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Rabbi Reisman - Parshas Vayikra 5777 
  
1 - Topic - A person who brings a Korban gets credit and a Hiskarvus to Hakadosh Baruch Hu 
  
Certainly the most important words in Chumash Vayikra are the words ( ֵַריַח ִניֹחח   ) Rai’ach Nichoach which 

is the Ikkur in Korbanos. Korbanos are ( ִניחֹוַח ַלירָור-ִאֵשה ֵריחַ  ). They Kavayochel provide some type of 

pleasure Kavayochel to the Ribbono Shel Olam and certainly the idea of Rai’ach Nichoach needs some sort 

explanation. Rai’ach Nichoach is not an expression limited to the Bais Hamikdash, as it is by all Korbanos. 

We find by Noach as is found in Beraishis 8:21 ( ֵריַח ַהִניֹחחַ -ֶאת ,ַוָיַרח ְירָור ). So that it is there already. 
  
The thought that I would like to share with you is a thought which was printed B’sheim Rav Gedalya Schorr 

in the Yeshurun journal of Nissan Taf Shin Nun Zayin on page 449. I am not sure if this thought was printed 

later anywhere else but a Gevaldige idea, a Gevaldige thought. Something you will enjoy. 
  
He says the Inyan of the Rai’ach Tov to HKB”H and the Mashal of the Rai’ach is that a Rai’ach, a 

pleasurable smell can be smelled from the distance. It is not a type of pleasure that you have to walk up to 

or approach or handle in order to enjoy. If you want to enjoy food or drink you have to handle it. You have 

to actually be there. Even sound which you can hear in a distance, is normally limited in its distance. Smell 

though is something which is not only something that affects a great distance, a great area but it also lasts, 

unlike a sound. It is a Rai’ach which remains. Normally a Rai’ach that remains is something that is here 

today and it remains for the future.  
  
Rav Gedalya Schorr writes that the Mashul of Rai’ach here is something that has a Rai’ach Mai’rachok but 

however this Rachok is, “Ha’inyan Hakorban Hu She’ha’adam Mekabeil Al Atzmo Lhe’hai’tiv Mai’so 

L’hiskareiv.” The idea of Korban is the idea is to draw close to the Ribbono Shel Olam. “V’zehu Nichoach.” 

And the pleasure to HKB”H Kavayochel is, “B’yad Bish’as Hakabbalah Oseh Ha’adam Rai’ach Nichoach.” 

That even though it hasn’t yet happened, it is a Rai’ach that is somewhere in the future, but a Rai’ach that 

is in the future already gives pleasure to HKB”H. That is what is special about Korbanos. Rai’ach Nichoach 

is somehow a portal from the future back in time, that HKB”H gives credit for something that will be. 
  
Rav Schorr’s Mekor for this is the Medrash in Beraishis Rabbah on the Posuk ( ֵריַח ַהִניֹחחַ -ֶאת ,ַוָיַרח ְירָור ), in 

the Medrash Perek 34 Os Yud. That at the time of Noach, HKB”H Kavayochel had the pleasurable aroma 

of Avraham Avinu being Moser Nefesh in the Kivshan Ha’aish. In addition, that in the future that 

Chananyah, Mishael and Azarya would be Moser Nefesh brought a Rai’ach Nichoah to HKB”H. The things 

that were going to still be in the future, already HKB”H enjoyed. Already enjoyed, K’ilu the Korban is 

something that allows an opening, a Hiskarvus which has potential for the future. That potential for the 

future is as if it happened. 
  
He also brings from the Ramban who explains Rai’ach Nichoach that it is a Lashon of closeness. Kol 

Korban Lashon Kreiva V’achdus. It is a closeness to the Ribbono Shel Olam and this developing of 

closeness gives a Rai’ach Nichoach already now. So that a Korban has this unique property. It has the 
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ability to give credit for the future. It allows something to be in the future to already give HKB”H pleasure 

as a person makes a statement that it is something that he is looking for.  
  
This explains as is found in Beraishis 27:27 ( ַוְיָבְרֵכהּו ,ֵריַח ְבָגָדיו-ַוָיַרח ֶאת ). Yitzchok thought Eisav was there 

and he smelled a Rai’ach and he gave him a Beracha. He knew that Eisav wasn’t great. But he had this 

Rai’ach, thinking it is Eisav, he thought Al Ha’asid there is credit, and for that future credit I could give 

now. Even L’fi Ha’emes that ( ַוְיָבְרֵכהּו ,ֵריַח ְבָגָדיו-ַוָיַרח ֶאת ) is a reference to Yaakov, but Chazal Darshun Al 

Tikri Begadav Ela “Bogdov.” Even Jews who are not perfect, ( ְרֵכהּוַוְיבָ  ), HKB”H Bentches them through 

Yitzchok Avinu. All on the credit of the future. 
  
This concept is a concept that I heard from Talmidim of Rav Yitzhok Hutner, something he called the Ohr 

Ha’chozeir, an expression found in Sifrei Machshava. That there is a certain Ohr from the future which can 

shine back in time and can give credit back in time. For example, Moshe Rabbeinu says in what Zechus 

will we go out of Mitzrayim? As is found in Shemos 3:12 ( ַעל ָהָהר ַהֶזה ,ָהֱאֹלרים-ַתַעְבדּון ֶאת ). Something that 

will happen in the future you have a Zechus for it now. Because the seeds are there, the potential is there. 
  
So this is the idea of the Korbanos, an idea of a Rai’ach Nichoach. A person committing to the future and 

HKB”H already giving him credit now. Certainly for a season of renewal, the season of Chodesh Ha’aviv. 

What a lesson this is. There are times that a person does something in the future or does something now 

with the potential for the future and he already gets credit for the future. 
  
I saw a thought which matches this in the recently published Sefer Chamin B’motzoei Shabbos on Parshas 

Pekudai. He says regarding Chodesh Nissan, the expression Chodesh Shebo Yeshuos Makifos. We find the 

expression that it is a month in which literally Yeshuos, redemption, Makifos, one follows the other. Zagt 

the Chiddushai Harim quoted there, the Lashon Makifos is also a language of credit. Hakafas Hachanus, 

getting credit in the store. So besides the simple Pshat, that Yeshuos Makifos. The simple Pshat is Lashon 

Hakafa, that we are surrounded in the month of Nissan by an extraordinary story of redemption. 
  
In addition to that, it is a month of Yeshuos Makifos. G-d gives Yeshuos based on credit. If a person is 

Mekabeil and wants for the future to be close to the Ribbono Shel Olam, he has that Ohr Hachozeir, that 

Rai’ach Nichoach that goes back in time and gives him credit already. An extraordinary thought, one with 

great Amkus. 
  
2 - Topic - Sacrificing of yourself to do the Mitzvos of Hashem 
  
We learn at the beginning of the Parsha in 1:2 ( ַלְירָור ,ַיְקִריב ִמֶכם ָקְרָבן-ָאָדם ִכי ). One of you will bring an offering 

to Hashem. (ָאָדם) one of you. Rashi says (ָאָדם) that ( ,למה נאמר, מה אדם הראשון לא הקריב מן הגזל, שהכל היה שלו

 Just as Adam Harishon didn’t offer a sacrifice from something that was stolen as .(אף אתם לא תקריבו מן הגזל

everything was his, so too for generations a Korban can’t be a stolen animal. What is the Limud, just like 

Adam didn’t bring a stolen animal you don’t bring a stolen animal. 
  
Rav Schwab points out that the Kal V’chomer is not logical as Adam didn’t bring a stolen animal because 

it would have been impossible for him to bring a stolen animal. Hakol Yi’yeh Shelo. How is that a proof 

that bringing a stolen animal is a Psul. There are other reasons that it is a Psul. How do we learn that from 

Adam? 
  
Rav Schwab (in Mayan Beis Hashoeva page # 242) explains, when we say not to bring a Korban that is 

stolen, the point is not the negative that something that is stolen is not appropriate for a Korban. That you 

indeed cannot learn from Adam. The point is that a person who brings a Korban gives up something that 

he owns. He takes something and he gives it away. ( ַיְקִריב ִמֶכם-ָאָדם ִכי ). Adam brought something that was 

his. It is true that it was his. There can be no thought that it could be stolen as there was nobody else. That 
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is not the point. The point is ( ַיְקִריב ִמֶכם-ָאָדם ִכי ). A person who brings a Korban gives from that which is his, 

from that which he owns. 
  
This thought that the Chashivus, the importance of a Korban is that you are giving up something that is 

yours. Your sacrificing, a Korban is called a sacrifice. Kavayochel as if a person gives back to G-d. This 

idea that a Korban is giving up your own thing, fits well with what Poskim say in the B’air Heitev in Hilchos 

Arba Minim, that a person who can get a Cheftzah Shel Mitzvah for free, someone who offers him a free 

Lulav, someone who offers him free Matzah, someone who offers him any Mitzvah for free, should make 

some type of payment for it. ( ַיְקִריב ִמֶכם-ָאָדם ִכי ) A person in doing a Mitzvah should entail some type of 

sacrifice, some type of giving something up in order to do the Mitzvah. That is not to say that you are not 

allowed to take something for free. But it is to say that in the Hashkafa of the Mitzvah a person should give 

up in something he has and that is the Drasha of ( ַיְקִריב ִמֶכם-ָאָדם ִכי ). Give from something that is yours. 
  
And so, two thoughts on the Parsha, an idea that a person who brings a Korban gets credit and a Hiskarvus 

to Hakadosh Baruch Hu and the thought of ( ַיְקִריב ִמֶכם-ָאָדם ִכי ) that a person gives of his own. He sacrifices 

of his own. Of course that is why it is a Rai’ach Nichoach, that is why it is seen as a closeness to Hashem 

because a person is giving up that which he has as a statement of Hiskarvus to HKB”H. 
  
3 - Topic - Pesach Thought 
  
In closing, I would like to say a Pesach thought. I believe that I asked this as a question in a previous year 

regarding the Pesach Seder. The Rambam says that during the Pesach Seder we want to keep the children 

awake and interested, so the Rambam says to give them nuts. By giving them nuts you get them excited. I 

understand that in the 21st century the kids don’t get all excited over walnuts but that is what is says in the 

Rambam. 
  
The question I asked was that during the Aseres Yemai Teshuvah is that we are told to stay away from 

Egozim. Egoz is Gematriya Cheit. A nut is a Gematriya of a sin. We stay away from Egozim. Isn’t it strange 

that on the Layla Dim’hai’minusa, the night of Pesach that the Rambam should Dafka say to give the 

children nuts? Halo Davar Hu! It is really a Davar Pele to give out Egozim on this night. 
  
The answer is that everything to do with this night has to do with the bravo of Klal Yisrael. They had such 

Emunah that they were not afraid. Klal Yisrael went out to a Midbar. Klal Yisrael on this night shows their 

Bitachon in HKB”H by going out to the Midbar without adequate food and provisions, without water. As 

it says in Yirmiyahu 2:2 ( ְבֶאֶרץ לֹא ְזרּוָעה ,ֶלְכֵתְך ַאֲחַרי ַבִמְדָבר ). And we do things this night that symbolize that. 

We open the door to the street as if to say, HKB”H on this night we rely on you and not on the locks on our 

front door. On this night we do Mitzvos at night. We don’t usually do Mitzvos at night. There are very few 

Mitzvos that are Meyuchad for night. Some Mitzvos are day and night like Kriyas Shema and Mezuzah. 

But a Mitzvah that is unique to one period is usually like Shofar and Lulav which are usually day Mitzvos. 

This is the only time that it is at night because the Seder is at night because night symbolizes darkness and 

sin. On this night we go with bravo and courageously with our faith in HKB”H. we are not worried about 

Egozim, we are not worried about night, we are not worried to open the front door. We don’t have the fears 

that we have all of the time. We place our Emunah, our faith in HKB”H. That is very much a theme. It is 

not a blind faith in HKB”H. We have faith in him. It is an idea that we are servants of HKB”H and whatever 

happens to us, it will happen based on our closeness to HKB”H. We can develop a closeness with him. This 

is a thought regarding the Pesach Seder.  IY”H we will have opportunities in which we will discuss other 

aspects of it. 
  
