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יהי רצון מלפניך, “ – כשנכנס לסוכה

ד' אלקי ואלקי אבותי, שתשרה 

שכינתך בינינו ותפרוש עלינו סכת שלומך בזכות 

מצות סכה שאנו מקימין...ובזכות צאתי מביתי החוצה 

ודרך מצותיך ארוצה – יחשב לי בזאת כאלו הרחקתי 

 ”נדוד

“May it be Your will, Hashem, my G-d and the G-d 

of my forefathers, that You cause Your Presence to 

reside among us; that You spread over us the 

Sukkah of Your peace – in the merit of the Mitzvah 

of Sukkah that we are fulfilling…And in the merit of 

my leaving my house to go out – and I will 

enthusiastically pursue the path of Your 

commandments – may this be reckoned for me as 

if I have wandered far.”  Upon entering the Sukkah 

there is a יהי רצון said that discusses the Mitzvah of 

Sukkos, and what we want to accomplish.  “May 

this be reckoned for me as if I have wandered far” 

– what are we speaking about when we request of 

Hakodosh Boruch Hu that our living in the Sukkah 

should be reckoned for us as if we have wandered 

far?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the 

closing paragraph. 

כי “ Parshas Ki Saitzai – 21:10 – חתם סופר 

אלקיך בידך ושבית ' ונתנו ד, תצא למלחמה על איביך

 When you shall go out to war against your“ – ”שביו

enemies, and Hashem, your G-d, will deliver him 

into your hand, and you will capture his captivity.”  

It says in the Sefer ראשית חכמה – Sha’ar Hatshuva 

Perek 5 – When one sins, he must return to 

Hashem with his entire heart.  One should not be 

extreme in his return to Hashem, rather he should 

do it step by step.  So too, when the Yetzer Hara 

comes to convince one to sin, he does so step by 

step, little by little, until he gets him to transgress a 

great sin.  Shabbos 105b – Today the Yetzer Hara 

says do this, and the next day do that…. Meaning 

that he will not try to get someone to commit a 

grave sin at one time.  He will do so step by step – 

get the person to do something very minor, and 

then a little bit more serious etc…  If at first, if he 

tries to get the person to transgress a great sin, he 

certainly will not abide.  This is what the Posuk is 

telling us here – when we will go out to war with 

our enemies, this refers to the Yetzer Hara.  “ ושבית

 We must capture the Yetzer Hara’s captivity – ”שביו

– meaning that we must act in the same manner 

that he does when comes to induce us to sin.  He 

first tries to get us to commit a minor transgression 

against Hashem, and then more and more severe.  

So too, when we return to Hakodosh Boruch Hu 

with Teshuva, we must do it in stages.  If we try to 

grab too much, we will not grab anything.  We 

must take small steps, make small Kabolos, in our 

return to the ways of Hakodosh Boruch Hu.   

 ,Sukkos Shaleim – 19 – The Tur – ברך משה 

in Orach Chaim 625 asks why were we commanded 

to perform the Mitzvah of Sukkah in the month of 

Tishrei, and not at the time that Klal Yisroel left 

Mitzrayim, which was in the month of Nisan?  The 

answer given there is that if we were to go out of 

our homes and dwell in Sukkos in Nisan, it would 

not be apparent that we are doing so because 

Hashem commanded, rather we are doing it when 

the spring time comes, a time when many dwell 

outside.  Therefore, we have the Mitzvah in the 

month of Tishrei, a month when people do not 

dwell outside of their homes, so it is apparent that 

we are doing it only because Hakodosh Boruch Hu 

commanded us so.  Perhaps we can explain an 

additional reason, and that is the Torah is teaching 

us the proper way to do Teshuva in a way that the 

Teshuva can last.  After we pass through the days 

of Aseres Yemei Teshuva and Yom Hakippurim, we 

must work on returning to Hashem, in a step by 

step process.  As the Chasam Sofer explains on the 

Posuk in Parshas Ki Saitzai, that we must do 

Teshuva is a process, and not seek to do it in one 

fell swoop.  Avodah Zara, 3a – “ מצוה קלה יש לי

 I have an easy Mitzvah, and Sukkah“ – ”וסוכה שמה

is its name.”  The Mitzvah of Sukkah is given to us 

after Yom Hakippurim, so that we can have an easy 

Mitzvah to fulfill immediately after Yom 

Hakippurim.  We are to learn from this that we 

must first work on the easy Mitzvos in our Teshuva 

process, and then continue to progress until we 
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have done a complete and proper Teshuva – 

become a true Eved Hashem.  With this 

understanding we can explain the words that we 

say when entering the Sukkah, “ חשב לי בזאת כאלו י

 We ask Hakodosh Boruch Hu that  ”.הרחקתי נדוד

with the performance of the Mitzvah of Sukkah, it 

should be considered that we have, “wandered far” 

– that we have done much demonstrating that we 

seek to serve Hakodosh Boruch Hu and do a full 

Teshuva.  Although it is only an “easy Mitzvah” – 

nonetheless, it should be seen as a great act, for 

this is the first step of a proper Teshuva.  

למה “ – Sukkos 29 – פסיקתא דרב כהנה 

 Why do we“ – ”עושים אנו סכה אחר יום הכפורים

make Sukkos after Yom Hakippurim?”  On Rosh 

Hashanah, Hakodosh Boruch Hu sits in judgment 

on everyone in the world, and on Yom Hakippurim 

He seals the judgment.  Perhaps the judgment 

upon Klal Yisroel is that they must go to Golus.  

Therefore, Klal Yisroel made Sukkos and by our 

going out into our Sukkah – being exiled into our 

Sukkah, Hakodosh Boruch Hu considers it as if we 

were exiled to Bavel. Michah 4:10 “ חולי וגחי בת ציון

כיולדה כי עתה תצאי מקריה ושכנת בשדה ובאת עד 

מכף איביך' בבל שם תנצל שם יגאלך ד ” – “Be in pain 

and groan like a woman in childbirth, O daughter of 

Tziyon; for now you will leave the city and dwell in 

the field, you will come to Bavel and there you will 

be rescued – there Hashem will redeem you from 

the palms of your enemies.”  (Also found in Yalkut 

Shimoni Emor 653).   

טעמי “ – Sukkos Drush 88 – קהלת יעקב 

 There are two main reasons for the – ”מצות סוכה

Mitzvah of Sukkah.  One is as it says in the Posuk, 

that it is a Zecher for Yetzias Mitzrayim, for the 

Sukkos and the Ananei Hakovod.  The second 

reason is as it says in the Yalkut Shimoni, that the 

Sukkah is in place of exile – and as we say in the  יהי

 upon entering the Sukkah.  Tehillim 27:4-6 רצון

“ כל ' שבתי בבית ד, אותה אבקש' אחת שאלתי מאת ד

כי יצפנני בסכה . ולבקר בהיכלו' ימי חיי לחזות בנעם ד

ועתה ירים . יסתרני בסתר אהלו בצור ירוממני, ביום רעה

...ראשי על איבי ” – “One thing I asked of Hashem 

that I shall seek, that I dwell in the house of 

Hashem all the days of my life to behold the delight 

of Hashem, and to contemplate His Sanctuary.  

Indeed He will hide me in His shelter on the day of 

evil, He will conceal me in the concealment of His 

Tent upon a rock He will lift me.  And now, my head 

is elevated above my enemies…”  The Torah is 

called, “ 'בית ד .”  Dovid Hamelech was requesting of 

Hakodosh Boruch Hu that he should be Zoche to 

dwell in Hashem’s Sukkah in a way that it is a 

reminder of the Ananei Hakovod, and not in the 

place of Golus.  When Klal Yisroel were sitting on 

their Land, and were not yet in Golus, then the 

Sukkah may represent Golus.  However, when Klal 

Yisroel are already in Golus, and are exiled from 

their Land, then the Sukkah cannot be instead of 

Golus, for they are already in Golus.  Therefore, the 

Sukkah must be as a remembrance for what 

Hakodosh Boruch Hu did for Klal Yisroel when they 

left Mitzrayim.  “ כל ימי חיי לחזות ' שבתי בבית ד

ולבקר בהיכלו' בנעם ד ” – Dovid Hamelech was 

saying that he always wants to behold the delight 

of Hashem in the Sukkah, and not Golus.  “ בצור

ועתה ירים ראשי על איבי. ירוממני ” – When Klal 

Yisroel are already in Golus, at a time of Tzarah for 

Klal Yisroel, Hakodosh Boruch Hu shelters Klal 

Yisroel in His Sukkah – and that is a Siman of the 

coming Geulah, which should come speedily in our 

days.   

 – סוכה כגלות בבל – Sukkos – פרי צדיק 

When Hakodosh Boruch Hu sent Klal Yisroel to 

Golus Bavel, while it was exile, the purpose of the 

exile was to bestow much good upon them.  When 

Klal Yisroel descended to Bavel, Klal Yisroel were 

distraught, yet the Navi, Yechezkel was happy.  He 

foresaw how Torah would thrive in Bavel, and the 

entire Klal Yisroel would bathe in the light of its 

Torah.  The great light of the Talmud Bavli came 

from Golus Bavel.  The Holy Torah was lifted to 

great heights, even greater and brighter than it was 

in the Land of Eretz Yisroel.  The root of Torah 

Shebal Peh came from that Golus – Golus Bavel.  

The Anshei Kneses Hagdolah in Bavel enacted 

many Takanos to enhance Klal Yisroel’s Kedusha 
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and to help bring them closer to Hakodosh Boruch 

Hu through careful fulfillment of the Mitzvos.  In 

the days of Achashveirosh, during Golus Bavel, Klal 

Yisroel did Teshuva for their sins, and re-accepted 

of Torah Shebal Peh – this time out of love.  The 

Golus was the cause of the flowering of Torah, and 

their love for the Torah – to want to be Mekabel it 

again.  Sukkah 20a – When the Torah was forgotten 

in the Land of Eretz Yisroel, Ezra came up from 

Bavel and re-established it.  When it was forgotten 

again, Hillel the Bavli arose and re-established it.  

When it was forgotten again, Rebbe Chiya and his 

sons, from Bavel, came and re-established it.  The 

Torah was so great in Bavel, to the point that 

Rebbe Yehudah made a Takanah and prohibited 

leaving the land of Bavel – even to go to Eretz 

Yisroel.  Hakodosh Boruch Hu created the Yetzer 

Hara, and the antidote to it is the Torah.  Sukkah 

52a – In Bavel, because the Torah became so 

strong, we were redeemed from the Yetzer Hara, 

the greatest enemy of all.  Klal Yisroel received 

priceless benefits from Bavel – due to the great 

Torah that came from there.  This is the meaning of 

the Posuk in Michah – through Bavel – through the 

Torah, Hakodosh Boruch Hu shall redeem Klal 

Yisroel from all of their enemies. Through the 

Torah of Bavel, Klal Yisroel can unite itself under 

Hakodosh Boruch Hu, with a single heart and lofty 

purpose.   Just as Golus Bavel magnified the Torah 

and Kedusha in Klal Yisroel and brought them 

closer to our Father in Shomayim, the Mitzvah of 

Sukkah can cause similar results.  After doing 

Teshuva during Aseres Yemei Teshuva, and through 

the holy day of Yom Hakippurim, we are cleansed 

of our sins – to the point that we are as guiltless as 

a newborn child.  We leave our homes and enter 

the Sukkah, to absorb even more Kedusha and 

purity and to be surrounded.  Hashem’s protection 

envelopes us in the Sukkah, and affords us the 

opportunity to come close to Hakodosh Boruch Hu.  

In turn He sends His loving Hand down to caress us, 

and brings us even closer under His care, so that no 

evil can ever reach us.     

למה “ - Yalkut Shimoni Emor 653 – יד יוסף 

 The Medrash is – ”עושים אנו סכה אחר יום הכפורים

not explaining the reason for the Mitzvah of 

Sukkah, for the Torah explicitly says in Vayikra 

23:43 that the reason to dwell in Sukkos is so that 

your generations shall know that I (Hakodosh 

Boruch Hu) sat B’nei Yisroel in Sukkos when I took 

them out of the land of Mitzrayim.  (There is a 

Machlokes between Rebbe Eliezer and Rebbe Akiva 

as far as if the Posuk refers to the Ananei Hakovod 

or to actual huts – but they all agree that the 

Mitzvah of Sukkah commemorates that time when 

Klal Yisroel were protected by Hakodosh Boruch 

Hu).  The Medrash is only coming to explain why 

the Mitzvah of Sukkah is in the month of Tishrei, 

and not the month of Nisan – when Klal Yisroel 

were taken out of Mitzrayim.  The Medrash 

explains that there is something else to be gained 

by having Sukkos after Yom Hakippurim, and that is 

in addition to remembering what Hakodosh Boruch 

Hu did for us then, it also acts to serve as Golus so 

that we can attain atonement.   

