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Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:20
Maariv                         after mincha, &   9:15

שבת שלח מבה"ח
Light candles                                              8:12 PM
Mincha                                               7 & 8:22 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:20 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Our parashah contains four main 
sections: First, the story of the Spies 
who were sent to Eretz Yisrael and 
returned with a bad report, Bnei 
Yisrael’s reaction to that report, and 
Hashem’s anger at Bnei Yisrael; 
second, the laws of the korban chatat 
/ sin offering, which is brought, in 
particular, for the sin of avodah zarah 
/ idolatry; third, the story of the man 
who gathered wood on Shabbat; and 
fourth, the mitzvah of tzitzit. R’ Aryeh 
Finkel (rosh yeshiva of the Mir 
Yeshiva in Modi’in Illit, Israel) 
explains the connection between 
these sections as follows: The 
essence of Bnei Yisrael’s sin in 
accepting the Spies’ report was not 
merely that they listened to lashon 
hara about Eretz Yisrael and about 
G-d. Rather, it demonstrated a lack 
of emunah / faith that Hashem keeps 
his promises. Specifically, since 
Hashem had promised to take Bnei 
Yisrael to a good land, there should 
have been no question in Bnei 
Yisrael’s minds that the land is, in 
fact, good. In this light, the 
connection to avodah zarah is 

apparent. Avodah zarah is the denial 
of G-d. Bnei Yisrael, too, suffered a 
breakdown in their emunah and 
effectively denied G-d. The 
connection to transgressing Shabbat 
is apparent as well, for Shabbat is the 
ultimate expression of emunah. In 
Lechah Dodi we recite, “Enter in 
peace, crown of her husband, in 
happiness and exultation . . .” Why is 
Shabbat a time of happiness? 
Because our Sages say that Shabbat 
is a microcosm of Olam Ha’ba. In 
other words, it is an expression of our 
faith that Hashem keeps His promise 
to reward man for his good deeds. 
Our parashah ends with the mitzvah 
of tzitzit and the declaration, “I am 
Hashem, your Elokim.” Our Sages 
teach that this expression always 
means, “I am Hashem who has the 
power, and can be trusted, to reward 
man for his good deeds.” Thus, the 
parashah comes full circle to the idea 
that Hashem keeps His promises. 
(Yavo Shiloh)

==============================Badmouthing
[במדבר רבה ט"ז, ה']מראות עיניהם" [ישעיהו מ"ד, י"ח].וללמוד, כמו שנאמר "לא ידעו ולא יבינו כי טח נעשה למרים. ואף על פי כן לא רצו לראות ואם יבקשו לומר לשון הרע יהיו מסתכלים מה בצרעת, למען ידעו כולם ענשו של לשון הרע, אלה זה לזה, לפי שדברה מרים באחיה ולקתה עונש לשון הרע. לפיכך סמך הקב"ה ענינים הקב"ה, שמא יאמרו הללו: לא היינו יודעים שיאמרו המרגלים לשון הרע על הארץ. אמר מעשה מרים? אלא שהיה צפוי לפני הקב"ה ב'] - מה ראה לומר "שלח לך אנשים" אחרי "שלח לך אנשים ויתורו את ארץ כנען" [י"ג, 
===========================

