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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Sodom For Sodomites!(1) 
Do not oppress a stranger. You know the feelings of a stranger, for you 
were strangers in the land of Egypt(2). 
The work we know as “the Mesorah” shows parallel expressions 
throughout Tanach. It then becomes our job to understand the connection. 
In our parshah, the Mesorah connects the mitzvah of celebrating the three 
regalim/ (3) pilgrimage festivals with the peroration of Bilam’s donkey: 
“What have I done to you that you struck me these three regalim/ times?” 
(4) 
The connection is fleshed out by Chazal.(5) The she-donkey meant to say, 
“You wish to destroy a nation that celebrates the three pilgrimage 
festivals!” It is not immediately obvious, however, why this was regarded 
with such horror by the donkey! 
“If the men came to summon you, arise and go with them, but only the thing 
that I shall speak to you, you shall do.”(6) Rashi explains, “If the summons 
is legitimately yours, i.e., you wish to receive payment for it, then you may 
go.” Why would a check made out to Bilam change the immorality of his 
assisting Balak in his evil plan? 
Perhaps we could explain as follows. Evil becomes much more powerful 
when its perpetrators convince themselves that they are really doing 
wonderful things, and they are acting on instructions from G-d. Hashem 
was telling Bilam that he was welcome to play along with Balak (albeit 
constrained from conveying anything but messages from Him) so long as 
he realized that his behavior was born of personal avarice, but nothing more 
valuable or holier than that! Realize that you are in it for the money – but 
not for any redeeming agenda. 
Now, Bilam in particular should have been impressed by the behavior of 
the donkey. Bilam was a believer in signs and omens. According to 
Chazal,(7) the reader of omens(8) is one who takes to heart cues from 
occurrences around him. When bread falls from his lips, or he drops his 
staff, he assumes that he is being warned from Above that this is not going 
to be his day. When his donkey veered from the path she was going – and 
finally balked at going further at all – Bilam would have been expected to 
take this as an omen that he was not going to gain anything from this Balak-
financed junket. 
How do we know that reading the signs, as it were, is not an foolish 
enterprise – that Hashem guides, limits, encourages us along the way of 
life’s journey? We see that He intervenes to prevent harm from befalling 
us - just as He did in blocking the progress of Bilam’s donkey. We see this 
in His promise to those who left their homes unguarded three times a year 
when they ascended to Yerushalayim for the festivals. Their property was 
not molested by their enemies, because He protected them from harm. The 
take-away from this, say Chazal,(9) is that “those on the path to perform a 
mitzva are not susceptible to harm.” 
This was the donkey’s message – and what the Mesorah meant by pointing 
out the link to the three pilgrimage festivals. Do you think that you perform 
a vital service when you attempt to destroy this people? Think again. You 
seek to destroy a people that G-d protects from harm in extraordinary ways 
when it sets out to perform a mitzvah – just like He now protects them by 
blocking your progress. They are the ones who have found favor in His 
eyes – not you. Don’t delude yourself into thinking that you are doing a 
mitzvah in responding to Balak’s plea for help. It is nothing more than an 
opportunity for you to make a few dollars. A mitzvah it is not. 

If you find it strange that Bilam could convince himself that he was doing 
good, you should also think again. We see it around us today. In many 
countries, even among otherwise refined and intelligent people, we see 
persecution of the outsider, the stranger. We see it as an ideology promoted 
as a holy obligation of every nation to preserve its own culture and identity, 
lest it be swallowed up by the outsiders who have arrived within its borders. 
Sodom for Sodomites, they seem to be calling! This is not the way of the 
Torah! Thirty six times it exhorts us to love the ger. The sheer number of 
times that the Torah stresses this mitzvah says much about its importance; 
the fine details of how the Torah speaks about it reveals its far-reaching 
implications, as we shall see. 
“When a stranger lives among you [singular] in your [plural] land, do not 
oppress him. The ger who lives with you [plural] shall be like a native 
among you. You [singular] shall love him like yourself.”(10) The multiple 
shifts between singular and plural must be explained. 
We will begin by observing that even the National Sodomites have their 
principles. They don’t appeal to rank xenophobia, but to economics, and to 
history. They argue that their resources are inadequate to support a 
population of outsiders. They wish to protect the rights of “natives,” which 
means people with established legal rights within that country. When these 
arguments are in place, a protectionist government has two choices. It can 
choose to deny the newcomer rights of citizenship, leaving the outsider as 
a second-class non-citizen. If the government is too embarrassed to 
legislate such a policy, it will not be able to deny equal protection to all. 
Rather, it will uphold the right of the individual to decide for himself with 
whom he wishes to do business, or who should be elected to a public 
position. In other words, the government will see to it that where de jure 
discrimination is impossible, de facto discrimination nonetheless remains 
an option. 
The Torah prohibits even this gentlemanly rejection of the stranger! This is 
all hinted at in the pesukim above. “When a stranger lives among you 
[singular],” i.e. when there are so many of them that each person can 
legitimately feel that the outsiders are encroaching, and creating a personal 
burden;” “In your [plural] land,” i.e., in the land in which a large group of 
people have recognized privileges as full citizens;” “Do not oppress 
him”…[Do not bar him from attaining rights of citizenship. Rather,] “He 
shall be like a native among you.” Moreover, don’t think of individually 
treating him in a discriminatory manner as some sort of pariah. Instead, 
“You shall love him like yourself.” 
There are places where discrimination against Jews is selective. The 
controlling group knows of ordinary Jews and “better” Jews; where people 
differentiate between privileged Jews and undesirable ones. In some of 
these places, the entitled Jews go along with the distinctions, and assist in 
keeping the others at a distance. 
The Torah addresses this as well. “You know the feelings of a stranger, for 
you were strangers in the land of Egypt.” Shevet Levi was not pressed into 
servitude. In effect, Egypt knew of two classes of Jews: persecuted slaves 
who had no rights, and members of Shevet Levi who enjoyed the rights of 
citizenship. Yet, Shevet Levi did not feel comfortable in Egypt, and did not 
reject their brothers. While spared the indignity of forced labor, they felt 
the sting of the contempt their neighbors had for Jews. Because they were 
on a more elevated spiritual plane, it is likely that they were even more 
sensitive to the humiliation than all the others! 
Part of the takeaway from our parshah, therefore, should be a commitment 
within our own circles to unequivocally love our brothers, and not treat 
them as outcast strangers. 
1. Based on HaMedrash V’HaMaaseh, Mishpatim (2), by R. Yechezkel 
Libshitz zt”l 
2. Shemos 23:9 
3. Shemos 23:14 
4. Bamidbar 22:28 
5. Yalkut Shimoni, Balak, 23 
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6. Bamidbar 22:20 
7. Sanhedrin 65B 
8. Devarim 18:10 
9. Pesachim 8A 
10. Vayikra 19:33-34 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Mishpatim – Vol. 12, Issue 18 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas HaBachur Yitzchak ben HaRav Asher z”l, whose yahrtzeit is on Tuesday (2 Adar). Please have him 
in mind when reading and discussing this issue, and the Torah that is learned should be a merit for him and his entire family.     At this point several of the remaining 
issues in Sefer Shemos are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For 
more information about dedications, which are $50 per issue, please send me an email.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah 
and Points to Ponder!  

צחק בן הרב אשר ז"ללז"נ הבחור י  
וכי יגף שור איש את שור רעהו ומת ומכרו את השור החי וחצו את כספו וגם את המת 

)21:35יחצון (  
In Parshas Mishpatim, the Torah discusses the laws governing damage 
caused by a person’s animals. In the event that a man’s ox gores the ox of 
his fellow man and kills it, the two men must sell the live ox and divide the 
proceeds, and they also split the carcass of the dead ox. Although the 
expression וכי יגח שור איש את שור רעהו is normally translated as, “If a man’s 
ox gores the ox of his friend,” the Ibn Ezra quotes the opinion of Ben Zuta, 
who instead interprets it, “If a man’s ox gores its friend,” understanding 
 as referring not to an ox that belongs to the owner’s friend, but שור רעהו
rather to an ox that is friends with the violent ox. 
However, the Ibn Ezra sharply dismisses this reading in his inimitable 
style, writing, “The only friend of the ox is Ben Zuta himself,” meaning 
that somebody who mistranslates the Torah so egregiously would make 
a good companion for an ox. Rav Yissocher Frand explains that the 
concept of רעות – friendship – does not apply to animals, who are 
capable of having companions and even mates, but not friends. 
Friendship requires an emotional connection that is uniquely human, as 
the Torah commands us (Vayikra 19:18) ואהבת לרעך כמוך – You shall 
love your friend as yourself. Accordingly, the Ibn Ezra rejects Ben 
Zuta’s interpretation which he finds ludicrous for implying that it is 
possible for an ox to have friends. 
Rav Yitzchok Hutner points out that the word תרועה, the sound of the 
shofar that we are commanded to blow on Rosh Hashana (Bamidbar 
29:1), shares the same root as the word רע – friend. What is the 
connection between these two seemingly unrelated concepts? Unlike a 
 which is uninterrupted and represents being perfect and whole, a תקיעה
 is a broken sound that connotes the concept of being deficient תרועה
and lacking. 
How does this insight apply to the Torah’s use of the word רע to connote 
a friend? Rav Hutner explains that the essence of true friendship is for 
friends to feel so close to each other that they are willing to rebuke and 
break one another over their shortcomings. While the term “friend” is 
colloquially used to describe any person with whom we enjoy spending 
time, the Torah’s definition of true friendship encompasses much more. 
Although it is natural to be drawn to people who are always 
complimentary and make us feel good about ourselves, the Torah 
teaches us that this is flattery, not friendship. Real רעות involves a 
component of תרועה, of emulating the shofar by chastising and 
“breaking” the other person for his faults and misdeeds. 
Rav Frand extends this idea to marriage, noting that the fifth blessing 
recited during Sheva Berachos (the seven blessings said in honor of the 
bride and groom) begins: שמח תשמח רעים האהובים כשמחך יצירך בגן מקדם – 
Grant abundant joy to the beloved companions, as You gladdened Your 
creation (Adam) in the Garden of Eden of old. Why do we specifically 
describe the bride and groom as רעים האהובים – beloved friends? We are 
giving them a beracha that they should become true friends, in the sense 
that they feel comfortable calling each out for their mistakes. 
Obviously, such rebukes must take place in the context of a balanced 
relationship which is normally positive, as a friendship or marriage in 
which one party is constantly criticized will not succeed and endure. 
However, it is essential to understand that the ability and willingness to 
give constructive criticism is an integral component of the purpose of 
all friendships, and certainly of marriage. Indeed, the Netziv explains 
that when the Torah describes (Bereishis 2:18) Chava’s function as 
being an עזר כנגדו (a helpmate opposite Adam), it is teaching us that 
there are situations in which the best way to be an עזר is to stand כנגדו. 
As the Ibn Ezra noted, it is this uniquely human capacity that elevates 
us above animals and enables us to rise to the level of רעים האהובים. 

)24:13ויקם משה ויהושע משרתו ויעל משה אל הר האלקים (  
At the end of Parshas Mishpatim, the Torah describes Yehoshua as 
Moshe’s servant, who was so close to his teacher that he remained at the 
base of Mount Sinai for 40 days eagerly awaiting Moshe’s return. However, 
Rav Aharon Leib Shteinman points out that the total period of time during 
which Yehoshua served and learned from Moshe was actually quite short. 
The Mishnah in Eduyos (2:10) teaches that the entire punishment and 
judgment of the Egyptians spanned a period of 12 months, prior to which 
Moshe was living in Midian, and the Torah was given only seven weeks 
after the Exodus. At this point, Yehoshua had known Moshe for at most a 
little more than one year, yet he was already considered Moshe’s primary 
disciple. Rav Shteinman suggests that this teaches us that the depth of the 
connection between a Rebbe and his student is not a function of the amount 
of time that they spend together, but rather of the student’s dedication and 
commitment to learn from his Rebbe and emulate his ways. 
Similarly, Rav Chaim Vital is considered the primary disciple of the Arizal, 
and most of the reliable teachings of the Arizal that we have today are found 
in the writings of Rav Chaim Vital. However, they spent only 20 months 
together before the Arizal tragically passed away at the age of 38. 
Nevertheless, Rav Chaim Vital was so devoted to his Rebbe that this short 
period of time was sufficient for him to imbibe the Arizal’s wisdom and 
preserve it for future generations, as the depth of the relationship is far more 
important than its length. 
Rav Yisroel Reisman notes that this concept can be extended to friendship 
as well. The Mishnah in Avos (5:16) describes the relationship between 
Dovid and Yonason as the quintessential friendship, as their love was 
eternal and not based on any ulterior motives. How long did they actually 
know each other for? They did not meet until after Shaul’s ascension to the 
throne. Shaul’s entire reign lasted only two years, and Yonason died on the 
same day as his father (Shmuel 1 31:6). 
Even during these two years, they did not spend much time together, as Rav 
Reisman posits that Dovid spent at least one of these two years running 
away from Shaul, who wanted to kill him, during which time he had no 
interactions with Yonason other than the episode on Rosh Chodesh in 
which Yonason clarified his father’s desire to kill Dovid and advised him 
to flee for his life (Shmuel 1 20:18-42). Even before Shaul turned against 
Dovid, he and Yonason were often separated into different encampments 
on the battlefield, yet despite the fact that they spent such a limited amount 
of time together, their relationship is held up as the paradigm of the closest 
love that two friends can experience. As Rav Shteinman explained, this 
teaches us that the depth of the bond between two friends is not determined 
by the quantity of time that they spend together, but by the quality of their 
commitment to one another. 
Rav Reisman adds that if this idea is true for platonic friends, it certainly 
applies to the closest friendship of all, that of husband and wife. Many 
people question how it is possible for a young man and woman to go out 
on a relatively small number of dates and decide that this is the person with 
whom they wish to spend the rest of their lives, and they assume that 
without a more prolonged courtship period to get to know one another 
better, the young couple will be doomed to an unhappy marriage that will 
often end in divorce. Fortunately, we know that this is not the case; the error 
in their logic is that the success of the relationship is determined not by the 
amount of time they have spent together, but rather by the depth of their 
commitment to respect, love, and give to one another. 
Parsha Points to Ponder (and sources which discuss them): 
1) A Jewish slave who doesn’t wish to leave his master when the time 
arrives that he may go has his ear pierced (21:6), and he continues to serve 
his master until the Yovel (Jubilee year). Rashi explains that the piercing is 
done specifically to punish the ear which heard at Mount Sinai Hashem’s 
prohibition against stealing (20:13), and nevertheless proceeded to steal. 
Rashi writes (20:13) that the prohibition against stealing in the Ten 
Commandments that were said at Mount Sinai refers to the stealing of 
people and not to the stealing of possessions. Why is the ear punished for 
violating a prohibition which it didn’t hear at Mount Sinai? (Chizkuni, Rav 
Eliyahu Mizrachi, Chanukas HaTorah, Maskil L’Dovid, Chiddushei Riaf 
Ein Yaakov Kiddushin 22b) 
2) A master who knocks out the eye or tooth of his non-Jewish slave must 
immediately free the slave (21:25-26). The Gemora in Kiddushin (24a) 
rules that a slave goes free not just through the loss of an eye or a tooth at 
the hands of his owner, but of any limb which won’t grow back. Why does 
the Torah specifically single out the eye and the tooth if many other body 
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parts are also included in this law? (Rabbeinu Bechaye, Peninim 
MiShulchan HaGra) 
3) A yeshiva student asked another boy to wake him up at a specific time. 
On his way into the room, his friend accidentally walked on top of the 
glasses of the boy who was sleeping and broke them. Is he obligated to pay 
for them? (Shu”t K’nei Bosem 1:154, Pischei Choshen Dinei Nezikin 8:10) 
Answers to Points to Ponder: 
1) Rav Eliyahu Mizrachi explains that although this verse refers to 
kidnapping, Rashi writes (24:12) that the Aseres HaDibros (Ten 
Commandments) contain within them the roots of all 613 commandments. 
For example, when Hashem said the prohibition against murdering, He also 
included publicly embarrassing another person, which is comparable to 
murder. Similarly, the verse in the Aseres HaDibros that forbids kidnapping 
also includes all other forms of stealing. The Chiddushei HaRiaf answers 
that a person is not punished for kidnapping unless he also sells the person 
that he “stole.” At the end of six years, when the master attempts to free the 
slave and he expresses his love for his master and desire to remain a slave, 
he is in essence kidnapping and selling himself. He adds that this 
explanation also resolves another difficulty: According to Rashi, why is the 
ear pierced only at this time instead of immediately upon being found guilty 
of stealing? Rather, he isn’t being punished for stealing the item six years 
ago, but for stealing himself now. The Chizkuni and Maskil L’Dovid 
suggest that our text of Rashi contains a typographical error. It shouldn’t 
quote the verse לא תגנב from the Ten Commandments, which discusses 
kidnapping, but rather לא תגנבו (Vayikra 19:11), which Rashi explains is a 
prohibition against stealing money. Although this verse isn’t part of the 
Aseres HaDibros, it is still appropriate to refer to it as having been heard at 
Sinai inasmuch as the entire Torah was transmitted there. 
2) Rabbeinu Bechaye notes that Noach cursed Cham and his descendants 
with slavery as a punishment for Cham seeing his father’s nakedness and 
relating it to his brothers (Bereishis 9:25). Since slavery is a punishment for 
sinning with the eyes and the mouth, it is appropriate that if they are 
damaged, the slave has received an alternate form of punishment and is 
now exempt from slavery. The Vilna Gaon adds that according to the strict 
letter of the law, the slave should only go free if both his eye and his mouth 
are wounded, but Hashem mercifully allowed him to be freed even if only 
one is injured. 
3) The Gemora in Bava Kamma (27b) rules that if a person is walking in a 
public thoroughfare and accidentally breaks something which was placed 
there, he is exempt from paying for the damages because people are 
generally focused on other matters when they are walking and are 
unaccustomed to looking down to make sure that there is nothing in their 
path which could break. Based on this, Rav Meir Bransdorfer rules that 
by asking his friend to enter his room and wake him up, the sleeping student 
gave his friend permission to walk in the room, rendering it legally 
comparable to a public thoroughfare, in which case he had no responsibility 
to look where he was walking and is exempt for paying for the glasses. Rav 
Yaakov Blau disagrees and maintains that even though he was given 
permission to enter the room, this does not transform the room into a public 
thoroughfare, and he is still obligated to examine where he is walking to 
prevent damage. Since he failed to do so, he must pay for the broken 
glasses. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Mishpatim 
After the Ten Commandments in parashas Yisro, the Torah gives us 
parashas Mishpatim which deals with many laws. Most, though not all, are 
civil laws between man and man. Some are truly revolutionary like the law 
to give released slaves a special 'Retirement package.' Below we read of 
medical compensation for someone injured in a brawl. 
Shemos 21:19 - If he gets up and about outside on his staff, the one who 
is struck is absolved. 
Rashi 
On his staff. Rashi: On his [former] healthy state and vigor. 
Rashi takes the words 'upon his staff' in a figurative sense. What would you 
ask here? 
Questioning Rashi: 

