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Pinchos
פינחס

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:15
Maariv                                    after mincha & 9:15

שבעה עשר בתמוז
Shachris                       5:30, 6:30, 7:30 & 8:30 AM
Mincha                                                       7:55 PM
Maariv                                                        9:00 PM

שבת  פינחס
Light candles                                              8:07 PM
Mincha                                                7 & 8:17 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 8:00 PM
Maariv                                                        9:10 PM
Shabos Ends                                               9:15 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

The period between the Fast of the 
17th of Tamuz and Tishah B’Av is 
known in halachah as “Bein 
Ha’metzarim” / “Between the 
Troubles.” During this period, we 
mourn the destruction of both the 
First and Second Temples. However, 
writes R’ Eliezer Ze’ev Rosenbaum 
z”l hy”d (the Nadvorner-Kretchnif 
Rebbe in Sighet; killed in the 
Holocaust), chassidic works teach 
that there is also a reason for 
optimism during this period. We read 
in Eichah (1:3), “All rodfehah / her 
pursuers hi’seeguhah / overtook her 
bein ha’metzarim.” The word 
“rodfehah” / “her pursuers” can be 
read “rodfei-Kah” / “Those who 
pursue G-d.” (The “K” in “Kah” is 
inserted to avoid pronouncing G-d’s 
Name, but it is not part of the word.) 
Those who pursue G-d during this 
period can “overtake” Him. Also, 
“hi’seeguhah” can mean “grasped it,” 
in the sense of grasping a deep 
concept. Those who pursue G-d 
during this period can grasp deep 
spiritual levels. How can this be? 
How can a period of such sorrow be 
an opportunity for joyful attainments? 

R’ Rosenbaum explains with two 
parables. First, when is it easier for 
the common man to approach a king 
– when he is in his palace or when he 
is traveling? Presumably, when he is 
traveling. Similarly, it is easier for us 
to approach G-d when He is in exile 
from His “home,” the Temple, 
so-to-speak. Also, imagine a father 
who, G-d forbid, lost many of his 
children. Whenever the father recalls 
that tragedy, he will feel closer to his 
surviving offspring. Similarly, when 
G-d mourns, so-to- speak, over the 
Destruction, He brings Himself closer 
to us. (Raza De’Uvda)

==============================

Extreme hatred
ושם איש ישראל המכה אשר הכה את 

המדינית זמרי בן סלוא" - כשם שהקב"ה 
מתעסק בשבחם של צדיקים לפרסמם בעולם, 

כך מתעסק בגנותם של רשעים לפרסמם 
בעולם: פנחס פרסמו לשבח, וזמרי פרסמו 

לגנאי. "ושם האשה המכה המדינית כזבי בת 
צור ראש אומות בית אב במדין הוא" [שם, 

ט"ו] - להודיעך שנאתם של מדינים עד היכן 
מגעת, שהפקירו בת מלך לזנות כדי להחטיא 
את ישראל. וצור גדול מכולם היה, ולפי שבזה 
את עצמו ופרסם את בתו בקלון - גרעו הכתוב 

וכתבו שלישי, "ואת מלכי מדין הרגו על 
חלליהם את אוי ואת רקם ואת צור". אבל הוא 

מלך שבכולם היה, שנאמר:" ראש אומות 
במדין הוא".

[במדבר רבה כ"א, ד'].

===========================
An Astonishing Midrash Because 
Moshe did not kill Zimri, Moshe’s 
burial place is not known. R’ 
Shlomo Kluger z”l explains: R’ 
Yitzchak Abarbanel z”l writes that 
Moshe’s burial place was concealed 
lest it be made into a shrine for 
idolatry. R’ Abarbanel also writes that 
the Moabite idol, Pe’or, was originally 
a shrine to a person by that name. R’ 
Kluger elaborates: Why should 
Moshe be punished for not killing 
Zimri? After all, Chazal say that 
Moshe simply forgot the halachah 
that one who commits the sin Zimri 
committed (Bemidbar 25:6) is killed 
instantly without trial! The answer is 
that Zimri had committed another sin 
for which Moshe must have know 
that the punishment was death. 
Chazal say that the Moabite women 
conditioned their relationships with 
Bnei Yisrael upon the latter’s serving 
the idol, Pe’or. Thus, Zimri, too, 
presumably worshipped that idol. 
Moshe should have killed Zimri for 
worshipping an idol, but he failed to 
do so. Some people might have 
concluded from this that Moshe 
condoned making a deity out of a 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
departed leader. Accordingly, 
Moshe’s burial place had to be 
concealed. (Imrei Shefer: Parashat 
Balak)

