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Rabbi Reisman – Parshas Vayeira 5777 

1. At the beginning of the Parsha we have the three Arab guests who come to Avraham Avinu. The 

Gemara in Maseches Shabbos 127a (8 lines from the bottom) which is well-known says (  אמר יהודה רב אמר

שכינה פני מהקבלת אורחין הכנסת גדולה רב ). We learn from here that Avraham Avinu who was busy being 

Mekabeil Pnei Hashechina and diverted himself to accepting these guests and from here we learn that 

greater is Hachnosas Orchim than Kabbalas Pnei Hashechina. 

Rav Shlomo Heiman in his Chiddushei Rav Shlomo, Nichtavim Siman 34 asks, Osek Mitzvah Patur Min 

Hamitzvah. Avraham Avinu is not obligated in Hachnosas Orchim. The Halacha is that if you are Osek in 

one Mitzvah you are Patur from a different Mitzvah. Therefore, the entire idea seems to be off. We don’t 

measure Osek Mitzvah in how great a Mitzvah is. If you are busy with one Mitzvah you don’t go and do 

another Mitzvah instead. 

Rav Shlomo answers that the rule of Osek B’mitzvah Patur Min Hamitzvah does not apply to a Mitzvah 

Kiyumis. Meaning to say, that an obligation like that of shaking a Lulav or blowing a Shofar is a Mitzvah 

which you are obligated to do or the Gemara has an example of someone who finds an Aveida and you 

are taking care of it then Osek B’mitzvah Patur Min Hamitzvah. That is something that he must do. But 

there are Mitzvos Kiyumis, Mitzvos that you don’t have to do but you choose to do, you elect to do and 

we don’t say Osek B’mitzvah Patur Min Hamitzvah. This is Rav Shlomo’s Yesod. 

There is a source for this in the Nesivos Hamishpat Siman 72:19 who writes that someone who is Osek in 

Gabaos for a Tzedaka, he is in the Yeshiva working in the office busy collecting money for the Yeshiva. 

Or he is involved in board meetings for a Shul. He is Osek in Gabaos which is something that is involved 

in Tzorchei Mitzvah and at that time an Ani comes to him, so Lechora we should say Osek B’mitzvah 

Patur Min Hamitzvah, if he busy with Tzorchei Tzibbur he should be Patur from giving Tzedakah. 

The Nesivos says no, that is a Mitzvah Kiyumis, he is not obligated to be involved in the Shul, he is not 

obligated to be involved, it is a Mitzvah but it is not an obligation Mitzvah, it is a Mitzvah Kiyumis and 

we do not say Osek B’mitzvah Patur Min Hamitzvah. Here we have a beautiful Yesod that Osek 

B’mitzvah Patur Min Hamitzvah does not apply by a Mitzvah that you are not obligated to do. 

The Imrei Binah in Orach Chaim Siman 13 asks a Kasha on the Nesivos. This rule seems to be 

contradicted in Maseches Sukkah 26a that says that someone who is busy selling Tefillin is Patur from 

Mitzvos because Osek B’mitzvah Patur Min Hamitzvah. We learn that Osek B’mitzvah Patur Min 

Hamitzvah from the Posuk of Uv’lecticha Baderech. B’leches B’derech Didach. You should be involved 

in other Mitzvos V’lo B’leches Shamayim. Not when you are busy doing Shamayim Mitzvos. Therefore, 

the Gemara says that someone who is a Mocher Tefillin is Osek B’mitzvah Patur Min Hamitzvah. That 

seems to contradict the Nesivos and Rav Shlomo. A Kasha. According to that the Kasha comes back on 

our Parsha. 
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The Chavatzeles Hasharon brings a beautiful Teretz. A Teretz that is very Mistaver. He says the rule that 

we know from Gemara Osek B’mitzvah Patur Min Hamitzvah, if you are involved in one Mitzvah you 

don’t have to do another Mitzvah, there are really two parts to it. One is that you are really Patur, you are 

not obligated to drop one Mitzvah to do another. What about if you want to, you want to drop one to do 

another. Well Osek B’mitzvah Patur Min Hamitzvah is also an Issur. You are doing a Mitzvah, you don’t 

drop it to go do another Mitzvah. The Nesivos and Rav Shlomo are referring to the second part. The fact 

that when you are Osek B’mitzvah you don’t have to do another Mitzvah that is true in all cases and 

therefore, someone selling Tefillin is not obligated to go sit in a Sukkah and do other Mitzvos. The Issur 

of doing another Mitzvah, that doesn’t apply to a Mitzvah Kiyumis. If you are sitting in a board meeting 

or if you are involved in collecting money for a poor family, it is not Assur to go do another Mitzvah. 

After all, you are not obligated to do the first Mitzvah at all. You can stop it and just to go to sleep, 

certainly you can stop it to do something else. Therefore, Osek B’mitzvah Patur Min Hamitzvah that you 

are not allowed to do another Mitzvah, that is true when it is a Mitzvah Chiyuvis an obligatory Mitzvah, 

however, by a Mitzvah Kiyumis you can divert to go do another Mitzvah. 

With this we understand much better Avraham Avinu. Avraham Avinu was Mekabeil Pnei Hashechina, 

he could have said that I am Osek in a Mitzvah and I don’t have to go and greet the Hachnosas Orchim 

but since Gedola Hachnasas Orchim, he chose, he elected to divert from a Mitzvah Kiyumis to do another 

Mitzvah. Ad Kan this is what it says there. Very Geshmak. 

A person should learn from this Gemara that someone who is selling Tefillin and is Osek B’mitzvah and 

the Gemara says if you find something and you are busy putting it away you are Osek B’mitzvah. There 

are many things that we do that we do not fully appreciate and they fall under the category of Osek 

B’mitzvah. It would be natural for someone now to ask the following Shaila. What happens if I am 

Davening and a collector comes around, do I say in that case that Osek B’Mitzvah Patur Min Hamitzvah 

or not? Maybe it should be the same rule? 

Rav Chaim Kanievsky in his Derech Emunah, Hilchos Matnas Aniyim, Perek Yud. In the Shaar Hatzion 

on the bottom Os 96 is Mesupaik, he expresses a Safeik if you are in the middle of Davening whether you 

break to give Tzedakah. After all, Davening is a Mitzvah Chiyuvas and it should be Assur. 

Many years ago, in the Am Hatorah journal which is published by the Agudas Yisrael, there was a letter 

from Rav Dovid Feinstein in which he responded to this Shaila and he said something very Geshmak. The 

Shaila was in the middle of Davening are you Osek B’mitzvah and Patur from giving Tzedakah. Rav 

Dovid answered very wisely. He said it is a Sugya in the Gemara and the Shulchan Aruch that in middle 

of Birchas Kriyas Shema if a person comes and says good morning are you allowed to respond to him and 

there the Halacha is that if it is Mipnei Kevodo, if you have to have respect for him you do answer him. In 

middle of Pesukai D’zimra certainly. 

Zagt Hagaon Rav Dovid if so, if there is someone collecting, since there is a specific exception that 

during Birchas Kriyas Shema and certainly Pesukai D’zimra you are allowed to be Mafsik to say 

Aleichem Shalom, so if it is someone that you have Kavod for, you have respect for, you give him 

Tzedakah. On the other hand, if there is someone who is obviously not religious, as for example there is a 

fellow who comes around collecting in Flatbush and when they say Kedusha he has no idea why the 

people are standing straight and he has no idea what Kedusha is. He may be a Tinok Shenishba but there 
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is no obligation of respect for him, no Kavod for him. In this case it would seem that one is Dafka not 

Mafsik in order to give him Tzedakah. Ad Kan, we got into a Lomdeshe Sugya. 

2. Let’s talk about an Inyan of Machshava. At the end of the Parsha is the Akeidah. The Gemara in 

Maseches Rosh Hashana 16a (3 lines from the bottom) says that we blow Shofar on Rosh Hashana with a 

Shofar of an Ayil (ram). Why? Because HKB”H said (  ברוך הקדוש אמר איל של רבשופ תוקעין למה אבהו רבי אמר

יצחק עקידת לכם שאזכור כדי איל של בשופר לפני תקעו הוא ). The Akeida is not the ram, the ram is something that 

Avraham did afterwards as sort of a consolation prize. He had the big Mitzvah to be Makriv his son and 

then the Ribbono Shel Olam sent a Malach to say don’t do it and then he brought an Ayil in his place. 

Bringing the ram is not a big Mitzvah, the Mitzvah is the Akeida. Why is blowing the Shofar Shel Ayil 

something that reminds Hashem Kavayochel of the Akeida. 

A more pointed question, if you look in the Parsha you will see that Avraham Avinu is ready to sacrifice 

his son and the Malach says in 22:12 ( ַלח-ַאל שְׁ ָך תִּ אּוָמה, לֹו ַתַעׂש-וְַׁאל, ַהנַַער-ֶאל יָדְׁ מְׁ ). Don’t do anything to him. 

Then the Malach says to him that ( י י ַעָתה כִּ ַאָתה ֱאֹלרים יְֵׁרא-כִּי, יַָדעְׁתִּ ). Now I know that you are a Yir’ai 

Elokim and it doesn’t give him any promise of reward. After that, Avraham brings a ram, as a sacrifice 

and after the ram is offered the Malach speaks to him again and then he says 22:16 ( יתָ  ֲאֶשר יַַען  ַהָדָבר-ֶאת ָעׂשִּ

נְָׁך-ֶאת, ָחַׂשכְׁתָ  וְֹׁלא, ַהזֶה יֶדָך-ֶאת בִּ יְׁחִּ ). Then he says 22:17 ( ָבה, ֲאָבֶרכְָׁך ָבֵרְך-כִּי ֶבה וְַׁהרְׁ ֲעָך-ֶאת ַארְׁ זַרְׁ ). Then he promises 

him a reward. Again, there seems to be something important about this ram because before the ram was 

offered there is no promise of reward only afterwards. Halo Davar Hu! Why is it that way? 

A third question. After Avraham refrains from Shechting Yitzchok the Posuk says 22:13 ( ָרָהם ַויִָּשא -ֶאת ַאבְׁ

א, ֵעינָיו נֵה ַויַרְׁ ַבְך נֱֶאַחז, ַאַחר, ַאיִּל-וְׁהִּ נָיו ַבסְׁ בְַׁקרְׁ ). There was another ram in the brush stuck with his horns. The 

word Acher seems to be wrong. Why is it mentioning another ram? What other ram, there is only one 

ram? 

The Har Tzvi Al Hatorah says a Pshat and I have seen this elsewhere. He says beautifully. He says the 

Etzem Akeidas Yitzchok was a Nisayon, but after all, Avraham heard the command straight from the 

Ribbono Shel Olam, so is it such a tremendous Chiddush that he did what Hashem wanted? Ok, it is a 

Nisayon. What made Avraham’s behavior exemplary was this. Afterwards, when the Malach said to 

Avraham do not kill your son, do not offer your son as a sacrifice, Avraham should have danced for joy. 

Avraham was disappointed. He wanted to be able to express his Ahavah to the Ribbono Shel Olam. He 

wanted somehow to be able to do something, an extraordinary act. He saw ( ַבְך נֱֶאַחז, ַאַחר, ַאיִּל נָיו ַבסְׁ בְַׁקרְׁ ), he 

saw a second sacrifice. The Ayil wasn’t just a separate incident, a consolation prize. Avraham’s 

tremendous drive to do the Ratzon Hashem and to bring him a Korban which he thought he would do 

with his own son was instead done with this ram. The ram is an exhibition, it shows the tremendous 

Ahavah, the tremendous Mesirah of Avraham Avinu. Therefore, after that then the Malach promised him 

reward. ( ָבה, ֲאָבֶרכְָׁך ָבֵרְך-כִּי ֶבה וְַׁהרְׁ ֲעָך-ֶאת ַארְׁ ַהָשַמיִּם כְׁכֹוכְֵׁבי זַרְׁ ). Because it is one thing to offer your son as a 

sacrifice when you heard it directly from G-d and it is another thing to feel let down when the Ribbono 

Shel Olam asks you not to do it. 

And so, a tremendous lesson. A tremendous lesson in devotion to HKB”H. There are times that we do 

things that are not easy for us to serve Hashem. There are times that we sacrifice. We have to learn to do 

with a Ratzon, there should be a desire to sacrifice. Giving something up for HKB”H is a tremendous 

opportunity. If you are sitting and learning and you are exhausted, you are tired and you have a good 
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excuse, you can space out, you can put your head down, you can go home and instead you push yourself. 

You have a Daf Yomi Shiur and you stand up instead of feeling drowsy when you are sitting with 

everyone. You pull over a Shtender, you rededicate yourself after you have an excuse to bow out, that 

makes everything that much more Chashuv. So push yourself and be willing to do more to show that that 

which you are doing is with a tremendous Ahavas Hashem. 

And so, an amazing Parsha, Parshas Vayeira, one for which there is so much to learn from. A Gut 

Gebenched Shabbos to one and all! 

Rabbi Reisman – Parshas Vayeira 5776 

1. I would like to share with you a few thoughts on the Parsha. We begin with a Posuk shortly after 

Sheini. For this we turn to a Halacha in Shulchan Aruch. In Shulchan Aruch it is brought that before 

Shemoneh Esrei we have the custom to take three steps forward in order to show that one is beginning 

Shemoneh Esrei. The custom of taking three steps backwards is brought so that we should take three steps 

forwards. Be that as it may it is a Halacha brought in Shulchan Aruch. The GRA (in Siman Tzadik S’if 

Aleph) says the Makar is from the fact that we find in Tanach three times that a Tefilla or a Bakasha 

began with the word (ַויִַּגש). The most famous one is as is found in 44:18 (ַויִַּגש ֵאָליו יְׁהּוָדה). When Yehuda 

was approaching Yosef, but we understand that in his heart he was really talking to the Ribbono Shel 

Olam. Melachim I 18:36 (ַויִַּגש ֵאלִּיָהּו) by Har Hacarmel, and one is in this week’s Parsha 18:23 ( ַויִַּגש

ָרָהם  When Avraham Davened he stepped forward. Since it says three times Vayigash from there we .(ַאבְׁ

have the custom, the Remez to take three steps forward. The Aruch Hashulchan brings this Makar as well.  

The question is the other two Vayigash words are understood. Yehuda stepped towards Yosef and Eliyahu 

Hanavi stepped towards the people. In this Posuk the word Vayigash is strange. The Posuk says that when 

the three Malachim left Avraham 18:22 ( ָרָהם נֵי יְׁרָור, עֹוֶדנּו עֵֹמד--וְַׁאבְׁ פְׁ לִּ ). Avraham was standing in front of 

Hashem. ( ָרָהם ֶפה  :ַויֹאַמר, ַויִַּגש ַאבְׁ סְׁ יק עִּם, ַהַאף תִּ ָרָשע-ַצדִּ ). Then he begins to ask for the city of Sedom. He is 

already standing in front of the Ribbono Shel Olam. What is this Vayigash?   

