. 
This does not mean, however, that a person cannot find a suitable spouse 
and have a great marriage. On the contrary, though everyone has one 
particular soul mate, there are other souls that are similar enough in nature 
to take its place. Such marriages are also “made in Heaven.” 
How does one know when they have indeed found their soul mate? 
Surprisingly, it is not necessarily by how well one gets along with their 
potential spouse during the dating process, though that helps. It is how well 
they get along with each other once they are married. According to the 
Arizal, if fighting is continuous and persists after marriage, it is a good sign 
that the spouses are not meant for each other. 
On the other hand, there are many instances when marriages started off well 
but over time disintegrated. The opposite is true as well. Some marriages 
have rough starts but get on track after a couple of years, perhaps with some 
outside help. 
All this means in the end is that marriage is high risk. There are so many 
important unknowns that remain that way, perhaps until years into a 
marriage. Some spousal tendencies do not reveal themselves until after the 
children have been born, quite late in the relationship. Not all of them are 
pleasantly surprising. 
This is why it is worthwhile spending a moment thinking about what 
Eliezer, Avraham’s trusted servant, did to limit his risk of failure when 
seeking out Yitzchak’s soul mate. It may seem antiquated, but some words 
of advice never get old. 
There he rested the camels on their knees outside of the city by the well 
towards evening, the time when the women go out to draw water. (Bereishis 
24:11) 
On a simple level, a well means a well. It was the local place to draw water, 
and there was no better place, at least at that time, to gain access to the 
women of the community without a shadchan. More than likely the women 
coming to do something as menial as drawing water possessed some 
humility, a good trait with which to start. 
On a deeper level, water symbolizes Torah. Going to a well means drawing 
from the depths of Torah. Thus, Eliezer, who was a talmid chacham in his 
own right, drew from the depths of Torah to determine how to find the 
perfect wife for Yitzchak. Thus, the next thing he did was pray to God for 
help: 
He said, “God, Lord of my master Avraham, please make it happen for me 
today, and perform a kindness for my master Avraham.” (Bereishis 24:12) 
Even though Eliezer was the one who needed the Divine help, he asked for 
it in the merit of Avraham, his master. He did not assume that God owed 
him anything, even though he was on a holy mission and was self-
sacrificing. Had Eliezer mentioned only himself he might not have merited 
to be the “shaliach” for the mitzvah, though it was for righteous people. 
Being a shaliach for good is also a big merit. 
This was especially important since Eliezer was asking for a miracle. Even 
unworthy people can have miracles happen for them, but they usually come 
at the cost of eternal reward (Shabbos 32a). Asking for a miracle in the 
merit of Avraham shifted the “cost” away from Eliezer. Since Avraham did 
not ask for the miracle himself, it could not impact his eternal account. 
The preliminaries out of the way, Eliezer focused on the matter of the hour: 
“I am by the well, and the daughters of the people of the city are going out 
to draw water. Let the girl to whom I say, ‘Please tip your pitcher for me to 
drink’ and who answers, ‘Drink, and let me water your camels as well’ be 
the one whom You designate for your servant Yitzchak.” (Bereishis 24:14-
15) 
It is interesting to note that an extreme act of generosity was not enough to 
convince Eliezer that he found the soul mate of Yitzchak. Such an act may 
not have been common among all the women who came to draw water that 
day, but it only had to be common to two people to create the possibility of 
error. Eliezer, therefore, asked that Hashgochah Pratis handle that unknown 
for him, so that: 
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“Through her I will know that You have done a kindness for my master.” 
(Bereishis 24:15) 
How clever. How resourceful. Only one problem. He asked for a sign from 
Heaven to know which girl was meant to be the future wife of Yitzchak. 
By what sign did he know that he had indeed been answered and that Rivka 
was intended for his master’s son? 
He didn’t have one. He didn’t need one. That was where bitachon and 
emunah—trust and faith in God—came in. Eliezer did his part to succeed 
at his mission. It was time to step back and rely on God to do His. 
In fact, this is the most important message to come out of this story. It is 
the key element, not just in finding a shidduch, but in any redemption. In 
truth, an exile occurs just to set up the opportunity to trust in God and to 
have faith in His willingness to save us. 
Redemption may not always come in the form we want and when we ask 
for it, but trust and faith in God says that this too is for our good. Failure 
does not mean God has abandoned us in our time of need, especially if we 
had real bitachon and emunah. It means that God defines success for us in 
a more ultimate sense, something we may not understand until later, 
perhaps only in the World-to-Come. 
One final note. Even if someone does go through a lifetime without their 
soul mate, they will not in the World-to-Come. Everyone has a soul mate, 
and eventually each one is paired with his or her forever. In Heaven, all 
marriages are made in Heaven. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 552 - Chayei Sarah  חיי שרה 
After Rivkah drew water for both Eliezer and his camels thereby 
successfully fulfilling Eliezer's criteria as a wife for Yitzchok, Eliezer 
adorned her with jewelry. "The man took a golden nose ring weighing a 
beka, and two bracelets on her arms weighing ten gold shekels" (Bereishis 
24:22). Rashi explains that the nose ring weighing a beka was meant to 
allude to the shekalim that Bnei Yisrael would donate to the Mishkan - each 
weighing a beka. The two bracelets represented the two luchos and their 
weight of ten shekels alluded to the Ten Commandments inscribed upon 
them. 
