
RAV BRAZIL PARSHAS LECH LECHA תשע"ז 

AVRAHAM AVINU KNEW THE CORRECT INTERPRETATION-DO 

YOU? 

The parsha begins with the first out of ten of the tests that Avraham underwent to demonstrate 

his loyalty and love of Hashem. Leave your land your birthplace your father’s house to the land 

that I will show you. I promise you that you will only benefit from this move for you will have 

fame money and give birth to a child. The passuk then testifies that  וילך אברהם כאשר דבר אליו

 that Avraham uprooted himself like Hashem told him to do and Lot accompanied ה' וילך אתו לוט

him on his journey. Many questions are to be asked concerning this first test of Avraham. What 

kind of test is it when Hashem gives one a prophecy in which He commands him to fulfill His 

wishes? If a parent or teacher tells a child to do something  we know that many times it is 

fraught with argumentation and procrastination etc. Imagine how one would respond if the 

Gadol Hador came to you and asked you to do something for him as a personal favor. It might 

be difficult but we probably would do it. What if the Rambam would come to us or a Tanna like 

Rabbi Akivah and ask from us a request would we hesitate to fulfill his wishes? What if Moshe 

Rabbeinu himself came to us what do you think our reaction would be? Now let us say that the 

Three Avos came together requesting from us to do something out of our comfort zone would 

we respond with I don’t think I can do it. What if Hashem comes to us in a nevuah and asks from 

us to follow His orders is it conceivable that (even though is not within our experience) we 

would not listen to Him? If so, why is this considered a test of his loyalty and obedience to the 

word of Hashem?  

Secondly, when Hashem speaks to Avraham, the passuk uses the term of Amirah    ויאמר ה' אל

 it uses the וילך אברהם כאשר דבר אליו ה' However, when the passuk later on states .אברהם לך לך

term dibbur? Chazal explain to us that there is a big difference between the two usages even 

though they both communicate a message. The lashon of Amirah is “light” and  “soft”, not so 

demanding as we find in the passuk    כה תאמר לבית יעקב this is the type of communication that 

we must have with the women of Klal Yisrael. This is in contrast to the term dibbur which is 

strong and demanding. The Pachad Yitzchak explains likewise the two usages in the terms  עשרת

 The Ten Sayings by which the world was created at Maaseh . עשרה מאמרות  and הדברות 

Bereishis were maamaros  which are soft and less demanding. For 26 generations Hashem 

sustained the world with His chesed which correspond to the 26 כי לעולם חסדו. However, when 

the Torah was given, then the relationship transformed into one of חסד משפט chesed of 

judgment  -  Dibbros, that if we are deserving of chesed we will receive it and if not we  won’t. 

Being so, we must ask why then does the Torah begin with the term of Amirah and then switch 

to Dibbur? 

Thirdly, why does the Torah insert in this very same passuk of Dibbur that Lot accompanied 

Avraham? 



Rav Shach ztl explains that in order to truly understand how this test and all the other nine were 

tests to Avraham, we first have to understand what nevuah is. Aside from Moshe Rabbeinu, no 

other Navi saw Hashem’s message in Nevuah with  clarity אספקלריא המאירה. Moshe did not 

have to interpret a code or symbol since the message was explicit. Not so with other Neveeim. 

What they saw was symbols such as a stick that was budding almonds and its interpretation was 

left up to them. The greater the character refinement of the Navi, the less opaque and puzzling 

was the interpretation. The self interests of the Navi and his prejudices might shape his 

interpretation. As we all know, we see what we want to see and hear what we want to hear. 

Therefore the Navi if he is seeking a true interpretation of a Nevuah he must strive and toil that 

his self interests should not get in the way of the true message and intention of the 

interpretation, a task which is not easily achieved.  

