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Rabbi Yitzchok Adlerstein 

Machshava 
Unusual Pregnancy(1) 
The children struggled within her. She said, “If so, why am I thus?” She 
went to inquire of Hashem. Hashem said to her, “There are two 
nations are in your womb; two regimes shall be separated from your 
insides; might will pass from one regime to the other; and the elder shall 
serve the younger. (2) 
Rivka’s reaction is difficult to understand. Why would a painful pregnancy 
get her to doubt her existence? What insight did she hope to gain by seeking 
Divine insight? The forecast of painful pregnancies goes back to Chava! 
Nothing new or remarkable there. Was there anything so out of the ordinary 
about the stirrings she felt inside her? 
The answers she received don’t seem to address her questions. 
Explanations about the future roles of her two sons do not tell her anything 
about how to deal with her pregnancy pains. What is the difference between 
“two nations” and “two regimes?” The two phrases don’t match each other, 
either. Since the first speaks of two entities that are within her, the second 
one should speak of two that exit or leave her – not that “separate” from 
her. Why did Hashem throw in the information about the older son serving 
the younger? It may have been important, but had nothing to do with 
Rivka’s question! 
Now, we may realize that a number of these questions are behind the 
position of Chazal(3) that Rivka in fact was not puzzled by the pain or the 
stirrings, but about the bizarre behavior of the child (at that point she was 
aware of only a single fetus) within her. She felt the stirrings when she 
passed a place of kedushah – but also felt them when near a shrine to 
avodah zarah. This is where her questions began, but there was more to 
them than just this confusing and conflicted behavior. 
For the rest of the back-story, we need turn to another passage in Chazal.(4) 
Antoninus asked his friend Rabbenu Hakodosh about the time that the 
yetzer hora attaches itself to each new person who comes into this world. 
Is the yetzer hora created alongside the new being, residing, so to speak, in 
the new fetus as it develops? Or does it first become part of the new child 
only when it emerges from the womb as an independent being? The 
gemara’s conclusion is that the latter is true. Would the yetzer hora enter 
any earlier, a fetus would rebel at its confinement, and seek to escape it 
mother’s womb. 
This question – coupled with the unusual phenomena associated with her 
pregnancy- plagued the panic-stricken Rivka. Perhaps, she thought, the 
yetzer hora of the child I carry indeed had an early beginning in its 
development. If this yetzer hora is there and already acting out, am I going 
to find myself victimized by an attempt to prematurely escape, which might 
easily kill me in the process! 
It was this question that – not a search for medical advice – prompted Rivka 
to seek the counsel of Shem and Ever. Were the bizarre symptoms that she 
experienced brought on by a very active yetzer hora – in which case, it 
might easily kill her in an attempt to exit and run? If not – if the yetzer hora 
simply does not arrive that early – then how to explain the contradictory 
tendencies of whatever was inside her, stirring to leave in the vicinity of a 
beis medrash and also a place of idolatry? 
HKBH provided the authoritative answer. Rivka – you have nothing to fear 
from a yetzer hora- driven abortion attempt. The yetzer hora is not a player 
in your pregnancy. You are most definitely not in mortal danger. The 
strangeness of your symptoms owes to the most unusual composition of the 

contents of your womb. While the behavior of the twins seems like they are 
acting according to their inclinations, this is not because of the active yetzer 
hora of one of them. The behavior is but a sign, a harbinger of what will 
play out in their lives years later. 
The proof is that at the moment, they are evenly matched. The stirrings are 
just as likely in front of a shul as near avodah zarah. Know that this will 
not be the case when they emerge – at which time the yetzer hora of one of 
them will indeed become active. In “real life,” there will constantly be a 
struggle between them – but one will always prevail over the other. There 
will not be balance, but a shifting of power from one to the other. In time, 
the older will serve the younger. He will presage this battle between them 
by holding on to the heel of his brother as they emerge into the world. 
At the moment of their birth, they will be twins / tumim. The word is related 
to tam, complete, whole-hearted. They will come in to the world unafflicted 
by a yetzer hora that developed in utero. In that regard, they will be like 
everyone else. Your present fears, Rivka, can therefore be allayed. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz 1663-1711 
2. Bereishis 25:22-23 
3. Bereishis Rabbah 63:6 
4. Sanhedrin 91B 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Toldos – Vol. 13, Issue 6 
 לז"נ גיטל בת זאב ז"ל
I will be giving a parsha-based shiur for women this Friday night (Nov. 17) in a home in Flatbush near Ave. N 
and East 18th Street at 8:30 PM. If you live in the area and are interested in attending, please email me for the 
exact address.  This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Gittel bas Ze’ev z”l. Please 
have her in mind when reading and discussing this issue, and the Torah that is learned should be a merit for her 
and her entire family.  At this point several of the remaining issues in Sefer Bereishis are unsponsored. Each 
issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For 
more information about dedications, which are $50 per issue, please send me an email.     Wishing you all a Good 
Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)25:22ויתרצצו הבנים בקרבה ותאמר אם כן למה זה אנכי ותלך לדרש את ד' (  
After 20 years of marriage without any progeny, Yitzchok and Rivka 
beseeched Hashem to bless them with a child. Although their prayers were 
answered, Rivka’s pregnancy was particularly taxing and difficult. 
Unaware that she had conceived twins and troubled by the complications 
of her pregnancy, Rivka went to ask the prophet Shem מה זה אנכיל  – why 
am I so? Her frustration is difficult to understand, for it is quite well-known 
that pregnancy is often challenging and painful. What prompted Rivka to 
believe that there was something unusual taking place inside of her that 
required a visit to Shem to seek an explanation? 
Rav Yissocher Frand cites a novel explanation for Rivka’s anxiety from the 
Lev Avrohom, Rav Avrohom Weinfeld. When Avrohom instructed Eliezer 
regarding the selection of a wife for Yitzchok, he was adamant that Eliezer 
not choose a wife from among their Canaanite neighbors, but from 
Avrohom’s homeland and family in Charan. However, this stipulation is 
difficult to understand. In Avrohom’s hometown of Ur Kasim, he was 
mocked and almost killed for his “radical” monotheistic beliefs. In Canaan, 
on the other hand, he was quite successful in promulgating his religion and 
attracted many followers. Seemingly, his experiences should have taught 
him that he would fare better by selecting a daughter-in-law from Canaan. 
The Derashos HaRan (Derush 5) explains that intellectual knowledge and 
philosophies are not genetically transmitted to future generations in the 
same manner as a person’s character, which originates in his very essence. 
As such, Avrohom’s objection to a Canaanite daughter-in-law was not 
based on their religious practices, but because they lacked the personality 
traits that he sought. Although his relatives worshipped idols, he recognized 
that at the core, they possessed the innate values and characteristics that 
Avrohom viewed as necessary to form the building blocks of the Jewish 
nation. Which particular personality trait did he see in his homeland but not 
in his Canaanite neighbors that he deemed essential for the welfare of his 
descendants? 
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The Gemora (Sotah 10b) recounts that Avrohom’s method of converting 
his Canaanite neighbors to his monotheistic beliefs was to invite passersby 
to his inn, where he welcomed them with complimentary food. When his 
guests attempted to thank him for the sumptuous meal, he replied that they 
should instead recite a beracha (blessing) to thank Hashem, the true Source 
of the food. Although Avrohom was pleased by his successful efforts to 
introduce the Canaanites to his religious ideology, their willingness to 
convert so readily demonstrated a certain fickleness. A person who is 
willing to change his religion for something as trivial as a few bites of food 
is clearly not deeply committed to his worldview. 
Avrohom’s homeland, on the other hand, was a society of stubborn, hard-
core atheists who refused to sell out their principles for a gourmet meal. 
Even when they heard that Avrohom was miraculously saved from 
Nimrod’s fiery furnace (Bereishis Rabbah 38:13), they were unmoved. 
Although Avrohom disagreed with them vehemently, he respected the 
tenacity of their dedication to their convictions. 
The Torah describes (Shemos 32:9) the Jewish people as an עם קשה ערף – 
stiff-necked people. The only way for us to survive all the persecutions that 
we have endured throughout the centuries and emerge intact is through an 
unbreakable determination. For this reason, Avrohom understood that in 
order to lay the necessary foundation for the future of the Jewish nation, 
Yitzchok needed to marry a woman who possessed a dogged inner resolve. 
Therefore, he forbade Eliezer to choose a wife for Yitzchok from his 
malleable Canaanite neighbors and insisted that he instead find her among 
the obstinate atheists in Charan, the descendants of whom he was confident 
would remain dedicated to their ideals and values in spite of life’s 
challenges. 
With this introduction, we can now appreciate Rivka’s confusion in a new 
light. Rashi writes that when she passed the yeshiva of Shem and Ever, the 
righteous Yaakov struggled to come out, and when she passed idolatrous 
temples, the wicked Eisav attempted to emerge. Unaware that she was 
carrying twins, Rivka ascribed this contradictory conduct to the actions of 
a wishy-washy child. Worried that this ambivalence foretold a confused 
child who would not remain steadfastly committed to his beliefs, she cried 
out למה זה אנכי, which can be interpreted as asking, “If this is how he’s going 
to turn out, why did Eliezer need to choose me as a wife for Yitzchok?” 
The entire reason Avrohom was so insistent that Yitzchok’s wife come 
from Charan was because of the strength of our unwavering commitment 
to our values and ideology. However, if Yitzchok’s child was destined to 
be vacillating and indecisive, he could have sufficed with a wife from 
capricious Canaan. 
To resolve her quandary, Rivka went to speak to Shem, who prophetically 
informed her that she was not pregnant with a single child who was 
displaying contradictory interests, but with twins, each of whom was 
completely dedicated to his religious ideology. Although this message 
meant that one of her children would be a wicked idolater, Rivka 
nevertheless found great comfort in the realization that her children would 
follow in their mother’s unwavering footsteps, thereby confirming why 
Avrohom had chosen her as the next link in the chain of Imahos (Jewish 
Matriarchs). 
We live today in a culture that actively promotes moral relativism, teaching 
that no belief or principle is absolute and emphasizing the need to be 
flexible and moderate our values whenever the situation “calls” for it. 
Under such external pressures, we must strengthen our inner resolve and 
proudly stand up for our convictions by reminding ourselves that קשה ערף 
– stubborn inflexibility – is an intrinsic part of what makes us Jewish, 
contributed to our national bloodstream by Rivka Imeinu. 

)25:31יאמר יעקב מכרה כיום את בכרתך לי (ו  
In his sefer of legal responsa called Shu”t Maharit (1:150), Rav Yosef Trani 
(1538–1639) discusses an incident in which a male guest decided during 
the meal that he wanted to marry the minor daughter of another man there. 
The guest took an apple from the table and presented it to the girl’s father 
as a form of kiddushin (betrothal), which can be effected by giving any 
object worth more than one perutah (approximately 1-5 cents) to the father 
of a girl who is not yet Bas Mitzvah. The question was then raised whether 
his actions had any legal validity, as one of the halachic requirements to 
effect kiddushin is that the man must own the item that he gives over for 
this purpose. In this case, although a guest has permission to eat the food 
he is given, it is unclear whether he actually owns it or if the food still 
belongs to the host, an issue that would determine the status of his betrothal. 

In Parshas Toldos, Eisav came in from the field tired and famished, and he 
asked Yaakov to share his food with him. Yaakov responded that he was 
willing to sell him the food in exchange for Eisav’s birthright, a proposal 
to which Eisav acquiesced. However, Rav Yisroel Reisman points out that 
the Torah describes Yaakov (25:27) as a wholesome man who dwelled in 
the tents of Torah study. Yaakov did not work and had no possessions or 
source of income. Presumably, he received the food that he ate from his 
father, yet we see that Yaakov viewed the permission he had to eat the food 
as bestowing upon him ownership of it, to the extent that he was able to 
engage in financial transactions involving the food. This seems to prove 
that a guest does not only receive the right to eat the food he is given, but 
full ownership of it to do with as he likes, including selling it or using it to 
betroth a woman. 
However, the Chasam Sofer writes that this encounter between Yaakov and 
Eisav specifically took place on the day of Avrohom’s death. Rashi writes 
(25:30) that Yaakov was cooking red lentils, because it was customary for 
mourners to eat lentils after returning from burying the deceased. The first 
meal that a mourner eats after the burial is called the seudas havra’ah (meal 
of condolence). At this meal, the mourners may not eat their own food 
(Yoreh Deah 378:1) and must eat food that is provided to them by relatives 
or friends. To fulfill this legal requirement, Yitzchok needed Yaakov to 
own the food he was preparing to serve him, so he was makneh (transferred 
ownership of) the food (or the money used to purchase it) – to Yaakov. 
As such, this encounter between Yaakov and Eisav specifically took place 
under unusual conditions that prohibited Yitzchok from owning the food 
and required him to arrange for it to wholly belong to Yaakov. Thus, there 
is no proof from this incident, in which the “guest” (Yaakov) was 
intentionally given full ownership of the food, to the case discussed by the 
Maharit, where the guest may have only had permission to eat it. This 
episode also shows us how Hashem organized circumstances to enable 
Yaakov, who spent his entire day engrossed in Torah study and had no 
source of income, to acquire the birthright from Eisav at the precise 
moment when – possibly for the first time in his life – he owned something, 
a possession that Eisav desperately wanted and was willing to trade his 
birthright to obtain. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (25:25) that the name Eisav (עשו) was chosen to reflect the 
fact that he was born already formed (עשוי). In addition to being born with 
as much hair as a much older person, what other sign indicated his physical 
precociousness? (Targum Yonason ben Uziel 25:25) 
2) Which custom of the Pesach Seder commemorates an event that occurred 
in Parshas Toldos? (Pri Megadim Mishbetzos Zahav Orach Chaim 476:3) 
3) The Gemora in Bava Basra (16b) relates that on the day that Avrohom 
died, Eisav committed five terrible sins, one of which was having relations 
with a נערה מאורשה – an adolescent girl engaged to be married. Since the 
Rambam writes (Hilchos Ishus 1:1) that the legal status of engagement did 
not exist prior to the giving of the Torah, how could there be a נערה מאורשה 
in the times of Eisav? (Yad Yosef Parshas Toldos quoted in Pri Megadim 
Mishbetzos Zahav Orach Chaim 476:3) 
Answers to Points to Ponder: 
1) The Targum Yonason ben Uziel writes that Eisav was born with teeth, 
and in addition to a substantial amount of hair on his head, he was also born 
with facial hair. 
2) The Rema writes (Orach Chaim 476:2) that some people have a custom 
to eat an egg at the Seder as a sign of mourning, for Tisha B’Av falls on the 
same night of the week as the first night of Pesach. The Pri Megadim adds 
that the egg also expresses our mourning for the death of Avrohom, who 
passed away on Erev Pesach. 
3) The Yad Yosef explains that Yaakov acquired Eisav’s birthright in 
exchange for bread and lentil stew (25:34). The “bread” that Yaakov gave 
him was actually matzah for the Pesach Seder later that night. However, 
rather than saving the matzah for the Seder as it was intended, Eisav ate it 
immediately due to his ravenous hunger. The Yerushalmi (Pesachim 10:1) 
teaches that האוכל מצב בערב פסח כבא על ארוסתו בבית חמיו – eating matzah on 
Erev Pesach is tantamount to having relations with one’s fiancée in her 
parents’ house, for both are only allowed after reciting seven berachos 
(blessings). Just as there are seven berachos that must be said under the 
chuppah to render the bride permissible to her husband (Masechta Kallah 
1:1), so too seven blessings precede the eating of matzah:  ,בורא פרי הגפן
 קידוש, שהחיינו, על אכילת כרפס, בורא פרי הגפן (כוס ב'), המוציא, על אכילת מצה
(others omit שהחיינו and על אכילת כרפס from the list and instead include  אשר
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 The matzah that Eisav .(על נטילת ידים at the end of Maggid and גאלנו
consumed prematurely was the “engaged bride” with whom the Gemora 
says he had “relations.” 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Toldos – Accept No Imitations 
Yitzchok and Rivkah were childless for almost twenty years. They both 
prayed to Hashem to bless them with a child, as the Torah states, “Yitzchok 
prayed to Hashem opposite his wife” (Bereishis 25:21). Rashi explains that, 
“He stood in one corner davening and she stood in the opposite corner 
davening.” The pasuk concludes, “Hashem accepted his prayers and 
Rivkah conceived.” Rashi infers from here that specifically Yitzchok’s 
prayers were accepted as opposed to Rivkah’s prayers. Why? Rashi 
answers that the prayers of a tzaddik ben tzaddik, the child of a tzaddik, are 
more effective than the prayers of a tzaddik ben rasha, the child of a rasha. 
The Meforshim question why this is true. Wouldn’t logic dictate just the 
opposite? A person who grew up in the house of wicked parents would have 
to invest much more effort in order to attain the level of a tzaddik. Surely 
his prayers would have more efficacy. 
Rav Dovid Povarsky explains that a frum person who merely rests on his 
laurels is not really a tzaddik. He performs mitzvos by habit and rote. His 
mitzvos lack the sense of devotion that is an integral component of serving 
Hashem. The tzaddik ben tzaddik that Rashi refers to is a person who has 
developed his own motivation and drive to serve Hashem. Indeed his piety 
may take even more effort and devotion than that of the tzaddik ben rasha. 
His avodas Hashem could be as passionate, if not more, than that of the 
tzaddik ben rasha. 
The three patriarchs each established their own credentials and their own 
specific pathway in serving Hashem. That is why we say in Shemoneh 
Esrei, G-d of Avraham, G-d of Yitzchok and G-d of Yaakov. They each 
had an independent relationship with Hashem. Therefore Yitzchok was 
truly a tzaddik in his own right, and Hashem favored his prayers in his own 
zechus and the zechus of his righteous parents. 
(I might note, parenthetically, that no one suggests that a man’s prayers are 
superior to those of a woman. Indeed, see the Gemara in Taanis (23b) about 
Abba Chalafta, the son of Choni Hame’agel. An emissary came to ask him 
to pray for rain. He and his wife went up to the roof to daven. When the 
rain cloud arrived on her side, it was evident that it was her prayers which 
were accepted rather than those of her husband.) 
This idea applies to all of us. Whether we are frum from birth or a ba’al 
teshuva, we must continue to refresh and elevate our avodas Hashem every 
day. When it comes to our davening, our learning or any other mitzvah, we 
should put in the effort necessary to strengthen and invigorate these 
activities. 
At a simcha that the Satmar Rebbe, Rav Yoel Teitelbaum, attended, the 
badchan (jester) asked his permission to imitate him. Having been granted 
permission, he proceeded to present a perfect imitation of the Rebbe 
davening, delivering a drasha and so on. At one point the badchan noticed 
the Rebbe crying. He approached the Rebbe and asked his forgiveness, 
pointing out that he thought that the Rebbe had given his unreserved 
permission. The Rebbe told him that he indeed had his full permission, and 
he had no ill feelings towards him. “After viewing your perfect imitation 
of me, I began to suspect that I too am merely imitating myself. Maybe I 
am just repeating over the mitzvos without any new effort and energy being 
expended to refresh them and improve them. “ 
The true tzaddik does not rest on his laurels and neither should we. May we 
all continue to go mechayil el chayil – from strength to strength - in our 
avodas Hashem. 
 

Rabbi Yissocher Frand 

RavFrand 
Two Approaches to a Redundancy 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: #1008 – “I Don’t Want You To Marry That 
Man” Must A Daughter Listen? Good Shabbos! 
Parshas Toldos begins, “And these are the offspring of Yitzchak son of 
Avraham — Avraham begot Yitzchak.” [Bereshis 25:19] Virtually all 
Chumash commentaries — including Rashi, the Ibn Ezra, and others — are 
quick to point out that the wording in this pasuk is superfluous. Once the 

pasuk said that Yitzchak was the son of Avraham, saying Avraham begot 
Yitzchak is completely redundant! 
The Ibn Ezra suggests that the expression “Avraham holeed es Yitzchak” 
does not mean he gave birth to him. Rather, holeed means he raised and 
trained Yitzchak (geedail v’reebah). The Ibn Ezra cites other places where 
the verb holeed does not mean ‘gave birth to,’ but rather ‘raised and brought 
up,’ as in the pasuk “…even the sons of Machir son of Manasseh were 
raised (yooldu) on Yosef’s knees” [Bereshis 50:23]. 
Nevertheless, it remains somewhat strange that this is the only time in 
Chumash where the Torah finds it necessary to say that a father raised and 
trained his son. Of course we assume it, but nowhere else does the Torah 
explicitly mention such a fact. What, then, is going on here? 
The Sforno in Parshas Lech Lecha, on the pasuk “Then Avram said, ‘See, 
You have not given me offspring, and see my steward inherits me'” 
[Bereshis 15:3] explains: Avraham ‘complains’ to the Almighty that he has 
no children, and Eliezer, his servant, will inherit all that he owns. The 
Sforno elaborates that Avraham is stating a double ‘complaint’: First, “I 
have no son to succeed me — to take over my financial and spiritual estate.” 
Second, “even though I might eventually have a son, by that time I will be 
very old. I will not be capable of raising a young son. I will not be able to 
train him to follow in my footsteps.” 
The Sefas Emes in Parshas Lech Lecha comments on this theme as well. 
He notes that Avraham Avinu did not doubt that he would eventually have 
a son, as G-d promised him, but he was afraid that by the time this son 
would be born, he would be so old that he would not be able to give over 
to this son the essence of his life philosophy and life mission. Every parent 
wants to give over to his offspring his values and belief system. Parents 
spend almost a lifetime trying to give over to their children who they are, 
what they believe in, and what they feel their children should believe in — 
to carry on the traditions of the home. 
The Sefas Emes derives this idea from the wording of the previous pasuk. 
Avraham laments, “What can You give me, being that I go childless, and 
the steward of my house is the Damascene Eliezer (hu Damesek Eliezer)” 
[Bereshis 15:2]. Chazal [Yoma 28b] derive from the description of Eliezer 
(that he was from Damascus) an additional lesson, based on a play on the 
Hebrew word damesek. They say this teaches that he was doleh u’mashkeh 
m’Toraso shel Rabbo l’acherim — he drew up (the water of) his master’s 
Torah and gave from it to others to drink. Avraham assumed that Eliezer 
would be the only one left to transmit Avraham’s values to others after 
Avraham’s departure from the scene. True, he was a loyal servant, “but he 
is not me; he is not my flesh and blood.” 
Avraham wanted his own child to give over the values that he nurtured and 
the worldview that he brought into existence, to the next generation. 
Therefore, the Ibn Ezra explains, the pasuk at the beginning of Toldos 
emphasizes that the Almighty kept His Word to Avraham. Not only did 
Avraham have a son (Eleh Toldos Yitzchak ben Avraham), but even more 
than that, Avraham holeed es Yitzchak — he was able to raise and train his 
son so that he could faithfully follow in his father’s footsteps. That is why 
the Torah goes out of its way here, and only here, to tell us that — contrary 
to his own expectations — Avraham was able to raise and train his son 
Yitzchak to become not only his financial heir but his spiritual heir as well. 
Rashi (based on Bava Metziah 87a) has another approach to this question: 
The scoffers of the generation said that Sarah became pregnant from 
Avimelech (“Look, all these years she lived with Avraham and could not 
have a child; now after she briefly stayed in Avimelech’s palace, she 
suddenly became pregnant!”). Therefore, to demonstrate this cynical rumor 
as patently false, Hashem gave Yitzchak the identical appearance of his 
father Avraham. This is what the Torah is teaching by repeating the idea 
“Avraham begot Yitzchak” — it was clear to everybody that Avraham was 
the father of his son Yitzchak. 
There are a couple of problems with this interpretation of Rashi. First, why 
does it use the term “the scoffers of the generation” (leitzanei ha’dor). “The 
scoffers” means the cynics — the people who always sit in the back of the 
shul making snide remarks. Why are they called “leitzanim“, why are they 
not called “resha’im” [wicked people]? 
Rav Pam explained that they were called leitzanim rather than reshaim 
because nobody believed this accusation for a minute. It was a patently 
false snide remark. It was common knowledge that Sarah’s infertility was 
not due to Avraham (who already had a child from Hagar). The problem 
was with Sarah. If she gave birth to a child now at age 90, it was clearly a 
miraculous event, fulfilling G-d’s promise to her and Avraham that the two 
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of them would have a son together. No one treated the remark “Sarah 
became pregnant from Avimelech” seriously. It was not a libelous remark 
of the wicked but a remark by scoffers who had no credibility. 
The question then becomes — if it was such a patently sick joke that no 
one in the world believed it, why did the Almighty need to counteract the 
cynical remark by creating the miracle that Yitzchak looked exactly like 
Avraham? 
Here we see a lesson in history. There is something called “revisionist 
history.” This means that it is possible to live through a period of time, 
knowing full well the facts of an era — exactly as they happened. Then, 
ten, twenty, forty, or sixty years later, people start saying “that’s not really 
the way it happened.” Even though anyone who was there knows this 
“revisionism” is not true, people start creating a different perspective on 
history. 
Here is an example of this phenomenon: When I was born, Harry Truman 
was President of the United States. However, the first president I 
remember, once I reached an age where such things meant something to 
me, was Dwight Eisenhower. When I was growing up, everybody thought 
Eisenhower was a lightweight, especially in those days when we were all 
Democrats. Eisenhower was a Republican. We thought he was an 
incompetent politician — he played golf all day, he did not take any 
initiatives, and the country was on autopilot. These are my childhood 
memories of Dwight Eisenhower. 
The truth of the matter is that, in retrospect, people did not give Eisenhower 
appropriate credit for his leadership. We must remember that he was the 
supreme commander of the Allied invasion of Europe, the greatest military 
undertaking in the history of the world. A person cannot be an idiot, and 
still succeed as he did in that undertaking. 
When the Nazis were defeated and the Allied soldiers entered the 
concentration camps, Eisenhower made his staff take pictures and movies 
of what they found. In 1945, he said, “I want history to record this. We 
must get all this on the record now — the film, the witnesses, everything 
— because somewhere down the road of history, some (obscenity) will get 
up and say that this never happened.” 
He said this in 1945. How can anyone be a “Holocaust denier”? There are 
still people walking around today with tattoos on their arms. This is history. 
This happened. Yet, there are people who get up today and say, “It did not 
happen.” This happens to such an extent that in the United Kingdom, there 
was a debate whether to include Holocaust studies in the school curriculum 
because “it offends the Muslim population who deny the existence of the 
Holocaust.” How can one deny the Holocaust? 
That is why if there is a value to all these Holocaust museums. The value 
is that they permanently record these factual events. I am not by any means 
a fan of Stephen Spielberg, but he is doing a favor to the world. He has set 
up a project to record people’s stories “in order that your generations shall 
know…” (based on Vayikra 23:43). 
How can Holocaust denial occur? The answer is this phenomenon of 
revisionist history. Even when confronted with incontrovertible evidence, 
such people try to minimize it by saying, “maybe it did happen, but maybe 
it was 6,000 people rather than 6,000,000 people who were killed.” This is 
what can happen, and that is what this Rashi is telling us regarding the 
“scoffers of the generation.” 
Claiming that Avimelech was the father of Yitzchak is patently ridiculous, 
but facts can fade with time. A generation might pass, two generations 
might pass, and then somebody will say, “You know what, the Jews are not 
really the Jews — they are not really the descendants of Avraham. They 
are this tribe that was fathered by a king of Gerar named Avimelech. 
Therefore, Yitzchak is not legitimate, Yaakov is not legitimate, and the 
twelve tribes are not legitimate. The whole nation is illegitimate. 
In fact, the Koran says that Avraham was about to sacrifice Yishmael, not 
Yitzchak. This is what they believe. Rashi here says that the scoffers of the 
generation will one day say (even though they clearly knew to the contrary) 
that Sarah became pregnant from Avimelech. This is why the Almighty had 
to step in and clear the record for all time (by making Yitzchak look 
identical to Avraham). 
This Rashi is a testament to the unfortunate power of leitzanei hador — the 
scoffers of every generation — to twist the truth and to create “revisionist 
history.” That is the reason for this significant redundancy in the opening 
pasuk of our parsha, in order to confirm for all time that indeed Avraham 
begot Yitzchak. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion.  A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel 

free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Rabbi J. Gewirtz  

Migdal Ohr 
Parshas Toldos 5778 
Volume 20 – Issue 6 
X‰EwT IWwXRM U‰K TDLWT ÂP 
A publication dedicated to Harbotzas Torah 
Sunday – 12:57:00 AM - WLSK DLWM 
Rosh Chodesh Is Sunday 
(D:ZK TYwARB) „...YwPN VKRBT RWBEB HLKAW YL HAYBHW YTBHA RwAK OYMEUM YL 
HsEW‰ 
“And make for me delicacies like I enjoy and bring it to me and I shall 
eat it so that my soul will bless you before I die.” (Gen. 27:4) 
It seems strange to us that Yitzchak, the pure offering, who was bound on 
the altar and became so sanctified that he could not leave the land of Israel, 
would be so involved in food like this. Such a request appears out of 
character. 
Indeed, the commentaries explain that Yitzchak’s intent in having Esav 
prepare a meal for him (and some say it was the Korban Pesach, the 
Passover offering) was for Esav to merit the blessings Yaakov wished to 
give. Though he may not have realized the full extent of Esav’s wickedness, 
Yitzchak knew he was not worthy of the brachos yet. 
However, why does Yitzchak Avinu mention the words, “Like I enjoy”? 
That seems to imply he took physical gratification from the food. Are we 
to imagine that Yitzchak “liked to eat?” 
The simplest answer is that in order to fulfill the mitzvah of honoring his 
father completely, Esav’s intent had to be to not just give his father food, 
but to try to do his will by thinking about what Yitzchak would enjoy. When 
one’s concern is the recipient, the giving takes on a new dimension and is 
much more praiseworthy. 
However, there is also another deep lesson in Yitzchak’s expression of 
enjoyment. HaShem is the ultimate benefactor, and He gives us a world in 
which to obtain pleasure. While we do not chase every pleasure, we would 
be remiss if we didn’t enjoy the world. The physical enjoyment helps to 
engender feeling and passion, which enable us to appreciate and feel 
positively towards HaShem, Who gives us from His bounty. That is also 
what was necessary for blessing Esav. 
Yitzchak knew he could take the physical sensation and use it as a 
springboard for emotional and spiritual energy so he might give a more 
powerful bracha. Indeed, the Ramban strikingly comments that Rivka 
preferred to fool Yitzchak than not have him give the bracha with desire. 
Yitzchak recognized in Esav a tremendous physical strength and a 
passionate nature. He wanted to show him that these physical desires were 
created to be channeled and teach him how to do it. Yitzchak would eat the 
food Esav brought him, take pleasure in it, and turn that good feeling into 
a blessing for another person! In this way he hoped to teach Esav that our 
role in the world is to use everything HaShem gives us for a positive and 
lofty purpose – especially the pleasures we encounter and enjoy. 
R’ Moshe Feinstein would often be driven home by students from the 
Yeshiva. One day, when his regular driver was not available, they looked 
around for a student with a car. Seeing one, the boy making the 
arrangements said, “Goldstein!* You have a car, right? The Rosh Yeshiva 
needs a ride.” 
Rushing to his car, the young man began to prepare it for his prestigious 
passenger, hurriedly cranking the sunroof closed as R’ Moshe approached. 
“No, no, don’t close it,” said R’ Moshe with a smile as he removed his hat 
and sat down in the car. He raised his face to enjoy the sunshine and said, 
“It’s very nice this way.” 
The sage who was constantly involved in Torah study was not too big or 
too busy to stop and appreciate the simple pleasure of the warmth of the 
sun. *Name has been changed 
Now You Know 
Erev Rosh Chodesh is called Yom Kippur Koton because the day before 
the new moon is one of atonement. When Rosh Chodesh is Sunday, we 
read the Haftorah of “Machar Chodesh” on Shabbos. 
It recounts the story of the plan Dovid and King Shaul’s son Yehonason 
devise to confirm whether Shaul indeed wished to kill Dovid. 
When Shaul got enraged that Dovid was not at the Rosh Chodesh meal, it 
was clear that Dovid must flee. Per the plan, Yehonason shot three arrows 
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into the field where Dovid was hiding and gave his aide instructions that 
included the code words Dovid needed was waiting for. When the boy left, 
the two men embraced and swore their descendants would remain at peace 
forever. 
They used a code to avoid openly speaking Lashon Hara, even though it 
was urgent, and they vowed to be at peace with each other. Both of these 
are things which atone. 
When a person doesn’t speak evil of others, the Satan is forbidden from 
speaking ill of him. 
When people are at peace, as they were when building the Tower of Babel, 
they can succeed even if they haven’t repented on their own. 
Perhaps this is a reason we read this Haftorah when Erev Rosh Chodesh is 
a Shabbos. 
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Parashas Toldos: Elevating the mundane 
November 14, 2017 
Summary 
Eisav became a hunter, a man of the field, whereas Jacob developed into a 
quiet, studious scholar. Our sages give two reasons why Isaac liked Eisav: 
(1) he provided him with food from the animals he hunted; and (2) Eisav 
trapped Isaac with questions that made him appear extremely careful in his 
observance of how to tithe. Although Isaac was a prophet, G’d decided to 
hide the true face of Eisav from Isaac, so that Jacob would receive his 
blessings directly from G’d. No doubt Isaac knew the difference between 
Jacob and Eisav. Isaac thought that Eisav and Jacob would enter a 
partnership where Eisav would enable Jacob to sit and study in the halls of 
Torah. Isaac told Eisav that he wanted to bless him to make it easier for 
him to overcome his evil inclination. “The wicked are controlled by their 
heart, whereas the righteous control their heart.” Eisav did not manage to 
take his knowledge to heart and put it into practice in his daily life. Isaac 
encouraged Eisav to repent and elevate the mundane activities of hunting 
and preparing food to a higher spiritual level. If we eat to maintain our 
health and to give us the ability to serve G’d, then our eating is as pleasing 
to G’d as bringing an offering on the altar. Rather than elevating the 
mundane food to a spiritual level, Eisav asked Jacob to feed him the way 
one feeds an animal. As descendants of Isaac and Jacob, we must follow in 
their footsteps and aspire to elevate our mundane activities for a higher 
purpose. 
Eisav and Jacob 
In the beginning of this week’s parasha, the Torah relates how Isaac and 
Rivka did not have any children for many years. They poured out their heart 
to G’d in prayer, and eventually their prayers were answered. After a 
difficult pregnancy, Rivkah finally gave birth to twin boys. When the boys 
grew older, Eisav became a hunter, a man of the field, whereas Jacob 
developed into a quiet, studious scholar. The Torah tells us that Isaac took 
a liking to Eisav, but Rivka loved Jacob (see Bereishis 25:28). 
Isaac liked Eisav 
The Torah explains that Isaac liked Eisav “because he had tzayid in his 
mouth”. Rashi quotes the Targum who explains that this means that Eisav 
provided him with food from the animals he hunted. In a second 
interpretation, Rashi quotes an explanation from the Midrash Tanchuma 
(para.8). The Midrash says that Eisav trapped Isaac with questions that 
made him appear extremely careful in the observance of how to tithe. The 
Targum’s explanation seems very strange. Could it really be that our pious 
Patriarch Isaac could be bribed to favour someone with some well-tasting 
pieces of meat? Even the Midrashic interpretation needs further 
explanation. Isaac was a prophet. How could it be that he did not notice 
Eisav’s tricks to appear pious? The Zohar (139a) answers this and explains 
that although Isaac was a prophet, G’d decided to hide the true face of Eisav 
from Isaac. G’d wanted that Jacob should receive his blessings directly 

from G’d, with Isaac acting only as a conduit without any personal 
knowledge or involvement. 
Isaac Knew The Difference 
Rabbi Yosef Ber Soloveitchik, better known as the Beis Halevi, explains 
that no doubt Isaac was well aware of the difference between Jacob and 
Eisav. He knew that Jacob was a righteous person who studied in the 
Yeshiva of Shem and Eiver, whereas Eisav spent his time hunting in the 
fields. The Beis Halevi proves this from when Jacob disguised himself as 
Eisav, and came and served Isaac his meal. Rashi (Bereishis 27:21) points 
out that Isaac was puzzled by the choice of language Jacob used. Jacob said, 
“Hashem, your G’d, arranged it for me.” Isaac knew that Eisav did not 
normally mention G’d’s name. This sounded more like Jacob. 
Isaac’s Blessings 
The Beis Halevi brings further proof from Isaac’s blessings to his two sons. 
If we analyze the blessings that Isaac intended for Eisav, we find that they 
were all of a material nature suited for a man of the fields. As it says 
(Bereishis 27:28): “And may G’d give you from the dew of the Heavens, 
from the fatness of the earth, and an abundance of grain and wine.” On the 
other hand, when Isaac knowingly blessed Jacob, before he left his paternal 
home Isaac said (28:3-4): “And may the Almighty G’d bless you, make you 
fruitful … and may He give you the blessing of Abraham … to take 
inheritance of the land of your sojourns that G’d gave to Abraham.” This 
was a blessing suited for the future patriarch of the Jewish nation, including 
all G’d’s blessings to Abraham, and specifying the land of Israel as his 
inheritance. So what was Isaac’s mistake? Says the Beis Halevi, Isaac 
thought that Eisav and Jacob would enter a partnership where Eisav would 
work the fields and tend to the flocks. With the blessing of abundance, he 
would take care of Jacob’s needs, thus enabling Jacob to sit and study Torah 
(see also commentary of Chasam Sofer on 25:23). Eisav succeeded to 
convince Isaac, and maybe even himself, that he would keep his part of the 
deal and provide Jacob with his needs. Just as Eisav honoured Isaac and 
provided him with delicious foods, he made his father believe that he would 
also honour his scholarly brother, Jacob, and look after all his needs. 
Encourage Eisav 
Even more, Isaac understood that it was not easy for Eisav to fulfill G’d’s 
commandments. He therefore made an extra effort to be nice to Eisav. He 
did whatever he could to encourage him and help him to do what was right. 
Isaac wanted to create a closeness between them, and told Eisav that he 
wanted to bless him. With his blessings he hoped to make it easier for Eisav 
to overcome his evil inclination. 
Wicked Ruled By Their Heart 
Rav Eliyahu Lopian points out that Eisav was not a simple villain. He was 
highly intelligent and well-educated. This caused Isaac’s mistake. He did 
not realize that Eisav’s righteousness was only on an intellectual level. His 
heart was not in it. Towards the end of the Parasha, it says (Bereishis 
27:41): “And Eisav said in his heart”. On this the Midrash Rabba (67:8) 
comments: “The wicked are controlled by their heart, whereas the righteous 
control their heart.” Intellectually, Eisav knew what was right and liked to 
discuss how to do things in the proper manner. However, when push came 
to shove, he would follow the desires of his heart. Later, he would often 
regret his wrongdoings, as our sages say, “The wicked are full of regrets” 
(see Shevet Musar Chapt.25). As a case in point, when Eisav turned forty, 
he reasoned: “just as my father married at the age of forty, I should do the 
same”. However, there was one major difference. Rashi (Bereishis 26:34) 
quotes from the Midrash that Eisav had been seducing married women for 
many years before he decided to get married. This was Eisav’s weakness. 
He knew what was right and proper, but constantly his heart got the better 
of him. 
Eisav’s Head 
Our sages (Pirkei D’Rabbi Eliezer Chapt.39) teach that at the burial of 
Jacob, Eisav came and claimed that the last space in the Cave of 
Machpeilah belonged to him. Chushim, the son of Dan, defended the 
honour of his grandfather Jacob and killed Eisav. The Zohar explains that 
Eisav’s severed head rolled into the Cave of Machpeilah and was buried 
there. The commentaries explain that, intellectually, Eisav was on a high 
spiritual level. In his head, he knew what was right and what was wrong. 
But he did not manage to take his knowledge to heart and put it into practice 
in his daily life. Therefore, only his head merited to be buried in the Cave 
of Machpeilah. 
Elevating The Mundane 
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When Isaac told Eisav that he wanted to bless him, Isaac asked him to 
prepare a meal. As it says (Bereishis 27:3): “And now, please prepare your 
utensils, your sword and your bow, go out into the fields and hunt for me 
…” The illustrious Gerer Rebbe, the Sfas Emes, asks why did Isaac tell 
Eisav to go and hunt and prepare a meal. To answer this question the Sfas 
Emes analyzes the expressions Isaac used. He shows that Isaac’s intention 
was to encourage Eisav to repent. If he would catch an animal and prepare 
the meal with the intent of fulfilling a mitzvah, this would elevate his 
mundane activities of hunting and preparing food to a higher spiritual level. 
The Sfas Emes adds that it is very likely that Eisav accepted Isaac’s request 
on an intellectual level and wanted to comply, but when he actually went 
hunting, he was not able to elevate his acts to the required spiritual level. 
Eating And Temple Offerings 
Isaac lived on such a high spiritual level that when he ate, it was as if he 
brought an offering on the altar in G’d’s honour. As the Talmud (Berachot 
55a) says: “As long as the Temple stood, the altar provided atonement for 
the Jewish people. Since the destruction of the Temple, a person’s table has 
the potential to provide him with atonement.” The Talmud (Pesachim 59b) 
explains that when people brought offerings in the Temple, they achieved 
part of the atonement when the Kohanim ate specific pieces of the offering. 
If we eat to maintain our health so that we can serve G’d properly, our 
eating is as pleasing to G’d as if we brought an offering on the altar. We 
find a similar idea in the Mishnah (Pirkei Avos 3:4). “Three people who ate 
together and did not speak words of Torah, it is as if they ate from offerings 
to idols … but three people who ate together and spoke words of Torah, it 
is as if they ate together at G’d’s table.” If we eat merely to satisfy our 
animalistic cravings, we serve no one but ourselves. But if we elevate our 
eating for a higher purpose, it is considered as serving G’d, just like the 
Kohein who served G’d in the Temple. Obviously, the first step must be to 
make sure that our food is prepared according to the laws of Kashrut. In 
addition, we must conduct our meals in a respectful and refined manner, as 
outlined in the Talmud (Beitzah 25b) and Shulchan Aruch (Orach Chaim 
Chapt.170). 
Eisav Ate Like An Animal 
Already in the beginning of this week’s parasha, we find how Eisav reacted 
when it came to food. The Torah relates that Jacob had prepared a meal to 
comfort their father who was mourning the death of Abraham. When Eisav 
saw the meal, rather than elevating the mundane food to a spiritual level, 
he asked Jacob to feed him as one would feed an animal. As it says 
(Bereishis 25:30): “And Eisav said to Jacob, ‘Please pour into me some of 
that red stuff, for I am exhausted.’” 
Elevating For A Higher Purpose 
As descendants of Isaac and Jacob, me must follow in their footsteps and 
aspire to elevate our mundane activities for a higher purpose. This affects 
every moment of our lives, how we sleep, how we eat, how we conduct our 
businesses, and how we deal with our fellow human beings at social 
gatherings. In order to continue in our patriarchs’ path, we must first study 
their ways as described in the Torah. Then we must internalize these lessons 
and take them to heart. Only in this way do we have a chance to live up to 
the high standards expected of us and avoid getting influenced by the 
lifestyle of Eisav and his descendants. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
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Beyond Pshat 
Yaakov, the Equivalent of Adam 
The Torah tells us that when Rivka, our Matriarch, was pregnant with 
Yaakov and Esav, she experienced great pain due to the pregnancy. The 
Torah states, “The children agitated within her, and she said, ‘If so, why 
am I thus?’ And she went to inquire of Hashem.” The Midrash explains that 
Rivka sought out the counsel of Shem the prophet, who was the son of 
Noach, in order to understand the cause of the “rumblings” within her 
womb. Shem explained that there were two nations within her that were 
battling with one another regarding the dominance of the physical and 
spiritual worlds. This conflict would continue after their birth. They would 
emerge from the womb as two nations. They represent the battle between 
good and evil within existence. Yaakov, our Patriarch represented “good” 
and Esav was the representation of “evil.” Chazal tell us that whenever 
Rivka, our Matriarch would pass before the study hall of Shem and Aiver, 
Yaakov would bolt within her womb towards it. Whenever she would pass 