I would like to share with you two answers. One is in the Ayeles Hashachar from Rav Shteinman (the 

new one that is printed with the Zemiros of Shabbos). There Rav Shteinman says Adaraba, on the 

contrary, that is the whole point. The point is that when you step forward because you have to approach 

someone, ok. That is not a Chiddush that you step forward. That is not why you step forward at the 

beginning of Shemoneh Esrei. Vayigash, when you don’t have to step forward. But you create a sense, a 

feeling of stepping towards the Ribbono Shel Olam that is the whole purpose. The purpose of the three 

steps is to give you a Hergish of Hachana of preparation for Davening.  

There were those who thought that Rav Pam didn’t take three steps back before Shemoneh Esrei because 

they looked at him and as the Tzibbur was beginning Mincha he was not taking three steps forward. In 

fact, if my recollection serves me right, he did take three steps forward but he did it before Kaddish of 

Mincha and before the last part of Davening in Shacharis before (הִּּלות לְׁקל ֶעלְׁיון  I recall that Rav Moshe .(תְׁ

did the same, that before Kaddish he would take the three steps forward. The reason for that for which the 

Minhag by the way is brought in the Mishna Berura is to give the sense of stepping before HKB”H, 

preparing for Davening. You do it before Kaddish as if he is standing before the Ribbono Shel Olam. The 

Kaddish is an appropriate part of that.  
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There is a second idea that is brought here by the Netziv. The Netziv has a theme that he writes about in 

numerous places, in Parshas Ki Sisa as well and in regard to Shmuel Aleph right at the beginning. I 

remember when the Navi Shiur began 30 years ago, speaking out this Netziv then. The Netziv says a 

Yesod. He says the Ikkur Koach Hatefilla is when you do it in Shemoneh Esrei. You need something and 

you make a Bakkasha in Shemoneh Esrei that is the Ikkur Koach Hatefilla. With this he answers a Kasha.  

There is a Yesod which is brought in Halacha and learned from a Posuk that before you make a Bakasha, 

before you ask HKB”H for anything, you are supposed to start with Shvach, end with Hoda’a, and put the 

Bakashos in the middle. He asks a Kasha that it doesn’t seem that way from Chumash. We have in this 

week’s Parsha that Avraham begins with 18:23 ( ֶפה סְׁ יק עִּם, ַהַאף תִּ ָרָשע-ַצדִּ ). He doesn’t begin with any sort of 

a Shvach. Shemos 32:11 ( נֵי יְׁרָור ֱאֹלריו-ֶאת, ַויְַׁחל מֶֹשה פְׁ ) in Ki Sisa he begins right away ( ָלָמה יְׁרָור יֱֶחֶרה ַאפְָׁך

ַעֶמָך  he doesn’t begin with Shvach. So it is a big Kasha. If Tefillos are supposed to begin with praise ,(בְׁ

why did the Gedolei Yisroel do that, why did the Amudai Hatorah do that, why did Avraham and Moshe 

do that?   

Says the Netziv because they Davened these Tefillos in Shemoneh Esrei. ( ָרָהםַויִּ  ַויֹאַמר, ַגש ַאבְׁ ) Avraham 

went and he Davened his regular Tefilla of the day. In that Nusach of Tefilla he added the Bakashos. The 

same thing (ַויְַׁחל מֶֹשה). The same thing with the Tefilla of Chana.  

As you know, Chana had no children and Davened and Eli did not understand why she was moving her 

lips and no words were coming forth. The Netziv explains. Chana understood that the main place to ask 

Bakashos is in Shemoneh Esrei. Therefore, when she wanted to make a request from the Ribbono Shel 

Olam she Davened Shemoneh Esrei and inserted her Bakasha there. Eli didn’t understand that she was 

Davening Shemoneh Esrei. The Halacha of Davening in a silent voice is only for Shemoneh Esrei says 

the Netziv, not for other Bakashos. He wondered why she was whispering. To that, the response of Chana 

was you are not a Sar B’davar Zeh. She said Eli you don’t understand, I am a broken soul and feel 

emotionally distraught. It is time for me to Daven a Shemoneh Esrei with a Bakasha. So too, the Vayigash 

here. It is an important lesson. I try whenever I go to Kever Rochel in the summer, I go Davka at a time 

when they are Davening a Shemoneh Esrei. Usually Mincha, sometimes Maariv, occasionally Vasikin. 

Using this idea from the Netziv. The main place to have a Tefilla is in the Shemoneh Esrei. Certainly it is 

Tefilla B’tzibbur, but even in the Etzem Shemoneh Esrei. Every Tefilla is supposed to begin with Divrei 

Shvach and that Tefilla begins that way. And so, with that I have explained the Vayigash in a technical 

sense. This is the Yesod of the Netziv.  

2. Let’s move on to something else in the Parsha. We find that Avimelech is punished. Avimelech is 

punished for taking the wife of Avraham although he didn’t think she was his wife he thought that it was 

a sister that wasn’t Assur to him. The Gemara says in Maseches Bava Kamma 92a (23 lines from the top) 

( צדיק תהרוג הלא הוא אמר לי יונתן השב אשת האיש מכל מקום ודקא אמרת הגוי גם ' אמר רבי שמואל בר נחמני אמר ר

אחותי היא והיא גם היא אמרה אחי הוא נביא הוא וכבר לימד אכסנאי שבא לעיר על עסקי אכילה ושתיה שואלין אותו או 

 that Avraham (על עסקי אשתו שואלין אותו אשתך היא אחותך היא מכאן לבן נח שנהרג שהיה לו ללמוד ולא למד

spoke harshly and when Avimelech said why did you lie to me he responded, if a guest comes to town 

you ask about the woman with him, you should be asking if he needs food or drink. Why do you ask 

about the woman that is accompanying him, there is something wrong with you. Rashi says ( שהיה לו

דרך ארץ ולא למד .ללמוד ) that this is why the punishment came upon you.  
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I want to share with you a thought from Rav Yaakov Kaminetzsky. They just printed Rav Yaakov on 

Nach volume two. Volume one has not yet been printed. For reasons explained in the Hakdama, volume 

two was printed first. There on Sefer Yechetzkel Perek 16 Rav Yaakov has a tremendous Yesod. He asks, 

why is Avimelech criticized for not asking a guest if he needs food or drink and for instead inquiring 

about the woman with him. That is not one of the Sheva Mitzvos Bnei Noach, it doesn’t violate anything. 

As a matter of fact, regarding Sedom the Posuk says in Yechezkel that Sedom was criticized because they 

didn’t practice Tzedaka. Tzedaka is not one of the Sheva Mitzvos Bnei Noach. Why are the Bnei Noach 

punished for this?  

Rav Yaakov there says an amazing Yesod. He says that the Bnei Noach are obligated in Dinim. Simply 

put, Dinim means to have a set of laws. Rav Yaakov says the idea of Dinim is more than that. Hashem 

created human beings with a certain sense of values, a certain sense of Yashrus. He writes there 

Mentchlichkeit. The idea of Mentchlichkeit is not a separate Chiyuv in the Torah. But they are all part of 

Dinim, they are part of the Dinim that we are obligated in and from there we get the understanding for a 

number of practices which you can say Vu Shtait (where does it say this)? Du Shtait, it says it in the heart 

of a Yid the ideas of Yashrus, of values that are universal among all human beings. That sense of values is 

part of Dinim. This is Rav Yaakov’s Yesod.  

Then Rav Yaakov adds something that is a tremendous Chiddush. He says if you have a Choleh 

She’yaish Bo Sakana, somebody must have meat because it is a Sakana for him, and he has a choice he 

can either eat Basar Nevaila which is an Issur Lav. Or he has available to him Cheilev which is an Issur 

Kareis. Or Basar Adam, human flesh. Human flesh according to the Rashba is not prohibited by any Issur 

in the Torah. According to the Rambam it is an Issur Asei of (  ֹ אכְׁלּוזֶה ת ) eat the Kosher items so it comes to 

exclude Basar Adam. But by the law, eating human flesh is certainly less strict than eating Cheilev which 

is punishable by Kareis. So if a Choleh has a choice between the two which one should he eat?  

In the footnote in this piece from Rav Yaakov, they bring that this speech took place in 1973 when there 

was a plane crash in the Andes Mountains (which took place on Friday October 13, 1972). It took many 

weeks until the survivors were found. The survivors had to survive by resorting to cannibalism by eating 

the flesh of others who had died in the crash. Rav Yaakov was disturbed because somebody had said at 

that time that the Torah according to the Rashba doesn’t even prohibit the consumption of human flesh. 

This disturbed Rav Yaakov. Although B’makom Sakana certainly a person is allowed, but Rav Yaakov 

made the point that eating Basar Adam is something which goes against the grain, against the sense of 

Yashrus of every human being. Therefore, it is part of Dinim not to eat it. Rav Yaakov writes B’lashon 

Bit’mi’a. If a Choleh She’yaish Bo Sakana has a choice to eat Cheilev, or Nevaila, or Treifa or Basar 

Adam, even according to the Rashba that Basar Adam is not Treif in the sense of Ma’achalos Asuros, Rav 

Yaakov says certainly a person should better eat the Nevailah, Treifah, or even the Cheilev because it 

goes against the sense of Yashrus of human beings. That is a tremendous Chiddush and a bit of a 

dangerous Chiddush. People can hear this Drasha and then go say my sense of Yashrus says to violate 

Issurim of the Torah Chas V’shalom. My sense of Yashrus says that fasting on Yom Kippur is not ( ָרֶכיָה דְׁ

ֵכי נַעם  So Chas V’shalom, it has to be used right. The idea, the sense, this is a Chiddush of Rav .(ַדרְׁ

Yaakov which is something not meant to be a Kulah, it is meant to be a Chumra. To tell people that 

certain items with a certain sense of value and you say Vu Shtait, where does it state that you have to do 

it? It is a universally accepted idea that human beings with a sense of Yashrus in certain areas and that is 
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binding. It is binding on the Bnei Noach and it is certainly binding on the Bnei Yisrael. So these are two 

Chiddushim one on Avraham’s Tefilla for Sedom and one from Avimelech being punished.  

3. I would like to add a small Nekuda which maybe one day we will elaborate upon. When the people of 

Sedom surround the house and the Malachim pull Lot in and afflict the people outside with (ים  with ,(ַבַסנְֵׁורִּ

blindness. The Posuk says in 19:10 that they pulled Lot into the house and they locked the door behind 

him and then they caused the people who are outside to become blind. The Kasha is when did they lock 

the door? For what reason? The Posuk says that they were blinded to the degree that they couldn’t even 

find the house. So why does it say in Posuk 10 ( ָסגָרּו, ַהֶדֶלת-וְֶׁאת; לֹוט ֲאֵליֶהם ַהָביְָׁתה-ַויָבִּיאּו ֶאת ) that they locked 

the door. In the very next Posuk ( ים ֲאֶשר-וְֶׁאת יםהִּכּו בַ , ֶפַתח ַהַביִּת-ָהֲאנָשִּ ָקטֹן, ַסנְֵׁורִּ צֹא ַהָפַתח, ַויִּלְׁאּו; ָגדֹול-וְַׁעד, מִּ לִּמְׁ ). 

They were blinded and confused to the degree that they could not find the door. Then why lock the door? 

This is a Kasha on Pshat.  

The answer which I saw this summer is based on the Haftorah. In the Haftorah (which is found in 

Melachim II Perek Daled), the wife of Ovadya does something miraculous in the house as you will see in 

the Parsha. But here again it says numerous times (גֹר ַהֶדֶלת סְׁ  The Navi said lock the door. She locked .(ַותִּ

the door. Why is she locking the door? The Malbim says if the influence of the outside world is in the 

house then it is going to prevent the Kedusha from being Chal. Certainly the influence of the outside of 

Sedom will prevent the Kedusha in the house. Sometimes you have to lock the door not so much to keep 

anybody physical out but to keep a certain spirit out. 

It is brought a story that the Baal Hatanya was told about a certain one of the Gedolei Hachasidus that 

someone said did you hear the news that Moshiach came to Yerushalayim? This Tzaddik opened the 

window and stuck his head out and said no, I am not Margish (I don’t sense) the air of Moshiach.  

The Baal Hatanya said on that, he had to open the window to stick his head out, it seems that in his study, 

in his Bais Medrash there was an air of Moshiach from the Kedusha. He had to stick his head out to see. 

Outside, (גֹר ַהֶדֶלת סְׁ  sometimes you have to lock the door in order to be able to keep the outside air from ,(ַותִּ

affecting you.  

What a Mussar for a generation that is steeped in addiction to cell phones and the internet. There is barely 

a Mincha or Maariv in a Shul where there isn’t someone or numerous people taking out their cell phones 

and checking their mail, checking whatever it might be. It is pathetic, it is sad. People don’t even feel that 

it is a problem. Waiting for Chazaras Hashas and waiting for Hashem Elokeichem Emes, they have to be 

connected. It is an addiction, it is a Bizayon. It is a Bizayon for the Shul, it is a Bizayon for the Davening. 

People are addicted. Lock the door. Leave it out, leave it outside. When you come in you bring in the 

Shmutzidike Avir. The distraction from Avodas Hashem comes with you. (גֹר ַהֶדֶלת סְׁ ) & (ַותִּ ָסגָרּו, ַהֶדֶלת-וְֶׁאת ). 

What a message. With this message I wish one and all an absolutely wonderful and meaningful Heilege 

Mishmar night and Shabbos Kodesh. Kol Tuv! 

Rabbi Reisman – Parshas Vayeira 5775 

1. Let me start with a short Vort and then something that is a bit longer. On 19:26 ( י הִּ יב ֶמַלח, ַותְׁ נְׁצִּ ) as you 

know when Sedom was overturned, Lot and his wife were allowed to escape with their daughters, and 

when the wife of Lot turned around and looked behind her she turned into a pillar of salt. It is a Ketzas 

Pela, it is interesting that the Shulchan Aruch which was written in the mid 1500’s contains a S’if in 
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Siman Reish Chaf Ches (228) which talks about the Beracha one makes if one sees the (יב ֶמַלח  which is (נְׁצִּ

Eishes Lot, if one sees this pillar of salt which was originally the wife of Lot that turned into salt. The 

Gemara talks about the proper Beracha one should make if one sees such a symbol of great miracle. But it 

seems certainly that the (יב ֶמַלח   .of Eishes Lot lasted for an extended period of time (נְׁצִּ

There is a Gemara in Niddah 70b where the Gemara deals with the question of whether this pillar of salt 

is Mitamei, whether someone who touches it becomes a Tamei Meis because he touched a Meis or 

whether the transition to salt is such that it changes its Halachic status. That Gemara may be theoretical, 

but that which is brought in Shulchan Aruch which comes from the Gemara in Berachos 54a certainly 

indicates that at least at the time of the Gemara there was still knowledge of where the (יב ֶמַלח   .stood (נְׁצִּ

Rav Chaim Kanievsky in his Taima Dikra brings that in the Pirkei D’rav Elazar it says that this was a 

miraculous lasting of this (יב ֶמַלח  That even if some of the salt would be washed away or licked away .(נְׁצִּ

by an animal etc. it would miraculously grow back. So that as long as the location of the pile of salt was 

known to human beings and people could see it and learn Mussar from it the (יב ֶמַלח  miraculously (נְׁצִּ

remained and even grew back as some of it was used up. It is an interesting thought and an interesting 

idea.  

