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Patience in Judgment     
Adapted from a shiur given by the Tolner Rebbe shlita, Tetzaveh - Zachor 5772 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In parshas Tetzaveh the possuk says, (שמות כח, ל) “  והיו תמיםה ואת האורים את המשפט חשן אל ונתת

תמיד יהוה לפני לבו על ישראל בני משפט את אהרן ונשא יהוה לפני בבאו אהרן לב על , You shall place 
the Urim and the Tumim into the Choshen Hamishpat, and they shall be upon Aharon’s heart 
when he comes before Hashem, and Aharon shall bear the judgment of Bnei Yisrael upon his heart 
before Hashem constantly.” Rashi comments, “  שהחשן אגדה מדרש ולפי וכו' – ישראל בני משפט את

המשפט סליחת ש"ע משפט נקרא הדין מעוותי על מכפר , The judgment of Bnei Yisrael – according the 
Midrash that says that the Choshen atoned for those who pervert justice, it was called the 
Choshen of ‘mishpat - judgment’ in honor of the forgiveness that it brought for [the sins] of 
judgment.” 

Ruination of Justice 
There are several questions that must be addressed. Foremost, Rashi also cites this Midrash in his 
comment on the earlier possuk that says, (שמות כח, טו) “ וכו' משפט חשן ועשית , and you shall fashion 
a Choshen Hamishpat…,” yet there he refers to the Choshen as atoning for a ‘ הדין קלקול , the 
ruination of justice,” instead of ‘ הדין מעוותי  – those who pervert justice.’ What does this subtle 
difference in terminology come to teach us?Q1  

We must also ask, why was it the specifically the Choshen that was chosen to be the medium for 
the atonement of this sin? Q2  

Temptation for the Judges 
Additionally, it would seem risky to inform the judges that the Torah had created a system where 
they could receive an atonement as a matter of routine after having rendered an unlawful or even 
simply an incorrect ruling, as this could tempt them to become carelessly lax in the way in which 
they rendered judgments, while relying on the atonement of the Kohen Gadol.Q3   

Amalek 
Chazal instituted that we read the Parshah containing the commandment to erase the memory 
of Amalek as the Maftir on the Shabbos preceding Purim.  

The possuk in parshas Ki Seitzei says, ( זדברים כה, י ) “ עמלק לך עשה אשר את זכור , remember what 
Amalek has done to you,” and Rashi comments, “  במדות שקרת אם - לך עשה אשר את זכור

וכו' האויב מגרוי דואג הוי ובמשקלות , remember what Amalek has done to you – If you were deceitful 
with measures and weights you should fear that the enemy [Amalek] will be incited against you.” 

The prohibition of being deceitful with measures is found in Parshas Kedoshim where the possuk 
says, (ויקרא יט, לה) “ ובמשורה במשקל במדה במשפט עול תעשו לא , Do not commit iniquity in judgment, 
with measures, weights, or liquid measures.” Rashi comments, “  לדין אם - במשפט עול תעשו לא

 והמשורה והמשקל המדה היא כאן השנוי משפט ומהו 'במשפט עול תעשו לא' )ויקרא יט, טו(מר נא כבר הרי

וכו' עול וקרוי הדין את כמקלקל הוא הרי במדה שיקר שאם דיין נקרא שהמודד מלמד , do not commit 
iniquity in judgment – if this possuk is coming to teach us about actual judgment then it is 
unnecessary, as it says [in a previous possuk], ‘do not commit iniquity in judgment’. What then is 
the Mishpat in our possuk referring to?  It is referring to [one who is devious with his] weights, 
measures and vessels, to teach us that one who measures [merchandise for a customer] is similar 
to a judge, and that if he falsifies the measure he has corrupted the judgment and is referred to 
as iniquitous…”  

From these Rashis which tell us that Amalek attacks when a person cheats with his weights and 
measures and that measuring is a type of judgment, we can deduce that there is an innate 
connection between Amalek and ‘עיוות הדין’. Similarly we find another statement of Chazal ( אסתר
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 praised are those who ,אשרי שומרי משפט עושה צדקה בכל עת“ ,)תהילים קו, ג( on the possuk (רבה ו, א
guard judgment, who performs charity at all times.” The Midrash says, “  זה 'משפט שומרי אשרי'

 Praised are those who guard judgment, this refers to Mordechai.” With this statement ,מרדכי
Chazal revealed to us that the essence of Mordechai Hatzaddik was that he was careful with 
judgment, and since we find that he was the one who defeated the forces of impurity that were 
embodied by Haman, the scion of Amalek, we can also conclude that Amalek’s evil is linked to the 
perversion of justice.  