 In this week’s parashah, we read 
of the first instance (after the Torah 
was given) when someone 
trangressed the laws of Shabbat. The 
gemara relates several different 
opinions regarding what his sin was. 
According to one opinion, his sin was 
carrying in the public domain (where 
there was no eruv). Why is carrying 
prohibited on Shabbat? Indeed, what 
is the idea underlying the 39 
prohibited categories of “work”? 
Dayan I. Grunfeld z”l  explains as 
follows based on the teachings of R’ 
Samson Raphael Hirsch z”l: The 
39 categories of “work” form a 
cross-section of all the main types of 
human productive activity. Through 
these activities, man is engaged in a 
constant struggle to gain mastery 
over G-d’s creation, to bring nature 
under his control. While doing so, 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם =========================================== 
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================== 
man tends to forget that the very 
powers he uses in his conquest of 
nature are derived from his Creator, 
in whose service his life should be 
conducted. In a world increasingly 
forgetful of G-d, Yisrael was 
entrusted with the task of preserving 
this all-important truth. G-d willed, 
therefore, that the Jew, while 
subduing and controlling his 
environment as does every other 
human being, must recognize, and 
show that he recognizes, that his 
powers are derived from One higher 
than himself. This recognition he is to 
express by dedicating one day in 
every week to G-d, and by refraining 
on that day from every activity which 
signifies human power over nature. 
On this day we renounce every 
exercise of intelligent, purposeful 
control over natural objects and 
forces; we cease from every act of 
human power, in order to proclaim 
G-d as the Source of all power. In 
light of this exposition, Dayan 
Grunfeld writes, one can easily see 
how senseless is the oft-repeated 
argument that it is no exertion to 
switch on an electric light or to write a 
word. As if using electricity were any 
less a conquest of nature because it 
happens to be effortless! What of 
carrying, which requires no intelligent 
effort and in which no productive 
process is involved? Carrying is the 
characteristic form of “work” by which 
man pursues and attains his 
purposes in society. By ceasing from 
carrying we acknowledge Him as our 
Master in the sphere of human 
society. (The Sabbath)
In this week’s parashah we read of 
the incident of the spies, as a result 
of which the generation of the 
Exodus was sentenced to die in the 
desert rather than enter Eretz Yisrael. 
Yet it appears that Bnei Yisrael 
repented (see 14:39-40). Why did 
Hashem not accept their 
repentance? R’ Yaakov Kranz z”l 
(1747-1805; the Dubno Maggid) 
explains with a parable: A certain 
lower-class person became wealthy. 
He had a daughter, and a 



matchmaker proposed two 
prospective grooms for her–one boy, 
rich but with a bad reputation; the 
other boy, poor, but the son of the 
local rabbi. The girl’s father said, “I 
would rather take the poor son of the 
rabbi, but at least let the rabbi buy his 
son a proper suit for the wedding.” 
The rabbi said that he could not meet 
this condition. “If he wants to make a 
match with me, it will be with no 
preconditions or dowry.” The girl’s 
relatives implored her father to 
accept the rabbi’s son anyway, and 
he relented. The rabbi, however, 
said, “I regret discussing a match 
with you. At first, I thought that you 
wanted a match with someone from a 
good family and that you valued 
Torah scholars. But, now that I see 
that, for materialistic things, you 
would have taken just anybody, I 
cannot make a match with you. Since 
you don’t appreciate the value of a 
Torah scholar, what common ground 
do we have?!” Similarly, says the 
Dubno Maggid, a generation that 
could say that it was better off in 
Egypt simply was not compatible with 
Eretz Yisrael. Apparently, all they 
ever wanted was its fruits, not its 
spiritual riches. (Mishlei Yaakov)
The major part of our parashah is 
devoted to the incident of the 
meraglim, who spied out Eretz 
Canaan and brought back a report 
that dissuaded Bnei Yisrael from 
attempting to conquer the Land. 
What motivated the meraglim, whom 
our Sages say were men of great 
spiritual stature? Some 
commentaries explain that the 
meraglim were worried that Bnei 
Yisrael could not exist in the 
mundane environment that would 
prevail after they conquered and 
settled the Land. Such an 
environment would distract them 
from the lofty spiritual pursuits that 
are expected of a Jew, the meraglim 
believed. Therefore, they wanted to 
cause Hashem to decree that Bnei 
Yisrael would never enter Eretz 
Yisrael, but rather would stay in the 
desert forever. However, observes R’ 
Moshe Zvi Neriah z”l (1913-1995; 
founder of the Bnei Akiva yeshiva 
network and youth movement), the 
idea that the Shechinah needs to be 
restricted to a particular rarified 
environment is a gentile idea. As for 
us, our very reason for existence is to 
demonstrate that Hashem is present 

in every place and situation. When 
Hashem gave us the Torah, He 
called upon us to be “a kingdom of 
priests and a holy nation.” “Kingdom” 
implies material pursuits, while 
“priests” implies spirituality, and the 
Torah combines these two pursuits 
into one – “a kingdom of priests,” i.e., 
a nation that brings holiness into its 
mundane activities. Following the 
incident of the meraglim, the Torah 
teaches the mitzvah of pouring wine 
on the altar of the Bet Hamikdash. 
This juxtaposition is meant to 
demonstrate to the Spies that they 
erred. Bnei Yisrael were destined to 
live on and work the land, yet they 
would have a Temple where even 
wine would be an object of holiness. 
(Ner La’maor)
================================Taken and returned