Why did Eliezer decide to allude to Rivkah specifically regarding the 
money donated to the Mishkan and the Aseres HaDibros? Rav Wolbe cites 
the Maharal who explains that Rivkah had just passed the exam which 
would allow here to gain entrance into the house of the Avos. 
Consequently, she was being informed that as a Matriarch of Klal Yisrael, 
she must ensure that her house and family would be founded on the three 
most fundamental pillars of Torah, avodah and gemilus chassadim. She had 
already proven herself as an exemplary baalas chessed, and therefore, 
Eliezer made allusions to the remaining two pillars of Torah (i.e. the luchos) 
and avodah (i.e. the Mishkan where sacrifices were offered in the service 
of Hashem). 
The Mishna in Pirkei Avos (1:2) informs us that these three pillars are not 
just the foundation of the house of our Avos, they are the pillars "upon 
which the world stands." The meforshim explain that "the pillars upon 
which the world stands" refers to the reasons for which the world was 
created. Chazal have informed us of the purpose of life. Thus, we must ask 
ourselves, "Are these three principles the focal points of our lives and our 
homes?" They are not meant to be perceived as mere extracurricular 
activities, but as the foundation upon which our homes stand and the core 
around which our lives revolve. 
* * * 
When Lavan and Besuel heard the extraordinary sequence of events leading 
up to the marriage proposal offered to Rivkah, they exclaimed, "This matter 
has originated from Hashem!" Chazal state (Moed Kattan 18b) that it is 
clear from the Torah, Neve'im and Kesuv'im that marriage of a man to his 
specific wife, originates from Hashem. The above pasuk is one of the 
pesukim cited to substantiate their statement. 
Rav Wolbe asks the obvious question. Doesn't every aspect of our lives 
originate from Hashem? He answers that although it certainly is true that 
everything comes from the Creator, however, in the area of shidduchim, 
His providence is so overt that it is almost tangible. 
We live in an era where Hashem's presence is hidden to a great degree. Yet, 
He leaves open small windows through which we can perceive His guiding 
hand most clearly. One such window is the area of shidduchim. Everyone 
has their own personal miracle how their shidduch came about. If one takes 
the time to appreciate this phenomenon, it will ultimately lead him to an 
awareness that everything he encounters in life is in truth "a match made in 
Heaven." 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 19 - King Shlomo 
Before David dies, he appoints as king his son Shlomo, who is 12 years old 
at the time, with these words: 
"I go the way of all the earth. You shall be strong, therefore, and show 
yourself a man, and keep the charge of the L-rd your G-d to walk in His 
ways, to keep His statutes and His commandments and His testimonies. As 
it is written in the Law of Moses, that you may prosper in all that you do 
and wherever you turn." (1 Melachim 2:2-3) 
This classic blessing is what today a boy receives on the day of his Bar 
Mitzvah. It restates the cardinal rule that has guided the Jewish people from 
the time of the giving of the Torah at Mount Sinai: in order to prosper just 
keep the Torah. 
Shortly after Shlomo is anointed king, HaShem appears to him in a dream 
in which He invites Shlomo to make a request for himself. Shlomo answers: 
"I am but a small child ... Give therefore your servant an understanding 
heart to judge your people..." 
His request pleases HaShem who tells him: 
"Because you have not requested riches and honor but only that which 
would benefit all the people, I will give you not only an understanding heart 
like none other before or after you ... but also riches and honor like no other 
king in your days."(1 Melachim 3:7-13) 
Born in 848 BCE, Shlomo dies at age 52 in 796 BCE, ruling as king for 40 
years -- the best years in all of Israel's history. He is known as chacham 
mi'kol ha'adam, "wisest of all the men." The Bible relates that kings from 
all over the world came to hear his wisdom, which included not only Torah 
wisdom, but also wisdom in secular knowledge and science. 
His fame spread through all the surrounding nations. He composed 3,000 
parables, and 1,005 poems. He discoursed about trees, from the cedars of 
Lebanon to the hyssop that grows from the wall. He also discoursed about 
animals, birds, creeping things and fish. Men of all nations came to hear 
Shlomo's wisdom, as did all the kings of the earth who had heard of his 
wisdom. (1 Melachim 5:11-14) 
The Temple 
The crowning achievement of Shlomo's reign is the building of the Temple 
which his father, King David, had dreamt about. 
As we learned in the last installment in this series, King David brought the 
Ark of the Covenant up to Jerusalem's Mount Moriah -- "the gate of 
heaven" -- but because he had been a warrior who had blood on his hands, 
he was not permitted by HaShem to erect the Temple. However, this is left 
for his son to accomplish, which he does. 
The Bible devotes several chapters to the construction of this most 
important building to the nation of Israel -- the place of communion 
between the Jewish people and HaShem. It tells that the entire Temple both 
inside and outside, including floors and doors were overlaid with gold. 
Besides this there were bronze structures such as columns, an immersion 
tank, and basins. The magnificent structure took seven years to build. 
