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ותמת דברה מינקת רבקה ותקבר מתחת לבית אל תחת “ 35:8
 ”האלון, ויקרא שמו אלון בכות

ותמת רחל, ותקבר בדרך אפרתה הוא בית לחם. “ – 35:19,20
 ” ויצב יעקב מצבה על קברתה, הוא מצבת קברת רחל עד היום
“Devorah, the nurse of Rivkah, died, and she was buried below 

Bais El, below the plateau, and he named it Alon Bochus.”  “And 

Rochel died, and was buried on the road to Efros, which is Bais 

Lechem.  Yaakov set up a monument over her grave; it is the 

monument of Rochel’s grave until today.”  The Torah tells us that 

Devorah died, and the place where she died was called Alon 

Bochus, “Bochus”, from the Shoresh of crying.  Rashi says that 

the Loshon of “Alon Bochus” means that there were two 

weepings: one for Devorah, mentioned in the Posuk, and one for 

Rivkah.  We see that there was crying when Rivkah and Devorah 

died.  By Rochel, the Torah does not say that she was eulogized 

by anyone, nor does it say that her husband, children, or anyone 

else for that matter, cried over her passing.  Was there in fact no 

weeping over the death of Rochel Imeinu?  If there was, why 

doesn’t the Torah mention it?  The following Divrei Torah will 

expound on this topic, and perhaps support the P’shat offered in 

the closing paragraph. 

י"רש   What is the connection – ”ותמת דברה“ 35:8 – 

between Devorah and the household of Yaakov, if she was 

Rivkah’s nurse?  Rivkah wanted Yaakov to return to her.  She 

sent her wet nurse, Devorah, with a message to Yaakov that he 

was to return to his mother.  On her return to Rivkah, she died.  

 in the Greek language means “another”, as if to say that אלון

there was another cause of mourning aside from the death of 

Devorah.  That other mourning was for the death of Rivkah.  

Since they concealed the day of her death so that people should 

not curse the womb from which Eisav emerged, the Torah did 

not speak of her death explicitly.  

'ו without a חסר is written דברה – ”ותמת דברה“ 35:8 - רוקח  , 

while Devorah the prophetess is written with a ו' .  This teaches 

us that this Devorah did not have prophecy.   

 Devorah was Rivkah’s – ”ותמת דברה“ 35:8 - מדרש אגדה 

mother.  

ק"מהרי   Rashi says that Rivkah’s – ”תחת האלון“ 35:8 – 

death would have been written in the Torah, but her death was 

not publicized so that people would not curse her because of her 

child, Eisav.  Why is there an assumption that her death would 

have been mentioned if not for Eisav, when the Torah does not 

mention the deaths of Leah, Bilah, or Zilpah?  It is correct, that 

her death did not need to be mentioned.  The question here is, 

why is there a Remez to her death?  Either the Torah should 

mention her death explicitly, or not at all.  As an aside, the death 

of Leah occurred while Yaakov was mourning over [who he 

thought died] his beloved son, Yosef.  Being that Yaakov’s 

mourning over his son eclipsed that of Leah, the Torah does not 

mention her death.  

 Why was this place – ”ויקרא שמו אלון בכות“ 35:8 – דרש משה 

called בכות from a Loshon of crying because Devorah died there?  

Devorah was 150 years old when she died.  Naturally, people do 

not cry as much when the deceased lived to an old age – 

although they should.  That is why the place was called Alon 

Bochus.  

ן"רמב   Rivkah had no – ”ותמת דברה מינקת רבקה“ 35:8 – 

respect paid to her upon her death, for Yaakov was not there 

and Eisav hated her, and would not go to her funeral.  Her 

husband Yitzchok’s eyes had dimmed, and he never left his 

home.  Therefore the Torah did not want to mention her death 

and burial, for it would then have to mention that the children of 

Cheis buried her, which was not an honor for her.   

 ,עד היום ,Whenever it says – ”עד היום“ 35:20 – רבינו מנחם 

until today, it is a sign that it is a remembrance for future 

generations.   

 ,”מנקת רבקה“ ,The words – ”מינקת רבקה“ 35:8 – רבינו אפרים 

the nurse of Rivkah, is the same Gematria as, “ ו ברבקה מתה  אף
 ”.Rivkah also died on that day“ – ”ביום

ן"רמב  ותקח רבקה את בגדי עשיו בנה הגדל החמדות אשר “ 27:15 – 
ותלבש את יעקב בנה הקטן, אתה בבית ” – “Rivkah took her older son 

Eisav’s fine garments which were with her in the house, and 

clothed Yaakov her younger son.”  Why does the Torah mention 

here that Eisav was the older son and Yaakov the younger son, 

when it was already known.  The Torah did this to emphasize 

Rivkah’s greatness.  It is the norm for parents to show special 

recognition to their firstborn through blessing, honor, and gifts.  

Yet because Rivkah was aware of the wickedness of her elder 

son, and the righteousness of her younger son, she exerted all of 

her effort to transfer the blessings to her younger son. 