What is incredible is what Rav Chaim Kanievsky writes parenthetically. We are going to have the very 

difficult idea later in Sefer Beraishis that Eisav pretended to his father to be a righteous person. One of the 

examples that is brought is that he asked his father a Shaila. This is found in Rashi to the words ( יש יֵֹדַע אִּ

 How does one give Maaser from salt? In .(ושואלו אבא היאך מעשרין את המלח) that can be found in 25:27 (ַציִּד

general it is a very strange Shaila because it doesn’t make sense, there is no Maaser taken from salt and 

especially difficult is the fact that if Eisav wanted to impress his father why talk about Maaser from salt 

since a person uses a very small amount of salt in a lifetime and the Maaser is not much. He could have 

asked his father how do you give Maaser from chicken or fish etc. (היאך מעשרין את המלח)? 

Rav Chaim Kanievsky suggests that he was referring to this salt. The salt of (יב ֶמַלח  of Eishes Lot (נְׁצִּ

which grew. Things that grow from the ground have Dinim of Maasros. Therefore, this (יב ֶמַלח  which (נְׁצִּ

grew in the sense that the salt grew back, it grew every time salt was used, is something which regarding 

one could Kler a Shaila does one give Maaser from this. Therefore, Eisav was asking a Shaila that is not 

entirely ridiculous. He was asking (היאך מעשרין את המלח) which (ֶמַלח) the (יב ֶמַלח  An interesting thought .(נְׁצִּ

from Rav Chaim Kanievsky.  

2. I would like to share with you a very broad and global idea that Rav Schwab writes in his Sefer on 

Iyov. There he writes a fascinating Limud regarding the lesson that we take from the Akeidah, the lesson 

in our practical lives. We know that Avraham Avinu had this Nisayon to sacrifice his son to HKB”H and 

he withstood that and that became for the Jewish people, for all our generations a pride. Throughout the 

generations there have been many who have given their lives and even lives of family members rather 

than give in to the temptation of Avodah Zorah.  

There are two parts to the Akeida says Rav Schwab. One part is the Akeidas Haguf, the fact that Avraham 

had to sacrifice his son which was a physical sacrifice, a sacrifice of the generations which he had hoped 

to leave. There is another aspect and that Rav Schwab calls Akeidas Hadaas. A person sacrificing his 

Seichel. What makes a human being special is his intellect, his ability to reason, to understand, to think, 

and that is the essence of a person. Avraham Avinu came to a point where HKB”H told him something 
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that made no sense to him. It made no sense to him because as it says in 21:12 ( ָחק יִּצְׁ י בְׁ יִָּקֵרא לְָׁך זַָרע, כִּ ) 

because Yitzchok was going to be the ancestor of Klal Yisrael and here unmarried and childless Avraham 

understood that he was commanded to kill his son. The Nisayon of Akeidas Hadaas is that a person says I 

don’t understand it but if that is Hashem’s will then I will do it.  

Many have struggled in the difficulty in understanding the Nisayon of terrible Tzaros such as the 

Holocaust. What was the Nisayon of the Holocaust? People were not given a choice bow to an Avodah 

Zorah, assimilate, convert or we will kill you. Jews were taken forcibly and killed. How do we call that a 

Nisayon, what is the test, where were Jews tested, Jews were slaughtered. Jews were not tested?  

Rav Schwab explains that sometimes the Nisayon is Akeidas Hadaas. It is to be able to say this makes no 

sense, it can’t be. How can a loving Hashem do this, how can he allow it to happen, how can evil run so 

rampantly and so invincibly and kill 6 Million Jews? It is not to be understood. In the question of Tzaddik 

V’ra Lo (why bad things happen to righteous people) we really have no handle, we have no real satisfying 

understanding of it. Our only understanding is that HKB”H runs the world and we bow to his wisdom. 

We are M’akeid our Daas (we tie up our Daas) and we say HKB”H our intellect, it is yours. That is the 

Nisayon.  

The Kovetz Oraissa which is a Kovetz which comes out in Eretz Yisrael, in volume 21, has topics related 

to the Holocaust. There they had a Shmuz from the Slonimer Rebbe (the Nesivas Shalom) in which he 

said a similar idea. He mentioned the following from the Mussaf of Yom Hakkipurim. When we read 

about the Asara Harugai Malchus we read in the Piyut the following. Sar’fei Maila Tzeaka B’mara (the 

heavenly angels screamed bitterly). Zu Torah V’zu Schora? Why should Rabbi Akiva and the other greats 

be killed in such a manner? Is this Torah and its reward? Ansa Bas Kol M’shamayim (to that a heavenly 

voice replied) Im Eshma Kol Acher Eh’hephoch Es Haolam L’mayim (if I hear another complaint I will 

turn the world back to water). L’sohu Vavohu Ashis Hadomaim (I will put the world back to an 

emptiness). Gizara Hi Milifanai Kib’luhu M’shashai Das Yomaim (accept it my beloved).  

The Slonimer Rebbe asks, the heavenly angels have no Bechira, they don’t do things that are bad? Tzeaka 

B’mara, when they complained their complaint was something that was not bad. Why should the world be 

destroyed because of that complaint? The answer was that HKB”H was telling them that in this world it is 

a place of Akeidas Hadaas. Of a person sacrificing his intellect, his understanding. Even heavenly angels 

seeing things they can’t understand and following through with their full faith and understanding in the 

Keil Rachum V’chanun. How can one do it? That is what the world is about. If you don’t have that, says 

HKB”H, Eh’hephoch Es Haolam L’mayim. Then the world has no existence.  

When Nachshon Ben Aminadav jumped into the Yam Suf, HKB”H had commanded as it says in Shemos 

14:15 ( נֵי-ַדֵבר ֶאל ָרֵאל-בְׁ וְׁיִָּסעּו, יִּׂשְׁ ) tell the Jews to move forward. To move forward where? Into the sea? 

Nachshon Ben Aminadav did not understand. But he sacrificed his intellect and he said Hashem said go 

forward. I don’t understand it. I can’t understand how this could possibly be a way of saving the Jewish 

people but I will do it anyway.  

Sheivet Levi was chosen because as it says in Devarim 33:9 ( מֹו יו ּולְׁאִּ יו, ָהאֵֹמר לְָׁאבִּ יתִּ אִּ ֹלא רְׁ ) because Sheivet 

Levi said to their parents we don’t see you, ( ֶאָחיו ֹלא הִּכִּיר-וְֶׁאת ) they didn’t recognize brothers, ( ָבנָו ֹלא -וְֶׁאת

 ,and they didn’t recognize children. When Hashem commanded and said that people had to be killed (יָָדע

the Leviim went against their natural instinct and did what HKB”H said. The Leviim could have said I 
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don’t have to kill my relative who is Chayuv Misah. Let a different Levi do it. The Leviim said no, 

Akeidas Hadaas, we sacrifice our feelings, our intellect, our emotion to the will of HKB”H.  That is the 

Nisayon of the Shoah and it lasts until this day. Something which nobody can understand, no one can 

begin to understand and we say Hashem we don’t understand, however, we sacrifice our intellect to your 

will.  

This is not only true about the Shoah, about tragedies that befall the Jewish people. In the individual lives 

that we live, we sometimes come to points where we look to heaven and we say HKB”H where are you, 

what is going on, why should this be, I don’t understand. We say to HKB”H I did what you commanded, 

why is this happening to me. Some people have lives with greater challenges and they don’t understand. 

They look around at people who are not as religious as them, who have good lives, and they are 

struggling. The Nisayon is Akeidas Hadaas. Just as Jews have taken for generations the Akeidas Haguf of 

Avraham, willing to jump into fire and water rather than disobey HKB”H. So too, the Akeidas Hadaas. 

The sacrifice of intellect.  

Every human being whether his life is more successful or less successful, that is only compared to others. 

Every human being in his own life has times where he feels despondent, where he feels that HKB”H is 

distant. He doesn’t understand why Hashem is making this happen. When that happens we say Modim. 

We say ( ָּלֶתָך נוֶדה הִּ ּלְָׁך ּונְַׁסֵפר תְׁ ). HKB”H we bow our heads to you, we praise you. (ים בְׁיֶָדָך סּורִּ  Our .(ַעל ַחיֵינּו ַהמְׁ

lives are given over to your hand. HKB”H I don’t know why this is happening to me in my life. ( ַעל ַחיֵינּו

ים בְׁיֶָדָך סּורִּ מוֵתינּו ַהפְׁקּודות ָלְך) .We entrust you with our lives .(ַהמְׁ  Our souls are entrusted to you. It is .(וְַׁעל נִּשְׁ

an Akeidas Hadaas. We praise HKB”H and say ( ים בְׁיֶָדָך סּורִּ מוֵתינּו ַהפְׁקּודות ָלְך. ַעל ַחיֵינּו ַהמְׁ וְַׁעל נִּשְׁ ). Then we 

give ourselves Chizuk and we say ( ָמנּו ָכל יום עִּ לְׁאוֶתיָך וְׁטובוֶתיָך ֶשבְָׁכל ֵעת. וְַׁעל נִֶּסיָך ֶשבְׁ ֶעֶרב ָובֶקר וְָׁצֳהָריִּם. וְַׁעל נִּפְׁ ). 

HKB”H you have done miracles with us till here. You have done kindness with us till here. We trust that 

moving forward HKB”H’s kindness will be there as well. The Akeidas Hadaas, what a guiding light for 

the life of a Frum Yid. What a guiding thought for a person going through a difficulty. Akeidas Hadaas.  

3. The question of the week is: as I was reviewing the Parsha this bothered me and it doesn’t seem to 

bother anyone else on the page of the Mikraos Gedolos Chumash that I was using. We read a Rashi here 

at the beginning of the Parsha 18:9 (ֶתָך שְׁ לחבבה על ) the Malachim said where is Sarah your wife (ַאיֵה ָׂשָרה אִּ

 .The Malachim said this to remind Avraham that his wife is a Tzanuah, to make her beloved to him .(בעלה

For Shalom Bayis they said ( ֶתָךַאיֵ  שְׁ ה ָׂשָרה אִּ ). How beautiful.  

What is going on? Four Pesukim later in Posuk 13 HKB”H says to Avraham Avinu (ָלָמה זֶה ָצֲחָקה ָׂשָרה) 

why is Sarah laughing when she hears that she will have children. ( ָדָבר, ֲהיִָּפֵלא ֵמיְׁרָור )? Is HKB”H incapable 

of this? If there was a desire (לחבבה על בעלה) then it hardly seems to make sense to tattletale to Avraham 

and say look at this when Sarah is told that she has a child she behaves in a way that is inappropriate, she 

laughs. (ָלָמה זֶה ָצֲחָקה ָׂשָרה). It needs some sort of explanation. 

With this I say to all of you have an absolutely wonderful Shabbos. The Akeidas Hadaas must include 

being to tell ones intellect (brain) who says that it makes more sense to go to sleep than to go to the Bais 

Medrash late at night. Say no, Hashem wants us in the Bais Medrash. Certainly on a Thursday night that 

is where we belong. I hope you all have a wonderful Mishmar night followed by a meaningful and very 

holy Shabbos. Good Shabbos to one and all! 
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Rabbi Reisman – Parshas Vayeira 5774 

1. I would like to share with you a Yesod although I have to tell you I don’t recall the source where I saw 

it originally. However, it is a very beautiful Yesod and it is based on a well-known idea that the Maharsha 

discusses in many Sugyos of Shas. We have at the end of the Akeida that the Malach says to Avraham 

Avinu in 22:12 ( י ָת ֶאת, יְֵׁרא ֱאֹלרים ַאָתה-כִּי, ַעָתה יַָדעְׁתִּ נְָׁך ֶאת-וְֹׁלא ָחַׂשכְׁ ָך-בִּ ידְׁ ֶמנִּי, יְׁחִּ מִּ ). Now I know that you fear G-d, 

you did not withhold your only son from me. The Posuk is problematic in that it is not Hashem talking it 

is the angel talking. He says ( יְֵׁרא ֱאֹלרים ַאָתה-כִּי ). He talks in third person. He said to Avraham Avinu I 

know that you fear Hashem. Then he says you did not withhold your only son from me as if the Malach is 

saying that Yitzchok was to be offered as a Korban to the Malach which is of course not true. Therefore, 

the Posuk seems to be inconsistent.  

I once heard the following explanation. There is a Yesod that the Maharsha writes in many places in Shas. 

It is a Yesod that is well known to us and that is that when a Yid does a Mitzvah he creates a good 

Malach. When a Yid does an Aveira G-d forbid, he creates a bad Malach. A source for this is probably 

Pirkei Avos 4:13 ( קנה לו קטיגור , והעובר עבירה אחת; קנה לו פרקליט אחד, העושה מצוה אחת, בן יעקוב אומר רבי אליעזר

 It doesn’t say clearly that someone creates a Malach from this Mishna but nevertheless that is the .(אחד

Maharsha’s understanding of this Mishnah that a person actually does create a new Malach every time he 

does a Mitzvah or G-d forbid every time he does an Aveira. Now, there is more to that. It is also 

depending on how well someone does a Mitzvah he creates either a strong Malach, a beautiful Malach or 

an injured Malach a handicapped Malach. If someone does a Mitzvah halfheartedly he will create a 

Malach with half a heart. If he does a Mitzvah without Zerizus (without doing it eagerly) he will create a 

lazy Malach.  

The Maharsha in Maseches Shabbos 32b calls this a Yesod of Chachmei Ha’emes. The Maharsha in 

Maseches Makkos 10b (17 lines from the top) says that that is Pshat in the Gemara there ( בדרך שאדם רוצה

 B’derech She’adam Rotze Leilech Molichim Oso. That the path a person wants to go (לילך בה מוליכין אותו

(Molichin Oso) they guide him. It should say Molich Oso that G-d guards him. The Maharsha explains 

 in the path a person chooses Molichin Oso the angels he creates with (בדרך שאדם רוצה לילך בה מוליכין אותו)

good deeds lead him in that positive way.  

The same thing is found in the Maharsha in Maseches Taanis 11 where he writes that we find an idea that 

on Shabbos when a person returns home from Davening to his Seudas Shabbos that Malachim Melave 

Adam, that Malachim accompany the person as it says in Maseches Shabbos 119b (13 lines from the top) 

( ש מבית הכנסת לביתו אחד טוב ואחד רע וכשבא לביתו ומצא "יוסי בר יהודה אומר שני מלאכי השרת מלוין לו לאדם בע' תניא ר

נר דלוק ושלחן ערוך ומטתו מוצעת מלאך טוב אומר יהי רצון שתהא לשבת אחרת כך ומלאך רע עונה אמן בעל כרחו ואם לאו 

י רצון שתהא לשבת אחרת כך ומלאך טוב עונה אמן בעל כרחומלאך רע אומר יה ) that depending on the state of the 

home at the time the Malachim either bless him or do the reverse and say that whatever happened this 

week should happen again. That idea, those Malachim are not special Shabbos Malachim. According to 

the Maharsha they are the Malachim that are created by his good deeds or G-d forbid by his misdeeds.  