פינחס בן אלעזר בן אהרן הכהן השיב את 
חמתי מעל בני ישראל בקנאו אתקנאתי בתוכם 

ולא-כליתי את-בני-ישראל בקנאתי
“Pinchas, the son of Elazar, the 
son of Aharon the kohen . . .” 
(25:11) Rashi writes that after 
Pinchas killed Zimri in defense of 
G-d’s honor, Bnei Yisrael teased him, 
“Look at the acts of the grandson of 
Yitro [on his mother’s side] who 
fattened calves for idolatry.” In 
Pinchas’ defense, Hashem 
emphasized that Pinchas was a 
descendant of Aharon. R’ Moshe 
Shick z”l (19th century) elaborates: 
The gemara (Kiddushin 70b) states, 
“If you see a kohen who is arrogant, 
be assured that his lineage is 
genuine, as it is written (Hoshea 4:4), 
‘Your nation is argumentative like a 
kohen’.” Thus Hashem said, “Pinchas 
has demonstrated by his anger at 
Zimri that he is a genuine descendant 
of Aharon.” (Maharam Shick Al 
Hatorah) R’ Shmuel Eidels z”l 
(“Maharsha”) explains the above 
words of the prophet Hoshea as 
follows: Kohanim are argumentative 
because they think they are too 
important to give in. The prophet is 
rebuking the rest of the nation for 
acting like kohanim, i.e., being 
argumentative, even though they are 
not as important as the kohanim. 
(Chiddushei Aggadot: Kiddushin 70b) 
Another gemara (Bava Batra 160b) 
makes a related statement: “Kohanim 
are bad-tempered.” Maharal explains 
that this is so because the “fire of 
holiness” burns within them and 
causes them to “boil.” (Chiddshei 
Aggadot, end of tractate Sanhedrin) 
R’ Yehonatan Eyebschutz 
disagrees. He writes: Kohanim are 
meant to be kind-hearted people, just 
as their ancestor Aharon was known 
as a “lover of peace and pursuer of 
peace.” However, so great is the 
strength of the forces of impurity 
which have overtaken us that the 
very things which are potentially the 
most holy in fact have become the 



most profane. This goes so far that 
the gemara records instances of 
kohanim killing each other in the 
Temple courtyard while arguing over 
who would perform certain Temple 
services. (Ya’arot D’vash) Or: 
Because kohanim are by nature 
kind-hearted, their kindness must be 
balanced by bad-temper, lest they 
carry kindness to absurd extremes. 
Chessed perverted leads to 
immorality and adultery [see Vayikra 
20:17], precisely the sin of Zimri. 
Because Pinchas saved the day by 
exhibiting anger and opposing the 
perversion of chessed, he merited to 
become a kohen. (Me’or Enayim: 
Parashat Pinchas) The gemara 
(Berachot 44a) records that the 
population of a certain city in Eretz 
Yisrael was once found to include 80 
pairs of brothers who were kohanim 
married to 80 pairs of sisters who 
were daughters of kohanim. A similar 
search was conducted in Bavel and 
all that was found was one pair of 
brothers who were kohanim married 
to a pair of sister s, but those sisters 
were not daughters of kohanim. R’ 
Avraham Yitzchak Hakohen Kook 
z”l observes that this gemara 
highlights the unique qualities of 
Eretz Yisrael. Given the arrogant and 
argumentative nature of kohanim, 
those 160 marriages (in which both 
spouses were kohanim) were 
potential time bombs. Nevertheless, 
they apparently were successful, for 
if they had not been, the second 
sister of each pair would not have 
married her brother-in-law’s brother. 
In contrast, outside of Eretz Yisrael, 
even one such marriage could not 
exist. (Ein Ayah)
===============================

Successful Succession 
"יפקד ד' אלהי הרוחות לכל בשר"  - כשראה 
משה רבנו, שאין בניו ראויים לעמוד בנשיאות 

אחריו, נתעטף ועמד בתפלה לפני הקב"ה, 
ואמר לפניו "רבונו של עולם, הודיעני מי יצא 
ומי יבוא לפניהם", "אלהי הרוחות לכל בשר" 

- אתה יודע וגלוי לפניך דעתו של כל אחד 
ואחד מהם. אין דעתו של זה דומה לדעתו של 

זה. ובשעה שאני מסתלק מהם, בבקשה ממך, 
אם בקשת למנות עליהם מנהיג, מנה עליהם 

אדם שיהא סובל כל אחד ואחד לפי דעתו. אמר 
לו הקב"ה: "קח את יהושע בן נון איש אשר 

רוח בו".