A Question: The Torah says "he went outside on his staff." Why not take 
these words literally? Remember the rule, "The Torah verse never abandons 
its Plain Meaning." We also know that Rashi generally prefers the Plain 
Meaning (See his comment to Genesis 3:8) so why does he abandon it here? 
What Is Bothering Rashi? 
An Answer: The previous verse tells us that if man hits another man, but 
does not kill him, yet the injury causes him to be bedridden, then ( our verse 
says) "if he rises and goes outside on his staff" the villain is set free. 
But Rashi implicitly asks: Why is he free? Seeing that the injured man is 
still showing signs of his injury (he needs a staff to get around), he still 
might have a relapse and die. Why, then, is the aggressor free? 
How does Rashi's comment deal with this difficulty? 
Understanding Rashi 
An Answer: Rashi's interpretation (his healthy state and strength) avoids 
this difficulty. It says that only if he the injury is completely healed ("he 
goes about on his own strength") is the aggressor free. 
We must keep in mind that the aggressor is being held as a possible 
murderer (see the next Rashi-comment "And the one who struck will be 
absolved"). 
Note that our verse says that in any case the aggressor must pay for the 
victim's medical expenses and loss of wages. So the only charge that is in 
doubt is the charge of murder. How can we absolve him of such a serious 
charge if the injured man still has not recovered completely? Thus Rashi 
(and the midrash Mechilta) says he is no longer crippled; he walks around 
on his own, unassisted, strength. 
But how can Rashi turn the words of the Torah on their head? "On his staff" 
seems to mean weak, yet Rashi says "strong."  
An Answer: The Hebrew word "mishenes" means "a support"; but here the 
word is "mishanto" "his support." Rashi takes the word "his" to mean his 
own, internal, support and not an external support, which in the final 
analysis is not really "his." The Ibn Ezra makes the same point by saying 
that the Torah used the word "mishenes" to tell us the man is not dependent 
on others for getting around. 
The Ramban's Dispute With Rashi 
The Ramban quotes Rashi and then goes on to say: 
"In my opinion îùòðúå is to be understood literally [a staff] just as in the 
verse 'every man with mishanto [his staff] in his hand in his old age' 
(Zechariah 8:4). Scripture is thus stating that if the injured person's health 
improves sufficiently to enable him to go out walking as he wishes in the 
streets and in the broad ways with his staff like those healed with some 
prolonged disabling injury, 'then he that smote him shall be free.' It also 
teaches us that if the injured man is careless [later] about his health and dies 
after that, in his weakness, that the assailant is free from the death penalty. 
Scripture says 'and he walks outside' because it speaks of the ordinary way 
of life, for injured men who were laid up in bed do not go out walking again 
until their wounds have healed and they are out of danger, this being the 
sense of the phrase 'and he walks outside,' because if he just gets up and 
walks in his house on his staff and then dies, the assailant is not free." 
The Ramban continues: 
"In the words of the Mechilta 'If he rise up and walks' I might think this 
means within the house, Scripture therefore says, 'outside.' But from the 
word 'outside' I might think that even if he was wasting away [the aggressor 
would be free] Scripture therefore says 'if he rise up.' 
This explanation [ the Ramban continues ] too is very correct, that Scripture 
should be saying that if the injured man gets up completely from his bed 
and goes steadily outside without having to go back to his bed when 
returning from outside, as those do that are wasting away, even though he 
is weak and has to lean on his staff, the assailant shall be left off. In general 
all this is to be interpreted as being figurative language expressing people's 
usual conduct. The basic rule is that he must have been assessed as being 
capable of recovery. 
Understanding The Ramban 
By his final statement it would seem the Ramban does agree with Rashi, 
that the term "mishanto" is not to be taken literally. Yet this would 
contradict what he said at the outset of this commentary, i.e. that the word 
should be taken literally! 
In one word, how are the words "walking on his staff" seen by: The 
Ramban? Rashi? 
Answer: Ramban: as an example. 
Rashi: as a metaphor. 
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The Ramban is saying that if, in fact, the injured man recovered sufficiently 
to walk outside on his cane then the assailant could no longer be held 
accountable for any future setbacks. This is an example, says the Ramban, 
of the kind of a reasonable, normal-type recovery , and therefore the 
assailant is free of any further responsibility. Walking around outside is but 
a common example of healthy recovery from an injury. 
So it is both an example and a general rule. The rule, as the Ramban clearly 
says is: 
That he must have been assessed as being capable of recovery. 
Rashi, on the other hand, says that "walking outside on his cane" is but a 
metaphor of a complete recovery. But in fact, if the man was still using a 
cane, even if he walked outside, he could not be considered completely 
recovered. If he had a relapse, according to Rashi, the assailant would be 
responsible. There is a clear difference in Halacha between Rashi and the 
Ramban. 
Two Approaches To P'shat Interpretation: Rashi And Ramban 
This dispute is a fortunate opportunity to examine the different approaches 
to Torah interpretation by these two great expositors. 
To better understand Rashi let us see his source. It is in the Mechilta. 
It says: "If he rise up and walk outside upon his support" that means 
restored to his health. This is one of three expressions in the Torah which 
Rav Yishmael interpreted figuratively..." 
Rashi's Approach 
Rashi follows Rav Yishmael that this verse is to be taken figuratively. We 
can deduce from Rav Yishmael's statement that all other verses in the Torah 
(besides the three he mentions) are not to be taken figuratively, rather in 
their Simple Meaning, p'shat. We know that Rashi is committed to p'shat 
interpretation, but this is qualified by the Sages' view of p'shat. This is an 
important point to understand if we are to fully appreciate Rashi's approach 
to p'shat interpretation. For Rashi, p'shat is not independent of the Sage's 
view. P'shat, in Rashi's approach, is tempered by midrashim which can fit 
into the words of the Torah. As Rashi said in Breishis, (Genesis3:8) he is 
interested in "p'shuto shel mikra and the aggados that explain the words of 
the Scripture in a manner that fits in with them." In short, Simple Sense, 
p'shat, interpretation also includes under its umbrella the interpretations of 
the Sages, as long as the Torah text can accommodate them. In our verse 
an authoritative Sage, Rav Yishmael, says that the verse is to be taken 
figuratively and Rashi does so. 
This view of p'shat is not universally accepted among the Rishonim. For 
example, the Rashbam, Rashi's own grandson, argues with Rashi many 
times over the p'shat interpretation of various verses. Many Rishonim 
understand p'shat as we might, viz. what makes most sense in the context 
of the verse. 
The Ramban views Torah interpretation similarly to these Rishonim and 
differently from Rashi. He will often argue with Rashi regarding the 
interpretation of a verse and the argument frequently revolves around what 
is considered p'shat. In our verse the Ramban, while fully aware of Rav 
Yishamel's opinion, offers a different view. While Rav Yishamael takes the 
words "walking on his cane" as a metaphor, the Ramban sees the literal 
interpretation as closer to p'shat and does not hesitate to say so. For him 
p'shat and Rabbinic interpretation are two separate realms, they need not 
be combined nor confused. Rashi seems to combine midrash and p'shat and 
molds from them his own type of p'shat. He does this out of conscious 
consideration of the Sages' view. Rashi's only qualification for using 
midrash as p'shat is that the midrashic meaning must fit into the words of 
the Torah. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Mishpatim – Revisiting The Doctor 
If men quarrel and one strikes his fellow with a stone or fist, and he does 
not die, but falls into bed...and he (the aggressor) shall provide for [his] 
healing" (Shemos 21:18,19) - i.e. pay the doctor bills. The Gemara (Bava 
Kamma 85a) deduces from here that the Torah gave permission to a doctor 
to heal the sick. Rashi explains that one may have thought that if Hashem 
causes a person to become sick, it is not appropriate for a doctor to heal 
him. One could ask why anyone would have entertained such a doubt. 
Would we think that if Hashem made someone poor it is not appropriate to 
give him the means to support himself? We know that Hashem expects 

everyone to take care of his health and wellbeing and to do whatever is in 
his power to maintain them. Why might we have thought that a doctor is 
not authorized to use his skills to heal one who is ill? 
Perhaps we could suggest that when it comes to engaging a doctor, there is 
a greater tendency to attribute the outcome to the doctor and not to Hashem. 
Indeed the pasuk criticizes Assa, the king of Yehuda: "Even in his illness 
he did not seek out Hashem, but only doctors" (Divrei Hayamim 2, 16:2). 
Also the Gemara (Pesachim 56a) states that Chizkiyahu concealed the 
Book of Cures because people began to put their faith in the medicine and 
not in Hashem. (See Rashi ad loc.) Despite the fact that people are prone to 
make such an error, Hashem granted permission to a doctor to "heal". 
Hashem, however, demands that we realize that the the doctor only acts as 
His agent. As the Chovos Halevavos explains: "A person 
must...demonstrate concern for his continuous health by employing natural 
means, and heal his illnesses through medical practices...but he must not 
place his trust in these means themselves as if they are responsible for his 
health...rather he must believe that these means work only with the 
permission of Hashem. When a person places his trust in Hashem, He will 
heal him if He wills it through an intermediary or even without an 
intermediary, as it says, 'He will send forth His word and heal them' 
(Tehillim 107)." 
Athough most of us are quite familiar with this concept, how well do we 
apply it in our lives? Do we daven regularly to Hashem to preserve our 
health? If, G-d forbid, we become ill or require medical assistance, is our 
first thought to turn to Hashem to send the cure through the doctor, or is it 
merely an afterthought? Or perhaps it is only as a last resort, more like "the 
atheist in the foxhole" response? Our emunah and bitachon should cause 
us to turn instinctively to Hashem to send us a refuah shleimah. In truth, 
seeking medical assistance is no different than attending to any of our 
physical or material needs. Hashem is the real provider, but most of the 
time the result comes about through "natural" means. 
The Mishna Berura (230:4) paskens that when one engages in any medical 
procedure (this includes taking medicine) one should recite, "May it be 
Your will, Hashem, that this activity should result in healing." He adds, 
"One should not think that anything can heal him but through Hashem. This 
prayer will cause him to place his trust in Hashem." Therefore, we will 
conclude with a tefillah: May Hashem provide us all with good health for 
many years to come and grant all those who are ill a refuah shleimah besoch 
she'ar cholei Yisrael! 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 18 
This issue is sponsored l'iluy Nishmas R' Yoel Zev ben R' Yosef Halevi 
Enterkat z"l on the occasion of his ninth Yohrzeit 27 Shevat t.n.tz.v.h. 
Parshas Mishpatim 
Following the Majority - Not Always 
A Count once asked a precocious Jewish child why the Jews don't 
follow the practices of their non-Jewish contemporaries who were, after 
all, in the majority, and "Doesn't the Torah write that one should always 
follow the majority"? 
"Not so!" replied the child. "The Torah only obliges us to follow the 
majority when there is a doubt, but not when the issue at stake is clear-
cut." And in matters of faith, to which the Count was obviously 
referring, our views leave no room for doubt! 
And the same answer to that question is given by the Chasam Sofer. 
The Ma'yonoh shel Torah answers the question differently. He tells the 
following story: In a certain town, a few lowly individuals once staged 
a demonstration in protest against the Rav of the community and its 
leaders. They were averse to the idea that the Rav and the community 
leaders should have exclusive control over all the facets of community 
life, including the Talmud-Torah, the Mikveh, Kashrus, etc., without 
ever considering their opinion or of even consulting them. 
The Rov replied with a story: The two hundred and forty-seven limbs 
once complained to the head that it treated them like mere servants. He 
alone made all the decisions, yet when it came to the execution of these 
decisions, he delegated them with the various tasks, just as he saw fit. 
This, they claimed, was most undemocratic, particularly in view of 
what the Torah writes: "Follow the majority to decide the law!" (Sh'mos 
23:32) Was the head not also obligated to comply with the Torah's 
instructions? And in that case, was the head not very much in the 
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minority, and should they not therefore, at the very least, have a hand 
in the decision-taking? 
The head replied, "The pasuk that you quoted refers to the Sanhedrin, 
which comprised 71 heads. Therefore it was necessary to ask the 
opinion of each one before deciding the issue at stake with a majority 
vote. You limbs, on the other hand, don't have among you even one 
head. Every 'shvantz' (tail) wants to offer his opinion. In such a case, 
the Torah most definitely did not expect us to follow the majority." 
To be sure, the tail has its uses. One tail is more adept at swishing flies, 
for example, than one hundred heads. Yet clearly, when it comes to 
knowledge, understanding, decision-taking and planning, etc., even one 
hundred tails are no match for one head. 
To delve a little deeper into the psychology of the above explanation, 
let us look ahead in the parshah (23:8) to where the Torah prohibits the 
taking of bribery. The Ma'yonoh shel Torah, again, cites a story of a 
tear-stained widow, who once approached Rabbi Yehoshua'le Kotner, 
begging him to intercede on her behalf against someone in her town 
who had done her a certain injustice. 
R. Yehoshua'le declined, on the grounds that the bribery which the 
Torah forbids is not confined to monetary bribery, but also includes 
tears, especially those of a broken widow, which are bound to sway the 
heart of the judge against her litigant. 
It is well-known that the heart is the seat of the emotions, the brain the 
seat of the intellect. Bribery serves to generate the emotions, which can 
only interfere with the course of justice, which has to be emotionless, 
if it is to be fair. That is why true halachic decisions are directed by the 
impartial head, and not by the emotion-loaded heart. 
And that is precisely why such halachic rulings, in all communal 
matters, no less than in all private ones, must be made by the great 
scholars - known as Heads, precisely because they are able to arrive at 
the truth with impartiality, unlike those who are not imbued with a vast 
knowledge of Torah, whose every action is generally motivated by a 
biased concern for their own well-being. 
Important communal decisions can only be taken by the Torah sages, 
whose motivation, no less than their knowledge, is beyond reproach, 
because their decisions, which are made without bias, are based solely 
on the Torah of Truth. 
Parshah Pearls 
It's All a Mistake 
"And someone who did not lie in wait, and G-d made it happen to him, 
I will designate for you a place where you will flee." (21:13) 
When it comes to inadvertent killing, there are two kinds of mistakes, 
explains the Gro: the one, such as someone who is chopping wood, and 
a chunk of wood flies up and kills someone. That is negligence, 
because, before starting to chop, he should have checked that no-one 
was in the vicinity who might get hurt through his activity. 
The other kind of mistake entails someone who, for instance, is 
climbing down a ladder, when a rung breaks, as he puts his weight on 
it. Now this is a mistake that he could hardly have anticipated, and is 
far closer to being an accident than the first. 
Both of these are contained in the above Pasuk - "Someone who did not 
lie in wait" infers - but he was negligent, whereas "G-d made it happen 
to him" applies to the second case, which was outside of his control. 
And these are the very two categories which are referred to in the 
moshol that Rashi brings of two men who met at the same inn. The one 
had killed on purpose and the other by mistake - both without witnesses. 
Now the latter was subsequently climbing down a ladder, when he 
slipped and fell on the man who had killed on purpose - and this time 
there were witnesses. So each man received his due. 
The Gro explains that the first time the man had been chopping wood 
and had killed through negligence - the second time G-d made it happen 
to him. G-d caused the rung of the ladder to break, by pure accident in 
order that both men should receive their due punishments. 
Holding On to Die 
When Sh'lomoh sent Benoyohu ben Yehoyodo to kill Yo'ov, the latter 
went to hold on to the Mizbei'ach, thinking that he would be safe there. 
However he made a mistake, explains the Gemoro 21:14 (Makos 12a). 
It is only from on top of the Mizbei'ach (a Cohen doing the Avodah) 
that one does not take him down to be killed, but not from the side of 
the Mizbei'ach, as the Torah says (here) - "from My Mizbei'ach take 

him to be killed!" Strange that Yo'ov should have forgotten a pasuk in 
the Torah? 
Maybe that is why the Gro quotes the Yerushalmi, in whose opinion 
Yo'ov did not make a mistake at all. He knew full well that someone 
who dies at the hands of Beis-din is taken to his death even from the 
Mizbei'ach. But he wanted to avoid being killed at the hand of the king, 
and he knew that the Mizbei'ach was a safe refuge from that. Therefore 
he held on to the Mizbei'ach, and told Benoyohu that he wanted to die 
at the hand of Beis-din, not at the hand of the king. 
What's the difference? 
The difference is that the property of someone who dies at the hands of 
Beis-din goes to his heirs, whereas the property of someone who dies 
at the hands of the king goes directly to the king. 
And that is what Sh'lomoh replied to Beno'yohu - "Go and kill him 
there. I don't need his money!" 
That's Not His Business 
Someone once informed the G'ro of a very sick person on whom the 
doctors had given up hope. 
"But that's not their business" was his response. "From this pasuk 
(ve'rapoh yerapeh") we learn that a doctor is permitted to heal a sick 
person, but who gives him the right to declare that a patient is 
incurable? 
To Dig a Pit 
If someone opens a (covered) pit, he is obligated to pay only if the pit 
is at least ten tefochim, whereas if he finds a pit of nine tefochim and 
he adds just one tefach - he is obligated to pay as if he had dug the entire 
pit. 
And this is hinted in the possuk, which writes (21:33) "And if a man 
opens a pit, or if a man digs a pit" etc. 
Now the first pit (bor) is written with a "vov" (a full pit, because he is 
only obligated for opening a full pit), whilst the second pit is written 
without a "vov" (because for digging a pit one can be obligated for even 
less than ten tefochim). 
The Power of Communal Tefillah 
Chazal say that children, life and sustenance are not the result of merit, 
but depend upon "Mazal". 
These three things are hinted in the pasuk, when it writes (23:25-26): 
"And you (plural) shall serve Hashem" etc. (communal Tefillah). 
"And He will bless your food and your drink, and I will remove 
sickness from among you" (sustenance). 
"There will not be a barren woman in your land" (children). 
"The number of your days I will fill" (life). 
The power of communal Tefillah speaks for itself. 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Mishpotim - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 21, v. 19: "V'rapo y'ra'pei" - The gemara B.K. 85b derives 
from these words that permission is given to doctors to heal. How do 
we apply this permission in practical terms? 
2) Ch. 21, v. 20: "V'chi ya'keh ish es avdo o es amoso 
BA'SHEIVET" - The case detailing the hitting of a servant who later 
dies tells us that the master hit him with a staff. Why does the Torah 
elaborate on the item used for smiting? 
3) Ch. 21, v. 37: "Chamishoh bokor y'sha'leim tachas hashor 
v'arba tzone tachas ha'seh" - A) Why is the one who steals these 
items punished so heavily, B) and why more when stealing an ox? 
4) Ch. 22, v. 2: "V'nimkar bigneivoso" - This only applies when he 
has no money to repay the theft, as is clearly stated in this verse. Being 
sold as a slave is an extremely strong punishment for theft, much 
harsher than the double repayment required for a thief of some means. 
Wouldn't logic dictate that a destitute person be dealt with more 
leniently? 
5) Ch. 22, v. 3: "Shnayim y'sha'leim" - He shall pay double - A 
surreptitious thief, a "ganov," pays back double, while an overt robber, 
a "gazlon," only pays back the principle. Why? 
Answers: 
#1 1) The Ramban on Vayikra 26:11 comments: "He who has a totally 
close relationship with Hashem, Hashem will deal with him in a 
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supernatural way, above the laws of nature. Hashem will remove 
sickness from him and he will have no need for a doctor or to follow 
the guidelines of healing procedures at all. For a person of this stature 
it is written, "Ki Ani Hashem rofecho" (Shmos 15:26). What place do 
doctors have in the house of a truly G-d fearing person about whom it 
is written "V'hasirosi machaloh mikirbecho" - And I will remove 
sickness from within you (Shmos 23:25)? The gemara which derives 
that permission is given to a doctor to heal, is specifically worded from 
the vantage of the doctor. Yes, he may heal, but the Rabbis did not say 
that the ill person should avail himself of the doctor to be healed. 
2) Rabbeinu Bachyei and the Ibn Ezra say that one should pursue the 
healing skills of a doctor when dealing with disorders which affect the 
surface of the body, as is the case in this chapter, where someone 
afflicted a wound upon another. However, when a person has an 
internal disorder, he should not turn to a doctor, but instead only rely 
on Hashem's healing powers. This is the complaint of the verse in 
Divrei Ha'yomim 2:16:12 about the King Asso, "Gam b'cholyo lo 
dorash es Hashem ki im b'rofim." King Asso had an internal health 
disorder. (The verse says that he had a sickness in his legs. Perhaps it 
was a vascular problem, which is considered internal.) 
Perhaps a strong allusion to the difference between an external illness 
and an internal one is indicated by the words of the verse mentioned 
earlier by the Ramban, "V'hasirosi machaloh miKIRBECHO," - from 
INSIDE you. However, a sickness that is upon the surface is within the 
purveyance of a doctor. 
3) Tosfos on the gemara B.K. 85a d.h. "shenitnoh" asks why there is a 
need for a double expression "v'rapo y'ra'pei." He answers that if there 
were only one expression used we would limit the permission to heal 
to a case of a health disorder that was inflicted by a human, as is the 
case of which the Torah speaks. Now that we have an extra expression 
of healing, a doctor may even heal a disorder that was Heavenly 
inflicted. The reason one would think that a Heavenly inflicted disorder 
should not be treated by a doctor is because it would seem like one is 
trying to go against a Heavenly edict that this person should be ill. 
Rashi seems to agree with Tosfos that even a Heavenly ordained 
sickness may be tended to by a doctor, because he also says that without 
the verse permitting it, one would think that attempting to heal is trying 
to go against a Heavenly edict that this person should be ill. Rashi does 
not point out that this is derived from the double expression. 
Tosfos gives a second answer. The extra word teaches us that a doctor 
may take payment for his services. He adds that this is indicated by the 
expression of the word form HEAL which will more likely be 
successful when done for pay rather than gratis, as the gemara says (ad 
loc), "A doctor for nothing (for free) is worth nothing." (See Shulchan 
Oruch Y.D. 336:1 regarding doctors' fees.) 
4) The Rashb"o in his responsa 1:413 says that one MUST go to a 
doctor in an attempt to have himself healed. However, he should place 
his trust in Hashem only. This is clearly stated in Divrei Ha'yomim 
2:16:12, where King Asso was criticized for placing his trust in doctors 
only. 
This seems similar to the attitude towards any human endeavour, for a 
livelihood, etc. You do your best and Hashem does the rest. Effort is 
expended, but one must realize that success comes only from Hashem. 
5) Chovas Hal'vovos in Shaar haBitochone chapter #4 writes that in any 
endeavour a person should pursue paths according to the laws of nature, 
to the best of his ability. However, he should not feel that his efforts 
have brought him success, but rather that his success comes solely from 
Hashem. This is true in matters of health and sickness as well. 
6) Shulchan Oruch Y.D. 336:1 states: "The Torah has given permission 
to doctors to heal, and it is a mitzvoh for them to do so. Healing goes 
under the ruling of saving one's life. If one refrains from healing, he is 
guilty of spilling blood (a murderer). This is true even if another doctor 
is available, since an ill person does not always merit to be healed 
through just any doctor. These words of the Shulchan Oruch are taken 
from the writings of the Ramban in Toras Ho'odom. Please note that 
the points mentioned in the Sh.O. are from the vantage point of the 
doctor, not the ill person. 
7) The GR"A is quoted in the Maa'seh Rav as saying that the gemara 
gives permission to a doctor, but does not state that an ill person should 
go to a doctor for healing. It is incumbent upon a person who is truly 