When it is finished, Shlomo dedicates the Temple: 
"Behold, the heaven and heaven of heavens cannot contain You; how much 
less this house that I have built? Yet have regard for the prayer of Your 
servant, and for his supplication, O L-rd my G-d, to listen to the cry and to 
the prayer, which Your servant prays before You today; that Your eyes may 
be open toward this house night and day, toward the place of which You 
have said, 'My name shall be there,' that You may listen to the prayer ... of 
your people Israel ..." (1 Melachim 8:27-29) 
The Pinnacle 
This is the pinnacle of Jewish history. Everyone is united. Their neighbors 
don't bother the Jews -- in fact, they come to learn from the Jews. There is 
peace and prosperity. 
This is as good as it gets for Israel. This is the zenith. So why doesn't this 
golden age last? 
Shlomo makes one big mistake. He takes too many wives. In fact, he has 
700 wives and 300 concubines. 
If we go back to the Book of Devarim where the idea that Jews would one 
day want a king is first discussed, Moshe warns that the king should not 
have too many horses or too many wives (Devarim 17:17). The great Torah 
commentator Rashi tells us that this means no more than 18, and that King 
David had only six. So we see that Shlomo goes overboard a little bit. 
This happens because at this time in history there were only two reasons 
for marriage among nobility -- to create offspring and to make political 
alliances. 
The Middle East in Shlomo's time is made up of many city-states and all 
the kings of these city-states want to send their daughters to marry King 
Shlomo and in this way form an alliance with him. 
That sounds good, but why is it wrong? 
The Torah gives us the answer: 
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In his old age, his wives turned away Shlomo's heart after other gods. (1 
Melachim 11:4-5). 
This, of course, does not mean that King Shlomo became an idolater, but 
the Bible uses these harsh words because he did not prevent his wives from 
carrying on their idolatrous practices. As a king, he is held responsible for 
the actions of those under his influence. 
One of the greatest leaders of the Jewish people, a man on his spiritual level 
-- who wrote the Song of Songs (Shir HaShirim), the Book of Ecclesiastes 
(Koheles), and the Book of Proverbs (Mishlei) -- must be suffering eternal 
pain in heaven knowing what has been written about him in the Torah. 
The Torah ends Shlomo's story relating that HaShem was angry with him 
and told him: 
"Since you are guilty of this, and you have not kept My covenant and My 
laws ... I will tear the kingdom away from you ... But I will not do this in 
your time, for the sake of your father David. Instead, I will tear it away 
from your son ... I will give your son one tribe for the sake of My servant 
David, and for the sake of Jerusalem, which I have chosen." (1 Melachim 
11:9-13) 
It is clear from this how much HaShem loved King David and how 
completely He had forgiven him for his faults. It is also clear that hard times 
are coming for the Jewish people as the kingdom of Israel is about to be 
torn in half. Next: North And South 
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48 Ways to Wisdom 
Way #4 Introduce Yourself to Yourself 
Don't go through life making assumptions about who you are. Take the 
time now to "meet" yourself - before a crisis comes along and forces 
the issue. 
Did you ever get on a train going somewhere, only to find that you're 
headed in the wrong direction? 
The same thing happens in life. We set goals and make plans - and 
sometimes discover that we're on "the wrong train." 
Bi'vinas ha'leiv literally means "understanding the heart." The heart is the 
seat of emotions. We say: "My heart is heavy, my heart is lifted, my heart 
is broken," etc. To understand your heart is to understand your true inner 
self. 
Many people go through life making assumptions about who they are. They 
never take time to "meet" themselves. Don't be afraid of discovering that 
the "real you" may be different than the "current you." 
Often a crisis hits at midlife when people ask: "What's my life about? Is 
this all worth it?" We've heard stories of people who suddenly change 
direction, quitting their job and getting divorced. You know, like the 
successful doctor who decides he never wanted to go into medicine in the 
first place -- so he drops it and becomes an artist. 
Knowing yourself is the essence of being alive. If you don't know yourself, 
you are not living. If you don't know what makes you tick, you're a robot, 
a puppet, a zombie. 
So don't wait for a crisis. Life is too short to take wrong trains. 
Getting Started 
Think of someone you'd be fascinated to meet, someone you'd really like 
to find out what makes him tick. 
Now realize the most fascinating person you could ever meet is ... yourself. 
Sit down, say hello, and introduce yourself to yourself. Become familiar 
with yourself as if you'd just met a long-lost cousin. Interview yourself. Ask 
questions about your life and the direction you're going. Search out your 
dreams -- both the ones you're fulfilling and the ones you've pushed to the 
back of your mind. 
Get down to basics. You want to be rich. You want to be famous. You want 
to be good. You want to accomplish. You want meaning. You want to be 
creative. But why do you want all this? What's driving you? What you 
really want out of life? 
The process of self-discovery involves asking a series of questions, always 
probing deeper until the underlying truth emerges. Ask yourself 10 
questions that you would ask an intimate friend. Then wait for answers. 
Don't worry, no one is going to poke fun at you. 