[בראשית רבה מ"ז, א'].משרי, נחלקה חציה לשרה וחציה לאברהם...יהושע". ועוד אמרו: יו"ד שנטל הקב"ה וזהו שנאמר "ויקרא משה להושע בן נון אני נותנך בשמו של זכר ובראשן של האותיות, בשמה של נקבה ובסופן של האותיות - עכשו הצדקת? אמר לה הקב"ה: לשעבר היית שקטנה אני שבאותיות, הוצאתני משרה הקב"ה. אמרה לפניו: רבונו של עולם, בשביל הקב"ה משרי, היה טס ופורח לפני כסאו של ט"ז] - אמר רבי שמעון בר יוחאי: יו"ד שנטל "ויקרא משה להושע בן נון - יהושע" [שם, 
אבתיו תשלחו כל נשיא בהםנתן לבני ישראל איש אחד איש אחד למטה שלח-לך אנשים ויתרו את-ארץ כנען אשר-אני ===========================
“Send forth men ‘lecha’ / for you, 
and let them spy out the Land of 
Canaan.” (13:2)  The Midrash 
Tanchuma quotes this verse and 
then asks: May a person set out to 
sea within three days before 
Shabbat? The midrash answers, 
citing the Gemara (Shabbat 19a): 
One may not set out to sea within 
three days before Shabbat if he is 
going to a distant place. However, if 
one wants to sail from Tyre to Sidon 
[two cities in Eretz Yisrael, in 
present-day Lebanon], he may do so 
even on Friday because it is 
well-known that this trip can be 
completed in one day. The midrash 
continues: This applies only to 
voluntary travel. However, if one is a 
shaliach / agent to perform a mitzvah, 
he may set sail on any day he 
wishes. Why? Because being a 
shliach mitzvah takes precedence 
over [certain aspects of] Shabbat. . . 
The midrash continues: There were 
no people who were sent to do a 
mitzvah and put their lives on the line 

for their mission like the two men that 
Yehoshua sent to spy on Yericho [in 
this week’s haftarah]. In contrast, the 
messengers [i.e., spies] that Moshe 
sent were wicked. How do we know 
this? Because we read (Bemidbar 
14:36), “And the men whom Moshe 
sent to spy out the Land, and who 
returned and provoked the entire 
assembly against him by spreading a 
report against the Land . . .” This is 
why the verse says, “Send forth men 
for you.” [Until here from the midrash] 
How is this related to our parashah? 
Also, why in fact did Moshe dispatch 
the Spies when Hashem indicated 
His displeasure by saying “for you”? 
R’ Yoel Teitelbaum z”l (1887-1979; 
the Satmar Rav) explains: At the end 
of last week’s parashah, we read that 
Miriam spoke lashon hara about 
Moshe regarding the fact that he 
separated from his wife. Why did 
Moshe do that? Because Hashem 
could speak to Moshe at any time, 
and Moshe understood that one 
cannot “leap” into a state of 
kedushah / holiness. Rather, one 
must prepare himself to achieve 
higher levels of kedushah. [However, 
only a person on the level of Moshe 
Rabbeinu has a reason to separate 
himself from everyday life to such an 
extent.] Here, Moshe did not send the 
Spies to confirm that the Land could 
be conquered, for Hashem had 
promised that. Rather, he sent 
representatives to Eretz Yisrael to 
prepare the Land for the arrival of 
Bnei Yisrael by infusing it with their 
holiness in much the same way that 
one sanctifies a piece of parchment 
before writing the Torah on it. This 
was “for you,” i.e., it was consistent 
with the lesson that is learned from 
Moshe’s separating from his wife. 
The Satmar Rav continues: Why 
should one not travel within three 
days before Shabbat? Poskim 
explain that it is because unforeseen 
circumstances might force him to 
transgress the Shabbat. 
(Nevertheless, travel is permitted in 
the first half of the week because 
only the 3 days before Shabbat are 
the time to prepare for Shabbat.) This 
idea, that one must prepare for the 
kedushah of Shabbat, comes from 
our parashah, i.e., from Moshe’s 
attempt to prepare Eretz Yisrael for 
the holiness that Bnei Yisrael would 
bring to it. However, the midrash 
concludes, “The messengers that 
Moshe sent were wicked.” They did 



