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Year from 

Creation 

Year in 

Yosef’s Life 

Year Yosef 

in Prision  

 
17 

 

Yosef sold when he was 17 

2216 Yosef served Potiphar for one year * 
18 

2217 1 
The imprisonment of Yosef 

19 

Yosef destined to spend 10 years in 

prison (one year each for the 

“slander” of 10 brothers) 

 

 

Yosef spent 9 years in prison prior to 

the imprisonment of the chief 

cupbearer and of the chief baker 

2218 2 

20 

2219 3 

21 

2220 4 

22 

2221 5 

23 

2222 6 

24 

2223 7 

25 

2224 8 

26 

2225 9 

27 

2226 10 

One year together prior to the release 

of the baker and the execution of the 

cupbearer** 28 

2227 11 Two years Yosef in prison prior to his 

appearance before Paroh at the age of 

30 

29 

2228 12 

30 
2229  

* See 39:5  “and from the time the Egyptian put him in charge of the house… 

  “in the house” – from the effects of the heat (season of summer) 

  “and outside” -  from the effects of the cold (season of winter) 

 from Seder Olam Rabbah and Be’ur ha-Gra 

** See 40:4 “When they had been in custody for some time…”  Rashi  - Twelve months 



Recognition 
ר מב, ח:  בראשית ף ַוַיכֵּ ם ֶאת־ֶאָחיו יֹוסֵּ  :ִהִכֻרהּו לֹא ְוהֵּ

Why didn’t the brothers recognize Yosef, yet he recognized them? 

(Yavamos 88a, 

cited by Rashi) 

When Yosef left, the older brothers had full beards, but Yosef (only 17) did not have a 

beard. 

Ramban 
Yosef was sure the brothers would come to Egypt for grain due to the famine, but it 

never entered the minds of the brothers that Yosef would rise to such prominence. 

Chagigah 16a 

There are three things that cause a person’s eyesight to dim if one looks at them. One 

of them is looking at a Nasi (prince). Thus, the brothers refrained from looking 

directly at the Egyptian leader and thus, failed to recognize him. 

Rashbam 
Yosef spoke Egyptian to a translator and thus the brothers (not knowing the language) 

were unable to recognize the speaker as Yosef. 

Baal HaTurim 

The same word is used in connection with Iyov (2:12) "me'rochok ve' lo hikiruhu (from 

afar they could not recognize him)", only the former is missing a 'Yud', whereas the 

latter is not. Just as Iyov's friends could not recognize him because he had changed 

so drastically on account of his suffering, so too, could Yosef's brothers not recognize 

him because of his change from a slave to a great prince. 

The difference between them was that, when Iyov's friends came closer, they recognized 

him, whereas Yosef's brothers did not. Why? Because Iyov's friends knew the 

identity of the person they were visiting, but Yosef's brothers did not. 

Ohr HaChaim 

haKodesh 

The verse tells us that it is quite surprising that in spite of Yosef's recognizing his 

brothers and there is the nature of "k'mayim haponim l'fonim" (Mishlei 27,19), 

which should have brought about a reciprocal recognition; nevertheless, this did 

not happen. The reason they did not recognize him is because of his exalted position 

and royal bearing. The possibility that the brother they sold into slavery being 

raised to such a position was far from their minds. 

Sifsei Tzadik 

Yosef looked like Yaacov, so it is surprising that the brothers did not recognize him. 

However, Yaacov was 84 years old when the brothers were born. Yosef was now 

only 39 years old and his current features resembled Yaacov at that age. 

Peirush HaTur 

haAruch 
Yosef was introduced to the brothers under his Egyptian name Zaphenath-Paneach. 

Me’am Lo’ez 

When the brothers sold Yosef as a slave they did not recognize him as a brother. As 

much as he cried and pleased, they had no pity on him. Perhaps most people in 

Yosef’s position of power might have exacted revenge. However, Yosef 

“recognized” his brothers and did not think of revenge. 

Alshich 

Yosef began to feel deep affection and pity for his brothers. An angel spoke in his mind 

denouncing the brothers. “On them you’re having mercy! What king of mercy did 

then have for you? They threw you into a pit full of snakes and scorpions, and sold 

you for a slave.” The angel continued in this manner so that Yosef would become 

angry at them and kill them. However, Yosef did not. 

