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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Emor 5776 - Sticking Together 
Introduction 
In this week’s parasha, the Torah informs us of the man who was a son of 
an Egyptian man and a Jewish woman, who blasphemed using the Name 
of HaShem. This man was sentenced to death by stoning. The Medrash 
(Toras Kohanim) states that the background of this incident was that this 
man sought to pitch his tent in the encampment of the tribe of Dan, and he 
was informed that the encampment was determined by the lineage of one’s 
father. In this man’s case, he was out of the pale, as his father was an 
Egyptian. The man then went to Moshe to adjudicate his case and he was 
found guilty, so he blasphemed by using HaShem’s Name. 
The mekallel and the mekosheish were at the same time 
What is the lesson that is contained in this incident? There is an interesting 
statement in the Medrash that at first glance does not appear to have any 
connection with the incident. The Medrash (Toras Kohanim Vayikra 
24:10) states that the incident with the mekallel, i.e. the blasphemer, and 
the incident regarding the mekosheish, the one who gathered wood on 
Shabbos, were at the same time. The Baal HaTurim (Ibid) writes that this 
teaches us that one who desecrates the Shabbos is akin to one who denies 
the existence of HaShem. It would seem that there is another lesson that 
can be derived from the fact that the incidents regarding the mekallel and 
the mekosheish occurred at the same time.  
The encampment of the Jewish People in the Wilderness was one of 
unity 
The encampment in the Wilderness was not merely a practical method of 
settling the Jewish People while they sojourned in the Wilderness. Rather, 
the Medrash (Bamidbar Rabbah 2:3) teaches us that at the Giving of the 
Torah, the Jewish People witnessed the encampment of the angels in 
heaven and they desired that encampment. Thus, the encampment of the 
Jewish People in the Wilderness was a matter of holiness and endearment. 
This was the encampment that the son of the Egyptian wished to become a 
part of. In addition to the fact that the encampment was determined by the 
paternal lineage, there was another element to this encampment. The 
aspect of this encampment that this man failed to appreciate was the fact 
that the encampment was to be akin to the encampment at Sinai, where the 
Jewish People encamped as one man with one heart, in unity. The son of 
the Egyptian, however, demonstrated with his behavior the antithesis of 
this ideal, as he stirred up controversy in the Wilderness. It was his 
contentiousness that ultimately led to his punishment by stoning. 
The Shabbos Connection 
Shabbos is a time when the Jewish People, are all united, despite the 
struggles that we encounter during the week. It is noteworthy that it is said 
(Shemos 31:16) vishamru vinei Yisroel es haShabbos laasos es haShabbos 
ledorosam bris olam, the Children of Israel shall observe the Shabbos, to 
make the Shabbos an eternal covenant for their generations. The Zohar 
states that the word ledorosam can be read lidirosam, to dwell amongst 
them. This idea can be interpreted to mean that on Shabbos, we are all 
required to dwell together in unity. It is for this reason that the incident of 
the mekallel and the incident of the mekosheish are juxtaposed, to teach us 
how much one should distance one’s self from strife and quarrel, and 
instead to seek peace. Shabbos is referred to as shalom, and we should all 
merit observing Shabbos in unity and tranquility.  
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 

the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ִׂשְמָחִתי יֹום ַעל ְלַגּלֹות, ִלְצרֹור ֲאחֹוָתּה ֶאל ִאָּׁשה , attaching one to the other, causing 
joy on My day of gladness. The conventional explanation of this passage 
is that HaShem’s blessings will be so generous that before one finishes 
enjoying the bounty of one blessing, a new blessing will arrive and ‘attach’ 
itself to the first. However, we can suggest an alternative explanation. It is 
said (Vayikra 18:18) ְּבַחֶּייהָ  ָעֶליהָ  ֶעְרָוָתּה ְלַגּלֹות ִלְצֹרר ִתָּקח לֹא ֲאֹחָתּה ֶאל ְוִאָּׁשה , you 
shall not take a woman in addition to her sister, to make them rivals, to 
uncover the nakedness of one upon the other in her lifetime. The Torah 
offers us a rationale for the prohibition of one to marry two sisters in their 
lifetimes, as they will agitate each other, and sisters should live in love and 
harmony. Similarly, Shabbos is a day of peace, so even one who is in a 
state of mourning cannot mourn publicly, so as to not mar the tranquility 
of Shabbos. Certainly one should ensure not to cause strife and dissent on 
the Holy Shabbos. 
Shabbos Stories 
Mitzvah Vigilante 
Rabbi Mordechai Kamenetzky writes: This past Thursday evening I went 
to be Menachem Avel (in the vernacular pay a shiva call) a friend, Rabbi 
Zissel Zelman, who was sitting shiva for his father. He is a Chicago native 
whose father, Rabbi Zelman, grew up in Chicago way before Torah 
Judaism had flourished there. Reb Zissel related that as a young man, his 
father would pass the newsstand every Saturday night after shul to pick up 
a paper. As he did not carry money with him, he had made an arrangement 
with the vendors to return on Sunday morning to pay the vendor. 
Rabbi Zelman was not interested in the sports pages nor was he interested 
in the headlines. In fact, he was not interested in the paper altogether. 
Rabbi Zelman bought the paper for his mother. She also was not interested 
in the sports or the news. She was interested in the dead. Every Saturday 
night she would comb the paper looking for announcements of tombstone 
unveilings that were to take place on Sunday at the Jewish Cemeteries. An 
unveiling is a time when people are charitable, and the elderly Mrs. 
Zelman would go to the cemeteries and raise funds from the gathered for 
Yeshivos in Europe in Israel. She would eventually turn the coins into bills 
and send the money overseas. A plaque hangs today in the Slobodka 
Yeshiva in Israel commemorating her efforts. 
Rabbi Kamenetzky writes further: My grandfather, Rabbi Yaakov 
Kamenetzky, of blessed memory, told me the story of how, as the Rav of 
Toronto, he was quickly introduced to a new world, far different than the 
world he was accustomed to as the Rav of the tiny Lithuanian shtetl of 
Tzitivyan, which he left in 1937. One of his congregants had invited him 
to a pidyon haben, a special ceremony and feast made when a first-born 
child reaches thirty days old and his father redeems him from the kohen 
for five silver shekels (dollars). 
Entering the hall, Rav Yaakov was impressed by the beautiful meal 
prepared in honor of the event. He was reviewing the procedure, and the 
interaction with the Kohen that would frame the event, when the father of 
the child introduced Rav Yaakov to his father-in-law, a Mr. Segal. 
Suddenly, Rav Yaakov realized that there was trouble. If Mr. Segal was a 
Levite, as the name Segal traditionally denotes (Segan Likohen, an 
assistant to the Kohen), then there would be no need for a Pidyon Haben. 
For, if the mother of the child is the daughter of either a Kohen or Levi, 
then no redemption is necessary. 
“Mr. Segal,” asked Rav Yaakov, “are you by any chance a Levi?” “Of 
course!” beamed the elderly Segal. 
Rav Yaakov tried to explain to the father of the child that a pidyon haben 
was unnecessary, but the father was adamant. He had prepared a great 
spread, appointed a kohen, and even had the traditional silver tray 
sprinkled with garlic and sugar cubes, awaiting the baby. He wanted to 
carry out the ceremony! 
It took quite a while for Rav Yaakov to dissuade the man that this was no 
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mitzvah, and to perform the ceremony with a blessing would be not only 
superfluous, but also irreverent and a transgression. 
(In fact, one apocryphal ending has the father complaining, “What do you 
mean, I don't have to make a pidyon haben? I made one for my first son 
and I'm going to make one for this son!”)  
Ultimately, Rav Yaakov, convinced the man to transform the celebration 
into a party commemorating his child’s 30th day entered in good health, an 
important milestone with many halachic ramifications. (www.Torah.org) 
Shabbos in Halacha  
Correction from last week 
Thank you to an astute reader who pointed out a typo: 
It should have read: All thick non-food substances i.e. wax, soap, cream 
are subject to the melacha of smoothing, and may not be rubbed, or spread 
on another surface. [Bars of soap may not be used.] 
 Smoothing – ממרח
2. Practical Applications  
A. Soaps 
It is forbidden to use a bar of soap on Shabbos. Liquid soaps may be used; 
however, to abide by a stricter opinion, one should add water to the soap 
so that it is very fluid. [There is special ‘Shabbos soap’ available, which is 
intentionally made very liquid.] 
B. Ointments 
It is forbidden to spread any ointment, salve or cream over a part of the 
body, or to spread it on a cloth which will be applied afterward. However, 
one may dab ointment on several spots close together, and cover it with a 
cloth or a diaper, allowing it to spread by itself. 
This procedure must be followed when diapering a baby. In cases of a 
severe diaper rash, a competent Halachic authority should be consulted.  

New Stories - Emor 5776 
A Day in the Life of a Prison Chaplain 
For 30 years, Rabbi Moshe Frank has dedicated his life to helping 
Jewish maximum security prisoners. 
by Bayla Sheva Brenner  
I had never been to a prison before. Yet, here I was, traveling to the edge 
of the Catskills to visit the Eastern Correctional Facility, a maximum-
security prison. I came to observe Rabbi Moshe Frank at work as a prison 
chaplain. You could say I was a little nervous. 
Rabbi Frank has been doing the job he loves for close to 30 years. “I’m not 
a big believer in the correctional system,” he tells me. “Recidivism is high. 
They have to revisit how they could do this better.” Nonetheless, he does 
what he can to help the Jewish prisoners rebuild their lives, from “the 
inside.” 
Built at the end of the nineteenth century, the prison resembles a medieval 
fortress, with stone castle-like steeples and a pyramid roof. Its 900 
occupants committed serious crimes – murder, assault, grand theft and 
other felonies. Their sentences number ten, twenty, thirty years. Some are 
here for life. 
We enter an enclosed vestibule with steel doors and barred windows and 
are buzzed into the reception area. Rabbi Frank greets a stocky woman 
with closely cropped blonde hair standing behind a high counter, 
munching on an apple. “The inmates are just about done with ‘count,’ 
rabbi,” she says. (Inmates are counted three times daily.) 
“I’ll need your ID,” she says, looking at me. She instructs me to walk 
through the metal detector and begins rummaging through my pocketbook. 
My cell phone and MP3 player are placed in a steel locker. 
She stamps my hand – my ticket to the visiting area. I walk into the room 
and notice a few inmates, fortunate enough to have visiting family and 
friends, sitting with their guests at small tables. All eyes are on the rabbi 
and me as we pass through visiting room A to B, a more private area. 
Rabbi Frank’s regulars are already there, standing at attention, waiting for 
us. He smiles at them. “You’re dressed so nicely – white shirts and all,” he 
says, impressed. 
A total of 46 inmates at Eastern were listed as Jewish, though not all are 
Jews according to Jewish law. Only a handful of them identified 
themselves as Jewish when they were incarcerated; the others opted for an 
official “change of religion” during their imprisonment. 
Rabbi Frank holds prayer services and Torah classes at the prison chapel 
on Sundays and Tuesdays. His prayer service is interactive; he stops at 
various points to discuss what the words mean. “They love it; it grabs 
them,” he says. “They have such a thirst. I show them that every word has 
a unique nuance.” 
On Tuesdays Rabbi Frank teaches Bible, Talmud and about the holidays. 
He also reserves time for private counseling. Inmates discuss their painful 
estrangement from their wives and children. He does what he can to 
facilitate contact. Sometimes he’s successful. 

Do they leave in a better place than when they came in? Yes, if they 
utilize their time. 
“I hope to teach them basic values – menschlichkeit. Some of them come 
in when they’re 25 and leave at 40. Do they leave in a better place than 
when they came in? Yes, if they utilize their time.” 
Rabbi Frank’s classes offer a window into the world of Jewish thought and 
faith. “We have something to look forward to,” says an inmate named 
Chanan, “hearing about God and what He expects of us.” An average of 
five to ten inmates participate in the learning sessions. 
The rabbi offers them a link to life on the outside. “I share what goes on in 
the community, the shul, with my own family,” says Rabbi Frank. “They 
hunger to be part of all of it in absentia.” 
We settle down to speak and I ask the handful of men to share their stories. 
In 2004, Chanan was sentenced to 20 years in prison. Thus far, he’s served 
ten – seven-and-a-half years at Clinton Correctional Facility near the 
Canadian border, two years at Rikers Island in Queens and, at the time of 
our interview, one year and three weeks at Eastern. His good behavior cut 
his sentence down to 17 years. 
Prior to his incarceration, Chanan, a gifted musician, played the 
saxophone, clarinet, trombone, bass and flute. To makes ends meet, he did 
accounting work by day and played saxophone in a band at night. Many of 
his gigs were at clubs and Catskill hotels. Eventually, the hedonistic club 
scene got to him, leading to a serious alcohol and drug addiction. He began 
attending AA meetings, where he found solace, sobriety and God. “I kept 
hearing all this talk about a ‘Higher Power,’” says Chanan. “I wanted to 
find my Jewish one.” Despite his efforts to reconstruct his life, at 46, a 
tragic confrontation put him behind bars. 
With his long salt-and-pepper beard, yarmulke and gentle self-effacing 
manner, Chanan – who loves learning Torah – defies the image of a 
convict doing hard time. He studied more than 150 Jewish books in the 
past year, including Talmud as well as works on personal development and 
Jewish law. Now 56, he actually sees incarceration as “the greatest thing” 
that could have happened to him. “When I got arrested . . . I accepted it as 
if God was saying, ‘You want to spend 20 years with me? Okay.’ 
“I know Hashem is running the show and everything He does is good. If it 
weren’t for Hashem, the rabbi’s encouragement and Judaism, I would have 
given up a long time ago.” 
Chanan pushes himself to grow in his Judaism. 
Determined to use his time in prison constructively, Chanan pushes 
himself to grow in his Judaism. “If I have any hope of being an integral 
part of the community, I have to have something to offer.” 
He devours books on Judaism and over the years, he’s amassed an 
impressive library, and has contacted writers in Israel, England, Canada 
and America, among other countries. “I’m the post office’s best customer,” 
he says. 
Whenever Chanan encounters a Hebrew word he is unfamiliar with, he 
consults with Ran, a fellow inmate originally from Israel. In his mid-
thirties, Ran was sentenced in 2005 to 18 years. 
Both inmates speak of their love and respect for Rabbi Frank. “We can talk 
to him about anything,” says Ran. “Religion, food, something that’s 
bothering us. Look at us, talking and laughing right now; who would 
believe we’re in jail? But inside we have a lot of issues to deal with. I have 
a son I can’t see . . . . It’s very hard. 
“Ordinarily, I have no patience for religious material,” says Ran. “But the 
rabbi explains it in a clear way. He doesn’t push us.” Even while 
downplaying his growth in Judaism, Ran admits that he observed every 
fast this past year. 
Ran’s parents divorced when he was young. A troubled youth, he was 
kicked out of yeshivah and wound up living on the streets. He moved to 
the United States in the mid-1990s and began to build a life. He got 
married, had a job, even started keeping kosher again and going to shul. 
Unfortunately, he stumbled. In prison almost nine years, he accepts his 
punishment. “If you do something wrong, even if it’s by mistake, you have 
to pay for it,” says Ran. “I have family and friends who support me. When 
I get out, I can build a life again.” After his arrest, he dropped whatever 
advances he had made in his Jewish growth. However, nine months after 
his incarceration, he began retracing his steps. “I’ve been up and down in 
my life. I try to keep moving up. I get up in the morning. I pray three times 
a day. Baruch Hashem, I keep going. I still have a lot of work to do.” 
Rabbi Frank never reads the inmates’ criminal case histories. “There’s no 
reason for me to know about their pasts. I don’t think it would benefit my 
relationship with them. It might color my feelings toward them. This way, 
I can treat them as my equals.” 
A native of Brooklyn, Rabbi Frank, who earned a master’s degree from 
Yeshiva University in classical Jewish history, began his prison visits in 
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1985 as the assistant to Rabbi Herman Eisner, the then-rabbi of Ezrath 
Israel in Ellenville, New York. When Rabbi Eisner, a concentration camp 
survivor who had led the congregation since 1949, retired in 1988, Rabbi 
Frank took over as rav of the shul. Although he left the position in 2011, 
he continues his chaplaincy work at both Eastern and Ulster Correctional 
Facility, a medium-security facility in the area. 
The relationships he forges with the inmates last long after they leave 
prison and reenter society. 
Soft-spoken and unassuming, Rabbi Frank forms deep bonds with some of 
the Jewish prisoners. The relationships he forges with the inmates last long 
after they leave prison and reenter society. Some continue to call and write 
to him; the rabbi invites them to his family celebrations and they invite 
him to theirs. 
“Being more observant makes me feel better,” says Ran. “When I read 
Tehillim, I’m in a different world. I didn’t used to read it on the outside, 
only when I was in ‘the box’ [24-hour period of solitary confinement]. 
Because of the rabbi, I made Kiddush for the first time in my cell this past 
Friday. I tried to do a treaty transfer [the transferring of a prisoner from the 
country in which he was convicted of a crime to his home country], to do 
the rest of my prison time in Israel. It was denied and I got down. I try not 
to break in jail. It’s very easy to get broken here.” 
This article was featured in Jewish Action Fall 2014. (www.aish.com)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
The Torah Ties That Bind (1) 
It is an eternal decree in your dwelling places for your generations. 
Meshech Chochmah: Mitzvos forge new relationships. Broadly put, some 
mitzvos bind us to our Creator – tzitzis, tefillin, mezuzah. Others tie us to 
each other, like gemilas chasodim and the interpersonal commandments. 
The difference between the two is at work in the separate paths taken by 
Shabbos on the one hand, and Yom Tov on the other. 
Shabbos is more of an individual-friendly institution than a community-
builder. Carrying is forbidden, which restricts our ease of sharing with 
others. So many of the steps of food preparation are forbidden. That 
removes one of the easiest ways of bringing people together. Instead, 
Shabbos creates space in which each person can spend quality time 
studying Torah – or intensifying the relationship between himself and G-d. 
This does not, however, move people away from each other. To the 
contrary. As long as Jews are connected to Hashem, they are like radii of a 
circle, all joined at the origin – their connection to HKBH. Through that 
common point of connection, they are all bound together, by way of their 
common relationship with Hashem. But the connection remains indirect, 
through a third party, rather than directly, one person to the other. 
Yom Tov, on the other hand, is one of the mitzvos that binds people 
directly to each other. It demands that the nation come together in a central 
place, and there rejoice and help others rejoice. Not only is food 
preparation permitted, but so are carrying from one domain to another, as 
well as havara/ burning fuel. Were the two of them forbidden (as they are 
on Shabbos), it would place a damper on attempts of people to come 
together. 
As the Jews readied themselves to leave Egypt, they were not yet bound to 
each other in any significant way. They were indeed of one mind and 
purpose; all were committed to the One G-d of Israel. They were tied 
together, therefore, only by way of their common link to Hashem. The 
avodah of that evening, therefore, resembled the conduct of Shabbos. Only 
those who prepare food before Shabbos have what to eat when it begins. 
The korban Pesach as well required people to ready themselves before the 
evening. The korban could be consumed only by those pre-registered for it 
from the day before. 
From that first day, we count seven weeks towards the holiday of Shavuos. 
The Torah describes the count as “from the morrow of the Shabbos.”(2) It 
calls the first day of Pesach a “Shabbos” because both bind the people 
together only through their common devotion to Hashem, without 
assuming any more direct connection of people with each other. The 
counting of seven weeks towards the giving of the Torah brings the nation 
to greater awareness and a loftier spiritual station. Approaching Shavuos, 

their bond to each other matures, and becomes direct. We should now 
understand why at precisely this juncture the Torah introduces the laws of 
the mandatory gifts to the poor(3)– the corners and gleanings of the field 
to be left to them. The people are now ready for mitzvos that strengthen 
their relationship with other people, not just with G-d. 
This trajectory is unlike that of any other nation. Other people develop a 
common identity by dint of having lived together on the same land and 
having evolved a common culture. Klal Yisrael is very different. The glue 
of its nationhood is the Torah itself. The Jewish people know a strong 
bond to each other because they have all subordinated themselves to the 
Torah’s authority. (Heaven itself is subordinate, as it were, to their 
understanding. The gemara(4) states that it is the human court that 
determines the calendar – and hence the day a holiday will take place – 
and not the “objective” reality.) 
The implementation of that authority depends on obedience to the Torah 
greats of each generation. Without that, it is up to each individual’s 
understanding of the Torah’s demands, and we would be back at the 
original position of people linked not to each other, but to their loyalty to 
G-d. Through emunas chachamim and fealty to mesorah, we link ourselves 
to each other, and function not as individuals, but as a full Torah nation. A 
common conception of Torah becomes the glue that holds us together, not 
the evolution of a common culture as is the case with other nations. 
When did the interpretive powers of Man first show themselves? The sixth 
day of Sivan. It was on that day that many expected the giving of the 
Torah. Moshe, however, reasoned(5) that the “third day” about which 
Hashem had spoken(6) actually predicted the seventh of Sivan. And that is 
what happened. The silence at the top of the mountain on the sixth marked, 
in a sense, the birth of the Jewish people as a Torah nation, bound to each 
other through a system of human understanding, with gedolei Yisroel and 
mesorah at the helm. Torah she-b’al-peh had spoken; the people were 
ready to stay united behind it. 
While Chazal differed as to whether Yom Tov requires physical 
celebration or spiritual focus can substitute for it, there is no disagreement 
in regard to Shavuos. All authorities require an oneg Yom Tov of physical 
delights.(7) Shavuos is the time that we became a nation of people bound 
directly to each other. It should be a time in which people strengthen that 
bond by sharing the food and friendship at a celebratory table. 
This theme is reflected in the special offering of the day as well. The two 
loaves of bread are not offered on the altar. The kohanim, acting as the 
agents of the owners, eat the offerings. This stresses the nature of the day, 
one that is given over to lachem/ “to you,” the people, enjoying not only 
the Torah, but your coming of age as a nation. 
1. Based on Meshech Chochmah, Vayikra 23:21(2)  
2. Vayikra 23:15  
3. Vayikra 23:  
4. Rosh Hashanah 25A  
5. Shabbos 87A  
6. Shemos 19:11  
7. Pesachim 68B  
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Emor – Vol. 11, Issue 32 
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Recha Dvora bas Yonah z”l, whose Yahrzeit is this Shabbos (13 
Iyar); l’zecher nishmas Shlomo Yehudah ben Alexander z”l, Moshe ben Alexander z”l, and Mirel bas Shlomo Yehudah z”l; and in honor 
of the engagement of Chana Feldstein to Moshe Aryeh Leib Reiss. Please have them all in mind when reading and discussing this 
issue, and the Torah that is learned should be a merit for them and their families. Each issue of Parsha Potpourri requires a 
tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per 
issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be interested in a guest 
speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei 
Torah and Points to Ponder!  

In honor of the engagement of Chana Feldstein to Moshe Aryeh Leib Reiss 
 לז"נ שלמה יהודה בן אלכסנדר, משה בן אלכסנדר, ומירל בת שלמה יהודה ז"ל
 לז"נ רעכא דבורה בת יונה ז"ל
 ויאמר ד' אל משה אמר אל הכהנים בני אהרן ואמרת אלהם לנפש לא יטמא בעמיו

)21:2-3כי אם לשארו הקרב אליו לאמו ולאביו ולבנו ולבתו ולאחיו (  
Parshas Emor begins by discussing the unique laws governing Kohanim, 
the first of which is that they are forbidden to become ritually impure 
through contact with the dead, with the exception of the bodies of their 
seven closest relatives. The Torah identifies the relatives for whom a 
regular Kohen may become impure as his father, mother, son, daughter, 
brother, unmarried sister, and שארו הקרב אליו – the relative who is closest to 
him.  
Rashi identifies this as his wife, explaining that אין שארו אלא אשתו – the 
word שאר refers to a wife. However, the Medrash which is the source for 
Rashi’s comment adds a few additional words: לא אשתו שנאמר אין שארו א



!waaBtu!swnb!– trcdk trcd ihc                                                               5 
 refers to a wife, as we find in the expression שאר the term – שאר אביך הוא
(Vayikra 18:12) שאר אביך הוא. However, the Tosefos Yom Tov (Bava 
Basra 8:1) points out that this Medrash is extremely difficult to 
understand, as the expression יךשאר אב  in the verse it cites is not talking 
about a wife, but a sister, as the Torah forbids a person to have relations 
with his father’s sister, and the reason given for this prohibition is that she 
is שאר אביך – your father’s sister. If so, how can the Medrash derive from 
there that the term שאר used in conjunction with Kohanim is a reference to 
his wife?  
The sefer HaK’sav V’HaKabbalah by Rav Yaakov Tzvi Mecklenburg 
writes that the word שאר does not literally mean “wife.” He quotes the 
Vilna Gaon, who explains that שאר means a person who is connected to 
one’s flesh. In this sense, a sister is described as שאר because she comes 
from the same parents and the same flesh. However, a wife is not a blood 
relative, so in what way can she be referred to as שאר? After Hashem 
created Chava, the Torah says (Bereishis 2:24)  על כן יעזב איש את אביו ואת אמו
 therefore a man shall leave his father and his – ודבק באשתו והיו לבשר אחד
mother and cling to his wife, and they shall become one flesh – so in this 
sense, a wife is also considered שאר.  
Even so, how did the Medrash know that the term שאר used regarding 
Kohanim is specifically talking about a wife? The full expression in the 
verse is שארו הקרב אליו – the flesh who is closest to him. Although there are 
other blood relatives that can also be described as שאר, the relative who is 
considered the closest flesh to him is his wife, as the Torah describes them 
as בשר אחד – one flesh. In fact, when the Gemora (Bava Basra 109b) states 
that שאר – שארו זו אשתו refers to a wife – the Rashbam writes in his 
commentary כדכתיב והיו לבשר אחד – the source for the Gemora’s statement 
is the verse that says that a husband and wife should be one flesh, exactly 
as the HaK’sav V’HaKabbalah explains. Although the beginning of 
Parshas Emor is addressed to Kohanim, the concept of שארו זו אשתו, of 
constantly working to ensure that our spouse is our closest relative and that 
we function as one, is certainly universal. 

דבר אל בני ישראל ואמרת אלהם מועדי ד' אשר תקראו אתם מקראי קדש אלה הם 
)23:2מועדי (  

Parshas Emor contains a list of the various Yomim Tovim and their 
associated mitzvos. The Torah introduces the topic with a general 
statement, in which Moshe is commanded to speak to the Jewish people 
and say to them, “Hashem’s appointed festivals that you are to designate 
as holy convocations, these are My (Hashem’s) appointed festivals.” The 
Netziv points out that this verse seems needlessly verbose, and the 
expression in the middle appears completely redundant. Why doesn’t the 
verse state more succinctly, “Speak to the Jewish people and say to them, 
‘these are My appointed festivals?’” 
The Netziv explains that we might mistakenly assume that the holiness 
associated with each of the Yomim Tovim is solely due to the events that 
transpired on that day. Just as Americans celebrate July 4 due to the formal 
approval of the Declaration of Independence that took place on that day in 
1776, so too we might think that the sanctity of 15 Nissan (Pesach) and 6 
Sivan (Shavuos) are a result of the fact that the Jewish people were freed 
from Egypt and received the Torah on those respective dates.  
However, this in incorrect. In reality, each of the Yomim Tovim possesses 
its own inherent holiness, completely independent of the historical events 
that took place on those dates. The Mishnah in Rosh Hashana (1:2) teaches 
that on Pesach the world is judged on grain, on Shavuos we are judged on 
fruits of the tree, and on Sukkos it is judged on water. This teaches us that 
each of these days was innately a day of Divine judgment long before the 
Jewish people experienced any miracles at those times. 
The Netziv explains that the seemingly superfluous expression in the verse 
– Hashem’s appointed festivals that you are to designate as holy 
convocations – is intended to teach precisely this point. Before these days 
were Moadei Yisroel (Jewish festivals), they were Moadei Hashem, and 
the Torah introduces them by telling us that these days were designated by 
Hashem as holy days from the time of Creation, and now the Jewish 
people are commanded to observe them as festivals as well. 

דבר אל בני ישראל לאמר בחדש השביעי באחד לחדש יהיה לכם שבתון זכרון תרועה 
)23:24מקרא קדש (  

The Gemora in Rosh Hashana (29b) points out that Parshas Pinchas 
(Bamidbar 29:1) refers to Rosh Hashana as יום תרועה – the day of blowing 
the shofar – while Parshas Emor describes it as זכרון תרועה – a 
remembrance of shofar blasts. The Gemora explains that Parshas Pinchas 
is discussing a scenario in which Rosh Hashana is observed during the 
week and the shofar is sounded. Parshas Emor, on the other hand, refers to 
a year when Rosh Hashana is on Shabbos, on which there are no shofar 
blasts but only the remembrance of them, as the Sages forbade the shofar 
to be blown on Shabbos. 