reliant upon Hashem to place his full trust in Hashem for complete 
recovery from a health disorder. 
The Baal Haturim on Shmos 15:26 and Rabbeinu Bachyei point out 
that the two words "v'ra*P*o y'ra*P*ei have the letter Pei with a dot in 
them, called Pei kashya, a hard Pei. When a doctor is the agent for 
healing, his modalities come with difficulties, harsh medicines, 
surgery, demanding therapies, (fees,) hence the Pei kashya. The verses 
in Tanach which mention Hashem's healing are almost always 
expressions of healing, "r'fu'oh," written with a Fei without a dot, called 
Fei rofo, a soft Fei. This indicates soft healing, not accompanied by 
difficulties. Examples are, "Ani Hashem ro'*F*echo (Shmos 15:26), 
and "R'*F*o'eini Hashem v'eiro*F*ei" (Yirmiyohu 17:14). 
#2 The Rashbam says that the ruling of this verse that if the servant 
survives for over a 24-hour period the master is acquitted of the death 
penalty is only so if he hit with a staff, indicating that he hit the servant 
to push him into proper subservience. However, if he hit him with a 
sword, this indicates hitting with malicious intent, and even if the 
servant survives for over 24 hours, but dies later from the injury, the 
master is culpable for the death penalty. 
#3 1) The gemara B.K. 79b gives two reasons for the disparity between 
payment for an ox, 5 times its value, and a sheep, 4 times its value. 
Rabbi Yochonon ben Zakai says that the Torah has mercy even upon a 
thief. Since the thief wants to make a quick get away, he can carry a 
sheep. Since this entails some great effort and embarrassment, he only 
pays quadruple the value of the sheep. An ox is too heavy to carry, so 
the thief leads it away. He is not subject to the embarrassment of 
carrying an animal in front of people, and therefore pays more, five 
times the value of the ox. 
2) Rabbi Meir says that one pays only 4 times the value of a sheep 
because its loss is not that of a working animal. However, when an ox 
is stolen, not only does the owner endure the financial loss, but also 
loses a working animal. Therefore the thief pays 5 times its value. 
These two explanations only deal with question B. 
3) The Ibn Ezra offers another explanation in the name of Rabbi 
Y'shu'oh. A sheep can be hidden and stolen. This can be done by 
anyone. To steal an ox and do this in a concealed manner requires the 
skills of a professional thief. A professional thief deserves to pay 
professional prices when caught. Again, this only answers question B. 
4) The Rambam in Moreh N'vuchim explains that in general people can 
keep personal items locked and away from thieves. This serves as a 
deterrent and thus theft of such items is not so common. The Torah 
therefore suffices with a double payment from the thief. Cattle must be 
brought to pasture. This leaves them open to theft without having to 
break into someone's property. To avoid this becoming widespread the 
strong deterrent of double the normal double payment is levied. This 
explains the quadruple payment for the theft and sale/slaughter (so that 
the thief would not be caught red-handed with the theft in his 
possession) of a sheep. Why five times the value for an ox? Sheep 
generally graze together and the shepherd can keep an eye out over his 
whole flock for theft. Oxen graze in a very spread out area. It is 
impossible for one guard to keep an eye on all of them, thus raising the 
ease of opportunity for stealing an ox. This deserves even stricter 
retribution, hence a payment of five-fold is levied. This answers both 
questions. 
#4 A person who has no assets would have no deterrent from stealing, 
because once he has passed it on or has consumed it, there is no 
recourse for the victim to recover his loss, as the poor thief has no 
assets. The world would thus be filled with robbers, an untenable 
situation. The Torah therefore meted out such strong medicine to deter 
a poor person from stealing. (Sforno) 
#5 1) The gemara B.K. 79b says that a surreptitious thief, a "ganov," 
pays double because the "ganov" shows that he has greater fear of man 
than of Hashem, as demonstrated by his only stealing while the owner 
is away. 
Rabbi Chaim Vi'tal offers a few more reasons: 
2) One sometimes can avoid being robbed by a "gazlon," by standing 
up against him. 
3) Since the victim sees the "gazlon" there is hope that he will recover 
his loss. 
4) The "gazlon" out of embarrassment might repent and return the item. 
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5) Brazen robbery in front of a person is less prevalent than "g'neivoh." 
A sin that is more prevalent deserves stronger medicine to remedy it. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Mishpotim From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 21, v. 6: "V'rotza adonov es ozno" - Rashi says that the ear deserves 
to be injured. This ear that heard on Har Sinai "thou shalt not steal" and yet 
this person stole, let it be punctured. This raises a very simple question. 
Why isn't the ear punctured for any sin? After all, every mitzvoh was 
transmitted at Har Sinai. 
The answer is that theft is the source for every sin. The gemara B.K. 79b 
says that the punishment for stealthily stealing is greater than for overt theft. 
This is because the covert thief has more fear of humans than of Hashem. 
It is as if he is stating that Hashem's "eyes" and "ears" do not see what is 
happening on this lower world. This is true with every sin as well. Would 
one sin if he was fully cognizant of Hashem's presence? Every sin is an 
offshoot of covert theft. Therefore the Torah prescribes this procedure by 
the source theft. (Rabbi Avrohom Yehoshua Heshel Lainer brother of Rabbi 
Gershon Chanoch Henoch the Admor of Radzin) 
Ch. 21, v. 15: "Uma'keh oviv v'imo" - If one remembers that he hit his 
parent when he was a minor, once he becomes an adult he should accept 
upon himself to repent to cleanse himself. (Rabbi Shlomo Eiger in Gilyone 
Maharsh"a on Y.D. #240:1) 
Rabbi Elimelech of Liszensk repented even for causing his mother pain 
when he was in her uterus. (Mo'ore Voshemesh on parshas Massei) 
A variation, for hitting his mother with his flaying hands when he would 
nurse. (Divrei Chaim Al Hamo'adim droshoh l'Shabbos Shuvoh) 
Ch. 21, v. 19: "Rak shivto yi'tein v'rapo y'ra'pei" - Give Hashem a 
proper Shabbos; keep it properly. Then He will send you healing. The 
words of our verse are the source for the statement of the gemara Shabbos 
12a, "Shabbos hee milizoke urfuoh krovoh lovo." (Rabbi Boruch 
Mordechai of Koidnov in Siach Ovos) 
Ch. 22, v. 1: "Im b'machte'res yimotzei haganov" - If one digs deeply 
into himself, he will surely find the thief, the evil inclination that entices 
him to sin by stealing his level-headed decision making skills. (The Admor 
of Kotzk in Sh'eiris Menachem) 
Ch. 22, v. 21: "Kol almonoh v'yosome lo s'anuN" - The Rada"k in Sefer 
Hashoroshim entry "ish" writes that an additional letter Nun at the end of a 
word indicates the diminutive form. We can thus say that the Torah openly 
prohibits even causing minimal pain to a widow or orphan. (Nirreh li) 
Ch. 23, v. 7: "Midvar sheker tirchok" - Upon returning from a visit to 
Yemen a person reported that at the synagogue he attended, before entering 
the sanctuary, the people would leave their four species in the ante-room. 
When it came time to use them all would go out to the ante-room and take 
the first set that came to their hands, paying absolutely no heed to the 
quality or beauty of the four species. He also reported that during his stay 
the man who was hired to lead the prayers was dismissed because he had 
been found lying abut some matter, albeit something quite insignificant. 
Rabbi Micho'el Dov Weissmandel, upon hearing this said, "If only in our 
communities we would be as heedful of lying, a mitzvoh that applies every 
moment, as we are about the extreme "hidur" of our four species, only an 
enhancement of a seasonal mitzvoh. 
A Gutten Shabbos Kodesh. 
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Sedrah Selections 
Sedrah Selections Parshas Mishpotim Bs"D 
Ch. 21, v. 1: "Asher tosim" - That you shall place - The word "tosim" is 
an acronym for "Tishma Shnei'hem Yachad M'dabrim." You should hear 
both litigants speaking at the same time. This alludes to the prohibition 
against hearing out one litigant when the other is not present. (Leiv Ovos) 
Ch. 21, v. 1: "Lifnei'hem" - In front of them - The antecedent of the 
pronoun "them" is the judges appointed by Moshe as per the advice of 
Yisro, mentioned in the previous parsha. (Rabbeinu Saadioh Gaon) 
Ch. 21, v. 8: "Im ro'oh b'ei'nei adone'e'hoh" - If she is found bad in 
the eyes of her master - The cantellation on the word "ro'oh" is 
"geirshayim." This alludes to what one should do when he finds that his 

wife is extremely bad. "Geirshayim," he should divorce her, "geirushin." 
(Hadoroh Shel Torah) 
Ch. 21, v. 9: "K'mishpat habonos yaa'seh loh" - As is the ruling for the 
daughters he shall do for her - Baa'lei Tosfos say that this means that he 
should write her a "ksuvoh." Chizkuni says this means that he is required 
to make as festive and elaborate a wedding for her as he would for a girl 
who was never enslaved. 
Ch. 21, v. 10: "Sh'eiroh ksusoh v'onosoh" - Her food her garment and 
her conjugal relations - This is the translation according to Rashi. Others 
say that "sh'eiroh" means conjugal relations, as "sh'eir" means that which 
is left over. A person leaves over his children after his death. Some say that 
"onosoh" means a home, as in the word "m'one." 
Ch. 21, v. 10: "Ksusoh .. lo yigro" - Her garment .. he shall not withhold 
- A person who had limited funds came to his Rabbi a few days before 
Sukos with an esrog that he wanted to purchase. He was seeking the Rov's 
approval of the esrog, saying that in his own opinion it was flawless, adding 
that it cost a small ransom. The Rov responded that his money would be 
more wisely spent if he bought a basic kosher esrog and spent the rest of 
the money for a nice dress for his wife for Yom Tov. (Rabbi Menachem 
Safra) 
Ch. 21, v. 11: "V'im shlosh ei'leh lo yaa'seh loh" - And if he does not 
do any of these three things for her - Rashi says that this means that he 
neither took her for himself, nor for his son, nor did he accept a pro-rated 
reduced redemption price for her emancipation. How does Rashi know that 
this does not refer to the three responsibilities enumerated in the previous 
verse after she was taken as a wife? The answer is that our verse ends with 
"v'yotzoh chinom ein ko'sef," she is to be sent free with no payment 
required. "Chinom" also indicates that she just goes free with no writ 
required. If she was married either to the master or to his son, it is obvious 
that she would require a writ of divorce, a "get." (Daas Z'keinim) 
Ch. 21, v. 19: "V'nikoh hama'keh" - And the assailant is cleared - The 
previous verse tells us that if the injured person dies, his assailant is put to 
death. Our verse says that if the injured person is on the mend the assailant 
is cleared. This cannot mean that he is cleared of the death penalty, as there 
is no need to tell us this, as we would know on our own that if murder was 
not committed there is no death penalty. Rather, "he is cleared" teaches us 
that the assailant is incarcerated and we wait to see what happens to the 
injured person (Rashi, Mechilta). 
The Mechilta adds that we might think that the assailant has the right to 
have guarantors sit in jail in his place, or that he offer bail, and is 
immediately freed, but since the Torah says "If he will stand up and walk 
outside even with the support of his cane," we derive that the assailant is 
only freed when the victim improves and is out of danger of dying. 
The Rivo"sh in his responsa #236 explains that if the assailant fears that his 
victim will die and he would be put to death, it is obvious that he will run 
away. There is no logic in administering any punishment to his guarantors, 
since they did nothing wrong. Likewise, he will surely jump bail because 
if he feels that there is a good chance that he will be put to death, the loss 
of even a fortune would not stand in the way of his running away. Therefore 
there is no alternative but to keep him under lock. 
Rabbi Shimon Diskin writes that incarceration is not to be viewed as a 
medium that allows us to carry out the death penalty if it becomes 
necessary, but rather, a penalty administered by the court, just like lashes 
or another corporeal punishment. He cites the Ram"o on Ch.M. #339:4 who 
says that we do not incarcerate a person on Shabbos even if we realistically 
fear that he will escape. If this is a court imposed punishment this makes 
sense, as the court does not administer punishments on Shabbos. If this is 
just a medium to guarantee that he will not run away, then it would be 
permitted to lock him up even on Shabbos. Another proof is from the 
GR"A's commentary on Toras Kohanim parshas Emor #12 on the words 
"va'yanichuhu bamishmor" (Vayikroh 24:12). They put the blasphemer in 
confinement, but not the Shabbos desecrator. The GR"A explains that this 
is because we do not judge two people for the same punishment in one day. 
Again, we clearly see that incarceration is a court imposed punishment, and 
not just a practical strategy to insure his not running away. 
Ch. 21, v. 19: "V'rapo y'ra'pei" - The gemara Kidushin 82a says "Tove 
sheb'rofim l'Gehinom," - good in doctors to Gehinom. This has many 
interpretations. I have heard the following: When a person goes to a doctor 
to heal a disorder, if all goes well, fine. If however, his condition 
deteriorates he often seeks numerous other opinions. The other doctors 
always ask for a complete report of the first doctor's findings. Even if they 
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disagree with either his diagnosis or course of treatment, they are very 
reluctant to say that he was totally wrong, as they in the future will likewise 
be on the receiving end of a "second and third opinion." This can even lead 
to the death of the ill person. Their saying "good" to the diagnosis/treatment 
of the first doctor makes them deserving of Gehinom. 
Ch. 23, v. 4,5: "Ki sifga shor OYIVCHO, Ki sir'eh chamor 
SONAACHO" - If you will happen upon the ox of your enemy, If you 
will see the donkey of your enemy - We find a change in the wording of 
these two cases. In verse 4, which discusses returning a lost item, the term 
"oyivcho" is used, while in verse 5, which discusses helping unload an 
overburdened animal, the term "sonaacho" is used. I have listed numerous 
opinions on the difference between these two words in an offering on the 
Meshech Chochmoh on Tisha b'Ov. All three Targumim on our verse use 
the word "sanach" for either word. 
Rabbi Klonimus haKohein, father of the Meshech Chochmoh, answers that 
a "so'nei" is one who only harbours hatred, but an "oyeiv" is one who wants 
to kill, as the verse says "yiradofe oyeiv nafshi" (T'hilim 7:6). There is the 
fear that during involvement with unloading, the "oyeiv" might kill the 
helpful person, therefore he should not help a "sonei" unload his beast. It 
seems that he feels that when returning a lost item there is no such fear, as 
the finder is not as involved when handing over the lost item and will 
protect himself. The N'tzi"v in Haa'meik Dovor writes that when the Torah 
mentions both "oyeiv" and "sonei" together, the word "sonei" means one 
who only harbours hatred in his heart, while "oyeiv" means one who has so 
much hatred that he will surely give you a mouthful of scorn. One might 
otherwise have thought that he is not required to return a lost item at the 
cost of receiving verbal abuse. He does not explain why "oyeiv" is used 
specifically by returning a lost item, and "sonei" by unloading. Perhaps it 
is because there is a greater likelihood that one will receive a stronger, 
lengthier mouthful of abuse in the privacy of a home, the usual setting for 
returning a lost item, than in the street, where one helps unload a beast of 
burden. 
Alternatively, the one who comes to claim his lost item comes into your 
home. He is afraid to attack because he does not know what weapons you 
have with you in your home. Not so when attacking on the road. Another 
factor: Since the "oyeiv" enters the home of the "meishiv a'veidoh," if he is 
found murdered the "oyeiv" can readily be connected to the crime. Not so 
on the road; he might kill where no one is present and disappear. 
The GR"A in A'derres Eliyohu on Dvorim 32:35 says that an "oyeiv" is an 
enemy who is one's adversary regarding material matters, while a "sonei" 
is an enemy regarding spiritual matters. 
Perhaps we can thus explain the difference. The Torah tells us that we 
should return a lost item even to one who hates us because of our physical 
success, an "oyeiv." By not helping to unload we are not causing a definite 
loss, as the donkey might very well survive with no negative affects. By 
not returning a lost item the loser surely has a loss, and the finder has a 
definite gain. Even here the Torah requires us to return the item. 
Alternatively, only to an "oyeiv" are we to return a lost object. As 
mentioned earlier, a lost object is usually safe-kept in one's home. An 
"oyeiv's" object may be returned in the privacy of one's home. A "sonei," a 
person who harbours spiritual hatred, might attempt to proselytize in this 
private setting, so you should not return his lost item. 
A Gutten Shabbos Kodesh. 
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RavFrand 
Our Neshama is a Deposit / Negative Events in Full Context 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher 
Frand’s Commuter Chavrusah Tapes on the weekly portion: CD #933 – The Mitzvah 
of Lending Money Good Shabbos! 
Explaining The Zohar Quoted By The Ketzos 
This week’s parsha contains the mitzvah of lending money to another Jew. 
A person may not charge interest. If someone takes a security deposit and 
the borrower needs it at night (e.g. — it is his bedclothes) then it must be 
returned each night, etc. A certain individual named, Reb Yosef Gelb, who 
lives in Lakewood, called me this week and told me the following idea he 
recently heard from Rav Matisyahu Solomon, the Mashgiach in Lakewood. 
The Ketzos HaChoshen rules that if Reuven borrows money from Shimon 
and Shimon is holding a deposit (pikadon) that belongs to Reuven, if 
Reuven does not pay up the debt, Shimon can keep the deposit he is holding 
in lieu of payment of the debt. In other words, if Reuven borrowed $500 