Gaon Rabbi 

Eliyahu of Vilna 

Not just in his generation but in every generation, Moshiach ben Yosef recognizes his 

brothers and they do not recognize him. It is an act of Satan which conceals 

Moshiach ben Yosef’s attributes, such that the Jews unfortunately do not recognize 

his footsteps and in fact scoff at them, “If not for this, our troubles would already be 

over.” If Israel recognized Yosef, Moshiach ben Yosef’s footsteps comprising the 

ingathering of the exiles, etc., we would already be completely redeemed. 

The Vilna Gaon warns that the source of Israel’s troubles at the end of days stems from 

our not recognizing Moshiach ben Yosef.  

 



DREAMS 

It is impossible that a dream not have some meaningless aspects. -Berachos 55a 

 כל חלומות הולכים אחר הפה

All dreams follow the mouth (the import of the dream depends upon the interpretation given to it) 

Dreams: Their Meaning and Their Interpretation 

Various commentators find difficulty with the notion that the meaning (and possible prophetic import) of a dream 

is determined by an interpretation someone inputs to that dream. 

Therefore, the Maharsha presents four general categories of dreams to provide an understanding of Chaza”l’s 

views on dreams (contrary to Freudian theory that dreams are only a reflection of one’s experiences): 

I. The first type of dream has no single objective meaning; rather it carries a multiplicity of potential 

meanings.  For example, one may see a certain image in a dream (e.g., a lettuce) and that image maybe 

simultaneously associated with several potential events (e.g. bitter experiences similar to the bitter 

lettuce leaves; or a doubling of business profit like the doubled lettuce leaves). As long as the dream 

remains uninterpreted, the actual meaning of the dream remains undetermined. In this respect the 

dream remains like a letter that has not been read; its contents are meaningless to someone who ignores 

them.  Interpretation provides credence to that aspect of the potential meaning highlighted by the 

interpreter and can now move from the potential to the actual. The interpretation does not itself create 

meaning; rather it highlights latent elements of meaning already there. 

II. The second type of dream consists of a vision that does have a particular portent, whether positive or 

negative in nature. These dreams can also be influenced by the interpretation, mitigated or even 

reversed.  Thus, a person can dream of a positive symbol (like a well as a symbol of peace) that can 

transmuted negatively 

III. The third type of dream is one which has true prophetic import, which has an essential meaning and 

can not be influenced by interpretation. An example is the dreams of Yosef. 

IV. Of course there are many dreams which have no import whatsoever, but are merely connected to events 

that a person was thinking about during the day. 

The Response to Troublesome Dreams 

Most of our dreams today are not messages from HaShem; they're simply thoughts that are recycled from what 

occupied our minds during the day. Negative dreams experienced after stressful incidents can certainly be 

attributed to those incidents; they don't foretell anything bad. Even an ostensibly bad dream can be turned into a 

good one. Chaza”l provided methods to assist a person troubled by a dream. 

Fasting 

One who has a bad dream may fast, for fasting has great power to avert potential bad decrees. The fast should be 

accompanied by repentance and disbursement of charity, as well as Torah study and prayer. 

This fast is not obligatory; if the person is not concerned about the dream and considers it nonsense, he doesn't 

have to fast, especially today when dreams have less import than in earlier generations. 

This fast is observed the day following the occurrence of the dream. In the event that the person is very distressed 

by the dream, he may fast on that day even if it is Shabbat or a holiday. In such a case, however, the person must 

fast again on the following day to atone for having fasted on a holy day. There are only two days a year when it's 

forbidden to fast a "dream fast": The day before Yom Kippur and Purim. If one had a bad dream about someone 

else, the dreamer is the one who fasts. 

Please note that nowadays it is not a common custom to fast following a bad dream. 

Hatavas Chalom 

Another way to transform a possible bad decree implied by a dream is to do a ceremony called Hatavas Chalom 

(lit. "making a dream good") on the day following the dream. The ceremony calls for the one who dreamt to go 

to three friends (forming an informal Bais Din) and they recite various verses and prayers responsively. This 

prayer is printed in various prayer books. 



If One Doesn't Remember the Dream 

If one is uncertain about the contents of one’s dream and is unsure if it is a harbinger of good tiding or bad ones, 

one should employ the standard supplication during the blessing of the Cohanim (as now printed in almost all 

prayer books). 

In most communities it has become 

customary for the entire 

congregation to recite this 

supplication, which or not each 

individual has recently experienced a 

dream. Everyone has seen an 

ambiguous dream at some point 

since the last time the Cohanim 

blessed the congregation. 

It has become customary for the 

Cohanim to recite an extended, wordless chant at the last three words of the blessing.  Rama (O.C. 128) writes 

that it is during this chant that one ought to recite the dream supplication. One does not recite it while the Cohanim 

are actually reciting the words of the blessing being pronounced on their behalf. 