 A“ – ”סוכה מכפר כמו גלות“ – מראה יחזקאל 

Sukkah atones just as Golus atones.”  Why is the 

Mitzvah of dwelling in a Sukkah right after Yom 

Hakippurim?  On Yom Hakippurim, all do Teshuva 

from Yirah – fear.  When one does Teshuva from 

fear, it turns all of his intentional sins into non-

intentional sins.  Golus atones for unintentional 

sins.  We therefore are exiled from our homes into 

the Sukkah to atone for the unintentional sins we 

still have with us.   

 Chag Hasukkos 8 - Psikta D’rav – פרי צדיק 

Kahana – Sukkos 29 – Sukkos is after Yom 

Hakippurim so that if Golus is necessary for 

atonement, going out into the Sukkah serves as 

that Golus.  We know this from the Posuk in 

Michah 4:10 “…You will come to Bavel and there 

you will be rescued…”  Why did the Psikta use this 

Posuk regarding exile in Bavel, as opposed to the 

many other Pesukim which discuss our nations 

exile to Bavel?  Yerushalmi Yuma 1:1 – “ כל שלא

 Any“ – ”נבנה בית המקדש בימיו כאילו נחרב בימיו
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generation in whose days the Bais Hamikdash is 

not rebuilt, is considered as if it was destroyed in 

their days.”  If Yom Hakippurim passes, and we see 

that the Bais Hamikdash has not been rebuilt, that 

is a telltale sign that we have not made the 

necessary corrections to rectify our actions.  Had 

we done a proper Teshuva, and completely 

cleansed ourselves, the Bais Hamikdash would be 

rebuilt. We leave our homes and dwell in a Sukkah 

so that it may be considered as if we have been 

sent off to wander in a distant land.  Dwelling in 

the Sukkah symbolizes us leaving the security of 

our permanent homes, and finding shelter under 

the care of Hakodosh Boruch Hu.  If we do this 

properly, it will affect a Kapparah, and will thereby 

rectify what was not accomplished on Yom 

Hakippurim.  Every time we are in exile, and suffer 

the pain of exile, we realize the Hashgacha Pratis 

with which Hakodosh Boruch Hu controls the 

world.  We recognize that we are alone in this 

world, and are completely in the hands of 

Hakodosh Boruch Hu.  Like a woman in childbirth, 

we turn to Hashem, and because of our suffering, 

we reaffirm our commitment to Hakodosh Boruch 

Hu and serve Him with greater devotion.  Due to 

our increased devotion to Him, He saves us from 

Golus.  When we see that we are sent into Golus, 

and then saved from terrible harm, we realize that 

everything that happens to us is all for our good.  

We are to go into the Sukkah and place ourselves 

completely under the protection of Hashem.  We 

must realize that the exile we are in is all for our 

good.  The Psikta chose this Posuk regarding Golus 

Bavel, for the Posuk tells us that it is because of the 

Golus that we will be redeemed.  It is in the Golus 

where we will realize that everything that 

Hakodosh Boruch Hu does is for our good, we will 

return to Him, and He will return to us.   

עיקר “ – Parshas Tetzaveh – באר מים חיים 

 The Guf of the – ”הסוכה היא הנשמה שבה וכוונתה

Sukkah, with its walls and covering, are the Guf of 

the Mitzvah.  However, that is not the Ikar of the 

Mitzvah, rather the Ikar of the Mitzvah is the 

Neshama of the Mitzvah – that is that when the 

person enters the Sukkah with his entire body – 

enters into the shade of the Sukkah, which is the 

Shem of Havayah and Adnus of Hakodosh Boruch 

Hu.  The person does not want to be under any 

other shade, only under the shade of Hakodosh 

Boruch Hu, where he accepts the Oneness of 

Hakodosh Boruch Hu, with complete Emunah.  In 

truth, all Mitzvos of the Torah are supposed to 

bring one to recognize the Oneness of Hakodosh 

Boruch Hu.  When one enters the Sukkah, he 

should have in mind that he is entering into the 

Reshus Hayachid, the private domain, of Hakodosh 

Boruch Hu.  One should seek to think about 

matters of Ruchniyos in the Sukkah, and how he 

can further his Avodas Hashem, and be completely 

connected to Him.   

 Perhaps now we can understand the 

meaning of the words we say when we enter the 

Sukkah, and the meaning of the Psikta and Yalkut, 

which is our going into the Sukkah is like going into 

Golus.  We must see the Sukkah as a remembrance 

of Hakodosh Boruch Hu taking us out of Mitzrayim 

– the Sukkos, the Ananei Hakovod, as well as Golus.  

We are already in Golus, and are not Zoche to have 

a Bais Hamikdash, a place where we can come 

close to Hakodosh Boruch Hu. We must remember 

the Sukkos when we left Mitzrayim, and that will 

help us understand Golus.  While Golus seems to 

be harsh and great punishment, in fact, it is what 

we need to come closer to Hashem. The Medrash 

specifically says, “a Golus like Bavel.”  It was in 

Golus Bavel that it was clear to all, that it was very 

beneficial to Klal Yisroel and their relationship with 

Hakodosh Boruch Hu.  It was through Golus Bavel 

that the primacy of Torah was brought back to Klal 

Yisroel – not as an academic study, but as a way of 

life – a way of coming closer to Hakodosh Boruch 

Hu.  May we be Zoche to utilize the Sukkah, as a 

tool, through the Torah Hakdosha, to come closer 

to Hakodosh Boruch Hu – and when we do it 

properly, be Zoche to see the rebuilding of the Bais 

Hamikdash, במהרה בימינו אמן! 
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Vayikra 23:40 “ ולקחתם לכם ביום הראשון פרי עץ

 ”הדר כפות תמרים וענף עץ עבת וערבי נחל

Vayikra 23:42 “בסכת תשבו שבעת ימים” 

“You shall take for yourselves on the first day the fruit of a citron tree, 

the branches of date palms, twigs of a plaited tree, and brook willows.” 

“You shall dwell in Sukkos for seven days.”  This is the first time in the 

Torah that it mentions the Yom Tov of Sukkos and tells us about the 

Mitzvos of Sukkos.  First, the Torah tells us that we should take a Lulav, 

Esrog, Hadassim, and Aravos.  Then the Torah tells us that we should sit 

in the Sukkah for seven days.  The Yom Tov is called “Sukkos” and we are 

to dwell in it for all seven days, while the Lulav and Esrog are only a 

Mitzvah of the Torah for the first day (Chazal were Mesaken that we 

take a Lulav and Esrog all of the days as a Zecher L’mikdash). 

Additionally, when the Yom Tov begins, at night, the Mitzvah of dwelling 

in the Sukkah is at night, while the Mitzvah of Lulav is not until the next 

morning.  Being that it would appear the focus of the Yom Tov of Sukkos 

is the Sukkah, and chronologically this Mitzvah comes first, why does the 

Torah mention the Mitzvah of Lulav and Esrog first?  The following Divrei 

Torah will expound on this topic, and support the P’shat offered in the 

closing paragraph.  

“ 23:34 – תוספות ברכה  'חג הסכות שבעת ימים לד ” – “The 

festival of Sukkos, a seven-day period for Hashem.”  In this Posuk, the 

first time the Torah mentions the Yom Tov of Sukkos, it is spelled 

'ו Malei, full, with a – ”הסכות“ .  However, in Posuk 42, the words בסכת 

are spelled Chaseir, lacking, without the ו' .  Then again in Posuk 43, the 

Torah reverts to spelling it Malei.  Why does the Torah switch? There 

seems to be a Machlokes in the Gemara between Rebbe Eliezer and 

Rebbe Akiva whether the word Sukkos refer to the Ananei Hakovod, the 

clouds of glory, or to the same types of Sukkos that we sit in on Sukkos – 

huts.  Perhaps it is not a Machlokes at all and they had two types of 

Sukkos.  At the time of the Exodus, Klal Yisroel dwelled in the Ananei 

Hakovod, as Rebbe Eliezer says.  Later on, when they were fighting wars, 

they dwelled in physical structures called Sukkos that they built 

themselves (Shmuel 2 11:11).  When the Torah first mentions the Yom 

Tov, it spells Sukkos in the Malei form, for during the Yom Tov it is 

proper and fitting to remember both types of Sukkos.  In Posuk 42, when 

it spells it Chaseir, this is a command to fulfill the Mitzvah even after we 

are not Zoche to have the Ananei Hakovod.   It is spelled Chaseir for in 

those times only one type of Sukkah will be available, the physical ones.  

The next Posuk reverts to Malei form for even when we are not Zoche to 

the Ananei Hakovod, we should still remember both types of Sukkos.  

(We cannot re-enact the Ananei Hakovod, so the physical Sukkah 

represents both).  

 Klal – ”משה אהרן ומרים“ – Ta’anis 9a – 54 – נצח ישראל 

Yisroel had three great benefactors stand up for them: Moshe, Aharon 

and Miriam.  In their merit, Klal Yisroel were Zoche to three amazing 

gifts: The Mon, the Ananei Hakovod, and the well.  The Mon in the 

Zechus of Moshe, the Ananei Hakovod in the Zechus of Aharon, and the 

well in the Zechus of Miriam.  Chazal tell us that Aharon was an Oheiv 

Sholom and a Rodeif Sholom, he loved peace and he ran after peace.  He 

sought to bring people close together and to live in harmony and unity.  

So too in the Mishkan, Aharon was the one Kohen Gadol to serve the 

One G-d.  Through his service at the Mizbe’ach he restored peace and 

unity amongst Klal Yisroel and their Father in Heaven, Hakodosh Boruch 

Hu.  When Hakodosh Boruch Hu gave Klal Yisroel the Torah at Har Sinai, 

He revealed Himself to the greatest extent ever.  As it says in Shemos 

 a thick cloud.”  When Hakodosh Boruch Hu“ – ”ענן כבד“ 19:16

descended on the mountain, the Shechina’s revelation was by means of 

a cloud.  Again in Bamidbar 12:15 Hakodosh Boruch Hu reveals Himself 

by the Mishkan in a pillar of a cloud.  By means of the supernatural 

cloud, the Shechina came closer to Klal Yisroel.  It therefore follows that 

the cloud was in the merit of Aharon, who brought the people closer to 

Hashem.   

בחמשה עשר יום לחדש השביעי הזה “ – Vayikra 23:34 – אלשיך 

'חג הסכות שבעת ימים לד ” – “On the fifteenth day of this seventh month 

is the festival of Sukkos, a seven-day period for Hashem.”  23:39 “ אך

' בחמשה עשר יום לחדש השביעי באספכם את תבואת הארץ תחגו את חג ד

 But on the fifteenth day of the seventh month, when you“ – ”שבעת ימים

gather in the crop of the Land, you shall celebrate Hashem’s festival for 

a seven-day period.”  First the Torah just tells us that the Yom Tov of 

Sukkos is for Hashem. A few Pesukim later the Torah tells us – “But… 

when you gather in the crop of the land…”  What is the “but” coming to 

exclude, and why do we discuss the crop being gathered while in the 

beginning we did not mention this?  Rosh Hashanah and Yom 

Hakippurim are days of Teshuva from Yirah, while Sukkos, a time of joy, 

is a time for Teshuva from Ahavah.  In order to awaken the hearts of the 

Amei Ha’aretz, the women and the children, who are not on the level of 

having joy with the Simcha of Hashem without having any personal 

benefit, they therefore are to be happy with the gathering of the grain, 

which is a personal benefit for them.  We see this by Avrohom Avinu – 

Bereishis 18:19 “ כי ידעתיו למען אשר יצוה את בניו ואת ביתו אחריו ושמרו

ת אשר דבר עליועל אברהם א' למען הביא ד, לעשות צדקה ומשפט' דרך ד ” – 

“For I (Hashem) have loved him (Avrohom), because he commands his 

children and his household after him that they keep the way of Hashem, 

doing charity and justice, in order that Hashem might then bring upon 

Avrohom that which He had spoken of him.”  Could it be that Avrohom 

Avinu would only serve Hashem if he would receive something in 

return?  Didn’t Avrohom Avinu serve Hashem from love, and not for 

reward; how could the Posuk say, “למען הביא?”  Rather the reward 

referred to in the Posuk was for his “בניו ואת ביתו” – his sons and his 

household, who had not yet come to serve Hakodosh Boruch Hu through 

Ahavah, therefore, in order to awaken their hearts they were told of the 

reward they would receive for serving Hakodosh Boruch Hu properly.   

והנה יעצה לנו התורה “ – Aseres Yemei Teshuva 6 – יערות דבש 

לקבל על עצמו גלות, שהוא סוף ימי תשובה, בסוכות ” – “The Torah advises 

us on Sukkos, which are the end of the days of Teshuva, to accept upon 

ourselves Golus, exile.”  We should see the whole world as emptiness, 

not to think about physicality.  Sukkah 2a – “ צא מדירת קבע ושב בדירת

 Go out of your permanent abode and reside in a temporary“ -”עראי

abode.” This is to remind us that we are strangers on this land without 

permanence.  Sukkah 2a – The Schach should be placed in a way that the 

stars can be seen through the Schach.  We should place our hearts 

Heavenward.  This is great advice for one to do during the seven days of 

Sukkos in preparation of the judgment still hanging and not complete.  