from Shimon and Shimon happens to be a shomer [guardian] of Reuven’s 
watch worth $500, if Reuven does not repay the $500, Shimon can keep the 
watch. 
Then the Ketzos HaChoshen does something that he does not do anywhere 
else in the entire sefer: the Ketzos quotes a Zohar. The Zohar says that even 
though legally the lender may keep the deposit, morally someone should 
not do this. Rav Matisyahu Solomon says that his Mashgiach — Rav 
Eliyahu Lopian, zt”l — asks: What is the meaning of such a statement? If 
the halacha states that the lender is entitled to keep the deposit, why does 
the Zohar say that he should not avail himself of this permission? 
Rav Lopian explained: The Almighty gave each and every one of us a 
deposit — our soul (neshama). “My L-rd, the soul that You gave me is pure, 
You created it, You formed it…” The Ribono shel Olam tells us to watch 
our neshama and then at the end of our lives to return it to Him. Every 
single night, when we go to sleep, the Ribono shel Olam takes back that 
neshama. Hopefully, every single morning He returns it to us and we say 
“I gratefully thank You O living and eternal King, for You have returned 
my soul within me with compassion — abundant is Your faithfulness!” 
We all owe the Ribono shel Olam big time. We have big debts that we owe 
Him. We do not always behave properly. Nevertheless, He keeps extending 
our credit. G-d could tell us “Listen here. You owe me a lot. I have this 
‘deposit’ of yours. I could keep it in lieu of you paying your debt to Me.” 
However, the Ribono shel Olam does not do that. 
This is the interpretation of the Zohar. The Zohar says that even though we 
are halachically permitted to keep the deposit, but just think — if someone 
will insist on his rights in this situation, the Almighty, as it were, could 
stand on His rights and one fine morning He could say, “You know what? 
I am sick and tired of you not paying up. I am going to keep your neshama 
that I have on deposit!” 
The way we treat others is the way the Ribono shel Olam will treat us. This 
is why the Zohar says that despite the fact that you have the right to keep 
your neighbor’s pikadon if he owes you and is negligent in his payment, do 
not do it! This will be a merit, a segula, that the Almighty should treat you 
in the same generous fashion. 
Obviously The Dog Did Not Do His Job Here, So Why Is He Being 
Rewarded? 
I would like to share a new insight into a Da’as Zekeinim m’Baalei 
haTosfos in this week’s parsha. The pasuk states “People of holiness shall 
you be unto Me; and flesh in the field that has been torn you shall not eat; 
you shall throw it to the dog.” [Shmos 22:30] As the Ramban explains in 
his Chumash commentary, this is really an introduction to all the laws of 
Kashrus. Kashrus is about Kedusha [holiness]. This is why the Rambam 
records all the laws of permissible and forbidden foods in his “Book of 
Holiness” [Sefer Kedusha] within Mishna Torah. By abstaining from 
forbidden foods, we become holier people. People who unfortunately 
indulge in forbidden foods are doing something extremely detrimental to 
their souls. It affects their kedusha [sanctity]. It affects their Yiddishe 
neshama [Jewish soul]. 
Even though we speak colloquially of something treife as being non-
Kosher in general, literally the word treife is actually a technical term as 
used in this pasuk. It refers to a kosher animal that was torn by a wild animal 
in the field, rather than dying through ritual slaughter (shechitah). What 
should we do with such an animal? The Torah says we are to give it to the 
dogs. 
The Daas Zekeinim explains the reason we are advised to give the torn 
animal to the dogs: The job of the sheep dog is to round up stray sheep and 
chase away wolves and coyotes. Since the dog risks its life for the welfare 
of the sheep, the shepherd should not be ungrateful to him, but should 
reward him with the inedible sheep that became treife. 
The question must be asked, however, that obviously the dog did not do his 
job here. If the dog would have done his job, there would be no torn sheep 
to throw to him. This is the equivalent of a night watchman in a jewelry 
store who falls asleep on the job and the store gets robbed. The owner hears 
the burglar alarm go off. He runs to the store and asks the night watchman 
“What happened?” The watchman answers, “Sorry. I fell asleep.” Is the 
owner going to say “You know what? Here is a raise!” This is exactly the 
same thing — the dog did not do his job and we give him a bonus? We 
throw him the ripped up sheep meat? What is the meaning of this? 
The sefer Yismach Yehudah cites an explanation from a Rabbi Menachem 
Rabinovich. This idea teaches us a very important lesson in life. The Da’as 
HaZekeinim is teaching us that we must not only focus on the here and now 
— what has just happened yesterday or the day before. We need to look at 
the totality of the picture. When someone works for you or is a neighbor or 
a good friend and he has provided you with years and years of loyal service 
and dedicated friendship and then he makes a mistake and does something 
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wrong or says something wrong — we must not forget what came before 
this mistake. 
I once heard a commercial many years ago for GM: “It is quintessentially 
American to ask ‘What have you done for me lately?'” This is a treife 
hashkafa (i.e. — it reflects a very inappropriate value system). What about 
what I have done for you all these years? How dare you ignore that! If it is 
quintessentially American to say, “What have you done for me lately?” it 
is quintessentially Jewish to say, “I know what you have done for me in the 
past and I appreciate it.” 
The Torah is teaching that even though the dog failed us this time and did 
not do his job, nevertheless, show hakaras haTov [gratitude] for what he 
has done in the past. 
This really becomes halacha l’maaseh (practical) in the relationship 
between husbands and wives. Husbands and wives who have been together 
for any amount of time have been good to each other, loyal to each other, 
and have taken care of each other. However, every so often, as we all know, 
there are lapses. Our tendencies are to focus right on that particular incident. 
The Torah says, “No. That is not the way you should look at it.” 
The Baalei Drush say the following. There appears to be a contradiction 
between peskum. One pasuk states “One who finds a woman finds good…” 
[Mishlei 18:22]. Another pasuk states “I find more bitter than death a 
woman…” [Koheles 7:26] The Talmud [Brochos 8a] reconciles the two by 
pointing out that the pasuk in Koheles uses the verb “find” in the present 
tense (motzai) and the pasuk in Mishlei uses the verb find in the past tense 
(matza). 
One of the many interpretations given to this Gemara is as follows. If 
someone looks at his wife, not only in terms of the present, but in terms of 
the totality of the past (matza), taking into account all the good times that 
have transpired and not only the here and now that may have featured some 
lapses, then it will be good (matza tov). This is how a successful marriage 
works. However, if it is always motzai — always focused on the here and 
now, then when something goes wrong, the only thing apparent will be the 
situation immediately in front of him — it will be a situation “more bitter 
than death.” 
Everybody makes mistakes and everybody fails from time to time. The 
lesson of “throw it to the dog” is “yes, the dog blew it this time and he 
failed;” but our outlook must be that we need to remember what the dog 
has done in the past and on the contrary, we need to remind ourselves that 
this was an infrequent occurrence. Why does this not happen every day? It 
is because the dog does his job. The one time that he messed up should not 
diminish our attitude towards him and therefore “when you find torn meet 
in the field which you cannot eat — throw it to the dog.” 
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“…I love my master, my wife, and my children, I will not go free. Then 
his master shall take him to the doorpost… and he is his slave 
forever.”(Exodus 21:5-6) 
Our Parsha begins with the laws of the Eved Ivri, the Jewish person who 
became so destitute he sold himself as a slave, or else he stole and was sold 
as a slave by the court. The law says he only works for six years and in the 
seventh he goes free. But this fellow was different. 
He likes his life as it is. His master is good to him (as mandated by Torah 
law) and he has a wife and children without having to worry about 
supporting them (the master’s job again.) He decides he doesn’t want to 
leave. He is taken to the doorpost and his ear is pierced. This symbolizes 
that he should have harkened when G-d said, “They are MY servants.” 
Though this man made a poor choice, we learn something key to serving 
HaShem. If one wants to remain an eved HaShem, a servant of G-d 
“forever,” it can only happen if he LOVES his Master. Fear of G-d is 
insufficient to remain connected as over time fears subside and people 
become jaded. Love, however, continues to grow and doesn’t wane over 
time. Only one who loves HaShem will be able to remain a faithful servant 
forever. 
In Shema, the first paragraph requires us to love HaShem with all our 
hearts, our lives, and our valuables. The second paragraph doesn’t require 

us to love HaShem with our money. It says, “If you will hearken to My 
commandments to love HaShem with all your hearts and your very life, 
then I will send the rain in its time and your crops will grow.” 
What’s happening is that HaShem is helping us to love Him with our 
money. If we work on getting to love Him with all our hearts and souls, 
then He shows us that all our money comes from Him, just as the slave had 
all his needs provided by his master. This leads us to love HaShem with 
and through our money as well. 
If, however, we fail to realize this, and we turn to other gods, or even to the 
god of “self-made” men, then HaShem takes away everything, even what 
we had before, to show that it all comes from Him. 
The rest of Mishpatim contains numerous laws that require us to part with 
our money. This is possible once we’ve come to realize that HaShem is the 
source of everything we are and everything we have. Then, we are able to 
love Him with our money, by keeping His laws even when they cause us a 
financial loss. It is the love for Him that 
Someone once asked R’ Moshe Feinstein z”l why so many people in 
America became secular and did not keep Shabbos, when their parents 
expressed such mesiras nefesh, self-sacrifice, for Shabbos, even losing their 
jobs and suffering in order not to desecrate it. 
R’ Moshe sighed and said, “It is precisely because they had mesiras 
nefesh.” When questioned, R’ Moshe explained: “Self-sacrifice is fine for 
one’s self, but it cannot be transmitted to the next generation. 
In order for the next generation to develop its own self-sacrifice, the love 
of Shabbos must be conveyed with joy and happiness; realizing its 
tranquility, beauty, and pleasure. Then the Shabbos will become a part of 
them. But, if one looks at Shabbos merely as a day when one cannot do 
things, why would the next generation want anything to do with it?” 
RDA DLWM  Sunday 6:20:09 AM Rosh Chodesh is Sunday and Monday 
Now You Know 
At the beginning of the sixth Aliya, (23:20) HaShem tells Moshe He will 
send an angel to guide Klal Yisrael because ultimately we would sin and 
drive away G-d’s countenance, ending His direct involvement in our day-
to-day lives. Instead, this angel imbued with Godliness would lead us to the 
Promised Land. 
The next posuk warns us to listen to the angel since he is perfect and has 
no understanding of someone going against HaShem’s will. He just does 
his job and gives no leeway. 
Often, people want to have a spiritual leader who is perfect, and yet allows 
them to be imperfect. This posuk lets us know that doesn’t work. 
If we expect our Rabbi or Teacher to understand our challenges, we need 
to understand that he must have challenges of his own. A one-off failure 
doesn’t mean we write him off. Rather, if we see a leader who picks himself 
up after mistakes and learns from them, that is someone who can 
understand and properly lead a congregation. 
Perhaps also, this alerts us to the fact that if, despite sinning, we can find a 
way to keep HaShem’s countenance close, through loving Him and 
working to fix our errors, we can earn back the hashgacha pratis to have 
HaShem in our lives all day every day. 
Thought Of The Week: 
An immovable object is no match for the irresistible force powered by love. 
This issue sponsored in honor of Kayla Bracha Atlas Upon becoming a bas 
mitzvah and Yehuda Atlas Upon becoming a bar mitzvah by their proud 
parents Shimmy and Sara Atlas of Chicago, IL. May you have much 
Yiddishe nachas! 
Trust me, You’ll love it! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe 
to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Mishpatim: Greater Than Angels 
February 22, 2017 
Summary 
When the Jewish people said, “we will do” before “we will listen”, they 
clearly showed that they accepted upon themselves to observe all 
commandments that G’d would later instruct them. The Sadducee 
berated Rava because it made no sense to him that the Jewish people 
would obligate themselves to follow G’d’s commandments before they 
heard the nature and extent of their obligation. A Heavenly voice rang 
out in wonderment and said, “Who revealed the angels’ secret to my 
children?” The angels accept upon themselves to do whatever G’d 
commands even before they hear His command. At Mount Sinai, the 
Jewish people had complete trust in G’d, and, in their great love for 
G’d, they were ready to fulfill His words. The Jewish people still cling 
to the words of G’d and fulfill them with love and dedication. Those 
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who observe Shemitah are even greater than the angels. There is an 
abundance of amazing stories how individual Shemitah observers have 
experienced miraculous events. Especially touching is a story about 
someone who was evicted from Gush Katif. “The land will give fruit 
and you will eat plenty. And you will dwell upon it in security.” 
Do And Listen To All Commandments 
Towards the end of this week’s parasha, the Torah (Shemos 24:4-7) 
describes how Moses wrote down what G’d told him and read it to the 
Jewish people. In response, they exclaimed “Everything that G’d has 
said we will do and we will listen to.” This did not only relate to the 
instructions they had received in Marah (see Shemos 15:25 and Rashi 
ibid), and the Ten Commandments. By phrasing their acceptance “we 
will do” before “we will listen”, they clearly showed that they accepted 
upon themselves to observe all commandments that G’d would later 
instruct them. 
Rava and the Sadducee 
The Talmud (Shabbos 88a) relates how a Sadducee once scorned Rava, 
one of the Rabbis of the Talmud, and said to him, “You are a rash 
people, for you let your mouth precede your ear [at Mount Sinai]. You 
ought first to hear [what G’d commanded]. Then if you like what you 
were told, you should accept it, and if not you should not accept it.” To 
the Sadducee, it made no sense how the Jewish people could obligate 
themselves to follow G’d’s commandments before having heard the 
nature and extent of their obligation. 
Secret Of The Angels 
The scorn this Sadducee exhibited was very different from G’d’s 
reaction related in the Talmud (ibid). Immediately after the Jewish 
people exclaimed “we will do and we will listen” a Heavenly voice rang 
out in wonderment and said, “Who revealed the angels’ secret to my 
children?” As it says, (Tehillim 103:20): “Bless G’d, [you] His angels, 
strong warriors, who do what He says, to listen to the voice of His 
words.” 
No Evil Inclination 
The angels do what G’d says even before they have heard His 
instructions. The Midrash Rabba (Vayikra 26:5) points out that G’d 
only needs to instruct the angels once. They have no evil inclination to 
challenge their obedience, and they know that their whole raison d’être 
is to follow G’d’s instructions. They have complete trust in G’d’s word, 
and they accept upon themselves to do whatever G’d commands them, 
even before they have heard the command. 
Same Level As Angels 
At Mount Sinai, the Jewish people reached the same level of 
willingness as the angels. They too were ready to do whatever G’d 
would command, even before hearing what G’d expected of them. The 
obvious question is, how did human beings elevate themselves to the 
level of angels? Rava actually explained this in his answer to the 
Sadducee. Rava said (ibid), “We observant Jews go with G’d in 
wholesomeness.” Rashi (ibid) explains that Rava wanted to impress 
upon the Sadducee that as observant Jews we have complete trust in 
G’d, and are ready to fulfill His words out of love. We know that G’d 
will not demand anything of us beyond our ability. 
Special Closeness 
This is the secret of the continuity of the Jewish people, and it has 
sustained us from the revelation at Mount Sinai to this very day. Despite 
all our difficulties and hardships, we still cling to the words of G’d and 
fulfill them with love and dedication. Neither inquisitions and pogroms, 
nor the smooth talk of missionaries have succeeded to remove us from 
our special closeness to G’d. Many individuals may have fallen by the 
wayside, especially after the atrocities of the Holocaust. The 
availability of unlimited opportunities have also caused a tremendous 
assimilation in the Western world. However, the core of the Jewish 
people is as strong as ever in our adherence and observance of the word 
of G’d. 
Greater Than Angels 
This strength is especially noticeable in the observance of the laws of 
Shemitah, literally a sabbatical for the land of Israel. As it says in 
Parashas Behar (Vayikra 25:3-4), “Six years you may sow your fields 
… and you may gather its produce. And in the seventh year there shall 
be complete rest for the land a Shabbos for G’d. You shall not sow your 
field …” Since the Shemitah year of 5642 (1881/82) there has been a 
revival of the observance of these laws. Every seventh year more 