a temple of idol worship, Esav would bolt within her womb towards that 
direction. 
Ohr HaChaim HaKadosh, in the Portion of Haazinu, explains that before 
Adam ate from the Tree of Knowledge, he was considered to be the Tree 
of Good in the Garden of Eden. In the Garden of Eden, G-d placed the 
original serpent, which personified all evil. Adam himself was considered 
to be the equivalent of the Tree of Good because he was to produce only 
pure souls. All the souls that were to come from him were to be pure and 
untainted. Adam, before he ate of the Tree, had such a unique level of 
clarity that he was able to see from one end of the world to the other. 
However, after he had eaten from the Tree of Knowledge (which was a 
combination of Good and Evil) due to the snake’s influence, he became 
tainted because he integrated evil within himself. Consequently, the souls 
that emanated from him were tainted due to his own tainted state. It was 
not until Yaakov, our Patriarch came into existence, that the Tree of Good 
was reestablished. Yaakov was endowed with a soul that was untainted and 
pure, which was the equivalent of Adam before the sin. The Gemara in 
Tractate Nidah states regarding the child in utero: “The child has a candle 
burning over his head and he is able to see from one end of the world to the 
other.” When the child is in the womb, he is in a setting that is similar to 
the Garden of Eden before the sin of Adam. The womb is a pristine spiritual 
environment. Although the child in the womb is physical, his physicality 
does not inhibit his spiritual function and thus has the ability to see from 
one end of the world to the other. The womb of Rivka, our matriarch, was 
the equivalent of the Garden of Eden. Yaakov had a candle burning over 
his head due to his pure soul. He was able fathom everything. Esav, on the 
other hand, was the equivalent of the original snake, because he personified 
evil. The untainted soul of Yaakov, which was the equivalent of Adam 
before the sin, was in a setting in which he was exposed to Esav, who 
represented the original snake. The Gemara in Tractate Sotah tells us that 
the intent of the original snake was to kill Adam and to take Chava for 
himself as his wife. Chazal tell us that the archangel of Esav is the “samach 
mem” which represents all evil. 
The Torah tells us that Esav emerged as the first born (bechor) and Yaakov 
was born second. Chazal tell us based on the verse at the beginning of 
Creation, “It was night and it was day...” Esav represents the nighttime 
period and Yaakov represents the daytime period. The order of Creation 
indicates that first night came into being, which is a time of distortion of 
truth, while day which follows represents clarity. As Chazal tell us, Yaakov 
was the patriarch who represents Torah, which is the equivalent of “light.” 
As King Solomon writes in Proverbs: “Ner mitzvah v’Torah ohr (the 
mitzvah is the fuel and the Torah is the light/illumination).” 
The battle that was taking place within Rivka’s womb was the original 
battle that had taken place at the beginning of time in the Garden of Eden 
between good and evil, between Adam and the snake. The Torah tells us 
that Yaakov ultimately purchased the birthright of the firstborn from his 
brother Esav and thus reestablished himself as the “bechor.” It is interesting 
to note that Yaakov was one of the few people in existence who was born 
circumcised. Chazal tell us that Adam, who was created by G-d, was 
created in a circumcised state. It was only after he sinned with the Tree of 
Knowledge (which contained evil) that a foreskin presented itself as a 
covering over his male organ, which signifies the concealment of truth and 
loss of clarity. Yaakov, being the representation of good in its purest state 
was thus able to establish the Jewish people, who were the only ones 
qualified to receive the Torah at Sinai. 
Assuming the Birthright 
The Torah states, “Yaakov simmered a stew, and Esav came in from the 
field and he was exhausted. Esav said to Yaakov, “Pour into me, now, some 
of that very red stuff for I am exhausted.” Yaakov said, “Sell, this day, your 
birthright to me.” Esav was the firstborn (bechor) of his father Yitzchak, 
and was thus naturally worthy of the birthright. Realizing that Esav was in 
a position of weakness due to his fatigue and famished state, Yaakov seized 
the opportunity to take the birthright from his brother Esav. Yaakov 
purchased the birthright from Esav for bread and lentils. If the birthright 
was rightfully Esav’s, why did Yaakov want to take something that was not 
rightfully his? Rashi cites Chazal who explain that initially, the firstborn 
was meant to be the Officiant of G-d (Kohen), to do the service in the 
Temple. However, because Yaakov understood Esav’s degree of evil, he 
said that it is not appropriate that one who is so evil to be the Officiant of 
G-d. He thus purchased the birthright to avert a desecration of G-d’s name. 
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The Torah states, “Esav came in from the field and he was exhausted...” 
Chazal explain that when the Torah mentions that Esav was exhausted it 
alludes to the fact he had violated five cardinal sins on that day. It was due 
to this evil that Avraham passed away five years before his time. Avraham 
was meant to live 180 years. However, because of the promise that G-d had 
made to him that he would pass away “at a good old age (saiva tova)”, five 
years were taken from him so that he should not witness the evil that was 
perpetrated by his grandson Esav, which would be contrary to the promise 
made to him by G-d. Since Esav was so evil, it was an imperative for 
Yaakov to purchase the birthright from Esav; not because Yaakov wanted 
the birthright for himself, but rather to avert a desecration of G-d’s name if 
Esav was to be the Kohen due to the fact that he was the firstborn. The 
Torah tells us that when Esav returned with the delicacies that he had 
brought for his father, in order for him to receive the blessing, Yitzchak 
informed him that he had already given the blessing to his brother Yaakov. 
The Torah states, “When Esav heard his father’s words, he cried out an 
exceedingly great bitter cry, and said to his father, ‘Bless me too, 
Father!...Have you not reserved a blessing for me?’” The Torah continues, 
“So Yitzchak his father answered, ‘....By your sword you shall live, but 
your brother you shall serve; yet it shall be that when you will go down 
(tarid), you may cast off his yoke from upon your neck.’” Rashi explains 
the words “When you will go down (tarid)” to mean, “When you will be 
pained, when the Jewish people will violate the Torah, you will have a basis 
to justify your pain regarding the blessings that Yaakov had taken. Then 
you will be able to cast off the yoke (of your brother) and he will no longer 
be able to dominate you.” 
Initially the impetus to take the birthright from Esav was because it would 
have been disgraceful to G-d if one who personified evil would be His 
Officiant. If so, why would Esav have a legitimate claim to cast off his yoke 
when the Jewish people transgress the Torah? What is the relevance of the 
Jewish people violating the Torah and Esav’s claim to the birthright? The 
basis and motivation for Yaakov taking the birthright from Esav was solely 
to avert a desecration of G-d’s Name. If a person of Esav’s spiritual stature 
was to officiate as the priest, it would be a disgrace to G-d. However, if the 
Jewish people themselves were to behave in a manner that was similar to 
the behavior of Esav, by not heeding the word of G-d, their initial claim to 
assume the birthright would be annulled. As a result of violating the Torah, 
the Jewish people would no longer be fit to be the Officiant of G-d. 
Yaakov’s progeny, no longer projecting and carrying the persona of a 
spiritual people, would make them not qualified to dominate Esav. He 
would then have the right to cast off his yoke to dominate the Jewish 
people. 
The Torah tells us that initially Esav had fled to Mt. Sair from the land of 
Canaan because whoever would be the beneficiary of the blessing that G-d 
had given to Avraham would be subject to the decree of bondage in Egypt. 
He understood that the offspring of Avraham would need to pay the debt 
of bondage and suffering in order to be worthy of the blessing that was 
given to Avraham. In contrast, Yaakov remained in Canaan despite the fact 
that he understood the ramifications of paying the debt of Avraham. He was 
willing to pay the debt by descending to Egypt with his family. The Torah 
tells us that when it was time for Yaakov to descend to Egypt after he was 
informed that Yosef was still alive, G-d appeared to Yaakov and said, “Do 
not fear going down to Egypt!” Why was Yaakov fearful for himself and 
his family to descend to Egypt? 
He understood that due to the environment in Egypt the Jewish people (his 
descendants) would ultimately become pagans. They would decline in 
spirituality to the point that the angels would question G-d regarding their 
worthiness despite the fact that they were idolaters and the Egyptians were 
also idolaters. The angels said, “These are idolaters and these are idolaters. 
Why would you save the Jewish people and destroy the Egyptians?” 
Although Yaakov understood the ultimate decline in spirituality from going 
to Egypt, he still agreed to pay the debt of his ancestor Avraham because 
ultimately the Jewish people would be redeemed from Egypt with great 
wealth and stand at Sinai to receive the Torah. 
It is interesting to note that the Torah states that G-d said to Moshe 
regarding what he should say to Pharaoh, “You (Moshe) shall say to 
Pharaoh, ‘So said Hashem, My firstborn son Israel. So I say to you, Send 
out My son that he may serve Me...’” Rashi cites Chazal who explain that 
by G-d referring to the Jewish people as His “firstborn” it was a 
confirmation of the birthright that Yaakov had taken from Esav. Although 
the Jewish people at that moment had became idolaters in Egypt, He still 

referred to them as His firstborn. Thus they were still worthy of the 
birthright. It seems to be a contradiction to the blessing that Yitzchak had 
given Esav. If the Jewish people were idolaters at that moment, it seems 
that they should have forfeited their status as the “firstborn” since their 
behavior was no different than that of Esav. Their advanced spiritual 
standing was a prerequisite for receiving and retaining the birthright. If so, 
why were they referred to as G-d’s firstborn? 
The Jewish people only became idolaters in Egypt because of their 
circumstances as slaves in a pagan environment. It was not because they 
chose the path and ways of Esav. Ultimately, after this decline in their 
spirituality, upon redemption from Egypt, they advanced to the pinnacle of 
their spirituality at Sinai. They thus brought about the greatest 
sanctification of G-d’s Name. They achieved such a level of clarity that 
they were able to make a declaration, which was the words used by angels: 
“We will do and we will listen.” This is why they were worthy to receive 
the Torah. One is only unworthy to be classified as G-d’s firstborn if he 
should choose to emulate the ways of Esav when he could have chosen to 
reflect the behavior of Yaakov. 
Seeing G-d’s Hand in our Lives 
The Torah states: “And these are the offspring of Yitzchak son of Avraham- 
Avraham begot Yitzchak.” The Midrash cites a verse from Yeshaya, “All 
the vessels that they will attempt to bring upon you will not succeed...” 
What is the meaning of this? The Jewish people will come before G-d and 
say, “Master of the Universe, You should see how the nations of the world 
enslave us! It is as if they have no other occupation but to strategize how to 
destroy us....” G-d responded, “I am your protector! What is their value? 
They decree upon you decrees and I annul them and destroy them...” The 
Roman Emperor Adrionus said to Reb Yehoshuah, ‘Great is the sheep that 
is among seventy wolves!’ (The Jewish people is compared to the sheep 
that is surrounded by the seventy nations of the world (wolves) who want 
to devour them.) Reb Yehoshuah responded, ‘Great is the shepherd who 
saves her, protects her, and destroys (her enemies) before her!” Seemingly 
the Roman Emperor was attributing the survival of the Jewish people to 
their tenaciousness. However, Reb Yehoshuah answered that it is not the 
greatness of the sheep but rather the greatness of the shepherd, Who is G-d 
Himself Who protects the Jewish people. Therefore, regardless of the 
power and strategies of the nations of the world who want to destroy the 
Jewish people, G-d will intercede on their behalf and eliminate their 
enemies. 
Eitz Yosef explains the words of the Midrash differently. He explains that 
the Roman Emperor was saying to Reb Yehoshuah that the nations of the 
world choose to be kind to the Jewish people and treat them favorably 
because the nations are benevolent. Despite the fact that they are 
surrounded by seventy wolves who have the ability to devour them, the 
nations choose to treat the Jewish people favorably. However, if the nations 
were to decide not to regard the Jewish people in such a favorable manner, 
it is certain that they would be “devoured by the seventy wolves.” 
Therefore, the Jewish people need to feel a debt of gratitude towards the 
seventy nations that they do not destroy them and continue to look upon 
them favorably. To this Reb Yehoshuah responded, “It is not due to the 
benevolence and kindness of the nations of the world that the Jewish people 
continue to exist, but rather due to the kindness of G-d Who Protects His 
flock. Therefore, we feel indebted only to G-d and not the nations of the 
world.” 
The Jewish people continue to exist and are protected not because of 
alliances with the nations of the world or their promises of assistance, but 
rather it is only because G-d is in control of every aspect of existence and 
every moment. It is G-d’s continuous protection and kindness that allows 
them to exist. The Jewish people need not feel beholden to the nations but 
rather they need to be beholden to G-d and thus conduct themselves in 
accordance with His Will. We thus say in the Amidah (silent prayer), “We 
gratefully thank You, for it is You Who are Hashem our G-d... Rock of our 
lives, Shield of our salvation...for Your miracles that are with us every 
day...” This is the basis for the existence of the Jewish people. 
The Jewish People, the Facilitators of the Material 
The Torah states regarding the blessing that Yitzchak had given his son 
Yaakov: “And may G-d (Elokim) give you of the dew of the heavens and 
of the fatness of the land...” It is interesting to note that when Yitzchak gave 
the blessing to Yaakov he referred to G-d with the appellation “Elokim” 
which connotes the attribute of justice rather than the appellation “Hashem 
(YKVK),” which connotes the attribute of mercy. One would think that 
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Yitzchak should have blessed Yaakov using the appellation of Hashem 
(YKVK). Why did he use the appellation of “Elokim?” Rashi cites Chazal 
who explain, “(Yaakov will receive the blessing only) in Judgment. If he is 
worthy, he will receive the blessing. If he is not worthy, then he will not 
receive the blessing. However, regarding Esav, Yitzchak gave the 
following blessing, ‘Behold, the fatness of the land shall be your dwelling 
and of the dew of the heavens above.’ We see that regardless of Esav’s 
worthiness, whether he is righteous or evil he will in either case receive the 
blessing.” 
Initially, when Yitzchak gave the blessing, he believed that he was giving 
it to his son Esav, his first born, although Yaakov actually received it. If he 
believed that he was blessing Esav, why should he structure his blessing in 
such an exacting manner by using the appellation of “Elokim” which 
connotes the attribute of justice? The appellation of “Elokim” only has 
relevance to Yaakov because he was devoutly righteous and the 
embodiment of Torah whereas Esav was the man of physicality. Although 
Yitzchak did not perceive Esav as being evil, it would still not be logical 
for him to give Esav a blessing using the appellation of “Elokim” which 
demands exactness and absolute righteousness. 
Although Yitzchak knew that Yaakov was the more spiritual son because 
he had fully dedicated his life to Torah and spirituality, he nevertheless 
believed that Esav should have the blessing so that he could be of assistance 
to Yaakov. Sforno explains that Yitzchak wanted to establish a partnership 
between Yaakov and Esav that would be similar to the partnership that 
Yaakov would establish latet between Yissachar and Zevulon. Yissachar 
was the tribe that was dedicated to the study of Torah without any 
distraction whatsoever. He thus attained an advanced level of clarity in 
Torah knowledge. Zevulon was the tribe that was responsible to provide 
every aspect of Yissachar’s material needs. It was due to Zevulon that 
Yissachar was able to achieve his unique level of Torah. Esav, being adept 
in the ways of the world as a hunter and a man of the field, would be able 
to provide for all the material needs of Yaakov, who was fully engaged in 
the study of Torah. Therefore, since Esav was to provide for the material 
needs of Yaakov for him to advance in Torah and spirituality, his portion 
needed to have relevance to exactness and worthiness. The valuation of the 
blessing needed to be within the context of the attribute of justice to 
determine if Yaakov was worthy or not. However, after it was revealed that 
Yaakov was the one who had received the blessing and not Esav, Yitzchak 
understood that the will of G-d was that Yaakov should be the one to 
manage his material needs and not Esav. Thus, Esav’s blessing did not have 
relevance to spirituality. Esav would thus assume the role of Zevulon. Thus, 
Yitzchak blessed him in a manner that was not contingent on his 
worthiness. Regardless of his spiritual deficiencies, Esav would receive 
material blessing. 
The Gemara in Tractate Avodah Zorah tells us that at the end of time, G-d 
will sit with a Torah Scroll in His lap and will announce to the world, 
“Whoever has a share in this Torah, let him come and take his portion 
(reward)!” The first nation that will come to claim their rightful reward will 
be the Romans (who destroyed the Second Temple). They will claim, 
“Whatever we accomplished in this world such as building market places, 
boulevards, bathhouses, and going to war to amass large amounts of gold 
and silver was all so that the Jewish people should be able to engage in 
Torah study. Therefore we are deserving of reward.” G-d will respond to 
them saying, “You fools! Everything that you did was for your own self-
interest.” G-d will then dismiss them from His presence and they will leave 
in a distraught state. All the nations of the world will come before G-d with 
a similar claim that all that they had accomplished was only to 
accommodate the Jewish people to study the Torah. All of them will be 
rejected on the same grounds as the Romans. The motivation for their 
accomplishments was for their own sake and not for the sake of the Jewish 
people to study Torah. 
The Brisker Rav zt”l asks, “How is it possible that at the end of time, which 
is a time of truth, that the nations of the world can come before G-d and 
blatantly lie that all of their initiatives and successes were only to facilitate 
the study of Torah of the Jewish people?” He explains that at the end of 
time, truth will be revealed and become known to all mankind. The nations 
of the world will realize that creation has only one purpose, which is to 
facilitate the Torah and the Jewish people who study it. They will realize in 
retrospect that all their successes and accomplishments were only to 
accommodate the Jewish people regarding their study of Torah. Thus, their 
successes did in fact contribute to the facilitation of the study of Torah. G-

d will explain to them that their reward will be based on their true intent, 
which was only to accommodate themselves. 
The Torah tells us that when the Jewish people will be worthy, they will 
receive material blessing of G-d. If they are unworthy, they will not. 
According to the explanation of the Brisker Rav that all existence and the 
successes of the nations of the world are directly linked to the Torah of the 
Jewish people, then the world advancing itself materially or regressing in 
the material is contingent upon the spiritual status of the Jewish people. 
There is a direct linkage between every aspect of existence and the spiritual 
worth of the Jewish people. 
Avraham Assuming G-d’s Kindness 
The Torah tells us that Avraham, our Patriarch, was the pillar of kindness 
(chesed). The Mishna in Ethics of our Fathers states: “The world stands on 
three principles: Torah, Avodah (service), and Gemilas Chasadim (acts of 
loving kindness.)” The fact that the Jew has an innate need in his soul to do 
acts of loving kindness is because he descends from Avraham, who 
established within his spirituality the characteristic of kindness. Each of the 
holy patriarchs chose to emulate a particular attribute of G-d and perfect 
that characteristic within himself. By doing so, they established and 
concretized these characteristics within the Jewish people until the end of 
time. Avraham our patriarch chose to emulate G-d’s kindness (chesed). 
Yitzchak chose to emulate G-d’s attribute of justice by being exacting in 
every aspect of his service. Yaakov our patriarch, chose to emulate G’d’s 
attribute of mercy. Why did Avraham choose to emulate the attribute of 
kindness? 
Mercy (rachamim), in contrast to kindness (chesed) is indiscriminate. In 
order for one to merit mercy from G-d, it must have some value. If there is 
no value in G-d showing mercy, then it will not be demonstrated. For 
example, the Torah tells us that G-d destroyed the community of Sodom 
because it was evil and had “sinned greatly against G-d.” When the Torah 
tells us of it’s destruction, it mentions the appellation of G-d 
(YKVK/Hashem), which connotes the attribute of mercy. Meaning, even 
the attribute of mercy was in agreement with the attribute of justice that 
Sodom needed to be destroyed. Although Avraham, who represents 
indiscriminate kindness, pleaded with G-d on their behalf, it became clear 
from his exchange with G-d that there were no righteous people in Sodom. 
King David writes in Psalms: “He Created the world with kindness (Olam 
chesed yibaneh)...” Meaning, the cause and basis for the creation of 
existence was kindness. Before G-d brought existence into being, there was 
no reason, other than His infinite attribute of kindness, that would cause 
Him to choose to create the world. Nothing existed to be worthy of creation. 
The concept of creation is ex nihilo. G-d wanted to create a setting that 
would allow man to have the opportunity to make the correct choices and 
thus advance himself spiritually to be worthy of cleaving to his Maker. He 
would thus be the beneficiary of the ultimate good, which is a relationship 
with G-d. When Avraham searched for his benefactor, he understood that 
G-d created existence out of kindness only to give man the ultimate 
opportunity to cleave to Him, through making proper choices. Since 
Avraham, the founding father of the Jewish people, was the first person to 
introduce G-d to the world, it was the equivalent of the beginning of a new 
creation. Understanding that he was the beginning of a new spiritual 
existence that had no relevance to what had preceded him, Avraham chose 
to emulate G-d’s attribute of kindness since it was through this attribute 
that G-d brought about the original act of creation. Thus, Avraham 
disseminated and espoused monotheism through performing acts of 
kindness such as hospitality. 
The Torah states after Avraham our patriarch had purchased the burial plot 
for Sarah, “And Afterwards Avraham buried Sarah his wife...” The 
Midrash cites a verse from Proverbs, “ ‘One who pursues righteousness and 
kindness will find life, righteousness, and honor.’ Who is the one who 
pursued righteousness? It is Avraham, as it states, ‘They adhered to the way 
of G-d to do righteousness....’ Where do we find that Avraham pursued 
kindness? It states, ‘It is the kindness that he (Avraham) offered to Sarah...’ 
G-d said to Avraham, ‘My craft is doing acts of kindness. You have now 
(after providing the burial needs for Sarah) taken hold of My craft. You are 
now qualified to wear My garment (of kindness). As it states, ‘Now 
Avraham was old, well on in years...’” 
It seems from the Midrash that it was only after Avraham had purchased 
the burial location for his wife Sarah was he worthy to wear the garment of 
Kindness of G-d. Avraham was 137 years old when Sarah his wife passed 
away. He had selflessly performed acts of kindness and hospitality his 
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entire life. In fact, the Torah details at length every aspect of the hospitality 
that Avraham had performed for the three angels who visited him in order 
to reveal that his dimension of kindness was at the most unique and 
advanced level. Despite the fact that Avraham had performed exceptional 
acts of kindness that had such profound ramifications for the Jewish people, 
it was only the purchase of the burial location for his wife Sarah that was 
considered by G-d to be a special act of kindness. Why is this so? 
When G-d created the world with His attribute of kindness, He did so purely 
for the sake of doing kindness itself. There was no other reason other than 
creating a setting for mankind to be a beneficiary of His kindness. It was 
not a means, but His kindness was an end unto itself. Despite the fact that 
Avraham had engaged in acts of kindness his entire life in the most 
exceptional manner, his motive for doing so was for the sake of engaging 
with humanity to dispel and refute their pagan beliefs. Avraham’s 
hospitality that he presented to the angels was more lavish than the banquets 
of King Solomon at the height of his reign. It was however, only to espouse 
monotheism. Thus, Avraham’s acts of kindness were not purely for the sake 
of kindness, but rather a vehicle to espouse G-d’s existence. 
When Avraham purchased the burial location for Sarah, our matriarch, it 
was an act of kindness that was done purely for Sarah his wife. This was a 
replication of G-d’s kindness for the sake of mankind. Therefore, it was at 
this moment that Avraham was worthy of wearing G-d’s cloak of kindness. 
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Parsha Parables  
Parshas Toldos - Death Wish 
Esav. He represents so much evil. We know him as the hunter, the ruthless 
marauder, murderer of Nimrod and stalker of Yaakov. Yet, believe it or 
not, he had some saving grace. He is even considered a paradigm of 
virtuous character at least in one aspect of his life honoring parents. The 
Torah tells us that Yitzchak loved Esav. And Esav loved him back. He 
respected his father and served him faithfully. In fact, the Medrash and 
Zohar talk favorably about the power of Esav’s kibud av, honor of his 
father. They even deem it greater than that of his brother Yaakov’s. And so 
Yitzchak requested Esav to “go out to the field and hunt game for me, then 
make me delicacies such as I love, and I will eat, so that my soul may bless 
you before I die” (Genesis 27:3-4). Yitzchak wanted to confer the blessings 
to him. Esav won his father’s regard. And even when Esav found out that 
his brother, Yaakov beat him to the blessings, he did not yell at his father, 
in the method of modern filial impugnation, “How did you let him do 
that?!” All he did was “cry out an exceedingly great and bitter cry, and said 
to his father, “Bless me too, Father!” (ibid v.34). Yitzchak finds some 
remaining blessing to bestow upon his older son, but the grudge does not 
evaporate. What troubles me is not the anger of defeat or the desire for 
revenge, rather the way Esav expressed it. “Now Esau harbored hatred 
toward Jacob because of the blessing with which his father had blessed him; 
and Esau thought, “May the days of mourning for my father draw near, then 
I will kill my brother Jacob.” 
“May the days of mourning for my father draw near” Think about it. How 
did the love for a father turn into the eager anticipation of his death?  
The Story 
The seventh grade class of the posh Harrington Boy’s School, nestled in 
the luxurious rolling hills of suburbia, was teeming with excitement. The 
winter had begun, and they were rapidly approaching the beginning of the 
holiday season. The children had been talking about their wishes and 
expectations for holiday presents and were telling the class what they were 
going to get. 
Johnny had been promised that if he finished his piano lessons, he’d get a 
new 800-megahertz computer. Arthur had asked for a real drum set and was 
promised it on the condition he gets grades of 100 on two consecutive math 
tests. 
Billy had not been so lucky. He had begged his dad for a Harley-Davidson 
motorcycle, to which his father replied, “Over my dead body!” He settled. 
If he would write a weekly letter to his uncle in Wichita, he would get a 
motorized scooter. 
The day came and all the kids had the chance to share their expectations 
with their peers. 

“When I get two hundreds in a row, I’m getting a real drum set!” shouted 
Arthur. 
“When I finish piano lessons, I’m getting the latest computer!” exclaimed 
Johnny. And so it went. Each child announced his goal and the prize that 
awaited him upon accomplishment. 
Finally Billy swaggered up to the front of the class. “If I write my uncle 
I’m gonna get a scooter.” He quickly continued, “but that’s nothing! ‘Cause 
when my daddy dies, I’m getting a Harley-Davidson motorcycle!” 
The Message 
Passions overrule sanity. They even overtake years of love and 
commitment. When one is enraged, he can turn against his best friend, his 
closest ally, and even his own parents! Esav, who spent his first 63 years in 
undying adulation of his father, changed his focus in a burst of emotion. 
Now, instead of worrying about his father’s fare, he awaited the day of his 
farewell. All in anticipation of the revenge he would take on Yaakov. 
When passions perverse our priorities, and obsessions skew our vision, 
friends become foes and alliance becomes defiance. In the quest for 
paranoiac revenge, everyone is an enemy even your own parents. But 
mostly your own self. 
Dedicated lezecher nishmat our zeida Avraham Yehoshua Heshel ben 
Yehuda Hacohen – 7 Kislev sponsored by Miriam, Josh, Tamar & Shlomo 
Hauser 
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We read in our Parashah how Esav sold the Bechorah / birthright for a bowl 
of stew. That section of the Parashah concludes: “ Yaakov gave Esav bread 
and lentil stew, and he ate and drank, got up and left; thus, Esav spurned 
the Bechorah.” R’ Avraham Yoffen z”l (1887-1970; rosh yeshiva of the 
Novardok Yeshiva in Bialystok, Poland; New York and Yerushalayim) 
explains that until Esav finished eating and left, we could have judged him 
favorably. Perhaps he traded the Bechorah for stew because he genuinely 
believed that he was about to starve to death. Not so once he ate and left, 
without ever trying to retract the bargain that he had made. Now we can be 
confident that he in fact spurned the Bechorah. The Torah is not criticizing 
Esav for selling the birthright. Rather, he is criticized for his apathy toward 
the Bechorah. 
R’ Yoffen continues: If Esav had weighed the two sides of the question, if 
he had considered the issue with the proper seriousness, then even if his 
Yetzer Ha’ra had over-powered him and he had chosen the stew over the 
birthright, we would be able to justify his decision. However, Esav felt no 
inner conflict about giving up the Bechorah, which is an indication of how 
corrupt his way of thinking had become. 
Rashi z”l writes that when Esav said, “Look, I am going to die, so of what 
use to me is a birthright?” he meant, “I am afraid be the firstborn, because 
that would require me to serve as Kohen, with all its complicated 
Halachot.” This, too, demonstrates how corrupt Esav was, notes R’ Yoffen. 
Someone clever and brave enough to murder and pillage is not clever and 
brave enough to master complicated Halachot?! (Ha’mussar Ve’ha’da’at) 
“The first one emerged red, entirely like a hairy mantle; so they named 
him ‘Esav.’ After that his brother emerged with his hand grasping on to 
the eikev / heel of Esav, so he named him ‘Yaakov’.” (25:25-26) 
Why does the verse say regarding Esav, “They named him,” while of 
Yaakov it says, “He named him”? 
R’ Zalman Sorotzkin z”l (1881-1966; rabbi of Lutzk, Poland; later in Israel) 
answers: Esav was a very unusual-looking baby, and many curious people 
came to look at him. They all agreed that Esav was a fitting name for such 
a baby, as that name means “fully formed.” Yaakov was a normal-looking 
baby, so no one paid attention to him. Only his father named him. (Oznayim 
La’Torah) 
Rashi z”l writes about Yaakov: “The Holy One, blessed be He, so named 
him. Another explanation is: his father called him Yaakov because he was 
grasping Esav’s heel.” 
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R’ Pinchas ben Pilta z”l (rabbi of Wlodowa, Poland; died 1663) asks: Rashi 
explains that Yitzchak called his son “Yaakov” because he was grasping 
Esav’s heel. Why doesn’t Rashi say that Hashem called the child “Yaakov” 
for that reason? 
He answers: Maybe, in fact, Hashem called him Yaakov for a different 
reason, i.e., because he was destined l’akov / to outwit Esav (see below). In 
contrast, it is obvious from our Parashah that Yitzchak did not know what 
interactions Yaakov and Esav would have, so he could not have named 
Yaakov with that reason in mind. 
In this light, R’ Pinchas adds, we can understand the verse (27:36): “[Esav] 
said, ‘Is it because He named him “Yaakov” that he outwitted me these two 
times? — He took away my birthright and now he took away my 
blessing!’” [Esav did not say, “You named him Yaakov,” but rather “He 
named him Yaakov,” referring to Hashem.] Esav meant: I understand that 
Yaakov’s name indicates that he was destined to outwit me, but did he have 
to outwit me twice? Hashem’s decree would have been fulfilled if Yaakov 
had outwitted me only once. (Berit Shalom) 
R’ Ovadiah Sforno z”l (1470-1550; Italy) offers a different reason for why 
Hashem named our patriarch “Yaakov.” He writes: [The eikev / heel is the 
“end” of the person.] Yaakov’s name alludes to the fact that his descendants 
will be the nation that remains at the end of time, as is written (Yirmiyah 
46:28), “I shall make an end of all the nations where I have scattered you; 
[but] of you I shall not make an end.” (Be’ur Seforno) 
“Yaakov was an ish tam / wholesome man.” (25:27) 
The word “tam” literally means perfect or complete. R’ Yechezkel Sarna 
z”l (1890–1969; Rosh Yeshiva of the Chevron Yeshiva) observes that there 
is a Mitzvah (Devarim 18:13), “Be tamim!” R’ Sarna explains: 
One might brush-aside his inadvertent sins, saying, “It was an accident. I 
didn’t mean it, so how much can it count?” However, just as one who 
breaks his wrist by accident is no longer perfect in a physical sense, so one 
who sins, even inadvertently, is no longer perfect in a spiritual sense. The 
mitzvah to be tamim instructs us that it is a blemish on one’s soul if he lets 
his spiritual guard down even to a limited extent. (Daliot Yechezkel Vol. II, 
p. 24) 
“Yitzchak loved Esav, for game was in his mouth.” (25:28) 
R’ Mordechai HaKohen z”l (1523–1598; Tzefat, Eretz Yisrael; later, rabbi 
of Aleppo, Syria) asks: Yitzchak was a wealthy man; why did he need Esav 
to hunt for him? Rather, this verse should be read as follows: Yitzchak 
expressed love for Esav in the hope that Esav would repent. Esav was the 
“game” in Yitzchak’s mouth, not the other way around. This is why 
Yitzchak was so soft-spoken with Esav, as we read: “He summoned Esav, 
his older son, and said to him, ‘My son’.” (27:1); “He said, ‘Here I am; who 
are you, my son?’” (27:18); etc. 
Alternatively, suggests R’ Mordechai, Yitzchak expressed more love for 
Esav than for Yaakov in order to create jealousy between them, so that 
Yaakov would keep his distance from Esav and not be influenced by him. 
In light of either of the above explanations, continues R’ Mordechai, we 
can understand why the verse does not say, “Yitzchak loves Esav” (in 
present tense), as it says, “Rivka loves Yaakov.” Rivka’s love for Yaakov 
had a spiritual foundation and therefore is permanent. Yitzchak’s love for 
Esav was intended to satisfy a need that existed at the moment. (Siftei 
Kohen) 
“All the wells that his father’s servants had dug in the days of Avraham 
his father, the Pelishtim stopped up, and they filled them with earth.” 
(26:15) 
Why did the Pelishtim fill up the wells that Avraham dug? R’ Yehonatan 
Eyebuschutz z”l (Central Europe; 1690-1764) explains: 
We read (20:1), “Avraham journeyed from there to the region of the south 
and settled between Kadesh and Shur, and he sojourned in Gerar.” Rashi 
z”l explains: “When Avraham observed that the cities [of Sdom and 
Amorah] had been destroyed and travelers ceased to pass by he went away 
from there.” Avraham–and, likewise, Yitzchak–wanted to live in a place 
where there were travelers so that they could perform chessed and teach 
people about Hashem. Avraham dug wells in order to encourage travelers 
to pass that way. The Pelishtim stopped up the wells to foil Avraham’s 
plans and prevent him from spreading knowledge of Hashem. (Tiferet 
Yehonatan) 
A Torah Tour of the Holy Land 
“Yitzchak settled in Gerar.” (26:6) 
“Avraham journeyed from there to the region of the south and settled 
between Kadesh and Shur, and he sojourned in Gerar.” (20:1) 

