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Shamor VeZachor BeDibbur Echad: The 

Message Behind the Song 
by Rabbi Raphi Mandelstam 

One of the most discussed difficulties concerning the Aseret 

HaDibrot is that we find a number of changes between the 

original version as it appears in our Parashah and the repetition 

of the Dibrot in Parshat VaEtchanan. Perhaps the most well-

known difference is that the Mitzvah of Shabbat is introduced in 

Parashat Yitro with the words “Zachor Et Yom HaShabbat 

LeKaddesho,” “Remember the day of Shabbat and keep it holy” 

(Shemot 20:8), while in VaEtchanan we find it changed to “Shamor 

Et Yom HaShabbat LeKaddesho,” “Observe the day of Shabbat and 

keep it holy” (Devarim 5:12). In explaining this particular change, 

the Gemara says that in truth, “Zachor VeShamor BeDibbur Echad 

Ne’emru”, “Zachor and Shamor were both originally said by 

Hashem simultaneously” (Rosh HaShanah 27a). What is still 

puzzling is why the Torah did not simply say both phrases 

separately in both places. What do we learn from the fact that 

they were literally said as one? 

The Ramban (Shemot 20:8; s.v. Zachor) explains that Zachor 

and Shamor represent the two different aspects of our observance 

of Shabbat, with Zachor representing the Mitzvot Asei of Shabbat, 

such as Kiddush, while Shamor refers to the obligation to refrain 

from the 39 Melachot, the Mitzvot Lo Ta’asei of Shabbat. The fact 

that the Torah links the two as having been said in the same 

breath, instead of stating each as separate statements, 

demonstrates that there is an intrinsic relationship between the 

Zachor aspect and the Shamor aspect, the Mitzvot Asei and the 

Mitzvot Lo Ta’asei of Shabbat. On a Halachic level, the Gemara 

(Berachot 20a) derives that although women are normally exempt 

from time-bound Mitzvot Asei, they are obligated in Kiddush on 

Shabbat because of the connection between Zachor and Shamor. 

Since they are obligated in the negative commandments of 

Shabbat, Shamor, then they are also obligated in Kiddush, which 

is based on Zachor.  

In expanding the connection between Zachor and Shamor, 

the Ramban explains that all Mitzvot Asei, represented by 

Zachor, refer to serving Hashem out of love--we engage in certain 

activities to show our desire to connect with Hashem. On the 

other hand, the Mitzvot Lo Ta’asei, represented by Shamor, refer 

to our Yir’at Shamayim--we refrain from certain activities because 

of Hashem’s decree. 

Based on this Ramban, we can understand why it is necessary 

for the Torah to combine the obligations of Zachor and Shamor in 

one statement. It is very common for people to prefer a certain 

mode of serving Hashem. Some have an easy time expressing 

their love for Hashem, whether through davening, learning, or 

other Mitzvot. But when it comes to refraining from certain 

temptations, it is not always easy to exhibit self-control. Other 

people may be inspired to go to great lengths to avoid 

prohibitions, in consonance with the Mishnah in Pirkei Avot (1:1) 

which states “Asu Seyag LaTorah,” “Make fences around the 

Torah’s [prohibitions].” However, these people who may lack the 

passion and desire to connect to Hashem out of love. The intrinsic 

connection between Zachor and Shamor comes to teach us that 

we cannot have one without the other. Ahavat and Yir’at Hashem 

are both crucial elements of our relationship with Hashem. 

It is also not coincidental that it is in the context of Shabbat 

where the need for both Ahavah and Yir’ah in our relationship 

with Hashem is expressed. Shabbat is the one day of the week 

where we come together with family and put the stresses of the 

workweek aside to work on our relationship with Hashem. May 

we all be Zocheh to maximize our expression of both Zachor and 

Shamor. 
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The Power of a Tzaddik 
by Yonasan Rutta (‘19) 

The first Pasuk in this week’s Parashah states, 

“VaYishma Yitro Chohein Midyan Chotein Moshe Eit Kol 

Asher Asah Elokim LeMoshe ULeYisrael Amo Ki Hotzi 

Hashem Et Yisrael MiMitzrayim,” “and Moshe’s father in-

law, Yitro, the chieftain of Midian, heard all that God had 

done for Moses and for Israel, His people, that the Lord 

had taken Israel out of Egypt” (Shemot 18:1). Immediately 

after this Pasuk, the Torah states that Yitro took his 

daughter and Moshe’s two sons, and proceeded to travel to 

Moshe. Rashi comments on the first Pasuk and asks what 

exactly had impressed Yitro so much to generate the 

response of coming to Moshe. Rashi answers that the 

events of the splitting of the Red Sea and the war with 

Amalek had inspired Yitro to draw nearer to Moshe and 

Am Yisrael.  

Many Acharonim question Rashi’s approach, and ask 

why Rashi did not include the miracles of the Esser Makot 

Mitzrayim, the Ten Plagues of Egypt, as a part of Yitro’s 

stimulus to travel to Moshe and Bnei Yisrael. Surely the 

Ten Plagues were a miraculous event, worthy of being an 

inspiration to Yitro!  