not go to the Land with the intention 
that Moshe had in mind, i.e., to 
sanctify it. (Divrei Yoel)
אנשים ראשי בני-ישראל המהוישלח אתם משה ממדבר פארן על-פי ה' כלם 
“Vayishlach otam / Moshe sent 
them forth from the Wilderness of 
Paran at Hashem’s command . . .” 
(13:3)  R’ Yeshayah Reiniger z”l 
(19th century; rabbi of Hranice, 
Moravia) notes that the verse could 
have used a contraction, 
“Vayishlachaim.” [The meaning would 
have been the same, but our Sages 
teach that the Torah generally prefers 
the most concise phrasing, so we 
must search for a reason when a 
longer form is used.] He explains: 
There seem to be conflicting 
indications in the Torah whether 
Hashem approved of sending the 
Spies. Our verse, for example, 
seems to say that they were 
dispatched “at Hashem’s command.” 
The answer, writes R’ Reiniger, is 
that perhaps once Moshe decided to 
send spies, Hashem chose the 
specific individuals. This would 
explain the extra word in our verse: 
“Moshe sent otam / them . . . at 
Hashem’s command.” This would 
answer another question as well. We 
read (verse 8), “For the tribe of 
Ephraim, Hoshea son of Nun.” Then 
we read (verse 16), “Moshe called 
Hoshea son of Nun-‘Yehoshua’.” 
Why aren’t these pieces of 
information combined into one 
verse? Based on the above, the 
answer may be that verses 4-15, 
which list the names of the spies, are 
Hashem’s words; thus, the fact that 
Moshe changed Hoshea’s name 
could not be included there. 
(Chiddushei Rabbi Yeshayah)

את-הארץ ויקרא משה להושע בן-נון יהושעאלה שמות האנשים אשר-שלח משה לתור 
“These are the names of the men 
whom Moshe sent to spy out the 
Land, and Moshe called Hoshea 
son of Nun-‘Yehoshua’.” (13:16)  
R’ Eliezer Ashkenazi z”l (1512-1585; 
rabbi in Egypt, Cyprus and Poland) 
notes that the name “Yehoshua” is 
used several times in the book of 
Shmot. Thus, our verse cannot be 
taken to mean that Moshe changed 
Hoshea’s name to Yehoshua. Rather, 
R’ Ashkenazi writes, his name was 
always Yehoshua, but, being a 
relatively young man, he was often 
called by the diminutive, “Hoshea.” 
Yehoshua was a youngster among 

the Spies. Here we read, “These are 
the names of the men whom Moshe 
sent,” whereas, regarding Yehoshua 
we read (Shmot 33:11), “His servant, 
Yehoshua bin Nun, a lad, would not 
depart from within the tent.” Thus, in 
our verse, Moshe said that, from now 
on, he should be called Yehoshua, as 
a man among men. R’ Ashkenazi 
writes further: We read (Bereishit 
17:5), “Your name shall no longer be 
called Avram; but your name shall be 
Avraham.” In contrast, we read 
(Bereishit 17:15), “Hashem said to 
Avraham, ‘As for Sarai your wife-do 
not call her name Sarai, for Sarah is 
her name.” This implies that our 
Matriarch’s name was always Sarah, 
but everyone called her by the 
diminutive “Sarai.” Now, to inspire 
Avraham to pray harder for her to 
bear children, Hashem wanted to 
increase Sarah’s stature in her 
husband’s eyes, so He commanded 
that she no longer be called “Sarai.” 
(Ma’asei Hashem)