R’ Yehosef Schwartz z”l (1805-1865; Germany and Eretz Yisrael; Torah 
scholar and geographer) writes: “Shur” is outside of Eretz Yisrael to the 
east, while “Gerar” clearly is in the western part of Eretz Yisrael. Therefore, 
we are forced to interpret the verse as saying that Avraham first settled 
between Kadesh and Shur, and later sojourned in Gerar. R’ Schwartz adds: 
Among the evidence that Gerar is in Eretz Yisrael is the fact that the 
Romans called the area around Be’er Sheva “the district of Gerar.” Today, 
[in 1845, when R’ Schwartz published his work], we have no inkling of 
Gerar’s location. [However, a footnote to the third edition of R’ Schwartz’s 
work identifies Gerar as “Uhm Jerar” south of Gaza.] (Tevuot Ha’aretz 
p.150) 
Rashi z”l writes (in our Parashah – 26:2) that Yitzchak thought of going 
down to Egypt as his father Avraham had done in time of famine, but 
Hashem said to him, “Do not go down to Egypt, for you are an unblemished 
burnt-offering [because he was offered as a sacrifice at the Akeidah], and 
residence outside of the Holy Land is not befitting you.” Instead, the Torah 
relates, Yitzchak went to Gerar in the land of the Pelishtim. 
R’ Yoel Teitelbaum z”l (1887-1979; Satmar Rebbe) writes: The Gemara 
(Ketubot 110b) teaches, “Anyone who lives outside of Eretz Yisrael is akin 
to an idol worshiper.” The Gemara learns this from the future King David’s 
statement, said when he was fleeing from King Shaul (Shmuel I 26:19), 
“They have driven me away today from attaching myself to the heritage of 
Hashem, as if to say, ‘Go worship the gods of others’.” David was chased 
out of Eretz Yisrael, and he equated it with being told to worship idols. 
This is difficult to understand, however, the Satmar Rebbe notes. David 
made this statement when he was hiding in the lands of the Pelishtim. But, 
according to Rashi, that must be part of Eretz Yisrael, or Yitzchak could 
not have gone there! We must conclude, the Satmar Rebbe answers, that 
living in a part of Eretz Yisrael which is controlled by idolators is 
equivalent to living in the diaspora. (Va’yoel Moshe Part I, ch.5, p.25) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
What We Should Care About 
In Parshas Toldos, we see that Esav was willing to sell to Yaakov all of his 
spiritual privileges as a firstborn (the “bechora“) in order to receive some 
lentil soup. Although it seems surprising that he could give up something 
as great as the bechora for so little in return, the Medrash (Yalkut Shimoni 
Bereishis 25:34) reveals that Yaakov and Esav had in fact made a similar 
exchange even earlier. 
The Medrash relates that while the two were still fetuses in RIvka Imeinu’s 
womb, Yaakov offered to give Esav his share in olam hazeh, and Yaakov 
would take Esav’s share in olam haba in return. Yaakov explained that in 
olam hazeh people eat and drink, they marry and build families, but olam 
haba is a purely spiritual world where none of that exists. Esav accepted 
Yaakov’s offer. 
Rav Yerucham Brodiansky asks, Chazal (Niddah 30b) teach us that the 
fetus is a spiritual being entirely unconnected to this world. While it is in 
the womb, it learns the entire Torah from an angel. Why, as a fetus, would 
Esav have agreed to forego olam haba in order to get olam hazeh? If it is 
difficult to understand how Esav could sell his bechora for a meal, it seems 
impossible to understand how Esav, as a spiritual fetus, could sell his entire 
share in olam haba! 
Explains Rav Brodiansky, Esav did not intend to forfeit his share in olam 
haba; rather, he felt that olam haba comes automatically. If one fulfills 
mitzvos, he receives spiritual reward. Therefore, there is no need to be 
concerned about one’s portion in olam haba. As for olam hazeh, however, 
Esav knew that this world can be a place of suffering, as we see at times 
instances of “tzaddik vera lo,” where the lives of righteous people are filled 
with hardships. It was this that concerned Esav. He did not want to miss out 
on the pleasures of olam hazeh. This was his focus. 
Only, throughout his life, Esav faced situations that demonstrated that he 
was far too focused on olam hazeh, and outright negligent of olam haba. 
Selling the birthright is a prime example. Esav felt: “I’m hungry. I need to 
eat. If it’s a choice between eating and the bechora, then there’s really no 
choice — I have to eat!” Moreover, Esav “scorned” the bechora, saying: 
“What does it offer me anyway? The opportunity to do special mitzvos? 
But if one fails to do these mitzvos correctly, he can be punished with 
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death! The bechora will endanger my portion in olam hazeh. I’m better off 
without it!” (Rashi Bereishis 25:32). 
The Torah later states that Esav married at age 40, and Rashi (ibid. 26:34) 
explains that he waited until this age because this was the age that his father, 
Yitzhak, had married. This seems admirable, that Esav first sought to build 
himself up and prepare for marriage as did Yitzchak. Only, the reality was 
not so simple. Esav had long since been engaging in sinful relationships 
with women. On the one hand, he wanted a share in the spiritual greatness 
of his father, but on the other hand, he was unwilling to forego what he 
perceived as material pleasures, even though his behavior flew in the face 
of everything his father stood for. 
The same happened when Esav realized that his Canaanite wives were a 
source of grief to his parents. What did he do? He went and married 
Machalas, the daughter of Yishmael (ibid. 28:8), thinking that this would 
find favor in his father’s eyes. Only, he did not divorce his Canaanite wives! 
Again, Esav did value the idea of living a life of spiritual integrity. 
However, he could not separate himself from the pleasures of this world 
enough to do more than pay minimal lip service to this ideal. 
The error of Esav’s ways is a lesson for us. Even though we have to exist 
and function in olam hazeh, our prime concern should be olam haba, and 
we must never let concerns for our transitory portion in this world outweigh 
what needs doing to procure a portion in olam haba. 
How do we do this? 
The first step, advises Rav Brodiansky, is to “feel our neshama.” In order 
to help us focus on the spiritual world, we need to recognize our spiritual 
side and live with this awareness. He suggests that we reflect on certain 
spiritual desires we have, such as the desire to give. From where does such 
a desire emanate? The body stands only to lose by giving. Rather, our will 
to give is an intimation of the soul and its yearnings. 
We also feel a desire to improve ourselves and reach perfection. 
Conversely, we know deep inside that the satisfaction we feel in material 
desires is short-lived at best. Our soul gets no satisfaction from material 
pleasures. 
The Steipler would note that even irreligious people feel good about 
themselves after doing a mitzvah, sometimes even if it’s a mitzvah that was 
very easy for them to do. 
Lastly, the desire shared by all of humanity to leave behind descendants 
after leaving this world is an intimation of our G-dly soul and its yearning 
for eternality. 
Reflect on these ideas, says Rav Brodiansky, and you will deepen your 
awareness that you are a neshama whose ultimate destination is olam haba. 
This will keep you focused on the tachlis, and prevent you from making 
Esav’s error of becoming overly connected to olam hazeh. 
The Rosh (Orchos Chaim 32) would say that to keep focused on our 
ultimate place in olam haba, we should remind ourselves daily that a time 
will come when our soul will take leave of its body and have to give an 
accounting for its actions here in this world. Therefore, one should try 
always to prepare himself for that with mitzvos and maasim tovim. 
The Mesilas Yesharim (4) notes that there are levels of reward in olam 
haba, and if we don’t work to reach as many spiritual achievements as we 
can, we will find ourselves at a lower level. Even in this transitory world, 
we are upset when we find ourselves in positions we feel are beneath our 
dignity. How much more pain will we feel to be denied the place we should 
have earned for ourselves in olam haba, and that pain will be for eternity! 
The Steipler would encourage parents to raise these ideas even with young 
children. “A child has to know that there is such a thing as Gan Eden and 
Gehinom, that there will be a final judgment and he has to prepare himself 
for it. If a parent doesn’t teach this to his children, he is neglecting an 
essential part of his mitzvah to educate them.” 
Some time ago, I was attending a simcha where I met an elderly man who 
was confined to a wheelchair. We got into a conversation, and he told me 
something unforgettable: 
“Several years ago, I became ill and fell into a coma. I was in a coma for 
several months, and during that time, I remember clearly that I was present 
at my final judgment in Shamayim. I was watching the din unfold, and 
things were not going in my favor. As this was going on, I saw people 
davening for me. Every prayer of theirs, and all the learning that was being 
done in certain batei medrash for the sake of my recovery, was somehow 
helping my judgment. I don’t know how it happened, but somehow I was 
allowed to come back to this world, and I decided from then on to try to do 
every mitzvah in the best possible way.” 
May we successfully prepare for olam haba! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Toldos - The Original Fire 
And these are the (Toldos) generations of Yitzchok the son of Avraham; 
Avraham begot Yitzchok. (Breishis 25:19) 
Last year my wife and I were away at a Shabbaton for Parshas Toldos. In 
Shul on Shabbos morning, we were waiting for designated Torah reader to 
arrive and the Rabbi jumped up and started stalling for time. It was obvious 
he had not planned to speak. So for about five minutes or so it seemed he 
was rambling in search of a coherent thread. 
People were looking at their watches and studying the back door where the 
Baal Koreh was expected to enter. In the meantime he dropped a pearl that 
I have come to appreciate more and more. It was a cute question, one I had 
never heard before, with a punchy answer that left a ringing in my ears. 
Why is this week’s Parsha appropriately called “Toldos”? What should it 
be called? We find the same construction by Parshas Noach. “And these 
are the generations of Noach…” That Parsha is titled “Noach”. Therefore, 
this week’s Parsha should be called “Yitzchok” or that Parsha should be 
called “Toldos” as well. 
Why is this Parsha called “Noach” and the other Prasha called “Toldos”? 
If they both begin with, “these are the (Toldos) generations of…” They 
should have the same name! Hmmmm! 
The answer he gave went something like this. The story of Noach was about 
what happened to Noach. He found favor with Hashem, he built an ark, his 
family was saved, and the world began to repopulate again until the spot 
light of history shifted to Avraham and his family. 
These are the generations of Noach, Noach…. Noach was vulnerable to 
criticism for having failed to reach out to rescue the people of his 
generation. The (Toldos) generations of Noach is Noach… 
The Avos, Avraham and Yitzchok were not interested in mere survival. 
They we involved in a multi-generational project to deliver the recognition 
of Hashem Echod – One G-d, to the entire world. This mission would take 
the whole of human history to accomplish. It wasn’t going to happen in 
Avraham’s or Yitzchok’s lifetime. Their focus, the goal of their existence 
was not for or about themselves. Rather they were involved with paving a 
way to the future. Their reason for being was for Toldos- generations. 
Subsequently, for all of Jewish history, devoted parents are living to pass 
the baton to a generation that would successfully pass a baton till the last 
syllable of recorded history. 
Rabbi Simcha Wasserman ztl. had a profound ability to encapsulate large 
subjects in a few brief words. I once heard him present the following 
analogy which he delivered in his sweet- broken yet sufficiently articulate 
English. “Suppose someone would invent a synthetic potato that tasted and 
smelled and looked like a real potato. How would be ever be able to tell the 
difference between the real one and the imposter? Simple! Just put them in 
the ground. The real potato will produce a potato.” The goal of parenting is 
to be that type of potato that produces a potato- that produces another 
potato. 
This may be just a different way of saying the same thing, but I would like 
to say that the highest goal of parenting and all Torah education is to create 
a Kli Rishon. Allow me to briefly explain. A pot of food on a fire on 
Shabbos is called a Kli Rishon, a first generation of hot food. When that 
soup, let us say, is poured into a bowl, the bowl is categorized as a Kli 
Sheni, a second generation vessel. And so it goes with each dish further 
from the heat source. The temperature is continually diminishing until it is 
lukewarm and then eventual cold. The only way to regain the first fiery 
experience is to educate so as to recreate another Kli Rishon, a generation 
with the original fire. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Toledot: Understanding the Story of Yishak’s Blessing 
The story told in Parashat Toledot of the blessing which Yishak wished to 
give to Esav undoubtedly ranks among the most difficult stories in the 
entire Torah. Many questions arise when studying this story. First and 
foremost, how is it possible that Yishak decided to grant his blessing to 
Esav, instead of Yaakob? Could we possibly imagine that Yishak, one of 
our nation’s three patriarchs, was blind to Esav’s wicked nature? Yaakob 
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was a “dweller of tents,” a diligent student of Torah. Why would Yishak 
prefer to bless Esav? 
Ribka’s involvement also requires explanation. If we look at the content of 
the blessing which Yishak gave Yaakob – thinking he was Esav – we see 
that he blessed him with material prosperity. He blessed him that G-d 
should grant him “from the dew of the heavens and from the fat of the earth, 
and an abundance of grain and wine.” Why was Ribka so insistent that 
Yaakob receive this blessing? Yaakob, as mentioned, was devoted to Torah 
study, to a life of spirituality. Did he really need a blessing of wealth? Can 
we imagine anybody trying to encourage Hacham Ovadia Yosef ZT”L to 
receive a blessing that he should own a luxury car and a large private 
swimming pool? At first glance, this is precisely what happens in our 
Parasha – Ribka urges Yaakob, who devoted himself exclusively to Torah 
learning, to disguise as Esav so he could receive a blessing of wealth. 
The Imreh Noam (Rav Meir Horowitz of Dzikov (1819-1877) answers 
these questions by postulating that Yishak envisioned Yaakob and Esav, 
and their descendants, following the arrangement that would later be 
followed by the tribes of Yissachar and Zevulun. In Yaakob’s blessings to 
his sons, he foresaw that the tribe of Yissachar would diligently devote 
itself to Torah study, and would be supported by Zebulun, who would work 
as merchants and earn money. Yishak figured that this system would be 
followed not within Am Yisrael, but by Yaakob and Esav. Meaning, all of 
Yaakob’s descendants would immerse themselves in Torah, and would be 
supported by Esav. Yishak made this assumption because already in his 
time, he was supported by Esav. Esav would hunt animals and feed Yishak. 
Naturally, then, Yishak assumed that this would continue in the future, with 
Esav working and supporting Yaakob, who would immerse himself in full-
time Torah learning. 
This was Yishak’s intent in granting Esav a special blessing of material 
prosperity. He wanted to bless Esav that he would enjoy financial success 
so he could support both himself and his brother. Yishak’s saw Esav and 
his descendants as the supporters of Yaakob and his descendants, and he 
therefore blessed Esav with wealth. 
Ribka, however, knew that this would not work. She understood Esav’s true 
nature, that he had no intention of supporting his brother. There was no 
question in her mind – and she was correct – that if Esav would be blessed 
with wealth, he would keep it to himself, and not support Yaakob. 
Therefore, Ribka needed to do everything possible to ensure that Yaakob 
would receive this blessing. If the blessing of material prosperity would go 
to Esav, Yaakob and his offspring would be left impoverished, without a 
source of sustenance, because Esav and his descendants would not support 
them. Ribka thus knew that Yaakob needed to receive both blessings – 
spiritual greatness and material success – which would be divided among 
his descendants, some of whom would earn money and lend support to the 
others who immersed themselves in Torah. Esav, she realized, could not be 
relied upon to support Yaakob. 
It turns out, then, that Ribka acted as she did for the vital purpose of saving 
Torah learning. If Esav had received the blessing of wealth, and Yaakob 
hadn’t, then Yaakob’s descendants would be left with only spirituality, 
without the material means they needed to support themselves. 
The message of this explanation of the story is that any wealth Am Yisrael 
enjoys has been given to us for the purpose of supporting Torah study. We 
have always had a scholarly class immersing itself in learning and being 
supported by the rest of the nation, and this arrangement must always be 
continued. Those who have been blessed with material wealth owe their 
success to Yishak’s blessing – which was granted to Yaakob solely for the 
purpose of supporting Torah and ensuring that it will be preserved among 
our nation for all eternity. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Toldot 
29 Cheshvan 5778 /November 18, 2017 Daf Yomi: Makkos 13 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And Edward 
Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 

How Old Are You? 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
There are no scientific discoveries for stopping the clock on aging. No 
medical formula for keeping ourselves physically young or maintaining our 
youth. 

But yes, there are plethora of advertisements and multi-million dollar 
businesses for products that will aid in “appearing young”. There are 
creams that remove wrinkles from our skin, coloring or removing white or 
grey hair, wigs and toupees to cover loss of hair. Many individuals work 
very hard at exercising and dieting to keep them from “looking old”. All of 
these solutions are geared to make us “appear youthful”, but none, can turn 
back or stop the clock of aging. And anyone unhappy with the aging 
appearance has Avraham Avinu to thank for it. 
Avraham actually requested an elderly appearance. The Midrash tells us 
that Avraham and Yitzchak looked so much alike [Rashi 25:19], which 
prompted Avraham to say: “Master of the universe, a father and son will 
come into a town and people will not know who the father is and who is 
the son, in order to give proper respect to the elderly of the two”. For until 
the time of Avraham, people did not show their age. No one had gray hair, 
no one had arthritis, and no one had to use a cane or walker. The aging 
factor was just not apparent amongst people. So Avraham complained 
about the situation. He begged the Ribbono Shel Olam to institute a new 
phenomenon in the world—that of “aging”. Avraham argued that if an 
older person was “crowned” with the physical signs of old age, then he 
would get him the proper Kavod and respect he deserves. 
The Ribbono Shel Olam listened and acquiesced to Avraham’s request and 
told him that this new phenomenon would begin with him. The first place 
where “ziknah” is mentioned in the Torah [24:1] “AND AVRAHAM WAS 
ZAKEIN, [OLD], coming of days” 
As we get up in years and we see and feel the signs of old age, we begin to 
wonder—was this such a great idea that Avraham came up with? 
Obviously, it was a good idea because HaShem responded to Avraham 
“DAVAR TOV TA’VATA” , you have asked for something worthwhile”. 
Why is it so important that old age be recognizable? Why would it not have 
been sufficient if the world had continued as it were—with on difference 
between one who was 18 and one who was 81? 
The Torah tells us “Sh’al Avicha ve’ya’ged’cha; zekeinecha ve’yomru 
lach” “Ask your father and he will tell you; your elders and they will relate 
it to you” [Devarim 32:7]. It is a given that certain wisdom comes with 
experience and old age. According to Gemara Kiddushin [32b] the Mitzvah 
of “MIP’NEI SAI’VA TAKUM”, “you shall rise before an old person” 
[VaYikra 19:32] applies to any old person. As a matter of fact, the great 
Rabbi Yochanan used to get up even when an elderly Gentile would pass 
by. He explained to his students that even such a person has witnessed many 
events in his lifetime and he has many experiences that inevitably give him 
a degree of wisdom. The Torah wants us to recognize that wisdom which 
accrues only through old age. 
With all our complaints about old age and all the troubles associated with 
it, let us dLet us wear these badges with dignity and pride, after all, the 
Ribbono Shel HaOlam thought it was indeed good and worthwhile. Shabbat 
Shalom from Yerushalayim. 

Making Sense 
By Rabbi Yoel Schonfeld 

Mara D'atra, Young Israel of Kew Gardens Hills, NY 
Several years ago I attended an Agudath Israel convention over 
Thanksgiving weekend when the Torah portion was Toldot. That motzei 
Shabbat, Rav Moshe Feinstein zt”l addressed the audience via a video 
hook-up. Rav Moshe posed an interesting question: We are told that Rivka 
suffered during her pregnancy with Yaakov and Esav. The children 
struggled within her, upon which she wondered, “why am I alive?” And 
she went to inquire of HaShem. The response Rivka received was: “Two 
nations are in your womb...” 
It seems the response somehow soothed Rivka and helped her to withstand 
her difficult pregnancy. Why was that? Now that Rivka heard the prophecy 
of the two nations, how did that contribute to the end of her suffering? 
Didn’t the struggle continue for the duration of her pregnancy? Rav Moshe 
explained that people’s nature enables them to tolerate a painful situation 
if they can be given some kind of logical explanation for their suffering. 
Undergoing duress without a semblance of purpose makes the suffering all 
the greater. As soon as Rivka was given a reason for her suffering, her 
condition improved. 
The need to be rational is sometimes irrational. Following the assassination 
of President John F. Kennedy in 1963, conspiracy theories abounded and 
they are floated to this very day. The controversial movie producer, Oliver 
Stone, had it all worked out in the movie “JFK” that presumed the CIA was 
behind the assassination plot. Why the reason for all the conspiracies? It is 



  14                                                     IaaBtu!uwemwu!– trcdk trcd ihc!
because people cannot accept the fact that a President of the United States 
of America was shot to death simply because some deranged loner felt like 
killing him. It is too simple; there has to be a more logical explanation, even 
if it defies all logic. 
In Parshat Toldot, we find that when a person realizes his long-held beliefs 
are exposed as baseless, he can become terrified. When Yitzchok is faced 
with the fact that he was duped by a silly charade perpetrated by his son, 
Yaakov, he shudders. 
Chazal say that the gates of Gehennim opened before him. Both Rav Chaim 
Shmuelevitz and Rav Hirsch explain that Yitzchok’s horrified reaction was 
because he was suddenly confronted with the realization that he had been 
living a life of delusion. His belief system was wrong! He was easily fooled 
by Yaakov in a childish masquerade, and throughout his life, he was also 
likely fooled by Esav. Rivka was right, and he was wrong. An entire belief 
system trashed. How agonizing for thinking humans to endure. 
But we are called upon to acknowledge that sometimes our belief system 
might be brought into question, and we should just accept it. One of the 
basic tenants of our beliefs is schar v’onesh ─ reward and punishment 
which seems to mean that the righteous will receive their just reward, while 
the wicked will meet their punishment. But we know this is not the way of 
the world. 
As we understand it, theodicy, (why G-d permits the manifestation of evil) 
has been vexing men as great as Moshe Rabbeinu. Why do the wicked 
prosper and the righteous suffer? The rabbis never claimed to have the 
answer. In Pirke Avot [4:19] Rabbi Yonai says unapologetically, “it is not 
in our hands, not the tranquility of the wicked, not the suffering of the 
righteous.” As the Bartenura explains, “we do not, in our galut (diaspora), 
experience all of G-d’s system of justice.” That’s it. We cannot drive 
ourselves mad trying to figure out the ways of the Almighty. 
When a calamity occurs, many in our community feel the need to find a 
rationale for its cause. Lack of tzniut (modesty), a missing mezzuzah, same-
sex marriage – these are some of the popular reasonings used to explain the 
inexplicable. 
Yes, it is difficult to face the reality that many of the teachings we grew up 
with will sometimes be open to challenge. But, the most rational response 
to each challenge is to accept the irrational truth that G-d lets them happen, 
and we will never know why. If such reasoning was good enough for Rabbi 
Yonai, it should be good enough for us! 
But I will share one experience that clearly taught me that, in our limited 
scope as mortal beings, we do not see what HaShem, in His infinite 
wisdom, sees. I was once well acquainted with a certain individual, a 
middle-aged person, who was an extremely likable, even lovable, Jew. 
People considered him to be knowledgeable in his field and a caring and 
giving human being – a true person of chessed and kindness. This, indeed, 
was the truth. 
Yet, he had a side that no one knew − except for me and perhaps three 
others. It appeared that this person was involved in a scandalous act that for 
a particular reason was brought to my attention. I was incredulous. But the 
facts were the facts. 
While still vibrant and full of life, this person died and at the levaya 
(funeral) there were the usual fitting and appropriate eulogies. People were 
sobbing, shedding tears for a “great person.” After the funeral, I walked 
away thinking the people in attendance had likely been wondering how 
HaShem could deprive the world of such a special person. Yet I knew there 
was another side to the story. No, it wasn’t that I determined that this person 
deserved to die (G-d forbid). Believe me, many people have done similar 
or worse and are still here; and I am certainly in no position to judge. 
My point is that, just like with this case, I knew what others did not. So, 
too, G-d is always in the position to see what we mortals do not. Shabbat 
Shalom. 

The Weekly Sidra - "In Control of Emotion" 
By Rabbi Moshe Greebel Z"L 

Associate Member, Young Israel Council of Rabbis 
It is most interesting to note that the very first person to be designated with 
the attribute of ‘T’mimus’ (total purity) by HaKadosh Baruch Hu was 
Noach: 
“These are the generations of Noach; Noah was a Tzadik (righteous person) 
and totally pure in his generations, and Noach walked with G-d.” (B’raishis 
6:9) 
The second person in the Torah designated with T’mimus is Avraham 
Avinu: 

“And when Avram (his name at the time) was ninety nine years old, 
HaShem appeared to Avram, and said to him, ‘I am the Almighty G-d; walk 
before Me, and be totally pure.’” (ibid. 17:1) 
Yet, in this week’s Sidra we see that when it comes to Ya’akov Avinu, the 
expression of T’mimus is altered into the following for the first time: 
“And the boys grew; and Aisav knew trapping, a man of the field; and 
Ya’akov was a man of total purity, living in tents.” (ibid. 25:27) 
In LaShon HaKodesh (holy tongue), the underlined expression would be 
‘Ish Tam.’ Basically, not only is Ya’akov designated with the 
complimentary term T’mimus, he is also designated with the term ‘Ish’ 
(man), which is a Torah language of great prominence. Why should this be 
so? For an answer to this question, we turn to the words of the renown 
Admur (Chassidic master) Rav Ya’akov Yitzchak Horowitz (also known 
as the Chozeh [seer] of Lublin 1745- 1815) of blessed memory. 
The Chozeh begins with the commentary of Rashi on the above Passuk 
(verse): 
“(Ya’akov was) a man of total purity….. he was not expert in all these 
matters…..” 
Momentarily interrupting the flow of Rashi, ‘these matters’ refer to what 
Rashi previously said of Aisav: 
“And Aisav knew trapping….. How to trap and deceive his father with his 
mouth.” 
Let us return to the conclusion of Rashi: 
“….. Rather, his (Ya’akov’s) heart was like his mouth (honest and pure). 
One who is quick not to deceive is referred to as Tam (totally pure).” 
In reality, put forth the Chozeh, it is obligatory upon every Jew to master 
his emotions to the point where he can exploit them to their best use at any 
time and under any circumstance. But, there is more continued the Chozeh. 
For, being in total control of his emotions, means that even an unpleasant 
emotion can at times be exploited into an act which is L’Shem Shamayim 
(for the sake of heaven), as we see from the Midrash Koheles Rabbah 7-25: 
“Rabban Shimon Ben Lakish said, ‘Whoever shows himself merciful in 
circumstances where he should be cruel, in the end becomes cruel when he 
should be merciful…..’” 
Basically then, the fact that Rabban Shimon stated, “In circumstances 
where he should be cruel,” means that the distasteful emotion of being cruel 
can at rare times, be used L’Shem Shamayim. As an example of this, the 
Midrash will offer Shaul HaMelech as someone who confounded the 
emotions of cruelty and compassion. When Shaul HaMelech was 
commanded to wipe out all traces of Amalek (humans, cattle, etc.) by 
Shmuel HaNavi (the prophet), the result was as follows: 
“But Shaul and the people were compassionate to Agag (king of Amalek), 
and the best of the sheep, and of the oxen, and of the fatlings, and the lambs, 
and all that was good, and would not completely destroy them; but every 
thing that was despised and worthless, that they destroyed completely.” 
(Shmuel I 15:9) 
Of course, Shaul’s misplaced emotion of compassion at this time draws the 
disapproval of HaKadosh Baruch Hu: 
“I regret that I have set up Shaul to be king; for he is turned back from 
following Me, and has not performed My commandments. And it grieved 
Shmuel; and he cried to HaShem all night.” (ibid. 15:11) 
Not having wiped out all trace of Amalek as he was commanded, Shaul 
HaMelech turned from HaKadosh Baruch Hu. That is, when he should have 
been cruel, he was compassionate. The Midrash now continues with how 
in the end, Shaul actually became cruel when he should have been 
compassionate” 
“….. Where have we that Shaul was cruel when he should have been 
compassionate? As it is said, ‘And Nov, the city of the Kohanim, smote he 
(Shaul) with the edge of the sword, both men and women, children and 
sucklings, and oxen, and asses, and sheep (ibid. 22:19).’ And Nov should 
not have been treated like the seed of Amalek.” 
Because the city of Nov, in which was the Mishkan (Tabernacle) at the 
time, shielded Dovid, whom Shaul was trying to kill, Shaul’s army lay total 
waste to everyone in the city. Because Shaul was compassionate to Amalek 
when he should have been cruel, he wound up being cruel to Nov, when he 
should have been compassionate. 
Only aspiring to being compassionate is insufficient, for, one must also be 
so completely in control of his compassion to the point where he is capable 
of exploiting it when necessary. 
Hence, reasons the Chozeh, that is why Ya’akov is referred to as ‘Ish Tam’ 
(a man of total purity). For, he certainly was an ‘Ish,’ a man in perfect 
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control of his emotions. That is, he knew how to fittingly exploit his 
emotions, even utilizing the deception of another L’Shem Shamayim, as 
when he had to acquire the birthright from his brother Aisav. 
And so, concludes the Chozeh, because Ya’akov was quite well versed in 
the art of deception and being very sly, the Torah did not want us to get the 
wrong idea of him, G-d forbid. For, he only used that art of deception when 
forced and absolutely necessary, and at no other time. Therefore, regardless 
of such capabilities, the Torah gives Ya’akov the designation of ‘Ish Tam,’ 
a man, or a master in complete control of his total purity. 
While it would be quite presumptuous to compare ourselves with the Avos 
(patriarchs), it is nevertheless, essential to learn from them, especially in 
the manner of how to comport ourselves in this exercise called life when 
emotions are involved. 
“Speak when you are angry, and you’ll make the best speech you’ll ever 
regret,” was said by Canadian educator Lawrence J. Peters. Controlling our 
emotions is a commendable endeavor to say the least. Yet, there is a level 
even more lofty than this, whereby even unsavory emotions can be used 
L’Shem Shamayim. The name of the game, it would seem, is control in all 
things. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

“The Ends Do Not Justify the Means" 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
When we think of the greatest purchases of all time, the transactions that 
come to mind would probably include the Louisiana purchase in 1803, the 
U.S. purchase of Alaska from Russia in 1867, and l’havdil of course… 
Yaakov’s purchase of the b’chora (first-born status) from Esav. In 
exchange for a rather un-festive meal, Esav parted with the first born 
privileges, including the honor of serving in the Beis Hamikdash, and the 
lion’s share of the material brachos which had been transmitted from 
Avrohom to Yitzchak. 
The mfarshim discuss the legality of this transaction insofar as it pertains 
to legal status in addition to monetary implications (i.e. Can a yisroel 
purchase the status of a kohen?) and several answers are given on this point, 
which are not the focus of today’s article. 
Regardless of the legal mechanics involved, it was certainly the deal of a 
lifetime for Yaakov and his descendants. The Daas Zkainim addresses 
Yaakov’s motivation and permissibility to engage in this deal. He explains 
[as the posuk concludes] that Esav had no respect for the privileges of 
b’chora, and he even disgraced it. Yaakov, in order to prevent the holiness 
of the b’chora from being further denigrated, stepped forward and 
purchased it from Esav so that its holy status -and the future avodah 
associated with the bechora- would be properly honored. Tosfos quotes R’ 
Yehuda HaChasid that from this incident we learn that if one sees a sefer 
torah or other holy object in the hands of an evil man [and he is treating in 
inappropriately], one is permitted to trick him and obtain the sefer torah 
from him. We learn this from Yaakov who acquired the b’chora from Esav 
for less than its true worth. 
The wording of this Midrash is puzzling. Yaakov did not trick Esav at all. 
Esav requested food, Yaakov wanted the b’chora, Esav acquiesced, and the 
deal was consummated with the full agreement of both parties? Wherein 
exists any deception? Apparently R’ Yehuda Hachassid finds some element 
of trickery in a transaction where the seller (in this case Esav) is not fully 
aware of the value of the asset he possesses. Although he agreed to sell it, 
his lack of knowledge of the item’s true value constitutes a some 
disingenuousness on the part of the buyer. In ordinary situations, the buyer 
would be expected to apprise the seller of the true value of asset (although 
this may not seem intuitive to many of us who would prefer a “seller 
beware” policy). However since the disgrace of a dvar mitzvah is at stake, 
the halacha allows the buyer to accept the seller’s acquiescence and not 
deter him by highlighting the true value of the holy object he is selling. 
The question now shifts to R’ Yehuda Hachasid’s proof. How can we learn 
from Yaakov compromising on the “full disclosure expectation” to other 
situations like saving a sefer torah; here the stakes were much greater than 
any single mitzvah. Klal Yisroel’s future depended on receiving these 
brachos from Yitzchok. Had Esav received the brachos rather than Yaakov, 
Esav’s descendants would have been in a more powerful position than they 
are currently, and would have persecuted the Jews even more than they 
have throughout our history. Perhaps it was only because Klal Yisroel’s 
future was at stake that it was permissible for Yaakov to engage in this 

small degree of passive subterfuge, but in other circumstances, such as for 
an ordinary mitzvah, it would be forbidden? What is the proof of R’ Yehuda 
Hachassid? 
We must conclude from here that the decision as whether something is 
allowed or not allowed, honest or dishonest, ethical or unethical, needs to 
be independent of what the stakes are. If something is considered dishonest, 
then it would not become permissible even if the stakes were very high. 
This is also known as “The ends don’t justify the means”. Although we 
may tend to think that compromising our standards for important goals is 
appropriate, this Chazal teaches us otherwise. It is not our responsibility to 
accomplish Hashem’s goals for the world. It is our responsibility to follow 
the dictates of halacha in every situation, even if that seems to yield 
undesirable results. Hashem will then take care of arranging history and 
world events the way He wants them to unfold. Hence, if it would have 
been forbidden for Yaakov to withhold the true value of Esav’s bechora, 
then he would have been required ro disclose it, even though that would 
have jeopardized the sale of the brachos which Klal Yisroel desperately 
needed. The fact that Yaakov was allowed proceed with the sale, proves 
that halacha actually allows this to be done in order to save a holy object 
from being disgraced by an evil person. 
Sometimes we are faced with situations that require us to compromise our 
religious standards in order to achieve what we think is a worthwhile goal. 
We see here that unless specifically sanctioned halachically, it is not up to 
us to make such compromises. We need to do what is correct, and Hashem 
will worry about how to protect His world and His nation. 

The Role of the Jewish People in the World 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
In this week's parsha the Torah relates how Yaakov Avinu "stole" the 
brachos, the blessings, from his father Yitzchak Avinu that were really 
meant for his wicked brother Eisav. 
The story of Yaakov and Eisav is one of the most puzzling narratives of the 
entire Torah. From a very young age, Yaakov was righteous and developed 
into a diligent Torah scholar. By contrast, Eisav is described as a hunter, a 
man of violence who lived by his might and conquest. Chazal (Bava Basra 
16B) describe him very negatively as a murderer, idolater, and womanizer 
all rolled into one. A mere glance at the opening account of their lives 
(Breisheis 25:27), leaves us with very little question as to which one is 
deserving of being the progenitor of the Jewish Nation. 
The story takes a peculiar turn almost immediately. Whereas their mother 
Rivka Imeinu favors the righteous Yaakov, their father Yitzchak seemingly 
favors Eisav – “because his game was in his mouth” (25:28). Yitzchok 
desired to give the firstborn blessings to Eisav, apparently to designate him 
as his primary heir. How could Yitzchok have been so easily misled? Why 
didn’t Rivkah simply point out to him Eisav’s true nature? Couldn’t she 
have influenced him to favor Yaakov, the righteous brother? 
A careful reading of the pesukim shows us that this was not the case and 
Yitzchak was not really fooled by Eisav’s behavior. 
As Yitzchak approached old age, he asked Eisav to hunt and prepare him a 
meal so he may bless him before his passing. Yitzchak especially warns 
Eisav not to steal the animal and that he was to slaughter it properly (see 
Rashi to 27:4). We can understand from this that Yitzchak suspected that 
Eisav could engage in thievery and therefore admonished him so that he 
would not resort to theft when bringing food for Yitzchok. Yet for some 
unknown reason, Yitzchak favored Eisav as the more deserving son, the 
one worthy of receiving the brachos, blessings. What could possibly be the 
reason for this? 
Rivka, having overheard her husband’s instructions, wisely conceived a 
plan. She dressed Yaakov in furs to resemble Eisav’s hairy exterior and 
handed him cooked foods she had prepared herself. She then sent him in to 
receive the blessings in Eisav’s stead. Rather than leveling with her 
husband, Yitzchok, telling him the true nature of their wicked son Eisav, 
Rivka Imeinu tricks him into blessing the truly deserving son. 
Yaakov did as Rivkah directed him and he successfully received the 
blessings from Yitzchak, however, he nearly gave himself away in the 
process. This did not occur because Yaakov was a poor impersonator but 
because he did something Eisav would never have done. He used Hashem's 
name in his speech. As the Chazal point out (see Rashi) on the pasuk 
(Bereishis 27:21) ‘Gisha na ve’amushcha - Come close if you please, so I 
can touch you’ Yitzchak said to himself that it is not the practice of Eisav 
to have the Name of Heaven ‘Shagur befiv' - fluent in his mouth and 
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Yaakov attributed his quick arrival (after allegedly catching his hunt) 
because “the Lord Hashem chanced [the prey] before me (27:20). He 
acknowledged that Hashem was behind his success. This immediately 
aroused Yitzchak’s suspicions. This did not sound like the harsh and 
uncouth Eisav. He proceeded to ask Yaakov to come close so that he can 
feel his arms which thanks to Rivka’s disguise felt hairy like Eisav’s 
should. 
A question arises as to what Yaakov Avinu was thinking. After he went 
through all that trouble to hide his true identity from his father, and thought 
of every possible method his father might use to reveal who he really was, 
one would think that he would be a little more careful in his choice of 
words. The same way he thought it might be necessary to wear a goat skin 
on his arms, he should have been a bit more careful to use the same 
mannerisms of speech as Eisav, and to leave Hashem’s name out of his 
conversations for a while. This apparent slip of the tongue almost cost him 
his life and the future of the Jewish people! 
My ancestor Rabbi Asher of Stolin (1760-1828) explains Rashi’s words 
“Shagur befiv" -fluent in his mouth”, not to mean fluent as is simply read 
but rather from the words of the Gemara (Sanhedrin 104A) ‘shigra tanura 
vekilsa- she ignited the oven and incinerated it’. What Rashi is saying is 
that Yaakov said the words ‘the Lord Hashem chanced [the prey] before 
me’ -he said Hashem’s name with fervor and emotion. We can assume that 
Eisav also used Hashem’s name regularly since he was trying to portray 
himself as a righteous person, however, he never said it with emotion. It 
was the way Yaakov Avinu said it that aroused Yitzchak’s suspicion. 
Yaakov did not have to omit Hashem’s name from the discussion in order 
to continue the ruse since Eisav also used Hashem’s name regularly. 
However, he could not curb his hislahavus, his emotion, when mentioning 
Hashem’s name since that comes from his penimius - then spiritual 
quintessence, and although he was disguised as Eisav his penimius did not 
change and therefore he could help but sound like himself, Yaakov. 
Perhaps we can also add that Yitzchak never compared his two sons; he 
looked at each one's good traits individually. He therefore never paid 
attention to the difference in how they say Hashem’s name. Only now when 
he thought he was speaking to Eisav and heard Hashem’s name said with 
such fervor did he realize that Eisav did not normally speak that way. He 
realized that something was amiss and he therefore asked Yaakov to come 
close so he could touch him so he can determine which son was there. 
Yitzchak’s intent to give the brachos to Eisav was because Am Yisroel 
really has a dual role in the world – a role of being spiritual and delving 
into Torah and tefilla , the role of “Yaakov” and the role of being “men of 
the field” working and elevating the physical world to spirituality. The 
Yaakov role is to be internally righteous people – to study Torah, to become 
more spiritual, and to develop a relationship with Hashem. The studious, 
tent-dwelling Yaakov was clearly grooming himself for such a role from 
his earliest years. 
That is only one part of Bnei yisroel’s mission. The Jewish people are not 
meant to be a secluded nation of saints living separate spiritual lives in 
monasteries. We are to be the leaders of mankind by partaking in this world 
and elevating all physical things. We must dedicate “al chomer” - physical 
mass -to Hashem. 
The nation of Yisroel thus has a twofold mission to fulfill_- a private role 
led by Yaakov – developing their internal relationship with Hashem - and 
a more public one led by people of the field, the public, strongman of the 
world – elevating mankind to be fully submissive to Hashem. Yitzchok 
rightly recognized that ultimately, Eisav’s role as ‘a man of the field’ would 
be a critical one in our service of Hashem. This role would help bring the 
entire world – not just the Jewish people – to salvation. Thus, in spite of all 
of Eisav’s personal failings, Yitzchak knew that his abilities were needed 
for the development of a true nation of Hashem. 
Yitzchak was right, to be sure. It was not simply a matter of Rivka 
explaining to him that Eisav was wicked. Yitzchok was aware (even if not 
completely aware) of that, yet he still favored his elder son.. Rather, Rivka 
devised an alternate plan – a risky one- but one which would ultimately 
prevail. In her eyes Eisav was too wicked to fulfill this role. Therefore, 
rather than pinning their hopes on the undisciplinable Eisav, Yaakov would 
have to assume two roles. He would have to fulfill not only his own 
personal role within Yisroel, but Eisav’s role as well. Not only would he be 
the private man of letters, but he would have to deal with the rough and 
tumble of the outside world, and take arms against his foes. 