This will help ensure a positive judgment for us.  While this is excellent 

advice for the seven days of Sukkos for the true Yarei Hashem, it is 

excellent advice for all year around.  All year round one should feel and 

recognize that this world is a temporary world, and he is only a 

sojourner here.  He should always be looking Heavenward, and place all 

his trust in Hakodosh Boruch Hu.  23:42 “בסכת תשבו שבעת ימים” – On 

the days of Sukkos you shall sit in a Sukkah, and it will help you be 

successful in judgment.  “ ח בישראל ישבו בסכתכל האזר  This – ”האזרח“ – ”

refers to the Tzaddikim who are called “אזרח” as Avrohom Avinu was 

called.  All the Tzaddikim will be Zoche to “ישבו בסכת”, to dwell in the 

Sukkah, without ever leaving it.  They are always on an exalted level and 

near Hakodosh Boruch Hu, for they recognize this world as nothing more 

than a temporary abode.   

 It is – ”בסכת תשבו שבעת ימים“ Sukkos - 23:42 – דעת משה 

known that the Sukkah is a Remez to the Ananei Hakovod which 

surrounded Klal Yisroel on their journey from Mitzrayim.  Avos 4:1 “ איזהו

המכבד את הבריות, מכובד ” – “Who is honored, he who honors others.”  

 He Who constantly creates anew.  Each – ”הבריאות“ refers to ”הבריות“

moment Hakodosh Boruch Hu constantly imbues life into everything in 

this world with more life.  If He were to stop for a moment, life would 

cease to exist on this world.  Who is honored?  It is he who honors 

Hakodosh Boruch Hu, Who creates anew every moment.  He knows that 
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all life is from Hakodosh Boruch Hu, and his Nefesh, Ruach, Neshama, 

Chaya, Yechida, are all sustained every moment from Hakodosh Boruch 

Hu.  This is the Yesod of the Ananei Hakovod, to recognize that we are 

constantly surrounded by Hakodosh Boruch Hu. This is what the Sukkah 

is to teach us, that we should constantly be thinking about the 

Hashgacha of Hashem.  סוכה is the Gematria of 91, which is the same 

Gematria as the Shem Adnus and the Shem Havayah of Hakodosh 

Boruch Hu ( ה-ו-ה-י, י-נ-ד-א ).  The Shem Havayah is Meramez the world 

above, and the Shem Adnus is Meramez to the world down here.  It is all 

controlled by Hakodosh Boruch Hu.   

 Why is – ”בסכת תשבו שבעת ימים“ Vayikra - 23:42 – ראש דוד 

there a Mitzvah of Sukkos as a Zecher to the Ananei Hakovod that Klal 

Yisroel had in the Midbar, and there is no Yom Tov as a Zecher for the 

other two great miracles that occurred for Klal Yisroel – the Mon and the 

well?  The Zohar Hakodosh says that the Mon and the well were for all 

who journeyed through the Midbar, including the Eiruv Rav, while the 

Ananei Hakovod were exclusively for Klal Yisroel.  The Yom Tov of 

Sukkos, commemorating the Ananei Hakovod, is to remind us that Klal 

Yisroel is Hakodosh Boruch Hu’s nation, for we are the children of the 

Almighty.   

ויעקב נסע סכתה ויבן “ Sukkos 74 – Bereishis 33:17 – דברי יואל 

ולמקנהו עשה סכת, לו בית ” – “And Yaakov journeyed to Sukkos, and 

built himself a house, and for his livestock he made shelters.”  The Zohar 

Hakodosh says (Emor 100b) that Yaakov journeyed to Sukkos, refers to 

the Yom Tov of Sukkos. If this part of the Posuk refers to the Yom Tov of 

Sukkos, what is the connection of the rest of the Posuk to Sukkos?  From 

Avrohom Avinu there was פסולת, waste – meaning that all of his 

progeny were not pure and holy, as he fathered Yishmael and the 

children he had with Keturah.  From Yitzchok Avinu there was פסולת, 

waste, that was Eisav.  Yaakov Avinu did not have any P’soles, for all of 

his children were כשרים, were holy, like him.  Yaakov’s progeny was 

pure, with no mixture of evil.  The Sukkah represents the Ananei 

Hakovod which represents Klal Yisroel being pure and separated from all 

evil.  As it says in the Rosh Dovid, that the Ananei Hakovod was 

exclusively for Klal Yisroel, and did not include the Eiruv Rav. This is the 

meaning of the rest of the Posuk – Yaakov grabbed hold of the concept 

of Sukkos, the concept of separation.  “ויבן לו בית” – He built for himself 

and his household a house – a house of elevated Kedusha.  “ ולמקנהו

 And for his livestock he made Sukkos, which included – ”עשה סכת

everything except his family – his servants, and “Eiruv Rav” who were 

referred to as his livestock.  He did this so that they should not mix with 

his children, and that his children should remain pure and holy.   

אלקים דבר בקדשו “ Sukkos 72 – Tehillim 60:8 – קהלת יעקב 

 G-d spoke through His holy“ – ”אעלזה אחלקה שכם ועמק סכות אמדד

one (Metzudos – Hashem spoke through His prophets saying that Dovid 

Hamelech’s reign would be glorious and powerful), I would divide 

Shechem, and the valley of Sukkos I would measure out.”   What is the 

meaning of this Posuk?  The Torah first tells us about the Mitzvah of 

Lulav which is to be performed on the Yom Tov of Sukkos, and then tells 

us of the Mitzvah of dwelling in the Sukkah.  The Torah is telling us about 

the Yomim Tovim that are in the month of Tishrei.  First we have Rosh 

Hashanah, then Yom Hakippurim, and then Sukkos.  The Mitzvah to 

dwell in a Sukkah begins on the night of the fifteenth of the month, and 

the Mitzvah of taking a Lulav is not until the day of the fifteenth.  If so, 

the Torah should have first told us of the Mitzvah of dwelling in the 

Sukkah, and then the Mitzvah of taking a Lulav, yet the Torah first 

mentioned Lulav, and then the Mitzvah of dwelling in the Sukkah.  Why?  

The reward one receives for taking a Lulav is in Olam Hazeh, with which 

he can use as a Zechus for Olam Habah, as it says in the Medrash, while 

the reward for dwelling in a Sukkah is all in Olam Habah.  Meseches Avos 

4:16 “ התקן עצמך בפרוזדור כדי שתכנס . עולם הזה הוי פרוזדור לעולם הבא

 This world is an antechamber for next world.  Prepare“ – ”לטרקלין

yourself in the antechamber (Olam Hazeh) so that you will be able to 

enter the palace (Olam Habah).” Being that one needs to prepare 

himself in this world for the next world, this world was created first, and 

then the next world was created.  As it says in Yeshaya 26:4 “ ' ה ד-כי בי

עולמים צור ” – “For in G-d Hashem, is the strength of the worlds.”  The 

worlds were created with the Shem Hashem of the letters י and ה.  This 

world was created with a י while the next world was created with a ה.  

The Yud is the first letter in this Shem Hashem, for this world was 

created first.  Bereishis Rabbah 11:9  - This world was created on Yom 

Aleph (1), and Gan Eden was created on Yom Gimel (3). Once again we 

see that this world was created before the next world, for that is the 

order – prepare yourself in this world so that you can enter the next 

world.  Being that the Lulav is connected to this world, and the Sukkah is 

connected to the next world, the Torah first states Lulav, for that is Olam 

Hazeh which comes first.  However, that’s only in words, for what is the 

purpose of the reward one receives in this world for taking a Lulav?  The 

purpose is not to use the Brocha for his own personal gain and 

gratification, rather it is to be used so that he could further his 

Ruchniyos and build himself a palace in the next world.  The Mitzvah of 

Sukkah is given first for it is a Mitzvah which begins at night.  Night time 

is a time of thinking while day time is a time of action.  Therefore, the 

Torah mentions Lulav first for it represents Olam Hazeh which comes 

first.  However, in actuality, to perform that Mitzvah of Olam Hazeh 

properly, one must perform the Mitzvah of sitting in the Sukkah.  One 

needs to contemplate the reason for the Mitzvah of Lulav and what the 

purpose of this world is.  Its purpose is to progress to the next world – 

prepare for the next world – build a palace for the next world.  So while 

the Torah mentions Lulav first for that is the correct order of Olam 

Hazeh before Olam Habah, nonetheless the Mitzvah of Sukkah is actually 

performed first, for the purpose of the Mitzvah of Olam Hazeh is for 

Olam Habah, which is represented by the Sukkah.  Now we can 

understand the sweet words of Dovid Hamelech – “ אלקים דבר בקדשו

 one – ”אחלקה שכם“ ,This refers to the Lulav, through which – ”אעלזה

can receive physical reward (Shechem is a reference to the physical 

world).  However the Posuk continues – “ועמק סכות אמדד” – the depth 

of the Sukkah is what must be measured – that is what’s most 

important.  For the Sukkah represents Olam Habah, and that is the 

purpose of this world.   

 Perhaps now we can understand why the Torah mentions 

Lulav first, and then the Mitzvah of dwelling in a Sukkah.  The Sukkah 

represents us being ensconced within the Shechina. It is us, Klal Yisroel, 

the children of Hakodosh Boruch Hu who are under the direct 

Hashgacha of Hakodosh Boruch Hu.  We need to recognize what this 

world is all about and what our purpose is.  We just went through 

Yomim Nora’im and hopefully did a proper Teshuva and brought 

ourselves closer to Hashem. Sukkos is a time to look forward and to 

contemplate who and what we are.  We want Olam Hazeh for the 

purpose of Olam Habah.  The more time and resources we have in this 

world, the more we can build our palace in the next world.  We must 

grow to the level of being happy just being with Hashem, without having 

to have physical pleasures in order to bring us to Simcha.  The Sukkah – 

representing the Ananei Hakovod were in the Zechus of Aharon 

Hakohen.  He was not passive in his Avodas Hashem, rather he was 

proactive. He ran after opportunities to bring people together and bring 

people closer to Hashem.  As we sit in the Sukkah (representing Olam 

Habah), we must think about the Mitzvah we are to perform the next 

morning – a Mitzvah of Olam Hazeh.  We are to use this as a springboard 

to teach us about Olam Hazeh.  We must be proactive and perform 

Avodas Hashem in the optimal manner so that we can build our palace.  

During these great days of Sukkos, may we be Zoche to truly take to 

heart the message of Sukkos, and build ourselves a great palace in Olam 

Habah.   
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Devorim 16:13 “ ,חג הסכת תעשה לך שבעת ימים

 ”באספך מגרנך ומיקבך

Vayikra 23:42 “בסכת תשבו שבעת ימים, כל האזרח בישראל ישבו בסכת” 

“You shall make for yourself the festival of Sukkos for a 

seven-day period, when you gather in from your threshing 

floor and from your wine vat.”  “You shall dwell in Sukkos for 

a seven-day period; every native in Yisroel shall dwell in 

Sukkos.”   Why does the Posuk in Devorim say that you shall 

make the Sukkah, “for yourself,” while the Posuk in Vayikra 

does not mention about making it for yourself, just to dwell in 

the Sukkah?  The following Divrei Torah will expound on this 

topic, and perhaps support the P’shat offered in the closing 

paragraph.  

 Sukkah is a“ – ”סוכה היא בחינת נח“ – 3:256a – זוהר 

Bechina (similar concept) of the Teivah of Noach.”  The 

Bechina of Teivas Noach is the Shemira.  

שמירה לדרגת  –עבודת הסוכות  – Sukkos 574 – מכתב מאליהו 

"יום כיפור ” – “The Avodah of Sukkos is to retain the Madreiga 

one reaches on Yom Kippur.”  On Yom Kippur, one has 

tremendous Hisororos, awakenings, for Teshuva.  On Yom 

Kippur, one does not need to contend with the Yetzer Hara, 

for the Gemara in Nedarim 32b tells us that on Yom Kippur 

the Yetzer Hara is not present.  If so, it would seem that 

immediately after Yom Kippur, when the Yezter Hara returns, 

one could have a relapse and go back to his improper ways.  

The Mitzvah of Sukkah, is the Mitzvah of Shemira, guarding.  

“ ובצל כנפיך תסתירנו...ופרוס עלינו סוכת שלומך ” – “Spread over us the 

shelter of Your peace…and in the shadow of Your wings 

shelter us” (Tehillim 17:8).   As the Zohar says 3:256a – that 

the Sukkah is to be a Shemira.  If one sits in the Sukkah and 

thinks about having Yiras Shomayim, and has desire to learn 

the Torah, he can keep out the Yetzer Hara.  Chazal tell us 

that we are to sit in the Sukkah the way we live in our homes 

(Sukkah 28b).  This means bringing one’s items of Gashmiyos 

into the Sukkah with him.  The purpose is that even that of 

Gashmiyos and the mundane should be elevated to that of 

Ruchniyos.  One would think that perhaps the Sukkah should 

only be for that of Ruchniyos – however, not only is eating 

permitted in the Sukkah, but it is prohibited to eat outside of 

the Sukkah.  The reason for this is because by eating in the 

Sukkah, one can easier attain the level of eating for 

Ruchniyos.  The Daled Minim, as well, are to send away all the 

evil spirits, so that one can stay connected to the Ribbono 

Shel Olam – this is also a Shemira.   

