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Rabbi Reisman – Parshas Shemos 5776 

1. I would like to share with you a few thoughts on the Parsha and then an overall thought. In the 
Parsha we find in the very first Rashi when it talks about the names of Klal Yisrael that Rashi 
says that Klal Yisrael is compared to the stars. Why does that come to mind here? Because by 
the stars HKB”H Kavayochel (ְלֻכָּלם, ֵׁשמֹות ִיְקָרא) gives names to the stars as is seen in Tehillim 
147:4. The same thing here Klal Yisrael is compared to the stars and are counted on a constant 
basis. That is what it says here in the first Rashi on the Parsha.  

In the (new volume of the) Ayeles Hashachar from Rav Aharon Leib Shteinman, he asks what is 
so great about being compared to stars. Being numerous like the stars is one thing but what is the 
big deal to be compared to stars, what is the message of being like a star and what does it matter 
that stars do have names or don’t have names. It is a bit of a strange thing to compare Klal 
Yisrael to stars because they have names? What is the Inyan of that? 

He explains very beautifully a Yesod. We don’t give names to things unless they are unique. 
When things are identical we don’t give names. Names differentiate between things. If you have 
20 cans of coke in front of you they all have the same name. There is no difference between one 
can of coke and the other can of coke. If there are 20 different flavors of soda in front of you, 
you might call one a coke, one sprite, one orange etc. that is because names differentiate between 
things. Things that are identical are never given names. That is a basic idea of the importance of 
names. Therefore, when we learn that (ְלֻכָּלם, ֵׁשמֹות ִיְקָרא) and Dovid Hamelech tells us that 
HKB”H gives names to the stars ( ֻכָּלם, ֵׁשמֹות ִיְקָראמֹוֶנה ִמְסָּפר, ַלּכֹוָכִבים; לְ  ). We have here a revelation 
that every star has its own purpose, its own Tafkid. Every star is different from every other star. 
That is a Chiddush.   

The Gemara says in Maseches Berachos 59a (top line) ( לעולם נטל שבשעה שהקב"ה בקש להביא מבול 
 and again in Maseches Rosh Hashana (on the bottom of 11b (שני כוכבים מכימה והביא מבול לעולם
and top of 12a) ( רבי יהושע אומר אותו היום י"ז באייר היה יום שמזל כימה שוקע ביום ומעינות מתמעטין

כימה ביום ונטל שני כוכבים מכימה ומתוך ששינו מעשיהן שינה הקב"ה עליהם מעשה בראשית והעלה מזל 
והביא מבול לעולם ר' אליעזר אומר אותו היום י"ז במרחשון היה יום שמזל כימה עולה ביום ומעינות מתגברים 
ומתוך ששינו מעשיהם שינה הקב"ה עליהם מעשה בראשית והעלה מזל כימה ביום ונטל שני כוכבים והביא 
 that when HKB”H brought the Mabul to the world he did so Kavayochel by taking (מבול לעולם
out the Mazal Kima and removing two stars from the tail of Kima and that caused the Mabul to 
happen. In other words, the stars of Mazal Kima somehow influenced the world and could bring 
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a destructive Mabul to the world. Every star has its own unique position, has its own unique 
purpose. We didn’t create the world so we don’t understand what each one has as a purpose. So 
this is an interesting thing. You look under the stars of the sky and you see them all as many of 
the same thing and then Dovid Hamelech tells us (ְלֻכָּלם, ֵׁשמֹות ִיְקָרא). Each one has its own unique 
purpose. So too with Klal Yisrael, you see many people so it is easy to think it is many of the 
same. Many individuals. People might have different likes and dislikes but as far as our role in 
the world there are 600,000 Jews and all of them have this and this job. It is not that way.  

By people also, every individual has its unique (Tafkid) purpose. Since every individual has his 
unique purpose, we shouldn’t compare ourselves to others we should see what we have to do as 
individuals what each of us has to do as individuals and that is the love that HKB”H has. He 
looks at us each individually.  

In my Vertlach on Parshas Vayechi I don’t remember if I said it last week, however, someone 
asked why it was that when Yaakov gave the Beracha to Menashe and Ephraim he crossed his 
hands to bless Menashe and Ephraim each with the appropriate hand. Why not just switch 
positions, put Menashe on the other side and put Ephraim on the other side and then Yaakov 
wouldn’t have had to cross his hands.  

The answer is that it is an important lesson in Chinuch. You don’t change the child to fit what 
you need. You change the way you deal with the child to fit the child. Every child, every person, 
has unique talents, unique purpose in the world, and a unique set of expectations that the 
Ribbono Shel Olam has for him. The Mechaneich, father, or even the grandfather has to adjust 
his hands according to the child. That is the idea of (ְלֻכָּלם, ֵׁשמֹות ִיְקָרא).  

In the Tzidkos Hatzaddik he has a beautiful idea regarding Emunah. We all know that there is a 
Mitzvah to have Emunah (belief) in Hashem. Rav Tzaddok Hakohen writes that after you have 
Emunah in Hashem, a person has a second aspect of his obligations to Emunah. That is, a person 
has to believe in himself. A person has to believe that he has unique Shaychus to HKB”H. If you 
are in a crowd and a person looks at the crown a person doesn’t see an individual. Not so with 
the Ribbono Shel Olam.  

Like a parent who goes to graduation and there are maybe 100 graduates. His eyes and his mind 
focus on his child. If he has twins, his eyes, his mind focus on the pair of twins. HKB”H focuses 
on every single one of us. It is a pretty important lesson.  

Many of us think for example regarding learning that we are gone because we don’t learn 
enough. At the Yom Hadin we will be embarrassed.  The Yom Hadin will come and Hashem 
will say why didn’t you learn five more minutes a day? We will say five more minutes a day, I 
thought that you were going to have a complaint that I should have learned a few more hours a 
day. I wasted a lot of time. He will learn that Hashem expected from him to learn another five 
minutes a day. All that was expected from him was one night a week, maybe just Shabbos 
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afternoon. He is going to cry. He will say Ribbono Shel Olam If I knew that all you needed was 
five more minutes I would have done it.  

It is a Gemara. The Gemara in Maseches Sukkah 52a (15 lines from the top) says ( כדדרש רבי
יהודה לעתיד לבא מביאו הקב"ה ליצר הרע ושוחטו בפני הצדיקים ובפני הרשעים צדיקים נדמה להם כהר גבוה 
ורשעים נדמה להם כחוט השערה הללו בוכין והללו בוכין צדיקים בוכין ואומרים היאך יכולנו לכבוש הר גבוה 

ך לא יכולנו לכבוש את חוט השערה הזהכזה ורשעים בוכין ואומרים היא ) that Rishoim (someone who fails 
in his Din), L’asid Lavo will look at his Yeitzer Hora and see that it was only like a string, only 
like a thread, and he will cry and say had I known that it was a thread I would have been 
Misgabeir. Had I known that the Ribbono Shel Olam wants another five minutes from me, that 
the Ribbono Shel Olam wants just a Shabbos afternoon from me I would have done it. That is the 
idea of (ְלֻכָּלם, ֵׁשמֹות ִיְקָרא). And so, a very important message from the very first Rashi in Shemos.  

2. I would like to move much later in the Parsha to the story of Yisro. I would like to share with 
you a Kasha that I had in Nach for a very long time and a Vort in the Parsha that may well 
answer it.  It is very strange that when the descendants of Yisro come to Eretz Yisrael and join 
Klal Yisrael you would think a Ger over generations he melts into Klal Yisroel, he melts into the 
people. It is true in Eretz Yisrael where each Sheivet had its own land that a Ger would find it 
difficult because he has to rent, but Yisro did get some land as we learned in Sefer Yehoshua for 
the first 400 years in Eretz Yisrael. Still it is very strange that we find throughout Nach that 
Yisro stayed separate. Very separate.  

For example, if you turn to the Haftorah of Parshas Beshalach which is the story of Devora in 
Shoftim, we meet there a Jewish woman who by all accounts is not only a Jewish woman but a 
great Jewish woman. (ָיֵעל, ֵאֶׁשת ֶחֶבר ַהֵּקיִני). Yoel who came from the family of Keini, the family of 
Yisro. The Posuk tells us that she lived separately from Klal Yisrael. Not only she, but the Posuk 
says in 4:17 ( ֵּבית ֶחֶבר  ָחצֹור, ּוֵבין,-ֹאֶהל ָיֵעל, ֵאֶׁשת ֶחֶבר ַהֵּקיִני: ִּכי ָׁשלֹום, ֵּבין ָיִבין ֶמֶל�-ְוִסיְסָרא, ָנס ְּבַרְגָליו, ֶאל
  !The descendants of Yisro stayed totally separate. Incredible .(ַהֵּקיִני

We find this again when Shaul goes to do battle against Amaleik in Shmuel 1 15:6 ( ַוּיֹאֶמר ָׁשאּול
ְּבֵני ִיְׂשָרֵאל, ַּבֲעלֹוָתם ִמִּמְצָרִים; ַוָּיַסר -ָּכל-ּמֹו, ְוַאָּתה ָעִׂשיָתה ֶחֶסד ִעםֹאִסְפ� עִ -ַהֵּקיִני ְלכּו ֻּסרּו ְרדּו ִמּתֹו� ֲעָמֵלִקי, ֶּפן-ֶאל

 We find here again that the Bnei Yisro lived separately. Why did they live .(ֵקיִני, ִמּתֹו� ֲעָמֵלק
separate? It is a mystery in Nach.  

Let’s get to our Parsha. In this week’s Parsha we learn that Moshe Rabbeinu made some sort of 
promise to his father in law Yisro. The Posuk doesn’t say what the promise was but it refers 
somewhat mysteriously to a promise as it says in 2:21 (ַוּיֹוֶאל ֹמֶׁשה). Rashi brings as an incredible 
thing that Moshe promised Yisro that his first son would go to Avodah Zorah. Incredible! Of 
course the Pshat seems to make zero sense.    

The same thing we find from a Gemara in Maseches Bava Basra 109b (16 lines from the bottom) 
( גרשם בן מנשהויהונתן בן  ) mentioned in Shoftim 18:30 is actually a descendant of Moshe 
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Rabbeinu, a grandson of Moshe Rabbeinu. He fell to be the priest of Pesel Micha for an idol 
because of this (ַוּיֹוֶאל ֹמֶׁשה). What is going on? The whole thing is very mysterious.  

Rav Chaim Shmuelevetz in Sichos Mussar (תשל"א מאמר כ"ה) explains and I will share with you 
his explanation in our language. We know that there is a concept of Emunah Peshutah, believing 
in HKB”H because we trust our parents and grandparents and all who teach us what they saw at 
Sinai and at Yam Suf. That is called Emunah Peshutah. Then there is Emunah Derech Chakira. 
There is Emunah which comes from investigation. From one who thinks into the world and 
thinks into those who say that the world came about on its own and realizes that it cannot be. He 
thinks into those who don’t see a purpose in creation and says it can’t be. Emunah Derech 
Chakira is certainly a higher level.  

Says Rav Chaim Shmuelevetz, Yisro wanted to raise his children on a higher level as he had 
done. He had explored all the Avodah Zoras and came to a conclusion. He told Moshe Rabbeinu 
I want to raise my grandchildren with Emunah Derech Chakira and Moshe Rabbeinu conceded to 
raise his oldest child in that fashion. To give him to an Avodah Zora so to speak, to teach the 
child Avodah Zorah and have the child come to an understanding to stay away from it.  

In Eretz Yisrael every Sheivet had its own unique characteristics. Yisro’s descendants had their 
own characteristics. They raised their children with Emunah Derech Chakira. Klal Yisrael 
doesn’t do that. We raise our children with Emunah Peshuta. When they will reach the level they 
will come to Emunah Derech Chakira. When they reach the level of learning the Seforim that are 
on a much higher level and they will come to Shaar Hayichud then they will come to Emunah 
Derech Chakira. We don’t send our children to Yeshivos unless that Yeshiva teaches Emunah 
Peshuta.  