This enactment was made due to a concern that a Jew may be unfamiliar 
with the proper way to blow the shofar. In order to learn how to do so, he 
may carry it to the house of the Rabbi, in the process violating the 
prohibition against carrying in the public domain on Shabbos. Although 
this would indeed be a tragedy, why did the Sages deny everybody else 
this invaluable merit simply because one Jew may carry it to a Rabbi to 
learn how to blow it? After all, the Gemora in Rosh Hashana (16b) teaches 
that blowing the shofar has the tremendous effect of confusing and 
silencing the Satan (accusing angel), and of invoking the Akeidah (binding 
of Yitzchok) as a merit for us on the crucial Day of Judgment. 
Rav Shimon Schwab answers this question by explaining that Avrohom 
actually had two different tests at the Akeidah. The first trial was the 
concept of the Akeidah itself, of potentially losing his beloved son and 
spiritual inheritor Yitzchok. As difficult as this test was, Avrohom was 
fully prepared to pass it, in fulfillment of what he believed to be Hashem’s 
instructions to him. However, at the last possible moment, just as 
Avrohom was about to kill Yitzchok, an angel climactically called to him 
and told him to stop (Bereishis 22:12). Rashi writes that when Avrohom 
heard this, he responded that he didn’t want his entire trip to be in vain, so 
at the very least, he wanted to nick Yitzchok and draw a little blood as a 
partial fulfillment of the mitzvah. The angel replied by telling Avrohom 
not to touch Yitzchok at all. This was Avrohom’s second test, which he 
also passed. 
When Rosh Hashana arrives, we get excited to perform the lofty mitzvah 
of blowing the shofar, both to fulfill the Torah’s commandment and also 
because of the tremendous merits that it creates for us at such a critical 
time. However, when Rosh Hashana falls on Shabbos, we adhere to the 
Sages’ enactment forbidding us to blow the shofar. Rav Schwab explains 
that this is in fact a perfect parallel to the challenge faced by Avrohom at 
the Akeidah, where he yearned for the opportunity to perform an 
unparalleled mitzvah, yet willingly relinquished it to obey the angel’s 
instructions. In essence, by not blowing the shofar to invoke Akeidas 
Yitzchok, we are in fact remembering the Akeidah by following in 
Avrohom’s footsteps. 
Rav Schwab refers to this concept as Akeidas Ha’Daas, the binding of the 
mind, and he uses it to explain the suffering and travails of Iyov. When the 
all-merciful Hashem caused Iyov to suffer terribly, for reasons that he 
couldn’t begin to fathom or understand, he responded by “tying up” his 
intellect and subjugating it to Hashem. Iyov acknowledged that he couldn’t 
comprehend why a loving G-d would subject him to such anguish, yet he 
simultaneously bowed his head to accept Hashem’s will. Many times in 
life we desperately want something, yet for reasons that appear completely 
incomprehensible, Hashem orchestrates circumstances to prevent us from 
doing so. In such trying times, as we struggle to understand Hashem’s will, 
we should remember Avrohom and Iyov and strive to emulate their 
Akeidas Ha’Daas. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (21:1) that although a Kohen is prohibited to have contact 
with the dead, he is required to have contact with the body of a מת מצוה – a 
dead Jew who lacks anybody to bury him. If there are non-Jews available 
to perform the burial, is it still considered a מת מצוה? (Ayeles HaShachar) 
2) The Torah commands us (21:8) to sanctify the Kohanim and to treat 
them respectfully, giving them precedence in all spiritual matters. If a 
Kohen and a Yisroel ask a mohel to circumcise their sons on the same day, 
is there a mitzvah to circumcise the son of the Kohen before the son of the 
Yisroel? (Keren Orah Horayos 12b, Bishvilei HaParsha) 
3) Can a person fulfill his obligation to count the Omer (23:15-16) by 
writing that day’s count on paper? (Shu”t Rav Akiva Eiger 29-32, Shaarei 
Teshuvah O. C. 489:1, Shu”t Yabia Omer 4:43) 
Answers to Points to Ponder: 
1) In his commentary on the Toras Kohanim, the Chofetz Chaim writes 
that a Kohen may not become impure through contact with a dead body 
whenever a Jew is available to arrange and perform the burial, which 
seems to imply that if there are only non-Jews present to take care of the 
burial, it would be considered a מת מצוה and a Kohen would be obligated to 
bury him, even though he becomes impure in the process. However, Rav 
Aharon Leib Shteinman notes that the Shulchan Aruch rules (Orach 
Chaim 526:1-2) that if a Jew dies on the first day of Yom Tov, he must be 
buried on that day by non-Jews, and it is forbidden to wait until the next 
day so that Jews can bury him in a more honorable manner. If it is 
permissible for non-Jews to bury a dead Jew on Yom Tov, they should 
also be allowed to do so to avoid a Kohen becoming impure through 
contact with the body. Therefore, he suggests that the Chofetz Chaim is 
referring to the reality that non-Jews will generally be unwilling to bury 
the dead body, in which case it is in fact considered a מת מצוה which must 
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be buried by the Kohen, but if the non-Jews are willing to perform the 
burial, it is forbidden for the Kohen to be involved. 
2) The Keren Orah cites the Yerushalmi which rules that if a Kohen and a 
Yisroel both want to bring voluntary offerings, the Kohen offers his first. 
This teaches that he has precedence for all mitzvos, and his son is 
therefore circumcised first. Although some claim that the Kohen baby 
should not have precedence because the Magen Avrohom maintains that 
the obligation to honor a Kohen doesn’t apply to minors, Rav Shlomo 
Kluger argues that the father also performs a mitzvah and makes a 
blessing over it and therefore goes first. However, he adds that this is only 
applicable if both babies are already present. If the Kohen has not yet 
arrived, the Yisroel baby should be circumcised without waiting for the 
Kohen. 
3) Rav Akiva Eiger and the Chasam Sofer maintain that one cannot 
perform the mitzvah by writing the daily count on paper. The Shaarei 
Teshuvah concurs and explains that even according to the opinion that 
writing something is the equivalent of saying it for legal purposes, this is 
only the case when the writing can be viewed as sufficient to establish 
one’s thoughts or intentions. However, when the mitzvah itself is the 
words that one speaks, it is clear that one cannot fulfill the mitzvah 
through writing,. However, Rav Ovadiah Yosef quotes the Shu”t 
Zichron Yehuda (Orach Chaim 146), who maintains that if a person 
forgot to count one day of Sefirah but did mention the day’s count in 
writing, he may continue to count future days with a blessing. He reasons 
that because there are two causes for doubt – perhaps the law is in 
accordance with the opinion that each day of counting is a separate 
mitzvah and perhaps the law is that one can fulfill his obligation in writing 
– the combination allows one to be lenient and continue counting with a 
blessing on future days. However, for all practical legal questions, a Rav 
should be consulted. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Emor 
Vayikra 22:2 - Speak to Aaron and his sons and they should keep 
separate from the holy of the Children of Israel., and they should not 
profane My holy name which they hallow unto Me, I am Hashem. 
RASHI 
- and they should keep separate : Rashi: The word "nizira" means 
separation As it says (Yechezkail 14: 7) "And the separated from after Me. 
And (Yishayahu 1:4) "separating backwards." 
from the holy of the Children of Israel that they not profane My holy name 
.,Rashi : Invert the order of the words (as in his Lead Words) and explain it 
accordingly. Which they hallow unto Me, and they should not profane My 
holy name, 
What Has Rashi Done 
Rashi has changed the order of the words in this verse: The verse has three 
parts: 
1)They should keep separate from the holy things of the Children of Israel. 
2That they profane not My holy name; 
3Which they hallow unto Me 
Rashi switches 2 & 3. His order is 1,3,2. 
1)They should keep separate from the holy things of the Children of Israel 
2)Which they hallow unto Me  
3). And they should not profane My holy name; 
What Is Bothering Rashi? 
It is not clear to whom the "they" refers to in the phrase "Which they 
hallow unto Me" 
Is it the children of Israel or is it the priests? 
If "they" refers to the Children of Israel then the order should be "Separate 
from the holy that they hallow unto Me" (because it is Israel who 
volunteered the sacrifices) 
Rashi assumes it refers to the children of Israel, so he reorders the words. 
Ramban Differs 
But the Ramban differs and says "they" refers to the Priests, because they 
are the ones who offer it up in the Mishkan. In that case the Torah's word 
order is fine. 
This is characteristic of the Ramban. He always prefers to avoid using the 
rule "that there is no before or after in the Torah" and prefers leaving the 
Torah text in the order as it is, without rearranging G-d's words. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Emor – All’s Well That Ends Well 
The prohibition of Chilul Hashem and the Mitzvah of Kiddush Hashem 
appear in this week’s Parsha: “You shall not desecrate My holy Name; I 
should be sanctified among Bnai Yisrael” (Vayikra 22,33). Rav Yaakov 
Kamenetsky observes that the Torah does not state, “You shall sanctify 
Me among Bnai Yisrael,” rather, “I should be sanctified.” He thus deduces 
that the Mitzvah is not the act per se of sanctifying Hashem but that 
Hashem should be sanctified through us. 
With this approach he explains a puzzling expression in the Rambam’s 
Mishneh Torah (Hilchos Yesodei Hatorah 5,1). “The entire House of 
Yisrael is commanded regarding Kiddush Hashem.” Rav Yaakov asserts 
that the Rambam does not use the term “House” anywhere else in Mishneh 
Torah. He explains that this is because the Mitzvah of Kiddush Hashem 
includes children too, as we find in Tehillim (115,2) that the term “the 
House of Yisrael” refers to both children and adults. Indeed, the Rambam 
in Sefer Hamitzvos (Mitzvas Asei 9) in describing the Mitzvah of Kiddush 
Hashem cites the pasuk: “Therefore thus said Hashem…to the House of 
Yaakov: ‘Yaakov will not be ashamed now, and his face will not become 
pale now, when he sees his children, My handiwork in their midst, who 
will sanctify My Name….’” (Yeshaya 29,23). This is because the Mitzvah 
is not to sanctify His Name like other Mitzvos which are addressed only to 
adults who are Bar or Bas Mitzvah. The Mitzvah is that the result of 
Kiddush Hashem should take place. 
This would also explain the following Mishna in Avos (4,4): “Whoever 
desecrates the Name of Heaven in private will have punishment exacted 
from him in public; both intentional and unintentional are alike regarding 
Chilul Hashem.” Rashi explains that although the severity of the 
punishment for an unintentional Chilul Hashem is certainly less, 
nevertheless, they are alike in that they both deserve to be punished in 
public. In this respect we look at the outcome and not at the action which 
precipitated it. 
Rav Yaakov asserts that certainly this concept is true all the more so 
regarding Kiddush Hashem. Even an unintentional Kiddush Hashem 
deserves great reward. The Gemara in Sanhedrin (96b) states, “The 
descendants of Sancheirev (the Assyrian king who exiled the ten tribes) 
taught Torah in public. The descendants of Haman learned Torah in Bnai 
Brak.” Why did such wicked people deserve such a zechus? Rav Yaakov 
answers that it is because they made a Kiddush Hashem. Really? 
Absolutely! The night that Sancheirev laid siege to Yerushalayim, an angel 
wiped out the entire army – 185,000 men. This miracle made such a 
Kiddush Hashem that it almost heralded the arrival of Mashiach. Although 
Sancheirev’s intentions were strictly evil, he received a reward for the 
Kiddush Hashem that ensued. The same was true for Haman and the 
Kiddush Hashem of Purim that resulted from his foiled plot. 
All of us must be ever vigilant because opportunities for both Kiddush 
Hashem and Chilul Hashem abound and present themselves almost every 
day. We also need to recognize that this Mitzvah extends to our children as 
well and to impress upon them the greatness of the Mitzvah of Kiddush 
Hashem and the negative consequences of Chilul Hashem. And most 
significantly, we must bear in mind that it is the outcome and not the 
intention which really counts. This requires great foresight and presence of 
mind. Will what we do today result in a Kiddush Hashem tomorrow? 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 32 
This issue is sponsored l'iluy Nishmas Gavriel ben Yitzchak z"l by his 
children  t.n.tz.v.h.  
Parshas Emor - Seven Weeks - Fifty Days 
(Adapted from the Torah Temimah) 
"And you shall count … they shall be seven complete weeks. Until the 
day after the seventh week you shall count fifty days, then you shall 
bring a new Minchah (offering) to Hashem" (23:15&16). 
Based on these Pesukim and the Pasuk in Re'ei, the Gemara in Chagigah 
(Daf 17b) comments 'It is a Mitzvah to count the days and a Mitzvah to 
count the weeks'. Although the Gemara considers them two Mitzvos, we 
recite only one B'rachah. The reason for this, the Torah Temimah explains, 
is because, unlike the Tefilin shel Yad and the Tefilin shel Rosh, which 
require two separate actions, we count them in one breath, as it were. 
Indeed, it is difficult to imagine how we would recite two B'rachos over 
the counting. 
Explaining the need for the two Mitzvos, the Toras Kohanim writes as 
follows: Based on the "fifty days", one would have thought that one counts 
fifty days, and sanctifies the fifty-first; therefore the Torah writes "They 
shall be seven complete weeks". 
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On the other hand, based on the "seven weeks", one would have thought 
that one counts forty-eight days and sanctifies the forty-ninth; therefore the 
Torah writes "You shall count fifty days". 
Tosfos in Menachos (Daf 65b, and many other Rishonim) discusses why 
we count forty-nine days and not fifty, as the Torah seems to specifically 
say one should. 
In one of Tosfos' answers (one that is echoed by a number of Rishonim), 
they interpret the Pasuk in the following way "Until the day after seventh 
week ("until" is exclusive) you shall count. Fifty days (on the fiftieth day) 
you shall bring a new Minchah to Hashem". 
An interesting answer to Tosfos' question is offered by the Rosh in 
Pesachim, who explains that it is the way of the Torah to speak in terms of 
round figures; so that, seeing as forty-nine is only one short of fifty, the 
Torah calls it 'fifty'. And he cites two other cases where the Torah uses this 
strategy: 1. In Ki Seitzei, in connection with the Din of Malkos (the thirty-
nine lashes that a sinner receives), where the Torah writes "forty". 2. In 
Vayigash, when it states that 'seventy souls went down to Egypt', even 
though it lists only sixty-nine. 
The Torah Temimah queries the Rosh, however, from no less than four 
places in Shas where the Gemara discusses similar discrepancies, 
searching for a way to resolve them, clearly not relying on the round-
figure theory. Above all, he points to the Gemara in Bava Basra (123b) 
which resolves the inconsistency of the numbers that went down to Egypt, 
and concludes that the "seventy souls" cited in the Chumash is indeed 
correct. The Rosh's proof from 'Malkos' too, is questionable, considering 
that 
1)the Medrash (See Ramban, Devarim, 25:1-3) explains why, for a number 
of reasons, the sinner deserves forty lashes. 
2)The Gemara in Makos (22a), which explains that the Pasuk specifically 
hints at reducing one lash from the juxtaposition of "be'mispar" to 
"arba'im" in the Pesukim there (2&3). 
The author wonders why Tosfos (and the Rosh) do not cite the Toras 
Kohanim that we discussed earlier, which clearly answers the question 
from a Halachic perspective. 
Fifty Days 
"You shall count fifty days" (23:16). 
See previous article, as to why we only count forty-nine. 
On a more esoteric note, the Oznayim la'Torah explains that the number 
fifty denotes the fifty levels of understanding (Chamishim sha'arei binah) 
that Yisrael needed to traverse from the time that they left Egypt (as 
ignorant ex-slaves) to the time they received the Torah at Har Sinai. 
But nobody is able to attain the fiftieth level in this world - not even 
Moshe Rabeinu, about whom the Pasuk writes in Tehilim (8) "And You 
made him slightly less than the angels". 
Yes, we count till forty-nine, as we aspire to reach the highest level of 
knowledge that man can achieve, but knowing that there is a level that he 
cannot. It is important, even as we strive be like Moshe Rabeinu, that we 
are finite and that our abilities are limited. 
After all, bearing in mind that humility was Moshe's strongest Midah, a 
lesson in humility plays an intrinsic part in our aspirations. 
Parshah Pearls 
Shabbos & Mo'ed 
Rashi asks what Shabbos is doing in the Parshah of Yom-Tov. It is not a 
Yom-Tov, since whereas the latter are fixed by the Sanhedrin, the former 
is permanently fixed - every seventh day since the Creation of the world. 
As a matter of fact, the Torah hints at the difference when it writes "The 
festivals of Hashem which you shall fix as holy occasions (those 
mentioned later); (but) these are My festivals … Six days work shall be 
done, and on the seventh day is Shabbos" (22:2/3). 
The G'ro explains the Pasuk in a way that circumvents the above question 
altogether. 
In total, the Torah prescribes seven days of Yom-Tov - two days of Pesach 
and of Succos, one day of Shavu'os, one of Rosh Hashanah and one of 
Yom Kipur. As we know, on the first six days work that is for the 
preparation of food is permitted, but not on Yom Kipur, which is like 
Shabbos in this respect, and which is therefore called 'Shabbas Shabboson'. 
Accordingly, what the above Pesukim are saying is - "these are (all) My 
festivals. On six (of these) days work (for food) may be done, but on the 
seventh (Yom Kipur), it is Shabbas Shabboson … no work shall be done, 
(because) it is Shabbos to Hashem". 
Hallel on Chanukah 
The Torah juxtaposes the Parshah of the oil for the Menorah (24:1&2) to 
that of Succos, the Ba'al ha'Turim observes. This is a hint that one recites 
the whole Hallel on Chanukah just as one does on Succos. Even though 

Chanukah is only mi'de'Rabanan, there is nothing that is not hinted in the 
Torah. 
The Menorah & the Shulchan 
The Torah follows the Parshah of the Menorah with that of the lechem 
ha'Panim (24:4&5). The juxtaposition of these two Parshiyos follows the 
pattern that we find throughout the Parshiyos of the Mishkan. In T'rumah, 
Vayakhel and Pikudei, the Menorah follows the Shulchan wherever the 
two are mentioned. In two of these locations, they even occur in the same 
Pasuk, giving rise to the Machlokes Tana'im in Chagigah (26b), as to 
whether the Menorah must burn perpetually, like the Lechem ha'Panim on 
the Shulchan, or whether the Hekesh (comparison) comes merely to fix the 
Menorah's location. 
Be that as it may, the Torah makes a point of connecting the two 
Parshiyos, presumably because whereas the one symbolizes the material 
success (Parnasah), the other symbolizes success in the realm of the 
spiritual (Torah). 
And so the Torah follows the same pattern by placing the Parshah of the 
Lechem ha'Panim next to that of the Menorah. The question arises 
however, why it inverts the order? In all the aforementioned locations, it 
places the Shulchan before the Menorah, whilst here, it puts the Menorah 
first? 
The answer lies in the previous Pearl; it gives the olive oil/Menorah 
precedence in order to juxtapose it to the Parshah of Succos, as we 
explained there. 
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RavFrand 
Divine Justice and the Mysterious 'Vov'  
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #944 – Honoring Kohanim – Even 
Children? Good Shabbos! 
Incidents with Job and King David Explain A Vov In Parshas Emor 
This week’s parsha contains the pasuk “You shall guard My 
commandments and do them; I am Hashem. You shall not defile My holy 
Name and I shall be sanctified among the Children of Israel; I am Hashem 
Who sanctifies you.” [Vayikra 22:31-32]. There are several difficulties 
with these two pesukim. 
First, it is unclear what the difference is between the imperative “You shall 
guard My commandments” (using the verb u’shmartem) and “do them” 
(using the verb v’asisem). Either verb alone should have been sufficient to 
convey this idea of keeping the commandments. Rashi notes this difficulty 
and interprets that the word u’shmartem refers to study of the 
commandments (from the word Mishna) and the word v’asisem refers to 
actually doing the commandments (from the word ma’aseh). 
The Chasam Sofer writes that the expression u’shmartem is reminiscent of 
an expression used by Yaakov guarding the dreams of Yosef in his mind 
(v’Aviv shamar es hadavar). Yaakov put these visions into the back of his 
mind – waiting to see how they might unfold. Therefore, the Chasam Sofer 
interprets the word u’shmartem in terms of anticipation. The pasuk is 
teaching that it is not sufficient for a person merely to do the mitzvos but a 
person must be anxiously awaiting the opportunity to perform the mitzvos. 
A friend, whose father was an old time Chossid from Europe, told me a 
story. My friend came to visit his father on the first night of Succos. It was 
pouring rain. His father was standing by the window looking up at the sky, 
almost on the verge of tears: When would it stop raining so he could fulfill 
the mitzvah of Succah? Other people take the approach that if it rains, we 
our exempted from Succah. They go into the Succah (the first night) make 
Kiddush, have the minimum required measure of bread, and that is it! This 
Jew had such a strong longing to perform mitzvos that he was simply 
depressed by the specter of not being able to fulfill this mitzvah of Succah 
on the first night of Succos. This, explains the Chassam Sofer, is the 
imperative of u’shmartem mitzvosai – to yearn and long for the 
opportunity to fulfill them. 
A more problematic expression contained in the above quoted pesukim are 
the words “v’lo s’chalelu es shem kodshi” [You shall not defile My holy 
Name]. The pasuk begins with a connecting “vov haChibur“, which links 
the two pesukim. The passage thus reads, “You shall guard My 
commandments and do them… AND not defile My holy Name.” Without 
this joining vov, we would certainly read them as two unrelated pesukim: 
The first pasuk tells us to keep the mitzvos and then the Torah introduces 
us to the serious sin of Desecrating the Name of G-d. Since the second 
pasuk begins with a vov, we are clearly being taught that these pesukim 
are somehow related. What is that connection? 
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I saw a novel interpretation in the sefer Ner Uziel from Rav Uziel 
Milevsky, z”l. Rav Milevsky bases his insight on a comment of the Vilna 
Gaon on a Gemara in Bava Basra (16a). In the tragic story of Iyov, Iyov is 
introduced with the following description: “…that man was wholesome 
and upright; he feared G-d and shunned evil.” [Iyov 1:1]. As we know 
from the story, the Satan came before the Almighty and urged him to test 
Iyov, claiming that he would crack under pressure, revealing that he was 
not such a righteous person after all. The Almighty then visited upon Iyov 
that which has become a metaphor – the sufferings of Job. First, he lost his 
money, then he lost his family, then he became sick. In the end, Iyov did 
not rebel and he stayed true to the Ribono shel Olam. He passed the test. 
However, in the course of these events, there was one occasion in which 
Iyov expressed (let us call it) his “dismay” at the Almighty for what 
happened to him. The Gemara wonders how this expression of dismay can 
be reconciled with Iyov’s complete righteousness. One answer the Gemara 
gives is that a person cannot be held responsible for things he says “in the 
time of his grief” (ayn adam nitfas bish’as tzaaro). When a person is in 
extreme pain, he is not always held accountable for everything that comes 
out of his mouth. 
There is another Talmudic opinion there in which Rava states that Iyov 
“wanted to turn the plate upside down” (l’hafoch ka’arah al peeha). The 
Vilna Gaon gives an amazing analogy to explain this enigmatic metaphor. 
The Vilna Gaon says the situation can be compared to a king who had a 
trustworthy and loyal servant who never did anything wrong in his life. 
For whatever reason, one day the king decided “Off with his head” for no 
reason whatsoever. This servant was so devoted to the king that he said, 
“If the king executes me, it is going to be such a disgrace to the king. 
There has never been a servant more loyal than I am. What will the people 
think about the king if he executes me? They will assume the king is cruel 
and capricious.” Therefore, he went over while the king was eating, took 
the king’s plate and threw it onto the king’s lap. Then everyone said, “We 
see the king is right. This person deserves to be executed. He is a disloyal 
servant who must have done this in the past as well. The king clearly 
knows what he is doing.” 
In actuality, this act of apparent disrespect portrayed an amazing level of 
devotion on the part of the servant. Most people would say, “Let the 
people think the king is cruel and capricious! He is in fact wicked to be so 
unappreciative of all my service to him.” However, the honor of the king 
was so dear to this servant he made it seem like the king was righteous in 
killing him. 
The Gaon explains the Talmudic expression “Iyov wanted to turn the plate 
upside down” in light of this analogy. Iyov knew he was a perfect Tzadik, 
as described in the opening pasuk of the Sefer. However, he saw all the 
tragedies that happened to him and he knew that these events were causing 
people to question G-d’s Justice. People were asking, “This is Torah and 
this is its reward?” This the meaning of “Iyov wanted to turn the plate 
upside down”. He uttered a complaint against the Almighty. Now people 
had something to hang their hats on to which they could attribute his 
downfall. 
There is a similar Gemara in Sanhedrin 107a. “(King) Dovid was on the 
verge of worshipping idolatry. Chushi haArki came to him and asked, ‘Do 
you want people to say that a king such as yourself worships idols?’ 
Dovid’s response was ‘Should a king such as I have his son try to kill 
him?'” 
Dovid’s son Avsholom was trying to kill him. This was a tremendous 
Chillul HaShem [Desecration of G-d’s Name]. In one of the most dramatic 
scenes in all of Tanach, King Dovid and his entire entourage fled 
Jerusalem because his son Avsholom was trying to kill him. People were 
saying “How could this happen to Dovid King of Israel – he is a Tzadik, a 
pillar of the world!? How could a just G-d let this happen – that his own 
son rebels against him? How could this be? Is this Torah and this is its 
reward?” 
The Talmud concludes with Dovid’s reason for attempting to worship 
idolatry: “Better let idols be worshipped than allow G-d’s Name to be 
publicly desecrated.” In a selfless act, Dovid HaMelech said, “I am going 
to look like I am an idolater so people will understand why this tragedy is 
happening to me.” This is exactly the same calculation made by Iyov. Both 
were quintessential servants of G-d. To a loyal and devoted servant, there 
is nothing more important than the reputation of his master. “Let me go 
down in history as an idolater or a blasphemer as long as it does not affect 
the Glory of the Almighty.” 
The Ner Uziel says that now we can understand the linkage of the two 
pesukim quoted above. “You shall guard my commandments and do them; 
I am Hashem”. Every one of the commandments should be observed. 
Why? It is because sometimes others perceive us as big Tzaddikim. 

However, in our inner chambers, in the privacy of our own homes, when 
no one else is looking we do things we should not be doing – for which the 
Ribono shel Olam needs to punish us. No one knows that. Every one 
thinks we are perfectly righteous, observing the entire Torah. When the 
Almighty punishes us for that which we did in private and we need to 
suffer, people will murmur, “This is Torah and this is its reward?” 
Sometimes in fact, it is a case of “the righteous suffer”, but other times 
suffering comes to those who do in fact deserve it. The Torah therefore 
urges us to keep the commandments – both publicly and privately. In order 
that (connective vov) my Holy Name not be desecrated. 
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A publication dedicated to Harbotzas Torah 
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“An ox or a sheep that has one limb longer than the other or unsplit 
hooves – you may make it a donation but it is not acceptable for a vow-
offering.” (Leviticus 22:23) 
The animals used for sacrifices had to meet the Torah’s requirements for 
suitability. Earlier in the parsha we learn that Kohanim, priests, who had 
various blemishes or deformities could not do the sacrificial service and 
now we are taught that not all animals are acceptable either. In most cases, 
an animal had to be completely healthy and whole. 
With this verse, the Torah delineates the guidelines of this exception. An 
animal that is not acceptable as a korban may nevertheless be donated for 
its monetary value as a means of supporting the service in the Mishkan or 
Bais HaMikdash. 
This is necessary as we have a principle based on the phrase (Malachi 1:8), 
“Please bring this to your Governor.” Just as one would not offer damaged 
goods to a human king or ruler, he should certainly do no less for G-d. 
Therefore, as the Sipurno points out, one might suppose that this animal 
cannot be used in any way for the Mishkan. Because of this, the Torah 
specifically states that while it cannot be used on the altar, it could be used 
for the running and upkeep of the building. 
There is a very important message here. A person might make the mistake 
and think that an animal with a blemish has no business being anywhere 
near the Mishkan. He might think that such an animal is beneath the 
dignity of HaShem to be associated with in any way. But this isn’t true, 
because it is HaShem Who created the animal as such. 
This is a dangerous mistake to make because we might extrapolate that a 
person who doesn’t fit the exact form of what he is supposed to be will be 
banned as well. Not just physical imperfections, but spiritual ones become 
barriers. A person who sins might feel he has lost all hope of coming close 
to HaShem. And that would be the biggest sin of all. 
There is a place for everyone within the world, and each person has a role 
they can play. Some will be scholars, some will have trades, and others 
will perhaps seem worthless to us, but they are not. 
The Torah is reminding us not to be so quick to judge and write people off, 
even ourselves. 
In this time of Sefira, when the students of Rabbi Akiva died for not 
recognizing the greatness of their peers, this message hits home and 
reminds us to find the good in each person and love him for it. 
When R’ Yechezkel Abramsky z”l was the head of the Bais Din in London, 
he was approached by Dayan Fischer, one of the rabbinical Court judges. 
“Between you and me,” said the judge to R’ Abramsky, “You know that I 
can learn Torah just as well as you can, and you also agree that you speak 
English as badly as I do.  Why then is it that people flock to your speeches, 
while mine are barely attended, and even the attendees don’t pay 
attention?” 
R’ Abramsky’s simple answer is a message for all of us with buried 
talents: 
“The difference is,” explained R’ Yechezkel, “that when I get up to speak, 
I focus on how well I know how to learn.  When you get up, you focus on 
how poorly you speak English.” 
Now You Know! 
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Much is discussed about the “double” language of Emor, V’Amarta, “say” 
and “you shall say” in the same posuk.  If one pays attention though, it 
actually uses the word THREE times. 
While typically the Torah says, “Vayedaber HaShem el Moshe laimor,” 
and G-d spoke to Moshe saying, this time it changes.  The posuk says, 
“Vayomer HaShem” (that’s one) el Moshe, ‘Emor el haKohanim B’nai 
Aharon’ (that’s two) ‘v’amarta lahem,’ (that’s three.) 
Regarding the double language (mentions 2 and 3) Chazal say that it is 
instructing the elders to teach the younger generation.  However, the fact 
that HaShem chose to use the word “Vayomer, and He said” instead of 
“Vayedaber, and He spoke” is key.  
The word Amar/say is considered a “softer” tone, while Daber/speak is 
harsher. 
When HaShem gave this command to Moshe, He did it by saying it softly, 
so as to set an example for Moshe how he should pass this command to the 
Kohanim, and they in turn to the younger Kohanim. 
The lesson is that setting the right example is much more important than 
simply giving instructions if you want the listener to do it correctly. 
Thought Of The Week: 
The greatest invention in the world is still worthless if you can't figure out 
what it’s for. 
This week’s issue (and really every issue) should be a merit for my mother Blanche 
Davids Gewirtz 
H‰E RZEYLA RBXH TB IYYRB HQBR 
G‰EwT RMWEL ıBLˆ - RYYA „ˆY TRUPN 
Who always said to herself, “What a wonderful world!” 
YOU can be like Rabbi Akiva! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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M'oray Ha'Aish 
Emor: Sanctify Life  
Sometimes life is simple; sometimes it is terribly complex. Simplicity is 
when the choices presented are clear; good and bad are easy to identify, 
and good is an easily accessible choice. Sometimes, though, we are forced 
to choose between two goods, or alternatively, to choose the lesser of two 
evils. It is in these situations that ethics come into play. Sometimes our 
considerations will focus on short term success; other times, long term, 
macro considerations prevail. Sometimes our choices are completely 
logical, and sometimes what drives us is something beyond logic. 
The Torah values life in many ways, and is even described as a book of 
life: 
Her ways are ways of pleasantness, and all her paths are peace. She is a 
tree of life to those who lay hold on her; and happy is everyone who holds 
her fast. (Proverbs 3:17-18) 
Additionally, the Torah instructs us to use the laws it lays down in order to 
live: 
And guard my statutes, and my laws which a person should perform and 
live with them: I am God. (Vayikra 18:5). 
Before you I have placed life and death, the blessing and the curse. You 
must choose life, so that you and your descendants will survive. (D'varim 
30:19) 
Sometimes, though, life is complex. The value of human life and the Torah 
principle of choosing life may at times lead us to conclude that we should 
avoid any conflict, regardless of the circumstances, the threat, the ideal or 
cause. An extreme choice of life would render an army unnecessary. The 
only problem with this approach, of course, is the attitude of our 
neighbors. We would be gambling our lives and the wellbeing of our 
children on the currency of the goodwill of others. Choosing pacifism 
because of our love of life may well result in the opposite of life. 
Mahatma Gandhi, who not only preached pacifism but personified it, 
preached to the Jews in 1938, that for the sake of avoiding conflict we 
should embrace suffering and death: 
If one Jew or all the Jews were to accept the prescription here offered, he 
or they cannot be worse off than now. And suffering voluntarily 
undergone will bring them an inner strength and joy which no number of 
resolutions of sympathy passed in the world outside Germany can. Indeed, 
even if Britain, France and America were to declare hostilities against 
Germany, they can bring no inner joy, no inner strength. The calculated 
violence of Hitler may even result in a general massacre of the Jews by 
way of his first answer to the declaration of such hostilities. But if the 
Jewish mind could be prepared for voluntary suffering, even the massacre 
I have imagined could be turned into a day of thanksgiving and joy.(1) 
In the face of this type of pacifism, we choose life - even if the path to life 
is war - and, paradoxically, unavoidably, death. 
In this week's parasha we find the verses that have guided Jewish thought 
and action for millennia: 

Be careful regarding My commandments and keep them; I am God. Do not 
desecrate My holy name. Sanctify me among the Children of Israel. I am 
God who sanctifies you (Vayikra 22:31-32) 
On the one hand, the Talmudic tradition (Brachot 21b) derives from these 
verses the value of communal prayer: We pray together and thereby 
sanctify God as a community. The image of a nation united in prayer is 
idyllic and elevated. On the other hand, the Talmud understands that 
sanctifying God's Name is often far more demanding. There are times 
when we must draw a line in the sand and even sacrifice our lives to 
sanctify the name of God (Sanhedrin 74a). In such cases, the choice of 
martyrdom or war is a short-term tactic in the pursuit if the long term 
strategy. 
Throughout our history, there have been countless Jews from all walks of 
life - rich and poor, young and old, women and men - who chose death or 
a path that led to death, in the shadow of the cross, crescent, or swastika. 
In the modern world, the State of Israel embodies and symbolizes the 
Jewish People, and today's anti-Semitism hides behind increasingly 
politically correct anti-Israel rhetoric. Here in Israel, though, this new-old 
anti-Jewish hatred is not limited to words. Every day, we are threatened by 
knives, guns, tunnels, bombs and rockets. In the pursuit of peace, we have 
lost many brave people, young and old. They, too, are holy, like the 
martyrs throughout Jewish history whose lives were lost sanctifying God's 
name. The victims of violence, the soldiers who have fallen in defense of 
the Jewish People and the Land of Israel, chose life for us all. 
One soldier, an officer named Roi Klein, chose life in a somewhat 
unconventional manner: During a particularly difficult battle in southern 
Lebanon, Major Klein detected a grenade that had been hurled at his 
Golani troops. He lunged for it, smothering it with his body, and screamed 
for his soldiers to take cover. And then, like Rabbi Akiva, and like so 
many martyrs throughout our history, he calmly but with intense 
conviction said the Shma. Roi Klein did not choose death; he chose life for 
his soldiers and life for his People. He sanctified God's Name, and became 
sanctified himself, in the midst of the Jewish people. 
As we mark Yom HaZikaron we remember all those who fell. May Roi 
Klein, and all the soldiers who gave their lives for our freedom, be 
elevated to the highest places in heaven. May there be no more need for 
sacrifice like theirs. May we merit sanctifying God in life, in prayer, living 
in peace. We continue to pray that the nations of the world will, at last, 
recognize our right to live in peace in our homeland, and welcome us into 
the neighborhood that has been far too contentious. For our part, we will 
continue to choose life, and to mourn those who did not live to see the 
peace we so desperately seek. 
For more in depth study see: http://arikahn.blogspot.co.il/2016/05/audio-
and-essays-parashat-emor.html 
Note: 
1. The Gandhi Reader: A Sourcebook of His Life and Writings, p. 318ff. 
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Torah Attitude 
Parashas Emor: Counting “Sefirah”, Polishing Our Sapphire And 
Emulating G-d’s Sefirot 
May 19, 2016 
Summary 
Throughout the days between Pesach and Shavuous we are instructed to 
count “Sefirah” every day. In the Zohar this counting is compared to a 
woman preparing herself for her husband. As they prepared themselves to 
become G-d’s chosen nation at Mount Sinai, the Jewish people had to go 
through special purification of seven times seven days, somewhat similar 
to a bride that purifies herself for seven days prior to her wedding. The 
Jewish soul is compared to the Tablets that Moses brought down at Mount 
Sinai. Every year we have the opportunity to go through a personal exodus 
from the “impurity of Egypt” as a preparation to accept the Torah. G-d 
created the world through the means of ten Sefirot, and through these same 
Sefirot G-d is conducting all affairs of the world ever since. The great 
Kabbalist Rabbi Moshe Cordovero elaborates on how we must emulate G-
d in every one of the Sefirot. Another great Kabbalist, Rabbi Chaim Vital, 
explains that only if we work on our character traits can we fully accept 
the Torah. 
Counting Sefirah 
In this week’s parasha, G-d instructs Moses regarding the Festivals. The 
Torah connects the Festival of Pesach with the Festival of Shavuous with 
the mitzvah of counting “Omer”, also known as counting “Sefirah”. The 
Sefer HaChinuch (Mitzvah 306) explains that this counting was initiated 
by the Jewish people themselves after the exodus from Egypt. Before they 
left, Moses told them that they were going to receive the Torah after seven 
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weeks. They understood the great significance of this event, and the day 
after they left they started to count towards it. 
Counting Seven Days 
The Zohar (Ra’aya Mehemna 97) compares this counting to a woman 
preparing herself for her husband. She counts seven days of purity after 
which she immerses in a Mikvah (ritual bath). In this way, she does her 
share to purify the world from the impurity caused by Eve when she 
listened to the snake and ate from the fruit of the Tree of Knowledge of 
Good and Evil and served it to Adam. 
Seven Times Seven 
The Or Hachaim (Vayikra 23:15) explains that similarly the Jewish people 
needed purification from the impurity of Egypt. As they prepared 
themselves to become G-d’s chosen nation at Mount Sinai, they had to go 
through a purification similar to a bride who purifies herself prior to her 
wedding. However, due to the extreme impurity of Egypt, the Jewish 
people needed to count seven times seven days, whereas a bride only 
needs seven days of counting. 
Restoring Precious Souls 
The Or Hachaim quotes the Kabbalists who explain that the Jewish soul is 
compared to the Tablets that Moses brought down at Mount Sinai. Our 
sages explain that these Tablets were made from the precious sapphire 
stone (see Rashi Shemos 34:1). Just like a gem will get covered with dirt if 
it is not well preserved, so will the Jewish soul be soiled if it is not 
properly guarded. However, just as a precious stone can be cleaned and 
polished to bring it back to its original glory, so can every Jewish soul be 
restored and polished to reach its full shine. It is amazing to note that every 
Jew can get up in the morning, irrespective of how he has lived his life in 
the past, and say (Artscroll Siddur p.18-19) “My G-d, the soul that you 
have given me is pure.” The outer layer might be soiled but the inner soul 
(neshamah) always remains pure. 
Polish Our Soul 
The Or Hachaim points out that there is a connection between the Hebrew 
word for counting, Sefirah, and the sapphire stone. Our daily counting can 
help us to “polish” our precious souls, and prepare ourselves to accept the 
Torah. The Kabbalists explain that every year we have the opportunity to 
make a personal exodus from the “impurity of Egypt” and subsequently to 
accept the Torah. When we count the forty-nine days, it is a time to rid our 
souls of any foreign particles that soiled them and restore their full beauty 
and shine. In this way, counting can help us get ready to personally receive 
the Torah. 
Ten Sefirot 
However, the obvious question is how can the counting help us to achieve 
this? We may find an answer by analyzing the word Sefirah. The 
Kabbalists explain that G-d created the world through the means of ten 
Sefirot, and it is through these Sefirot that G-d conducts all affairs of the 
world ever since. The Mishnah (Pirkei Avos 5:1) says that G-d created the 
world with “Ten Sayings”. These Ten Sayings correspond to the ten 
Sefirot. Similarly, each of the Ten Commandments corresponds to one of 
the Sefirot. The Zohar explains that the three highest Sefirot (Keser, 
Chochmah, and Binah) are so elevated and spiritual that they are beyond 
human comprehension. The lower seven Sefirot correspond to the seven 
days of the week and the seven years of the Shemitah cycle. There are two 
basic Sefirot known as Chesed and Gevurah. They correspond to the two 
basic ways G-d conducts the world: kindness and judgment. G-d blends 
the two into a perfect combination known as the Sefirah of Tiferet which 
translates as “beauty”. This can be understood in the following way. G-d 
conducts the world in a beautiful blend of judgment and kindness. There is 
no contradiction between the two. The next three Sefirot Netzach, Hod, 
and Yesod support and correspond to the previous three. These six Sefirot 
are channels through which all Heavenly blessings flow. Subsequently, 
these blessings are executed through the final Sefirah of Malchut. 
Emulate G-d 
It says in Parashas Eikev (Devarim 8:6) “And you shall walk in His ways.” 
The Talmud (Shabbos 133b) explains that this means that we shall strive to 
emulate G-d. Just like G-d is merciful and compassionate, so shall we 
conduct ourselves with mercy and compassion. The great Kabbalist Rabbi 
Moshe Cordovero (Tomer Devorah Chapters 5-9) elaborates on how we 
shall emulate G-d in every one of the seven Sefirot. Each Sefirah 
corresponds to a character trait or way of conduct on a human level. On 
the one hand, we must conduct ourselves with the character trait of chesed, 
such as doing acts of kindness. This also includes expressing our love for 
G-d, as well as His children, our fellow human beings. However, we must 
also conduct ourselves with the character trait of Gevurah, restricting 
ourselves and controlling our cravings and impulses. The way to conduct 
ourselves with the character trait of Tiferet, says Rabbi Cordovero, is 