On Yomim Noraim we Daven to Hashem and say Has Kateigar V’yikach Saneigar Bim’komo. We say 

silence the accusing angel and let a defending angel take his place. So there too, we have this idea. We 

can’t just tell the judge silence the prosecutor and let the defending angel take his place. However, these 
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angels are the angels that the person creates with his Mitzvos or Aveiros. Since when someone does an 

Aveira and then does Teshuva the Aveira turns into a Mitzvah, therefore, somebody who is able to do 

Teshuva properly turns his Aveira into a Mitzvah. His Malach who is an accusing angel turns into a 

defending angel. This is a well-known Yesod to all of us.   

( י נְָׁך ֶאת-וְֹׁלא ָחַׂשכְָׁת ֶאת, יְֵׁרא ֱאֹלרים ַאָתה-כִּי, ַעָתה יַָדעְׁתִּ ָך-בִּ ידְׁ יְׁחִּ ) Now I know that you are a Yir’ai Elokim. How 

could the angel know that Avraham Avinu is a Yir’ai Elokim. How could he know how much of a Yir’ai 

Elokim he is? We Darshun ( י ָת ֶאת, יְֵׁרא ֱאֹלרים ַאָתה-כִּי, ַעָתה יַָדעְׁתִּ נְָׁך ֶאת-וְֹׁלא ָחַׂשכְׁ ָך-בִּ ידְׁ יְׁחִּ ). Now I know that you 

are a person that serves Hashem completely. How do I know? (ֶמנִּי  From me. Me being the angel that (מִּ

was created through the Maisim Tovim, that angel was a perfect angel. The angel at the time of the 

Akeida was a perfect angel, complete in all ways. You would expect that when Avraham went to the 

Akeida that he was a bit reluctant and that he hesitated and then the angel should be the type of angel that 

hesitates. No (ֶמנִּי   .it was a perfect angel indicating that the Mitzvah he did was a perfect as can be (מִּ

We have to remember this when we do Mitzvos and Maisim Tovim, Chazal admonish us to do it 

completely. If while you are doing a Mitzvah you are puttering around the kitchen, if while you do the 

Mitzvah you are looking through your mail, if while you are Davening you are busy with other things, the 

angel you create is going to be doing your bidding but at the same time be busy with other things 

Rachmana Litzlan. Therefore, we try to do a Mitzvah in a complete way, well primarily as a Kavod 

Hamitzvah, but this is a Mussar that should help us.  

2. Let’s move on to a second thought on the Parsha. In this week’s Parsha we have the birth of Yitzchok. 

Everybody knows that there are three Avos, Avraham, Yitzchok, and Yaakov. At the same time we pause 

to reflect, we realize that there are a lot of stories, a lot of Midrashim, a lot of Pesukim about Avraham 

Avinu. The same about Yaakov Avinu. Many Midrashim, many insights into his life. Yet Yitzchok Avinu 

who lived the longest out of the three Avos is dealt with briefly both in the Chumash and in Midrashim. 

There aren’t that many episodes known about his life.  

Rav Schwab in a Vort which is printed in last week’s Parsha (Parshas Lech Lecha) on page # 26 in his 

Sefer on Chumash Mayan Bais Hashoeva has an insight into the path of Yitzchok Avinu. He says that we 

know each of the three Avos has his own path in serving Hashem. That is why we say in Shemoneh Esrei 

Elokai Avraham, Elokai Yitzchok, Elokai Yaakov we don’t say the G-d of Avraham, Yitzchok, and 

Yaakov but the G-d that was recognized independently by each of the Avos. The path of Avraham is 

known as the path of Chesed. For generations, when Jews want to go in the path of Avraham they have to 

go out and do Chessed. The path of Yaakov is a path of Tiferes, is a path of a Jew who is thrown among 

the nations into the Galus and raising a family that is strong in serving Hashem, that is not assimilating. 

That is the path of Yaakov Avinu. In the Galus we struggle to be like Avraham Avinu a light onto the 

nations. Someone who teaches Torah to the nations of the world and of Chesed. Or to be like Yaakov, to 

be able to live among the Goyim and not G-d forbid assimilate. Yitzchok is a totally different path. 

Yitzchok is a path of the Tzaddik of the generation who sits quietly and serves HKB”H with excellence. 

Yitzchok is Gevura, discipline. Yitzchok Avinu who sat at home. His beacon of light to the world was 

from his own Daled Amos from his own corner of the world. He served HKB”H and with that was not a 

person of the world but a person who shone out to the world from his own 4 Amos. That is why he saw 



13 
 

only good in Eisav. Because that Tzaddik who is greater than his generation always see his Tzidkus of 

something that needs to carry the rest of the generation.  

The Gemara says in Maseches Shabbos 89b (26 lines from the top) says that HKB”H will come to the 

Avos when Jews are in Galus and struggling and he will ask Avraham Avinu (בניך חטאו) and Avraham 

will be unable to find a Zechus he will say (ימחו על קדושת שמך) let them die Al Kiddush Hashem and that 

will be the Zechus for Klal Yisrael. The same thing with Yaakov Avinu. When Jews will be assimilating 

among the nations and G-d says (בניך חטאו). Yaakov will have no choice but to say (ימחו על קדושת שמך). 

That doesn’t mean the Jewish people should be destroyed but it means that the only weapon in the arsenal 

of Klal Yisrael is the Kiddush Hashem of holocaust, the Kiddush Hashem of punishment. It is only 

Yitzchok who in that Gemara stands up for Klal Yisrael and says to Hashem (פלגא עלי ופלגא עליך). I will 

carry half and you carry half. Because Yitzchok Avinu is the Zechus of that Tzaddik who even in a 

generation that has fallen is able to stand and to be strong. That is the Zechus of Yitzchok Avinu. That is 

the Zechus we have in this generation the Zechus of the Tzaddikim. We mourn when we lose the great 

people of our generation because they carry us. That is the Derech of Yitzchok.  

Rav Schwab adds that that is why at the end of Nishmas, at the end of an ultimate praise to HKB”H, a 

praise from the Galus, we say B’fi Yisharim Tisromam Uv’sifsei Tzaddikim Tisboraich Uvilshon 

Chassidim Tiskadosh Uvikerev Kedoshim Tiskabeil (different Nuschaos in Lashon for Nussach 

Ashkenaz) but either way the initials are Yitzchok’s name. Yisharim, Tzaddikim, Chassidim, Kedoshim. 

Why do we mention Yitzchok at the end of Nishmas more than any of the other Avos? Rav Schwab 

explains that that is because at the end of time when the Jews are struggling in the Galus and the other 

things aren’t working we need the Zechus of Yitzchok the Zechus of Gedolim of the generation, 

something we need to treasure and appreciate.  

3. This Shabbos there is a Mazal Tov to the Daf Yomi learners who are finishing Maseches Pesachim. 

Sunday is the beginning of Maseches Shekalim. Let me mention a Vort or two regarding Maseches 

Shekalim. Shekalim is the only Yerushalmi Masechta that is in the Bavli. It is mysterious as to why 

Shekalim was stuck into the Bavli. Many understand that it was the printers that did it. We know that in 

the printing of the Shas by Daniel Bomberg back in the 16
th
 century Maseches Shekalim was inserted. It 

is worth pointing out that the Meiri in his Hakdama which predates that Shas. The Meiri writes Ragalnu 

B’limuda Achar Maseches Pesach Sheini. We are accustomed to learning Maseches Shekalim after the 

second half of Maseches Pesachim and all we have is a Talmud Yerushalmi for this Masechta so we learn 

it. So the Meiri states that this is not an accident of the printers but rather something that Klal Yisrael 

does. We understand that there is no Gemara on Zeraim and Taharos as those Sedorim which were not 

No’heig in the Galus. On Kodshim there is. Because when we learn Kodshim even in the Galus we are 

Mikayeim and accomplish as it says in Hoshea 14:3 ( ים ָמה ָפרִּ ָפֵתינּו, ּונְַׁשּלְׁ ׂשְׁ ) V’nishalma Parim Sifaseinu and 

therefore, Shekalim has Gemara and Shekalim the Mitzvah of giving a Shekel also deserves a Gemara 

and this is why we learn Maseches Shekalim.  

It is worth noting that until 1975 the Daf Yomi had a print of Maseches Shekalim that was only 13 Blatt. 

You finished Maseches Shekalim in 2 weeks. In 1975 Rav Moshe Feinstein and the Gerrer Rebber Z”L 

instituted a change in the Daf Yomi. They instituted the print of Daf Yomi that we have today a 22 Blatt 

Maseches Shekalim. It is worth noting that in the standard Yerushalmi there is a 33 Blatt version of the 
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Masechta. Be that as it may, we have a 22 Blatt Maseches Shekalim. The original Daf Yomi cycle was 

2702 days, however, after 1975 it became 2711 days because of the 9 added Blatt.  

Masechta Shekalim is not a Masechta that we usually bump into. I am not a person who generally learns 

Daf Yomi. I feel that my schedule in the Yeshiva really does not allow it. Yet this is my 4
th
 cycle I believe 

in learning Masechta Shekalim because every time when the cycle comes around to Masechta Shekalim I 

feel that it is an opportunity to learn a Masechta that I would otherwise never learn. At least now, when I 

go to the Siyum Hashas it has meaning for me personally in that I do finish a Masechta every cycle with 

the Daf Yomi.  

I want to encourage you too. Those of you who don’t learn Daf Yomi. Buckle down for three weeks 

especially the (Tax) accountants among us who were working very hard until 10/15. Pretend the IRS gave 

you another 3 week extension for the filing deadline of those returns. Let’s say they actually did you 

would buckle down for three more weeks. Let’s buckle down and for three weeks learn Daf Yomi.  

Rabbi Reisman – Parshas Vayeira 5773 

This week has been a very unusual week in that we have suffered through a hurricane. I would like to 

share my thoughts especially for those of us that were not personally affected in a major way by what 

happened this week. Chazal say L’olam Yomer Adam Bishvili Nivreh Ha’olam. It is good for a person to 

always think Bishvili Nivreh Ha’olam, whatever takes place in the world, whatever HKB”H does in the 

world, he does with me in mind. Certainly when such an event takes place we have to think about it in 

worldwide ramifications. It should have an effect on every single individual. I would like to share with 

you a thought on that.  

At the beginning of Maseches Taanis the Cheishek Shlomo explains the difference between the word 

Geshem which means rain, and the word Matar which also means rain. As a matter of fact it is very 

strange. In Shemoneh Esrei when we ask for rain in the Beracha of Bareich Aleinu we say V’sein Tal 

Umatar Livracha. We talk about Matar as rain. Yet at the beginning of Shemoneh Esrei when we praise 

HKB”H, we praise HKB”H as Mashiv Haruach Umorid Hageshem, we use the word Geshem for rain. 

Why do we use one word for rain here and why is there a different word for rain in Bareich Aleinu?  

The Cheishek Shlomo explains. The word Matar refers to blessed rain, Gishmei Beracha. Matar is rain 

which brings blessing to the world. That is the Matar that we request in the Beracha of Bareich Aleinu 

which is a Beracha for requesting rain. We say V’sein Tal Umatar Livracha, we talk about rain. Geshem 

on the other hand refers to all types of rain which includes stormy rain as well. Geshem is not always a 

blessing. That is why when we refer to a blessing we say Gishmei Beracha, rain of blessing. There is no 

such expression of Matar Beracha because all Matar is blessed. Geshem on the other hand, Stam Geshem 

refers to the stormy rains and in the Beracha Ata Gibor it is not a Beracha that is praising Hashem for 

rain, it is a Beracha recognizing Gevuras Hashem. Recognizing the awe that HKB”H allows us to see in 

the Briya, in nature. Therefore, during the storm someone asked me if I made a Beracha on the storm. I 

told him I certainly did. When I Davened Mincha I said Ata Gibor L’olam Hashem… Mashiv Haruach 

Umorid Hageshem. We saw a lot of Ruach and Geshem during the storm. Perhaps that is something, 

maybe something small but something lasting that we can take from this experience.  
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In our Shemoneh Esrei when we Daven the Beracha of Ata Gibor L’olam Hashem, the purpose of that 

Beracha is that we recognize Gevuras Hashem and that HKB”H is in control of the Briya. Maybe now we 

can say it with a little more feeling. Especially those who have seen the flooding and what such weather 

has brought.  Ata Gibor L’olam Hashem Michayei Maisim Ata Rav L’hoshia. Of course we hope for the 

Gevuras Hashem to come out in a way with Beracha. Nevertheless, this is a moment to recognize the awe 

of the Briya. How small man is. When things go well we have a feeling of as it says in Devarim 8:17 ( י כֹחִּ

י י ֶאת, וְׁעֶֹצם יָדִּ ַהַחיִּל ַהזֶה-ָעָׂשה לִּ ) we feel powerful, but really we are quite tiny. That Hergish, that feeling, is 

very much something that those who have experienced the storm can take with them on a daily basis. If 

you do it in Shemoneh Esrei for a few days, Ata Gibor, you think about Gevuras Hashem as you have 

experienced it and say Mashiv Haruach Umorid Hageshem, the tremendous winds that you saw, that can 

have a lasting and meaningful impression.  

With that thought let me turn to Parshas Vayeira with a thought or two here in the Parsha. Let’s start with 

the end of the Parsha, the Akeida. There, we have the Malach telling Avraham Avinu in 22:12 ( י עַ  ָתה כִּ

י תִּ נְָׁך ֶאת-וְֹׁלא ָחַׂשכְָׁת ֶאת, יְֵׁרא ֱאֹלרים ַאָתה-כִּי, יַָדעְׁ ָך-בִּ ידְׁ ֶמנִּי, יְׁחִּ מִּ ). Now I know the extent of your Yiras Shamayim 

because you did not withhold your child from me. The word Mimeni seems wrong. The Malach is 

speaking, the Malach should say V’lo Chasachta Es Bincha Es Yichidcha Min Hashem. Now sometimes 

when a Malach or a Navi speaks as if Hashem is speaking, however, there the expression begins with 

N’um Hashem so says the Ribbono Shel Olam. Here the word Mimeini seems to be out of place and 

numerous Miforshim deal with this. The GR”A (the Vilna Gaon) says an interesting Teitch. He Teitches 

the Posuk as follows with the following Hakdama.  

We have a concept that when a person does a Mitzvah an angel is created. When a person does an Aveira 

an evil angel is created. All of our Maasim create angels. The Angels of course are figures that are 

Mashpia, have a Hashpa’a on our lives going forward. A person with everything he does creates good 

angels and bad angels. The GR”A adds and says that the form of the angel is also dependent on how the 

Mitzvah is done. If you do a Mitzvah and you are distracted. For example, you are listening to the Shiur 

and at the same you are distracted and are playing on the computer looking at your emails, you are doing 

a Mitzvah you are listening to a Shiur in middle of work, but the Malach that is created will be a 

distracted Malach. When the Malach has to help you he too will be playing with his emails at the same 

time. If you do a Mitzvah without feeling you create a Malach but the Malach has no feeling for what he 

supposed to do. If you do it halfheartedly you will create a Malach with a Mum etc.  

