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13TH OCTOBER 2017 KRIAS HATORAH: DEVORIM 33:1-34:12 כ"ג תשרי תשע"ח

'עד כאן הקפה ג''

The Final Chapter
We are very familiar with the concept that the 

Torah contains within it remazim of the history of the 
world. The Gr’’a famously writes that the sheroshim 
(roots) of all these events are concentrated within the 
first parsha of sefer Bereishis, that all of the whole 
first parsha is contained within the first possuk, 
which is itself contained within the word  ;בראשית 
each letter of the word represents one thousand 
years of the total six thousand years of the world.

There is also a connection between the events of 
the parsha of the week and the week itself in which 
that parsha falls. The meforshim will on many an 
occasion seek to find a hint to a given event in the 
parsha of the week. For example, they discuss where 
one can find a hint to Chanuka in parshas Veyeshev 
or Mikaitz (the parshiyos which normally fall in 
the middle of Chanuka). The Shelah Hakodosh 
explains that this question is relevant because the 
Torah is the source of all of creation, the source from 
which Hashem created the world. The cycle of the 
parshios are not happenstance or haphazard, rather 
the parsha of the week reflects, or perhaps more 
accurately dictates, the events of the week.

I always feel that this is amazingly apparent in 
the way in which the year unfolds alongside the 
progression of the Torah. We start with Bereishis, a 
fresh beginning after the uplifting Yomim Noraim, 
when we encounter the Avos and learn from their 
tremendous midos and dedication to Hashem. From 
this we should be learning ourselves and developing 
our own midos, in the vein of Derech Eretz Kodma 
LaTorah, since good character traits are the basis 

for true success in ruchnius. Then we have Yetzias 
Mitzraim, through which we come to appreciate 
Hashem’s mastery of the world, followed by kabolos 
HaTorah, and so on. Of course, we finish the year 
with the parshios of Devarim which talk at length 
about Teshuva and our return to Hashem. We are 
supposed to develop ourselves throughout the year, 
reinforcing the yesodos of Yiddishkeit in a cycle, 
year after year. Hopefully we will finish the year, 
as we are doing now, better people than last year, 
closer to Hashem and our fellow man. We finish 
the Torah with Vezos Habrocho, the brochos Moshe 
gave to Yisroel. It is certainly appropriate for us to 
extend this idea to its natural conclusion – that the 
last stop of this cycle before we begin again, is one 
of brocho, the assurance that we will be zoche to a 
successful year ahead!

I would like to suggest a slightly different take 
on the above idea. We know that each person, each 
neshoma, is compared to a Sefer Torah. From the 
moment of birth, our own personal creation, we 
should be developing ourselves and drawing closer 
and closer to Hashem. We are given our allotted 
lifespan because it will take that long to reach where 
we are supposed to reach! Eventually we will reach 
the end of the sefer which we have written. With 
the help of Hashem, the last chapter will be Vezos 
Habrocho – we will be zoche to the true eternal 
brocho that is Gan Eden and Olam Habo!

Rabbi Marks can be contacted at:  
bmarks613@yahoo.co.uk
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1. What is the only parsha in the Torah not read on Shabbos?
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Shmuel HaNavi refers to a book known as the ספר 
 .Book of the Straight ,הישר )שמואל ב א יח(

Rabbi Eliezer ).ע"ז כה( says that this is a reference 
to the Book of Devarim, because of the Torah’s 
summons )ו,יח )דברים  והטוב  הישר   to do what is ,ועשית 

“right” and good, that appears seven times in that book. 
The first time in Vaeschanan, repeated four additional 
times in Reeh, and once again in the end of Shoftim.

Throughout these portions, Hashem promises that 
in the merit of their doing what is 'ישר' בעיני ה', right, 
or more literally, ‘straight’, in the eyes of Hashem, they 
will merit the blessings inherent to the land.

What is this quality of ישרות, straightness, that is 
so integral to the inheriting the land?

The context of the reference of Devarim as the Sefer 
HaYashar takes place prior to King David’s elegy over 
the death of Shaul and his son Yehonoson. Dovid 
HaMelech is concerned that with the felling of these 
great heroes and warriors, the people would fret over 
the enemies’ success in defeating them. 

Before expressing the dirge, Dovid HaMelech 
declares, הישר ספר  על  כתובה  הנה  קשת  יהודה  בני   ללמד 
יח(  shall יהודה the members of the tribe of ,)שמואל ב א 
be taught to become skilled in the use of the bow as it is 
prophesied in the Sefer HaYashar. 

According to Rabbi Eliezer this is alluded to in 
V’Zos HaBracha, where it states in the blessing of 
Moshe to the tribe of Yehudah, )ידיו רב לו )דברים לג ז, his 

‘hands’ will battle for him, a reference to the use of a 
weapon that requires both ‘hands’; the bow and arrow.

What is the underlying message in this seemingly 
tangential allusion to bows and arrows and the 
Sefer HaYashar?

There are two vital rules in the use of a bow and 
arrow. Firstly, keep an eye on your target and secondly, 
make sure the arrow is ‘straight’, ישר! 

One can easily lose sight of the target. Even more 
importantly one must keep the arrow firmly on a clear 
and straight path, because even a slight deviation can 
lead to the arrow going astray and even harming one’s 
own ally. A slight deflection at the starting point can 
miss the target by many a yard further in the distance.

We all start off life securely positioned to shoot 
‘straight’, ...אשר עשה האלקים את האדם ישר, Hashem has 
made man ‘straight’, )והמה בקשו חשבונות רבים )קהלת ז,כט  
but they sought many intrigues. 

A straight line represents the continuing of the 
initial point on its destined unadulterated path. When 
we are on that track, the inherent success that came 

with the original plan all falls into place. When we 
divert ever so slightly we throw the trajectory askew 
creating a mess in its aftermath.