החזק הוא הרפה המעט הוא אם-רבאת-הארץ מה-הוא ואת-העם הישב עליה אלהם עלו זה בנגב ועליתם את-ההר: וראיתם וישלח אתם משה לתור את-ארץ כנען ויאמר 
“See the land – how is it? And the 
people that dwells in it – is it 
strong or weak?” (13:18) Rashi 
writes: Moshe gave them a sign – if 
the people dwell in open cities, they 
are strong, thus they rely on their 
strength for protection. If they live in 
walled cities, they are weak. R’ Elya 
Meir Bloch z”l (20th century; rosh 
yeshiva of Telshe in Cleveland) 
comments: Some Jews believe in 
withdrawing from society and having 
no dealings with the outside world. 
Others do the opposite, attempting to 
be positive influences on their 
surroundings. To outward 
appearances, the first group, in its 
fortress of Torah and mitzvot, 
appears to be stronger, but maybe 
this is not so. Perhaps such 
withdrawal is a sign that a person is 
unsure of his spiritual strength. 
(Peninei Da’at) On the other hand: 
We are taught in Pirkei Avot (2:4), 
“Do not believe in yourself until the 
day you die.” When Hillel made this 
statement, he had in mind the case 
of Yochanan Kohen Gadol who, after 
serving in the Bet Hamikdash for 80 
years, suddenly became influenced 
by Greek culture and became a 
heretic. (Me’am Lo’ez) But on the 
other hand: R’ Levi Yitzchak of 
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Bereditchev z”l (late 18th century) 
writes that the statement, “Do not 
believe in yourself until the day you 
die,” is part of the statement that 
comes before it, i.e., “Do not 
separate yourself from the 
community.” Chazal promise that a 



person who causes others to do 
mitzvot will be protected from spiritual 
harm. “Do not separate yourself from 
the community;” rather, attempt to 
teach them. Only in this way can you 
be spiritually secure. (Quoted in 
Vayaged Yaakov)
"And you shall ascend the 
mountain and see the land, what it 
is" (13:17-18) When you will "ascend 
the mountain" - attain the highest 
levels of G-dly wisdom, then you will 
"see the land, what it is" - understand 
the true nature of physicality and 
realize that it is without intrinsic 
worth. (Noam Elimelech)
ותלמי ילידי הענק וחברון שבע שנים נבנתה ויעלו בנגב ויבא עד-חברון ושם אחימן ששי 
לפני צען מצרים
“Chevron had been built seven 
years before Tzo’an of Egypt.” 
(13:22)  R’ Hershel Reichman  (rosh 
yeshiva at Yeshivat Rabbeinu 
Yitzchak Elchanan / Yeshiva 
University) says that Rashi 
comments: The verse cannot mean 
that Chevron was chronologically 
older than Tzo’an. Rather, Rashi 
writes, “Tzo’an must have been the 
best part in the land Egypt since the 
residence of the kings was there, as 
is written (Yeshayahu 30:4) ‘For in 
Tzo’an were its princes,’ yet Chevron 
was seven times better than it.” 
Surely Tzo’an was a city of grand 
palaces and boulevards! In what 
sense was Chevron better than it? R’ 
Reichman explains: Tzo’an was a 
beautiful city, as long as one looked 
only at the surface. In reality, it was a 
city built by cruelly abused slaves and 
inhabited by an immoral people. In 
contrast, Chevron was a graveyard, 
the burial place of our Patriarchs and 
Matriarchs; on the surface, there is 
nothing beautiful about Chevron. 
However, its pnimiyut / inner essence 
is truly beautiful. It was that pnimiyut 
that ten of the Spies failed to see. 
(Rabbi Shlomo Katz of Hamaayan 
heard from R’ Hershel Reichman– 12 
Sivan 5774)