through the study of Torah. For the Torah teaches us the right combination 
of chesed and Gevurah, when to use the character trait of kindness and 
when to apply the character trait of strictness. He continues to explain that 
the conduct of Netzach and Hod are through supporting students of Torah 
with monetary donations and other acts to help Torah scholars. He further 
explains that in order to properly conduct ourselves with the character trait 
of Yesod, we need to be extremely cautious to sanctify our thoughts, 
speech and actions. The control of our thoughts is only possible if we 
control what we watch. If someone watches improper or immodest people 
and their conduct, it influences his mind and thought processes. 
Subsequently, says Rabbi Cordovero, this will cause nocturnal emissions, 
which is the antithesis of Yesod. The conduct of Yesod obligates every 
male to guard the holy covenant of Brit Milah and to limit his relationship 
to his spouse when she has gone through the proper purification. Finally, 
the character trait of Malchut obligates us to be subdued and humble with 
a constant awareness that we can do nothing ourselves, and that we are 
totally dependent on the Heavenly blessings flowing down from above. 
Corrects Blemishes 
Many people have the custom of saying a special prayer after counting 
“Sefirah”. In this prayer we ask that, in the merit of the counting, G-d shall 
assist us to fix any blemish we caused in the Sefirah, corresponding to that 
particular day. We further ask that we shall be purified and sanctified with 
Holiness from Above, and through this there shall be an abundance of 
Divine flow in all the worlds. The prayer concludes with a request that we 
shall be purified from all blemishes that may have soiled our souls in the 
past. If we internalize the words of this prayer, our daily counting enables 
us to review our daily conduct, analyzing whether we used the right 
character traits in the right way. This is the only way we can prepare 
ourselves properly to accept the Torah on the Festival of Shavuous. As 
another of the great Kabbalists, Rabbi Chaim Vital (Shaarei Kedushah 1:2) 
explains, only if we correct our character traits will we be able to fully 
accept the Torah. May G-d help us to utilize these special days to grow in 
the conduct of our character traits, so that we will be able to personally 
accept the Torah on Shavuous. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
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Portion of Emor 
1. A Perversion of Justice within the Context of Weights and Measures 
The Torah states in the Portion of Kedoshim regarding honest weights 
and measures, “You shall not commit a perversion in justice, in 
measures of length, weight, or volume. You shall have correct scales, 
correct weights….I am Hashem your G-d, Who brought you forth 
from the land of Egypt.” Rashi explains, “Is the verse ‘You shall not 
commit a perversion in justice’ referring to a judge rendering a 
corrupt judgment? This cannot be, because the Torah already stated this 
prohibition earlier in the same Portion. To what is the verse referring? 
It is referring to the one who is measuring and weighing things for 
another. He is referred to as a ‘judge.’ If the seller were to falsify the 
measurement, it is as if he had corrupted the judgment. He is considered 
repulsive, despicable, disgusting, and abominable. He will bring about 
the same five negative consequences that come about due to a false 
judgment that is rendered by a court. His false measurement will 
contaminate the world, desecrate G-d’s Name, cause the Divine 
Presence to be removed, destroy the Jewish people with the sword, and 
cause expulsion from the Land.” Why are the consequence of making false 
weights and measures considered to be the equivalent of a judge 
rendering a corrupt judgment? 
The Torah states at the end of the Portion of Ki Seitzei, regarding 
honest weights and measures, “A perfect and honest weight shall you 
have…so that your days shall be lengthened on the Land that 
Hashem, your G-d gives you. For an abomination of Hashem….who 
do this” The Torah juxtaposes to this portion, the portion of remembering 
the attack of Amalek. Rashi cites Chazal, “If you falsified your weights 
and measures you should be concerned that the enemy will become 
enraged and come upon you. As it states, ‘The scales of deceit are 
considered an abomination to G-d…the deliberate ones will come and 
bring disgrace.” Thus, we learn from the juxtaposition of the portion of 
Amalek, that if one falsifies his weights and measures, he becomes 
vulnerable to the ultimate enemy of the Jewish people, Amalek. 
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The Torah tells us regarding the initial attack of Amalek, which took 
place after the Jewish people had witnessed a number of revealed 
miracles that had proven that G-d had taken them out of Egypt (such as 
the miracle of the Manna) they began to thirst for water they complained, 
“Is Hashem among us or not?” After they complained in this manner, 
Moshe said to them, “Why are you testing G-d.” Consequently, Amalek 
attacked them. As the Torah states, “Because of the contention of the 
Children of Israel and because their test of Hashem, saying, ‘Is 
Hashem among us or not?’ Amalek came and battled Israel in 
Rephidim…” Rashi cites the Midrash that asks, “Why is the attack of 
Amalek juxtaposed to the portion of the Torah regarding the complaint of 
the water? G-d says to the Jewish people, ‘Although I am always 
amongst you and I am ready to attend to all your needs, you ask the 
question, ‘Is G-d in our midst?’ I swear on your lives that a dog will 
come to bite you, and you will call out to Me. Then you will know where 
I am.” The Midrash continues, “To what is this analogous? A child was 
riding on the shoulders of his father. Every time the child saw 
something that he desired, he said to his father, ‘take it for me.’ His father 
fulfilled his request once, twice, and three times. The child, while sitting 
on his father’s shoulders was approached by another who asked him, 
‘Where is your father?’ The child answered, ‘I do not know where he 
is.’ When his father heard this, he said to his son, ‘You are sitting on my 
shoulders and I have given you everything that you requested- and you say 
I do not know where my father is?’ The father threw his child to the 
ground and was subsequently bitten by a dog.” Since the child was no 
longer protected by the father, he became vulnerable to be bitten by the 
dog. Because the Jewish people asked, “Is G-d among us or not?” 
despite the fact that G-d had taken them out of Egypt with revealed 
miracles and continuously provided them with all of their needs in a 
miraculous manner, the Jewish people behaved as if G-d was not in 
their midst. Subsequently, they were attacked by Amalek who do not 
believe in G-d. How is the punishment of Amalek relevant to the one 
who uses false weights and measures? 
Seemingly, the one who falsifies weights and measures is behaving as if 
G-d does not exist. He thus choses to cheat the purchaser. Since he 
denies G-d’s existence through his action, he is deserving of being 
attacked. Why is this particular to false weights and measures? Whenever 
one sins deliberately, he is behaving as if G-d does not exist. If so, then 
every sinner should also be liable to the same punishment as the one 
who falsifies his weights and measures. Nevertheless, we see from 
Chazal that this degree of punishment is particular to false weights and 
measures. Why is this considered to be a more extreme transgression? 
The Gemara in Tractate Sanhedrin cites the verse from Psalms 
regarding a court of judges that convene to render judgment, “Elokim 
neetzav ba’adas keil – G-d stands (associates Himself) with the 
congregation of G-d.” Meaning, when the judges of the rabbinic court 
convene to render a judgment, G-d is present in their gathering. If the 
judge should render a corrupt judgment, G-d will take his soul. In 
contrast, when a judge renders an absolute truthful verdict (emmes 
la’ameto), he is considered to be G-d’s partner in Creation. 
We see that when a court convenes to render judgment, it causes G-d to 
be present. It is the equivalent of the Divine Presence resting upon the 
judges at the time of their gathering. The reason the liability is so great to 
the one who renders a corrupt judgment is because the judge chose to 
be have in G-d’s Presence as if He does not exist. This is similar to the 
one who falsifies weights and measures. Since the seller is the equivalent 
of a judge, G-d is present at the moment of his weighing and measuring. If 
he should chose to act dishonestly at the time of the sale, his liability is 
greater because he is in the presence of G-d. He is behaving as if G-d does 
not exist. Thus, the punishment for this individual is the attack of Amalek. 
2. Humility, the Characteristic that Allows One to Serve 
The Torah tells us that the ox, the sheep, and the goat are the only 
species that qualify to be brought as offerings. The Midrash explains 
the reason G-d chose these particular species is based on a verse from 
Ecclesiastes, “King Solomon writes, ‘G-d favors the pursued.’ Reb Hunah 
says in the name of Reb Yosef, ‘In the future G-d will demand the 
blood of the pursued from their pursuers. Even if a tzaddik (righteous) 
who pursued another tzaddik, G-d will favor the pursued. Even if a 
rasha (evil person) pursued another rasha... G-d will favor the pursued...’ 
Where do we find this in the Torah? …Avraham was pursued by 
Nimrod (The King who decreed that Avraham should be cast into the fiery 
kiln).” 
The Midrash continues, “Avraham was favored by G-d as it states, ‘You 
are Hashem, G-d who has chosen Avraham and has taken him out 
of the fiery kiln (of Kasdim)…’ … Moshe was pursued by Pharaoh (he 

needed to flee from Egypt after killing the Egyptian)… Because 
Moshe was pursued by Pharaoh, he was able to defuse G-d’s Wrath 
against the Jewish people after they had sinned, because he was 
considered to be G-d’s chosen. As it states, ‘Had it not been for 
Moshe His chosen one…’ The Jewish people are pursued by the 
nations of the world. As it states, ‘G-d chose them to be His treasured 
nation…’” 
The Gemara in Tractate Berachos tells us that Avraham was the first 
individual to refer to G-d as "Adni- Master." Avraham was born into a 
pagan world. When Avraham was born into existence, G-d had been 
regarded as “the G-d of the heavens (Elokei haShamayim).” However, 
after Avraham began to espouse monotheism by introducing G-d into 
existence, G-d became known as “the G-d of heaven and the G-d of 
earth (Elokei haShamayim v’Elokei Haaretz).” What was unique about 
Avraham that he was able to come upon the belief that there is One 
Universal Omnipotent Being when all humanity throughout the 
generations prior to him were not able to come upon this truth? The 
Torah tells us that Dasan and Aviram informed on Moshe after he had 
killed the Egyptian, which caused him to flee Egypt to the land of 
Midian. After he returned many years later to redeem the Jewish people 
as G-d’s agent and take them out of Egypt, Dasan and Aviram 
continuously attempted to undermine his authority and provoke 
discontent among the Jewish people. Why did Moshe, as the leader 
(king) of the Jewish people tolerate their contentious and disruptive 
behavior until they were ultimately destroyed along with Korach and 
his congregation when they were swallowed-up by the earth? 
The concept of appreciation, being appreciative to one’s benefactor 
(hakaras hatov) is based upon one’s humility. The degree of one’s 
humility will determine the extent of one’s appreciation. In contrast, one 
who is lacking in humility, because he has a sense of entitlement, does not 
feel any degree of appreciation and thankfulness for what he receives. 
The Torah reveals Avraham’s degree of humility as he expressed himself 
in a dialogue with G-d regarding he destruction of Sodom. He said, “I 
am like dust and ash.” Regardless of the fact that Avraham had 
affected and impacted upon all humanity by introducing the belief in G-
d through his espousal of monotheism (through selfless acts of loving 
kindness) he did not feel entitled or deserving of anything. Because of 
Avraham dimension of humility, he had a capacity to be appreciative for 
every aspect of his existence to a degree that is difficult to fathom. 
In the Portion of Lech Lecha, when Avraham was told “Go for yourself 
from your land, from your relatives, and from your father’s house” It 
is considered to be one of the ten tests that G-d had brought upon Avraham 
that he needed to leave his family. Although Avraham was treated as a 
pariah and pursued as a fugitive by his family and members of his 
community because of his espousal of monotheism; nevertheless, he was 
appreciative to all of them. He had a sense of gratitude for everything 
that he had gained from them throughout his lifetime due to his 
association with them. Because Avraham had this debt of gratitude to his 
countrymen and family, when he was told by G-d, “Go for yourself 
from your land, from your relatives, and from your father’s house” 
it was the equivalent of G-d telling him to abandon all of them and not 
try any longer to convince them of the truth of G-d. For a man of 
Avraham’s capacity regarding appreciation, this was considered to be a 
test. 
It was because of Avraham’s unique sense of indebtedness as a 
beneficiary that he dedicated himself to find the source of all the 
goodness that came upon him in order to serve and dedicate his life to 
that Being. Avraham was not driven by an intellectual need to discover 
truth, but rather he was motivated by his need to reciprocate through 
service, which stemmed from his advanced level of humility. Because of 
this yearning to identify his benefactor, to know his benefactor, G-d came 
upon Avraham. 
The Torah tells us that Moshe was only able to defuse the Wrath of 
G-d that came upon the Jewish people after they had sinned, because he 
was “G-d’s chosen.” He only became the chosen of G-d because he was 
pursued as a result of Dasan and Aviram informing on him. Although the 
behavior of Dasan and Aviram was unconscionable, the consequence 
of their action caused that Moshe to be the chosen of G-d. Because 
of Moshe’s unique level of humility, he was able to be appreciative of 
what they had caused, regardless of the hardships that he experienced. 
Because Moshe was pursued, he was able to ascend to spiritual 
dimensions and come upon levels of humility that he would not have 
been able to reach on his own without those circumstances. Moshe 
therefore, did not punish Dasan and Aviram for their contentious 
behavior, due to his appreciation. 
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When Avraham expressed his humility by saying, “I am like dust and 
ash” Rashi explains that “I am like dust” means “I should have been dust 
if I would have been killed in the battle with the four mighty kings. Had 
G-d not miraculously saved me I would have been killed and decomposed 
into dust.” When he said, “I am like ash” it means, “When I was 
thrown into the fiery kiln I should have been incinerated to become 
ash, but G-d saved me.” It was through the experiences in which 
Avraham was willing to give his life that he expressed his humility. One 
would think that after willing to give up his own life, he would have a 
sense of entitlement. However, Avraham did not have a sense of 
entitlement and was appreciative for whatever G-d provided for him. 
This is an example of G-d favoring the pursued because the circumstance 
that he had experienced brought him to a greater realization of G-d’s 
beneficence. 
The Midrash states, “Reb Chanina Bar Papa says, ‘G-d said, ‘There was 
never a nation that I have smitten that I needed to smite again. 
However, you, who are the children of Yaakov were not consumed. As 
it states, ‘My arrows will be expended but they will not be expended.’… 
Why are the nations of the world destroyed when G-d begins 
punishing them, yet the Jewish people are able to remain intact? It is 
because when difficulties comes upon the nations, they bolt and rebel 
against G-d… However, in contrast, when tragedy befalls the Jewish 
people they become humbled and subordinate themselves and pray.” 
This is because the Jewish people possess the characteristic of humility of 
their forefather Avraham. They thus have no sense of entitlement and 
feel they are not being mistreated. 
3. The Holy Patriarchs, Fully Encompassing the Jewish People 
The Torah states, “When an ox or sheep or a goat is born…” 
These are the only three species that qualify to be brought as an offering. 
The Midrash states, “The species that qualify to be brought as offerings 
were chosen in the merit of the Patriarchs. The ox was chosen in the 
merit of Avraham, our Patriarch. As it states regarding Avraham’s hosting 
of the angels, “Avraham ran to the cattle, took a calf tender and good, 
and gave it to the youth who hurried to do it…’” Avraham was unique 
in his performance of acts of kindness. His objective of hospitality was to 
espouse monotheism and convince his guests that there is only One G-d 
who continuously wills existence. Although Avraham was ninety-nine 
years old and recuperating from his circumcision that had recently been 
performed, when he saw three wayfarers on the road, he immediately ran 
towards them to offer his hospitality. 
The concept of sacrifices exists only within the context of the 
Attribute of Mercy. When the Torah mentions sacrifices they are referred 
to as “Korban L’shem (Sacrifice to G-d).” Since the Torah uses the 
appellation for G-d (YKVK ‘Hashem’) that connotes the Attribute of 
Mercy, it indicates that without G-d’s Mercy, one would not be able to be 
atoned through the bringing of sacrifices. The Jewish people are able to 
merit and evoke G-d’s Mercy due to Avraham, our Patriarch utilizing 
the ox as a vehicle to espouse His Omnipotence and Unity. 
The Midrash continues, “The sheep was chosen to qualify as an offering 
in the merit of Yitzchak. As the verse states regarding the Akeidah 
(binding of Yitzchak), ‘And Avraham looked up and saw- behold 
a ram – after it had been caught in the thicket…’” The species of 
the ram reminds G-d of the special act of the Akeidah. Yitzchak, being 
the object of the Akeidah had a ram brought in his stead. Chazal tell us 
that on Rosh Hashanah, the day of judgment, G-d’s Mercy is evoked 
when “The ashes of Yitzchak are piled before Him.” Had it not been for 
the merit of the Akeidah, the Jewish people would not have been able to 
continue to exist, due to the intense prosecution of satan. It is only 
through the merit of the Akeidah that the prosecution is silenced on 
the day of judgment, Rosh Hashanah. 
The Midrash continues, “The goat was chosen to be an offering in the 
merit of Yaakov. As the Torah states (regarding Rivka, our Matriarch, 
telling her son Yaakov to receive the blessing of the birthright from his 
father Yitzchak), ‘So now, my son, heed my voice to that which I 
command you. Go now to the flock and fetch from there two good 
goats…’ What is the meaning of ‘two good goats?’ Reb Brechya in the 
name of Reb Chelbo says, ‘It will be good for you (Yaakov) and good 
for your children (the Jewish people).’ It will be good for you on a 
personal level, because through them you will receive the blessing from 
your father Yitzchak. It will be good for your children, because 
through the goats they will be atoned on Yom Kippur. As it states, ‘It is 
on this day that they will atone for you.’ (One goat was for G-d and 
the other was for Azazel).” 
Rivka, our Matriarch had instructed her son Yaakov to take the blessing 
which were rightfully his, from his father Yitzchak. In order to facilitate 

the ability of Yaakov to receive the blessings, Yaakov needed the hides 
of the two goats to cover his arms and his chest to resemble his brother 
Esav. Chazal tell us that Yaakov was the most special of the Patriarchs. 
He is the Patriarch that personifies Torah. The Mishna in Ethics of our 
Fathers states, ‘im ein kemach, ein Torah – if there is no flour there is no 
Torah.” Since Yitzchak’s blessings were pertinent to material sustenance 
and bounty, Yaakov needed to receive this blessing in order to 
guarantee the existence of the Jewish people through the material 
support of Torah. Had Esav received the blessings, he would have 
withheld the material support of the Jewish people. Consequently, he 
would have destroyed the Jewish people. 
Just as the Jewish people would not have been able to survive 
without the material blessings that Yaakov received through the use of 
the goat, so too the Jewish people would not be able to survive if there 
were no atonement on Yom Kippur. As we see, it was only through the 
two goats that Yaakov had used, that there was destined to be the service 
on Yom Kippur in which one goat was for G-d and the other for Azazel. 
In addition, the second set of tablets were given on Yom Kippur, 
indicating that the Jewish people were forgiven for the sin of the golden 
calf. Thus, establishing that day as the day of atonement until the end of 
time. This is all in the merit of Yaakov, the father of the twelve tribes of 
G-d. 
The Torah tells us that after Yaakov wrestled with the archangel of Esav 
and was victorious, the angel changed his name from Yaakov to “Israel” 
because, “You gave lorded over G-d (angel) and men (Esav and 
Lavan)…” Yaakov had ascended to the unique level of “Israel” through 
his service of G-d. Since the beginning of existence the angels praise G-d 
by referring to Him as “the G-d of Israel.” It is the Jewish people are 
identified as the Children of Israel. 
We recite in the first blessing of the Amidah, “…(G-d) Who recalls the 
kindness of the Patriarchs…” It is in the merit of the Patriarchs that the 
Jewish people are able to bring sacrifices and be atoned for their sins 
to be reinstated. Had it not been for the merit of the Patriarchs, the 
Jewish people would not have been able to continue to exist. To this day, 
we still rely on the merit of the Patriarchs in every aspect of our existence. 
Reb Chaim of Volozhin in his work Ruach Chaim explains that a human 
being is comprised of three parts: the life source (Nefesh), spirit (Ruach), 
and the soul (Neshama). All physical movement emanates from the Nefesh. 
This life source is shared by man and animal alike. Ruach (spirit) is the 
spirit that gives man the power of speech/ability of expression. 
Neshama is the spiritual essence that man possesses, which is the basis for 
his intellect. Just as each individual person is comprised of these three 
elements, so too do the Jewish people, as a nation, possess these three 
components. 
Avraham, Yitzchak, and Yaakov, our Patriarchs, the founding fathers of 
the Jewish people, respectively represent and perfected each one of these 
components within the Jewish people. Avraham is the equivalent of the 
Nefesh (life source) of the Jewish people. This was manifested through his 
pronounced characteristic of chesed (kindness). Chesed expresses itself 
through physical movement. As the Torah tells us that Avraham “ran” 
to attend to the needs of the wayfarers. Yitzchak represents the 
Neshama of the Jewish people. He was considered to be the “unblemished 
offering.” Just as the Kohen (Priest), when he officiates, if he were to 
have an improper thought the sacrifice would be invalidated (pigul), so 
too was Yitzchak pure in thought. Yaakov, our Patriarch, who was 
continuously engaged in Torah study, corresponds to the Ruach (power 
of speech) of the Jewish people because Torah study manifests itself 
through verbal articulation. 
According to Reb Chaim of Volozhin, when one sins all the three 
aspects of his being are affected. His thought, speech, and action are 
diminished do to the diminishment of his spiritual make up – Nefesh, 
Ruach, Neshama. When one brings a sacrifice in conjunction with 
repentance and verbal confession, he corrects the diminishment that came 
about through the sin in all the three aspects of his being. This 
atonement and correction is able to come about in each of these areas, 
due to the merit of our Holy Patriarchs, Avraham Yitzchak, and Yaakov. 
4. The Uniqueness of the Thanks Offering 
The Torah states, “…When you bring the Thanks Offering (Korban 
Todah)…” The Midrash states, “…At the end of time all sacrifices will 
cease to be, except for the Thanks Offering, which will remain in effect 
forever. All other thanks will come to an end but the Thanks Offering will 
never come to an end...It is because the giving of thanks to G-d will not 
come to an end. As the Prophet Yirmiyah states , ‘…All will exclaim, ‘G-d 
is good in His Kindness forever’ and bring offerings of thanks in the 
House of G-d …’ King David writes in Psalms, ‘..I will pay Thanks (in 
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plural).’ Meaning one will bring the Thanks Offering as well as 
expressing one’s thanks to G-d.’” 
Maharal of Prague explains that the reason all offerings will be nullified at 
the end of time except for the thanks offering is because at that time, sin 
will cease to be. Because truth will be unobscured and evil will be 
vanquished, mankind will no longer be influenced by an evil inclination 
and thus, there will no longer be sin in the world. Consequently, there 
will be no need for sacrifices that pertain to atonement and forgiveness. 
Due to the level of clarity that will exist at the end of time, man will be 
able to clearly see G-d’s Kindness and influence in every aspect of the 
world. The Mishna in Tractate Berachos states, “Just as one blesses 
G-d for the good, so too must one bless Him for the bad (Dayan 
Ha’emes) with joy.” Even when one experiences tragedy one must 
understand that it is for his ultimate good. This must be acknowledged 
through a blessing as when one experiences good fortune. Although the 
text of the blessing for good fortune is not the same as that for tragedy, 
nevertheless in their essence there is no difference. They are both an 
acknowledgement that all is for the good. However, at the end of time, 
when all humanity will be endowed with a unique level of clarity, man 
will internalize the goodness of every event and thus not cease giving 
thanks to G-d and actualizing it through the Thanks Offering. 
When one gives thanks to G-d it is to acknowledge that one is a 
beneficiary of receiving some material blessing of value such as financial 
success or honor. Although one may receive material blessing, the true 
value of that bounty is only to use the material to serve G-d. Although 
this may be true, when one thanks G-d he does not feel a sense of 
gratitude that he was able to serve Him with abundance, but rather he is 
thankful for receiving the material bounty. Similarly, when one wants to 
be atoned in order to be relieved from the pain and suffering that he is 
experiencing, rather than seeking atonement in order to have a more 
intimate relationship with G-d. When truth is obscured, it is difficult for 
one to pay his indebtedness to G-d for the right reason, namely to be 
closer to Him. It is only at the end of time when man will reach a special 
level of clarity that he will be able to understand that the only thing of 
value is to have a relationship with G-d. Everything in the world is only to 
facilitate such a relationship with the Omnipotent One. With such a level 
of clarity, one will be able to see that even the most tragic moments of 
his life were only to facilitate a closer relationship with G-d. Thus, the 
greatest tragedies will be seen as the ultimate opportunities. 
Chofetz Chaim writes in his work Ahavas Chesed that it is not difficult 
for the wealthy individual to praise G-d because he feels that he is not 
lacking anything. However, if one is destitute and barely able to survive, it 
is difficult for that individual to thank G-d for his circumstances and 
praise Him for his impoverished state. However if one is able to have the 
clarity to truly understand and appreciate his circumstance, after he passes 
away he will not be able to cease thanking G-d for the endless 
opportunities for spiritual advancement that he was given. He will be 
able to realize that all of his suffering was only to give him the 
ultimate opportunity to serve G-d. This perspective may only be 
reached if one has sufficient clarity, which will come after one’s death 
because at that time he will be free of all conflicts of interest. 
Similarly, this level of clarity will come about at the end of time. 
Although there may be suffering in this world, one should experience joy 
and give thanks to G-d by understanding and internalizing that G-d is the 
True Judge and everything that He brings about is for our ultimate 
good. 
5. Maintaining the Purity of One’s Being 
(from Kedoshim) 
Before the Torah enumerates all of the forbidden sexual relations it 
states, “I am Hashem, your G-d. Do not perform the practice of the 
land of Egypt in which you dwelled; and do not perform the 
practice of the land of Canaan to which I bring you, and do not 
follow their traditions. Carry out My laws (Mishpati) and safeguard 
My Statutes (Chukosi) to follow them, I am Hashem, your G-d.” 
Rashi explains that “Mishpatim (laws)” are dictates in in the Torah that 
even if G-d had not commanded the Jew to uphold, man would have 
come upon them through rational understanding and social necessity. In 
contrast, “Chukim (Statutes)” are laws that are the equivalent of the 
decree of the king that have no basis in rational thinking. Although one 
may not have any understanding of the Statutes, one must adhere to 
them because they are G-d’s dictate. Rashi explains regarding Statues, 
“The evil inclination focuses upon Statutes and causes one to 
question and contest them. Similarly, the nations of the world also 
focus upon the Statutes and attempt to cause the Jew to question their 
efficacy. What are examples of these Statutes? The prohibition of 

eating pork, the prohibition of wearing the combination of wool and 
linen (shatneiz), the purification process of the Red Heifer. Regarding 
these laws, G-d says, ‘I am Hashem, your G-d and I have decreed 
these Statutes upon you and you are not permitted to extricate yourself 
from them.” 
The Torah juxtaposes forbidden sexual relationships to the commandment 
to observe the Mishpatim (rational laws) of the Torah and uphold the 
Chukim (irrational laws). What is the significance of this juxtaposition? 
The Torah tells us that because the Canaanites did not adhere to the 
prohibitions of forbidden sexual relations, the Land could not tolerate 
them. The Land thus spit them out because they were abominable. 
Therefore, the Jewish people should not emulate their abominable ways. 
Ohr HaChaim HaKadosh explains, “By being careful in the area of 
forbidden sexual relations, one prepares his spirituality to be able to 
fulfill the rational laws (Mishpatim). Being removed from forbidden 
sexual relations will also prepare one to be able to adhere to the 
Chukim. If on the other hand, one abominates his soul with the illness 
of impurity, his eyes will become dulled (from the truth) and the 
impurity will come upon all of his limbs and affect every aspect of his 
existence. Since the individual becomes completely infected with sin, he 
will not uphold the negative commandments and will not observe the 
positive commandments. Even if he were to perform a positive 
commandment, it is considered to be an abominated mitzvah. As G-d says 
to the wicked, ‘Why are you singing My praises? I only value what is 
performed with sanctity and purity.’” 
One who craves and is drawn to indulge in what is forbidden and 
destructive, will not have any sense of what is beneficial or destructive to 
his soul because he becomes blinded and consumed by his craving. When 
one is involved in forbidden sexual relations, it will diminish his 
spirituality to such a degree that what is usually considered to be evil and 
forbidden by the average person, will no longer be considered 
forbidden by this individual. The perversions in which he becomes 
involved will deteriorate his spirituality to such a degree that not only 
will he lose his sense of being Jewish, the natural sense of right and 
wrong that a rational being possess will become negatively affected. 
In contrast, one who distances himself from forbidden sexual relations will 
become imbued with holiness and purity and will be able to uphold the 
Statues that have no rational basis because he will have a sense of 
appreciation for the dictates of G-d. This individual will become 
spiritualized and develop a spiritual sensitivity to value and appreciate 
the laws of purity and impurity. He will be drawn to distance himself 
from the anything that is contrary to the Will of G-d because he does 
not wish to abominate himself and be removed from his state of intimacy 
with G-d. He will thus adhere to the Statutes because they are G-d’s 
Will, without the need to understand their efficacy. Similarly, this 
individual will uphold the rational laws because they are G-d’s Will 
and not because he agrees with them from an intellectual level. 
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This coming Sunday is the 14th of Iyar, which is Pesach Sheni / the 
“Second Passover.” The Torah relates in Parashat Be’ha’alotecha that, a 
year after the Exodus, Moshe Rabbeinu told Bnei Yisrael to prepare to 
bring the Korban Pesach. The Torah continues (Bemidbar 9:4-5), “There 
were men who were tamei / impure through a human corpse and could not 
make the Pesach-offering on that day; so they approached Moshe and 
Aharon on that day. Those men said to him [Moshe], ‘We are tamei 
through a human corpse; why should we be diminished by not offering 
Hashem’s offering in its appointed time among Bnei Yisrael?’” In 
response, Hashem taught the laws of Pesach Sheni, a second chance to 
bring the Korban Pesach. 
R’ Gedaliah Schorr z”l (1910-1979; rosh yeshiva of Yeshiva Torah 
Voda’as in Brooklyn, N.Y.) asks: What was their complaint; don’t our 
Sages teach, “Ones Rachamana patrei” / “The Merciful One exempts one 
who is prevented from performing a mitzvah”? He explains: 
The Zohar relates that several Sages of the Mishnah were returning from 
performing the mitzvah of redeeming captives when they met someone 
who said, “I see on your faces that you did not recite Kriat Shema today.” 
They answered him that they were exempt from Kriat Shema because they 
were engaged in another mitzvah. Nevertheless, writes R’ Schorr, we see 
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from here that when a person misses out on performing a mitzvah, even 
justifiably, that fact makes an impression on his soul. 
Similarly, continues R’ Schorr, we read at the end of Megillat Esther: “For 
Mordechai the Jew was viceroy to King Achashveirosh; he was a great 
man among the Jews, and found favor with most of his brethren.” Why 
“most” of his brethren? The Gemara (Megillah 16b) explains that many of 
Mordechai’s contemporaries were displeased with him because his duties 
in the royal court detracted from his Torah study. 
But wasn’t Mordechai busy saving the Jewish People and promoting the 
interests of the Jewish People, and therefore exempt from Torah study? As 
noted, “Ones Rachamana patrei”! True, answers R’ Schorr. Indeed, 
halachah requires a person to interrupt his Torah study to save lives. 
Nevertheless, the fact that Hashem placed Mordechai in a position to save 
lives instead of studying Torah indicates that Hashem did not completely 
value Mordechai’s Torah study. 
In this light, R’ Schorr concludes, we can understand the verses regarding 
Pesach Sheni as follows: The individuals who were tamei and unable to 
participate in the Korban Pesach were in that situation because they had 
performed the mitzvah of tending to the dead. Some say they had buried 
Aharon’s sons Nadav and Avihu. Still, being unfit to bring the Korban 
Pesach, they were missing out, as in the story quoted above from the 
Zohar. Therefore, they searched their souls for a reason why Hashem 
would not want their offerings and, only when they couldn’t find any 
reason, did they come to Moshe Rabbeinu and cry out: “Why should we be 
diminished by not offering Hashem’s offering in its appointed time?” And 
what was the answer? It was that because of their great yearning for 
mitzvot (demonstrated by their recognition that they were, in fact, missing 
out), Hashem wanted them to be the vehicle to teach about a new mitzvah–
Pesach Sheni, through which Jews in all generations can have a second 
chance to come close to Hashem. (Ohr Gedalyahu) 
“When you slaughter a feast thanksgiving-offering to Hashem, you shall 
slaughter it willingly.” (22:29) 
R’ Eliezer Dovid Gruenwald z”l (1867-1928; Hungary) observes: A 
person is required to bring a korban todah / thanksgiving-offering if he was 
in danger and was saved. We read in Tehilim (107:1-2), “Give thanks to 
Hashem, for He is good; His kindness endures forever. Those redeemed by 
Hashem will say it, those whom He redeemed from the hand of distress.” 
This verse reflects man’s tendency to thank G-d after man has been saved. 
However, one rarely remembers to thank G-d for not placing him in 
danger in the first place. Thus our verse teaches, “When you slaughter a 
feast thanksgiving-offering to Hashem, you shall slaughter it willingly.” 
Don’t wait until you are required to thank Hashem. Rather, thank Him 
voluntarily. (Haggadah Shel Pesach Chasdei David) 
“‘Hashem’s appointed festivals that you are to designate as holy 
convocations; these are My appointed festivals. For six days labor may be 
done, and the seventh day is a day of complete rest . . .’ These are the 
appointed festivals of Hashem, the holy convocations, which you shall 
designate in their appropriate time.” (23:2-4) 
R’ Zalman Sorotzkin z”l (1881-1966; rabbi in Lithuania and Israel) 
observes that the above verses refer to Shabbat as “My appointed festival,” 
while the holidays are called (in third person) “the appointed festivals of 
Hashem.” This, he writes, reflects the closer connection that G-d has to 
Shabbat than to the festivals. (Oznayim La’Torah) 
“Speak to Bnei Yisrael, saying, ‘In the seventh month, on the first of the 
month, there shall be a rest day for you, a remembrance with shofar 
blasts, a holy convocation’.” (23:24) 
R’ Moshe Avigdor Amiel z”l (1883-1946; rabbi in Lithuania and Chief 
Rabbi of Antwerp and Tel Aviv; early Mizrachi leader) writes: Using one 
shofar, we make two types of sounds–the joyous, triumphant sound of the 
tekiah and the wailing cry of the shevarim-teruah. There is only one tool 
(the shofar), but it can make two, very different, impressions depending on 
whether the sound that comes out is continuous or interrupted. 
This, writes R’ Amiel, is the difference between one who sees the joy of 
life–the glory and the happiness within Creation–and one who sees only 
the pain in his life and in nature. They see the same events, but their 
perspectives differ. If one sees the Creation as a unified whole, he sees 
happiness, as is alluded to by our Sages’ teaching that “Shalom” / 
“Harmony” is a Name of G-d. But, if one sees life as a series of isolated 
events, he sees destruction and ruin. (Ezer El Ami: Moadim p.131) 
“Remove the blasphemer to the outside of the camp, and all those who 
heard shall lean their hands upon his head, and the entire assembly shall 
stone him.” (24:14) 
R’ Moshe Leib Shachor z”l (1894-1964; Yerushalayim) writes: The 
Gemara (Sanhedrin 43b) teaches that every person who is about to be 
executed by bet din is encouraged to repent first, and he or she is told, 
“Anyone who repents has a share in the World-to-Come.” Presumably, the 
blasphemer in our parashah repented as well, and that is why he merited 
having a section of the Torah–albeit, the laws of capital punishment–