1. What is the purpose of life? 
2. What is my goal in life? 
3. Why did I choose this career? 
4. How do I spend my spare time? 
5. What is my motivation for doing what I do? 
6. What really makes me happy? 
7. Am I as happy as I want to be? 
8. Is it more important to be rich or to be happy? 
9. What are my future plans? Why? 
10. What are my secret dreams and ambitions? 

Don't be surprised if the answers aren't immediate. This process can take 
many months. Stick with it and find out what makes you tick. The answers 
are hiding in there. After all, you have a fascinating partner. 
Finally, the most important question to ask is: 
"What am I living for?" 
It sounds like a simple question, but many are embarrassed to ask it. A 
voice inside us says, "Nah, why ask such a basic question?" We're resistant 
because we know this requires a lot of difficult soul-searching. And when 
you thoroughly know yourself, then you have changed. You've changed 
your relationship with yourself and the world. 
Confidence In Decision-Making 
People often avoid making decisions out of fear of making a mistake. 
Actually, the failure to make decisions is one of life's biggest mistakes. 
Imagine the beggar who receives a letter saying that he's inherited a million 
dollars. If he doesn't read the letter, is he rich ... or not? 
Similarly, HaShem gave us the free will to make choices in life and achieve 
greatness. But if we're not aware of our free will, then we don't really have 
it. And then we wind up blaming others when things go wrong -- even 
though we know the decision is really up to us. 
If you're not using your potential, it wears away at your confidence. Do you 
know what your potential is? Have you tried to use it? You have to tackle 
life. You haven't given up yet, have you? Let's get on with the game, with 
the business of really living, of not just "going through the motions." 
Know the difference between "making decisions" and just floating, falling 
into place. Did you choose to go to college? Or perhaps you had nothing to 
do with the decision. Was it something you just did because you graduated 
high school and everybody else was doing it? Did you think it through and 
actually make a decision? 
Imagine this private conversation of a college student: 
Why am I going to college? 
To get a degree. 
Why? 
Because I want to get into a good graduate school. 
Why? 
So I'll get a good job. 
Why? 
So I can pay back my college loans! 
Through the process of questioning, he reveals a logical fault in his 
motivation. Really, the primary reason for going to college should be to 
acquire wisdom, knowledge and information. In other words, to get an 
education! 
Now try the process yourself, using this example: 
Why do I want to get married? 
Don't accept pat answers. Keep asking "Why, why why?" Be frank. It's 
yourself. Ask any question you like. Be patient and persistent. Eventually 
you'll get an answer. 
When you thoroughly analyze an issue, then you can make wise decisions 
with confidence. 
Identify where you lack confidence. What makes you nervous? What 
situations inhibit you from being yourself? Why can't you make decisions? 
Is it that you don't know how to make decisions? Or that you doubt your 
decisions after they're made? Or you just don't feel like making decisions? 
Enjoy making decisions. Deal with the world you live in. That's loving the 
dynamics of life. 
Isolate Your Blocks 
Anytime you find it difficult to achieve a goal, figure out what's holding 
you back. 
Everyone has problems. Being aware of these problems is the key to getting 
in touch with yourself. Because as long as you don't face problems, they 
fester and bug you from behind. 
Write your "blocks" on a piece of paper. That's a good step in the right 
direction. By isolating specific obstacles, you turn them into concrete 
challenges that require solutions. 
Ask yourself: 
• Am I lazy? Why? 
• Am I disorganized? Why? 
• Do I get angry? When? 
• Why do ever I get defensive? About what? 
• What makes me jealous? 
• What makes me arrogant? 
• Do I have trouble making decisions? Why? 
• Do I lack self-discipline? 
• Do I lack self-confidence? 
• Why don't I take more initiative? 
Negative character traits are the roots of our problems. Make a list of your 
negative traits, and identify when they affect you the most. Then analyze 
what triggers these reactions in you. Finally, formulate an effective 
counter-approach. 
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Working through this takes time. But do you have anything better to be 
doing right now? 
Read Your Emotions 
Get in touch with your emotional state. Take a reading of how you feel. 
Happy? Angry? Tense? Sad? Emotions are a measuring stick for what's 
going on below the surface. It's like taking your temperature. If you're sick, 
you need to be aware so you can fix the problem. 
Find out why you're upset. Who or what is pressuring you? Is it an internal 
or an external problem? Identify it. 
Let's say you are irritated. Why? 
Because the boss chewed me out. 
So why am I irritated? 
Because I resent him. 
So what? Why does that bother me? 
Because I feel I am no good. 
I'm no good? He's nuts! 
Get out of yourself and track it down. If you don't, it's just irritation. And 
the next thing you know, you'll go home and yell at your kids. 
Once you've identified what causes negative feelings, adjust yourself to 
minimize the impact. Either avoid these situations, or prepare yourself to 
handle them when they arise. 
Further, root out negative motivations that corrupt your behavior. Let's say 
that you give charity. Why? One motivation is to help humanity. Another 
is the pleasure of being constructive. A third is the desire to do the right 
thing. These are all positive motivations. A negative motivation for giving 
charity is: "I want people to admire me." That's corruptive. 
The next time you give charity, do so anonymously. Eliminate the wrong 
reasons. They are destructive. 
The same goes with the positive emotions. Be aware of how your emotional 
state affects decisions. For example, don't buy a new stereo when you're in 
a euphoric mood. Wait. Think it over. You are susceptible. 