We must therefore attempt to understand the depth of the connection between Amalek and the 
perversion of justice as well as the lesson that this can teach us.Q4   

Destined for Destruction 
The Sfas Emes (פרשת זכור, תר"ן ד"ה וקבעו) explains that both Klal Yisrael and Amalek are referred to 
in psukim as ‘ראשית, beginning,’ as it says regarding Klal Yisrael, (ירמיה ב, ג) “  ראשית 'לה ישראל קדש

אתתב  Yisrael is sanctified for Hashem, as the first of his produce.” Regarding Amalek the possuk ,ו’
says, (במדבר כד, כ) “ראשית גוים עמלק, Amalek was the first nation,” however it concludes with, 
 and his destiny is to be destroyed.” This shows that while Amalek had a good ,ואחריתו עדי אובד“
beginning which granted them the potential to succeed as a nation, similar to Klal Yisrael, 
nevertheless they were not able to capitalize on their potential and ended in destruction. 

The Perversion of Justice  
The possuk in Koheles says, ( א, טו קהלת ) “ וכו' לתקן יוכל לא מעות , what is crooked will not be able to 
be straightened...” and Rashi comments, “  מן הפורש כםחלמיד ת על וכו' פירשו ורבותינווכו'  – מעוות

ונתעוות מתחילתו ישר שיהה התורה , Crooked – Chazal interpreted this to be in reference to a Talmid 
Chacham who parts from the Torah, as he was once straight and is now perverted.” We can learn 
from this Rashi that the word ‘עיוות’ connotes specifically something or someone that was once 
the way it was supposed to be and later on became crooked or perverted. 

We can now deduce from Rashi’s use in our Possuk of the terms ‘ הדין מעוותי , those who pervert 
justice,’ that the Choshen Hamishpat atoned for judges who had once been upstanding individuals 
and had had a proper grasp on the true nature of justice, yet later on in life, after having reached 
the impressive standing of being a Dayan in Beis-din, had fallen prey to the temptations of the 
Yetzer Harah and became corrupted. 

It is therefore fitting that when Rashi was referring to the corrupt judges he used the term ‘  מעוותי

 those who pervert justice,’ because they adopted for themselves the characteristic of ,הדין
Amalek who was ‘מעוות, perverted’, whereas in his earlier comment where he used the term 
 the ruination of justice’ he was not referring to the judges but rather to the judgments ,קלקול הדין‘
that they had issued, and he therefore used the word ‘קלקול’ which has a more general 
connotation of something that is defective, without specifically referring to something that was 
once good and later became corrupted.  

It is also fitting that the judgments that they issued after becoming corrupt are referred to as 
 because those judgments were defective from the moment they were passed and ’,קלקול הדין‘
were never in line with the Torah.A1  

The Underlying Deficiency 
It is important that we attempt to understand what underlying trait caused Amalek to become 
corrupt so that we fully understand the connection to the judges and more importantly learn how 
to protect ourselves from it.  

Amalek embodied the character deficiency of impatience. They lacked an appreciation of the 
importance of consistent hard work and the foresight to see the serious consequences that 
impatience can cause. , This is signified by the fact that they had a ‘ראשית, a proper beginning’, 
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as they were also descendants of Avraham and Yitzchak and were therefore inheritors of a great 
spiritual heritage, yet they have no ‘אחרית’, as the Sfas Emes explained, as they lacked the interest 
and patience required to actualize their potential and bring their ‘ראשית’ to an ‘אחרית’, a 
successful end. In practical terms it can be seen from the fact that they chose to attack Klal Yisrael 
even though siding with the forces of evil and impurity would seal their destiny for destruction. 

 הוו מתונים בדין
When Chazal (אבות א, א) warned, “הוו מתונים בדין, be patient in judgment,” they were in essence 
warning anyone involved in passing judgment not to fall prey to the dysfunction of Amalek. 

The common denominator shared by a Dayan who, after qualifying to sit on a Beis Din, begins to 
issue incorrect judgments and a storekeeper who, after building up a loyal clientele, begins to 
cheat them by rigging his scales or using inaccurate measures, is a lack of patience and persistence 
to follow through with their endeavors until the end. After putting in so much effort in order to 
reach their respective standings they lack the fortitude to continue exerting the effort necessary 
to see real success.  

In the case of the once competent judge who issues rulings that are incorrect it is because he no 
longer has the patience to act methodically and ensure that his thoughts and the path that he 
follows to issue his ruling is correct and just. Similarly, the storekeeper who cheats his customers 
no longer has the patience to wait for his business to continue growing slowly over time.  

Due to their impulsivity they also fail to internalize the obvious fact that people who behave in 
this way are usually exposed and lose all that they have worked for to achieve. 