This is precisely what Yaakov intended to convey when he entered 
Yitzchak’s tent, feigning to be Eisav. While pretending to demonstrate his 
newly-acquired role as man of the field, he also spoke gently, invoking the 
name of Hashem with a bren- with fervor. He was not simply trying to 
imitate his brutish brother Eisav. He was projecting himself as the son who 
truly deserved Eisav’s blessings. He would possess the hands of Eisav yet 
speak with the voice of Yaakov. He was the new composite brother, who 
would fulfill both roles, his original role and the role of a kinder and gentler 
Eisav. When Yitzchak, upon meeting with Eisav realized that he had in 
error given his blessing to Yaakov, nonetheless concluded “so too will he 
be blessed” (Breisheis 27:33). 
We find that when Yaakov returned from Lavan’s house the pasuk says 
(Breisheis 33:18) ‘Vayavo Yaakov Shalom Ir Shechem- and Yaakov came 
in peace (or more loosely translated complete) to the city of Shechem. After 
spending 14 years in Yeshivas Shem V’Eiver learning Torah, and then 
another 20 years physically working for his uncle Lavan he truly excelled 
in both areas of his avodah; he was complete. Good Shabbos. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Toldot 5778 
GOOD MORNING! When I lived in Israel I once parked my car in the 
Ramat Eshkol shopping center parking lot. I returned to my car to find the 
right side scraped from end to end. However, under the windshield wiper 
there was a note neatly folded! Ecstatic that the driver had not just driven 
off, I opened it to read, "I was standing on the sidewalk when a lady in a 
black Mercedes, license plate # 123-456 side-swiped your car and drove 
off. I am willing to testify to the police or in court." It was signed and had 
a phone number. 
From the police I obtained the lady's name and address. I knocked on her 
door and when she answered I told her who I was and why I was there. She 
responded, "Well, it wasn't me who hit your car!" I asked her if there were 
any other female drivers in her household. She replied, "No." I then told 
her that she should know that my next stop is to file a report with the police 
and that at very minimum she will lose her license with the possibility of a 
large fine and a jail sentence. 
At this point, the "lady" goes berserk! "It's so unfair! It's just not fair at all! 
Last month someone side-swiped my car and didn't leave me a note! Why 
should I leave you a note?" She continued her tirade concluding that she 
shouldn't have to pay because it was all my fault because I parked too close 
to the white line! 
I filed the police report and had the car fixed. Over the next two weeks she 
yelled and screamed, threatened and had her friends call to pressure me to 
cancel the police report. Finally, she agreed to pay me. We met at the police 
station and she handed me an envelope with the cash. I counted the money 
and then told her, "There's a mistake." 
Like a rocket blasting off from Cape Canaveral came the barrage! "I know 
your type. You've got me over a barrel and now you want to extort more 
money! Who do you think you are? I am not going to pay..." After a long 
minute the propellant petered out and the torrent of invectives stopped. I 
then softly replied, "No, you gave me 100 shekels too much" and handed 
her a 100 shekel note. She took it without a hint of remorse or 
embarrassment. 
I then asked her how it was going with the person who side-swiped her car 
(whom, she had since located). She replied, "I can't believe it. He doesn't 
want to take responsibility for his own actions and pay for the damage. 
Some people can be so cheeky!" 
Everything that happens to us happens for a reason and has meaning. There 
is a message in it for us to grow, to perfect ourselves, to come closer to the 
Almighty. It was clear to me why the man left the note under the windshield 
wiper; two weeks before I was riding a bus when the driver side-swiped a 
car and drove on. I got off at the next stop and left an almost identical note 
under the windshield wiper. 
But why the subjugation to the onslaught of verbal abuse, the insanity of 
the woman, the frustration of her obstinacy? For years I have thought about 
it. The best I can come up with is that it was part of what I needed to prepare 
me to be a rabbi and to deal with people. It taught me that people -- 
including me -- often don't see their own faults and mistakes. It reinforced 
what the Torah teaches -- not to respond until the angry person has finished 
speaking (Pirke Avos 4:23) and then to reply in a soft voice (which turns 
away wrath) (Proverbs 15:1). 
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My beloved friend, Rabbi Zelig Pliskin, has written a book that can help us 
all .... Patience! It is an amazing, easy-to-read book of 216 pages in 91 mini-
chapters examining patience from every angle. It presents effective 
formulas, interesting stories and insights to deal with the vicissitudes of life 
... and all for under $10. 
Writes Rabbi Pliskin, "Why be patient? Observing the life of an impatient 
person provides the obvious answer. The impatient person himself suffers 
and he cause distress to others. An impatient person is restless or short-
tempered, especially when faced with delay or opposition. Impatience 
creates anxiety and irritation. Others feel uncomfortable around those who 
are impatient. The haste of the impatient causes avoidable mistakes and 
errors. An impatient person will say and do many things that are 
counterproductive." 
"Patience is one key to a magnificent life. It is the foundation for reaching 
goals. With it, one can learn, accomplish, develop one's character, and 
interact harmoniously with other people. The more we increase our 
patience, the more we benefit." For inner calm and persistence, read and re-
read Patience. 
Torah Portion Of The Week: Toldot 
Rivka (Rebecca) gives birth to Esav (Esau) and Ya'akov (Jacob). Esav sells 
the birthright to Ya'akov for a bowl of lentil soup. Yitzchak (Isaac) sojourns 
in Gerar with Avimelech (Avimelech), king of the Philistines. Esav marries 
two Hittite women bringing great pain to his parents (because they weren't 
of the fold). 
Ya'akov impersonates Esav on the counsel of his mother in order to receive 
the blessing for the oldest son from his blind father, Yitzchak. Esav, angry 
because of his brother's deception which caused him to lose the firstborn 
blessings, plans to kill Ya'akov, so Ya'akov flees to his uncle Lavan (Laban) 
in Padan Aram -- on the advice of his parents. They also advise him to 
marry Lavan's daughter. 
Esav understands that his Canaanite wives are displeasing to his parents, so 
he marries a third wife, Machlath, the daughter of Ishmael. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states: 
"And Yitzhak called Ya'akov, and blessed him, and commanded him 
saying, 'You shall not take a wife from the daughters of Canaan' " (Genesis 
28:1). . 
What is the connection between Yitzhak blessing his son and then 
admonishing him? 
The Chofetz Chaim, Rabbi Yisroel Meir Kagan, a great rabbi of the last 
generation, commented that we learn from here the most effective manner 
in which to reproach someone. Show that you truly care about his welfare; 
he will more readily listen to your reprimand. 
Often people who mean well give reproof in a harsh manner or by yelling 
-- particularly if the recipient is one's own child. Every person wants to do 
the right thing. If we can focus on our love for the other person, our desire 
to genuinely help and our knowledge that the other person wants to be good, 
then we can speak softly and give admonition which will be heard. 
Quote of the Week 
Flatter me, and I may not believe you. 
Criticize me, and I may not like you. 
Ignore me, and I may not forgive you. 
Encourage me, and I may not forget you. 
-- William Arthur 
With Deep Appreciation to Jay & Caroline Schechter 
With Special Thanks to Helen Bowers 
This article can also be read at: http://www.aish.com/tp/ss/ssw/457012893.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Toldos - "Today" And The Career Person 
And Eisav said to Ya’akov, "Pour some of that red, red stuff down my 
throat, for I am exhausted." Therefore his name is called "Edom" [derived 
from adom — "red"]. And Ya’akov said, "Sell me, as this day, your 
birthright." (Bereishis 25:30–31) 
(From my sefer Trust Me! Adapted from Lev Eliyahu by R. Eliyahu Lopian 
as cited by the Yalkut Lekach Tov, vol. 1, p. 136.) 
When Eisav demanded that Ya’akov give him the pot of lentil soup that he 
was preparing for his father, Ya’akov responded, "Sell me, as this day [ ַכּ֛יֹום 
], your birthright" 

Eisav was the older of the two brothers, and as such, he was due to inherit 
the spiritual gifts that were passed down from Avraham to Yitzchak. It was 
these rights that Ya’akov asked Eisav to sell him "cha-yom" ("as this day"). 
The Seforno is concerned about the connection between the soup that was 
red and the appellation subsequently applied to Eisav. Why was he called 
"Edom" - "the red one" - just because he ate some red porridge? Moreover, 
the term "as this day" is quite unusual. Why did the Torah employ this 
peculiar phrase? The Seforno gives one answer that addresses both these 
questions, and in doing so, provides us with a timeless message. 
When Ya’akov saw how preoccupied his older brother was with mundane 
pursuits (to the extent that he could only identify a pot of soup by its color) 
he knew that Eisav had no need for the bechorah (the status of the 
firstborn). 
If a person gets so totally immersed in work and becomes so famished that 
— unlike a normal human being — he can only identify a pot of food by 
calling it "red stuff," it shows that all he cares about is "today". He is so 
preoccupied with his activities that he can’t even recognize a bowl of soup! 
And if he is so thoroughly involved in the work of "today", he has no need 
or interest in serving the Almighty, which is the primary duty of the 
firstborn. Spiritual matters are of no value to him. 
This, then, is what Ya’akov meant: "If ‘today’ (cha-yom) is so important to 
you, then you have no right to the bechorah. You are unable to serve 
Hashem in the way He has in mind." With this explanation, the Seforno 
reveals the key to understanding — and thereby hopefully avoiding — a 
mistake that all too many of us make. Mankind was cursed with the need 
to seek a livelihood. Often, however, when a person enters the workplace, 
his mind becomes gripped by a terrible distortion. Instead of seeing his 
occupation as a curse, he views it as a blessing, and focuses all of his 
energies on "making a living." He becomes so engrossed with his business 
endeavors that he has no time to think about life’s real purpose. And 
whenever anyone tries to broach the subject, he immediately replies, "I 
have no choice, my work won’t let me." This is in stark contrast to his 
attitude toward spiritual pursuits. Suddenly he becomes tremendously 
strong in his faith and exerts no effort whatsoever, piously proclaiming, 
"Hashem will help" — whether the subject is his children’s education or 
his "sympathetic" refusal to give to a charitable cause. Such a person keeps 
on descending spiritually, until he eventually sinks into a lifestyle that is 
antithetical to the Torah, thinking all the time he is a perfect tzaddik. 
R. Yissocher Frand, in one of his lectures ("Project Genesis"), applied R. 
Eliyahu Lopian’s idea to modern society. There is a basic dichotomy 
between the spiritual and the temporal. A person can get so involved in his 
career that nothing else matters besides "Today." When becoming "a 
partner in the firm" becomes the top priority, or when being successful in 
one’s profession is all that matters, one only has "Today." Family loses its 
importance, spiritual endeavors lose their significance, and the connections 
with everything that is of lasting value are severed. A life of "Today" 
precludes a life of eternity and holiness. 
Eisav was the ultimate "career person," the ultimate "workaholic." He came 
back from his work so consumed and obsessed that he could not even 
recognize a bowl of soup. Ya’akov recognized that Eisav had no connection 
to the realm of spirituality and no need for the bechorah. 
A Tale of a Subaru 
He skillfully parked the old Subaru between two sizable garbage bins and, 
still wrestling with the stiff handle that had made trouble closing the car’s 
window ever since the Lebanon War, he stared at a luxurious Volvo gilding 
past. He made up his mind. The time had come. 
For 24 years he had toiled hard to build up his economic status, shirking no 
task. Many still remember how he energetically washed the stairwells of 
apartment buildings in the middle of the night with a wide-brimmed hat 
hiding his face. With the help of connections at that job, he developed his 
skills and began doing small repairs. Here a door, there a window, a blocked 
up sink or a broken tile and within a few years he was able to employ two 
strong workers - Jibril and Chalil. 
Many sukkah balconies owe their existence to him and his skillful hands 
transformed hundreds of kitchens. Over the years he exchanged the 
family’s cramped tenement for a spacious apartment. He had everything to 
be thankful for: a big business, a luxurious home, a fine family, ample 
capital, good health and Hashem's constant kindness. Over the years his 
bank account accrued a considerable amount which could be called a firm 
economic basis. His dream had come true. 
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He passed a callused hand over the cracked plastic of the steering wheel, 
caressed the gear rod that lost its head in a collision with a heavy sink, 
lovingly looked at the worn seats and knew that the time had come. He 
remained seated, his 
imagination hovering on wings of the future. He foresaw a sleek, silver 
colored car, equipped with digital switches at his command and, of course, 
electric windows. His car would glide silently, absorbing any bumps in the 
road, and he would park it in a special driveway built by Jibril and Chalil. 
He would get out, press the remote control, and tinted windows would rise 
as the luxurious vehicle locked. A quiet hum, accompanied by a quick flash 
of all the car's lights, would signal that the operation was accomplished. 
A bothersome beep suddenly roused him from his dreams and he realized 
that he was pressing the horn as though it were a remote control. 
He never made a considerable decision without consulting his faithful wife. 
With sparkling eyes he described the car of his dreams, dazzling on the 
outside and plushy inside: three years of guaranteed reliability and no need 
to lean over the motor every so often in a desperate attempt to rouse it to 
life. Ah - he leaned back in his armchair and stared at his cracked fingers 
that toiled so hard. The time had come. But she, to his surprise, refused. 
"Absolutely not. It's not even a question." She understood the need to get a 
new, efficient car but was not prepared to buy a luxury vehicle, the object 
of her husband’s dreams. Each of them stood their ground until finally they 
decided to present their argument to a Torah authority. The couple went in 
the aged Subaru and soon arrived at the home of an eminent Talmid 
Chacham. 
Eventually the door of the rabbi’s room opened and an obviously troubled 
couple stepped out. "Next!" announced someone and our couple entered. 
The husband shook the rabbi’s hand vigorously, sat down and opened his 
heart. 
"Baruch Hashem", he weighed his words, "I have a flourishing business, 
plenty of money and..." 
Seeing his hesitation, the rabbi urged him: "Yes, yes, go on." 
"I also have a luxurious home...." His words again stuck in his throat. His 
glance caught the old walls of the rabbi’s house, the metal bookshelves that 
had seen his beard when it was still black, the old-fashioned phone and the 
wooden benches that resembled shelves in a grocery. 
"Go on, go on." 
"Well, I want to buy an expensive car, more efficient than the one I have." 
"Use It in good health", smiled the rabbi, "and travel on good journeys…." 
The rabbi sunk his glance into the Gemara that he perused between visitors 
but noticed that the couple were not ready to leave. "Go on, go on," 
"ER - my wife opposes the idea." 
"Why?" 
"I'm afraid of ayin horah", she said, "and that people could be jealous of us 
because of our success." 
"Ayin horah?" 
"I’m very afraid." 
The rabbi removed his spectacles, drew near to the husband, looked into 
his eyes and asked, "Have you finished Shas?" 
"What?" 
"Can I examine you in Shas?" 
The husband’s eyes widened in astonishment. He already decided to check 
if he had come to the right address. "No, I haven’t completed the Shas but 
what about..." 
"Maybe you'll allow me to test you in one seder - Nezikin or Nashim - 
whatever you want." 
"No! I never finished any seder but what about..." 
"Maybe I can test you in a certain tractate you know by heart?" 
"No, I don’t know any whole tractate by heart but what about...?" 
"Dear boy, can I test your knowledge of one chapter of any tractate?" 
"That also not," the husband replied in wonder but his determined character 
didn’t give up: "What about the car?" 
"Yes, we've come to the car. In my opinion, your wife doesn’t have to worry 
about ayin horah. You haven’t finished Shas, a whole seder you don’t 
know, you don’t know an entire tractate by heart, nor even one chapter! 
Who, then, could be jealous of you?" 
The couple were struck dumb. They understood. With no further ado, they 
said their farewells and left the room, 
A month later the couple returned to the rabbi, who greeted them graciously 
while they were obviously excited. 
"Yes?" 

"I’ve come to be tested in the chapter of Eilu Metzios...." At that moment 
there was no one happier than the owner of the Subaru: For a long while he 
sat before the rabbi and page by page related the contents of the chapter. 
Jibril and Chalil noticed that their employer was busy with a most urgent 
matter. In every free moment he would sit on the tool chest, take out a book 
and read the small print. 
He understood the message well. Today he knows what a person should 
attend to and spreads his story so people should learn the lesson. "We live 
in this world", he says. "We can’t ignore it. But a smart person distinguishes 
between the important and the trifling, between the truth and imagination, 
between the contents and the shell around them and between the essence 
and mere appearances. Torah is the main objective and everyone should 
strive for it. All of us should aspire to its study and observation. Everything 
else is possible and permissible and only human, but we mustn’t forget the 
vital essential." 
My Rosh Yeshiva, Rav Chaim Pinchas Scheinberg, zt"l, would often 
confront his donors with the question why they don't devote more time to 
Torah study. The standard reply was, "I have to make a living." 
Rav Scheinberg would immediately respond, "Yes, I understand, you have 
to make a living. But when are you going to live!" 
Wishing you a Gut Shabbos! 
© Rabbi Eliezer Parkoff, Jerusalem, Israel. 
Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop – Lakewood). 
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Always a Mother 
This week sponsored לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל-   
Not for no reason does the Torah stress that Eisav was Rivka’s bna hagadol, 
and Yaakov bna hakatan. Similarly, at the end of the story, it tells us again: 
Rivka, eim Yaakov v’Eisav. This reveals the pure spirit of Rivka and 
Yaakov. 
If a person of base character wrongs someone, he then becomes even more 
ill-disposed toward that person, and seeks all sorts of pretexts and excuses 
by which to justify his action. After wronging someone, a person of base 
character becomes even more inconsiderate than before. 
What about Rivka and Yaakov? Rivka finds it only natural that Eisav is 
angry after all that has happened. After all, Eisav could never be expected 
to understand her reasons, much less justify them. As for Yaakov, did he 
ever in any manner exploit the bracha or the bechora? Not in the least. On 
the contrary, Yaakov emerges disadvantaged in every way. 
Yaakov and Eisav are twins. Eisav marries when he is forty, brings into the 
home two daughters-in-law (to whom he later adds a third), and takes a 
share in his father’s establishment and household. Yaakov, on the other 
hand, leaves poor and empty-handed, and to establish a family he must hire 
himself out as a servant. 
Many commentators have wondered why Yitzchak—who, by inheritance 
and by the blessing he attained on his own, was a very wealthy man—
should have sent his son off in this manner, empty-handed, with nothing 
but the staff in his hand. The answer to this question is deeply rooted in the 
motives underlying the events described here. 
After Yaakov—at Rivka’s investigation and command—had attained the 
bracha and the bechora, it had to be made perfectly clear that neither 
Yaakov nor Rivka had been motivated by greed. After Yaakov’s departure, 
Eisav should not be able to report so much as a pin missing. This is a 
remarkable testimonial to the noblemindedness of Rivka and Yaakov. 
The words eim Yaakov v’Eisav are Rivka’s epitaph, as it were, for this is 
the last time she appears as an active character. In all her actions she was 
“the mother of Yaakov and Eisav”; to the end of her days she acted as a 
mother. 
Had Rivka been an ordinary woman, she would have gladly seized this 
opportunity to disclose to her husband Eisav’s plan to murder Yaakov. In 
this way she could have shown Yitzchak how right she had been all along, 
that Eisav was bound to become a second Kayin, and so forth. But she does 
not do this. Instead, she makes Yaakov’s journey to Padan Aram appear 
quite natural and justifiable. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav 
Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with 
permission from the publisher. 
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Rabbi Ben-Zion Rand 

Likutei Peshatim 
,usku, 
Volume 33 Number 6 November 18, 2017 
j"ga, iuaj y"f d"h ,ufn :hnuhv ;s 
Striving For More 
“And Yaakov was a quiet man, dwelling in tents.” Bereshis 25:27 
The word "cJh" is written here without a “Vav” (rxj). Regarding Lot, the 
Torah says (Pasuk 19:1) "osx rgJC cJh yIku" - “And Lot was sitting in the 
gate of Sodom.” Once again, the word "cJh" is written without a “Vav”. 
Rashi explains that on that particular day, Lot was appointed to be a judge 
in Sodom. The word "cJh", written in the rxj form, indicates that until that 
day, Lot did not have the status of being a judge. 
In Limudei Nisan, Rabbi Nisan Alpert writes that the word "cJh", written 
without the “Vav”, implies something lacking. What was Yaakov lacking 
in our verse? We can’t say that his time spent in Yeshiva was lacking, 
because Chazal tell us that Yaakov learned Torah day and night. Rather, 
Yaakov was an oT Jht, because he always felt himself to be lacking in his 
“sitting” (vchJh) in the tents of Torah of Shem and Ever. He never felt 
complete in his Torah learning. He always felt that there was more that he 
could be achieving and loftier goals that he could attain. In this way, 
Yaakov differed from Eisav. Eisav thought that he was an hUGg Jht - a fully-
made person who lacked nothing. 
In The Eyes Of The Beholder 
“And he sold his birthright to Yaakov.” Bereshis 25:33 
Many commentators ask how a bowl of lentil soup could have been the sale 
price paid for the vrIfC, since the birthright is obviously worth more than a 
bowl of legumes. According to halacha, no sale is binding if the value paid 
for an item is more that a sixth above or below its actual value. (See Bava 
Metzia 55a) 
As cited in Sefer Lekach Tov, Rabbi Eliyahu Mishkovsky answered with 
the following story. There was a Jew who was impoverished and needed to 
marry off his daughter. Not knowing what to do, he went to his Rav for a 
bracha. The Rav listened intently and gave the man a warm bracha and 
advised him to accept the very first business opportunity that came his way. 
Of course, the Jew eagerly accepted his Rebbe’s bracha and the advice that 
came with it. 
On his way home, the Jew stopped at an inn to rest. There were many 
merchants there on their way back from the market, most of them in a very 
good mood. One of the merchants, interested in having a good time, 
approached the Jew in the presence of his friends and offered to sell him 
his Olam Haba in exchange for a ruble. This being the first business 
opportunity offered to the Jew, he remembered his Rebbe’s words and 
gladly gave the ruble. The merchant wrote a document of sale and signed 
two witnesses, and with great laughter sold his Olam Haba for a ruble. 
The merchant’s laughter continued all the way home. However, it was not 
shared by his wife. She insisted that he return to the Jew and buy back his 
Olam Haba, for she could not live with a man who had sold his Olam Haba. 
The merchant hurried to find the Jew to buy back what he had sold, but the 
Jew adamantly refused to sell it back. Distraught, the merchant decided to 
go to the Rebbe of the Jew. The Rebbe listened intently to the merchant’s 
story and agreed that his chasid would sell him back his Olam Haba in 
exchange for the costs involved in marrying off his daughter. The merchant, 
not seeing much choice, agreed. He did, however, ask the Rebbe to explain 
how his Olam Haba, which he had sold for one ruble, would cost him so 
much to buy back. The Rebbe explained to the merchant that when he had 
sold his Olam Haba he had belittled its importance. In his eyes it was only 
worth one ruble. Only upon realizing that his own marriage depended upon 
getting it back did it become valuable in his eyes. The value of an object is 
relative to its worth in the eyes of the owner. 
So, too, Eisav placed no value on the birthright and, therefore, in his eyes 
it was not worth even a bowl of legumes. We should learn to recognize the 
great gifts that Hashem has given us and appreciate their value. We should 
give the Torah the respect it deserves. 
Delegating Detail 
“And it came to pass, when Yitzchak had become old, and his eyes 
dimmed from seeing, that he summoned Eisav, his older son, and said to 
him, ‘My son!...Now take, if you please, your gear...and go out to the field 
and hunt game for me.’ ” Bereshis 27:1-3 
Yitzchak told Eisav to sharpen his knife so that he could slaughter an 
animal and would not serve Yitzchak non-kosher meat. – Rashi 

Rabbi Hillel Lichtenstein k"z (1815-1891, rabbi of Kolomya, Ukraine) 
asks: By this time, Eisav had been hunting and feeding meat to Yitzchak 
for 50 years! Why, all of sudden, was Yitzchak concerned about the kashrus 
of Eisav’s shechitah? 
Rabbi Lichtenstein explains: The Shulchan Aruch (Y.D. 18:17) rules that 
every shochet must periodically present his knife to a Torah scholar for 
inspection. That inspection consists of two parts - the Torah scholar runs 
his fingernail over the blade to feel any nicks, and he makes a visual 
inspection. Presumably, Eisav used to present his knife to Yitzchak for 
inspection. However, as the verse relates, “When Yitzchak had become old, 
his eyes dimmed from seeing.” He could not inspect the knife any longer, 
and that is why at this time specifically he had to remind Eisav to sharpen 
his knife. 
Rabbi Lichtenstein adds that the word shm (game) is spelled in our verse 
with a silent “Heh” at the end. The Gemara (Menachos 29b) states in 
another context that the letter “Heh” alludes to teshuvah. Why would 
Yitzchak remind Eisav on this occasion to repent before going to hunt? 
Thus, since Yitzchak could not inspect Eisav’s knife, he wanted Eisav to 
repent, and thus refine his own sense of touch, before he inspected the knife 
himself. 
It’s All In The Timing 
“And Rivka had said to Yaakov, her son, saying: ‘Behold, I heard your 
father speaking to your brother Eisav, saying.’ ” Bereshis 27:6 
The word “rntk”, when connected to a message being spoken, often means 
that the words spoken are meant to be delivered and told to others, besides 
the listener himself. In this case, however, Yitzchak was speaking privately 
to Eisav, and the word “rntk” therefore must be explained. 
In his Degel Machaneh Ephraim, Rabbi Moshe Chaim Ephraim of 
Sudikov writes that Rivka was not anticipating that Yitzchak was telling 
Eisav about the blessings at this point, and she was not eavesdropping into 
a private conversation between her husband and son. Yet, she heard 
everything Yitzchak told Eisav. The timing and circumstances allowing her 
to be privy to this message were nothing short of miraculous, and she 
therefore understood that this was a sign from Hashem that she was to do 
something about this sensitive information. She realized that this meant that 
she was to tell Yaakov about it and to have him usurp the blessings away 
from the evil Eisav. This is what she told Yaakov. “I heard your father 
speak to Eisav. The fact that I heard it is, in and of itself, a signal to me - 
rntk - that I am supposed to inform you about it and that we must act to 
prevent Eisav from receiving the blessings instead of you.” 
Deserving, Not Deception 
“And Yaakov said to his father, ‘I am Eisav your firstborn.’ ” Bereshis 
27:19 
Rashi comments that the words of Yaakov to his father were not false, for 
his words can be divided into two sentences, each being a true statement: 
“It is I! Eisav is your first born!” Although Yaakov was highly sensitive 
that he not utter any form of false statement, nevertheless, when his mother 
Rivka first approached him about going to Yitzchak to get the blessings, 
Yaakov was not so concerned about the falseness of his mission as much 
as he was afraid that he would get caught and possibly be cursed before he 
could explain his actions to his father. He asked her, “What if my father 
feels my arms and realizes who I am? This may bring a curse upon me and 
not a blessing!” Yaakov was not complaining that the entire mission was 
one of deception. 
We must conclude that, in fact, the imposition of Yaakov to obtain the 
blessings instead of Eisav was not an act of deception at all. We find that 
the Targum Onkelos translates Yitzchak’s conclusion later (27:35) to mean: 
“Your brother has come with wisdom, and he has taken your blessing.” We 
note that even Yitzchak did not perceive any element of falsehood or 
dishonesty in what had transpired. The Midrash Tanchuma explains that 
when Yitzchak realized what had happened he was not shocked that he had 
erred, but was stunned to learn that Yaakov was indeed the deserving 
recipient of the blessings of the firstborn. Yaakov also knew that he 
deserved the blessings, and was not afraid of the deceit involved, for there 
was none. He was merely concerned about the risk of his plot’s backfiring 
and not being understood. 
The Fountain Of Youth 
“And it was told to Rivka the words of Eisav, her older son, and she sent 
and summoned Yaakov, her younger son and said to him, ‘Behold your 
brother Eisav is consoling himself regarding you by planning to kill you.’ 
” Bereshis 27:42 
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Both Eisav and Yaakov were born on the same day, within the same hour. 
Why, then, does the Torah refer to Eisav as the older of Rivka’s sons and 
to Yaakov as the younger son? 
The Rebbe of Zhvil illustrates this with a parable. A young boy noticed 
that his parents were very worried, and their faces were saddened with a 
dark cloud of concern. When he asked them to explain what was bothering 
them, they told him that his grandfather had fallen. He had developed a 
high fever and was not able to speak. Although doctors had been 
summoned, they were all gripped with a sense of hopelessness as to 
whether the elderly man would recover from his condition. Suddenly, the 
little boy began to cry bitterly. “What is the matter with you?” they asked. 
The boy explained that he had seen his little brother also fall earlier that 
morning. Although the child had immediately gotten up, he too could not 
talk. The boy now realized that falling was a serious condition and that he 
should be worried for the welfare of his baby brother who, he was certain, 
was surely in danger. The parents could not help but smile and reassure 
their son that the baby was going to be just fine. They pointed out that the 
baby could easily rebound from a simple fall. In fact, even if the child had 
developed a fever, it was surely some minor setback, and the baby would 
also learn to talk at the proper time. 
When the Torah referred to Eisav as “the older one”, it was indicating that 
the signs of character deficiencies which were apparent were hopelessly 
ingrained, and any hope for rehabilitation was remote. His condition was 
seriously damaged, and his intent to kill Yaakov would be sustained. 
Yaakov was called “the young one” in that even if he displayed any flaws, 
he was the type who constantly worked on improving and perfecting his 
character. These apparent failings could be overcome and cured, just as an 
illness of one’s youth can often be expected to be minor and overcome in a 
short time. 
Halachic Corner 
Rosh Chodesh Kislev will be tomorrow, Sunday (November 19) - Yom 
Rishon 
One should not greet another person with the word “shalom” starting from 
72 minutes before sunrise until he recites Shacharis, because “Shalom” is 
one of the names of God, and it is not proper to greet a person in His name 
before greeting Hashem Himself. If one meets his friend by chance, he may 
greet him with “good morning” or some other form of greeting. If he has 
already started reciting the brachos, then, even though it is still forbidden 
to greet with “shalom”, one may even go out of one’s way to greet another 
and advance the greeting of “good morning”. Some poskim maintain that 
the present day greeting of “shalom aleichem” has the same function as in 
ancient times, “May God be with you”, and would therefore not be 
permissible, while others consider it to be similar to “good morning” or 
“hello”, since one usually means to say “peace be with you”. 
Questions for Thought and Study 
1. When Yitzchak left Chevron, where did he intend to go? Where did he 
plan to stay? See Me’am Lo’ez 26:1 
2. What was it that Avimelech was specifically jealous of regarding 
Yitzchak’s possessions? See Ramban 26:14 
3. Why does the Torah say that Yitzchak called "uGg" with the term ",t" 
(“the”)? Shouldn’t Yitzchak have called "kt" (“to”) Eisav? See Ohr 
HaChaim 27:1 
4. The word "vbv" (“behold”) usually refers to something surprising. Why 
is the word "vbv" used when describing ".rtv hbnJn" (“the fatness of the 
land”) from which Yitzchak was giving Eisav? See Ramban 27:39 
5. Why is the "e" in the word "hTme" (“I am disgusted”) written smaller 
when Rivkah complains to Yitzchak that she is concerned about Yaakov 
taking a wife from Canaan? See Rabbeinu Bachya 27:47 
6. How did Eisav think he would get back some of his inheritance through 
marriage? See Rashbam 28:6 
Answers: 
1. Yitzchak planned to go to Egypt, as his father Avraham had done during 
the last famine. He planned on stopping in the land of the Pelishtim, as 
Avraham had a treaty with the king. Hashem told him to stay in the land of 
the Pelishtim and not go to Egypt. 
2. The word "vscg" (“workers”) refers to the she-donkeys, camels, he-
donkeys, servants, and maidservants. Although Yitzchak kept his money 
private, all of his “workers” were many more than Avimelech’s. This 
aroused Avimelech’s jealousy. 
3. Yitzchak could not see Eisav, so he could not call “to” him. He had to 
call his name out until he responded. 

4. It was surprising that Yitzchak could give this to Eisav, as this was 
already given to Yaakov (27:28). Yitzchak promised Yaakov the goodness 
of the land of Canaan. Eisav was promised the goodness of the land of the 
rest of the world. 
5. Rivkah was upset because she saw through divine prophecy that the Beis 
HaMikdash, which was 100 (e) cubits long, would be destroyed because of 
the sin of Bnei Yisrael marrying women from Canaan. 
6. Eisav assumed that since Yitzchak told Yaakov that he should not marry 
from the women of Canaan, this is why he lost his inheritance from 
Avraham. Eisav figured that by marrying into Yishmael’s family, he would 
regain some of the inheritance that he had lost. 
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Rabbi Naftali Reich 

Legacy 
Parshas Toldos - Digging for Water 
What do we really know about Isaac, the second of our three patriarchs? 
The Torah presents vivid and detailed accounts of the lives of his father 
Abraham and his son Jacob, but Isaac himself always remains an obscure 
and mysterious figure. We see Abraham prepared to sacrifice him on the 
mountaintop. We see Abraham seeking a bride for him. We see him bless 
his sons when he feels death approaching. And in the between, we see him 
embroiled in a dogged dispute with the Philistines. Isaac digs wells, and as 
soon as he finds water, the Philistines fill them or claim ownership for 
themselves. 
What was so significant about the incident of the wells that the Torah saw 
fit to record it for all time? What does it tell us about the person inside this 
enigma named Isaac? 
The commentators explain that the life work of each of the patriarchs was 
to blaze a path along which the Jewish people would be able to draw closer 
to the Creator. Abraham, the paragon of kindness, hospitality and 
unbounded love, demonstrated that a relationship with the Creator could be 
forged on the basis of a heart overflowing with compassion. But Isaac 
perceived that more avenues were required, that it was far too limiting to 
expect all future Jewish people to derive their spiritual and religious 
energies from the emotional outpourings of the heart. What would happen 
if circumstances deprived people of sufficient emotional resources? What 
if they suffered burnout? Would they also lose their religious and spiritual 
bearings? 
Isaac understood that his mission in life was to complement rather than just 
duplicate his father’s achievements. He bore the awesome responsibility of 
adding an important new dimension to his father’s revolutionary work. 
Isaac therefore focused on introducing a solid foundation of discipline and 
rigorous observance. This would provide religious stability, so that 
emotional expansiveness and inspiration could then bring a person to the 
most transcendent levels of spiritual experience. 
These extraordinary qualities of determination, perseverance and relentless 
self-discipline were amply illustrated by the incident of the wells. Although 
the Philistines filled up his newly dug wells with rocks and soil, he was not 
discouraged. He dug a second set, and once again found water. When the 
Philistines deprived him of these wells too, he was nonetheless undaunted. 
He dug a third set of wells, and finally the Philistines, realizing the 
relentlessness of their opponent, acquiesced. Isaac applied this very same 
determination to his conduct of his relationship with the Creator, providing 
his offspring for all time with the paradigm of stable and steadfast devotion. 
The mystical teachers also discern a deeper symbolism here. They see the 
entire affair of the disputed wells as a metaphor for the constant struggle 
that characterizes the human condition. The water represents the pure 
spirituality of the soul that lies buried deep underneath the suffocating soil 
of physicality. A person’s life is an unceasing effort to penetrate that 
physical shell and connect with the spirituality underneath. And 
unfortunately, success carries no guarantee of permanence. New layers of 
soil can inundate the liberated water and buried it once again.. Then the 
process begins again. It takes discipline and determination and a tenacious 
refusal to concede defeat. With every spade of dirt that was excavated in 
the search for water, Isaac was sending a powerful message down the halls 
of time. Never give up. There is water down there. If you refuse to abandon 
the search for water, you will undoubtedly be rewarded. 
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The young man was very excited. He had been invited to a Passover seder 
for the first time in his life, and he couldn’t wait to experience this 
celebrated feast of freedom. 
As the seder began, the young man waited eagerly as the Haggadah was 
read and discussed. When would the feast begin? he wondered. Soon, he 
became impatient, but he was determined to stay. Finally, the meal seemed 
about to begin, but to his dismay, all the people were just eating matzoh 
and bitter greens. 
Disgruntled, he slipped away from the table and made a quiet exit. The next 
day, his host met him in the street. “Why did you leave?” he chided. “Had 
you stuck it out a few more minutes you would have been served the most 
wonderful feast!” 
In our own lives, we all aspire to bring out the beautiful spiritual and 
esthetic qualities we harbor deep in our hearts. But just when we feel we 
have brought them, the grind of daily existence buries them once again 
under a veritable mountain of rubble. It is terribly discouraging, but it is the 
way of the world. Life is an unending struggle, and as our patriarch Isaac 
showed us, determination and perseverance are the keys to ultimate 
success. Failure is only a temporary setback, and if we dig hard enough and 
long enough we will reach the sparkling water.  
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Rabbi Mordechai Rhine 