taught because of him. This illustrates how, when a person repents, his sins 
are converted to merits. (Koach Ha’teshuvah) 
Shabbat Leftovers 
The Gemara (Sukkah 45b, as explained by Rashi z”l) states: “If one 
observes the day after yom tov with food and drink, the Torah views it as 
if he built an altar and offered a sacrifice.” 
Why is it praiseworthy to make a feast on the day after yom tov? And, 
why is this likened to bringing a sacrifice? 
R’ Avigdor Nebenzahl shlita (rabbi of the Old City of Yerushalayim) 
explains: One of the mitzvot that was fulfilled in the Bet Hamikdash was 
bringing a korban chagigah / a festival offering. Because a chagigah is a 
korban shelamim, the law is that it may be eaten for two days. But, one 
might be reluctant to bring such a sacrifice when there is only one day 
remaining in the holiday (for example, on the last day of Pesach). In order 
to encourage the bringing of sacrifices even on the last day of yom tov, our 
Sages taught that it is meritorious to eat a festive meal on the day after 
yom tov. Such a meal honors the holiday by giving people a reason to 
bring sacrifices. 
Today, too, in the absence of the Bet Hamikdash, a person will cook more 
in honor of yom tov knowing that he will have a use for the leftovers. 
Thus, eating a meal after yom tov honors the holiday even today. 
R’ Nebenzahl continues: This may also be a reason for the obligation to 
eat a melaveh malkah meal after Shabbat. If one knows that he will have a 
use for any leftovers after Shabbat, he will cook more in honor of Shabbat. 
This also may explain an enigmatic passage in Tanach, writes R’ 
Nebenzahl. In Shmuel I (20:5), David and Yehonatan plan to meet on the 
second day of the Rosh Chodesh feast. But how did they know in advance 
that there would be a second day of Rosh Chodesh, when there was not yet 
a fixed calendar and Rosh Chodesh would be only one day if the new 
moon was spotted when it first appeared? R’ Nebenzahl explains that the 
two days referred to are not two days of Rosh Chodesh but rather two days 
of a Rosh Chodesh feast, i.e., two days of eating the korban shelamim 
brought in honor of Rosh Chodesh. (Yerushalayim B’moadehah: Shabbat 
p.65) 
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Taking A Closer Look 
If a Kohain has a blemish, “he should not come close to offer G-d’s bread” 
(Vayikra 21:17). Rashi tells us that the term “bread” refers to more than 
just actual bread; “G-d’s bread” refers to “G-d’s food” (i.e. the offerings), 
as “every meal (even if not literally bread) is called ‘bread,’ as it says 
(Daniel 5:1) “Belshatzar the king made a great bread,” which obviously 
means “made a large meal” (as opposed to baking a loaf of bread large 
enough to feed “a thousand of his officers”). Four verses later (21:21), 
when the term “bread” is used again, Rashi again tells us that “all food is 
called bread.” Why did Rashi tell us this twice, within such a short span? 
The most widely given answer (based on the Sifra explaining that the 
Torah mentioned the term “bread” twice so that we shouldn’t think it only 
refers to the twice-daily “Tamid” offering) is that the first mention only 
teaches us that a “meal” is referred to as bread; non-bread food items that 
aren’t part of a regularly scheduled sit-down meal might not be. Rashi 
therefore explains the second “bread” as teaching us that “all food” can be 
referred to as “bread,” not just food served at a “meal.” The “Tamid” 
offering, which is brought every morning and every afternoon, would be 
considered a “regular meal,” and we therefore might have thought that a 
Kohain with a blemish is only forbidden from bringing this kind of 
offering; the second usage of “bread” therefore teaches us that he cannot 
bring any offering. 
Aside from needing to read more into Rashi than he says (that “meal” 
refers to the “Tamid” because it is scheduled every day, while “all food” 
includes offerings not brought every day), if Rashi’s point was that the 
first usage only teaches us that this Kohain cannot bring a Korbon Tamid, 
instead of taking the longer route of quoting a proof-text (from the 
Writings) that “meals” are called “bread” and then relying on us to figure 
out that “meal=Tamid” and “all food=all offerings,” he could have directly 
quoted a verse from the Torah (Bamidbar 28:2) that explicitly refers to the 
Korbon Tamid as “bread.” 
There are other issues to be addressed as well. First of all, the word 
“bread” appears twice in a previous section (Vayikra 21:6 and 21:8), and 
there Rashi does not explain what “bread” refers to, or how it can refer to 
offerings. [Some suggest that “bread” in these verses could refer to the 
“showbread,” or to meal-offerings, which are literally “bread,” so doesn't 
need to be explained. However, since it really does refer to figurative 
“bread,” i.e. the offerings, why didn’t Rashi tell us this earlier?] 
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Additionally, towards the beginning of Sefer Vayikra (3:11) Rashi already 
told us that “bread” refers to all kinds of food (the verse there is speaking 
about voluntary “Sh’lamim,” which is as far from “regularly scheduled” as 
an offering can get); why would he revert back to limiting “bread” to the 
Korbon Tamid before re-including the other offerings? 
How did the word “bread” come to mean “all foods”? The commentators 
(specifically when discussing its meaning extending from “meals that 
include bread,” to non-bread food items even when not part of a meal) say 
it is a “borrowed term,” initially referring to something specific but then 
evolving to refer to things that can be traced back to the initial meaning. In 
this case, “bread” literally means actual bread, but since bread is a food 
staple (see Rashi on Sh’mos 16:8), and the main part of every meal, with 
everything else served being in addition to -- and secondary to -- the actual 
bread (which is why the blessing on bread, “Hamotzie,” covers everything 
served as part of the meal), the entire meal (and not just the bread itself) 
was referred to as “bread.” After the common usage of the term “bread” 
became the entire meal -- even the non-bread items served at the meal -- 
the term came to mean all food, even when not served/eaten with actual 
bread. To sum it up, the evolution of the meaning of the word bread could 
be described as: actual bread-->meal (where bread is served)-->all food. In 
the Torah, it refers to what the term has come to mean, i.e. all food, not 
just those served as part of a meal (as Rashi tells us on Vayikra 3:11). 
Aside from Rashi not needing to explain that “bread” in 21:6 and 21:8 
means “all food” because we already know this from 3:11, its precise 
definition in these two verses makes no practical difference, as it doesn’t 
impact what Kohanim can or cannot do. Rather, it explains why they have 
additional limitations; “because they offer G-d’s bread.” Whatever “G-d’s 
bread” means, they offer it, and are therefore “holy.” When it comes to a 
Kohain with a blemish, on the other hand,” it is “G-d’s bread” that he 
cannot offer, so we have to know exactly what it is that he can’t offer. And 
even though the term “bread” evolved to mean “all food,” we need to 
know whether the Torah is referring to what the term has come to mean, or 
only to what it used to mean. 
Our edition of Rashi (on 21:17) says “every meal is called ‘bread,” but the 
first edition of Rashi (as well as several other manuscripts, including the 
edition used by Mizrachi, see Sefer Yosef Halel) says “the entire meal is 
called ‘bread.” Rather than telling us that all meals are referred to as 
“bread,” Rashi is telling us that all the foods, even the non-bread items, 
served at a meal are referred to as “bread,” since bread is served at (and is 
the main component of) the meal. In other words, whenever non-bread 
items are served with bread, all of the items being served are referred to as 
“bread” (the second of the three stages in the development of the term 
“bread”). When it comes to the offerings brought in the Temple, this 
would mean any offering that is accompanied by a meal-offering (since the 
meal-offering itself is literally “bread”). And all we would know for sure is 
that Kohanim with a blemish cannot bring any offerings that are 
accompanied by a meal-offering (such as the Korbon Tamid, which might 
be what the Sifra means). By repeating the term “bread” a few verses later 
to include additional things this Kohain cannot offer, the Torah is telling 
us that when it says “bread” it is not referring only to offerings that are 
accompanied by meal-offerings (as the term once meant), but to “all food,” 
even when not part of a meal with bread. Or, as applied to offerings in the 
Temple, even those not accompanied by a meal-offering. As stated in the 
Sifra, the repetition of the term “bread” expands the definition to teach us 
that even such offerings cannot be brought by a Kohain with a blemish. 
Rashi uses the verse from Daniel (as opposed to the one in Bamidbar), 
because he is not trying to say that the Korbon Tamid is referred to as 
“bread,” but that this verse can only teach us that offerings accompanied 
by meal-offerings, which parallel food served at a meal with bread, cannot 
be offered by a Kohain with a blemish. The second verse (21:21), on the 
other hand, which repeats the term “bread,” teaches us that it refers to all 
food, i.e. even those offerings that are not accompanied by a meal-
offering. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Continuing the Giving of Torah 
In Parshas Emor, the holidays Pesach and Sukkos are listed by name, but 
Shavuos is only alluded to (after counting seven weeks from Pesach, 
“bring a new meal-offering to Hashem”-23:16). On Pesach and Sukkos, 
we know what we are celebrating. As for Shavuos, the Torah does not 
even say that we celebrate anything. The fact that this was the day of the 
Giving of the Torah on Mount Sinai, and that this is the cause for 
celebration, are not mentioned. Why?The Kli Yakar answers that 

mentioning the Giving of the Torah would lead to an error: We might 
think that we are rejoicing every year on Shavuos because the Torah was 
given on that day, in the year we left Egypt. Instead, we should be happy 
about receiving the Torah every day of our lives. We should feel as if we 
have just received it, for the first time. 
Harav Aryeh Finkel notes that this is not simply a feeling we are expected 
to develop, it is a spiritual reality. Every day we literally receive the Torah 
anew. Rav Finkel bases this on an insight of the Taz (Orach Chaim 47:5), 
that in the morning blessings said before Torah study, we refer to Hashem 
in the present tense as “The Giver of the Torah” and not “The One Who 
gave the Torah.” Meaning, we can infer from the text of the blessings that 
Hashem is giving His People the Torah right now, in the present. 
This idea, that Torah is being given on a constant basis, finds expression in 
Chazal’s description of the celebration made by Avuya in honor of his son 
Elisha’s bris mila (Tosafos, Chagiga 15a). Great Torah scholars were 
present at that celebration, and when they began engaging in Torah, a fire 
enveloped the building. 
Avuya, alarmed, told the sages: “You’re burning down my house!” 
The sages explained: “Just as the Torah was originally given in fire, so too 
now, as we are engaging in it, the same fire comes down from heaven.” 
Every time Jews engage in Torah, a new giving of the Torah is taking 
place, even if we are not on the level of sensing the heavenly fire that 
accompanies this. 
Of course, the actual words of the Torah, even the text of the Oral Torah, 
are recorded and available to all. Nevertheless, our understanding of 
Torah, particularly the insights we produce ourselves (“chiddushim“) — 
are examples of our daily receiving of the Torah directly from Hashem. 
This is one of Hashem’s great acts of chessed to His People, that He 
personally gives over His Torah to those who invest the efforts to receive 
it. 
Just as Hashem is always giving us Torah, we are expected to give it over 
to others as well. One of the 48 ways by which the Torah is acquired 
(Pirkei Avos 6) is “learning in order to teach.” Rav Finkel cites the 
Maharal, who notes that this should be one of our main purposes for 
learning Torah, the idea that we must give over our learning to others. 
The very word “Torah” indicates that its purpose is to be taught to others. 
“Torah” is a derivative of the word “horaah,” which means a “teaching” or 
“lesson.” 
Giving over what we learn is so important, explains the Maharal, that if a 
Jew decides to learn Torah only for himself, Hashem may not give it to 
him! It could be that on his own he is not worthy of understanding the 
Torah, but if he gives his learning over to others, he will be. First, he is 
now realizing the purpose for which Torah was brought into this world, 
and secondly, his students will help tip the scale in his favor, making him 
worthy of understanding in their merit. 
Even Moshe Rabbeinu’s Torah was only given to him in order for it to be 
transmitted to Klal Yisrael. We see this from Rashi (Shmos 32:7), who 
notes that after the Sin of the Golden Calf, Hashem warned Moshe that if 
the nation was not worthy of the Torah, there was no point in Moshe’s 
possessing it. 
This does not mean that every Jew has to find for himself a classroom full 
of students, and if not, he will lack the merit of teaching others. A yeshiva 
student saying over a Gemara to his chavrusa, sharing an idea in learning 
with one’s neighbor before davening, or a father teaching his children 
about the weekly sedra — all these are examples of giving over the Torah. 
We should look for such opportunities. If we are approached by people 
whose understanding is less sharp than ours, we should not view this as a 
burden, but rather as a golden opportunity to continue the Giving of the 
Torah that began at Mount Sinai. 
When Harav Nosson Tzvi Finkel first began saying a shiur in the Mir 
Yeshiva, he informed his students from the outset that they would have to 
prepare and present to the group brief analyses of the material (known as 
“chaburos“) on a regular basis. 
The students were taken aback. “What can we prepare?” they asked. 
Rav Nosson Tzvi tried to help each one find an appropriate insight to 
prepare and then say over. “This is the only way that you can grow in 
Torah, by presenting your chiddushim to others.” 
Moreover, he sent older, more experienced students to attend these 
chaburos and assist in their progress. Some of them objected. “Don’t we 
have our own learning to do?” 
Rav Finkel stood his ground. “Working with these younger students is 
your way to succeed. Your own learning depends on this.” 
May we be zocheh to learn and teach Torah! 
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Dvar Torah 
One Incredible Act  
You shall observe My commandments and perform them; I am Hashem. 
You shall not desecrate My holy Name, rather I should be sanctified 
among the Children of Israel; I am Hashem Who sanctifies you, Who 
took you out of the Land of Egypt to be a G-d unto you ; I am Hashem. 
(Vayikra 22:31-33) 
This verse defines our entire mission here on earth. We are meant to 
sanctify Hashem’s name! We Jews represent The Almighty, the Law and 
the Order in the Universe! So powerful is the performance of Kiddush 
Hashem that the subject deserves to be punctuated and crowned with the 
concluding worlds, “I am Hashem”. Rashi explains the meaning of those 
words, “I am reliable to give a reward!” Guarantees don’t get greater than 
that! Nothing is lost from the investment of blood and sweat to make a 
Kiddush Hashem. 
Perhaps this point can be anecdotally demonstrated with the following 
remarkable story told over by Rabbi David Ashear. I am transcribing it the 
way I remember having heard. There was a young man in Israel who was 
running late on his way to get to Yeshiva. Unusually so, he decided to take 
a cab. When the cab pulled up in front of the Yeshiva the boy was in such 
a hurry that he ran out of the cab without paying the non-religious Israeli 
cab driver. The cab driver sat there in stunned disbelief as this fellow 
disappeared into an unrecognizable sea of black pants and white shirts. He 
waited and waited for the fellow to return thinking that perhaps he went in 
to get the money and was coming out soon. 
Then he began to suspect that perhaps this “religious” kid really intended 
to rip him off. He began to harbor feelings of resentment. That was not 
getting him his money. After a while he decided to cut his losses and get 
back to business. So, deeply disappointedly, he speedily departed. 
Meanwhile back in the Yeshiva the boy realized with horror his mistake. 
He ran out with the money in his hand only to witness the driver 
screeching away from the curb. He began to give chase by foot. When he 
thought he might be catching up at a red light, the light turned green and 
off he went again. This frustrating scene repeated itself multiple times. 
Finally, finally he caught up with the cab now miles away from the 
Yeshiva. The young man rapped desperately on the window and the cab 
driver looked skeptically at this heavily perspiring fellow anxiously trying 
to get his attention. Rolling down the window the cab driver experienced 
something entirely unexpected. 
The young fellow handed him the money. The cabby was mystified. Out 
of breath Yeshiva student apologized profusely for not paying to him and 
that it was a mistake. The cab driver stared at him with wonderment. The 
Yeshiva was already miles back. Again the Yeshiva student explained how 
he was trying for many blocks unsuccessfully to catch the driver until he 
finally reached him. The cab driver was overawed. Here was the boy who 
he suspected of having intentionally not paying the fare and now equally 
he is equally astonished to discover how very wrong but he was. He had 
exerted himself so much and run so far just to do the right thing. That’s 
how the encounter ended. 
Many years later, that same Yeshiva student is now a married man with a 
growing family of his own. One evening he is passing a Shul in his 
neighborhood and he notices people are entering en masse for a lecture. He 
follows the crowd and listens with rapture at the delightful delivery of the 
guest Rabbi. His subject was Kiddush Hashem. One of his main points was 
that if someone makes a Kiddush Hashem he will see good come from it! 
After the speech he waits on line to ask the Rabbi a burning question. 
When it was his turn he explained that many years ago he had made a 
tremendous Kiddush Hashem. “I chased a cab miles to pay a nominal fee 
and the driver was extremely impressed and I never saw that any particular 
good came from that.” At that moment the Rabbi looked at him squarely 
and told him, “I am that cab driver!” Your act so impressed me that I 
decided explore Torah to discover what could make a person so extra 
good. I have been studying Torah ever since. This is the fruit of that one 
incredible act. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Emor: Kiddush Hashem and Hilul Hashem 
We find in Parashat Emor one of the most important commands in the 
entire Torah: “Ve’lo Tehalelu Et Shem Kodshi” – “You shall not desecrate 
My sacred Name” (22:32). The Torah here introduces the prohibition of 
“Hilul Hashem,” which forbids defaming the Name of G-d through our 
conduct. The way we act directly affects the way the people around us 

view our religion and G-d Himself. If we speak discourteously or fail to 
show consideration to others, then people think that people who follow G-
d’s Torah become rude and insensitive, and the Torah strictly forbids 
acting in a way that gives this impression. 
Our Sages emphasized the particular severity of this prohibition, teaching 
that one cannot earn atonement for “Hilul Hashem” until after he dies. 
Other sins can be atoned for through repentance, Yom Kippur, or various 
forms of suffering. When it comes to “Hilul Hashem,” however, one does 
not achieve atonement even by repenting, observing Yom Kippur and 
enduring suffering. This violation is so severe that complete atonement is 
achieved only at the time of one’s death. 
In addition to presenting the prohibition of “Hilul Hashem,” the Torah here 
also introduces the obligation of “Kiddush Hashem,” to bring honor and 
glory to G-d through our conduct. The Torah writes, “You shall not 
desecrate My sacred Name, and I shall be glorified.” The question is 
asked, why does the Torah need to issue both these commands? If one 
brings glory to G-d’s Name, then he certainly does not defame G-d’s 
Name. Seemingly, then, it should have sufficed for the Torah to command 
us to bring glory to G-d’s Name, as in so doing one necessarily avoids 
dishonoring G-d’s Name. Why, then, did the Torah also mention the 
prohibition of “Hilul Hashem”? 
The answer that has been given is that sometimes people are so intent in 
creating a “Kiddush Hashem” that they end up creating a grievous “Hilul 
Hashem” in the process. One very common, and very unfortunate, 
example is people who block the aisle while praying on an airplane. In and 
of itself, praying while traveling is a great “Kiddush Hashem,” as it 
publicly demonstrates one’s devotion to G-d and how he is committed to 
prayer even under the difficult conditions of travel. But if one 
inconveniences his fellow passengers in the process, then he creates a 
“Hilul Hashem,” not a “Kiddush Hashem.” Rather than bringing honor to 
G-d, he conveys the terribly mistaken message that G-d encourages us to 
be inconsiderate and insensitive to other people. 
It once happened that during the morning Shaharit prayer in our 
synagogue, as we were praying the Amida, a person who lived next to the 
synagogue stormed into the sanctuary, visibly distraught. He explained 
that somebody had parked in front of his driveway, and he was unable to 
leave. After several minutes, the person who had parked his car in front of 
the driveway finally finished the Amida, and angrily said, “I was rushing 
to come and pray. What’s the big deal if he waits for a few minutes?” 
This is a grave “Hilul Hashem.” This person thought he was acting piously 
by rushing to the synagogue for prayer. He did not realize that if his rush 
to pray in the synagogue necessitated creating this “Hilul Hashem,” then 
he would be much better off praying at home. One cannot create a 
“Kiddush Hashem” by creating a “Hilul Hashem” in the process. 
I recall another example where on a cold, snowy day a man double parked 
so he could run into a store to do Shabbat shopping. When he came back to 
his car with his Hallot, wine and other goods, the fellow whose car was 
blocked was, understandably, very upset. The man who double parked 
retorted that he was going in to do Shabbat shopping, so the other man 
could wait for a few minutes. This man thought that since he was doing 
something very noble – going out to purchase goods for Shabbat in 
inclement weather – he was entitled to inconvenience other people in the 
process. He, too, failed to realize that one cannot make a “Kiddush 
Hashem” by way of a “Hilul Hashem.” 
This is why the Torah both forbids “Hilul Hashem” and commands us to 
make a “Kiddush Hashem.” It instructs us that involving ourselves in 
important and worthwhile Misvot does not justify inconsiderate behavior, 
that we must avoid defaming G-d’s Name even as – or especially as – we 
are working to bring glory to G-d’s Name. 
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Parshat Emor - Parashat ha-Moadim 
By Rabbi Chaim Wasserman 

Rabbi Emeritus, Young Israel of Passaic-Clifton, NJ 
In Parashat Emor, there contains a section, parashat ha-moadim, (Emor 
23:1-43) in which the Torah lists all five Holy Days. It begins as follows: 
“These are the appointed seasons you must celebrate as sacred holidays to 
G-d: Six days (Pesach 2 days; Shavuot 1 day; Rosh haShanah 1 day; 
Sukkot 2 days) there shall be no work done (except for what is permitted 
to be done elsewhere). But on one day it shall be observed as a day of 
solemn rest (shabbat shabbaton). 
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The inclusion of Shabbat in such a list is problematic. The sanctity of 
Shabbat derives from the creation of the world, not from the kedushat 
hazmanim, the sanctity of seasons the Torah gave to the Jews to determine 
for themselves. 
Rashi (1040-1105) is sensitive to the problem and quotes midrash Torat 
Kohanim: “Why is Shabbat listed here with all of the other moadim? This 
is to indicate that one who observes the moadim properly is considered as 
though he has kept every Shabbat, and one who violates the moadim is 
considered as having violated every Shabbat.” Here the observances of 
Shabbat and yom tov are equated despite the fact that there are some 
notable exceptions to that equation allowed by the Torah. Basically, it 
seems that chazal intended to teach that Shabbat and yom tov are to be 
treated with equal sanctity but for the exceptions the Torah itself builds in 
to the scheme of holy days. 
The Vilna Gaon (1720-1797), however, saw this parashat ha-moadim 
differently. His opinion was that the Shabbat mentioned in this section has 
nothing to do, on a level of p’shat (literal meaning), with what is being 
said here about all the other holy days. He reminds us that among these 
moadim, there is one day, Yom Kippur, which is different in degree of 
observance from the other four. The Torah designates that fifth one as a 
shabbat shabbaton with stricter observances than the other holy days. 
Therefore, the Vilna Gaon says to understand the parashat ha-moadim 
(23:1-3) as follows: 
G-d spoke to Moshe, telling him to speak to the Jews and say to them: 
“There are special times you must celebrate as sacred holidays to me, 
which are as follows: You may do (only certain specified) work during the 
six days of the holidays (2-Pesach; 1-Shavuot; 1- Rosh haShanah; 2-
Sukkot, for a total of six days). But, on the seventh day, Yom Kippur, that 
shall be a Shabbat Shabbaton, a sacred holiday to G-d, when you shall not 
do even the work permitted by the Torah on any other yom tov. It shall be 
observed fully as if it were Shabbat. 
Clearly, there is no halachic dispute between Rashi and the Vilna Gaon as 
to the meaning of these opening pesukim to parashat ha-moadim. We have 
here two opinions demonstrating the beauty and diversity in understanding 
the p’shat of the Torah’s text. 
Shalosh Regalim: A Historical Continuum 
RaMBam in his Moreh Nevochim (3:43) explains the spiritual continuum 
attached to the shalosh regalim (three pilgrim festivals) — Pesach, 
Shavuot and Sukkot. 
Pesach — z’man cheruteinu. We celebrate the spiritual value of human 
freedom from physical bondage. A slave (eved) just has to perform work 
for a master but has little thinking to do other than to produce the work his 
master demands. His time is not his own nor does he have the right to 
make decisions or to even own property. Therefore, an eved is exempt 
from all the mitzvot she-hazeman g’rama — mitzvot that are time bound, 
because his time belongs strictly to his master. And, the halachah is 
concerning property, Mah shekanah eved kannah rabbo — whatever a 
slave acquires is the property of his master. 
Shavuot — z’man matan Torateinu. We celebrate having received the 
Torah, that source of values (arachim) that constitute our way of living. 
That is the reason the Torah is referred to as our derech ha-chayim with 
the 613 mitzvot we acquired. Now that we are free of the bondage to our 
masters and far from their environment and their values, we need our own 
constitution, our own rule book. This is what is meant by kabbalat 
haTorah, We celebrate the acceptance of a way of living with all of our 
specific values. 
Sukkot. RaMBaM seems to say it is the celebration of our returning home 
to our promised national homeland. Those forty years in the Sinai desert, 
shifting from place to place, would for all times serve as a reminder that 
those of the generation of the Exodus were always on their way back 
home, returning to the homeland that Avraham, Yitzchak and Ya’akov 
spent their lives developing family as a small clan that rejected the values 
of the Caananites and started to develop their own ways. Sukkot, therefore, 
is the celebration of homecoming, for only here in G-d’s Promised Land, 
Torah as a derech ha-chayim, becomes a comprehensive way of life for the 
Jewish nation. 
And so, with the shalosh regalim, we celebrate that seminal period in our 
history when we left the servitude of Egypt, received our Torah at Sinai 
and, with that in hand, we marched on to return to our Promised Land. 
Pesach Joy and Sukkot Simchah 
R. Yitzchak Arama (c.1420-1494) in his Akeidat Yitzchak, distinguishes 
the joy experienced on Pesach from that of Sukkot. He asserts that Pesach, 
when we recall the tragic slavery we encountered in Egypt and our 
miraculous freedom at the time of the Exodus, is when the joy is focused 
on our own selves. We feel joyful that we are not still in Egyptian 
bondage. 
Not so Sukkot. The Torah describes it as chag la-Hashem shivat yamim 
(Pinchas 29:12). Sukkot is HaShem’s holiday during which we offer our 

unbridled thanksgiving unto the Lord for the forty years in the desert on 
our way to Eretz Yisrael. 
The Tishrei Holy Days 
Rabbi Yehudah haLevi (1076-c.1140) in his Kuzari (2:5) suggests that the 
Torah’s mitzvot were designed to be observed from one of three basic 
human emotions: fear (possibly awe), love and joy. With this in mind, 
ponder the three Tishrei holy days. 
Rosh haShana is referred to as yom ha-din — the day on which HaShem 
sits on his throne of judgment. Recall what we say in the exalted 
description of Unesaneh Tokef: “All mankind passes before You as You 
fix their lifetime and inscribe their destiny. On Rosh haShanah their 
destiny is inscribed and on Yom Kippur it is sealed… how many shall pass 
away and who shall be brought into existence…” Even the angels above, 
shuttering with fear, declare ‘The day of judgment is here…” 
Yom Kippur, the Day of Atonement is when we read that the word, at-one-
ment is an entire day during which we beseech HaShem to accept our 
return unto Him. “Open for us the gates of prayer and let us enter into 
Your gates.” The process of, of coming together, is for us an act of love. 
Sukkot, during which the Torah bids us “ve-hayita ach same’ach.” It is a 
week for rejoicing and joy. 
Tishrei, then, is the month when, within three weeks, we are taken through 
Rabbi Yehudah haLevi’s three emotional moods of mitzvah observance: 
fear, love, and joy. Shabbat Shalom. 

The Weekly Sidra- A Little Exercise Into The 
Obvious 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

The story is told of the M’lamaid (tutor) who once stated to his wife, “If I 
were Rothschild, I would be richer than he is!” 
“But, how could that be?” posed the wife. “Wouldn’t you both have the 
same amount of money?” 
“Yes,” responded the M’lamaid, “but, I would do some teaching on the 
side.”  
During the course of diligent Torah study, there are those inevitable times 
when what may at first seem to be a major difficulty, is in the end very 
easily resolved, since the answer is staring us right in the face (‘Rothschild 
is Rothschild, while I am also a M’lamed’). Of course, to satisfactorily 
resolve such Torah complexities a major Talmid Chacham (Torah scholar) 
is always a necessity. 
If one assiduously does his research, he will find those scientific opinions 
which claim that men outlive women, and others which hold just the 
opposite. As far as our own Rabbanim of blessed memory are concerned, 
we shall shortly examine an opinion of who outlives whom, based on this 
Passuk (verse) in this week’s Sidra, which speaks of Kohanim who 
become mourners: 
“But for his kin, who is near to him, that is, for his mother and for his 
father, and for his son, and for his daughter, and for his brother. And for 
his sister a virgin, who is near to him, which has had no husband; for her 
may he be defiled.” (Vayikra 21:2-3) 
Hence, a Kohain Hedyot (ordinary Kohain) attends the L’vaya (funeral) of 
seven relatives: 
1. Kin (wife) 
2. Mother 
3. Father 
4. Son 
5. Daughter 
6. Brother 
7. Unmarried Sister 
Based on this Passuk, the Even Ezra (Rav Avraham Ben Meir Ibn Ezra 
1089– 1164 of blessed memory) learns that since the Kohain’s deceased 
mother is mentioned prior to his father, in the majority of situations, men 
outlive their wives. 
Yet, if we progress a few P’sukim in this week’s Sidra, we find the 
following in reference to a Kohain Gadol (high Kohain) who becomes a 
mourner: 
“Neither shall he go to any dead body, nor defile himself for his father or 
for his mother.” (ibid. 21:11) 
Here the father precedes the mother, which of course, seems to be a 
difficulty regarding the opinion of the Even Ezra. Most fortunately, on 
page #121 of the Vayikra section of the Myna Shel Torah, we have a most 
obvious answer to this query from Rav Ya’akov Gezundheit (1815- 1878) 
of blessed memory, who, from 1870 to 1874, served as the chief Rabbi of 
Warsaw. 
In reality, explains Rav Ya’akov, the Passuk which lists the father prior to 
the mother is speaking of a Kohain Gadol, while the Passuk which lists the 
reverse speaks of a Kohain Hedyot. The Torah makes it quite clear that the 
Kohain Gadol’s successor is his son, as we see several times in Mikra 
(Scripture): 
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“And that son who is a Kohain in his (Kohain Gadol father’s) place shall 
put them (eight articles of clothing) on seven days, when he comes into the 
Tent of Meeting to minister in the holy place.” (Sh’mos 29:30) 
“And the Kohain who is of his (Kohain Gadol father’s) sons, anointed in 
his place, shall offer it (Chavitim or pan cooked cakes); it is a statute 
forever to HaShem; it shall be wholly burned.” (Vayikra 6:15) 
Hence, concluded Rav Ya’akov, since it is impossible to become a Kohain 
Gadol as long as one’s father who is Kohain Gadol lives, the Torah first 
mentions the father. For, if his mother passed away first, that would still 
not qualify him as Kohain Gadol.  
Rav Ya’akov delves even deeper into this issue by bringing up the subject 
of a ‘RoTzia’ach B’Shogaig’ (accidental manslayer), who must relocate to 
an ‘Ir Miklat’ (refuge city): 
“And this is the case of the manslayer, who shall flee there (to an Ir 
Miklat), that he may live; whoever kills his neighbor unintentionally, 
whom he hated not in times past.” (D’varim 19:4) 
How long must the RoTzia’ach B’Shogaig reside in the Ir Miklat? The 
Torah tells us: 
“And the congregation shall deliver the manslayer from the hand of the 
avenger of blood, and the congregation shall restore him to his Ir Miklat, 
where he had fled; and he shall live there until the death of the Kohain 
Gadol, who was anointed with the holy oil.” (Bamidbar 35:25) 
“Because he must remain in his Ir Miklat, until the death of the Kohain 
Gadol; but after the death of the Kohain Gadol the manslayer may return 
to the land of his possession.” (ibid. 35:28) 
“And you shall take no ransom for him who has fled to his Ir Miklat, that 
he should come back to live in the land, until the death of the Kohain 
(Gadol).” (ibid 35:32) 
Rav Ya’akov now cites the Mishna in the Gemarah of Makkos 11a, which 
has the following to say: 
“….. Therefore, mothers of Kohanim G-dolim were accustomed to provide 
food and raiment for them (those living in an Ir Miklat), that they might 
not pray for their sons’ deaths.”  
That is, it was quite possible that of the population of an Ir Miklat, there 
might have been those who were very anxious to get back to ‘life on the 
outside,’ and hoped for the death of the Kohain Gadol. Hence, the mothers 
of Kohanim G-dolim were very generous with the residents of the Ir 
Miklat. Which is to say, concluded Rav Ya’akov, that Kohanim G-dolim 
could only have mothers, not fathers. And, this is why the Passuk which 
deals with a Kohain Gadol must list the father predeceasing the mother. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Grit 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In recent years much has been theorized and written in the quest to 
uncover the most essential personality characteristics that determine a 
person’s likelihood to succeed in life. Intelligence, speed, and memory, 
traditionally considered key determinants for life success (probably 
because they are so important to succeed in school), are no longer 
considered to be critical to success. We have come to recognize that other 
factors such as one’s ability to identify and regulate his and others’ 
emotions and moods (E.Q.) are perhaps even more important than the 
traditional metrics mentioned above. Recently, educators and 
psychologists have coined the phrase “Grit” to identify a specific 
characteristic they have come to believe may be the most important driver 
of a person’s success. In educational psychology “Grit” is defined as the 
ability and tendency to consistently work hard toward long term goals, 
sacrificing short term gratifications that can detract from ultimate success. 
People with grit continue to overcome failures and distractions that occur 
in their lives, and persevere with hard work until they fulfill their 
commitments. It is not just working hard – it is the specific ability to 
overcome failures and not give up, not give in, and not lose one’s passion 
over extended periods of time. 
Researchers have discovered that grittier students are more likely to 
succeed than their smarter, quicker counterparts. And they have discovered 
that the vast majority of successful people possess an above average level 
of grit. 
Is this concept or something similar to it found anywhere in the Torah? 
Perhaps it is, with an additional spiritual dimension, that despite its 
mystical connotation, is as relevant to us as the secular research referenced 
above.  
In this week’s parsha the Torah describes the special status, restrictions, 
and responsibilities that are incumbent upon the family of the kohanim. 
The Torah then goes on to explain that the Kohen gadol was even more 
holy than ordinary kohanim, and thus had to be treated even more 
uniquely than the other kohanim. The Torah describes him as “V’hakohen 

Hagadol Mei’echav – The kohen who was greater than his colleagues”. 
The midrash (26:9) lists five areas in which the kahon gadol was greater 
than the other kohanim; he needed to be exceptionally wise, strong, 
wealthy, handsome, and tall. The midrash demonstrates that Aharon 
Hakohen indeed possessed great physical strength from the fact that he 
was able to lift up 22,000 kohnaim in one day order to sanctify them for 
avodah in the Mishkan. The tenufah process required lifting each of the 
22,000 levi’im one at a time and moving him front and back and side to 
side. Aharon’s ability to perform this strenuous activity attests to his great 
physical strength and stamina. 
We find a similar gemara regarding a navi, a prophet. The gemara 
(Nedarim 38a) tells us that Hashem only chooses as navi a man who is 
strong, wealthy, wise, and humble. The Rosh proves that Moshe - the 
quintessential navi - possessed this strength this from the fact that he was 
able to singlehandedly erect the krashim (the beams) in the Mishkan. 
Rav Chaim Shmulevitz (Sichos Mussar 100 – 101) asks the same question 
on both of these sources. Both feats were accomplishments that neither 
Moshe nor Aharon could have accomplished on their own. Lifting up and 
waving 22,000 in a single day is physically impossible even for an 
extremely strong person. Rabbeinu Bachayei explains that it was a special 
miracle that enabled Aharon to accomplish this task. If so, how does this 
demonstrate physical strength? Similarly, how can we prove Moshe’s 
great physical strength from his miraculous ability to erect the mishkan; no 
man could have erected the mishkan, without special divine intervention.  
Rav Chaim explains that Hashem has programmed into this world that 
when a person exerts himself to the absolute best of his ability, Hashem 
endows that person with a power that exceeds his natural potential. As a 
reward for the strength he mustered and the enormous effort that he 
invested, he is granted success that in fact was previously beyond his 
natural reach. The strength that chazal are referring to is not physical 
strength, but a Torah version of Grit. The midrash is proving that Moshe 
and Ahron demonstrated this hard work, determination, and utilization of 
every ounce of their strength to accomplish their goals and responsibilities; 
otherwise they would not have merited the miraculous empowerments that 
they experienced. It was only as a result of their passionate commitment 
and single minded effort to do what they needed to do, that earned them 
the miraculous power to accomplish that which was naturally unattainable. 
Rav Chaim’s answer leaves us with a new insight into the value of hard 
work. Although in its ultimate sense, this is only a requirement for a kohen 
or navi, to the rest of us it presents an enormous opportunity. It is 
encouraging and inspiring to know that the most important variable in our 
success and the success of our children lies not in our natural abilities, but 
within a variable that we can regulate and control. When we encourage 
ourselves or our children to work hard, it helps to understand that natural 
abilities and aptitude are only a small part of our future success. The 
“Grit” factor is in our hands. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  

Chilul HaShem and Kiddush HaShem  
By Rabbi Eliyahu Rabovsky 

Mara D'atra, Young Israel of Boca Raton, FL 
You shall not desecrate my Holy Name; rather I should be sanctified 
among the Children of Israel: I am HaShem, Who sanctifies you… Who 
took you out of the land of Egypt to be a G-d unto you; I am HaShem 
(Vayikra 22: 32-33). 
Chilul HaShem and Kiddush HaShem are pillars in Jewish life − Chilul 
HaShem ranked as the most grievous of sins and Kiddush HaShem as the 
most glorious of mitzvot. 
The Rambam writes (Hilchos Yesodei HaTorah) that some behaviors 
qualify as a Chilul HaShem even though they do not involve the 
performance of any specific sin. Nevertheless, if those behaviors are by a 
person regarded as pious, and they cause derision to come to him, then 
they are in the category of Chilul HaShem. Among those included are (a) 
buying on credit from a merchant even when he has the funds to pay in 
cash, (b) unbecoming and glutinous behavior, and (c) interacting with 
strife and anger. 
We can see how severe Chilul HaShem is regarded by Chazal from the 
following analysis. Shlomo Hamelech prays that HaShem spare him from 
both wealth and poverty. “I ask two things of You. Do not withhold them 
from me before I die…give me neither poverty nor wealth, but allot me 
my daily bread…lest I be satiated, and say Who is G-d? …and lest I 
become impoverished and steal and take the Name of my G-d” (Mishlei 
30: 7-9). 
Rashi explains that Shlomo Hamelech feared that wealth would lead him 
to arrogance and a denial of HaShem. Poverty, he feared, may lead him to 
theft, and subsequently to swearing falsely in order to acquire stolen 
property. 
The Medrash (Vayikra Raba) quotes a question that was asked by Rebbe 
Eliezer to Rebbe Chanina (according to some, it was Rebbe Chanina to 