We can only hit our target, the Land of Israel with 
all of its promise, if we are ישרים, staying firmly on the 
straight path that the Torah designed for us. It is in 
this concluding portion of the book of Devarim, the 
Sefer HaYashar, that the Jewish nation is called 'ישורון' 
 !)דברים לג ה(

The Tikunei Zohar indeed adds, that the name 
 our being ,ישר א-ל is a contraction of the words ישראל
defined as the line that continues on a straight flight 
from the point of א-ל - Hashem, towards our destiny.

 Good ,טוב וישר ד' על כן יורה חטאים בדרך )תהלים כה,ח(
and straight is Hashem he therefore directs sinners 
on the path. The Talmud Yerushalmi states that 
this verse is referring Hashem’s goodness and 
uprightness in requiring placing signposts directing 
the unintentional murderers to the cities of refuge. It 
is the instinct of Hashem, as it were, to be ישר, straight, 
rerouting man in that same measure to continue on 
his destined route without digression.

We are about to conclude the Elul and Tishrei 
experience that began at the start of Elul. That was 
the starting point in our realigning our objectives 
and reasserting our firm grip on the bow of Avodas 
Hashem. 

 I shall provide for you ,אנה לידו ושמתי לך )שמות כא,יג(
a place. The verse which describes Hashem providing 
a city of refuge for the unintentional murderer, indeed 
spells out in its first letters, אלול!

That refuge in time was Hashem’s gift to us, to 
allow us the opportunity to correct course once again 
before we miss our intended target. 

We live our lives with all sorts of חשבונות, 
rationalizations, deceiving ourselves into thinking that 
we are still on target. We are fortunate to be privileged 
with a second chance in re-establishing our priorities.

As we conclude the ‘Days of Joy’, with the peak 
of that celebration expressed on Simchas Torah with 
the conclusion of the Sefer HaYashar, we regale in our 
role as ישורון, straight shooters, emulating the ישרות, 
straightness of Hashem.

If we live our lives with a clear and purposeful 
direction that is when we can experience genuine joy! 
יא( צז  )תהלים  שמחה!  לב   and gladness for the ...ולישרי 
upright in heart! 

On Simchas 
Torah we 
conclude, and 

begin anew, the annual 
cycle of krias hatorah. 
First we read the 
Torah section of Vezos 
Haberachah, which 
recounts the blessings 
that Moshe gave to each 
of the twelve tribes of 
Israel before his death. 
Echoing Yaakov’s 
blessings to his twelve 
sons five generations 
earlier, Moshe assigns 
and empowers each tribe 
with its individual role 
within Klal Yisrael.

Vezos Haberachah 
then relates how Moshe 
ascended Mount Nevo 
from whose summit he 
saw the Promised Land. 
“And Moshe the servant 
of Hashem died there 
in the Land of Moav by 
the mouth of Hashem... 
and no man knows his 
burial place to this day.” 
The Torah concludes 
by attesting that “There 
arose not a prophet 
since in Israel like Moshe, 
whom Hashem knew 
face to face... and in all 
the mighty hand and the 
great awesome things 
which Moshe did before 
the eyes of all Israel.” Rabbi Teichman can be contacted at:

ravzt@ohelmoshebaltimore.com 

http://www.chabad.org/holidays/JewishNewYear/template_cdo/aid/4689/jewish/Shemini-Atzeret-Simchat-Torah.htm
http://www.chabad.org/holidays/JewishNewYear/template_cdo/aid/4689/jewish/Shemini-Atzeret-Simchat-Torah.htm
http://www.chabad.org/parshah/article_cdo/aid/4591/jewish/Torah-in-the-Winter.htm
http://www.chabad.org/parshah/article_cdo/aid/4591/jewish/Torah-in-the-Winter.htm
http://www.chabad.org/parshah/article_cdo/aid/3228/jewish/Vayechi-in-a-Nutshell.htm
http://www.chabad.org/parshah/article_cdo/aid/3228/jewish/Vayechi-in-a-Nutshell.htm
http://www.chabad.org/parshah/article_cdo/aid/3228/jewish/Vayechi-in-a-Nutshell.htm
http://www.chabad.org/library/article_cdo/aid/1195/jewish/Community-and-Individuality.htm
http://www.chabad.org/parshah/article_cdo/aid/2259/jewish/Land-and-See.htm
http://www.chabad.org/parshah/article_cdo/aid/1153/jewish/Moses-The-Birth-of-a-Leader.htm
http://www.chabad.org/parshah/article_cdo/aid/1153/jewish/Moses-The-Birth-of-a-Leader.htm
http://www.chabad.org/library/article_cdo/aid/2562/jewish/The-Awesome-Thing.htm
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Simchas Torah – The Beginning
The gemoro (Megillah, 31a) teaches that every year on the last day of the yom tov of Succos, 
we lein the parshah of Vezos Habrachah. This is not only in line with our custom to complete 
the public reading of the whole Torah every year on Simchas Torah. There was an ancient 
minhag in Eretz Yisroel to complete the reading of the Torah only once every three years 
(Megillah 29b), but nonetheless, points out the Meshech Chochmah, on the last day of yom 
tov they would lein Vezos Habrachah.

So it is clear that the parshah itself has an 
intrinsic connection to this day.

The gemoro (Succah, 55b) says that the 
seventy cows offered up in the Beis Hamikdosh 
on Succos were done so on behalf of the 
seventy nations of the world. On Shemini 
Atzeres, only one cow is offered, which alludes 
to Klal Yisroel. The gemoro relates a parable: 
A king once made a public feast that lasted 
several days. On the last day, when everyone 
had gone home, he called his best friend, and 
said, “Make for me a small meal, just for you 
and I.” So too, at the end of Succos when 
we have invoked all the nations of the world, 
on Shemini Atzeres, we make a yom tov that 
alludes to the private, intimate connection that 
Klal Yisroel has with Hashem.