The Malach here says to Avraham, ( י י ַעָתה יַָדעְׁתִּ נְָׁך ֶאת-ֶאת וְֹׁלא ָחַׂשכְׁתָ , יְֵׁרא ֱאֹלרים ַאָתה-כִּי, כִּ ָך-בִּ ידְׁ ֶמנִּי, יְׁחִּ מִּ ). I now 

know the level of your Yiras Shamayim. How, Mimeni says the Malach. I am the Malach that was created 

with your action. I am an unusual Malach as I have the power to come and talk to you. Mimeni, my 

perfection, the perfection of this Malach is a sign that what Avraham Avinu did was an incredible act of 

Yiras Elokim.  

This idea that the GR”A presents here is something that we can use to understand part of the Davening on 

the Yomim Noraim. In Unesaneh Tokef we say Umalachim Yai’chafaizun V’chil Ur’ada Yochaizun, 

V’yomru Hinei Yom Hadin. We say that the angels on the Yom Hadin tremble and are fearful. Many 

have asked that angels have no free will, they shouldn’t have a Yom Hadin. There are many who struggle 

to explain that they do have a Din for this reason or the other. According to the GR”A it is beautiful. The 

angels have no Din there is no judgment of the angels, however, people are being judged. People who did 
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Aveiros have created Malachim. People who did Mitzvos without the right motivation, Shelo Lishma or 

in a distracted way. On this day they are doing Teshuva and when a person does Teshuva he turns his bad 

angel into a good angel. He turns his Aveira into a Zechus. Somebody who does Teshuva can cause the 

Mum of an angel to be healed, he regrets having done a Mitzvah halfheartedly by doing other things when 

he was supposed to be learning. Therefore, the angels themselves change. So it is true that Umalachim 

Yai’chafaizun V’chil Ur’ada Yochaizun, the Malachim themselves are in awe of what will take place on 

the Yom Hadin because they will change depending on the actions of the people.  

There is another part of the Davening which is well understood with this. In the Davening we say on 

Yomim Noraim (Maariv on Yom Kippur), we beseech HKB”H Has Kateigor, silence the angel (accuser) 

who is prosecuting us, V’kach Saneigor Mikomo, and let a defending angel take its place. It is hard to 

understand this language and in numerous places where this type of language is used, where HKB”H 

should silence the angels that are against us. That is not the way it works in Din. There is a prosecutor and 

there is a defendant. There is a prosecuting angel and there is a defending angel. The answer would be, 

that we want to do Teshuva today. Who are the prosecuting angels? The angels that were created by our 

Aveiros. When we do a Teshuva they turn into angels that defend us. Has Kateigor V’kach Saneigor 

Mikomo. We ask that our Teshuva be accepted and in that way these Malachim will change. What a 

beautiful thought of the GR”A and I suspect if we keep it in mind we will find other places in Davening 

and Learning where angels are mentioned where the depth of Divrei Chazal will be better understood. 

That is a thought regarding the Akeida. 

Let’s move back to the destruction of Sedom. Here also we have a beautiful Yesodosdika idea that one 

can learn from the Churban of Sedom. HKB”H benefits a human being and sometimes does miracles for a 

human being for one of two reasons. Sometimes because a person has a Zechus. He has a merit and he is 

Rau’i for the Yeshua which he receives. There are other times when a person is not Rau’i, he really 

doesn’t have merit that would cause him to be helped, but HKB”H helps him because of Zechus 

Acheirim, the merit of others be it his ancestors. Or because of Rishus Acehirim, others are evil and have 

to be punished. When something good happens to you and you are saved from a difficulty, how do you 

know if you are being saved in your own merit or in the merit of others? There is a way to tell and that is 

if you are being saved from an oppressor if you are Zoche and HKB”H gives you the opportunity to see 

the downfall of your enemy that is a sign that it is being done in your Zechus. If you don’t see it and if it 

happens and you don’t see it, you are not privileged to witness the downfall of the enemy that is a sign 

that it is being done in the Zechus of others and that is why you are not Zoche to see it.  

The source from this is of course in this week’s Parsha. Where Lot is running away and the Malachim 

warn Lot as is says in 19:17 ( ַתבִּיט ַאֲחֶריָך-ַאל ), don’t look behind you. Why couldn’t he look behind him? 

Rashi says ( אינך כדאי לראות בפורענותם ואתה ניצול, ובזכות אברהם אתה ניצול, אתה הרשעת עמהם: אל תביט אחריך ) 

because you don’t have the merit to be saved. You are being saved in the Zechus of Avraham Avinu. 

Seeing as you don’t have the merit to be saved you have no right to look at their downfall. On the other 

hand when Klal Yisrael left Mitzrayim it says in Parshas Beshalach 14:30 ( ָרֵאל ֶאת א יִּׂשְׁ ַריִּם-ַויַרְׁ צְׁ ַפת -ֵמת ַעל, מִּ ׂשְׁ

) 14:31 .(ַהיָם ָרֵאל ֶאת א יִּׂשְׁ ַהיָד ַהגְׁדָֹלה-ַויַרְׁ ), Klal Yisrael was Zoche to see. Klal Yisrael was Zoche in the merit 

of the fact that they had Zechusim, so they were Zoche to see the downfall of their enemy. Again this is a 

Yesod and with this we can understand many other things. For example, we say in Tehillim, in Hallel, 

118:7 ( י עֹזְָׁרי, יְׁרָור לִּ ֶאה בְׁׂשֹנְָׁאי, ַוֲאנִּי; בְׁ ֶארְׁ ). HKB”H will be for me to help me and I will see my enemies. 

Meaning, when it is me and it is HKB”H helping and it is my Zechus then V’ani Er’e V’son’o, I am 
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Zoche to see my enemies downfall. In Keser, in the Kedusha of Mussaf on Shabbos we say V’yashmiainu 

B’rachamav Sheinis L’aino Kol Choi. It doesn’t make sense. V’yashmiainu, let us hear, B’rachamav, with 

mercy, Sheinis once again there will be help, L’aino Kol Choi to the eyes of all who are alive. 

V’yashmiainu, to listen. What is the Aino Kol Choi? Let this Yeshua be to L’aino Kol Choi, let it be in 

our Zechus so that it will be something that we are Zoche to see, we are all Zoche to see this Yeshua. So 

that is for the Parsha, two Yesodos. A Yesod regarding Malachim and a Yesod regarding two types of 

Yeshua.  

I want to leave you with a Kasha that seems to be a difficult Kasha and I don’t remember ever being 

bothered by this before. I will leave you with two Kashas. Right after Revii we find that Lot is running 

out of Sedom and Lot requests that he wants to go to the city of Tzohar. As it says in 19:20 ( חִּ  יּותְׁ י נַפְׁשִּ ) and 

there I will be able to live. Rashi explains the rationale for him wanting to go there. It says in 19:21 ( ַויֹאֶמר

י ָפנֶיָך--ֵאָליו נֵה נָָׂשאתִּ כִּי ֶאת: גַם ַלָדָבר ַהזֶה, הִּ י ָהפְׁ לְׁתִּ יר-לְׁבִּ תָ , ָהעִּ ַברְׁ ֲאֶשר דִּ ). I will not destroy that city. We know that 

Sedom had five cities, five areas. Sedom, Amora, Tzohar, and two others, and all five were to be 

destroyed, however, because Lot made a request one city was spared. Ribbono Shel Olam, what is going 

on here? Is Lot greater than Avraham? Avraham Davens and asks that if there are fifty Tzadikim in the 

area he wants to save all five cities. But in the end when he asked if there was ten Tzadikim that one city 

should be saved. Avraham was not Zoche to save even one city. Lot in his merit a city is saved? Tzorech 

Iyun Gadol! This is the Kasha that I wanted to leave you with but I was learning Rashi and another briefer 

difficulty came up. 

That is that we find after Chamishi in 21:8 that Avraham Avinu makes a (ֶתה גָדֹול שְׁ  on the day that (מִּ

Yitzchok is weaned. Rashi asks what was Gadol about it. Rashi tells us that ( , שהיו שם גדולי הדור: משתה גדול

 Mishteh Gadol is that there were Anashim Gedolim that came. There were great people (שם ועבר ואבימלך

that came to this Mishteh. Rashi says Shehoyu Sham Gedolei Hadar. Who were they? Rashi says, Sheim, 

V’aiver, V’avimelech. Sheim V’aiver were great people but Avimelech which is the same Avimelech that 

just kidnapped his wife? The same Avimelech that everyone said that Avimelech Nis’abeir Sarah? He is 

Gedolei Hador? What an unusual Rashi.  

Rabbi Reisman – Parshas Vayeira 5772 

A couple of thoughts regarding the destruction of Sedom which is of course in this week’s Parsha. I saw 

an incredible Vort in the Divrei Yoel from the Satmar Rebbe. Everyone knows that Avraham Avinu 

Davened that if there would be Tzaddikim in Sedom it would be saved despite the fact that he knew that 

there were no Tzaddikim in the city. Numerous Mefarshim say that still his Tefilla was to be Poel for 

some unknown future time. That is the Hakdama to this Vort.  

The Satmar Rebbe asked a question on Parshas Netzavim. In Parshas Netzavim we have the end of the 

Tochacha, and there we find that the Posuk talks about the Dor Ho’acharon, the last generation so to 

speak, the generation before Moshiach. The time of the difficulties that will precede Moshiach’s coming. 

The Posuk there mentions a number of difficulties and one of them is 29:22 ( ית ָוֶמַלח ֵרָפה ָכל, ָגפְׁרִּ ָצּה-ׂשְׁ ֹלא --ַארְׁ

חַ  זַָרע וְֹׁלא ַתצְׁמִּ דֹם ַוֲעמָֹרה: ֵעֶׂשב-יֲַעֶלה ָבּה ָכל-וְֹׁלא, תִּ ֵפַכת סְׁ ִּים, כְַׁמהְׁ בֹי ָמה ּוצְׁ בְַׁאפֹו ּוַבֲחָמתֹו, ֲאֶשר ָהַפְך יְׁרָור, ַאדְׁ ). One of the 

pieces of the Tochacha is that there will be a destruction similar to the destruction of Sedom. A turning 

over of a city and turning it into sulfar and salt.  
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The Satmar Rebbe asked a Kasha. He says that all of the punishments of the Tochacha have been realized 

over our long and bitter Galus. However, this has not happened ( ית ָוֶמַלח ֵרָפה ָכל, ָגפְׁרִּ ָצּה-ׂשְׁ זַָרע וְֹׁלא --ַארְׁ ֹלא תִּ

חַ  מִּ  The idea that Jewish cities are so destroyed that the land is not able to produce plants, this has not .(ַתצְׁ

taken place. Are we not yet finished with the Tochacha G-d forbid?  

He suggests that Avraham Avinu’s Tefillah at the end of Perek 18 was Poel. It was Poel which means that 

it succeeded in causing that this last step of the Tochacha not take place. What I mean to say is that 

Avraham Avinu was Poel that Hashem agreed that if there were would be 10 Tzadikim in a city that the 

punishment of Sedom would not take place. In the city of Sedom in the time of Avraham there were no 10 

Tzaddikim in the city. However, in our day Boruch Hashem we have 10 Tzaddikim in the city and we 

have that protection.  According to this Pshat,  Avraham’s Tefillah was Poel for whom? For the Dor 

Hoacharaon, for our generation. When all of the punishments of the Tochacha have unfortunately come to 

pass. This the worst and last of the punishments in the Tochacha, the idea of such an utter destruction of 

which we can only picture as a nuclear catastrophe, such a punishment is avoided because of Avraham’s 

Tefillah. This is hinted at in the Posuk, because when Hakadosh Baruch Hu responds back to Avraham he 

says 18:26 ( ם דֹם-אִּ ָצא בִּסְׁ ֶאמְׁ ) if I will find in Sedom the 10 Tzaddikim. (ָצא  is a Lashon Asid (future).  If (ֶאמְׁ

he was talking about Sedom itself he would not have to say a language of Lashon Asid. The question is 

then what if there were Tzaddikim who weren’t there? If (ָצא  is speaking about a future time, if I will (ֶאמְׁ

find in any place worthy of the punishment of Sedom sometime in the future, then I will avoid the 

punishment. This also fits well with the connection of the Posuk. The Posuk before the Ribbono Shel 

Olam talks to Avraham reads as follows, 18:17 ( ָרָהם: ָאָמר, ַוירָור ַכֶסה ֲאנִּי ֵמַאבְׁ ֲאֶשר ֲאנִּי עֶֹׂשה, ַהמְׁ ). Am I hiding 

from Avrohom what I am about to do. Why should he tell Avraham? The Posuk says 18:18 – 19 (  יח

ָרָהם יֶה לְׁגֹוי ָגדֹול--וְַׁאבְׁ כּו; וְָׁעצּום, ָהיֹו יִּהְׁ גֹויֵי ָהָאֶרץ, כֹל--בֹו-וְׁנִּבְׁרְׁ ).  

( יו יט ֵביתֹו ַאֲחָריו-ָבנָיו וְֶׁאת-לְַׁמַען ֲאֶשר יְַׁצֶּוה ֶאת, כִּי יְַׁדעְׁתִּ ). Hakadosh Baruch Hu says because I know that the 

Jewish people will come from Avrohom, therefore, I have to tell him about Sedom. What does one thing 

have to do with the other? What does the fact that the Jewish people come from Avraham have to do with 

telling him about Sedom?  

According to this Vort it is absolutely beautiful. Since Klal Yisrael would come from Avraham, it was 

important for Avraham’s descendants that Avraham be told and given the opportunity to say and utter 

these beautiful Tefillos which help us to this day. This is a beautiful concept regarding the punishment of 

Sedom from the Satmar Rebbe.  

Let’s turn to another idea that is related to Sedom from Rav Yaakov Kamenetzky. One of the Bachurim 

here in the Yeshiva asked me a question on the Parsha. The question relates to 18:21 at the beginning of 

the Parsha after Sheini.  Where the Ribbono Shel Olam says ( ָדה ֶאה-ֵארְׁ נָא וְֶׁארְׁ ), let me go down and see what 

is taking place in Sedom. Rashi tells us that Hashem didn’t have to come down to see but ( : ארדה נא ואראה

 It is a lesson to Dayanim that they should not Pasken Dinei .(למד לדיינים שלא יפסקו דיני נפשות אלא בראיה

Nifashos unless they see everything that they could possibly see.  