Rabbi's Message 
To be a Cream Cheese Jew 
The story of Yakov and Esav is an instructive one. Two brothers, raised in 
the same home by righteous parents, turned out so differently. Yakov 
becomes the father of the Jewish people, a nation that would gift the world 
the concepts of monotheism, self-control, and kindness. Esav, although 
intellectually aware of spiritual greatness, does not harness himself to its 
service. 
Although Yakov and Esav represent two extremes, their lives provide 
guidance for parents in every generation. Our goal is to provide our children 
with the tools to be as Yakov-like as possible. The medrash records that 
Yakov and Esav parted ways at the age of fifteen. Is there a significance to 
the age of fifteen that might help us in our efforts in parenting and 
education? 
In the 1940s, in the midst of a variety of challenges, a certain United States 
day school declared that due to budget constraints they would not rehire the 
children's Talmud Rebbe. As the President of the school explained, 
"Judaism is like the bread; Talmud is like the cream cheese. In hard times 
one manages without the cream cheese." 
Rabbi Yakov Kaminetsky was one of the Rabbinic leaders in the town at 
that time. He met with the school board and explained that the primary goal 
of a Jewish school is to make every effort to produce Yakovs. He then said, 
"The medrash tells us that Yakov and Esav parted ways at the age of fifteen 
because - as the Mishnah in Avos tells us- at fifteen the student will find 
success in Talmud study. The signature moment in Yakov's education was 
when he stayed with the traditions of his parents and went on to succeed in 
Talmud study... while Esav left. The study of Talmud is a critical part of a 
successful Jewish education." 
Talmud study may or may not be like cream cheese on bread. But it is not 
an extra. An education system that includes Talmud has focused on a 
critical factor in producing vibrant Yakovs. 
One of the reasons that Talmud is so important is because in its quest for 
solutions it develops a pursuit for truth. It also helps develop the critical 
thinking needed for understanding mitzvos. It is one thing for a person to 
observe by rote as he was taught as a child; it is quite another to become 
part of the legacy of scholarship that is the Jewish people. The study of 
Talmud invites a person to the inner chambers of Judaism to appreciate the 
laws, the relationships, and the legislations. Talmud study is a labor of love. 
It trains us to learn and to listen. When we don't agree we don't say, "That 
makes no sense." Instead we say, "I don't understand." 
I will readily acknowledge that in our time many people have trouble 
studying the Talmud because of the many prerequisites. To study Talmud 
successfully a person must have knowledge of the language, the 
expressions, and the details of the mitzvos. Aids to Talmud study such as 
the ArtScroll Talmud, mentors, and classes such as our own Take Ten for 
Talmud are most helpful. But still some people will say that it is too hard. 
Our position is that although it may be hard, it is really worth it. Talmud 
study truly bonds us with Judaism and with Hashem. Adults should make 

the effort to forge their way into this awesome level of study. But perhaps 
even more important is the attitude with which we educate the children. We 
should strive that that the typical barriers of knowledge, logic, and 
vocabulary should not stand in the way of success. From early on, our 
education system should be structured so that when students near the end 
of elementary school they should have the requisite knowledge of mitzvos 
and Chumash, and should have already developed the essentials of 
Talmudic logic and reasoning. 
Talmud may or may not be like cream cheese on bread. What we do know 
is that with the proper planning it can be the inheritance of every Jew. 
With best wishes for a wonderful Shabbos. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Toldos - Logic Is No Match For Emotions. 
"And Yaakov said, sell this day your birthright to me...and Esav rejected 
the birthright (Bereishis 25:31,34)" 
The above posuk relates that Esav returned from the field exhausted and 
famished. Yaakov was in the midst of preparing a bean stew. When Esav saw 
the stew he immediately and urgently craved to eat it. Yaakov said, "Sell this 
day your birthright to me.." Esav agreed and sold the birthright to Yaakov in 
exchange for a bean stew. 
This is mystifying. Didn't Esav know the value of the birthright? Didn't he 
realize that the bearer of the birthright would be the recipient of the brachos 
for himself and his descendents for all generations to come? Surely he did. For 
when he discovered that Yaakov received the brachos before him, he let out a 
"loud and bitter scream (Bereishis 27:34)." Hence, he fully understood and 
realized the value of the birthright and what he had lost. If so, how could Esav 
do something so irrational and illogical as to sell the invaluable and precious 
birthright in exchange for some paltry beans? 
Perhaps we see from here the blinding and obstructive nature of taavah, 
temptation. Despite his recognition of the inherent value of the birthright, 
Esav's craving and yearning for the bean stew blinded and obscured his 
otherwise keen insight and perceptiveness. He funneled all his temptations and 
focused them toward one goal - to obtain and enjoy the luscious bean stew. 
These emotions overwhelmed and literally steamrolled anything and 
everything that stood in their path, including his logic. His emotions reigned 
supreme. His logic and intellect no longer functioned. Thus Esav was able to 
sell the precious birthright for a worthless bean stew. 
This is mystifying. This explanation is understandable only for that instant, 
when Esav was in the midst of temptation; however, after he ate, drank, and 
satiated himself, and his temptation was satisfied, why did he then "reject the 
birthright?" At this point, his logic and intellect were fully restored and 
functioned normally. Shouldn't Esav have then let out with a "loud and bitter 
scream" for selling the birthright for a worthless bean stew? Why did he 
instead despise, belittle, and "reject the birthright," as if to say, "The birthright 
is nothing anyway?" 
Perhaps the answer to this question is, that after eating, drinking, and satisfying 
himself, a new temptation had now entered upon the scene, the temptation 
for kavod, honor. What should Esav do upon realizing the foolish thing that he 
did - selling the birthright for a bean stew? Should Esav admit to this foolish 
act? It would be a shameful embarrassment for Esav to admit to the gross error 
that he had committed. His ego would not allow him to do so. His internal self 
condemnation would torture him until the end of his days. Esav therefore had 
to satisfy his conscience by rationalizing and justifying his act. He therefore 
despised and “rejected the birthright”, as if to say, "the birthright is nothing, 
anyway." His mind was now at peace. He had done nothing wrong. 
These emotions which occurred within the heart and mind of Esav are in reality 
natural human reactions which readily occur within our very own lives. We 
may succumb to a bias toward even the most meager physical pleasure, which 
can distort our ability to see the truth. We then rationalize and justify our act 
in order to satisfy our ego. 
May we merit to be aware of these emotions that exist within us. May we be 
zoche to discern between the biases and their consequent rationalizations and 
what in reality is truth. 
May Hashem help us to purify our hearts and serve Him in truth. Vetaher 
libeinu leavdecha beEmes. Amen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Toldot 5778 
Why Isaac? Why Jacob? 
Why Isaac, not Ishmael? Why Jacob, not Esau? These are among the most 
searing questions in the whole of Judaism. 
It is impossible to read Genesis 21, with its description of how Hagar and 
her son were cast out into the wilderness, how their water ran out, how 
Hagar placed Ishmael under a bush and sat at a distance so she would not 
see him die, without feeling intensely for both of them, mother and child. 
They are both crying. The Torah tells us that God heard Ishmael’s tears and 
sent an angel to comfort Hagar, show her a well of water, and assure her 
that God would make her son “a great nation” (Gen. 21:18) – the very 
promise he gave Abraham himself at the start of his mission (Gen. 12:2). 
Likewise in the case of Esau. The emotional climax of the parsha occurs in 
chapter 27, at the point when Jacob leaves Isaac’s presence, having 
deceived him into thinking that he was Esau. Then Esau enters, and slowly 
both father and son realise what has happened. This is what we read: 
Then Isaac trembled with a very great trembling, and said, “Who then was 
it who hunted game and brought it to me and I ate it before you came and I 
blessed him?—and he will be blessed.” When Esau heard his father’s 
words, he cried an intensely loud and bitter cry, and said to his father, 
“Bless me, me too, my father!” (Gen. 27:33-34) 
These are among the most powerful descriptions of emotion in the whole 
of the Torah, and they are precisely the opposite of what we would expect. 
We would expect the Torah to enlist our sympathies for the chosen: Isaac 
and Jacob. Instead it almost forces us to empathise with the unchosen: 
Hagar, Ishmael and Esau. We feel their pain and sense of loss. 
So, why Isaac and not Ishmael? Why Jacob and not Esau? To this there are 
two types of answer. The first is given by midrash. On this reading Isaac 
and Jacob were righteous. Ishmael and Esau were not. 
Ishmael worshipped idols.(1) He violated married women.(2). He tried to 
kill Isaac with his bow and arrow while making it look as if it were an 
accident.(3) Esau was attracted, even in the womb, to idolatrous shrines.(4) 
He trapped not only animals but also his father Isaac by pretending to be 
pious when he was not.(5) God cut short Abraham’s life by five years so 
that he would not live to see his grandson violate a betrothed woman, 
commit murder, deny God, deny the resurrection of the dead, and despise 
the birthright.(6) Such is the way of midrash. It helps us see Isaac and Jacob 
as perfectly good, Ishmael and Esau as dangerously bad. That is an 
important part of our tradition. 
But it is not the way of the written Torah itself, at least insofar as we seek 
what Rashbam called omek peshuto shel mikra, the “deep plain sense of 
Scripture.”(7) The Torah does not portray Ishmael and Esau as wicked. The 
worst it has to say about Ishmael is that Sarah saw him metzachek (Gen. 
21:9), a word with many meanings, most of them not negative. Literally, it 
means, “he was laughing.” But Abraham and Sarah also laughed.(8) So did 
Isaac.(9) Indeed Isaac’s name, chosen by God himself(10), means, “He will 
laugh.” There is nothing in the word itself that implies improper 
conduct.(11) 
In the case of Esau, the most pointed verse is the one in which he agrees to 
part with his birthright in return for a bowl of soup (Gen. 25:34). In a 
staccato series of five consecutive verbs, the Torah says that he “ate, drank, 
rose, went and despised” his birthright. Yet this tells us that he was 
impetuous, not that he was evil. 
If we seek the “deep plain sense,” we must rely on the explicit testimony 
of the Torah itself – and what it tells us is fascinating. An angel told Hagar 
before Ishmael was born that he would be “a wild donkey of a man, his 
hand against everyone, and everyone’s hand against him” (Gen. 16:12). He 
became an expert archer (Gen. 21:20). Esau, red-haired, physically mature 
at a young age, was “a skilful hunter, a man of the field” (Gen. 25:27). 
Ishmael and Esau were at home in nature. They were strong, adroit, 
unafraid of the wild. In any other culture they might have emerged as 
heroes. 
And that is the point. We will only understand the Torah if we recall that 
every other religion in the ancient world worshipped nature. That is where 
they found God, or more precisely, the gods: in the sun, the moon, the stars, 
the storm, the rain that fed the earth and the earth that gave forth food. 
Even in the twenty-first century, people for whom science has taken the 
place of religion still worship nature. For them we are physical beings. For 

them there is no such thing as a soul, merely electrical impulses in the brain. 
For them there is no real freedom: we are what we are because of genetic 
and epigenetic causes over which we have no real control. Freewill, they 
say, is an illusion. Human life, they believe, is not sacred, nor are we 
different in kind from other animals. Nature is all there is. Such was the 
view of Lucretius in ancient Rome and Epicurus in pre-Christian Greece, 
and it is the view of scientific atheists today. 
The faith of Abraham and his descendants is different. God, we believe, is 
beyond nature, because He created nature. And because He made us in His 
image, there is something in us that is beyond nature also. We are free. We 
are creative. We can conceive of possibilities that have not yet existed, and 
act so as to make them real. We can adapt to our environment, but we can 
also adapt our environment to us. Like every other animal we have desires, 
but unlike any other animal we are capable of standing outside our desires 
and choosing which to satisfy and which not. We can distinguish between 
what is and what ought to be. We can ask the question “Why?” 
After the Flood God was reconciled to human nature and vowed never 
again to destroy the world (Gen. 8-9). Yet He wanted humanity to know 
that there is something beyond nature. That is why He chose Abraham and 
his descendants as His “witnesses”.(12) 
Not by accident were Abraham-and-Sarah, Isaac-and-Rebekah, and Jacob-
and-Rachel, unable to have children by natural means. Nor was it mere 
happenstance that God promised the holy land to a landless people. He 
chose Moses, the man who said, “I am not a man of words,” to be the bearer 
of His word. When Moses spoke God’s words, people knew they were not 
his own. 
God promised two things to Abraham, Isaac and Jacob: children and a land. 
Throughout history, most people at most times have taken children and a 
land for granted. They are part of nature. They constitute the two most basic 
natural drives: the Darwinian imperative and the territorial imperative. All 
animals have children, and many have their own territory that they mark 
and defend. 
Jews – one of the world’s smallest people – have rarely been able to take 
children for granted. Abraham’s first recorded words to God were: “O Lord 
God, what can you give me seeing that I go childless?” and even today we 
ask, Will we have Jewish grandchildren? Nor have they been able to take 
their land for granted. They were often surrounded by enemies larger and 
more powerful than themselves. For many centuries they suffered exile. 
Even today they find the State of Israel’s very right to be called into 
question in a way that applies to no other sovereign people. As David Ben-
Gurion said, “In Israel, to be a realist you have to believe in miracles.” 
Isaac and Jacob were not men of nature: the field, the hunt, the gladiatorial 
game of predator-and-prey. They were not Ishmael and Esau, people who 
could survive by their own strength and skill. They were men who needed 
God’s spirit to survive. Israel is the people who in themselves testify to 
something beyond themselves. 
Jews have consistently shown that you can make a contribution to humanity 
out of all proportion to your numbers, and that a small nation can outlive 
every empire that sought its destruction. They have shown that a nation is 
strong when it cares for the weak, and rich when it cares for the poor. Jews 
are the people through whom God has shown that the human spirit can rise 
above nature, testifying that there is something real that transcends nature. 
That is a life-changing idea. We are as great as our ideals. If we truly believe 
in something beyond ourselves, we will achieve beyond ourselves. 
Shabbat shalom, 
1. Bereishit Rabbah 53:11. Shemot Rabbah 1:1. 
2. Bereishit Rabbah 53:11. 
3. Ibid. 
4. Bereishit Rabbah 63:6. 
5. Tanhuma, Toldot 8. 
6. Baba Batra 16b. 
7. Rashbam to Gen. 37:2, 28; Ex. 3:14, 13:9. 
8. Gen. 17:17; 18:12. 
9. Gen. 26:8. 
10. Gen. 17:19. 
11. Robert Alter makes the ingenious suggestion that it means that Ishmael 
was “Isaac-ing,” imitating his younger brother (Robert Alter, The Five 
Books of Moses: a translation with commentary, Norton, 2004, 103). 
12. Isaiah 43:10-12; 44:8.* 
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Peninim on the Torah 
Parashas Toldos פרשת תולדות תשע"ח 

היא עקרה כי אשתו לנכח 'לד יצחק ויעתר  
Yitzchak entreated Hashem opposite his wife, because she was barren. 
(25:21) 
We are accustomed to mentioning the Avos and Imahos, Patriarchs and 
Matriarchs, in one breath, as if they were all the same. When we stop to 
think, we recognise that there was one area in which they were not all the 
same. It appears at first glance that Avraham Avinu was not an akar, sterile 
man, since he fathered Yishmael. This is questionable from the pasuk in 
Bereishis 15:2, “What can You give me, seeing that I go childless?” Later 
in 16:5, however, Sarah Imeinu says to Avraham, “The outrage against me 
is due to you!” Rashi explains that Sarah complained to Avraham that he 
had davened to Hashem only for himself – and not for her. This indicates 
that both were sterile. Yitzchak Avinu prayed for Rivkah, indicating that he 
was fine, but Rivkah was not. Yaakov Avinu’s wives – both Rachel Imeinu 
and Leah Imeinu – were sterile. In conclusion, the only Patriarch who was 
originally sterile was Avraham. Yitzchak and Yaakov were not. The four 
Imahos were all sterile. Horav Shlomo Levinstein, Shlita, wonders why all 
our Imahos and one Av were sterile? Nothing just happens. It is by design. 
Why did Hashem establish the lineage of Klal Yisrael in such a distinctive 
manner? 
He quotes the Ben Ish Chai and Maggid m’Dubno who address this 
question and render an explanation that both enlightens and inspires. 
Avraham Avinu had a father, Terach, who was not a saint. He had a store 
in which he supplied idols to the community. He even betrayed his own son 
to the evil king, Nimrod; he would have lost him, had Hashem not 
intervened. Think about it: had Avraham not been sterile, then, by natural 
course of science, Terach would also have been our ancestor. Baruch 
Hashem, Avraham became our progenitor b’derech neis, by way of a 
miracle! 
Next, Sarah Imeinu was Haran’s daughter – definitely nothing to publicise. 
Haran was no Terach, but he was far from the saint with whom we would 
want to identify. Hence, Sarah’s barrenness was a good thing for our 
lineage. Yitzchak was a miracle baby whose parents had both been sterile. 
Let us continue. Rivkah Imeinu was Besuel’s daughter – also no reason for 
accolades. Hashem spared Yaakov – and us – from having Besuel as our 
natural ancestor. Therefore, Rivkah was sterile until Hashem listened to 
Yitzchak’s prayers on her behalf. Now, we turn to Rachel and Leah, the 
two wonderful daughters of none other than Lavan, the swindler. Hashem 
once again stepped in and spared us from having to identify with him. 
Rachel and Leah were originally both akaros, sterile woman. 
The situation which appears at first glance to be a tragedy or, at best, 
ambiguous, is that four Matriarchs and one Patriarch were each sterile. 
This, in fact, may have been Hashem’s way of maintaining the purity of the 
bloodline of our People. The Ben Ish Chai interprets this idea as Bilaam’s 
“blessing.” Mierosh tzurim er’enu u’migvaos ashurenu – hen am levadad 
yishkon u’vagoyim lo yischashav; “For from its origins, I see rock-like, and 
from hills do I see it. Behold! It is a nation that will dwell in solitude and 
not to be reckoned among nations.” The word tzurim, rock-like (origins), is 
a reference to the Avos. The word, gevaos, hills, refers to our Imahos. The 
rosh tzurim, “head” of the Avos and all the gevaos, was created sterile in 
order that our People could dwell in solitude and not be reckoned among 
the nations. This means that our lineage has no commonality with the 
goyim. We dwell in solitude without sharing any of them: Terach, Nachor, 
Haran, Besuel and Lavan! 
Horav Reuven Shapiro, Shlita, adds a wonderful vignette. Chanah, mother 
of Shmuel HaNavi, was barren. She prayed for a miracle, and Hashem 
answered her prayer with an incredible child whom she named Shmuel. 
When he was two years old, she brought him to the Bais Hamikdash where 
Eili Kohen Gadol served. She brought a sacrifice as a form of giving thanks 
to Hashem for her miracle child. Eili called for a Kohen to slaughter the 
animal. Shmuel, who was only two years old, intervened, claiming that 
shechitah k’sheirah b’zar, even a Yisrael may perform the service of 
slaughtering. Why bother with a Kohen? Brilliant! Eili concurred and said 
to Chanah, “He is right – but wrong.” Right in his knowledge of Halachah, 
but he was moreh halachah bifnei rabbo, he rendered a halachic decision 
in the presence of his rebbe, the Kohen Gadol (who is everyone’s rebbe). 

Chavah pleaded with Eili to spare her son. Eili countered that he would 
pray that she would be blessed with another son – one who would not be so 
insolent. She replied, El ha’naar ha’zeh hispallalti, “I prayed for this lad. I 
want no other child. I want this one.” Eili relented, forgave Shmuel – and 
they lived happily ever after. 
We can ask a powerful question: If Eili could have easily been mochel, 
absolve, his honour, why did he not do so immediately? Why would he 
have created such overwhelming anxiety for Chanah, who had gone 
through so much already? Why add to her travail? Just overlook it. 
The reason is, explains Rav Shapiro, that we forget who Shmuel’s ancestor 
was: Korach, who stood up to Moshe Rabbeinu. Eili feared that Shmuel’s 
premature insolence was part of his character-deficient blood line. Thus, he 
was prepared to pray for another child for Chanah. Chanah replied, “I 
prayed for this lad.” He is a miracle baby – not part of the original bloodline 
ascending to Korach! Eili listened, and we were blessed with Shmuel! 
Things happen, and we wonder: Why? How? Why me? Can we begin to 
imagine what might have gone through the minds of our Matriarchs? 
Patience - and we see Hashem’s answer. I could not pass by this story, 
related by Rabbi Henach Teller. At the end of World War II, the Nazis saw 
that the end was near, but they still sought every which way to complete 
their diabolical Final Solution. They forced the surviving Jews to be taken 
(by foot or by cattle car) to Bergen-Belsen, the infamous concentration 
camp where over one million Jews were murdered. Following the war, it 
served as a Displaced Persons camp. 
The situation in the camp was terrible. Hunger, disease, physical 
deprivation and emotional depression ran the course of the camp. 
Furthermore, housed in this camp were Russian soldiers, prisoners of war, 
who lacked the niceties of human decency, even on a good day – let alone 
when they were locked in a prison camp. This is what the hapless Jews 
were exposed to. 
The hunger was indescribable. People had not eaten for weeks, existing on 
mouldy soup and potato skins. The Nazis cared about public opinion. The 
English victors were coming to the camp, and the Nazis wanted their Jewish 
and Russian prisoners to speak “positively” of their Bergen-Belsen 
“experience.” One Jewish prisoner had hardly eaten solid food for almost 
five years. It got to the point that all he thought about was food. Had he 
been asked what he would rather have, food or freedom, his answer would 
have been food – a good meal. The Nazis lined up a group of prisoners, in 
which he was included. They would each be given a roll – until they ran 
out. This Jewish fellow saw that there were seven rolls remaining, and six 
men in front of him in line. He could hardly wait for that last remaining 
roll. Finally, he received the last roll. How excited he was. With shaking 
hands, he took hold of the roll. It was small, but it was bread! As he was 
about to take a bite, he noticed that they had dropped a large sack of rolls 
behind the counter. He figured, why not? There are so many rolls. What 
difference would it make if he took one more? So, he went back into line. 
“Who has not received a roll?” the Nazi called out. “Me,” the Jewish 
prisoner replied as he received his second roll. 
At that moment, he felt a strong hand on his throat, “Jew! I saw what you 
just did. You might be able to fool the Nazis, but not me.” A Russian 
prisoner stood there with two “friends.” They pulled him into a cubby, and, 
after relieving him of his two precious rolls, began to pound him 
mercilessly. When they were certain that they had killed him, they left with 
the rolls. 
The Jew’s “last” waking moments were filled with sadness: “Hashem, I 
survived five years of terror and death just to die at the hands of Russians 
over two small rolls? Is this fair? You could have taken me together with 
my family during these past five years. Why did You wait until now?” Then 
everything went black, and the prisoner became unconscious. 
A while later, he woke up and the sun was shining. For five years, he had 
not experienced seeing the sun upon waking in the morning, since they had 
woken them at 4:00 a.m. when it was still dark, so that they could have 
another hour of pre-dawn labour. Heaven help he who did not immediately 
jump out of “bed.” Today, the sun was shining. It was unreal. He was alive. 
The last that he remembered, he was about to meet the Malach HaMaves, 
Angel of Death. He slowly rose from the floor. Without much strength, he 
began to slowly walk around, wondering why it was so quiet. The Nazis 
were gone. They had run away during the night, pending the emergence of 
the English victors. The Russians – where were they? He kept on walking 
and, wherever he went, he confronted bodies. Everyone was dead, but he. 
Apparently, the bread had been poisoned. That is why they were feeding 
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them. Hashem had decreed that he live. The Russians who beat him within 
an inch of his life were Hashem’s agents. Unknowingly, they had saved 
him from certain death. We never know. It is all a part of Hashem’s Divine 
Plan. 

ד לו ויעתר ' 
Hashem allowed Himself to be entreated by him. (25:21) 
Hashem “allowed” Himself: Was it so difficult to listen to Yitzchak Avinu’s 
pleas? We pray and pray, and, unbeknownst to us, what we ask for might 
not be good for us – or, it might adversely affect someone else, someone 
very dear to us. Horav Yosef Chaim Sonnenfeld, zl, explains that this is what 
happened concerning Yitzchak Avinu’s prayer. Avraham Avinu lived to be 
175 years old – five years short of Yitzchak’s lifespan. Why did Avraham 
live five years fewer than Yitzchak? Rashi explains that Hashem spared 
him the pain of watching his grandson, Eisav, go off the derech, renege the 
faith which had been taught to him in his home. On the day that Eisav 
became fifteen, Avraham became 175. That day Eisav committed a number 
of serious sins, cardinal sins, for which he deserved the death punishment. 
Hashem took Avraham from this world prematurely in order to protect him 
from such terrible news. 
Now, imagine had Eisav been born five years later; had Hashem delayed in 
listening to Yitzchak, Avraham would have been able to live out his life. 
He would still be walking around healthy and vibrant. He died prematurely 
as a result of Yitzchak’s emotional entreaty. Hashem could not tell 
Yitzchak why He was delaying Eisav’s birth, so He “allowed” Himself; He 
gave in. Eisav was born; the parents were overjoyed, and, fifteen years later, 
Yitzchak sat shivah prematurely! We pray and pray, and, at times, we know 
neither for what we are praying, nor the far-reaching effect of our prayers. 

אהלים ישב תם איש ויעקב  
But Yaakov was a wholesome man, abiding in tents. (25:27) 
Rashi explains that a tam is wholesome, a person who is not adept at 
deceiving. Thus, Yaakov Avinu is called a tam, because he did not deceive. 
Deception went against his grain. We find, however, in the following 
parshah, when Yaakov meets Rachel Imeinu, Va’yaged Yaakov l’Rachel ki 
achi avihah hu, “And Yaakov told Rachel that he was her father’s brother” 
(Bereishis 29:12). Rashi clarifies this statement, quoting the Midrash, “If 
he (Eisav) comes for deceit, I, too, am his brother in deceit; but, if he is a 
decent person, I am also the son of Rivkah, his decent sister.” In other 
words, Yaakov could be deceitful when necessary. If he was an ish tam, 
who was unable to deceive, how would he claim to be Lavan’s brother in 
deceit? 
In his Divrei Yechezkel, the Shiniaver Rav, zl, distinguishes between a tam 
and an ish tam. A person who is not adept at deceiving is a tam. Yaakov, 
however, is described as an ish tam. This is a more inclusive designation, 
whereby he is, above all, an ish, a man, a person who is in complete control 
of his middah, attribute of tam. When it was necessary and appropriate to 
behave in a wholesome manner, Yaakov exemplified tam, wholesomeness 
at its epitome. Deception was foreign to him. When Yaakov was challenged 
by a rasha, evil person, however, such as Eisav and Lavan, Yaakov was 
compelled to extract and retrieve what they had stolen from the realm of 
kedushah, holiness. In order to achieve this goal, he had to outdo them and 
actually beat them at their own game. Under such circumstances, he was 
forced to bend the truth, and he became adept at deception. 
It all depends upon with whom one must deal. When one is compelled to 
deal with reshaim, wicked people, we must realise that sheker employed in 
the pursuit of emes, truth, is, in fact, emes. This does not by any stretch of 
imagination suggest that the end justifies the means. It does, however, posit 
that the “means” which on the surface appear deceitful, when used against 
a rasha – are not. They are emes. Yes, true and false are defined by the 
circumstances. To deceive an evil person who is bent on deceiving us is not 
deception. It is very much like saying: I never speed. If there is an 
emergency – does one speed? He certainly does. Otherwise, he is a fool. It 
is only considered “speeding” if one travels too fast for an inappropriate 
reason. If it is a matter of life or death, it is not defined as speeding. In fact, 
he who observes the speed limit might be called a murderer, if, as a result 
of his adherence to the law, someone who is need of medical help 
succumbs. Did he drive fast? Yes. Did he speed with the negative 
connotation? No. 
With this idea in mind, we have a pathway towards understanding one of 
the Torah’s greatest ambiguities: Yaakov Avinu surreptitiously received the 
brachos, blessings, from Yitzchak, in what Eisav considered to be a 
swindle. First, some background. Yitzchak Avinu’s original intention was 
to bestow the brachos upon Eisav. At Rivkah Imeinu’s instruction, Yaakov 
entered clothed in Eisav’s finery. When Yitzchak asked, “Who are you?” 

Yaakov responded, “I am Eisav – your firstborn.” In this way, Yaakov 
successfully wrested the brachos from Eisav. Clearly, even to the 
uninitiated, Hashem wanted Yaakov – not Eisav – to receive the blessings. 
The question which gnaws at the reader is why it had to take place in what 
appears to be a deceptive manner. Why should we eternally be blamed by 
Eisav’s descendants as deceivers who are descendants of one who 
committed an act of treachery against an unsuspecting brother? Could 
Hashem not have arranged for the blessings to be transferred to Yaakov in 
a more dignified manner? Furthermore, Yaakov is the Patriarch most 
associated with the middah, attribute, of emes, truth. As the ish tam, 
wholesome man, prevarication was to him an anathema. Chosamo shel 
HaKadosh Baruch Hu emes, “The seal of Hashem is truth.” Obviously, if 
Hashem orchestrated events in a deceptive manner, it was for a good 
reason. 
The Sfas Emes (cited by Horav Pinchas Friedman, Shlita) writes the 
following: “Regarding the matter that Yaakov took the blessings by means 
of deception with the approval of the Almighty, we derive herein that, in 
order to achieve the truth, we are indeed permitted to do so by means of 
deception, since the desire to arrive at the truth is in no way considered 
sheker, falsehood. On the contrary, this constitutes the tikkun, spiritual 
repair, of sheker – using deceptive methods in order to arrive at the truth. 
By using sheker as a means of unearthing the truth, sheker is rectified.” 
We must add that it is not everyone who is able to decide when sheker may 
be employed in order to rectify or abolish sheker. Yaakov Avinu was the 
epitome of emes. Only someone of his truthful standing could render the 
decision to use sheker to battle Eisav’s sheker, in order to retrieve the 
brachos that were rightfully Yaakov’s. 
Horav Pinchas Koritzer, zl, would constantly exhort his chassidim to speak 
only the truth. Truth was the pillar of his Chassidus. He insisted that, if all 
Jews had been free of falsehood, Moshiach would have long ago arrived. 
The primary obstacle to our final Redemption is the lack of truthfulness. 
Rav Pinchas had a number of talmidim, disciples, who exemplified the 
middah of emes, but none so like Horav Raphael, zl, m’Bershid. He was 
careful to limit his speech, and, when he did speak, it was with carefully 
measured, well-thought-out words. The following vignette is an indication 
of his total commitment to veracity in speech. He entered a room during a 
rainstorm. Someone asked him if it was raining. Rav Rapahel replied, 
“When I was outside, it was raining then.” He had just that moment crossed 
the threshold, but he was not outside. He could not, in all honesty, attest to 
the current pouring rain. Truth had to be pure and adulterated; otherwise, it 
was not the truth. Ninety-nine percent true is one hundred percent false! 
The following story is frightening in the sense that it demonstrates to the 
reader to what lengths someone can go to adhere to the truth – regardless 
of the circumstances. A certain member of the Jewish community was 
caught by the authorities while dealing with illegal merchandise. [We must 
add that the term “illegal” was then an arbitrary term which was decided by 
any official who needed an excuse to bleed the Jewish community.] The 
charges were serious, and the chances of his escaping serious punishment 
were, at best, slim. The judge had told the defendant’s lawyers that the 
evidence was so damaging that no testimony in the world could change the 
outcome. The judge asserted, “Only if Rav Raphael were to testify on his 
behalf is there a possibility of a positive outcome.” 
The judge trusted Rav Raphael due to his sterling character. The lawyers, 
willing to grasp at any straw, told their client that if the Rav could be 
“convinced” to testify on his behalf, he had hope. The defendant proceeded 
to Rav Raphael’s home and poured out his heart, describing what would 
happen to him personally and the repercussions that would affect his wife 
and young children. It was clearly a case of hatzolas nefashos, saving a life! 
Rav Raphael was confronted with a life-altering decision. For his entire life, 
he had gone to great lengths to maintain veracity in every area of life. How 
could he now, in his advanced age, turn his back on the middah of emes. 
On the other hand, how could he allow another Jew to fall prey to the 
punishment that was in store for him? The gentile wanted nothing more 
than to set an example of the thieving Jew. How could he look into the 
crying eyes of the man’s wife and children, knowing that he could have 
saved their husband and father and had not done so? Rav Raphael’s pure 
heart was torn between his love for a fellow Jew and his commitment to 
integrity. How much could his heart handle? 
The night before the trial, Rav Raphael locked himself in his room and, 
throughout the night, he prayed with extra devotion and ceaseless bitter 
weeping. He cried out to Hashem, “Ribono Shel Olam! Take my neshamah 
away! It is better that I should die than utter a lie!” 
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Hashem listened and accepted Rav Raphael’s request [obviously it was his 
time, and this holy man merited to die Al Kiddush HaShem, sanctifying the 
middah of emes]. That very night, the holy Rav Raphael’s neshamah came 
home to a better world, a world in which truth reigned supreme. He had 
given his life to maintain the middah of emes. [What is most frightening to 
me is how many people will not understand this story – or Rav Raphael.] 

מראות עיניו ותכהין יצחק זקן כי ויהי  
And when Yitzchak grew old, his eyesight failed and he could not see. 
(27:1) 
One is hard pressed to believe that our Avos, Patriarchs, succumbed to the 
natural frailties of ill health and infirmity that are often associated with the 
aging process. Yet, here we see Yitzchak Avinu, the Olah Temimah, perfect 
sacrifice, becoming a victim to old age. The Rashi (quoting Midrash 
Rabbah 65:10), to which we are all acquainted, explains that Yitzchak’s 
waning eyesight, his premature myopia, had not been naturally induced; 
rather, he was a victim of the “side-effects” of the Akeidah, Binding. 
Apparently, when he was lying bound on the Altar of the Akeidah, and his 
father, Avraham Avinu, stood poised over him, knife in hand, prepared to 
slaughter him, the sight was too much for the Ministering Angels. They 
cried bitterly, and their tears fell into Yitzchak’s eyes. As a result, in 
Yitzchak’s old age, his vision weakened. Obviously, Chazal’s words are 
steeped in allegory. Nonetheless, it behoves us to understand what unique 
ingredient of the Angels’ tears could have induced Yitzchak’s blindness. 
Furthermore, I have always been bothered by the delayed-effect of the 
Angels’ tears. Why did it take a lifetime, until Yitzchak became old and 
infirm, for his diminished eyesight to set in? 
Horav Shimon Schwab, zl, offers an insightful explanation. The above 
Midrash is based upon a pasuk in Yeshayahu 33:7, “Angels cried out 
openly; messengers of peace wept bitterly.” The second half of this pasuk 
is the key to understanding Chazal’s statement concerning Yitzchak’s 
premature blindness. Like all angels, these “messengers of peace” were just 
that: angels sent by Hashem with a singular mission, peace. These angels 
of mercy were the epitome of shalom, the ultimate personification of peace. 
They were intensely compassionate and incapable of any negative 
perspective on any given subject. Their tears were tears of pure compassion 
– no room for tough love, just total mercy. 
When these angels looked down at the Akeidah, at an elderly father about 
to slaughter his only son – they began to weep. Their tears, which were a 
manifestation of their extreme compassion, fell onto Yitzchak’s eyes, 
resulting in altering his ability to perceive anything but compassion. 
Yitzchak could see only good in others, unable to comprehend anything 
negative about another person, regardless of his apparent faults and 
shortcomings. Thus, Yitzchak was prepared to bless Eisav, regardless of 
his son’s deficiencies. 
Perhaps this is why his eyesight diminished most with age. When the angels 
gazed upon the Akeidah, they saw a traumatic scene, an old father about to 
slaughter his only son. While these were angels of peace and compassion, 
their compassion was related most to the scenario of an aged father. 
Ostensibly, Yitzchak’s perception of anything negative was stunted, but his 
true Angel-induced compassion peaked when he was an old father about to 
bless his son. The compassion of the Angels jump-started at this moment. 
He may not have seen until then all of the negative activities of his errant 
son, Eisav, but, at this moment, Eisav was as distant from sin (in Yitzchak’s 
stunted eyes) as Yaakov. So, why should he withhold blessing? 
Va’ani Tefillah 

עלינו ברך הזאת השנה את ...  
Bareich Aleinu… es ha’shanah ha’zos. 
Bless on our behalf… this year. 
Some people have difficulty confronting the present. They either live in the 
past: glories of yesterday; the successes that represent everything but the 
present – or they dream of the future: new relationships; new projects; new 
deals. The present is reality; it bespeaks responsibility, obligation, things 
we must do – now – not tomorrow. 
Bless on our behalf… this year. We are urged to live in the present, not 
wallow in memories of the past or dream fantasies of the future. Life is 
now. Serving Hashem is now. We must live in the present and make plans 
for the future, based upon the lessons of the past and the foundation of the 
present. 
Horav Avraham Chaim Feuer, quotes the Alter, zl, m’Novardok, who was 
wont to say: “Even the worst present is far more beautiful than the brightest 
future.” I think this is because the present is real; the future is but a dream. 
The Alter added, “A person must relinquish all of his tomorrows for one 
today, lest he come to relinquish all of his todays for one tomorrow.” When 

we spend all of today dreaming about tomorrow – we have just wasted 
today, and tomorrow remains a dream. 
Hebrew Academy of Cleveland Dedicated to the memory of Ellis Goldberg z’’l publisher and distributor of the 
Worldwide edition of Penimim Peninim is published by Peninim Publications in conjunction with the Hebrew 
Academy of Cleveland © 2017 All Rights Reserved by Rabbi A. L. Scheinbaum Sponsorship - e-mail: 
peninim@dvar.info This publication is available worldwide via email and e-readers. For info call: ISRAEL 02 
532 6058 / USA (216) 371-7609 / UK 0208 420 4821 or e-mail: peninim@dvar.info  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
After 20 years of marriage, Yitzchak's prayers are answered and Rivka 
conceives twins. The pregnancy is extremely painful. G-d reveals to Rivka 
that the suffering is a microcosmic prelude to the worldwide conflict that 
will rage between the two great nations descended from these twins, Rome 
and Israel. Esav is born, and then Yaakov, holding onto Esav's heel. They 
grow and Esav becomes a hunter, a man of the physical world, whereas 
Yaakov sits in the tents of Torah developing his soul. On the day of their 
grandfather Avraham's funeral, Yaakov is cooking lentils, the traditional 
mourner's meal. Esav rushes in, ravenous from a hard days hunting, and 
sells his birthright (and its concomitant spiritual responsibilities) for a bowl 
of lentils, demonstrating his unworthiness for the position of firstborn. A 
famine strikes Canaan and Yitzchak thinks of escaping to Egypt, but G-d 
tells him that because he was bound as a sacrifice, he has become holy and 
must remain in the Holy Land. He relocates to Gerar in the land of the 
Philistines, where, to protect Rivka, he has to say she is his sister. The 
Philistines grow jealous of Yitzchak when he becomes immensely wealthy, 
and Avimelech the king asks him to leave. Yitzchak re-digs three wells dug 
by his father, prophetically alluding to the three future Temples. 
Avimelech, seeing that Yitzchak is blessed by G-d, makes a treaty with 
him. When Yitzchak senses his end approaching, he summons Esav to give 
him his blessings. Rivka, acting on a prophetic command that the blessings 
must go to Yaakov, arranges for Yaakov to impersonate Esav and receive 
the blessings. When Esav in frustration reveals to his father that Yaakov 
has bought the birthright, Yitzchak realizes that the birthright has been 
bestowed correctly on Yaakov and confirms the blessings he has given 
Yaakov. Esav vows to kill Yaakov, so Rivka sends Yaakov to her brother 
Lavan where he may find a suitable wife. 
Insights 
Waiting for G-dot 
“These are the generations of Yitzchak ben Avraham; Avraham gave 
birth to Yitzchak.” (25:19) 
Rabbi Shimshon Raphael Hirsch remarks that the universal sign if you want 
someone to be quiet, if you want them to listen, is to raise your finger to 
your lips and say "Shh!" The sound of air flowing over lips is the universal 
sign to be still. The English word "hush" is connected with this sound. The 
same sound appears in the name of the month we are in — Cheshvan. The 
root of the word Cheshvan is chash, which in Hebrew means quiet. 
The very name of the month commands us to be still, to be quiet and reflect. 
If you look at the prayers of Rosh Hashana, the overwhelming theme is that 
exile of the G-d’s majesty. It’s true that we also speak about teshuva and 
mending our ways — but time and time again we pray for the day when the 
whole world will recognize that the G-d of Yisrael is the “The King”. 
All of the anti-Semitism of the world, whether the BDS of the cultured 
glitteratus knocking another brick from the wall of Jewish security, or the 
bloodied kitchen knife of a fanatic slaughtering a family in their Shabbat 
peace, or a truck driven down a cycling path mowing down the young and 
innocent — all of this, at its root, is a denial of the G-d of Israel. 
The reflection of the month of Cheshvan requires us to think: After praying 
so hard over the great High Holy Days, how much do our lives reflect that 
yearning for the coming of Mashiach and the re-establishment of the 
Kingdom of G-d? 
For surely it is at hand. 
The last verse of last week’s Torah portion says, “These were the years of 
Yishmael’s life… over all his brothers he dwelled.” This week’s portion 
begins, “These are the generations of Yitzchak ben Avraham; Avraham 
gave birth to Yitzchak.” 
When Yishmael ceases to dwell over all his brothers, when the petro-
dollars have dried up, then the sun of Mashiach ben David, the scion of 
Avraham, will rise. 
May it be speedily in our days! 
Source: Based on the Ba’al HaTurim 
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Insights Into Halacha 
Geshem or Gashem?! 
As Sukkos drew to a close, Klal Yisroel geared up for the yearly minhag 
mêlée that is currently taking place as we speak in shuls worldwide. I’m 
referring to the Geshem / Gashem debate. This article sets out to address 
the who’s and the why’s behind this annual quarrel. 
On Shemini Atzeres, as per the Mishna’s instruction(1) and codified by the 
Shulchan Aruch,(2) world Jewry started reciting “Gevuros Geshamim 
B’Tchiyas HaMeisim”, better known as the formulaic insert “Mashiv 
HaRuach U’Morid HaGashem”, in the second bracha of Shemoneh Esrei. 
This addition, showcasing the Might of G-d by mentioning the fact that He 
is the only One who has the power and ability to make rain, is considered 
so imperative that one who forgets to insert it must repeat the whole 
Shemoneh Esrei.(3) 
As there are no vowels in the Gemara or Shulchan Aruch, an interesting 
question arises: what is the proper way to pronounce the Hebrew word for 
rain (גשם) in this sentence? Is it Ge shem (with a segol under the letter 
Gimmel; eh sound) or is it Ga shem (with a kamatz under the letter Gimmel; 
uh sound)? Although the word for rain is pronounced Ge shem when saying 
the word by itself, still, its proper pronunciation might be changed when 
part of a sentence. 
Contemporary halachic authorities used various rules of Hebrew Grammar 
(dikduk) to come up with the proper solution. 
Pausing Preference? 
Rav Moshe Feinstein, quoting a rule of grammar that is cited by several 
Rishonim, including Tosafos, the Ran, and the Rosh,(4) explains that any 
word containing a double “segol” (eh sound) which is located before a 
pause (esnachta) or period (sof pasuk) becomes modified by changing the 
first of the two segols to a “kamatz”(uh sound). The example given by the 
Rishonim is the word “eretz” that, when it is the last word in a sentence or 
right before a pause, changes to “aretz”. This, Rav Moshe reasoned, is the 
very same thing that happens to the word Ge shem in this formula, that 
since it is the end of the sentence, the proper reading is “Mashiv HaRuach 
U’Morid HaGa shem”.(5) 
Several other authorities, including the Vilna Gaon,(6) the Netziv,(7) and 
the Chafetz Chaim,(8) and more contemporarily, Rav Aharon Kotler,(9) 
Rav Yosef Shalom Elyashiv,(10) Rav Yisroel Yaakov Fischer,(11) and the 
Shaarim Metzuyanim B’Halacha(12), agreed with / akin to Rav Moshe’s 
psak and held that the proper pronunciation is indeed “Ga shem”. This is 
also how it’s presented in certain editions / versions of the siddur of the 
Arizal.(13) In fact, it is well known that in shuls where Rav Elyashiv zt”l’s 
talmidim serve as the rabbis, they are extremely makpid on this 
pronunciation. 
Part and Parcel; Non-Stop 
On the other hand, Rav Yaakov Kamenetsky(14) was of the opinion that 
since this part of Shemoneh Esrei is called “Gevuros”, meaning strengths 
of G-d (plural), then the mentioning of the rain should not be considered 
the end of that sentence, but rather the beginning of the list of various 
strengths (making rain fall, sustaining life etc.). This should especially hold 
true since the falling of rain and sustaining of life are interrelated, as they 
are both referring to providing parnassah. Therefore, he explained, that the 
proper reading here is “Mashiv HaRuach U’Morid HaGe shem”,with the 
word “Geshem” maintaining its usual form. He adds that this pronunciation 
is found generations earlier, in the siddurim of the Shulchan Aruch HaRav, 
and the VaYaas Avraham of Tchechnov. This is also the way it is presented 
in the siddur of Rav Yaakov Emden, known for its exacting dikduk.(15) 
Though they did not expound on the reasoning behind their practice, 
several other contemporary authorities, including the Steipler Gaon,(16) 
Rav Shlomo Zalman Auerbach,(17) the Minchas Yitzchak,(18) Rav Chaim 
Kanievsky,(19) and Rav Moshe Sternbuch(20) ruled this way as well, that 
the correct pronunciation is “Mashiv HaRuach U’Morid HaGe shem. Many 
Tzaddikim of previous generations, including the Chozeh m’Lublin and the 
Maggid of Koznitz were known to have said “Geshem” as well.(21) This 
is also how it appears in the famed Siddur of Rav Shabsi Sofer of 
Premishlan. 
Although some(22) opine that the pronunciation of the word as “Ga shem” 
was first introduced by Maskilim (ostensibly the VaYe’etar Yitzchak 
siddur by Yitzchak Satanov in 1784), Rav Yisroel Yaakov Fischer and Rav 
Moshe Sternbuch put this notion to rest, quoting earlier sources that also 