It is now also understandable that there was no risk of a Dayan abusing the atonement offered by 
the Choshen as it only functioned for judges who had once been honest and strayed from their 
level due to their lack of patience and not for a judge who chose to rule incorrectly due to his 
being inherently evil. A3 

We can now explain that corrupt ‘judges’ are destined to be punished by Amalek because they 
have connected themselves to the impurity that Amalek represents, by allowing themselves to 
corrupt their honest beginnings, and as such those forces of impurity are able to have control over 
them and punish them for their wrongdoing.A4  

A judge who was always evil would not receive atonement through the Choshen, and a judge who 
unintentionally strayed is not a person who would intentionally rule incorrectly while expecting 
the Choshen to atone for him, as he rules incorrectly due to a subtle corruption that found its way 
into his heart that causes him to rule incorrectly. As this is the case, the risk of someone abusing 
the atonement of the Choshen was minimal.  

Ancestral Behavior  
The deficiency of Amalek was seen in the behavior of their descendants, the Germans, during 
World War Two. As the war dragged on it became clear that the Germans needed to draw on all 
of their manpower in order to have a chance of winning the battles that they were fighting on 
multiple fronts against the Allies, yet Hitler yms”v chose to keep a large number of capable soldier 
behind the lines in order to murder the Jews in the areas that he had already conquered. If he had 
sent those soldiers to the front he could have won the war, ח"ו, at which point he could have 
exterminated the Jews at his leisure. ב"ה as he was afflicted with this impulsivity and lack of 
foresight,  he could not control himself and see his plans through to the end.  

This behavior mirrored the actions of his ancestor Haman, as Haman requested from 
Achashverosh that he be granted one day in which he could slaughter all of the Jews in the Persian 
Empire. Although he could have asked for more time to carry out his plans, it fitted in with his 
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heritage as an Amaleki to want to do it all in one day, as opposed to drawing things out and doing 
them in an orderly and patient fashion.  

Mordechai Hayehudi and Aharon Hakohein 
This is in contrast to Mordechai who showed extreme patience, as the possuk says, (אסתר ב, יא) 
“ בה יעשה ומה אסתר שלום את לדעת הנשים בית חצר לפני מתהלך מרדכי ויום יום ובכל , and every day 
Mordechai walked in front of the court of the king in order to know the welfare of Ester and what 
was being done to her.” The Sfas Emes (פורים תרל"ז ד"ה ובכל יום) says that this process went on for 
four or five years, yet Mordechai did not tire or despair, and it was this perseverance that 
eventually brought the redemption of Klal Yisrael in his times.  

The excellence in the middah of patience can also be seen in the behavior of Aharon Hakohein. 
The Avos D’Rabi Nosson (פרק לז) says, “  משה שיסיים עד ששתק אהרן זה ',חבירו דברי לתוך נכנס ואינו'

.אנחנו ואוננים הקריבו היום הן משה אל אמר כ"ואח דבריך קצר לו אמר ולא, דברו את , ‘and he does not 
interrupt his friend’ this refers to Aharon who was silent until Moshe finished speaking and did 
not tell him to hurry up and finish what he was saying, and afterwards told him today we offered 
Korbanos and we are in mourning.” We see that even though he was being reprimanded for 
something about which he had an answer to excuse himself, nevertheless Aharon had the 
patience to wait until Moshe finished speaking before explaining himself.  

Chazal ( א עג:יומ ) also tell us that the ‘אורים ותומים’ which were housed in the Choshen Hamishpat 
were called ‘Urim’ because their words were enlightening and ‘Tumim’ because they came to 
completion. It was therefore fitting that the atonement for a lack of foresight and willpower to 
complete difficult tasks would be brought about by Aharon Hakohein, the epitome of patience 
while wearing the Choshen Hamishpat which symbolized understanding and completion.A2  

תושעון ונחת בשובה  
This lesson is applicable to all of us, as the Shelah Hakadosh writes (שער האותיות 'מ' מתון) in the name 
of his father that most actions that are performed with haste are not successful, whereas when a 
person acts with ‘מתינות, patience,’ he will succeed, as the possuk says, (ישעיה ל, טו) “  נחתו בשובה

 ”.with calm and tranquility you will be redeemed ,תושעון

During Shabbos Zachor and Purim, the times which commemorate the struggle against and defeat 
of Amalek, we receive special Divine assistance in overcoming the spiritual powers of Amalek and 
strengthening our connection to the Middos of Mordechai Hatzaddik, making this the ideal time 
to overcome the Yetzer Harah that tempts us to act with rashness and impatience and instead 
plan our actions and carry them through until they are complete. Through doing so may we merit 
the blessing of the possuk, (אסתר ח, טז) “ ויקר וששון ושמחה אורה היתה ליהודים ,” amen, KY”R.  

mailto:hamaortolna@gmail.com