For this reason, says the Meshech 
Chochmah, we lein Vezos Habrachah, which 
opens with the giving of the Torah. חובב  אף 
 Hashem left all the nations of the“ – עמים
world and let the Divine Presence rest only 
on Klal Yisroel, and gave them the Torah” 
(Rashi, quoting Sifri). It is with this giving of 
the Torah that Hashem’s choosing of us from 
amongst all the nations is most apparent, and 
therefore it is fitting to read these verses on 
this auspicious day, the private celebration 
between Hashem and His people.

“This final day of Yom Tov is called 
Simchas Torah, because everyone is joyful 
and makes a seudas mishteh on the occasion 
of the completion of the Torah” (Shulchan 
Aruch, Orach Chaim, 669:1). The source for 
celebration when completing the Torah is a 
medrash regarding Shlomo Hamelech. When 

he became king, he had a prophetic dream, in 
which Hashem offered him to ask for whatever 
he wanted. Shlomo did not ask for long life, 
great riches or honour. Instead, he asked for 
chochmah – “A heart to judge Your people, to 
understand between good and bad.” Hashem 
replied that he would be granted a wise and 
understanding heart, and in addition, although 
he didn’t ask for them, he would be granted 
wealth and honour too. When Shlomo awoke, 
he went to Yerusholayim, offered up korbonos, 
and made a feast for all his servants. (Melochim 
I, 3,15). From here, says the medrash, we learn 
that one makes a seudah upon completion of 
the Torah.

The obvious question that arises is that it 
would appear that Shlomo had not completed 
anything. On the contrary, having now been 
granted great wisdom, he was about to begin 
the greatest study of Torah that would ever be, 
so why do we see from here that one makes a 
seudah upon completion of the Torah?

The inevitable answer must be that 
the whole point of the celebration of the 
completion of the Torah is that it opens up new 
beginnings. We don’t merely celebrate past 
achievements. We celebrate the fact that these 
achievements have given us the springboard 
to move on to yet greater accomplishments. 

“Come and see how the ways of Hashem 
are unlike those of man. With man, an empty 
vessel can be filled, whereas a full one cannot. 
With Hashem, though, a full vessel can 
contain more, whereas an empty one cannot.” 
(Berachos, 40a)

Only when one is full with Torah can one 
truly take on the great chochmah of Torah. The 
more Torah one learns, the more one is enabled 
to receive yet more understanding, more depth, 
more wisdom. The completion of the Torah is 
an attainment that fills one with tremendous 
potential to reach out and absorb Chochmas 
Hatorah. Having completed the Torah, we can 
now begin to learn the Torah.

When Shlomo Hamelech received 
boundless chochmah from Hashem, he made a 
celebratory feast in anticipation of the heights 
of Torah that he could now ascertain. That 
feast of Shlomo Hamelech, says the Ramban, 
is echoed in the seudah that the Elders of 
Klal Yisroel ate on Har Sinai (Shemos, 24:10), 
when they celebrated receiving the Torah. It is 
a celebration of future potential. 

In that case, we learn from this that 
when we complete the Torah, and thus have 
achieved additional potential for achieving 
and accomplishing yet greater insight and 
interpretation of the Torah, we too make a 
celebratory seudah.

For this reason, as soon as we finish 
Vezos Habrachah, we begin leining from 
Bereishis. This, after all, is the whole point 
of the celebration – by completing the Torah, 
we are now able to begin the Torah anew, 
enriched with the Torah learnt previously that 
prepares us for ever grander achievements in 
limmud haTorah. And what greater cause for 
celebration can there be?

Dayan Hool can be contacted at:  
dayan.hool@federation.org.uk
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The Torah Is Not A Yerushah –  
Rather a Morasha
The Torah reading on Simchas Torah contains the well known pasuk: “The Torah was 
commanded to us by Moshe, a Morasha [inheritance] to the Congregation of Yaakov.” 
[Devarim 33:4] There is an interesting teaching in the Talmud Yerushalmi: Everywhere we find 
the word morasha, it connotes a weakening of the idea of inheritance Bava Basra 8:2].

Morasha is a peculiar word. It is not easy to 

translate. It is significantly different than the 

word yerusha [inheritance]. The connotation is 

that one has less ownership in an object that 

has come to him as a “morasha” than he does 

in an item that comes to him as a “yerusha.”

The Talmud Yerushalmi is not referring to 

the source in our pasuk in Vezos HaBracha but 

rather to a pasuk in Parshas Vaera: “And I will 

give it (referring to the Land of Israel) to you 

as a morasha.” [Shmos 6:8] The Yerushalmi 

points out that the people who were given this 

promise never made it to the Land of Israel. 

Virtually the entire generation who left Egypt 

died out in the Wilderness. How then can the 

Torah make the statement that it will be given 

to them as a morasha? The Yerushalmi thus 

cites this as proof for the difference in nuance 

between yerusha and morasha.

Had the Torah promised Eretz Yisrael to 

those who left Egypt as a yerusha, it would 

have belonged to them with no ifs, ands, or 

buts. However, the Torah used the weaker form 

— morasha, meaning that it will not necessarily 

be yours. In truth, it never became theirs.

It only became theirs to the extent that they 

gave it to their children. This in fact is the 

major connotation of the word morasha. The 

word implies “it is yours – sometimes literally 

and sometimes only to the extent that you 

pass it on to your children without ever having 

taken possession.”

The Yerushalmi then questions this 

explanation by citing our pasuk regarding the 

Torah being a “morasha for the Congregation 

of Yaakov.” The Yerushalmi answers that in 

fact this translation of ‘morasha’ applies to 

Torah as well!