In the meantime wishing everybody a wonderful Shabbos, a wonderful preparation for Zman Cheirusainu! 
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Rabbi Reisman - Parshas Vayikra 5776 

1. Let's start out with Vayikra. ( ֹמֶשה; ַוְיַדֵבר ְירָור ֵאָליו, ֵמֹאֶהל מֹוֵעד ֵלאֹמר-ַוִיְקָרא, ֶאל ). When I was in Yeshiva we 

used to Teitch the words into Yiddish and regarding the word (ֵלאֹמר) which appears very often in the Torah. 

( ֹמֶשה ֵלאֹמר-ַוְיַדֵבר ְירָור, ֶאל ). There seems to be a difference of opinion amongst Rabbeim. Some Rabbeim said 

 .means Azoi Tzu Zagen (ֵלאֹמר) is Zagendik. Others said (ֵלאֹמר)

For those of you not familiar with Yiddish, there is a real difference between the two. Those who said ( ַוְיַדֵבר

ֹמֶשה-ְירָור, ֶאל ) Hashem spoke to Moshe (ֵלאֹמר) Zagendik (saying) whatever follows. The others said ( ַוְיַדֵבר

ֹמֶשה ֵלאֹמר-ְירָור, ֶאל ) meaning Hashem spoke to Moshe and he told him to repeat it over to other people. The 

Targum seems to follow this second Pshat as he says L'maimar. To repeat it to others. 

The Kasha we have in this week's Parsha is if you go with that second Pshat that ( אֹמרלֵ  ) means that Hashem 

spoke to Moshe (ֵלאֹמר) to say it over to the people, look at Posuk Bais. ( ְבֵני ִיְשָרֵאל, ְוָאַמְרָת ֲאֵלֶהם-ַדֵבר ֶאל ). The 

next Posuk says speak to the Jewish people. So what does (ֵלאֹמר) mean, if it means say it over then ( -ַדֵבר ֶאל

 !is redundant and it is not needed. Tzorech Iyun Gadol (ְבֵני ִיְשָרֵאל

It is not only Parshas Vayikra, you said it this morning first in the Parshas Hatamid ( ֹמֶשה ֵלאֹמר-ַוְיַדֵבר ְירָור, ֶאל ) 

and the next Posuk is ( ִישָרֵאל ְוָאַמְרָת ֲאֵלֶהםַצו ֶאת ְבֵני  ) which is the same redundancy and in the Parsha of Tzitzis 

ַדֵבר ֶאל ְבֵני ) means say it over to the people, why the redundancy of (ֵלאֹמר) If .(ַדֵבר ֶאל ְבֵני ִישָרֵאל ְוָאַמְרָת ֲאֵלֶהם)

 .This is something which needs an explanation ?(ִישָרֵאל

The Netziv in his Pirush on the Chumash brings not one but actually two Mechudash'dika Peshatim in 

 .(ַדֵבר ֶאל ְבֵני ִישָרֵאל) and then (ֵלאֹמר) First he brings from the Toras Kohanim. He says why does it say .(ֵלאֹמר)

Says the Toras Kohanim, Hashem spoke to Moshe and said (ֵלאֹמר) repeat the following. The first thing you 

tell them is (ַדֵבר ֶאל ְבֵני ִישָרֵאל) that HKB"H speaks to me Moshe Rabbeinu only in your honor. He only tells 

me things that he does for me to repeat to Klal Yisrael. So that (ֵלאֹמר), say to them. (ַדֵבר ֶאל ְבֵני ִישָרֵאל). The 

purpose of Nevua is so that it should be said over to the Yidden. This is a Pshat he brings from the Toras 

Kohanim and the Netziv says that this explanation is not always appropriate but Kol Makon L'fi Ha'inyan. 

And he seems to support that (ֵלאֹמר) means L'maimar to repeat it over. Azoi Tzu Zagen and that it means 

here this extra point. 

Then the Netziv brings a Gevalige Pshat from the Yerushalmi. A second Pshat in Laimar. He says that 

 Work this out and say it to the people. Torah Shebicsav is .(ֵלאֹמר) means Hashem said to Moshe (ֵלאֹמר)

given to be Darshuned, to be understood. The exact words of Torah Shebicsav are Torah Shebicsav. (ֵלאֹמר) 

work it out, Darshun it, Haruva on it. (ֵלאֹמר) is not just to say it over to the people but that you should Tumul 

over it with the people. To work it out to make the Avoda come into something good. So that ( ַדֵבר ֶאל ְבֵני

 means much more, it means (ֵלאֹמר) .means speak to the Jewish people and say the following words (ִישָרֵאל

work it out and Darshun it well. Two Peshatim in a very common word in the Chumash. 

2. We find in this week's Parsha the command that every Korban should have salt brought with the Korban. 

We know that in the Bais Hamikdash they brought things that grew from the ground, that is flour and oil 

that was brought. They brought living creatures which are the animals and the birds. They also offered a 

Domeim, inanimate object which in this case is salt which was offered with every single Korban. 
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Rashi says that the offering of the salt is a Bris Melach from Sheishes Yemai Beraishis. Rashi brings in 

2:13 that when HKB"H separated between the higher waters and the lower waters that the lower waters 

complained that they were so to speak more distant from heaven and the Ribbono Shel Olam said look you 

will be offered up on the Mizbaiach. That is why the Posuk here says in Posuk 13 ( ,ְולֹא ַתְשִבית ֶמַלח ְבִרית ֱאֹלריָך

ִריב ֶמַלחָקְרָבְנָך, ַתקְ -ֵמַעל ִמְנָחֶתָך; ַעל ָכל ). Somehow there is an Inyan of Bris with this salt and that needs 

explanation. What is there that is a covenant with the salt to bring it on the Mizbaiach? How is that Shayich 

to us, it is between G-d and the salt. We somehow have a connection to this Bris, how is that so? 

For the second time today I quote the Netziv who says something really beautiful. He says that the nature 

of salt is somewhat unique. Salt by itself is not good to eat, it is not even considered a food. The Mishnah 

says that you can make an Eiruv Techumin from any food except for salt and water. A Beracha is not made 

if someone eats just plain salt. It is not an Ochel onto itself. Also, there are many foods in which adding salt 

would ruin. If you put salt into orange juice it doesn't do much for it. Nevertheless, it is something which 

uniquely enhances the flavor of food. 

Life is the same way. The Bris that HKB"H has with humanity and certainly with Klal Yisrael is to believe 

in his Hashgacha even though life very often has its difficulty and has things that don't seem to have a 

purpose in and of themselves. The salt of life. We say ( ַתְקִטירּו ִמֶמנּו ִאֶשה ַלירָור-ְדַבש, לֹא-ְוָכל ) as is found in 2:11. 

Honey is not an example of this world. It is not a world of honey, it is not a world of an easy life, it is a 

world of challenges. That Bris Melach represents exactly that. That Hashgacha Pratis is very often like salt. 

What happens to you is something that you have to use to enhance your life even if it is something which 

in and of itself seems purposeless. We don't understand why HKB"H does something. We have to make the 

most out of it. It is always what you make of it. 

During Aveilos, I learned a few Perakim of Iyov. Iyov Perek 32 is especially powerful with a very powerful 

message. You see, in the first 30 Perakim, Iyov and his 3 Chaveirim have a dispute. Iyov says he can't 

understand why all these disasters and tragedies took place. Therefore, Iyov says I have come to the 

conclusion that there is no Hashgacha Pratis. That HKB"H allows the world to run just by happenstance. 

Those are the words of Iyov. 

His friends disagree and say there is Hashgacha. It must be that you caused pain to orphans, that you turned 

away widows. It must be that you caused many Aveiros to take place. It can't be otherwise that such 

tragedies befall you. 

After 30 Perakim of debate, a 4th friend appears suddenly. Somebody named ( ַבַרְכֵאל-ֱאִליהּוא ֶבן ). Somebody 

who we have not heard of from before. Chazal say he was a Navi from the Umos Haolam. ( ַבַרְכֵאל-ֱאִליהּוא ֶבן ) 

says you are both wrong. He says the following. He says that HKB"H runs the world with Hashgacha Pratis 

but of course we don't see the Yad Hashem. Nevertheless, every once in a while a window opens and you 

see a little bit of Yad Hashem. HKB"H lets you see a glimpse of something that is taking place that is 

obviously Yad Hashem. It couldn't be coincidental. Why is that? That is so that you see a little bit of 

Hashgacha and from that you should understand that everything is with Hashgacha. If you see that someone 

is guiding you part of the way so you will understand that he is guiding you the entire way. That is the 

message of (ֱאִליהּוא). That is the salt. There are things in life that happen that we don't understand. The Bris 

Melach is that sometimes what takes place enhances. Sometimes it makes things taste better. There are 

times it doesn't. There are times that it seems purposeless. One should teach you a lesson for the other. So 

two thoughts of the Netziv regarding Parshas Vayikra. 



6 
 

3. Now let us turn to Parshas Zachor. What is most probably the most incredible Gemara regarding the last 

three Pesukim of Parshas Ki Seitzei what we Lain on Shabbos for Parshas Zachar. There is a Gemara in 

Maseches Bava Basra on Daf 21a (on the bottom) which tells us that Yoav, a great man, a great general, 

Dovid Hamelech's general. Yoav thought that the Mitzvah is only to destroy the males of Amaleik. (Top 

line of 21b) (מאי טעמא עבדת הכי). In a battle with Edom he killed only the males. He was asked why and he 

replied well it says (אמר ליה דכתיב תמחה את זכר עמלק) Timcheh Es Zachar Amaleik. Destroy the males of 

Amaleik. They said no you are reading it wrong (אמר ליה והא אנן זכר קרינן). It is Zeicher Amaleik. Yoav was 

astonished and he went back to his Rebbi and indeed the Gemara says that his Rebbi taught him Zachar 

Amaleik. Tosafos on the bottom of 21a says that the Rebbi got it right. His Talmidim misunderstood him. 

The reason the Rebbi was guilty was not because he made a mistake as people can make mistakes and a 

Rebbi can mispronounce and teach his Talmidim something incorrectly. It happens.  But the Rebbi knew 

the right pronunciation and after teaching it to his Talmidim he did not follow up and he becomes as it says 

in Yirmiyahu 48:10 ( ְרִמָיה-ָארּור, ֹעֶשה ְמֶלאֶכת ְירָור ). He did G-d's job improperly. The Gemara says that he was 

Chayuv Misah. This is the Gemara. 

We don't understand, Yoav didn't go to Shul for Parshas Zachor? He didn't hear the Laining of Parshas 

Zachor? All his life he Lained Timche Es Zachar Amaleik? Didn't he go and hear the way Parshas Zachor 

was Lained? Didn't he learn Parshas Ki Seitzei? How could such a mistake take place, it sounds almost 

comical. 

I saw a beautiful Pshat in the summer in the Sefer Afikai Mayim probably under the section of Purim and 

it was in a footnote and I assume this came from Rav Moshe Shapiro whose Shiurim are transcribed in the 

Afikai Mayim. He says a Gevaldige Pshat not a Drasha, just a Pshat. He says we find sometimes in the 

Semichus structure of a word that the vowels change and the example he brings is the following. 

Ashan means smoke. We find (ְכֶעֶשן ַהִכְבָשן) Eshen Hakivshan, the smoke of the furnace. The word Ashan 

changes to Eshen (a double Segoil word) in Semichos. 

He says the Rebbi taught Zecher Amaleik. He didn't teach Zachar, he taught Zecher Amaleik. Really the 

word Zecher is a free standing word, it stands by itself ( טּוְבָך ַיִביעּו-זֶכר ַרב ). However, his Talmid Yoav 

misunderstood it. He thought that Zecher is a Semichus. Zecher Amaleik the males of Amaleik.  Therefore, 

even though every year when they Lained Parshas Zachar they read Zecher Amaleik, he misunderstood and 

he thought that it is a Semichus word and it means the males of Amaleik. 

As Tosafos says, his Rebbi should have been on top of him. Rabbeim give out Teitch sheets, they know 

what the Teitch should be. It is Geshmak! He heard Zecher Amaleik and he was taught Zecher Amaleik 

and he misinterpreted and thought that it was a Semichus and it meant the males of Amaleik. What a 

Geshmake Teitch to an otherwise tremendous riddle regarding a mistake that seems incomprehensible. 