!waaBtu!swnb!– trcdk trcd ihc                                                               19 
Rebbe Eliezer): “Which is worse − denying HaShem’s existence, or 
stealing and swearing falsely?” The Medrash answer is that we know 
HaShem forgives idolatry in circumstances where there is no breach of 
Chilul HaShem, but does not forgive in the case of Chilul HaShem. The 
Medrash considers the rebellion of the rich man an expression of idolatry. 
But it views theft and the false swearing of a poor man as Chilul HaShem, 
Citing a source in Yechezkel: “Let every man serve his idols, since you do 
not listen to Me; and no longer profane My Holy Name…”  
With this, Chazal teach us that although a man believes in HaShem, but he 
steals and often swears falsely, he is worse than one who denies HaShem’s 
existence. The heretic is violating numerous prohibitions each moment of 
his life as he denies HaShem, and violates all manner of Torah laws. The 
poor man who swears falsely, on the other hand, is observing virtually the 
entire Torah. His only wrongdoings are stealing and swearing falsely. 
However, those particular sins are heavier than even rejection of Torah [in 
that he transgresses them while publicly indicating that he is observant] 
because they constitute a Chilul HaShem − a public denigration and 
undermining of HaShem in the presence of others. This is despite the fact 
that people are aware of his poverty and need for basic necessities, 
motivating him to steal or swear falsely in the first place. He feels forced 
to transgress, pressured by circumstance – his Chilul HaShem is not even 
severe! Yet, Chazal regard this transgression as even worse than the denial 
of HaShem. 
What does this mean for us? Apart from all the Torah we learn, mitzvot 
and acts of chesed we perform, and community projects we undertake, we 
are not complete in our service of HaShem. Behavior that leads to Chilul 
HaShem would undermine all of it. We must constantly ask ourselves a 
difficult question: “How am I perceived by other people?” 
It should be understood that one must not breach Halacha in order to 
please others. We must always scrutinize our actions to determine if they 
are halachically appropriate. But the job does not end there. In addition, 
we must determine how others will view both what we do and the way we 
go about doing it. This requires us to see ourselves from the standpoint of 
the onlooker − we must first understand their attitudes, culture, or what 
they consider normal. In one setting, certain behaviors may be acceptable, 
while in another, they may be offensive, arrogant or unbecoming – all the 
more so by someone appearing to be “religious.” The perceptions of others 
are not always obvious, and considering them requires thought. However, 
the effort is essential for our pursuit of the mitzvah of avoiding Chilul 
HaShem. 
In order to motivate ourselves to the task, consider the second verse cited 
above which states that HaShem “took us out from Egypt to be a G-d unto 
you.” The Toras Kohanim says: “I took you out of Egypt on the condition 
that you would be ready and willing to sanctify My Name, even with your 
very life.” The Yalkut Yehudah explains the logic of this condition. 
HaShem says, “I rescued you from Egypt in a supernatural manner. Now 
serve me in a way that also matches that love by exceeding the natural 
limits of self preservation.” 
To be ready to reach above and beyond for Kiddush HaShem, we must do 
likewise to avoid creating Chilul HaShem. By thinking before acting or 
speaking, we will make a monumental difference in the final outcome of 
our actions; and doing so will ensure that honor to HaShem is 
accomplished. Shabbat Shalom. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Emor 5776  
GOOD MORNING! According to Jewish cosmology, the day begins with 
nightfall. That is why all holidays start at night after the stars can be seen. 
Wednesday night, May 25th, begins the holiday of Lag B'Omer. You may 
have seen advertisements for picnics from synagogues and JCC's. 
Lag B'Omer is the 33rd day of the Omer, the period between Pesach and 
Shavuot. On this day the plague which was killing Rabbi Akiva's disciples 
stopped. It is also the yahrzeit of Rabbi Shimon Bar Yochai, the author of 
the Zohar, the Kabbalah, the book of Jewish Mysticism. Tradition has it 
that the day of his demise was filled with a great light of endless joy 
through the secret wisdom which he revealed to his students in the Zohar. 
In Israel there are huge bonfires across the country. From Pesach onwards 
the children gather fallen branches and old tires and build pyres often 20 
and 30 feet high. Then as the sky grows dark, they are lit and the sky is 
filled with flames -- and smoke. (I have often wondered what the reaction 
is to the pictures from the US and Russian Spy satellites.) 
The fires are symbolic both of the light of wisdom Rabbi Shimon Bar 
Yochai brought into the world and as a "yahrzeit candle" to the memory of 
his passing. Haircuts and weddings take place on this date and there is 
much festivity including dancing, singing and music. 
Why the name Lag B'Omer? Every Hebrew letter has a numerical value. 
An aleph = 1, a bet = 2 and so forth. The two Hebrew letters lamed (30) 
and gimmel (3) = 33. So Lag (spelled lamed gimmel in Hebrew) B'Omer 

means the 33rd day of the Omer. [The word "Omer" literally means 
"sheaf" and refers to the offering of the barley sheaf in the Temple on the 
second day of Pesach marking the harvesting of the barley crop. From that 
day until Shavuot (the anniversary of the giving of the Torah and the 
Festival of the Harvest) is called the period of the Counting of the Omer. It 
is a time for reflection upon how we view and treat our fellow Jews and 
what we can learn from the tragedies that have befallen us because of 
unfounded hatred for our fellow Jews. 
For more on Lag B'Omer, I direct you to AishAudio.com as well as 
Aish.com/h/o for articles including -- Kabbalah and Lag B'Omer, The 
Mystery of Lag B'Omer, Whispering Flames: The Fire of Lag B'Omer, 
Lag B'Omer: Remembering Rabbi Shimon. 
Three Rules For Success 
1. Initiative -- You have to try 
2. Perseverance -- You have to keep trying 
3. The Almighty smiles upon your efforts. 
My father likes to quip that "The harder you work, the luckier you get." 
Luck is where preparation meets opportunity. Our Torah teaches that 
telling yourself "I can't" is a big mistake. If the Almighty would help you, 
would you be able to do it? He is there and will help. Remember: One 
person and the Almighty make a majority. 
Telling yourself "I don't feel like doing it" is another big mistake. One 
should do what his soul wants (accomplishment, meaning) and not what 
his body desires (comfort). Don't confuse body messages for messages of 
the soul! And if the decision and the effort needed for success are too 
painful, here are: 
Seven Excuses for Giving Up  
1. We've never done it that way. 
2. We're not ready for that, yet. 
3. We're doing all right without it. 
4. We tried it once and it didn't work out. 
5. It costs too much. 
6. That's not our responsibility. 
7. It won't work. 
Torah Portion Of The Week: Emor 
This week's portion sets forth the standards of purity and perfection for a 
Cohen; specifies the physical requirements of sacrifices and what is to be 
done with blemished offerings; proclaims as holidays the Shabbat, Pesach, 
Shavuot, Rosh Hashanah, Yom Kippur and Sukkot. 
It reminds the Jewish people to provide pure olive oil for the Menorah and 
designates the details of the Showbread (two stacks of 6 loaves each which 
were placed on the table in the portable sanctuary and later in the Temple 
once a week upon Shabbat). 
The portion ends with the interesting story of a man who blasphemed 
God's name with a curse. What should be the penalty for this 
transgression? Curious? Leviticus. 24:14. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And they (the Cohanim) shall observe my charge, and they shall not bear 
sin for it" (Leviticus 22:9). 
Rashi, the commentator, explains that this verse is a warning to the priests 
(Cohanim) not to eat trumah (tithes from crops given to the Cohanim) 
while they are in a state of tumah (spiritual impurity). Why the special 
warning and what can we learn from it? 
Even though eating trumah is the fulfillment of a mitzvah for the priests, 
they must be very careful not to do so in a manner that will transform the 
potential good into a transgression. Rabbi Yeruchem Levovitz commented 
that we learn from here an important principle: even when a person is 
involved in doing the Almighty's service, he must be very careful that no 
transgressions should come from it. 
To reiterate, our lesson: whenever you are engaged in doing a good deed 
or involved in a worthwhile project, be on guard that the good you do is 
complete and does not include any transgressions. (And remember to say 
'thank you' when appropriate!). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the Almighty said to Moshe, 'Speak to the priests, the sons of 
Aharon, and say to them: Let no (priest) defile himself amongst his people 
" (Lev. 21:1). 
The Chozeh of Lublin explained this verse to mean that Moshe was told 
that the priest should be worthy of being the descendants of Aharon 
(Aaron, the High Priest). Just as Aharon had the trait of loving and 
pursuing peace, so too, they should work on acquiring this trait. Therefore, 
the latter part of this verse warns them that even though they should try to 
make peace between people whenever they can, they must be careful not 
to defile themselves in the process. At times they might come into contact 



20                                                         waaBtu!swnb!– trcdk trcd ihc!
with very aggressive and violent people and they should not become too 
close to them lest they become negatively influenced by their faults. 
Quote of the Week 
Every test is a gift and every gift is a test -- Sherry Dimarsky 
With Very Special Thanks to Mr. & Mrs. Leonard A. Wien  
With Great Appreciation to Susan Biederman 
This article can also be read at: http://www.aish.com/tp/ss/ssw/379568291.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
The Essence of Sefiras Haomer 
The mitzvah of counting the omer only began after the people entered their 
land—that is to say, when they had been given not only freedom (leaving 
Egypt), but national independence (entering Eretz Yisroel). When they 
lived on their own land and reaped its harvest, only then did they bring an 
omer. This teaches us that what the land produces is not ours; rather, it has 
been grown for the sake of the Torah, and is used to fulfill the Torah’s 
purpose. 
We celebrate our freedom on Pesach, remembering the independence we 
gained before Hashem. Although freedom is the end goal of other nations, 
we consider ourselves only beginning, and we start counting toward 
another goal. The mitzvah of counting is expressed in Devarim: “when the 
sickle begins to be put to grain, you shall begin to count seven weeks.” 
Where others stop counting, you will begin. 
This is because personal freedom means nothing without Torah. Without 
Torah, freedom becomes anarchy. 
A person who attains freedom must make an effort to prove himself a man. 
He must break the chains of his body’s impulses, break his stubbornness, 
which would make him a slave to physicality. 
This idea contrasts so sharply with the goals of other nations. In this 
worldview, only morality has real value—not because it yields prosperity, 
but the opposite: prosperity has meaning only because it helps attain 
morality. 
It is easy to receive freedom as a gift from Hashem. But if we wish to set 
ourselves free inside, if we seek to attain the freedom required for our 
calling as bearers of the Torah, we must aspire to inner growth. 
Physical wealth cannot last without spirituality to control it. Prosperity has 
no value without Torah and mitzvos, especially for us. We cannot possess 
G-d’s land without His Torah, for the land is only ours because of it. 
To have land without Torah would be the surest way to our downfall. If 
Klal Yisrael became like the other nations, viewing the land as its own and 
prosperity as its supreme goal, we would be lost, erased from the Divine 
record of the history of nations. We would be denying our mission if we 
did not begin to count where others only stop. And so, we are commanded 
to count from Pesach, the day of our national independence, and our 
counting leads us to true freedom. 
We must learn to use our freedom and our land only in the service of the 
Torah. Only then will our freedom and our land have real value. Freedom 
and prosperity are not the end of our national aspirations, but only the 
beginning. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Emor - You Are All Holy 
Adapted from Minchas Asher, by Rav Asher Weiss 
In this week's parsha Hashem commands the Bnei Yisroel regarding the 
kedusha of the Cohanim: "They shall be holy to their God, and they shall 
not desecrate their God's Name, for they offer up the fire offerings of the 
Lord, the food offering of their God, so they shall be holy…. You shall 
sanctify him (the Cohen), for he offers up the food offering of your God; 
he shall be holy to you, for I, the Lord Who sanctifies you, am holy." 
(Vayikra 21:6,8) 
In parshas Kedoshim we were all instructed to conduct ourselves with 
kedusha: "Speak to the entire congregation of the children of Israel, and 
say to them, You shall be holy, for I, the Lord, your G d, am holy." 
(Vayikra 19:2) 
Klal Yisroel were endowed with many levels of kedusha, each one higher 
than the other. Kedusha isn't one single height. Rather it is a relentless 
longing within the person for excellence. It's not a status; it is a way of 
life. 
The holy Ohr Hachaim at the beginning of parshas Kedoshim writes that 
really in all the various aspects of Creation there are different levels of 
kedusha rising higher and higher. 

Many mussar seforim cite a remarkable statement from the Sefer 
HaYetzira. When Hashem gave the Torah, Har Sinai was full of Oshan òùï 
(smoke, dark cloud). The word òùï is an abbreviation for òåìí, ùðä, ðôù 
world, year, soul. These are the three categories that comprise the entire 
Creation. The category of "the world" consists of the material creation, 
from the earth and everything on it, to the sky with all the stars: everything 
in the physical universe. "Year" relates to the creation of time. "Soul" 
correlates to the creation of Man. These are the three branches of Creation. 
In each class there are myriads of levels of holiness, each higher than the 
next. The lowest level of the physical world is the sea and continents 
which have no kedusha whatsoever. Above that is Eretz Yisroel; then 
Yerushalayim; then Har Habayis (the mountain upon which the Bais 
Hamikdash stood). Within the Har Habayis is the Azara, the holy 
courtyard. Then the structure of the actual Bais Hamikdash. The highest 
level of kedusha was the Kodesh Kodoshim. In time the week days are the 
lowest level. Then comes Chol Hamoed, Yom Tov, Shabbos, and then 
Yom Kippur which is the Shabbos of all Shabbosim. 
Similarly in Man there are various levels of kedusha. Lowest are the 
nations of the world, then Yisroel, the tribe of Levi, the Cohanim, and 
above them all is the Cohen Gadol. 
This has all been dictated by the wisdom of Hashem Yisborach that each 
aspect of the various features of Creation should radiate the Divine Light 
and G dly Radiance out from the central point of Creation to influence and 
affect that which is nearby, and so one down to the lowest level. 
What exactly is kedusha? How do we define it? We can take a hint from 
the beginning of mesechta Kiddushin where marriage, which chazal called 
kedushin, is defined. Chazal there explain that the word kiddushin implies 
that the husband prohibits his wife on everyone else like a holy object: 
hekdesh. Tosafos explains that in simple terms it means that when he says 
to his bride,äøé àú î÷åãùú ìé "you are mekudushes to me", he means "you 
are especial to me, destined just for me." 
Kedusha is not what is commonly translated as holy, or sanctified. 
Kedusha means something that is special and set aside. 
The Cohanim are special. They are designated to work in the Bais 
Hamikdash. This is their kedusha. But even the entire Klal Yisroel have 
been charged to be a Kingdom of Cohanim and a Holy Nation. The entire 
Jewish nation has been instructed to be set aside to serve Hashem, not 
specifically in the Bais Hamikdash, but rather wherever they make a holy 
dwelling all over the world. This is amazing. The entire nation were 
commanded to sanctify the profane. The Cohanim were commanded to 
sanctify the holy. We are all a Kingdom of Cohanim, and a Holy People. 
Even the avodah of the Cohanim wasn't for their own sake. Their service is 
for all of Klal Yisroel. They are serving us (äðé ëäðé ùìåçé ãéãï ðéðäå åìà 
ø÷ ùìåçé ãøçîðà - ÷éãåùéï ë"â). Through the Cohanim all of Klal Yisroel 
are set aside and raised up to serve the Almighty. The Cohanim carry out 
the actual Avodah of the Korbonos. But the purpose of the Korbonos is for 
the entire nation to offer the korbonos through their messengers the 
Cohanim. All of Klal Yisroel are holy; we are a nation of kedusha. Each 
one of us is special and set aside to serve our Creator. Each person in his 
own service. Each person with his own particular mitzvos. All of us 
together. 
Each one of us is holy! 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
732-370-3344  
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Defining Character Traits 
“And if the daughter of a man who is a Kohen will be defiled through 
having illicit relations, she defiles her father. She shall be consumed by 
the fire.” Vayikra 21:9 
It is unusual for the Torah to describe sin in terms of anyone else other 
than the person himself who has erred. In the case featured in our verse, 
where a woman conducts herself in a wayward manner, the Torah 
associates her misdeed to the fact that she is a daughter of a Kohen. What 
is the reason in this case for the Torah to attribute some level of guilt to the 
family, and not only to the woman herself? 
Sefer Sho’el U’Meishiv notes that when Avraham Avinu set out to find a 
wife for his son Yitzchak, he made a concerted effort to send his servant 
far away to Charan, although its inhabitants were known to be idolaters. 
He did this rather than choose a woman from Canaan, which was closer 
and presumably would have presented a more readily available selection 
for a wife. The reason for this was that the general behavior of the nations 
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of Canaan was lewd and licentious. A woman from this society would 
have been totally incompatible for Yitzchak, and would not be worthy to 
be the mother of the Jewish people. There is a significant difference 
between the sin of idolatry and that of forbidden relationships. Idolatry is a 
misguided philosophy. The error is based upon a mind-set, and a mistake 
in this realm does not necessarily indicate personal corruption of character. 
It can be redirected and rehabilitated. The type of immorality discussed in 
our pasuk, however, is an offshoot of a character flaw, one where a person 
has allowed himself to be controlled by his lusts and desires. This is not 
only exceedingly difficult to correct, but is the type of character defect 
which is transmitted from one generation to the next. When a person acts 
in a manner which capitulates to physical cravings, his children also 
develop selfishness and self-satisfaction as traits. Avraham knew that these 
are very corruptive personality flaws, and he realized that a woman from 
the Canaanite society would not be fit to be the next mother of the Jewish 
nation. 
Our verse discusses a woman who has demonstrated sinful behavior in the 
area of licentiousness. She is correctly described as being a daughter of her 
father, for this sin is often conduct which is passed on by the family. 
Shabbos - The Source Of Blessing 
“For six days labor may be done, and on the seventh day it is a day of 
complete rest, a calling of holiness; you shall not do any work. It is a 
Sabbath for God in all your settled places.” Vayikra 23:3 
One Friday night, HaRav Yosef Chaim Sonnenfeld, the Rav of 
Yerushalayim, had to call a doctor to see his wife, who was ill. He hurried 
to the house of a well-known doctor, Dr. Schwartz, and found the doctor 
holding a lantern. Rav Yosef Chaim was pained to witness the Shabbos 
being violated, and he began to walk back with the doctor to see his wife. 
Along the way, Rav Yosef Chaim struck up a conversation. “You are a 
famous doctor. You must be aware of the relative size of the head in 
respect to the rest of the body!” The doctor looked up and answered, 
“Well, as a matter of fact, I know that the head is usually one-seventh of 
the body.” 
Rav Yosef Chaim asked the doctor’s indulgence. “Once, the organs of the 
body rose up against the head. They claimed that they do all the work, and 
the head unfairly claims all the honor. The legs walk, the hands lift and 
wave about. The heart works non-stop, and the digestive organs work 
constantly to do their difficult jobs. The lungs are always breathing. The 
organs complained that the head, however, just sits there and rules above 
them all. Was this fair? The head, however, explained its position. While 
the head admitted that it received certain advantages, it was not unjustified 
in this distinction. The head explained that it coordinated everything in the 
body, and without the guidance and coordination provided by the head, all 
the organs and limbs would be worthless. The organs and limbs had no 
choice other than to agree that the head was right.” 
The doctor was amused by the story, and he wholeheartedly agreed that 
the head was truly the head. Rav Yosef Chaim then made his point. “In the 
same way that Hashem fashioned the body, so did He arrange the days of 
the week. One-seventh of the week is the Shabbos day. Six days are 
designated for work and toil, and the seventh day is the root of holiness 
and sanctity. This is the one day which elevates the meaning of everything 
that can be accomplished throughout the entire week, for this is the day of 
rest from labor and a time to rise in spirituality. The Shabbos is the source 
of all blessings, and the six other days derive their abundance from this 
wellspring of spirit, very much in the same way as the body derives its 
coordination and direction from the head.” 
Dr. Schwartz and the Rabbi continued to walk in silent contemplation, as 
the doctor repeated to himself, “The Rabbi is right...the Rabbi is right...” 
The Honor Of Promoting A Mitzvah 
“Speak to Bnei Yisrael and say to them: ‘When you shall enter the Land 
that I give you and you reap its harvest, you shall bring the omer of the 
first of your harvest to the Kohen.’ ” Vayikra 23:10 
All the inhabitants of the towns nearby assembled there so that the sheaves 
for the omer might be reaped with much fanfare...And why was all this? 
Because of the Baitusim who maintained that the reaping of the omer was 
not to take place at the conclusion of the [first day of the] festival. (They 
held that the expression in Vayikra 23:11 must be taken in its literal sense 
- the day following the first Shabbos in Pesach. The Pharisees, however, 
argued that “Shabbos” here meant “the day of cessation from work”, i.e., 
the Festival of Pesach. Accordingly, the omer was to be offered on the 
second day of the festival, and the reaping of the stalks on the night 
preceding, at the conclusion of the first day of the festival.) - Menachos 
65a  

Why would all the cities in the vicinity of the cutting of the grain for the 
omer come to gather and witness the cutting of the stalks? 
The Chinuch (#302) writes that by having such a wide degree of 
participation, this would create what was certain to become a major event. 
Every person who would be part of this event would now become 
sensitized to the word of Hashem through having watched the mitzvah 
being done in great fanfare and celebration. This seems to indicate that the 
objective of this assembly was that the mitzvah be performed with 
enthusiasm and excitement, and not, as Rashi comments, that the goal was 
simply to counteract the misunderstanding of the Baitusim. 
The Admur, Rabbi Avraham Mordechai of Gur, the Imrei Emes, notes 
that a further proof to this can be brought from the Midrash. The verse 
states (Ruth 1:19): “And they both went on until they arrived at Beis 
Lechem.” Our Sages tell us that the day Naomi and Ruth returned to Eretz 
Yisrael was the day of the harvest of the omer. Great crowds had gathered 
to witness the mitzvah, and this is when Naomi entered the scene. 
Consequently, “the entire city was astir on her account”. Because everyone 
was already together for the sake of the mitzvah, they therefore were all 
present as Naomi arrived, and they were shocked to see her deteriorated 
condition. Historically, that particular event occurred well before the 
Baitusim existed, yet we see that a large convening of the community was 
assembled. We can conclude that the main purpose of everyone’s coming 
together was for the promoting of the mitzvah and the increased 
highlighting of the honor of its observance. 
Proceed With Caution 
“And when you reap the harvest of your land, you shall not remove 
completely the corner of your field as you reap and you shall not gather 
the gleanings of your harvest; for the poor and the proselyte shall you 
leave them. I am God, your Lord.” Vayikra 23:22 
The verse that discusses the yekq gleanings of the field presents the 
mitzvah with a double expression. After instructing the farmer “not to 
gather these stalks” for himself, it then repeats the command and tells the 
farmer that he must “leave them for the poor”. What is the significance of 
the additional command not to collect these stalks and also to leave them 
for the poor? 
Rashi explains that the owner of the field cannot help the poor or stranger 
collect these agricultural gifts. Earlier, in Parashas Kedoshim (19:9-10), 
the Torah also lists the command of not collecting the yek, and of leaving 
these items for the poor - also with a double expression. Yet, it is 
noteworthy that Rashi there does not offer his comment of prohibiting the 
owner from assisting the poor to collect their gifts. Why does Rashi wait 
until our verse to offer his explanation? 
In Sefer Giv’as Shaul, we find that the context in Parashas Kedoshim is 
speaking specifically about the requirements of farming a vineyard. The 
subsequent verse lists the laws of ,IkkIg and yrP, which are various types 
of grape clusters and growths which are to be left for the poor. A vine is a 
type of tree, and the Mishnah (Pe’ah 4:1) clearly teaches that when a poor 
person comes into an area of trees to collect the items left for him, the 
owner of the field should assist him. Climbing the trees is a dangerous 
endeavor, and several collectors in a narrow area could cause these poor 
people to hurt each other with sharp tools. The farmer himself is more 
familiar and adept in climbing up into his trees. We do not want the poor 
people to be in danger. Although the verse tells the owner to “leave the 
appropriate gifts for the poor”, Rashi was aware that in dealing with a 
vineyard, the Torah does expect the farmer to be of assistance. It is only in 
the context of our verse, which discusses grain, where the poor man must 
collect these items without any assistance. 
Anticipating A New Day 
“And for your animal and for the beast that is in your land shall all its 
crop be to eat.” Vayikra 25:7 
The Mishnah in the beginning of Berachos teaches that the earliest time to 
recite the Shema at night is the same moment when Kohanim who were 
tme’im that day could finally come to eat teruma. What is the association 
between these two halachos such that the Mishnah expresses one in terms 
of the other? 
In Sefer Eglei Tal, the author cites his father, who explains that a Kohen 
who was tamei would wait the entire day, even after immersing in a 
mikvah, anxiously awaiting the moment he could finally be deemed tahor. 
Only then would he be permitted to eat teruma once again. Obviously, the 
fact that once ohcfIFv ,tm arrived the Kohen would be permitted to eat 
teruma indicates that this moment ushers in a time period distinct from the 
day that just passed. This precise lesson, that a new day has arrived, also 
leads us to realize that it is appropriate to begin the new date with reciting 
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Shema, an expression of accepting the reign of Hashem anew. The 
previous recital of Shema earlier that morning was for the previous day, 
and the emergence of a new date on the calendar requires a new 
declaration of accepting the yoke of Heaven. 
Halachic Corner  
Pirkei Avos: Chapter 3 
A person should try to make Shabbos a special, unique day, different from 
the other six days of the week. Therefore, one should have special clothing 
that he wears on Shabbos. His speech as well should be different. Just as 
one gets dressed up when going to a special place or to meet an important 
person, he must also be appropriately dressed for the day of Shabbos. This 
law does not depend on whether the person stays at home or goes out - the 
time itself is special. However, too much emphasis should not be placed on 
clothing to the extent that it becomes the topic of conversation in shul. 
(Igeres HaGra) 
From all the halachos concerning our demeanor on Shabbos (speaking, 
walking, dress) we see that every moment of Shabbos must be outwardly 
apparent as a unique day. This is the only proper way to perform oneg 
Shabbos while at the same time keeping the spirit of k’vod Shabbos. 
Questions for Thought and Study 
1. How is the section regarding laws of Kohanim at the beginning of our 
parasha connected to the laws of witchcraft at the end of last week’s 
parasha? See Ba’al HaTurim 21:1 
2. What extra intention are the Kohanim commanded to fulfill when the 
Torah says: "ovhe«ktk Uhvh ohJse" - “They shall be holy to their God”? See 
Ha’amek Davar 21:6 
3. Where does the Torah give both the sin and its only source of atonement 
in the same pasuk in this week’s parasha? See Rabbeinu Bachya 22:32 
4. What was the halachic status of the kken (blasphemer), as described in 
Pasuk 24:10? See Ramban there 
5. Why does the Torah need to repeat in Pasuk 24:23 that Bnei Yisrael did 
as Hashem commanded? We already knew that Bnei Yisrael had stoned 
the blasphemer. See Ramban 24:23 
Answers: 
1. If Bnei Yisrael ask how they can prognosticate the future if they are not 
allowed to use witchcraft, one can answer "ohbvFv kt rnt" - “Speak to the 
Kohanim”, who will get the answers from the ohnUTu ohrUt §/ 
2. The Kohanim are commanded to make themselves holy and sanctified 
for Hashem. They should not do this for their own personal honor. 
3. The pasuk commands Bnei Yisrael not to make a wv kUkj (desecration of 
God’s name), and follows it with "hTJsebu" - “And I shall be sanctified”. 
This is because one cannot have repentance for a ¦wv kUkj except through wv 
JUshe. 
4. According to the Sifra, since the kken was born from the union of a non-
Jewish man and a Jewess, he was considered to be like a Jewish rznn (not 
permitted to marry a regular Jew). This was true even though the concept 
of rznn had not been introduced, as the Torah had not yet been given. 
Ramban quotes French sages who say that he was not a Jew at all, as Bnei 
Yisrael followed patrilineal descent before the giving of the Torah. It was 
only at this time that this person converted. However, Ramban disagrees 
and says that he was a Jew all along but came from tainted lineage. 
5. Ramban says that this was to indicate that Bnei Yisrael had followed all 
the details required in the law of stoning. He quotes Ibn Ezra’s 
interpretation that they accepted all the laws indicated in Pesukim 24:17-
22 as well as stoning him. Ramban, however, disagrees with Ibn Ezra’s 
explanation. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Reigning On The Parade 
The Medrash on this week’s parsha tells us that among the revelations that 
were revealed to Moshe, was, “Each generation and its wise people; each 
generation and its leaders.” Then the Medrash adds something that seems 
peculiar. The Medrash says that he was also shown, “Each generation and 
its wicked ones; each generation and its thieves.” Why was it necessary to 
show Moshe the wicked of each generation? 
The commentaries explain that it would be very difficult for Moshe to 
really appreciate the leaders of each generation, unless he also understood 
what challenges they were up against. Each generation has its issues. 
Moshe was able to appreciate the success and nobility of the leaders he 

was being shown because he was also shown their challenges, and what 
they were up against. 
On a personal level as well, each of us overcomes significant challenges to 
succeed at that which we do. By appreciating the challenges or 
distractions, we can more fully appreciate and reinforce the good that we 
have done. 
When Reb Elchonon Wasserman was in the United States fundraising for 
his European Yeshiva, he was brought to Manhattan on a number of 
occasions. On one occasion, he noticed a significant commotion just down 
the block as an annual holiday parade was being prepared. Reb Elchonon 
asked his driver to wait and he proceeded down the block to watch the 
festivities. 
After watching patiently for several minutes, Reb Elchonon told his driver 
that he was ready to go. Together they proceeded to the next appointment. 
The driver was surprised by Reb Elchonon’s uncharacteristic behavior. 
Usually he guarded his time and was so careful not to waste a moment. 
Why had he felt it necessary to watch the float preparations for a full 
fifteen minutes. 
Full of curiosity, the driver respectfully broached the subject with Reb 
Elchonon. He said, “I’m so confused. Usually the Rosh Yeshiva is so 
careful with his time. Why was it necessary to spend so much precious 
time watching the parade?” 
Reb Elchonon replied, “You know that there are a growing number of 
students in the yeshiva who are from the United States. They left 
everything that they were used to behind, and came to live in our very un-
modern, little town. 
“As their mentor it is my obligation to appreciate what they left behind, 
and understand where they are coming from. 
“Yetz ich farshtein- Now I understand them a little better, and appreciate 
them all the more. They left all this excitement, pomp, and ceremony 
behind, to come to our simple town to study Torah. They were able to see 
beyond the attractive lights and noises…” 
In order to really appreciate the leaders of each generation, Moshe had to 
know what their challenges were. So it is for every parent and mentor, for 
all time. To properly coach anyone or to appreciate them, we need to 
understand what they are up against and where they are coming from. 
May Hashem give us the insight and the wisdom… 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Emor 5776 - Midos Tovos Is An Integral Part Of Mans Greatness 
A Commentary Published by Yeshiva Kesser Torah of Queens  
"Speak to the Kohanim, the sons of Aharon, and speak unto them 
(Vayikra 21:1)" 
The Midrash (VaYikrah Rabbah 26:1) relates that Rebbe Tanchum Ben 
Chaniloy began his discourse on Parshas Emor with a posuk in Tehillim that is 
structurally similar to our posuk above. Just as our posuk uses the word 
"speak" twice, so too does Dovid HaMelech in praising Hashem use the word 
"speak" twice. Dovid Hamelech, praises Hashem by saying,"Imros Hashem 
Amaros Tehoros - The words of Hashem are pure words (Tehillim 12:7)." 
This posuk, according to the Midrash, is to be divided into two segments: 1] 
"Imros Hashem Amaros" - The words of Hashem are words, and 2] "Tehoros" 
- the words of Hashem are pure. Both of these segments are coupled into one 
statement of praise to Hashem.  
Rebbe Tanchum explains that the first segment means that the words of 
Hashem are words of emes, but the words of a mortal, who is only flesh and 
blood, is not necessarily a word of truth.  
He illustrates this concept with a parable. When a king of flesh and blood 
enters a city, all the inhabitants of that city greet him with much pomp and 
honor and sing his praises highly. Enjoying this grand reception, the king 
promises, "Tomorrow I shall start to build for you bathhouses and canals to 
bring in water." The king goes to sleep that night but never awakens. Where is 
he and where are his promises?  
But "Hashem Elokim Emes, Hu Elokim Chaim UMelech Olam - Hashem, G-
D, is true, He is the Living G-D and the Everlasting G-D.(Yermiahu 10:10)" 
Why is He True? Said Rebbe Abin, he is true "because He is the Living G-D 
and King of the Universe(1)."  
2] The second segment of the posuk is the word "Tehoros." The words of 
Hashem are pure. What is its meaning? We find, as an example, that 
HaKadosh Boruch Hu wrote eight extra letters in the Torah in order to avoid 
saying an undignified word. That is, instead of writing "the Tameh (impure) 
animal" the Torah rather writes "The animal that is not clean."  
Thus, according to this Midrash, Dovid HaMelech is praising two distinct 
qualities of Hashem in this one statement. He praises Hashem's supreme 
greatness in that He is emes . He fulfills all his promises and  
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utterances. Whatever He declares will be. David also praises Hashem's words 
as being exceptionally pure. They are delicate, soft, and "adele."  
This is mystifying. How could Dovid HaMelech possibly praise both of these 
highly unequal qualities of Hashem, His greatness and His purity of speech in 
the very same breath? Purity of speech is only a minor and subordinate 
quality as compared to Hashem's supreme greatness! Would one ever think 
of praising the Vilna Gaon as a man with great genius who knew Shas bavli, 
Yerushalmi, Mechilta, Sifra, Sifri, and more, on his fingertips, backwards and 
forwards and that he spoke with "adelkeit (softness)", in the same breath? Of 
course not! Speaking with "adelkeit", as nice a quality as that is, does not 
constitute greatness, nor is it remotely related to it. Therefore, it would surely 
be improper, when extolling the Gaon's greatness, to include mention of his 
"adele" speech. If this is so, how then could Dovid HaMelech possibly utter 
these two unequal praises of Hashem, His greatness and His purity of speech, 
in the very same breath? 
It seems from here that virtuous speech, speaking delicately, softly, with 
"adelkeit" and midos tovos, stands on par as an equal to with the greatness of 
man. Dovid HaMelech deems it proper to utter praises of HaKadosh Boruch 
Hu's Greatness and purity of speech in the very same breath, as two qualities 
of equal importance. Together they comprise the sum of man's greatness. 
Similarly, it would be most proper to praise the Vilna Gaon's genius and 
greatness, together with his "adele" speech and midos tovos in the very same 
breath. 
If this is so, then perhaps we can derive from here an awesome revelation. If a 
person possesses one hundred percent greatness and zero percent Midos 
Tovos, his greatness is reduced to half. Therefore, he now possesses only 
fifty percent greatness. Since midos tovos constitutes an integral part of man's 
greatness, then whatever is missing in one quality, strongly affects the other. 
There is one barometer for both attributes. 
This fundamental Torah hashkafah is contrary to the understanding of the 
secular world; it is something they cannot fathom. They consider midos tovos 
only as a nonessential "extra-benefit" and as "icing on the cake," and therefore 
they deem it inappropriate to utter praises of one’s greatness and ones’s 
softspokenness in the same breath. Dovid HaMelech, with his holiness, 
greatness, and profound perception of Hashkafas HaTorah, has taught us 
otherwise. 
May we focus our efforts on developing this hidden greatness that lies dormant 
within us. May we exert vigorous effort in developing our purity of speech-to 
speak delicately, softly, and with "adelekeit". May we further work to develop 
our midos tovos - kindness, charity, and concern for others - for this constitutes 
an essential part of the greatness of man. Amen VeAmen. 
1. The latter portion of this posuk (he is the living G-D) comes to explain the 
beginning (He is the true G-D). Because Hashem lives forever, therefore, He 
has the greatness and eternal capacity to fulfill His words - Hence the words 
and promises of Hashem are Emes (Chiddushei Radal). 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Holy Times (Emor 5776) 
11 May 2016 
The parsha of Emor contains a chapter dedicated to the festivals of the 
Jewish year. There are five such passages in the Torah. Two, both in the 
book of Exodus (Ex. 23:14-17; 34:18, 22-23), are very brief. They refer 
only to the three pilgrimage festivals, Pesach, Shavuot and Sukkot. They 
do not specify their dates, merely their rough position in the agricultural 
year. Nor do they mention the specific commands related to the festivals. 
This leaves three other festival accounts, the one in our parsha, a second 
one in Numbers 28-29, and the third in Deuteronomy 16. What is striking 
is how different they are. This is not, as critics maintain, because the Torah 
is a composite document but rather because it comes at its subject-matter 
from multiple perspectives – a characteristic of the Torah mindset as a 
whole. 
The long section on the festivals in Numbers is wholly dedicated to the 
special additional sacrifices [the mussaf] brought on holy days including 
Shabbat and Rosh Chodesh. A memory of this is preserved in the Mussaf 
prayers for these days. These are holy times from the perspective of the 
Tabernacle, the Temple, and later the synagogue. 
The account in Deuteronomy is about society. Moses at the end of his life 
told the next generation where they had come from, where they were going 
to, and the kind of society they were to construct. It was to be the opposite 
of Egypt. It would strive for justice, freedom and human dignity.  
One of Deuteronomy’s most important themes is its insistence that 
worship be centralised “in the place that God will choose,” which turned 
out to be Jerusalem. The unity of God was to be mirrored in the unity of 
the nation, something that could not be achieved if every tribe had its own 
temple, sanctuary or shrine. That is why, when it comes to the festivals, 
Deuteronomy speaks only of Pesach, Shavuot and Sukkot, and not Rosh 