י"רש   – Sukkah 9a – “סוכה לשם חג” – Vayikra 23:34 “ חג

'הסוכות שבעת ימים לד ” – “The Yom Tov of Hashem, a seven-day 

period for Hashem.”  That Sukkos “for Hashem” means, “ לשם

 it has to be performed with the intentions to – ”מצות המלך

fulfill the Mitzvos of the King, Hakodosh Boruch Hu. 

 The – ”לשם מצות המלך“ Sukkah 9a – Rashi – בניהו 

Maharsha in Shabbos 63a explains that the letters מ'  and צ'  of 

the word מצוה in “At Bash” are changed to a י'  and a ה' .  When 

you change these letters, the word מצוה is transformed to the 

Shem Hashem – Havayah.  Rashi explains that the Mitzvah of 

Sukkah must be for Hashem, מצות“ – לשם מצות המלך” it must be 

done so that one can complete the Shem Havayah.   

ב"נצי   – Sukkos 11b – “בסכת תשבו שבעת ימים” – There is a 

Machlokes why there is a Mitzvah to sit in the Sukkah.  Rebbe 

Eliezer says that Hashem had us dwell in “Sukkos” when He 

took us out of Mitzrayim, in reference to the Ananei 

Hakovod, the clouds of glory.  Rebbe Akiva says that the word 

Sukkos connotes physical structures that Klal Yisroel built 

themselves.  Both of these explanations are in fact correct.  

Bamidbar 10:34 "בנסעם מן המחנה, עליהם יומם' וענן ד"  – “And in the 

daytime when they would travel from an encampment the 

Cloud of Hashem would be over them.”  When they were not 

travelling, physical structures would protect them from the 

heat and sun.  Vayikra 23:34 “ ידעו דרתיכם כי בסכותלמען  ” – “So 

that your generations will know that in Sukkos” – “סכות” – 

referring to both the Ananei Hakovod as well as the physical 

structures.   

יוסף נחמיה' דרשות ר   – Devorim 16:13 “ חג הסכת תעשה לך

באספך מגרנך ומיקבך, שבעת ימים ” – Sukkah 12a – “ בפסולת גורן ויקב

 The Torah speaks of the refuse of the threshing“ – ”הכתוב מדבר

floor and the wine vat.”  There is a Machlokes between the 

Tanna Kamma and Rebbe Yehuda.  The Tanna Kamma says 

the Sukkah must be a temporary dwelling, while Rebbe 

Yehuda says the Sukkah is to be permanent.  Sukkos time, 

when one harvests his grain, he can potentially become 

arrogant and forget its origin, and to thank Hashem for it.  

The Posuk tells us of the refuse of the threshing floor and the 

wine vat for us to visualize the nothingness of Olam Hazeh – 

this world’s pleasure.  The Tanna Kamma says that the 

Sukkah is to be temporary to teach us that this world is 

temporary.  Rebbe Yehuda views this from the opposite 

direction.  After the High Holy Days, days of tremendous 

Kedusha, we can practically taste the Kedusha.  We received a 

Kapparah, and are now prepared to sit in the permanent 

abode, the Sukkah – which represents Kedusha, for we are 

sitting in the Shade of the Shechina.  When we reach this 

level, we recognize that this world is nothing more than 

refuse from the threshing floor.  We are not on this 

Madreiga, and we Pasken like the Tanna Kamma.  May we be 

at least be on the level of recognizing what this world really 

is.   

בטעם הדבר שצוותה תורה “ – Sukkos Shaleim 9 – ברך משה 

 The reason that the Torah“ – ”לעשות זכר לשני מיני סוכות אלו

commanded us to make two types of Sukkah”.  On one hand 

it is to be permanent, and on the other hand it is to be 

temporary.  The Noam Megodim says – Bereishis 33:17 “ ויעקב

 Yaakov journeyed to“ – ”נסע סכתה ויבן לו בית ולמקנהו עשה סוכות

Sukkos and he built himself a house, and for his livestock he 

built shelters.” It says in Avos 6:9 that when one passes on 

from this world, his gold and silver will not escort him, only 

his Torah and Ma’asim Tovim will escort him.  None of one’s 

physical possessions are called “שלו”, “his”, aside from that of 
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Ruchniyos, for that will always accompany him.  “ויבן לו” – And 

Yaakov made “לו” for himself, that of Ruchniyos.  This refers 

to the Sukkah of permanence; ones’ Ruchniyos will be with 

him always.  “ולמקנהו עשה סוכות”  - for his livestock, Yaakov 

made a shelter - referring to Gashmiyos, for which Yaakov 

just made a shelter, that which is temporary.   

שור או כשב או עז כי  –איתא במסורה " – Sukkos – מדרש יהונתן 
אבל רשעים שכפרו בתחיית המתים , מכאן רמז לתחיית המתים מן התורה, יולד

"האיך נוטלין לולב בימינו ואתרוג בשמאלו  – “From this Posuk we have 

a Remez in the Torah to Techiyas Hameisim, however the 

wicked who are Kofer (deny) in Techiyas Hameisim, how will 

they take a Lulav in their right hand and an Esrog in their left 

hand?” What is this question of the wicked person taking the 

Lulav in his right hand?   It says in the Hagahos Ashri, that the 

reason that we take the Lulav in the right hand is because the 

Lulav is more Choshuv than the Esrog.  The Lulav is compared 

to the spine of man.  In the spine, there is a bone called the 

“Luz bone”, which never rots, and it is from this bone that 

one will reawaken at Techiyas Hameisim.  With this we can 

understand why we question the wicked taking the Lulav in 

the right hand, when the reason it is taken with the right 

hand is because of Techiyas Hameisim.   

חג הסכת תעשה לך “ Sukkos 1 - Devorim 16:13 – קרן לדוד 

מיקבךבאספך מגרנך ו, שבעת ימים ” – We need to understand why 

the Torah says, “תעשה לך” – “You shall make for yourself.”  It is 

known that the Gemara in Sukkos 9a says that we learn from 

this to exclude a stolen Sukkah from use in being Mekayeim 

the Mitzvah. Yet we still need to understand these words 

according to P’shat.  The days prior to Sukkos are holy days 

where we do a complete Teshuva on all that we marred.  

However, it is not enough only to do Teshuva for improper 

acts.  We also need to elevate our mundane actions such as 

eating, drinking, and all other actions which are considered a 

Reshus, that which is allowed.  Chovos Halvovos – Sha’ar 

Avodas Elokim 4 – It is not as we think that there is that which 

called Reshus.  Rather all actions fall under one of two 

categories: A Mitzvah or an Aveira.  If one eats and drinks for 

the proper purpose with the proper intentions, those acts are 

elevated to acts of Kedusha and are considered Mitzvos.  

Chas V’sholom, if one eats only to fulfill his desire, that is a 

sin.  There is a Machlokes in Meseches Eiruvin 13b – if it was 

better had man never been created.  However, now that we 

were created, we must examine our actions and ensure that 

they are done properly.  If one does more Mitzvos, then it 

was better for him to be have been created.  The Torah says 

that one shall make “לך” – he should make himself.  He 

should make it that it was better that he was born.  How does 

one accomplish this?  We must elevate all of our actions, 

even mundane ones, to Kedusha.    

א"גר   – Siddur – “ א חושךיוצר אור ובור ” – “Who forms light 

and creates darkness.”  For the creation of light the word 

 is used.  The Loshon of ”בורא“ is used, while for darkness ”יוצר“

 is a stronger Loshon of creating.  One would think that ”בורא“

the light should have the stronger Loshon of creation.  The 

reason that darkness has the greater Loshon is because in 

truth it is really a great light.  The light is so great, that it is 

blinding and therefore appears to us as darkness.   

לא “ Sukkos Ma’amar 9 – Yeshayah 29:22 – פחד יצחק 

יעקב ולא עתה פניו יחורו עתה יבוש ” – “Yaakov will not be ashamed 

now, and his face will not pale now.” Bamidbar Rabbah 2:13 

– Avrohom is compared to the sun, Yitzchok to the moon, and 

Yaakov to the stars.  In the future, Yaakov will not be 

embarrassed for he is compared to the stars, while Avrohom 

and Yitzchok will be embarrassed, for only the sun and the 

moon will bear embarrassment.  Yeshaya 24:23 “ וחפרה הלבנה

 The moon will be humiliated, and the sun will“ – ”ובושה החמה

be shamed.”  Why is it that only Yaakov, the stars, will not be 

shamed?  When it is no longer day, and not yet night, the 

Chachomim call that time period, “ השמשות בין ” – literally 

translated means “between the suns”.  Why call it this, when 

it is in between the sun and the moon?  When the stars come 

out, it is really a time of greater light than the day time, as the 

Gra explains on the words, “יוצר אור ובורא חושך”.  The time we 

call Bein Hashmoshos is a time when the sun no longer reigns, 

yet the greater sun, the moon does not yet reign either.  It is 

a time between this world and the next world.  The stars have 

a great light, yet we are so far away from it that we cannot 

appreciate or revel in its light.  Avrohom is the Midah of love, 

and Yitzchok is fear.  These are Middos from this world.  

Yaakov is the perfect mix of the two, something which in this 

world does not exist, for there is not fear and love in one 

place.  The light of the stars is the light of Olam Haba’ah, that 

which there is no comparison to in this world.  The sun and 

the moon will be embarrassed of the light of Olam Haba’ah, 

the light of the stars.  One is to be able to see the stars 

through the Schach, for it is known that Yaakov represents 

the Sukkah.   

 Perhaps now we can understand why the Torah tells 

us that the Sukkah is for us, and at the same time the Sukkah 

is for Hakodosh Boruch Hu.  During the Yomim Nora’im, we 

beseech Hakodosh Boruch Hu for atonement of our sins.  

They are days of fear.  Then we are Zoche to the Yom Tov of 

Sukkos, represented by Yaakov Avinu.  Yaakov Avinu 

represents the next world, where fear and love for Hakodosh 

Boruch Hu are in perfect tandem.  The Sukkah is to be a time 

of great light for Klal Yisroel.  We need to internalize the 

messages, the permanent, and the temporary. This world, 

Gashmiyos, being temporary; and the next world, Ruchniyos, 

being permanent.  What is for us and what is for Hakodosh 

Boruch Hu are to meld into one.  May we be Zoche to glean 

these messages from this great Yom Tov, and be Zoche to the 

hidden light, במהרה בימינו אמן! 
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Sukkah 50a - “ החליל חמשה וששה

 ”זהו החליל של בית השואבה

“The flute is played five or six days, this is meant in 

reference to the flute playing of the celebration of 

the place of the water drawing ( שמחת בית

 Rashi explains that the Simcha of the  ”.(השואבה

Bais Hasho’eivah was for the Mitzvah of Nisuch 

Hamayim, pouring of water, which is done during 

the Yom Tov of Sukkos, as it says in the Posuk ישעיה 

 You can draw water“ ,”ושאבתם מים בששון“ 12:3

with joy.”  Tosfos quotes a Yerushalmi in Sukkah 

5:1 – the rejoicing participants of the drawing of 

the water would draw Ruach Hakodesh because 

the Shechina resided with those who were 

B’simcha.  Yonah went to Yerushalayim for Sukkos 

and was at the Bais Hamikdash for Nisuch 

Hamayim when he received Nevuah, Ruach 

Hakodesh.  What is so special about Nisuch 

Hamayim, the Simchas Bais Hasho’eivah, which can 

bring one to Ruach Hakodesh?  Why is this Mitzvah 

performed specifically on Sukkos?  The following 

Divrei Torah will expound on this topic, and 

perhaps support the P’shat offered in the closing 

paragraph. 

מי שלא ראה “ – Sukkah 51a – שפת אמת 

לא ראה שמחה מימיו, שמחת בית השואבה ”  – “One 

who did not see the Simchas Bais Hasho’eivah 

never saw rejoicing in his life.”  What did the 

Chachamim attempt to accomplish by saying this?  

 connotes “seeing with one’s heart.”  The ”ראה“

true joy in this world is rooted in that joy in the 

Bais Hamikdash.  One must attempt to visualize the 

great Simcha Klal Yisroel had in serving the Ribbono 

Shel Olam.  One who did not experience the 

Simchas Bais Hasho’eivah, never saw true Simcha 

in his life. 

החליל חמשה “ Sukkah 50a – ברך משה 

”וששה זהו החליל של בית השואבה  – What was so 

great about Nisuch Hamayim from all of the other 

Avodos that were performed on the Bais 

Hamikdash?  Tehillim 137:1 “  על נהרות בבל שם

ו בזכרנו את ציוןישבנו גם בכינ ” – “By the rivers of 

Bavel, there we sat and also wept when we 

remembered Tziyon.”  Why were they crying over 

the Churban Bais Hamikdash specifically at the 

rivers, at water?  The חוט המשולש explains – 

Rabbeinu Bachya says that when the world was 

originally created, there was only one body of 

water, which was then separated into two bodies - 

one upper and one lower.  The lower waters cried 

because they were separated from the Shechina.  