Pinpoint what makes you happy. You can have more joy on a daily basis 
by formulating some practical applications. You got up in the morning, it's 
a gorgeous day and you feet great. You're energized. Now take that feeling 
and teach yourself how to get up on the right side -- every day! 
Another example: You did a good job and got the boss's compliment. Now 
focus: Do you need the boss to tell you did a good job? No! Create your 
own pleasure out of doing a good job. 
Get In Touch With Your Two Sides 
Everyone has an urge for greatness. We want self respect, power, fame. We 
want to accomplish, to be strong, to do the right thing, to even save the 
world. 
Yet at the same time, we have a counter-urge to run away from 
responsibility, to get into bed and crawl under the covers. 
Someone may say, "Life is beautiful," but he doesn't feel it. His emotions 
hold him back and he walks around going, "Ugh, life is a burden." 
Recognize the volcano of conflict within you: What you truly "want," 
versus what you "feel" like. This is the conflict between body and soul. 
Once you appreciate the dichotomy, you can identify at any moment 
whether your body or soul is talking. This makes it possible to live with 
sanity and choose the right thing. 
The next step is to make peace between your two sides. The easiest way is 
to squash your drive to be great. But life is not about taking the easy way 
out. Just because you feel uncomfortable about an idea doesn't mean it's 
wrong for you. It's hard to break habits, and growth can be frightening. 
For example, would you rather be happy or rich? Okay, you'd rather be 
happy. Now imagine this exchange: 
"Come on, I'll teach you how to be happy. All it requires is effort and 
change." 
"Oh, I'd love to, but I can't right now. It's impossible. I've got a flight to 
catch." 
"Really? I'll pay you $10,000 a week to work on happiness." 
"Sure! Where do I sign up?" 
"Oh, but I thought you can't right now..." 
We conceal our problems with rationalization: "I'll wreck my mind thinking 
about what life is about! Nobody really knows what life is about. It's not 
going to work. Nothing can be done about it anyway. I don't really care. It's 
not worth the time!" 
The Sages say that a person only makes a mistake when overcome by a 
moment of insanity. So realize that you are fighting "insanity." It is not 
logical. You've got to be on guard. Because if you get off track, you'll pay 
for it down the road. 
So ... do you want to change? What have you got against it? Feel the 
antipathy of the body. We are so darn lazy. The body just wants to sleep. 
"Aaaah ... I don't want to change. I'm happy enough. I'm comfortable in my 
niche of misery." Are you rich enough? No! So are you happy enough? 
You see the importance of tracking that down? You have to identify the 
animal you are fighting. "The dread of change." 

If you're alert, you see the enemy. You can fight it. You may lose a struggle 
with the body, but at least you have your confidence. "I know what I am 
doing." 
Coax The Body 
Get in touch with your spiritual core. Know what is driving you. Don't let 
free will be a subconscious thing. You want greatness. But the body says 
that's too much effort. 
To try to convince the body, try to identify the tangible benefit. "Why is it 
necessary? What will it do for me?" You have to bring it home to emotional 
realization. "What do I lose?" What do I gain?" Only then will the idea have 
power. And you'll get out there and do it. 
Here's the secret formula: Identify with your intellect, and coax your heart 
along. For example, if you're emotionally convinced of the benefit of 
getting into shape, then even when you break out in a cold sweat and your 
heart is doing palpitations, you will keep going. Because you have decided, 
"I want this," you know it is important. 
To avoid negative backlash, your emotions have to feel comfortable with 
the changes you make. Learn to relax and reassure the body. Cajole the 
body and say, "It won't be so bad. Remember the last time you made an 
effort, how great you felt!" Be encouraging and reward yourself for success. 
Don't say it doesn't work. You haven't made the effort. Don't give up on 
your intuition and perception. Just realize you haven't yet brought it home 
to actualization. 
Consider how the basic human drives affect you: security, self-respect, 
honor, passions, social pressure, and possessions. Pay particularly close 
attention to how you accept responsibility. Let's say that you made a 
mistake. You want to apologize in a full and forthright manner. Yet you 
feel like forgetting the whole thing, hiding, running away and saying "it's 
not my fault." 
This is the volcano. We want to be tough, dedicated and powerful -- yet we 
feel like being marshmallows. Choosing the path of the soul doesn't come 
naturally. It takes a lot of time and hard work. 
Know What You Know 
Don't think that just because you understand something, you are living with 
it. It is possible to believe one way, and yet act another. It happens to us all 
the time. You can believe it's important to eat healthy food, yet gorge 
yourself on French fries and chocolate cake. 
Our actions are determined by our level of clarity. If we understand an idea 
on just a superficial level, then we'll have difficulty sticking to it when the 
going gets tough. 
Next time you go to a funeral, watch carefully. When they remove the body 
from the chapel, the mourners start to cry. Are they crying because they 
want to body to stay there?! No. All of a sudden there is a realization of 
death, that he won't be coming back. At the cemetery, they lower the casket 
into the ground and the mourners cry again. It's the emotional realization 
that death is final now. 