Torah is NOT a yerusha. Just because my 

father had the Torah does not mean that I will 

have the Torah. Sometimes a person only has 

the Torah as a ‘morasha’. This means that if a 

person sweats over Torah and makes the effort 

to understand Torah and puts in the hours 

required to master Torah, then Torah actually 

becomes his. But there is no guarantee. Torah 

is not a no-strings-attached inheritance 

(yerusha). Without the sweat and the hours, 

Torah will only be something that the person 

can potentially pass on to the next generation 

(morasha).

Chazal teach a tradition based on the pasuk, 

“This Torah will not depart from your mouth or 

the mouths of you children or the mouths of 

your grandchildren forever” [Yehoshua 1:8]: If 

three generations are committed to learning 

Torah, then the Torah will never leave that 

person’s family. The Talmud [Bava Metzia 

85a] summarizes this idea with the expression 

“The Torah returns to its host” (Torah chozeres 

al achsania shelah).

Someone once asked the Chofetz Chaim 

the very obvious and pointed question that 

we know people who descend from many 

generations of Torah scholars who are 

themselves ignorant of Torah. Unfortunately, 

we see millions of Jews that fit into this 

category. There are families that bear the 

name of prestigious Gedolim [Torah greats], 

who today may not even know what an Aleph 

looks like. What then does it mean “Torah 

chozeres al achsania shelah”?

The Chofetz Chaim explained that the 

Gemara’s analogy is very precise. The 

Torah is like a guest seeking its host’s home. 

Sometimes a guest knocks on one’s door. If 

no one answers the door, the guest will not 

come in.

“Torah chozeres al achsania shelah” means 

that if Torah has been in a family for three 

generations, the Torah will come “knocking 

on that family’s door” in future generations. 

But still, the younger generation must open 

the door for the guest. The guest must still be 

invited in by each new generation.

Unfortunately, this does occur. There is 

knocking. There are opportunities. But the 

door does not get opened. Torah is not a 

yerusha. It is only a morasha. The difference 

is that the former is automatic, while the latter 

requires effort. If a person does not make the 

effort, his relationship to Torah might only 

be to the extent that he will pass it on to 

subsequent generations.
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Mazel Tov  
to all the Chassanim  
over Simchas Torah
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The Value of an Unknown Burial 
Place
In Vezos HaBracha, the Torah teaches that the burial place of Moshe Rabbeinu is not known. 
[Devarim 34:6]

I read an interesting story recently about 
someone who was driving in Eretz Yisrael in 
the Golan Heights. He came to an intersection 
and picked up two Israeli soldiers who were 
hitchhiking. The soldiers piled into the 
back seat with their M-16s and started up 
a conversation.

As it turned out, the soldiers were not Jews, 
they were Druze. The Druze are loyal citizens 
of the State of Israel and serve in the Israel 
Defense Forces. They also have a difficult 
history with the Arabs.

The Druze soldiers explained that they 
have their own religion. They are not Moslem. 
The “father” of their religion is Yisro. They 
had a nice discussion and as they got to their 
destination and started leaving the car, the 
soldiers left the Jewish driver with a parting 
thought: “Our religion has something over 
your religion. Not only do we have something 
over your religion, we have something over the 
Christians and the Moslems as well. We know 
where the ‘father’ of our religion is buried. 
(Yisro is buried in the area around Teverya.) 
You do not know where Moshe is buried. The 
Christians do not know where the founder of 
their religion is buried. The Moslems do not 
even know IF the founder of their religion 
is buried. (According to their tradition, he 
ascended to Heaven before dying.)”

However, the truth is that it is not necessarily 
good to know where a person is buried. The 
Torah makes a point of telling us that we do 
not know and we will not know where Moshe 
is buried. The Talmud describes an attempt to 
locate the grave of Moshe Rabbeinu on Mount 
Nebo [Sotah 13b]. The attempt was foiled 
supernaturally. Why?

Rav Samson Rafael Hirsch explains 
that the Torah saw the potential that Moshe 
Rabbeinu’s grave could become a deity. It is 
important for all of us to remember that when 
we visit the graves of the righteous, we do 
not pray TO the righteous people that they 
should bless us. We are forbidden to pray TO 
a human being – dead or alive! We visit the 
graves of Tzadikim to ask that they petition on 
our behalf to the Ribono shel Olam. We are not 
allowed to daven TO the Tzadik.

The Torah saw the potential of such a thing 
happening with Moshe Rabbeinu. Moshe was 
a person of such monumental stature that 
the Torah feared lest his burial place would 
become a shrine.

The Torah is also informing us that as 
monumental a person as Moshe Rabbeinu 
was, there needed to be a new leader once he 
died. No one could fill his shoes, but that was 
irrelevant. Life must go on. The Torah stresses 

this idea by emphasizing, “You will come to 
the Judge who will be present IN THOSE 
DAYS” [Devorim 17:9] and “You will come 
to the Priest who will be present IN THOSE 
DAYS.” [Devorim 26:3]

The fact that this Judge or this Priest is not 
in the same league with his predecessor is 
irrelevant. We are told that Moshe’s face was 
like the sun and Yehoshua’s face was only 
like the moon. Yehoshua was not in the same 
league as Moshe. But Yehoshua was going to 
be the new leader.

Rabbi Wein always quotes the maxim: 
“No man is indispensable, yet no man is 
replaceable.” This is very true. No man is 
indispensable to the extent that “we cannot 
continue onward.” Yet no man is replaceable 
either. People have their own unique 
contributions that can never be replaced.

This is another explanation of why Moshe’s 
burial place is not known. The Jewish people 
had to move forward. They had to continue 
with the next leader and the next generation. 