 Why did the – ”מינקת רבקה“ Droshos 2 - 35:8 – חתם סופר 

Torah need to tell us about the death of Devorah?  There was no 

doubt that she was a distinguished and righteous individual, but 

why does the Torah need to tell us this?  Yaakov was unable to 

give a proper eulogy for his mother.  As per the Ramban (27:15), 

Rivkah went against her natural instincts to favor the righteous 

Yaakov over the evil Eisav.  Her rejection of Eisav ran counter to 

a mother’s natural desires.  This was one of her greatest 

accomplishments, yet Yaakov could not mention it publicly, for 

the very mention of Eisav’s name would have led the listeners to 

deride the woman who inflicted the world with the wicked Eisav.  

To avoid this, Yaakov had no choice but to forego giving a eulogy 

for his holy mother.  Yaakov was greatly pained because of it.  

Had he been able to give a eulogy it may have provided him 

some comfort.  Devorah dying at the same time as Rivkah was 

not mere happenstance.  Yaakov gave a eulogy for the righteous 

woman, Devorah.  Rivkah was Devorah’s mistress.  By describing 

Devorah’s greatness, it implied the superior qualities of her 

revered mistress, Rivkah.    This in fact was the only eulogy 

Yaakov was able to give for his righteous mother.   

 We have learned in – ”ויצב יעקב מצבה“ 82:10 – בראשית רבה 

the Mishna that the surplus funds collected for the burial of the 

dead go to his heirs. Rebbe Nosson says that the surplus funds 

should be used to build a monument for the deceased, upon his 

grave.  Rebbe Shimon Ben Gamliel taught in a Braisa – “ אין עושין
 Monuments need not be made for the“ – ”נפשות לצדיקים

righteous, for their words are their memorials”.  If so, why did 

Yaakov build a monument for the righteous Rochel?  We have 

learned that Klal Yisroel is called after the name of Rochel, as it 

says in Yirmiyah 31:19 “ יקיר לי אפרים הבן .”  Why did Yaakov bury 

Rochel on the road to Efros?  Yaakov foresaw that the Jewish 

exiles were destined to pass there.  He therefore buried her 

there, so that she should beseech Divine mercy on their behalf. 

Yirmiyah 31:14 “ ברמה נשמע נהי בכי תמרורים רחל מבכה על בניה קול " – “A 

voice is heard on high, wailing, bitter weeping, Rochel weeps for 

her children.”   

ויצב יעקב מצבה על “ – Bereishis Rabbah 82:10 – ידי משה 
וא מצבת קברת רחל עד היוםה, קברתה ” – The Posuk says it is a 
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monument for the burial place of Rochel until today, meaning 

that there was not an actual Tziyon, rather the name of Rochel 

would always be with Klal Yisroel, for Klal Yisroel is called after 

the name of Rochel.   

 – ”ויצב יעקב מצבה“ Bereishis Rabbah - 82:10 – אשד הנחלדים 

The true remembrance of a deceased is his Divrei Torah.  A 

woman does not have that responsibility, and therefore Rochel’s 

name would not be passed on to future generations because of 

her Torah.  Therefore Yaakov built a Matzeivah for her.   

ויאמר מה הציון הלז אשר אני ראה ויאמרו אליו “ – 2:23:17 – מלאכים 
 And he said, ‘ What is this tombstone“ – ”אנשי העיר הקבר איש האלקים

that I see?  The people of the city said to him, ‘It is the grave of 

the man of G-d’.” 

 How does – ”ויצב יעקב מצבה על קברתה“ 35:20 - דברי שאול 

one say tombstone in Loshon Hakodesh?  This Posuk calls it a 

Matzeivah, while in the Braisa brought down in the Medrash 

(82:10) it is called, Nefesh, and in Melachim (2:23:27) it is called 

Tziyon?  What is the difference between these terms?  The 

general term for a tombstone is called a Matzeivah.  The term 

Tziyon and Nefesh describe the specific function of the 

Matzeivah.  A Matzeivah built for the benefit of the deceased is 

referred to as Nefesh, a term which connotes life.  Through the 

Matzeivah, the deceased lives on in the hearts of the living.  A 

Matzeivah built for the benefit of the living is called a Tziyon, a 

marker, since its function is to mark the grave so that the living 

know where to Daven.  When the Braisa says that a Tzaddik does 

not have a need for a Nefesh, a tombstone, it means that the 

deceased was a righteous person and does not need it.  When 

the Posuk in Melachim says that there was a Tziyon, a 

tombstone, on the grave of a man of G-d, it means that the 

tombstone was built for the benefit of the living.  Rochel Imeinu 

was a righteous individual and did not have a need for the 

Matzeivah.  A Matzeivah was built for the benefit of the living, 

for they would need to go to her to Daven so that she could 

Daven for them.   