The Noam Elimelech attempts to resolve this 

perplexing difficulty. Often, the Yeitzer HaRa will mislead 

a person into believing that certain miracles are just natural 

occurrences, and are not of divine origin at all. However, 

this concept does not apply when a Tzaddik initiates the 

miracle through the power of his Tefillah. The Noam 

Elimelech states that this is the most amazing type of 

miracle, and it has the power to convince man that Hashem 

and His people are true. The two miracles which Rashi lists 

both had this unique property of being initiated by a 

Tzaddik. By Keriat Yam Suf, Moshe Rabbeinu lifted his 

staff towards the Yam Suf, and Hashem made it split. It 

was Moshe who initiated the miracle through the lifting of 

his staff! The same applies to the miracle which occurred by 

the war with Amalek. It was Moshe who initiated the 

miracle of Bnei Yisrael’s victory through the lifting of his 

hands towards the heavens, a sign of Tefillah! 

The following story about the Meshech Chochma, Reb 

Meir Simcha HaKohein, further illustrates this point: 

In the city of Dvinsk, there were non-stop days of pouring, 

heavy rain. The Daugava River was steadily rising, and all of the 

citizens of Dvinsk, Jews and non-Jews alike, were getting 

worried that the river would flood the city badly. They erected 

barriers, tried digging trenches, reservoirs, levees and detention 

basins, but nothing worked against the ever-rising river. They 

brought priests and Rabbanim to try to stop the rising of the 

river, but nothing was working. Finally, one person suggested 

asking the Meshech Chochma for guidance. They found him in 

the Beit Midrash, learning as if nothing was happening outside. 

They begged him to beseech the Heavenly Court to stop the 

decree. The Meshech Chochma stopped his learning and said 

that he would try. When the messengers came back, the river 

was dangerously high. A couple of hours passed, and Reb Meir 

Simcha finally arrived on the scene. He entered the banks of the 

river and stood there quietly, in deep concentration. A couple of 

minutes passed, and the river was almost overflowing the 

barriers. Another couple of minutes passed, and the situation 

had become even more dangerous. The Gadol uttered some 

inaudible words, and all of a sudden, the rain immediately 

stopped! The town was saved, and all of the non-Jews were 

amazed at the miraculous Rabbi. Everyone, Jew and non-Jew, 

proceeded to thoroughly thank the Meshech Chochma. From 

then on, all the non-Jews of the town trembled at the name Reb 

Meir Simcha, remembering the event that had taken place at the 

river. 1 

This story perfectly illustrates the power of Tefillah that a 

Tzadik has. May the Tzaddikei HaOlam daven for us in our time 

of need, and may they show the world the trueness of Hashem 

and His people. 

Shooting Down a Friendly Aircraft - TABC 

Model Beis Din 2015 Championship: Part 

One 
by Rabbi Chaim Jachter 

Introduction 

Consider: A pilot in the Israeli air force is sent on a mission to 

destroy an enemy platoon. As he is en route and outside the 

                                                 
1
 A Yasher Koach to Yosef Solomon and Shlomo Korsinsky for helping me 

with the Noam Elimelech. 
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range of communications, the air force learns that the intelligence 

was flawed and the target is actually an area populated by its 

own soldiers. According to Halacha, is Tzahal permitted—or even 

obligated—to shoot down its own plane, sacrificing the pilot for 

the sake of the soldiers? 

This question, based on a tragic, real-life scenario, was put to 

students from eight U.S. high schools who squared off in the 

second annual Beis Medrash L’Talmud-Lander College for Men 

Model Beis Din competition. The cutting-edge tournament 

invited teams to the Kew Gardens Hills campus to match wits on 

the ramifications of this complex halachic quandary. 

The winning team, for the second straight year, was the 

Torah Academy of Bergen County (TABC) in Teaneck, New 

Jersey. Yeshivat Shaare Torah in Brooklyn, New York and 

Yeshiva Ohr Yisrael of Atlanta, Georgia placed in second and 

third place, respectively. Students from Rambam Mesivta in 

Lawrence, N.Y., last year’s second-place winner; Mesivta Ateres 

Yaakov in Lawrence; Hebrew Academy of Nassau County 

(HANC); Ma’or Yeshiva High School in Long Branch, N.J.; and 

Cooper Yeshiva High School of Memphis, Tennessee also 

participated. 

Arguments Against Shooting Down the Plane: 

The participants were expected to argue both in favor and 

against the Halachic permissibility of shooting down the plane. 

Let us first examine eight arguments against shooting down the 

plane.  

1) The Mishnah (Ohalot 7:6) teaches  

“A woman whose life is endangered in hard labor is 

permitted to have the pregnancy terminated. However, 

once the head of the baby has emerged, one cannot touch 

it as we are forbidden to kill one individual to save 

another” (Ein Dochin Nefesh Mipnei Nefesh).  

 

This Mishnah directly prohibits killing one person to save 

another, seemingly precluding killing the pilot to save the 

civilians.  