For example. when Aili Hakohen saw Channah the mother of Shmuel Hanavi davening in the 

Mishkan he assumed from her behavior that she was inebriated for she was mumbling. Wearing 

the Choshen he saw the letters of שכר light up and accused her of being drunk. She responded 

by saying the interpretation of the letters rather spell כשר that she is not drunk but in pain over 

not bearing a child. Aili’s preconception of Channah being drunk led him to interpret Hashem’s 

code given to him as intoxication instead of a woman who is pious and in bitterness. 

Let us take for instance the Nevuah of the Akaidah instructing Avraham to bring up his son as a 

human korban. This nevuah could have been interpreted many ways because of Avraham’s 

interference of self interests, together with his logical arguments backing up such an 

interpretation. For instance: How could the Nevuah tell him to sacrifice his son when he 

preached for years in the name of Hashem that such a practice is forbidden by Hashem. It is 

impossible to say that Hashem wants Yitzchak to be sacrificed since Hashem Himself promised 

me that Yitzchak will be my son who will continue the legacy of Am Yisrael? What about the 

Chillul Hashem that will come out from my action of killing him. It could very well be that 

Hashem only told me והעלהו to bring him up on the alter but not to slaughter him and by doing 

so he would be avoiding a desecration of His name. In fact such an interpretation Hashem 

actually presented to Avraham after forbidding him to slaughter Yitzchak “I only told you only to 

place him on the mizbaiach”.  

If there existed even a slight “negeeus” self interest in not slaughtering Yitzchak, then the 

Nevuah would have been interpreted as a command of not executing an actual human korban. 

However, here was the greatness of Avraham and his magnanimous demonstration of his 

unflinching dedication and love to Hashem. He rid himself entirely of his ego and self benefit 

and interpreted the prophecy as is to actually shect Yitzchak. 

The same could be said about his first test. It is not easy to suddenly uproot yourself and your 

family and possessions from your family and homeland and begin trekking to an unknown 

destination not yet told to you. I am sure that Avraham had a large range of many possible 

interpretations to his Nevuah that would have lessened an entire upheaval of his life at that 

time. Yet Avraham did not choose the easier solution but rather the interpretation with the 



most severe hardships and consequences because of his love of Hashem. This was a display of a 

tsaddik who has complete emunah in his creator. 

It could very well be that Avraham at the time of his first test, after he already sacrificed his life 

for a Kiddush Hashem at Oor Kasdim by refusing idol worship and being thrown in the furnace of 

Nimrod, was holding on the madraigah that the Baal Hatanya describes in his first chapter as 

 a tzaddik who doesn’t even have a battle with his yetzer harah. On this level of צדיק וטוב לו

tzaddik one hears only the voice of the yetzer tov alone. If so the test of misinterpreting the 

nevuah was non existent. The Yerushalmi in Berachos actually comments on the passuk  ומצאת

 that he killed his yetzer harah. If so , then what was the nature of the test את לבבו נאמן לפניך

and the possible opposition to its fulfillment? It could be because of this very question that 

Hashem began the nevuah with לך לך go to yourself as Rashi comments for your benefit and 

pleasure. This means to convey that Hashem purposely lowered Avraham’s madraigah to the 

level of entertaining self interests which shapes one’s interpretations, and nevertheless 

Avraham overcame them and interpreted the nevuah in the way Hashem intended it to be 

interpreted. 

With this pshat we can answer the Maharal’s question why didn’t the Torah introduce Hashem’s 

initial communication with Avraham with a resume of tzidkus as it did by Noach צדיק תמים היה 

thereby letting us know why Hashem had special interest in him over everyone else. The answer 

is that the Torah didn’t have to since we see that he interpreted the nevuah sent to him to the 

tee of Hashem’s intention. Hashem had to lower his madraigah from צדיק וטוב לו to צדיק ורע לו 

in order to create a situation of a possible misinterpretation of the nevuah and still Avraham 

removed all his self interests in order to choose the interpretation which was the most 

challenging. This alone attests to Avraham’s remarkable and outstanding loyalty and love to 