Torah Insights Revealed During a Dream  

Many great Torah scholars had Torah insights revealed to them in their dreams. Generally one may only decide 

halachic questions based on existing Torah sources, not on divine revelation; nevertheless, if the ruling received 

in a dream does not contradict those sources, some consider it valid. In fact, there was a Tosafist by the name of 

Rabbi Yaakov of Marosh who asked many questions via shaylas chalom, i.e., a question posed to HaShem for 

which one hopes to receive a response during a dream. Rabbi Yaakov received 89 responses via dreams; he 

recorded them and they are published under the title: Shailos U'teshuvos min Hashamayim ("Responsa from 

Heaven"). 

 

DREAMS IN HALACHA 

Shulchan Aruch (Yoreh De’ah 210:2) rules that if a person makes an oath in a dream, the oath has no validity, 

and it does not have to be nullified. However, there are those who say that ten men should be assembled to nullify 

the oath, and it is appropriate to consider this opinion. The Sha”ch comments that even if in the dream itself the 

dreamer sees that ten people nullified the oath, this is not adequate, because we have to suspect that the 

nullification was the part of the dream that was worthless, and that the oath is still valid. 

Pischei Teshuva cites a case which was brought before the Chasam Sofer. A person saw in his dream that he took 

an oath not to eat cooked matzah during Pesach that year. According to the second opinion of the Shulchan Aruch, 

the oath is binding. The question was does the dreamer have to consider the stipulation of Pesach “that year” as a 

part of the dream which was null, and he was therefore prohibited from cooked matzah every year, or could it be 

that he was prohibited only that year’s Pesach alone. 

The Chasam Sofer answered that the dreamer was only prohibited from eating cooked matzah that year alone. He 

reasoned that if we were to treat the phrase “that year” as meaningless, perhaps we might interpret the word 

“Pesach” or “matzah” as worthless terms. This would put into question whether he was prohibited from cooked 

matzah all year long (if we were to disregard the limitation of Pesach), or that he could not have matzah in any 

shape or form (if the word cooked were to be discounted). Rather, the only element of an oath in a dream which 

can be treated as superfluous is an independent aspect of the oath, such as whether the people who nullified it in 

the dream itself were meaningful. However, any aspect of the oath which describes the oath itself cannot be 

removed. 

 

 

The River, the Pot and the Bird (Positive symbols in a dream) 

The Midrash (Bemidbar Rabbah 11:7) clearly detects that the 

blessings of HaKadosh Baruch Hu, as delivered through the 

Cohanim, reflect this three-tiered blessing. When the Cohanim 

conclude and say, “וישם לך שלום HaShem shall bestow the 

blessing of peace for you,” the Midrash states, “Peace when you 

go in, peace when you go out, peace with every person.” This 

statement parallels the house (when you go in), the local 

community (the river), and the world at large (the bird). 



TZAFNAS PANEIACH 

"Pharaoh called Yosef's name Tzafnas-Paneiach" (Bereshis 41:45)  ַָצְפַנת ַפְעֵנח 

1. Rashi explains: "Revealer of hidden things." The sale of Yosef was hidden from all, save those who participated 

and the purchasers. There was one exception, our Patriarch Yitzchak (see Rashi on 37:35 d.h. "va'yeivk"). To 

all it was hidden, except it was clarified to Yitzchak )יצחק(, whose name has the same numerical value as 

"paneiach." N'vei Shalom points out that that Rashi is switching the order of the words with his explanation. A 

literal translation would be "the hidden he clarifies." 

2. The Medrash Rabbah 90:4 brings in the name of Rabbi Yochonan that the word "Paneiach" is a composite of 

"pa," as in the word form "hofia," meaning "appears," and "nach," as in the word form "noach," eases. This 

means that when his explanation of a hidden matter appears, it is readily acceptable and eases the minds of 

those who were previously puzzled.  

3. Rabbeinu Menachem Azariah says that this composite word's first component comes from the word form "efeh" 

(Yeshiyahu 42:14), - I will raise my voice. "Nach" is the same as before. Thus, Paneiach means he raises his 

voice and announces (his explanation). However, this is only according to the translation of the Ibn Ezra in 

Yeshiyahu. Targum translates "efeh" as "uncovers."  

4. The Rada"k says that this is an Egyptian name.  

5. Rabbi Sheis Harofeh (a Rishon) says that these are Egyptian words and we do not know their meaning and this 

is why Targum only repeats these words. However, our Targum does translate these words like Rashi. 