[תנחומא].

===========================
“Pinchas, son of Elazar, son of 
Aharon Hakohen, turned back My 
wrath from upon Bnei Yisrael, 
when he zealously avenged Me 
among them, so I did not consume 

Bnei Yisrael in My vengeance. 
Therefore, say, ‘Behold! I give him 
My covenant of peace’.” (25:11-12) 
R’ Zvi Yehuda Kook z”l (rosh 
yeshiva of Yeshivat Merkaz Harav in 
Yerushalayim) observes: Why did 
Pinchas merit Hashem’s covenant of 
peace? Because his zealotry was 
motivated by a feeling of being 
“among them,” by a love for the 
Jewish People of which he was part. 
(Pe’amim) 

Midrash Rabbah comments: 
“‘Pinchas, son of Elazar, son of 
Aharon the Kohen’–it is only right 
that he should receive his reward.” 
R’ Yehuda Leib Adel z”l (1757- 
1828) asks: Wouldn’t the comment 
by the midrash seem to relate more 
to the second part of the verse, i.e., 
he turned back My wrath; therefore, 
“It is only right that he should receive 
his reward”? He explains: A person 
deserves the greatest reward when 
he acts against his nature. The 
midrash is pointing out that Pinchas 
was the grandson of Aharon, the 
lover of peace and pursuer of peace. 
Nevertheless, when the situation 
called for zealous action, Pinchas 
acted against that inherited nature. 
That is why he was deserving of a 
special reward. (Afikei Yehuda)

R’ Yechiel Yaakov Weinberg z”l 
(rosh yeshiva in Berlin and 
Switzerland; died 1966) observes that 
a kana’i / one who acts zealously to 
defend G-d’s honor must have pure 
motivations. That is why Moshe did 
not kill Zimri himself. Chazal say that 
when Moshe rebuked Zimri for 
consorting with a Midianite, Zimri 
retorted, “And who gave you 
permission to marry a Midianite 
woman?” Of course, Moshe’s case 
was different, for Moshe married 
Tzipporah before the Torah was 
given. Nevertheless, in his humility, 
Moshe feared that if he killed Zimri, 
he might derive even a tiny bit of 
satisfaction from taking revenge on 
the person who insulted him. 
Moreover, if Moshe had killed Zimri, 
cynics might have perceived it as an 
attempt to erase his own shame at 
having married a Midianite. Or, 
perhaps such a motivation might 
even sneak into Moshe’s heart, 
however subtly. Moshe was afraid of 
this, so he did not act. That is why 
Bnei Yisrael rebuked Pinchas by 
mentioning that he too had Midianite 

blood. They said, “Are you holier than 
Moshe? He did not trust his own 
motivations, but you do?!” To this the 
Torah answers, “Pinchas, son of 
Elazar, son of Aharon Hakohen” — 
Man does not always know what 
motivates him, but Hashem does. 
Though Pinchas was the grandson of 
a Midianite on one side, he did this as 
the grandson of Aharon. (Lefrakim)