Therefore, Yisro and his descendants and his Yeshivos were separate. Klal Yisrael never bought 
into it.  It may be true that (ָיֵעל, ֵאֶׁשת ֶחֶבר ַהֵּקיִני) was a great product of the Yeshivos of Yisro. That 
would explain why Yisro and his descendants stayed separate from Klal Yisrael. And so, we 
have a thought from the beginning of the Parsha and a thought from the end of the Parsha.   

3. Before ending I would like to share with you my concern and the concern for many in Klal 
Yisrael for the well-being of our Rosh Yeshiva, Harav Yisroel Belsky, Chaim Yisrael Ben Chana 
Tzirel and I would like to beg you all to take it seriously. HKB”H listens to the Tefillos of a 
Rabbim. We are having a gathering for Tefilla at midday here at Yeshiva Torah Vodaas to say 
Tehillim from 12:15 to 12:45 preceded by Sedorim and Divrei Chizuk. At 12:45 there will be 
Mincha B’rov Am. I ask all of you who are nearby to come and join. Those who are far away, to 
put Rav Belsky’s name into your Tefillos. The Tefillos Harabim have a tremendous Zechus.  

We need Rav Belsky. There aren’t too many that you can go to in our area who you can ask a 
Shaila in Halacha in any Miktzoa and have a meaningful discussion and a Psak, certainly with a 



5 

 

strong opinion. We hope that HKB”H will bring Rav Belsky back to the Yeshiva very quickly 
with a Refuah Sh’leimah B’karov.  

I hope all of Klal Yisrael which is always Klal Yisrael turning to the Ribbono Shel Olam. 
HKB”H is M’orer us to Tefilla, let’s take the Hisorerus and make it happen. Wishing everybody 
an absolutely wonderful Shabbos Kodesh Parshas Shemos.   

 

Rabbi Reisman – Parshas Shemos 5775 

1. The first thought of today has to do with Geula and specifically two questions. Question # 1 is 
when we Daven Maariv every night after the Beracha of (ָּגַאל ִישָרֵאל) we say another Beracha 
called (ַהְׁשִּכיֵבנּו) that ends ( ׁשוֵמר ַעּמו ִישָרֵאל ָלַעד' ָּברּו� ַאָּתה ד ). The Gemara in Maseches Berachos 
asks that there is not supposed to be any Hefseik between (ָּגַאל ִישָרֵאל) and Tefilla and the Gemara 
answers that (ׁשוֵמר ַעּמו ִישָרֵאל ָלַעד) is a Geula Arichta. It is an extension of the Beracha of ( ָּגַאל
 The question is twofold. First of all, why do we need a Geula Arichta, why don’t we just .(ִישָרֵאל
say ( ָּגַאל ִישָרֵאל' ָּברּו� ַאָּתה ד ) and go straight into Shemoneh Esrei? Why add another Beracha? 
Secondly, why is Arvis different then Shacharis where we say (ָּגַאל ִישָרֵאל) and go into Shemoneh 
Esrei without (ַהְׁשִּכיֵבנּו). Why is it that in Maariv (ַהְׁשִּכיֵבנּו) was added as a Geula Arichta?  

I would like to explain this idea by turning to Klal Yisrael in Mitzrayim. We learn in Sefer 
Shemos about Klal Yisrael going out of Mitzrayim not after 400 years of slavery but after 210 
years. (ֶׁשַהָּקדֹוׁש ָּברּו� הּוא ִחַּׁשב ֶאת ַהֵּקץ) and deducted 190 years and we went out after 210 years. We 
find two explanations which seem to be separate explanations. 1) ( ְַולֹא ָיְכלּו ְלִהְתַמְהֵמּה). Chazal tell 
us that Klal Yisrael were at the edge of falling into the 49th Shaarei Tumah and had that happen 
and they fell into the 50th of the Shaarei Tumah they would never have been able to be redeemed 
again. So according to this Pshat they left early because they had to, they were in trouble. 2) Klal 
Yisrael went out early because of Kishui Hashibud – the Gemara says that because they worked 
so hard (the 210 years weren’t actually 210 years of work) but it was 86 years of work was so 
cruel and difficult that they counted to compensate for the missing 190 years. These are two 
different reasons. So Halo Davar Hu! Which reason is correct?  

To explain this lets step back. We actually find two promises which HKB”H makes to Klal 
Yisrael during our Galus. There are two Geulas which HKB”H promised us. one is the Havtacha 
that we find at the end of the Tochacha. Vayikra 26:44 ( , ְלָהֵפר ְּבִריִתי--ְגַעְלִּתים ְלַכ�ָתם-ְמַאְסִּתים ְולֹא-לֹא
 It says that even when Klal Yisrael sins in the Galus HKB”H doesn’t allow it Kavayochel .(ִאָּתם
to get so bad that Klal Yisrael would be destroyed during the Galus. In the Galus HKB”H 
protects us. We have a Kabbalah that even a single Sheivet won’t be destroyed during the Tzar of 
our Galus. So that is one Havtacha, a Havtacha of protection during the period of our difficult 
Galus.  
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There is a second Havtacha of (ָּגַאל ִישָרֵאל), the best Havtacha we find in Parshas Nitzavim is 
where HKB”H promises us in Parshas Nitzavim 30:3 ( ְוִקֶּבְצ� , ְוָׁשב; ְוִרֲחֶמ�, ְׁשבּוְת�-ְוָׁשב ְידָוד ֱא�די� ֶאת

ָׁשָּמה, דָוד ֱא�די�ֲאֶׁשר ֱהִפיְצ� יְ , ָהַעִּמים-ִמָּכל ). Here we are promised the Geulah Ho’asida. So we have 
two Brissim, two understandings with the Ribbono Shel Olam. There is a Goel for Klal Yisrael 
during the Galus of Klal Yisrael not being destroyed and the Geulah Ho’asida which will come 
ultimately. These are two distinct promises of Geulah.  

In Shemoneh Esrei we say a Beracha ( ּגוֵאל ִישָרֵאל', דָּברּו� ַאָּתה  ). Rashi in Maseches Berachos says 
that that Beracha ( ּגוֵאל ִישָרֵאל', דָּברּו� ַאָּתה  ) is going on the first Havtacha. That during the period 
of Galus Hashem will protect us. This is because the 12 middle Berachos of Shemoneh Esrei are 
six for help during Olam Hazeh and six starting from (ְּתַקע ְּבׁשוָפר) that there is a promise of a 
better tomorrow. (ּגוֵאל ִישָרֵאל) is in the first six so it is a Beracha of Geulah during Galus. Then 
we have the Beracha ( ְצָבאות ְׁשמו ְקדוׁש '  דּגֲאֵלנּו . ּוְפֵדה ִכְנֻאֶמ� ְיהּוָדה ְוִישָרֵאל. קּוָמה ְּבֶעְזַרת ִישָרֵאל. צּור ִישָרֵאל

: ִישָרֵאל  
ָּגַאל ִישָרֵאל',  דָּברּו� ַאָּתה  ). This refers to the second Geulah, the Geulah Ho’asida. We have two 

aspects of Geulah. 

We turn back now to Mitzrayim. In Mitzrayim, the Maasei Avos Siman L’bonim. The first 
Galus, the Galus that Yaakov led us into which was Galus Mitzrayim has two promises of 
Geulah which are both Mikuyam, they both take place at the same moment. At the moment that 
the 210 years end ( ְַולֹא ָיְכלּו ְלִהְתַמְהֵמּה). Klal Yisrael in the Galus was about to fall into a pit from 
which they couldn’t escape. That is the first type of Geulah. A (ּגוֵאל ִישָרֵאל) Geulah. A Geulah 
from the difficulties during Galus.  

Then there is a second type. What was the Geulah Sheleima for Klal Yisrael in Mitzrayim? They 
had to go to Eretz Yisrael. The Kishui Hashibud allowed that time, that moment to come. So 
although they had to be saved because of ( ְַולֹא ָיְכלּו ְלִהְתַמְהֵמּה) but being saved then would not 
necessarily had brought them to leaving Mitzrayim and going to Eretz Yisrael. That came 
because of the Kishui Hashibud. Two aspects of Maasei Avos Siman L’banim, Two types of 
Geulah.  Now we understand that Klal Yisrael the Dor Midbar said let’s go back to Mitzrayim, 
why did they want to go back to Mitzrayim? They said let’s have the first Geulah, the ( ְולֹא ָיְכלּו
 in Mitzrayim. Klal Yisrael should be as Klal Yisrael is in its Galus in a period of time (ְלִהְתַמְהֵמּהַ 
where they were free to serve Hashem. But no, the desire was to bring the Geulah Ho’asida. The 
Kishui Hashibud took care of that.  

Now we turn to Arvis, we turn to Maariv. Night is a period of darkness and of course the Geulah 
during darkness is the Geulah during the Tzaros Hashibud. At night when we say ( ',  דָּברּו� ַאָּתה 
 It is not enough to talk about the Geulah Ho’asida. At night we add a Beracha of .(ָּגַאל ִישָרֵאל
( וֵמר ַעּמו ִישָרֵאל ָלַעדׁש ). Night which represents the darkness of Galus has a Geula Arichta not just 
the one Geula that we mention in Shacharis but Geula Arichta, a long Geula. A Geula during the 
Tzaros of Shibud. The Geula of (ׁשוֵמר ַעּמו ִישָרֵאל ָלַעד). You see, it is two different Geulos. There is 
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the Geula which will come suddenly with Moshiach and there is the Geula Arichta. Since night 
as opposed to day is a period of remembering the difficulties of Galus. By day we say ( ְוַיִּציב
  .A time that we need to have faith during the Galus .(ֶוֱאמּוָנה ָּכל זאת) and at night we say (ְוָנכון

2. Let’s move on to a second topic. Rav Shamshon Refael Hirsch in 3:22 has a beautiful Pshat in 
) which is typically Teitched a woman will borrow from her neighbor the (ְוָׁשֲאָלה ִאָּׁשה ִמְּׁשֶכְנָּתּה) -ְּכֵלי
 and take them out of Mitzrayim. Rav Shamshon Refael Hirsch talks about the word (ֶכֶסף ּוְכֵלי ָזָהב
Shoel. Shoel has two meanings. It means to borrow as in Shemos 22:13 ( ּוִיְׁשַאל ִאיׁש ֵמִעם ֵרֵעה-ְוִכי ) 
which is the laws of a Shoel in Parshas Mishpatim and it also means to request as in Tehillim 2:8 
( ַנֲחָלֶת�, ְוֶאְּתָנה גֹוִים--ְׁשַאל ִמֶּמִּני ), or as in Shemos 13:14 ( ָמָחר, ִיְׁשָאְל� ִבְנ�-ְוָהָיה ִּכי ), or as in ( ְוֶׁשֵאינֹו יֹוֵדַע
 It is a request, a question, to ask. So Shoel could mean to ask and request and it could .(ִלְׁשאֹול
mean to borrow. How can we tell which one a Posuk is referring to? Says Rav Shamshon Refael 
Hirsch, when you are borrowing, the Posuk says ( ם ֵרֵעהּוִיְׁשַאל ִאיׁש ֵמעִ -ְוִכי ) where (ִעם) means with. 
You are asking (ֵמִעם ֵרֵעהּו). To use something which is with your friend, it is going to stay with 
your friend. You want to borrow his shovel, you are (ִיְׁשַאל ִאיׁש ֵמִעם ֵרֵעהּו). You say can I have 
this? It is yours but I want to use it. If you are asking for a gift you would say ( ִיְׁשַאל ִאיׁש -ְוִכי
 A person requests it from his friend. So Rav Shamshon Refael Hirsch has a rule. When it .(ֵמֵרֵעהּו
says (ִיְׁשַאל ֵמִעם) it is borrowing, however, when it says Yish’al Min then it is requesting. Of 
course with this he explains the Posuk in 3:22 ( ֶכֶסף ּוְכֵלי ָזָהב-ְּכֵלי, ְוָׁשֲאָלה ִאָּׁשה ִמְּׁשֶכְנָּתּה ּוִמָּגַרת ֵּביָתּה ) 
does not mean to borrow. It means that Klal Yisrael before leaving Mitzrayim will request, they 
will ask their neighbors for different items and the neighbors will give it to them just to get Klal 
Yisrael to leave. A beautiful Pshat Al Pi Pshat. They weren’t borrowing they were requesting. 
This is Rav Shamshon Refael Hirsch’s Yesod here in this week’s Parsha.  