Hashanah or Yom Kippur, because only on those three was there a duty of 
Aliyah le-regel, pilgrimage to the Temple. 
Equally significant is Deuteronomy’s focus – not found elsewhere – on 
social inclusion: “you, your sons and daughters, your male and female 
servants, the Levites within your gates, and the stranger, the orphan and 
the widow living among you.” Deuteronomy is less about individual 
spirituality than about the kind of society that honours the presence of God 
by honouring our fellow humans, especially those at the margins of 
society. The idea that we can serve God while being indifferent to, or 
dismissive of, our fellow human beings is utterly alien to the vision of 
Deuteronomy. 
Which leaves Emor, the account in this week’s parsha. It too is distinctive. 
Unlike the Exodus and Deuteronomy passages it includes Rosh Hashanah 
and Yom Kippur. It also tells us about the specific mitzvoth of the 
festivals, most notably Sukkot: it is the only place where the Torah 
mentions the arba minim, the “four kinds”, and the command to live in a 
sukkah. 
It has, though, various structural oddities. The most striking one is the fact 
that it includes Shabbat in the list of the festivals. This would not be 
strange in itself. After all, Shabbat is one of the holy days. What is strange 
is the way it speaks about Shabbat: 
The Lord said to Moses, “Speak to the Israelites and say to them: The 
appointed times [moadei] of the Lord, which you are to proclaim [tikre’u] 
as sacred assemblies [mikra’ei kodesh]. These are my appointed festivals 
[mo’adai]. Six days shall you work, but the seventh day is a sabbath of 
sabbaths, a day of sacred assembly [mikra kodesh]. You are not to do any 
work; wherever you live, it is a sabbath to the Lord.” 
There is then a paragraph break, after which the whole passage seems to 
begin again: 
These are the Lord’s appointed times [mo’adei] festivals, the sacred 
assemblies [mikra’ei kodesh] you are to proclaim [tikre’u] at their 
appointed times [be-mo’adam]. 
This structure, with its two beginnings, puzzled the commentators. Even 
more was the fact that the Torah here seems to be calling Shabbat a mo’ed, 
an appointed time, and a mikra kodesh, a sacred assembly, which it does 
nowhere else. As Rashi puts it: “What has Shabbat to do with the 
festivals?” The festivals are annual occurrences, Shabbat is a weekly one. 
The festivals depend on the calendar fixed by the Bet Din. That is the 
meaning of the phrase, “the sacred assemblies you are to proclaim at their 
appointed times.” Shabbat, however, does not depend on any act by the 
Bet Din and is independent of both the solar and lunar calendar. Its 
holiness comes directly from God and from the dawn of creation. Bringing 
the two together under a single heading seems to make no sense. Shabbat 
is one thing, moadim and mikra’ei kodesh are something else. So what 
connects the two? 
Rashi tells us it is to emphasise the holiness of the festivals. “Whoever 
desecrates the festivals, it is as if he had desecrated the Sabbath, and 
whoever observes the festivals it is as if he had observed the Sabbath.” The 
point Rashi is making is that we can imagine someone saying that he 
respects the Sabbath because it is God-given, but the festivals are of an 
altogether lesser sanctity, first because we are permitted certain kinds of 
work, such as cooking and carrying, and second because they depend on a 
human act of fixing the calendar. The inclusion of Shabbat among the 
festivals is to negate this kind of reasoning. 
Ramban offers a very different explanation. Shabbat is stated before the 
festivals just as it is stated before Moses’ instructions to the people to 
begin work on the construction of the Sanctuary, to tell us that just as the 
command to build the Sanctuary does not override Shabbat, so the 
command to celebrate the festivals does not override Shabbat. So, although 
we may cook and carry on festivals we may not do so if a festival falls on 
Shabbat. 
By far the most radical explanation was given by the Vilna Gaon. 
According to him, the words “‘Six days shall you work, but the seventh 
day is a sabbath of sabbaths,” do not apply to the days of the week but to 
the days of the year. There are seven holy days specified in our parsha: the 
first and seventh day of Pesach, one day of Shavuot, Rosh Hashanah, Yom 
Kippur, the first day of Sukkot and Shmini Atseret. On six of them we are 
allowed to do some work, such as cooking and carrying, but on the 
seventh, Yom Kippur, we are not, because it is a “Sabbath of Sabbaths” 
(see verse 32). The Torah uses two different expressions for the 
prohibition of work on festivals in general and on the “seventh day.” On 
the festivals what is forbidden is melekhet avodah (“burdensome or servile 
work”), whereas on the seventh day what is forbidden is melakhah, “any 
work” even if not burdensome. So Yom Kippur is to the year what Shabbat 
is to the week. 
The Vilna Gaon’s reading allows us to see something else: that holy time 
is patterned on what I have called (in the Introduction to the Siddur) 
fractals: the same pattern at different levels of magnitude. So the structure 
of the week – six days of work followed by a seventh that is holy – is 
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mirrored in the structure of the year – six days of lesser holiness plus a 
seventh, Yom Kippur, of supreme holiness. As we will see in two 
chapters’ time (Lev. 25), the same pattern appears on an even larger scale: 
six ordinary years followed by the year of Shemittah, “release.” 
Wherever the Torah wishes to emphasise the dimension of holiness (the 
word kodesh appears no less than twelve times in Lev. 23), it makes 
systematic use of the number and concept of seven. So there are not only 
seven holy days in the annual calendar. There are also seven paragraphs in 
the chapter. The word “seven” or “seventh” occurs repeatedly (eighteen 
times) as does the word for the seventh day, Shabbat in one or other of its 
forms (fifteen times). The word “harvest” appears seven times. 
However, it seems to me that Leviticus 23 is telling another story as well – 
a deeply spiritual one. Recall our argument (made by Judah Halevi and Ibn 
Ezra) that almost the entire forty chapters between Exodus 24 and 
Leviticus 25 are a digression, brought about because Moses argued that the 
people needed God to be close. They wanted to encounter Him not only at 
the top of the mountain but also in the midst of the camp; not only as a 
terrifying power overturning empires and dividing the sea but also as a 
constant presence in their lives. That was why God gave the Israelites the 
Sanctuary (Exodus 25-40) and its service (i.e. the book of Leviticus as a 
whole). 
That is why the list of the festivals in Leviticus emphasises not the social 
dimension we find in Deuteronomy, or the sacrificial dimension we find in 
Numbers, but rather the spiritual dimension of encounter, closeness, the 
meeting of the human and the divine. This explains why we find in this 
chapter, more than in any other, two key words. One is mo’ed, the other is 
mikra kodesh, and both are deeper than they seem. 
The word mo’ed does not just mean “appointed time”. We find the same 
word in the phrase ohel mo’ed meaning “tent of meeting”. If the ohel 
mo’ed was the place where man and God met, then the mo’adim in our 
chapter are the times when we and God meet. This idea is given  beautiful 
expression in the last line of the mystical song we sing on Shabbat, Yedid 
nefesh, “Hurry, beloved, for the appointed time [mo’ed] has come.” Mo’ed 
here means a tryst – an appointment made between lovers to meet at a 
certain time and place. 
As for the phrase mikra kodesh, it comes from the same root as the word 
that gives the entire book its name: Vayikra, meaning “to be summoned in 
love.” A mikra kodesh is not just a holy day. It is a meeting to which we 
have been called in affection by One who holds us close. 
Much of the book of Vayikra is about the holiness of place, the Sanctuary. 
Some of it is about the holiness of people, the Cohanim, the priests, and 
Israel as a whole, as “a kingdom of priests.” In chapter 23, the Torah turns 
to the holiness of time and the times of holiness. 
We are spiritual beings but we are also physical beings. We cannot be 
spiritual, close to God, all the time. That is why there is secular time as 
well as holy time. But one day in seven, we stop working and enter the 
presence of the God of creation. On certain days of the year, the festivals, 
we celebrate the God of history. The holiness of Shabbat is determined by 
God alone because He alone created the universe. The holiness of the 
festivals is partially determined by us (i.e. by the fixing of the calendar), 
because history is a partnership between us and God. But in two respects 
they are the same. They are both times of meeting (mo’ed), and they are 
both times when we feel ourselves called, summoned, invited as God’s 
guests (mikra kodesh). 
We can’t always be spiritual. God has given us a material world with 
which to engage. But on the seventh day of the week, and (originally) 
seven days in the year, God gives us dedicated time in which we feel the 
closeness of the Shekhinah and are bathed in the radiance of God’s love. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
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Overview 
The kohanim are commanded to avoid contact with corpses in order to 
maintain a high standard of ritual purity. They may attend the funeral of 
only their seven closest relatives: father, mother, wife, son, daughter, 
brother, and unmarried sister. The kohen gadol (High Priest) may not 
attend the funeral of even his closest relatives. Certain marital restrictions 
are placed on thekohanim. The nation is required to honor the kohanim. 
The physical irregularities that invalidate a kohen from serving in the 
Temple are listed. Terumah, a produce tithe given to the kohanim, may be 
eaten only by kohanim and their household. An animal may be sacrificed 
in the Temple after it is eight days old and is free from any physical 
defects. The nation is commanded to sanctify the Name of G-d by insuring 
that their behavior is always exemplary, and by being prepared to 

surrender their lives rather than murder, engage in licentious relations or 
worship idols. The special characteristics of the holidays are described, 
and the nation is reminded not to do certain types of creative work during 
these holidays. New grain may not be eaten until the omer of barley is 
offered in the Temple. The Parsha explains the laws of preparing the oil 
for the menorah and baking the lechem hapanim in the Temple. A man 
blasphemes G-d and is executed as prescribed in the Torah. 
Insights 
Bored with Breathing 
“And you will bring a new mincha-offering (meal-offering) to G-d.” 
(23:16) 
Are you “burned out”? 
You seem to hear that phrase a lot these days. I'm “burned out” from this; 
I'm “burned out” from that; I'm bored with this; it's just lost its excitement 
for me. 
Why do people “burn out”? 
Take two people working hard. One is self-employed and the other is 
working for someone else for a salary. There's a big difference between 
them. Someone who works for a salary often has no special, personal 
interest in the company other than that he wants it to exist in order to 
provide him with a living. And his “apathy” only increases if the company 
as a whole doesn't excel in profits, and there is no bonus to look forward 
to. 
Someone who is self-employed, on the other hand, will likely put his very 
soul into his work. He is the company. He enjoys the moments of triumph 
and he grieves over the disasters. But bored and burned out? Virtually 
never. 
Unlike the salaried employee whose remuneration is fixed from the 
beginning, with only limited scope for profit participation, the self-
employed person knows that the sky's the limit. The company's success is 
his success. 
When we learn Torah we should think of it like it was our own business. In 
your own business, if things aren't going right, who is there to put them 
right? Only yourself. If it takes extra time at the office, we would 
certainly, and gladly, put in the extra hours. 
When we sit down to learn, do we mentally “punch in”? Are we waiting 
for the next coffee break? For the check at the end of the month? Or do we 
feel the exuberance and challenge of our learning as though it was our own 
business? 
How does the Torah refer to the monumental event of its being given at 
Sinai? 
"And you will bring a new mincha-offering to G-d." 
Why is the reference so oblique? It's true that at the festival of Shavuot 
there is a command to bring a new mincha-offering to G-d. But is that the 
most conspicuous aspect of Shavuot? How about the giving of the Torah? 
Wouldn't it have been more appropriate to spell out that on this day the 
Torah was given at Sinai? And yet it is with these few covert words that 
the Torah hints to the central event of Judaism. 
Why? 
The Torah doesn't specify the date of its giving because it doesn't want us 
to feel that it was given as a “one-off” event. Rather, it wants us to feel 
like it's being given to us every day,and for us to receive it every day as 
though we were hearing it for the first time at Sinai. 
The Torah is our life's breath. Even though a person breathes millions of 
times in the course of his life, does anyone get tired of breathing?Why 
not? Since we understand that our life depends on breathing, it's not a 
subject for boredom. Boredom can only set in when a person sees 
something as optional. Breathing isn't optional; it's obligatory. 
This is the way we should feel about the Torah, for it is our life and the 
length of our days. 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
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Torah MiTzion 
Emor 
At the end of this week's parashah, the Torah tells us a story of a man in 
the desert who blasphemed Hashem's holy Name. Moshe had not yet been 
taught what punishment such a sinner deserved, and so he was arrested 
until the matter would be clarified. Finally, according to Divine 
instruction, he was executed by stoning. 
Immediately thereafter, Hashem told Moshe a series of laws: 
And to the Children of Israel you shall speak, saying - Any man who will 
blaspheme his God shall bear his sin. And one who pronounces 
blasphemously the Name of Hashem shall be put to death, the entire 
assembly shall surely stone him; proselyte and native alike, when he 
blasphemes the Name, he shall be put to death. And a man -- if he strikes 
mortally any human life he shall be put to death. And a man who strikes 
mortally an animal life shall make restitution, a life for a life. And if a man 
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inflicts a wound in his fellow, as he did, so shall be done to him. A break 
for a break, an eye for an eye, a tooth for a tooth; just as he will have 
inflicted a wound on a person, so shall be inflicted upon him. One who 
strikes an animal shall make restitution, and one who strikes a person shall 
be put to death (Vayikra 24:15-21). 
Reb Ya'akov Kaminetsky zt"l, once told us that for many years he had 
been bothered by the context of the above passage. The intention is clear: 
to teach the laws regarding the blasphemer. Why, then, did the Torah 
include in this paragraph the laws of one who harms or kills another 
person or his animal? What connection is there between these sins, and 
why are they mentioned here specifically? 
Reb Ya'akov said that he had searched for the answer in many 
commentaries but had not found anyone who explained this enigma. Then 
one day, Hashem opened his eyes to understand the truth of the passage. 
I once heard from the renowned Jewish historian, Rabbi Shlomo 
Rottenberg z"l, author of Toldos Am Olam, that if one wants to understand 
events in Jewish history properly, he must activate his imagination and 
envision himself at the scene which he is studying. If he does this, he said, 
he will realize things which he would not have, had he just read the dry 
text from afar. Apparently, Reb Ya'akov used the same approach to finally 
resolve what was bothering him. 
He told us to imagine what had probably occurred during this incident. 
Most of the Jews at the time were devoted to Hashem Who had taken them 
out of bondage in Egypt, "with a mighty hand and an outstretched arm"; 
had drowned their enemies in the Sea before their very eyes; and was 
miraculously sustaining them in the desert, providing them with all of their 
needs. Suddenly, the son of the Egyptian taskmaster, whom Moshe had 
slain for oppressing a Jew even more than the norm in pre-Nazi Egypt, had 
the audacity to pronounce the ineffable Name of G-d and curse It. We can 
very easily imagine what the reaction must have been, especially of the 
zealots. People probably began beating him and even his animals with 
clubs. The police must have had their hands full freeing him from the 
unruly mob and taking him away to prison for trial and sentencing. 
After the event, Hashem told Moshe to teach the Jews that, although their 
intentions may have been good; their actions were not. 
First of all, no one is to take the law into his own hands. A man who has 
sinned, no matter how great the sin, is entitled to a fair trial. Honest judges 
will hear the testimony and thoroughly interrogate the witnesses, in an 
attempt to acquit the accused. Capital punishment, although allowed by the 
Torah, is extremely difficult to actually enforce, due to all of the 
complicated requirements of the Halachah. Indeed, the Talmud tells us that 
a judicial body which executed more than one person in seventy years was 
nicknamed "a killing court." If he is convicted, the victim is to be punished 
only by those who were appointed to do so; not by vigilantes. 
Furthermore, a person is to be punished according to the strict 
constrictions of the Law. No one is to receive more than what he deserves. 
Moreover, unless the torah says otherwise, his property, and certainly his 
family, are not to be punished forthright as it says (Devarim 24:16), 
"Fathers shall not be put to death because of sons, and sons shall not be put 
to death because of fathers; a man should be put to death for his own sin." 
Therefore, at this specific moment when the Jews were so upset about the 
desecration one of them had performed, the Torah commanded those who 
think that it is a mitzvah to persecute sinners and their belongings that if 
they harm anyone, even an animal, wrongfully, they will be responsible 
for their actions and will have to pay for them; in this world or in the 
World-to-Come. 
A story is told that a shochet (ritual slaughterer) in Brisk was found to be 
not as G-d-fearing as a shochet should be. Consequently, it was 
questionable whether the animals and fowl which he slaughtered were 
permitted to be eaten. The Rabbi of Brisk (I believe it was Reb Chaim 
Soloveichik zt"l, although it may have been his son, Reb Velvel zt"l) 
summoned all of the town slaughterers to his home in order to discuss a 
way to dismiss the questionable shochet from his post and find some other 
means of livelihood for him. However, at the meeting, the Rabbi noticed 
that the shochet in question was also present; since he had no idea why the 
Rabbi had called them together. Consequently, the Rabbi quickly changed 
the topic and discussed some other matter instead. 
When asked why he had done so, the Rabbi explained that the shochet 
deserved to be fired - but not to be embarrassed in public! He had intended 
to find a way to resolve the problem without causing him or his family 
unnecessary - and forbidden - distress. Since this had proven impossible, 
he left it for another time to deal with properly. 
This basic rule is especially applicable for educators: teachers, principals 
and even parents. Even when students or children are worthy of 
punishment, one has to be extremely careful not to penalize them more 
than they deserve. This would be an injustice for which he himself would 

then be punished - "an eye for an eye, a tooth for a tooth" - for harming 
someone in an improper manner. 
King Shlomo wrote about the Torah, "Her ways are ways of pleasantness, 
and all her paths are peace" (Mishlei 3:17). 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parashat Emor 5776: D'var Torah 
On the eighth day… there shall be an Atzeret... you shall not do any type 
of work (23:36). 
Following Rashi (to Num. 29:35), the word Atzeret may be translated in 
two ways. 
The first is "restriction", from both work and travel. With travel, people on 
their mandatory Sukkot visit to Jerusalem had the restriction of not being 
allowed to leave until after the Shemini Atzeret. 
The second is "assembly". After seven days of Sukkot, where the offering 
of bulls on behalf of the gentile nations had been taking center stage, G-d 
issues an invitation to the Israelites only: "Please make a small banquet for 
me so that I can enjoy your exclusive company". 
The Sforno observes that of the five days of the Shalosh Regalim (in 
Israel) where work is forbidden, three carry the name of Atzeret. 
The first is the seventh day of Pesach: "the seventh day shall be an Atzeret 
to G-d. You may not do any work" (Deut. 16:8). It was the day the 
Israelites were saved from the Egyptians at the Red Sea, and it was the day 
that they sang the famous song with Moses out of the deepest gratitude. 
The Sforno explains that for that reason the Torah gave the seventh day of 
Pesach the status of Atzeret. 
The second is Shavuot. Atzeret is the rabbinic name for Shavuot (e.g. 
Pesachim 66b). It is the day that the Torah was given. However, unlike the 
other two occasions the Torah itself does not use Atzeret for Shavuot. The 
Sforno explain why. It is because the Israelites forfeited some of their 
spiritual status with the sin of the Golden Calf that happened very soon 
afterwards. 
The third is Shemini Atzeret, the day after Sukkot. In a similar vein to 
Rashi, Sforno emphasizes that it is the culmination of the entire festive 
cycle, the period when the Israelites are closest to G-d. That is the time to 
celebrate the relationship in the spirit of "Let Israel rejoice in Him who 
made them" (Psalms 149:2). 
It may be suggested that there is a progression with the three Atzeret 
occasions. Each one represents a different theme running through Torah 
observance. The seventh day of Pesach represents a decisive and formative 
event in the development of the Jewish People, when G-d intervened in 
saving the Israelites from the Egyptians. That event is in the past: it does 
not take place every day. 
Shavuot also encapsulates an event of the past; the Giving of the Torah. 
However, the mitzvah of learning Torah every day and every night extends 
it right into the present. 
And Shemini Atzeret is in the present. It is the time when the intense 
festive cycle reaches its zenith. Yet every year is different. Even though 
the dates of the Chagim are standard, everyone experiences them slightly 
differently. And the experience of one year does not match the next. It is 
the present that is creating the joy, not specifically an event in the past. 
Thus G-d invites us to capture that moment with "Please make a small 
banquet for me so that I can enjoy your exclusive company" so that in turn 
the Israelites can respond with "Let Israel rejoice in Him who made them". 
As they do today, with the joyous Simchat Torah proceedings. 
Parashat Emor (Haftara) 5776 
(The Priests, in Ezekiel's vision of the future Temple) '…will instruct My 
people regarding the differences between holy and profane. They will 
inform them concerning the differences between spiritually unclean and 
clean. They will act as judges in disputes. They will judge the case 
according to My laws. They must keep My statutes and My teachings on 
My holy days, and they must sanctify My Sabbaths.' (Ezekiel 44:23-4) 
'The Priests shall not eat any carcass or torn animal, of any bird or animal.' 
(ibid. 44:31) 
Guided Tour… 
The prophet Ezekiel himself was a kohen - a priest who spent his earlier 
life in the Holy Land. His period of recorded prophecy, however, took 
place after his enforced exile to Babylon - during the period before and 
after the Destruction of the First Temple in 586 BCE. His Divine 
communications were addressed to both those Jews already exiled in 
Babylonia, and to the people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes to crescendo. It is a 
long message with powerful, vivid, and ultra-brilliant images. It starts with 
the excitement of storms, lightening and fire - the heavens open, and 
Ezekiel dramatically experiences G-d's words and power. The Almighty 
calls on him to be a prophet to carry His message to the people through 
communications emanating from the celestial mobile angelic composition 



26                                                         waaBtu!swnb!– trcdk trcd ihc!
of His throne. The prophecy continues to warn the Jews in the darkest 
terms of His judgment on them, as a consequence of their having 
abandoned Torah teachings and basic morality, preferring false prophets, 
and an idolatrous and grossly self-indulgent lifestyle. It then leaves the 
Israelites, removing its focus to the doom of the various nations that 
misled them. By the time the prophecies of Ezekiel return to the Jews, they 
become warmer and more kindly. Words of threat are replaced with words 
of comfort and hope: promising a brighter future for the Israelites and their 
revival and unification within the Holy Land, with, after the defeat of the 
nation of Gog, a fully restored Temple and nation. 
Indeed, the Haftara itself continues Ezekiel's vision of the future Temple. 
The immediate preceding chapters describe its construction with striking 
precision, detailing the offerings that the Talmud (Menachot 45a) 
understands refer to the actual consecration of that Temple itself. The 
succeeding verses leading up to, and also forming, the content of the 
Haftara itself - a passage in many ways paralleling the opening sections of 
the Parasha - specify that many priests would be ineligible for any, but the 
most basic roles in Divine Temple service. That is because they had 
'previously distanced themselves from Me when Israel strayed… after their 
idols'. (44:1) By contrast, the Zakok line of priests (Samuel II 8:17 - listed 
in Chronicles I 5:30-41), who had been loyal to the Almighty would carry 
out the actual Temple service in the exemplary fashion detailed by the 
Haftara - emphasizing due dignity, modesty, and consistent adherence to 
its procedures. These involve its written laws in the Books of Exodus and 
Leviticus, and its oral traditions put in writing by Ezekiel (Talmud: 
Sanhedrin 22b, 83b; Taanit 17b). The latter include four rules, two of 
which are recorded in the Haftara. They are: a monument must be set up 
near an unburied corpse so that the priests should not actually defile 
themselves with contact with the dead (39:15), a priest who is 
uncircumcised - even where Halachically permitted, through health 
considerations - profanes the Temple service (44:9), the material used for 
making the future white priestly garments must be linen (44:18), and the 
priests themselves must have haircuts at regular intervals (44:20). 
However, the whole text describing a future, G-d-centered society, clearly 
conveys the message that the worship of G-d must go together with 
common decency. That is exemplified by verses succeeding the Haftara. 
They state that the Prince is entitled to give part of his estate to his own 
sons as an inheritance, but he himself is subject to property laws like any 
other citizen. 'The prince must not seize (land) from the common people's 
portion, or rob their holdings. He may give his sons an inheritance only 
from his own holding, in order that My people will not be dispossessed of 
their holdings.' (46:18) 
To which Temple does the passage refer to? It cannot refer to the First 
Temple that was consecrated some four centuries before Ezekiel's lifetime. 
It cannot refer to the Second Temple, because its consecration sin offering 
involved the male goat (Ezra 6:17), not the bull stated here (43:19). Thus 
R. Samson Raphael Hirsch expounds the view that the Haftara details the 
permanent Third Temple, which will be built in future Messianic times. 
Hirsch, in his commentary on Emor's sister Haftara, read on Parashat 
Hachodesh, explains why Ezekiel describes the construction and working 
of the Third Temple in such great detail. He states that it is 'to ban even the 
slightest doubt as to the reality of that future (of redemption), and to make 
our confidence as firm as a rock in the absolute certainty that the Almighty 
Director of the history of the world will ultimately bring about the 
attainment. Thus every year on the Sabbath before Nissan, (we read) the 
word of the prophet Ezekiel, and (it) gives us Divine instruction of the 
service of the consecration of the Temple on that day. Even if there is 
much in those words that is beyond our present understanding and, 
according to the Sages, must wait for the arrival of Elijah, what is most 
important is that these words are given. The thought of it revives our 
courage and gives us fresh strength to make our efforts even more 
energetic to bring that distant day nearer.' 
May that day approach soon, and in our times. 
D'var Torah 
Ezekiel lived in the generation before Ezra, the leader who started the era 
of the Men of the Great Assembly. This period formed a six-hundred year 
bridge between the Prophets and the Rabbis of the Talmud. The Great 
Assembly developed the growth of the Halacha by constructing 'fences to 
Torah Law' (Talmud: Avot 1:1), and it appears that that the Prophet 
Ezekiel, with his intense focus on Halacha including the stringencies stated 
in the Haftara, actually prepared the ground for their work. 
However the Talmud (Shabbat 13b) records that there was an attempt to 
refuse to admit the Book of Ezekiel within the ranks of Biblical holy writ, 
because it appeared to contain contradictions to Torah law. For example, 
in the Haftara (44:22), ordinary priests may not marry widows, but the 
Torah limits this prohibition to the high priest only (Lev. 21:14). In 
addition, a priest may not defile himself by being in contact with a corpse 
unless it is that of a close blood relative - parent, child, brother, or 

unmarried sister (44:25). The Parasha makes the same point, but also 
allows him to contact a dead body under the category of 'relatives closest 
to him' - which would also include his deceased wife, a non-blood relative. 
Yet another example seems to bring an unnecessary prohibition. 'The 
priests shall not eat any carcass or torn animal, of any bird or animal.' 
(44:31) Why does Ezekiel prohibit the priests things already forbidden to 
the whole population? And yet, according to the Talmud (Menachot 45a), 
it not merely a repetition. For by Torah law, priests were allowed to 
consume the offerings of doves whose heads had been killed by melika - 
nipping and therefore actually tearing the throat (Lev. 5:8), and here 
Ezekiel specifically prohibited that, as he refers to both birds and animals. 
So again Ezekiel is laying down a law stricter that that of the Torah. Why 
is that so? 
The Talmud (Shabbat 13b) states that the above, and similar issues, gave 
great concern to the early Rabbis. To this end it says: 
'Remember that man, Hanania ben Hizkia, for good. Had it not been for 
him, the Book of Ezekiel would have not been included in the Bible, for its 
words seemed to contradict the Torah. What did he do? Three hundred 
barrels of wine were brought up to him, and he sat in an attic and 
reconciled the contradictions.' 
It does not, however, describe how the above, and similar issues were 
resolved. We do not have any details of Hanania's solutions. However, we 
may ask the following. How would the spiritual state of the Israelite nation 
advance when this part of Ezekiel's prophecy becomes reality? Within that 
context, where do the 'changes' fit into Torah practice? 
In tackling the above issues, the Haftara brings a powerful statement about 
the role of the future priesthood. They will '… instruct My people 
regarding the differences between holy and profane. They will inform 
them concerning the differences between spiritually unclean and clean. 
They will act as judges in disputes. They will judge the case according to 
My laws. They must keep My statutes and My teachings on My holy days, 
and they must sanctify My Sabbaths.' (44:23-4) 
The Gaon of Vilna expounds that the above verses hint at the six orders of 
the Mishna. 'Holy and profane' refers to the Order of Holy Things; 
'unclean and clean' to the Order of Purities; 'Judges in Disputes' to 
Damages, 'My Teachings' to the Order of Women; 'My Statutes' to the 
Order of Seeds; and 'My Holy Days' to the Order of Appointed Times. 
Simplified, the Gaon's statement means that the Priests will serve as 
spiritual leaders and teachers to the Israelite nation. They will present the 
Law of Moses and its traditions with the necessary appeal and dynamism 
that will make a deep impression on the Israelites of the time. The text 
implies that they would not stay all the time in the cloisters of the Temple 
worship, but also mix with the population. 
That might even involve instituting new practices that would come under 
the general heading of Gezeirot - precautionary Halachic legislation. 
Indeed, much of Talmudic law is precisely that. Each case of Ezekiel's 
vision of future Temple practice that differs from the Law of Moses 
imposes additional stringency. Nowhere is he actually more lenient. 
Ezekiel's vision gave an important dimension to the priesthood and 
Temple worship. The rebuilt Temple was not to be a mausoleum and a site 
of mere ritual, but a spiritual powerhouse from where the Torah would 
enter the hearts of those who attended. A person who visited the Temple 
would go away with the feeling that he had learnt something new that he 
sincerely resolves to put into daily practice. He would obtain a new 
perspective on life's values, and personally connect with those who served 
G-d at the place where the Divine Presence was most intense. And the 
very fact that these priests were to meet the public in non-Temple contexts 
on all that the Torah is something to be lived at all times, and not for 
special occasions only. So the spiritually elevated Temple experience 
would permeate all walks of life among the Israelite nation. 
That vision requires ideal standards of conduct from the priests at all 
times. Their very approachability means that their personal conduct must 
be all the more exemplary. Their deeds, and as a result, what they stand 
for, will be on constant, critical view from the public. A past history of 
less-than-holy activities would disqualify a priest. Their appearance, 
deportment and personal lifestyle must enhance their calling in the eyes of 
the public - and that would extend even to choice of marriage partner, and 
what food they may eat. Ezekiel's vision gave a window into the future on 
what practices would promote the enhancement of Torah at the time the 
Temple would finally be rebuilt. To be effective in their roles, it was 
essential that the priests had to be most scrupulous in regard to their dress, 
their marriage partners, their contact with the dead, and indeed their diet. 
Only then would their leadership be a success and convey the appropriate 
messages to the people. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
. Written by Jacob Solomon. Tel 02 673 7998. E-mail: jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this 
Parasha sheet every week. Parashiot from the First, Second, and Third Series may be viewed on the Shema Yisrael web-site: 