6. Rabbi Shlomo Ashtruk says that these words mean "governor," one who supplies the needs of the masses.  

7. The Ralba"g says that this was the name of Paroh's god (a very small g).  

8. It was a good thing that this idea to give another name to Yosef entered Paroh's mind because otherwise if his 

name was left as Yosef, his brothers would have caught on to his identity. (Akeidas Yitzchak and Chasam Sofer) 

9. The Baalei Tosfos say that this is an acronym for "Tzadik Pitpeit Neged Taavoso Ino Nafsho Chinom." (a Tzadik 

fought a desirous soul; Potifar afflicted his soul, for no reason).  

10. R' Machir z"l Hy"d (Spain; 14th century) writes: The Hebrew letters of this name are the initials of "Tzaddik 

panah negged ta'avato; Potiphar inah nafsho chinam" / "The righteous one (Yosef) turned aside in the face of 

his desire (for Potiphar's wife); Potiphar oppressed him for no reason." (Avkas Rocheil ch.56) 

11. The Baal HaTurim says that this is forms the first letters of 'Tzofeh, Fodeh, Navi, Somech, Poser, Anav, Navon, 

Chozeh' (One with foresight, redeemer, prophet, supporter, interpreter, humble, wise and seer). He also says 

that "Tzafnas Paneiach" has the numerical value of "megaleh nistaros" revealer of hidden things. 

12.  The base inclinations that are hidden deep inside a person were open and evident to Yosef. (Rabbi Volf Strikiver 

in Zeir Zohov) 

13. There is a well-known commentary of a Rishon on the Torah called Paneiach Roza. It was authored by 

Rabbeinu Yitzchak b"R' Yehudoh haLevi. Earlier editions of this work were called Paneiach Rozi, but more 

recently printed in a most beautiful manner with the addition of the commentary of Rabbi Meir Horowitz z"l, 

called "Roza d'Meir, by Rabbi Yoseif Dov Asia shlit"a. He writes that Roza rather than Rozi is correct and that 

this name was specifically chosen by the author because each of these words )פענח רזא( has the numerical value 

of 208, equal to that of Yitzchak, the name of its author.  

 

The Rogatchover Gaon, Rabbi Yosef Rosen (1858-1936), also known by the name of his main work Tzafnas 

Paneach, was one of the prominent Talmudic scholars of the early 20th century, known as a “Gaon” (genius) 

because of his photographic memory and razor sharp mind. His main work, a commentary on Maimonides, 

was published during his lifetime, as well as five volumes of responsa. The remainder of his surviving writings 

appeared in the United States many years after his death; all are titled Tzafnas Paneach "decipherer of secrets.” 

The Rogatchover is remembered for his breadth of Torah knowledge and caustic wit. He did not suffer 

inadequacy lightly. He was similarly reputed to rarely quote any rabbinic authority after the Rambam, and 

avoided recent rabbinic works of the Achronim in favor of the Rishonim (those preceding the late 15th century). 

His responses to queries of Jewish law could be enigmatic and cryptic. 

 



KING SHLOMO’S WISDOM 
Based on selection from Zvi Akiva Fleisher 

The famous story of a most strange case brought before King Shlomo to adjudicate, taking place shortly after he 

was promised great wisdom by HaShem (Melachim 1:3:12). The Navi then recounts this most difficult case and 

how through his exceptional wisdom, King Shlomo brought the truth to light.  

 

 

 

 

 

 

 

There is a most difficult question that a logical person should have with this story. Although "all's well that 

ends well" and "hindsight has 20/20 vision" (the false mother showed her true colors), but why did King 

Shlomo think that the false mother would fall trap into his ruse? Only an exceedingly dimwitted person 

would agree to have the child cut in two. Wherein lies King Shlomo's wisdom?  

THREE POSSIBLE ANSWERS 

LINGUISTIC 
ADDITIONAL INFORMATION: There is a switch in the order of the two points being claimed by 

each one. In verse 22 we find, "The other woman said, 'It is not as you claim, but rather my son is the live 

one, and your son is the dead one,' and this one said, 'It is not as you claim, but rather your son is the dead 

one, and my son is the live one!'" In the next verse King Shlomo verbatim repeats the words of both 

litigants, only adding on the word "zeh" in the beginning of the words of the first woman.  

Perhaps ZEH is not part of the quote of the woman's words, but rather a prelude added by King Shlomo. 

The child might have had a bit of similarity to his true mother's features and she was not afraid to 

accentuate this, thus pointing to him while saying that he was her offspring. Not so with the other claimant. 