 A Matzeivah is – ”ויצב יעקב מצבה על קברתה“ 35:20 - מלבים 

generally placed upon a grave so that deceased should be 

remembered by the living.  This cannot be said about Rochel, for 

she was the Akeres Habayis, and her name would be 

remembered forever even without a Matzeivah.   The true 

remembrance of the righteous is their Torah and righteous 

deeds which will be remembered forever.  In this case, the 

purpose of a Matzeivah is just to show the location of their 

grave, not their actions.  The Posuk says this explicitly, that 

Yaakov built a monument “על קברתה”, “on Rochel’s grave”,  and 

then the Posuk says, “ מצבת קברת רחל הוא ” – It was the monument 

for the grave of Rochel, but it was not for Rochel herself.  She did 

not need it.  Generally a Matzeivah reminds the living of the 

dead, while here by Rochel, the Nifteres is remembered because 

of her actions.   

א"גר   When there are no – ”מצבת קברת רחל“ 35:20 – 

Tzaddikim in the generation where the Shechina can rest, it rests 

in the righteous individuals in the ground.  There is a double 

Loshon in the Posuk – “ מצבת קברת רחל הוא, ויצב יעקב מצבה על קברתה ”, 

which teaches us what it said on the tombstone of Rochel – “ הוא
  ”.This is the tombstone of the grave of Rochel“ – ”מצבת קבורת רחל

Nothing else was necessary for all know Rochel Imeinu and her 

many virtues.  The Shechina rests in the grave of Rochel.   

 – ”ויצב יעקב מצבה על קברתה“ 35:20 – שפתי כהן על התורה 

There were many prophetesses who died and it does not say by 

them that a Matzeivah, a tombstone, was built for them.  The 

Torah tells us that Sarah Imeinu died, Miriam died….they were 

buried with no mention of a Matzeivah.  Yaakov Avinu built a 

Matzeivah for Rochel so that when her children would be exiled 

from Yerushalayim, Klal Yisroel would spread out around her 

grave to lighten their exile.  Therefore, Yaakov did not bury her 

in a cave so that she would see the pain of Klal Yisroel and have 

mercy upon them.  She should always gaze at them with eyes of 

mercy. 

“ 35:19 – קול רם  ותקבר בדרך אפרתה, ותמת רחל ” – Why doesn’t 

the Torah mention crying for Rochel?  Rochel was the Akeres 

Habayis, and all knew her greatness.  Obviously they all cried, 

and there is no need for the Torah to mention it.  The Torah 

mentions where she was buried so all should know where to go 

to Daven. 

“ Pesicha 24 – איכה רבה  ה"באותה שעה קפצה רחל אמנו לפני הקב ” 

– “At that moment Rochel Imeinu jumped before Hakodosh 

Boruch Hu.”  She said to Hakodosh Boruch Hu, “Master of the 

Universe, Your servant Yaakov loved me and worked for my 

father for seven years for the right to marry me.  My father 

schemed to exchange me for my sister.  I informed my husband, 

and I gave him signs so that he would know if he was being 

tricked.  After I did this, I reconsidered and conquered my desire.  

I had mercy on my sister so that she would not be embarrassed.  

I told my sister the signs.  I extended kindness to my sister, and 

was not jealous of her that she took the man who should have 

been mine.  I am but flesh and blood.  If I can do this, certainly 

You, the King Who lives and endures, the merciful One, should 

not be jealous of Klal Yisroel for turning to Avodah Zarah.  You 

should have mercy on them.”  Immediately after she said this, 

the mercy of Hakodosh Boruch Hu was aroused, and Hakodosh 

Boruch Hu said to Rochel, “For your sake, Rochel, I will return the 

people of Yisroel to their place.” 

 Perhaps now we can understand why the Torah does 

not mention that Klal Yisroel mourned over the loss of Rochel 

Imeinu.  A Matzeivah, a Nefesh, is for the deceased to be 

remembered.  Rochel Imeinu cannot be forgotten.  She is the 

mother of Klal Yisroel.  Rochel did not need a monument; it is us 

who need the monument – a Tziyon, so that we should know 

where to go Daven.  The actions and deeds of the righteous are 

their remembrance.  The Medrash says that first Rochel gave 

signs to her prospective husband, Yaakov, so that her father 

would not be able to trick him.  Then it appeared that she was 

not concerned for her sister.  She rose to the challenge, fought 

her Yetzer Hara, and was victorious.  She gave her sister the 

signs, so that her sister would not be embarrassed.  The words of 

this Medrash must penetrate our very being.  More than her 

giving over the signs to her sister, which took strength of great 

proportion, she was not jealous of her sister.  Rochel’s virtuous 

deeds are her tribute, and she does not need a stone to be 

remembered.  It is us who needs the stone, so that we should 

know where to Daven, for she is the one who saved Klal Yisroel, 

when none of our other forbearers could.  May we be Zoche to 

be Mispalel properly, and with the help of our mother, Rochel 

Imeinu Davening for us, be Zoche to the ultimate Geulah,  במהרה
 !בימינו אמן