And so with that, we have prepared to read Zecher Amaleik or Zeicher Amaleik and IY"H to look forward 

to the day that HKB"H will rid the world of all remnants of Ra, all remnants of Amaleik and IY"H Parshas 

Zachar is that we should be Zoche to rid ourselves of the remnants of Ra of those things that pull us down, 

those things that make us lazy to serve him. May we be Zoche that Parshas Zachar and Purim are times of 

Aliya for all of us. 
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This coming Purim, Leil Purim Wednesday night because I am in Aveilos, the usual music and dancing I 

have in the Shul will not take place. However, I do invite everyone to my house on Wednesday evening 

where we will have a gathering in the house without the music and dancing. It will be a Simchas Purim all 

the same. 

On Thursday next week there will be no Shiur. Actually I will be speaking plenty when people come to the 

house but not on the phone Shiur. I wish everyone a meaningful Parshas Zachar, an uplifting Chag Hapurim 

and certainly for one and all a Beracha that we should all be Zoche to the Kimu V'kiblu Hayehudim to re-

energize ourselves as the spring months come to serve HKB"H, to Daven and learn better and to be 

Mekayeim Mitzvosav. A Gutten Shabos to all! 

  

Rabbi Reisman - Parshas Vayikra 5774 

1. A couple of thoughts on the Parsha. The first has to do with the Korban Minchas Nedava which we find 

at the beginning of Perek 2 ( ַתְקִריב ָקְרַבן ִמְנָחה ַלירָור-ְוֶנֶפש, ִכי ). It is the only place that we find the expression 

Nefesh in regard to one of the Korbanos. Chazal Darshun from here that Korban Zeh Ba Leratzos Al 

Hanefesh that there is a Kapparah involved in the Mincha just as there is in the Olah, Chatos, and the 

Asham. All Korbanos are connected to Kapparah and that a Minchas Nedava (donated Mincha) is 

something which comes for Kappara. However, we don't find anywhere, not in the Gemara, not in the 

Midrashei Chazal what the specific Kappara of a Mincha is. We find regarding the Olah, the Chattas, and 

the Asham, but nothing regarding the Mincha. 

The Netziv in the Hameik Davar on the Parsha makes a suggestion. It is absolutely incredible the Gadlus 

of the Netziv. He comes to a conclusion based on  Pesukim (Pesukim all over Tanach). Normally we find 

that Gedolim say Nir'e Misugya D'shas or Nir'e Misugya D'shmaytsa. They take a Sugya, but the Netziv 

from Diyukim from the word Mincha in assorted places comes to a conclusion. His conclusion is the 

following. He says, this (Korban Mincha) comes for a Kappara for Aveiros that are done due to Middos. 

Middos here doesn't mean Middos in the sense of Middos Tovos. It means misbehavior which is due to 

depression, due to jealousy, due to obsession, due to anger. When somebody misbehaves due to a Kilkul 

Hamiddos, something which is causing him to misbehave due to Middos. So the Mincha is a Kappara 

specifically for misbehavior due to Kilkul Hamiddos. Where does he get this from? I will mention a few of 

the Pesukim. In Shmuel Aleph 26:19 when Shaul is pursuing Dovid and Dovid confronts him. Dovid says 

( ְירָור ֱהִסיְתָך ִבי, ָיַרח ִמְנָחה-ִאם ) for what you are doing to me the Kappara comes from smelling a Mincha. What 

in the world does a Mincha have to do more than any other Korban which is a Kappara? The Netziv explains, 

because we know that Shaul pursued Dovid because of a Ruach Hashem, a depression which came upon 

him so he said ( ְירָור ֱהִסיְתָך ִבי-ִאם ) if Hashem led you to pursue me (ָיַרח ִמְנָחה), smell the Mincha and that will 

be the Kappara for you. 

Another example, in the Haftorah of Chazon Yoshiyahu which is found in Yeshaya Perek Aleph. Yeshaya 

tells the people 1:13 ( ָשְוא-לֹא תֹוִסיפּו, ָהִביא ִמְנַחת ) don't continue bringing worthless Menachos. Why 

Menachos? All Korbanos were brought, what is special about the Mincha? Again the Netziv explains, the 

Mincha is a Kappara for misbehavior which is due to a person who is depressed, is jealous, is angry, anyone 

of the different Kilkul Hamiddos. However, the generation of Yeshaya were making a deliberate effort, a 
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Beshita effort to sin. Therefore, he tells them ( ָשְוא-לֹא תֹוִסיפּו, ָהִביא ִמְנַחת `) you bring a Kappara for the wrong 

thing, you are pretending that it is a Kilkul Hamiddos that leads you to this behavior. It is not. 

In Chumash in Parshas Korach 16:15 Moshe Rabbeinu says to the Ribbono Shel Olam ( ִמְנָחָתם-ֵתֶפן ֶאל-ַאל ) 

don't turn to their Mincha offering. What does a Mincha offering have anything to do with Korach? The 

same thing. The Netziv explains, because had the Aveira of Korach been because of Kilkul Hamiddos they 

would not deserve such a severe punishment, such a once in the history of the world punishment. However, 

it is not that way. Moshe Rabbeinu says to the Ribbono Shel Olam their Kilkul comes from a Shittas 

Hachaim, from an opinion that they have certain rights to go against what HKB"H decreed and for that 

reason ( ִמְנָחָתם-ֵתֶפן ֶאל-ַאל ). 

We find a similar use in the second Perek of Malachi 2:13 ( ַהִמְנָחה-ֵמֵאין עֹוד, ְפנֹות ֶאל ). The same idea of not 

turning towards a Mincha where people sin deliberately. It is amazing the Gadlus of the Netziv from these 

Pesukim in various places in Tanach to come to a conclusion which fits beautifully in these places and in 

others regarding the uniqueness of a Mincha. 

We find four types of Mincha. 1) is flour and water, 2) when it is baked, 3) when it is on a (Machavas) pan, 

and 4) which is cooked in a pot and it is a softer Mincha. Four types of Mincha. The Netziv explains that it 

comes for the four types of Kilkul Hamiddos. 1) depression, 2) when the person is too involved in levity 

and in Kalus, 3) anger, and 4) that which comes from Taiva or the pursuit of pleasure. Four types of 

Menachos against these four dangerous Kilkul Hamiddos. 

Based on this Netziv we understand that we find by the Mincha a Lav in 2:11 (לֹא ֵתָעֶשה, ָחֵמץ) that it is not 

allowed to be Chometz. Why a Lav on it being Chometz, we all understand. Since Chometz is a symbol of 

Kilkul Hamiddos it can hardly be a Michapeir on Kilkul Hamiddos and therefore, these Menachos were all 

Matzah Dafka. We find Chometz, we find a few Korbanos that could be Chometz but not a Minchas 

Nedava. Minchas Nedava is never Chometz unlike for example the Shtei Halechem that we bring on 

Shevuos which is allowed to be Chometz. This is a Vort regarding the Korban Mincha. 

2. Let's move on to something regarding to Korbanos, the other half of Sefer Vayikra. As you all know we 

find the expression Raiach Nichoach by every Korban (Menachos too). They are Raiach Nichoach Ishei 

L'Hashem. There is one Korban where we don't find anywhere in the Torah the expression of Raiach 

Nichoach. As a matter of fact it is probably the Korban mentioned the most times in Chamishei Chumshai 

Torah and we don't find the expression of Raiach Nichoach once, and that is the Korban Pesach. It is a bit 

of a Pele. I would think that the Korban that has to do with Yetzias Mitzrayim should have the biggest 

Raiach Nichoach to the Ribono Shel Olam. It needs an explanation. 

In the Sefer Tzitz Hasadeh on Chag Hapesach he has a beautiful explanation and if you remember you can 

save this as a Vort for the upcoming Chag HaPesach. The Ramban in the beginning of Vayikra 1:9 quotes 

the Rambam. The Rambam says that the reason for the Mitzvah of Korbanos was because the Goyim had 

Korbanos to their Avodah Zorah and to offset that HKB"H gave Klal Yisrael a Korban. We shouldn't have 

a Taiva to bring Korbanos to an Avodah Zorah so HKB"H said you can have Korbanos here. This is what 

the Rambam writes in Moreh Nivuchim. It is of course a Ketzas Pele. The whole purpose of a Korban is as 

a safeguard against Avodah Zorah? The Ramban along with virtually almost every Rishon that quotes the 

Rambam disagrees vehemently. The Ramban says what do you mean?  A Korban is Raiach Nichoach 

Lashem. The Korban is brought as a Raiach Nichoach as something which is positive. He asks that Noach 
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brought a Korban when he came out of the Taiva. Kayin and Hevel brought Korbanos, there was no Avodah 

Zorah in the world and therefore, the Rambam is seen as a Pliya Atzuma. 

It could be says the Sefer Tzitz Hasadeh that Ain Hachi Nami, all Korbanos that are Raiach Nichoach come 

for positive reasons. Nevertheless, the Korban Pesach which is unique is not called a Raiach Nichoach 

Lashem, can be understood based on the Rambam that it is brought as a Geder against Avodah Zorah. So 

that all Korbanos come as a Siman of Ahavah and Hiskarvus to the Ribbono Shel Olam and the Korban 

Pesach which is different in so many ways, it is different not only on when it is brought and when it is eaten 

but also in the Halachos of the Korban. There is no part of the Korban which is offered onto the Mizbaiach, 

there is no Raiach Nichoach opportunity. It may be that the Korban Pesach remains as the Rambam says as 

a Geder to Avodah Zorah. Shemos 12:21 (ִמְשכּו, ּוְקחּו ָלֶכם), when the Ribbono Shel Olam commanded Korban 

Pesach he said (ִמְשכּו, ּוְקחּו ָלֶכם). Mishchu Yidaichem Mai'Avodah Zorah and go take a Korban Pesach. How 

beautiful. It fits absolutely into this Machshava that the Korban Pesach is not Raiach Nichoach. It is meant 

as a Hakdara a Sur Maira, a Mishchu Yidaichem Mai'Avodah Zorah. We find by the Korban Pesach that 

there was a certain amount of Mesiras Nefesh in bringing the Korban Pesach. That again fits well. It was 

again a Geder against Avodah Zorah. 

What we gain with this is something incredible for those at least who are interested in learning Nach. We 

find in Nach when Malchei Yisrael started movements of Teshuvah that they had Klal Yisrael come together 

and bring a Korban Pesach. We find it at least twice. Yoshiyahu Hamelech in Melachim II 23:21 when he 

has Klal Yisrael doing Teshuva and Yoshiyahu was the last great Machzir B'teshuvah from all the Malchei 

Yisrael. He says ( ָהָעם ֵלאֹמר, ֲעשּו ֶפַסח, ַלירָור ֱאֹלריֶכם-ָכל-ַוְיַצו ַהֶמֶלְך, ֶאת ). We find the same thing regarding 

Chizkiyahu who of course the Posuk says was the greatest person that brought Klal Yisrael to Teshuva in 

Divrei Hayamim II at the beginning of Perek 30 it is brought that Chizkiyahu or as it is brought in Divrei 

Hayamim Yechizkiyahu had Klal Yisrael bring a Korban Pesach ( ִאְגרֹות -ַגםִיְשָרֵאל ִויהּוָדה, וְ -ָכל-ַוִיְשַלח ְיִחְזִקָיהּו ַעל

ַלֲעשֹות ֶפַסח, ַלירָור ֱאֹלרי ִיְשָרֵאל--ְירָור, ִבירּוָשָלִם-ֶאְפַרִים ּוְמַנֶשה, ָלבֹוא ְלֵבית-ָכַתב ַעל ). Again he asks them to bring a 

Korban and if you know anything about Nach it is an incredible thing that he said ( ֶאְפַרִים -רֹות ָכַתב ַעלִאגְ -ְוַגם

 Chizkiyahu was only the Melech on the two Shevatim as it was in his days that the 10 Shevatim .(ּוְמַנֶשה

went to Galus. As part of his Teshuva movement he brought a Korban Pesach. This fits well with this 

Yesod. The Korban Pesach is a Geder against Avodah Zorah. Of course this sheds new light on the Seder 

Shel Pesach. The Pesach Seder is supposed to have Matza, Maror, and the Korban Pesach. Pashtus they 

have no connection to each other, they are just the three Mitzvos Hayom. If the Korban Pesach is Raiach 

Nichoach then it doesn't fit into the idea of Chametz Umatza. However, given our understanding that the 

idea of having Matza and not Chametz is part of Biur Hara, Biur Chametz, getting rid of that which is bad, 

then the Korban Pesach fits absolutely beautifully. The Korban Pesach is the Hakdara against Avodah 

Zorah. And so, we have an insight into the Korban Pesach and I am sure as we study the Korban Pesach in 

preparation for Chag HaPesach we will find additional places where this Yesod fits. Any solid Yesod that 

a person comes up with if it is true fits in other places. 