!waaBtu!swnb!– trcdk trcd ihc                                                               27 
http://www.shemayisrael.com/parsha/solomon/archives/archives.htm e-mail: jacobsol@netvision.net.il Shema Yisrael Home This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. 
For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il 
Jerusalem, Israel 732-370-3344  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Emor 5776 - “Counting Days” 
Imagine there is a bank that credits your account with $86,400 each 
morning. It carries over no balance from day to day, and every evening it 
deletes whatever part of the balance you fail to use during the day. 
Wouldn’t you try to use every cent? 
Every day has 86,400 seconds. Every second used well is yours forever. 
Every second wasted is lost forever. 
Time waits for no one. Yesterday is history. Tomorrow is a mystery. 
Today is a gift. That's why it’s called the present.(1) 
The clock is ticking. 
Throughout my High School years, somewhere towards the end of May, 
on the upper right-hand corner of the board in front of the classroom was 
posted the countdown of how many days were left until graduation. I 
remember watching the decreasing numbers enviously. Finally when I was 
a senior my classmates and I enjoyed the experience for ourselves. As the 
numbers decreased our excitement proportionately increased. Then on the 
morning before graduation there was a big number 1 that stood proudly in 
the box – just one more day; we had made it! 
Truthfully, I loved High School, including my classmates, the student 
body, my rabbeim, and the atmosphere that pervaded the yeshiva. It was a 
special four years and an experience I knew I would miss. But graduation 
is an exciting milestone and so I couldn’t help but get swept up in the 
graduation fever and the final countdown. 
Unlike all other holidays, Shavuos is not identified by a calendar date, but 
rather as the fiftieth day of the Omer count(2). 
“You shall count for yourselves… seven weeks they shall be complete. 
Until the morrow of the seventh week you shall count, fifty days; and you 
shall offer a new meal-offering to G-d.(3)” 
The Sefer Hachinuch(4) explains the purpose of the counting of the Omer: 
“We are to count from the day after the first (day of the) Yom Tov of 
Pesach until the day of the giving of the Torah (i.e. Shavuos) to 
demonstrate in our souls our tremendous desire for the honored day, for 
which our hearts pine like a servant yearns for shade. He should count 
constantly in anticipation ‘when will that desired time come when I will 
achieve my freedom?’ Counting demonstrates to a person that all of his 
hope and desire is to arrive at that time.” 
There is a glaring question that emerges from the Sefer Hachinuch’s 
beautiful explanation of Sefiras Haomer: If the point of counting is to 
demonstrate our passionate and unbridled excitement for Shavuos, the 
anniversary of the day we received the Torah, why are we counting 
upwards? If our focus is only on our destination in time then the time that 
passed is seemingly irrelevant(5). Would it not be more logical to count 
how many days are left? 
Rabbi Shimshon Pinkus zt’l explains with a parable: If a desperately 
impoverished man wins the lottery and is informed that in thirty days he 
will receive a million dollars in one lump sum, those thirty days will feel 
like an eternity to him. The only thing between him and the money is the 
passage of the requisite amount of time, and so he will impatiently wait for 
those days to pass.  
However, if the impoverished man who won the million dollar jackpot was 
told that he will receive ten thousand dollars a day for a hundred days, to 
him the days will pass all too quickly. The experience of getting such a 
significant amount of money each day is so enjoyable that he will savor 
the experience. Each day equals another ten thousand dollars in his pursuit 
of the full million. To him the days aren’t a mere period of waiting but a 
continual process of receiving his newfound fortune. Every day is 
invaluable to him. 
The forty-nine day count to Shavuos and the receiving of the Torah is not 
merely a countdown of time. Rather, each day is a period of growth, a 
continuous amassing of spiritual greatness in preparation for our 
reacceptance of the Torah. The days of the counting of the Omer represent 
forty-nine days of spiritual treasures. 
Rabbi Avigdor Miller zt’l(6) noted that Sefiras Haomer teaches us that we 
must count our days for each day is invaluable. “Every day is a precious 
bauble. Whether it is raining outside or snowing, the day is a precious 
opportunity. There is no such thing as spare time. If a person should live to 
the age of one hundred and twenty, when he reached his last day, he would 

still believe it had come too quickly. Think – what would you do if you 
only had one day of life? How valuable would that one day be?” 
Rabbi Chaim Volozhiner zt’l would say that the greatest mussar shmooze 
(ethical discourse) in the world is a ticking clock. The clock continues to 
tick moment after moment, indicating the constantly fleeting passage of 
time. 
Dovid Hamelech beseeches G-d(7), “Teach us to count our days, then we 
shall acquire a heart of wisdom.” He who knows how to take advantage of 
his time truly possesses a wise heart. 
During the 1500s a Jewish man was arrested on trumped up charges. 
Despite the brutality of the prison the warden offered to grant him any one 
day to leave jail to pray in a synagogue. 
The prisoner’s first thought was that he should choose Yom Kippur so he 
could spend the holiest day of the year in shul. Then he thought perhaps 
Pesach the holiday of our national freedom and the night of the Seder 
presented the greatest need for community. On Purim he might not have 
the chance to hear the Megillah unless he was in a synagogue. 
The prisoner sent his question to the Radvaz(8). The Radvaz replied that 
he should request his amnesty for the following day! There is no greater 
opportunity than the present. If he has the chance to daven with a minyan 
he should do so at the next available chance he has(9). 
Rabbi Shach zt’l(10) commented that from when he reached the age of 
fifty he would say to himself every morning, “Lazar, remember today may 
be your last day. Make the most of it.” 
The lesson of Sefiras Ha’omer is timeless: “Don’t count your days; make 
your days count!” After a week of weeks trying to internalize the 
incredible value of every day and every moment, then we are ready to 
receive the eternal transcendent Torah anew. 
“You shall count for yourselves” 
“Then we shall acquire a heart of wisdom.” 
1. A different version: "Yesterday is a canceled check; tomorrow is a 
promissory note; today is the only cash you have - so spend it wisely" 
(Kay Lyons) 
2. which begins on the second day of Pesach, when the Omer offering was 
brought upon the altar 
3. Vayikra 23:15-16 
4. Mitzvah 306 
5. Such as when we were counting towards graduation we didn’t start fifty 
days before and count upwards to fifty, we counted how many days were 
left! 
6. “The Path of Life”, parshas Emor 
7. Tehillim 90:12 
8. Rabbi Dovid ben Zimra (1480 – 1573) Chief Rabbi of Egypt, Teshuvos 
HaRadvaz 13 
9. The Radvaz bases his response on the rule of “Ayn ma’avirin al 
hamitzvos – we do not pass over an opportunity to perform a mitzvah”. 
Therefore one must take advantage of the first available opportunity to 
perform a mitzvah that becomes available to him; also see Chacham Tzvi 
106 who questions the Radvaz. 
10. Rabbi Eliezer (Lazer) Shach zt’l was the acknowledged Ponovezher 
Rosh Yeshiva and leader of the Yeshivah world who lived to 108 years 
old. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Emor 
Pirkei Avos perek 3 
12 Iyar 5776 (27th day of Omer)/ May 20, 2016 
Last week our five year old daughter Chayala had corrective surgery on 
her eyes. [The surgery had nothing to do with the rock climbing on Chol 
Hamoed that I wrote about last week.] We arrived at the hospital at 6:30 
am, she was in surgery by 7:30, out of surgery by 9, and we left the 
hospital around noon. By that evening she was completely back to herself, 
b’h. 
For a few hours in between however, Chayala did not open her eyes 
because it hurt too much. She wore sunglasses and held our hands on the 
way to the car. When we went to a store to pick out a present for her on the 
way home, we had to describe the toys for her and ask her which she 
wanted. It definitely gave me a renewed appreciation for the gift of sight 
and the beracha of “pokeiach ivrim” (giving sight to the blind).  
It reminded me of an experience I had this past winter, when I was in Eretz 
Yisroel with our son Shalom. One day, after visiting cousins in Rechovot 
we went for a tour of the Ayalon Institute. 
During the 1940s when the British controlled Eretz Yisroel, and 
immediately afterwards during the War of Independence in 1948, the 
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Ayalon Institute appeared like a typical kibbutz. Unbeknownst to the 
British however, in the underground bowels of the kibbutz was an 
ammunition factory for the Palmach, the military division of the Haganah. 
For four years the factory produced millions of bullets which were vital for 
the efforts of the Israeli resistance, and played an integral role in the 
outcome of the war. 
One of the machines in the kibbutz’s laundry room was on a track. Every 
morning 45 men and women would clandestinely descend to the hidden 
area where they worked feverishly, six days a week for ten hours a day, 
producing bullets. The noise of the washing machines drowned out the 
noise below, and the smell of the detergent masked the smell of the 
gunpowder. The workers would take food supplements and there was 
special lighting in the room to boost the sheen of their skin so they 
wouldn’t become pale from the hours working in the dank underground. 
The launderers even washed the uniforms of the British soldiers nearby. A 
wire which bypassed the meter of the kibbutz to avoid detection was 
connected to the nearby British armybase. The British were unwittingly 
funding the electricity for the operation. Talk about Israeli/Jewish 
chutzpah! 
The fascinating thing about the story is that it was happening right under 
the enemy’s nose, yet they knew nothing about it. The whole story 
contains an apt analogy for how we view others. We look at people, size 
up their situation, and offer our opinions about their lives, convinced of the 
veracity of our perspective. The truth is that every person has 
compartments of themselves hidden from view, in the basements of their 
being. This is true not even of people we don’t know, but often even of 
people with whom we feel close and connected. There are always things 
about which we are unaware. 
A few years ago a fellow teacher related a simple piece of advice which 
contains invaluable wisdom: Whenever you look at someone else’s life, 
remember that all you are seeing is the tip of the iceberg. What we see is 
only the top of the person’s essence, the part that is visible above the 
horizon. But beneath the surface is an ocean of depth that we cannot see. 
At the end of the day, judging others is like making decisions with your 
eyes closed. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Emor 
 ’ולא תחללו את שם קדשי ונקדשתי בתוך בני ישראל אני ה
 מקדשכם כב:לב 
Rashi says that lo sechalelu includes “do not do aveiros b’meizid.” What 
this means is as the Rambam writes. The Rambam (hilchos Yesodei 
Ha’Torah 5:10) says that if someone does an aveirah bi’shat nefesh 
l’hachis, in flagrant disdain, it is a violation of the of chillul Hashem, and 
if it is in front of ten people then it’s chillul Hashem b’rabim. It’s clear 
from the Rambam that a person can violate chillul Hashem even in private. 
If it’s in front of ten Jews then there is another level of chillul Hashem 
b’rabim, but it’s clear that the essential halacha of chillul Hashem is even 
if someone is alone. The Rambam continues that if one refrains from doing 
an aveirah (that is tempting him) without any extraneous motivating factor 
– not because he is afraid of someone or because he wants honor – rather 
the only reason he is refraining is because of the Creator of the universe, 
like the way Yosef ha’tzaddik abstained from aveirah, it is an act of 
Kiddush Hashem. So we see from the Rambam that doing a mitzvah or 
refraining from doing an aveirah purely l’sheim Shamayim is a fulfillment 
of the mitzvah of Kiddush Hashem. Hafleh v’feleh! There is a Mishna in 
Avos (4:4) that says “one who does a chillul Hashem in private will be 
punished in public”. Many mefarshim grapple with the meaning of chillul 
Hashem in private. However, according to the Rambam, there is no 
difficulty at all and the Mishna is k’pshuto mamash. 
Rav Moshe Feinstein said there are certain halachos that one simply must 
know. There is no time to go look it up. For example, when it comes to 
forgetting yaaleh v’yavoh and the like, you have to know what to do. 
Some halachos you just have to be fluent in them. Kiddush Hashem as 
well. One can never know if he will be suddenly thrust into a situation of 
Kiddush Hashem. I am not saying this lightly; I am saying it with full 
koved rosh. One can never know. You think it couldn’t happen today? It 
could happen! A person could be around ten Yidden…and…Rachmana 
litzlan. 

In explaining the obligation of giving up one’s life for Kiddush Hashem, 
Rashi says that one’s intent must not be that a miracle will be done for 
him. The Tashbeitz Katan (415) brings from the Maharam that when one 
does this – willingly gives up his life when required without any thought 
that a miracle will happen for him – he will not feel any pain no matter 
what they do to him. Like the pasuk says hikuni bal chalisi (Mishlei 
23:35). He drives the point home in an astounding manner from empirical 
evidence that was quite common in that period of Jewish history which 
was in the middle of the Crusades. He says that we see that a person 
cannot hold himself back from screaming under any circumstances if he 
puts his finger in a fire; yet our eyes have seen many people who have 
been killed al Kiddush Hashem and not once did we hear them scream oy 
or avoy. Paranthetically, you see from here that the first and most 
significant proof for something is a source in the Torah. If you find one 
that fits with your experience, good. And if not, reexamine your 
experience. Rav Dovid Soloveitchik derived this from the Medrash that 
says Moshe Rabbeinu told Yehoshua to ask any questions that he may 
have before Moshe would die, and Yehoshua answered that he does not 
have any because he learned everything from Moshe and never missed a 
shiur, as it says in the pasuk that Yehoshua never left the tent of Moshe 
Rabbeinu. That’s what the Medrash says. But what is the pasuk needed 
for? They were both there! Why would Yehoshua have to quote that pasuk 
to prove to Moshe that he never missed a shiur? You see that a proof from 
the Torah is better than any empirical evidence, even if it is your own, 
first-hand experience! 
I saw in a fascinating shailoh in a certain seifer. If a Goy is coercing a Yid 
to do an aveirah in front of ten Jews, do we say that one of them should 
run away so the person won’t have to give up his life? Regarding the 
person himself, the Rambam is clear that, if he can, he must run away. In 
the Rambam there is no optional mesiras nefesh (unlike other Rishonim). 
But what about the spectators that form the background of “b’soch Bnei 
Yisrael”? It’s an amazing chakirah. It occurred to me, though, that you 
could ask this question in the reverse. If there are only nine, can you call 
out “a tzenter!”? Is it assur to do? Maybe it’s a mitzvah to do. Is the person 
being threatened counted as part of the minyan? That seifer assumes yes, 
but I was wondering about it. For sheva brachos, the Gemara says, the 
chassan does count as part of the minyan, but for birchas aveilim the aveil 
does not count as part of the minyan (Megillah 23b). Certainly it seems 
that someone who is giving up his life for the tremendous mitzvah of 
Kiddush Hashem is like a chassan, so it would make sense that he is 
counted as part of the minyan. Coming back, maybe one should round up a 
minyan for the opportunity to give up his life al Kiddush Hashem? In 
Maggid Meisharim it is recorded that the Malach informed the Beis Yosef 
numerous times that he is going to merit being killed al Kiddush Hashem. 
The kashya that everyone asks is that it didn’t happen. But what’s relevant 
to our discussion is that it sounds like he was telling him good news, 
something to look forward to. The source for this is Rabi Akiva’s famous 
statement (Brachos 61b): “My whole life I was waiting for the opportunity 
to fulfill this mitzvah!” He was looking forward to it. Regarding the three 
cardinal sins of avodah zarah, giluy arayos, and shefichus damim, the 
obligation to give up one’s life rather than transgress is even if it is in a 
completely private setting. Our question pertains to a situation of a Goy 
wanting to coerce a Jew to violate some other aveirah in public – maaviro 
al ha’das. This is where there is room to question if one should 
deliberately round up a minyan for the opportunity to get this tremendous 
mitzvah. 
Parenthetically, it is very worthwhile mentioning the explanation of the 
Gra on that Gemara of Rabi Akiva. When Rabi Akiva’s talmidim asked 
him “ad kan?”, the general way one understands this question is that it was 
his equanimity about which they were amazed. In Biur Aggados, though, 
the Gra says something astounding. Two things that are astounding. He 
explains that the talmidim were asking Rabi Akiva why he stopped. The 
Gemara says that it was the time for saying Shema, so they asked him why 
he didn’t finish. It’s his last mitzvah?! Just this explanation of their 
question is astounding! And what’s the answer? “My whole life I was 
waiting for the opportunity to do this” – how does that answer their 
question? The Gra explains that he wanted to combine the physical action 
of the mitzvah together with reading the pesukim of that mitzvah. Even 
though the mitzvah of giving up one’s life for Kiddush Hashem is derived 
from the words b’chol nafshecha; nevertheless, the primary expression of 
accepting upon oneself ol malchus Shamayim is the first pasuk of Shema 
Yisrael. Therefore, it is that pasuk that primarily embodies the mitzvah of 
Kiddush Hashem. It is this opportunity, Rabi Akiva explained to his 
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talmidim – to fulfill Kiddush Hashem together with the recitation of its 
source pesukim – that he was waiting for his whole life. Asiyah v’dibur 
b’yachad. When we say Shema with our teffilin on, we are carrying out 
this concept of having the action of the mitzvah concomitant with the 
reading of its source pesukim. Asiyah and kriah together. We can 
appreciate what it is that we are doing. Whenever other opportunities arise 
to merit doing this, one should look to do so. For example, the “hareini 
mechavein l’kayeim mitzvas teffilin” before one puts on his teffilin – 
wherein one says even just one pasuk – that is probably sufficient to fulfill 
this concept of combining kriah to asiyah. Related to this, there’s an 
amazing Rabbeinu Bachayei in parshas Yisro. He says that when Chazal 
reveal to us that a certain mitzvah is a segulah for a certain thing, one 
should not just do the mitzvah and expect the segulah to come; rather, the 
moments in which the individual is carrying out that mitzvah are 
opportune to daven for the segulah. Rabbeinu Bachayei emphasizes that 
the idea is that one should take advantage of this reality. This is a source in 
the Rishonim for the minhag of women to daven to have sons who will be 
talmidei chachamim when they light Shabbos candles, as the Gemara in 
Maseches Shabbos says “ha’ragil b’ner havyan lo banim talmidei 
chachamim.” This is another reason to say what is printed in the siddurim. 
If you go with the siddur you can’t go wrong. You merit to fulfill 
tremendous things. There is a teffilah to say before putting on tzitzis to be 
saved from the “chitzonim” which is the segulah of this mitzvah, and by 
teffilin there is the teffilah (in the “hareini mechavein”) for sanctity of 
thought which is the segulah of teffilin; as the Rambam says explicitly that 
the segulah of teffilin is that a person will have yiras Shamayim. By saying 
these supplications, one fulfills two tremendous concepts: combining the 
action of the mitzvah with enunciating the source pesukim of that mitzvah, 
and also taking advantage of the eis ratzon to daven for the segulah of that 
mitzvah. 
Another point that is evident from the Rambam regards the facet of sh’as 
ha’shmad, when there is a governmental decree against fulfillment of the 
Torah. Under such circumstances, one must give up his life (even in 
private) rather than transgress. It is clear from the Rambam that this 
applies even to mitzvos asei, positive commandments. The Rambam says 
(hilchos Yesodei Ha’Torah 5:4) that there is no optional mesiras nefesh 
(unlike other Rishonim). According to the Rambam, if someone gives up 
his life in a situation that he is not required to do so, it is an aveirah and he 
will be punished for his own death. Accordingly, Rabi Akiva was 
obligated to give up his life. And what mitzvah was it for which he gave 
up his life? Learning Torah. Likewise, according to the Rambam, Daniel 
was obligated to give up his life. And for what mitzvah? Teffilah. Rabi 
Yehuda ben Bava gave up his life for the mitzvah of semicha. Since the 
Rambam holds that there is no such thing as voluntary mesiras nefesh, all 
these examples demonstrate that the obligation to give up one’s life during 
a sh’as ha’shmad is even for a mitzvas asei. 
In Seifer Ha’Mitzvos (asei 9), the Rambam qualifies this mitzvah as being 
a means of publicizing our emunah. He writes there that one may not even 
fool the Goy. To say “Ok, I accept your religion” while maintaining 
emunah in Hashem in one’s heart is not acceptable. One cannot mislead 
the Goy into thinking that you accepted his avodah zarah. This is 
fascinating considering the fact that doing such a thing carries no essential 
prohibition. If one davens Shmoneh Esrei right in front of an idol, as long 
as his thoughts are to daven to Hashem, strictly speaking he has not 
violated any prohibition. Yes, there is a matter of maris ayin – for which 
reason the Gemara says that one must not even bend down to pick up one’s 
item that he dropped if it fell in front of an idol (rather kick it to a different 
spot and pick it up there) – however, that is only so people should not 
think that you were doing avodah zarah. Inherently, though, there is no 
prohibition of avodah zarah involved in such an act. As such, it is 
astounding, at first glance, that the Rambam says that mitzvah of Kiddush 
Hashem mandates that one give up his life to avoid doing something that 
otherwise would be classified as maris ayin. What we see from this is that 
it is not the inherent severity of the prohibition of avodah zarah that 
requires one to give up his life; rather it is the mandate of publicizing our 
emunah that generates this requirement. 
Now, there is a halacha that one is not allowed to declare himself a Goy in 
order to save his life. However, one is allowed to say something that could 
be understood in two ways – like the Gemara’s example of someone who 
said “I am a servant of fire” and he meant Hashem who is referred to in the 
Torah as a “consuming fire”, whereas the Goyim to whom he was talking 
assumed he meant that he is an idolater like them. Likewise, one is 
allowed to act in a manner that will lead the Goyim to think that he is a 

Goy. It is only an outright declaration that one is obligated to avoid even 
under threat of death. The question is, though, why isn’t saying something 
ambiguous or acting like a Goy not included in that which the Rambam 
stressed that we cannot even mislead the Goy? The answer is that it is only 
when a Goy is trying to coerce you to do or accept avodah zarah and you 
said or did something that makes him think that he won and managed to 
force you to give in, that is the qualification of this facet of Kiddush 
Hashem. In the situation, though, where the Goy is trying to determine 
your identity, and you say or do something which is not unequivocal and 
thus allow him to think that you are a Goy, that is not a situation of him 
having succeeded in getting you to submit. There is no confrontation that 
he won. 
Quote of the Week 
“There is nothing wrong with having a good sense of humor. However, be 
careful with your jokes even if there is no issur involved, because you 
don’t want to make your speech cheap.” 
Featured Story 
Reb Avrohom, Rav Twersky’s youngest son, once asked his father if he 
was going to the chasuanah of a grandson of Rav Yisrael Elya Weintraub 
zt”l – Rav Twersky’s rebbi in Toras Ha’Nistar – out of a sense of hakaras 
ha’tov to Rav Yisrael Elya, to the family, or to the grandson. Rav Twersky 
responded that it was for all three reasons. “And is it also because Rav 
Yisrael Elya’s neshama will be there?” asked Reb Avrohom further. Rav 
Twersky said, “Also for that reason.” Later, Reb Avrohom asked his 
father, “Were you able to feel Rav Yisrael Elya’s neshama there?” Rav 
Twersky answered, “The way one can feel such a thing is if thinks about 
some of that person’s divrei Torah and gains a deeper understanding 
thereof. When Reb Avrohom pressed further, Rav Twersky said, “I did get 
a deeper understanding, but I don’t know if can actually say that I felt him 
there.” Reb Avrohom, who got married a number of months after Rav 
Twersky was murdered, wanted to have an “insurance policy” on his 
father’s neshama being fully present at his chupah. So, he asked his 
brother-in-law, Reb Eliyhau Meir Walder, if he would be willing to 
undertake the task of thinking about a piece of Torah of Rav Twersky’s 
and delving into it during the chupah. The latter enthusiastically agreed. 
He prepared a shtikl that he had as yet not been able to understand, to 
think over at the chupah, and awaited the opportunity. What R’ Eli was not 
prepared for, though, is what this would bring about. Now, mind you, Reb 
Eliyahu Meir is as “straight and narrow” a Litvak as they come. There 
isn’t a spooky or superstitious bone in his body. While the chupah was 
taking place, R’ Eli began cogitating the shtikl Torah of his father-in-law 
that he had prepared for the occasion. As he was thinking, he indeed 
merited to understand the piece, and as the concept became clear to him, 
R’ Eli was overcome by a powerful sense of presence to the point that his 
whole body began to tremble. 
 

Rabbi Berel Wein 

BOOKS Redux 
A dear friend of mine recently immigrated here to Israel and Jerusalem. As 
is the case with almost all Western immigrants to our wonderful little 
country, he was forced to downsize. We all somehow learned to live here 
in apartments and houses half the size of those that we inhabited in the 
"old home." To those of us who are bibliophiles, this presents an especially 
painful problem. 
We possess hundreds of carefully chosen books that are full of knowledge 
and memories and that we treasure beyond their monetary value… and we 
have no place to put them. I recall that when I emigrated from America 
and settled in Israel nineteen years ago, I left over a thousand books that I 
could not bring with me since I had no room to put them in our Jerusalem 
apartment. 
I still miss not having these books with me and am often frustrated when I 
wish to research a fact and I know what book it appears in but I then recall 
that that book is no longer with me. Now, my newly arrived friend has an 
enormous library of wonderful books stored in a container outside of an 
Israeli harbor, knowing full well that there is almost no hope of cramming 
them in to his current apartment. 
His frustration expressed to me often and regularly, only serves to reawake 
my angst regarding the books that I left back in America, those no longer 
available on my bookshelves. Even so, as any visitor to our apartment will 
readily notice, books are scattered throughout all of our rooms, the bane of 
my wife's ambition to have a perfectly orderly home. But, only those who 
loves books and feels them to be companions through life's vicissitudes, 
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can appreciate why books should always trump order, neatness and 
appearance. 
The Jewish people have been known as the “people of the book” for many 
centuries. And we are not only the people of one book – though that book 
is the holy Torah, eternally unmatched in importance and necessity – we 
are the people of books generally. 
Here in Israel, almost every home contains bookshelves groaning under 
the weight of more books than they were originally intended to hold. 
Books, to a certain extent, have always been the lifeblood of the Jewish 
people. They are the repositories of wisdom, of controversy, of inspiration 
and insight that have marked our journey through the history of 
civilization. 
They have comforted us in our hours of need and desperation, have helped 
educate our children and grandchildren and given us hope and vision in 
very dark times. It is no accident that our enemies, in their attempts to 
destroy us, were always engaged in burning our books. By so doing, they 
attempted to ensure that somehow we would not be able to survive their 
persecution and atrocities. 
But we somehow salvaged our books from the burning embers, reprinting, 
republishing and redistributing them. The small prayer books smuggled 
into the Soviet Union in the 1970s by the innocent Jewish "tourists," which 
were then destroyed by the KGB, were certainly a factor in bringing down 
that evil empire. The existence and survival of the Jewish people truly 
vindicates the saying that "the pen is mightier than the sword." 
Books are today in danger from another unforeseen and unexpected force 
and competitor. The technology of the computer and phone chip has for 
many replaced the book as the necessary tool for knowledge and 
inspiration. Those of us of my generations still fancy holding an actual 
book in our hand when doing research or even reading for pleasure. 
However, tablets and smart phones are currently the “books” of choice and 
appear to be the same for the coming generations. 
Even in the field of Talmud, Judaic and rabbinic studies, the computer has 
become a necessary and invaluable tool for knowledge and achievement. 
So, I am now able to read and research those books that I left in the States. 
Though they are no longer with me physically, by simply pressing the 
right buttons and accessing them on the Internet, I have them at my 
fingertips. 
Yet, even as I do so, I feel the pangs of loneliness and nostalgia. I do not 
have the feel of the book in my hands, the rumpled pages and the smudges 
that were so carelessly inflicted. And, though I consider my books to be 
my good friends, I am not certain that the age of books as I knew it will 
ever return.  
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Emor 
The Torah commandment regarding the counting of the seven weeks 
between the holidays of Pesach and Shavuot appears in a timely fashion in 
this week's Torah reading. Over the many millennia of Torah study and 
commentary numerus ideas have been advanced as to the import and 
meaning of this commandment. Nevertheless, it is obvious that the simple 
meaning and apparent lesson is that we are to appreciate all of our days, 
weeks, months and years. 
Time remains the most precious of all gifts granted to human beings. 
Taking notice of its passage is certainly an effective way of making us 
aware of its importance. In Jewish tradition, this period of time marks the 
progress of the Jewish people, in our early history, from a nation of slaves 
to a chosen and holy nation. 
There are many forms of slavery present today and neither the world nor 
the Jewish people are completely free from all of them. This seven week 
period is meant to indicate the necessity for emancipating ourselves from 
the bondage that the material world constantly inflicts upon us. 
Counting our days is a method of elevating them so that we always see 
ourselves serving a higher purpose and not merely groveling in the dust of 
a purely materialistic way of life. It is interesting to note that the Torah 
demands from us complete, full and whole days and weeks. Making our 
days truly meaningful is not a halfhearted project. It has to have within it 
the element of complete perfection in order to make it a spiritual journey 
and not just a mechanical one. 

Jewish law teaches us that if we omit counting even one day during this 
period of time, we have to a certain extent, forfeited the necessary 
observance of the commandment. Lost time and lost days can never be 
made up….another important lesson that this period of time teaches us. 
By their very nature, human beings are procrastinators. We put off what 
could be accomplished today and assign its performance to a later date. 
We are told in Avot that: ‘one should never say that later in life when I 
have time, I will then study.’ The rabbis warn us that if we wait we might 
not have the time, the opportunity or even life. 
The future is the most uncertain thing that life presents before us. That is 
why the count of this period of weeks is always the count of what was and 
is, and not the count of what is yet to be. There is much that we can learn 
from the past and much that we have to do to exploit the present, but the 
future remains beyond our reach. 
The important lesson to be learned from this period of the year is that life 
often intervenes and mocks our hopes regarding the future. So this period 
of time, when we count the days, is most instructive as to how our lives 
should be lived and our behavior determined. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Emor - The Unburied Corpse 
Dead. Unburied. Abandoned. Forgotten. 
What can be a worse fate? 
I recently finished a very moving novel about the events immediately 
preceding World War I and the fate of those who were caught up in the 
chaos of the opening days of that war. The author of the book, a Jew, was 
Joseph Roth, and the name of the book is The Radetzky March. 
I was drawn to this book because it deals, in part, with the Jews of Galicia 
and the effect that World War I had upon them. Both my paternal and 
maternal great-grandparents were caught up in the events of those times, 
and I wished to learn more about those events, if only from a fictional 
account. 
I found the book informative and troubling, but the single event recorded 
in it that had the most impact on me was a description of the novel’s hero, 
a combatant in the initial outbreak of the battle and gunfire. At one point, 
as he was fleeing for safety, he encountered the corpse of one of his 
fellows. Rather than pass this corpse by in his flight, he chose to drag the 
corpse to a nearby graveyard, dig a shallow grave with his bayonet, and 
bury the poor man. 
Although the hero of this story was not a Jew, he was acting in accordance 
with a supreme Jewish value. At great personal risk, he buried a met 
mitzvah, an abandoned corpse with no one else present to bury it. Our 
Torah insists that giving such a corpse the dignity of a proper burial is a 
mitzvah, one which takes priority over almost any other good deed. 
The source for this great mitzvah is in this week’s Torah portion, Emor, 
where we read of the strict prohibition upon kohanim, members of the 
priestly caste, to come into contact with the dead. Exceptions are made for 
the kohen’s parents, children, siblings, and spouse. 
And an exception is made for the met mitzvah. Should the kohen 
encounter an abandoned corpse, and no one else is available to bury it, he 
is commanded to ignore the prohibition against contact with the dead, and 
he must bury that corpse himself. 
This is the meaning of the phrase in the very first verse of our Parsha, “… 
he shall not defile himself for any dead person among his people…” 
(Leviticus 21:1). Paraphrasing Rashi’s words here: “When the dead man is 
among his people, the kohen cannot defile himself, but when the dead man 
is not among his people, i.e., there is no one else to bury him, then the 
prohibition does not apply.” 
Our tradition is unusually sensitive to the sanctity of the human body. In 
life, certainly. But even in death. A proper Jewish burial is the last chesed 
shel emet (kindness of truth) that one can perform for another. 
It is this important Jewish value which has led Jewish communities 
throughout the ages to do all that they could to recover the bodies of those 
of our brethren who perished in prisons, on battlefields, or in tragic natural 
disasters. 
During the recent Pesach festival, a good friend reminded me of a long 
forgotten incident in our history, an incident which culminated in the 
recovery of two metei mitzvah. 



!waaBtu!swnb!– trcdk trcd ihc                                                               31 
Part of the story of these two heroes is recounted in the book The Deed by 
Gerold Frank. It is the story of two boys who gave their lives to assassinate 
a high British official, based in Egypt, whose policies threatened to block 
Jewish immigration into what was then Palestine. 
Their names were Eliahu Bet Zouri and Eliahu Hakim. They acted under 
the orders of the high command of the “Stern Group”. They succeeded in 
assassinating the official, but were tried and hanged for their efforts. They 
were buried near Cairo in 1945. 
But they were never forgotten. In 1975, the State of Israel exchanged 
twenty Arab prisoners for the bodies of these two young men and reburied 
them in hero’s graves upon Mount Herzl. 
In recovering these bodies and eventually affording them an appropriate 
Jewish burial, the Israeli government was adhering to the teaching of this 
week’s Torah portion. They saw to it that these metei mitzvah were buried 
properly. 
And, much more recently, the contingents of Israeli rescue workers who 
dug beneath the rubble of the horrific earthquake in Haiti, in search not 
only of living survivors but of dead bodies, were acting in accordance with 
this great mitzvah. They were exemplifying a major Torah value. 
And so, this week again, as so often in our study of the parsha, we 
discovered a value of paramount importance, a priority mitzvah, buried 
between the lines, nay between the words, of a simple phrase. This week, 
that phrase is in the very first verse of Parshat Emor. 
 

Rabbi Pinchas Winston 

Perceptions 
From a Heart of Stone to a Heart of Flesh  
Speak to the Children of Israel and say to them: God’s appointed [holy 
days] that you shall designate as holy occasions . . .Vayikra 23:2 
The Jewish holidays come and go. Pesach was just here and now it is gone. 
Soon Shavuos will do the same thing, and Lag B’Omer before that. The 
days come and go regardless of our lives. We’re more like riders on a 
roller coaster, “victims” of a system we can’t control and barely can 
manage. 
It’s not really true, and Kabbalah has taught that for a long time. 
Apparently we have a lot more say in the direction of history than we 
think, which is why people tend to fall back into a default mode and let 
what man come, come. We don’t really understand the fabric of reality 
very well, and the holidays remind us of this. They try to knock us out of 
our default mode. 
What is reality, after all? Once upon a time, this was not such a difficult 
question to answer, at least not as difficult as it is today. Today it seems 
impossible to truly understand the fabric of reality, and for some, this calls 
into question many important aspects of life. 
The vast majority of people remain uninterested in the discussion. They do 
not see how it affects their lives, which seem real enough. Actions have 
discernible consequences, and life has its responsibilities. They rise each 
morning to fulfill them, and retire each evening to do so the next day. 
Such an approach to life, however practical it seems, only results in 
mediocrity at best, and cheating at worst. While honest people “go with 
the flow” and cope with results they cannot control, less honest people try 
to manipulate the system to their benefit. 
There is another approach, a third category of people comprised of two 
groups. Both confront the questions about the fabric of reality, but each 
has a fundamentally different approach to the answers. 
One group, a combination of God-rejecting intellectuals, questions the 
nature of reality to see where it will lead them. In their quest to better 
understand Creation, they stumbled upon knowledge that forced them to 
re- think previous notions about life. 
The hope is, as always, that their quest will some- how have a positive 
impact on the quality of life. The fear is, as always, that without an 
objective standard against which to calibrate their observations and 
conclusions, there is no way to know if this has been the case until very 
late in the process. 
The other group does something more interesting and practical. Instead of 
wading aimlessly and deeper into philosophical confusion, it turns the 
questions about the fabric of reality into the answer itself, as a story in the 
Talmud about Rebi Chanina ben Dosa illustrates. 
One Friday night [Rebi Chanina ben Dosa] noticed that his daughter was 
sad. He asked her, “My daughter, why are you sad?” 
She answered, “My container of oil became mixed together with my 
vinegar container, and I kindled Shabbos candles with it.” 