said “Ga shem”. Rav Fischer writes that he even refused to give a haskama 
to a sefer that claimed such. 
Alternate Approaches 
While some posit that “Ge shem” should be correct based on the Sefardic 
pronunciation of the bracha on wine, “Borei Pri haGe fen”, even though it 
is the end of the bracha, on the other hand, this comparison is not exact. In 
fact, Rav Ovadia Yosef wrote that Sefardim hold that the “Amen” is 
actually the end of the bracha, thus disproving any contrast. Although 
Sefardim generally do say “Ge shem”, the congregation immediately 
responds “l’vracha”, thereby making that the end of the sentence and not 
the word “Geshem”.(23) 
The Levushei Mordechai(24) had a different take on this debate. He stated 
simply that “Ge shem” seems proper, and even though it seems that there 
should be a pause after that word, nevertheless, he concluded that it seems 
unclear whether the pronunciation of tefillos was established beholden to 
the rules of dikduk. 
There is another interesting explanation that this author has heard in the 
name of Rav Yosef Chaim Zonnenfeld, as to why many Chassidim say “Ge 
shem”, even if not necessarily correct grammatically. The word “kamatz” 
is also the root for the Hebrew word for constraining or miserliness (as in 
a ‘kamtzan’). When praying for material livelihood (gashmius - related to 
Geshem) one wants to use a segol (eh sound) instead of a kamatz (uh 
sound), as the segol has openings to allow the shefa (overabundance) of 
gashmius to flow through, and not to put constraints on this bracha 
ofparnassa.(25) 
Dikduk Debate 
This ‘dikduk debate’,(26) over which rule of grammar applies here, is a 
universal one,(27) which explains why one who walks into almost any shul 
in the world will find that there is no set rule; one chazzan might say 
Geshem and another might say Gashem. And even though there are shuls 
that follow the ruling of one set of poskim relating to this issue, another 
shul will follow the ruling of the others.Onedefinitely has what to rely upon 
no matter which version of the word one’s minhag is to recite.(28) 
Practically speaking, according to Rav Moshe Sternbuch, if one’s custom 
is to say “Ga shem”, then one preferably should ensure to immediately 
pause after saying it. Ergo, the converse is true as well. If one’s minhag is 
to say “Ge shem”, then one should not pause after reciting the phrase, rather 
reading it as part and parcel of the next line, “Mechalkel Chaim”.(29) 
So, whichever minhag one’s shul follows, at least we may finally gain an 
appreciation for all those dikduk lessons in elementary school. 
Postscript: This is just one of a number of places where the majority 
consensus of Poskim maintain that dikduk decides the proper reading of 
tefillos.(30) Although many Gedolim through the ages spoke about 
dikduk’s importance,(31) unfortunately its study at present is much 
neglected. In the words of Rabbi Yisroel Reisman in his excellent book 
Pathways of the Prophets:(32) “The myth of the lack of importance of (at 
least) a minimal amount of knowledge of dikduk must be dispelled. This is 
an area where a small amount of time and effort go a long way. Let’s do 
it!” 
1. The very first Mishnah in Maseches Taanis, as well as the Mishnah in 
Maseches Brachos (33a). 
2. Shulchan Aruch (Orach Chaim 114, 1). 
3. Shulchan Aruch (ibid. 5), based on the statement of Rabbi Chanina in 
Taanis 3b. For a comprehensive halachic viewpoint on what the one should 
do by a mistake with this formula, see mv”r Rav Yosef Yitzchak Lerner’s 
award winning Shgiyos Mi Yavin (vol. 1, Ch. 12), at length. However, 
those in Eretz Yisroel or those who daven Nusach Sefard and say “Morid 
HaTal” in the summer months (as opposed to the general minhag Ashkenaz 
in Chutz Laaretz), and did so instead of “Mashiv HaRuach”, are indeed 
yotzei and do not have to repeat Shemoneh Esrei. 
4. In their commentaries to Gemara Nedarim 37b, on the statement of Rabbi 
Yitzchak of an example of the rules of dikduk that were transmitted from 
Moshe Rabbeinu at Har Sinai. See also Shu”t Rav Pe’alim (from the Ben 
Ish Chai – vol. 1, Orach Chaim end 11, s.v. mihu) who emphasizes that this 
rule only applies by these two of the ta’amim (trop). 
5. Shu”t Igros Moshe (Orach Chaim vol. 4, 40, 15). Also cited in Shu”t 
Rivevos Efraim (vol. 3: 68). Interestingly, in the beginning of Kuntress 
Mechalkel Chaim B’Chessed (by Rav Chaim Krauss; printed 5741) it is 
written that after penning said teshuvah, Rav Moshe was chozer, acceding 
that “Ge shem” is indeed correct after being informed of all the Tzaddikim 
and Gedolim who preferred “Ge shem”. Nevertheless, in this author’s 
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estimation, this does not seem entirely accurate, as Rav Moshe wrote his 
original teshuvah in 5739 and the sefer Shu”t Igros Moshe (Orach Chaim 
vol. 4) was only published in Bnei Brak two years later, in 5741, and then 
republished in New York in 5742. Yet, as mentioned previously, Kuntress 
Mechalkel Chaim B’Chessed was printed in 5741. If Rav Moshe was 
indeed chozer lema’aseh, I am puzzled as to why he would still have had 
the teshuvah maintaining his original stance and reasoning published a year 
later, and certainly reprinted two years later. Additionally, in Shu”t Rivevos 
Efraim (ibid.; printed 5740) it cites a different teshuvah of Rav Moshe’s, 
where he acknowledges that many Tzaddikim prefer “Ge shem”, even 
explaining that they must be of the opinion that “Mashiv HaRuach U’Morid 
HaGeshem” is the middle of that paragraph and not the end of the sentence; 
and even so he maintained preference for “Ga shem”. Hence, it appears that 
Rav Moshe’s true shittah seems to be as he himself published. 
6. Cited in Ashrei HaIsh (Orach Chaim vol. 1, Ch. 20, 30), quoting Kovetz 
Mevakshei Torah (vol. 43, pg. 57). This is also the way it appears in the 
“Siddur HaGaon m’Vilna” and “Siddur HaGr”a – Ishei Yisroel”. See also 
sefer Nichocha Shel Torah (pg. 19 - 20, par. Mesoras haTorah m’dor l’dor), 
who traces the minhag of Rav Moshe Shmuel Shapiro, Rosh Yeshivas 
Be’er Yaakov, of saying “Ga shem”, back to the Vilna Gaon. [Thanks are 
due to Rav Shmuel Brazil, Rosh Yeshivas Zeev HaTorah in Yerushalayim, 
for pointing out this source to me.] However, see Tefilla Kehilchasa (Ch. 
12 footnote 61) who interestingly writes that there is a “kabbalah” from 
“Ziknei Yerushalayim” that the Gr”a actually said “Ge shem”. Although 
the editors of the Aizor Eliyahu Siddur write that it is probable that the Gr”a 
said “Ge shem”, as “Ga shem” was ostensibly introduced by later maskilim 
as claimed by Kuntress Birchos Chaim, nevertheless this theory has since 
been debunked by no less than Rav Yisroel Yaakov Fischer and Rav Moshe 
Sternbuch of the Eida Chareidis. See footnote 22. 
7. Quoted in Shu”t Teshuvos V’Hanhagos (vol. 2, 58), in the brackets. Also 
cited in sefer Nichocha Shel Torah (ibid.). The Netziv adds a very 
compelling reason why the proper pronunciation should be “Ga shem”, 
based on where one must start over from if one erred by this formula. 
8. Cited in Ashrei HaIsh (Orach Chaim vol. 1, Ch. 20, 30), quoting Kovetz 
Mevakshei Torah (vol. 43, pg. 57). 
9. Cited in HaMispallel Kahalacha (pg. 24, footnote 2), quoting Rav 
Aharon’s noted talmid, Rav Yechiel Perr, Rosh Yeshivas Derech Ayson in 
Far Rockaway. 
10. Cited in Wake Up! (pg. 95 footnote 7), quoting sefer Peninei Tefillah 
(pg. 145). Also brought in Tefilla Kehilchasa (Ch.12, footnote 61), as well 
as in Ashrei HaIsh (Orach Chaim vol. 1, Ch. 20, 30), who states that this 
mesorah of Rav Elyashiv’s, comes from his grandfather, the Leshem Shvo 
V’Achlama, who held that “Ga shem” was correct. It is well known that in 
shuls where Rav Elyashiv’s talmidim are the rabbis, they are extremely 
makpid on this pronunciation. 
11. Shu”t Even Yisroel (vol. 8, 9), giving several compelling reasons. 
12. Quoted in Shu”t Rivevos Efraim (vol. 3, 68), that although many 
Tzaddikim including the Chozeh m’Lublin and the Maggid of Koznitz said 
“Ge shem”, nevertheless, al pi dikduk, the proper pronunciation should 
be“Ga shem”. 
13. Cited in Shu”t Rivevos Efraim (vol. 3, 68). Conversely, there are 
versions of the Arizal’s Siddur (such as the Chabad Tehillos Hashem 
Siddur ) where “Ge shem” is printed. 
14. Emes L’Yaakov al HaTorah (Bereishis Ch. 3, 19), and Emes L’Yaakov 
on Shulchan Aruch (Orach Chaim 114, 1). [Interestingly, and in contrast to 
his position on Ge shem, Rav Yaakov maintained that regarding “Morid 
HaTa l”, a pause is mandated and should therefore be read as “Morid HaTu 
l” (with a kamatz and not a patach). He explains that since dew has 
connotations related to Techias HaMeisim, it should be considered part of 
the preceding paragraph, as opposed to“Morid HaGe shem“.] According to 
Rabbi Michel Shurkin (Mashgiach of Yeshivas Toras Moshe in 
Yerushalayim and author of Harerei Kedem), this was one of the times that 
Rav Yaakov was wont to remark that “Rav Moshe is a bigger Talmid 
Chacham than I, but I know dikduk better”. See also Rav Yosef Eliyahu 
Henkin’s Shu”t Gevuros Eliyahu (vol. 1 - Orach Chaim, 26) where, in a 
similar vein to Rav Yaakov’s explanation, elucidates why the Shulchan 
Aruch HaRav, in his siddur, places an esnachta after “Morid HaTu l”, but 
not after Ge shem. 
15. Cited in Shu”t Bais Avi (vol. 3, 45), as proof that “Ge shem” is correct. 
Astonishingly, in Rav Yaakov Emden’s original Siddur, “Ge shem” is 
indeed printed - along with a large esnachta, which seems to strongly 

contradict the basic rule of dikduk discussed above. Others who maintain 
that “Ge shem” is correct include the Pri Tevuah (cited in sefer Derech 
HaYashar V’Hatov pg. 28), the Shemen Rokach (Shu”t Tlita’i Orach 
Chaim 32), and the Afraksta D’Anya (Shu”t vol. 2, Orach Chaim 18). The 
Rivevos Efraim (ibid.) cites that he heard that Rav Elazar Menachem Mann 
Shach and Rav Shmuel Halevi Wosner also maintained that “Ge shem” is 
correct. 
16. Orchos Rabbeinu (vol. 1, pg. 63, 213; new edition - 5775, vol. 1: pg. 
121, 69). However, see Tefilla Kehilchasa (ibid.) who says that he heard 
that the Steipler Gaon said “Ga shem”. 
17. Halichos Shlomo (Tefilla, Ch. 8, 14), that after Rav Shlomo Zalman 
read Kuntress Birchos HaChaim (by Rav Chaim Krauss), who cites many 
proofs and opinions that “Ge shem” is correct, he changed his 
pronunciation to “Ge shem”. 
18. Quoted in Ishei Yisroel (Ch. 25, footnote 87). 
19. Teshuvos Rav Chaim Kanievsky (1500). 
20. Shu”t Teshuvos V’Hanhagos (vol. 1, 81 and vol. 2, 58). 
21. Cited in Shu”t Rivevos Efraim (vol. 3, 68). 
22. Although some (see Minhag Yisroel Torah vol. 1, 114, 1 and Kuntress 
Birchos HaChaim at length) opine that the pronouncing of the word as “Ga 
shem” was introduced by Maskilim (ostensibly the VaYe’etar Yitzchak 
siddur by Yitzchak Satanov in 1784), Rav Sternbuch puts this notion to 
rest, quoting earlier sources that also said “Ga shem” (although he 
personally prefers “Ge shem”). Similarly, Rav Yisroel Yaakov Fischer in 
his Shu”t Even Yisroel (ibid.) writes that he refused to give a haskama to 
the Kuntress Birchos Chaim since he felt it was misleading with the 
information presented, as the Kuntress Mashiv HaRuach found sources for 
saying “Ga shem” from Siddurim printed five years before Satanov was 
born! In the same vein, this author has recently been told by Rav Elyashiv’s 
noted talmid, Rav Nochum Eisenstein, that Rav Elyashiv likewise refused 
to give a haskama to said Kuntress for the same reasons.Conversely, Rav 
Elyashiv did give a haskama to Rav Shalom Marzel’s Kuntress Mashiv 
HaRuach, which goes to great lengths to prove that “Ga shem” is and was 
the correct pronunciation throughout the generations. See also footnote 27. 
23. Chazon Ovadia (vol. 1 - Haggada shel Pesach, Kadesh, pg. 128), who 
writes that Sefardim hold that the “Amen” is actually the end of the bracha; 
thus disproving any comparison. Although Sefardim generally do say “Ge 
shem”, the congregation immediately responds “l’vracha”, thereby making 
that the end of the sentence and not “Geshem”. Although Rav Ovadiah 
himself (ad loc.) questions his own assessment, he nonetheless concludes 
that it is correct. It is interesting to note that most Yemenites say “Ga shem” 
(or “Ja fen”). 
24. Shu”t Levushei Mordechai (vol. 4, Orach Chaim 213). 
25. This author has also heard this rationale in the name of Rav Aryeh 
Kaplan, as well as Rav Chaim Halpern. In a related interesting and inspired 
bit of wordplay, Rav Chaim Krauss, in his Kuntress Mechalkel Chaim 
B’Chessed (pg. 8) opines that it is certainly preferable to be of the ‘Yechidei 
Segulah’ and not of the ‘Kamtzanim’. 
26. See also Shu”t Rivevos Efraim (vol, 3, 68), Shu”t Az Nidbaru (vol. 12, 
26), Ishei Yisroel (ibid), Tefilla Kehilchasa (Ch. 12, 27, footnote 61), and 
Daily Halachah Discussion (ppg. 21 - 22). 
27. Indeed, this seemingly simple debate over a single vowel triggered what 
became colloquially known as the “Kuntress Wars” around 40 years ago, 
with many Kuntressim written back and forth, each proving either “Ge 
shem” or “Ga shem” as the correct pronunciation and each citing proofs to 
their positions from Gedolim through the ages. Aside for the usual rhetoric, 
there were some very interesting and notable off-topic outcomes on both 
sides. I will present several: 1) Rav Fischer added a fascinating rationale in 
his teshuva on topic (Shu”t Even Yisroel ibid.), that in his opinion, even if 
it turns out that the recitation of “Ga shem”was actually introduced by a 
maskil, there is no problem with following it, if it proves correct from a 
dikduk perspective. As this debate has no halachic bearing, but rather 
simply about the more correct pronunciation, he asserts that it is irrelevant 
who first brought the issue to the public’s attention. 2) In the rebuttal 
Kuntress Mechalkel Chaim B’Chessed, Rav Krauss claims that the Siddur 
that Rav Fischer cites as printing “Ga shem” prior to Satanov’s birth, ‘Yad 
Kol Bo’, has outright Christian influences, especially in its commentary on 
Tehillim. 3) Rav Shalom Marzel, in his Kuntress Mashiv HaRuach, 
strongly advances that Yitzchak Satanov was not the prominent maskil 
history has shown him to be, but rather a true talmid chacham and Yarei 
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Shomayaim, a writer and grammarian whose reputation he claims Rav 
Krauss was trying to besmirch. 
28. See Shu”t Az Nidberu (vol. 11, 48 s.v. siman 68) who writes that 
regarding this machlokes, ‘nahara u’nahara u’pashtei’, and one cannot refer 
to another’s minhag as incorrect. As an interesting side point, this author 
has heard numerous times that this debate, at least in frum America from 
the 1950s throughout the 1990s, used to follow along the Nusach Sefard / 
Ashkenaz divide: Nusach Sefard said “Ge shem” while Nusach Ashkenaz 
said “Ga shem”. It has been posited that the reason why many nowadays 
who daven Nusach Ashkenaz nonetheless say “Ge shem”, is due to the 
advent of the popularity of the ArtscrollSiddur, which has become the main 
Shul Siddur in many Nusach Ashkenaz American congregations. As the 
Artscroll Siddur prints “Ge shem” as standard, whereas “Ga shem” is cited 
exclusively in brackets or footnotes as a possible alternative in both their 
Hebrew and English editions, this certainly seems a distinct possibility. 
29. Shu”t Teshuvos V’Hanhagos (vol. 2, 58). This is also born out from 
Rav Yaakov Kamenetsky’s explanation in Emes L’Yaakov (ibid.). 
30. See at length Rabbi Yisroel Reisman’s Pathways of the Prophets, 
“Rules of Dikduk” starting on pg. 312. 
31. For example see the Rambam’s Peirush HaMishnayos (Avos Ch. 2, 1), 
Beis Yosef (Orach Chaim 142, 1), Yesod V’Shoresh HaAvodah (Ch. 5, 3), 
Shu”t Chavos Yair (124), Shu”t Sheilas Ya’avetz (vol. 1, 10), and Bnei 
Yisaschar (Introduction to Igra D’Kallah and Mayon Ganim 13, 6), all cited 
in the aforementioned chapter. 
32. Pathways of the Prophets (pg. 325). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to raise awareness of the 
issues. In any real case one should ask a competent Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, 
Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and 
her children for a yeshua teikef u'miyad! 
This article was written L’Iluy Nishmas R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah 
Sheleimah for R’ Shlomo Yoel ben Chaya Leah and Rochel Miriam bas Dreiza Liba and l’zechus 
Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: 
yspitz@ohr.edu. 
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah 
Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He also currently writes a 
contemporary halacha column for the Ohr Somayach website titled “Insights Into Halacha”. 
http://ohr.edu/this_week/insights_into_halacha/. 
© 1995-2017 Ohr Somayach International - All rights reserved. 
Articles may be distributed to another person intact without prior permission. We also encourage 
you to include this material in other publications, such as synagogue or school newsletters. 
Hardcopy or electronic. However, we ask that you contact us beforehand for permission in 
advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Toldos 5778 - “Value System” 
The following story was published in Hamodia, Tuesday, August 9, 2016: 
Under the circumstances, the very fact that such a conversation even took 
place is astonishing. On a cold day in the fall of 1944, in the constant 
shadow of terrible death surrounded by unspeakable horror, when Aviezer 
Burshtyn whispered to Yossel Friedenson, “We have been presented with 
a great mitzvah,” the latter was all ears. The two inmates of the Auschwitz 
extermination camp were close friends, and both had been assigned to a 
crew whose job it was to clean barracks and collect garbage in various parts 
of the huge death camp. Aviezer related that he had been sent to one of 
several women’s camps to clean. There, he was approached by a young girl, 
15 or 16 years of age, who asked for sweater. Though it was only 
September, it was already quite cold in that part of Europe, and the 
malnourished girl, wearing only the thin concentration camp uniform, was 
shivering. “You have a wife in the women’s camp,” Aviezer told Yossel. 
“Perhaps you can obtain a sweater for her?” Both were aware that acquiring 
a sweater in Auschwitz would be very difficult, if not impossible. Only 
twice during the entire time he was in Auschwitz had Yossel been able to 
visit the women’s camp where his wife was held. To obtain an article of 
clothing in that section, smuggle it into the men’s camp and then sneak it 
back to where the girl was being held seemed like an unrealistic challenge. 
The following day, however, they were assigned to clean an area where 
clothing was stored. Aviezer was able to get his hands on a ladies’ sweater, 
which he hid under his own clothing. Then the two young men waited for 
the first opportunity to bring it to the girl. A few days later, Aviezer was 
able to join a cleaning crew assigned to work in the camp where the girl 
was held. When Aviezer returned, his eyes were filled with tears. “She 
didn’t want a sweater!” he emotionally told Reb Yossel. “She wanted a 
siddur!” When he tried to give her the sweater, the girl had begun to cry. “I 
asked for a siddur, not a sweater! It is soon Rosh Hashanah. I need a siddur 

or a machzor,” she told him. “I heard by the men there are siddurim…” The 
young girl refused to accept the sweater, fearing that if she took it, the men 
would no longer try to bring her a siddur. Both men survived the war. Rabbi 
Aviezer Burshtyn, z”l, moved to Eretz Yisrael, where he served as a 
menahel and noted author, and Reb Yossel Friedenson, z”l, became a pre-
eminent Holocaust historian, Agudah leader, and the 
legendary editor of Dos Yiddishe Vort, a publication he established in a DP 
camp in 1946 and proceeded to publish for nearly seven decades. Neither 
of them, however, knew the name of the girl who asked for the siddur, and 
her fate is unknown to this day. 
When the Torah introduces Eisav it uses the adjective ‘ish – man’ twice. 
However, in regard to Yaakov it says it only once. “The youths grew up 
and Esav became a man who knew hunting, a man of the field; but Yaakov 
was a wholesome man, dwelling in tents.”(1) 
Rav Chaim Kaufman zt’l(2) related that when the idea of sending a man to 
the moon first began circulating, years before it actually occurred, Rav 
Shalom Shatz zt’l declared that it could never happen because the pasuk 
says “The heavens are for Hashem, while the earth He gave to mankind”. 
Beings placed on earth cannot be in heaven. 
Shortly after the Apollo-11 landed on the moon in July 1969, Rav Kaufman 
met the Biala Rebbe and recounted Rav Shatz’s statement. The Rebbe 
replied that Rav Shatz wasn’t wrong. In order for the astronauts to ‘walk’ 
on the moon they needed to transport and encase themselves within a 
tremendous amount of equipment, which included oxygen. They were 
surrounded by a makeshift suit which contained the basic elements that a 
person needs for survival on earth. Essentially an enclosed piece of earth 
walked on the moon. Rav Shatz meant that it is impossible for an earthly 
being to become a permanent resident of the heavens because he was 
created for an earthly existence. In that sense he was correct. 
Rav Kaufman continues that the underlying message to us is that the place 
from where one draws his strength and energy that is his true ‘place’ which 
helps define him. Conversely if he cannot live somewhere that is not his 
place. This idea is true in the spiritual realm as well. If one’s energy in life 
emanates from the time he spends in the Bais Medrash learning Torah, that 
demonstrates that his place is the Bais Medrash. Although he may not be 
able to spend his entire day there, since that is his life-source it is still 
considered his place. 
Regarding Yaakov Avinu the pasuk says that he was “a wholesome man 
who dwelled in tents”. Since Torah study was his ultimate passion, he was 
defined by his Torah study in the Bais Medrash. Eisav however, had a 
dichotomous personality. On the one hand, he was ‘a man who knew 
hunting’, which Rashi explains means that he knew how to dupe his father 
by presenting himself as a Torah scholar. But on the other hand, he was a 
‘man of the field’, who dwelled far from the tents of Torah in the fields of 
iniquity and immorality. The pasuk uses the adjective ‘man’ twice 
regarding Eisav because he was defined by both paradoxical extremes. 
What genuinely defines a person is inextricably bound to what motivates 
and energizes him. 
Under the direction of his mother, Yaakov is instructed to usurp the 
berachos from Eisav. The Torah relates: “He drew close and kissed him; he 
smelled the fragrance of his garments and blessed him; he said ‘See, the 
fragrance of my son is like the fragrance of the field which Hashem has 
blessed’.”(3) 
In Ateres Mordechai, Rav Mordechai Rogov zt’l, notes that right after fruits 
are plucked off a tree they are fresh and delectable. But as time goes by the 
fruit begins to lose its freshness and desirability. After some time has 
passed, a storeowner will have a hard time selling those fruits. He will have 
to resort to tactics that make the fruits look more appealing than they really 
are. 
There are people who never lose their zest and vibrancy for life. No matter 
how old they become and how challenging things are they always seem to 
possess an internal vitality and a spring in their step. Such people are able 
to maintain the excitement of their youth by preserving their youthful vigor. 
The Torah that they learned in their formative years remains their driving 
force and ultimate passion. 
But then there are others who have a vastly different life experience. The 
vicissitudes of life wear them down and they become bitter and rancorous. 
They are unable to maintain that connection with the spirit of their youth, 
and the tempests of life leave their insidious mark. 
Just prior to giving Yaakov the blessings, Yitzchok remarked, “See, my 
son, the smell of freshness and vibrancy of the field that you now possess. 
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Realize the passion and vigor you feel as you dwell in the tents of Torah. It 
is your deep connection to the source of purposeful life that gives you that 
scent. Never allow it to fade despite the vagaries of life. 
Yaakov and Eisav, twins who emerged from the same womb, set out on 
such diverse paths. Throughout all the challenges and difficulties 
encountered throughout his life, Yaakov maintained the passion of his 
youth. His heart always remained connected to Torah. In the worst of times, 
Yaakov was comforted by his faith and his learning. Eisav cast off the yoke 
of his father and grandfather, and chose a path of spiritual anarchy and 
lawlessness. His legacy couldn’t be more different. 
Maintaining a sense of youthful exuberance is of the greatest blessings one 
can merit. 
“She didn’t want a sweater… She wanted a siddur!” 
“The youths grew up… Yaakov was a wholesome man, dwelling in tents” 
Rabbi Dani Staum, 
LMSW, Rabbi, Kehillat New Hempstead, Rebbe/Guidance Counselor – 
Heichal HaTorah, Principal – Ohr Naftoli- New Windsor. 
Sign up to receive Stam Torah via email each week at: 
http://www.stamtorah.info http://torah.stamtorah.info/view/mosaic 
1. Bereishis 25:27 
2. Mishchas Shemen 
3. Bereishis 27:27 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Toldos 
28 Cheshvan 5778/November 17, 2017 
Mevorchim Chodesh Kislev 
It was undoubtedly one of the most exciting days of my pre-married life. In 
2000, I was one of the older bochurim in the Bais Medrash program of 
Yeshiva Shaarei Torah. At one point during that winter, the Rosh Yeshiva, 
Rabbi Mordechai Wolmark, and many of the Rabbeim went to Eretz 
Yisroel, each for a different reason. So, I and two friends in yeshiva decided 
that we didn’t want to be left out. It was shortly after the resurgence of the 
second intifada, and plane tickets and hotels were relatively cheap. We 
booked a room in the King Solomon Hotel in Yerushalayim, and headed to 
Eretz Yisroel for a week. One of the days we were there, Rabbi Wolmark 
was visiting a few Gedolei Yisroel, and graciously invited us to join him. 
We met at the home of Chacham Ovadia Yosef zt’l in Har Nof. Rabbi 
Wolmark was already there with my rebbe, Rabbi Yitzchok Heimowitz, 
and they were speaking in learning. We were enamored by the large room, 
filled wall to wall, and floor to ceiling, with sefarim. It is said that Rav 
Ovadia knew where every sefer was, and used them all. Before we left, Rav 
Ovadia gave each of us his characteristic loving gentle slap on the cheek, 
and a blessing. From there, we packed into a small rental car for the hour-
long drive to B’nei Brak. That afternoon, we had the privilege of visiting 
and receiving blessings from Rav Chaim Kanievsky shlita, Rav Aharon 
Leib Steinman shlita, and Rav Michel Lefkowitz zt’l. When we arrived 
back in Yerushalayim that evening, I was still trying to process that in one 
day I had met four of the foremost Torah leaders of our time. What struck 
me also was the fact that in the presence of Gedolei Yisroel, my rebbe was 
also a talmid. I still have the mental image of Rav Ovadia giving my rebbe 
the same loving slap on the cheek that he gave me. In front of Rav Ovadia 
we were both students. Being there with my rabbeim, was analogous to a 
father and son going to visit the saintly grandfather. One of the distinctions 
of Gedolei Yisroel is their ability to relate to all Jews on their level. Tens, 
if not hundreds, of Jews from all walks of life, seek their blessing and 
guidance every day, and walk away feeling rejuvenated and invigorated. 
Each Gadol also has his own approach and personality. When we visited 
Rav Michel Lefkowitz zt’l, the Rosh Yeshiva of Ponovezh l’tzirim, he 
made us feel so welcomed. His uncanny warmth and shining countenance 
made us feel perfectly comfortable sitting next to him. When we stood in 
the presence of Rav Chaim and Rav Aharon Leib, it was with a sense of 
reverence and awe. Our culture doesn’t only enjoy its sports icons and 
celebrities, it worships and idolizes them. Our children don’t want to just 
play ball like the best athletes, they want to be just like them. We are deeply 
influenced by who we consider our heroes. We need to be able to explain 
to our children the difference between wanting to be as athletic and to play 
like the pros, versus wanting to be just like them in other facets of life. It 
goes back to the question of what defines a hero? Is a hero someone who 
can accomplish physical feats that others cannot, and has therefore 
achieved accolades and stardom, or is a hero someone who lives his/her life 

for others, sacrificing personal comfort for the sake and well-being of 
others? 
I always cherish the day that I had the opportunity to meet four real heroes, 
together with a couple of my rabbeim, who are also my personal heroes. 
People who live life always thinking about Hashem and His people. Those 
are people truly wish emulating. I am sending out this essay on 27 
MarChesvan, the yahrtzeit of my Zaydei, Rav Yaakov Meir Kohn z’l. It’s 
amazing that it’s been thirty years, and it’s amazing that he remains, and 
iy’H always will remain, of my foremost inspirations and role models in 
life. Aside from being a talmid chochom of note, based on his smile and 
ever-present warmth and good-natured personality, one would think he 
lived the happiest life and had the most comfortable youth. The truth 
however, was vastly different. He was orphaned and alone in his teen years, 
after the Nazis barbarically murdered his parents, particularly his saintly 
father who was the Rav of his town. My Zaydei raised money for the young, 
burgeoning Bais Medrash Govoha of Lakewood in its formative years, and 
for Shaarei Tzedek Hospital in Yerushalayim. He was the Rav of the famed 
Slonimer shul on the Lower East Side for over two decades. He had an 
uncanny ability to connect with everyone, and he was an example of one 
who gave of himself for others. But personally, he was, and is, my Zaydei 
and a perpetual inspiration. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Daniel Stein 

TorahWeb 
Protect Your Reputation 
"And these are the generations of Yizchak the son of Avraham, Avraham 
begot Yitzchak" (Breishis 25:19). Rashi comments in the name of the 
Medrash that the pasuk stresses twice that Yitzchak was the son of 
Avraham, because Yitzchak's physical appearance bore an uncanny 
resemblance to that of his father Avraham. The Medrash continues that 
Yitzchak's likeness to Avraham was ordained deliberately and 
miraculously by Hashem in order to dispel the insinuations of the scoffers 
of the generation who were murmuring that since Avraham and Sarah had 
been married for decades without children, Yitzchok's biological father 
must have been Avimelech and not Avraham. This speculation was 
summarily dismissed when Yitzchak was born bearing a striking similarity 
to Avraham, attesting to their genetic relationship. The meforshim are 
troubled, why was Hashem so concerned with the baseless allegations of 
those who sought to malign and ridicule Avraham? Rav Mordechai Gifter 
(Pirkei Torah) suggests that the Medrash is instructing us regarding the 
malignant nature of negative speech, mockery, and derision. Even when it 
is completely without merit, it can be exceedingly pernicious and 
dangerous, to the degree that Hashem had no choice but to quash it swiftly 
and overwhelmingly. This is because even one cynical remark can have 
devastating and far reaching consequences, whose ripple of effects can 
sometimes still be reverberating generations later. 
The pasuk states, "And Yaakov gave to Esav bread and a pottage of lentils, 
and he ate and drank and arose and left, and Esav despised the birthright" 
(Breishis 25:34). The Gemara (Bava Basra 16b) claims that the five 
consecutive verbs at the conclusion of the pasuk are an allusion to five 
transgressions that Esav performed on that very day: He engaged in 
relations with a betrothed maiden, he killed a person, he denied the 
existence of Hashem, he denied the resurrection of the dead, and he 
disparaged the birthright. However, even though he committed five 
misdeeds on that same day, the only aveirah mentioned explicitly in the 
Torah is that he denigrated the birthright, which is ostensibly the least 
egregious sin on the list. Rav Ahron Kotler explains that this is because 
Esav's precipitous decline and all that later ensued was triggered by his one 
comment besmirching the birthright. In fact, the Baal Haturim notes that 
the language "vayivez Esav", "and Esav disparaged", is only found once 
more in Tanach in the pasuk "vayivez be'einav lishloach yad be'Mordechai 
levado", "but it seemed contemptible to him to lay hands on Mordecai 
alone" (Esther 3:6). This indicates that Haman's despicable plot to eradicate 
the Jewish people centuries later in the times of Esther, can also be 
attributed to Haman's ancestor Esav, and his flippant insult of the birthright 
all those years ago. 
Therefore, just as Hashem protected the reputation of Avraham and Sarah, 
we must all vigilantly protect our own reputation from the potential scoffers 
of our time. This includes conducting ourselves in a fashion which is 
beyond reproach and lacking any possible perception of impropriety. 
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TheMishnah (Shekalim 3:2) prohibits the treasurer of the Beis Hamikdash 
from entering into the vault while wearing clothing, shoes, or an amulet, 
that could conceal a potential theft, "lest he become rich and people say that 
he became rich from the appropriation of the chamber; for one must be free 
of blame before others as he must be free of blame before Hashem, as it 
states, 'And you shall be guiltless before Hashem and before Yisrael' 
(Bamidbar 32:22)." Similarly, the Gemara (Bava Basra 13a) bars 
communal collectors of charitable funds from exchanging small coins with 
their own private monies, or collectors of food who have leftovers from 
purchasing it for themselves. These inherently innocent activities are 
proscribed because they can potentially be misconstrued by others. Rashi 
(Avodah Zarah 12a) claims that this concern is also one of the underlying 
motivations behind the general notion of Maris Ayin, which prohibits many 
otherwise permissible actions when they could be reasonably 
misinterpreted by an onlooker as inappropriate. 
At the same time, the Mishnah (Avos 1:6) enjoins us to judge all people 
and situations favorably, and to refrain from looking askance at anyone. If 
every ambiguous act should be viewed positively when does Maris Ayin 
apply? Why would any onlooker ever be justified in presuming the worst? 
Rabbi Chaim Chizkiyah Medini (Sdei Chemed) explains based upon the 
rule of the Mishnah (Avodah Zarah 11b) which states that when a road is 
generally used exclusively for idol worshipers, it is prohibited to use the 
road for any reason, as onlookers will understandably assume that the 
traveler intends to join the idol worshipers. However, if the same path leads 
to a second destination as well, it is permitted to use the road, and onlookers 
would be obliged to judge the traveler favorably. Therefore, only when 
most reasonable and plausible assessments of the situation suggest that a 
sin was intended or performed, would the issue of Maris Ayin arise. 
However, if Maris Ayin only applies when the circumstances imply that an 
aveirah was likely performed, why must the treasurer of the Beis 
Hamikdash or the gabbai tzedakah be overly cautious when performing 
their regular duties, which give no indication whatsoever of nefarious 
intent? 
The Chafetz Chaim resolves that while a private citizen can depend upon 
the presumption of innocence, a communal leader who is in the public 
sphere must take every possible precaution to avoid suspicion, because 
communal figures often can't assume that they will be afforded that same 
courtesy. For this reason, the Medrash Tanchuma states that Moshe 
voluntarily provided a complete accounting of all of the expenditures 
involved in the building of the Mishkan, in order to avoid any potential 
feelings of mistrust. In addition, Rav Pam records that while collecting 
tzedakah, Rav Yisrael Salanter would not even allow himself to remain 
secluded in a room together with someone else's money (see Bava Basra 
165a). The Chasam Sofer once lamented that ironically it is often easier to 
be found virtuous before Hashem than in the eyes of Yisrael, however, the 
chillulHashem created by failing to protect our reputation, can sometimes 
be the gravest sin of all. If we take the necessary steps to always conduct 
ourselves in a fashion that is beyond reproach, in our individual lives and 
when conducting activities on behalf of the community, may Hashem 
protect us from the potential scoffers of our time, and enable us to fulfill 
the mandate of being "guiltless before Hashem and before Yisrael." 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 ויעתר לו ה' (כה:כא) שאין דומה תפלת צדיק בן רשע לתפלת צדיק בן צדיק (רש"י שם)
Everybody asks the question, why is the teffilah of a tzadik ben tzadik 
greater? We would have thought that the tzadik ben rasha should have a 
greater teffilah since Chazal say that even perfect tzaddikim are unable to 
stand where baalei teshuva stand. 
There is a famous answer from Rav Chaim Shmuelevitz that for the tzadik 
ben rasha it is inherent that he will have his own unique personal connection 
to his avodas Hashem since, after all, he had to swim against the tide to get 
to where he is. The tzadik ben tzadik, on the other hand, lives with the 
difficulty of finding his own approach. When a tzadik ben tzadik 
overcomes the natural tendency of simplistic imitation and instead carves 
his own niche, his own new unique approach – both in terms of his 
understanding of Torah as well as in avodas Hashem; everything should be 
alibah dideih – that is a supreme accomplishment that makes his teffilah 
more effective. 
In Orach Chaim siman 53, the Tur brings in the name of the Rosh that the 
selection of a Chazan is not contingent on the individual’s yichus. Rather, 

if the person himself is a tzadik, we do not hold it against him if his family 
stock happens to be degenerate; it is good to bring close the offspring of 
the distant, as the pasuk says, “Shalom shalom la’rachok v’la’karov.” 
There is a machlokes between the Maharshal and the Taz how to understand 
this statement of the Rosh. 
The Maharshal holds that it is in reference to a situation wherein you have 
two candidates to choose from, and the tzadik ben rasha has some 
advantage over the tzadik ben tzadik. Either he is a bigger tzadik, or he has 
a nicer voice, or something that makes him a more desirable candidate. But 
if all else is equal, says the Maharshal, we would have to choose the tzadik 
ben tzadik, as Chazal say that the teffilah of a tzadik ben rasha cannot be 
compared to that of a tzadik ben tzadik. The Taz, on the other hand, argues. 
He says that the reading of the Rosh’s words clearly implies that even when 
all else is equal, we select the tzadik ben rasha, because that is precisely 
what we learn out from the pasuk that places the “rachok” before the 
“karov”. We deliberately give him first choice, emphasizes the Taz, in order 
to bring him closer to the Shechina, and because “Rachmana libah ba’eih, 
Hashem desires the heart,” and his teffilah will be more effective. 
An insight – b’derech drush – in understanding the opinion of the 
Maharshal is as follows. Chazal tell us that each and every person is 
obligated to say, “When will my deeds reach those of my ancestors”. This 
is not only talking about the Avos Ha’Kedoshim. Every generation 
experiences a lowering of stature from the previous one. Yeridas ha’doros. 
The Brisker Rav said – and he was known as a person who completely 
eschewed exaggeration – that the beinonim, the average people of the 
previous generation were greater than the Gedolim of this generation. 
Of course, the Brisker Rav was talking about beinonim in accordance with 
his scale, but the point is still very clear. Even regarding the generation 
immediately preceding one’s own, there exists this important charge of 
“When will my deeds reach those of my fathers”. A tzadik ben rasha can 
be lacking the type of internal push that this charge is meant to generate. 
After all, he has long surpassed his father’s deeds! He can be inclined to 
“patting himself on the back” for where he is holding. And rightfully so! 
But, at the same time, the fact is that the lack of being able to look back to 
his own father and grandfather, etc. and feel a need to work hard to try to 
reach their level can allow room for complaceny and a lack of feeling an 
urgent need to keep growing more and more. 
Paranthetically, this internal push is a very important mechanism for one’s 
growth in avodas Hashem. Rav Shlomo Heiman – whose whole approach 
to learning very much centered around the Torah of Rabi Akiva Eiger – 
once said about himself, “All my life, I strove to become like Rabi Akiva 
Eiger. Had I not had that as my goal and aspiration, even Shlomo’leh I 
would not have become.” Did he reach Rabi Akiva Eiger’s greatness? Of 
course not. He didn’t even reach Rabi Akiva Eiger’s ankles. But his 
shooting high is what enabled him to achieve what he achieved. Rav Bunim 
mi’Peshischa said a novel explanation of the words “masai yagiu” (when 
will they reach). He said yagiu is mi’lashon negiah, touching. According to 
the Peshischer, our aspiration is to at least touch the greatness of our 
ancestors. Halevai! A tzadik ben tzadik feels this push strongly. “Oy,” he 
thinks to himself, “I am nowhere near the greatness of my ancestors…what 
is going to be with me?!” And, then, when he davens “please give us 
understanding” and “please save us”, and so on, it is with a sigh and a groan, 
with a sense of urgency and need. His is therefore a teffilah from the depths 
of the heart. 
When one davens for Torah, by the way, there is a garauntee that Hashem 
will answer affirmatively. In this context, it’s important to point out that 
one should not set low standards for oneself. One should never fully 
accomplish his objectives. Having one’s sights set high provides him with 
continuous motivation and drives him to always strive and work for more 
and more. 
(Audio recording. Ed. note: see Vayigdal Moshe on Shavuos - “When one 
takes something on, it should be specific, concrete, and practical. Not a 
migdal poreiach ba’avir. It needs to be something that one truly has the 
ability to maintain. Our kochos are far, far removed from anything 
resembling the kochos of the previous generation. The goals we set for 
ourselves need to be modest in accordance with our modest capabilities.”) 
 ותלך לדרש את ה׳ כה:כב
Rashi tells us that Rivkah went to the Beis Medrash of Shem to hear the 
message from Hashem regarding her difficult pregnancy. The obvious 
question is, why didn’t she ask her husband Yitzchak avinu? We can 
similarly ask, why is it that Rivkah never shared with Yitzchak her feelings 
about Eisav? Why did she have to “go behind his back” to ensure Yaakov 
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would get the brachos? Why didn’t she just talk to Yitzchak about it 
directly? 
The answer to this question is based on a comment of the Netziv (in 
He’emek Davar) on parshas Chayei Sarah (24:64). The Netziv explains that 
when Rivkah first saw Yitzchak – as she was riding back with Eliezer – the 
pasuk says that she dismounted, but it was a deliberate dismount; she 
literally fell off. Why? Yitzchak avinu’s hands were outstretched in prayer. 
In those moments, Yitzchak avinu appeared as a Malach Elokim. It was an 
incredibly awesome sight. She literally fell off of the camel in awe and 
trepidation. She was gripped with a real fear. That is what the Netziv says 
there. 
Based on this, we can posit that this first impression of fear and awe was 
so intense that it impacted the nature of Rivkah’s relationship with Yitzchak 
for their entire married life. When Sarah imeinu was upset about how Hagar 
was treating her, she broached the matter with her husband Avraham in a 
most direct manner (“chamasi alecha”). Likewise, when Rachel imeinu was 
distraught over her barrenness, she shared the full intensity of her desperate 
feelings with her husband Yaakov. When it comes to Rivkah, though, we 
do not find this. And this comment of the Netziv is the reason why. Because 
of the first impression of tremendous awe and fear, Rivkah felt unable to 
approach Yitzchak and tell him her feelings. That is why she did not discuss 
her difficult pregnancy with him, and that is also why she did not share with 
him her feelings about Eisav. (From Rebbetzin Twersky) 
 ואכל מכל (כז:לג) שלשה הטעימן הקדוש ברוך הוא בעולם הזה מעין העולם הבא אלו

