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In this week’s parsha, parshas Vayechi, we learn about 
the wonderful partnership that existed between Yissachar 
and Zevulun, whose merit sustains us to this very day, in the 
footsteps of Mashiach.  For, all we have left is the Torah; and in 
the merit of dedicating ourselves to its study, we will realize 
the final, complete geulah.  As the Ohr HaChaim hakadosh 
teaches us (Tetzaveh), the final geulah will come solely in the 
merit of Torah-study.  Thus, it is fitting that we examine the 
berachah Yaakov Avinu bestowed upon Zevulun, the benefactor 
of Yissachar, the pillar of Torah (Bereishis 49, 13): לחוף  “זבולון 

 Zevulun shall dwell by—ימים ישכון והוא לחוף אניות וירכתו על צידון”
seashores; and he shall be at the ship’s harbor, and his end 
is at Sidon.  Rashi explains: His land will be on seashores . . . 
“And he” will constantly be found at “the shore of ships,” at 
the harbor, where ships bring merchandise.  For, Zevulun 
would engage in commerce, and provide food for the tribe 
of Yissachar, while they would engage in Torah-study.  This 
is the meaning of Moshe’s statement: “Rejoice Zevulun in 
your going forth, and Yissachar in your tents.”  Zevulun 
would go out to engage in commerce, and Yissachar would 
engage in Torah-study in tents.  

Seeing as it was Zevulun’s sacred task to provide for Yissachar, 
so that he could engage in Torah-study without interruption; 
why did Yaakov Avinu see fit to bestow upon him the blessing 
of: ”ישכון ימים  לחוף   that his livelihood should be at the—“זבולון 
seashore?  This suggests that there is a connection between the 

two.  After delving into the matter, I would like to explain in 
four ways the vital lesson that Zevulun was supposed to learn 
from the seashore, so that he could fulfill his sacred obligation 
to Yissachar, the pillar of Torah, in the fullest sense.  

As a Reminder that Yisrael 
Are Compared to Fish

To begin our enlightening journey, let us refer to the berachah 
Yaakov Avinu bestowed upon Ephraim and Menashe (Bereishis 
הארץ” :(16 ,48 בקרב  לרוב   and may they reproduce—“וידגו 
abundantly like fish within the land.  Rashi comments: Like 
these fish that proliferate and become numerous, and the 
evil eye has no effect on them.  We can interpret Rashi’s 
comment based on the following Gemara (A.Z. 3b): 

“אמר רב יהודה אמר שמואל, מאי דכתיב )חבקוק א-יד( ותעשה אדם כדגי 

הים, למה נמשלו בני אדם כדגי הים, לומר לך מה דגים שבים כיון שעולין ליבשה 

מיד מתים, אף בני אדם כיון שפורשין מדברי תורה ומן המצוות מיד מתים.” 

Rav Yehudah said in the name of Shmuel: What is the 
meaning of that which is written: “You have made man like 
the fish of the sea”?  Why are human beings compared to 
the fish of the sea?  To teach you that just as the fish of the 
sea die immediately if they go up onto dry land, so, too, do 
people who separate themselves from the words of Torah 
and from the mitzvos die immediately.  
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The message is clear, as we have learned elsewhere in the 
Gemara (Kiddushin 30b): יצר בראתי  בני  לישראל  הקב”ה  אמר  כך   “ 

 --הרע ובראתי לו תורה תבלין, ואם אתם עוסקים בתורה אין אתם נמסרים בידו”
so said HKB”H to Yisrael: My children, I have created the 
yetzer hara and I have created the Torah as its antidote; if 
you engage in Torah-study, you will not fall prey to it.  They 
also teach us (ibid.): ”יצרו של אדם מתגבר עליו בכל יום ומבקש המיתו“-- 
a person’s yetzer overwhelms him daily and attempts to 
kill him.  This is why Yisrael are compared to fish.  They can 
only survive in the water—namely, in a world of Torah.  For, the 
Gemara teaches us (B.K. 17a): )אין מים אלא תורה שנאמר )ישעיה נה-א“ 

 there is no water other than Torah, as it—הוי כל צמא לכו למים”
says: “Ho!  All that are thirsty, go to the water.”  So, if they 
abandon the waters of Torah, they will die, because the yetzer 
hara will overwhelm them and will kill them spiritually.  