farmers have joined the ranks of the Shemitah observers. With extreme 
self-sacrifice, they leave their fields barren and orchards unattended for 
a whole year. The Yalkut Shimoni (Tehillim 103:20) interprets the 
aforementioned description of angels who are strong warriors, ready to 
accept the words of G’d before they have heard them, to refer to those 
who observe the laws of Shemitah. The Yalkut says, “It is common to 
find a person who fulfills a commandment and controls himself for a 
day, for a week, or even for a whole month. But where do you find 
someone who will fulfill a commandment and control himself for a 
complete year? And this person constantly watches his barren fields 
and his unattended orchards and he keeps quiet. Is there any stronger 
warrior than this person?” Only someone who has complete trust in 
G’d, and acts out of love, is able to control himself from working his 
fields for a whole year. The late Rosh Yeshiva of Yeshivas Mir, Rabbi 
Chaim Shmulevits, once described those who observe Shemitah as 
greater than the angels. For, as the above Midrash explains, the angels 
have no evil inclination, whereas these are human beings who have an 
evil inclination that challenges them. Nevertheless, they are strong 
warriors who observe the Shemitah laws and leave the land unattended 
for a whole year. 
Open Miracles 
G’d does not shortchange anyone, and He promises to bless those who 
observe the Shemitah laws. As it says (Vayikra 25:21) “And I will 
command My blessing upon you in the sixth year. And it will yield a 
crop for three years.” However, we live in a time when G’d hides 
Himself behind the laws of nature, and there is no guarantee that we 
will experience such open miracles. Nevertheless, there is an 
abundance of amazing stories how individual Shemitah observers have 
experienced miracles. One of the most famous stories goes back to the 
Shemitah year 5719 (1958/59) in the agricultural village of 
Komemiyut. They had some crop in the fields left from the sixth year. 
Since it was meant for animal feed, it was permissible to harvest it 
during Shemitah. One day a huge hoard of locusts swarmed all over the 
area and descended upon the neighbouring, non-Shemitah observant, 
villages. The farmers of Komemiyut came running to their rabbi in 
panic, as this was the only permissible feed for their animals available. 
While the locusts were coming closer and closer the Rabbi tried to calm 
his congregants. Just as the locusts reached the border of the fields of 
the little village, they made a sudden u-turn and flew away without 
touching any of the crops of these valiant farmers. 
Gush Katif Evictee 
More recently, farmers, who had undertaken to keep Shemitah were 
interviewed by the Israeli newspaper Homodia. Before the Shemitah 
year started, they spoke about their expectations for the year as well as 
their experiences in previous Shemitah years. Especially touching was 
a story about someone who had been evicted from Gush Katif. Just one 
year before the onset of Shemitah he managed to rebuild his family 
business and invested millions in his new venture. People could not 
believe that he was ready to put everything on hold for a year. He told 
them that the previous Shemitah year he had moved his operation to 
Jordan, where he ran into serious problems, till he finally found a piece 
of land in a small Arabic village, Kfar Kassam. The expenses were 
enormous, and he ended up with a very meager crop. However, at the 
end everything worked out beyond his wildest expectations. “When the 
Shemitah year was over, I checked my books, and found that despite 
everything I had stilled earned a huge profit. So here I am this year, in 
exactly the same boat, one year after founding a new company. The 
only difference is that this time I am not afraid at all. I saw the Divine 
blessing then, and I believe that G’d will bless me this time again.” 
Eat Plenty 
Shemitah observance brings about an additional blessing. As it says 
(Vayikra 25:19): “And the land will give fruit and you will eat plenty. 
And you will dwell upon it in security.” We constantly pray that our 
brothers and sisters in the Holy Land will be able to live in peace and 
prosperity without daily worry and danger. Who knows how many 
people have been saved in the merit of the strong warriors of Shemitah 
observers. Let us all unite in prayer that we shall soon experience the 
fulfillment of G’d’s promise, to bring ultimate peace and security to the 
Jewish people and the entire world, with the coming of Moshiach. 
Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.   
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1.The Blast of the Shofar, Integral to theSinai Event 
The Torah tells us that at the time of the giving of the Torah at Sinai, no 
one was permitted to approach the mountain. Rashi cites Chazal who 
explain that it was the first time in history that G‟d had brought the heavens 
to earth and the Heavenly Thrown was hovering above the mountain. The 
mountain assumed such a level of holiness that no one was permitted to 
even touch it until “the sound of the shofar ceased.” Rashi Chazal who 
explain, “What shofar is this? It is the shofar of the ram…It was the shofar 
of the ram of Yitzchak, our Patriarch.” Sifsei Chachamim (Commentary on 
Rashi) ask, “How do we know that it was the shofar from the ram of the 
Akeidah? It is because it is referred to as „THE shofar.‟ As it is written that 
at the end of time „the great shofar‟ (it will blow and thus bring an end to 
all evil. The ingathering of all the exiles will occur).‟” Ramban asks, “How 
could the sound of the shofar emanate from the ram of Yitzchak if the ram 
that was brought was a burnt offering, thus causing it to be completely 
consumed by fire?” Rabbi Eliyahu Mizrachi (commentary on Rashi) 
explains, “The horns of the ram were removed before it was brought as an 
offering at the Akeidah. Thus, the sound of the shofar at Sinai was from the 
ram of Yitzchak.” Why was it necessary that the shofar was that of the ram 
of Yitzchak at the time of the Torah at Sinai? 
The test of the Akeidah was the most difficult of the ten tests that were 
presented to Avraham by G‟d. Because Avraham had succeeded, the 
Jewish people until the end of time carry the merit of the Akeidah. This 
merit continuously silences the prosecution of satan. Satan initially wanted 
to prevent the Akeidah at every opportunity because he understood that the 
sound of the shofar of the Akeidah would silence his prosecution until the 
end of time. On Rosh Hashanah, which is the day of judgment, during 
which G‟d allows satan to prosecute, the only mechanism that can silence 
him is the blast of the shofar, which represents the merit of the Akeidah. 
The Gemara in Tractate Shabbos tells us that at the time of the giving of 
the Torah at Sinai, satan became confused and asked G‟d, “Where is the 
Torah?” Satan understood that the only way he could be incapacitated was 
through the Torah. As the Gemara states, “G‟d created the evil inclination 
and the Torah as its antidote.” Therefore, satan attempted in every way to 
prevent the Torah from being given to the Jewish people. Satan would come 
before G‟d with a complaint that the Jewish people were not worthy of 
receiving the Torah because no spiritual record is perfect- thus 
disqualifying them from being eligible to receive the Torah. It was 
therefore essential that from the time that heaven descended upon the earth 
that the sound of the shofar of the Akeidah commenced. It was to silence 
satan so that he should not be allowed to enter his prosecution. This is 
especially true when the most advanced level of spirituality is being 
introduced. 
The shofar that was heard at Sinai did not necessarily need to be the actual 
horn of the Akeidah but rather the sound that emanated was the sound of 
the shofar of the Akeidah. 
Although the Patriarchs had studied and observed the Torah in its entirety 
before it was given at Sinai; nevertheless, the potency of Torah after Sinai 
assumed another dimension of value. The Gemara in Tractate Kiddushin 
states, “Greater is the one who is obligated to perform than the one who is 
not obligated to perform.” Before Sinai, although the holy Patriarchs 
observed the entire Torah, they were not commanded to do so. Thus the 
intrinsic value of their observance was not comparable to its dimension and 
value after Sinai. The Gemara in Tractate Sotah states, “The Torah itself 
protects an saves one from the influences of evil inclination.” Satan 
understood that because of the intensity of the Torah after Sinai, it would 
fully incapacitate him. He thus could not allow it to be given. G‟d therefore 
allowed the blast of the shofar of the Akeidah to confuse and silence him 
so that the Sinai event could take place unhindered. 
2.Moshe’s Degree of Relationship to Torah 
The Torah states, “And these are the ordinances that you shall place 
before them….” Rashi cites Chazal, “G‟d said to Moshe, „Do not even 
consider for a moment, that you will teach them the chapter or the law twice 
or three times, until the law is arranged and understood by them as it was 
taught and not make an effort to give them the reasoning that lies behind 
the law and its application. But rather, it should be presented to them as an 

„arranged table‟ as one offers food that is fully prepared for immediate 
consumption. (Similarly, the Torah should be presented to them in such a 
manner that they should not need to toil to any degree to understand the law 
and its application.)” If Moshe was the conduit through which the Torah 
was transmitted to the Jewish people, it would seem that he should not only 
teach the content of the Torah but also the reasoning and understanding 
behind the law so that it could be properly applied. Since there are no two 
situations that are identical, it is understood and obvious that Moshe must 
communicate the law to them as a “set table” for them to be able to live 
properly in accordance with the Torah. 
Chazal tell us that the generation of the desert that received the Torah at 
Sinai is referred to as “the generation of understanding (dor daya).” Since 
they were exposed to the Divine Presence at Sinai at the most advanced 
level, that they had prophesized in a wake state, which is a level of prophecy 
that no prophet, other than Moshe was able to attain, they were fully 
spiritualized. Their souls were impacted in the most profound manner to be 
able to process, comprehend, and fathom spirituality if they should apply 
themselves to comprehend it. 
The Gemara in Tractate Megillah states, “One who says „I have toiled (in 
Torah) and have come upon it‟ –should be believed….” One can only come 
upon the truth of Torah, which is the ultimate truth, only through sacrifice, 
which is the toil and dedication to comprehend it. Then one will merit the 
Divine Assistance to understand the Torah. Because the generation of the 
desert that had received the Torah were so spiritualized, Moshe believed 
that it was sufficient to teach them the laws of the Torah two or three times 
in order for them to retain his teachings. Due to their dimension of 
spirituality they would merit clarity and thus not need to be taught the 
reasoning behind the laws because they would come upon it to their own 
application. G‟d, nevertheless said to Moshe that it was necessary for him 
to present the Torah as a “set table” like food for immediate consumption 
– complete understanding and fully elucidated. 
Rambam writes in The Fundamentals of Torah, that the basis of Jewish 
belief that Moshe is G‟d‟s prophet is not based on the miracles that he 
performed. If one‟s belief is based solely on witnessing miracles, it is 
considered to be “inconclusive (dofee).” Thus is because one‟s belief could 
be questioned and contested by attributing the miracles that Moshe 
performed to sorcery. The basis for the veracity of Moshe‟s classification 
as G‟d‟s Prophet is based on the fact that the entire Jewish people 
witnessed G‟d openly communicating to Moshe. Every Jew witnessed G‟d 
saying to Moshe, “Say to them such and such.” Therefore, all the words of 
Moshe are to be Word of G‟d. 
The basis for the Jewish people to know that the Torah is the Word of G‟d, 
is that they had first-hand knowledge and were witnesses to G‟d‟s 
communication with Moshe. He was designated as G‟d‟s spokesman 
before the entire people. Thus, every word that Moshe would subsequently 
communicate in the Name of G‟s, is the Word of G‟d. If Moshe were to 
only present the law and not the reasoning behind then the understanding 
of the Torah would be based on each individual‟s application of the Torah. 
This would not be sufficient to establish the authenticity of Torah at every 
level as the Word of G‟d. It therefore needed to be presented by Moshe as 
a “set table” for immediate intellectual consumption in order for it to be 
established until the end of time as the Word of G‟d. The Torah is 
established as the Word of G‟d because Moshe initially established the 
breadth and depth of Torah at Sinai. 
The Midrash tells us that every prophet ever prophesized was only 
communicating what was already transmitted to Moshe at Sinai. Thus, the 
source of every prophecy was already determined by what was given to 
Moshe. We see that it is not only the oral law, which is G‟d‟s elucidation 
of the Torah was given to Moshe to communicate to the Jewish people, but 
also every prophecy until the end of time was also given through Moshe. 
Anything that relates to Torah is founded and determined through the Torah 
that was communicated to Torah at Sinai. In addition, Chazal also tell us 
that every Torah sage until the end of time who will come upon the truth of 
Torah in his day, he is only revealing what was communicated to Moshe at 
Sinai. 
3.Behavior, an Indication of One’sCapacity 
The Torah tells us that there are two types of Hebrew slaves; one who is 
sold by the Court in order to repay the one who was victimized by the theft, 
and the other type of slave is one who voluntarily sells himself for financial 
consideration. During the six-years of slavery, the master may provide the 
slave with a Canaanite woman so that he can breed children on behalf of 
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his master. According to Jewish law, the Canaanite woman provided by the 
master is not considered to be the slave‟s wife (because a Jew cannot marry 
a Canaanite slave) nor are the children consider to be his because the 
mother is not Jewish. They are thus all chattels of the master. The Torah 
states that if after six years, when the Hebrew slave is meant to be freed, he 
goes to the court and says," I love my master, my wife (a Canaanite 
maidservant) and my children. I do not want to go free," he is to be 
taken before the court and the master will bore a hole with an awl in the 
cartilage of his right ear at the doorpost. The verse states, “…and he shall 
serve him (the master) forever.” 
Rashi cites the Gemara in Tractate Kiddushin, “Why did the Torah choose 
the ear to be pierced rather than any of the other limbs of the body? Reb 
Yochanon ben Zakai says, „Although the ear heard at Sinai that one should 
not steal; nevertheless, this person stole. Thus, the ear must be pierced. The 
ear of the one who sold himself into slavery heard at Sinai G‟d saying, „The 
children of Israel are My subjects.‟ Nevertheless, this individual chose to 
acquire a (mortal) master for himself (to be a subject of a subject). Thus, 
his ear must be pierced.” If the ear of the individual needs to be pierced to 
indicate that it is defective because he had violated the precept of the Torah, 
why was it not pierced immediately after the theft takes place? Why is the 
ear of the individual who sells himself into slavery not immediately pierced 
when he initially acquires a master for himself, rather than waiting six 
years? 
The essence of a Jew is considered to be good. Because of this innate 
goodness, he will have a positive intent and bring it to fruition. It is only as 
a result of distraction, which causes a lack of clarity, that the Jew sins. 
Therefore, the intent to sin is not sufficient to hold the Jew culpable if it is 
not brought to fruition. Although the Jew initially stole or sold himself into 
slavery, in which case the negative intent was actualized, it nevertheless 
does not reflect upon his essence. However, after he has fulfilled his 
obligation as a slave, if he continues to remain in a state of servitude, which 
is unnecessary, it is a confirmation that the initial failing is not due to 
circumstance, but rather, it is attributed to a defect that lies within that 
individual. Therefore, the ear is pierced to indicate its state of 
defectiveness. 
Rabbeinu Yonah writes in the Gates of Repentance that if one sins and has 
the opportunity to repent but does not, then the Wrath of G‟d will intensify 
upon him. Rabbeinu Yonah explains this point with an allegory. It is 
analogous to a situation in which prisoners had tunneled of the prison and 
escaped to freedom. When the warden realized that the prisoners escaped, 
he inspected the prison. He came upon only one solitary prisoner who 
remained behind because he chose not to escape. When the warden realized 
what had occurred, he began shouting at the prisoner, “Why did you not 
escape?” The warden began to beat him despite the fact that the prisoner 
had actually not violated any law by remaining behind. Why did the warden 
beat the seemingly innocent prisoner? It was because the warden realized 
that the only plausible reason that he did not escape was because he did not 
experience his incarceration as something painful and intolerable. Had this 
prisoner suffered as he was meant to, he could not have remained while the 
others fled. Therefore, the warden became infuriated and beat him so that 
the prisoner should understand that he is deserving to be in a state of 
punishment. 
Identically, if the Jewish slave after six years of servitude and breeding 
slaves with a non-Jewish (Canaanite) woman, as an animal, how is it 
possible that he should say that he loves his predicament? It is only because 
he is truly a defective person. Therefore, the Torah tells us that his ear must 
be pierced to reflect this defect. 
4.The Ramifications of One’s Action andInaction 
The Torah states, “And these are the ordinances (Mishpatim) that you 
shall place before them…” The Midrash explains, “King Solomon writes 
in Proverbs, „A King through justice establishes the land. But one who is 
as terumah (tithes) destroys the land.‟ The Torah sage who is proficient in 
every aspect of the Torah is the equivalent of a king. The justice that he 
brings about by engaging in Torah and adjudicating disputes establishes 
existence. However, if this individual chooses to act in a manner that is 
similar to terumah (tithes), which is stored in the corner of the house, he is 
the one who destroys existence. This is the individual who despite his 
qualifications as a judge, chooses to remain uninvolved in the needs of his 
fellow and community. He is the one who says, „Why should I be bothered 
or burdened by my community? Why should I be involved in resolving 
their legal disputes? Why should I heed their outcries? It is better for me to 

withdraw from my community and only immerse myself in Torah study.‟ 
This person is the one who destroys the world by not serving his community 
as a Torah Sage. Just as terumah remains in the corner of the house 
undisturbed until it is given and consumed by the Kohen, so too does this 
individual recluse himself from the community.‟” Why is the Torah sage 
who chooses to only engage in Torah study and not with the issues of his 
community regarded as one who destroys existence? 
The Midrash cites an incident involving Rav Assi. When Rav Assi was on 
his deathbed, his nephew entered and found him crying. Rav Assi's nephew 
asked him, "Why are you crying? Is there any area of Torah that you have 
not learned or have not taught? You have many disciples who sit before 
you. Why are you afraid? Is there any area of acts of kindness that you had 
not performed? And your greatest praise is that you distanced yourself from 
rendering judgments -– you did not involve yourself in litigation and 
judgments of Torah. You did not sully yourself with messy communal 
matters. What could be wrong?" Rav Assi responded, "It is because of this 
failing (of not occupying myself with litigation and communal matters) that 
I am crying. Maybe I will face Heavenly Punishment over the fact that I 
could have rendered judgments for Israel and abstained from doing so." 
What is the culpability of the Torah sage, who although was fully engaged 
in the study of Torah and its dissemination and performance of mitzvos, 
but did not render judgments for his fellows? 
The Midrash states, “If there is justice below, there is no need for justice 
from above. However if there is no justice below, then there will be justice 
from above.” Meaning, if justice is addressed by the earthly court, then 
there is no need for G‟d to intercede and implement His Divine Justice. 
However, if man does not implement proper justice, then G‟d will mete out 
His Justice, which is the equivalent of the destruction of the world. When 
the Attribute of Justice is in force, it does not differentiate between the 
righteous and the evil because there is no individual who does not have a 
flawed record. If the earthly court implements justice as it is prescribed by 
the Torah, they are the guarantors of existence because G‟d‟s Attribute of 
Mercy will be in place. However, if the qualified judge, who is the Torah 
sage, chooses to withdraw from his responsibility, he contributes to the 
destruction of existence because his inaction is the cause of Divine Justice. 
Chofetz Chaim writes in the introduction of his work Chofetz Chaim (based 
on the Zohar), that when satan comes before G‟d to bring prosecution upon 
the Jewish people, He silences him by saying, “I do not want to hear 
anything negative about My children.” However, if the Jewish people speak 
negatively and critically about one another (lashon ha’rah) satan comes 
before G‟d and says, “If Your children are speaking negatively about one 
another how can You deny me the right to bring judgment against them?” 
G‟d then allows satan to bring prosecution upon the Jewish people. As a 
result of lashon ha’rah and other forbidden speech suffering, death, and 
destruction will come upon the world. Because of this, the Zohar writes that 
the one who initially spoke the lashon ha‟rah is held culpable for all the 
destruction, death, and suffering that came about as a result of his negative 
speech. Similarly, the one who has the capacity to render judgment and 
chooses not to do so, will be held culpable for the consequence of Divine 
Justice that will be brought upon the world. This was the concern of Rav 
Assi for not rendering judgments for the Jewish people. 
5.The Pitfalls that Lies in One’sPredicament 
The Torah tells us that there is a positive commandment to lend money to 
one‟s fellow. The Midrash cites a verse from Ecclesiastes, “I have seen a 
serious illness under the sun: wealth is hoarded to the detriment of its 
owners, or wealth is lost through some misfortune so that when they have 
children there is nothing left for them to inherit.‟ G‟d tests everyone. 
Regarding the wealthy, if their hands are open to the needy, then they will 
be able to benefit from their possessions. The charity and kindness that they 
perform, its principle (reward) shall remain intact for the world to come. 
As it states, „Your righteousness shall go before you and the Glory of G‟d 
shall gather you up…‟ The needy are also tested. If they do not bolt from 
G‟d because of their difficult situation in this world, G‟d will give them 
reward in the world to come…Eyov suffered in this world and received his 
reward in multiples after his travails had past.... What about the wealthy 
individual who has an evil eye? He together with his wealth shall be 
destroyed… There is wealth that is retained by its owner that brings about 
good and there is wealth that is retained by its owner to his detriment. Who 
is an example of this? It is the wealth of Korach. He believed that he was 
worthy of honor because of his wealth; however, he and his family were 
lost forever. The wealth of Haman is another example. He shared his glory 
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with his family because he had wealth; however, (because he could not 
tolerate the fact that Mordechai would not bow to him he was not satisfied). 
He was ultimately hanged. There are examples of those whose wealth was 
to their benefit. Yehoshafat was wealthy and G‟d came to his assistance. 
There is strength that is for the benefit the one who possesses it. Who is an 
example of this? Kind David. He was a powerful individual and a warrior. 
There are those whose strength was to their detriment. For example, Goliath 
who had great strength disgraced and blasphemed G‟d and was ultimately 
destroyed.” 
King Solomon in his great wisdom is teaching us that regardless of one‟s 
endowment from G‟d, it is presented in a context that one can utilize it for 
the good or for evil. If one uses his G‟d-given endowment in a manner that 
conforms with the Will of G‟d, he will bring about a sanctification. Thus, 
he would have addressed his purpose in existence. King David who was 
endowed with strength and vigor, utilized his qualities for the sake of G‟d 
to slay Goliath and conquer the Land. Korach, chose to utilize his wealth 
for evil, which was purely for self-interest. He was ultimately destroyed. 
Although Chazal tell us that he was truly wise, his eye misled him. Because 
he had seen through Divine vision that Samuel the Prophet would be his 
descendent, he was convinced that he was worthy of a more prestigious role 
among the Jewish people. It was his wealth that gave him this false sense 
of worthiness and entitlement. The negative influence of his wealth 
ultimately brought about his destruction. 
The Mishna in Ethics of our Fathers states, “Who is the wealthy one? It is 
the one who is satisfied with his portion.” The one who is satisfied with his 
portion understands that G‟d grants each individual with a specific purpose 
and receives an endowment to facilitate that objective. Only in that context 
will he succeed. Whether one succeeds or fails is dependent on one‟s 
choice. If one will understand and appreciate the value of his challenge, 
then he will not bolt from G‟d. It is because perceives the test as an 
opportunity to be a beneficiary of his accomplishments. As it is stated in 
the Mishna, “ The greater the pain, the greater the reward.” When one 
demonstrates his dedication to G‟d, despite its difficulties, he is considered 
more worthy. 
We see from the examples that are illustrated by the Midrash that two 
individuals who may receive the same classification of endowment; their 
choice, will determine if they will soar in their spirituality or will fail 
because they used their endowment to facilitate evil. As Goliath the giant 
who was endowed with great strength was vanquished because he 
vanquished G‟d. 
 