יב ביה מכל יעקב דכתיב ביההן אברהם יצחק ויעקב אברהם דכתיב ביה בכל יצחק דכת  
 כל (ב"ב יז.)
Understanding that Hashem blessing Avraham avinu “ba’kol” and that 
Yaakov avinu saying that he has “kol” is referring to mei’ein Olam Ha’Bah 
is not so difficult. We can see how such an implication could be read into 
those expressions. But what about the “mi’kol” of Yitzchak avinu? The 
pasuk is talking about the food that he ate, so how can we understand that 
as a reference to mei’ein Olam Ha’Bah? 
This is a deep concept, but I will try to convey it in a relatively simple way. 
Ha’Kadosh Baruch Hu is the one who provides everything. He, and He 
alone, is the mashpiah. However, He employs various conduits – pipelines 
and pathways, if you will – through which He delivers provisions to every 
individual. As Chazal say, “the Omnipresent has many messengers.” When 
something comes through a pipeline or pathway, you cannot always see all 
the way until the other side. You cannot always see from one end to the 
next. As such, it is possible to lose sight – through all the myriad situations 
of life that demand human effort and intervention – of the fact that it is 
Hashem alone who is the provider of everything. This obfuscation of 
reality, though, is only a function of Olam Ha’Zeh. 
Olam Ha’Bah, on the other hand, is a realm of complete and absolute 
clarity, as Rabi Yehoshua ben Levi said to his son Rav Yosef after the latter 
was resurrected and brought back from the next world (Pesachim 50a), 
“Olam barur ra’isah, You saw a crystal-clear world.” Part of the teffilah of 
the Kohen Gadol on Yom Kippur was, “Klal Yisrael should not be in need 
of one another, nor should they be in need of any other nation.” That we 
should be completely independent as a nation, we can readily understand. 
But what does it mean that we shouldn’t need one another? Is there some 
benefit in a person planting all his own grain and vegetables, or sewing all 
his own clothes?! Some of the great Baalei Avodah explained that what 
“Klal Yisrael should not be in need of one another” means is not that each 
person will do every task under the sun for himself, rather that the 
functioning of the world should be clear to them that everything is from 
Ha’Kadosh Baruch Hu. They should not experience it as if they are in need 
of others, because they perceive that it is all from Hashem. “Kol” is the 
term that expresses the fact that it is really all Ha’Kadosh Baruch Hu. For 
the Avos Ha’Kedoshim, there was no lack of clarity. In everything that 
happened in their lives, they clearly perceived the yad Hashem, that it is 
Hashem who is “poseiach es yadecha u’masbiah l’chol chai ratzon”. They 
lived with this existence of mei’ein Olam Ha’Bah, akin to the total clarity 
that exists in the realm of Olam Ha’Bah. (Audio recording) 
Quotables 
“Always be in the middle of a project so you should never have to ask 
yourself, ‘What do I do now?’” 
Vignettes 
It was the end of the zman. There were only about three bachurim left by 
the day of the last shiur. Rav Twersky was encouraging us to make sure 
that we review over bein ha’zmanim. He emphatically stated that to review 
does not mean to learn the subject matter again as if for the first time, but 
that it means to quickly go over the material many times in order to solidify 

one’s memory of the material. I was a young bachur, and, like every serious 
bachur, I wanted to be good and make sure that I am doing the right thing. 
What he said made me nervous because the way he was telling us not to 
review was exactly how I was used to reviewing. So, I timidly approached 
him after the shiur and said, “Rebbi told us that chazarah does not mean to 
learn it up again as if for the first time, but that’s what I do?!” Rav Twersky 
paused for a moment or two, and then he looked up at me and said, “You 
can’t argue with success!” (Reb Aharon Vale) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email 
vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon 
HaKadosh Rav Mosheh Twersky zt"l hy"d 
 

Rabbi Berel Wein 
One-Hundred Years Of Communist Rule 
1917 was a year of momentous events for the world and for the Jewish 
people. It was the year when the Balfour Declaration was issued by Great 
Britain and the year of America’s entry into World War I. It was also the 
year that the Bolsheviks came to power in Russia and created the first 
Communist government and society in the world. 
Communism was messianic vision incarnate. It was the ultimate utopian 
dream realized. It promised prosperity for all, the abolition of war and 
bigotry, and the end of the exploitation of the working class, and a society 
where no one would own anything privately but everyone would own 
everything collectively. 
Its “bible” consisted of the works of Karl Marx and Friedrich Engels with 
an overlay of commentary and dicta by Lenin. A small group of hardened 
violent revolutionaries hijacked a country of over one-hundred million and 
immediately began killing those who it suspected of not being true 
believers in the Communist dream. 
Lenin famously said: “One cannot make a successful revolution without a 
firing squad,” and he was a man of his word. The violence used in enforcing 
Communist rule created a civil war that lasted for years and consumed 
hundreds of thousands of lives. But the Communists eventually prevailed 
and the Soviet Union, as Russia was now to be called, became the workers’ 
paradise and the wave of the future for humankind generally. 
Communism was never intended to be limited to Russia alone but rather it 
was an international movement that promised to remove all nationalistic 
territorial borders and all religious differences since there would only be 
enforced atheism in the Communist new world. 
The toll of human lives over the past century in countries under Communist 
rule has been horrendous. Between Lenin, Stalin, Chairman Mao, Pol Pat, 
Fidel Castro, etc. it easily surpasses one-hundred million. In spite of this 
tremendous cost, the longed for paradise never quite arrived. The main 
Communist states, Russia and China, have long since abandoned the 
nonsense of Marxian economic theory in order to survive. All states that 
clung to Marxist theology have failed and failed miserably. 
Communism became and to a great extent still remains the engine of anti-
Israel and anti-Semitism on the world, especially in academia and other 
befuddled islands of Leftist belief. What makes this so ironic and 
troublesome is the fact that a great many Jews in past generations believed 
in Marxist theory and marched militantly under the red banner. 
Many Jews were seduced by the messianic aspect of Communism and its 
pronounced aim of ending bigotry amongst human societies. But reality 
intervened and reengineering human nature proved to be much more 
difficult than the Communist theoreticians ever imagined. So, more terror 
had to be invoked to reach the unreachable goal of utopianism. The system 
collapsed in a welter of poverty, inefficiency and state sponsored murder. 
A century later we are able to look back and wonder how a world could 
have gone so mad for so long and ignored the realities and followed the 
false prophets. 
History is a brutal teacher. It does not support false doctrines and eventually 
exposes all of the weaknesses that are part of any and all human 
propositions. But history is too late to restore the lives and fortunes of those 
ruined by Communism over the past century. The professors in the Western 
world’s universities who continue to spew the Communist line of thought 
do a great disservice to their mostly naïve students. 
The history of Communism as it really existed over the past century should 
be enough to make any rational thinking person understand its failure and 
falsehood. Instead it is often presented as a truth whose time will yet come 
and its utopian dream is simply waiting around the corner of human 
experience to be realized. This is especially important regarding the Jewish 
left that has become increasingly and belligerently anti-Israel and anti- 
Jewish traditional values and life style. 
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Marx is not Moses and fads and changing mores do not place one on the 
path of eternity. In an age of rampant paganism and hedonism the prophet 
Yirmiyahu told the Jewish people to look back at their path in life and see 
where that path led to. After a century of Communist rule and unparalleled 
human destruction, an honest and hard look backwards at the history of 
Communism over the past century is certainly in order. There are over one 
hundred-million lives and souls that demand at least this from us. 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Toldot 
Our father Avraham was, according to the Mishna in Avot, tested ten times 
and overcame all of them. It is interesting that most of the commentators 
that describe and enumerate these ten tests do not identify Avraham as 
being the son of Terach as one of these tests. One can easily think that this 
perhaps would have been one of the major tests in his lifetime. But the 
Torah takes into account a fact of human nature that, in one way or another, 
every generation strives to be different than the one that precedes it. 
Sometimes this is for good and sometimes not. 
Avraham differed from Terach in a good way. Eisav differed from Yitzchak 
in a negative fashion. The greater challenge seems to be to emulate and 
builds upon the positive attributes and accomplishments of one’s 
forbearers. The challenge to Yitzchak is to emulate his father Avraham, to 
spread the idea of monotheism in a pagan and violent world, to dig once 
again all of the wells that his father had dug, from which the life giving 
waters of Torah would again flow. 
It is easier to rebel and discard than to continue and replenish. The world is 
always unenthusiastic about revisiting old wells even if they have been 
proven to be bountiful and eternal. The prophet Yirmiyahu complained 
about new wells that do not really contain water and abandoning old wells 
that are yet bountiful and blessed with water. This would be the great test 
for Yitzchak and later for his own son Yaakov, in transmitting the legacy 
of Avraham and creating the Jewish people. 
The challenge of continuity in the generations and their relationship one to 
another has been the internal challenge in Jewish life throughout the ages 
of our history. We have always longed to be fresh, new and different than 
our ancestors. Any new idea or ideal in world civilization always had 
Jewish adherents, even when it was obvious that it was against their own 
self-interest to advocate that new fad or ideal. 
And, we have paid very dearly for those monumental errors of judgment 
and policy. Jewish history is littered with the wreckage created by these 
empty wells. And the non-Jewish world is complicit in this debacle. 
Avimelech, the king of the Philistines repeats the grievous moral error 
made with the wife of Avraham, and then with the wife of Yitzchak. 
When it comes to the Jewish people the attitude of much of society is not 
to learn from the past. One would think that by now the world would have 
absorbed the lessons of self-destruction that anti-Semitism brought and 
continues to bring to its proponents. But, alas, such is not the case. 
For centuries on end, the Philistines and others would continually make 
new peace treaties with the Jews only to revive fresh hatred and violence 
as a “new” tactic in their enmity towards the Jewish people. We have our 
challenges but so does the non-Jewish world. Ours is to retain continuity, 
theirs is to discard it. 
Shabbat shalom, Rabbi Berel Wein 
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Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
What Mystery Pervades a Well! 
One of the great benefits of visiting communities where I once lived and 
taught is the opportunity to meet people who were my students long ago. I 
enjoy reconnecting with them and am occasionally amazed by how much 
they remember of my lectures and sermons. 
I recently returned to one of my former communities. I was approached by 
a participant in a short course that I gave over twenty years ago. It was an 
introductory course to the Bible. My former student asked if I would meet 
with him individually, and we arranged a time to do so. 
After a few moments of catching up on each other’s careers and families, 
he told me that he frequently reminisced about my course, especially during 

the time of year when the weekly portions are to be found in the book of 
Genesis. 
“You may remember,” he said, “that I had trouble accepting your claim that 
the stories of Genesis had sacred import. I felt strongly that the stories were 
no better than those to be found in children’s secular literature. I vividly 
recall that you tried to dissuade me from my opinion, but unsuccessfully.” 
I conceded that I remembered very well just how difficult it was for me to 
convince him of the significance of the stories of the Bible. I also wondered 
aloud about whether he had changed his mind over these many years. 
His answer took me aback. “I have since carefully studied every narrative 
in the book of Genesis, from the creation of the world to the death of Jacob. 
I have discovered incredible meaning in every story. But there is one story 
that continues to confound me. I find no religious significance in it at all.” 
I asked him which story that was. He responded, “It is the story of those 
darn wells. Why do we need to know about them, and what possible 
meaning to those wells have to us?” 
My former student was alluding to the brief narrative to be found in this 
week’s Torah portion, Parshat Toldot (Genesis 25:19-28:9); specifically, 
the passage which tells of Isaac’s encounter with Abimelech, King of the 
Philistines. Isaac emerges from that encounter with such great wealth that 
the Philistines envied him. 
Then we read: “The Philistines stopped up all the wells which his father’s 
servants had dug in the days of his father Abraham, filling them with 
earth… So Isaac departed from there… And Isaac dug anew the wells 
which had been dug in the days of his father Abraham… And he gave them 
the same names that his father had given them…” 
The story continues with an account of other wells dug by Isaac’s servants 
that are contested by the Philistines who claim the wells for themselves. 
Finally, “he moved from there. And dug yet another well, and they did not 
quarrel over it; so he called it Rehoboth…” (ibid. 26:12-22). 
My former student looked at me with anticipation. “Rabbi,” he said, “we 
are now both quite a bit older and hopefully at least a little wiser. Can you 
tell me what all this fuss over a few wells is really about?” 
At that moment, I allowed myself a dose of self-congratulation. Here was 
a distinguished middle-aged man who remained motivated to study the 
weekly Torah portion despite only a minimal commitment to religious 
observance. He had continued to ponder questions that were initially 
stimulated by a course that I gave more than two decades ago. 
After thanking him for being such a faithful student, I asked him if he would 
agree to strike a bargain with me. I would share with him a teaching which 
sheds light on one piece of this narrative if he would agree to suggest an 
explanation of his own on some other aspect of it. He readily agreed. 
I told him that I found it difficult to understand why the Philistines would 
stop up Abraham’s wells and go so far as to fill them with earth so that they 
could never be used again. These were desert dwellers, and every drop of 
water was precious to them. Were they not harming themselves by stopping 
up the wells and filling them with earth? Was this spiteful act not 
detrimental to their self-interest? 
He agreed that this was a good question, and that he had long been asking 
it himself. 
I then asked him if I had ever mentioned the name Nechama Leibowitz in 
the course I gave so long ago. He did not think that I had. So I proceeded 
to tell him a bit about this great lady, whom I never was privileged to meet. 
I paraphrased her answer to our question: “I once believed that only in 
antiquity were people capable of being so hateful that they would act 
against their own self interests. But now in this technologically advanced 
nuclear age weapons of destruction are still unleashed against an enemy, 
despite the inevitable horrible consequences for those who launched these 
weapons. This tendency toward self-destruction is not a Philistine 
perversion. It is a universal human perversion.” 
The point made by this great teacher, who would insist on being called 
“simple Nechama,” evoked a knowing smile on the face of my former 
student. 
“Thank you for that insight,” he responded. “Let me share with you an idea 
that I had, struggling with the same text. We read that although Abraham’s 
wells were stopped up and filled with earth long ago—and presumably 
forgotten—nevertheless, Isaac did not give them his own name but, rather, 
“gave them the same names that his father had given them.” To me, this 
has real relevance. I know that, like me, you were trained as a psychologist. 
And you know that we psychologists come up with new theories that are 
not really new but merely rehash the insights of the founding fathers of 
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psychology. But we don’t give them credit. We claim that our theories 
originate with us and fail to attribute them to Sigmund Freud or Carl Jung 
or William James. Isaac was careful to credit father Abraham, the original 
digger of those wells. We have a lesson about modesty to learn here.” 
This time, the knowing smile was on my face. 
After our meeting came to an end, I found myself pondering an entirely 
different question, one that teachers often ask themselves: “What is more 
gratifying to a teacher? To have a student remember a lesson taught long 
ago, or to discover that a student has learned to think for himself?” 
Thankfully, that recent visit to a former community of mine helped renew 
my acquaintance with an old student who remembered some of my lessons, 
but who also went on to think for himself. 
I continued to reflect upon this encounter for several days after leaving my 
old community. During those days, bits and pieces of a poem by Emily 
Dickinson floated up from the depths of my memory. This poem speaks of 
the mystery of wells, a mystery hinted at in the story of the wells of 
Abraham and Isaac. Here are the first and last stanzas of that poem: 
What mystery pervades a well! 
The water lives so far, 
Like neighbor from another world 
Residing in a jar. 
To pity those that know her not 
Is helped by the regret 
That those who know her, know her less 
The nearer her they get. 
I telephoned my old student and informed him that, in discussing the 
“mysteries of the wells,” we were on the “same page” as a great American 
poetess, who may or may not have been familiar with Parshat Toldot. 
 
Rabbi Pinchas Winston 

Perceptions 
Yitzchak loved Eisav because [his] game was in his mouth, but Rivka 
loved Ya’akov. (Bereishis 25:28) 
Yitzchak was THE Gadol HaDor, the leading Torah scholar of his 
generation. He was the heir of Avraham’s spiritual dynasty, the one 
expected to keep burning the fire his father ignited. He was also a prophet, 
special to God because of the Akeidah. And he loved Eisav, and MORE 
than Ya’akov? 
The picture painted is of a physically blind man, and one who was 
intellectually deceived. Eisav used to ask his father questions in halacha 
meant to make him look as if he cared about doing the right thing, about 
serving God correctly. We’re supposed to believe that Yitzchak fell for his 
sons antics, and took Eisav at his word. 
It’s just too hard to believe. You don’t need social media to reveal the evil 
things one’s son is doing, especially when he is doing A LOT of them. 
Word gets out, and word gets back. Even if Yitzchak wanted to be oblivious 
to his older son’s behavior, Rivka didn’t, and she would have had to say 
something to her husband at some point in time. 
Furthermore, even if Eisav was good at burying his tracks, which he wasn’t, 
and tried to keep his sinning ways from his father, Ya’akov’s Torah was no 
secret. Everyone knew where Ya’akov was holding and what he was up to, 
and that certainly should have gotten Yitzchak’s attention and made him 
proud. How did he miss all that? 
Who said he did? Certainly Ya’akov was spiritually self-maintaining. He 
barely ever left the tents of Torah learning, and he had little contact with 
the outside world, especially the negative elements. Interpersonal 
relationships, more than likely, were not his thing. 
Eisav, on the other hand, was around. He served his father and therefore 
constantly interacted with him. His religious deception may have impressed 
Yitzchak, not because he fell for Eisav’s ruse, but because at least Eisav 
thought in those terms. Many a ba’al teshuva have used their past secular 
knowledge, once they became religious, for good. Perhaps Eisav would one 
day as well, if he only got the proper attention. 
So Yitzchak gave it to him, especially since he probably realized that Eisav 
and the potential to be a Dovid HaMelech. Eisav was a warrior, even red 
and ruddy like the future Dovid HaMelech would be. Ya’akov was clearly 
the spiritual leader of the clan. Eisav had the potential to be its 
administrator. God certainly had not told Yitzchak otherwise until that 
time. 
Family dynamics today may sometimes seem very similar to those of the 
Avos, and in some respects they are. The reasons for the way they behaved 

towards one another however were on a different plane. Yes, they were 
human, but no, not like us. Aside from being prophets, they were closer to 
the time of Creation, so it was a much more spiritual time. 
This is why in last week’s something bizarre happens as a matter of course. 
As we know, Rivka’s family, especially her father Besuel and her brother 
Lavan, were pretty bad people. They were definitely NOT the God-fearing 
type. 
Yet Eliezer, to prove his point that Rivka was the one he was sent to bring 
back home, told all of them about his journey and test. He does not make 
one up to suit the people he is addressing. Eliezer tells the one that included 
God and Divine Providence, expecting to impress them. 
The funny thing is that it did impress them. Instead of looking at one 
another and saying, “Who is this religious fanatic?!” they agreed that the 
whole thing was from God and that they were powerless to interfere. At 
least that is what they told Eliezer. 
In those days, people could be evil and still believe in God. Even much later 
in time, Nebuchadnetzar, the Babylonian king who destroyed the Temple 
and exiled the Jewish people, still respected God. His brother and 
henchman converted to Judaism after massacring countless Jews. Today 
you can find such people, but if they believe in God, either it is the wrong 
one, or in the wrong way. Then, they believed in the right God, in the right 
way, and STILL did their evil. 
The point is, it was very different in the time of the Avos. Things happened 
for a whole different level of reason. Ya’akov showed favoritism to Yosef 
like a lot of fathers would do today, except that he was compelled to by 
Heaven in order to set in motion the Egyptian exile. Yitzchak may have 
allowed himself to favor Eisav, but it was for a Biblical reason. 
Nevertheless, just because the reason for the mistake was on a higher plane, 
does not mean that the lesson it teaches is not applicable in all generations. 
The Talmud uses the case of Ya’akov and Yosef to warn against favoring 
one child over another. Likewise, there are lessons to learn from Yitzchak’s 
relationship with Eisav that can be applied today as well. 
One such lesson is to never assume, as a parent, that the less social child, 
the one who seems okay on his own, is really that way at all. Likewise, just 
because a child is sociable does not mean they really are. Children often 
out of embarrassment cover up their problems with what they think people 
expect to see from them. 
A parent can’t assume that a child who seems selfmaintaining is that at all. 
They could just be afraid to ask for help, or even just to admit a weakness. 
They’d rather suffer in silence than suffer in public, thinking it’s the safer 
way. It just means they grow up with unresolved issues that can have very 
negative effects much later on in life, after they have been long forgotten 
about. 
Often when it comes to people, what appears on the outside is not 
necessarily an accurate representation of what is going on inside. When 
Ya’akov took the blessings while disguised as Eisav, Yitzchak had a double 
surprise. First, that Eisav had been completely rejected by Heaven, and 
secondly that Ya’akov could be so crafty. 
When it comes to raising children, especially in the early years, nothing can 
be assumed to be the way it seems. Parents have to always be attentive, and 
not take things for granted about their children. It is a crucial life lesson, 
but one, unfortunately, many of us learn too late. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 596  Toldos 
This Dvar Torah is dedicated for the hatzlacha of Shimshon Yehuda ben 
Golda and his mishpacha in ruchniyus and gashmiyus 
Pirkei Avos 1,1 
 (א', א') ונביאים מסרוה לאנשי כנסת הגדולה. הם אמרו שלשה דברים: הוי מתונים
 ...בדין
The Prophets transmitted [the Torah] to the Men of the Great Assembly. 
They said three things: "Be deliberate in judgment..." 
Regarding the necessity to proceed slowly in avodas Hashem, Rav Wolbe 
would quote Rav Dessler who compared the Yetzer Hara to a spring. If one 
pushes down slightly there will be no abrupt reaction when he lets go, but 
if he pushes down too hard, then when he lets go it will spring back in his 
face. In this regard, I once heard a story from a well known Rav. 
There was a boy who spent his days in Yeshiva clowning around. One day 
he took his life into his hands and decided that he was going to get serious 
about his learning. The next morning he came into the Beis Medrash and 
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learned for the entire seder (learning session). The same scene repeated 
itself during the afternoon and evening sedarim. At the end of the day, the 
Mashgiach of his Yeshiva called the boy into his office. When the boy 
entered, the venerable Mashgiach turned to him and said, "Grow up!" 
Here is a boy who finally began to take his attendance in Yeshiva seriously 
and after the very first day of his turnaround his Mashgiach buries him! 
What was the Mashgiach thinking? The answer is that the Mashgiach 
understood human nature while the boy did not. Maturing does not mean 
seriously altering one's conduct in a split second. There is no way that 
someone who habitually wasted day after day could possibly turnaround 
180 degrees in a single night. Thus, realistically, there was no way that the 
boy's well meaning decision could last. 
Moreover, such behavior could backfire and leave the boy wounded to the 
point where he might possibly never want to open a sefer again for the rest 
of his life. A day or two later after the inspiration begins to wane he might 
think to himself, "Hey, I really tried and it simply did not go." 
Consequently, he would conclude that obviously learning is just not for 
him, and permanently leave the Beis Medrash in search of other pastures. 
In this regard Rav Wolbe would cite the pasuk, "A man's foolishness 
corrupts his way, and his heart rages against Hashem" (Mishlei 19:3). The 
Gra explains that sometimes people try advancing in their avodas Hashem 
and when they are unsuccessful they blame Hashem for not aiding them in 
achieving their goals. "Doesn't Hashem see I'm trying so hard to do His 
will? Why doesn't He help me?" they grumble. However, the fault is no 
one's but their own. They proceeded too quickly, and thus as they tried 
bounding up the ladder of avodas Hashem two steps at a time they ended 
up falling through the rungs. The proper way to advance in avodas Hashem 
is slowly but surely. 
Rav Wolbe gave classes in Torah hashkafa to nonreligious Jews on various 
occasions (which he subsequently compiled and published as a sefer called 
Bein Sheishes La'Asor). After delivering one such class to a group of 
generals in the Israeli Army, someone asked him how it went. "They are 
already all wearing tefillin" he responded wryly. Rav Wolbe was not a 
sarcastic type of person, but he felt the need to convey this most important 
message: Real change does not happen in a single day, and one should not 
expect to see a difference after a single class. 
Although I have not been able to verify this story, the lesson is certainly 
apropos for Rav Wolbe who would often say that there are no crash courses 
in Yiddishkeit. 
The truth is that this idea is stated quite succinctly by the Torah. The Leviim 
were required to train for five years before beginning the avodah in the Bais 
Hamikdosh. Chazal deduce from this directive that five years is ample time 
to master a vocation. Accordingly, they conclude that a disciple who studies 
Torah for the duration of five years and sees no success in his learning, 
should opt for a profession instead of learning Torah full time. Chazal felt 
that a few months, or even a few years, was not enough time to gauge a 
person's success. They didn't give up until five years of continuous effort 
failed. Yet, we often decide after a few weeks of unsuccessfully trying to 
master a middah to throw in the towel?! 
Ask yourself and answer: Does failure in the realm of avodas Hashem cause 
me to give up? Do I really put in all my effort when trying to improve my 
middos? What was the longest amount of time that I spent attempting to 
advance in any single area of Yiddishkeit? Am I expecting too much of 
myself? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 2: The Bible as History 
We assume that people throughout human history always studied history, 
but that's not true. As a matter of fact, if you go back more than a couple of 
thousand years you'll find people had no interest in history. The first 
historian in the West is Herodotus, a Greek who lived in the 5th century 
BCE. And he's given the title: Father of History. 
Columbia University historian, Joseph Yerushalmi, who wrote an 
excellent, highly-praised book called Zachor: Jewish History and Jewish 

Memory, says that "If Herodotus was the father of history, the father of 
meaning in history was the Jews." 
This is a profound idea. 
First, not only were Jews recording history well before Herodotus, but 
while Herodotus might record the events, the Jews were looking at the 
deeper meaning, and that deeper meaning can be found most importantly 
and most significantly within the Torah itself. 
The first of these stories that we will examine in the future installments of 
this series pre-dates Herodotus by about 1,300 years. It is the story of 
Avraham and it is takes place around the 18th century BCE, or 3,700 years 
ago. 
Now don't make the mistake of thinking the Torah is a history book. For 
example, Avraham, when he appears in the Book of Bereishis is already 75 
years old. He's one of the most significant figures in Jewish history and the 
Torah doesn't tell us about him as a child or as a young adult -- we pick up 
his story when he is an old man already. 
The Torah is not concerned with giving us all the details of Avraham's life. 
It is interested only in history as a means of teaching us the important 
lessons of life -- it's a book of theology in Jewish worldview first and 
foremost. Therefore, it focuses on the basic information that we need to 
know. 
How Accurate Is The Bible? 
An article was published recently in the Israeli newspaper Ha'Aretz, 
smashing the Bible, and in the same week, an article was published in US 
News and World Report -- a cover story, no less -- supporting the accuracy 
of the Bible vis-à-vis archeology. 
Why such diametrically opposed views? Because archeology is a very 
complicated field. So a few words of caution are in order. 
The definition of archeology is "the discovery and interpretation of the 
physical remains of previous civilizations and peoples." Note that within 
the definition of archeology is the word "interpretation". How one 
archeologist interprets the meaning of a particular find can be very different 
from how another archeologist interprets the meaning of the same find. 
Archeology is not a hard science. When an archeologist finds a piece of 
rock, a vessel, or a piece of a building, he tries to decide what it means. The 
find has no label on it, unless it's a written document, and even written 
documents are open to interpretation. 
So when people make definitive statements about what archeology does or 
doesn't say, you have to be very careful, because the bias of the archeologist 
affects how he interprets the information. 
As the early books of the Torah are concerned, there is little direct evidence 
for the characters in the Torah. There is, however, a huge amount of indirect 
or circumstantial evidence -- names, places, business contracts, marriage 
contracts, migratory patterns. An enormous amount of information in the 
Torah has been borne out by archeology. 
That is as far as the early books of the Torah are concerned, but once we 
get to later books, like the Book of Kings, for example, there is excellent 
direct evidence, written records of other emperors, etc. But the early events 
exist more or less in a historical vacuum and, unfortunately also in an 
archeological vacuum. 
Keep in mind that the same thing that applies in a court of law applies to 
archeology: Lack of evidence is no evidence of lack. The fact that I haven't 
found Avraham's camel saddle doesn't mean Avraham didn't have a camel 
or a saddle. And, indeed, there is a huge amount of circumstantial evidence 
supporting the basic historicity of the Torah. 
Archeology doesn't definitively prove the Torah, and it certainly doesn't 
discredit it. In fact the more we find, the more we see that there's a 
tremendous amount of historicity in the text. 
In summary, the Torah is not a book of history, yet it contains history and 
culture, which is more or less borne out by archeology. It's a book of 
teachings, and it's the ideal way to learn the patterns of history. And if we 
understand that the reason why we're learning history is to learn lessons, 
then we have to pay extra special attention to what is going on in the Torah. 
Patterns In Jewish History 
The actions of the fathers are assigned to the children. (Ramban) 
This is a very famous Jewish saying and the Ramban was not the only one 
to say it. What does it mean? 
On the microcosmic level, within the stories of Bereishis in the Torah, we're 
going to see that what happens to the ancients will be repeated by their 
children. 
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On a macrocosmic level, the personalities and interactions of the early 
forefathers -- the patriarchs and matriarchs -- are going to be a model for 
all of Jewish history, and all of human history. This is why we have to pay 
extra special attention to what's going on at this early phase of the Torah, 
because here is where the patterns are set. 
Additionally, we must remember that the Jewish people are arguably the 
oldest surviving people on the Planet Earth, and because they have been 
spread out throughout the world, when we learn Jewish history we have to 
pay attention to all of human history. It's a great framework. To understand 
Jewish history means to build a great deal of general knowledge of the 
history of the world at large. 
We can't appreciate Jewish history (or the history of any people for that 
matter) without understanding the larger context in which it takes place. 
In the next installment we are going to zoom out and take a macro look at 
the world into which the first Jew, Avraham, was born. 
Next: The World Of Avraham 
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48 Ways to Wisdom 
Way #3 Say It Out Loud 
We come from a "quiet learning" society where "shhhh" is the rule. If you 
drop a book in a university library, people jump as if a bomb went off. 
Contrast this with a rabbinic study hall, where you're greeted by a rippling 
sea of sound. The uninitiated often ask: "How can these people learn with 
so much noise?!" 
It's all a matter of habit. A country boy finds it difficult to sleep in the city 
because there's too much noise. Yet the city boy who visits the country also 
can't sleep - because the quiet is mind-racking! 
Arichas sfasayim literally means "arrange it on your lips." To gain more 
clarity and wisdom, try saying things out loud. 
Sometimes you'll see a person walking down the street talking to himself. 
Do you recall ever doing this yourself? When? Why? It's a powerful 
concentration technique. 
Every person has a mantra. The mantra is your particular music, your 
individual joy of life. Particularly in learning, there's a certain musical 
rhythm that draws you deeper into the learning. If you study long enough, 
you'll get in touch with this tune. It is a tremendous help to get your engine 
moving. Start with your tune ... and you're in! 
If you're reading, and have difficulty staying focused, start reading slowly 
out loud and you'll find it brings you right into contact. Whatever you're 
reading - even a simple newspaper - you'll have a much higher rate of 
comprehension and retention if you read it out loud. You might feel a bit 
foolish at first, but you'll eventually get the hang of it - and see the dividends 
paying off. 
Articulate Your Principles For Life 
Take a moment and think: "What am I living for?" 
Now try saying out loud: "I am living for..." 
Notice the difference? Speaking our beliefs out loud helps reveal how 
closely we actually follow our principles for living, and if they truly 
resonate within. 
We all want to be happy, successful, to accomplish. We all want to use our 
potential. We don't want to waste any part of it. We all want to be kind. We 
want closure. To be in reality. To be efficient. We want everything good 
for ourselves, our loved ones, and all humanity. 
If this is true, say out loud: "I want to be great." Repeat this to yourself, 
maybe even into a tape recorder. Hear how you sound. Find out whether 
you mean it or not. Words are "bullets" because they indicate more readily 
what a person is thinking. What comes out of a person's mouth indicates 
his present "mixture" of body and soul. 
If an important concept is hazy or difficult, explain it, articulate it, and you 
will get clarity. We can catch a flaw in our thinking - flaws we may never 
have noticed if we'd kept those thoughts locked inside our heads. 
Articulate what you are thinking, what you learn, and what you know about 
living. Don't let it lie there in the back of your head. Whenever you hear a 
piece of wisdom, turn it into a resolution - because if you don't take it out, 
it's useless. 
From Potential To Actual 