This coincides amazingly with what we have learned in 
another Gemara (Berachos 61b): 

“תנו רבנן, פעם אחת גזרה מלכות הרשעה שלא יעסקו ישראל בתורה. בא פפוס 

בן יהודה ומצאו לרבי עקיבא שהיה מקהיל קהלות ברבים ועוסק בתורה, אמר ליה, 

עקיבא אי אתה מתירא מפני מלכות. אמר לו, אמשול לך משל למה הדבר דומה, 

לשועל שהיה מהלך על גב הנהר, וראה דגים שהיו מתקבצים ממקום למקום, אמר 

להם מפני מה אתם בורחים, אמרו לו מפני רשתות שמביאין עלינו בני אדם.

עם  אבותי  שדרו  כשם  ואתם  אני  ונדור  ליבשה  שתעלו  רצונכם  להם,  אמר 

אבותיכם. אמרו לו, אתה הוא שאומרים עליך פיקח שבחיות, לא פיקח אתה אלא 

טיפש אתה, ומה במקום חיותנו אנו מתיראין, במקום מיתתנו על אחת כמה וכמה. 

כי הוא  )דברים ל-כ(  ועוסקים בתורה, שכתוב בה  יושבים  אף אנחנו עכשיו שאנו 

חייך ואורך ימיך כך, אם אנו הולכים ומבטלים ממנה על אחת כמה וכמה”.

The Rabbis taught in a Baraisa:  Once, the wicked 
regime, decreed that the Jewish people should not engage 
in Torah-study.  Pappus ben Yehudah came and found Rabbi 
Akiva as he was convening public assemblies and engaging 
in Torah-study.  He said to him, “Akiva, are you not afraid 
of the regime?”  He replied to him, “I will provide you 
with a parable to which the situation is comparable.  It is 
comparable to a fox who was walking alongside a river, and 
saw fish that were gathering from place to place.  He said to 
them, “What are you fleeing from?”  They said to him, “From 
the nets human beings are bringing to catch us.”  

He said to them, “Is it your wish to come up onto dry 
land, and we shall dwell together just as my ancestors 
dwelt with your ancestors?”  They said to him, “Are you the 
one they describe as the cleverest of the animals?  You are 
not a clever one but a fool!  If in the place that sustains us, 

we are afraid, in the place that will cause us to die, all the 
more so.”  The same applies to us.  Now, as we sit and engage 
in Torah-study, about which it is written, “For it is your life 
and the length of your days,” we are in danger; if we go and 
neglect it, all the more so!  

From Rabbi Akiva’s words of wisdom, we learn a 
fundamental principle regarding Torah-study.  The yetzer hara 
approaches a Jew and attempts to persuade him to abandon 
his Torah-studies.  It lies to him and claims that if he indulges 
in the nonsensical pursuits of Olam HaZeh, as all of the goyim 
do, he will enjoy a much better life.  Know full-well that this is 
analogous to the fox’s statement to the fish: “Is it your wish to 
come up onto dry land, and we shall dwell together just as 
my ancestors dwelt with your ancestors?”  We must resist 
this lie by applying the “kal-vachomer” employed by the fish: 
“If in the place that sustains us, we are afraid (and our lives 
are in danger), in the place that will cause us to die, all the 
more so.”  

This explains very nicely the berachah Yaakov Avinu 
bestowed upon Menasheh and Ephraim: ”לרוב  they—“וידגו 
should proliferate like these fish and become numerous, 
and the evil eye should have no effect on them.  He was 
teaching us that it is advisable for every Jew to adhere to the 
Torah, which is compared to water.  We should be like the fish, 
who thrive in the water, and are not influenced by the evil eye 
and suggestions of the fox.  For they know that the moment they 
abandon the water, they will die.  

Zevulun Must Always Remember  
that without Torah He Cannot Survive

This begs the question.  Without a doubt, those who are 
fortunate to be like Yissachar—to engage in Torah-study day in 
and day out—are protected from the assaults of the yetzer hara.  
But what about those whose destiny it is to engage in business 
and commerce out among the goyim?  While they are out and 
about, they are analogous to fish out of water.  So, how can they 
combat the yetzer hara, who awaits them in the marketplace 
and the outside world, intending to trap them in its net?  

