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"When they came close to Hashem and they died“ The question

is: Why did Nadav and Avihu, the sons of Aaron die, merely

because they came close to Hashem, as the posuk seems to say

at face value? The Tiferes Shlomo of Radomsk sheds light on

this Posuk. The Tiferes Shlomo was a Talmid of Rav Elimelich

of Lizhensk. Once when he returned from Lizhensk to

Radomsk, he stopped off in Krakow to visit his chassidim there.

A large crowd of chassidim came to greet the Rebbe. When he

arrived at his host, Harav Shimon Sofer, son of the Chasam

Sofer and Rav of Krakow came to pay him a visit, as is usual

between visitng rabbinic dignitaries. As usual, a coterie of

attendants and pious eavesdroppers came along in tow. In honor

of the Krakow Rav, the Tiferes Shlomo expounded the

following Dvar Torah: The (Gemarah Kiddushin 40a) cites the

posuk  (d“h whgah) cuy hf ehsm urnt “praise the Tzadik who is

good.“ Drawing on this Posuk, the Gemarah asks, how could

there be a type of Tzadik who is not “good“? The Gemarah

answers: In truth, there are two types of Tzaddikim. One Tzadik

is close to shomayim, he serves Hashem with fervor and is very

close to Hashem and is beneficent towards his fellow creatures.

He prays constantly on behalf of Yidden and tries to obtain a

bounty of Parnassa for Klal Yisroel from Shomayim, with

mountains of wealth and Shefa/abundance from Hashem. Our

posuk refers to this type of Tzaddik as being “good.“

There is another Tzadik who is close to shomayim, but is not

good for his fellow creatures. He doesn't intercede in the Upper

Worlds to help bring wealth and prosperity to Yidden. He too is

a tzadik, but not on the level of the first Tzadik. The Tiferes

Shlomo continued: This distinction defines the sin of Nadov

and Avihu: that they were very close to Hashem. They were the

caliber of  Tzadikkim that are of high standing in Shomayim,

serving Hashem with hislahavus/fervor. Their fatal flaw was

that while performing their avodah, they didn“t strive to call

down livelihood and well-being  for their fellow Yidden. In

short, they weren“t fit to be leaders in Klal Yisrael and hence,

they perished. The Tiferes Shlomo now addressed the Krakow

Rav and said:  “Krakow Rav! (This was the customary form of address

among gedolim and rabbonim.) Do you know why you merited to be

Rav in Krakow“ Not only were you chosen to teach Hashem“s

Torah, with the myriad Halachos which the townspeople need

to lead a pious Yiddish life. You were also chosen to be the

bridge between Heaven and the people to bring down

mountains of wealth and parnassa to the citizens of Krakow.“

Some of the onlookers took umbrage at this remark. They

esteemed their rav as being totally immersed in limud hatorah

in all its depth and breadth, without his delving into such

“lowly“, mundane matters as parnassah for his flock. Some

even felt that the Tiferes Shlomo had embarrassed the Rav uwwj.

However the Krakow Rav, who was a very humble person,

quickly spoke up in his colleague“s defense. “The Tiferes 

Shlomo is right.  He has made me aware that I have another

obligation in my Rabbanus, one not stipulated in my contract,

nor an explicit law in Shulchan Aruch. Yet I have been remiss

in this regard. Henceforth, I intend to follow the golden words

of the Radomsker Rebbe. I promise that from now on, I will do

everything in my power to bring mountains of wealth of

Parnassa for the yidden in Krakow. I will be on good terms with

Hashem and good to his creatures.“             ,uhrck cuy ohnak cuy/
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You shall not come at all times to the Sanctuary. We can derive

an important mussar principle from this posuk. The word ,g
means  “a defined time“, a fixed moment. A person must serve

Hashem every minute of his life. A Yid cannot say, “Right now,

I cannot serve Hashem, since I“m involved in other matters.“

This is what the Posuk teaches us: A person shall not come to

the Kodesh, which means, serving Hashem only at a certain

time which is convenient for him. A loyal, devoted Jew serves

Hashem all his waking hours. Of course, conducting one's

business matters consciously in accord with Shulchan Aruch is

also a form of avodas Hashem. (Tiferes Shlome Radomsk)
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(16,3) With this shall Aharon enter the Sanctuary: with a young

bull for a sin offering and a ram for a burnt offering. We can

read the beginning of the posuk - "with this shall Aharon enter

the Sanctuary" as implying that Aharon needs something in

addition to the young bull and the ram when he enters the Holy.

Let's see what this is. Note Tehillim (101,5) " I will not endure

a man of haughty eyes and an arrogant heart." See gemarra

Sota 5a that Hashem says "The haughty man and I cannot dwell

in the same dwelling.“ We see clearly that only one who is

humble is fit to enter the camp of the Shechinah. The Navi

Yeshayohu (57,15) emphasizes "I dwell with him that is of a

contrite and humble spirit". According to these proofs, Aharon

could only enter the Sanctuary if he had the attribute of

humility. And where do we see that he did indeed have the

requisite humility? We observe that the Torah introduced this

section by recording that it was "after the death of the two sons

of Aharon", with Rashi explaining that this was an admonition

to Aharon to not enter the Sanctuary improperly at random

times so that he would not perish in the tragic way his two sons

did. Aharon gleaned a lesson in ethical behaviour from the

punishment that was meted out to his two sons. If Aharon had

been arrogant, -- “non-humble“ -- he could have responded by

saying something along these lines: “What lesson is there for

me in the death of my sons? My sons were inferior to me and

therefore they were punished for coming improperly into the

Sanctuary, but I am greater than they and so I would not be

punished. But Aharon did not respond thusly but rather

accepted the reproof hinted at in the opening words of our
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posuk. Clearly, he was genuinely humble and learned an object