בתוכה אנשי מדותארץ אכלת יושביה הוא וכל-העם אשר-ראינו ישראל לאמר הארץ אשר עברנו בה לתור אתה ויציאו דבת הארץ אשר תרו אתה אל-בני 
“The land through which we have 
passed, to spy it out, is a land 
which devours its inhabitants.” 
(13:32) R’ Meir Leibush Malbim z”l 
(19th century) writes: The spies told 
the truth, they just did not understand 

what they had seen. The fact that 
Eretz Yisrael appeared to be 
devouring the Seven Nations is a 
sign of the Land’s holiness. Eretz 
Yisrael was created for Bnei Yisrael, 
and only for Bnei Yisrael. (Eretz 
Chemdah)
Dr. Judith Grunfeld z”l (“Rebbetzin 
Grunfeld” born approx. 5663/1902 – 
died 5758/1998) She was  of one of the 
pioneers of the Bais Yaakov 
movement, the first system of 
organized Torah education for girls in 
Poland. Dr. Grunfeld (nee Rosenbaum) 
was born in Budapest and grew up in 
Frankfurt, Germany, where she 
attended and graduated from the high 
school founded by R’ Samson 
Raphael Hirsch. The program at the 
Hirsch School shaped Dr. Grunfeld; 
she recalled in an interview given in 
1986 that the Hirsch School offered 
girls only one formal class in Torah 
studies, but that “the way we learned 
our secular subjects obliterated the line 
between secular and Jewish study.” 
Every subject, whether mathematics, 
biology, or botany, was presented as a 
lesson in Hashem’s wonders and as a 
springboard for discussion of related 
Torah topics. After high school, Dr. 
Grunfeld attended a (non-Jewish) 
teaching seminary and, at age 20, 
began work on a doctorate in 
education. During one of her semester 
breaks, Moreinu Dr. Yaakov 
Rosenheim (a Frankfurt communal 
leader and President of the World 
Agudath Israel) prevailed on her to go 
to Poland and assist with the 
recently-founded Bais Yaakov school. 
(Before Bais Yaakov, Orthodox girls in 
Poland either attended public school or 
stayed at home. As a result, while their 
brothers attended cheder and yeshiva 
and drew inspiration from Poland’s 
many chassidic rebbes, thousands of 
girls drifted farther and farther from a 
Torah way of life. Alarmed by this 
situation, a seamstress from Cracow 
by the name of Sarah Schnirer closed 
her dress shop in 1923 and, with the 
blessings of the Chafetz Chaim and the 
Gerrer Rebbe, opened the first Bais 
Yaakov.) The future Dr. Grunfeld was 
one of several German-bred and 
educated instructors in the new Bais 
Yaakov. It has been said these 
instructors provided the organizational 
abilities and educational theories that 
complemented Sarah Schnirer’s 
chassidic enthusiasm. After six weeks 
in Poland, Dr. Grunfeld went home, but 
she soon returned to Poland and 
remained there for much of the 1920’s. 

During vacations, she traveled 
throughout Western Europe collecting 
money for Bais Yaakov. In 1929, Dr. 
Grunfeld returned to Germany to 
complete her doctorate. Soon she 
married a young talmid chacham/Torah 
scholar and law student by the name of 
Isidor Grunfeld. Following the Nazi rise 
to power, the couple fled to England, 
where Rabbi Grunfeld planned to study 
British law in preparation for settling in 
Eretz Yisrael. The couple remained in 
England and, in 1938, the one-time 
lawyer became a dayan/rabbinical 
judge on the bet din/court of Britain’s 
Chief Rabbi. (Over his remaining years 
– he died in 1975 – Dayan Grunfeld 
became known as a leading expositor 
of the teachings of R’ Samson Raphael 
Hirsch to the English-speaking public. 
In addition to writing several original 
works which built on the teachings of 
R’ Hirsch, Dayan Grunfeld also 
translated Horeb, R’ Hirsch’s 
encyclopedia of the mitzvot, and he 
wrote an introduction to Horeb which 
put the works of R’ Hirsch in their 
historical perspective and adds a great 
deal to one’s understanding of them.) 
For her part, Dr. Grunfeld continued 
her teaching career, joining the faculty 
of the Jewish Secondary School. 
During the War years, when the school 
was removed to the countryside for 
safety reasons and the children were 
boarded in non-Jewish homes, Dr. 
Grunfeld was instrumental in ensuring 
that the 450 children in her care 
remained observant Jews. (Sources: 
Daughters of Destiny, pp. 119-147; 
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