So ( ָדה ֶאה-ֵארְׁ נָא וְֶׁארְׁ ) is a lesson not to decide to punish, until Kavayochel the Ribbono Shel Olam comes 

down to see for himself. The question the young man asked me is that is Posuk 21, however, we already 

read earlier in Posuk 16 ( ים ָשם ָהֲאנָשִּ פּו ַעל, ַויָֻקמּו מִּ קִּ דֹם-ַויַשְׁ נֵי סְׁ פְׁ ). It seems that the decision to punish Sedom 

had already been passed. The 3 Malachaim came and one of them had the job of being the one to turn 

over Sedom. They headed to Sedom in previous Pesukim to when the Posuk of ( ָדה ֶאה-ֵארְׁ נָא וְֶׁארְׁ ) takes 
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place and therefore, it does not seem correct that the ( ָדה ֶאה-ֵארְׁ נָא וְֶׁארְׁ ) would teach us that before deciding 

the Dayanim have to see for themselves. It seems to be a very good question. When this young man asked 

me the question I told him it was indeed a very good question and that I don’t have an answer.  

Fortunately, this young man didn’t stop there and he asked some of his Rabbeim. One of his Rabbeim 

related to him something that he heard from Rav Yaakov. I don’t believe that this is printed but something 

he heard from Rav Yaakov in explanation of the Malachim coming to Sedom. Rav Yaakov said that the 

Malachim were sent to Sedom on a mission. The mission was not necessarily that Sedom would be 

destroyed. Sedom deserved to be destroyed. The Malachaim were sent with the hope that when they 

would enter the city they would bring some Kedusha to the city. The people didn’t know that they were 

Malachim but they were nevertheless the people who brought with them an Avir of Kedusha, who 

brought a spirit of Kedusha to the city. The hope was that their walking in with a spirit of Kedusha would 

help to cause them to turn back from their evil ways. In fact only Lot responded. Lot himself who was 

happy with the behavior of Sedom as we don’t find that he protested. He was considered one of the 

important people in the city (19:1) ( דֹם-יֵֹשב בְַׁשַער, וְׁלֹוט סְׁ ). Yet Lot took in these guests. So it always 

bothered me was Lot always in the habit of doing this all the time. How did he move up to be an 

important person in the city?    

Rav Yaakov said no it was the presence of the Malachim, the presence of a sense of Kedusha and that 

caused Lot to do Teshuva. Had the city been worthy, the whole city would have had that sense and done 

Teshuvah. And therefore when the Malachim were sent to Sedom it was not after a decision to destroy the 

city, on the contrary the Malachim were sent on the hope that they would influence the city to do 

Teshuva. It didn’t come to pass and then the decree had to come down by Shamayim to destroy the city.  

Rav Yaakov related that after WWI he was a Bachur and he and the other Bachurim from the Yeshiva 

who had fled Slabodka returned to Slabodka. Rav Yaakov was traveling with one of the Roshei Yeshiva 

and in their travels on Erev Shabbos they came to a city and found a Jew and asked him permission to 

stay there.  This Jew was not interested in having a Rosh Yeshiva and Yeshiva Bachurim staying in his 

home for Shabbos and he declined and told them to leave and suggested that they make it to the next town 

as there was enough time before Shabbos where someone would take them in. Later, the next Rosh 

Hashono in Slabodka, this man who had refused to take them in for Shabbos was in the Yeshiva for Rosh 

Hashono and as a matter of fact was given an Aliyah on Rosh Hashono. Reb Yaakov as a young man was 

beside himself, this person should be honored with an Aliya? He asked and he found out the rest of the 

story.  

After Rav Yaakov and the Rosh Hayeshiva whom he was accompanying moved on to the next city, the 

Alter of Slabodka (Rabbi Nosson Tzvi Finkel 1849 – 1927, great grandfather of the Mir Rosh Yeshiva 

who was Niftar this week) and a group of Talmidim were travelling with him on the way back also came 

to the same city and they came to the same man and told him you are the only person here in town, please 

take us in for Shabbos. He again responded no I don’t want guests and go to the next town. But now it 

was too late. They would not make it to the next town for Shabbos. Somewhat reluctantly this man 

allowed the Alter of Slabodka and his Talmidim to stay under his roof and to stay in his home. Over 

Shabbos the influence of seeing the Alter of Slabodka, seeing his behavior, seeing the way he acted, 

seeing the way he dealt with his Talmidim, had such a profound effect on this man, that when Shabbos 

passed he travelled with them to Slabodka. It was then in middle of Elul and he travelled with them to 
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Slabodka and was a changed person. Rav Yaakov recounted that event in explaining that the Malachim’s 

appearance in Lot’s home is what got him to change.  

I would add to Rav Yaakov’s Vort that this would explain Perek 2 of Sefer Yehoshua. Rochov Hazona 

lives in the city of Yericho and the entire city is slated to be destroyed by Yehoshua. Two Meraglim 

(Kaleiv & Pinchas) come to her house and she saves their lives and in turn is eventually saved, becomes a 

Giyores, and ultimately marries Yehoshua. One wonders if it had not happened that the Meraglim came to 

the house of Rachav what would have happened to this woman. It may be that it is the same idea. The 

Ribbono Shel Olam sent the Meraglim to the house of Rachav. Rachav had within her the seeds of 

becoming a great person. She lived however, in a city of Tumah. By these Meraglim coming and the 

sense of Kedusha, it gave her the opportunity to make that last step and to become the great woman that 

she became.  

The question of the week is: This brings us to the beginning of the Parsha with the Malachim first coming 

to Avraham and being guests. We seem to have something of a contradiction between two Rashis. Both 

Rashis are known but the fact that they are contradictory seem to be ignored. In 18:8 ( ָאה וְָׁחָלב -ּוֶבן, ַויִַּקח ֶחמְׁ

נֵיֶהם, ַויִֵּתן, ַהָבָקר ֲאֶשר ָעָׂשה ַויֹאֵכלּו, עֵֹמד ֲעֵליֶהם ַתַחת ָהֵעץ-וְׁהּוא; לִּפְׁ ). Avraham took butter, milk, and the meat that he 

had prepared and Rashi says what about the bread? ( שחזר , ולחם לא הביא לפי שפירסה שרה נדה: 'ויקח חמאה וגו

ונטמאת העיסה, לה אורח כנשים אותו היום ). Rashi explains there was no bread served at the meal because the 

bread became Tamei and for whatever reason Avraham didn’t want to serve these guests bread that was 

Tamei. Ok, no bread at the meal. The very next Posuk 18:9 ( רּו ֵאָליו ֶתָך, ַויֹאמְׁ שְׁ נֵה ָבאֶֹהל, ַויֹאֶמר; ַאיֵה ָׂשָרה אִּ הִּ ). 

The Malachim ask for Sarah. Why are they asking for Sarah? Rashi brings a couple of Peshatim and one 

is the following (אמר רבי יוסי בר חנינא כדי לשגר לה כוס של ברכה). They said where is Sarah because we want 

to give her to drink from the Kos Shel Beracha that was used for Bentching. Doesn’t that contradict the 

previous Rashi because in the previous Rashi it says there was no bread. If there is no bread there is no 

Birchas Hamazon and if there is no Birchas Hamazon there is no Kos Shel Beracha. Im Kain Tzorech 

Iyun Gadol.  

Someone suggested that they didn’t have the fresh bread that Sarah baked but they had other bread. But 

that is not accurate. Because the Diyuk of Rashi in Posuk 8 is from ( ָאה וְָׁחָלב ַהָבָקר-ּוֶבן, ַויִַּקח ֶחמְׁ ), by the fact 

that the Posuk says what he served and it doesn’t mention the bread. Therefore, we can use a good Teretz 

for this Kasha.  

The second question of the week is: In 19:19 ( נֵה ָך ֵחן-הִּ דְׁ י, בְֵׁעינֶיָך, נָא ָמָצא ַעבְׁ ָמדִּ יָת עִּ ָך ֲאֶשר ָעׂשִּ דְׁ לְַׁהֲחיֹות , ַוַתגְֵׁדל ַחסְׁ

י-ֶאת יוְׁ ; נַפְׁשִּ ָמֵלט ָהָהָרה, ָאנֹכִּ ָבַקנִּי ָהָרָעה-ֶפן--ֹלא אּוַכל לְׁהִּ דְׁ י, תִּ ָוַמתִּ ) we find as the destruction of Sedom is taking place 

that Lot ran away and he is not sure where to go. So Rashi tells us that he made a calculation and a 

decision where to go based on the following Cheshbon. ( ה "כשהייתי אצל אנשי סדום היה הקב: פן תדבקני הרעה

א יז "מ)וכן אמרה הצרפית לאליהו . וכשאבא אצל צדיק אני כרשע, והייתי נראה צדיק וכדאי להנצל, רואה מעשי ומעשי בני העיר

ומשבאת אצלי לפי , מעשי ומעשי עמי ואני צדקת ביניהםה רואה "עד שלא באת אצלי היה הקב, כי באת אלי להזכיר את עוני( יח

:מעשיך אני רשעה ). He says that when I lived in Sedom I lived among people where I was the righteous 

person because they were evil, and therefore, I was worthy of being saved. If I would go and live with a 

Tzaddik then I will look like a Rasha and then I am not worthy of being saved. Therefore, I do not want to 

live with a Tzaddik.  This is a calculation worthy of Lot because we know a person should rather be a 

(Zanav L’Ari then a Rosh L’shualim) tail to a lion than a not a head on a fox. It is better to tag along with 
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Tzaddikim then be the head of inferior people.  So it seems that Rashi is telling us Lot’s reasoning and 

telling us that it is wrong.  

But look at Rashi. After Rashi brings this reasoning of Lot he adds ( כי ( א יז יח"מ)וכן אמרה הצרפית לאליהו . 

 The same thing happens in the end of Malachaim I when the Isha of Tzarfas tells .(באת אלי להזכיר את עוני

Eliyahu that when you come compared to you I am a Rasha and I am punished.  She was a righteous 

woman and Rashi seems to be saying that this calculation of Lot is somehow correct. Could such a thing 

be?  Tzorech Iyun Gadol.  

Rabbi Reisman – Parshas Vayeira 5771 

The Beginning of the Parsha where we have Avraham Avinu being Machnis Orchim. He greets the three 

Arabs walking and is Machnis Orech which is seen as a tremendous Middah of Avraham Avinu as it was 

the 3
rd

 day since he had undergone the Bris Milah. From this we learn out certain aspects of Hachnasas 

Orchim.   

The Gemara in Maseches Bava Kamma 16 says that Yirmiya was Mispallel about his enemies who put 

him into jail, that when they do Mitzvos and give Tzedakah they should not receive any Zechusim from it. 

He was Mispallel that the people who receive the Tzedakah should be fakers and people who don’t 

deserve Tzedakah. It appears from that Gemara that Chesed that is done with good intentions, however, 

the recipient is not someone who is really deserving of Chesed, is not Chesed.  

If that is the case, it seems quite strange that our example of Chesed is Avraham Avinu here in the 

beginning of Parshas Vayeira as he is feeding the Malachim food. According to the Gemara they only 

made themselves look like they were eating, however, they didn’t eat. Is this Chesed, it doesn’t really 

seem to be Chesed. They were not needy and they didn’t need the Chesed.  

It seems to be a contradiction because it seems to be a Maylah and the Gemara in Maseches Bava Kamma 

says that it is not.      

Rav Elchanan in the Drashas in the back of the Kovetz Ma’amarim explains the Gemara in Maseches 

Bava Kamma 16 based on a basic idea of the Mesillas Yesharim which we all should know. The Mesillas 

Yesharim says that in every Kiyum Mitzvah, there are 2 aspects to the Mitzvah.  

1. There is the Guf Hamitzvah which is the Etzem Mitzvah that the person is doing. That is a Tikun in and 

of itself. It is Mesakein the Olomos as we say in Sefiras Haomer. It does something in the world because 

it is a tremendous Chesed.   

2. There is also the idea that a person is being Mekayeim Ratzon Hashem. That a person is a faithful Eved 

Hashem and does whatever Hahsem wants him to do.  

Rav Elchanan explains that sometimes you have a Mitzvah like for example Lulav, that you have one 

aspect out of the Mitzvah without the other. He takes the Lulav Shelo Lishma because of social pressure 

and not for Ratzon Hashem. He was Mekayeim the Mitzvah but he is lacking in the aspect of Eved 

Hashem, because he is not doing it because Hashem said so. He is doing the Mitzvah for some other 

reason.  
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In another case you can have a person that shakes a Lulav with Ratzon Hashem however, it is a Pasul 

Lulav. He is an Ones because he had bought it from a reliable person, however, that person was fooled 

and he shook a Lulav and Esrog that was Posul. If he did it Lishmah, he still has the part of the Mitzvah 

that is being an Eved Hashem. He wanted to do the Mitzvah, however, he didn’t do it.   

In a case of giving Tzedaka to a person who is not deserving, if a person is giving the Tzedakah Lishmah 

even if the recipient is not deserving, it is missing in the Kiyum Hamitzvah, however, in the Eved 

Hashem aspect he is not lacking. His intention is to do the Mitzvah.  

In the case of Yirmiyah, he knew that they did Chesed Shelo Lishmah and that it was done only because 

of social pressure. So it turns out that the aspect of the Mitzvah of Eved Hashem they don’t have. They 

only have the Kiyum Hamitzvah itself. So he was Mispallel that they shouldn’t even have the Kiyum 

Hamitzvah. That the Kiyum Mitzvah shouldn’t take place.  

On the other hand, Avraham Avinu, even though it is true that he had no Kiyum Mitzvah of Chesed, 

because they didn’t need Tzedakah  or Chesed, as they were Malachim. However, as far as doing the 

Ratzon Hashem and being an Eved Hashem, fulfilling ה"הקב  Ratzon, since he set out to do it, it was a 

Kiyum. That is a fundamental difference between the case of Avraham Avinu and the people who locked 

up Yirmiya.  

There is a byproduct of this Limud and that is, in Pirkei Avos we are told to be Machshiv every Mitzvah 

because we don’t know the reward for the specific Mitzvos.  The Rambam says that we do know that 

there are some Mitzvos that are more important than others. A Mitzvah that there is a Chiyuv Misah for is 

more important than a Mitzvah for which there is no punishment.  

However, based on what we are saying it turns out as follows. When you do a Mitzvah of greater 

importance, let’s say you make Kiddush on Shabbos which is a very important Mitzvah. In the Kiyum 

Mitzvah aspect, you have a higher Madreiga. As far as the Eved Hashem aspect, the more important 

Mitzvah it is the less it shows that you are an Eved Hashem. This is because someone who is faithful to 

the King a little, will do his most important commandments and not the less significant ones.  It turns out 

that there is a reverse relationship here. Those Mitzvos that are super important, in the Mitzvah itself, 

there is a greater Kiyum and in the Eved Hashem aspect it is less. When you do Mitzvos that are 

technically less significant, in the Kiyum Hamitzvah aspect there could be Mitzvos that are less 

significant. In the Eved Hashem aspect there is a greater Kiyum. This is an important lesson and a 

Gevaldige Limud Klali in Kiyum Mitzvos.  

At the end of the Parsha we find the Akeida. The Gemara says that on Rosh Hashanah we blow Shofar. 