The answer is quite clear.  They must use the money they 
earn to act like Zevulun.  They can support their children, 
enabling them to engage in Torah-study.  Or else, they can 
give tzedakah generously, in order to support Torah-scholars, 
the counterparts of Yissachar—enabling them to dedicate 
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themselves to Torah-study and the service of Hashem.  Thus, 
while they are engaged in worldly endeavors, the counterparts 
of Yissachar will be studying in the halls of Torah, in their merit.  
Therefore, the kedushah of Yissachar’s Torah will extend to 
Zevulun, as well.  As a result, while he is engaged in his business 
endeavors, he will still be able to overcome his yetzer.  

This also provides us with a very nice interpretation of 
the berachah conferred by Moshe Rabeinu (Devarim 33, 18): 
באהליך” ויששכר  בצאתך  זבולון  שמח  אמר   ,In other words  .“ולזבולון 
“Rejoice Zevulun in your going forth” to engage in commerce 
and worldly endeavors, seemingly without Torah, because you 
need not fear the yetzer hara who lies in wait for you in the 
marketplace.  Why? “And Yissachar is in your tents”—because 
Yissachar is engaging in Torah-study “in your tents.”  Seeing as 
you are supporting him, it is considered as if he is sitting and 
studying in your place.  So, when he is studying Torah, it is as if 
you are studying Torah, and you are afforded protection from 
the yetzer.  

We can now better appreciate why Yaakov chose to bless 
Zevulun: ”ישכון ימים  לחוף   Zevulun shall dwell by --“זבולון 
seashores.  As Rashi explained, this berachah implies that he 
will constantly be at the harbors, where the ships bring and 
unload their cargoes.  This will serve as a constant reminder 
of the parable of the fish, who cannot survive outside of the 
water.  Similarly, Yisrael cannot survive without Torah, which 
is compared to water.  Thus, it will be clear to him that if he 
wishes to resist and overcome the yetzer while he engages 
in his commercial endeavors, it is imperative that he support 
Yissachar, the pillar of Torah, and designate set times for studying 
Torah.  It will then be considered as if he was engaging in Torah 
even while he was occupied with his business transactions.  

To Learn from the Sea that It Is Impossible 
 to Transgress the Boundaries Set by HKB”H

It appears that Yaakov Avinu also intended to teach Zevulun 
another important lesson with the berachah: ”זבולון לחוף ימים ישכון“.  
Let us refer to the prophet’s rebuke of Yisrael (Yirmiyah 5, 22): 
 “האותי לא תיראו נאום ה’ אם מפני לא תחילו, אשר שמתי חול גבול לים חק עולם ולא

—Will you not fear Me  יעברנהו, ויתגעשו ולא יוכלו, והמו גליו ולא יעברנהו.”
the word of Hashem; will you not tremble before Me?  For I 
have set sand as boundary against the sea, as a permanent 
law that cannot be broken.  Its waves rage forth but cannot 
succeed, they roar but cannot cross it.  Rashi explains that the 
sea is not worried about being punished and does not expect to 

receive any reward.  It merely fears and reveres the Almighty and 
does not trespass the boundary He set around it.  

In similar fashion, the Midrash Shochar Tov explains (Tehillim 
 “הים הזה הגל שלו עולה ומתגבר כאילו מציף את העולם, וכיון שמגיע לשפת :(2

 this sea, its wave rises and intensifies—הים הוא משתטח לפני החול”
as if it will flood the world; yet, when it reaches the seashore, 
it flattens out before the sand.  This suggests that the sea wants 
to inundate the entire world; however, it is afraid to trespass 
the boundary established by HKB”H, marked by the sand.  It 
is incumbent upon a person to learn this lesson from the sea.  
He, too, should not transgress the boundaries of that which is 
prohibited and that which is permissible set by the Creator.  

Let us add a spicy tidbit to explain the matter further.  Rabbi 
Chaim Vital, zy”a, writes in the name of his teacher, the Arizal, in 
Sha’arei Kedushah that a man’s being is composed of four basic 
elements: אש, רוח, מים, עפר—fire, wind, water and earth (dust).  
They are the source of all human, negative character traits.  He 
explains one by one, how each of the elements is responsible for 
particular negative traits.  Here is what he has to say about the 
element of water:  

תענוג,  מיני  כל  מצמיחין  המים  כן  כי  התענוגים,  תאות  ממנו  המים  “יסוד 

ותולדותיה שתים - החמדה לגזול ממון חבירו ואשתו וכל אשר לו להתענג בהם, 

והקנאה כי יקנא בחבירו אשר לו ממון רב וכיוצא בזה להתענג בו”.

