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פרשת יתרו

Remember!
זכור את יום השבת לקדשו )כ' ח'(
Remember the day of Shabbos to sanctify it

What exactly is the Torah telling us to remember 
about Shabbos? 

The Ramban explains from the Mechilta that we 
should constantly have Shabbos on our minds, even 
during the other days of the week. Because if we 
think of Shabbos, we will remember that Shabbos 
was the day on which Hashem rested after He 
created the world in six days. This will therefore 
boost our emuna and recognition of Hashem as 
our Creator.

But still one could ask, what does it mean to 
remember? Are we really in danger of forgetting 
weekly about Shabbos and forgetting that Hashem 
created the world?

The Gemara in Megilla, when discussing the 
Mitzvah to remember Amalek, writes that the word 

 .remember”, means to remember in one’s heart זכור“
Meaning, it is not simply a Mitzvah to remember 
and not to forget the hardcore facts. Rather, it is 
a Mitzvah for one’s heart to be awakened to the 
feeling of hatred against Amalek and the Mitzvah to 
destroy them.

Similarly with Shabbos. Of course, we know in 
our heads that Hashem created the world and rested 
on Shabbos. But do we always feel this in our heart? 
Are we always aware of it in our day to day lives?

This is what is meant by זכור remember. To 
be awakened to it in your heart. Even during our 
mundane activity during the week we should 
be constantly reminding ourselves in our hearts 
that Hashem runs the world. For example, when 

we achieve success, we should feel humbled by 
Hashem’s kindness, rather than take credit for 
it ourselves.

A wealthy man was once seen collecting leftover 
stale bread from bakeries. An observer asked him 
why was he busy with stale bread when he could 
afford fresh bread.

The rich businessman replied, “It reminds me of 
my early days when I was poor and lived off this.” 
And then he told the following story about himself.

30 years ago he had lived with his mother, a poor 
and simple life. He worked consistently every day as 
a low level cleaner in a factory. One day, he arrived 
at work to hear some bad news; the boss (a non-Jew) 
had passed away.

But what a shock he received when he heard the 
next piece of news. The boss (whom he had met 
approximately four times in total) had left him to 
inherit 51% ownership of the business!

He described how he was so shocked with this 
piece of news that he went home and sat on the 
couch with his mother the entire day, unable to move!

From that day on, things only got better. But he 
never wanted to forget his early days.

“One thing is absolutely crystal clear to me from 
this,” the wealthy man ended his story, “all of my 
wealth came directly from Hashem. Totally. Not 
because of me at all. And for that I will always 
be grateful”

.remember. In your heart זכור
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SUMMARY
Thank you to Chabad.org

The Power  
of the Jewish Women

T
he Medrash Rabbah in Parshas Bereishis 
describes the following scenario;

A childless couple were both very pious 
people. They decided that since they were 

not producing any servants of Hashem, it is best that 
they divorce and each marry someone else, hopefully 
producing children. The man married a wicked lady 
and he himself became a Rasha. The woman married 
a wicked man but he became a tzaddik.

Chazal didn’t record events without a message 
for us to learn from them and the lesson from the 
above Medrash is clear. The fate of the spiritual 
health of the partners in a marriage lies in the 
hands of the wife. She has the ability to direct her 
husband to the path of light and righteousness or 
the opposite. (Hence Yaakov Avinu is criticised 
for hiding Dina to prevent her from marrying the 
wicked Eisav, as she could have perhaps turned 
him round.)

Rashi notes in this week’s Parsha that again 
we note the precedence of the Jewish woman in 
the spiritual realm. After the Bnei Yisrael arrive at 
Sinai Hashem calls to Moshe to have him prepare 
the people to accept the Torah.

“Moses ascended to G-d and Hashem called to 
him from the mountain, saying, “So shall you say 
to the house of Yaakov and tell the sons of Israel,” 
(Shemos 19:3)

Why the double expression of identification of 
the Jewish people as the ‘house of Yaakov’ and 

‘sons of Israel’? Rashi explains that these two 
terms in fact refer to two different groups of Klal 
Yisrael. The Beis Yaakov are the women were as 
the Bnei Yisrael are the men. The women were 
first offered the Torah and the men second. The 
Maharsha on Meseches Sota explains seeing as 
the transmission of Torah to the next generation is 
primarily in the hands of the women who educate 
and incubate Torah values in their young offspring 
they were offered the Torah first. 

However in Parshas Tazria we find the opposite, 
an example of a Mitzvah that is pertinent to the 
women that is given to the men;

Speak to the children of Israel, saying: If a 
woman has a child.. Vayikra 12:2

Rav Yehonson Eibeshitz questions in the 
Divrei Yehonoson why is this Parsha directed 
to the Bnei Yisrael, surely the whole process of 
bringing a Korban after having a baby should be 
communicated to the Bnos Yisrael!?

He explains that from here we see that men are 
commanded in the Mitzvah of having children and 
not women (Yevamos 65b). How so?

The Pasuk tells us

And when the days of her purification are fulfilled, 
for a son, or for a daughter, she shall bring a lamb 
of the first year for a burnt-offering … Vayikra 12:6

Why is it that the mother has to bring a Korban 
after birth? Our Rabbi tell us (Niddah 31b) that 
during labor the woman in distress may swear 
never to get herself into this situation again and 
plan on distancing herself from her husband. For 
this oath she must bring a Korban.