Hashem. This is in contrast to Noach who needed the Torah to enumerate his madraigos for no 

proof of his tzidkus could be derived from his interpretations of nevuah alone, since  את האלהים

  .he required a tremendous heavenly help to be the tzaddik that he was התהלך נח

With this we can now explain why the Torah changed the Nevuah from a lashon of Amirah to a 

lashon of Dibbur.  For initially the nevuah can be interpreted on a lower level of stress and 

challenge represented by the lashon of Amirah. However, if an individual’s life is focused and 

oriented towards promoting and nurturing a love relationship with Hashem, his interpretations 

of Hashem’s messages will be at the highest level of sacrifice upon where he can demonstrate 

his yearning for this closeness and devikus.    'וילך אברם כאשר דבר אליו ה. 

Although Avraham took the strict interpretation of his nevuah, nevertheless in allowing Lot to 

follow him he was lenient. Hashem told him to leave his relatives. That could mean his father 

mother and his nephews. The entire beracha that was destined to him was only contingent if he 

followed the correct interpretation. When Lot followed him in the pursuit of the spiritual, 

Avraham interpreted the nevuah to only leave behind the part of the family which did not rally 

to his ideals and aspirations. In this way Lot was excluded from the ban. Avraham could have 

been wrong with this interpretation. It could have then meant that he would lose all the 



promises of Hashem because he did not fulfill all the requirements. Yet this did not bother 

Avraham. For to be mekaraiv his mishpacha who seek kiruv was of greater significance than 

receiving all the berachos. After all the passuk says מבשרך לא תתעלם )Yeshaya 58, 7).  

Here again we see Avraham’s righteousness and love for Hashem for in case he was wrong with 

his interpretation, he was nevertheless willing to sacrifice all his personal gains. As the Chazal 

darshan on the passuk ואהבת את ה' אלקיך read the word   ואהבת as veheehavta which 

translates to make others love Hashem like Avraham Avinu. The end result was that this too was 

the correct interpretation to make for the passuk says 'וילך אברהם כאשר דבר אליו ה. 

The Torah relates this interpretation of Avraham concerning Lot tagging along in the theme that 

Avraham adhered to the stringent interpretation of the nevuah. Some interpreters of the 

nevuah with negeeus would be all or nothing especially if there involved a risk of monetary loss. 

Not so Avraham. He interpreted the nevuah in the strictest fashion for himself, but for the 

benefit of others he was lenient. 

A life of adherence to the Aseres Hadibros comes with much toil, challenges, and dedication. 

Fixing one’s middos that otherwise preach self interest is tantamount to a self rebirth. אמר is 

gematriah 241 and דבר is 206. The gap between them is  35 אלד. One can live his life of Torah 

on the lowest spectrum of amar always looking for the minimum easy way out and the less time 

consuming. Or one can rise to the level of davar and become an אלד person giving birth to 

himself. The Ozhirov Rebbe ztl wrote that the Avos are called fathers because they toiled on 

tikkun hamiddos polishing and tweaking them continuously until they made such a incredible 

makeover of them that they were given the title of אלד as if they were their own fathers and 

gave birth to themselves. As the descendants of the Avos, we are obligated to strive to reach 

their level of self birth as Chazal say  חייב אדם לומר מתי יגיעו מעשי למעשי אבותי.  When one can 

reach such a level or even a partial of such a level then all negative forces and curses leave and 

move away from him as the passuk says וילך אברם כאשר דבר אליו ה' וילך אתו לוט that when one 

lives a life of dibbair then the curse (לוט) leaves with it )אתו) and the beracha pursues him and 

his family. In other words Avraham could have interpreted the nevuah  ברכות (berakoos) with 

softness and less demand. Because of his love of Hashem he chose the harsher interpretation 

for himself instead. Hashem responded with if you avoided the berakoos interpretation, I will 

reward you by transforming your berakoos to berachos.  והיה ברכה  

Gut Shabbos  

Rav Brazil 