“A generation passes on and a new generation 
comes.” [Koheles 1:4] We can only go to the 
leader who is present in our own generation. 
This is the way of the Torah and this is the way 
of the world.
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BLESSINGS FROM THE “POOL”  
ARE EVERLASTING

 “וזאת הברכה אשר ברך משה איש האלקים את בני ישראל לפני מותו.
  ויאמר ד’ מסיני בא וזרח משעיר למו הופיע מהר פארן ואתה מרבבות קדש מימינו אשדת למו.”

 
“And this is the blessing that Moshe, the man of Hashem, bestowed upon Bnei 
Yisroel before his death. He said: Hashem came from Sinai – having shone forth 
to them from Seir, having appeared from Mount Paran, and then approached 
with some of the holy myriads – from His Right Hand He presented the fiery 
Torah to them.” Before Moshe is about to pass from this world, he was going to 
give Brochos to Klal Yisroel. Why does Moshe begin giving Brochos by speaking 

about the Torah that Hakodosh Boruch Hu gave to Klal Yisroel? 

למו“ אשדת   From His Right Hand“ – ”ממינו 
came a fiery Torah to them.” The Torah is 
referred to as אשדת, which translated literally is, 

“a fiery law,” because it was originally written 
as black fire on top of white fire. The Gemara in 
Yuma 72b says that the Torah is compared to a 
strong potion which can either be beneficial or 
detrimental to a person depending on the merit 
of one who studies it. This is the same reason 
that the Torah is compared to fire, for fire as 
well is a double edged sword. When utilized 
properly, fire provides heat, light, cooking, 
etc… At the same time, fire also possesses the 
power to destroy. (רבינו בחיי)

There is a Remez in these words to Torah 
Shebiksav and Torah Shebal Peh. The מ’ 
of מימינו with the letters “אש” is the same 
Gematria as “מקרא” – Torah Shebiksav. The 
letters of “דת” and “למו” spell “תלמוד” – Torah 
Shebal Peh. (גר“א)

Klal Yisroel received Brochos from Yaakov 
Avinu, and from Bilam (although he did not 
intend for it to be Brochos). The Torah tells us 
that, “הברכה  ,this is the special Brocha – ”זאת 
greater than the previous ones, for the Brochos 
here were given when he was, “האלקים  – ”איש 
the Shechina was speaking through his throat 

– they were Brochos directly from the Shechina. 
The Shira of Parshas Ha’azinu was sung when 
the Shechina was not within Moshe Rabbeinu 

– it was Shira from Moshe. The Posuk ends 

with the words, “לפני מותו” – this was the time 
right before the death of Moshe. The Posuk 
is telling us that these Brochos were given to 
Klal Yisroel, by Moshe Rabbeinu, who was an 
 at the height of Moshe’s Kedusha ,איש האלקים

– the Shechina was completely within him. The 
Neshama is like a flame. Right before a flame 
is about to extinguish, it gives one last jump 
up – flicker – boost, before going out. The 
same is true with the Neshama of Tzaddikim, 
right before the Neshama is about to be 
extinguished from this world, and is about 
to be returned, it gives one last boost – that 
which is very great. We see the same thing 
with Eliyahu who said to Elisha immediately 
before his death, that if Elisha will see Eliyahu 
as he leaves this world (although we know that 
Eliyahu did not die, but his Neshama left this 
world and ascended to the World Above, and 
therefore had the same impact as when one 
dies) then he would be able to get twice the 
Koach of Eliyahu. It was at the time of Eliyahu 
leaving this world that he had the greatest 
Koach that he was able to impart to his Talmid, 
Elisha, double of what he had. So too here, 
Moshe was about to leave this world, and it 
was then that he gave these Brochos to Klal 
Yisroel. (העמק דבר)

The Yalkut Medrash Teiman says that one 
should read the word “ברכה” as “בריכה” – a pool 
of water. Why is this Brocha compared to a 
Breicha? A Breicha is a pool of water in which 

one goes to Toivel oneself and becomes pure. 
However, before one can Toivel themselves, 
they must count seven days prior to it. It is 
only then that the Tevilah works. So too, with 
these Brochos given by Moshe Rabbeinu, the 
Brochos work only for those who do Teshuva 
and purify themselves. One who does Teshuva, 
but is still transgressing those sins, is like 
one who goes into the Mikvah while holding 
a Sheretz in his hand – that the Tevilah does 
not work. 

Why does the Posuk need to tell us here 
that Moshe blessed Klal Yisroel when the 
Torah will go on to delineate every Shevet of 
Klal Yisroel? Additionally, why does the Torah 
need to tell us that Moshe gave these Brochos 
before his death, when it is apparent at the end 
of the Parsha that his death was imminent? 
The Ben Ish Chai explains that the end proves 
the beginning, as it says in Koheles 12:13 

 At the time of the death of ”.סוף דבר הכל נשמע“
Moshe Rabbeinu, it was apparent the great 
love that he had for Klal Yisroel, more than 
his own children. The custom of the world is 
that immediately before ones death, his only 
thoughts are about his wife and children, 
for his love for them is a true love from the 
depths of his being. One who loves someone 
and thinks about him at the time of his death, 
demonstrates that he loves this person as a 
child – and all the more so, if he forgets his 
family, and only thinks about this outsider. At 
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the time of Moshe’s death, he was not concerned with his 
wife and children, rather his only concern was Klal Yisroel – 
each and every Shevet. This demonstrated without a doubt 
his great love for Klal Yisroel. The Posuk tells us that this 
was the Brocha that Moshe gave to Klal Yisroel – and not to 
his children, as this was “before his death.” This is to teach 
us of the great love Moshe had for Klal Yisroel. 