From this Halacha we see that a woman is not 
included in the commandment to have children, 
because if she was, then her neder would have no 
legitimacy and require no atonement through her 
Korban. This is based on the principle that one 
cannot make an oath to not fulfill a Mitzvah in the 
Torah as we already swore on Mount Sinai to keep 
all of the Mitzvos.

Hence at the beginning of Parshas Tazria the 
Torah address the Bnei Yisrael as the men are 
commanded in having children, whereas the 
details of the Korban are directed towards the new 
mother as seeing as she is not commanded in 
the Mitzvah of pru u’revu, her inappropriate neder 
does take affect and for that she needs atonement 
through the Korban.

The paradox is hopefully apparent that 
the Jewish women are not obligated in having 
children but are at the same time charged with the 
responsibility with raising the next generation of 
Klal Yisrael. One may suggest that to the Jewish 
women whose internal essence is finely tuned to be 
the spiritual torch bearers of the next generation no 
obligation was necessary. After all they accepted 
the Torah first at Har Sinai, accepting the sacred 
task of building the Jewish family.

Moshes’ father-in-law, 
Yisro, hears of the great 
miracles which Hashem 

performed for the Bnei Yisrael, 
and comes from Midyan to the 
Jewish camp, bringing with him 
Moshes’ wife and two sons. 
Yisro advises Moshes to appoint 
a hierarchy of magistrates and 
judges to assist him in the task 
of governing and administering 
justice to the people.

The Bnei Yisrael camp opposite 
Har Sinai, where they are told 
that Hashem has chosen them 
to be His “kingdom of Kohanim” 
and “holy nation.” The people 
respond by proclaiming, “All that 
Hashem has spoken, we shall 
do.”

On the sixth day of the third 
month (Sivan), seven weeks after 
the Exodus, the whole of Bnei 
Yisrael assembles at the foot of 
Har Sinai. Hashem descends on 
the mountain amidst thunder, 
lightning, billows of smoke and 
the blast of the shofar, and 
summons Moshe to ascend.

Hashem proclaims the Aseres 
Hadibros, commanding the Bnei 
Yisrael to believe in Hashem, 
not to worship idols or take 
Hashem’s name in vain, to 
keep the Shabbos, honour their 
parents, not to murder, not to 
commit adultery, not to steal, 
and not to bear false witness or 
covet another’s property. The 
people cry out to Moshe that the 
revelation is too intense for them 
to bear, begging him to receive 
the Torah from Hashem and 
convey it to them.
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2. Are there any connections between the two sets of five commandments in the luchos?
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Overview of types of 
Shevuos [PART 1]

פרשת יתרו כ' )ז( לא תשא את שם ה' אלקיך לשוא

H
aving recently concluded 
masseches Shevuos in the Daf 
Yomi, one can appreciate what 
a serious matter it is to take 

an oath even if one swears truthfully. The 
Gemoro relates the whole world quaked when 
the mitzvah of לא תשא את שם ה' אלקיך לשוא was 
given.1

There are five types of shevuoh2: - shevuos 
of the Torah, Shevuas Hamishna, Shevuas 
Heses of the Amoraim, Shevuos HaGeonim 
and “gilgul” shevuoh3. Some shevuos are levied 
by a Beis Din, some may be self-imposed or 
demanded by another person. Swearing falsely 
may incur the transgression of shevuas shov 
(Parshas Yisro), or shevuas sheker (parshas 
Kedoshim), or lo yachel (parshas Mattos).4

Shevuos of biblical origin are shevuas 
hapikodon5, shevuas bituy, shevuas hoeidus6, 
and shevuas shov. In this article we discuss 
Shevuos Hadayonim (imposed by Beis Din).7 
There are three cases of Shevuos Hadayonim 
which are of Torah origin. In all cases of a 
shevuos of the Torah it is the respondent who 
swears to exempt himself from payment8.

 Â Shevuas Modeh Bemikzas – the 
respondent admits part in response to a 
definite claim (taanas “bori”). He is obliged 
to pay what is admitted and take a shevuoh 
to exempt payment on the part he denies. 

1 Shevuos 39a.
2 Oruch Hashulchon 87, 1.
3 Kidushin 27b. a shevuoh rolled over from an existing shevuoh. 

The shevuoh will be either min haTorah or midrabbonon 
depending on the source shevuoh. The source for this shevuoh 
is the oath of a sotah.

4 Shevuos 20b.
5 Vayikro 5,21. A denial of a monetary liability, either a deposit, 

loan, theft, or lost property. 
6 Vayikro 5,1.
7 Two of the three cases of Shevuos Hadayanim are incorporated 

in Shevuos hapikodon. Shevuas Eid Echod is not a case of 
shevuas hapikodon.

8 Shevuos 44b Mishna and gemoro 45a.

 Â Shevuas Hashomrim – the guardian 
can swear to exempt himself for payment 
for the loss of the deposit, subject to the 
level of guardianship. The claimant can 
enforce a biblical shevuoh even when he is 
uncertain (taanas “shemo”).

 Â Shevuas Eid Echod – the respondent is 
obligated to swear to contradict the single 
witness brought by the claimant, thereby 
exempting himself from payment. This 
oath is quite likely to be in response to a 
taanas “shemo”.