The Ribbono Shel Olam appeased the lower waters 

by telling them that with the waters below there 

would be Nisuch Hamayim, and there would be salt 

on the Korbonos.  Certainly when the Bais 

Hamikdash was destroyed, the lower waters cried 

once again.  The appeasement they had been given 

was no longer. “ בכינו גם “– They, Klal Yisroel, cried 

along with the water when the Bais Hamikdash 

was destroyed.  They both cried because they were 

in the same boat; they were both distanced from 

the Shechina.  With this we can understand the 

significance of Nisuch Hamayim.  Klal Yisroel would 

rejoice along with the water.  The water was happy 

that they were close to the Shechina, and certainly 

Klal Yisroel were joyous to be close to the Shechina 

in the Bais Hamikdash. 

כשהיינו שמחים “ – Sukkah 53a – זרע קודש   

אינו שינה בעינינולא ר, שמחת בית השואבה ” –

“When we would rejoice at the Simchas Bais 

Hasho’eivah, our eyes would see no sleep.    “שינה” 

is the Gematria of 365 – which is the amount of  לא

 in the Torah.  Although they may have מצות תעשה

transgressed Aveiros throughout the year, they 

were Mesaken it through Teshuva.  When they 

were at the Simchas Bais Hasho’eivah, they were 

pure and did not see the P’gam in themselves of 

violating the commandments of the Torah.  

החליל חמשה “ - Sukkah 50a – דרש משה 

 The Mitzvah  - ”וששה זהו החליל של בית השואבה

of Nisuch Hamayim demonstrates that even those 

who are poor and destitute are able to have the 
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Zechus, and request of Hakodosh Boruch Hu to 

have Gashmiyos for the upcoming year.  One who 

has money is able to give much Tzedakah, and 

bring many Korbonos to obtain Zechusim to be 

Zoche to a successful year.  Those who are poor 

should not feel that they don’t have this great 

opportunity to beseech Hakodosh Boruch Hu for a 

successful year.  Hakodosh Boruch Hu wants Klal 

Yisroel’s hearts; we must serve Hakodosh Boruch 

L’shem Shomayim.  Water can be obtained by the 

poorest of people, and they as well can be Zoche to 

a שנה טובה ומתוקה.  

ם שיק"מהר   – Derush 50 - 12:3 ישעיה 

 The Posuk says a Loshon of – ”ושאבתם מים בששון“

 ששון joy.  What is the difference between ,ששון

and כנף רננים  ?שמחה- Perek Shira 2 – ששון is joy 

from something that once was, it disappeared, and 

then returns.  שמחה is a joy of something which is 

new.  Which joy is greater?  שמחה, one who has 

this form of joy, demonstrates that something 

which occurred is important and of great value to 

him. It is something which he perceives as good for 

him, and he is therefore happy.  ששון has two parts 

to the joy – one is that it removes the anguish he 

had over losing the original שמחה, and the second 

part is his joy at having the good back again.  The 

second part is the actual joy. ששון is greater than 

 .because it has double joy שמחה

 Bereishis – 7 מאמר קדישין – ייטב פנים 

Rabbah 70:8 – “ למה היה קוראים אותה בית

שמשם שואבים רוח הקדש, השואבה ” – “Why did 

they call it Bais Hasho’eivah?  Because from there 

they drew Ruach Hakodesh.”  Sotah 3a – One only 

does an Aveira if a רוח שטות enters him.  However 

one who is careful not to sin or does Teshuvah, on 

him it is said, (Yeshaya 11:2) “ רוח ', ונחה עליו רוח ד 

ה ובינהחכמ ” – “The spirit of Hashem will rest upon 

him, a spirit of wisdom and understanding.”   

מי שלא ראה “ - Sukkah 53a – בן יהוידע 

לא ראה שמחה מימיו, שמחת בית השואבה ” – The 

Gemara says that the pious men and men of good 

deeds, as well as the Ba’alei Teshuva would both 

say, “ ומי שחטא ישוב וימחול לו, אשרי מי שלא חטא ”  - 

“Happy is he who never sinned, but as for he who 

sinned, let him do Teshuva and be forgiven.”  Why 

was this said specifically at the Simchas Bais 

Hasho’eivah?  This was said for those who had not 

yet done Teshuva.  Although one’s din may have 

been sealed on Yom Kippur for bad, nonetheless 

there is still a chance. The Ribbono Shel Olam, with 

great Chessed, gave those who did not yet do 

Teshuva one more chance.  One has until Tefilas 

Musaf of Shemini Atzeres to return to the Ribbono 

Shel Olam.  If one does so before then, the Ribbono 

Shel Olam will be Mochel him, and allow him to 

return to the Ribbono Shel Olam.   

 Perhaps now we can understand the great 

significance of Nisuch Hamayim, and why it was 

performed on the great Yom Tov of Sukkos.  The 

Ribbono Shel Olam, in His infinite mercy, 

continuously gives Klal Yisroel a chance to do 

Teshuva.  We start with the month of Elul.  We 

listen to the Shofer and try to awaken ourselves to 

do Teshuva.  Then comes Rosh Hashana, Aseres 

Yemei Teshuva, and Yom Hakippurim.  These are 

days which the Ribbono Shel Olam is near and 

awaits our Teshuva.  However even after all of 

these opportunities, if one did not take advantage 

of them, there is one last chance.  Nisuch 

Hamayim, drawing water, demonstrated the 

opportunity of drawing Ruach Hakodesh. The 

greatest among Klal Yisroel had the greatest level 

of joy.  They had done Teshuva, and were Zoche to 

draw Ruach Hakodesh.  The pouring was done with 

water to show those who did not yet do Teshuva 

that they can as well be Zoche to draw Ruach 

Hakodesh.  It was not too late to do Teshuva.  It 

was water, something which is easily attainable by 

all.  May we be Zoche to take advantage of this 

great gift from the Ribbono Shel Olam.   May we be 

Zoche to do a complete Teshuva, and reconnect 

ourselves to the Ribbono Shel Olam.  
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דברי קהלת בן דוד מלך “ 1:1,2

בירושלים.  הבל הבלים אמר קהלת הבל 

 ”הבלים הכל הבל

“The words of Koheles son of Dovid, king in 

Yerushalayim: Futility of futilities said Koheles, futility 

of futilities, All is futile.  On Shabbos Chol Hamoed, 

we Lain Megilas Koheles.  The Megilah begins by 

telling us that everything in this world is futile.  What 

is the meaning of these words?  Why does the 

Megilah repeat “ יםהבל הבל ”?  What is the 

connection between the Yom Tov of Sukkos and 

Megilas Koheles?  The following Divrei Torah will 

expound on this topic, and perhaps support the 

P’shat offered in the closing paragraph. 

תן חלק לשבעה “ Koheles 11:2 – מחזור ויטרי 

 Give a portion to seven and also to“ – ”וגם לשמונה

eight.”  “Seven” refers to the seven days of Sukkos, 

and “eight” refers to Shemini Atzeres.   It is for this 

reason that we Lain Koheles on Sukkos. 

ואומרים קהלת לעולם בשבת “ 663:2 – לבוש 

י עצרת שחל להיות או ביום שמינ, דחול המועד דסוכות

 We Lain Koheles on Shabbos Chol Hamoed“ – ”בשבת

Sukkos or on Shemini Atzeres which falls on Shabbos.”  

We Lain Koheles on Sukkos for it is a time of Simcha, 

and Sefer Koheles praises and lauds one who is happy 

with his lot and does not run after an abundance of 

money.  One who is happy with his gift from 

Hakodosh Boruch Hu is he who is truly B’simcha.   

דברי קהלת בן דוד “ Koheles 1:1 -  ספר המגיד 

 We Lain Koheles on Sukkos because – ”מלך בירושלים

it teaches us the difference between real happiness 

and that which is perceived to be happiness but is 

really wasting life on meaningless things.  Sefer 

Koheles implores us to follow the path of true 

happiness, the path of the Torah Hakdosha.   

י"רש  הבל הבלים אמר קהלת הבל “ 1:2 – 

”הבלים הכל הבל  – It says the word “הבל” three 

times and the word “הבלים” twice.  “הבלים” is a 

Loshon Rabbim, thereby each time it is stated counts 

as two, for a total of four - plus three times “הבל” – 

for a grand total of seven.  The seven refers to the 

seven days of creation. 

מה יתרון לאדם בכל עמלו “ 1:3 – רבינו יונה 

 What profit does man have“ – ”שיעמל תחת השמש

for all his labor which he toils beneath the sun.”  Man 

does not have profit from things below the sun, 

things of this world, yet he does profit from things 

above the sun, the Torah.  Only ones spiritual labor 

on this world will produce everlasting fruits.  

הבל הבלים אמר קהלת הבל “ 1:2 - מצודת דוד 

”הבלים הכל הבל  –  all ”הבלים“ ,Make futile – ”הבל“

futilities.  Whatever is utterly futile in this world 

should be abhorred.   

הבל הבלים אמר קהלת הבל “ 1:2 - שפת אמת 

”הבלים הכל הבל  – After Rosh Hashana and Yom 

Kippur, Klal Yisroel are purified of their sins and their 

mouths become empty (הבל פיהם) of sin, like the 

mouths of young children whose mouths are empty 

of sin, and through their mouths they keep the world 

standing.  We Lain Koheles on Sukkos for our mouths 

are purified and free of sin.  

הבל הבלים אמר קהלת הבל “ 1:2 -  אהל יעקב 

”הבלים הכל הבל  – There was a group of blind beggars 

in the street.  A man approached one of them and 

said, “Take this money and share it with the others.”  

However, the man walked away without actually 

giving the beggar any money.  The other beggars 

overheard the conversation and demanded their 

share of the money and a fight broke out.  Such is 

mankind.  Man looks at another and assumes that 

others have achieved wealth and happiness – and 

believes that he as well is entitled to have that.  In 

truth, there is not true pleasure in things of this 

world, only in following the path of the Torah and its 

Mitzvos. 

הבל הבלים אמר קהלת הבל “ 1:2 - אגודת אזוב 

”הבלים הכל הבל  – It says in the Zohar 3:123 that 

there is Hevel which is good and Hevel which is bad.  

Devorim 8:3 “ יחיה האדם' על כל מוצא פי ד ” – “From 

everything which emanates from the mouth of 

Hashem does man live – this is Hevel which is good.  

Yirmiyah 10:15 “הבל המה מעשה תעתועים” – “They 

are vanity, the work of deception.” The word “הבל” is 

written five times in this Posuk K’neged the Chamisha 

Chumshei Torah.  The word “הבל” is the same letters 

as “הלב” – “the heart.”  One must work on the good 

Hevel of this world, by putting his heart into following 

the Chamisha Chumshei Torah.  

כל “ Sukkos 50 – Avodah Zara 18b - עצי חיים 

 Anyone who is haughty will“ – ”המתייהר נופל בגיהנם
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fall into Gehinom.”  Kiddushin 30a –Man’s Yetzer 

Hara overpowers him each and every day, and wants 

to kill him.  If not for the help of Hakodosh Boruch Hu, 

he would not be able to resist the Yetzer Hara.  Sotah 

5a – Hakodosh Boruch Hu only rests His Shechina on 

one who is humble.  If one is not humble, Hakodosh 

Boruch Hu is not with him and he will have no way to 

overpower the Yetzer Hara.   

מה יתרון לאדם בכל עמלו “ 1:3 - ברך משה 

 We learn out the Midas – ”שיעמל תחת השמש

Anavah from the sun.  The Maharam Shif explains 

(Gitin 36b) that when the moon went to Hakodosh 

Boruch Hu complaining that there cannot be two 

equal lights in the world, and that the moon should 

be the great light, the sun remained quiet.  There are 

seven times “הבל” for the seven levels of Gehinom.  If 

one occupies himself with things of “הבל”, he will end 

up in Gehinom.  What is the antidote?  “ שיעמל תחת

 one should toil beneath the sun – be – ”השמש

humble so that Hakodosh Boruch Hu will help you 

defeat the Yetzer Hara.  

 If – ”הבל הבלים אמר קהלת“ 1:2 – לב אליהו 

one will say that it is hard to hold back from the 

pleasures of this world – Shlomo Hamelech is telling 

us that everything in this world is emptiness, and we 

are not missing anything by refraining from pleasures 

of this world.  

דברי קהלת בן דוד מלך “ 1:1 - ייטב פנים 

ושליםביר ” – Shlomo Hamelech “קהלת”, gathered, all 

the wisdom of the world and understood that 

because he was “בן דוד”, the son of Dovid, “ מלך

  .he was Zoche to be a king of Yerushalayim ,”בירושלים

Shlomo Hamelech attributed everything he was Zoche 

to was in the Zechus of his father, and not his own. 

הבל הבלים אמר קהלת הבל “ 1:2 – ייטב לב 

 The root of the month of Chodesh – ”הבלים הכל הבל

Tishrei is things of the heart.  Mitzvas Shofar of Rosh 

Hashana is “הבל הלב”, “emanations of the heart.”  