The desire for pleasure stems from the element of 
water.  Water gives rise to all sorts of pleasures.  It has two 
derivative branches: (1) the tendency to covet and steal 
another person’s money, wife and everything else he owns 
for the sake of his own pleasure and enjoyment and (2) 
jealousy of his fellow man’s wealth and the like, which he 
would like to enjoy.  

Now, we are all familiar with Chazal’s statement (K.R. 1, 
 “אין אדם יוצא מן העולם וחצי תאותו בידו, אית ליה מאה בעי למעבד יתהון :(34

 a person does not leave the world with only half—תרתי מאה”
of his desire in hand; if he has one hundred, he yearns to 
make it into two hundred.  Thus, it turns out that the element 
of water in a person, the source of his cravings, is just like the 
sea.  Its waves rush to inundate the entire world; similarly, a 
human being is never satisfied with what he has; he always 
wants more.  If he has one hundred, he wants two hundred; if 
he has two hundred, he wants four hundred.  

This then is the message conveyed by the prophet in 
his rebuke of Yisrael: “Will you not fear Me—the word of 
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Hashem; will you not tremble before Me?  For I have set 
sand as boundary against the sea, as a permanent law that 
cannot be broken.  Its waves rage forth but cannot succeed, 
they roar but cannot cross it.”  Observe how the sea rages 
and bursts forth as if it intends to inundate and wash away the 
entire world.  Yet, when it reaches the seashore, it halts out of 
fear of Hashem and His majesty.  That being the case, shouldn’t 
mankind also tremble in the presence of Hashem?!  Man should 
learn from the sea that he must rein in the element of water 
within his being; so that he does not violate and trespass the 
boundaries Hashem has set for him in matters pertaining to 
Olam HaZeh.  In the words of Chazal (Beitzah 16a): כל מזונותיו“ 

הכיפורים” יום  ועד  השנה  מראש  לו  קצובים  אדם   all of a person’s—של 
meals are allotted for him between Rosh HaShanah and 
Yom HaKippurim.  

This enlightens us as to Yaakov Avinu’s deeper intent.  When 
he realized via his “ruach hakodesh” that it was Zevulun’s 
role to engage in commercial transactions in order to support 
Yissachar; he foresaw that this would present spiritual perils 
for him.  He might be submerged, chas v’shalom, by the waters 
of desire.  Therefore, Yaakov blessed him as follows: זבולון לחוף“ 

 Zevulun shall dwell by seashores.  As a result, he --ימים ישכון”
will constantly observe how the waves yearn to inundate the 
world; nevertheless , they respect the boundaries set for them 
by HKB”H.  This will teach him a valuable and crucial lesson.  
Although he must engage in commercial dealings, nevertheless, 
he must not violate the boundaries HKB”H has set for him.  
Furthermore, he should designate time to pray three times a 
day and to study Torah.  

The Permit to Engage in Matters of Olam HaZeh  
Based on the Law of “Zuto shel Yam”

As it is the nature of Torah to be elucidated in seventy different 
ways, I would like to suggest an explanation for the berachah זבולון“ 

ישכון” ימים   based on the methodology of “drush.”  The Bnei ,לחוף 
Yissaschar (Shabbas 7, 17) presents a powerful question in the 
name of the great Gaon Chida in Rosh David (Tetzaveh).  According 
to the Midrash (Tanna D’Bei Eliyahu Zuta 19), Yaakov and Eisav 
divided up the two worlds between them.  Eisav took Olam HaZeh 
as his portion, and Yaakov took Olam HaBa as his portion.  That 
being the case, on what grounds are we entitled to benefit from 
the delights and pleasures of Olam HaZeh, even on Shabbasos and 
Yamim Tovim?  Seemingly, Olam HaZeh belongs to Eisav, and we 
should not be permitted to take more than our basic needs.  