lesson from any person, no less his sons, and in the merit of this

humility he was fitting to enter the Holy. In summary: After the

death of Aharon's sons, he was warned not to come at all times

to the Holy so that he would not suffer the same fate as his two

righteous sons. Aharon accepted the reproof, thus proving that

he was exceedingly humble, and therefore "with this" his

humility, hand-in-hand with his korbanos -- with this merit,

"Aharon shall come to the Holy", and draw near to the

Shechinah, exemplifying Yeshayahu“s dictun "I dwell with him

that is of a contrite and humble spirit".                                        

ohrmn ,thmhk rfz

We find that in many mitzvos, e.g.. Krias Shemah, Birchas

Hamazon, Kiddush hayom, etc. we have to verbally recall

Yetzias Mitzraim -- the redemption from Egypt. Why so? At

first glance, these mitzvohs seem to have no connection to

Yetzias Mitzraim. The answer lies with a combination of

insights from the careers of Yosef Hatzadik and Moshe

Rabbenu. We find when Yosef stood before Pharoah, the ruler

said to his advisers: :ea" miwl` "gex  xy` yi` dfk `vnpd (jk tn ,hatrc)  

By saying this, and using the word “Elokim“, Pharoah acknowledged

the existence of G-d. Yet remarkably, during the

makkos/Plagues, he arrogantly exclaimed,                                         

"ukuec gnat rat wv hn  “Who is G-d that I should listen to him!”

Here he denies G-d. How can we explain this radical turnabout?

The episode of the Thornbush contains the subtle answer.

Hashem used the Bush to dispatch Moshe as His messenger to

tell the Yidden that they would be liberated. Now how could

the Yidden be expected to believe Moshe? The answer is: There

are two modes of  Hashem“s rulership of the world: rulership

through nature and rulership through miracles. The name

“Elokim“ reflects the rule of nature. Everyone at that time, --

including Pharoah --! believed that this rulership was in effect

and powerful. Not so with the rulership through miracles,

embodied  by the name Hashem,  wv In this concept there was no

belief.  That's why Pharoah retorted  ukuec gnat rat wv hn  as if to

say “This supposed rulership of Hashem through miracles

means nothing to me and  I reject it.“ Hashem showed the

Yidden his rule by miracles (“derech nes“) as soon as the hard

labor began in Mitzraim. The more the Yidden were persecuted,

the more they multiplied and were able to withstand all the

grievous hardships. All this was clearly miraculous, and was

effected through Hashem“s name. Now when Moshe came to

the Thornbush, the fact that it was not consumed by fire was a

clear miracle that launched Moshe“s mission to Mitzrayim.

Moshe knew then that Klal Yisroel would prevail over the

Mitzriim who only believe in the efficacy of “nature.“

Therefore since the Yidden would be ruled by miracles, they

would surely overcome Mitzraim. The whole message of

Yetzias Mitzraim is to remind us that Hashem rules the world

with miracles. The source of this fundamental principle was

Mitzraim. 

Story of the Week
****The lost Becher miraculously reappears at the seder Table**** (By Yehuda Z. Klitnick) 

The Mattesdorfer Rosh Yeshiva, Harav Moshe Shmuel Toisig

k"mz heard this story from his Rebbe Harav Yosef Tzvi

Dushinsky  k"mz  
The Abarbanel, who served as counselor in the royal Spanish

Court, had a magnificent becher which he reserved only for the

Seder table. Once just before Pesach, the King of Spain came to

visit the Abarbanel and couldn“t help but notice the beautiful

Becher. The king burned with jealousy and asked the Abarbanel

to sell him the precious Becher. The king offered to pay any

price. The Abarbanel didn't need the money, even if were a

large sum. He reserved this Becher, steeped in Kedusha,

specially for Pesach, and had used it all his years. He could not

bear to part with it, much less have it fall into the hands of an

impure Goy, even a king. The sage now had a real dilemma. If

he refused to sell it to the King, the King might get enraged and

have him put to death for refusing. But nor was he ready to see

his precious becher fall into a goy's impure hands.                    

The Abarbanel asked the king to excuse him for a few minutes

to consider his offer. The king agreed and “graciously“ waited

patiently for the Abarbanel to return. The Abarbanel raised his

hands to Hashem and, with tears and entreaties, begged Hashem

to rescue his Becher from falling into the hands of a Goy.

Hashem answered his prayer. The king dozed off for a few

minutes and all of a suddenly the Becher miraculously

disappeared from view. When the king awoke, he saw the

Abarbanel entering the room. The King anxiously asked the

Abarbanel what he had decided.  The Abarbanel answered: “Of

course I will give the Becher to Your Majesty.“ But when they

went to the glass case where the Becher had been displayed, to

their dismay the Becher was gone.                                              

Although he acted devastated, the Abarbanel was secretly

delighted that the King would not gain possession of the holy

treasure. The king was crushed, as he genuinely craved the

Becher. The king ordered his servants to search the house but

the Becher was not to be found. Exasperated and dejected, the

king concluded his business with the Torah Sage and departed.
Although gratified that his precious Seder becher would remain out

of the king's impure hands, the Abarbanel sadly lamented that his

becher would not take its proper place at the Holy Seder.

Boruch Hashem, the miracle we saw earlier now ran its full

course. Pesach night when the Abarbanel came home from shul

and started preparing himself for the Seder, the he was startled

to see the Becher standing at his place at the table. The open

miracle he merited brought with it an unmatched Simchas

Yomtov that the Abarbanel savored for the rest of his days.        
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