The main part of Vidui on Yom Hakippurim is the 

heart regretting the Aveiros.  Vayikra 23:42, 43 

“ למען ידעו דורותיכם... בסוכות תשבו ”- Tur, Bach and 

Magen Avrohom (625) all say that “שיכוין בלב” – one 

must have Kavanah with his heart that he is sitting in 

the Sukkah as a Zecher to Yetzias Mitzrayim.  We Lain 

Koheles on Sukkos for Koheles tells us that we must 

work on our “הבל הלב”, our emanations of the heart, 

and the month of Tishrei is filled with Mitzvos which 

we must use “הבל הלב”. 

ב"י ט"מהר    - 1:2 “  הבל הבלים אמר קהלת הבל

 One who follows after the Hevel – ”הבלים הכל הבל

of this world, the foolishness and emptiness of this 

world, after a period of time he will be completely 

ensconced in Havalim, emptiness.  Avos 2:2 – “ עבירה

 An Aveira causes another Aveira.  If“ – ”גוררת עבירה

one follows in the pursuit of the follies of this world, 

he will come to think that he is being virtuous and 

then all of his actions will become ones of futility.   

הבל הבלים אמר “ Sukkos - 1:2 – תורת המנחה 

 In the six days of the – ”קהלת הבל הבלים הכל הבל

creation of the world, the Shem Hashem, “אלקים” is 

mentioned 32 times K’neged the 32 levels of wisdom 

with which the world was created. (Perhaps these 32 

times represent the “לב”, the heart.  The purpose of 

creation is to serve Hashem with our heart.)  On the 

seventh day of creation it says “אלקים” three times 

K’neged the 3 Shabbos Seudos one should have.  

Shlomo Hamelech mentions “40 ”אלקים times 

K’neged the 40 days it takes for the formation of a 

fetus to teach us that the main purpose of the 

creation of the world was for man.   

 Perhaps now we can understand the reason 

for the double L’shonos of “הבל”, and why we Lain 

Koheles on Sukkos.  Rosh Hashana and Yom Kippur 

are a time to serve Hakodosh Boruch Hu through 

Yirah, fear.  After we have attained Yiras Shomayim, 

we then must work on our Ahavas Hashem.  On 

Sukkos, we go outside of our permanent dwellings 

and live in a temporary one.  We demonstrate that 

this world really is Hevel Havalim.  This world is not 

the true world; it is a way to get to the next world, 

the true world.  The Ribbono Shel Olam, in His infinite 

mercy and love for Klal Yisroel, gives us Mechila and 

Kapparah during the Yomim Nora’im.  We must 

return that love to Hakodosh Boruch Hu.  The Posuk 

repeats the word “הבל” stressing that we must not 

only serve the Ribbono Shel Olam with our bodies, 

but we must also serve him with “הלב” – our hearts.  

May we be Zoche to truly attain the Madreiga of 

Ahavas Hashem.   
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וזאת “ 33:1,2 – פרשת וזאת הברכה

הברכה אשר ברך משה איש האלקים 

את בני ישראל לפני מותו. ויאמר ד' מסיני בא וזרח 

משעיר למו הופיע מהר פארן ואתה מרבבות קדש 

 ”מימינו אשדת למו.

“And this is the blessing that Moshe, the man of G-d, 

bestowed upon B’nei Yisroel before his death.  He 

said: Hashem came from Sinai – having shone forth to 

them from Seir, having appeared from Mount Paran, 

and then approached with some of the holy myriads 

– from His Right Hand He presented the fiery Torah 

to them.”  Before Moshe is about to pass from this 

world, he was going to give Brochos to Klal Yisroel. 

Why does Moshe begin giving Brochos by speaking 

about the Torah that Hakodosh Boruch Hu gave to 

Klal Yisroel?  The following Divrei Torah will expound 

on this topic, and support the P’shat offered in the 

closing paragraph. 

 From“ – ”ממינו אשדת למו“ 33:2 – רבינו בחיי 

His Right Hand came a fiery Torah to them.”  The 

Torah is referred to as “אשדת", which translated 

literally is, “a fiery law,” because it was originally 

written as black fire on top of white fire.  The Gemara 

in Yuma 72b says that the Torah is compared to a 

strong potion which can either be beneficial or 

detrimental to a person depending on the merit of 

one who studies it.  This is the same reason that the 

Torah is compared to fire, for fire as well is a double 

edged sword.  When utilized properly, fire provides 

heat, light, cooking, etc… At the same time, fire also 

possesses the power to destroy.   

א"גר   There is a – ”ממינו אשדת למו“ 33:2  – 

Remez in these words to Torah Shebiksav and Torah 

Shebal Peh.  The מ'  of מימינו with the letters “אש” is 

the same Gematria as “מקרא” – Torah Shebiksav.  

The letters of “דת” and “למו” spell “תלמוד” – Torah 

Shebal Peh.   

 Klal Yisroel – ”וזאת הברכה“ 33:1 – העמק דבר 

received Brochos from Yaakov Avinu, and from Bilam 

(although he did not intend for it to be Brochos).  The 

Torah tells us that, “זאת הברכה” – this is the special 

Brocha, greater than the previous ones, for the 

Brochos here were given when he was, “איש האלקים” 

– the Shechina was speaking through his throat – 

they were Brochos directly from the Shechina.  The 

Shira of Parshas Ha’azinu was sung when the 

Shechina was not within Moshe Rabbeinu – it was 

Shira from Moshe.  The Posuk ends with the words, 

 this was the time right before the death – ”לפני מותו“

of Moshe.  The Posuk is telling us that these Brochos 

were given to Klal Yisroel, by Moshe Rabbeinu, who 

was an איש האלקים, at the height of Moshe’s 

Kedusha – the Shechina was completely within him.  

The Neshama is like a flame.  Right before a flame is 

about to extinguish, it gives one last jump up – flicker 

– boost, before going out.  The same is true with the 

Neshama of Tzaddikim, right before the Neshama is 

about to be extinguished from this world, and is 

about to be returned, it gives one last boost – that 

which is very great.  We see the same thing with 

Eliyahu who said to Elisha immediately before his 

death, that if Elisha will see Eliyahu as he leaves this 

world (although we know that Eliyahu did not die, but 

his Neshama left this world and ascended to the 

World Above, and therefore had the same impact as 

when one dies) then he would be able to get twice 

the Koach of Eliyahu.  It was at the time of Eliyahu 

leaving this world that he had the greatest Koach 

which he was able to impart to his Talmid, Elisha - 

double of what he had.  So too here, Moshe was 

about to leave this world, and it was then that he 

gave these Brochos to Klal Yisroel.   

“ 33:2 – רבינו אפרים  מסיני בא' ויאמר ד ” – “He 

said: Hashem came from Sinai” - It begins first with 

praise for Klal Yisroel as Hakodosh Boruch Hu went to 

all of the other nations of the world and offered them 

the Torah, and He found no one willing to accept the 

Torah except for Klal Yisroel.  Therefore, Klal Yisroel 

are certainly worthy of receiving Brocha.   

 One – ”וזאת הברכה“ 33:1 - ילקוט מדרשי תימן 

should read the word “ברכה” as “בריכה” – a pool of 

water. Why is this Brocha compared to a Breicha?  A 

Breicha is a pool of water in which one goes to Toivel 

oneself and becomes pure.  However, before one can 

Toivel themselves, they must count seven days prior 

to it.  It is only then that the Tevilah works.  So too, 

with these Brochos given by Moshe Rabbeinu, the 

Brochos work only for those who do Teshuva and 
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purify themselves.  One who does Teshuva, but is still 

transgressing those sins, is like one who goes into the 

Mikvah while holding a Sheretz in his hand – the 

Tevilah does not work.   

 ”ממינו אשדת למו“ 33:2 - שפתי כהן על התורה 

 refers to Torah Shebiksav, as it says in ”אש“ –

Devorim Rabbah 3:12 that the Torah was given as 

black fire upon white fire.  דת, which is the Roshei 

Taivos of “דברי תורה” refers to Torah Shebal Peh.   

 This can – ”וזאת הברכה“ 11:3 – דברים רבה 

be understood with the Posuk in Mishlei 31:29 “ רבות

 Many women“ – ”בנות עשו חיל ואת עלית על כלנה

have amassed achievement, but you surpassed them 

all.”  What does it mean, “You surpassed them all?”  

This Posuk refers to Moshe who surpassed everyone.  

How?  Odom Harishon said to Moshe, I am greater 

than you, for I was created in the image of Hakodosh 

Boruch Hu.  Moshe replied to him: “I surpassed you, 

for regarding you, the glory that was given to you was 

taken from you, while regarding me, the radiant 

countenance that Hakodosh Boruch Hu blessed me 

with is still with me.”  As it says in Devorim 34:7 “ לא

 ,His (Moshe’s) eyes did not dim“ – ”כהתה עינו ולא נס

and his vigor did not leave him.”  Moshe had a similar 

conversation with Noach, Avrohom, Yitzchok, and 

Yaakov, where Moshe explained to them why he was 

greater than them.  

 Al Harambam 5 – Hakdamah – The – אבי עזרי 

Medrash in Devorim 11:3 discusses conversations 

that Moshe had with Odom, Noach, Avrohom, 

Yitzchok, and Yaakov.  In all of the conversations, 

Moshe proved to them that he was greater than 

them.  What are we to learn from this Medrash?  The 

Medrash is not only coming to extol the praises of 

Moshe Rabbeinu, but more importantly, it is coming 

to extol the Ma’alos of the Torah Hakdosha, which is 

greater than any Ma’alah in the world.  The Avos 

Hakdoshim all had Nevuah, Hakodosh Boruch Hu 

spoke to them, but it does not compare to the Torah.  

The revelation of the Torah Hakdosha, that which 

Moshe brought down to Klal Yisroel, is even greater 

than Odom Harishon, who was directly created with 

the Hands of Hakodosh Boruch Hu.  Why is this?  For 

the foundation of the entire world, and the creation 

of man, is all from the Torah – Hakodosh Boruch Hu 

looked into the Torah and created the world.  

Everything that would ever be Mechadesh in Torah 

was all given to Moshe at Har Sinai.  One who learns 

Torah, and is Mechadesh Torah, is bringing the Torah 

to its completeness, and his reward is eternal.   

“ 33:2 - זרע שמשון  מסיני בא' ויאמר ד ” – The 

Ba’al Haturim learns from the fact that this Posuk 

begins and ends with a ו'  as a Remez that the 12 

(Gematria of ו'  twice is 12) Shevatim were given 

Brochos. Why doesn’t the Ba’al Haturim learn this 

from the previous Posuk, “וזאת הברכה” – which 

explicitly says “ברכה” and also begins and ends with a 

'ו ?  The Ikar Brocha comes in the Zechus Hatorah.  In 

this Posuk, it speaks about the giving of the Torah at 

Har Sinai, and is therefore it is appropriate to learn 

that all of the Shevatim received Brochos in the 

Zechus of the Torah.   

אשר “ – Parshas Mishpatim – קדושת יום טוב 

 Hakodosh“ – ”בחר בנו מכל העמים ונתן לנו את תורתו

Boruch Hu chose us from amongst all of the nation 

and gave us His Torah.”  How can we understand this 

Brocha, which states that Hakodosh Boruch Hu chose 

us to receive the Torah, when Chazal tell us that 

Hakodosh Boruch Hu went to all the nations of the 

world and offered the Torah, which they rejected? 

Even Klal Yisroel were not ready to accept it, and 

Hakodosh Boruch Hu had to force Klal Yisroel. The 

Ran in Drush 7 explains that when it says that 

Hakodosh Boruch Hu gave us His Torah, it means that 

He gave the Torah over to us – in our hands, in our 

possession, so that we can interpret the Torah 

according to our understanding in each generation.  

This concept that we can extrapolate and so to say 

add on to the Torah – what we call Torah Shebal Peh, 

was only given to Klal Yisroel.  The other nations of 

the world, although they have to heed the Sheva 

Mitzvos B’nei Noach, they have no right to add on, 

and be Mechadesh anything. When we say the 

Brocha that Hakodosh Boruch Hu chose us from all of 

the nations – He chose for us to be the only nation to 

be allowed to add on to what we are commanded.   

כה תברכו את בני “ Bamidbar 6:23 – ייטב לב 

אמור להם, ישראל ” – “So you shall bless B’nei Yisroel, 
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say to them.” “Say to them” Chiddushei Torah which 

will cause much Brocha to come upon them.  