Rav Schwab in Parshas Eikev 10:12 (page # 408 in Mayan Bais Hashoeva) brings Rav 
Shamshon Refael Hirsch and asks a Kasha. It says there ( ִּכי : ֹׁשֵאל ֵמִעָּמ�, ָמה ְירָור ֱא�רי�--ִיְׂשָרֵאל, ְוַעָּתה

ְּדָרָכיו-ֶכת ְּבָכלְירָור ֱא�רי� ָללֶ -ְלִיְרָאה ֶאת-ִאם ). Hashem asks us to have Yir’as Shamayim. It is a request. 
It is not borrowing. There it says ( ְירָור ֱא�רי�-ְלִיְרָאה ֶאת-ִּכי ִאם: ֹׁשֵאל ֵמִעָּמ�, ָמה ְירָור ֱא�רי� ). It sounds 
like a language that means borrowing which is a tremendous Kasha on Rav Shamshon Refael 
Hirsch’s Yesod. 

He answers so beautifully. The Posuk is a request from Hashem that we have Yir’as Shamayim. 
Yir’as Shamayim is difficult. On the one hand as the Gemara says in Maseches Niddah 16b (12 
lines from the bottom) and Berachos 33b (8 lines from the bottom) ( הכל בידי שמים חוץ מיראת
וישם בלבנו ) On the one hand Yir’as Shamayim is up to us. Asks Rav Schwab, when we say .(שמים
 ?we talk about HKB”H influencing us to have Yir’as Shamayim. Which one is it (אהבתו ויראתו
Answers Rav Schwab, Yir’as Shamayim has to start from you. You have to begin with some 
Yir’as Shamayim. It may seem like a daunting challenge to be a Yir’ai Hashem but just start it. 
HKB”H tells us if you start Pischu Li Pesach K’Chudo Shel Machat, V’aani Eftach Lachem 
Pesach K’Pischo Shel Ulam. Start with something and I will finish it, I will make it happen. So 



8 

 

 HKB”H will make it (וישם בלבנו אהבתו ויראתו) you have to start then (הכל בידי שמים חוץ מיראת שמים)
happen. From where does this idea come?  

It is beautiful. ( ֹׁשֵאל ֵמִעָּמ�, ָמה ְירָור ֱא�רי� ) what does Hashem want from you? ( ְלִיְרָאה-ִּכי ִאם ), Yir’as 
Shamayim. (�ֵמִעָּמ). It is something that you take to give back. Hashem says what do I want 
something from you, I am like a borrower. Give me a little Yir’as Shamayim and I will give you 
back lots of Yir’as Shamayim. I will give you the ability to be a Yir’ai Shamayim. It is Botuk 
Uminusa. It is a tested, tried, and true fact. When a person puts his mind to it and sets his mind 
on working on Yir’as Shamayim he gets tremendous Siyata Dishmaya. How beautiful. Rav 
Shamshon Refael Hirsch’s code for the word Shoel, Shoel Min is to request while Shoel Mai’im 
is to borrow and give back. ( ֹׁשֵאל ֵמִעָּמ�, ָמה ְירָור ֱא�רי� ). HKB”H says give me a little Yir’as 
Shamayim I will give you back plenty. I will help you along. How beautiful. So two thoughts, 
one on the two Geulos and one on Shoel for Yir’as Shamayim.  

3. Let me end with a Vort from the man in the grocery store. You see this morning I was in the 
grocery and the man behind the counter was a Frum Jew and I asked him a question on the 
Parsha as I often do. I said I don’t understand Moshe Rabbeinu at the Sneh says to HKB”H as is 
found in 4:1 ( ַיֲאִמינּו ִלי-ְוֵהן לֹא ) the Jewish people will not believe me and HKB”H says back what? 
The Jewish people are Maminim Bnei Maminim so of course they will believe you. This once 
bothered me because at the end of the Parsha when Moshe Rabbeinu goes to Pharoh, the Yidden 
who agreed to accompany Moshe and Aaron fall away and they don’t have that Emuna, 
M’kotzer Ruach. But Moshe Rabbeinu was right, they didn’t have the Emuna. It sounds like 
Moshe was right, could Hashem have been wrong? I asked this question. He on the spot said the 
following. He said they would have believed him, however, they didn’t believe him because 
Moshe Rabbeinu said so. You see to inspire confidence you have to be confident. To inspire 
Siyata Dish’maya you have to talk Siyata Dish’maya. If you talk about Yir’as Shamayim, about 
Siyata Dish’maya, about Emunah and Bitachon and you feel they won’t be interested then they 
won’t be. Moshe Rabbeinu, they were Maminim Bnei Maminim but you have to approach them 
that way. What a beautiful thought to a Kasha that I had for so many years. With that I wish you 
all an absolutely wonderful Shabbos this Shabbos that is the first Parsha from the Sefer Hageulah 
a Sefer which gives us hope in our faith that the Geula will come at last. A Gutten Shabbos to 
all!  

 
Rabbi Reisman – Parshas Shemos 5774 
 
1. The first Vort today is regarding the episode at the Sneh. As you know, Moshe Rabbeinu at 
the Sneh mysteriously tries to refuse HKB”H’s Shelichos. What is even more mysterious is that 
first Moshe Rabbeinu asks questions and asks for details of the mission and only then does he 
refuse to go. Tzorech Iyun! Why does Moshe Rabbeinu behave this way?  
 



9 

 

Rav Yisroel Salanter (1810 – 1883) had three primary Talmidim. 1) The Alter of Slabodka (Rav 
Nosson Zvi Finkel 1849 – 1927), 2) Rav Naftali Amsterdam (1832 – 1916), and today I am 
quoting Rav Itzelle Peterburger (Rav Yitzchak Blazer 1837 – 1907). He said the following 
Yesod Gadol. It has to do with a Perek in Nach. As you know, Eliyahu at Har Hacarmel makes a 
test. He brings two Paros (oxen), one is offered as a Korban to Hashem and one is offered as a 
Korban to Bal and they are to see from where the Aish from Shamayim comes. Does it come 
onto the Korban to Hashem or to the Korban for the Bal. In preparing the two animals there is a 
Remez in the Posuk to something mentioned in the Medrash. That is that the second ox which 
was supposed to be taken to the Bal refused to budge and had a complaint to Eliyahu. The ox 
said look I and the other ox were raised in the same farm and ate from the same trowel, why 
should he be a Korban to Hashem and I be a Korban to an Avodah Zorah. To which Eliyahu 
responded, but through you Hashem’s name will be glorified, there will be a Kiddush Sheim 
Shamayim through you. Because you will be offered on the Mizbaiach to the Bal and no fire will 
come down. The other Par on the Mizbaiach to Hashem, the fire will come down. Through both 
of you equally the Sheim Shamayim will be Miskadeish. The Medrash says that nevertheless the 
second ox refused to budge and Eliyahu had to take it against its will. The question is why didn’t 
this ox trust the Navi Hashem, Eliyahu? If the ox had the brains to complain about being offered 
as a Korban to the Bal it should have had the same understanding to appreciate Eliyahu’s 
response.  
 
To that Rav Itzelle said the following Yesod. He said that sometimes there are occasions where 
we do something because we know that it is Ratzon Hashem, we know Hashem wants us to do it. 
Nevertheless we understand that it is to be done with reluctance, with hesitation. The Par 
understood what Eliyahu said. It was its job to be a Korban to the Bal, nevertheless such a 
mission should be undertaken with hesitation and reluctance. While it went, it went hesitatingly.  
 
This reminds of an episode that occurred some 25 years ago in 1988. The Charedi political party 
was the Aguda and Rav Shach for reasons known to him decided to break off and create the 
Degel Hatorah faction. There was a meeting in Binyanei Hauma (The Jerusalem International 
Convention Center), a great meeting to announce the break off of Degel Hatorah. Rav Shach got 
up to speak. Rav Shach was overcome with emotion, wept, and couldn’t say a word. He sat down 
and someone else spoke. He tried to get up a second time and again overcome with emotion he 
wept. He was sad that things had come to pass that he saw the necessity to make a Pirud (a 
division) among the Frum Yidden in Eretz Yisrael. Rav Shach in his behavior embodies this. 
Rav Shach understood that it was Ratzon Hashem to do it and he went about doing it. But he 
understood that it should be done with hesitation, reluctance, and he showed that to thousands of 
people assembled there that something like that should be done with hesitation.  
 
In the Pachad Yitzchok in the Mamarei Pesach Maimar 56 he brings that Rav Itzelle said this in 
regards to Moshe Rabbeinu at the Sneh as well. Moshe Rabbeinu understood that he had to go on 
his mission, nevertheless he was being sent when he had an older brother Aharon that was not 
being sent. Aharon was a great man. So Moshe Rabbeinu understood that he had to go and 
therefore, asked for directions and instructions. Once he is ready to go he protested and he 
showed that he was going hesitantly and he has honor for the Kavod for Aharon Hakohen. 
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Perhaps he protested too much but his behavior was this behavior. There are times we do 
something because we feel that it is Ratzon Hashem but we need to do it reluctantly.  
 
Rav Itzelle would cry when he would see how people leave the Yeshiva to go to work. He said 
ok it is Ratzon Hashem for them to go for Parnassa and they are leaving the Yeshiva to do so. 
But why don’t I see a greater reluctance, a greater hesitation. It is a B’dieved, let them show it. I 
may add that there are times that we need to punish a child perhaps even to hit a child, but it has 
to be done with reluctance, the child has to see it is a B’dieved it is something that we don’t want 
to do.  
 
This incredible thought from Rav Itzelle Peterburger goes back to an old Yesod we have 
discussed. That when you have a Mitzvah B’tzuras Aveira, when you have a Mitzvah to do such 
as Yibum but it is Tzuras Aveira because it involves marrying a sister in law something that 
would otherwise be a sin, a Mitzvah B’tzuras Aveira must be done with a clear Kavana L’sheim 
Shamayim. It is a different Darga, a different level of responsibility in the way that a person 
behaves. So this is the first thought for this week. 
 