Rabbi Eliakim Koenigsberg 

TorahWeb 
The Importance of Hakaras Hatov 
"Do not accept a bribe, for the bribe will blind those who see and corrupt 
words that are just." (Shemos 23:6.) The Torah prohibits a judge from 
taking a bribe because that will influence him and prevent him from judging 
impartially. 
The Gemara (Kesubos 105b) points out that accepting a bribe refers not 
only to shochad mamon - a monetary payment. Even shochad devarim - a 
bribe of words - is forbidden. This includes accepting a favor or any kind 
of non-monetary benefit from one of the litigants. 
The Gemara gives several examples of how careful the chachomim were 
about this halacha. Shmuel disqualified himself from judging a case which 
involved someone who had helped him cross a bridge. Ameimar refused to 
judge a case because one of the litigants had removed a feather that had 
fallen on Ameimar's head. Mar Ukva recused himself from a case which 
involved someone who had cleaned the street for him. And Reb Yishmael 
b'Reb Yosi refused to judge his sharecropper after the sharecropper brought 
Reb Yishmael's portion of fruits one day earlier than usual. 
At first glance, the Gemara seems puzzling. Did these chachomim really 
believe that their judgement would be clouded just because one of the 
litigants did a small favor for them? Would they really have a prejudice just 
because someone helped them cross the street or cleaned their hat? Why 
were they so quick to disqualify themselves? After all, Rashi writes 
(Kesubos 106a) that it is a mitzvah to judge a case if one is able to do so. 
One answer might be that these chachomim understood how powerful even 
a small negiyah, a small interest, can be. If someone does a favor for a 
judge, it is impossible for that judge not to feel some kind of affinity toward 
the person who did him the favor. Even if a negiyah is so small that it seems 
insignificant, the fact is it will give the judge a bias and prevent him from 

judging impartially. The Gemara (ibid) cites this idea in the name of Rava. 
"Why is it forbidden to take a bribe? The reason is that when a person 
accepts a bribe ikriva lei daytei legabei vehavi k'gufei - he feels close to the 
donor, as if the donor is like himself, and a person does not see wrong in 
himself. What does the word shochad mean? Shehu chad - it is something 
that makes them like one." 
This is one way to understand the behavior of the chachomim in the 
Gemara. But Rav Pam explained differently. He suggested that the Gemara 
is not simply highlighting the powerful effect that even a small bribe can 
have on a judge. Rather, the Gemara is teaching the importance of hakaras 
hatov, of appreciating every small favor that another person does for us. 
The chachomim mentioned in the Gemara appreciated every small kindness 
they benefited from, and that is why they were concerned that if someone 
did them a favor, they would not be able to judge them without bias, 
because even a small favor would be considered in their eyes like a 
significant bribe since they appreciated it so much. The message of the 
Gemara is that we should appreciate every small favor someone does for 
us. We should feel that they are giving us so much even if in reality they 
are doing very little for us. 
Often people feel a sense of entitlement. They don't appreciate what others 
do for them, especially when the other person is someone they interact with 
on a daily basis like a parent or a spouse. People don't feel the need to thank 
someone else for their time and effort, for their financial or emotional 
support. The prohibition of accepting even a small bribe demonstrates the 
sense of gratitude that we should feel for every small kindness that someone 
else does for us. 
But perhaps the greatest hakaras hatov that we should feel is toward 
Hakadosh Boruch Hu. The story is told about a young man who saw the 
Chofetz Chaim davening a long Shemoneh Esrei. He said to him, "Rebbe, 
I see you're davening a long Shemoneh Esrei. What great 
kavanos(intentions) do you have? I'd like to have some of those kavanos 
too." The Chofetz Chaim sighed and said to the young man, "I don't really 
have such lofty kavanos. I just try to have in mind the simple meaning of 
the brachos of the Shemoneh Esrei. But when I get to the bracha of Modim, 
and I think of everything Hakadosh Boruch Hu has done for me, it just takes 
a long time to say thank you." If only we appreciated the importance of 
expressing our hakaras hatov for every small kindness, we would realize 
there is a lot to say thank you for. 
More divrei Torah from Rabbi Koenigsberg 
More divrei Torah on Parshas Mishpatim 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Message of the Eved Ivri 
Parshas Mishpatim deals mostly with laws of interpersonal dealings, such 
as loans, damages, treatment of converts, etc. Most of these mitzvos are as 
relevant today as they were at the Giving of the Torah. 
This leads to a question: The parsha begins with the mitzvos of an eved ivri 
(a Jewish slave), which for most of our history could not be practiced (as 
they depend on the Yovel), and even when this was practiced, it was very 
rare. Why does this mitzvah begin the parsha? 
Moreover, the Sages state (Yerushalmi, Rosh Hashana 17a) that Hashem 
told the Jews in Egypt that because of the mitzvah to free Jewish slaves that 
they would fulfill in the future, they would be redeemed now from their 
slavery. And the prophet, Yirmiyahu (34:13-17), declares that the failure to 
free Jewish slaves will cause the nation to go into exile. 
Apparently, the mitzvos of eved ivri have some exceptional importance. 
What is it? 
The Ramban states that “the mitzvah to free an eved ivri on the seventh 
year reminds us that Hashem created the world, as do the mitzvos of 
Shabbos and Shmitta … All the sevens remind us that Hashem created 
world.” Therefore, the mitzvah of eved ivri is very important and begins 
Parshas Mishpatim. 
Let’s elaborate on the Ramban’s answer. First, let’s look at Shabbos. We 
are commanded to cease from working once every seven days. Whoever is 
involved in important projects knows how difficult it can be to pull 
ourselves away from them, but this is a prime lesson of Shabbos. Namely, 
who is the boss? Is it my employer, or I myself? No, teaches the mitzvah 
of Shabbos. Hashem is the boss, and He commands you now to cease from 
your work. 
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How much more so is this lesson felt by the farmer. For six years he works 
the land, “his land.” Life centers around the seasons, each with its unique 
chores that are critical to producing “his” crop. Comes the Shmitta year and 
declares: Stop working for an entire year. This is not your land and not your 
crop. 
Eved ivri teaches this lesson as well. A man buys a slave to oversee his 
household, and very quickly the smooth running of the house depends on 
“his” slave. Six years later, however, this slave must be freed. How will I 
manage without my slave? thinks the master. The Torah commands: This 
is not “your” slave. Hashem gave him to you for six years, but now He is 
commanding you to set him free. Shabbos, Shmitta, and eved ivri all teach 
the lesson that no possessions are truly ours. 
Rav Gedalia Shor notes that the eved ivri himself learns this lesson. He 
enters a home where his master provides all of his needs. He may even give 
him a Canaanite maidservant. Hopefully, the slave will not forget that only 
his penniless state forced him to become a slave. If, however, he decides at 
the end of his six years: “I love my master, my wife and my children” 
(Shemos 21:5), he is taught that this is an error. 
His “master, wife and children” are not his at all. His true master is Hashem, 
not the Jew who purchased him. This eved ivri must have his ear pierced in 
a painful procedure done at the mezuzah of the house, to show him his 
error. The ear that heard at Har Sinai that the Jews are Hashem’s slaves and 
not slaves of mortal men, and the mezuzah that testified to the Jews’ exodus 
from the Egyptian slavery, are a reproach to this man for forgetting that it 
is Hashem whom he must serve, not a mortal master (Kiddushin 22b). 
This critical message is why eved ivri begins Parshas Mishpatim. 
Even though there are no Jewish slaves today, the message this mitzvah 
teaches is quite relevant and should be internalized. Unfortunately, the 
lifestyle of some observant Jews indicates that they view their property as 
“theirs,” and forget that Hashem is koneh hakol, the Possessor of 
everything. They also fail to appreciate that their real purpose in life is to 
serve Hashem. Instead, their focus is enjoyment, or how to amass enough 
wealth to finance this enjoyment. How tragic it is that they neglect the real 
reason why they are alive! 
And for all their enjoyment, they are left ultimately with a sense of 
emptiness, because they are not realizing the purpose of their lives. Inside, 
many of them can feel this emptiness. 
Once, an older man with very little background in Talmud decided to leave 
a high-paying job to come learn in our yeshiva. I could see that every line 
of Gemara was a struggle for him. At one point, I approached him and 
asked: “Is there anything I can do to help you? I imagine that the learning 
here must be very difficult.” 
To my surprise, he replied: 
“Rabbi, I’m doing just fine. In fact, I can’t tell you how happy I am that I 
came here. Every day I’m making progress in learning Hashem’s Torah. 
Before, when I was working, I felt that I was watching day after day go to 
waste. Here, I’m finally doing what it is a Jew is supposed to do. At the end 
of every day, I look back and see how much I’ve accomplished. I couldn’t 
be happier!” 
May we be zocheh to recognize the Master and serve Him! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Mishpatim: The Prerequisite to Success in Torah 
Parashat Mishpatim consists of many complex, intricate laws, and in the 
first verse of the Parasha, G-d instructs Moshe to “place” these laws before 
Beneh Yisrael. Rashi explains that Moshe was to present these laws in a 
clear, organized fashion so that they could easily absorb the information. 
An important aspect of this process of Torah learning is alluded to by the 
juxtaposition between the beginning of Parashat Mishpatim and the end of 
the preceding Parasha, Parashat Yitro. The final verses of Parashat Yitro 
speak about the laws of the altar in the Bet Ha’mikdash. The last of these 
commands is “Asher Lo Tigaleh Ervatecha Alav” – the altar must be 
protected from immodesty and impropriety. The altar, the service in the Bet 
Ha’mikdash, represents the highest levels of Kedusha, and it is thus 
associated with purity and refraining from “Erva” – unclean matters. 
This command immediately precedes the command to teach the 
“Mishpatim,” the laws of the Torah, to indicate to us that the purity 
embodied by the altar is a prerequisite to successful learning of Torah. The 
opening verse of Parashat Mishpatim speaks of the successful transmission 
of Torah knowledge, and it is therefore preceded by the warning of “Asher 

Lo Tigaleh Ervatecha Alav,” the need to remain pure of spiritual 
contamination, as this is a necessary precondition to mastering the Torah. 
This answers the question that people often ask: how can we possibly be 
expected to acquire comprehensive Torah knowledge? Torah is so vast. 
There is so much to know. How can we master all of Torah? 
The answer is that unlike with other fields of study, success in Torah 
depends on our character. If we work to become pure and holy people, then 
we will be able to absorb Torah wisdom. If we obey the command of 
“Asher Lo Tigaleh Ervatecha Alav,” then the Torah will be clear and easily 
accessible, as alluded to in the first verse of Parashat Mishpatim. 
Before G-d gave Beneh Yisrael the Torah, He called Moshe to the top of 
Mount Sinai and instructed him to tell Beneh Yisrael, “You have 
seen…how I carried you on the wings of eagles” (Shemot 19:4). Rashi 
(12:37) explains that this refers to Beneh Yisrael’s first journey after being 
freed from Egypt, when they traveled a distance of some 120 miles in less 
than a day. As Beneh Yisrael prepared to receive the Torah, G-d assured 
them that just as they miraculously traveled from Egypt, they could 
miraculously “travel” through Torah and master it. The only condition is, 
as G-d says several verses later (19:6), “You shall be for Me a kingdom of 
Kohanim and a sacred nation.” As long as we conduct ourselves with 
Kedusha, and avoid impurity, we are capable of achieving success in Torah 
learning and amassing Torah knowledge. 
Appropriately, Shabbat Parashat Mishpatim marks the conclusion of the 
six-week Shobabim period, which is dedicated to strengthening ourselves 
in the area of Seniut (modesty) and purity. The greater an effort we make 
to live up to our mission of being a “sacred nation,” people of purity and 
holiness, the more we will be able to achieve and the greater our success in 
Torah learning will be. 
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Weekly Dvar Torah - Eating With Joy 
By Rabbi Avrohom Bukspan 

Associate Member, Young Israel Council of Rabbis 
 ואל אצילי בני ישראל לא שלח ידו ויחזו את האלקים ויאכלו וישתו
And upon the nobles of the Children of Israel He did not lay His hand, and 
they perceived G-d, and they ate and drank (Shemos 24:11). 
Rashi (verse 10) explains that the pasuk is criticizing those who perceived 
Hashem. According to his explanation, the words, “lo shaloch yado — He 
did not lay His hand,” imply that they deserved to be punished, because 
they looked at Him with undue familiarity, while eating and drinking. This 
act should have been punishable by death, if not for the happiness of the 
occasion. 
Eating and drinking is not in consonance with the event of perceiving 
Hashem. Accordingly, the “laying of His hand,” which for a time was held 
in abeyance, describes Hashem’s justice and His punishment of 
misbehavior. This would be somewhat akin to the expression “Don’t lay a 
hand on him,” where the laying of a hand is a punishing act. 
The Ramban looks at the situation differently. He agrees that they were 
actually eating, but deems the act praiseworthy. Quoting the pasuk, “And 
you shall slaughter peace-offerings, and you shall eat there, and you shall 
rejoice before Hashem, your G-d” (Devarim 27:7), he points out that one is 
obligated to make a simcha, complete with food and drink, to celebrate 
accepting the Torah. 
The question that begs asking is how the Ramban understands the words, 
“lo shaloch yado — Hashem did not lay His hand.” If these nobles were 
doing the right thing, and food and drink were part of an obligatory seudas 
mitzvah, why would Hashem have had a reason to punish them? 
The Ksav Sofer, in his sefer on Chumash (as well as in his responsa on 
Orach Chayim 78), has a novel interpretation of the pasuk, based on an 
observation of human behavior. A major feature of Matan Torah was the 
fact that it was done under some sort of duress, as it says (Shemos 19:17), 
“And they stood under the mount...” 
The Gemara (Shabbos 88a) explains the above verse. Rav Avdimi bar 
Chama bar Chasa said, “This teaches that HaKadosh Baruch Hu overturned 
the mountain upon them like an inverted cask, and said to them, ‘If you 
accept the Torah, it is well; if not, there shall be your burial.’” A bit further 
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on, Rava said, “Nevertheless, they reaccepted it in the days of 
Achashverosh, for it is written, ‘They confirmed, and took upon them...’ 
(Esther 9:27).” 
When a person is in turmoil and suffering from emotional heartache, food 
just does not taste the same. The concern and worry wreak havoc on one’s 
appetite. This is also true if a person is being forced into a long-term deal 
not to his liking, and certainly if this arrangement will impact not only 
himself but all his future descendants. 
Bnei Yisrael, who were being forced to accept the Torah upon themselves 
and their future generations, would not have taken much pleasure in any 
food they ate. They were being presented with an offer that was not on their 
terms. 
Although they said “Na’aseh v'nishma — We will do and we will listen” 
(Shemos 24:7), the Jews were scared off by the overwhelmingly terrifying 
spectacle that they witnessed at Har Sinai (See Tosafos, Shabbos 88a). Yet, 
this situation was true only for the masses. 
Something far different transpired with the more resolute and noble people. 
After saying “Na”aseh v’nishma,” they never wavered. Notwithstanding 
the accompanying awesome sounds and fire, they accepted the Torah with 
true joy and under no duress. 
Those nobles, the atzilei Bnei Yisrael, ate and drank with relish; their 
appetite was unspoiled, as they entered into the agreement wholeheartedly. 
They had no misgivings and never needed any outside compulsion. In fact, 
writes the Ksav Sofer, their eating was an inspirational act; others, seeing 
their joy and gusto in eating, realized that the situation was not as they 
thought, and that they hadn’t just signed their lives away. They recognized 
that the Torah not only enhances life, but it gives meaning and value to it. 
This is what the pasuk is saying. The general populace, who had second 
thoughts, were the ones who needed some corporal convincing at the 
underside of a mountain. To them, Hashem did raise His hand, in the guise 
of the mountain above. But the atzilei Bnei Yisrael, the most noble among 
our people, never needed coercion, as they were joyous in their acceptance 
of the Torah. “He did not lay His hand on them,” means that He had no 
need to place His hand on them, to force compliance. They partook happily 
of what was — for them — a true seudas mitzvah. They were thrilled with 
what Hashem had offered. 
With this, the Ksav Sofer explains a Halacha unique to the Yom Tov of 
Shavuos. On the other Chagim, a person may opt out of eating and declare 
a day of Taanis. On Shavuos, however, this is forbidden; the meals are 
mandatory. 
At first glance, this seems strange. When we received the Torah, we rose 
from a physical existence to a sanctified one, from a life catering to our 
animal side to one serving our spiritual nature. How can it be that on that 
day we would have to eat and serve our physical side? 
The point, writes the Ksav Sofer, is for our eating to mimic and reflect the 
eating of the atzilei Bnei Yisrael. If one goes through Shavuos without food, 
this presents a picture of a morose and unhappy man who is unable to eat. 
He is like someone who was just sentenced to a long jail-term, and laments, 
“What did I get myself into? I’m stuck. And He won’t let me back out!” 
By eating on Shavuos, we present the picture of a person secure in what he 
has done: “I’m enthusiastic and grateful for the fantastic gift I was given.” 
No self-doubt, no uncertainty, just the supreme confidence and contentment 
that comes with the signing of a multi-million-dollar deal. On this chag, 
more than any other, we present ourselves as people who need no 
convincing. We are the spiritual heirs of the atzilei bnei Yisrael. We said 
“Na’aseh v’nishma,” and we still mean it. 
Finally, writes the Ksav Sofer, this can also be the reason that Mordechai 
declared the day of Purim as one of mishteh v’simchah — joy along with 
eating and drinking. At the time of Mordechai and Esther, all of Klal 
Yisrael, both princely and plain, reaccepted the Torah with no reservations. 
By eating with joy, we are showing our noble and true nature. We desire to 
behold Hashem and relish the Torah and the mitzvos with which we were 
charged. Good Shabbos. 