 It says in – 31 – אושפיזין עילאין – ברך משה 

Devorim Rabbah 11:2 “וזאת הברכה” – This Posuk can 

be understood with the Posuk in Tehillim 24:3 “ מי

...'יעלה בהר ד ” – “Who may ascend the mountain of 

Hashem.”  The Chachomim tell us that this Posuk is 

speaking about Moshe Rabbeinu. Tehillim 24:5 “ ישא

'ברכה מאת ד ” – “He will receive a blessing from 

Hashem.  Do not read the Posuk as, “ישא”, to receive, 

rather read it, “ישיא” – he will convey a blessing to 

others.” What do these Pesukim in Tehillim have to 

do with our Parshah of Moshe giving Brochos to Klal 

Yisroel?  Nedarim 38a – Rebbe Yose Bar Chanina said 

that the Torah was given to Moshe and his 

descendants.  Moshe had a “טוב עין” – “good eye” 

and gave it to Klal Yisroel.  Rebbe Chisda asked – but 

the Torah says, Devorim 4:14 “ בעת ההיא ' ואותי צוה ד

 Moshe said that Hakodosh Boruch Hu – ”ללמד אתכם

told him that he must teach Klal Yisroel Torah – if so, 

how could Rebbe Yose Bar Chanina say that the 

Torah was given to Moshe and not to Klal Yisroel?  

Rather it was the פלפולא בעלמא that was given to 

Moshe and his descendents, and that is what he gave 

to Klal Yisroel with a good eye.  Rashi explains that 

 to - להבין דבר מתוך דבר ,means ”פלפולא בעלמא“

understand one thing that is built upon another 

thing.  We need to understand this Gemara, if Pilpul 

Hatorah was in fact given exclusively to Moshe, why 

did he give it to Klal Yisroel?  The Kedushas Yom Tov 

(see above) explains according to the Ran that Klal 

Yisroel were the only nation in the world that 

Hakodosh Boruch Hu chose them to be allowed to 

add on to the Torah.  Being that Moshe knew that, he 

assumed Hakodosh Boruch Hu wanted Klal Yisroel to 

have the Koach Hapilpul to be Mechadesh and add on 

to the Torah properly to bring forth blossoms and 

flowers of the Torah Hakdosha.  The Parshas begins 

with, “וזאת הברכה” and then segues into Torah from 

Sinai.  With what will Klal Yisroel be Zoche to the 

Brocha – it is through the Torah, specifically the 

Koach Hapilpul, which Moshe gave over to Klal 

Yisroel.   

שיקם "מהר   – 33:2 “ מסיני בא וזרח ' ויאמר ד

משעיר למו הופיע מהר פארן ואתה מרבבות קדש 

 Ruach Hakodesh and revelation – ”מימינו אשדת למו

of the Shechina are contingent upon toiling in Torah, 

knowledge of Torah, and the fulfillment of Mitzvos.  

As it says in Shemos Rabbah 33:1 – Moshol of a king 

who gives away his only daughter to a prince.  The 

king says, “make for me a room everywhere you go, 

so that I can also be with my daughter – while you 

can have her at the same time.”  The Posuk says, 

 Hakodosh Boruch Hu gave us the – ”ועשו לי מקדש“

Torah Hakdosha, and wherever we go, we must a 

make a place for Hakodosh Boruch Hu to reside with 

us.  The more one adds to his Torah knowledge and 

toils in Torah, the closer he becomes to Hakodosh 

Boruch Hu.  The Kuzari says that the great 

philosophers, as much as they delved into great 

wisdoms, they never received Nevuah from 

Hakodosh Boruch Hu.  It is only one who delves into 

the Torah Hakdosha who is Zoche to Nevuah, to 

Hakodosh Boruch Hu revealing Himself.   

וזאת הברכה אשר ברך משה “ 33:1 – בן איש חי 

 Why does – ”איש האלקים את בני ישראל לפני מותו

the Posuk need to tell us here that Moshe blessed 

Klal Yisroel when the Torah will go on to delineate 

every Shevet of Klal Yisroel?  Additionally, why does 

the Torah need to tell us that Moshe gave these 

Brochos before his death, when it is apparent at the 

end of the Parsha that his death was imminent?  The 

end proves the beginning, as it says in Koheles 12:13 

 At the time of the death of  ”.סוף דבר הכל נשמע“

Moshe Rabbeinu, it was apparent the great love that 

he had for Klal Yisroel, more than his own children.  

The custom of the world is that immediately before 

one’s death, his only thoughts are about his wife and 

children, for his love for them is a true love from the 

depths of his being.  One who loves someone and 

thinks about him at the time of his death, 

demonstrates that he loves this person as a child – 

and all the more so, if he forgets his family, and only 

thinks about this outsider.  At the time of Moshe’s 

death, he was not concerned with his wife and 

children, rather his only concern was Klal Yisroel – 

each and every Shevet.  This demonstrated without a 
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doubt his great love for Klal Yisroel.  The Posuk tells 

us that this was the Brocha that Moshe gave to Klal 

Yisroel – and not to his children, as this was “before 

his death.”  This is to teach us of the great love 

Moshe had for Klal Yisroel.   

וזאת הברכה אשר ברך “ 33:1 – אדרת אליהו 

 Ta’anis 21a – The letters after – ”משה איש האלקים

the Shem Havayah are, “כוזו” – and it is also a Holy 

Name of Hashem.  The first two letters, “ ו"כ ” 

represents the Rachamim of Hakodosh Boruch Hu, as 

these letters equal 26, the same Gematria as the 

Shem Havayah, the Shem Hashem of Rachamim.  The 

last two letters, “זו” represent Din, judgment.   נחום

 Nachum was – ”גם זו לטובה“ ,always said איש גם זו

saying that even Din would be for good, for it would 

be sweetened and turned into Rachamim.  “ וזאת

 This was the Brocha of – ”וזו את הברכה“ – ”הברכה

Din – even the Midas Hadin admitted to this.   

אש דודר   –7:38 “ את משה בהר ' אשר צוה ד

 .Yaakov Avinu and Eisav split the two worlds - ”סיני

Yaakov got Olam Habah and Eisav got Olam Hazeh. If 

this is the case, how can Klal Yisroel have any benefit 

from anything in this world?  It is all Eisav’s, therefore 

if we have any benefit from this world we are 

stealing.  Maharash Primo – Shabbos 88a – The entire 

world was at risk when Klal Yisroel was contemplating 

accepting the Torah.  If they had not accepted the 

Torah, the entire world would have been destroyed. 

Klal Yisroel’s acceptance of the Torah kept this world 

intact.  It is like the Din of someone of saves 

something from an ocean, he is allowed to keep it.  

Perhaps this is Merumez in the Pesukim.  7:38 “ אשר

את משה בהר סיני' צוה ד ” After telling us the laws of 

various Korbonos, the Torah says that it was 

commanded to Moshe at Har Sinai. Har Sinai is where 

Klal Yisroel received the Torah.  One might ask, how 

can Klal Yisroel bring any of these Korbonos, they are 

all Eisav’s animals? Klal Yisroel’s acceptance of the 

Torah gave them all rights and ownership of this 

world as well. 

וזאת הברכה אשר ברך “ 33:1 - אך פרי תבואה 

 this” – implies“ – ”זאת“ – ”משה איש האלקים

confinement, boundaries, this and not something 

else; while “ברכה” is a Loshon of something without 

boundaries.  Megilah 21b – One receives reward 

measure for measure – based on his actions, he 

receives reward.  With each positive act one 

performs, he creates a vessel to hold the Brocha, the 

reward, that he will receive from Hakodosh Boruch 

Hu.  At the same time, the reward that Hakodosh 

Boruch Hu gives out is endless – without boundaries.  

One needs to make himself into a Kli, something with 

boundaries, in order to receive the boundless Brocha 

from Hakodosh Boruch Hu.  If one does not create 

that Kli, he will not have anything with which to grasp 

the Brocha.  The Mitzvos give us the ability to receive 

the Brocha from Hakodosh Boruch Hu.   

 Perhaps now we can understand why Moshe 

speaks about the giving of the Torah before giving 

Klal Yisroel their Brochos.  Moshe Rabbeinu loved Klal 

Yisroel like they were his own children.  He wanted to 

give them Brochos that would be eternal.  When we 

make a Brocha we say, “ 'ברוך אתה ד ” – some of the 

Meforshim explain that ברכה means בריכה – we are 

saying that Hakodosh Boruch Hu is the pool, the 

source of all Brocha in the world.  How can we tap 

into that eternal and never ending Brocha?  It is really 

only through the Torah Hakdosha.  Moshe was going 

to give each Shevet their Brochos, but he wanted 

them to know that the way to have the Brochos 

Mekuyeim in its completeness and to be everlasting 

is only through the Torah Hakdosha.  We Lain this 

Parsha on Shemini Atzeres / Simchas Torah, a day 

that we rejoice with the Torah. We traversed Rosh 

Hashanah, Yom Hakippurim, and then we sat in 

Hakodosh Boruch Hu’s home, the Sukkah.  We want 

to be Zoche to have a good year, full of Brocha – how 

are we to do that?  It is only through the Torah 

Hakdosha.  It is a time to truly appreciate the most 

wonderful gift in the world, that we were Zoche to 

receive from Hakodosh Boruch Hu, and it is the 

source of all Brocha and goodness in the world.  May 

we reinforce and reaffirm our commitment to Torah, 

and in that Zechus, be Zoche to boundless and 

eternal Brocha.   
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ויצר ד' אלקים מן האדמה כל “ 2:19,20

חית השדה ואת כל עוף השמים ויבא אל 

האדם לראות מה יקרא לו, וכל אשר יקרא 

לו האדם נפש חיה הוא שמו. ויקרא האדם שמות לכל 

הבהמה ולעוף השמים ולכל חית השדה, ולאדם לא מצא 

 ”עזר כנגדו.

“And Hashem Elokim formed out of the ground every 

beast of the field and every bird of the sky, and 

brought them to Odom to see what he would call 

each one; and whatever the man called each living 

creature, that remained its name.  And the man 

assigned names to all the cattle and to the birds of 

the sky, and to every beast of the field, but as for 

man, he did not find a helper corresponding to him.”  

Why didn’t the Torah first say that Odom assigned 

names to the creatures of the world, and then say 

that those assigned names were what remained with 

all the creatures? Additionally, the Torah seems to be 

saying that there is a connection between Odom 

assigning names to the creatures of the world, and 

Odom not having a companion, for in the same Posuk 

it says that he assigned names, and for himself he did 

not find a companion.  What does assigning names to 

creatures of the world have to do with Odom having 

a mate?  The following Divrei Torah will expound on 

this topic, and support the P’shat offered in the 

closing paragraph. 

וכל אשר יקרא לו האדם “ 17:4 – בראשית רבה 

 When Hakodosh Boruch Hu was – ”נפש חיה הוא שמו

about to create Man, He consulted with the Malachei 

Hashareis.  He said to them, “Let us make man.” 

(Certainly Hakodosh Boruch Hu did not need to 

consult with them, nor did He need their help – He 

made it appear as if He was consulting them so that 

He would be able to demonstrate the wisdom and 

justification for creating man).  The Malachim 

responded, “This man – what is his nature?”  

Hakodosh Boruch Hu told them, “His wisdom is 

greater than yours.”  After the creation of man, 

Hakodosh Boruch Hu brought all of the animals, 

beasts, and birds before the Malachim and asked 

them the names of these creatures.  They did not 

know.  Hakodosh Boruch Hu then brought all of these 

creatures before Odom and asked him their names, 

and he said, “This is an ox, this is a donkey, this is a 

horse, and this is a camel etc…”  Hakodosh Boruch Hu 

asked Odom what his own name was, and Odom 

responded, “It is appropriate for me to be called 

Odom (man) for I was created from the אדמה, 

ground.”  Hakodosh Boruch Hu then asked Odom 

what His Name was, and Odom responded, “It is 

appropriate for You to be called Hashem ( ה-ו-ה-י  – we 

say with the Shem Adnus) – for You are the Master of 

all Your creatures.”  Yeshaya 42:8 “ הוא שמי' אני ד ” – “I 

am Hashem, that is my Name” – that is My Name that 

Odom Harishon called Me.  

ואני מה “ Bereishis Rabbah 17:4 – עץ יוסף 

 The Shem Havayah, the Tetragrammaton, is – ”שמי

the Name of Hakodosh Boruch Hu that Odom 

Harishon knew.  The Name indicates that Hakodosh 

Boruch Hu is eternal, and that He is the Creator and 

Source of everything that exists.   

ואני מה “ Bereishis Rabbah 17:4 - אמרי יושר 

 ,Hakodosh Boruch Hu asked Odom questions – ”שמי

such as the names of creatures, and His own Name.  

By Odom being able to answer all of these questions, 

it showed the Malachim that Odom’s wisdom was 

not just a wisdom of this world, but was a lofty 

wisdom of matters of Ruchniyos as well.   

ל"מהר   – Chiddushei Aggados – Sotah 34b – 

 A Yid’s name that he is given – his – ”לא נתכונו“

Hebrew name, is not merely a means of 

identification.  The name expresses the true essence 

of the person; his strengths, and what his tasks are in 

this world.  It defines who his Neshama is, which is 

who he truly is.   