He told her, “My daughter, why should this trouble you? He Who had 
commanded the oil to burn will also command the vinegar to burn!” 
(Ta’anis 25a) 
It is a short, but unusual story. It should have been about someone who 
wanted to light Shabbos candles, but who could not because they only had 
vinegar instead of oil. Unable to perform the mitzvah, sadness would be 
the result. 
It should be at this point that the miracle worker says, 
“He Who had commanded the oil to burn will also command the vinegar to 
burn!” 
Then the person should ignite the vinegar and in joy watch it burn. 
This is not the story of the Talmud, however. In the Talmud, the miracle 
was already occurring, before the miracle worker said anything. The 
sadness was not from an inability to perform a mitzvah, but from the way 
it occurred. 
That being the case, what was the relevance of the words: 
“He Who had commanded the oil to burn will also command the vinegar to 
burn!” 
That part of the message had already been clear to Rebi Chanina’s 
daughter, because it was already happening! 
The answer is not something that could have been appreciated by the 
average person at the time. Today, however, it is something that physicists 
and Probability Theory have, inadvertently, proven to be true: 
As rigid as physical Creation appears, it is not rigid at all, and man can 
play an active role in deter- mining its direction. 
Thus, Rebi Chanina ben Dosa was not merely telling his daughter how to 
perform the mitzvah of lighting Shabbos candles with vinegar instead of 
oil. He was explaining to her why she should not be surprised that it was 
even possible to do so. 
To what extent can man play a role in the direction of history? To this 
extent: 
God . . . gave over the forces and keys of the order of Creation, secrets of 
the world, to the generation of the Second Temple 
and onward. They were given this hidden treasure to control Creation . . . 
as they desire . . . easily and without great need, like a per- son who uses 
that which belongs to him. (Sefer HaKlallim, Klal 2, Anaf 3, Os 9) 
What does this mean? If the physical world objectively exists and is bound 
by rules, then it means the rabbis were given the “keys” to its “back door,” 
in an manner of speaking. They were told the program of Creation and 
given the means to alter it at will. 
If the physical world does not objectively exist, but is in fact being 
constructed as history moves forward, then it was revealed to the rabbis 
how to take control of the construction process. They are the actual 
builders of reality, as it says: 
Rebi Elazar said on behalf of Rebi Chanina: “Torah scholars increase 
peace in the world, as it says, ‘And all of your children will be students of 
God, and your children—banayich—will have peace’ (Yeshayahu 54:13). 
Do not read “banayich,” “your children,” but “bonayich,” “your builders.” 
(Brochos 64b) 
It is not clear from the teaching itself why the play on the word was 
necessary, since it does not require it. Secondly, builders of what? What is 
it that Torah scholars build if not the reality of peace itself? 
Why not? It’s not as if God made Creation once back at the beginning of 
time and it has remained the same way ever since: 
This is what the Men of the Great Assembly meant when they wrote (in 
Birchas “Yotzer Ohr”), [that God is] “the One who renews Creation 
continuously in His goodness,” [i.e.,] “continuously” literally, every time 
and moment. The clear proof is that it says, “To Him Who makes great 
lights” (Tehillim 136:7), and not, “to Him who made great lights.” 
(Nefesh HaChaim, Sha’ar 1, Ch. 2) 
What is novel is that God is prepared to allow man to determine the 
direction of the next moment. In fact, He prefers it, which is the deeper 
meaning of the following remarkable statement: 
This is what Dovid HaMelech said, “God is your shadow on your right 
side” (Tehillim 121:5): Just as a shadow moves in the direction of what 
casts it, so too does God cause the worlds to “shadow” the actions of man. 
The Midrash states explicitly: “God told Moshe, ‘I will be what I will be’ ” 
(Shemos 3:14). What does, “I will be what I will be” mean? Just as you are 
with Me, that is how I will be with you . . . If you laugh, [the Divine 
Presence] laughs. If you cry, it cries. If you show anger or joy, that is what 
it will show. (Nefesh HaChaim, Sha’ar 1, Ch. 7) 
Thus, man is the builder of reality. God responds to the reality that we 
construct. 
This says that it is man who dictates the future. History responds to his 
will. If a person is convinced that reality is fixed and concrete, and as a 
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result can only imagine it to remain that way, that is what it will do. If he 
thoroughly believes that reality is flexible and subject to his will, it will 
evolve as a function of that will. 
This is the deeper meaning of the following: 
In truth, nothing stands in the way of trust in God, as it says . . . “One who 
trusts in God will be surrounded by kindness” (Tehillim 32:10). (Drushei 
Olam HaTohu, Chelek 2, Drush 5, Anaf 4, Siman 3) 
Again, there are two ways to understand this. The conventional way is that 
reality is fixed, but trust in God, or “bitachon” in Hebrew, “causes” God to 
“renovate” reality and cause a miracle. Alternatively, reality is not fixed, 
and trust in God is a positive will that constructs a desired reality from the 
bottom up. It only looks, at least to the average onlooker, like a miracle. 
This sheds new light on the following verse: 
You open Your hand and satisfy every living thing [with] its desire. 
(Tehillim 145:16) 
Conventionally, the verse means that God looks after the needs of every 
living being. Now it means that He uses the desire of beings to dictate the 
reality that He creates. 
This is where Torah comes in, must come in. 
What would be the result if a person purchased something requiring 
assembly, but its picture was mis- sing? And, though all parts are present, 
the assembly instructions were not. What would happen? 
If the person actually carried through with the assembly, more than likely 
he would produce something different than what was intended by the 
manufacturer. Furthermore, pieces would inadvertently be left over, 
calling into question the integrity of the finished product. In some 
instances, the person would probably just give up along the way. 
If you stare at something long enough, you notice things previously 
overlooked or hidden. Such discoveries, in turn, lead to others, all of 
which help to enhance one’s understanding of the thing in particular and 
life in general. But how does one know if he has the complete or accurate 
picture? 
This is why science is constantly revising its view- point. After “staring” at 
Creation for a very long time, it has “noticed” tremendous things, things 
that have changed secular man’s notion of reality. But they have no idea 
what everything should look like, or how to assemble the information in 
any ultimately meaningful way. Everything is only best guess. 
Torah, on the other hand, is the description of the entire system. It is the 
“Manufacturer’s” drawing which shows what should be built with all the 
available pieces, and how. It is a mind’s eye view of reality not necessarily 
visible to the physical eye. 
Next, Torah is the “assembly” instructions. It teaches which “parts” are 
meant to fit together, to allow for a meaningful “weaving” of reality. This 
greatly re- duces the need for trial-and-error, an often costly and dangerous 
approach to the opportunity of life. 
Finally, Torah is what allows a person to infuse a man-made creation with 
Divine light, giving it a life of its own. Whether it is only a single idea, or 
the profoundest vision of the inner workings of all of Existence, it can only 
“live,” that is, impact Creation positively with its full potential, if it is a 
vessel for Divine light. And that is only possible through Torah. 
This is why, even though so many truths are “out there,” countless people 
miss the point of life. This is why, though there is so much knowledge to 
the contrary, so much evil still exists on many levels. The concepts are all 
there, but they lack the necessary impact on the world described here in 
reference to the Messianic Era: 
[God says,] “I will give you a new heart, and I will put a new spirit within 
you. I will take away the heart of stone out of your flesh and I will give 
you a heart of flesh.” (Yechezkel 36:26) 
This is what ideas can do: transform a heart of stone into a heart of flesh, 
the very basis of inspiration and motivation. This is what Torah can do, but 
only once a person has entered it, and with the best of intentions. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'refuas Esther bas Miriam, b'soch shaar 
cholei Yisroel. 
Emor 
Toward the end of the parsha the Torah relates the incident of the 
"mekalel." A man, born to an Egyptian father and Jewish mother, got 
involved in a confrontation regarding the place he chose to pitch his tent. 
Being that his mother descended from the tribe of Dan, he set up his tent in 
the area designated for that tribe. His neighbors confronted him and 

asserted that since his father did not descend from Dan he could not 
remain among that tribe. The Torah clearly states, "Bnei Yisrael should 
encamp each man by his banner according to the insignias of their fathers' 
household" (Bamidbar 2:2). The dispute was brought before Moshe's beis 
din. They ruled in favor of the tribe of Dan and the man went out and 
cursed Hashem. 
The Torah continues, "They placed him under guard to clarify for 
themselves through Hashem" (Vayikra 24:12). Chazal tell us that this 
incident occurred at the same time as the incident of the mikosheish (the 
man who gathered sticks on Shabbos in a prohibited manner). Rashi infers 
from the pasuk that despite the fact that they were both placed in jail at the 
same time, nevertheless, they were not put in the same cell. 
While the Torah does not use jail as a means of punishment, it is used to 
confine an offender when there is uncertainty as to the punishment 
deserved. The mikosheish was put into jail because although it was known 
that he deserved the capital punishment, the method of his execution was 
not known. In contrast, the man who cursed Hashem was jailed because it 
was not known if he deserved to be executed. Consequently, he was placed 
in a separate cell. 
What would have been so terrible, asks Rav Wolbe (Shiurei Chumash) if 
they would have placed both transgressors in the same cell? He explains 
that although it is quite commonplace in our day and age for someone who 
was arrested at a protest rally to be placed in the same cell as a murderer, 
the Torah operates differently. Divine judgment is so exact to the extent 
that a transgressor who was stoned cannot be buried in the same cemetery 
as a transgressor who was beheaded. While they were both killed because 
of their aveiros, they cannot be equated. Likewise, a person who deserves 
to be executed cannot even be imprisoned alongside someone who might 
not deserve capital punishment. 
There is a timely lesson to be learned from this incident. Rav Itzele 
Peterburger would say that if two people commit the very same 
transgression but one gives a groan as he performs the aveirah, the groan is 
recorded in heaven. Indeed, they both did commit the same aveirah, but 
they cannot be classified together because the difference between them is 
like night and day. 
Conversely, when one performs a mitzvah, he is rewarded in heaven in 
proportion to the effort invested. Five minutes of Torah learning when 
one's body is aching for bed, is worth a whole lot more than when he is 
well rested and alert. In the same vein we cannot compare ourselves to our 
neighbors. While we all perform the exact same mitzvos, each mitzvah is 
so very different from another. 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 60 - The Holocaust 
by Rabbi Ken Spiro  
As we begin to discuss this most painful of subjects to the Jewish people, 
please keep in mind that this is a vast subject. At the moment there are 
some 1,200 books in print examining why it happened, how it happened, 
and all the details in between. 
Some of the classics that give insight into the Holocaust are:  
• The Holocaust by Martin Gilbert  
• The War Against the Jews by Lucy S. Dawidowicz  
• Night by the Nobel Prize Winner Elie Wiesel  
• The Diary of A Young Girl by Anne Frank  
• Hitler's Willing Executioners by Daniel Jonah Goldhagen  
• Destruction of European Jews by Raul Hilberg  
Alternatively one can visit: 
• Yad Vashem Museum in Jerusalem, Israel  
• The Holocaust Museum in Washington, D.C.  
• The Museum of Tolerance in Los Angeles  
On the web, try: 
• www.aish.com/holocaust/default.asp  
A Crash Course in Jewish History cannot possibly do justice to this 
devastating event in which a nation (Nazi Germany) targeted a people (the 
Jews) and systematically and with breath-taking cruelty killed 6 million of 
them. The word "genocide" was coined to describe it. This word did not 
exist in the English language before this. 
Not only did Nazi Germany set out to eliminate the Jews from the face of 
the earth, virtually no other country on earth lifted a finger to stop them.  
Of course, there were isolated incidents of great heroism on the part of 
some non-Jews, but history stands in mute testimony that this was a paltry 
effort. Most did nothing as the Jews died. 
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The Holocaust thrusts a question into the face of all of humanity: how 
could civilized people let this happen? 
We have a clue to where the answer to this question lies from Adolf Hitler 
himself: 
"Yes, we are barbarians! We want to be barbarians! It is an honorable title 
... Providence has ordained that I should be the greatest liberator of 
humanity. I am freeing men from ... the dirty and degrading self-
mortifications of a false vision (a Jewish invention) called 'conscience' and 
'morality.'" 
(See Hermann Rauschning's books: Hitler Speaks and Voice of 
Destruction.) 
Adolf Hitler  
To begin with we have to explode some major myths about Hitler. 
Adolf Hitler, who was born in Braunau, Austria in 1889, had nothing but 
positive interactions with Jews in his childhood and youth, contrary to 
popular belief that tries to blame his actions on some early vendetta. In his 
youth, when he was a struggling artist, many of the people who supported 
him were Jews. Even more, some important figures in his life were Jewish 
-- like his family doctor or his commander in World War I who nominated 
him for the Iron Cross. 
And yet, despite these positive experiences, Hitler had a deep-seated 
hatred of the Jews. In terms of Jewish history, the only people who had 
similar pathological hatred, were the nation of Amalek. 
(Amalek, as we might recall from Part 16, was the ultimate enemy of the 
Jewish people in history. Amalek's major ambition was to rid the world of 
the Jews and their moral influence and return the planet to idolatry, 
paganism, and barbarism.) 
Hitler's hatred of the Jews -- like the Amalekite's hatred of the Jews -- was 
not illogical. We can even call it rational, in that he had a reason for it that 
he understood very well, as we shall see. 
Hitler also was not insane. He had his neuroses, but he was not crazy. In 
fact, he was a brilliant political manipulator. We can certainly say a lot of 
horrible things about him, but Hitler was one of the greatest public 
speakers in human history. If you understood German, you'd understand 
while watching tapes of his speeches why those blonde, blue-eyed 
Germans cheered so heartily a man whose very appearance contradicted 
everything he preached. There he was with black hair and brown eyes, as 
far away as he could come in appearance from the Aryans, the master race 
with which he wanted to populate the earth. And yet they gave him their 
loyalty and gave up their lives for him.  
Hitler was democratically elected into office in 1932, and a year later he 
became Chancellor of Germany. Immediately after he came to power, he 
set up Dachau -- not as a concentration camp for Jews, that would come 
later, but as a place to put his political opponents. Little by little, he took a 
very sophisticated democratic system of the Weimar German Republic and 
turned it into a totalitarian state.  
His dictatorship in place, Hitler embarked on a policy of bullying his way 
into taking over much of Europe.  
Initially Europe, and certainly the United States, did nothing. He absorbed 
Austria into Germany in 1938, by mutual consent. Then he took over most 
of Czechoslovakia, a region called the Sudetenland, without the consent of 
the Czechs but with the blessing of European powers - particularly 
England and France. The Prime Minister of England at that time, Neville 
Chamberlain, showed how little England cared about the problems of 
Eastern Europe in this speech: 
"How horrible, fantastic, incredible it is that we should be digging trenches 
and trying on gas masks here because of a quarrel in a faraway country 
between people of whom we know nothing." 
England and France negotiated a pact with Hitler in Munich on October 
29, 1938, promising to look the other way. Afterwards Chamberlain, 
satisfied Europe would be safe from Hitler, declared: 
"I believe it is peace in our time ... peace with honor." 
A year after this infamous statement, World War II broke out -- a war in 
which 50 million people would die -- showing how naive is a leader who 
thinks that by placating evil peace can be won. 
Offensive Against The Jews 
Some three years before he made his strides into Europe, Hitler was 
already putting into place his program to get rid of the Jews. 
It began in 1935 with the Nuremberg Laws. These laws basically cancelled 
all the rights that Jews had won in Germany post-Enlightenment.  
For so many years before the Enlightenment Jews were hated because they 
were different and refused to assimilate. Post-Enlightenment, (as we saw 
in Parts 53 and 54) in the very country where the Jews assimilated the 

most easily, they were now hated because they were blending in too well. 
Hitler's ultimate nightmare was that Jews would intermarry with Germans 
and poison the gene-pool of the master race.  
Hence laws such as these were passed to preserve "the purity of German 
blood": 
• "Marriages between Jews and subjects of German or kindred blood 
are forbidden."  
• "Extramarital relationships between Jews and subjects of German or 
kindred blood are forbidden."  
• "A Reich citizen can only be a state member who is a German of 
German blood and who shows through his conduct and is both desirous 
and fit to serve in the faith of the German people and Reich. The Reich 
citizen is the only holder of political rights."  
• "A Jew cannot be a citizen of the Reich. He can not exercise the right 
to vote. He cannot occupy public office."  
• "Jews are forbidden to display the Reich's national flag or to show the 
national colors." 
Systematically, Jews lost their citizenship, their political rights, their 
economic rights.  
Then the violence started. 
Closed Doors 
The first explosion of major Nazi violence against the Jews was 
Kristallnacht -- "the night of broken glass." It happened on November 9, 
1938. That night 191 synagogues were destroyed and 91 Jews were killed, 
many beaten to death.  
Afterwards some 30,000 Jews were arrested and fined a billion marks 
(equal to about 400 million dollars) for the damage that was caused by the 
Germans.  
This was really the writing on the wall for the Jews. At this time many 
tried to get out of Germany. Unfortunately, very few places in the world 
would accept them. For example, when the Foreign Minister of Canada 
was asked how many Jews Canada should take, his response was "None is 
too many." 
America took in only 200,000 Jews due to the anti-Semitism that we 
discussed in Part 59. 
Even when it was clear the Germans were persecuting the Jews, the 
American State Department had such strict criteria for allowing Jews into 
the country that 75% of the spaces that were allotted to Jews technically, 
by American law, were never even taken. Amazingly, so many Jews who 
in theory could go to America couldn't make the requirements. 
All told, about 800,000 Jews actually found refuge in various places in the 
world. But the majority couldn't get out.  
(For more on this subject read While Six Million Died: A Chronicle of 
American Apathy by Arthur D. Morse. It is a stinging indictment.)  
World War II 
World War II started on September 1, 1939, when Germany invaded 
Poland.  
That brought England and France into the war in opposition to Germany. 
On June 22, 1940, France surrendered to Germany, leaving England to 
fight it alone. Eventually the U.S. would join in, although not until 1941, 
when Japan bombed Pearl Harbor. 
By that time, virtually all of Europe was in Hitler's control. It happened 
quickly because the Germans were so good at waging war. They had 
perfected the art of concentrated armored attacks with air support - they 
called it blitzkrieg, meaning "lightning war." They were unstoppable. 
They were stopped, of course -- first and foremost by the Russians and 
secondly by the British and Americans -- though it took years at a cost of 
many lives. 
In the beginning of the conflict, Hitler had signed a non-aggression pact 
with Stalin but in June 1941, he violated it and invaded the Soviet Union 
anyway. Here, too, the Germans were initially very successful, because 
Stalin had purged his whole army of all his competent generals -- he had 
killed them all.  
Basically as fast as the Germans could walk is as fast as they advanced 
into the Soviet Union. And there, of course, was where a great many Jews 
resided. Immediately, Hitler began his campaign to eliminate them. 
The Einsatzgrupen, special German units, began systematically executing 
people and some 1.5 million Jews were killed by them alone. They were 
rounded up, usually over a big ravine or pit which they were often forced 
to dig themselves, and then they were machine-gunned over it. Those who 
did not die immediately from their gunshot wounds were buried alive. 
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This is what happened at the Babi Yar forest near Kiev in the Ukraine. 
There, according to German "official" records 33,782 men, women and 
children were executed over a ravine in September of 1941.  
But the worst was yet to come. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #28 Protect What Is Precious 
What is the purpose of a fence? To guard and protect. If there's a hole in 
the middle of the street, then the municipality comes and erects a fence so 
no one will get hurt by falling in. The fence keeps us safe from danger. 
Ha'oseh siyag lid'varav literally means to "make a protective fence." When 
you find a "hole" in your life, you need a fence to avoid falling in, and 
hurting yourself and others. You have to find devices to help you to avoid 
stumbling into errors. 
We all make mistakes. But what if you find yourself making the same 
mistake again and again? For example: If you have a fight with your 
spouse and you regret it ... and do it again and regret it ... and do it again 
and regret it... 
King David said in Tehillim: "My mistakes are in front of me constantly." 
Look at your list every day and make sure it doesn't happen again. 
Take precautions. Figure out which fences you need -- and erect them 
today! 
Strategize 
People relate better to technical procedures than they do to vague dreams 
and aspirations. So if you have any hope of actualizing a dream, it needs to 
be concretized. Make a step-by-step, detailed plan. The more concrete you 
make your strategy, the more effectively it will work. 
Set goals, and then monitor your progress. Identify what stands in your 
way from carrying out your decision. This will help you plan a strategy to 
get around obstacles and prevent failing. 
The 48 Ways says: Life is too short to wait until after the damage is done 
to build your fence. Start now by making a list of weaknesses you need to 
correct -- like spending beyond your budget, or neglecting your spouse and 
children, or always being late. 
Whenever you make a resolution, pin yourself down. Set a date and a time 
by which you will put it into action, and write it down on your calendar. 
As you evolve your game plan, visualize possible pitfalls that could arise, 
and construct strategies for avoiding them. Come up with a plan to get 
around obstacles. Then if obstacles do arise, remind yourself: These are 
here for me to overcome, to strengthen my resolve and help me grow! 
Personal Quality Control 
Businesses must have a system for quality control. Any business will 
rapidly lose market share if some products are shoddy, even if the others 
are perfect. 
Throughout our lives, we cannot allow our performance level to shift 
every time we run into a problem. The key to success is to remain 
consistent. People who go through constant mood swings -- up one day, 
down the next -- have a much harder time achieving goals and sustaining 
relationships. 
That's where the fence comes in. Without clear lines of demarcation, 
human beings can come up with all types of twisted logic to rationalize 
what they want to do. For example, "my case is an exception," or "it won't 
affect me," etc. 
When we objectively set a fence, then at the moment of temptation, the 
door for rationalization is closed. Either something is permitted or it's not. 
There's no room for debate or subjectivity to color our reasoning. 
Fences are needed most in those areas where the physical pull can override 
our objectivity. 
Devise a method to ensure that whatever you do never falls below a 
standard commensurate with your abilities and goals. Set standards of 
excellence and hold yourself to them. 
Protect Your Confidence 
A key "fence" is to resolve that when you undertake something, you are 
totally committed to carrying it out. 
Every time you fail to follow through with a decision or an idea, you 
suffer not only from the waste of time, but the lack of self-confidence this 
creates. It wears away at your sense of credibility. After a while, you won't 
even make the effort anymore. 

Ask yourself at which point you usually lose your inspiration to carry out a 
decision. Then set up a system that will make it difficult for you to back 
out. 
To build confidence, choose things from your "to-do" list, even some 
small, non-time-consuming items. Completing 10 smaller items will boost 
your confidence more than one big item. And your success with the 
smaller items will give you added confidence to tackle the big ones! 
Self esteem is the fuel that drives us to greatness. Don't let yours slide. 
What could be more valuable? It's worth protecting! 
The Spiritual Accounting System 
The best fence against wasting your life is Cheshbon HaNefesh -- 
"spiritual accounting." You need a regular system to evaluate how well 
you performed and take stock of where you stand. 
Every night before going to bed, look back at that day's events, and 
evaluate where you gained and lost. Then make a plan so the next day will 
be more productive. 
Ask yourself: 
• What did I accomplish today? 
• Did I accomplish what I intended? 
• How am I going to improve for tomorrow? 
• What are my strengths and weaknesses? 
• What's my profit? What's my loss? 
• How far have I come in my long-term goals? 
• What's holding me back from growing? 
Track down your own Achilles heel -- whether it be laziness, or envy, or 
bad temper. Concentrate on that and remind yourself, "This is the enemy." 
Get angry at your own stupidities, and utilize that anger as motivation to 
make changes. 
Travel Ahead Of Yourself 
If you're traveling to Europe, you'll of course first read a travel guide to 
find out what to expect. You don't just "show up" -- you don't want to miss 
all kinds of sites and experiences! 
The same is true about life. Someone who just "shows up" is left in the 
dark about what life has to offer. The more you're prepared, the better your 
ability to improvise according to the circumstances. So sit down and plan 
your life. (And don't forget lots of contingencies!) 
"Travel ahead of yourself" also means look into the distant future. The 
Sages teach that "the wise man's eyes are in front of his head." This means 
that a wise person does not waste time obsessing about past mistakes, but 
looks ahead to see how to correct them. When you're 70, what do you want 
to look back on and see that you've accomplished? If you knew that you 
have one day left to live, you'd be asking: "Who am I? What is life all 
about?" 
It's too late then. Ask now. 
Enlist The Help Of Others 
We're not alone. Many people have gone through the exact same 
predicaments. Some have succeeded in overcoming the obstacles, while 
others are still struggling. But all have insights and advice from which we 
can benefit, and they are usually more than happy to help out. 
A good way to erect a fence is to hire a friendly "nudnik." Ask a friend to 
point out every time you take more than one piece of cake, or nibble in-
between meals -- or cross over whatever line you've drawn for yourself. 
You can even set up a penalty system. Tell the nudnik: "If you catch me 
biting my nails, then I'll pay you $50." At $50 a bite, you'll probably break 
your habit long before you break your bank account! 
The Sages teach: "Two are better than one. When one falls, the second 
picks him up." When things get tough, look for a support system. There is 
power in numbers. 
Build A Fence From Society's Ills 
A foundation of freedom is the ability to elevate ourselves above the 
lowest common denominator on the street. Everyone has felt the sensory 
assault of billboards, gratuitous talk-radio, immodest fashions, and 
violence on TV. 
Before a person eats, he washes his hands to make sure that he doesn't 
consume any dirt or germs. So too, one who is concerned with his spiritual 
health is discriminating about all forms of consumption: which movies to 
watch, which friends to spend time with, and what standards of business 
ethics to uphold. 
The streets are filled with a multitude of options. But we should not 
consume indiscriminately. Avoid the mistakes that humanity makes as a 
whole. For example, many people: 
--  don't appreciate what they have 
--  think that financial success means you're a good person 
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--  don't like to make decisions and take responsibility 
--  don't know what they're living for. 
The 48 Ways says: Set boundaries for yourself. Think before you 
consume. Freedom is the ability to say: "I choose not to partake." 
Why Is "Building Fences" An Ingredient In Wisdom? 
• Life is difficult. When you have tough work, you need tough tools  
• If you don't protect yourself, you'll lose self-confidence and give up 

on life.  
• Wage war with strategy. Make a plan to know where you're going.  

• Don't try to do it all alone. Enlist the help of others.  
• Protect your values from the onslaught of society.  
• Maintain high standards and implement a method to check yourself.  
• Given the opportunity to rationalize, many will "distort reason to 

indulge desires." 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Kedoshim 
 ואהבת לרעך כמוך יט:טו,יח…בצדק תשפט עמיתך
The Yesod V’Shoresh Ha’Avodah (perek shvii and shmini) avers that the 
mitzvos of v’ahavta l’reiacha kamocha and b’tzedek tishpot amisecha 
comprise the backbone of avodas Hashem. He explains that Hashem feels 
every Jew’s joy and suffering. By alleviating someone’s pain, or by giving 
them joy, one does the same for Hashem, as it were. 
Why does that make them, though, the backbone of all avodas Hashem? 
Don’t all mitzvos bring Hashem nachas ruach? Why should these two 
particular mitzvos be any more significant? 
The following mashal can help us understand this idea (in fact, everything 
in this world is a mashal for avodas Hashem). Two people need help. One 
individual is a penniless pauper who lives in a mud hut and he dreams of 
one day living in an opulent palace. The other is a man whose child is 
suffering from an extremely life-threatining illness. Who do you think 
should take precedence? In which one of these two situations will there be 
a greater transition “from darkness to light”? 
We are the children of Ha’Kadosh Baruch Hu. True, He gets nachas ruach 
from every mitzvah that we do, but He gets a unique nachas ruach when 
His children love each other and are happy. Learning Torah and fulfilling 
mitzvos indeed creates “castles and palaces” in Shamayim, but the nachas 
ruach of helping a fellow Jew is still unique. 
(From Reb Avi Klotz) 
 לא תעמד על דם רעך יט:טז
The Gemara in Sanhedrin (73a) says that this pasuk is the source for the 
obligation to save a Jew who is in danger. “From where do we know that 
if you see someone drowning in a river, being dragged away by a wild 
animal, or under attack by highway men that you must save him? As the 
pasuk says, “lo saamod al dahm reih’echa.” Therefore, says the Gemara, 
we need a different source to teach us that if one Jew is trying to kill 
another Jew that you must kill the rodef, if necessary, to stop the murder 
from happening. That, we learn from the words “ein moshia lah” by 
naarah ha’meurasah. Seeing that someone chasing after arayos must be 
killed, if necessary, to stop him from doing that aveirah, all the more so if 
he is chasing after a Jew to kill him. 
The Rishonim grapple with this question: once we have “ein moshia lah” 
which teaches us that one must even kill a rodef to save a fellow Jew, why 
do we need “lo saamod al dahm reih’echa”? Obviously, if one must kill – 
when absolutely necessary – to save a Jew’s life, all the more so that he 
must do so when no killing is necessary. 
The Ran answers that from “ein moshia lah” we only know about cases of 
certitude. It has to be a vadai to kill the rodef. If it’s a safek, you can’t kill 
him. Therefore, if not for “lo saamod al dahm reih’echa”, we would not 
have known about cases of safek when no killing is involved. “Lo saamod 
al dahm reih’echa” teaches us that if someone is drowning, or the like, 
even if you are not certain that the person’s life is truly in danger, you are 
obligated to save him. 
There is a basic query regarding the extent of this obligation to save a 
fellow Jew. The Radvaz (cheilek gimel, teshuva 1,052) was asked if one is 
obligated to give up a limb in order to save another. For example, if a Goy 
says to you, “Let me cut off your finger, or else I am going to kill that Jew 
over there.” The one who wrote the shailah to the Radvaz asserted that 
one is obligated to do so. His reasoning? A kal v’chomer from Shabbos. 
One is not allowed to violate Shabbos to save a limb if there is no danger 
to life involved. So we see that chillul Shabbos is more severe than loss of 
a limb. Yet, we are obligated to violate Shabbos in order to save a Jew’s 
life. That being the case, giving up a limb – which is of lesser significance 
than chillul Shabbos – most certainly is included in the obligation to save 
a life. 
The Radvaz, though, rejects this reasoning. He avers that to give up a limb 
to save another is only a middas chassidus, but not an obligation. He 

provided four lines of reasoning to reject that questioner’s kal v’chomer. 
1) When one is in a situation of danger only to a limb on Shabbos, that is a 
situation that was imposed on him from Heaven. He is not allowed to 
actively violate Shabbos to save it. However, we cannot learn from here 
that one is obligated to actively give up a limb in order to save another. 2) 
One can never really know when severing a limb may cause a life-
threatening situation. A man once hemorrhaged to death from a cut in his 
ear! 3) When it comes to Shabbos, both the person and all of his limbs are 
obligated to keep Shabbos. 4) The Torah’s “rule of thumb” is derachehah 
darchei noam” and to obligate a person to give up a limb to save another 
would be a violation of that creed. 
Another issue that is discussed in the Poskim concerns a situation of safek 
sakanah for the rescuer. In Kesef Mishneh (at the end of perek alef of 
Hilchos Rotzeiach) and Beis Yosef (in Choshen Mishpat, siman 426), the 
Mechaber brings a Yerushalmi that clearly states that one is in fact 
obligated to save another Jew even if that will put the rescuer in a 
situation of possible danger to life. However, in Shulchan Aruch, he omits 
this. The Perishah (there in siman 426) explains that the Mechaber 
retracted because neither the Rif nor the Rambam bring this Yerushalmi. 
Indeed, this is the halachah l’maaseh that the Mishna Brurah brings 
(329:19) in the name of the Pischei Teshuva: chayecha kodmin, one’s own 
life takes precedence – even if the danger is doubtful – to saving another. 
However, one must weigh the situation carefully to be sure that there 
really is possible danger involved for the rescuer, and not be machmir 
about that definition. 
 ואהבת לרעך כמוך יט:יח
The Gemara in Kesubos (37b) says that v’ahavta l’reiacha kamocha is the 
reason why someone who is chayav misas sayif is not executed with a 
butcher’s knife and/or from the back of his neck. Bror lo misah yafah, 
says the Gemara, we have to select for him the easiest form of execution 
possible. 
The Shitah Mekubetzes explains that we see from here that “reiacha” 
includes even a rasha who is chayav misah. “Reiacha” implies even 
“ra’im sheh’b’cha”, the wicked amongst you. And the reason, elaborates 
the Shitah Mekubetzes, is as the Gemara in Megillah (7b) says, “Once the 
guilty party receives his punishment of malkos, he is once again called 
achicha”. So too this rasha who is getting his punishment of misas beis 
din. In fact, concludes the Shitah Mekubetzes, he is even called a reiah 
ahuv, as the pasuk says, “b’sar chasidecha l’chayso aretz” – that once they 
get their punishment, they are called “chasidecha”. 
There is a tremendous kashya on this Shitah Mekubetzes. It seems to be in 
direct contradiction to the Gemara in Sanhedrin (47a) which is the source 
for that drasha on the pasuk “b’sar chasidecha l’chayso aretz”. The 
conclusion of the Gemara there is that there is a difference between a 
rasha who gets killed by Goyim versus a rasha who was executed by Beis 
Din. Since the latter, says the Gemara, was executed in consonance with 
the Torah’s mandate – he was rightfully killed – his death alone does not 
serve as an atonement for him (if he did not have even the slightest 
thought of teshuva). Only once he is buried and his flesh has decomposed 
does he gain atonement. This certainly sounds not like the Shitah 
Mekubetzes. Tzarich iyun. 
Quote of the Week 
“If you have a friend in Australia and you say nice things about him in 
NY, that too is a fulfillment of the mitzvah, v’ahavta l’reiacha kamocha.” 
Featured Story 
One time, bachurim in the shiur told Rav Twersky that they felt he was 
going to fast. He answered with a statement of the Brisker Rav. The 
Brisker Rav asked, “Why is it that we daven neilah so quickly in order to 
get in birchas kohanim? Perhaps it would be better to daven slowly with 
more kavanah? The answer,” said the Brisker Rav, “is that one needs to 
know how to daven quickly sometimes.” Likewise, Rav Twersky said, it’s 
important to know how to learn quickly sometimes. 
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IMPORTANCE OF ....  
The Gemara (Gittin 59b) derives from the word u,aseu that an 
obligation exists to put a Kohen first, for all matters of Kedusha, 
such as receiving an Aliyah, reciting HaMotzi, Zimun etc.. The 
Rambam even holds that it is D’Oraisa, while other Rishonim 
disagree. The Shulchan Aruch (s”uh 354) rules that if two bodies 
are waiting to be buried, the one that died first should be buried 
first. What if the second one is a Kohen ? Should u,aseu give the 
Kohen precedence here ? The Gemara (Berachos 46b) relates that 
when R’ Zeira was ill, R’ Avahu promised to arrange a Seudah if 
and when he got better. At the Seudah, R’ Avahu honored R’ 
Zeira to say HaMotzi and distribute the bread. R’ Zeira demurred, 
citing R’ Yochanan’s opinion that the host should do it. Later, R’ 
Avahu asked R’ Zeira to lead the Zimun, and again R’ Zeira cited 
an opinion that the one who said HaMotzi should lead the Zimun. 
The Gemara explains that R’ Avahu disagreed with that opinion, 
holding that the host should say HaMotzi so as to provide bread to 
everyone generously, but the guest should lead  Zimun in order to 
bless the host. If so, why did R’ Avahu ask R’ Zeira to say 
HaMotzi, if it is for the host to do ? The Rashba answers that 
since the meal was in R’ Zeira’s honor, R’ Avahu deemed him the 
host. The Aderes (jrut rcug 167) asks, why did the Rashba have 
to give such a “ejus” answer ? He should have simply pointed out 
that R’ Zeira was a Kohen, as indicated in the Yerushalmi 
(Berachos 3:1 23a) and as such, R’ Avahu was obliged to honor 
him. The Aderes answers that the Yerushalmi which characterized 
R’ Zeira as a Kohen was referring to R’ Zeira prior to the incident 
recorded in the Gemara (Megilah 7b) where Rabbah and R’ Zeira 
ate a Seudas Purim together, and Rabbah killed R’ Zeira while 
intoxicated. Although R’ Zeira was “resurrected” the next day, he 
could not reclaim his status as a Kohen, losing u,aseu at death, 
and as such, was not a Kohen when dining with R’ Avahu.             

QUESTION OF THE WEEK:  
Who needs a Talis for an Aliyah on Shabbos, but does not need 
one on Monday or Thursday ?  

ANSWER TO LAST WEEK:  
(What mitzvos can be performed by writing a letter ?)  
When writing a letter, if one dates the letter by writing: 1) the day 
of the week, e.g. ,cak ‘d ouh, he fulfills ,cav ouh ,rhfz; 2) the 
Parsha, he confirms ohnav in vru,; 3) the year, he testifies as to 
.rtu ohna ,thrc.  (SHuT Divrei Yoel 15)   

DIN'S CORNER:  
Sefiras HaOmer may be counted in any language, as long as one 
understands what is being said. Even if one counts in Lashon 
HaKodesh, one will not be tmuh if he/she does not understand the 
words. Although one can be tmuh by listening to someone else, it 
is preferable for each person to count themselves. Even if one 
missed and can no longer say the brocho, it is still a mitzvah to 
count each night. (MB 489:5,36)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 12b) states that after the substitute Kohen 
Gadol performed the Avodah on Yom Kippur because the “real” 
Kohen Gadol was temporarily Posul, he remains unfit to serve as 
a Kohen Gadol to avoid hostility from the real Kohen Gadol when 
he resumes his duties, and unfit to serve as a regular Kohen, since 
that would be a demotion. Tosafos notes that a Kohen Gadol who 
was appointed may also be removed from his position. This 
seems to run counter to the Yerushalmi (Sanhedrin 2:1) which 
states that even a sinning Kohen Gadol may receive lashes, but 
will not be removed. The Turei Even opines that Tosafos means to 
say that a Kohen Gadol could theoretically be removed, but since 
the operative rule is: ihshrun ihtu asuec ihkgn, it could not happen 
in reality. This is supported by the Gemara (Horios 9b & 12b) 
which states that a Kohen Gadol who is no longer serving still 
offers a Kohen Gadol’s Korban and may not marry a widow. 
However, other Acharonim concede that a Kohen Gadol can be 
removed, and his special Dinim lifted. The Chasam Sofer (s”uh 5) 
distinguishes between a Kohen Gadol that was anointed with 
vjanv ina (cannot be removed) and one that was consecrated 
“manually” by donning the eight garments of the Kohen Gadol 
(can be removed). This is also implied by the Rambam’s Peirush 
HaMishnayos (Horios) which states that an anointed Kohen 
Gadol who developed a blemish or was too old to serve still 
remained with his Kedusha and all the laws of a Kohen Gadol 
continued to apply, except those that referred specifically to the 
vsucg, which he could no longer perform. The GRaCH suggests 
that among all the Dinim that pertain to a Kohen Gadol, some are 
the result of his appointment to the position, while others are 
based on his anointment with vjanv ina. If an attempt is made to 
remove the Kohen Gadol, even though a Kohen Gadol that was 
anointed cannot be removed, as the Chasam Sofer said, still, those 
Dinim that were based on his appointment, but not the result of 
his having been anointed, may very well no longer apply to him. 
What Dinim are based on anointment ? Those that apply to a 
vnjkn juan ivf. As such, Tosafos and the Yerushalmi may be 
talking about different Kohanim Gedolim, as is the Turei Even.      
A Lesson Can Be Learned From:  
There was a popular spa in Europe near Marienbad. Many Gedolim 
frequented the area to take advantage of the curative powers of the local 
water. Once, when the Yeitev Lev was there at the same time as the 
Ksav Sofer, the Ksav Sofer came to visit, bringing a silver Kiddush cup as 
a gift. The Yeitev Lev refused to accept the gift. The Ksav Sofer tried to 
insist that the Rebbe accept it but the Yeitev Lev kept refusing, and he 
asked the Ksav Sofer why it was so important to him that he accept the 
gift. The Ksav Sofer replied that he wanted the Rebbe to remember him. 
The Yeitev Lev said that he need not be concerned over that, and 
pointed out to him that the Gemara (Chulin 75b) states that when a 
combination of two extraordinary events takes place, everyone takes 
notice and remembers. In this case as well, the Rebbe continued, there 
are two very unusual events: 1) That a Rav presented a gift to a Rebbe, 
and 2) That the Rebbe refused to accept the gift. The memory of this 
double-wonder will be sure to remain with him for a long time.  
P.S. Sholosh Seudos sponsored by the Sorscher family.  