The Maharash Primo provides an answer based on the 
exposition in the Gemara (A.Z. 3a):  מאי דכתיב )בראשית א-לא( ויהי ערב“ 

 ויהי בקר יום השישי, מלמד שהתנה הקב”ה עם מעשה בראשית ואמר, אם ישראל

 what is the—מקבלין את תורתי מוטב, ואם לאו אני אחזיר אתכם לתוהו ובוהו”
meaning of that which is written: “And there was evening and 
there was morning, the sixth day?  (Why is there an extra letter 
“hei,” meaning “the,” in the word ״השישי״? It does not appear with 
regards to the other days of creation.)  It teaches that HKB”H 
stipulated with the works of Creation, and He said to them, “If 
Yisrael accept My Torah, then all is well; but if they do not, I 
will return you to chaos and void.  According to this exposition, 
the world cannot continue to exist without Torah.  Now, we have 
an explicit passuk that says (Devarim 33, 2): ה’ מסיני בא וזרח משעיר“ 

 Hashem came from Sinai—למו, הופיע מהר פארן ואתה מרבבות קודש”
and He shone forth to them from Seir, He appeared from Har 
Paran, and He came with some of the myriads of the holy.  
Rashi explains: He proposed to the children of Eisav that they 
accept the Torah, but they did not want to . . . He went there 
and proposed to the children of Yishmael that they accept it, 
but they did not want to.  

Thus, we learn that by accepting the Torah, Yisrael saved all of 
creation from returning to chaos and void.  Now, we have learned 
an explicit halachah in the Gemara (B.M. 24a): המציל . . . מזוטו של“ 

 a person who saves an object—ים ומשלוליתו של נהר . . . הרי אלו שלו”
from the bottom of the sea (“zuto shel yam”) or from the 
surge of a river, it belongs to him.  So, by accepting the Torah, 
Yisrael also acquired the portion of Olam HaZeh for themselves; 
because it was as if they saved the world from certain loss—
like from the bottom of the sea.  Consequently, not only are we 
entitled to Olam HaZeh but what the goyim are benefitting from 
and enjoying in Olam HaZeh is tantamount to theft.  

Based on this understanding, the Bnei Yissaschar explains 
the following Gemara (Pesachim 68b): דבעינן בעצרת  מודים   “הכל 

תורה” בו  שניתנה  יום  טעמא  מאי  לכם   all authorities concede —נמי 
that on Atzeres (Shavuos), we also require the criterion of 
“for you” (“lachem”); what is the reason?  It is the day on 
which the Torah was given.   We can suggest that since Yisrael 
accepted the Torah on Shavuot on Har Sinai, and thereby saved 
the world from extermination, they acquired Olam HaZeh, 
Eisav’s portion, based on the law of “zuto shel yam.”  For this 
reason, we celebrate on Shavuot by delighting in food and 
drink— “lachem”—the indulgences of Olam HaZeh; because “it 
is the day on which the Torah was given.”  Yisrael came to the 
rescue of all of creation and deserve to also enjoy the delights of 
Olam HaZeh.  This concludes his sacred remarks.  
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It is with great pleasure and satisfaction that we can now 
better appreciate Yaakov Avinu’s profound wisdom.  He blessed 
Zevulun: ”ישכון ימים  לחוף   so that he would always recall ,“זבולון 
the impact of the law of “zuto shel yam.”  The reason Yisrael, 
the offspring of Yaakov, are permitted to engage in commerce 
and dealings related to Olam HaZeh, is in the merit of the law 
learned from the sea: If a person saves an object from the 
bottom of the sea or from the surge of a river, it now belongs to 
him.  This will reinforce his sacred commitment to Yissaschar, 
the pillar of Torah.  For, it is only in the merit of accepting the 
Torah that he is permitted to engage in matters related to Olam 
HaZeh.  Furthermore, in the merit of supporting Torah-study, 
he is rescuing the world from the bottom of the sea and, in that 
merit, HKB”H will ensure that he succeeds in all his endeavors.  

The Upper Waters and the Lower Waters

I would like to present to our esteemed audience another 
idea regarding the berachah Yaakov bestowed upon Zevulun: 
 In parshas Vayikra it is written (Vayikra  .”זבולון לחוף ימים ישכון“
מנחתך” :(13 ,2 מעל  אלקיך  ברית  מלח  תשבית   you may not --“ולא 
discontinue the salt of your G-d’s covenant from upon your 
minchah offering.  Rashi comments: “For a covenant has 
been made with salt since the six days of creation; for the 
lower waters were promised to be offered on the mizbeiach 
in the form of salt and during the water libations on the 
festival (Succos).  Rashi’s source is the Midrash brought down 
by Rabeinu Bachayei (Vayikra ibid.): 

“וכן אמרו במדרש מים התחתונים נקראו מים בוכים, ולמה נקראו מים בוכים, 

מים  התחילו  למטה,  ואלו  למעלה  אלו  נתן  המים  את  הקב”ה  שחלק  בשעה  כי 

התחתונים בוכים, וזהו שכתוב )איוב כח-יא( מבכי נהרות חבש, אמר רבי אבא בבכי 

למעלה  לעלות  זכינו  שלא  לנו  אוי  אמרו  העליונים,  מן  התחתונים  המים  נתפרשו 

להיות קרובים ליוצרנו... אמר להם הקב”ה הואיל ולכבודי עשיתן כל כך, אין להן 

רשות למים העליונים לומר שירה עד שיטלו רשות מכם... ולא עוד אלא שעתידין 

אתם ליקרב על גבי המזבח במלח וניסוך המים”.