2. I would like to move on to a second thought but this begins with a story. The Ponovitche Rav 
(Rabbi Yosef Shlomo Kahaneman 1886 – 1969) was traveling in the United States making 
appeals for Ponovitch. He came to a town and was set to speak. Before he got up to speak the 
Rabbi told him that in this town we have a policy that all the Tzedaka in the town goes to local 
Mosdos and therefore, we are not going to give Tzedaka to Ponovitch because that is our policy. 
However, since you are a good speaker and an inspiring speaker please speak anyway.  The 
Ponovitche Rav got up and it was Parshas Shemos and said the following amazing Vort. When 
Moshe Rabbeinu was put out in the Yam Suf we know that Miriam stood to watch. Why did 
Miriam stand to watch more than Amram or Yocheved, they should have stayed to watch. The 
answer is that they were fearful, they were hoping that with Siyata Dishmaya he would be saved 
and fearful of what might happen. Perhaps they couldn’t bear to watch. But Miriam had a Nevua 
that Moshe Rabbeinu’s birth would bring in a time of Geulah for Klal Yisrael. She knew that he 
would be saved. She knew that Hashem would do a miracle to help him. Why did she stay? 
Because she knew it would happen the only question was how? She wanted to see the miracle. 
When Bas Pharoh stuck out her arm and it stretched like elastic Miriam was able to see the 
amazing miracle. Where is this Mirumez in the Torah says the Ponovitche Rav beautifully? In 
2:4 ( ֵּיָעֶׂשה לֹו-ַוֵּתַתַּצב ֲאֹחתֹו, ֵמָרֹחק, ְלֵדָעה, ַמה ). The Torah uses a language that Miriam stood to see what 
was happening to him. We find a similar language by the Mekosheish who was put into jail until 
they would ask as it says in Bamidbar 15:34 ( ֵּיָעֶׂשה לֹו-ַוַּיִּניחּו ֹאתֹו, ַּבִּמְׁשָמר: ִּכי לֹא ֹפַרׁש, ַמה ) what should 
be done with him. There Rashi says ( חלל שבת לא היו יודעים באיזו מיתה ימות, אבל יודעים היו שהמ
 They knew that he would be .(במיתהלא היו יודעים באיזו מיתה ימות, אבל יודעים היו שהמחלל שבת במיתה
Chayuv in Misah, however, they didn’t know which type of Misah. ( ֵּיָעֶׂשה לו-ַמה ) they knew what 
would happen but they didn’t know how it would happen. The same thing with Miriam ( ,ְלֵדָעה ,

ֵּיָעֶׂשה לו-ַמה ) she knew what would happen but she wanted to see how it would happen. So the 
Ponovitche Rav finished off his Drasha saying the Ponovitche Yeshiva will survive, it will 
outlive all of us, the only question is how. Who will have the Zechus to do it? Who will have the 
Siyata Dishmaya to be part of it. That is something that I travel around waiting to see. I thank 
Rav Nissen Kaplan who told me this beautiful Vort last night.  
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3. Our third Vort takes us to the same part in the Parsha when as we see in 2:5 ( ַּפְרֹעה ִלְרֹחץ -ַוֵּתֶרד ַּבת

ַהְיֹאר-ַעל ) that Bas Pharoh came down to bathe in the river. The Gemara in Maseches Megillah 13a 
(12 lines from the top) ( דכתיב ותרד בת פרעה לרחוץ על היאור ואמר רבי יוחנן שירדה לרחוץ מגילולי בית
) Rashi says .(אביה ול (לשון) גירותלטב לרחוץ. ) that she went to be Migayeir. The question is where 
do we see in this Parsha any hint that she went to be Migayeir? 
For that I share with you a thought from Rav Druk. The Posuk in 2:6 says (ַוַּתְחֹמל ָעָליו) a Lashon 
of Chemlah of having feelings of caring for this baby. The word Rachmanus is a word which is 
an appropriate word for everyone. Everyone, Jew or non-Jew, Frum or non-Frum, sensitive or 
non-sensitive sometimes feels Rachmanus. Rachmanus is a feeling which is partly for oneself. 
One feels bad for someone else. (ַוַּתְחֹמל) is a higher level, it is a Lashon of Chemlah, of caring for 
the other person. We say in the morning ( ֶׁשֶהֱחַזְרָּת ִּבי ִנְׁשָמִתי ְּבֶחְמָלה מוֶדה ֲאִני ְלָפֶני� ֶמֶל� ַחי ְוַקָּים. ). We 
thank Hashem who behaves with Chemlah. Hashem doesn’t feel bad Kavayochel, he behaves 
with Chemlah which is a language of caring with purity for the other person.  
 
Says Rav Druk, that higher level of caring which is a part of the nature of the Jew and if the 
Torah can say (ַוַּתְחֹמל ָעָליו) it must be that she was Megayeir. What is special about this level? 
When you have Rachmanus on someone you try to help the person in a way it makes sense to 
you. Chemlah is to try to think what is good for the other person. Put yourself in his shoes, it is a 
much higher level. Here the baby needed to nurse. The baby refused to nurse from the wet nurses 
that were given because they were non-Jews. A normal person would say let the baby get hungry 
and eventually the baby will eat. But she said look he is a Jewish child maybe he needs a Jewish 
 This woman Bas Pharoh put herself in the place of the baby and said what does the baby .(ֵמיֶנֶקת)
need. That extra additional nature is a nature of Chemlah of caring for someone else, putting 
yourself in that person’s shoes. You see a hungry person don’t give him what you like try to 
figure out what he likes. It is an extra level of sensitivity which Yidden have to feel and it 
doesn’t come naturally. It requires extra behavior.  
 
Bas Pharoh had a name (בתיה). I have mentioned this in the past that the name Basya used today 
is similar to her name. It is interesting that if you look in her name which is mentioned in Divrei 
Hayamim I 4:18 ( ַּפְרֹעה-ְוֵאֶּלה, ְּבֵני ִּבְתָיה ַבת ). There is a Chirik under the Bais. I am not urging 
anyone to change their name but it is a piece of Tanach that is not very well known.  
 
And so, we have three parts of the Parsha each of them an important lesson. A lesson in Chemlah 
on how to have mercy on others, the Ponovitche Rav’s attitude towards Tzedaka that it is going 
to happen, try to have the Zechus to be part of it, and of course the most beautiful Vort from Rav 
Itzelle Peterburger, the idea that there are certain Mitzvos that we do that are Ratzon Hashem but 
if they involve hurting someone else’s feelings they must be done with hesitation and there 
should be reluctance on your face.  
 
This reminds me of a story that Rav Schwab told. Rav Schwab when he was learning in 
Slabodka had to go home and he had no money. He borrowed money from the Mashgiach and 
travelled home to Germany. When he came back after Bain Hazmanim he returned the money 
and said thank you. To that the Mashgiach told him you are not supposed to say thank you for a 
loan because that is Ribbis Devarim. The next Bain Hazmanim again Rav Schwab who then was 
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a boy without money had to borrow money again to make his way home. Of course when he 
returned after Bain Hazmanim he did NOT say thank you. The Alter of Slabodka, the Mashgiach 
there asked him, why didn’t you say thank you? To this Rav Schwab replied I am confused. First 
I was told that I am not allowed to say thank you and now I am being told to say thank you? To 
which the Alter responded, yes, you are not allowed to say thank you, but I should see it on your 
face that you want to say thank you and it is with reluctance that you are paying me back and not 
saying thank you. That is Rav Itzelle Peterburger’s Vort, a beautiful Vort to take with us. 
Wishing everyone an absolutely wonderful Parshas Shemos. 

 

Rabbi Reisman – Parshas Shemos 5773 

This week I would like to begin with actually 2 Vertlach each of which really is a Yesod for the 
Learning the Sifrei Tanach. The first is a very important understanding of a change of style of the 
Neviim throughout Tanach. That is that sometimes the Neviim speak to Klal Yisrael and refer to 
HKB”H as Elokeinu or Elokai Avosainu. The Navi includes himself in the group that is Klal 
Yisrael. There are other times when the Navi speaks to Klal Yisrael and refers to HKB”H as 
Elokeichem or Elokei Avosaichem even though he is otherwise speaking to them in a second 
person language. Here he doesn’t include himself. The question is why is it inconsistent and I 
will give you an example.  

In (ְלכּו, ְנַרְּנָנה), the first part of Kabbalas Shabbos which is Tehillim 95 we find that the person 
writing the Kappital Tehillim is speaking to Klal Yisrael and including himself as he says ( ,ְלכּו
 He includes himself in the discussion of whatever it is that he is .(ְנַרְּנָנה ַלירָור; ָנִריָעה, ְלצּור ִיְׁשֵענּו
talking about. He says in 95:6 ( ְירָור ֹעֵׂשנּו-ֹּבאּו, ִנְׁשַּתֲחֶוה ְוִנְכָרָעה; ִנְבְרָכה, ִלְפֵני ). Let us bow down to 
HKB”H, he is our G-d. It sounds great. But then suddenly he says in 95:9 ( :ֲאֶׁשר ִנּסּוִני, ֲאבֹוֵתיֶכם

ָראּו ָפֳעִלי-ְּבָחנּוִני, ַּגם ). In the Midbar I was tested by your ancestors. Why doesn’t he say Avosainu 
and include himself. Why does he switch from including himself with the Tzibbur to excluding 
himself from the Tzibbur. This type of a change certainly needs an explanation.  

Rav Schwab in Mayan Bais Hashoeva page # 125 in this week’s Parsha brings a (Klal) rule for 
this concept. He says that when the Navi is talking to Klal Yisrael and he sees an extraordinary 
difference between his Hasaga of the Ribbono Shel Olam (his idea or relationship of HKB”H) 
and the peoples Hasaga, and there are tremendous difference in their understanding and 
appreciation of HKB”H then the Navi excludes himself. He says your G-d, the G-d that you 
imagined, the G-d that you think about, it is not the same G-d that I think about, we have 
different Hasagas. It is only when the Navi talks to people and he is discussing a common 
Hasaga a common understanding of G-d that the Navi includes himself. That is the Klal (the 
rule) of the idea and Rav Schwab finds a Makar for it in this week’s Parsha.  

Right after Chamishi when HKB”H tells Moshe Rabbeinu to go to Klal Yisrael he says in 3:16 
 Say to them, the G-d who is the G-d of your ancestors .(ְוָאַמְרָּת ֲאֵלֶהם ירָור ֱא�רי ֲאֹבֵתיֶכם ִנְרָאה ֵאַלי)
appeared before me. Here, Klal Yisrael is in the 49th Shar of Tumah and certainly their Hasaga 
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of understanding of G-d is way below that of Moshe Rabbeinu. Therefore, the normal way to 
speak says HKB”H to Moshe Rabbeinu is to exclude yourself from the general term.  

Later after we find that Moshe Rabbeinu comes Klal Yisrael and he speaks to them and they 
showed their Emunah as it says in 4:31 ( ַּיֲאֵמן, ָהָעםוַ  ), the people trust, from there on Moshe 
Rabbeinu includes himself with Klal Yisrael. Then he says consistently Elokai Avosainu. This is 
the Yesod Hadevarim the difference between the two and of course from that we understand 
from here ( ּו, ְנַרְּנָנהְלכ ) that Dovid Hamelech includes himself with Klal Yisrael except when he 
talks about the Meriva in the Midbar ( ָראּו ָפֳעִלי-ֲאֶׁשר ִנּסּוִני, ֲאבֹוֵתיֶכם: ְּבָחנּוִני, ַּגם ). He is referring to a 
period of the time where the Hasagas were very different.  

If I had to give a Mashul for this. Let’s say you would have a Rebbi speaking to his elementary 
school class and he is talking to them about a trip where they are going to visit an Adam Gadol. 
Naturally, when he talks about the trip he would say that WE are going to see this Adam Gadol. 
On the other hand let’s say he is taking his class out to get ice cream at the ice cream store he 
would say to the class let me take YOU to go eat ice cream. He wouldn’t include himself in the 
trip. Because the appreciation of an Adam Gadol is something that he includes himself in with 
the excitement of his class. Whereas the appreciation of ice cream hopefully the Rebbi is at least 
on a different Darga (a different level) in discussing that. This is Rav Schwab’s rule for Tanach, 
a beautiful rule.  

I think I could add that this is something that we have seen in the end of Sefer Beraishis. When 
Yosef reveals himself to his brothers, he consistently at the end of Parshas Vayigash refers to 
Yaakov Avinu as Avi (my father). It is very striking his reference because once he reveals that he 
is a brother just as they are, so why now is he referring to the discussion with his brothers to his 
father as Avi rather than Avinu? The same thing at the end of Parshas Vayechi it is very striking 
when the brothers come to ask Mechilah of Yosef, they tell him as it says in 50:16 ( ָאִבי� ִצָּוה, ִלְפֵני
 your father commanded before his death saying etc. Avicha it is Avinu? It is very ,(מֹותֹו ֵלאֹמר
striking. The idea would seem to be that the Mussar of Yosef to his brothers was that we have a 
different Hasaga, a different appreciation of our father. Yosef was (Ben Gilui) the closest to 
Yaakov Avinu. Therefore, he had a true appreciation of his father. He tells his brothers you don’t 
have that appreciation, you sold me ignoring the pain and the plight of our father, ignoring that 
the Shechina would leave Yaakov Avinu over his pain. Therefore, he says to them as it says in 
 It is my father. I have a different Hasaga, a different appreciation of .(ֲאִני יֹוֵסף, ַהעֹוד ָאִבי ָחי) 45:3
our father than the appreciation that you have.  