Rav Chaim Brisker used to say if you go on a good road you will meet people. In learning, if you go on a 

good road, if you have a Mehaleich, an approach, a Klaliyosdika approach and it is true then you see that it 

fits in numerous places. And so, in the 5 weeks or so until Pesach, in these weeks learn about the Korban 

Pesach. Looking forward to finding other places where this Yesod fits well. 

The question of the week: 



10 
 

We spent the last half of Sefer Shemos learning about the Klei Hamishkan. When did the Klei Hamishkan 

get their Kedusha? We find two ideas and it seems that they can't both be true. We find the idea that 

Avodosom Mechancham that every Keili didn't get its Kedusha until it was used. The Avoda, the first time 

it is used is Mechaneich it. That is Sefer Vayikra where the Keilim are finally used. We also find in Shemos 

that there was a Meshicha with the Shemen Hamishcha. A Meshicha with the Shemen Hamishcha, that 

presumably gave it its Kedusha. That is what the Posuk says. Was it with the Shemen Hamishcha or was it 

with the Avodasam Mechanchim? It seems to be two different competing ideas both of which are supposed 

to give it its Kedusha. Tzorech Iyun! IY"H we will revisit it at some future date Bli Neder. Wishing 

absolutely everyone a wonderful Shabbos Kodesh! 

  

Rabbi Reisman - Parshas Vayikra 5773 

1. We begin Sefer Vayikra this week and it is an appropriate time to be Mizareiz (to remind people) that 

there is a Parsha of Korbanos at the beginning of the Siddur. People should be more Zahir than they are in 

the saying of the Korbanos. As I have mentioned numerous times, if Korbanos seems too long and for that 

reason you ignore the entire thing, it is K'dai to know that the main parts of the Korbanos section are the 

Korban Tamid and the Ketores which is 8 Pesukim and 5 Pesukim and as I have mentioned numerous times 

a person should be Mizarez with himself to say it and to learn it Baal Peh and say it on the way to Shul. It 

is something which a person should be more careful with.   

Let's talk about Korbanos. A Korban Chatas is a Korban which is brought if a person violates (he is Oiver) 

on any of the 34 Lav D'oraissa which are Chayuv Kareis (any of the 34 negative prohibitions in the Torah 

for which you are Chayuv Kareis, if someone does one of those Aveiros B'shogeig (he does it by accident) 

because he forgot, then he is Chayuv to bring a Korban Chatas. This could happen today if for example 

someone wakes up in the middle of the night and doesn't remember it is Shabbos and turns on the light 

(Chas V'shalom), such a person is Chayuv a Korban Chatas. 

The question is what do we do today? Today let's say someone was Oiver on for example Chilul Shabbos 

B'shogeig is he actually obligated to bring a Korban Chatas? When Mashiach comes will we be obligated 

to bring a Korban Chatas for each of the Aveiros that we did B'shogeig in the years before the Bais 

Hamikdash was rebuilt? 

On this question there are 2 Gemaras in Shas which seems to say that you will be obligated to do and there 

are 2 Gemaras in Shas which seem to say the reverse. First, the Gemara that seems to say that we are Patur. 

In Megillah 31b (3rd wide line) the Gemara says ( בזמן שאין בית  אמר לפניו רבש"ע תינח בזמן שבית המקדש קיים

המקדש קיים מה תהא עליהם אמר לו כבר תקנתי להם סדר קרבנות כל זמן שקוראין בהן מעלה אני עליהן כאילו מקריבין לפני 

 that Avraham Avinu asked HKB"H when the Bais Hamikdash is standing I (קרבן ומוחל אני על כל עונותיהם

understand that Jews will have Kappara (forgiveness). At the time that the Bais Hamikdash is not standing 

what will be in regards to forgiveness? HKB"H responded and the Gemara says B'fairush that when there 

is no Bais Hamikdash you don't have to bring a Korban, you read the Seder Korbanos Chatas and with that 

I am Mochel them as if they didn't sin. So the Gemara says that Bizman Hazeh there is no obligation to 

bring a Korban and it is enough to learn the Parsha. 
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A similar Gemara in Menachos 110a (16 lines before the end of the Masechta) ( אמר רבי יצחק מאי דכתיב זאת

 the (תורת החטאת וזאת תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק בתורת אשם כאילו הקריב אשם

Torah's expression which refers to the Chatas as Zos Torah Hachatas somebody who studies the Parsha of 

Chatas it is as if he brought a Korban Chatas. Therefore, we have these 2 Gemaras which seem to say very 

clearly that Bizman Hazeh we learn the Parsha of Chattas and for that we are forgiven K'ilu we brought a 

Korban.  

Many Siddurim have in the Eizehu M'koman section a Lashon of ( ִאם ִנְתַחַיְבִתי ַחָטאת ֶשְתֵהא ֲאִמיָרה זּו ְמֻרָצה ְלָפֶניָך

 K'ilu Hikravti Chatas as if I brought. According to this first approach there will no Chiyuv (ְכִאלּו ִהְקַרְבִתי ַחָטאת

Korban when Moshiach comes. 

On the other hand there are 2 Gemaras which seem to say the reverse. Most famous is a Gemara in Shabbos 

12b (12 lines from the bottom) ( ר' נתן אומר קרא והטה וכתב על פנקסו אני ישמעאל בן אלישע קריתי והטיתי נר בשבת

 where Rav Nassan relates that Rav Yishmael Ben Elisha once was reading (לכשיבנה בהמ"ק אביא חטאת שמנה

on Shabbos by the light of an oil lamp and he adjusted the flame on the lamp because he forgot that it was 

Shabbos. He wrote on his notebook that I Yishmael Ben Elisha was studying and forgot that it was Shabbos 

and I adjusted the flame on Shabbos. When the Bais Hamikdash comes I will bring a fat animal as a Korban 

Chatas. Here the Gemara is saying clearly that you actually have to bring the Chattas when the Bais 

Hamikdash is rebuilt. 

There is a second Gemara in Maseches Yoma 80a (17 lines from the top) ( א"ר אלעזר האוכל חלב בזמן הזה צריך

 which says similarly that someone who eats Cheilev which (שיכתוב לו שיעור שמא יבא בית דין אחר וירבה בשיעורין

is something that is an Issur Kareis someone who eats it accidently nowadays he has to write in his notebook 

how much Cheilev he ate, he has to know that when Mashiach comes if the amount you ate is enough to 

obligate you in a Korban. So we have 2 Gemaras that say you are Chayuv a Korban and 2 Gemaras that say 

you are not and we are left with something of a Kasha that I have not seen an answer for.  

I will add though that there is a Rama in Hilchos Shabbos in Siman 334 who says something about this. He 

says something which fits with neither of the above. The Rama says that someone who is Michaleil Shabbos 

B'shogeig should fast numerous days as a Kapparah and he should give in place of a Korban Chatas a 

certain amount of money to Tzedakah. So here it is clear that he will not have to bring a Korban Chatas 

when Moshiach comes, but the Rama is saying that it is enough to give Tzedakah in its place. Why does he 

not demand that he study the Parsha? This is a confusing Inyan. 

Let me suggest an answer. When someone violates Shabbos or any Issur Kareis by mistake (B'shogeig) of 

course he is Chayuv a Korban Chatas. He has options, the Chiyuv is there. He has options, either he can go 

and take an animal and say Zu Chatas or he can verbalize and say Harei Alai Chatas, make a Neder to bring 

a Korban. In that case that will be his Kapparah as Rav Yishmael Ben Elisha did. He said Harai Alai ( אביא

 and of course that Neder is Chal. That is an option that somebody has. If he feels regret for his (חטאת שמנה

Cheit to say I will bring a Chatas. However, it is also true that there is a way out. A person can get a 

Kapparah. If a person studies the Parsha and reads the Parsha of the Korban Chatas then HKB"H forgives 

him and then when Moshiach comes he will not have to bring a Korban Chatas. The Rama recommends as 

Kapparah that you still spend some money and give it to Tzedakah in place of the Chatas which you are 

now not obligated to bring. So essentially you have a choice. Your choice is to bring a Korban and you can 

obligate yourself in that, or you can read the Parsha. Study the Parsha of the Chatas which means that you 
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have to think what you are saying, understand it and it is K'ilu Hikravti Chatas, it is as if I brought the 

Korban. 

What we have gained with all this is the understanding that those people who do not say Korbanos will 

have a big bill when Moshiach comes. For each Aveira that they did B'shogeig (each Issur Kareis that they 

did B'shogeig) they will have to bring a Korban and a Korban is expensive (it costs a couple of thousand 

dollars). Those who are wise enough to say the Parsha of Korbanos will be Yotzi K'ilu Hikravti Korban 

Chatas and when Moshiach comes they will be Pattur. This seems to be the way to resolve this contradiction, 

they are both true and either one is a Kapparah. This should serve as a reminder (as a Ziruz) to people to 

actually say the Parsha as we really should. 

2. Let me move on to something else in this week's Parsha. Regarding the Korban Shlomim Rashi says that 

it is called a Korban Shlomim because (שמטילים שלום בעולם). They bring about in the world peace. When 

somebody brings a Korban Shlomim it causes from Shamayim that there is an influence on the world that 

there be Sholom. Rashi in 3:1 says (שמטילים שלום בעולם). Of course this needs an explanation. 

Rav Shteinman in the Ayalas Hashachar page # 20 asks, people have free will as to whether to make 

Machlokes or Sholom, therefore, it is difficult to understand what does it mean the Korban Shlomim brings 

Sholom. 

He answers that there are certain moments in life which cause him to lack Sholom. There are certain 

situations in life which are stressful and difficult and they bring problems with Sholom to the world. The 

idea that is being mentioned in the Korban Shlomim is that from Shamayim HKB"H will grant people 

situations which will make it less likely there will be Machlokes. There can still be Machlokes. So if a 

person is for example very tight financially that is a situation that is common to bring about in the world 

Machlokes in a family and stress in a family. A person who works to put himself in a situation to avoid 

stress is going to have more Sholom in his house. That is the idea of the Korban Shlomim. 

I would add, we say in Shemoneh Esrei (שים ָשלום) we ask HKB"H (הּוא ַיֲעשה ָשלום ָעֵלינּו) to make Sholom 

among us. I guess we think of things like war and things that have to do with the Tzibbur of Klal Yisrael. 

But according to this, even things that have to do with individuals, people who find a lack of Sholom (Lo 

Aleinu) in a home should Daven for situations in which there is less stress in the home. Of course better yet 

you should be Mishtadeil, you should put effort into creating situations in the home where the stress is 

resolved. As it says in Koheles 2:14 (ֶהָחָכם ֵעיָניו ְברֹאשֹו), you should prepare ahead of time. The insight is a 

great insight. The battle against Sholom is a battle against causes which all human beings are the same. 

Human beings under certain situations are less prone to having a proper attitude of Sholom. 

3. The Rambam in More Nivuchim writes that the reason Hashem commanded Korbanos is because there 

would be Jews who would have a Yeitzer Hora to have Avoda Zora and so that you won't have a Yeitzer 

Hora to bring a Korban to an Avoda Zora Hashem said bring Korbanos to me. The Ramban in this week's 

Parsha and others argue and say the only reason we bring Korbanos is as a S'yag and a Geder against 

Avodah Zora? A Korban itself is a Raich Nichoach to Hashem, there is something positive about it. Noach 

brought Korbanos when he left the Taiva, he had no Yeitzer Hora for Avoda Zora. The Rambam is a Pliya. 