In addition there are shevuos of Rabbinic 
authority as follows:-

 Â Shevuas Hamishna – the mishna9 counts 
15 cases where the oath is made by the 
claimant, either because the respondent is 
unfit to take an oath, or there is a defect 
in the shtar, or to protect an absentee 
respondent, orphans or purchasers. In 
addition, a trustee, partner, or manager 
may be requested to swear periodically 
even where there is no definite claim 
against him. There are two further cases 
of Shevuas Hamishna not mentioned in 
maseches shevuos.10

 Â Shevuas Heses11 – when the defendant 
totally denies his liability Rav Nachman 
requires an oath to be taken by the 
respondent.12 In cases where Torah 

9 Shevuos 44b Mishna. 5 of these shevuos are also mentioned in 
the Mishna Kesubos 87a.

10 Bovo Metzia first mishna – two people acquiring a tallis 
simultaneously and Bovo Kamma 117b retrieving stolen 
property from an innocent buyer.

11 Shevuos 40b, Bovo Metzia 5a
12 There would appear to be extensions of the Shevuas Amoraim 

e.g. Rav Popo, Shevuos 41a – on being presented with a 
document of loan, the respondent, who claims he repaid the 
loan, can demand a shevuoh from the claimant. This shevuoh 
is not mentioned in the Mishna, so it would appear to be an 
extension of the Shevuas Heses. See also Magid Mishna Toein 
Venitan 1, 3.

specifically excludes a shevuoh a shevuas 
heses is required.13

 Â Shevuos HaGeonim – when it was 
apparent that swindlers were on the 
increase the Geonim instituted that 
borrower who protests that he has no 
assets to repay a documented loan may 
be forced to take an oath which has the 
full severity of a Torah oath.14 Another 
example of the Shevuas HaGeonim is the 
case of a lender, who admits that he holds 
security for the loan but disputes the value 
of the security, although in Talmudic law 
(on the basis of “migo”) only a lenient oath 
would have been required.15

A Torah shevuoh has five stringencies. If 
the respondent refuses to swear Beis Din 
may expropriate his assets as opposed to 
the lesser penalty of excommunication for 
30 days. Secondly, the respondent cannot 
demand that the claimant take the oath to 
collect payment. Thirdly, if the respondent is 
disqualified from taking an oath, the Rabbis 
switched the oath onto the claimant whereas 
in rabbinical shevuos the respondent is 
exempt from paying.16 Fourthly, one taking a 
Torah oath must swear whilst holding a sacred 
object, usually a Sefer Torah, and finally the 
Divine Name must be invoked. None of these 
apply to a shevuas heses, some may apply to 
shevuas hamishna.

In Part 2 it is proposed to deal with shevuoh 
in a contemporary Beis Din.

13 Choshen Mishpot 95, 1 Claims relating to land, slaves, or 
documents.

14 Choshen Mishpot 99, 1. See Biur HaGra for a precedent for 
such a severity of Shevuoh, on a doubtful claim.

15 Choshen Mishpot 72, 17 see Sma and Biur Hagro ad locum.
16 Shevuos 41a, Takanta le takanta we do not make.

This page is sponsored by Federation
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3. How many letters are there in the aseres hadibros and how is this significant?

I
n this week’s Sedra we read of the 
incredible Ma’amad of Matan Torah at Har 
Sinai. There is a lot about the Ma’amad 
that the Torah itself tells us, but there is a 

Mishna in Pirkei Ovos (6:2) that seems to add 
another dimension. The Mishna tells us that 
there is a daily Bas Kol which emerges from 
Har Sinai and says:

אמר רבי יהושע בן לוי בכל יום ויום בת קול יוצאת 
לבריות  להם  אוי  ואומרת  ומכרזת  חורב  מהר 

מעלבונה של תורה

“Woe to those who bring about the 
shame of the Torah”. 

Obviously we can understand the basic 
lesson here, that we “shame” the Torah if we 
do not learn it to the extent that we should. But 
why is it necessary for this lesson to come 
to us through a Bas Kol coming from Har 
Sinai itself?!

Reading Parshas Yisro brings Ma’amad Har 
Sinai to the forefront of our minds. According 
to the Ramban in his Mitzvos Sh’shochach 
HaRav at the end of Sefer HaMitzvos, we are, 
in ensuring that we never forget it, fulfilling a 
Mitzvas Lo Sa’aseh, as the Torah says:

את  תשכח  פן  מאד  נפשך  ושמר  לך  השמר  רק 
הדברים אשר ראו עיניך ופן יסורו מלבבך כל ימי 
חייך והודעתם לבניך ולבני בניך: יום אשר עמדת 

לפני ה' אלקיך בחרב...

What is the essence of this Mitzva? 
The Ramban makes clear that the main 
significance of the Mitzva is that it keeps alive 
and fresh our memory of Hashem’s specific 
endorsement of Moshe Rabbeinu’s nevua as 
being absolute and immutable.

From the wording of the Ramban, 
however, it seems that there is another, very 
significant, dimension to this Mitzva, for the 
Ramban writes:

...אבל יהיה עינינו ולבנו ׁשם כל הימים.

If our eyes and hearts are to be at Har Sinai, 
surely this means that we must remember the 
Ma’amad in all its drama, splendour and glory. 
The more powerful our visualisation of Matan 
Torah is, the more it will touch our hearts and 
be before our eyes.