Later at the end of Parshas Vayechi when the brothers come to beg Mechilah, then they admit it. 
They say (ָאִבי� ִצָּוה) the father that you have a Hasaga on. They get the message that which Yosef 
said repeatedly in Parshas Vayigash in 45:13 ( ְּכבֹוִדי ְּבִמְצַרִים-ָּכל-ְוִהַּגְדֶּתם ְלָאִבי, ֶאת ), tell my father 
about all the honor I have in Mitzrayim. He referred to him as (ָאִבי) deliberately in a way that he 
can make this point to the Shevatim which here in the end of Vayechi they expressed their 
understanding and appreciation and finally their idea that the appreciation of Yaakov is 
something that was missing. So this is one Yesod in this week’s Parsha.  
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Let’s move on to another important Yesod which has a place here. They refer to in the Parshas to 
the (ָעֵרי ִמְסְּכנֹות) in 1:11. The cities that the Yidden were forced to build. What are ( נֹותָעֵרי ִמְסּכְ  )? 
The Gemara in Maseches Sotah 11a (8 lines from the bottom) says ( ויבן ערי מסכנות לפרעה רב
 that it is a language of Sakana (danger). However, Rashi in (ושמואל חד אמר שמסכנות את בעליהן
Chumash says ( ל הסוכן הזה, גזבר הממונה על האוצרותערי מסכנות: כתרגומו. וכן (ישעיהו כב טו) לך בא א ). 
That they were cities of treasure houses, where things were stored. So he Teitches (ָעֵרי ִמְסְּכנֹות) Al 
Pi Pshat, that it was cities of storage homes. The question of course is how the Lashon of Sakana 
or Misakein comes to mean storage houses. Where in Hebrew do we find such a relationship?  

In the Sefer Davar Tov in his Kuntros, he has a beautiful Pshat. This Kuntros makes a point that 
in Hebrew very often letters of nouns or verbs even are transposed and carry perhaps a similar 
meaning but a stronger meaning. For example, what is well known is that the word Kesev is a 
 .with the middle and ending letter changed around both mean sheep (ֶּכבׂשֶ ) and a Keves has (ֶּכֶׂשב)
Another one is Simla and Salma from this week’s Parsha. They have slightly different meanings. 
Samla is the significant item of clothing not just the regular Salma. At any rate there is a slight 
change in meaning but the word essentially is the same. In the Kuntres Hapeich Bo he shows that 
many words have strange or unknown Shoroshim unknown roots are actually commonly known 
roots with transposed letters. Here also, (ָעֵרי ִמְסְּכנֹות) treasure homes which is the Lashon of K’nos 
gather in. K’nos if you switch the letters and take the Samach from the end and put it at the 
beginning it becomes Arei Miskinos storage places. Storage places is for things that are gathered 
in, where they are taken in. So it is a transposition of those two letters.  

The common word Nechasim is a common word in Mishnayos. Nechasim is usually translated as 
a person’s possessions. Nechasim, the things he possesses.   The word Nechasim appears in 
Tanach 5 times. Every time it appears it is related to concepts of wealth. For example in Divrei 
Hayomim where it talks about Shlomo Hamelech choosing wisdom over wealth as it says in 
Divrei Hayamim II 1:11 ( ָׁשַאְלָּת ֹעֶׁשר ְנָכִסים ְוָכבֹוד-ְולֹא ). Or in Koheles 5:18 (ֹעֶׁשר ּוְנָכִסים) and 6:2 ( ֹעֶׁשר
 So that the word for Nechasim (possessions) is used very consistently as possessions that .(ּוְנָכִסים
a person has gathered in. That comes from this Shoresh of Kenos of gathering. The idea of 
course is there are things that a person can own, possessions that a person has which he has for 
the purposes of living. A person is spending on things that he needs putting to good use. It is 
only wealthy people and people who want to be wealthy who earn money and call it Nechasim, 
things that they just want to have to gather in just for the sake of having. Those are the Nechasim 
that a person has. So a Lashon of Kenisa of each person who earns in order to spend on with his 
livelihood we would not call Nechasim. The Nechasim in general is the idea of (ָעֵרי ִמְסְּכנֹות) this 
type of concept. So we have here two ideas, 1) the rule of Avosainu & Avosaichem of Rav 
Schwab and 2) this idea of transposed letters. There is a big Arichus in the Sefer Davar Tov and 
an entire Kuntros of transposed letters which explains Shoresh words.  

We find in the Parsha something which is quite puzzling. That is as is found in 1:21 ( ,ַוַּיַעׂש ָלֶהם
 homes. Rashi explains (ָּבִּתים) Shifra and Pu’a got in exchange for their Mesiras Nefesh .(ָּבִּתים
( בתי כהונה ולויה ומלכות שקרויין בתים. (ויבן) [הבתים] את בית ה' ואת בית המלך (מלכים א' ט  -ויעש להם בתים: 

(סוטה יא ). כהונה ולויה מיוכבד, ומלכות ממרים, כדאיתא במסכת סוטה 29הערה  2א) (לקוטי שיחות חלק כ"א, ע' 
 that these were not physical homes but they were Batei Malchus and Batei Kehuna and (ב):
Levi’a. They were Zoche to Malchus Bais Dovid and Kehuna and Levi’a would come from 
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them. The question that puzzled me as I was Mavir Sedra is the fact that at this time Kehuna and 
Levi’a certainly belonged to the Bechorim (first born) in Klal Yisrael. It was only after the Cheit 
Ha’eigel that Levi’a was taken away and given to Sheivet Levi. This idea was a concept that 
belonged to the Bechorim so what are we saying here that he gave them Batei Malchus, ok but 
Kehuna and Levi’a? Kehuna and Levi’a belonged to the Bechorim. This is something in this 
week’s Parsha which I find quite puzzling.  

Those of you who live locally Rebbi is started on Sunday morning after the 8 AM Shacharis 
Siman Kuf Pei Gimmel of Yore Dai’a which is the beginning of Hilchos Nidda. It is a 1 hour 
Shiur. 

A Refuah Sh’leima to Rav Chaim Moshe Yosef Nechemia Ben Miriam Raizel.  

 

Rabbi Reisman – Parshas Shemos 5772 

Let me start with 2 ideas that are Yesodosdik in that they are Hanhagos, ways that people should 
behave by looking at the way Hashem behaves. Let me begin with the Yesod of the Mishne 
L’melech in his Sefer Perashos Had’rachim.  

We know that Hakadosh Baruch Hu judges a person Ba’asher Hu Sham, according to the way he 
is at any given time. What happens in the future Hakadosh Baruch Hu does not count in the 
Cheshbon of a person.   

Yet we find in this week’s Parsha that Moshe Rabbeinu is standing at the Sneh and he asks the 
Ribbono Shel Olam in what Zechus will Klal Yisrael leave Mitzrayim. The Zechus is as it says 
in the Posuk 3:12 ( ָהֱא�קים, ַעל ָהָהר ַהֶּזה-ָהָעם, ִמִּמְצַרִים, ַּתַעְבדּון ֶאת-ְּבהֹוִציֲא� ֶאת ). In the Zechus of 
the Torah that Klal Yisrael will accept in the future they are going to go out of Mitzrayim now. 
Even though in the end they are going to do the Eigel too, they are going to create an Eigel at 
Har Sinai, the Mishneh L’melech says a Yesod. That Hakadosh Baruch Hu judges a person 
Ba’asher Hu Sham and not based on Aveiros that are going to happen later.  

When it comes to something good it is not like that because Hashem desires kindness. The 
Mishneh L’melech says that when it comes to something good Hakadosh Baruch Hu does do 
things based on things that will happen in the future. If a person has a Zechus in the future he 
already gets Zechusim now.  

We find a similar thing in last week’s Parsha, Parshas Vayechi. We find 2 Rashis, one Rashi tells 
us that when Ephraim and Menashe were brought before Yaakov ( בקש וירא ישראל את בני יוסף: 
 That.(לברכם ונסתלקה שכינה ממנו, לפי שעתיד ירבעם ואחאב לצאת מאפרים, ויהוא ובניו ממנשה
Yaakov saw that in the future Reshayim would come from Ephraim and Menashe. That ( ירבעם
 .would come from Ephraim and Yeihu and his children would come from Menashe (ואחאב
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When Yaakov saw that this was going to happen Bikeish Yosef Rachamim Al Hadavar V’nacha 
Alav Ruach Hakodesh. This influence passed.  

Then just a few Pesukim later Yaakov Avinu says 48:19 ( -הּוא ִיְהֶיה-ַּגם--ַוּיֹאֶמר ָיַדְעִּתי ְבִני ָיַדְעִּתי
הּוא ִיְגָּדל-ְּלָעם, ְוַגם ) when he is giving the Berachos, there Yaakov says that Yehoshua is going to 

come from Ephraim and because of that I am giving the Beracha to Ephraim first. In other 
words, when it came to the future involving Reshaim like Yerovom, Achov, and Yeihu the 
feeling passed, it didn’t influence the actions of Yaakov Avinu. When it came to somebody good 
that was going to come from them, Gidon and Yehoshua that were going to come from Menashe 
and Ephraim, then he was Dan Al Ha’asid then he behaved based on what would happen in the 
future. When it comes to good things a person gives credit even to something which will happen 
in the future. This is the Yesod of the Mishneh L’melech.  

We know that human beings are supposed to emulate the actions of Hakadosh Baruch Hu. 
Basically, what we are saying now is, that when you look at a person you should look to see the 
good even the potential good, the promises of good things that may not have even happened. If it 
is good you should give credit for promises, you should give credit for a hope that in the future 
things will go well. When it comes to negative things, negative things should be ignored. This is 
a lesson from the Mishneh L’melech.  

Let me move on to a second point which is a lesson in behavior and it comes from this week’s 
Parsha. This comes from Rav Schwab in his Sefer on the Siddur when he talks about ( �ָּברּו
 that Hakadosh Baruch Hu chooses the songs of praise (ַהּבוֵחר ְּבִׁשיֵרי ִזְמָרה) There we say .(ֶׁשָאַמר
of the Jewish people. It is very hard to understand why Hashem would choose so to speak songs 
of human beings, ordinary people of this world who are so distant from any understanding of 
Hashem. How do you describe Hashem as choosing Shirei Zimra, our songs of praise?  

Some people say that Hashem chooses people to do it. It is not something that Hashem needs 
Kavayochel. However, that is not the language of Chazal. The Gemara says in Maseches 
Yevamos 64a (5 lines from the bottom) (שהקב"ה מתאוה לתפלתן של צדיקים) that Hakadosh 
Baruch Hu has a desire, but that is not understood.  

Rav Schwab explains by quoting the Shela. The Shela Hakadosh refers to the name of Hashem 
that is mentioned in this week’s Parsha and only in this week’s Parsha. When Moshe Rabbeinu 
asks with which name to approach the Jewish people, Hakadosh Baruch Hu says 3:14 ( ֶאקֶיה ֲאֶׁשר
 That is one of the seven names that can’t be pronounced according to the Yoreh Dai’a in .(ֶאקֶיה
the Shulchan Aruch. With this name Hakadosh Baruch Hu appears to Moshe Rabbeinu and 
instructs him to go and save Klal Yisrael.  

The Yesod says the Shela of (ֶאקֶיה ֲאֶׁשר ֶאקֶיה) is that Hakadosh Baruch Hu has a Hanhaga, has a 
behavior, Kasher Atah Mis’aveh Imi Kach Ani Hove Imcha. That the way one behaves 
Kavayachol towards Hashem, Hashem responds. When a person shows a love towards Hakadosh 
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Baruch Hu, and Ahavas Hashem, Hakadosh Baruch Hu responds with a love to that person, with 
a behavior of love. That is part of the Hanhagas Olam Hazeh. 