She distanced herself from drawing attention to the child's appearance and did not point to him while she 

claimed that he was her child.  

KING SHLOMO’S WISDOM: Before King Shlomo even suggested his test he already deduced 

from the words of the two women who the true mother was. When mentioning two matters, it is human 

nature to express oneself with the primary weightier matter first and the secondary matter only afterwards. 

The true mother had but one thing on her mind. I WANT MY CHILD! The woman who knew that her 

child was dead could not bring it back to life. Her driving force was her unwillingness to see her friend 

coddle, nurse, and bring up a child, while hers was dead. Her goal in appearing in front of King Shlomo 

was to stop the other woman from having a child while she would be left without one. All was thus 

revealed to King Shlomo and he therefore repeated these key words which revealed the truth. Only 

because it was a subtle proof did he go on to suggest the "cutting edge" test. Indeed the false mother 

stated, "gam li gam loch lo y'h'yeh" (verse 26), thus showing her true colors. 

 

In short, two women dwelled together in one room and gave birth within three days of each other, 

each to a boy. The child of one of them unfortunately died. One woman claimed that when the other 

awoke at night and realized that her son was no longer among the living, she surreptitiously took her 

dead child and switched it with her own live child. The other claimed that it was not so, but rather, 

that the other woman's child had died, and that she was lying in an attempt to have the live child for 

herself. King Shlomo said that the way to resolve this in a "clear cut" manner was to bring him a 

sword. He proposed to cut the child in half and give each claimant half a child. One woman 

unequivocally said that the child should not be cut asunder and she would rather give up her child to 

the other woman. The second woman responded that she would go along with King Shlomo's 

suggestion. King Shlomo then said that the woman who adamantly refused to have the child 

physically divided was the true mother. All of Yisroel heard about the ruling of King Shlomo, and 

his reputation then spread far and wide (Melachim 1:3:16-28).  

 



YIBUM 

ADDITIONAL INFORMATION: The M.R. Koheles 10:18, Yalkut Shimoni Melachim remez #175, 

and the Medrash Shochar Tov on Tehilim 72 mention an opinion that these two women were involved in 

a question of YIBUM, thus rendering them as candidates for "yibum" or "chalitzah." The law is invoked 

if neither has a viable child (or grandchild). In addition, the brother-in-law to perform either "yibum" or 

"chalitzah" must be at least 13 years old.  Both women claimed the baby as their own, and they were a 

mother-in-law and her daughter-in-law and both their husbands were no longer alive. 

KING SHLOMO’S WISDOM: He realized that the only one with a compelling motive to lie was 

the daughter-in-law. If it was her son who died within 30 days from his birth, she would be bound to her 

husband's brother, this newborn boy, for "yibum" or "chalitzah," which requires a wait of almost 13 years 

under these circumstances (no husband and no other brother)! Thus, most likely the child really belonged 

to the mother-in-law. In order to confirm this conclusion he ordered that the child be cut in two. If the 

baby would be killed this would accomplish a tremendous release of obligation for the daughter-in-law 

since the living baby was her one and only brother-in-law. The mother-in-law would only become a 

yevamah if both her husband and no other child were alive. Now we see why it was logical for King 

Shlomo to think that daughter-in-law would fall for his plan and agree to have the child killed, and he 

thus exposed her as the liar that she was.  

 

NEW INTEPRETATION OF CUTTING THE BABY IN HALF 
ADDITIONAL INFORMATION: King Shlomo said that he could not conclude as to who was the 

truthful woman and offered to dissect the baby in such a manner that each part would remain alive, 

recovering from the procedure. Although no one had ever heard of such a thing taking place before, King 

Shlomo with his reputation as the most knowledgeable of all men stated that he could do it, a first in the 

Guinness World Book of Records.  

KING SHLOMO’S WISDOM: King Shlomo said that he was capable of severing the child in two, 

leaving over in each one of the children one of the above-mentioned organs, and both children would be 

viable. Thus he expected the false mother to accept this offer. 

The bereaved mother readily agreed, as she had no great compassion for the child who was not really the 

fruit of her womb. She gullibly believed King Shlomo and felt she had nothing to lose. The true mother, 

however, reacted as any true mother would. She said that she did not rely on King Shlomo's wisdom to 

perform such a delicate procedure successfully, and stated that she would rather give up the child to the 

other woman than to so greatly risk his life. 