Until you align your feelings with reality, you are in dreamland. Growth 
begins in the mind, but your heart has to buy into everything your mind 
discovers. Only then will you integrate these ideas into day-to-day life. 
A lot of people believe in HaShem. There are very few people who live 
with HaShem. Does that make sense? You have to assimilate something 
that you've accepted as true. It has to become part of you. 
Five-Finger Clarity 
You've got to know yourself cold, just like you know your hand has five 
fingers. How do you know you are on the right path? How do you know 
you're not making a mistake right now? 
To develop this clarity, articulate the important principles that guide your 
life. For example, in Judaism we say that love is an obligation. Is this 
reasonable? Work the issue through with yourself: 
"Ridiculous. You can't obligate me to love." 
"But if I have children, will I love them?" 
"Of course I'm going to love my kids!" 
"How do I know? I don't know what kind of kids I'm going to have. Maybe 
they'll be brats and I won't love them." 
"I will. I'm obligated to love my children." 
Do you see the contradiction? On an intuitive level, you know that love is 
an obligation. But the concept is not so clear that you can articulate it. 
Take your time. Sort out the basic aspects of living. Ask yourself important 
questions about life's global and spiritual issues. 
-- What is the meaning of existence? 
-- What's good about living? 
-- How do I feel about humanity? 
-- What is the afterlife? 
-- How do I understand good versus evil? 
-- Do I have free will? How do I activate it? 
-- What makes me sad? Is it okay to be sad? 
-- How do I feel about HaShem? 
-- Am I proud to be a Jew? 
-- How do I understand the Holocaust? 
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Some of these topics may be unpleasant to think about. If so, why is it 
unpleasant? Track it down. 
Don't just use slogans to parrot things that you heard. Know why you are 
doing what you are doing. Otherwise, it's just society talking. You may 
have adopted part of society without analyzing its validity. Check it out. 
Work through all the issues until you have "five-finger clarity." A human 
being who knows what he wants will get there. By hook or by crook. It's 
like a homing mechanism on a missile. If you program it right, you will get 
there. 
Why Is "Knowing Yourself" An Ingredient In Wisdom? 
• You can know truth if you look honestly into yourself. 
• Emotions are powerful forces of greatness. Know them. Harness them. 
• Identify your problems. It's the beginning of solving them. 

• If you don't get it straight now, you're bound to make some bad mistakes. 
• Don't be afraid of finding out who you really are. 
• Use your free will as a conscious tool for better living. 
• If you're angry or upset, track it down. What's the root? 
• If you're acting illogically, at least acknowledge that to yourself! 
• The key to sanity is letting truth into the body. 
• You can't afford to wait too long to get to know yourself. Because you 

are the most fascinating person you'll ever meet. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Yaacov Haber 

TorahLab 
Ten Good Men 
G-d decided to destroy Sodom. 
According to tradition, the 'cities of the plains', including Sdom and Amora, 
had several hundred thousand residents. It seems that they were all wicked. 
Yet, somehow, this vast number of wicked people could have been saved 
by the presence of a very few righteous people. Avraham Avinu negotiated 
with G-d and it was agreed that a stay of execution would occur if there 
were only ten righteous individuals. Then could have saved thousands! 
The wicked people were not what brought about the downfall of Sodom. It 
was the absence of ten good people. 
At the time of the Hadrianic persecutions, the city of Beitar had thousands 
of armed men defending the stronghold against the Roman assault. The 
assault failed and the Romans were about to leave Beitar alone. Then the 
Roman general heard that there was a tzaddik in the city, R Elazar 
HaModa'i, who prayed every day that G-d should not judge his people 
today. According to the Talmud, it was this man that kept the city secure. 
Unfortunately, through slander and subterfuge the Roman general was able 
to bring about the murder of the tzaddik and halt the divine protection. 
Beitar fell. 
One righteous man is what it takes to make the difference for the whole 
world. 
It is clear that major changes in history are not to do with populations or 
large numbers of people. The direction of history has always come down to 
the influence of individuals. 
Someone shared with me a story of an elderly woman who lived in the Bayit 
Vegan neighborhood of Jerusalem.. She had spent 4 years in Auschwitz and 
her tattoo had a triangle which meant that she was marked for immediate 
death. Yet she survived to live a beautiful spiritual life in Yerushalayim. On 
her death bed she came out of a state of unconsciousness and announced to 
her surrounding family and medical staff that they should make a l'chayim. 
A suitable drink was found and she said: 'Hashem should bring peace to the 
Jewish people and to Eretz Yisrael. A nurse put a few drops of whiskey on 
her lips. Those were her last words and she passed into the world of Truth 
a short time later. 
With all the international diplomatic activity to find solutions to bring peace 
to Eretz Yisrael, who knows what one Holocaust survivor on her death bed 
can achieve for all of us? 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Vayeira 5777 
The Return of Abraham 
Dedicated in memory of Rebbetzin Tzirel Kamenetzky, a"h ה"נ הרבנית צירל 
 בת ר' פנחס אליהו ע"לע
This week we read of Avraham's experiencing both a humbling failure and 
stunning accomplishment. After he was informed of the wonderful news 
that a child will be born to him and Sora, Avraham is told bad news. Though 
it would not affect Avraham personally, Avraham took it personally. 