We say (הוד ְוָהָדר ְלָפָניו) there is glory in front of Hashem. The word Hadar which is used here 
for beauty also meens Hadra, something that returns. So (הוד ְוָהָדר ְלָפָניו), Hashem behaves with 
beauty. Some of that beauty is to mirror back the actions that a person takes towards Hakadosh 
Baruch Hu.  

Rav Schwab writes that once the Tzaddik Rav Hirsch Henoch Mi’bendin, I don’t know who he 
was, however, Rav Schwab refers to him as a Tzaddik, was standing B’hisbodedus, he thought 
he was standing alone and he was talking to Hashem and he said Ribbono Shel Olam Ich Hab 
Zich Azoi Lieb. He said it with so much feeling that Rav Schwab said he who was observing it 
secretly could almost hear Hakadosh Baruch Hu responding and I love you too. That Middah is 
the Middah of (ֶאקֶיה ֲאֶׁשר ֶאקֶיה). That the way a person behaves towards the Ribbono Shel Olam 
the Ribbono Shel Olam behaves back.  

With this Rav Schwab explains numerous Gemaras. The Gemara in Maseches Berachos 6a (13 
lines from the bottom) says ( "ר יצחק מנין שהקב"ה מניח תפילין שנאמר א"ר אבין בר רב אדא א
נשבע ר' בימינו ובזרוע עוזו בימינו זו תורה שנאמר מימינו אש דת למו ובזרוע עוזו אלו תפילין 
שנאמר ר' עוז לעמו יתן ומנין שהתפילין עוז הם לישראל דכתי' וראו כל עמי הארץ כי שם ר' נקרא 

אלו תפילין שבראש א"ל רב נחמן בר יצחק לרב חייא עליך ויראו ממך ותניא ר' אליעזר הגדול אומר 
 that Hakadosh (בר אבין הני תפילין דמרי עלמא מה כתיב בהו א"ל ומי כעמך ישראל גוי אחד בארץ
Baruch Hu puts on Tefillin that say in them praise of Klal Yisrael. What does it mean that 
Hashem puts on Tefillin with the praise of Klal Yisrael? We don’t really understand but we do 
know that Klal Yisrael puts on Tefillin with the praise of Hashem. Our understanding is that that 
praise and affection, that solidarity with the Ribbono Shel Olam, Hakadosh Baruch Hu mirrors 
back and does the same thing in his relationship with us.  

In the Gemara in Maseches Berachos 7a (top line) the Gemara asks (מנין שהקב"ה מתפלל). 
What does that mean that Hakadosh Baruch Hu prays? To whom does he pray and what does he 
pray. The Gemara says ( מאי מצלי אמר רב זוטרא בר טוביה אמר רב יה"ר מלפני שיכבשו רחמי את
 .That Hakadosh Baruch Hu prays Kavayochel that Klal Yisrael should have a Yeshua .(כעסי
What does it mean? We don’t understand what it means but what we do understand is when a 
person prays to the Ribbono Shel Olam, Kavayochel the Ribbono Shel Olam behaves that way to 
us as well. So Hakadosh Baruch Hu is ( ְּבִׁשיֵרי ִזְמָרהַהּבוֵחר  ) Bocher B’shirei Zimra and he is 
 Because when a person praises the Ribbono Shel Olam, so .(מתאוה לתפלתן של צדיקים)
Kavayochel the Ribbono Shel Olam his able in his Hanhagas Haolam, in his behavior here in the 
world to be Maitiv to that person as well.  

Rav Schwab explains that that is the entire idea of the Teva (nature) of the world that things 
work in a Galgal (they work in a cycle).  We have a bee that to get its sustenance and satisfaction 



18 

 

from tapping the nectar of a flower. At the same time we know that the flower continues its 
existence because of the bee that pollinates the flower. So that it is a cycle. One who does good 
to the other, in turn receives good.  

A cow eats grass and in turn it is the waste of the cow that fertilizes the grass. So that the world 
works in a cycle. Kavayochel, that is the cycle of (ֶאקֶיה ֲאֶׁשר ֶאקֶיה). Hakadosh Baruch Hu is 
saying that as you will behave to me I will mirror it back. If you show Ahavah I will show 
Ahavah.  

( ' ָּכבוד ָועזרָהבּו ל ) Havu Hashem Kavod V’oz. Kvayochel the Ribbono Shel Olam says give 
Hashem honor, and strength. How do you give Hashem strength? ( יםרְּתנּו עז ֵלאל ) because of the 
nature of the Briya when a person shows Ahava to Hashem Hakadosh Baruch Hu shows the 
Ahavah back. Says Rav Scwab B’sheim the Shela that that is the Yesod of (ֶאקֶיה ֲאֶׁשר ֶאקֶיה).  

Naturally this behavior is the behavior of Kamayim Panim El Panim as found in Mishlei 27:19 
( ָהָאָדם, ָלָאָדם-ֵּכן ֵלב --ַּכַּמִים, ַהָּפִנים ַלָּפִנים ). This is something that human beings have to have one 
with the other as well. When someone is Maitiv to you, to show Hatava back. These are 2 
Vertlach that have to do with the Hanhagas Ha’odom.  

Let me share with you a technical Vort. We have in this week’s Parsha as Rashi teaches us in 
4:14 ( ר' יהושע בן קרחה אומר כל חרון אף שבתורה נאמר בו רושם, וזה לא נאמר בו רושם, ויחר אף: 
ולא מצינו שבא עונש על ידי אותו חרון. אמר לו רבי יוסי אף בזו נאמר בו רושם, הלא אהרן אחיך הלוי, 

הוא יהיה כהן  שהיה עתיד להיות לוי ולא כהן, והכהונה הייתי אומר לצאת ממך, מעתה לא יהיה כן, אלא
להים בניו יקראו על שבט הלוי-ואתה הלוי, שנאמר (דברי הימים א' כג כד) ומשה איש הא ) that Aharon 

Hakohen was Zoche to Kehuna. When he came out with joy to greet Moshe Rabbeinu he was 
Zoche to be a Kohen. There is a major problem. The Kehuna here was still with the Bechorim 
until the Cheit Ha’eigel because until that time there was no special designation for Sheivet Levi. 
It would appear that it is a mistake that if the Kehuna was still with the Bechorim how would 
Aharon be Zoche to the Kehuna?  

I recall seeing at one time in the writings of the Steipler, he says a Yesod which I understand is a 
Rashi near the end of Maseches Zevachim that it is not true that the Bechorim would have been 
Kohanim. The Bechorim would have been Leviim which was then taken over by Sheivet Levi, 
but in regards to Kehuna Aharon Hakohen was Zoche to Kehuna here.  

As we see when there is no Levi in Shul the Bechor takes over and washes the hand of the 
Kohanim (by Duchaning). We don’t say that if there is no Kohen in Shul that the Bechor takes 
over and Duchans. The reason for this is that it was only the Levi’ya that went by the Cheit 
Ha’eigel from the Bechor to Levi. The Kehuna, Aharon was Zoche to that. This is an old Vort 
that I had seen in the writings of the Steipler.  
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However, recently I realized that this seems on the one hand to answer a Kasha of the Maharsha. 
It seems that the Maharsha doesn’t agree. The Maharsha in Maseches Pesachim 117 or 118 by 
the Sugya of Hallel asks how it says in Hallel which was originally said at the splitting of the 
Yam Suf before the Chait Ha’eigel, so the Maharsha asks how does it say in Hallel a mention of 
Beis Aharon 3 times in Hallel regarding Betach Ba’shem? How do we say that, Yomru Na Beis 
Aharon? How do we say something special about the Bais Aharon? Yivareich Es Beis Aharon, 
what is special about the Beis Aharon? At the Eigel the Bechorim were still the Kohanim? 

We see from the Maharsha’s Kasha that he does not agree with this Yesod. However, on the 
other hand, the Steipler’s Yesod would answer the Maharsha’s Kasha. So if we would call it 
Shittas Rashi it would answer the difficulty.  

The question of the week is: this Kasha is on a well known Chazal which is often quoted. The 
Chazal is in Devarim Rabbah. It says that Yosef who was recognized as coming from Eretz 
Yisrael was buried in Eretz Yisrael. How so? Yosef was seen as 48:12 (ַנַער ִעְבִרי). When he came 
to Mitzrayim he was recognized as a Jew. So since it was recognized as someone from Eretz 
Yisrael he was buried in Eretz Yisrael.  

When Moshe came to the B’nos Yisro the Posuk says 2:19 (ִאיׁש ִמְצִרי, ִהִּציָלנּו). So since Moshe 
Rabbeinu wasn’t Mode to his land he is not buried in his land.  

The difficulty seems to be that the designation of Artzah (land) to Yosef and Moshe the 
comparison between them seems to be very unfair. Yosef grew up in Eretz Yisrael. Yosef lived 
in Eretz Yisrael. When Yosef came to Mitzrayim it was from Eretz Yisrael. So Yosef who was 
Hode B’artzo is buried in his land.    

Moshe did not live in Eretz Yisrael and he wasn’t born in Eretz Yisrael. His parents Amram and 
Yocheved were not born in Eretz Yisrael. He was already a third generation out of Eretz Yisrael. 
Moshe who was recognized for Eretz Yisrael shouldn’t be buried in Eretz Yisrael? How can one 
compare it?  

In fact when people say this Medrash over they usually say Moshe who wasn’t recognized as a 
Jew while Yosef was recognized as a Jew. That would make more sense but that is not what it 
says in the Medrash. The Medrash says that Moshe Shelo Hode B’artzo. That certainly seems to 
be something of a difficulty. 

Rabbi Reisman – Parshas Shemos 5771 

3:5 ( ֹקֶדׁש הּוא-ַאְדַמת, ִּכי ַהָּמקֹום ֲאֶׁשר ַאָּתה עֹוֵמד ָעָליו--ֵמַעל ַרְגֶלי�, ְנָעֶלי�-ַׁשל; ִּתְקַרב ֲה�ם-ַאל, ַוּיֹאֶמר  ) In this 
week’s Parsha we find that Moshe Rabbeinu arrives at the Sneh and the Ribbono Shel Olam 
speaks to him and says ( ֵמַעל ַרְגֶלי�, ָעֶלי�נְ -ַׁשל ) remove your shoes from on your feet. Rashi 
explains ( כי ישל זיתך) דברים כח מ, (ונשל הברזל) דברים יט ה(כמו , שלוף והוצא: של ) that the word (ַׁשל) is 
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similar to the word (ונשל) which is a language of things falling off, so too ( ֵמַעל ַרְגֶלי�, ְנָעֶלי�-לׁשַ  ) 
means take your shoes off your feet. The question is that we have a very common word for 
taking shoes off ones foot and that is the word Chalotz or Chalitzah which means to remove ones 
shoes specifically. Why here does the Posuk use ( ֵמַעל ַרְגֶלי�, ְנָעֶלי�-ַׁשל )? 

In Derech Sicha volume II on page # 70, Rav Chaim Kanievsky is quoted as answering the 
question as follows. There is a basic difference between Chalotz and Shal. The word Chalotz is 
used when a person takes off his shoes with his hands. There the word Chalotz is used as in the 
Chalitzah of a Yevamah when the Yevamah is required to remove the shoes off the foot of her 
brother in law and that is typically done with the hands. Here ( ֵמַעל ַרְגֶלי�, ְנָעֶלי�-ַׁשל ) is used 
because since we know that a person who touches his shoes is required to wash Netillas Yadaim 
(to wash his hands afterwards), Moshe Rabbeinu was not going to remove his shoes by touching 
them as here he was standing talking to the Ribbono Shel Olam, so rather ( ֵמַעל ַרְגֶלי�, ְנָעֶלי�-ַׁשל ) 
slip the shoes off your feet without touching them. The word Sh’al is used. This is the Vort said 
B’sheim Rav Chaim Kanievsky and it is a nice Vort for itself.  