Yaakov Avinu and Eisav split the two worlds. Yaakov got 
Olam Habah, and Eisav got Olam Hazeh. If this is the case, 
how can Klal Yisroel have any benefit from anything in this 
world? It is all Eisav’s, therefore if we have any benefit from 
this world, we are stealing. Maharash Primo – Shabbos 
88a – The entire world was at risk when Klal Yisroel was 
contemplating accepting the Torah. If they had not accepted 
the Torah, the entire world would have been destroyed. Klal 
Yisroel’s acceptance of the Torah kept this world intact. It 
is like the Din of someone who saves something from an 
ocean, he is allowed to keep it. Perhaps this is Merumez in 
the Pesukim. 7:38 “אשר צוה ד‘ את משה בהר סיני” After telling 
us the laws of various Korbonos, the Torah says that it was 
commanded to Moshe at Har Sinai. Har Sinai is where Klal 
Yisroel received the Torah. One might ask, how can Klal 
Yisroel bring any of these Korbonos, they are all Eisav’s 
animals? Klal Yisroel’s acceptance of the Torah gave them 
all rights and ownership of this world as well. (ראש דוד)

Moshe Rabbeinu loved Klal Yisroel like they were his 
own children. He wanted to give them Brochos that would 
be eternal. When we make a Brocha we say, “ד אתה   ”’ברוך 

– some of the Meforshim explain that ברכה means בריכה – 
we are saying that Hakodosh Boruch Hu is the pool, the 
source of all Brocha in the world. How can we tap into that 
eternal and never ending Brocha? It is really only through 
the Torah Hakdosha. Moshe was going to give each Shevet 
their Brochos, but he wanted them to know that the way to 
have the Brochos Mekuyam in its completeness and to be 
everlasting is only through the Torah Hakdosha. 

We lein this Parsha on Simchas Torah, a day that we 
rejoice with the Torah. We traversed Rosh Hashanah, Yom 
Hakippurim, and then we sat in Hakodosh Boruch Hu’s 
home, the Sukkah. We want to be Zoche to have a good 
year, full of Brocha – how are we to do that? It is only 
through the Torah Hakdosha. It is a time to truly appreciate 
the most wonderful gift in the world, that we were Zoche to 
receive from Hakodosh Boruch Hu, and it is the source of 
all Brocha and goodness in the world. May we reinforce and 
reaffirm our commitment to Torah, and in that Zechus, be 
Zoche to boundless and eternal Brocha.

Rabbi Schechter can be contacted at:  
yankieschechter@gmail.com

On his recent trip 
to London, Rabbi Paysach 

Krohn suggested 
that we all 
greet our 

fellow Jew 
because 

you make them feel special.
See
Miracles
In
Life
Every Day

When walking on the street 
on Shabbos, say Good 
Shabbos (or Good Yom 
Tov) to all of your fellow 
brothers & sisters.
It doesn’t matter if the 
recipient doesn’t respond, if 
you don’t like that person or in 
a rush, it doesn’t hurt 
to greet 
someone.

Good Shabbos

גוט שבת

שבת שלום



This is a beautiful and touching moshol that will give us much to think about.  

There is a fellow who owns a jewelry 
store in Eretz Yisrael. One day, not 
long ago a nine year old girl walked 
into the store and said, “I am here 

to buy a bracelet”. She looks through the glass cases and 
points to a bracelet that was three or four thousand dollars. 
The man behind the counter asked her, “You want to buy 
that bracelet?” And she says, “Yes”. He says, “Wow, you 
have very good taste. Who do you want to buy it for?” She 
says, “For my older sister”. He says, “Oh that is so nice! 
Why do you want to buy your older sister this bracelet?” 
The little girl says, “Because I don’t have a mother or father, 
and my older sister takes care of us. So we want to buy her 
a present, and I’m willing to pay for it”. She pulls out of her 
pocket a whole bunch of coins that totalled seven shekel, 
eighty agurot, which is a little less than two dollars. The 
fellow says, “Wow! That’s exactly what the bracelet costs”. 
He wraps up the bracelet and says, “You write a card to 
your sister while I wrap the bracelet”. In a short amount of 

time, he finishes wrapping the bracelet, he wipes away his 
tears, and hands the little girl the bracelet. 

A few hours later the older sister comes in and says “I’m 
terribly embarrassed. My sister should not have come 
here. She shouldn’t have taken it without paying.” He says 
to her, “What are you talking about?” She says, “What do 
you mean? This bracelet costs thousands of dollars. My 
little sister doesn’t have thousands of dollars, she doesn’t 
even have ten dollars. So she obviously didn’t pay for it”. 
The fellow who owns the jewelry store says, “You couldn’t 
be more wrong. She paid me in full. She paid seven 
shekel, eighty agurot, and a broken heart. I want to tell 
you something. I am an alman, I lost my wife a number of 
years ago. People come into my store every single day. 
They come in and buy expensive pieces of jewelry, but all 
these people can a�ord it. When your sister walked in, for 
the first time in so very long since my wife had died, I once 
again felt what love means”. He gave her the bracelet and 
wished her well. 

Rav Go’el Elkarif uses this moshol to explain that we come to the Ribono Shel Olam and we want to buy something 
very expensive. We want to buy life, but we cannot a�ord it. We don’t have the money to pay for it. We don’t have the 
zechuyot. So we come to the Ribono Shel Olam and we empty our pockets, with what? A kabbalah here and a kabbalah 
there; I’ll keep higher standards during the Aseres Yimei Teshuva, I’ll do kibud av v’aym better, I’ll pick up the phone and 
call someone who is lonely, I will learn an extra five minutes mussar, I will be kind, I won’t speak lashon harah for 
two hours; something small. The Ribono Shel Olam sees our love for Him and takes notice of our sincere 
gestures and kevayachol says, “You know what? You have touched my heart. Here it is, paid in full”. 