Hashem informed Avraham that he was about to destroy the city of S'dom. 
That city's customs were diametrically opposed to every one of Avraham's 
principles and teachings. Where he espoused kindness, they preached 
selfishness. Where Avraham spoke of Hashem, S'domites promulgated 
heresy. Avraham should have reveled in their demise, but he did not. He 
pleaded with Hashem to spare them. 
"Will You stamp out the righteous together with the wicked? "Perhaps," he 
cried "there are 50 righteous men in the city. Shall You not spare the city in 
the merit of the 50?" (cf. Genesis 18:23-24). But there were not 50, There 
were not 40. In fact, there were not even 10 and Avraham had no more 
bargaining chips. Hashem did not spare S'dom. Avraham lost his case. The 

Torah tells us that, "Hashem departed after he finished speaking to Avraham 
and Avraham returned to his place." (Genesis 18:33). What does the Torah 
mean, "Avraham returned to his place"? Where else should he go? To watch 
the fireworks that once was S'dom? 
This is not the only time that Avraham returns. At the end of the portion, 
we read of Avraham's great faith and fortitude. He is told by Hashem to 
sacrifice his only son, Yitzchak up on a mountain the Akeida. 
Unquestioning and determined, Avraham embarks to fulfill Hashem's 
wishes. Before the knife reaches his son's neck, an angel stops Avraham 
AND tells him that he has passed the test of commitment. Hashem promises 
to increase Avraham's offspring like the stars, and declares that all the 
nations of the world will bless themselves by Avraham's offspring. After 
the remarkable incident the Torah tells us that "Avraham returned to his 
young men. " 
What does the Torah mean? Of course he returned. Should he stay on the 
mountain forever? Of course he returned! 
The Story 
Rabbi Dovid Koppleman tells the story of Rabbi Abish, the Rav of Frankfurt 
who was known for his extraordinary humility. In addition, he would often 
raise funds for the needy families of his city. Once he heard that a wealthy 
man was on business in town and went to the man's hotel suite to ask him 
for a donation. The tycoon was arrogant and assumed that the Rav was a 
poor shnorrer, and after a few moments drove him out of his room. A few 
minutes later the man went to leave his suite and looked for his silver cane. 
Noticing it was gone, he immediately suspected that Reb Abish took it 
during his brief visit. 
Quickly, the man bolted toward the lobby of the hotel where he accosted 
Reb Abish. "Thief ," the man shouted while pushing the Rav, "give me back 
my cane!" Reb Abish calmly pleaded. "I did not steal your cane. Please do 
not accuse me! Please believe me. I did not steal your cane!" 
The man was adamant in his arrogance and began to beat the Rav while 
onlookers recoiled in horror. Reb Abish, despite the pain, remained 
steadfast in his humble demeanor. "Please believe me. I did not steal your 
cane!" Finally, the man realized he was getting nowhere and left Reb Abish 
in disgust. 
That Saturday was Shabbos Shuva. The entire community, including the 
wealthy visitor, packed Franfurt's main synagogue for the traditional 
Shabbos Shuva Speech. Horror gripped the visitor as a familiar looking 
figure rose to the podium and mesmerized the vast audience with an 
eloquent oration. It was the very shnorrer he had accosted in the hotel! 
As soon as the speech ended, the man pushed his way toward the podium 
and in a tearful voice tried to attract the Rabbi's attention. He was about to 
plead forgiveness for his terrible behavior when Reb Abish noticed the man. 
In all sincerity Reb Abish began to softly plead with him. "I beg of you 
please do not hit me. I truly did not steal your cane." 
The Message 
Avraham's greatness engendered his humility in every circumstance, in 
victory and defeat. After losing the case of Sodom, he returns. After his 
amazing accomplishment of the Akeida, he returns. Avraham returns home, 
never showing the haughty spoils of victory or the despondent 
embarrassment of defeat. He remained constant in his service to Hashem 
and in his attitude to his family and peers. Avraham does not revel in victory 
nor despair in defeat. He returns the same way as he leaves. Steadfast in 
faith and constant in character. 
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IMPORTANCE OF ....   
The Gemara (Bava Basra 91a) states that when Avrohom was 
Niftar, all the important men from all nations attended his funeral 
and stood in a vrua (line) which was originally arranged as a line 
of mourners, before whom the consolers would pass and extend 
words of comfort. The Gemara adds that these government 
representatives would exclaim “udhvbn scta okugk uk hut” – woe to 
the world that has lost its leader, in recognition of his world 
renown as a giant of Chesed and Emunah. The Gemara 
(Chagigah 14a) characterizes R’ Avahu also as a man held in 
esteem by the government, and on whose behalf respect was 
shown to Bnei Yisroel in his generation. The Gemara (Berachos 
5a) states that R’ Avahu would walk out of the Beis HaKnesses 
during Krias HaTorah between Aliyos. The Chavos Yair (152) 
explains that R’ Avahu was a well-known Askan, that when he 
would frequently visit the caesar’s palace to discuss communal 
matters he would be greeted by the women in the caesar’s 
household, who would call him Prince of his people and Leader 
of his nation. As such, it was vital for R’ Avahu to attend to many 
matters on behalf of Klal Yisroel, frequently necessitating his 
leaving the Beis HaKnesses during Krias HaTorah temporarily. 