Many Meforshim seem to give answers and there is a nice Meshech Chochmo on this week's Parsha who 

gives a rather famous answer. 
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At the moment I would like to share with you the answer of Rav Tzadok in Tzidkos Hatzaddik Os 42, at 

least the answer the way I understand it. The words are a bit cryptic and this is the way I understand his 

answer. It is human nature that when you give you develop a bond with the one you give to. It is not the 

one who receives that develops the main feeling of gratitude to the one who gives rather it is the giver. That 

is human nature. People who give develop a love to the person to whom they give. A mother has a love for 

a child to whom she gives from birth and on. When one brought Korbanos to Avoda Zora there is a certain 

Geshmak, a feeling of a person giving of himself for some type of a higher cause, some type of an abstract 

spiritual idea. That developed a Kesher and that Kesher is attractive to thinking people who want to have a 

feeling of spirituality. Says the Rambam, HKB"H said that feeling use it for me, use it as a Korban. That is 

not to say that the Korban is pointless and that it is only a S'yag L'avoda Zora. No. Once a Jew brings a 

Korban it is a Raiach N'choach L'hashem and it develops a bond, a connection. When one gives one 

develops a connection, a love, a caring for the cause to which he gives. So too with the Korbanos. Says Rav 

Tzaddok at the very same time both are true it is a Raiach N'choach because when you give you develop a 

bond. It is also a S'yag against Avodah Zora because human beings especially Jews who like to feel the 

spirituality have a tremendous Taiva and a tremendous desire to have this type of a spiritual sacrifice. 

Sacrificing for something Ruchnios. Therefore, when you donate to a Yeshiva, you donate to a cause, you 

will find that you become closer to the cause and you are more likely to donate again. 

4. Let me end with a Kasha which I had when I was learning Chumash and Rashi. Right at the beginning 

of the Parsha 1:2 it is talking about ( ַיְקִריב ִמֶכם ָקְרָבן, ַלי רָור-ָאָדם ִכי ) a Korban Olah. Rashi in 1:3 says (  מטפל

חת לשם מי שהוא. וכן עולה בהבאתו עד העזרה. מהו אומר יקריב יקריב, אפילו נתערבה עולת ראובן בעולת שמעון, יקריב כל א

בחולין, ימכרו החולין לצרכי עולות, והרי הן כולן עולות ותקרב כל אחת לשם מי שהוא. יכול אפילו נתערבה בפסולין או בשאינו 

2)ַיְקִריב(  that it says (מינו, תלמוד לומר יקריבנו  times. Why does it say Yakriv 2 times? So Rashi says even if 

Reuvain's Korban Olah and Shimon's Korban Olah became mixed in a way that one is not distinguishable 

from the other, the Kohen is allowed to take the Korban, sacrifice it, and bring it Lishma of who? Reuvain 

or Shimon? You tell Hashem that Hashem you know if it is Reuvain's or Shimon's and whoever it belongs 

to I am bringing it Lishma for that owner and then the same for the second Korban. Therefore, Posuk 3 says 

that this Parsha is alluding to 2 Korbanos that became mixed one with the other and you can't tell which is 

which you are still Makriv it. 

In Posuk 4 it says (ְוָסַמְך ָידֹו, ַעל רֹאש ָהֹעָלה) you are obligated in this Korban which Posuk 3 is talking about 

to do Semicha. There is a Mitzvah to lean on the animal and the Ramban on Posuk 4 ( כן למה ולא ידעתי אם 

 ?"כתב בכל שאר הסמיכות "את ידו

ואולי להוציא ממנו מה שדרשו )מנחות צג ב(: ידו ולא יד שלוחו, כי שמא היה במשמע "ידיו" להביא את שתיהן ולא נמעט בו 

השליח, אבל עכשיו שהסמיכה בשתי ידיו, לא כתב לשון יחיד אלא למעט השליח, שאף על פי ששלוחו כמותו בשאר המקומות, לא 

 brings a Gemara that says that you can't do Semicha through a Shaliach the owner must do it (נדון כן בסמיכה

himself. Im Kain, we have a problem. If 2 Korbanos became mixed one with the other who does the 

Semicha. There is an Issur D'oraissa to lean on a Korban of Kodashim unless you are doing the Mitzvah of 

Semicha. So Reuvain and Shimon are stuck, they have a Korban and they don't know if it is Reuvain's or 

Shimon's neither can do Semicha because neither knows if it is truly his Korban. So how is ( ָידֹו ְוָסַמְך ) 

accomplished? 

Someone told me (I don't remember the name of who) that this is applying to a Korban of a woman. Women 

are Patur from Semicha at least according to one Man D'amar in the Gemara and (ְוָסַמְך ָידֹו) when the 2 

animals became mixed the Posuk is referring the Korbanos of a woman. It is a little difficult because Rashi 
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talks about Reuvain and Shimon who are clearly men whose Korbanos became mixed one with the other 

and Rashi should not have used that example if this Halacha applies only to women. Tzorech Iyun! 

I would add Lot the Rambam that Safeik D'oraissa is L'kula both Reuvain and Shimon can do Semicha each 

can do it B'safeik but according to most Rishonim Safeik D'oraissa is L'chumra you can't do Semicha and 

therefore, Posuk 4 should not follow Posuk 3 at least the way Rashi explains it.  

Rabbi Reisman - Parshas Vayikra 5772 

This week is Parshas Vayikra, Parshas Hachodesh, and Rosh Chodesh. Let's start with a thought on the 

beginning of the Parsha and then with a thought on the end of the Parsha. At the beginning of the Parsha in 

Posuk 11 it says ( ָסִביב--ַהִמְזֵבחַ -ָדמֹו, ַעל-ִלְפֵני ְירָור; ְוָזְרקּו ְבֵני ַאֲהֹרן ַהֹכֲהִנים ֶאת--ְוָשַחט ֹאתֹו ַעל ֶיֶרְך ַהִמְזֵבַח, ָצֹפָנה ). It is 

talking about a Korban Olah and it is telling you that one Shechts this at the side of the Mizbaiach to the 

north. What is unusual about this Posuk is that this Posuk appears in the Siddur right after the Korban Tomid 

which is said before Pesukai D'zimra in Davening. The same Pesukim that we Lain on Rosh Chodesh is 

called the Parshas Hatamid. After that, the Siddur contains this one Posuk. What is this Posuk doing here? 

This Posuk is not even talking about the Korban Hatamid as can be seen from this Parsha. It is one Posuk 

all by itself. Why is it there? 

This Posuk is mentioned in Aruch Chaim in Siman 1. The Bais Yosef says to say it and brings the following 

Medrash. Amar Hakadosh Baruch Hu, Mai'id Ani Olai Shmayaim V'aretz (Hashem Kavayochel swears by 

heaven and earth), Bain Goy Bain Yisrael Bain Ish Bain Isha Ben Eved Ben Oma B'shaa She'heim Korim 

Mikra Zeh Tzofona Lifnei Hashem. Any human being, Jewish or not Jewish, man or woman, who reads 

this Posuk  ( ִלְפֵני ְירָור--ָצֹפָנה ) causes Hashem to remember so to speak the Akeidah. That is the reason we say 

it. This Posuk reminds Kavayochel Hashem to remember the Akeida. Therefore, we say it. Certainly this 

needs some sort of explanation. First of all if you want to remember the Akeida say the Parshas Akeida. 

Secondly, what is so special about this Posuk that it should serve as a reminder of the Akeida? 

Rav Schwab in his Pirush on the Siddur has an explanation B'derech Machshava and Rav Druk in the newly 

released Sefer on Vayikra (Darash Mordechai) has a Pshat B'derech Agaddah on page # 46. 

Rav Schwab explains the depth of this idea. He explains that when one comes to the Bais Hamikdash there 

are two ways to serve Hakadosh Baruch Hu. One is the Lifnei Hashem of the Kodesh Hakadashim and that 

of course is the direct way of serving Hakadosh Baruch Hu which is through Avodah serving Hashem 

directly. We Daven Shemone Esrei facing the Kodesh Hakadashim. The Posuk ( ִלְפֵני ְירָור--ָצֹפָנה ) the Tzafon 

was the area in which the Korban was slaughtered. Lifnei Hashem, the idea that the expression Lifnei 

Hashem which is normally reserved for the Kodesh Hakadashim is used for the place of the sacrificing of 

Korbanos is a reminder that there is another direction of Avodas Hashem and that is that when a person 

suffers Lo Aleinu in this world with Yissurei Haguf, physical difficulties, that suffering, that Korban, where 

a person is so to speak a Korban is LaHashem that also is Lifnei Hashem a way of serving Hashem. We say 

from Tehillim 118:19 ( ֶצֶדק-ִלי ַשֲעֵרי-ִפְתחּו ) open for us the gates of righteousness in Lashon Rabbim, gates. 

What are ( ֶצֶדק-ַשֲעֵרי )? 

There are two. One is the direct gate of serving Hakadosh Baruch Hu through Kabbalos Hatorah, Taryag 

Mitzvos, the learning of Torah. Then there is a second gate that the Medrash says is opened for Jew and 
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non-Jew alike because this has nothing to do with being Mikabeil the Torah. It is a way of serving Hashem 

through Kabbalas Yissurim B'ahavah. The idea of the Mizbaiach, of the Shechita being representative of a 

person's suffering is something well known.  A person who brings a Korban is supposed to imagine that he 

himself suffered the fate of this animal. That idea of Korbanos is also Tzafonah Lifnei Hashem. That is a 

reminder of Akeidas Yitzchok the fact that he was willing to give up his life. That Avraham was willing to 

give up his son for Hakadosh Baruch Hu. Two directions in Avodas Hashem. 

With Rav Schwab we can answer Rav Moshe on Parshas Tetzaveh in Darash Moshe where he wonders 

why the Mizbaiach is called in Shemos 40:10 (ְוָהָיה ַהִמְזֵבַח, ֹקֶדש ָקָדִשים).Why is the Mizbaiach called the 

Kodesh Kodashim? According to this we understand. Rav Schwab's whole Vort is this idea. That ( ְוָהָיה

 .what the Mizbaiach represents is also a direction of serving Hashem (ַהִמְזֵבַח, ֹקֶדש ָקָדִשים

Rav Druk explains B'derech Agadah. We know that until the Akeidah you would slaughter an animal on 

the Mizbaiach. As we find in the Posuk in Beraishis 22:9 ( -ָהֵעִצים; ַוַיֲעֹקד, ֶאת-ַהִמְזֵבַח, ַוַיֲעֹרְך ֶאת-ַוִיֶבן ָשם ַאְבָרָהם ֶאת

ִמְזֵבַח, ִמַמַעל ָלֵעִציםהַ -ִיְצָחק ְבנֹו, ַוָיֶשם ֹאתֹו ַעל ) that Yitzchok was tied up on the Mizbaiach. Avraham was ready to 

sacrifice him there on the Mizbaiach. When it happened that Hakadosh Baruch Hu said don't Shecht him. 

Avraham took an Ayil and he Shechted the Ayil on the side of the Mizbaiach because Yitzchok was tied 

up on the Mizbaiach. The first time an animal was slaughtered not on the Mizbaiach was at the Akeidah. 

Because of the Chavivos of that Korban, Hakadosh Baruch Hu said I am going to be Kovai'a from now on 

this idea of ( ִלְפֵני ְירָור--ָצֹפָנה ). These are two thoughts that have to do with this Posuk something which 

hopefully you will now notice that you say every day in the Siddur. 

Let's move towards the end of the Parsha. We have in Perek 4 the Halachos of certain Korban Ashams. 

This are Korbanos that are brought for Aveiros. There in Posuk 23 is a Posuk which we Darshun. The Posuk 

says ( ָקְרָבנֹו ְשִעיר ִעִזים, ָזָכר ָתִמים-ְוֵהִביא ֶאת--הֹוַדע ֵאָליו ַחָטאתֹו, ֲאֶשר ָחָטא ָבּה-אֹו ). One only brings a Korban Chatas 

if he became aware that he sinned. The Gemara in Kereisos 19b top line ( [ מתעסק דמאי אי דחלבים ועריות חייב

דאמר רב נחמן אמר שמואל המתעסק בחלבים ועריות חייב[ שכן נהנה א[ ואי מתעסק בשבת פטור ב[ מאי טעמא מלאכת מחשבת 

לחתוך את התלוש וחתך את המחובר לאביי משכחת לה כגון דנתכוון להגביה את התלוש  אסרה תורה לרבא משכחת לה כגון שנתכוון

וחתך את המחובר דאיתמר נתכוון להגביה את התלוש וחתך את המחובר פטור מאי טעמא דהא לא איכוון לשום חתיכה לחתוך את 

דהא לא איכוון לחתיכה דאיסוראהתלוש וחתך את המחובר אביי אמר חייב דהא איכוון לשום חתיכה רבא אמר פטור ג[  ) learns 

from here that there is an exception called Misaseik. What is Misaseik? 