Speech is a unique human characteristic. When you want to translate 
something from a spiritual thought into a physical reality, speech is the 
method. 
When struggling with a question or problem, use your voice. It forces you 
to grapple with the strangeness and the vagueness. Bringing a thought from 
your mind into your mouth takes it from potential to actual. When we say 
it out loud, the thought becomes engraved in stone. 
The soul wants to grow, but the body is holding back. That's why you need 
to articulate ideas in a way that's convincing, to penetrate the idea into the 
body. We feel greater responsibility to carry through on what we say, much 
more than on what we think. 
Articulation bridges the gap between the demands of the body, and the lofty 
notions of the soul. 
This has practical application in synagogue life. During the silent "Amidah" 
prayer, people's lips are moving, though their voices are muted. And on 
Yom Kippur, the "Vidui" confession is said loud enough to hear yourself. 
Have A Dialogue 
Suppose you make a certain decision, but find yourself resisting. Talk 
yourself into it. Challenge yourself. Play your own devil's advocate. 
"I'll work on my project later." 
"I don't believe you. Convince me. The last time you said that, you didn't 
get to the project in the end." 
"That's because I got too tired." 
"So stop with the excuses! Get working on the project now, or you'll end up 
skipping it altogether!" 
Nudge yourself with words. When you wake up in the morning and don't 
feel like getting out of bed, tell yourself: "Go ahead, put one foot down. It 
won't hurt." When your emotions are down, lift yourself out of it. If you're 
angry, calm the raging beast. If you're complaining, ease the pain. Use 
whatever method it takes to turn things around. 
Tell yourself what you are about to do: "I'm going to take this ski slope 
now..." 
Similarly, before going into a threatening environment, repeat many times 
your basic set of values. It helps stabilize you. 
Of course, every power can be misused, and there's a lot of nuts out there 
talking to themselves. So it's better not to do this in public. Rather, lock 
your door and let people think you're rehearsing for an act. Argue it out 
with yourself. Call yourself names. The main thing is that by articulating 
your ideas about living, you will get clarity. 
But beware of counterproductive words. Don't say "I'm no good, I'm stupid, 
I won't understand, I'm a failure, I can't change." Before long you'll start 
believing it. You'll tear yourself down and feel like nothing. 
The idea is not to drive yourself crazy, or to make others think you've gone 
over the edge. Rather, you want to surface your rationalizations so you can 
get a clearer picture of reality. It's a way of putting the different "parts" of 
you together on the table, to get them to work in unity, and to eliminate the 
blocks that hold you back. 
Pep Talk 
Try giving yourself a daily pep talk on how much you are going to 
accomplish. 
"Today is a great day, full of possibilities. Life is beautiful and I'm fortunate 
to be alive. I'm going to be full of joy and apply all the wisdom I know. 
Today I will achieve my goals." 
Suddenly you're revved up and ready to go! 
If you have enough money, you can even hire someone to give you a pep 
talk. Otherwise, make a pact with a friend and give each other "the talk." 
Or just talk to yourself! 
Also at night, tell yourself: "Tomorrow I'm going to jump out of bed with 
energy and joy," or "I'm not going to get angry." Tell yourself why you are 
going to do it, how you are going to do it, and the pleasure you will get 
from doing it. 
You've just talked yourself into it. Now get out there and do it. 
Solve Problems Out Loud 
Thinking through a problem is only one step in the resolution process. A 
problem that remains in your mind will often go unresolved. Hearing the 
problem through your ears provides a level of objectivity and perspective, 
and helps focus your attention. 
By reviewing the issue out loud (or on paper), you'll define the difficulties. 
This will force you to search for a resolution. In a sense, you're able to play 
two roles at once: the teacher and the student. 
Try this method of problem resolution: 
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1. Write out a list of pros and cons. 
2. Assign each item a value: 1 for important, 2 for very important, 
3 for essential. 
3. Then count up the total points for "pro" and the total for "con." 
You'll have a decision, as easy as that. 
Then, once a decision is made, don't take for granted that you mean 
business. Nonsense. We sometimes make up our minds and then do not 
even try. We're just bluffing ourselves. 
Don't rely solely on your mind's decision. Whenever you make an 
important decision, tell it over to a friend and see whether he believes you 
or not. When you try to sell it to someone else, he may just tell you: 
"Baloney!" 
Imagine you've made a resolution: "Tomorrow I am going to do XYZ. I am 
really going to get what I want out of life." How do you make sure it gets 
done? Say it out loud - with clear-cut, forceful meaning. Convince yourself 
that you mean it. You're the boss. If you so demand, it is done. You have 
the willpower. When you're stubborn, nobody can move you. No way. 
You've made up your mind. Now off you go. You're on the march! 
Review Events Out Loud 
Concretize in words your experiences of the day. What does it mean? What 
I am going to do about it? And if I'm not going to do anything about it, why 
not? Deal with these issues. 
Articulate the important events of your life. Look back at a wedding, 
funeral, graduation, and say out loud: "What did I learn from this?" Strive 
to understand any experience both before and after you do it. This gives 
you more control over your life, and makes those events more integrated 
into your daily consciousness. 
Also try articulating your blessings. The extra dose of gratitude is a 
powerful tool for elevating one's level of happiness on a daily basis. 
The reward of all this articulation? You'll get to know yourself. And when 
you know what you want, you can go out and get it. If you know what's 
holding you back, you can eliminate the obstacles. If you know what your 
pleasure is, you can enjoy it. Your powers are fantabulous. 
If you do not know yourself, you are confused. You cannot get a hold of 
your powers. 
People pay a lot of money just to hear themselves talk. When you pay a 
psychiatrist $200 an hour, you have to talk a lot to get your money's worth. 
If someone would sit with you, ask you questions, and listen to you talk, 
that would be fantastic. So talk to yourself - for free! 
Do you have difficulty talking out loud to yourself? Try writing instead. 
Keep a diary. Here's how to get started: Take a piece of paper and put it on 
the table in front of you. The paper calls for you to put something on it. 
Turn Goals Into Slogans 

"It's the real thing." "Just do it." "Fly the friendly skies." The advertising 
industry spends billions to develop slogans. 
Slogans are a quick and effective way to articulate core thoughts. Slogans 
enable us to remain clear about our goals and motivations - particularly 
when we're confused, tired, or both. Slogans inspire us to keep trying when 
we feel like giving up. 
Before attempting anything, ask yourself, "What do I hope to accomplish?" 
Then put your answer into a slogan that will stick in your mind. 
Look through the list of "48 Ways." It's basically a series of slogans. 
Judaism's most famous slogan is the Shema: "Hear O Israel, the L-rd our 
G-d, the L-rd is One." More than just a prayer, it's a reminder of the very 
high purpose of life. 
Here's some more Jewish slogans: 
"It's a mitzvah to always be happy." 
"The external affects the internal." 
"The world stands on Torah, prayer, and kindness." 
"Everything happens for the good." ("Gam zu l'tova.") 
"HaShem is good." 
"HaShem loves me." 
To increase your focus in life, try saying these things ... out loud ... over 
and over. 
If you're really serious, ask yourself, "What am I living for?" Then 
sloganize it, to keep you focused at all times. 
The more senses you have working at one time, the deeper the impression. 
Saying something out loud means you are using every one of your bones. 
You are using your diaphragm, your brain, your ears, and your lips, teeth 
and tongue. Try to be consciously aware of involving every fiber of your 
being. When you say "Hear O Israel, the L-rd our G-d," do it from your 
toes. That makes a deep impression. It's living with everything you've got. 
Why Is "Saying It Out Loud" An Ingredient In Wisdom? 
• "Saying it out loud" helps you clarify fuzzy ideas. 
• Articulation is objectivity. 
• The more senses you involve, the more of an impression it leaves 
on you. 
• What you speak is an expression of who you are. 
• Everyone needs a sounding board, a feedback system. Do it 
yourself! 
• Never say, "I can't." Because then you won't, even if you could. 
• Language is the bridge where body meets the soul. 
• Talking aloud keeps you from falling asleep and day-dreaming. 
• Words are reality. "To say is to be!" 
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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Chaye Sara 5778 
Sara Observed the Shabbos During the Week 
Introduction 
In this week’s parashah it is said (Bereishis 24:67) vayivieha Yitzchak 
haohela Sara imo vayikach es Rivka vatehi lo liisha vayehaveha 
vayinacheim Yitzchak acharei imo, and Yitzchak brought her into the tent 
of Sara his mother; he married Rivka, she became his wife, and he loved 
her, and thus was Yitzchak consoled after his mother. Rashi quotes the 
Medrash (Bereishis Rabbah 60:16) that states that the juxtaposition of the 
words vayivieha Yitzchak to the words haohela Sara imo teaches us that 
when Yitzchak married Rivka, he observed that she was similar to his 
mother in every manner. When Sara was alive the candle would remain lit 
from one Friday afternoon to the next, blessing was found in the dough, and 
the cloud was above the tent. When Sara died, these phenomena ceased, and 
when Yitzchak married Rivka, the miracles returned. The simple 
understanding of the idea that the candle remained lit from one Friday 
afternoon to the next is that a miracle occurred and the candle was never 
extinguished. Upon deeper reflection, however, there is a profound lesson 
to be gained from this phenomenon. Sara was of such stature that she did 

not allow the candle to become extinguished during the week. It is very easy 
for one to observe Shabbos, as when the sun sets on Friday, one is forbidden 
to engage in the thirty-nine primary acts of labor, and one is required to 
sanctify the day and delight in it. Yet, this is one level of observing and 
honoring the Shabbos. A higher level is when one conducts himself or 
herself throughout the week on the level of Shabbos. This means watching 
one’s speech, being meticulous regarding the honor of others, avoiding 
impure areas and thoughts, and constantly seeking ways to be prepared for 
Shabbos. The Zohar states that a Torah scholar is in the category of 
Shabbos. The explanation for this statement is that the Rambam (Hilchos 
Deios) writes that a Torah scholar is judged on a different plane than the 
average person. For one to truly be in the category of Shabbos, he must 
conduct himself the entire week on a higher plane. Rivka truly reflected 
these ideas, as she was raised in the house of wicked people, and she still 
persevered and remained righteous. 
The Shabbos Connection 
When one can traverse the darkness of the weekday and still enter into the 
Shabbos bathed in the light of Torah and mitzvos, one has certainly 
experienced Shabbos in the week. When the entire Jewish People will 
observe Shabbos, i.e. when we will recognize that we must conduct 
ourselves at all times on a higher plane than the rest of the world, we will 
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instantly merit the Final Redemption with the arrival of Moshiach, speedily, 
in our days. 
Shabbos in the Zemiros 
Kel Mistater 
This mystical Zemer was composed by Avraham Maimin, whose name with 
the addition of chazak, is formed by the acrostic. Avraham was a student of 
Rabbi Moshe Kordevero, a member of the Kabbalistic school of the Arizal, 
and he lived from 5282-5330 (1522-1570 C.E.) 

ר ַנֲחֵלי ֱאמּוָּנה. ַמִים ֲעמּוִקים ִיְדֵלם ִאיׁשְרחֹובֹות ַהָּנּהָ   
 like a broad flowing river, like faithful streams, deep waters drawn , ְתבּוָּנה
by the most understanding man. The Torah is likened to water, as water 
travels from on high downward. Thus, anyone can study Torah, even one 
without financial resources and lacking lineage. Nonetheless, one must 
humble himself to study Torah, like the water that descends to the lowest 
parts of the earth. 
Shabbos Stories 
Waiting to Say Kaddish 
Rabbi Dovid Goldwasser relates: I had received a plea to travel to Croatia 
and Bosnia and spend Shabbos with a group of people who had an urgent 
thirst for spirituality. They not only had not had a rabbi since the 1940s, but 
they had just gone through a horrifying war. Realizing the urgency of the 
request and what it would mean to people living through such troubled 
times, I could not refuse. And so, I was booked on a connecting flight 
Thursday evening leaving New York’s JFK Airport for Vienna and 
continuing to Bosnia with my final destination – Sarajevo. The flight 
Thursday evening was delayed for one hour in the airport and one hour on 
the runway. My connecting flight in Vienna was scheduled to leave within 
45 minutes of my arrival. I asked the flight personnel what they thought my 
chances were of my making the connecting flight. They assured me that 
there would be no problem. However, even with their assurance, I cannot 
say that I was not concerned. Sure enough, moments after the flight landed 
in Vienna Friday morning, as I rushed to the connecting flight, I was 
informed that the flight had just left. I raced to the transfer desk and was 
told that it would be impossible to make a connection that would arrive in 
time for Shabbos. In fact, there would be no flights connecting to Sarajevo 
until possibly Sunday evening. I could not believe it! I had traveled to 
Europe, blocked out my entire schedule in order to spend Shabbos with 
these people, and now I was faced with the possibility that the trip might 
have been in vain! I explained to the airline supervisor how important it was 
that I get to Sarajevo in time for Shabbos. I was almost in tears and I begged 
for understanding. When the supervisor realized the urgency of this mission 
she told me to wait a moment and went into a back office. Moments later 
she emerged, smiling. “We have arranged for a jet to fly you to your 
destination.” Airline personnel soon arrived to escort me to the plane. To 
my surprise, I was the only passenger in a small plane. The far-reaching 
hand of Divine Providence moved swiftly that Friday afternoon and, 
miraculously, I arrived in time for Shabbos. I was told that usually fifteen 
to twenty people show up for the Friday night services. However, some 
additional preparations were made due to the fact that word had spread 
about the special guest the community would be hosting that Shabbos. The 
beautiful shul that once stood so proudly in the center of town had been 
destroyed – it had actually been systematically bombed in sections. Today, 
the only indication that a shul once stood there is a plaque on a brick wall 
of a parking lot. The group was to meet in the synagogue which is currently 
housed in the community center… An elderly woman approached me and 
asked if I would say the Kaddish for her husband. She explained that her 
husband had died during the war and throughout these difficult years she 
had never found someone to say Kaddish for his soul. She said that tonight 
would be his yahrtzeit (the anniversary date of a person’s passing). I told 
her at once that it would be my privilege to say Kaddish for her husband. 
Following the prayers, we all assembled in a large room where I recited the 
Kiddush for everyone. I personally poured a little bit of wine from the cup 
for each person. The spirit in the room that evening was contagious. We 
sang, we learned, we ate, and we discussed various topics of Torah, 
continuing late into the night. One of the middle-aged men came to me with 
his cup of wine and asked me whether he had to drink it, or if he could save 
it for a future happy occasion (since kosher wine was difficult to obtain). I 
told him he could drink some of it and save the rest. I returned to my room 
early in the morning exhausted, yet exhilarated from one of the most special 
Friday nights that I had ever experienced. The next day we studied and 
davened together throughout the day. The same elderly woman approached 
me, and fully repeated her request that I say Kaddish for her husband. She 
then came to me once again before the afternoon service – I assured her that 

I would recite the Kaddish. We said farewell to the Shabbos with a Torah 
class that lasted from 4:00 p.m. until 10:00 p.m. After the class, I continued 
to answer personal questions from various individuals. Then I noticed the 
elderly woman waiting to speak to me. She said to me, “Because you 
redeemed my husband’s soul after all these years, I would like to redeem 
the Kaddish that you said.” She told me her name was Leah and she 
presented me with what looked like a round object wrapped in silver foil. 
She explained that the coin was over 100 years old and was the last 
possession that she had of her husband’s. She wanted me to have it. I 
politely refused by saying that it is important for her to have a memento. 
She then said, “Up until now the coin was my memento, but from this day 
onwards, I no longer need the coin – for I have the Kaddish.” The next 
morning at 8:00 a.m. I was preparing to leave for the airport to fly into 
Sarajevo. Before I left, I wanted to say goodbye to the elderly woman who 
had asked me to say Kaddish. I got her telephone number from the 
community center and when I dialed her number a young person answered. 
When I asked to speak with Leah, the young person said, “I am so sorry. 
Leah passed on early this morning.” I then learned that her husband had not 
died in the recent civil strife, but during World War II. For one reason or 
another, she had been unable to find anyone to say Kaddish for him. She 
willed herself to stay alive for another 50 years until she could perform this 
final duty. 
Shabbos in Halacha 
Wringing and Laundering 
 Laundering – כיבוס .3
The Prohibition 
Laundering (with water) is done in three steps; performing any one of the 
steps violates the melacha: 
 Soaking : שרויה .1
 Scrubbing : שפשוף .2
 Wringing : סחיטה .3
1. Soaking [or Wetting] 
It is forbidden mideoraisa (by Torah Prohibition) to soak or to saturate a 
stained fabric in water (or other cleaning agents). Pouring water on a stain 
is also forbidden. 
This prohibition applies only to absorbent materials (i.e. wool, cotton, 
linen), for which such materials the rule is שרייתו זהו כיבוסו : Soaking is [by 
itself, a form of] laundering. Leather, plastic and other non-absorbent 
materials are exempt from this particular prohibition, for materials that are 
not truly absorbent cannot be substantially cleaned by merely soaking in 
water. 
Accordingly, one is prohibited from pouring water on a soiled linen 
tablecloth, however, one is permitted to do so on a plastic tablecloth. If the 
plastic tablecloth has a trimming made of absorbent fiber one must avoid 
wetting the trim. 
Shabbos Ta’am HaChaim: Chaye Sara 5778 Is sponsored by Rabbi Issamar Ginzberg 
 לזכר נשמת הרבי ר' נחמן מברסלוב והרבי ר' אלימלך מלעזענסק זצוק"ל
Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler For sponsorships please call 248-506-0363 To 
subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View 
Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored by Irving and Judith Learman נ"י in honour of Rav 
Eliezer Chrysler having reached the age of גבורות May he continue to go 
from strength to strength in good health. 
Vol. 25 No. 5 
Parshas Chayei Sarah 
Eliezer's Strategy 
There are few stories in Tenach as charming and movinging as that of 
Eliezer’s mission to find a wife for Yitzchak. Once Avraham had put paid 
to Eliezer’s personal interest and had extracted from him an oath that he 
would not return Yitzchak to Choron, but would search for a wife there and 
bring her back to Cana’an, he gave him no further instructions, but left his 
slave with a carte blanche on setting about putting it into practice. And 
Eliezer in turn, used a most unconventional approach towards fulfilling his 
mission. He simply stopped by a well and proceeded to pray, expecting the 
girl that he sought to come running at his request - and she did! Considering 
that Chazal have forbidden us to rely on miracles, one might have expected 
Eliezer to take more practical steps towards finding the right wife for 
Yitzchak. Why did he not do so? 
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The Torah reckons the four hundred years from the birth of Yitzchak, as 
years of golus “living in a strange land”, even though it was only Ya’akov’s 
children who actually suffered golus in its literal sense. True, Yaakov spent 
many years in exile, but even he lived most of his life in Eretz Cana’an. 
Avraham, once he entered Eretz Yisrael, spent only a very short time in 
Egypt; and as for Yitzchak, he never left Eretz Yisrael. So, it is at first 
difficult to see why the Torah should include these 190 years in the period 
of golus? 
Chazal describe as yisurim (suffering), someone who puts his hands into the 
wrong pocket to take out a purse. It is a nuisance and an inconvenience. One 
might presume this to apply principally to tzadikim, since it is they, more 
than anyone else, who would consider such an exercise a waste of precious 
time and effort, as they are the ones who count every second and measure 
every movement. Consequently, the bigger the tzaddik, the smaller the 
inconvenience necessary to be termed ‘yisurim’. 
And so it is with the golus; the real golus may well have begun in Egypt, 
but the slight and often annoying incidents which the Ovos had to suffer in 
Cana’an, incidents which interfered with their tranquil existence, denying 
them the peace of mind to serve Hashem undisturbed in their own 
homeland, were thus deemed “golus” for such great tzadikim. For anybody 
else, this would not have been called golus, but for these great tzadikim, it 
was. 
In similar vein, when Chazal forbade us to rely on miracles, insisting that 
we make the necessary physical effort to achieve our ambitions, they did 
not determine the amount of effort that we need to make, nor which form 
that effort should take. That depends very much upon the individual. Thus 
a person with less bitochon will think he needs to expend more effort and 
to spend much time and energy in achieving his goal, while the person with 
more bitochon will require less. Avraham Ovinu, whose faith and trust in 
Hashem were absolute, found that no more ‘hishtadlus’ was necessary on 
his part than to send Eliezer to Choron with instructions to return with a 
wife for Yitzchak. Eliezer, on his part, decided that, for lack of further 
instructions, all he needed to do was to turn to Hashem in prayer. 
As long as a man places his trust in G-d and does what he has to do, G-d 
will never let him down – “Blessed be the man that places his trust in 
Hashem, for Hashem (will realize that trust and) will become his fortress!” 
(Tehilim 40:5) 
What better proof do we have than that of Eliezer, who applied maximum 
faith and minimum effort, to find the right wife for Yitzchak - and Hashem 
responded favourably. 
Yet there is another way of explaining Eliezer’s simplistic approach to what 
would normally be considered a complex issue. And this approach 
underlines not so much Eliezer’s faith in Hashem, as his faith in his master 
Avraham. Avraham had assured him that Hashem would send his Angel to 
guide him. (24:7) 
It would therefore seem fair to say that armed with the knowledge that he 
would be guided by an angel, he considered any effort on his part to be 
redundant. Therefore, he decided to make no ‘hishtadlus’ at all, but to do 
the one thing that Ya’akov would do later, when travelling the same route, 
even after G-d had promised to guard him - he prayed to Hashem for 
success. He did so, with the sure knowledge that the angel would do the 
rest. 
Parshah Pearls 
Avrohom the Diplomat 
Now that the B’nei Cheis had promised Avraham that no man would 
withhold his grave from him, why did Avraham find it necessary to 
specifically ask for Efron, asks the Chofetz Chayim. 
He wanted the Me’oras ha’Machpeilah? Then he should have taken Soroh 
straight there and buried her. Why did he need Efron’s direct consent? 
Avraham Ovinu, he replies, was an astute man, who knew exactly with 
whom he was dealing. As long as the promise was no more than a communal 
one, it was worth nothing, since each person would turn round and ‘pass the 
buck’ on to the next man. He knew that the only way to ensure that the 
promise was kept, was by pinpointing the owner and placing the entire onus 
on his shoulders (and that, he subtly did in public, in front of all the 
inhabitants of the town, leaving the townspeople – who had just assured him 
that nobody would withhold the plot of land of his choice – no option but to 
agree, and Efron with no chance of going back on his word). 
One Hand Washes the Other 
Pirkei de’Rabbi Eliezer describes how, when, in last week’s Parshah, the 
angels came to visit Avraham, and he went to get them three bulls, one of 
the bulls ran away, and Avraham gave chase (see Ba’al ha’Turim [Vayeiro 
18:7]). The bull led him into the Me’oras ha’Machpeiloh where he saw a 
great light, and discovered that Odom and Chavah were buried at that spot. 

It was then that Avraham decided that that is where he and Sarah would be 
buried. 
That explains how he came to know about the Me’oras ha’Machpeiloh and 
why, no sooner had the B’nei Cheis made him their offer, than he was ready 
with his answer – he would take the Me’oras ha’Machpeiloh. 
Interestingly, it was whilst he was busy performing a supreme act of chesed 
with his visitors, that he made the discovery that would later enable him to 
perform the greatest chesed of all - the chesed shel emes, with his wife Sarah 
- because one mitzvah leads to another. 
The Three Special Locations 
The whole of Eretz Yisrael was given to the Ovos as a gift, in addition to 
which, they captured most of the land by the sword. Yet there are three 
locations in Eretz Yisroel which are special, writes Rabeinu Bachye (based 
on R. Sa’adya Gaon): Chevron, Har G’rizim and Har Eivol (alias Sh’chem) 
and Har ha’Moriah (the location of the Beis ha’Mikdash), and they are 
special because they were all bought, and paid for in cash (by Avraham, 
Ya’akov and Dovid respectively.) 
Ho’Rav Shevel, points out in his footnotes on the Ramban, that the Medrash 
Rabah, which quotes the locations slightly differently, adds that these are 
three places, more than any other, which even the non-Jews have to admit 
are categorically ours – beyond the slightest shadow of doubt. 
It makes you think, doesn’t it? 
Efron 
The Ba’al ha’Turim writes that there is a ‘vov’ missing from Efron (just 
before Sheini), because he was a ‘ra ayin’ (a miserly person who begrudged 
others what they had). Why specifically a ‘vov’? 
The K’li Yokor connects this with the Gemara in Bovo Basra: A person who 
gives tzedokoh is blessed with six b’rochos. So it follows, he adds, that a 
‘ra ayin’ who does not give tzedokoh, deprives himself of six b’rochos. 
Hence the missing ‘vov’ in Efron. 
With this, he also explains what Chazal say about the pasuk “tov ayin hu 
yevoroch” (with a ‘vov’), don’t read ‘yevoroch’ (he will be blessed), but 
‘yevorech’ (without a ‘vov’ - he will bless), say Chazal, meaning that the 
ba’al ha’bayis (the generous one, who gave of his food to the guests), should 
bensch. 
In fact, says the K’li Yokor, both words are correct - ‘yevorech’ on account 
of his generosity the ba’al habayis should bensch, and ‘yevoroch’ (sounding 
the ‘vov’) he will be blessed – with the six b’rochos that a good-hearted 
person himself receives for giving tzedokoh. 
Efron = ‘Ra ayin’ = 400 
On four occasions, writes the Kli Yokor, T’nach deals with begrudging 
people who were ‘ra ayin’ and each occasion is closely connected with the 
number 400. 
1. Efron, who was a ‘ra ayin’, and who took 400 shekel. 
2. Yosef’s brothers, who envied their brother Yosef’s special shirt, and who 
subsequently suffered 400 years’ golus in Egypt. 
3. Eisov, who begrudged his brother Ya’akov the b’rochos that he received 
from his father Yitzchak, and who later came to meet him with 400 men. 
4. Novol ha’Karmeli, who was a miserly man, and who behaved towards 
Dovid ha’Melech and his men - who had helped him in the past in no small 
measure - in a disgusting and miserly fashion. So Dovid attacked him with 
400 men. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Chayai Sara 5778-The Be’er Sheva City Marathon 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
In this week’s parsha the Torah tells us that Yishmael was 137 years old 
upon death. Rashi, citing a Gemara (Megillah 17a) asks, what could 
possibly be the relevance of this piece of information? He answers that with 
knowing his age we can prove that in the Torah’s narrative of the life of 
Yaakov Avinu (from the time he left his parents until his arrival at his Uncle 
Lavan’s house in Charan) there are 14 years unaccounted for [see the 
aforementioned Gemara (or Rashi to Beraishis, 28:9) how Yishmael’s age 
helps us make this calculation]. These are the 14 years that Yaakov learned 
in the Yeshiva of Aiver, learning with such diligence, that Chazal tells us 
he never slept in a bed during that whole time. The question begs itself, why 
indeed does the Torah use Yishmael as the sole conduit for us knowing 
about this shining chapter in Yaakov’s life? 
Perhaps we can suggest the following: The Yiddishe nation has throughout 
history had several arch-enemies. Bavel, Greece, Aisav and of course 
Yishmael. The latter two are extremely powerful because they have the 
DNA of the Avos within them, Aisav being the son of Yitzchak & Rivka, 
and Yishmael the son of Avraham. What weapons do the Bnai Yisrael have 
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at their disposal that allows us to triumph over them? Well, regarding Aisav 
Yitzchak said, “Hakol Kol Yaakov, Vehayadayim yedai Aisav”, - “The voice 
is to Yaakov, whereas the hands are to Aisav” (Beraishis, 27:22). Chazal 
(Beraishis Rabbah, 65:20) explain that this means that we can keep Aisav 
and his grubby hands off us if we are devoted to the “voice of Yaakov”, i.e. 
learning Torah and prayer. But what about Yishmael? What is the formula 
on how to neutralize Yishamel? 
The answer is back in Parshas Lech Lecha. When Haggar ran away from 
her mistress Sara, an angel encouraged her to return and promised her she 
would have a son with Avraham. About that son he cryptically said, “Vehu 
yihyeh pereh Adam, yado bakol veyad kol bo” - “He will be a wild and free 
man, his hand will be in everything, and everyone’s hand will be in him” 
(Beraishis, 16:12). Pereh Adam encapsulates the spiritual journey of 
Yishmael, for we find at times he was righteous (see Rashi to Beraishis, 
21:18 and 25:9), and other times downright evil (see first Rashi to Megillah 
17a). He could not remain on the straight and narrow, instead giving-in to 
his wild and free-spirited nature. Fealty to a religion demands discipline and 
subservience, and Yishmael was not willing to do either. Yes, he had his 
moments, but they were not sustained. 
To neutralize Yishmael, a Pereh Adam whose presence in our history is 
permanent because he is a son of Avraham, one must be the opposite. 
Instead of short bursts of Avodas Hashem one must exhibit marathon-like 
efforts. Thus, comes along Yaakov, who throws himself into 14 years of 
intense Torah learning, eschewing sleep and other creature comforts along 
the way. It was those efforts that have paved a way, and given us guidance 
on how we must proceed in our own efforts to keep Yishmael at bay. Not 
just bursts of Torah and prayer that may work to fend of Aisav, rather 
sustained and disciplined, with willingness to sacrifice. 
And just as Yaakov found that setting in a Yeshiva, we must recognize that 
our current day Yeshivos and Kollels are full of the antidote to Yishmael. 
Young men and seasoned veterans who spend their whole day in Avodas 
Hashem, trumping the Pereh Adams of the world. It is not by chance that 
the numerical value of the Hebrew word “Pereh Adam” is 326, whereas the 
value for the word “Yeshiva” is 327. Because it is the Yeshiva and its holy 
contents that takes the Pereh Adam and eclipses it, demanding it stays out 
of sight and out of history. 
Now we can understand why Yaakov’s 14-year marathon is known from 
Yishmael’s life and death. To teach us that what Yaakov did during those 
14 years controlled (and controls) Yishmael, and will ultimately causes him 
to shuffle off this mortal coil. 
Yishmael still lingers, however. He is a festering sore that refuses to heal. 
While other dominions are lost to the scrap-heap of history, he is (together 
with his son-in-law Aisav) still hanging around. This is because he is 
biologically connected to our Avos which allows him relevance in our lives. 
Yishmael knows this, and that is why he shoe-horns himself into the history 
of Avraham, with absurd revisionism of history. We, the scion of Yaakov, 
must double down, and prove that the world of eternity has no room for 
free-spirited flakes. Yes, the Yishmael of today comes across more 
disciplined than us (hey, Ramadan can’t be easy), but their die was cast 
millennia back by their Zaidy Yishmael, a die of an unshackled bronco who 
just will not be tamed. 
Let us revisit that passuk back in Lech Lecha. “Vehu yihyeh pereh Adam, 
yado bakol veyad kol bo”. Yishmael is the Pereh Adam. But why is he 
relevant? Because “Yado Bakol”- his hand is in bakol. In Bircas Hamazon 
we say “Bakol, mikol, kol” Chazal explain (see Bava Basra 17a) Bakol is a 
reference to Avraham, Mikol to Yitzchak, and kol to Yaakov (for the Torah 
uses each of those specific words in reference to that particular Patriarch). 
So, Avraham is Bakol. Thus, Yishmael is Yado Bakol- his hand is powerful 
till today because he has the DNA of Bakol-Avraham. The antidote is 
Yaakov. Veyad kol bo- The hand of kol-Yaakov is needed to neutralize him. 
Which specific part of Yaakov? The 14 years in the Yeshiva of Aiver. Yad 
has the numerical value of 14. VeYad kol Bo- The 14 years of kol-Yaakov 
is needed to chip away at Yishmael, chipping away until the Pereh Adam is 
tamed once and for all. 
Have a great Shabbos, 
Rabbi Nosson Greenberg, Rav, Khal Machzikei Torah Far Rockaway, NY 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash Shiur 
on Torahanytime.com 
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Chayei Sarah 5778 - Subjective Objectivity 
November 10, 2017 
This week's parsha spends an inordinate amount of words telling the story 
of how Yitzchak's wife was chosen. Avraham instructed his servant Eliezer 
to travel to his homeland to find a wife for Yitzchak and, in a strict directive, 
Avraham demanded that Eliezer must "not take a wife (for my son) from 
the daughters of the Canaanites, among whom I dwell" (Braishis 24:3). 
Eliezer poses a theoretical question: ". . . .Ulai lo soe'veh haeisha laleches 
acharai- Perhaps the woman shall not wish to follow me to this land; shall I 
take your son back to the land from which you departed?" Avraham answers 
him, "Beware not to return my son to there" (ibid 24:5-6). 
Eliezer travels to Charan and establishes several criteria of high standards 
and ethical principles by which he will select the proper match for Yitzchak. 
Rivka approaches him and fulfills every one of these expectations. 
After realizing that he has the right one, Eliezer asks B''suel, Rivka's father, 
for permission to take her to Yitzchak. Eliezer repeats every single aspect 
of the entire episode to B''suel - beginning with Avraham's directives, his 
own setting of guidelines, and finally his meeting Rivka at the well. 
Eliezer repeats in exact detail everything that occured. He even repeats the 
supposition that he presented to Avraham, "Perhaps the woman will not 
follow me" (Braishis 24:39). 
It is only at this point, as Eliezer repeats his conversations with Avraham to 
the prospective in-laws, that Rashi explains a fascinating angle to Eliezer's 
words: "Ulai lo soe'veh haeisha laleches acharai - Perhaps the woman will 
not follow me" 
Rashi states: The word perhaps in the Hebrew language is ulai. It has the 
same Hebrew letters as the word eilai, which means "to me." Rashi tells us 
of a fascinating approach to the homonymic words ulai and eilai. Based on 
CChazal, Rashi explains that Eliezer had a daughter of his own, and he 
wanted her to marry Yitzchok. Thus, through the word ulai, he is 
surreptitiously alluding to eilai - "perhaps Yitzchak is suited to me and my 
family." 
What is interesting to note is that this Midrashic insight is not conveyed by 
Rashi until Eliezer is talking to B'suel and relates to his previous repartee 
with Avraham. This appears 34 psukim after it was originally stated! 
Only then does Rashi interject his explanation regarding Eliezer's secret 
desire to have Yitzchok as his own son-in-law. Why doesn't Rashi mention 
this immediately when Eliezer originally discussed the matter with 
Avraham? 
The Story 
Rabbi Chaim of Volozhin was once asked to adjudicate a difficult business 
matter between two learned business men. After rendering his psak, one of 
the men approached him respectfully, but upset. 
"I think that you were wrong in saying that I am responsible to pay. The 
logic based on your analysis of the Talmud is completely flawed. I accept 
your decision based on my respect for you, but I am disheartened." 
Many months passed and the defendant forgot his grievance against Rabbi 
Chaim. One day Rabbi Chaim called the man over in the Bais haMedrash 
and asked him to explain a difficult piece of the Talmud. 
"And what would you say," asked Rabbi Chaim injecting a hypothetical 
situation," if the case occurred as follows?" 
The man was quick to reply. "Then Reuvain would be responsible to pay 
the entire sum!" he shouted. 
"Now think back," smiled Rav Chaim. "Was this not the exact case you 
presented to me? And I adjudicated exactly like you said - against you?" 
The man humbly accepted rabbi Chaim's words. "Rebbe you are a hundred 
percent correct." Then he coyly added, "but today it was not my money!" 
The Message 
The Kotzker Rebbe explains why Rashi waited to explain that Eliezer 
secretly had alluded to the fact that he had wanted Yitzchak for his daughter. 
At first when the shidduch was up in the air, Eliezer did not even realize 
that his words had contained the connotations of his own personal interests. 
Only after it was evident that Rivka was clearly the chosen one, was Eliezer 
able to objectively look back on his own words and realize that they had 
intoned his personal wishes as well! It is only at that point, when Eliezer 
himself realizes his hidden ambition that Rashi shares it with us. 
Often we think that we are clearly objective in our dealings. Only when our 
subjectivity is removed can we re-examine our actions and see how many 
times the cautionary word ulai represents truly eilai - to me! 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
Yeshiva of South Shore, 1170 William Street, Hewlett, NY 11557 
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IMPORTANCE OF ....  
The Gemara (Sotah 33b) discusses the proximity of the 
mountains of Gerizim and Eival to the Yarden river. R’ Elazar 
maintains that they were very near the Yarden, which was the 
eastern border of Eretz Yisroel. He derives this from the Posuk: 
anav tucn lrs hrjt isrhv rcgc vnv tkv – they are on the other 
side of the Yarden, behind the direction that the sun sets. Rashi 
explains that hrjt means very far, i.e. very far from the west - 
where the sun sets, which places them close to the east, near the 
Yarden. Rashi bases this on the Midrash (Bereshis Rabba 44) 
which distinguishes between rjt which denotes close behind, and 
hrjt which means far behind. As such, how are we to understand 
the Posuk which states: uhjt tmh if hrjtu ? Even if Yaakov was 
not born immediately after Eisav, but rather some time later, as 
the word hrjt would imply, how could he have emerged much 
later if he was holding onto Eisav’s heel ? The Midrash (ibid 
63:9) relates that a monarch once asked one of the Chachomim 
(the Yalkut says it was Rabon Gamliel) who will reign after him. 
Rabon Gamliel produced a pen and paper, writing on it the Posuk:  
uhag cegc ,zjut ushu uhjt tmh if hrjtu, which was a clear 
implication that Bnei Yisroel will rise up and wrest the kingdom 
away from Eisav. Those who heard this, commented that the 
Posuk was an ancient one, but the interpretation was novel. Rav 
Tzvi Rotberg suggests that the novelty of this interpretation is that 
the Posuk may never have intended only to describe the physical 
births of Eisav and Yaakov, but rather the significance of their 
historical relationship as well, whereby Yaakov is always holding 
onto Eisav’s heel, even much later, which is the meaning of hrjt. 
This is further implied by the fact that uhag cegc ,zjut ushu should 
have been stated before Yaakov’s birth, as it was “part of” Eisav’s 
birth. However, the Torah places it later, because it applies later.   

QUESTION OF THE WEEK:  
If someone kills another dduac today, should he undertake a self-
imposed Galus and move to a different city ?  

ANSWER TO LAST WEEK:  
(Where do kosher and non-kosher switch statuses when mixed together  ?)  
Meat, before being kashered with salt, may not be eaten. The salt, 
on the other hand, is perfectly kosher for eating. When one 
combines the meat with the kashering salt, a switch takes place. 
The meat now becomes kosher and the bloody salt - Assur. 

DIN'S CORNER:  
A child may not tie down or restrain a parent who has gone mad 
nor may the child exert any physical force against the parent. If 
such care is required the child must hire someone else to provide 
it. A child may “run away” from the parent only if such 
arrangements to provide the necessary care have been made.  No 
matter how difficult it is to deal with the parent and no matter 
what kind of demands the parent makes, if the parent needs to be 
watched, and the child is the most appropriate candidate for 
giving the best possible care to the parent, he/she should not leave 
them in someone else's hand. (Tzitz Eliezer 12:59) 

DID YOU KNOW THAT ....   
The Gemara in Bava Basra (10a) relates how a widow 
approached Binyomin HaTzadik in his capacity as Gabbai 
Tzedakah, and requested support for herself and her seven sons. 
There was no money in the Tzedakah fund so Binyomin 
supported them from his own pocket. When Binyomin later got 
sick, the Malochim asked Hashem: With such a Zechus, should he 
die ,uygun ohbac (with only a few years) ? Binyomin’s life was 
therefore extended for 22 years.  The MaHarsha notes that the 
number 22 is found when Rivkah told Yaakov to stay with her 
brother Lavan ohsjt ohnh (several days), to which Rashi adds the 
word ohygun (a few). Chazal say that Yaakov agonized 22 years 
over Yosef’s apparent “death” as punishment for his being away 
and neglecting to perform the mitzvah of ct sucf to his father 
Yitzchok for that period, though his absence was in fulfillment of 
his mother’s instructions. As such, Hashem took the words of the 
Malochim: “should he die ,uygun ohbac” and extended his life for 
a period of ,uygun ohba which equaled 22 years. The GRA 
calculates Binyomin HaTzadik’s 22 years as based on the 
following: The Gemara (Sotah 20a) states that an adulterous 
woman with a Zechus can avoid the consequences of the ohrnv hn 
for three months. The Gemara also states that one who gives 
Tzedakah to a pauper is blessed with six berachos while one who 
encourages the pauper is vfuz to eleven berachos. Since Binyomin 
HaTzadik did not simply give Tzedakah but supported the widow 
and her family, he was vfuz to eleven berachos, each of which 
gave him the Zechus to live an additional 3 months. As there were 
eight of them (the vbnkt and 7 children), the formula becomes the 
product of 8 (people) x 11(berachos) x 3 (months) = 264 months, 
which is equal to 22 years  
A Lesson Can Be Learned From:  
There was a man who used to travel periodically to the town of Belz, to 
see the Rebbe, R’ Yehoshua. A neighbor of his asked him what he 
gained by these visits, and the man replied that whenever he had a child 
to marry off, he would go to the Belzer Rebbe, present the different 
Shiduchim that were suggested to him, and ask the Rebbe which he 
should choose. The Rebbe would say to him that he should take 
whichever one his heart pushes him to. The neighbor asked “And for 
this you travel all the way to Belz? I can tell you the same thing. It’s 
Pashut that you should choose the one that your heart pushes you too !” 
The man listened, and stopped going to Belz. After two years, he 
resumed traveling to the Belzer Rebbe, who asked why he had stopped. 
When he told the Rebbe what had happened, the Rebbe asked why he 
had started coming again. The man replied that when the Rebbe used to 
tell him to follow his heart, he found that his heart would in fact push 
him. However, in the past two years, his heart had not pushed him to 
any Shidduch. The Rebbe told him that his experience is the meaning 
behind the Mishna (Avos 6:1) which lists among the attributes of one 
who learns Torah Lishmah: ‘hau,u vmg ubnn ihbvbu – that people benefit 
from his counsel and wisdom. Why doesn’t the Mishna say that he gives 
wise counsel ? It is because in Shiduchim matters, no one may say “Be 
Meshadech with So-and-So”, even if it appears very appropriate. All one 
can do is give advice in a way that brings the proper benefit, by causing 
the heart to push in that direction.      
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