 

 
THE WISDOM OF SHLOMO (Sefer Melachim – Chapter 3) 

Whereas David's kingship was founded on the sword of prayer and faith – he had to fight throughout his life – Shlomo's 

kingship was founded on the very WISDOM and UNDERSTANDING which he had the good sense to request when G-d 

offered him anything he wanted. At the tender age of 12 (Rashi and RaDaK on v 7) when many intelligent youngsters tend 

to be highly arrogant, the wise young King Shlomo had the humility to understand he would need divine help in judging 

the busy, quarrelsome Israelites – for kingship (MALCHUS) is founded on Judgment (MISHPAT=TIFERES, the center 

column, balance) and the repair of Judgment depends upon BINAH, "understanding". Shlomo thus asked G-d to "give Your 

servant a LISTENING heart" (v 9) in order to HEAR and UNDERSTAND, while G-d responded even more generously by 

giving him a heart that was WISE as well as UNDERSTANDING (v 12). CHOCHMAH, "wisdom", is the ability to GRASP, 

know and remember what one learns, while BINAH, "understanding", is the ability to ANALYZE what one knows in order 

to make new inferences, "understanding one thing from another" (RaDaK on v 12). When Shlomo awoke from his dream 

he knew that his request had been granted, because "he heard a bird chirping and understood its language, and he heard a 

dog barking and he understood what it was saying" (Rashi on v 15). 

 



 
YOSEF KNEW THE 70 LANGUAGES  

ף ֲאִני ַפְרֹעה ּוִבְלָעֶדיָך לֹא-ַויֹאֶמר ַפְרֹעה ֶאל מד ,מא בראשית ֶאֶרץ -ַרְגלֹו ְבָכל-ָידֹו ְוֶאת-ָיִרים ִאיׁש ֶאת-יֹוסֵּ

 ִמְצָרִים 

אמר רבי יוחנן בשעה שאמר לו פרעה ליוסף ובלעדיך לא ירים איש  אבא"ר חייא בר א סוטה דף לו/ב

רבו בעשרים כסף תמשילהו עלינו אמר להן גנוני מלכות  שלקחות ידו וגו' אמרו איצטגניני פרעה עבד א

בא גבריאל ולימדו שבעים לשון לא הוה קגמר  לשוןאני רואה בו אמרו לו א"כ יהא יודע בשבעים 

ארץ שמו בצאתו על  ביהוסףעדות )תהילים פ"א(   הוסיף לו אות אחת משמו של הקב"ה ולמד שנאמר

 מצרים שפת לא ידעתי אשמע 

Clearly, the Gemara explains the end of the verse in Tehillim that “I did not know, I understand.” And also note 

that the verse in Tehillim begins and ends with an ע (numerical value of 70). 

YOSEF RECOGNIZED THE BROTHERS, BUT THEY DID NOT RECOGNIZE HIM 

ף ֶאת ח ,מב בראשית ר יֹוסֵּ ם לֹא ִהִכֻרהּו-ַוַיכֵּ  ֶאָחיו ְוהֵּ

 רב חסדא מלמד שיצא בלא חתימת זקן ובא בחתימת זקן  אמר יבמות דף פח/א

Since the older brothers already had beards when Yosef last saw them, he was able to recognize them.  However, 

when they last saw Yosef, he did not have a beard (too young) and now they did not recognize him. Ramban 

asks what about the younger brothers, Yissachar and Zevulun who were practically the same age as Yosef, 

how did Yosef recognize them? First, since Yosef recognized the older brothers and they came to him as a 

group, he was able to recognize all of them. Further, Yosef had the city guardians providing him with 

descriptions of all entering the city, and thus, he had more time to adjust to recognize the brothers. 

REUVEN OFFERS HIS TWO SONS 

ן ֶאל  לז ,מב בראשית אֹמר ֶאת-ַויֹאֶמר ְראּובֵּ ֶליך -ְׁשנֵּי ָבַני ָתִמית ִאם-ָאִביו לֵּ  לֹא ֲאִביֶאּנּו אֵּ

We need to understand Reuven’s offer of his two sons to die if he does not fulfill his mission. 

We know (Bava Basra 118b) that Yehoshua and Calev were called “alive” since they took the portions of Eretz 

Yisrael from the spies, who were considered dead.  Also, the one that becomes rich at the expense of another 

is called be enlivened by the other. 

It is known that Yaacov set up for his children to inherit Eretz Yisrael (the 12 shvatim) to be explained in more 

detail in Parshas VeYechi.  

Thus, Reuven offered that if he failed in his mission to return Binyomin safely, he would forfeit the merit of his 

two sons in the division of Eretz Yisrael. Therefore, this is what Reuven meant by offering his sons to be 

“dead”, meaning without land.  Similarly, the ones that did receive a portion in Eretz Yisrael were called alive. 