Returning now to the Mishna, the Midrash 
Shmuel adds a deeper dimension to the 

“shame” of Torah which the Tanna mentions. 
He reminds us of the famous Gemara that tells 
of how the malachim somehow objected to the 
idea of giving Torah to the world. They said 

“Tno hodcha al HaShomayim”, meaning that 
the kedusha of the Torah is far too great for it to 
be brought down to this lowly, material world.

Hashem responded to them that they do 
not have jealousy or competition, or the other 
challenges in life. Torah was given to us in our 
lowly physical world so that we can, through it, 
grow beyond these and other petty concerns. 

Using this story, the Midrash Shmuel 
explains as follows: When we live by Torah 
as we should, of course here is where Torah 
belongs. But if, chas veshalom, we do not, then 
the very fact that it is in this world becomes 
pointless, and puts the Torah to “shame”, as 
if it is – chalila – lying in a corner somewhere 
which is far beneath its dignity.

This Midrash Shmuel gives powerful new 
meaning to the words of the Ramban. In order 
for us to get the level of hisorerus from this idea 
that we should, we must have a strong feeling 
of the kedusha of Torah, and this, according to 
the Ramban, we must generate by having our 
eyes and hearts at Har Sinai always.

And this, adds the Midrash Shmuel, is the 
very idea of the Bas Kol emerging from Har 
Sinai. He explains that we should take it as a 
mashal; we should feel that “Har Sinai”, with 
the kavod hatorah that it presented to us, is 
communicating to us this message.

This of course answers our original 
question. It is not enough for Chazal to teach 
us this message. Rather, it must come to us 
from our memory of Har Sinai, which makes it 
far more meaningful and potent. 

(5) According to this, the Bas Kol may be a 
sort of spiritual message that we understand 
if we are sensitive to what Ma’amad Har Sinai 
was all about. Other Meforshim, however, 
understand this Bas Kol to be much more 
than a mashal, and this serves to make this 
message all the more powerful. The Maharal 
understands it as some sort of “Koach Ruchni” 
which comes to us from Har Sinai itself. We 
may not be able to physically hear it, but our 

“Mazel”, our Penimius, can somehow sense it.

The Tiferes Yisroel – going perhaps even 
further – claims that geography works report 
a sort of thundering rumble that can be heard 
even today in the air above Har Sinai. He says 
that this is the Bas Kol which the Mishna is 
referring to. Incidentally, his view seems to 
be supported by Rashi and R’ Saadia Gaon 
as well.

What can we learn from the nature of this 
Bas Kol according to these Meforshim? In the 
physical world, the magnitude of an event is 
reflected by how great and lasting its effect 
is. The lesson of this lasting Bas Kol is that 
the events of Ma’amad Har Sinai were of 
such massive significance that they are – 
according to these Meforshim – literally and 
palpably reverberating through the ages. May 
our awareness of Ma’amad Har Sinai truly 
inspire us to an even stronger commitment to 
Kabbolas HaTorah this Shabbos and through 
our entire lives.
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ANSWER FROM LAST WEEK

Rashi explains on the last Possuk 
of Parshas Hamon (Perek 16 

Possuk 36) that the Shiur that the 
Rabbonon learnt for Hafroshas 

Challah is 43 and one fifth 
Beitzim and derived it from the 
size of the Omer mentioned in 

that Possuk.
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Thank you to  
Boruch Kahan 
bkahan47@yahoo.co.uk

QUESTION 

The first Rashi in this week’s Parsha gives us the seven 
names that Yisro was known by, one of these he 

shares with his famous son-in-law Moshe.
What is their common name and what is the difference 

in the reason given to how it came about that they 
received these names?

CLUE 

Friend or diviner
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4. What is a perquisite for receiving the Torah?
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True Leadership
A few weeks ago, on a very cloudy and rainy Friday, I went to the local grocery store to do my usual 
shopping in preparation for Shabbos. While waiting in line to pay for the goodies, I heard a very 
interesting ‘conversation’ between two individuals. A religious fellow was complaining out-loud: “It is 
such a bad day! I hate this weather! Why did it have to rain?!” Behind him was standing a person-
who did not look as religious-that heard his remarks and replied: “Excuse me Sir, does it not say in the 
Talmud that rain is a sign of blessing? Especially in Israel where we are in constant need for rain, isn’t 
this wonderful? Why are you complaining about a blessing?” The person that was complaining was 
startled, he turned around while making a frowny face, mumbled something unintelligible under his 
breath and left the store. Which of the two individuals do you think is right?

Many books have been written and much 
research has been conducted in the field of 
leadership. In 2009, Simon Sinek published 
a book called ‘Start With Why’ where he 
discusses the types of leaders that exist; some 
excel at manipulation, others at inspiration. 
In 2008, Stephen Covey wrote a book called 

‘The Leader in Me’, where he makes use of his 
famous ‘The Seven Habits Of Highly Effective 
People’, to actualise the potential of young 
children. What does the Torah have to say 
about leadership?

Beyond any shadow of a doubt, Moshe 
Rabbeinu was the greatest leader that we ever 
had. What made Moshe the leader? What 
made him uniquely special? What lesson can 
we derive from Moshe’s leadership-role that we 
can imitate and incorporated to our own lives?