Pinchas, son of Elazar, son of 
Aharon Hakohen, turned back My 
wrath from upon Bnei Yisrael, 
when he zealously avenged Me 
among them, so I did not consume 
Bnei Yisrael in My vengeance. 
Therefore, say, `Behold! I give him 
My covenant of peace’.” (25:10-11) 
The Gemara teaches that these 
verses are Hashem’s response to the 
cynical comments of Bnei Yisrael: 
“Have you seen this grandson of Puti 
— whose mother’s father used to 
fatten calves for idolatrous sacrifices 
— and he has dared to slay a prince 
of one of Israel’s tribes?” That 
comment referred to the fact that 
Pinchas’s father, Elazar, had married 
a daughter of Putiel, who is identified 
with the Midianite Yitro. Accordingly, 
the Torah comes along and connects 
Pinchas’ genealogy with Aharon. R’ 
Avraham Yitzchak Hakohen Kook 
z”l (1865-1935) explains: One who 
wants to be a kana’i, one who 
zealously avenges Hashem’s honor, 
must have completely pure 
motivations. Therefore Bnei Yisrael 
asked: How can someone whose 
mother was a Midianite and whose 
grandfather was a priest to idolatry 
attain such pure motivation? Surely 
Pinchas’ killing of Zimri and the 
Midianite woman was the product of 
the bad character that he inherited 
from that side of his family. No! says 
the Torah. Pinchas’ nature is entirely 
that of his paternal grandfather 
Aharon, well-known as a “lover of 
peace and pursuer of peace.” 
Pinchas’ seemingly “unpeaceful” act 
was contrary to his nature and was 
done purely for Hashem’s sake.
R’ Kook adds: Why did Hashem 
value Pinchas’ act so highly? It was 
because Pinchas “turned back 
[Hashem’s] wrath from upon Bnei 
Yisrael.” That was no ordinary wrath! 
Usually, some time passes between 
a sin and its punishment, but not 
here. As told at the end of last week’s 
parashah, 24,000 of Bnei Yisrael died 
in a plague immediately upon 



engaging in the immoral acts 
described there. Only when Pinchas 
killed Zimri did the plague stop. What 
was Pinchas’ reward? Our Sages 
teach that Pinchas and Eliyahu are 
one and the same. His reward was 
(and is) eternal life. Why? Because 
just as there usually is time between 
a sin and its punishment, there also 
is a separation between a good deed 
and its reward. This is a separation 
not only in time — the mitzvah is in 
this world but the reward is in the 
next — but also in the fact that most 
reward is reserved for the soul, 
although the mitzvah was done by 
the body. However, because Pinchas 
stopped the plague that came 
together with the sin, his body and his 
soul were rewarded together and his 
Olam Ha’zeh and his Olam Ha’ba 
were merged into one. In addition, R’ 
Kook explains, Pinchas’ reward of 
eternal life actually proves that his 
kana’ut / zealousness was purely for 
the sake of Heaven. Ordinarily, 
kana’ut — closely related to both 
jealousy and anger — is a destructive 
force that can kill the one who 
practices it. Pinchas’ eternal life 
proves that his kana’ut was different. 
(Olat Reiyah)

ותקרבנה בנות צלפחד בן חפר בן גלעד בן מכיר 
בן מנשה למשפחת מנשה בן-יוסף ואלה שמות 

בנתיו מחלה נעה וחגלה ומלכה ותרצה
“The daughters of Tzelofchad 
approached . . .” (27:1) The Aramaic 
translation and commentary Targum 
Yonatan ben Uziel states: “When the 
daughters of Tzelofchad heard that 
the land would be divided among 
males only, they prayed for mercy 
from the Master of the world.” What 
was the purpose of this prayer? asks 
R’ Aryeh Leib Zunz z”l (Poland; 
1768-1833). If they were entitled to a 
share in the Land, they would receive 
it without prayer. If they were not 
entitled, how would prayer help? He 
explains: Rashi z”l writes (in his 
commentary to Bereishit 1:1) that the 
Torah begins with an account of 
Creation to teach that Eretz Yisrael 
belongs to the Creator and He can 
give it to whatever nation He pleases. 
It was with this idea in mind that the 
daughters of Tzelofchad prayed: 
“Master of the world! Eretz Yisrael is 
Yours and You can give a share to 
whomever You wish.” (Kometz 
Ha’minchah) 

And the daughters of Tzelofchad 
approached, [they were] from the 

family of Menashe, the son of 
Yosef (27:1) Rashi says that Yosef is 
mentioned here to teach us that just 
as Yosef loved Eretz Yisrael (and 
asked to be buried there), so his 
descendants loved Eretz Yisrael. 
Their request for a share of the land 
was not motivated by materialistic 
concerns. R' Moshe Feinstein asks: 
Whether or not Tzelofchad's 
daughter received a share of the 
land, they would still live there. Why, 
then, did they insist on owning their 
own portions? The Torah is teaching 
us that if one loves something, he 
should want to own it. Thus we can 
understand the Halacha which 
requires a person to own a Torah 
library (see Y.D. section 270:2). For 
studying alone, it is enough to borrow 
Torah works. However, to enhance 
one's love of Torah, he should try to 
own its works. (Darash Moshe)