 

2) The Gemara (Sanhedrin 72b) explains that the Mishnah 

does not justify killing the baby as a Rodeif
2
 since 

“Mishmaya Ka Radfei Lei” (a literal translation of this 

                                                 
2 Halacha sanctions and even obligates killing a Rodeif, one who attempts to 

kill another.  

phrase is that the mother is being pursued by 

heavenly intervention). One could understand the 

Gemara as teaching that a Rodef B’Oness is not a 

defined as a Rodeif - if one does not intend to harm 

others, there is no justification to kill the innocent 

pursuer. The pilot in our case most certainly is a 

Rodeif B’Oness.  

 

3) Rashi (to Sanhedrin 72b) – Rashi notes that the 

episode of the wise woman advising the killing of 

Sheva ben Bichri to save her town seems to 

contradict the principle of Ein Dochin Nefesh 

Mipnei Nefesh. Shmuel II Chapter 20 records the 

story of a “wise woman of the town of Avel Beit 

Ma’achah” who hands over the rebel Sheva ben 

Bichri to King’s David’s general Yoav ben 

Tzeruyah. She did so in order to spare the entire 

town from being destroyed by Yoav ben Tzeruyah 

for harboring Sheva ben Bichri. The Navi 

apparently condones the actions of this woman as it 

refers to her with the complimentary title “wise 

woman”.  

Rashi offers two defenses of the Ishah Chachamah 

killing Sheva Ben Bichri (Rashi’s answers are based 

on the Tosefta to be cited later) in order to save the 

town of Aveil. Neither defense permits killing one 

person to save the many. Rashi’s two justifications 

of killing Sheva ben Bichri, Chayav Mita
3
 and he 

would have died anyway, do not at all justify 

killing the pilot to save the many civilians he would 

be attacking.  

 

4) The Rambam (Hilchot Rotzeich U’Shemirat Nefesh 

1:9 and Hilchot Choveil UMazzik 8:15) writes that 

the fetus and the baggage on a ship in danger of 

sinking are K’Rodeif (comparable to a Rodeif) but 

not an actual Rodeif. A fetus and baggage are not 

defined as an actual Rodeif since they are not 

making a conscious decision to harm. Thus, the 

                                                 
3 The fact that Sheva ben Bichri was deserving of the death penalty  

due to his being a Moreid B’Malchut, one who destabilizes the country 

 by defying the king.  
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pilot should not be construed as a Rodeif since he does 

not intend to harm.  

 

5) The Yerushalmi (Terumot 8:4) and Tosefta (Terumot 

7:23) forbid killing one person to save a large group of 

Jews proving Ein Dochin applies even to save more than 

one life.  

“A group of individuals on a journey and are 

encountered by evildoers who said to them ‘Give us 

one member of your group or we shall kill the rest of 

you’ – let them all be killed and we must not release 

even one Jewish soul (Yemsaru Kulam V’al Yismasru 

Lahem Nefesh Achat B’Yisrael)”.  

Reish Lakish and Rav Yochanan both articulate 

exceptions to this rule. Rav Yochanan explains that Sheva 

ben Bichri differs because he was designated for death by 

Yoav ben Tzeruyah. Reish Lakish explains that the 

situation of Sheva is different because according to 

Halacha, Sheva deserved the death penalty. Neither 

exception is applicable to our situation with the pilot. 

 

6)  Rav Yosef Shalom Eliashiv, cited by his son-in-law Rav 

Yitzchak Zilberstein (Sheilot UTeshuvot VaHa’arev Na 

3:331) forbids shooting the pilot since one engaged in 

Maaseh Hatzalah (act of rescue) and risking his life in 

doing so, cannot be defined as a Rodeif. Rav Eliashiv 

writes that even in the tragic case addressed by the 

Chatam Sofer (Teshuvot Orach Chaim 177) where a 

mistress mistakenly poured kerosene down the mouth of 

her maid to save her would not and could not be seen as 

a Rodeif (and be killed by someone who realized her 

grievous error).  

 

7) Rav Meir Goldvicht (who served as an officer in Tzahal) 

and the morale of the IDF soldiers – notes (in his 

contribution to Zichron HaRav; his essay addresses the 

release large numbers of Arab prisoners in exchange for 

a captured soldier) that maintaining Tzahal morale is a 

matter of Pikuach Nefesh (saving lives; it allows the 

soldiers to fight effectively). Morale may require the 

knowledge that even if one makes a mistake in battle 

(which is easy to happen – battlefields are extremely 

chaotic) he will not be fired upon by fellow Jews. 

 

8) The pilot is not a definite Rodeif since he might notice at 

the last minute that the soldiers are Jewish or radio 

contact may be reestablished with the pilot. Rav Moshe 

Feinstein (Teshuvot Igrot Moshe Choshen Mishpat 2:69) 

and Rav Chaim Ozer Grodzinsky (Teshuvot Achiezer 

3:72) define a Rodef only as one who is “close to 

certainly” threatening the life of another. The pilot is only 

possibly a Rodeif.  

Conclusion  

One may make a wide variety of arguments forbidding the 

shooting down of a friendly fighter pilot who erroneously is 

about to fire on his own soldiers. Next week, iyH and b”n, we 

will present a wide variety of arguments to permit killing the 

pilot to save soldiers.  
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