Why do we prefer the Shofar of the Ram? To remind us of the Ram of the Akeidas Yitzchok. The Posuk 

says 22:13 ָרָהם ֶאת  יג נֵה, ֵעינָיו-ַויִָּשא ַאבְׁ א וְׁהִּ נָיו, ַאַחר, ַאיִּל-ַויַרְׁ ַקרְׁ ַבְך בְׁ ָרָהם ַויִַּקח ֶאת; נֱֶאַחז ַבסְׁ ַויֲַעֵלהּו לְׁעָֹלה , ָהַאיִּל-ַויֵֶלְך ַאבְׁ

 The Ayil was sacrificed in place of Yitzchok, to remember that Ayil we blow on a Shofar of an .ַתַחת בְׁנֹו

Ayil. 

Rav Schwab in regards to the Yomim Noraim asks, if you want to remember the Ayil of Yitzchok Avinu, 

why remember it with the horn, we should find another limb of the animal that has the Neshama Teluyah 

Bo which is of greater significance than the horn. A horn is not something that the animal even needs in 

order to live. Why is the horn of the Ayil projected as the remembrance of the Akeidah? 
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What was special about the horn of this Ayil?  This animal was captured by its horns in the undergrowth 

in the location where the Akeidah was taking place and therefore, it couldn’t run away. The horns are 

what trapped it. Why is that important? 

This Ayil was created during the 6 days of creation. This Ayil for 2,000 years was successful in escaping 

from hunters and other animals that would devour it. This animal was great at getting away. When the 

time came for the Ayil to be in a certain place and at a certain time, the horns got stuck in the growth and 

it could not get away.  

The lesson of the horns is that when the Ribbono Shel Olam wants that a person or something should be 

in a certain place at a certain time, it happens. To remember the Akeidah we remember it with the horn 

because that is a fundamental lesson especially on Rosh Hashanah, that a person is where he is supposed 

to be.   

There was a family who lived out of town and they were flying to their Rebbe in Brooklyn for Rosh 

Hashana. The flight had a delay and then even after they took off there were still problems with the 

engine.  The flight landed in some city in Texas. They realized that they would not be able to make it to 

Brooklyn for Rosh Hashanah.  They called the Rebbe from Texas and said that something happened and 

they are stuck in Texas. We will not be with the Rebbe for Rosh Hahsanah.  

The Rebbe responded, Stuck? You are not stuck. You are somewhere else because of Hashgacha Protis. 

You are never stuck. That is the lesson of the horn of the Ayil. Wherever you may be, you are not there 

because you are stuck; you are there because you are supposed to be there.  

The question of the week is: 18:12 ַחק ָׂשָרה  יב צְׁ ָבּה ֵלאמֹר, ַותִּ רְׁ י ָהיְָׁתה  :בְׁקִּ נָה-ַאֲחֵרי בְֹׁלתִּ ַואדֹנִּי זֵָקן, ּלִּי ֶעדְׁ   As you 

know, in the beginning of the Parsha, Sarah laughs when she is told about Yitzchok being born. She was 

guilty. She shouldn’t have thought that it was something so distant to happen.  

I don’t understand, we read in the end of Parshas Lech Lecha, 17:15 ים  טו ָרָהם-ֶאל, ַויֹאֶמר ֱאֹלקִּ ָך, ַאבְׁ תְׁ שְׁ , ָׂשַרי אִּ

ָרא ֶאת-ֹלא קְׁ ָמּה ָׂשָרי-תִּ י ָׂשָרה  :שְׁ ָמּה, כִּ שְׁ . Change her name from Sarai to Sarah. The very next Posuk says, 

י אָֹתּה  טז ֶמנָה לְָׁך ֵבן, ּוֵבַרכְׁתִּ י מִּ יָה וְָׁהיְָׁתה לְׁגֹויִּם; וְׁגַם נַָתתִּ יּו, ּוֵבַרכְׁתִּ ֶמנָה יִּהְׁ ים מִּ ַמלְֵׁכי ַעמִּ . Meaning I will give you a son 

through her (Sarah). Why didn’t Avraham give over this message to Sarah that he had received? It is a 

very difficult question.  

The Ramban asks this in the beginning of this weeks Parsha, however, his answers are difficult to 

understand. One answer he says is that maybe Avraham Avinu was very busy preparing for his Bris 

Milah and he didn’t get around to it. This is very difficult to understand. How long does it take to tell your 

wife that Hashem said that you will have a child? 

The Ramban also says that maybe Avraham Avinu understood that Hashem wanted to tell Sarah himself. 

This is also very difficult to understand because Avraham was commanded to start calling his wife Sarah. 

So the next morning they wake up and Avraham Avinu says Good Morning Sarah. She says back to him, 

my name is Sarai. Avraham had to obey Hahsem’s command and say Sarah. So what in the world was 

going on?  

If the Nivua was not meant to be told to Sarah, how did he fulfill it? Obviously, Hashem meant that 

Avraham should tell Sarah about this command. This is a very difficult question and it is compounded by 
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the fact that this happens again at the end of the Parsha by the Akeida. Avraham again doesn’t tell Sarah 

that he going to the Akeida. There must be some message or some lesson here. I doubt that the lesson is to 

teach us not to talk to our wives too often. We would do well to find someone who can explain this better. 

The next question of the week is: In Tefillas Geshem when we Daven for rain we said the following 

Lashon regarding Yitzchok. Zechor Hanolad Biv’soras Yukach Na M’at Mayim. Meaning, remember 

Yitzchok, who was born with the good news given by the time of 18:4 ( ַעט-יַֻקח ַמיִּם-נָא מְׁ ). Then it refers to 

the end of the Parsha. V’sachta L’horo L’shachato, Lish’poch Damo Kamayim. Meaning, you spoke to 

his father to Shecht him, to pour his blood like water. This language of Tefillas Geshem, I don’t know 

who wrote it, certainly an Adam Gadol, as it is in our Siddur. However, this contradicts a Rashi in this 

week’s Parsha.  

Rashi in 22:12 tells us, ( לעיל כא )אתמול אמרת לי , אמר רבי אבא אמר לו אברהם אפרש לפניך את שיחתי: כי עתה ידעתי

אמר לו . עכשיו אתה אומר לי אל תשלח ידך אל הנער, קח נא את בנך( שם כב ב)וחזרת ואמרת , כי ביצחק יקרא לך זרע( יב

לא אמרתי לך שחטהו , כשאמרתי לך קח מוצא שפתי לא אשנה, לא אחלל בריתי ומוצא שפתי לא אשנה( התהלים פט ל)ה "הקב

אסקתיה אחתיה, אלא העלהו ). Meaning, Avraham asked the Ribbono Shel Olam, didn’t you tell me to kill my 

son. To which Hakadosh Baruch Hu responds, I didn’t tell you to Shecht him just to take him up there. So 

now that you brought him up, take him down. The whole point is that the Ribbono Shel Olam never told 

him to Shecht Yitzchok. So why in Tefillas Geshem do we say V’sachta L’horo L’shachato, you said to 

his father to Shecht him. This didn’t happen according to the Rashi just quoted from the Parsha? Tzorich 

Iyun.  

Rabbi Reisman – Parshas Vayeira 5770 

19:29 We know that Loit was saved from the Mahapeicha of Sedoim. Why was he saved? The Posuk 

seems to say clearly that Loit was saved Bizchus Avraham, ָרָהם-ֶאת, ַויִּזְׁכֹר ֱאֹלקים תֹוְך , לֹוט-ַויְַׁשַּלח ֶאת; ַאבְׁ מִּ

 meaning Elokim remembered Avraham and he sent Loit out of the upheaval. The Gemara actually ,ַהֲהֵפָכה

says that he was saved in the Zchus that Loit was quiet when Avraham pretended Sarah was his sister. 

This was all connected to Avraham Avinu. The problem is, Chazal also say that the Malachim came to 

Loit as guests in order for him to have a Zechus to be saved. So it seems to be a Stirah in why he was 

saved. The Kasha by itself is not such a strong Kasha. We find by Chazal many times that there are many 

reasons for something; however it fits very beautifully into a very important Yesoid.  

21:17 In order to give over this Yesoid we have to go to another section of this Parsha that has nothing to 

do with S’doim. It says that Yishmael was saved because ָשם-קֹול ַהנַַער ַבֲאֶשר הּוא-ָשַמע ֱאֹלקים ֶאל-כִּי . As Rashi 

says, (לפי מעשים שהוא עושה עכשיו הוא נדון ולא לפי מה שהוא עתיד לעשות) Boisoi Sha’a Tzaddik Haya. In the 

future he was going to do Aveirois, however, this wasn’t included in his Din at this point.  

Rav Wolbe in Alei Shur in a piece titled Yoimim Noiraim, has an incredible Pshat in which he brings a 

Yerushalmi about Ba’asher Hu Sham. Hakadoish Baruch judges a person Ba’asher Hu Sham the way he 

is today, L’afukei, the way he will be in the future. It not only excludes the future, it also excludes the 

past as well. A person might have Zechusim from the past that would facilitate him to be saved today, 

however, Hashem judges Ba’asher Hu Sham. Of course the past counts, however, to the degree that a 

person is connected to those past Zechusim, to that degree he is saved today. If a person has Charata 

about Ma’asim that he did in the past, the Ma’asim get erased. Hashem judges Ba’asher Hu Sham.  
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With this, we understand many places in the Toirah. For example, Klal Yisrael needed Dam Milah and 

Dam Pesach as a Zechus to go out of Mitzrayim. Why did they need a  Zechus, it was already promised to 

Avraham Avinu that his children would be taken out of Mitzrayim, so it had to happen anyway?  

The Teretz is, if you want to be saved with a Zechus from the past, from Avraham Avinu, connect to the 

past, connect to the Avois. Dafka they had Dam Milah which was a connection to Avraham Avinu or 

Dam Pesach which we also find by Avraham Avinu. In that Zechus, if you are connected, than you have 

the old Zechus.  

The same thing by Kriyas Yam Suf, they needed the Mesiras Nefesh of Nachshan Ben Aminadav 

jumping into the Yam Suf, for the Yam Suf to split. What do you mean; Hashem didn’t take Klal Yisrael 

out of Mitzrayim just so that they should be murdered by the Yam Suf? Why did Nachshoin Ben 

Aminadav have to jump in?  

The Teretz is, of course they would be saved because of the Zechus Avois, nevertheless they had to 

connect. Nachshoin Ben Aminadav had to do a Ma’aseh of Mesiras Nefesh like Avraham Avinu to 

connect.  

The same thing with Loit. Loit was going to be saved because of the Zechus of Avraham Avinu or for 

something he did for Avraham Avinu. Either way, he would only be saved if he was still connected. The 

past only counts if it is Mashpia on you today. By taking in these guests, he showed that the Middah of 

Hachnasas Oirchim of Avraham Avinu was still alive. He was still connected to the past. This is why the 

Zechusim of the past applied to him.  

Many B’nei Toirah who are out in the workplace, they remember the Geshmake years of Yeshiva, they 

want those years to be a Zechus for them. You must stay connected for that to be the case. You have to 

have a Shaychus to it and it has to be Mashpia on you. It has to be alive in you. If it is dead and in the past 

then it is not a Zechus for you today. If it is something still alive, then it can be a Zechus for you.  

19:26 As you know Loit’s wife turned into a pillar of salt when they ran out of Sedoim. The Posuk says, 

תֹו שְׁ י; ֵמַאֲחָריו, ַוַתֵבט אִּ הִּ יב ֶמַלח, ַותְׁ נְׁצִּ . There is a Pliyadicka Gemara in Maseches Niddah 70b (first wide line). 

The Gemara relates that when R’ Yehoishua Ben Chanaya visited Alexandria in Mitzrayim, they had an 

Asifah when he arrived. They asked him Shaylois. One of them was,  ( ר להם מת אשתו של לוט מהו שתטמא אמ

 Ishtoi Shel Loit if you touch the pillar of salt that she became, are you Tamei? Is (מטמא ואין נציב מלח מטמא

it like a dead body that is Metamei or not?  

It is interesting to note, in ’67 when Israel won the 6 day war, Yidden started visiting Eretz Yisrael, and 

they were actually selling pieces of salt that they said was from the wife of Loit. Apparently she was a 

very heavy woman as there was a lot of salt being sold. Assuming the salt was form the wife of Loit, is it 

Metamei that a Kohen has to stay away from it or not?  

He answered that a Mais is Metamei and salt is not Metamei. The Gemara itself says it is a strange 

question. What is behind the question? It could be that what is behind the question is a Shittah of 

Rebbeinu Yoina.  

Rabbeinu Yoina has a Shittah in Hilchois Kashrus which is brought in the Magein Avraham Siman 217:3. 

He says a Yesoid. Something that changes chemically from one thing to another, does not retain the old 
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Dinim, it gets brand new Dinim. For example there is something called Musk. This is derived from a 

gland of the Deer which comes from blood which is of course Treif. That turns into a different product in 

the body of the animal. It turns into Musk. The Musk that comes from Dam, Rabbeinu Yoinah says is 

Kosher. It changed, so it is like Panim Chadashois. This Psak of Rabbeinu Yoinah is a matter of great 

dispute. Rav Chaim Oizer held that it is Halachah L’mayseh. It may be that the Musk Heter is in part 

related to this Gemara. Ishtoi Shel Loit turned into Melach, chemically she wasn’t flesh and blood of a 

human being. Maybe the Gemara had in mind this particular Din of Rabbeinu Yoinah in mind.  

19:16 The Shalsheles that appears only 4 times in the whole Chamisha Chumshei Toirah, appears in this 

Parsha by the overturning of S’doim, ַמהְָׁמּה  They hesitated when they were running out of S’doim. The .ַויִּתְׁ

Malachim grabbed them and pulled them out of S’doim so that they shouldn’t be destroyed in the 

destruction of S’doim.  

To be Makdim the significance of the Shalsheles, when you learn Nach, you will see that there are 3 

Seforim in Nach that have many Shalshelesim. They are Tehillim, Iyoiv, and Mishlei. These 3 Seforim 

are called Sifrei Emes as they are referred to in the first Perek of Bava Basra. These are the Seforim that 

have the secrets of life and the Jewish People. Iyoiv has the secrets of suffering, Mishlei the secrets of 

normal life, and Tehiilim has the secrets of relating to Hakadoish Baruch Hu. In these 3 books there are 

many Shalshelesim. Why?  

Rav Dovid Singer Zatzal asked what is the significance of the Shalsheles in that it appears only 4 times in 

the entire Chumash? If you look at something you do with a Shalsheles Hadoirois, what this whole chain 

of events might lead to, it is a sign of being an Adam Gadol. That when you do something today, you 

realize what the future ramifications are.  

They say over about Rav Shloimo Heiman, that he would be very active when giving his Shiurim. One 

day there was a snowstorm and there were only 3 boys in Shiur. He was still giving the Shiur over with 

the same Hisla’avus as if it was a full house. One of the Bochurim mentioned to his Rebbi that since it is 

only the 3 of us you don’t have to get all heated up. Rav Heiman replied, you think I am talking to the 3 

of you? I am talking to you, your children, your Talmidim, your generations. That is the Shalsheles.  