And this is what they said in the Midrash:  The lower 
waters are referred to as “weeping waters.”  Why are they 
called “weeping waters”?  Because when HKB”H divided the 
waters, He placed these above and these below.  The lower 
waters began to weep.  They lamented the fact that they did 
not merit to remain above in close proximity to the Creator.  In 
an attempt to appease them, HKB”H told them that: (a) since you 
acted out of respect for Me, the upper waters are not permitted 
to utter their song until they first obtain permission from you, 
and furthermore (b) you, the lower waters, are destined to be 

offered on the altar in the form of salt and in the form of water 
libations—affording you distinction and honor.  

This subject is also addressed by the Tikunei Zohar (Tikun 5, 
19b), elucidating the passuk (Bereishis 1, 6):  מים בין  מבדיל   “ויהי 

 למים... בגין דמים תתאין אינון בוכין ואמרין, אנן בעיין למהוי קדם מלכא עלת העלות

 The passuk indicates that the Almighty created  .ובען לסלקא לעילא”
a separation between the two bodies of water.  This caused 
the lower waters to cry and protest: “We want to ascend to the 
heavens to be in the presence of the King of Kings, HKB” H.”  So, 
on the festival of Succot, when we pour water on the mizbeiach 
before Hashem, there is great joy.  For, the earthly waters are 
appeased by being presented as libations before HKB”H.  

Clearly, the weeping of the lower waters and their protest: 
“We want to be in the presence of the King”—requires further 
explanation.  If HKB”H, Who created them, determined that they 
should remain down below on earth, who are they to complain 
and question His decision?  Should He have altered the order of 
creation on account of their dissatisfaction?  Furthermore, it is 
one of the principles of our faith, as expressed by the song of the 
heavenly seraphim (Yeshayah 6, 3):  קדוש קדוש קדוש ה’ צבאות מלוא“ 

 ;Holy, holy, holy is Hashem, Master of Legions“ —כל הארץ כבודו”
the whole world is filled with His glory.” He is everywhere; so, 
even down in this world, the lower waters stand before the Glory 
of the King.  Hence, their protest seems entirely invalid.

To reconcile our sages’ enigmatic remarks, let us refer back 
to what Rabeinu Chaim Vital, zy”a, writes in Sha’arei Kedushah 
in the name of his teacher, the Arizal.  He taught us that man’s 
being is made up of four basic elements: עפר מים,  רוח,  —אש, 
fire, wind, water and earth (dust).  They are the source of 
all human, negative character traits.  Regarding the element 
of water, he writes that it is the source of all human desire:  
Because water gives rise to all sorts of pleasures.  

Accordingly, we can suggest a tremendous chiddush.  The 
upper waters are the holy Torah, which HKB”H delighted in in 
the heavens for two thousand years before the creation of the 
world.  As the Midrash explains (B.R. 8, 2): שני אלפים שנה קדמה“ 

 התורה לברייתו של עולם, הדא הוא דכתיב )משלי ח-ל( ואהיה אצלו אמון ואהיה

ויומו של הקב”ה אלף שנים, דכתיב )תהלים צ-ד( כי אלף וגו’,  יום  יום   שעשועים 

 The Torah preceded the creation   שנים בעיניך כיום אתמול כי יעבר”.
of the world by two thousand years, as it is written: “I was 
a nursling beside Him, I was then His delight every day etc.”  
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Now, one of HKB”H’s days is equal to one thousand years, 
as it is written: “For a thousand years in Your eyes are like 
yesterday.  The lower waters, on the other hand, represent all 
the pleasures and delights of Olam HaZeh.  