In this week’s parsha, we find an extremely 
puzzling and perplexing passage. Right after 
Moshe comes down from Mount Sinai, he 
dedicates his time to resolve disputes and to 
clarify matters pertaining to Halacha. Yisro 
was watching this phenomenon and there 
was something that did not find favour in his 
eyes, so he approached and confronted Moshe: 

“What are you doing to the nation? Why are 
you the only one judging and resolving their 
issues?” Yisro continued: “You are not capable 
of doing everything just by yourself, both you 
and the nation will get tired and frustrated with 
this system. What you are doing is not good.” 
Yisro does not only address the problem but 
he also offers a solution: “Listen to my advice 
and Hashem will be with you…gather Jews 
who fear Hashem… place them in charge of 

groups of thousands, of hundreds, of fifty and 
of ten…the major issues will go to you, the 
minor issues will go to them…If you do as I 
say… you will succeed.” Moshe’s reaction was 
phenomenal; the verse tells us: “And Moshe 
listened to what his father-in-law said to him, 
and he did as he was told.”

At first glance this seems to be a nice, 
smooth and simple story, but when you start 
digging, a few basic questions emerge. Who 
was Yisro? A Midianite who had just converted 
to Judaism. What were Yisro’s credentials that 
qualified him to offer Moshe his ‘two cents?’ 
Yisro must have been cognisant of the fact 
that he was new to the system, so why did 
he think that he had something to contribute 
that was either useful or that Moshe did not 
think of? Even if we would understand Yisro’s 
behaviour but why did Moshe listen to a 
newcomer’s critique on a subject that he knew 
nothing about?! 

The Mishna in Pirkei Avos states: “Who 
is wise? He who learns from every single 
individual.” Sounds easy but this is one of the 
most challenging and difficult things to do. It 
is easy to accept the fact that those who know 
more, are older and wiser can teach us a thing 
or two, but to accept and recognise that even 
someone who is younger, knows less, and is 
less wise, can have what to teach you, it calls 
for herculean effort. 

Yisro approached Moshe because he saw 
a problem that needed resolving; he saw the 
roots of a potential disaster, and therefore he 
ran to his son-in-law to address the issue and 
offer a solution. Why did Moshe listen to him? 

Because he was bona fide leader. A true leader 
is not someone who simply leads, it is someone 
who is capable of recognizing that even though 
everyone is seeking after his advice, there is 
a lot that he can learn even from the simplest 
individual. A true leader is someone who is 
wise, someone who understands that even 
thought he is on top of the latter, he has a lot 
to learn from people who are still in the middle 
of climbing it. Moshe was the greatest leader 
because he knew that even someone like Yisro, 
a convert, a stranger, someone who was new 
to the system, had knowledge to impart that he 
did not think of.

This lesson of leadership is one that can 
and must be applied to every single one of us. 
The Torah states that the entire Jewish Nation 
is comprised of “wise and understanding 
individuals.” The first lesson in being a 
leader, in being a wise man, is accepting the 
reality that we do not have the monopoly on 
knowledge and that other people - even simple 
individuals – can offer us tremendous insight 
in life. 

We must strive to accept and internalise 
this message; the fact that we know a lot does 
not mean that we know it all, the fact that we 
excel in certain fields does not mean that we 
excel in all fields, the fact that we are usually 
correct does not make us infallible. Learning 
from every single individual is a very difficult 
character trait to obtain, but it is what will 
ultimately bring out our true greatness! 

Is it tough? Yes! 

Is it worth it? Absolutely!

Parshah

Rabbi  
Chaim Leizorek
The Jerusalem Kolel
The author can be contacted at chaimleizorek@hotmail.com
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5. Since the aseres hadibros are so important, why do we not say them every day?

The Art of Listening

M
oses’ father-in-law Yisro, sheikh 
of Midian, heard about all that 
G-d had done for Moses and His 
people Israel when He brought 

Israel out of Egypt (Shemos 18:1)

What did Yisro hear about that made him 
come? The splitting of the Sea and the war with 
Amalek (Rashi).

Considering that Matan Torah (the giving 
of the Torah) is the foundation of the entire 
world - both spiritual and physical - would it not 
have been proper for Chazal to designate a full 
sedrah to this occurrence alone? Why was the 
episode with Yisro not included in Beshalach? 
After all, the splitting of the Sea and the war 
with Amalek that Yisro heard about are both 
contained in that sedrah.

Even more difficult to understand is Rashi’s 
opinion that Yisro in fact did not join Bnei 
Yisrael until after the giving of the Torah. Why, 
then, did the Torah preface the giving of the 
Torah with Yisro’s arrival?

“And Yisro heard” (Shemos 18:1). The Zohar 
asks: "Did only Yisro hear and the whole world 
not hear? Is it not written, ‘The nations heard 
and shuddered?’ The answer is that the whole 
world heard and were not humbled, and Yisro 
heard and was humbled and was drawn close 
to fear Hashem.”