כן בנות צלפחד דברת נתן תתן להם אחזת 
נחלה בתוך אחי אביהם והעברת את נחלת 

אביהן להן
Chazal praise the daughters of 
Tzelofchad for seeking a portion of 
the land of Eretz Yisrael (as told in 
this parashah). Why? Who would not 
want to own a share of Eretz Yisrael? 
R’ Elya Meir Bloch z”l explains that 
the greatness of Tzelofchad’s 
daughters showed in the way they 
made their request. They did not go 
to their cousins in their own tribe and 
demand a share of the latter’s land. 
Rather, they went before Moshe and 
asked that he make some 
arrangements for them as G-d would 
command. Also, the sisters’ motive 
may be gauged from Hashem’s 
response. He testifies through the 
Torah, for eternity, that (27:7), “The 
daughters of Tzelofchad speak 
properly.” In general, says R’ Bloch, 
a person can not speak propely if his 
motives and thoughts are not pure. R’ 
Bloch’s father, R’ Yosef Leib Bloch 
z”l explained that a person’s speech 
reveals the purity of his thoughts. 
This explains stories in the Talmud 
where individuals were severely 
punished for seemingly minor 
offenses. For example, in Chagigah 
(3b) we read that R’ Eliezer was 
unable to attend the yeshiva and he 
asked his student what had been 
taught that day. Because the student 
answered immediately and did not 
hesitate to teach his teacher, he was 
horribly punished. (He was later 
cured miraculously.) The student’s 
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seemingly slight mistake – after all, 
he was fulfilling his teacher’s wishes 
by answering – actually 



demonstrated a lack of respect for 
the teacher. (Peninei Da’at p. 113; 
Shiurei Da’at, II p.169)

ואם-אין לו אחים ונתתם את-נחלתו לאחי 
אביו
And if he has no brothers, then 
you shall give his inheritance to 
his father's brothers (27:10) Why 
doesn't his inheritance go to his 
father? Isn't a father a closer 
personal relation than an uncle? 
Rather, the Torah goes out of its way 
not to mention the possibility of a son 
passing away during his father's 
lifetime. (Meiras Einayim)

וידבר משה אל ה' לאמר
“Moshe spoke to Hashem, laimor.” 
(27:15) We are used to verses that 
say that Hashem spoke to Moshe 
“laimor,” meaning that Hashem 
instructed Moshe to repeat Hashem’s 
words to Bnei Yisrael. But what does 
it mean that Moshe spoke to Hashem 
“laimor”? Our Sages explain that this 
is one of the three occasions on 
which Moshe demanded an answer 
from G-d. Why was Moshe so 
forceful regarding the matter of 
appointing a successor? [Surely 
Moshe knew that Hashem would not 
abandon Bnei Yisrael when Moshe 
died.] Nevertheless, explains R’ Elya 
Meir Bloch z”l (co-founder and 
co-rosh yeshiva of the Telshe 
Yeshiva in Cleveland) due to Moshe’s 
great concern for Bnei Yisrael, he 
wanted to have the opportunity to 
pass on to his successor whatever 
information it was necessary for him 
to know. (Peninei Da’at)

יפקד ה' אלקי הרוחת לכל-בשר איש על העדה 
אשר יצא לפניהם ואשר יבא לפניהם ואשר 

יוציאם ואשר יביאם ולא תהיה עדת ה' כצאן 
אשר אין-להם רעה

“May Hashem, Elokim of the 
spirits of all flesh, appoint a man 
over the assembly who will go out 
before them and come in before 
them, who will lead them out and 
who will bring them in . . .” 
(27:16-17) Rashi z”l comments: 
“Who will lead them out”–safely, 
through his merits. “And who will 
bring them in”–safely, through his 
merits. R’ Yerucham Levovitz z”l 
(mashgiach ruchani of the Mir 
Yeshiva; died 1936) observes: We 
learn from Rashi’s comment that the 
Jewish idea of leadership is very 
different from the world’s idea of 
leadership. A Jewish leader is not 
someone who uses his power to 

command others to do his will. A 
Jewish leader is one who carries the 
entire congregation on his shoulders, 
who is ready to give up his own 
merits [i.e., the reward for his own 
good deeds] for the well-being of his 
charges. (Da’at Torah)