The Weekly Sidra- "Murder Most Foul" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
This week’s Sidra contains a rather enigmatic Passuk (verse), which reads: 
“But if a man comes willfully upon his neighbor, to slay him treacherously, 
you shall take him from My altar, that he may die.” (Sh’mos 21:14) 
There are a two basic questions here: 

1. When speaking of the intentional murderer, what is the meaning of ‘to 
slay him (neighbor) treacherously?’ Do not all murderers slay 
treacherously? 
2. What is this about taking the condemned murderer from the Mizbai’ach 
(altar)? 
Fortunately, we have some very good responses on this Passuk from the 
Chida (Rav Chayim Yosef Dovid Azulai 1724- 1806) of blessed memory, 
in the name of Chachmei Ashkenaz. 
Let us begin with some background data. In the world of Gemarah, a 
healthy human being, one expected to live out his natural lifetime, is 
referred to as a Ben Kai’ma, a physically healthy person. On the other hand, 
a person who has some mortal inner flaw which will not allow him to live 
for at least thirty days, some vital organ is irreparably damaged from being 
ripped, torn, or even stabbed, that person is referred to as a Traifa (torn). 
Of course, the Torah penalty for the murderer is Sayif (decapitation by 
blade), but only when the victim is a Ben Kai’ma. If the victim is however, 
a Traifa, the murderer cannot be given Sayif, as we see from a Mishna in 
Makkos 7a: 
“….. Rabbi Tarfon and Rabbi Akiva say, ‘Were we members of a 
Sanhedrin, no person would ever be put to death!.....” 
Now, how would these two have accomplished such a brilliant defense as 
to rescue every charged murderer from Sayif? Our answer is in the 
subsequent Gemarah: 
“How could they (Rabbi Tarfon and Rabbi Akiva being judges) give effect 
to that (policy)? Both Rabbi Yochanan and Rabbi Elazar suggested that the 
witnesses might be plied with (intimate) questions such as, ‘Did you take 
note whether he (perchance) killed a Traifa, or was he perfectly healthy?’ 
Rav Ashi (enlarging on this) said, ‘And should the reply be, “Perfectly 
healthy,” they might further be asked, ‘Maybe the sword only severed an 
(already existing) internal lesion….?’” 
Hence, Rabbis Tarfon and Akiva would attempt to confuse the witnesses 
with questions into which they have no insight whatsoever, in this way 
rescuing the charged murderer from Sayif. But, in truth, as far as Halacha 
(Torah law) goes, there is a problem with this defense. Let us begin with 
the following Passuk intended for the judges of a Sanhedrin: 
“You shall not follow a multitude to do evil; nor shall you speak in a cause 
to incline a multitude to pervert justice; incline after the majority.” (Sh’mos 
23:2) 
Now then, continues the Chida, we see in Chulin 11a: 
“Whence is derived the principle which the Rabbis have adopted of 
following the majority….?”: 
In reality, the Gemarah offers several very scholarly answers to this 
question. One of them is the following: 
“….. Rabbah Bar Rav Shila said, ‘It is derived from the case of the Parah 
Adumah (Red Heifer)….. Now why do we not fear that it is Traifa? Is it 
not because we follow the majority…..?’” 
That is after Sh’chita (ritual slaughter), the carcass of the heifer was burned 
without examining for inner Traifos. 
Yet, since the vast number of heifers in the world are thought to be healthy 
and not Traifos, we rely on that assumption when it comes to Korbanos 
(offerings). In truth, the Parah Adumah was slaughtered and burned on Har 
HaMishcha (Mount of Anointing) or Har HaZaisim (Mount of Olives), and 
not near any Mizbai’ach. But, one way or the other, the Halachos of 
Korbanos encompass the Parah Adumah. 
But more important. We now have a problem with the defense of Rabbis 
Tarfon and Akiva. Based on Korbanos, it would be assumed that most 
humans living on the planet are B’nai Kai’ma. How then, could there be a 
suggestion that perhaps, the victim was a Traifa? Would not the Sanhedrin 
have had to ‘incline after the majority?’ Yes, this seems to be a very valid 
opposition to the opinion of Rabbis Tarfon and Akiva. 
And now, the Chida explains the Passuk in this way, which will answer 
both our original questions. 
1. ‘But if a man comes willfully upon his neighbor, to slay him 
treacherously’ refers to the murderer who plans to use the defense of 
perhaps, the victim was a Traifa? 
2. ‘You shall take him from My altar’ refers to the taking of a lesson from 
Korbanos, where we incline after the majority. And, the charged murderer 
should not assume that a defense based on a minority statistic will ever help 
him. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  
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Truth Be Told 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

The Torah commands:מדבר שקר תרחק - “Distance yourself from any false 
word!” (1). The Torah’s choice of words here seems somewhat 
challenging. The Sefer Hachinuch, (2) (3) when discussing the importance 
of being truthful, emphasizes that the Torah does not caution us to distance 
ourselves from any other negative activity as it does here. Which begs the 
question: Why indeed does not the Torah use a more direct way of 
expressing this directive as it does in another pasuk (4)ולא תשקרו - “and do 
not lie”? 
The Sefer Tzeidah Laderech (5) answers that the words used concerning 
prevarication are unique, because “sheker”, falsehood, is so pernicious that 
its effect is so virulent and contagious, such that it spreads to anyone who 
comes in contact with it. Therefore we are commanded to completely 
distance ourselves from this sin with words not found in the Torah in 
reference to any other sin. These words are meant to impress upon us how 
harmful it is to speak falsely. We must stay very far away from a lie. 
This can be better understood when prefaced with the thematically 
celebrated thought associated primarily with the ethical works of the 
Rambam (6). The Rambam outlines his approach to understanding the 
Torah commandments and their role in shaping our behavior. He asserts 
that each person is created with certain desires that are in conflict with the 
desire to obtain spirituality. The Torah’s commandments provide a guide 
for finding what he refers to as the ‘derech hamimutza’, the “middle of the 
road,” which is the ideal balance- to pursue moderation in every human 
activity. Regarding diet, for example, we must equally avoid gluttony as 
well as asceticism. Regarding personal financial consumption, it is 
necessary to spend money conservatively without being miserly or a 
spendthrift. Concerning temperament, one should exercise constraint 
without becoming ineffectually passive. The laws of the Torah, according 
to the Rambam, are meant to direct humanity toward the ideal median in 
every human endeavor. 
He continues: although extremism in any form is not healthy behavior, at 
times, just as a doctor will order a patient to undertake an extreme regimen 
in order to correct a chemical imbalance in his health (for example, to 
completely eliminate salt from one’s diet, for someone suffering from high 
blood pressure) similarly Hashem, through the Torah’s commandments, 
regulates our behavior to enable us to reach this spiritual “middle road.” 
Just as the physician may order an aggressive diet or regimen for a period 
of time until the patient’s health is restored, likewise, the many 
commandments of the Torah are meant to restore and promote spiritual 
balance in our life. Sometimes the commandments can seem to be quite 
demanding especially if one’s spiritual nature is largely out of balance. 
However, to one whose life is in perfect balance, the Torah is likewise 
perceived to be perfect. 
There are times when everyone should engage in activities that would in 
ordinary circumstances be considered extreme and ill-advised. If for 
instance, one has either an innate or habitual predilection for unsavory 
behavior, or if one possesses an undesirable character trait, one must 
engage in behavior that is in practice the extreme opposite of the 
undesirable tendency. This immoderate path should be followed only until 
such time that one has gained mastery over his unfavorable nature. At that 
point, he should discontinue his intemperate activity and proceed on the 
ideal moderate median path. 
After the Rambam stated that the person under discussion should go to an 
extreme, he clearly emphasizes that he should return to the middle path 
afterwards. He takes great pains to accentuate that this middle path is the 
proper one: "Such people may then return to the middle path which is the 
proper one, and continue in it for the rest of their lives." (7) 
The Rambam already taught us that the middle path is the ideal one. Why 
the need for repetition? Further, why insist that this repentant, who was 
required to resort temporarily to the extreme, must find the median path 
and he continue in it for the rest of his life? 
A suggested elucidation here is that there is a strong tendency for the 
recovered extremist after he went to the opposite extreme to establish a new 
comfort zone and to want to remain there. The Rambam must remind him 
that this behavior is not desired, rather his place ought to be back in the 
center; it is best for him and he should remain there for the rest of his life. 
Consequently the Rambam found the need to stress once more the 
importance of adhering to the "ordinary" middle path. Conquering your 

extreme adverse behavior is only half the battle. You must also make a 
conscious effort to rid yourself of extremism altogether. 
This can shed light on our Pasuk ‘from a false word you shall distance 
yourself‘, and in a later place the Torah uses the wording ‘and do not lie’. 
At first, the inclination to lie is so compelling that one must completely 
distance oneself from any such behavior and go to the opposite extreme. 
However, once he has become completely purged from this bad trait, it is 
now incumbent upon him to behave in a fashion that is routinely regarded 
as being truthful. 
[How can one described as being truthful to the extreme? One example 
might be the case when one enters a house sporting a sopping wet raincoat 
and a dripping umbrella and when asked if it is raining now, responds, “I 
don’t know if it’s raining right now, but it was raining when I was outside 
a moment ago.”] 
Another way to interpret the pasuk homiletically is that the virtue of being 
truthful is well known to all. Yet there are two approaches among the great 
Chasidic Rebbes as to how one must be truthful: Some were of the opinion 
that you shouldn’t tell a lie but you don’t have to tell the whole truth either 
(if it might cause someone to be hurt). Others held that it is required of us 
to be completely truthful at all times no matter the circumstances. One must 
never even tell a white lie. 
There is a noteworthy story that Reb Yehudah Hachosid (8) relates in his 
Sefer Chasidim (9) that suggests to the latter of these two approaches. A 
sinner once came to a wise man and said, “If you tell me how to do teshuva- 
repent- by doing one single act no matter how difficult, I will do it.” The 
wise man answered him, “Be extra careful never to tell a lie. Through this 
you will achieve complete penitence.” The wicked man said he would do it 
even though it will be very difficult. 
When next presented with the opportunity to steal, he thought to himself, 
”If I get caught I will not be able to deny the theft I committed. I will be 
punished if I admit to the crime, and I cannot lie to save myself.” Thus he 
refrained from stealing. Similar thoughts repeated themselves in his mind 
for each sin he craved and his commitment to the truth at all cost kept him 
from carrying out any misdeeds. After a time he became a completely 
righteous man. 
When describing the difference between truth and falsehood, the Gemarah 
(10) notes the differences between the words of true and false. The three 
letters that spell the Hebrew word for truth, "emes", are “Aleph”, “Mem”, 
and “Tof”, the first, middle, and last of the Hebrew alphabet. The letters are 
far apart from each other because the truth is not easily found in this world. 
The three letters for "sheker" - falsehood –“Shin”, Koof”, “Reish” in 
contrast, are close to each other (11). Falsehood is very common and easily 
encountered. 
The pasuk is perhaps lending support to one of these two approaches; that 
it is incumbent upon us to always say the literal truth. The words “m’Dvar 
sheker tirchak” – from a false word you shall distance yourself’ is not only 
saying do not speak words of falsehood, they must also be “tirchak” –
distant- which is an allusion to “emes” whose letters are rachok - distant 
one from another (tirchak is from the root word rachok). The desired way 
to serve Hashem is through being truthful in the utmost. 
1. Shemos / Exodus 23:7 
2. The Sefer ha-Chinuch (Book of Education), often simply "the Chinuch" 
is a work which systematically discusses the 613 commandments of the 
Torah. It was published anonymously in 13th century Spain. Some scholars 
attribute the authorship of the Sefer ha-Chinuch to Rabbi Aharon HaLevi 
of Barcelona (1235-c. 1290), but others disagree, as the views of the 
Chinuch often contradict opinions held by Rabbi Aharon HaLevi in other 
works. This has led to the conclusion of many that the true author to Sefer 
HaChinuch was a different Reb Aharon Halevi, a student of the Rashba, 
rather than his colleague. 
3. Sefer HaChinuch, Mitzva 74. 
4. Vayikra / Leviticus 19:11 
5. Rabbi Yissochor Ber Eylinberg (1550-1623), the Tzeidah LaDerech is a 
super-commentary on Rashi, 
6. Shemoneh Perakim (The Eight Chapters), which is his introduction to 
Pirkei Avos (Ethics of our Fathers), also see Rambam Hilchos Deios 1:4 
7. Rambam in Shemoneh Perakim. 
8. Rabeinu Yehudah Hachosid of Regensburg 1150-1217, was one of the 
great Rabbis of Ashkenaz 
9. Chapter 647 
10. Tractate Shabbos 104A 
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11. Emes is spelled Aleph Mem Tof . (Aleph is the first letter in the Hebrew 
alphabet, Mem the thirteenth letter and Tof is the last letter.) Sheker is 
spelled Shin Koof Reish. (Shin is the twenty first letter, Koof the nineteenth 
letter, and Reish the twentieth letter.) 
Please feel free to forward this Torah thought to anyone you feel will take 
pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
with any questions and comments. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
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Shabbat Shalom 
Mishpatim 5777 
GOOD MORNING! Ever wonder why you do not maintain a sense of 
happiness after finally obtaining a material goal? The late Mel Fisher, a 
Florida treasure hunter, spent 14 years searching for the Atocha's sunken 
treasure and then found it! After the immediate joy, he felt depressed and 
... immediately started another search. Why do we continue to strive to 
obtain more and more things in our life, but often don't find them 
satisfying? Below is an excerpt from Dearer Than Life -- Making Your Life 
More Meaningful shared with permission of its author, Rabbi Abraham J. 
Twerski, M.D. I think it gives great insight: 
"Much of Western culture appears to consider happiness as the ultimate 
goal in life, and defines ideal happiness as freedom from all distress and 
enjoyment of all pleasures. This is certainly not the Torah concept, which 
considers human life to be mission-oriented, with every person having a 
reason for his existence and a specific assignment to complete on earth. If 
being content were all there is to seek in life, then endowing man with the 
capacity of intelligence was counterproductive. Cows in the pasture are 
undoubtedly far more content than sophisticated humans. Seeking meaning 
in merely being content hardly befits an intelligent person. 
"In order for a person to have self-esteem and a feeling of value, life must 
have meaning. In fact, meaning and value are inseparable. 
" 'Esteem' comes from the Latin word that means to evaluate or to appraise. 
Let us look at what is the basis of self-esteem and how we ascribe value to 
anything. 
"If we look around at all the objects in our homes, we will find that with 
the exception of items that have sentimental value only, we value things for 
one of two reasons: aesthetic or functional. Thus, you may have a handsome 
grandfather clock whose mechanism has broken and cannot be repaired. 
You nonetheless keep the clock because it is an attractive piece of furniture 
and it beautifies your home. However, if your can opener broke, you would 
undoubtedly get rid of it, because it has no aesthetic value, and since it can 
no longer serve its purpose it has no value at all. 
"Let us now apply these criteria to ourselves. There may be a few people 
who are so attractive that they can consider themselves ornamental, but 
most of us cannot really think of ourselves as having great aesthetic value. 
This leaves us only with function as a basis for value, and raises the 
question: Just what is our function? What purpose do we serve? 
"While the hedonist may at least, temporarily, gratify his physical desires, 
can he really find purpose in being content? What can the hedonist do when 
the existential question of finding meaning and purpose in life intrudes 
itself into his consciousness? Too often his only recourse is to try and 
distract himself from such thinking, and not infrequently he may render 
himself oblivious to the tormenting feeling of worthlessness by numbing 
his mind with substance abuse." (end of excerpt) 
So, if there is no ultimate meaning in comfort, how does one fill his life 
with real meaning? If one asks himself what is worth dying for he will have 
a better understanding of what is worth living for. Ultimately, it will be a 
spiritual goal -- to transform oneself from an earthy creature to a spiritual 
entity, to emulate the Almighty, to perfect the world, to do kindness. Rabbi 
Twerski's book explores the pieces of the puzzle and clarifies the path for 
making one's life more meaningful and more satisfying. It is available at 
your local Jewish bookstore or at ArtScroll.com. 
Torah Portion Of The Week: Mishpatim 
One of the most mitzvah-filled Torah portions, containing 23 positive 
commandments and 30 negative commandments. Included are laws 
regarding: the Hebrew manservant and maidservant, manslaughter, murder, 
injuring a parent, kidnapping, cursing a parent, personal injury, penalty for 
killing a slave, personal damages, injury to slaves, categories of damages 
and compensatory restitution, culpability for personal property damage, 