Many hear, but few really take to heart what 
they hear. As the Midrash Tanchuma (Yisro 
2) puts it, “There are those that hear and lose, 
and those that hear and profit.” Hearing and 
listening properly are the key to one’s success 
in this world. The Midrash (Shemos Rabba 
27:9) offers the following mashal on the verse, 

“Incline your ear and come to Me: hear and your 
soul shall live” (Yeshayahu 55:3)

So precious are the Jewish people to Hashem 
that He entices them. He said to them, “If one 
falls from a roof and his whole body is injured, 
and the doctor visits him and puts a bandage 
on his head, arms and legs, and all his body, 
he becomes totally enveloped in bandages. I am 
not like that. Man has two hundred and forty 
eight organs and one of them is the ear. If the 
whole body is sullied with sin, but the ear hears 
and listens, then the whole body receives life.

Before the Torah tells us, “And Hashem 
spoke,” we must first learn what it means 
to listen. Unless there is an ear to hear, even 
the most powerful message from the mouth of 
Hashem Himself is lost. For that reason, “Yisro 
heard,” precedes the giving of the Torah. Let us 
now investigate what proper hearing entails.

The Mechilta relates that prior to Matan 
Torah the kings of the nations heard the 
thunderous sounds and gathered together to 
seek advice from Bilaam. They were concerned 

that Hashem was bringing another cataclysm - 
if not of water, then perhaps of fire - to destroy 
the world. Bilaam quieted their fears by telling 
them that Hashem was giving His people the 
Torah. The kings replied, “Hashem should 
bless his people with peace.”

Yisro heard the same thunderous noises 
and came to join the Jewish people and accept 
the Torah personally. In fact, the Mechilta 
relates, Yisro was the first person to exclaim 

‘Baruch Hashem.’

The word baruch (blessed) connotes 
increase and strengthening. Moshe and Bnei 
Yisrael were so deeply inspired by the Exodus 
and the splitting of the Sea that they could not 
imagine the effect wearing off or dissipating. 
Although they profusely praised and thanked 
Hashem, they did not see the need to use the 
word "baruch;” they felt no need to ask Hashem 
to strengthen the effect of these miracles.

Yisro, however, realised that the effect of 
miracles can soon be dissipated if those effects 
are not somehow incorporated into one’s 
actions. He realised Amalek also heard of the 
splitting of the Sea, yet the impression quickly 
wore off and Amalek attacked Bnei Yisrael. 
Therefore Yisro appreciated the necessity to 
address Hashem with a bracha, an entreaty to 
intensify and increase the effect of the miracles 
already performed.

In contrast to Yisro, the kings of the 
nations were concerned personally only when 
they thought that the awesome sounds were 
harbingers of their doom. Once they were 
told that the sounds were the sounds of Torah, 
they immediately distanced themselves. They 
directed Hashem’s blessings to His people, but 
did not act as if they were personally implicated. 
There was nothing they felt that they could 
gain from these sounds. Only Yisro took these 
sounds as a personal message and directed 
his blessings to Hashem so that he might 
personally benefit from Matan Torah.

The entire nation saw the sounds" (Shemos 
20:15). Hearing alone is indiscriminate; sound 
is received by the ear from all directions without 
the need to focus or turn. Vision, on the other 
hand, is dependent on opening one’s eyes and 
focusing on that which one wants to see. G-d’s 
words had to be heard with the same intense 
focus employed in sight. Bnei Yisrael physically 
saw the sounds in order to aid their ability to 
listen properly.

Many sounds and sights reach our ears and 
eyes, but only one with the capacity to really 
focus can absorb their message. The Gemara 
relates that the turning point in the life of Rabbi 
Akiva was when he witnessed the erosion of a 
stone by water. Many observed the same thing, 

but only he derived the message: if water can 
erode stone, then Torah can change the heart. 
The whole world summons one with an attuned 
and attentive ear to the service of Hashem: “The 
heavens declare the glory of Hashem” (Tehillim 
19:2). Look at the sky, listen to the ocean and 
acquire yiras shamayim: “My heart says to me 
in your name, ‘Seek out my face’” (Tehillim 27:8)

If someone begins the Shema by repeating 
the word Shema twice, we silence him out 
of a concern that he seems to be addressing 
two deities (Brachos 33b). This is difficult to 
understand, for Shema refers to the one who is 
listening and not to Hashem. How then does 
it imply two deities? The answer is that the 
entire creation cries out the unity of Hashem. 
There is no multiplicity, only the one, unified 
voice of Hashem that calls out to man from 
all quarters. Any double hearing smacks of 
idolatry and duality.

Everyday a Bas Kol emanates from Mount 
Chorev and declares, “Woe to them, to the 
people, because of their insult to the Torah” 
(Pirkei Avos 6:2). The commentaries explain 
that the giving of the Torah did not stop, as 
it says, “A great sound that did not cease” 
(Devarim 5:19). One with an attuned ear 
hears the voice of Hashem giving the Torah 
continually, as the basis of all of creation. When 
the voice is not heard, then the Bas Kol (echo) 
goes out proclaiming the disgrace to Torah.

The Mechilita (see also Kiddushin 22b) 
describes the piercing of the earlobe of the 
Jewish slave as a punishment for his failure 
to hear and heed the ongoing commandment, 

“Do not steal.” It might be asked, however, why 
we pierce the earlobe, a mere piece of cartilage, 
and not the eardrum which failed to hear.

Chazal tell us that the outer ear serves as 
a funnel to collect the sound waves and direct 
them to the inner ear. The problem of the slave 
was not that he did not hear on Sinai that we 
are all to subjugate ourselves to Hashem alone. 
But he failed to hear the command as if it were 
directed to him and him alone. His outer ear 
failed to funnel those words to him, and thus 
bears the blemish. He heard G-d’s voice but did 
not experience it as if G-d was speaking to him.

“Kayin spoke with his brother Hevel, and 
when they were in the field, Kayin arose and 
smote Hevel, his brother” (Bereishis 4:8). Many 
midrashim discuss what exactly Kayin said 
to Hevel. Ibn Ezra notes that according to 
the simple understanding of the verse, Kayin 
repeted to Hevel the admonition he had just 
heard from Hashem: “If you will improve, then 
you will be forgiven, and if not, the sin crouches 
by the entrance, and it desires you, but you can 
dominate it” (Bereishis 4:7). How can these 

Parshah

Rabbi Zev Leff
Rav of Moshav Matityahu
The author can be contacted at zevleff@gmail.com
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words of mussar to Hevel have led to 
murder? They should have prevented 
the murder.

Like most people, Kayin heard the 
mussar as directed at everybody but him. 
Since Hevel was the only person around, 
he assumed it was intended for him. So 
Kayin “said over” the mussar to Hevel 
rather than mulling over its implications 
for him. Not only did it fail to prevent 
the murder, but by suggesting to Kayin 
that Hevel was in need of mussar, it may 
have even aroused his animosity.

When I was younger and more naive, 
I assumed that my Shabbos derashah 
would be an effective medium to reach 
members of my congregation in need 
of reproof. Inevitably, the targeted 
individual(s) would approach me after 
davening and tell me, “Rabbi, you 
really gave it to them, I hope the ones 
who needed to hear got the message.” 

“Obviously,” I thought to myself, “they 
did not.”

Mussar is only effective if one takes it 
personally. Even if one hears it directly 
from Hashem Himself, as Kayin did, 
unless one recognizes that it is directed 
at him, the mussar is useless.

A truly sensitive person will always 
hear any reproof as directed at him or 
her. I once addressed a group of three 
hundred and fifty complete strangers in 
Johannesburg and spoke about modesty 
and the problems of certain forms of 
dress. After the shiur, I recevied the 
following note:

Dear Rabbi Leff,

I want to apologize for the 
manner in which I dressed for 
the shiur. I don’t usually wear 
this type of clothing, but in my 
rush to the shiur, I grabbed what 
was available. I know you were 
referring to me, and I promise not 
to repeat this error.

I was astounded that there could 
be a neshama so pure, to hear mussar 
directed to an audience of strangers as 
personal rebuke.

Chazal attribute another function to 
the earlobe. The Gemara (Kesubos 5b) 
comments that earlobes are soft and 
flexible, so that if one is in a situation 
where someone is speaking lashon 
hara, he can bend his earlobe in as 

an earplug to avoid listening to the 
prohibited speech.

Since Chazal also say that the fingers 
are tapered to serve the same function 
of plugging up the ears to avoid hearing 
lashon hara, one wonders why both 
earlobes and tapered fingers are needed 
for the same function. Furthermore, why 
shouldn’t one just walk away and in that 
way avoid listening to lashon hara?

There are in fact three different types 
of speakers of lashon hara, and each one 
requires a different response. There are 
those who speak lashon hara constantly, 
the professional gossips. One should 
have nothing to do with such people, 
and walking in the other direction when 
one sees them coming is indeed the 
preferred response.

The second type of lashon hara 
is that spoken by a basically good 
person, who from time to time slips 
into the trap of gossiping. he need 
not be avoided entirely. The preferred 
response is simply to prevent oneself 
from hearing the lashon hara. Tapered 
fingers distance the lashon hara but not 
the speaker.

There is yet a third type of lashon 
hara. Someone is asked concerning 
the honesty of a certain individual by 
someone else who is contemplating 
entering into a business relationship 
with him. The halacha is clear that if the 
individual being questioned knows the 
man to be dishonest, he must respond 
and relate exactly what he knows. (Of 
course, he must not exaggerate, or add 
information that was not solicited, or 
speak out of personal animus.) If a third 
party is present, who does not need to 
know this information, it is lashon hara 
with respect to him, and he must not 
listen. Putting his fingers in his ears 
would seem to imply that the information 
is intrinsically lashon hara and might 
wrongly discourage the one relating the 
information from continuing. By turning 
his earlobe, however, he signifies that 
this information is only lashon hara with 
respect to being funnelled into his ears.

As we once again experience Matan 
Torah, with the reading of the sedrah of 
Yisro, let us learn from Yisro to attune 
our ears to hear the uninterrupted voice 
of Hashem, directed personally to each 
and every one of us from every quarter 
of creation.

For specific shailos, send an SMS message to ShailaText 
on 07403 939 613. Questions can also be directed to 

technology@federation.org.uk.

How to keep food hot in an 
oven over Shabbos

In last week’s article we learnt that the Sabbath mode 
oven is not designed to function as a ‘covered fire’; as 
such all food must be fully cooked before shkia on Erev 
Shabbos. A point which requires clarification is that in 
cases of need one may rely on opinions who allow food 
to continue cooking in the oven as long as the food is a 
third cooked by shkia.

This week we will discover that you cannot place any 
foods to heat in an oven on Shabbos.

Can I heat foods on Shabbos by 
putting them in the oven when on 
Sabbath mode?

Which foods can be heated on Shabbos? 
The following foods may not be placed to heat 
on Shabbos:
• A cold liquid – even if it was once heated, once cooled 

it may not be reheated 

• Any uncooked food or liquid

Foods which may be heated are previously cooked or 
baked solids which have cooled. 

How can a food be heated on Shabbos?
• Due to the principle known as mechazi kimevasheil, 

foods may not be heated by placing them on Shabbos 
directly onto the blech or hot plate. 

• A cold fully cooked dry food may be heated by placing 
it on top of a pot warming on the hob (which is 
covered by a blech) or on an upturned empty tray or 
pan on the hotplate.

• An oven does not carry the same permissive status 
as that of the pot on the fire, and foods may not be 
placed to warm in an oven on Shabbos. 

• Even when ‘Sabbath mode’ is in operation foods may 
not be placed to heat in an oven on shabbos

• The use of a warming drawer or hostess trolley to 
heat fully cooked cold solid foods on Shabbos is 
somewhat questionable. FedTech recommend that 
this be discussed with one’s community Rov.
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that there are ample sheets 
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 ANSWERS
1. The first five commandments deal with the mitzvos bein adam lemakom, 

man and Hashem, while the second deal with bein adam lechaveiro, man 
and his fellow.

2. Rashi in Shir Hashirim (4:5) brings the comparisons between each 
parallel commandment. I am Hashem opposite do not kill since a killer 
minimises the G-dlike form of man. You should not have other gods 
opposite adultery since the action reflects the same unfaithfulness to 
the partner. Not saying Hashem’s Name in vain opposite stealing since 
a robber will end up swearing falsely. Remembering Shabbos opposite 
not to give false testimony as profaning Shabbos is like giving false 
testimony against Hashem. Honouring parents opposite jealousy since a 
jealous man will end up with a child who will not honour him.

3. The Baal Haturim (20:13) brings that they contain 620 letters alluding to 
the 613 Torah Mitzvos and the seven Noachide Laws. 620 is the gematria 
of keser, crown, that is created when we do all of these.

4. Rashi (19:2) brings that what is needed is achdus, unity. We find the 
same thing by Megillas Ester where the problem was that the Jews 
were an Am mefuzar, a nation spread out, meaning having arguments. 
However, the salvation came about when – lech knos es kol hayehudim, 
they gathered together in unity. This resulted in a reacceptance of Torah, 
kimu vekiblu.

5. The Gemora Brachos (12a) answers that this was done originally but 
was abolished due to the heretics. They would come to say that by only 
reading this implies that there was no more Torah other than this.

6. The Rosh (20:1) brings from the Ramban that the first two are the main 
commandments and therefore are described as being said directly. 
However, the others not being as fundamental are described as having 
been heard from Hashem.

For questions on Divrei Torah, please contact  
the Editor in Chief, Rabbi Yonasan Roodyn 

rabbiroodyn@jewishfuturestrust.com

To receive this via email please email  
mc@markittech.com

TO SPONSOR A WEEK 
please email  

mc@markittech.com
Cost per week: £500  

(which covers production costs)

Only Hashem Can Pay Back  
Midda K’Neged Midda
Rashi says that after Yisro saw Hashem Punish the Mitzrim Midda K’Neged Midda he then 
declared, “Ata Yadati Ki Gadol Hashem MiKol HaElokim”, I now know that Hashem is 
greater than any other power. What is it about Midda K’Neged Midda that makes Hashem 
so unique, is it the ingenuity?

Rav Shimshon Pincus explains that every 
Koach in the world only has its own power to 
use. Fire can fight water with fire only, and not 
water. Aside from the fact that this is its only 
capability, it also wants to show tis opponent 
what makes it unique. It cannot use power that 
it doesn’t have.

Hashem works the opposite way. To show 
fire who is boss, Hashem uses fire to fight 
fire. He use water to fight water. This unique 
fighting strategy shows that Hashem is more 
powerful than any other force. Moreover it 
shows that He is the only force, and the force 
behind all forces. In a way this doesn’t counter 

the above logic, it works with it. Hashem fights 
each element with His unique force. He is 
Echad Yachid U’Miyuchad and every possible 
force is His. And He shows it to everybody as 
needed.

Parshah

HaRav Shimshon 
Pincus zt”l

TIME4MISHNA An international program which involves learning 4 new Mishnayos each day from Sunday to Thursday, reviewing that week's 20 Mishnayos 
on Friday, and going over the previous Masechtos on Shabbos. A time committment of just 15 mins a day, and finish Shas Mishnayos in 4 
years - having reviewed it multiple times! To Sign Up for a 15 min daily Shiur visit the website time4torah.org. 

DAILY NACH  Just a few minutes a day and finish Nach in just a year and a half! Sign Up at dailynach.com.

FridayShabbosSundayMondayTuesdayWednesdayThursday
02 February - 03י"ז שבט February - 04י"ח שבט February - 05י"ט שבט February - 06כ' שבט February - 07כ"א שבט February - 08כ"ב שבט February - כ"ג שבט

עירובין פרקים פסחים ו:ד - ח:ד
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קהלת י"בקהלת י"אקהלת י'קהלת ט'קהלת ח'קהלת ז'קהלת ו'
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