We are familiar with the idea of a Shogeig someone who did an Aveira by mistake like for example someone 

who forgot that it was Shabbos or forgot that Melacha is Assur on Shabbos. Or forgot that this particular 

Melacha is Assur on Shabbos. That is called a Shogeig. 

There is something called a Misaseik. A Misaseik is someone who didn't forget anything. He knows it is 

Shabbos, he knows that this thing is Assur, but he was unaware that he was doing a Melacha. The Gemara 

gives an example if someone sees a vegetable (cucumber) on the floor and he thinks that it is a loose 

cucumber on the floor. He goes and picks it up and it turns out that the cucumber was attached to a vine 

and picks it up and it turns out that he detached it, he did Mileches Kotzer. Such a person is a Misaseik and 

doesn't need a Kapparah at all. He was involved in doing something that is totally permissible because he 

thought he was picking up something that was not connected to the ground and it turns out that it was, such 

a sin does not need forgiveness at all. It is not even an Issur D'rabbanan. Because the Rabbanan can't Assur 

something which a person is unaware that he is doing. 



16 
 

It happened that a person once came to Shul on Shabbos and found that he was carrying something in his 

pocket. He went over to the Brisker Rav and said I was Mechaleil Shabbos Beshogeig what Kappara does 

he need? 

The Brisker Rav answered no you were not Mechaleil Shabbos Beshogeig. You are a Misaseik, you thought 

you were not carrying, you thought you were wearing a jacket that had nothing in the pockets and turns out 

there was something in the pockets. You are a Misaseik. For the carrying you need no Kapparah at all. 

However, Chazal had admonished us to check your pockets before Shabbos so you were Over and violated 

this Issur D'rabbanan of not checking your pockets. But that you apparently failed to do every week. It 

doesn't matter if there is anything in the pockets, Chazal said check your pockets before Shabbos. For that 

you need forgiveness. 

We are very close to Pesach, so in the topic of Misaseik there is a famous argument between the Nesivos 

and Rav Akiva Eiger. The Nesivos asked the following Kasha. Why do we have to check for Chometz, we 

are afraid that we might own Chometz and not knowingly we will be Over on the Issur of Bal Yei'rae U'bal 

Yimatzei which is an Aveira for owning Chometz. The Nesivos asks why is that an Aveira the person is a 

Misaseik. A person thinks he owns no Chometz but little does he know that he does own Chometz. That is 

Misaseik and it doesn't need a Kapparah. Why do we have to clean and search for Chometz even if he has 

Chometz that he is unaware of he is not Over any Aveira? 

To answer this the Nesivos answered with a Chiddush. He says the P'tur of Misaseik is only a P'tur of 

Korban. But it is a Aveira anyhow. It is only regards to Shabbos that Mileches Machsheves Asra Torah. 

We find regarding Shabbos that it doesn't need forgiveness because Shabbos has a higher standard of 

Machshava of how much a person has to be aware of. But B'chol Hatorah Kula Misaseik is still an Aveira 

and is only Pattur from Korban. 

Rav Akiva Eiger in a Teshuva rejects this. He says that Misaseik is a total P'tur. If so the Kasha comes back. 

Rav Akiva Eiger answers that the P'tur of Misaseik is only in a sin that a person violates actively by a 

Maiseh. If he is Misaseik and doing something which he thinks is Muttar there is no Aveira. A passive 

Aveira something that a person does without action Rav Akiva Eiger says there is no P'tur of Misaseik. 

Because by definition someone who does an Aveira did a sin for a lack of action is violating something 

because he failed to act and there a person is obligated to act. This is a Machlokes in that regard. 

The question of the week is: 4:27 the Posuk says ( ֶנֶפש ַאַחת ֶתֱחָטא ִבְשָגָגה, ֵמַעם ָהָאֶרץ: ַבֲעֹשָתּה-ְוִאם ). If one soul 

will sin, somebody who does a sin we Darshun from this in the Gemara in Maseches Shabbos 3a (10 lines 

from the top says) ( שניהן פטורין והא אתעבידא מלאכה מבינייהו תניא ר'אומר מעם הארץ בעשותה העושה את כולה ולא

 That only an individual who does an Aveira is .(העושה את מקצתה יחיד ועשה אותה חייב שנים ועשו אותה פטורין

Chayuv. If two people carry something together on Shabbos from Rishus Hayachid to Rishus Harabim 

assuming it is an item that needs two people to carry it then a person is not Chayuv a Korban Chattos The 

question is why this P'tur is found only L'gabei Shabbos. The P'tur of Shnayim She'asau says here in the 

Parsha of Chayvei Kereisos. There are 34 Aveiros that are Kareis. Why don't we say by all of them Shnayim 

She'asau Peturin? Why don't we say if two people Shechted an animal together, Shochtim Kodshim Bachutz 

that Shnayim She'asau Peturin? We find it only in regard to Shabbos and this Posuk doesn't seem to only 

refer to Shabbos. 
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Rabbi Reisman - Parshas Vayikra 5771 

There are 2 thoughts that are very special to the whole Sefer Vayikra and an important connection to Sefer 

Shemos. A logical place to begin is with the Ramban's Hakdama to Sefer Vayikra. The Ramban who 

explained that Sefer Shmos is the book of Galus and Geula and that it ends with the Shechina residing on 

the Mishkan, which is of course the zenith, the high point of Geulah, explains a continuation here as 

follows.  

The Ramban writes that Hashem commanded us to bring Korbanos in the Bais Hamikdash for the following 

reasons. The Korbanos are an opportunity for forgiveness and that Aveiros should not cause the Shechina 

which resides among Klal Yisrael as we have learned at the end of Sefer Shemos, to leave G-d forbid. The 

Korbanos are an opportunity to make sure that the Shechina remains in the Mishkan among Klal Yisrael. 

The Ramban explains this as the reason for the Korbanos. 

There are a number of difficulties with the very idea that the purpose of the Korbanos are so limited to just 

keeping the Shechina in the Bais Hamikdash or in the Mishkan. First of all a Korban is called Raiach 

Nichoach even before the Bais Hamikdash or the Mishkan were built. We already find it being a Raiach 

Nichoach by Sefer Beraishis in Parshas Noach when Noach brings Korbanos in 8:20 - 21 ( ַוִיֶבן ֹנַח ִמְזֵבַח,   כ

-ִלבֹו לֹא-ֵריַח ַהִניֹחַח, ַויֹאֶמר ְירָור ֶאל-תַוָיַרח ְירָור, אֶ   ַלירָור; ַוִיַקח ִמֹכל ַהְבֵהָמה ַהְטֹהָרה, ּוִמֹכל ָהעֹוף ַהָטהֹור, ַוַיַעל ֹעֹלת, ַבִמְזֵבַח כא

ַחי, ַכֲאֶשר ָעִשיִתי-ָכל-ֹאִסף עֹוד ְלַהכֹות ֶאת-ָהֲאָדָמה ַבֲעבּור ָהָאָדם, ִכי ֵיֶצר ֵלב ָהָאָדם ַרע ִמְנֻעָריו; ְולֹא-ֹאִסף ְלַקֵלל עֹוד ֶאת ). There we 

see clearly that Korbanos come for better reasons. Not just to remove a Chisaron but actually to provide a 

Maylah and a benefit. This is a difficulty with the Ramban's position that the reason is to keep the Shechina 

among Klal Yisrael. 

Secondly there are numerous Gemaras that give reasons for the Korbanos. The Gemara in Maseches Rosh 

Hashono 16a (11 lines from the bottom) says ( תניא א"ר יהודה משום ר"ע מפני מה אמרה תורה הביאו עומר בפסח מפני

י שהפסח זמן תבואה הוא אמר הקב"ה הביאו לפני עומר בפסח כדי שתתברך לכם תבואה שבשדות ומפני מה אמרה תורה הביאו שת

הלחם בעצרת מפני שעצרת זמן פירות האילן הוא אמר הקב"ה הביאו לפני שתי הלחם בעצרת כדי שיתברכו לכם פירות האילן ומפני 

 Bring before me the .(מה אמרה תורה נסכו מים בחג אמר הקדוש ברוך הוא נסכו לפני מים בחג כדי שיתברכו לכם גשמי שנה

Shtei Halechem on Shavuos so that there should be a blessing  among the fruits of the year. The Korbanos 

bring Beracha and don't simply prevent a Chisaron of the Shechina leaving. It actually brings specific 

Beracha. Certainly a Korban Todah which is a Korban of Thanksgiving is more than just a Kapparah for an 

Aveira. Therefore these are difficulties that we have with the idea, the concept of this Ramban. 

I saw a beautiful answer brought in the name of the Shem MiShmuel in the Sefer Iyunim Bamikra (This 

Sefer had the Mar Makom).  The Shem MiShmuel in Shnas Taf Reish Ayin Vav says a beautiful Yesod 

from his father the Avnei Nezer. Really he explains something even more fundamental than the Korbanos. 

We find the name of the place of the Mizbaiach and the Aron in the Chumash as being called the Mishkan. 

Later when Shlomo Melech builds it, it is called the Bais Hamikdash. These names are used 

interchangeably. V'asu Li Mikdash refers to the Mishkan. So that we have two names Mishkan and Mikdash 

which are used interchangeably but primarily in the Midbar it is called the Mishkan and in Eretz Yisrael it 

is called the Mikdash. 

The Avnei Nezer explains that each represents one function of the Mishkan, Mikdash. The word Mishkan 

means residing of the Shechina among Klal Yisrael. The name Mishkan represents a place where the 

Shechina resides. Where Korbanos are brought for forgiveness so that the Shechina should not leave. Since 
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in the Midbar the Mishkan and the fact that the Shechina came upon the Mishkan was as the Ramban 

explains at the end of Sefer Shemos an Inyan of Kaparah for the Eigel, so the primary name in the 40 years 

in the Midbar is Mishkan. Something that began as a Kapparah for Klal Yisrael. Now of course the Mishkan 

is not only a place of Kapparah (of forgiveness). We have asked in our Kashas and demonstrated from those 

Mar Mekomos. It is also a Mikdash, a place that brings to higher and higher levels of Kedusha. 

Sheyiskadshu Bnei Yisrael. So there is a second aspect an aspect of reaching higher levels of Kedusha and 

deserving a Beracha of the Peiros and the Tevuos Hashana of a Raiach Nichoach. For that the name is 

Mikdash.  When Shlomo Hamelech built the Bais Hamikdash it was primarily for that and therefore the 

name Bais Hamikdash was used. However, there is a dual purpose in this area called either Mishkan or 

Mikdash. The Ramban's introduction is explaining the flow of Shemos to Vayikra, explaining what took 

place in the Midbar, and therefore, his explanation is true for the Mishkan aspect of this place. The place to 

make sure that there is forgiveness and that the Shechina does not leave. That is not it, there is also the 

Mikdash aspect. When we understand these two aspects we can answer what appears to be a Stirah in the 

Rambam. 

The Rambam in bringing a Posuk for this Mitzvah brings one Posuk in Hilchos Bais Habichira and one in 

Hilchos Melachim. That is, in Hilchos Bais Habichira Perek 1:1 the Rambam brings a Posuk V'asu Li 

Mikdash V'shachanti B'sochom. In the beginning of Hilchos Melachim there is a different Posuk brought, 

Lishicno Sidrishu U'vasa Shama. There are 2 different Pesukim, however, they are not a contradiction. 

There are dual aspects, V'asu Li Mikdash. Mikdash is an aspect of Bais Hamikdash and Lishicno Sidrishu. 

Lishichno is a Lashon of Mishkan and both aspects are true aspects. Therefore we have a Chiddush and a 

Yesod, there is a Mishkan and there is a Mikdash. The place of Kaparah, the place of reaching higher and 

higher level of Kedusha. The 2 aspects of Avodas Hashem, the 2 aspects of this special place where the 

Shechina resides. 