Parshah

Rabbi Moishe 
Kormornick
Author, Short Vort
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ׂשָכר ְּבֹאָהֶליָך ְוִלְזבּוֻלן ָאַמר ְׂשַמח ְזבּוֻלן ְּבֵצאֶתָך ְוִיּׂשָ
And to Zevulun, he said, “Rejoice Zevulun in departure,  

and Yissachar in your tents.” [33:18]

Rashi explains that because the Tribe 

of Zevulun took it upon themselves to fully 

support Yissachar — thus allowing them to 

spend their days and nights learning Torah — 

Zevulun merited to precede Yissachar in the 

order of blessings.1

This demonstrates, says Rav Shteinman, 

that Zevulun was granted more blessings 

due to their sincere desire to support Torah 

learning.2 The lesson from this is clear: One 

who undertakes to support those involved in 

Torah will receive additional blessings. 

However, the promise of extra wealth is 

dependent on one’s true intention. Namely, 

are we asking Hashem to become wealthy in 

order to support Torah, or are we committing 

to support Torah in order to become wealthy?

Rav Yaakov Galinsky brings this point to 

light in the following humorous way:

A man purchases a lottery ticket and says, 

“Hashem. I bought a lottery ticket. Please let me 

win the total prize of twenty million shekels. I 

promise that I will give ten million to tzedaka, 

and to support Torah. You don’t believe me 

Hashem? Fine. Just give me my ten million and 

the rest, you can give to them yourself! 3

Although this amusing story seems 

far-fetched, the truth is that if we honestly 

investigate our intentions when asking 

Hashem to bless us with greater wealth, we 

will find that this story may very well reflect 

our true feelings. Accordingly, we should work 

to change our attitude towards those who 

study Torah by reflecting on the greatness 

of Torah and the value of those studying it — 

specifically, that they are keeping the entire 

world in existence.4 

However, it would appear that not only 

financial support warrants extra blessings. 

The Gemora states that one who gives gifts to 

talmidei chachamim it’s as if he has made a 

sacrifice on the Altar (see Kesuvos 105b and 

Yoma 71a).

1  Blessings of these Tribes feature in Parashas V’zos Habracha 

(Devarim 33:18) as well as in Parashas Vayechi (Bereishis 

33:18). Yissachar should have naturally been ahead of 

Zevulun because he was the older brother.

2  Ayeles Hashachar, Bamidbar, 1:28.

3  V’Higgadata, Devarim, p.457.

4  Yirmiyahu 33:15 (based on Gemora, Pesachim 68b and 

Shabbos 33a).
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The Blessing of Self Knowledge 
“...Each according to his own blessing.” [Bereishis 49:28]

The Sages tell us that Yaakov wished to reveal the keitz, the time of the final redemption, to his 
sons, but it was concealed from him. So instead he blessed them.

If Yaakov had intended to reveal the keitz, 
how was he able to immediately begin with 
blessings, without any previous preparation? 
Secondly, did Yaakov in fact bless all his 
children? The Torah seems to say that each 
one got his unique blessing - “each according 
to his own blessing” (Genesis 49:28) - yet 
Reuven, Shimon and Levi were castigated 
and many of the others were merely likened to 
various animals.

The Midrash says that the letters ח' and 
 do not appear in the names of the various 'ט
tribes. No cheit - i.e. no sin or deficiency - is to 
be found in their names. That is why Yaakov 
thought to reveal the end of days to them. But 
he also saw that the letters ק' and צ' - forming 
the word keitz - also do not appear in their 
names, and therefore, he changed his mind.

Does this imply, Hashem forbid, that 
the final redemption is not inherent in the 
Jewish nation?

Another Midrash gives the following 
analogy. A confidant of the king was dying 
and called his children to his bedside to reveal 
the royal secrets that the king had confided to 
him. Before he began, however, he saw that 
the king was also standing at his bedside. 
He immediately substituted an exhortation to 
his children to be careful to honour the king 
properly instead of his intended message. 
Similarly, Yaakov wished to reveal the 
secrets of Moshiach, but saw the Shechina 
(Divine Presence) at his bedside and out of 
embarrassment substituted the blessings.

This Midrash, as well as the previous 
one, seems to imply that the keitz was not 
forgotten by Yaakov, but suppressed out of 
embarrassment. A further difficulty with 
the second Midrash is the analogy to the 
king’s confidant. How do Yaakov’s blessings 
compare to an exhortation to obey the king 
and honour him?

The Midrash relates that in the merit of “the 
names of the sons of Israel” the entire hosts of 
heaven and earth exist. What is in a name? 
The holy books tell us that the name of a 
person or object expresses its essence. Thus 
Adam exhibited his genius by naming all the 
created beings, and thereby identifying each 
one's essence.

ACTUALISING POTENTIAL
Before the construction of the Tabernacle, 

Hashem told Moshe to inform the Jewish 
people: “Contemplate the fact that I have 
called [him] by the name of Betzalel.” Hashem 
stressed that by conferring a name on Betzalel, 
He had imbued him with all his phenomenal 
skills. We learn from Betzalel that each and 
every one of us, without exception, is blessed 
with various unique talents and abilities. All 
these gifts are bestowed on us from Above and 
given with the express intention that they be 
utilized for the furtherance of Torah and the 
Jewish people, just as Betzalel’s talents were 
obviously conferred upon him to enable him to 
build the Mishkan.

The Midrash relates that every person has 
various names: the one Hashem gives him, 
that which his parents give him, the name he 
is called by his friends, and above all the one 
that he earns for himself. Everyone is endowed 
with a variety of talents and skills. Some are 
directly endowed by Heaven. Some are the 
result of heredity and environment. But the 
most significant are those that come by virtue 
of developing and actualizing one’s potential.

In this vein, the Midrash says that the 
malach called out, “Avraham, Avraham!” at 
the culmination of the Akeidah - i.e. “Avraham 
above, Avraham below.” At that point, 
Abraham’s Heavenly name, which reflected 
his true potential, was realised and matched 
by his actual stature here on earth.