The 4 places where the Shalsheles appears fit beautifully into this. “ ָמּה ַמהְׁ יַד--ַויִּתְׁ ים בְׁיָדֹו ּובְׁ תֹו -ַויֲַחזִּיקּו ָהֲאנָשִּ שְׁ אִּ

נָֹתיו ֵתי בְׁ יַד שְׁ ַלת יְׁרָור ָעָליו, ּובְׁ ֶחמְׁ ֻאהּו ַויַנִֻּחהּו; בְׁ יר, ַויֹצִּ חּוץ ָלעִּ מִּ .”Meaning, and he delayed – so the men grasped onto 

his hand, onto his wife’s hand, and onto the hand of his two daughters, in Hashem’s mercy on him; and 

they took him out and left him outside the city. Why did they get pulled out? Moshiach who was a 

descendent from Moi’av had to come out of these children, which is why they had to be saved from 

S’doim. So the Malachim said Vayismama, you can’t wait to leave S’doim as the whole Shalsheles of 

events has to come, Dovid Hamelech, Shloimoi Hamelech…the whole Malchus Bais Dovid has to come 

out of Rus who was from Moav who was from Loit’s daughter. Vayismamah, they saw the urgency and 

acted by pulling them out. 

24:12 It is not only a Vort on Parshas Vayeira it is also a Vort on Parshas Chayei Sarah. When Eliezer is 

at the B’air he says ַויֹאַמר and it has a Shalsheles. He is Davening for finding the correct woman for 

Yitzchok. Why? He saw that when you are dating a girl, it is not just for that girl, it is for Doirei Doirois. 

A whole Shalsheles of Doirois. The whole Klal Yisrael has to come from her. ַויֹאַמר, Eliezer Davened that 

the whole Shalsheles of Doirois should come about with Hatzlachah.  
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39:8 The third place that the Shalsheles appears is in Parshas Vayeishev. What happens there, ַויְָׁמֵאן. 

Eishes Poitifar is trying to entice Yosef and he refrains. Vayima’ain. Why? The Gemara brings in 

Maseches Soitah , he knew that if he sins now, he wouldn’t remain part of the Shiftei Ka. ַויְָׁמֵאן, he used 

the Shalsheles Hadoirois to fight his Yeitzer Horah.  

The 4th place is in Parshas Tzav by the Shechita of the Par Hamilu’im. That Shechita made Aharoin into 

Aharoin Hakoihen, the Shalsheles Hadoirois of Koihanim came from that Shechitah. From the Ail 

Hamiluim.  

The Sifrei Emes that was mentioned before, the Seforim that discuss dealing and thinking in life properly, 

whether it is in Tehillim, Iyoiv, or Mishlei, requires a constant Shalsheles, which is why they appear 

numerous times. You need to see the Shalsheles of events, the sequence of events that could come from 

your Ma’asim to be able to deal with them beautifully.  

21:17 There is an apparent Stira in 2 Rashi’s. Rashi says in Ba’asher Hu Sham, Yishmael was saved 

because at that time he was a Tzaddik. However, in 21:9, Rashi says that מצחק is רציחה ,לשון גילוי עריות, 

and עבודה זרה. Which means he did do Aveirois? This seems to be a Stira to the Ba’asher Hu Sham? The 2 

Rashi’s need a Yishuv. Rav Schwab in Mayan Beis Hashoeva on page # 45 has something of a Teretz on 

this. Ayin Sham. 

Rabbi Reisman – Parshas Vayairah 5769  

Rebbi started with 3 questions. The first question is, in last weeks Parshah, we read that Lot was 

captured, and Avraham Avinu had a war to rescue him. Isn’t it strange that in this week’s Parshah, when 

Sarah is taken captive, why doesn’t Avraham Avinu take the same army to do battle, to save Sarah from 

Avimelech?  

The second question is, the Posuk says, in 18:10, “שֹוב ָאשּוב ֵאֶליָך ָכֵעת ַחיָה.” Avraham was told that a year 

later he would have a son. Toisafois in Maseches Rosh Hashanah, in the sugya of Uv’Tishrei Nivreh 

Haoilam, brings a Medrash from this Posuk, שֹוב ָאשּוב ֵאֶליָך ָכֵעת ַחיָה, that the Malochim drew a line on the 

wall. Where the shadow of the sun was today, the next time the shadow hits there again, which will be 

exactly a year later, you will have a son. The problem with this is, the sun goes according to the Solar 

year, which is 365 days. However, Rashi says this was Pesach and Yitzchok was born on Pesach as well. 

So it doesn’t seem to Shtim, as we know the Solar year and Lunar year do not coincide? 

The third question is, in 22:17, ֶבה ֶאת, ָבֵרְך ֲאָבֶרכְָׁך-כִּי  יז ָבה ַארְׁ ֲעָך כְׁכֹוכְֵׁבי ַהָשַמיִּם-וְַׁהרְׁ ַפת ַהיָם-ֲאֶשר ַעל, וְַׁכחֹול, זַרְׁ  ;ׂשְׁ

ֲעָך יִַּרש זַרְׁ ְָׁביו, וְׁ ֵאת ַשַער אֹי , Hashem gives a big B’rachah to Avraham Avinu for passing the Akeidas Yitzchok 

Nisayon.  

The problem is, this B’rachah was already promised to Avraham Avinu at the beginning of Parshas Lech 

Lecha in 12:1-3, ( ֵבית ָאבִּיָךלְָׁך ֵמַא-ֶלְך, ַאבְָׁרם-ַויֹאֶמר יְׁרָור ֶאל  א ָך ּומִּ תְׁ מֹוַלדְׁ צְָׁך ּומִּ ֶאָך , ָהָאֶרץ-ֶאל, רְׁ ָך  בֲאֶשר ַארְׁ לְׁגֹוי , וְֶׁאֶעׂשְׁ

ֶמָך, ַוֲאָבֶרכְָׁך, ָגדֹול ָלה שְׁ יֵה; ַוֲאגַדְׁ ָרָכה , ֶוהְׁ ָכה  גבְׁ ֶכיָך, ַוֲאָברְׁ ָברְׁ ַקֶּללְָׁך, מְׁ כּו בְָׁך; ָאאֹר, ּומְׁ רְׁ פְׁחֹת ָהֲאָדָמה, וְׁנִּבְׁ שְׁ כֹל מִּ ) for leaving his 

father’s house?  

At the end of Parshas Lech Lecha, by the Bris Bein Habisorim, in 17:6-8, אֹד  ו אֹד מְׁ ָך בִּמְׁ י אֹתְׁ פְֵׁרתִּ יָך , וְׁהִּ ּונְַׁתתִּ

ָלכִּים; לְׁגֹויִּם ָך יֵֵצאּו , ּומְׁ מְׁ י ֶאת  זמִּ מֹתִּ י ֵבינִּי ּוֵבינֶָך-ַוֲהקִּ יתִּ ֲעָך ַאֲחֶריָך לְׁדֹרָֹתםּוֵבין , בְׁרִּ ית עֹוָלם--זַרְׁ ים  :לִּבְׁרִּ יֹות לְָׁך ֵלאֹלקִּ ֲעָך , לִּהְׁ זַרְׁ ּולְׁ

גֶֻריָך  חַאֲחֶריָך  ֲעָך ַאֲחֶריָך ֵאת ֶאֶרץ מְׁ זַרְׁ י לְָׁך ּולְׁ נַַען-ֵאת ָכל, וְׁנַָתתִּ י ָלֶהם; עֹוָלם, ַלֲאֻחזַת, ֶאֶרץ כְׁ ים, וְָׁהיִּיתִּ ֵלאֹלקִּ , there is virtually, 
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the same B’rachah? What was added at the Akeidah that had not already been mentioned the previous 2 

B’rachois?  

The Ramban mentions that Avraham was promised Sheloi Yigroim Hacheit. However, the Ramban 

mentions that at the Bris Bein Habisorim as well, so it only answers up for one of the extra times there is 

the same B’rochah. 

22:1 The Chasam Sofer in Toras Moshe, on ים ָרָהם-נִָּסה ֶאת, וְָׁהֱאֹלקִּ ַאבְׁ , addresses why Akeidas Yitzchok is 

a Nisayoin for Avraham, more so than a Nisayoin for Yitzchok Avinu? L’choirah, it was a Nisayoin for 

both of them?  

The Pashuta Teretz would be that it is easier for someone to give his own life than his child’s life. The 

Chasam Sofer is still bothered why the Posuk only mentions that it is a Nisayoin only for Avraham. The 

Chasam Soifer answers, when Hashem gives someone a Nisayoin, part of the Nisayoin is a Hester Panim 

of Hakadoish Baruch Hu. Sometimes when we are in middle of a Nisayoin, it is hard for us to understand 

what Hashem wants from us. When the Posuk says ים ָרָהם-נִָּסה ֶאת, וְָׁהֱאֹלקִּ ַאבְׁ  it was a time that Avraham was 

Richuk from Hashem. It was difficult for Avraham.  

The Chasam Sofer says this is P’shat in Maseches Sukkah 52b (third line from the top), “ )שנאמר )תהילים לז

 The Gemarah ”.שנאמ' )תהילים לז( ד' לא יעזבנו בידו ולא ירשיענו בהשפטו “ and”צופה רשע לצדיק ומבקש להמיתו

darshuns, “ ה שעוזר לו אינו יכול לו"א הקבואלמל .” Which means when a person has a Nisayoin, he has to be 

Margish Hakadosh Baruch Hu, because if you are not Margish Hakodosh Baruch Hu, it is hard to get 

through a Nisayoin.  

The Chasam Sofer says, that is P’shat in our Posuk, ים ָרָהם-נִָּסה ֶאת ,וְָׁהֱאֹלקִּ ַאבְׁ . Avaraham had the Nisayoin, 

Yitzchok didn’t have this Nisayoin. When Yitzchok understood that he was the Korban, it wasn’t so hard 

for him. He felt that if the Borei Olam wanted this from him, he would do it. However, the Posuk saying 

ים ָרָהם-נִָּסה ֶאת, וְָׁהֱאֹלקִּ ַאבְׁ  is Dafka telling you this idea, that for Avraham Avinu it was a Nisayoin.  

One of the Chasiddishe Seforim Taitshes along these lines, the Posuk in 22:4, “ א ֶאת ֵמָרחֹק--ַהָמקֹום-ַויַרְׁ .” That 

Avraham Avinu saw Hamokoim (Hashem) as if he were distant. Our Avoidah when we have a Nisayoin, 

is to not view Hashem Mairachoik, it should be Maikaroiv, with closeness. As soon as the Nisayoin was 

over, the Malach calls to Avraham, as it says in 22:11, “ ָרא  יא ן, ֵאָליו ַמלְַׁאְך יֶרָוֶר ַויִּקְׁ ָרָהם , ַויֹאֶמר, ַהָשַמיִּם-מִּ ַאבְׁ

נֵנִּי ָרָהם; ַויֹאֶמר, הִּ  .it is a Lashoin Shel Chibah (אברהם אברהם: לשון חבה הוא שכופל את שמו) Rashi says .”ַאבְׁ

However, in 22:1 at the Beginning of the Parshah Akeidah, it only says Avraham once ( ָרָהם , ַויֹאֶמר ֵאָליו ַאבְׁ

נֵנִּי   ?(ַויֹאֶמר הִּ

The Lashon Chibah is when there is a Hiskarvus to Hakadosh Boruch Hu, so after the Nisayoin it was 

Avraham, Avraham. At the beginning of the Nisayoin it was B’davkah Avraham once. In יָהּו  51:2 יְַׁשעְׁ

says, “ יֶכם-ַהבִּיטּו ֶאל ָרָהם ֲאבִּ חֹוֶללְֶׁכם-וְֶׁאל, ַאבְׁ י  :ָׂשָרה תְׁ יו-כִּ ָראתִּ ֵבהּו, ֶאָחד קְׁ ֵכהּו וְַׁארְׁ ַוֲאָברְׁ ”. That Klal Yisrael should 

look at the example of Avraham and Sarah, יו-כִּי ָראתִּ ֶאָחד קְׁ . The Drush of that is, Hashem called Avraham 

once when he went through this Nisayoin. Then Hashem was Marbeh him and he was Zoiche to all the 

B’rachois because he was able to be Oimed in the difficult Nisayoin of Akeidas Yitzchak. The lesson to 

be learned is, every Nisayoin that comes up in life, the difficulty of the Nisayoin is equal to the distance 

that a person feels from the Boirei Oilam. The Avoidah is to feel a Hiskarvus which is always difficult.  

http://kodesh.snunit.k12.il/i/t/t2637.htm#32
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This sits well with a Sfas Emes on the Parshah. The Sfas Emes says on 22:2 where it says, “ נָא-ַקח ,” which 

is a Lashoin Bakasha. Usually, a Tzivui is not a Lashon Bakasha. Hashem is saying, really I had promised 

you as it says in 21:12 ָחק יִּצְׁ יִָּקֵרא לְָׁך זַָרע, כִּי בְׁ , however, be Moichel me and please do me this favor. 

Avraham was Moichel what Hashem had promised him, and he took Yitzchok to the Akeidah even 

though it wasn’t a commandment.  

Loit this Hesber an earlier question is answered. The question that was posed earlier was what did the 

B’rachah to Avraham after the Akeidah add to the 2 previous times Avraham received this B’rachah? 

According to this Sfas Emes it is Geshmak, as the previous Havtachois of Hashem, Avraham Avinu was 

already Moichel. So now he needed the B’racha again.  

There is another Kasha on the Parsha, which the Sfas Emes deals with. Rashi brings a Gemarah in 

Maseches Rosh Hashanah 16b (eight lines from the top). It says, שנאמר )בראשית כא( כי שמע אלקים אל קול

  .That a person is not judged except for the way his Maasim are at that moment .הנער באשר הוא שם

The Marshah asks a Kasha, by a Ben Soirer Umoirer, we are Nidoin Al Sheim Soifoi, we would rather he 

dies before he does anything really bad. Isn’t that a Stirah to this concept of Ba’asher Hu Sham? The 

Marshah’s answers which is not even satisfying is, Yishmael’s problems where that his children did evil 

things, so he wasn’t judged on his children’s misdeeds. Mashe’ainkain, the Ben Soirer Umoirer, is being 

judged on his own future Maasim. It is a Peleh, because the Gemarah itself says,  אין דנין את האדם אלא לפי

  ?It doesn’t mention anything about children’s Maasim .מעשיו של אותה שעה

The Sfas Emes has a Hesber, which Shtims with a Mizrachi’s Teretz. By Ben Soirer Umoirer, what he did 

already, it is not P’shat that it is a Siman on the future that he will do something so wrong that he will 

deserve the death penalty. The P’shat is, that those later Maasim that we anticipate of the Ben Soirer 

Umoirer are part of the Maasim he is doing now. Like an addict becomes an addict. The Aveirah is that he 

caused himself to get addicted. So the same thing here, the Ben Soirer Umoirer, addicts himself to a 

certain lifestyle, so his Aveirah happened already, so that is why a Ben Soirer is not really called Al 

Sheim Soifoi.   
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