This second thought is from Rav Avigdor Millel Zatzal. This thought is also a Yesod on Sefer Vayikra. The 

Posuk in  )4:16)ַהִשיִרים ִשיר  says (עּוִרי ָצפֹון ּובֹוִאי ֵתיָמן) which the Gemara translates to mean until the Bais 

Hamikdash was built, Korbanos were brought only in the North area of the Mizbaiach and now they can be 

brought in the south side as well. What does that mean? 

A Goy can only bring a Korban Olah. A Korban Olah is Shechted in the north. So Chazal Darshuned that 

 now Korbanos are brought (ּובֹוִאי ֵתיָמן) wake up that which was brought only in the north and (עּוִרי ָצפֹון)

anywhere in the Bais Hamikdash and it refers to the other Korbanos like Shelamim etc. which were brought 

by Klal Yisrael. 

A Goy can only bring a Korban Olah. A Jew can bring a Korban which he can eat. This includes the 

Shelamim, the Todah, the Pesach. The significance of this he explains is as follows. The Ben Noach only 

understands Kedusha, something that is purely spiritual. That is a Korban Olah. That is the way it is among 

the non Jews, those that don't have a deeper understanding of Avodas Hashem. They understand that 

something that is totally Kadosh is Kadosh, however, if someone can make Olam Hazeh Kadosh, his eating 

is Kadosh, is something that requires a much higher level. For that, only Klal Yisrael was privileged to 

bring a Shlomim. Where their own eating becomes something of a higher Kedusha. So that the Bais 

Hamikdash represents this higher level. Taking these pleasures of Olam Hazeh and being Mikadeish them. 

Something which requires a great effort to do. 
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I once saw that in Uri Zohar's book, (Uri Zohar being the great Baal Teshuva, the leader of the Baal Teshuva 

movement), who shortly after becoming a Baal Teshuva wrote and explained feelings of secular Jews 

towards Religious Jews.  He wrote that a secular Jew can understand someone who is Religious because he 

behaves in a way that separates himself from the pleasures of this world. Someone can understand that that 

is a higher level. However, someone who can enjoy the pleasures of this world and bring that to a higher 

level of Kedusha. Someone who eats plenty of Kosher food but makes a Beracha and says now it is a 

Mitzvah or eats on Shabbos and Yom Tov and says the eating is a Mitzvah and the pleasures of this world 

are a Mitzvah, that is something that a secular Jew finds difficult to appreciate. That is this idea of ( עּוִרי

 The Bais Hamikdash is a place where eating the meat of the Korbanos (the Gemara says to .(ָצפֹון ּובֹוִאי ֵתיָמן

eat it in a Geshmake way). You are supposed to eat it with mustard, you are supposed to eat it in a way that 

you will enjoy. This is because you are elevating the pleasures of Olam Hazeh with Kedusha and that is a 

challenge of the Bais Hamikdash.  These are 2 ideas that give a deeper understanding of the whole Parsha 

of the Korbanos. 

Let me leave with a personal note. This week I have the Zechus to be part of a Navi Shiur Siyum as many 

of you are aware. I have been giving the Navi Shiur most of my adult life, since before my 30th birthday. 

It is now 25 years. 

Rav Pam often shared the following Vort of the Netziv in Sefer Vayikra. Every Korban that is Kodshei 

Kodashim is eaten only by Kohanim. Yisraeilim can eat Kodashim Kalim. Every Korban of Kodshei 

Kodashim is eaten for that day and the following night. Kodashim Kalim can be eaten for two days and a 

night. There is one exception and that is the Korban Todah. The Korban of thanksgiving which can be eaten 

by anyone can be only eaten for a day and a night which is really not a long time. Someone who brought 

the Korban in the afternoon had the remainder of that day and that night to make sure that all the meat of 

the Korban was eaten. 

Rav Pam asked why, why of everyone of the Kodashim Kalim is the Todah different in that it can only be 

eaten for a day and a night instead of two days and a night. He answered as follows. A Korban Todah is 

brought to express gratitude to the Ribbono Shel Olam. When someone brings such a Korban we want him 

to invite many many people to share in his appreciation. So we tell him you don't have too much time to 

eat it. You have the rest of the day and night. Most people will not be interested in eating after midnight or 

after ten o'clock. These are steaks and ribs of an animal. Therefore, make sure to invite as many people as 

you can. Hodaah and Shvach to Hakadosh Baruch Hu is supposed to be extended to B'rov Am, as many 

people as possible to be one who is Makir Tov by expressing gratitude in front of many. 

The question of the week is: (This is a question regarding Parshas Zachar which is next week. If a good 

answer is told to Rebbi he will mention it in the next Shiur). We Lain Parshas Zachar once a year. As the 

Chasam Sofer explains, Parshas Zachar would not have to be Lained Dafka this week. The Mitzvah is once 

a year to remind one's self of what Amaleik did. Because we know that Shicha (forgetting) is after a year. 

Therefore, once a year we read the Parsha of Amaleik. We remember what Amaleik did and the Mitzvah 

of Mechiyas Amaleik and before it is forgotten the next year we read it again.  

The question is the following. What about a Bar Mitzvah boy that was Bar Mitzvah during the summer. 

Now he is missing Parshas Zachor. The Chasam Sofer is saying and I think we all agree that Parshas Zachor 

is not inherently a Mitzvah of the month of Adar. For those of us who were Bar Mitzvah long ago it is fine, 

we can wait another week to do Parshas Zachor because we still remember the Parshas Zachor of 11 months 
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ago. However, for the Bar Mitzva boy who now becomes Michuyav in Mitzvos, why is he not obligated to 

read Parshas Zachor now. Parshas Zachor according to the Terumas Hadeshen has to be read from a Sefer 

Torah. Every Bar Mitzvah boy at the time of his Bar Mitzvah should Lechora have to read Parshas Zachor 

from a Sefer Torah or listen to it be read in order to be Mekayeim the Mitzvah. He is missing the Mitzvah 

from the day of his Bar Mitzvah until the first Parshas Zachor. Tzorech Iyun Gadol. Please someone send 

me a Geshmake Teretz in order from me to share it in the coming week. 

  

Rabbi Reisman - Parshas Vayikra 5770 

1:1 This piece by Rav Gedalya Schorr is in the Yeshurun second volume. He is coming to explain the first 

Rashi on the Parsha which is very difficult. Rashi says  ויקרא אל משה: לכל דברות ולכל אמירות ולכל צוויים קדמה

בו, שנאמר )ישעיה ו ג( וקרא זה אל זה, אבל לנביאי אומות העולם נגלה עליהן קריאה, לשון חבה, לשון שמלאכי השרת משתמשים 

להים אל בלעם-בלשון עראי וטומאה, שנאמר )במדבר כג ד( ויקר א  before every commandment it says a Lashon of 

Vayikra. This is a language used by the Angels because it says V'kara Zeh El Zeh V'amar.  This needs 

explanation because what is so special about Vayikra as an introduction to Nevua. Rashi discusses the 

gentile prophets and how they are spoken to because they have Tumah and he comes to explain why Nevua 

is so special with Vayikra. 

We are accustomed to use interchangeably words like Vayidabeir and he spoke, Vayoimer and he said, and 

Vayikra and he called. Rav Schorr explains that Vayikra is calling someone to come to you. When you call 

someone you are typically calling that person towards you. 

An example of this is found in Maseches Pesachim where the Posuk of Vayikra Elokim L'or Yoim is 

brought which means and Hashem called light day. The Gemara explains that Hashem called light and 

commanded it to be light by day. This sort of means to say that Hakadoish Baruch asked the light to come 

close. 

The same thing with V'kara Zeh El Zeh V'amar which it says by the Malachim. It is a Posuk that we are 

used to saying in Kedusha, and Targum translates it as Ul'kadmin Dain Mi'dain. What are they being 

Mekabail? They are being Mekabail that they are preparing each other by calling to each other in order to 

say Kadoish Kadoish. 

Vayikra, Rav Schorr explains is, that Hashem calls the Navi and says come close to me. This is with a 

Lashoin of love because when you love someone you call them to come close to you. So anytime a beloved 

Navi is called it is with the Lashoin of Vayikra. 

Regarding the prophets of the other nations, since there is an Inyan of Tumah involved with them, there is 

no reason to call them to come close.  Rav Schorr goes on to explain that this is the reason why this whole 

Chumash is called Vayikra. Korban is the Lashoin of Karoiv of coming close to the Ribboinoi Shel Oilam. 

The idea of bringing a Korban of spending a significant amount of money on the animal and traveling to 

the Bais Hamikdash is a Lashoin of coming close to Hashem.  It says Adam Ki Yakriv Mikem, when a 

person brings a Korban, Mikem, it is from the person. It brings a person closer to the Ribboinoi Shel 

Oilam.  That is the significance of Vayikra, calling and coming close to the Ribboinoi Shel Oilam. 
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There are 2 practical applications of this Rav Schorr explains, Davening today is in the place of Korbanois. 

When we start Davening we take 3 steps forward. We are walking physically closer to the Ribboinoi Shel 

Oilam. This is a feeling of love and an answer to the Vayikra even if we might not hear it. This is a feeling 

that we should try to have, a feeling of speaking one on one with the Ribboinoi Shel Oilam when we are 

Davening. 

The second application is the Aufruf when we get called up to the Torah for a special occasion whether a 

Bar Mitzvah or a Yahrtzeit. Someone who is called up to the Torah is Aufruf, he is called to go up. As it 

says when Moshe Rabbeinu went up to Har Sinai, that Hakadoish Baruch Hu Vayikra El Moshe Vaya'al 

Moshe. Moshe went up which means to come closer to Hakadoish Baruch Hu. That is the idea behind the 

concept of Vayikra. 

We find the idea of a Korban Asham and a Korban Chatas. The cost of the Asham is a certain given value 

of Shtei Kesef as brought down in Maseches Zevachim. The Korban Chattas has a cost of a Danka which 

is 1/48th the cost of the Asham. This is absolutely incredible as they are both Korbanois. This is especially 

significant if you understand that the Korban Chattas is brought only when someone actually did an Aveira 

however, it was B'shoigeig, while the Korban Asham which is usually the Asham Talui is brought only 

when there is a Safeik if someone did an Aveira.  Why should an Asham Talui cost so much more than the 

Korban Chattas?  

Rabbeinu Yona in Pirkei Avos explains this with an insight into human nature. It is human nature that when 

you do an Aveira and especially B'shoigeig that there are tremendous feelings of regret. So it is relatively 

easy to do Teshuva on this Aveira. However, if there is a Safeik if someone did an Aveira and he is bringing 

a Korban, he is thinking do I really need this Korban? Maybe I don't need it and it really wasn't an Aveira. 

When a person is unsure he really doesn't have feelings of Teshuva. So in order for it to count as a Kaparah 

we make a much a much bigger deal out of an Asham. 

This insight into the psychology of a human being is used by the Steipler in Kehillas Yaakov in Maseches 

Nedarim to answer a K'tzois Hachoishen's Kasha. The Gemara says a person may swear in order to ensure 

that he will do a Mitzvah. The K'tzois asks in Siman 73:5, that the Ramban says when you make a Neder 

or Shevua to do a Mitzvah it doesn't apply. You were already obligated to do this Mitzvah from Har Sinai 

and therefore a promise to do a Mitzvah doesn't take affect and it is not a Shevuah. The reason is, that a 

second Shevuah is not Chal on a first Shevuah.  So how does this Shevuah get you going? 