(After many years Rabbi Epstein was in Pressburg, and was told that the Chasam Sofer wrote this same 

explanation) 



 

ד ַעל א  ,מא בראשית ם ְוִהּנֵּה ֹעמֵּ ץ ְׁשָנַתִים ָיִמים ּוַפְרֹעה ֹחלֵּ   ַהְיֹאר-ַוְיִהי ִמקֵּ

It is well known that since Yosef twice asked Paroh’s baker to remember him, Yosef’s redemption was pushed 

off for two years.  It is not explained why the punishment was for two years. 

Possibly, one can explain that the time frame for remembering a person is 12 months (like the time period of 

mourning for a parent, special blessing when first seeing a friend after 12 months).  Thus, midah k’neged 

midah, since Yosef requested twice to be remembered, the time of the “punishment” would be two periods of 

12 months. 

Side note: since the Torah mentions for us to remember what Amalek did to us and not to forget, Chazal 

established a public reading of the Torah once a year to fulfill this concept. 

ב ֹאתֹו ְבִמְרֶכֶבת ַהִמְׁשֶנה ֲאֶׁשר  מג ,מא בראשית  ְך ְוָנתֹון ֹאתֹו ַעל -ַוַיְרכֵּ לֹו ַוִיְקְראּו ְלָפָניו ַאְברֵּ

 ֶאֶרץ ִמְצָרִים: -ָכל

According to Rashi the word "אברך" is part Hebrew and part Aramis.  However, in Medrash this word is a 

 .Yosef was wise like an elder, only young in years  .נוטריקון  אב בחכמה ורך בשנים 

יֶכם ַהֱאֶמת ִאְתֶכם -ִׁשְלחּו ִמֶכם ֶאָחד ְוִיַקח ֶאת טז ,מב בראשית ָאְסרּו ְוִיָבֲחנּו ִדְברֵּ ֲאִחיֶכם ְוַאֶתם הֵּ

י ַפְרֹעה ִכי -ְוִאם  :  ֶתםאַ  ְמַרְגִליםלֹא חֵּ

It is a wonder that Yosef would swear by the life of Paroh about a matter which he knew not to be true. 

First, you might say that the language of חי פרעה is not a language of swearing but rather an affirmation as if 

saying the matter is so obvious, just as obvious as that Paroh is alive. 

Second, the word "מרגלים" is roshei taivos (acronym) for  

 מבני רחל גנבתם לאורחת ישמעאלים מכרתם

“From the children of Rochel you stole, you sold to a traveling group of Yishmaelim.” Thus, Yosef was addressing 

the brothers and telling them “you did not say something false.” 

ִאָתם ֶאת  כד ,מב בראשית ֶהם ַוִיַקח מֵּ ר ֲאלֵּ ֶהם ַוְיַדבֵּ יֶהם ַויְֵּבְך ַוָיָׁשב ֲאלֵּ ֲעלֵּ ִׁשְמעֹון ַוֶיֱאֹסר -ַוִיֹסב מֵּ

ינֵּיֶהם   ֹאתֹו ְלעֵּ

According to the simple understanding Yosef should have taken Reuven. As the first-born, he represented all the 

brothers and was the one responsible for all the others.  However, Yosef overheard Reuven tell his brothers 

that they should have listened to him many years earlier and returned their brother (Yosef) to his father. Thus, 

he now understood that Reuven did not share the same punishment as due to the other brothers.  Therefore, 

he took the next oldest, Shimon. 



 

Appointing Officers 

ה ַפְרֹעה ְוַיְפֵקד ְפִקִדים  :מא,לד  בראשית  ַיֲעשֶׂ

The Baal HaTurim writes that the words ְוַיְפֵקד ְפִקִדים also in Megilas Esther. The Pasuk writes (in 

connection with the gathering of all the girls) "Va'yafkeid ha'Melech pekidim". Achashverosh 

appointed officers to gather all the virgins. That is why he became poor, in keeping with the Pasuk 

in Mishlei "Do not give your strength (incorporating wealth) to women!'. 

The Pasuk writes at the end of Megilas Esther "And the King Achashverosh levied a tax" to counter 

the poverty that had struck him (ָאח ֶשָרש woe that he has become poor). Yosef, on the other hand, 

appointed officers to gather all the corn. That is why he collected all the money and became 

wealthy. 