R’ Avraham Klausner z”l 14th century Little 
is known about R’ Avraham Klausner, but he 
was an important link in the transmission of 
Ashkenazic (especially Austrian) 
minhagim/customs. In his Sefer Minhagim (of 
which he actually wrote only part), he reports 
on many customs of Rashi, Maharam 
Me’Rotenburg, R’ Mordechai ben Hillel, 
Rabbenu Asher (“Rosh”) and others. 
Sometimes he quotes conflicting customs, 
and his student, R’ Isaac of Tirnau, 
observed that R’ Avraham’s purpose was 
only to report, not to decide between those 
conflicting customs. (The part of Sefer 
Minhagim which R’ Avraham did not write 
preceded him, but its authorship is unknown. 
Some attribute it to R’ Chaim Paltiel, while 
others suggest that it is the collective work of 
many generations of French and German 
sages.) It is known that R’ Avraham lived in 
Vienna, Austria and shared the rabbinate of 
that city with R’ Meir ben Baruch Halevi 
(1320- 1390). It is speculated based on 
Vienna property records that R’ Avraham 
died between 1408 and 1410 and that his 
wife’s name was Rivka. R’ Avraham also led 
a yeshiva. Among his students, in addition to 
R’ Isaac of Tirnau, was R’ Yaakov Moellin 
(“Maharil”). Both of these scholars also 
authored compendia of minhagim, and much 
of Ashkenazic practice today follows 
Maharil’s customs. (The Artscroll Rishonim 
p.148; Introduction to Sefer Minhagim 
Le’Rabbenu Avraham Klausner 
[Yerushalayim 1978]; Introduction to Sefer 
Minhagim Le’Rabbenu Isaac Tirnau 
[Yerushalayim 1979]- Hamaayan)

This letter was written by R’ David ben 
Shlomo ibn Zimra z”l (“Radvaz”; 
1479-1573), Chief Rabbi of Egypt and a 
prolific author. You have asked me: 
According to the opinion that Pinchas is 
Eliyahu [see, for example, Ba’al Ha’turim on 
Bemidbar 25:12], how was Eliyahu [who 
would, therefore, have been a kohen] allowed 
to resuscitate the son of the Tzorfit woman 
[see Melachim I, ch.17]? Answer: A number 
of things have been said about this. [1] Some 
say that the boy was not dead. But this is not 
correct at all, for his mother said he was 
dead, and Eliyahu said that he returned the 
boy to life. [2] I saw that Rabbeinu Bachya 
writes that the Tzorfit woman was a gentile 
[and, therefore, her son was a gentile], and 

that corpses of gentiles do not transmit tumah 
to others merely by being under the same 
roof. This is not correct either, for our Sages 
say that this child was [the prophet] Yonah 
ben Amitai. Was Yonah, a prophet of 
Hashem, the son of a gentile? And, if you will 
say that he converted, how could he be 
known by his paternal pedigree? [3] The 
Tosafot answer that Eliyahu was confident 
that he could bring the boy back to life. In that 
case, saving a life would permit [a kohen to 
come in contact with a corpse]. This is 
difficult, for how can one rely on a miracle? 
[4] It is possible to explain that Eliyahu never 
touched the boy. This, too, is difficult, for the 
verses say that he took the boy up to the 
attic, which presumably was under a roof 
[which transmits tumah without physical 
contact]. [5] It also is possible to explain that 
it was a hora’at sha’ah / one-time ruling in 
order to make a kiddush Hashem. In the 
same way, Eliyahu offered a sacrifice outside 
of the Bet Hamikdash. [6] Another possibility 
is that the boy was a mait mitzvah who had 
no one to bury him, in which the law of tumah 
[of a kohen] is set aside. Personally, I prefer 
the answer that says it was a hora’at sha’ah. 
Behold, I have written to you the answers that 
I know. Now you choose. Also, according to 
kabbalists, there is no question, for the one 
who says that Pinchas is Eliyahu only means 
that Eliyahu’s soul came from the same 
source as Pinchas’ soul. According to this, 
when one of the Sages said to Eliyahu, “Are 
you not a kohen?” Eliyahu did not disagree, in 
order to preserve his secret. (She’eilot 
U’teshuvot Ha’ Radvaz- Hamaayan)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

יחיאל יונה בן זהבה
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל

בתוך שאר חולי ישראל. אמן
===========================================

Hatzolo (718 or 212)
387-1750 or  230-1000

Flatbush Shomrim 
(718) 338-9797

Chaveirim
(718) 431-8181