There is something else that I would add that is absolutely beautiful. In Navi, in Shmuel Bais 
Perek Gimmel we find the story of Yoav and Avner. As many of you know, Yoav killed Avner 
because Avner had killed Yoav’s brother and felt about himself as a Goal Hadam. However, he 
fooled Avner by speaking with him. In speaking to him he caught Avner not on guard and was 
able to kill him. The Posuk says 3:27 ( ְלַדֵּבר ִאּתֹו ַּבֶּׁשִלי, ּתֹו� ַהַּׁשַער-ַוַּיֵּטהּו יֹוָאב ֶאל ). Yoav called Avner 
to talk to him in the gateway, to speak to him with trickery. (ַּבֶּׁשִלי) is an unusual word. Chazal 
Darshun in Maseches Sanhedrin 49a (11 lines before the end of the Perek) ( לדבר אתו בשלי אמר רב
 Yoav pretended that he had a Shaila to ask him and he went to speak .(יהודה אמר רב על עיסקי שלו
to him about Chalitzah. In asking this Shaila he caught Avner by surprise and killed him.  

The question is why is Sheli or Shal used there? The reason is that Shal is used to meaning to 
take off the shoe, Chalitzah. If he wanted to talk about Chalitzah why not use the word 
Chalitzah? It is actually very beautiful.  

The Gemara in Maseches Sanhedrin tells us which Shaila did he ask him when he called Avner 
to the side. Which question of Hilchos Chalitzah did he ask him to fool him into being able to 
kill him? Rashi explains ( שאל לו בערמה יבמה גדמת היאך חולצת ) שמות ג(לשון של נעלך . על עסקי שלו

בחגורתו אשר ) מלכים א ב(התחיל שוחה מלפניו ומראהו כך היא חולצת בשיניה והוא שלף חרבו והרגו כדכתיב 
 If a woman has no arms Lo Aleinu, how does she do Chalitzah? To (במתניו ובנעלו אשר ברגליו
which Avner responded, she does Chalitzah with her teeth. He proceeded to bend down to show 
Yoav how it is done. Of course when Avner bent down, he was especially vulnerable and Yoav 
was able to kill him.  
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It is so beautiful because the word Shal means taking off a shoe without using ones hands. So 
Chazal understood (ְלַדֵּבר ִאּתֹו ַּבֶּׁשִלי) that this is what he asked him, about taking off shoes without 
using ones hands. It is a beautiful TzuShtel of the Yesod that Rav Chaim Kanievsky says.  

2:5 ( ֲאָמָתּה -ַוִּתְׁשַלח ֶאת, ַהֵּתָבה ְּבתֹו� ַהּסּוף-ַוֵּתֶרא ֶאת; ַיד ַהְיֹאר-ְוַנֲעֹרֶתיָה ֹהְלֹכת ַעל, ַהְיֹאר-ַּפְרֹעה ִלְרֹחץ ַעל-ַוֵּתֶרד ַּבת
 We find in the Parsha that when Moshe Rabbeinu as an infant was put in the river Bas (ַוִּתָּקֶחהָ 
Paroh came and as you all know she rescued him. Why was she at the river?  

The Posuk says that she went ( ַהְיֹאר-ִלְרֹחץ ַעל ). The Gemarah in Maseches Sotah 12b (top line)( 
שמעון בן יוחי מלמד שירדה לרחוץ מגלולי אביה' ר יוחנן משום ר"ותרד בת פרעה לרחוץ על היאור א ) and 

Maseches Megillah 13a (12 lines from the top) ( ז דכתיב ותרד בת "שום שכפרה בע אמאי קרי לה יהודיה על
 say that Bas Paroh went down to (פרעה לרחוץ על היאור ואמר רבי יוחנן שירדה לרחוץ מגילולי בית אביה
the river to cleanse herself from the Avoda Zorah of her father’s home. Rashi says that ( . לרחוץ

גירות) לשון(לטבול  ) that she was Tovel for Gairus. She wanted to be Migayeir. She wanted to 
become a Jewess. Therefore, she went there to be Tovel for Gairus.  

The Turei Even is Matmia on Rashi and says how can there be Gairus if it is before Matan 
Torah. How can a person be a Ger before there was a Klal Yisrael? He says that it was from the 
Tumah of the Avoda Zorah that she went to be Tovel.   

To answer the Turei Even’s Kasha on Rashi, I would like to remind you that there is a Rav 
Naftali in Maseches Kesuvos that we learned in Yeshiva. The Chidushei Hagarnat in Maseches 
Kesubos 11 in the Sugya of Ger Kattan we had learned a Rav Naftali. Rav Naftali there discusses 
Geirus in general. He says that to be a Yid there are two components. 1) Kedushas Yisrael and 2) 
Yichus Yisrael. Yichus Yisrael is when someone is born and their mother is a Yid. Kedushas 
Yisrael is someone who has the Kedusha of the Jewish people. Every born Yid has both 
Kedushas Yisrael and Yichus Yisrael. However Rav Naftali says, prior to Kabbalas Hatorah 
Jews had Yichus Yisrael because they were the children of Avraham, Yitzchok, and Yaakov but 
did not have Kedushas Yisrael until Har Sinai at Matan Torah.  

Rav Naftali compares this to a pregnant woman who converts. Subsequently when she gives 
birth the child needs Geirus. Yet if there are twins born, they are considered to be related. Even if 
there is one child born the child is considered to be related to its mother. Why is that so if a Ger 
is considered like a new individual without relatives (Ger Shenis’gairu K’koton Hanoiled Dami)?  

Rav Naftali answers that at the time of birth the mother was Jewish so the child has Yichus 
Yisrael. Relatives and relationships depends on Yichus Yisrael. The child lacks Kedushas 
Yisrael because at the time of conception the mother was not a Yid. His Geirus happens against 
his will because once someone has Yichus Yisrael he is obligated to have Kedushas Yisrael.  

With this many things are explained. For example, we know on the one hand that at Matan Torah 
we became Jews (Geirim), and on the other hand we know that after Matan Torah that people 
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remained prohibited to their sisters or their other relatives with whom they are not allowed to 
marry. Ai, we have a rule of Ger Shenis’gairu K’koton Hanoiled Dami? If all Jews became 
Geirim at Matan Torah there should be no Issur of relatives?  

The answer is Yichus Yisrael they had because they were the children of Avraham, Yitzchok, 
and Yaakov. It was the second aspect of Geirus, Kedushas Yisrael that they didn’t have until 
Matan Torah.  

This also explains that the fact that Klal Yisrael received Mitzvas Shabbos at Marah. Before 
Matan Torah they were Mitzuva in Shabbos. However, a Goy who keeps Shabbos is Chayuv 
Misah. How can it be that they were Michuyav in Shabbos before Mattan Torah?  

The Teretz is they were Jews by Yichus Yisrael even before Matan Torah. Therefore they could 
keep Shabbos. This is an idea of Yichus Yisrael and Kedushas Yisrael which Rav Naftali says. 

What we gain from Rav Naftali of course is that it is possible to have Gairus for Yichus Yisrael 
alone so that even before Matan Torah we can understand that Bas Paroh was Yoredes ( -ִלְרֹחץ ַעל
 to be Megayair. Ai, you will ask how can she be Migayair if there were no Jews? The (ַהְיֹאר
Teretz is that Yichus Yisrael already existed and at that point it was Shayich that aspect of being 
a Yid.  

2:6 ( ִמַּיְלֵדי ָהִעְבִרים ֶזה, ַוּתֹאֶמר--ַוַּתְחֹמל ָעָליו; ַנַער ֹּבֶכה-ְוִהֵּנה, ַהֶּיֶלד-ַוִּתְפַּתח ַוִּתְרֵאהּו ֶאת ) A Vort from Rabbi 
Meir Shapiro. When Moshe is taken out of the river it says ( ר ֹּבֶכהַנעַ  ). Rashi explains ( והנה נער

קולו כנער: בכה ). Al Pi Pashtus, it means that he was a baby (Yeled) but his cry was that of a Nar 
(an older child). What is so important about the strength of Moshe’s voice?  

There is a difference between the cry of a Yeled and that of a Nar. A baby cries only for his 
needs. A Nar cries for others in need. Moshe was already crying for the Tzar of Klal Yisroel at 
the age of 3 months old. That was the praise of Moshe Rabbeinu, the praise that Rashi is 
referring to that he wept as someone older. He wept as someone who can feel the pain of other 
people. Of course the lesson is as it says in 2:11, ( ְּבִסְב�ָתם, ַוַּיְרא ) to feel along with Klal Yisrael the 
pain that Klal Yisrael feels which is something we should be able to understand and identify 
with.   

The first question of the week is: The Medrash in Koheles Rabbah which is often quoted in 
Parshas Vayeitzei. The Medrash goes on the Posuk in Koheles 10:2 ( ְוֵלב ְּכִסיל , ֵלב ָחָכם ִליִמינֹו
 .which basically says that a smart man has his heart in the right place and a fool does not (ִלְׂשמֹאלֹו
The Medrash Darshuns as follows (ֵלב ָחָכם ִליִמינו) is Yaakov Avinu because it says in Parshas 
Vayeitzei 31:17 ( ַהְּגַמִּלים-ַעל, ָנָׁשיו-ָּבָניו ְוֶאת-ַוִּיָּׂשא ֶאת; ַיֲעֹקב, ַוָּיָקם ) it says Yaakov took his sons and his 
wives, his children came before his wives. His primary focus was on protecting his children and 
then on his wives.  
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The Medrash says that ( ְוֵלב ְּכִסיל ִלְׂשמֹאל, ֵלב ָחָכם ִליִמינֹו ) that a fool’s heart is on his left side in the 
wrong spot. This refers to Eisav on who it says in Parshas Vayishlach 36:6 ( -ָנָׁשיו ְוֶאת-ַוִּיַּקח ֵעָׂשו ֶאת

, ֶאֶרץ-ַוֵּיֶל� ֶאל; ֲאֶׁשר ָרַכׁש ְּבֶאֶרץ ְּכָנַען, ִקְנָינֹו-ְּבֶהְמּתֹו ְוֵאת ָּכל-ָּכל-ִמְקֵנהּו ְוֶאת-ְוֶאת, ַנְפׁשֹות ֵּביתֹו-ָּכל-ְוֶאת, ְּבֹנָתיו-ָּבָניו ְוֶאת
 Eisav is transporting his family and it says his wives before his children. There is (ִמְּפֵני ַיֲעֹקב ָאִחיו
no doubt that he loved his wives, however, he didn’t realize that the most important asset a 
person has is his children. So he put wives before children.  Yaakov who was a Chochom put his 
children before his wives. That is a wonderful Medrash and the reason it is being mentioned here 
in Parshas Shemos is because here in Parshas Shemos 4:20 we see that ( -ִאְׁשּתֹו ְוֶאת-ַוִּיַּקח ֹמֶׁשה ֶאת 

ְּבָידֹו, ַמֵּטה ָהֱא�ִהים-ַוִּיַּקח ֹמֶׁשה ֶאת; ַאְרָצה ִמְצָרִים, ַוָּיָׁשב, ַהֲחֹמר-ַוַּיְרִּכֵבם ַעל, ָּבָניו ) Moshe Rabbeinu puts his wife 
before his children and that seems to contradict the Medrash that says that a wise person knows 
to take his children first? So this is a Stirah that seems to contradict the Medrash on Koheles. 
Tzorech Iyun Gadol! 