Recognition 

ָחיו ְוֵהם לֹא ִהִכֻרהּו :ח, מב  בראשית ת־אֶׂ  :ַוַיֵכר יֹוֵסף אֶׂ

The Baal haTurim observes the word is used in connection with Iyov (2:12) "me'rochok ve' lo hikiruhu 

(from afar they could not recognize him)", only the former is missing a 'Yud', whereas the latter is 

not. Just as Iyov's friends could not recognize him because he had changed so drastically on 

account of his suffering, so too, could Yosef's brothers not recognize him because of his change 

from a slave to a great prince. 

The difference between them was that, when Iyov's friends came closer, they recognized him, 

whereas Yosef's brothers did not. Why is that? Because Iyov's friends knew the identity of the 

person they were visiting, but Yosef's brothers did not. 

The Ohr Hachaim Hakodosh writes that the verse tells us that it is quite surprising that in spite of 

Yoseif's recognizing his brothers and there is the nature of "k'mayim haponim l'fonim" (Mishlei 

27:19), which should have brought about a reciprocal recognition, nevertheless, this did not 

happen. The reason they did not recognize him is because of his exalted position and royal bearing. 

The possibility that the brother they sold into slavery being raised to such a position was far from 

their minds. 

In his Peirush HaTur haAruch, the Baal HaTurim provides four additional reasons why the brothers 

did not recognize Yosef.  

1. When Yosef left, the older brothers had full beards, but Yosef (only 17) did not (Yavamos 

88a, cited by Rashi) 

2. Yosef was sure the brothers would come to Egypt for grain due to the famine, but it never 

entered the minds of the brothers that Yosef would rise to such prominence (Ramban). 

3. Yosef was introduced to the brothers under his Egyptian name Zaphenath-Paneach. 

4. Yosef spoke Egyptian to a translator and thus the brothers (not knowing the language) were 

unable to recognize the speaker as Yosef (Rashbam). 



 

Understanding the Parsha according to the teachings of the Rebbe 

QUESTION:  Why didn’t Yosef (or Yitzchak) reveal to Yaacov that Yosef was still alive? 

ANSWER:     The brothers had a pact not to reveal to Yaacov that Yosef was still alive until all of them, plus 

HaShem, wished to reveal the truth; until HaShem desired to reveal the truth for His own reasons, Yosef 

(just like Yitzchak) would not reveal something that HaShem kept hidden from Yaacov.    
                                                            )לקוטי שיחות כרך ה, עמ' 196(           

QUESTION: What was Yosef able to explain to Paroh about his dream that the others were not able to 

explain?  

ANSWER:  Others had difficulty explaining why all the cows were standing together in the dream; Yosef 

interpreted (and not offered advice) that someone should be appointed over Egypt to ensure that the grain 

from the seven bountiful years would be stored for the coming years of famine, for in this way all the cows 

would stand "together". The dream & its interpretation are a precursor for the future exile and redemption; 

"good cows" (the love of G-d) and "emaciated cows" (the worldly worries) can reside in an individual at the 

same time.                            )339 'לקוטי שיחות כרך טו, עמ(                                                    

 

QUESTION:  Why did Yosef break down at that point (he did not break down when he saw Binyomin earlier)? 

ANSWER:  Yosef had great control of his emotions till this point even after seeing Binyomin; the moving verbal 

exchange between the brothers, Yosef & Binyomin, finally caused Yosef to break down. Jews (Yosef) need 

to awaken the compassion on the G-dly sparks that descended into this world (level of Ben-Oni), which in 

turn brings HaShem’s compassion onto us.              )348 'לקוטי שיחות כרך טו, עמ(           

 QUESTION: How do we understand the three explanations by Rashi of the word אברך? 

ANSWER:   1) אבא למלכא friend of the King; plain meaning according to the Targum 

2) Rabbi Yehuda according to the general content –  בחכמה ורך בשניםאב  “Yehuda” from הודאה וביטול the 

concept of ביטול במציאות 

3) Rabbi Yossi explains according to the specific word – לשון ברכים “kneeling”  the name “Yossi” is the 

same gematria as הטבע the concept of   ביטול היש .                  
 )לקוטי שיחות כרך ה, עמ' 202(                   

QUESTION:  Why did Yosef prepare a special meal for the brothers? 

ANSWER:     Yosef did many things that in retrospect the brothers would see as actions that Yosef had behaved 

as a brother; making a special meal was one such action, which included the preparation of slaughtering of 

the meat according to their custom.  The mitzvah of Receiving Guests in its fullest, is to supply one’s guests 

with their needs, and not to apply one’s own chumros to the guests.     )118 'לקוטי שיחות כרך לה, עמ(                                                            

 

 