Thus, we have gained a better understanding regarding the 
subject of the weeping of the lower waters.  They also long for 
mankind to utilize all matters pertaining to Olam HaZeh for the 
sake of Heaven—“l’shem shamayim.”  This accords with the 
halachic ruling of the Shulchan Aruch (O.C. 231): 

יתברך  הבורא  לעבודת  אלא  להנאתו  יכוין  לא  הזה  בעולם  שיהנה  מה  “בכל 

כדכתיב )משלי ג-ו( בכל דרכיך דעהו, ואמרו חכמים )אבות פ”ב מי”ב( כל מעשיך 

וההליכה  והשתיה  האכילה  כגון  רשות  של  דברים  שאפילו  שמים,  לשם  יהיו 

והישיבה... וכל צרכי גופך, יהיו כולם לעבודת בוראך או לדבר הגורם עבודתו... ומי 

שנוהג כן עובד את בוראו תמיד”.

All pleasure and benefit a person enjoys in this world should 
not be intended for one’s own personal pleasure but rather should 
be for the purpose of serving the Almighty.  This applies to all 
mundane and optional activities such as eating, drinking, walking, 
sitting, rising and satisfying all of a person’s bodily needs.  A person 
who behaves in this manner is always serving his Creator.  

He Shall Dwell by Seashores 
to Learn the Law of Immersion

In this manner, we can proceed to explain HKB”H’s response 
to the lower waters: “Since you acted solely out of respect for 
Me, the upper waters are not permitted to utter their song 
until they first obtain permission from you.”  We have learned 
in the Mishnah (Avos 3, 17): ”אם אין קמח אין תורה, אם אין תורה אין קמח“-
- if there is no “kemach” (literally flour; sustenance) there is no 
Torah; if there is no Torah, there is no “kemach (sustenance).”  
Note that in the Mishnah the word “kemach” appears before the 
word “Torah.”  It is teaching us that sustenance must come first; 
it is a prerequisite for Torah.  This is explained by the Kli Yakar 
on this week’s parsha.  He explains that this is why Yaakov Avinu 
blessed Zevulun before blessing Yissachar—because if there 
is no “kemach”—sustenance--there is no Torah.  Accordingly, 
Yissachar, the pillar of Torah, cannot engage in Torah-study 
unless he has been provided for by Zevulun beforehand.  

Additionally, let us cite a halachic ruling from the Shulchan 
Aruch (Y.D. 201) regarding a body of water located near the 
seashore.  If it is connected to the sea water, it has the same 
status as the sea water itself, and the law of “hashakah” applies.  
Thus, anyone who immerses in it will be purified, even if it 
lacks the required forty “se’ah.”  If, however, the pool of water, 
is not connected to the sea, the law of “hashakah” does not 
apply.  In this case, it has the status of a mikveh, and it only 
purifies if it contains the required forty “se’ah” of water.  The 
same applies to drawn water—“mayim she’uvim”—which are 
not kosher for the sake of immersion.  Yet, if they are connected 
to a kosher mikveh, the law of “hashakah” applies, and anyone 
who immerses in them is purified.  

It is with great pleasure that we can now comprehend 
HKB”H’s response to the lower waters.  He informed them that 
the upper, heavenly waters—the Torah—are not permitted 
to utter their song to HKB”H, celebrating the fact that Yisrael 
are studying Torah, until they first obtain permission from 
the lower waters.  In other words, Yisrael must first engage 
in matters pertaining to Olam HaZeh, representing the lower 
waters, and support Yissachar, the pillar of Torah, by providing 
him sustenance, so that he can pursue his Torah studies.  As a 
result of this support, Zevulun successfully connects the lower 
waters with the upper waters—worldly, material matters with 
the Torah.  In return, he achieves his necessary tikun, and it is 
considered as if he engages in Torah-study all day long.  

This enlightens us as to why Yaakov Avinu chose to bestow 
upon Zevulun the berachah: ”זבולון לחוף ימים ישכון“—that he dwells 
in the location of the lower waters.  This will serve as a constant 
reminder that it is his duty to occupy himself with matters of 
Olam HaZeh, representing the weeping lower waters.  He should 
have in mind the valuable lessons that we learn from the sea 
and seashore.  For instance, we learn the law of “hashakah”: If a 
pool of water in close proximity to the seashore is connected to 
the sea water, it does not require the minimum volume of forty 
se’ah.  In similar fashion, it is incumbent upon him to purify the 
lower waters—all earthly, mundane matters—by uniting them 
with the upper waters of Yissachar, the pillar of Torah.
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