The final question of the week is: When Moshe Rabbeinu comes to Midyan, the daughters of 
Yisro say that we were saved from a Mitzri as it says in 2:19 (  ָ ִהִּציָלנּו ִמַּיד ָהֹרִעים, ִאיׁש ִמְצִרי--ַוּתֹאַמְרן ). 
There is a well known Chazal that Moshe Rabbeinu was faulted for looking like a Mitzri (he was 
dressed like a Mitzri) and not like a Yid, unlike Yosef when he went down to Mitzrayim was 
called ( ֶבד ָהִעְבִריָהעֶ  ). This is why Yosef was Zoche to be buried in Eretz Yisrael and Moshe 
Rabbeinu was not.  

There is a problem with this whole idea. We are told that Moshe Rabbeinu was only 13 years old 
when he left Mitzrayim and when he came to Yisro he was already 80. In between the Medrash 
explains that Moshe Rabbeinu was a Melech in some far away land. However we explain the 67 
years in between, Moshe Rabbeinu was not in the land of Mitzrayim. Why in the world would he 
still be wearing his clothes from Egypt 67 years later? That is difficult to understand.  

 

Rabbi Reisman – Parshas Shemos 5770 

  
ים ַוַּיַעׂש ָלֶהם ָּבִּתיםקִ ַוְיִהי ִּכי ָיְראּו ַהְמַיְּלֹדת ֶאת ָהֱא־� 1:21  
Rashi says which homes,  :ומלכות שקרויין בתים. ויבן את בית ה' ואת בית  בתי כהונה ולויה -ויעש להם בתים

א ב):י מיוכבד, ומלכות ממרים, כדאיתא במסכת סוטה (סוטה המלך (מלכים א' ט א). כהונה ולויה  
So Batei Kehuna came from Aharon and Batei Malchus came from Yehuda. However, as the 
Gemara says in Maseches Sotah 11b (7 lines from the bottom) Miriam married Caleiv Ben 
Yefuneh who was from Sheivet Yehuda and from there came Malchus Beis Dovid.   
 
The problem with this is, if you look at Megillas Rus 4:18 – 4:22 it says  ְוֵאֶּלה ּתֹוְלדֹות ָּפֶרץ, ֶּפֶרץ   יח

-יד ֶאתְוַנְחׁשֹון הֹולִ  ַנְחׁשֹון,-ְוַעִּמיָנָדב הֹוִליד ֶאת  כ ַעִּמיָנָדב.-ֶאת ָרם, ְוָרם הֹוִליד-ְוֶחְצרֹון הֹוִליד ֶאת  יט ֶחְצרֹון.-ֶאת הֹוִליד
ָּדִוד.-ִיָׁשי, ְוִיַׁשי הֹוִליד ֶאת-ֶאת ְוֹעֵבד הֹוִליד  כב עֹוֵבד.-ֹּבַעז, ּוֹבַעז הֹוִליד ֶאת-ֶאת ְוַׂשְלמֹון הֹוִליד  כא ַׂשְלָמה.  

So Dovid is traced all the way back to Yehuda, however, Caleiv is not mentioned at all. So it 
seems that Dovid Hamelech did not come from Caleiv. You can’t say that Caleiv was known by 
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a different name because Ram from Posuk 19 is Caleiv’s brother and Chetzroin was Caleiv’s 
father. The reason why Caleiv was called Ben Yefuneh even though Chetzroin was his father is 
as the Gemara explains here in Sotah 11b (2 lines from the bottom) that Caleiv turned aside 
(fanah) from the plot of the Meraglim. So how can it be that Miriam married Caleiv and that 
brought about Malchus Bais Dovid if it was Ram?  
 
R’ Vidal Hatzarfasi who is a Moroccan Gadol suggests a Teretz. Maybe there was some type of 
Yibum in this line of generations until Dovid Hamelech. So Miriam could have married one of 
the brothers either Ram or Caleiv and he died and then Miriam performed Yibum with the other 
one. The lineage is called Al Sheim Achiv Hameis and still it was literally from one of them. 
This is an ingenious Teretz to make both be true that Miriam married Ram and Caleiv and from 
them came Malchus Bais Dovid.  
 
We know that Caleiv outlived Miriam because Miriam died in the Midbar and Caleiv got a 
Cheilek in Eretz Yisrael. So it can’t be that Caleiv died during the lifetime of Miriam and Ram 
did Yibum. So it must be that Ram married Miriam, then died, and Caleiv was Miyabeim her. 
However, the Gemara in Sotah 12a (top line) says Miriam was called Azuvah because she had a 
disease that made it that no one wanted to marry her except for Caleiv. So it sounds like Caleiv 
was her first husband. If so, the Teretz would fall apart and the original Kasha comes back of 
how can Dovid come from Caleiv if it says that he came from Ram?  
 
ִּכי ְבָיד ֲחָזָקה ְיַׁשְּלֵחם ּוְבָיד ֲחָזָקה ְיָגְרֵׁשם  ֱעֶׂשה ְלַפְרֹעהֶאל ֹמֶׁשה ַעָּתה ִתְרֶאה ֲאֶׁשר אֶ  רָו־רַוּיֹאֶמר ְי־ 6:1
 ֵמַאְרצֹו:
The Gemara in Maseches Sanhedrin 111a (5 lines from the bottom) explains; now you will see 
what I shall do to Paroh, meaning the war against Paroh (Yetzias Mitzrayim.) However, you will 
not live to see the war against the 31 Kings of Canaan, meaning you will die before Klal Yisrael 
reaches Canaan. It seems that Hashem is saying to Moshe Rabbeinu that it is not befitting that 
Moshe should take Klal Yisrael into Eretz Yisrael. What did Moshe do wrong, he complained for 
the Kavod of Klal Yisrael?  
 
Rav Schwab in his Sefer on Chumash Mayan Bais Hashoeva page # 130 to answer this question 
asks, why did Kibush and Chaluka of Eretz Yisrael take 14 years? Klal Yisrael conquered 
slowly. Why did it have to be slowly? One of the Middos of Hakadoish Baruch Hu in this world 
is the Middah of Mitinois, which means developing things slowly. Rav Schwab calls it the 
Middah of Toicheles as in ַּלח ֶאת ַהּיֹוָנה ִמן ַהֵּתָבהִׁשְבַעת ָיִמים ֲאֵחִרים ַוֹּיֶסף ׁשַ  ַוָּיֶחל עֹוד  which is 
found in Parshas Noach 8:10. In 8:12 we find again, עֹוד ִׁשְבַעת ָיִמים ֲאֵחִרים ַוְיַׁשַּלח ֶאת ַהּיֹוָנה  ַוִּיָּיֶחל

ֵאָליו עֹוד ְולֹא ָיְסָפה ׁשּוב  
This shows the Middah of building slowly in this world. It says in Maseches Berachos 32b (24 
lines from the top)  'והא א"ר חייא בר אבא א"ר יוחנן כל המאריך בתפלתו ומעיין בה סוף בא לידי כאב לב שנא
 This means, whoever prolongs his Davening and expects that his (משלי יג) תוחלת ממושכה מחלה לב
prayer will be granted due to his having prayed at great length, will eventually suffer heartache 
because of the Posuk that is quoted from Mishlei, Prolonged prayer makes the heart sick. This is 
as if to say it is a bad Middah to expect Ruchniyos to come right away when there is a Tefillah 
for something. A farmer knows when he plants a seed that it takes awhile until something sprouts 

http://kodesh.snunit.k12.il/i/t/t2813.htm#12
http://kodesh.snunit.k12.il/i/t/t2813.htm#12
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and grows. A person who has Mitinois is an important Middah in Avoidas Hashem. Moshiach is 
called Avdi Tzemach. Tzemach as in something that sprouts slowly.  
 
This was Hashem’s Tayna on Moshe, you go to Paroh and expect that right away the Yeshua 
should come. The Ribboinoi Shem Oilam doesn’t work that way. The Yeshua doesn’t come 
quickly and suddenly. This was the Chisaroin so to speak of Moshe Rabbeinu K’madrai’gusoi 
which the Ribboinoi Shel Oilam said it is good that you are not going to lead Klal Yisrael into 
Eretz Yisrael because there it will take years and your Middah is that you don’t have the 
appropriate amount of patience.  
 
There is a Brisker Rav that discusses the 12th Ani Maamin where it says regarding Moshiach, Af 
Al Pi Sheyis’ma’mei’ah, Im Kol Zeh Achakeh Loi. It is like a Kasha and a Teretz in the Ani 
Maamin. I am waiting and have Emunah even though he may delay? The Teretz is, nevertheless 
I anticipate every day that he will come. We don’t have a Kasha and a Teretz in any of the other 
Ani Maamins, so why here do we? The Brisker Rav answers, that part of the Middah of waiting 
for Moshiach is Achakeh Loi which is the same Middah of Toicheles that Rav Schwab is talking 
about. To be patient for good things to happen.  
 
Why do we have a world in which we have to wait patiently for good things to happen? It is 
based on a Rabbeinu Yona in Pirkei Avos 3:9. He writes that the Taivah for something 
Ruchniyos is what builds up a person. It is not when you achieve it that you are built up. 
Moshiach’s coming will not build up Klal Yisrael. It is the Achakeh (the anticipation) that builds 
up Klal Yisrael. The desiring of something is Moisif Ahavah and Chochmoh. Therefore the 
Ribboinoi Shel Oilam made it that you have to wait patiently for something good to happen.  
 
4:19 There is a Shaila in the Poiskim if a person can put himself in Sakana to save other people 
who are also in Sakana. The understanding is, that it is a Rishus and not an obligation; however, 
there is a certain amount of debate. The Ohr Sameiach discusses this both in the Sefer Ohr 
Sameiach and in the Meshech Chochmoh. He holds that it is Assur. Chayecha Koidmin is an 
obligation that you have to take care of yourself first. He brings a Raya from the Parsha,  ַוּיֹאֶמר

ֵמתּו ָּכל ָהֲאָנִׁשים ַהְמַבְקִׁשים ֶאת ַנְפֶׁש� ֶאל ֹמֶׁשה ְּבִמְדָין ֵל� ֻׁשב ִמְצָרִים ִּכי רָו־רְי־  For Moshe, going to 
Mitzrayim was a Sakana because he was sentenced to death in Mitzrayim. We can make a Diyuk 
from that Posuk that were it not for the fact that all the people who wanted to kill Moshe had 
already died, it would have been Assur for Moshe to go to Mitzrayim because of the Sakana. 
This Pshat of the Ohr Sameiach is good if you only learn this one Posuk. However, if you look 
through the narrative, you will see that the Pshat doesn’t fit well.  
 
First, the Ribboinoi Shel Oilam asked Moshe Rabbeinu to go to Mitzrayim and he doesn’t say 
that the people who want to kill him are dead already. The 7 days of the S’neh come to an end by 
Shishi. Than Moshe says to Yisroi that he is going back to Mitzrayim and Yisroi says Leich 
L’shaloim. Then we have the Posuk that Hashem says that the people died who want to kill 
Moshe. It seems that this message came for another reason but not that it was the Mattir for him 
to go.  
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ַוַּיְׁשִליֵכהּו ַאְרָצה ַוְיִהי ְלָנָחׁש ַוָּיָנס ֹמֶׁשה ִמָּפָניו ַוּיֹאֶמר ַהְׁשִליֵכהּו ַאְרָצה 4:3  When Moshe threw the stick to 
the ground it turned into a snake and Moshe ran away from it. The Mishnah in the first Mishnah 
of the 5th Perek of Berachos says, ( אין עומדין להתפלל אלא מתוך כובד ראש. חסידים הראשונים היו שוהין

למקום. אפילו המלך שואל בשלומו, לא ישיבנו; ואפילו נחש כרוך על  שעה אחת ומתפללים, כדי שיכוונו את ליבם
 when you Daven Shemoneh Esrei you must picture yourself as standing before the (עקבו, לא יפסיק
Ribboinoi Shel Oilam. The wording of the Mishna is even if a snake wraps itself around your 
ankle you shouldn’t be Mafsik. Moshe Rabbeinu who was standing in front of the Boirei Oilam 
and he sees a snake so he runs away? There is a technical Halachik Teretz to this Kasha.  
 