SOUL SCREAM
The Gemara (Yoma 20b) says that prior to 

death, the soul gives a scream that is heard 
from one end of the world to the other. Rav 
Chaim of Volozhin zt’’l explains that before 
one passes from this world, Hashem shows 
him a picture of what he could have been had 
he developed all his potential and contrasts it 
to what he actually achieved. When the soul 
sees the chasm between these two images, 
it screams.

Why is that scream described as going 
“from one end of the world to the other end," 
and not "from the beginning of the world to the 
end"? Perhaps we can explain this with the 
following preface. There is a dispute between 
Rav and Shmuel in the Talmud (Megillah) as to 
whether the provinces of Hodu and Kush were 
at opposite ends of the world, or right next to 
each other. The Vilna Gaon explains that both 
are true, for any two points on a globe that are 
next to each other when traveling eastward are 
at opposite ends of the world when traveling 
westward. Hence if a point on the globe is 
only seen as a point, it is insignificant, but if 
it is seen as the beginning of a far-off end, it 
encompasses an entire world.

Talents, abilities and capabilities are points 
of potential. But if they remain an end in 
themselves, they are insignificant points. The 
soul cries for the failure of these points to grow 
and traverse entire worlds.

The development and perfection of this 
world depends on the realization of each Jew’s 
individual potential. It is in this perspective 
that the world was created for the names of 
the Jewish people. The Midrash tells us that 
the final redemption is alluded to in the names 
of the tribes for they contain the potential for 
bringing the world to its final redemption.

Moshiach can come at one of two possible 
times: at the preordained deadline, or prior 



 ANSWERS
1. It is Parshas Vezos Habrocha since it is read on Simchas 

Torah and then immediately we start reading Parshas Bereishis 
that becomes the new parsha for the next Shabbos. 

2. The Gemora Bava Basra 15a brings two opinions about who 
wrote the last eight pesukim in the Torah that talks about the 
death of Moshe. R’ Yehuda/R’ Nechemia hold that Yehoshua 
must have written them while R’ Shimon holds that Moshe 
wrote them with tears. According to all opinions these last eight 
pesukim are different in that they are read without stopping in 
between.

3. Presumably it comes from Parshas Vezos Habrocha where 
Moshe dies at the age of 120. Perhaps why the age of Moshe is 
picked more than any other person is because besides for the 
old age he was also very healthy and did not die an ill person 
(34:7). Therefore the blessing of “bis 120” is twofold: old age and 
good health!

4. Rabbeinu Bechaye (Parshas Voeschanon 3:27) brings that it was 
for the benefit of all the Jews who are buried outside of Eretz 
Yisroel – like the generation of the desert and all other Jews in 
exile throughout the ages. They now can feel “comforted” and 
honoured that also a great person like Moshe is also buried 
outside of Eretz Yisroel.

5. Perhaps the idea is that the name Nevo can be split – נבו=נ‘בו 
to spell out that Nun that has the gematria of fifty is in it. The 
Gemora in Nedorim 38a brings that there are fifty gates of Bina, 
understanding, and Moshe could only fathom forty-nine of them 
whilst still alive. Thus, when he died, he was then able to grasp 
the fiftieth gate seen in the name of this mountain!

6. The Gemora Sukka 42a brings it as the possuk of (33:4) “Torah 
tzivo lonu Moshe”.

7. With the death known as Neshika – the same death as happened 
to Miriam and Aaron that Moshe had wanted for himself.

For information, support and advice, visit our new website www.shemakoli.org or call the Helpline 020 3670 1818
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to that deadline if we merit it. Yaakov observed the perfection inherent 
in the names of his children. There was no cheit, no deficiency in their 
potential abilities. Hence there was no need for Moshiach to tarry until 
the keitz, the preordained deadline. Yaakov saw that if they perfected their 
potential, Moshiach would come before the keitz. Thus the letters kuf and 
tzaddik did not appear in their names.

CONFIDANT OF THE KING
In light of this, let us re-examine the Midrash 

of the king’s confidant. The confidant reflected 
that if he told his children the king’s mysteries, 
they would know this information only second-
hand. But if he could inspire them to be careful 
in honouring the king, they would merit to 
become confidants of the king themselves and 
hear his secrets first-hand.

Similarly, Yaakov wished to reveal the keitz 
to his children. But after realizing the potential 
inherent in them, he chose to impart to them 
that which would obviate the keitz and bring the 
redemption closer.

The greatest blessing one can bestow is to 
enlighten another and acquaint him with himself. 
The Mishnah (Avos 3:18) says: “Man is precious, 
having been created in Hashem’s image, and 
even more so for having been informed that 
he was created in Hashem’s image.” Self-
knowledge of one’s abilities and talents, as well 
as one’s shortcoming and limitations, is the 
greatest blessing; it is the means enabling one 
to realize his Divine mission in this world.

Yaakov realised that the ultimate redemption 
depended on the development of his sons’ 
potential, the potential inherent in their names. 
Rather than reveal the deadline for redemption, 

he opted to bless them with self-knowledge that could help them bring 
the redemption at a much earlier date. In this vein, knowledge of the 
capabilities they possessed was itself a blessing.

As we close the Torah, may we strengthen ourselves to develop 
the unique potential inherent in our names for the furtherance and 
enhancement of Torah and the Jewish people, and thereby bring the 
Final Redemption speedily in our days.

http://livingwithmitzvos.com/living-with-torah-jewish-months/the-month-of-tishrei/simchas-torah/
http://livingwithmitzvos.com/living-with-torah-jewish-months/the-month-of-tishrei/simchas-torah/
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before taking one home.

This newsletter contains Divrei Torah and may 
contain Sheimos. Please dispose of accordingly.

NISHMAS YISROEL • SINAI •YESHURUN • OHR YISRAEL
www.federation.org.uk/sheimos-lgeniza


	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack

