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On Wednesday morning, 

Elul Z’man began with a 

bang. Welcome to all the 

new avreichim in the kollel 

and welcome to all our 

newest subscribers to the 

Yesodos. 

As Yomim Noraim 

approach, we’re gearing up  

to maximize the davening 

experience in our beis 

medrash.  Dedication 

opportunities available for 

our paroches for Rosh 

Hashana & Yom Kipur, and 

for “NER LA’MAOR” for 

the yemei ha’din. 

Remember the memory of a 

loved one or give the living  

a merit at a time when 

Hashem ‘remembers’   

each and every Jew. 

 

Contact us today : 

info@torahkollel.com 

 

RULE OVER YOUR POTENTIAL 

 A Jewish king is a lot more than a secular monarch.  He is the representation of malchus shomayim in 

our very midst.  He cannot forgo the honor due to him for his honor belongs to the entire Jewish people and is 

not his to give up.  Because of this, the Torah imposes many restrictions on a melech Yisroel that are the rest of 

his kingdom are not bound by. While according to Torah law (although highly discouraged), a man can marry as 

many women as he likes, a king may not.  There are also limitations as to how much wealth he can amass and 

how many horses he may own.   

      While all of this might appear to be no more than a set of regulations that don't even apply to us, the 

Nesivos Sholom explains that there is a deeper lesson here from which we can all learn.  First, he prefaces by 

explaining that nowadays, this parsha applies to talmidei chachamim.  In the words of Chazal, "man malki? 

Rabanan!" - the rabbonim Of today are our kings.  This includes all talmidei chachamim. 

      Explains the Nesivos Sholom, talmidei chachamim are bound by a higher set of rules and regulations.  

This is very much like any person of royalty who doesn't just eat any food just because it is edible.  He demands 

a much higher standard, and so too should the talmid chacham.  He should not just pursue his desires, just 

because they are permitted.  Just because it is kosher or permissible, should he indulge.  This is alluded to by 

the restriction placed on him regarding the number of women he may marry.  In a similar way, although wealth is 

an expression of k'vod malchus - the honor due to a king, there is a limit.  There is such a thing as too much 

wealth as well. 

    There is however one more halacha that only a king must observe.  While there is a mitzva for every Jew 

to write his own sefer Torah, a melech must write two.  One to keep in his treasure room, and a second to carry 

with him everywhere he goes. Explains the Nesivos Sholom, that this too hints at the talmid chacham's 

obligation to have two sets of rules of conduct.  There are some things that the talmid chacham must keep 

"b'beis genazav" - private and hidden from public eyes.  Not every chumra that he adopts should be publicized.  

On the other hand, the Torah must accompany him everywhere he goes, both in his personal conduct and what 

he demands of his fellow Jews.  He must realize that not everyone is holding on his level. This is the Torah that 

"goes and comes with him". 

      Perhaps there is another lesson here as well:  the king is the unifying figure of the entire Jewish nation. The 

fact that he has two modes of conduct is not a contradiction to this. On the contrary,  he is capable of growing in 

his relationship with Hakadosh Boruch Hu in the innermost chambers of his heart and at the same time, able to 

relate to those around him.  He can appreciate the value of every Jew without comparing him to himself or 

others as he understands that there are different standards and different expectations for different types of 

people.  This, is a lesson for all of us. Many of us are plagued by thinking that our approach is correct and any 

deviation is either fanatical or borders on heresy.  The king’s two Torah scrolls teach us that this is simply not 

true.  Our main concern is if we are doing our best and that the others are doing what is expected of them, and if 

they are not, to help them achieve their potential. 

ז“ ת ש ע         ש ו פ ט י ם        פ ר ש ת  



 

CUTTING DOWN TREES 

The Torah warns in wartime, one may not chop down a fruit tree. This prohibition is known as “bal tashchis”.  According to 

many poskim, the Torah prohibition of bal tashchis only applies to fruit trees.  Destroying other objects or being wasteful is at best a Rabbinic 

prohibition.  Even those who extend the Torah’s prohibition to include any proactive destruction, it is only prohibited if the destruction serves no 

purpose (and it is permitted to use disposable plates and cutlery).  This is not necessarily the case regarding cutting down trees, and even if it 

is for constructive purposes, it may be forbidden or discouraged. This is the focus of our discussion, which is far from exhaustive. One who is 

faced with an issue of chopping down a tree or going to great difficulty to avoid doing so should ask a competent Rav regarding what to do. 

It is clear from the gemara (Bava Kama 91b) that a tree that produces a very small amount of fruit may be cut down, and certainly an “ilan 

s’rak” (non-fruit producing tree) is not included in the prohibition. Furthermore, if the wood of the tree is worth a lot of money, it may be chopped 

down.  R’ Yehuda HaChasid wrote a tzava’ah (will), listing many things to be avoided out of concern for sakana (danger).  Although many 

understand his words to be intended only for his intentions, much of this tzava’ah is adhered to by many.  Among the things he discourages, is 

cutting down trees.  Since this is an explicit prohibition of the Torah, many suggest that R’ Yehuda HaChasid warned against cutting down 

trees that may be cut down according to halacha, such as trees that bear minimal fruits or whose wood is expensive. Although it is not clear 

why1 this should be so, it is this part of his tzava’ah that people are concerned with the most.2 In the following paragraph we will explore some 

scenarios in which cutting down trees is permitted, but often discouraged. 

The Rambam writes that if the tree is causing other damages, one may cut it down.  Although the Rambam also permits cutting down a tree to 

obtain its expensive wood, and the Rosh extends this to include building a house in its place, many poskim maintain this there is still a concern 

of sakana (shu”t Yaavetz). Others disagree, maintaining that if there is no prohibition, there is no danger (Binyan Tzion and others). 

Although some maintain that one may have a non-Jew chop down any tree (i.e. even a fruit-bearing one), others disagree, and employ this 

method only when cutting the tree is technically permitted.  Others require one to sell the tree to a non-Jew first, so that he will be cutting his 

own tree.  Some only permit this when it is anyway technically permitted and others shy away from relying on this as well. 

Although some (Yaavetz...) permit uprooting the tree with its surrounding mass of soil to replant elsewhere, the Chasam Sofer only permits 

doing so if one wishes to build in its space. 

According to some, one may not even cut a trees branches unless he does so for constructive purposes such as pruning it to help it grow.  A 

tree that has not yet produced fruit is included in the prohibition, as is one whose fruits are too sour or wormy to eat. 

One may cut a fruit tree for the sake of a mitzva (such as to build a shul or succah), as this is more important than a tree that has expensive 

wood.  Most maintain that if it is necessary for a great mitzva, there is no concern of sakana either.  Certainly, one may cut branches for his 

succah (or perhaps even to remove them from obstructing his succah). 

If a tree obstructs his window, he may uproot it, unless he can rectify the situation by trimming the branches. 

R’ Yehuda HaChasid adds that a tree that produce two “batches” of fruits in a single year, must be cut immediately.  Although some explain3 

that this does not violate the Torah’s prohibition of cutting down a fruit tree, many understand that it does and although one should perhaps not 

eat its fruits (because of sakana), he should not cut the tree. Some suggest that R’ Yehuda HaChasid meant that it should be uprooted and 

replanted in a different location, as this might help it produce fruits only once each year. 
 

[1] Some suggest that this is based on a medrash that explains the reason why Hakadosh Boruch Hu instructed that the mishkan be made of 

shitim wood, was so that we should draw a lesson; if Hashem does not allow us to chop down fruit trees for His home, then we should not 

either.  It seems from this medrash that even where chopping down fruit trees is for constructive purposes, one should not do so, even if it is 

sanctioned by the basic halacha.  Others base their explanation of R’ Yehuda Hachasid’s tzava’ah on the teachings of the  who Arizal 

explains that neshamos are reincarnated into trees. Therefore, he advises against cutting them down. 

[2] Many prominent poskim have been reluctant to rule on this issue.  The Minchas Elazar, for example, writes that he has a tradition in his 

family to send the person asking about chopping down trees to go ask a different Rav. 

[3] Since it is a sakana, one may cut it down as this is no worse than cutting a tree to use its expensive wood. (Shivim Temarim) 
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