The Midrash (Bereshis 62:2) states that before Tzadikim leave the 
world, they are shown their future reward. R’ Avahu was shown 
13 rivers of balsam and was surprised to hear that they were to be 
his reward, as he apparently thought he was undeserving of a 
reward. How could he realistically imagine such a thing ? It must 
be that as he was constantly involved in Askanus, he felt that it 
was taking away time that would have been better applied to 
Torah study. The Gemara (Sotah 40a) states that R’ Chiya b. 
Abba would lecture on Halachic topics while R’ Avahu would 
lecture on Aggadaic topics, presumably because R’ Avahu did not 
have the time to delve into the depth of Halachic topics.  

QUESTION OF THE WEEK:  
When might someone celebrate a birthday with a ubhjva brocho ?      

ANSWER TO LAST WEEK:  
(When does an obligation change based on the medium used  ? )  
The Divrei Chaim (n”uj 1:30) rules that although generally, the 
amount of money to be paid for Shadchanus is dependent on the 
custom of the area, when the Shadchanus is being paid using 
goods (e.g. Seforim, jewelry, manuscripts etc..) the value of the 
goods need not exceed 50% of the amount that would have been 
due, had it been paid in cash.                 

DIN'S CORNER:  
Although we do not wear Tefillin on Shabbos because Tefillin is 
called an ,ut and Shabbos is itself an ,ut, this exemption would 
not apply in matters involving other ,u,ut such as Kiddush 
Levana (the sun and moon etc.. are referred to as ,u,utk uhvu) or 
reciting a brocho when seeing a rainbow (which is referred to as 
an ,hrc ,ut), both of which must still be said on Shabbos where 
necessary.  (Shevus Yaakov 3:31) 

DID YOU KNOW THAT ....   
The Gemara (Gittin 62b) states: oukf ougyha ostk uk ruxt - it is 
forbidden for a man to taste anything, before giving his animal to 
eat. Some versions of this statement replace the word ougyha 
(taste) with kftha (eat). The Sefer Chasidim (531) states that 
when both a man and an animal are thirsty, the man is to be given 
to drink first, restricting the priority of animals to eating only, as 
indicated in the Posuk: ,kftu l,nvck lsac cag h,,bu which 
speaks only of eating. It is also reflected in 1) Rivka’s statement: 
veat lhknd odu v,a rnt,u - where Eliezer received water before 
the camels, and 2) where Hashem instructed Moshe that the water 
emerging from the rock should be given first to the people and 
then to the herds of animals - orhgc ,tu vsgv ,t ,heavu. This 
distinction is also codified by the Magen Avraham (j”ut 167:18). 
However, the Chasam Sofer suggests a different reason to explain 
why these animals were not given priority for drink, pointing out 
that the priority obligation only rests upon the owner of the 
animal. Where someone else is feeding a man and his animal, the 
feeder has no obligation to give the animal priority, for food or 
drink. The Ksav Sofer (j”ut 32) adds that this is indicated in the 
above Gemara which says “ostk uk ruxt” – what need is there 
for the word uk ? It teaches that the food subject to the priority 
rule must be his – i.e., the owner’s food. Therefore, Rivka had no 
obligation to give Eliezer’s camels priority, nor did Moshe have 
to give the same to Bnei Yisroel’s flocks.  The Ksav Sofer does 
however, raise the following question: Perhaps an animal receives 
priority over his master only where the master’s eating is 
optional. However, on Shabbos and Yom Tov, where there is a 
vsugx cuhj, which like all mitzvos involves such elements as 
,uzhrz, perhaps man takes precedence over his animals. At the 
same time, if that were true, then if one said “feed the animal” 
after reciting HaMotzie for such a Seudah, it would be a Hefsek, 
and he would have to say HaMotzie again. The Ksav Sofer leaves 
these questions unresolved, and concludes therefore that one 
should be strict and feed the animals first on Shabbos and Yom 
Tov as well, but not say “feed the animal” after HaMotzie.  

A Lesson Can Be Learned From:  
The Ostrovtzer Rebbe was once sitting at a Tish where, because of a 
recent incident, the discussion concerned a Get, and the inability of a 
husband to effect a divorce because of the Cherem of Rabbeinu 
Gershom, which prohibits divorce without the wife’s consent. Someone 
remarked that perhaps we should not always be Machmir so strongly on 
this part of his Cherem. The Ostrovtzer Rebbe objected to this 
suggestion. He asked if anyone knew why Rabbeinu Gershom was called 
“Meor HaGolah”, a title no one else seemed to have. He explained that 
the relationship between Klal Yisroel and Hashem is likened to a 
marriage. Just as if a wife does not do her husband’s bidding, the Torah 
permits him to divorce her, if Klal Yisroel sins against Hashem, He would 
easily divorce us. As such, we could be left in this dark and endless 
Galus, divorced, with no future. Rabbeinu Gershom lit it up for us, by 
eliminating that threat. He certainly didn’t need it for himself, and did it 
only for us. How can we treat it with anything but the utmost respect ?  
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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