“ 2:19 – חכמת התורה  קרא לו האדם וכל אשר י

 Why did Hakodosh Boruch Hu – ”נפש חיה הוא שמו

bring the creatures of the world to Odom to name 

them, and why now, when He was going to a create a 

partner for him?  The Medrash says (see above) that 

Hakodosh Boruch Hu demonstrated to the Malachim 

that Odom was wiser than them, and that was why 

He created man.  Hakodosh Boruch Hu was 

explaining to the Malachim that the Torah cannot be 

fulfilled without the Ma’alah of Korbonos.  The only 

way to be able to bring Korbonos, is to understand 

the Shoresh, the root, of each animal and its purpose.  
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Being that the Malachim did not understand animals, 

as they could not name them, they could not have 

the Torah.  However, Odom was able to name the 

animals, for he understood what they represented, 

and therefore it is man that would receive the Torah.  

Odom was able to understand the root of the 

creatures for they have some similar characteristics 

to him, and was therefore able to name them.  Prior 

to Chava being created, Hakodosh Boruch Hu had 

Odom name the animals, so that Odom would know 

since that he understood the animals, he would be 

able to bring a Korbon to atone for the sin which 

Chava would cause him to transgress.  To have a 

helper opposite Odom had great benefits, although 

with it came the potential for sin. It is only now that 

Odom named the animals and would be able to 

rectify his sin through a Korbon, that Hakodosh 

Boruch Hu would create Chava. 

 Each living – ”קריאת השמות“ 1:2 – סוד ישרים 

creature receives its life support from the letters of 

its name – the letters of its Hebrew name, for that is 

the source of its life. Hakodosh Boruch Hu gave 

Odom tremendous wisdom for him to be able to 

know the root life source of each creature and to 

therefore be able to name it appropriately.  Why did 

Hakodosh Boruch Hu not name these creatures 

Himself?  Everything that Hakodosh Boruch Hu does 

is Nitzchiyus, everlasting.  Had Hakodosh Boruch Hu 

given the creatures their names, that would have 

meant that their life source would have been 

everlasting.  Hakodosh Boruch Hu did not want that 

to be, and therefore had Odom assign them their life 

source – their names, and this way it would not be 

everlasting.   

י שטייף"מהר  וכל אשר יקרא לו האדם “ 2:19 - 

 The Shlah Hakodosh explains – ”נפש חיה הוא שמו

that the name of something teaches one about the 

essence of that thing.  Everything that is below in this 

world, has its Shoresh corresponding to it in the 

world above.  As the Ramban says, that everything 

that is down here, is in the world above as well – with 

the same name.  Everything that Odom named down 

here in this world, “הוא שמו” – it was its actual name 

in Shomayim – he named all the creatures 

appropriately to correspond to that creature in 

Shomayim.  Odom was able to understand the 

makeup of the creatures, so that he could name the 

creatures for what their essence was.   

 – ”שמות“ – Hakdamah 23 – שער הגלגולים 

Although a person’s name is generally chosen by the 

individual’s parents, the choice is influenced from 

Above.  Hakodosh Boruch Hu inspires the parents to 

give their child the name by which Hakodosh Boruch 

Hu, Himself, calls the Neshama of that child in 

Shomayim, before coming down to this world.  That 

Hebrew name reflects the deep spiritual nature of 

each person, that which is unique to his Neshama.   

וכל אשר יקרא לו האדם נפש חיה “ 2:19 - חזקוני 

 If the Posuk was speaking – ”הוא שמו“ – ”הוא שמו

about Odom naming all of the creatures of the world 

it should have used a Loshon Rabbim, “שמם” – “their 

names.”  Rather the Posuk is referring to Odom 

calling Hakodosh Boruch Hu with the four letter 

Name. 

“ 2:19 - מדרש הגדול  אשר יקרא לו האדם  וכל

 Not only did Odom assign names – ”נפש חיה הוא שמו

to all of the Beheimos, Chayos and birds, but he also 

assigned names to lands and deserts.  Everything that 

Odom assigned a name to – that it is what it was.   

“ 2:19 - אמת ליעקב  קרא לו האדם וכל אשר י

 That which Odom was able to – ”נפש חיה הוא שמו

name all of the Beheimos, is one thing, for he was 

able to see them and thereby able to determine their 

makeup.  However, there were many wild animals 

and certainly birds, that he had never seen.  How 

could he have named them without ever seeing 

them?  An image of each creature, made from the 

 from the dirt of the earth, was brought to אדמה

Odom.  This image did not have life, yet Odom was 

able to name that image, and that was the name of 

the living creatures that it represented.   

וכל אשר יקרא לו האדם נפש “ 2:19 - דעת תורה 

 Bereishis Rabbah 89:10  - This is – ”חיה הוא שמו

similar to the “פתרון חלומות שהכל הולך אחר הפה” – 

“interpretation of dreams, which all goes after the 

interpretation.”  We see from this the Koach of the 

mouth.  The Koach of words which one says is very 
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powerful.  The name that Odom gave the creatures, 

was the name that identified the creature’s essence. 

וכל אשר יקרא לו האדם “ 2:19 - רבינו אפרים 

 At that time of the assigning of – ”נפש חיה הוא שמו

the names of the creatures of the world, it was 

decreed that the ox would be the king of the 

Beheimos, the lion the king of the wild animals, and 

the eagle the king of the birds.   

ויקרא האדם שמות לכל “ 2:20 – חכמת התורה 

ל חית השדההבהמה ולעוף השמים ולכ ” – The previous 

Posuk stated that whatever names Odom assigned 

the creatures of the world, that was their name.  

Then the Posuk tells us that Odom assigned names to 

all of the creatures.  The Pesukim seem out of order – 

for the Torah should have first said that he assigned 

them names, and then tell us that those names 

remained with them.  Odom first identified the 

creatures of the world that would be Kosher to eat, 

creatures that had the most connection to man.  The 

first Posuk is telling us that what Odom said would be 

Kosher, would always remain kosher.  Then the Torah 

tells us that Odom named all of the creatures of the 

world.   

ג"רס  ויקרא האדם שמות לכל הבהמה “ 2:20 - 

 Not only did Odom – ”ולעוף השמים ולכל חית השדה

name all the creatures of the world, but he also 

named the vegetation, vessels, stars, and 

measurements.   

 Divrei Hayomim 1072 – Odom – ילקוט שמעוני 

assigned names to everything, even to Moshiach. 

וכל אשר יקרא לו האדם “ 2:19 - באר מים חיים 

 How could the Yalkut Shimoni – ”נפש חיה הוא שמו

say that Odom assigned the name Moshiach (see 

above), when we know that the Neshama of 

Moshiach was already created before the world was 

created (Bereishis Rabbah 1:4)?  The Posuk is telling 

us, “הוא שמו” – meaning that which he assigned 

names was to be that which already had a name – 

and Odom called him by “that name” which was 

already there.   

 – ”שמות“ – Shemos 5657 – שפת אמת 

Hebrew words are not just words by which to identify 

things, rather the Hebrew word identifies what the 

person or object really is.  The world was created 

with Loshon Hakodesh (Hebrew).  Hakodosh Boruch 

Hu looked into the Torah and created the world.  The 

holy letters of the Torah are the ingredients with 

which the world was created.  Other languages are 

just an agreement of the minds to decide to identify 

things with certain words.  The Hebrew word is the 

true essence of what the person and object is.   

א"ת הרשב"שו   ויקרא את שמו פלוני“ 4:30 – 

 Why doesn’t the“ – ”למה לא אמר יולד לפלוני בן

Torah say that to Ploni, a son was born, and he was 

called Ploni?” When the Torah tells us of the 

generations between Odom Harishon, and Sheis, the 

Torah does not use the words, “They were called the 

name.”  The calling of a name represents that it is 

something that has a Kiyum, an endurance which will 

last.  The generations between Odom and Sheis were 

all going to be killed in the Mabul, and therefore the 

Torah does not say, “They were called the name…”   

ק"רד   – Tehillim 8:2 “ אדנינו מה אדיר שמך ' ד

 Hashem, our Master, how mighty is“ – ”בכל הארץ

Your Name throughout the earth.”  Writing, “How 

mighty is Your Name” is like writing, “How mighty are 

You.”  “ והוא שמו, כי שמו הוא ” – “For His Name is He, 

and He is His Name.”  The name of a person is at 

most a description of a person, more often just a way 

to identify the person.  By Hakodosh Boruch Hu, His 

Name is not just a Name, it is a description of Who He 

is.  What we know of the Ribbono Shel Olam is only 

the Name, only the Midah. For there is no person in 

the world who can actually have an understanding of 

Who, or What, is Hashem.  The only way we know 

Hashem is the way He appears to us, the way He 

reveals Himself to us, and those are the Sheimos, His 

Names.  Hakodosh Boruch Hu, Himself, does not have 

a Name, rather they are just ways for us to have a 

little understanding of Hakodosh Boruch Hu.  

Therefore, when one wants to say something to the 

Ribbono Shel Olam, and he says Your Name, it’s one 

and the same (based on the understanding of Rav 

Hillel David, Shlita). 

) מזמור לדוד  דוד גורביטץ' ר  The – ”שמו“ –(

Gematria of the word, “(346) ”שמו is the same 
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Gematria as נצח נצחים – for eternity.  It defines the 

person for eternity.  The words, מקור and רצון each 

are also the Gematria of 346 – the same as שמו.  The 

name of a person is the source, the root of a person, 

as well as it giving the person the willpower to make 

something of his name.   

וכל אשר יקרא לו האדם “ 2:19 - חכמת התורה 

חיה הוא שמו נפש ” – The name depicts the nature of 

that which is being called by that name.  Hakodosh 

Boruch Hu did not place any nature upon anything 

when creating the world, rather he placed it on 

Odom.  When Odom Harishon assigned each creature 

a name, that caused its nature.  Hakodosh Boruch Hu 

did not want the Malachim to come antagonize Klal 

Yisroel after He gives them the Torah.  He showed 

them in the beginning of the creation that it was 

Odom Harishon who created the nature of the 

animals by assigning them names, that which the 

Malachim were not able to do.  Man’s intelligence is 

greater than that of the Malachim, and that is why 

P’sak Halacha for the Torah is down here in this 

world, with Man – Klal Yisroel.    

 Yeshaya 43:5 – Haftorah – ברכת החיים 

Parshas Bereishis  “אל תירא כי אתך אני” – “Do not 

fear (Yaakov) for I (Hakodosh Boruch Hu) am with 

you.”  The Shem Havayah ( ה-ו-ה-י  = 26) and the Shem 

Adnus ( י-נ-ד-א  = 65) two times (65+26=91 times 2 = 

182) is equal to the Gematria of יעקב. The two times 

is a reference to the beginning and the end. 

Hakodosh Boruch Hu is telling Yaakov – Klal Yisroel, 

to have no fear because He is with them at the 

beginning and at the end.  It also says a few Pesukim 

earlier, “קראתי בשמך לי אתה” – “I have called you by 

name for you are Mine.”  Hakodosh Boruch Hu is 

saying that Klal Yisroel is his, and the name ישראל 

begins and ends with “לי” – Hakodosh Boruch Hu is 

stating clearly that Yisroel is, and will always be, His.   

 Perhaps now we can understand the order of 

the Pesukim, and why Hakodosh Boruch Hu had 

Odom name the creatures of the world prior to giving 

him a mate.  The name of a person is the true 

essence of the person.  We refer to the Names of 

Hakodosh Boruch Hu, for He is infinite, and the 

Names are how we can connect to Him, for the 

Names represent our understanding of Him. This is 

only a miniscule of understanding, for man cannot 

possibly truly understand What and Who Hakodosh 

Boruch Hu is.  Malachim are given one job to do, and 

are not able to accurately assign names for they do 

not understand humans and other creatures who are 

multifaceted.  It was Odom Harishon who was able to 

assign names to all creatures, for he understood.  

However, more important than all of that, is that by 

Odom assigning the names of the creatures, he 

created their natures.  Their nature was going to 

follow the essence of the name he gave them.  How 

powerful is the mouth and the mind which put the 

words into the mouth? It can control one’s nature.  

Before Hakodosh Boruch Hu gave Odom his mate, 

Chava, He wanted Odom to know that the power lies 

within him to create his own nature, and to decide to 

follow the Rotzon Hashem or not.  No matter what 

Chava would do, Odom was in control of his own 

destiny.  Unfortunately, Odom did not heed this, and 

blamed his sin on Chava. “ וכל אשר יקרא לו האדם נפש

 Odom was prepared to assign names – ”חיה הוא שמו

to all of the creatures of the world, and what “he 

would call them” – “הוא שמו” – “that would be their 

name” – that would determine their essence.  After 

he was given that Koach, “ויקרא” – he assigned names 

to all of the creatures of the world.  Hakodosh Boruch 

Hu tells us that we need not fear for our names, 

Yisroel and Yaakov, have Hakodosh Boruch Hu’s 

Names built in us.  He is always with us, however, for 

it to have an effect upon us, we must recognize this.  

We are in control of our destiny, and it is we who 

have the Koach to follow the Rotzon of Hashem.  If 

we truly recognize that we are intermingled with 

Hakodosh Boruch Hu, it will have a profound effect 

upon us and our Avodas Hashem.  May we be Zoche 

to recognize our true essence, that Hakodosh Boruch 

Hu is a part of us, and our goal should be to 

continuously connect ourselves to Him.   