The Steipler answers very Geshmak. A person can come up with all types of reasons and excuses of why a 

Mitzvah might not apply to him, so the Torah gives us an Eitza, take a Shevuah. Once you make a Shevuah 

to do it, you certainly have to do it. If it is a Mitzvah, you have to do it because it is a Mitzvah. If your 

excuse of this Mitzvah is that it doesn't apply to me today, then the Shevuah is Chal and you still have to 

do the Mitzvah. So the purpose of the Shevuah is to pull away the excuses and in that way you will ensure 

yourself that you will do the Mitzvah.  
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Rabbi Reisman - Parshas Vayikra 5769 

1:2 Rashi says on this Posuk ( הקריב מן הגזל, שהכל היה שלו, אף אתם לא תקריבו  אדם: למה נאמר, מה אדם הראשון לא

 that the word Adam is extra and teaches that just like Adam couldn't have stolen anything and then (מן הגזל

be Makriv it so too we learn not to be Makriv from Gezel. The problem that I had with this is the Takanah 

of Kol Ma Shekana Isha Kanah Baylah is a Takanah M'drabanan and Min Hatorah his wife would own 

something that she is Kone. Therefore it is possible for Adam Harishon to have stolen something, because 

if it was his wife's and he would have stolen it, then it would be Shayich for it to be stolen. Mimeila it is 

Tzorech Iyun on this Limud of Rashi that ( אדם: למה נאמר, מה אדם הראשון לא הקריב מן הגזל, שהכל היה שלו, אף

 .(אתם לא תקריבו מן הגזל

I mentioned this to some people during the week and they said that both in the Darash Moshe and in Rav 

Chaim Kanievsky's Taima Dik'ra they ask from Adam's children that it could have belonged to Kayin and 

Hevel and the Darash Moshe says that it fits with the Shittah of Gadol Asei Mai Shulchan Aviv and Mimeila 

is would seem to be a Tzorech Iyun on this on a) what the Teretz is and b) why they didn't ask from Chavah. 

1:3 The second quick Ha'ara I had was that Rashi brings from the word (ָזָכר) a Limud (זכר: ולא נקבה). I 

wouldn't think that it is a Limud, it is Teitch that Zachar V'lo Nikaiva. Then Rashi goes on to say ( כשהוא

 This I really don't understand. If the Torah says .(אומר זכר למטה, שאין תלמוד לומר, זכר ולא טומטום ואנדרוגינוס

( ַהָבָקר, ָזָכר ָתִמים ַיְקִריֶבנּו-ֹעָלה ָקְרָבנֹו ִמן-ִאם ). Meaning if it is an Olah it has to be a Zachar so Mimeila I know 

that it has to be a Zachar and not anything that is not a Zachar. Not a Nikeiva and not a Tumtum and 

Androgenus, whether you hold that they are Sfeikus or they are Vadaim Bifnei Atzmo. Either way if it says 

Zachar I Mimeila understand to exclude everything. It is a Pele that it should say that I need the word Zachar 

to teach us a Miyut. It is Mamesh a Pele. 

It would only seem to be fit according to the Rambam's Shittah. The Rambam who holds that Safeik 

Midioraissa is Min Hatorah L'kula (it is the Rabbanan who are Machmir and say that it is L'chumra). So if 

you hold that there is a Safeik if Tumtum and Androgenus is a Safeik Zachar or Nikeiva so then I would 

hold that it is Muttar. So then the second Zachar comes to be a Miyut to exclude something that is not 

clearly a Zachar. 

A more general question on Parshas Vayikra. We know that Korbanos are always called Raiach Nichoach 

Ishei Lashem. The question is that really all Taryag Mitzvos are a Raiach Nichoach Lashem, if I am to 

understand Raiach Nichoach to mean Kaviyochel that somehow there is a Hana'as Hashchina. So then every 

Korban should be that way. What is the unique idea of a Korban that it is Raiach Nichoach Ishei Lashem. 

This needs some sort of a Hesber. 

There is a Netziv in Parshas Bichukosai in 26:31( ִמְקְדֵשיֶכם; ְולֹא ָאִריַח, ְבֵריַח -ָעֵריֶכם ָחְרָבה, ַוֲהִשמֹוִתי ֶאת-ְוָנַתִתי ֶאת

 who says an interesting idea about Raiach Nichoach. He says that Raiach Nichoach is a Halacha in (ִניֹחֲחֶכם

a Korban. That it is a Halacha that the Korban has to be brought in an Ofen that it is a Raiach Nichoach 

Lashem Kaviyochel. L'mai Nafka Mina? That after the Churban Bais Hamikdash, Korbanos which the 

Torah says Raiach Nichoach cannot be offered on the Makom HaMizbaiach in the Bais Hamikdash. Even 

though normally we say Makrivim Af Al Pi She'ain Mikdash but that doesn't apply to any Korban which it 

says Raiach Nichoach. That is what it means in the Tochacha when it says when the Beis Hamikdash will 

be Chorev the Posuk says ( ִמְקְדֵשיֶכם; ְולֹא ָאִריַח, ְבֵריַח ִניֹחֲחֶכם-ַוֲהִשמֹוִתי ֶאת ). With this the Netziv answers why in 

the Gemara we find that a Korban Pesach can be brought even though there is no Bais Hamikdash and other 
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Korbanos can't be brought if there is no Bais Hamikdash. In Maseches Sanhedrin 81 it says that after the 

Churban they did bring the Korban Pesach on the Makom Hamizbaiach. Mashe'ainkain the Gemara in 

Maseches Makkos 19 which says in general Korbanos were not brought after the Churban. As a matter of 

fact the Gemara is Misupaik if they brought Korbanos in the morning and then when the Bais Hamikdash 

was Choreiv if you could eat that Basar (meat) afterwards. The Netziv has this Yesod that Raiach Nichoach 

is actually a Halacha that it has to be brought in an Ofen of Raiach Nichoach and that is a whole new Teitch 

of the concept of Raiach Nichoach. 

Lulai D'varav I would have thought to explain it differently. I would have explained based on the way Rav 

Gedalya Schorr in a few places, one of them being Parshas Parah in the Cheilek on Moadim (Parshas Parah 

Os 2) page # 54 and another one is in Parshas Mattos. He says the following rule. Every Mitzvah has a 

different Yesod and whatever is an Ikkur Yesod for one Mitzvah is a Tafeil Yesod to the other 612 Mitzvos. 

He explains that those who say before doing a Mitzvah a L'sheim Yichud for the Taryag Hamitzvos 

She'tluim Bah, what does it mean that the Taryag Mitzvos are Talui in this? He says that every Mitzvah has 

an Ikkur Nikuda which is a Tafeil Nikuda on the Taryag Mitzvos She'tluim Bah. L'mashal, he talks about 

Parah Adumah where Chok is the Ikkur concept of Parah Adumah. Every Mitzvah has some aspect of Chok 

even Mitzvos which we do understand. Simcha on Yom Tov, Simcha is a Mitzvah on Yom Tov. Every 

Mitzvah should be done with Simcha. Nevertheless, the Ikkur Nikuda of this Mitzva is Simcha and Taryag 

Hamitzvos She'tluim Bah the other Taryag Mitzvos have in them the Inyan of Simcha. 

Tzitzis has in them Zeicher to remember the Kisei Hakavod. You are always supposed to do Mitzvos 

thinking about the Kisai Hakavod but here it is the Ikkur and there it is the Tafeil. So too with Raiach 

Nichoach, every Mitzvah has an Inyan of Raiach Nichoach. This Korban has in it the Ikkur Raiach Nichoach 

it is brought as a presentation Kavayochel if one could give a gift to the Borei Olam and therefore, Raiach 

Nichoach here is an Ikkur and in the other Mitzvos comes as a Tafeil in the Tam of the Mitzva. 

There is a Meshech Chochmo at the end of Parshas Vayikra (page # 233) which I like because it is very 

much my style and as a matter of fact I once built a whole Navi Shiur out of it and this year a follow up to 

it. We have a general rule that there are no synonyms in Lashon Kodesh. The Meshech Chochmo at the end 

of Parshas Vayikra explains why the word for sheep is sometimes Keves and sometimes Kesev. The same 

letters but in different order. Kesev is a (ֶכֶשב) and a Keves has ( ֶֶכבש) with the middle and ending letter 

changed around. 

The Meshech Chochmo explains that the Lashon for sheep that is up until one year old is Keves which is 

related to the word Kavush. A sheep in its first year does not give birth. So to speak its ability to give birth 

is Kavush (pressed in, it is tied up and it is not open). It is called a Keves. Anytime we find that it has to be 

a Korban Ben Shanah which we find by a number of Korbanos so then the Posuk uses a Lashon of Keves. 

On the other hand, the general term used with all sheep is Kesev and certainly when the sheep has to give 

birth it is mentioned as a Kesev. By Yaakov Avinu when he had Lavan's sheep give birth in Beraishis 30:32 

( חּום ַבְכָשִבים-ֶשה-ְוָכל ). Kesev is the one that gives birth. It is a nice Yedia. 

It led me to look at other synonyms. I had created two Shiurim on synonyms. Another one is Simla and 

Salma which is mysterious. They seem to be letters that are jumbled. 

Shemos 22:8 ַעד ָהֱאלֹ ר ים, ָיבֹא --הּוא ֶזה-ֲאֵבָדה, ֲאֶשר יֹאַמר ִכי-ָכל-ַשְלָמה ַעל-ֶשה ַעל-ֲחמֹור ַעל-שֹור ַעל-ֶפַשע ַעל-ְדַבר-ָכל-ַעל  ח

ר ַיְרִשיֻען ֱאלֹ ר ים, ְיַשֵלם ְשַנִים ְלֵרֵעהּוֲאשֶ   ְשֵניֶהם:-ְדַבר  Salma is translated as clothing. Earlier in Parshas Bo, the 



24 
 

Bnei Yisrael borrowed clothing from the Mitzrim, as it says in 12:35 ִיְשָרֵאל ָעשּו, ִכְדַבר ֹמֶשה; ַוִיְשֲאלּו, -ּוְבֵני  לה

ֶכֶסף ּוְכֵלי ָזָהב, ּוְשָמֹלת-ִים, ְכֵליִמִמְצַר    with the Mem before the Lamed while here it is Salma with the Lamed 

before the Mem. 

The Ben Ish Chai in Ben Yehoyada explains the difference and significance between Salma and Smalois. 

The difference is that Salma means cheap clothing and Smalois means expensive clothing. How so? The 

Posuk that we just quoted from Parshas Bo is saying that the Bnei Yisrael didn't borrow dungarees or T-

Shirts from the Mitzrim, they borrowed the fancy clothing. By our Posuk it is talking about anything of 

value because you can go to Bais Din for anything that is worth a Perutah even though it is insignificant. 

With this we gain that we can explain a Chazal. In Rus 3:3 וירדתי --ְוָרַחְצְת ָוַסְכְת, ְוַשְמְת שמלתך )ִשְמֹלַתִיְך( ָעַלִיְך

ִתָּוְדִעי ָלִאיש, ַעד ַכֹּלתֹו ֶלֱאֹכל ְוִלְשתֹות-)ְוָיַרְדְת( ַהֹגֶרן; ַאל  Nomi was giving Rus directions for her encounter with Boaz. 

You should bathe, put on perfume, get dressed... Rashi Teitches that put on your clothes means that you 

should wear Shabbos clothing. How does Rashi know that it is Shabbos clothing? According to our Yesoid 

it is Geshmak. Simloisayich with the Mem before the Lamed means Chashuva Begodim which would be 

Shabbos clothing. 

Another example of this is in Parshas Bo 12:34 ְבֵצקֹו, ֶטֶרם ֶיְחָמץ; ִמְשֲאֹרָתם ְצֻרֹרת ְבִשְמֹלָתם, ַעל-ַוִיָשא ָהָעם ֶאת  לד-

 The Yidden wrapped the extra dough which was going to be their Matza B'simloisam in their ִשְכָמם

Chashuva clothing. It was Matza from a Mitzva so they didn't wrap it in a Shmata. These are a couple of 

thoughts on the Parsha. 

One Mussar Vort that they say B'sheim Rav Yisrael Salanter. When a collector came to a person the person 

said I am going to give the money straight to the organization. If I give it to you you get a percentage. I will 

give it straight and then you will not take a percentage away from the organization. Rav Yisrael Salanter 

said now he understands. Why is it that a Goy can only be Makriv a Korban Olah and all the other Korbanos 

are Dafka Klal Yisrael. Because a Goy can't understand I am going to give a Korban and some of the 

Kohanim are going to get something to eat. So he is only Makriv a Korban Olah. But a Yid has to understand 

that there is a part of the Korban that goes to the Kohen. 

Rav Pam used to say he doesn't understand why people understand that the janitor has to get paid but they 

don't understand that the person going around raising the funds also has to get paid.    

 