seduction, occult practices, idolatry, oppression of widows, children and 
orphans. 
The portion continues with the laws of: lending money, not cursing judges 
or leaders, tithes, first-born sons, justice, returning strayed animals, 
assisting the unloading of an animal fallen under its load, Sabbatical year, 
Shabbat, the Three Festivals (Pesach, Shavuot & Succot). 
Mishpatim concludes with the promise from the Almighty to lead us into 
the land of Israel, safeguard our journey, ensure the demise of our enemies 
and guarantee our safety in the land -- if we uphold the Torah and do the 
mitzvot. Moses makes preparations for himself and for the people and then 
ascends Mt. Sinai to receive the Ten Commandments. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah tells us of one's responsibility if he injures another person, "... 
and he shall be healed" (Exodus 21:19) -- meaning that the injurer must pay 
the doctor bills for the damaged person. The Talmud (Brochos 60a) teaches 
us that from this verse is derived the principle that a doctor is permitted to 
heal. Why does the Torah need to tell us that a doctor is permitted to heal? 
The Chozeh of Lublin commented on this that a doctor only has permission 
to heal. He does not have a right to despair about a person's being healed. 
Even though a doctor might see from his experience that people in similar 
situations usually do not recover, the Almighty has the final say about any 
person's recovery. Never give up hope! There are plenty of people who 
have lived for many years after doctors have said that they would not get 
well. 
Quote of the Week 
It's not what you are that holds you back, it's what you think you are not 
With Heartfelt Gratitude, Daniel & Lillian Kamis 
Happy 39th Anniversary Kalman & Shoshana, Love, Dad & Mom Packouz 
This article can also be read at: http://www.aish.com/tp/ss/ssw/414193163.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Mishpatim 
Bitachon, Budgeting, and Borrowing 
"When [Heb. im íà] you lend money to My people, to the poor person [who 
is] with you, you shall not behave toward him as a lender; you shall not 
impose interest upon him."?(Shemos 22:24) 
Rashi comments that contrary to the usual translation of the word íà - "Im" 
- "if," here, however, it means "when," implying it is not merely voluntary, 
but a dictate. Thus our sages derive that there is a Positive Commandment 
in the Torah to lend money to anyone who needs it. This applies, whether 
the recipient is a wealthy person who is having a cash-flow problem, or a 
poor person; according to the financial ability of the lender, and for as long 
as possible. This brings us to the topic borrowing money. 
An issue of vital importance in our time is whether it is appropriate to 
borrow money to purchase things that we otherwise could not afford. Many 
people feel it is absolutely necessary to have certain items, be it new 
furniture, a microwave oven, a nice vacation, etc., but they don't have the 
necessary money. In times past, if one didn't have the funds, he didn't buy 
it. Today, however, we are witnessing a new phenomenon: the rise of the 
bank overdraft, credit cards, and the proliferation of interest-free loans - 
gemachim. With loans so easily available, the number of people who find 
themselves mired in debt has become staggering. Their attitude might be 
summed up as follows: We have been taught that Hashem is the true 
provider. If so, we can borrow money and trust that He will help us repay 
it - right? 
It's Absolutely Necessary! I Must Have It! 
Let us begin the discussion by making a distinction between necessities and 
luxuries. The Shulchan Aruch (Orach Chaim 156) states that one should 
make his business secondary to his Torah studies. The Mishnah Berurah 
(note 2) comments that this means a person should only work as much as 
is necessary to support himself. This, however, requires a great deal of 
caution so that one not be seduced by the evil inclination to work much 
more than he has to. "The main thing," advises the Mishnah Berurah, "is to 
realize that the real necessities are those that it is impossible to live without. 
When you understand this, your endeavors will be successful, because your 
business will be secondary and your Torah study will be primary." 
The Chofetz Chaim (in the Mishnah Berurah cited above and in Sha'ar Ha-
Tziyun 3) offers some perceptive advice on how to accomplish this. It is 
very easy to be fooled by the evil inclination, which makes everything seem 
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like a necessity we can't live without. However, there is an extremely 
reliable test that can help us determine whether or not something is a real 
necessity. Let's say you made a business deal with someone to finance his 
expenses for a year. You'll supply him with enough money to take care of 
all his needs so that he can have a reasonable standard of living. At one 
point he approaches you and says that he needs some money to buy such 
and such, insisting that it is a real necessity. Would you give him the 
money? Or would you tell him that the item is a luxury he can live perfectly 
well without it? If it's a luxury for someone else, it's a luxury for you as 
well. 
Be Careful - You May Not Get It Back 
You may object: "But Hashem is a merciful Father! He can certainly afford 
it!" Of course this is true; however, let us look at exactly what He promised 
us: Chazal (Beitzah 16a) teach that one's entire income is fixed from Rosh 
Hashanah except for the expenses incurred for teaching one's children 
Torah and for Shabbos and Yom Tov. Based on this, the Shulchan Aruch 
(Orach Chaim 529:1) advises us not to be stingy with Yom Tov expenses. 
The Mishnah Berurah (in Be'ur Halachah) cautions that this statement 
refers only to Torah study and Shabbos and Yom Tov expenses; regular 
weekday expenses are not included. Commenting on this teaching of the 
Gemara, Rashi advises against unnecessary spending. If it isn't a necessity, 
there is no guarantee that Hashem will pay you back! 
The Be'ur Halachah (on Orach Chaim 529:1, and see also Orach Chaim 242 
- Sha'ar Ha-Tziyun 13) makes the following comment on Rashi's statement: 
This is a strong reprimand against the attitude displayed in our time [it 
seems they had the same problem we do!] wherein many people disregard 
Rashi's advice, not paying attention to manage their household expenses 
and refraining from purchasing extras. Too many people have fallen victim 
to this terrible habit, which eventually brings one to theft and extortion and 
disgrace and humiliation. There are many reasons for this terrible custom. 
One of the main causes is the lightheadedness of housewives who lack 
foresight. Fortunate is the one who hardens his heart and pays no attention 
to these temptations, and budgets his household expenses according to his 
income and no more. 
But It's a Mitzvah! 
We started out our discussion by noting that it is inappropriate to borrow 
money for non-essentials in order to live beyond one's means. But what 
about borrowing money to fulfill the Torah's commandments? What do you 
do when you want to perform a mitzvah but do not have enough money to 
do so? Doesn't Chazal's statement which is quoted above promise that we 
will be able to afford mitzvos? Is it all right to borrow money in order to 
perform a mitzvah? The Mishnah Berurah (Orach Chaim 242 - Mishnah 
Berurah, notes 3 and 4, and Sha'ar Ha-Tziyun 12) provides an answer. The 
Shulchan Aruch there is talking about a person who does not have enough 
money to buy extra food for his Shabbos meals. The Shulchan Aruch rules 
that if someone is in very difficult circumstances and cannot afford 
anything extra, he should eat regular weekday food and not take charity for 
oneg Shabbos. 
The Mishnah Berurah comments that this only applies if the person cannot 
obtain a loan. If it is possible, he should borrow money in order to fulfill 
the mitzvah of having an enjoyable Shabbos meal. As Chazal tell us: "The 
Almighty says, 'My children, rely on Me and borrow, and I will pay the 
loan back.'" The Ba'er Heitev (in the same section of the Mishnah Berurah) 
quotes the above-mentioned statement by Chazal that all of one's income is 
fixed from Rosh Hashanah except for the expenses incurred for teaching 
one's children Torah and for Shabbos and Yom Tov. 
In Sha'ar Ha-Tziyun, the Mishnah Berurah cites the opinions of the Vilna 
Gaon and the Bach that one should take a loan and trust that Hashem will 
help him pay the money back. However, the Ateres Zekeinim states that 
one should not borrow unless he foresees that he will be able to repay the 
loan. This is also the opinion attributed to the Steipler Rav, and the view of 
R. Shlomo Wolbe (Zeriah u'Binyan b'Chinuch, p. 52). 
The Chazon Ish was quite adamant about taking loans. He wrote, "Don't 
borrow money from anyone!" (Collected Letters, vol. 1, section 20.) Once, 
when one of his talmidim asked advice about taking out a loan to buy an 
apartment, he became quite upset. "How can you take out a loan?" the 
Chazon Ish asked him. "It's quite possible that you will transgress in the 
manner of 'The wicked one who borrows and does not repay [Tehillim 
37:21]!'" (Ma'aseh Ish, vol. 4, p. 141) After citing both opinions, the 
Mishnah Berurah concludes: "It seems that everything depends upon the 
situation." This mysterious statement leaves us groping in the dark: what is 

this situation that everything depends upon? I heard from Moreinu 
v'Rabbeinu Ha-Rav Chaim Pinchas Scheinberg zt”l that everything 
depends upon how much faith a person has. If one has perfect bitachon (not 
false bitachon), then one can borrow for mitzvos even if he sees no way of 
paying back, on the strength of his confidence that the Almighty will help 
him out. However, if one's bitachon is not so strong - and this is usually the 
case - then he should not incur any monetary obligations that he cannot pay 
back. 
Moreinu v'Rabbeinu Ha-Rav Chaim Dov Altusky zt”l commented that in 
light of R. Scheinberg's comment, perhaps the Steipler's opinion (that one 
should never borrow money unless he sees some way of paying back the 
loan in the future) is not as unequivocal as it first sounds. In truth, 
everything depends upon the individual. If one is confident that even 
though he may not be able to actually earn the money to pay back the loan 
he will at least be able to borrow from somewhere else to repay the original 
loan, then he may borrow. This, however, is conditional upon the fact that 
such a debt will not interfere with his Torah study. But getting involved in 
such a situation often leads to depressed spirits and agitation for the 
borrower. Or sometimes it involves numerous trips between gemachim, 
causing considerable loss of valuable Torah study time. In those 
circumstances one should not borrow unless he knows with certainty that 
he will be able to pay the loan back. 
Avoid Borrowing 
R. Shmuel Tefilinsky (in Kuntres Ha-Tzavo, as cited in Mishel Avos vol. 
1, p. 344), recalls an incident from a newspaper: 
A certain gentleman immigrated to Eretz Yisrael, taking with him his life's 
savings of 6,000 liras. The man decided to invest his money in real estate, 
and he found a building in Tel Aviv that he thought would give him a good 
return for his money. The only problem was that the building cost 12,000 
liras - twice as much as he had. With very little compunction, he took out a 
bank loan of 6,000 liras and closed the deal. 
Shortly thereafter, the economy went into a depression and the man's 
fortunes took a turn for the worse. To his dismay, he found himself unable 
to meet the loan payments. He was taken to court for defaulting on the loan, 
and the judge ruled in favor of the bank. The building was put up for auction 
and was sold for a mere 4,000 liras! The man was left penniless. To add 
insult to injury, he was sent to jail for defaulting on the remaining 2,000 
liras. 
I thought to myself, [relates R. Tefilinsky,] "If only he had been smart and 
considered the future, he would have put his 6,000 liras into a smaller 
building and been content with that. Then, he would have been left with his 
building during the depression and could have ridden out the storm. He 
would have had some assets left for the future when better times came. 
Instead, he overextended himself by borrowing money to pay for the larger 
building, and now he's suffering needlessly, with nothing to show for it! 
What a profound lesson!" 
R. Tefilinsky recalls another incident: 
I once heard about a wealthy businessman in Israel who imported 
merchandise from abroad. More than once it happened that large amounts 
of his wares were held up by customs officials. In order to have the goods 
released, he would have to pay a considerable amount of customs duties. It 
sometimes happened that he was short of the required sum by a few liras. 
This is not a sum that most people would concern themselves about, but 
this man had a firm policy of never borrowing money - even the smallest 
amount. Thus, whenever he found himself in this situation, he refused to 
borrow what he needed. Instead, he would leave his wares in storage until 
he had enough money to pay for them. This was despite the fact that he was 
forced to pay storage fees on top of the customs duties. He had made it a 
personal practice not to borrow money for anything whatsoever, and he was 
determined to stick to his rule. 
This practice of his was very successful, and he lived his whole life 
honorably and affluently. He was well known for his charitable deeds, and 
was loved and respected by all. He passed away with his sterling reputation 
intact, and was mourned by a great many people. 
His son, however, was not content to follow in his father's footsteps. Even 
though he inherited a fortune, he wasn't satisfied with what he had. In order 
to expand his business, he borrowed money and incurred heavy debts. It 
didn't take long for the crisis to come, and soon he had lost all of his money 
- together with the investments of numerous poor people, orphans, and 
widows who had trusted in him. 
This is the outcome of seeking to make big profits from borrowed money. 
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Take Responsibility 
“And when a man opens a pit...and he does not cover it, and an ox or 
a donkey falls into it.” Shemos 21:33 
One of the students studying in the Yeshiva of Slobodka saw a piece of 
paper on the floor. He bent over to pick it up, thinking that it might have 
been a scrap from a holy text which would require that it go into a 
geniza (a burial vault) to maintain its holiness. When he realized, 
however, that the material written on it was merely some trivial matter, 
he tossed it back on the floor. 
The Saba from Slobodka noticed his actions and called him over to 
speak to him. “It was an act of negligence on your part to toss that paper 
back on the floor!” he said. “You have now created a hazard in the 
public domain with that crumpled-up paper.” The student was amazed. 
A “pit” is an obstacle which may cause an animal to stumble into it or 
a person to get injured. What damage could a simple piece of paper 
cause? 
The Saba noticed the student’s lack of understanding and he explained. 
“Do not think that a ‘pit’ is only dangerous when you create a trap 
which may ensnare and injure another person or animal. Even now, you 
have required another person to have to bend over and to clean up this 
trash. His path is disturbed and he will be delayed in his studies. You 
have stolen from his time. This is also a damage, and it falls under the 
category of ruc - the prohibition of creating an obstacle which causes 
harm to others. 
“Furthermore, although you are not the one who owns the paper and 
you did not toss it on the ground originally, you have legally acquired 
it by lifting it up.” (See Bava Kamma 30a). 
The Rich And Poor Meet 
“For it alone is his covering, it is his garment for his skin. In what 
will he lie down? So it will be that if he cries out to Me I shall listen, 
for I am compassionate.” Shemos 22:26 
A person borrowed money and he cannot repay it at the end of the term, 
and his security is being kept from him by the lender. Although we can 
certainly understand his plight, the lender is nevertheless justified in 
pressing his case. What is the significance of the complaints of the 
borrower when the item he gave as a security for the loan is withheld 
from him by the lender? What measure of iniquity has been perpetrated 
in that his calling out to Hashem for relief bears such weight? The verse 
even emphasizes the fairness in paying a loan as expected, as it states 
in Tehillim (37:21): “A corrupt borrower will not pay.” Why, then, does 
the Torah warn that the cries of the borrower will be heard? 
HaRav Chaim Shmuelevitz notes that the cries of the borrower are 
not due to any misdeed or injustice which is committed against him. 
Yet, he cries out because he is in pain. The lender is not the cause of 
the pressure or the frustration which the borrower feels. Rather, he is 
calling out to Hashem out of his own distress and hardship. Why, then, 
is the lender warned that Hashem will hear these cries? Why is the 
lender the subject of this warning? 
Rabbi Ovadia Sforno comments that when the poor borrower cries to 
Hashem, the response is that Hashem blesses those in his vicinity with 
a bit more means than He would have otherwise, specifically in order 
that the recipient of Hashem’s bounty then shares this extra with his 
poor neighbor. This means that when a person has more than he needs 
for his own subsistence, he should realize that he has been granted this 
extra measure in order to then provide the needs of Hashem’s people 
who do not have. 
The verse is reporting that Hashem says “I will listen” - that you have 
more than you require for your own needs, and that you are not sharing 
with those in need - then I will have no choice other than to take it from 
you and give it to these poor souls in other ways. 
Shlomo HaMelech, in his wisdom, tells us (Mishle 22:2): “The rich and 
the poor meet; Hashem has caused them all.” The Gemara (Temura 

16a) tells us that when the poor person comes to the home of the 
wealthy man, if he gives him a donation, all is well. However, if he 
does not, then the One who has made that person rich will cause him to 
be poor, and the poor man will then become rich. 
Hashem is always creating the world anew each day, and in every 
moment. The status of each person is constantly reviewed and judged. 
Keep Your Distance 
“You shall not bear a meritless report, do not put your hand with an 
evil person to be a fraudulent witness.” Shemos 23:1 
Many laws are derived from this verse. Rashi points out that this is the 
source from which we learn that one is prohibited from accepting 
reports which are leshon hara. Others comment that this verse teaches 
that one may not speak leshon hara. Rashi also comments that we learn 
from here that it is prohibited for a judge to listen to the words of one 
of the litigants without the other litigant being present. Rambam (Sefer 
HaMitzvos #281) writes that the reason for this is that without his 
opponent standing before the judge, the one party will often exaggerate 
and present a biased view of the case. Once the judge has heard one 
version of the facts, it will be difficult or even impossible to listen and 
fairly consider the other side's position as well. Furthermore, Rambam 
enumerates a separate prohibition for the litigant himself to present his 
side of the story without his opponent present, even if the judge is 
willing to hear him. This is a form of causing a perverted judgment, and 
it is prohibited due to the law of “from a false matter you must stay far”. 
Sefer HaChinuch explains. The root reason for the commandment is 
that falsehood is abominable and corrupt in the eyes of all. There is 
nothing more abhorrent than speaking a falsehood, and there is harm in 
every home where this is done. As we learn (Tehillim 31:6), “The 
Eternal Lord is a God of truth”, and blessing abounds and takes effect 
only for those who liken themselves to Hashem in their deeds: to be 
truthful even as He is a God of truth; to have compassion even as it is 
known that He is compassionate; to be doing acts of kindness, even as 
He abounds in lovingkindness. But if anyone’s deeds are the opposite 
of His good qualities, if they are possessed of lies, which are in actual 
direct opposition to His qualities, then likewise, the opposite of 
Hashem’s qualities will always rest upon him. The opposite of the 
quality of blessing, which is inherently His, is malediction and curse. 
The opposite of joy, peace and pleasure, which exist with Him, is 
worry, quarreling and suffering. All these are “the lot of a wicked man 
from God”. (Iyov 20:29) 
For this reason, the Torah warned us to stay far away from falsehood - 
as it is written (Shemos 23:7), “From a false matter, keep far.” Here the 
Torah used an expression of keeping a distance, because of its great 
loathsomeness - an expression which it does not use in any other 
admonition. And for the sake of keeping far away, it warned us not to 
incline our ear at all to hear anything we believe to be false, even if we 
do not know for sure that this particular matter is a lie - in keeping with 
what Chazal said: “Keep far away from ugliness and from whatever 
resembles it.” 
Differences In Intent 
“And you shall serve God your Lord and He will bless your bread and 
water. And I will banish sickness from among you.” Shemos 23:25 
The verse begins with the phrase “you shall serve”, in the plural, and 
ends with “your bread and your water”, in the singular. The Baal 
HaTurim writes that “you shall serve” is in the plural to denote public 
tefila, which is never rejected. The phrase “your bread and your water” 
is written in the singular to show that Hashem blesses each person 
according to his needs. Or Aharon of Belz expands upon this based on 
the Gemara (Brachos 32b) where it says that anyone who davens 
especially long and with great intensity will end up disappointed. 
Tosafos asks: But doesn’t the Gemara (Shabbos 127a) say that 
davening with great fervor is one of the acts that result in a person 
enjoying the rewards in this world? How can the Gemara in Brachos 
32b seem to indicate that intense tefila is not good? Tosafos explains 
that there are two types of intense tefila. One is where a person 
concentrates on every word so that he can say it with meaning. This is 
the tefila referred to in Shabbos 127a. The other type is where a person 
davens with such depth of feeling that he expects to be answered 
immediately, based on the merit of his own tefila. Such tefila can lead 
to great disappointment. 
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When a person serves Hashem through public tefila by merely 
assuming that the merit of public tefila (rUCmC vkhpT) will be the key to 
having his prayer answered, such a tefila is sure to be fulfilled, as the 
verse says that Hashem will bless each individual’s bread and water, 
and ultimately they will even be saved from all sorts of illness in their 
midst. 
Halachic Corner Parashas Shekalim 
Rosh Chodesh Adar will take place Sunday and Monday - Yom Rishon 
v’Yom Sheini 
The Gemara (Berachos 6b) relates that Rav Chelbo quoted Rav Huna, 
stating that “a person should always take extra care concerning the 
afternoon service (Mincha), because it was only in the afternoon service 
that Eliyahu was answered, as we read (I Melachim 18:36): ‘And it 
came to pass at the time for the afternoon offering, Eliyahu 
approached...’ ” 
The reason for the unique importance of the Mincha service can be 
explained as follows: There is a predetermined time for Shacharis - the 
morning service. One should pray immediately upon rising, before one 
becomes involved with affairs of business. Similarly, Maariv, the 
evening service, has a fixed time at night - after one has returned home 
and is free from one’s affairs of the day. However, the afternoon service 
- Mincha - is recited in the middle of the day, while one is still involved 
in his affairs. In the midst of such activity, he must concentrate his 
attention on praying, turning away from that with which he is occupied. 
Therefore, the reward for these prayers is great. 
One must wash his hands up to the wrists in preparation for the Mincha 
service, just as he must do before Shacharis. Similarly, such a washing 
is required if one makes an interruption between Mincha and Maariv, 
or between Shacharis and Musaf. 
The prayer "hrJt", which begins the Mincha service, should not be 
recited until there is a minyan present in the synagogue. In this way, the 
chazan will recite Kaddish following prayers which were recited 
together by a minyan. If "hrJt" was recited without a minyan, and 
afterwards the minyan is completed, a Psalm should be recited in 
unison, then the chazan should recite Kaddish. 
Questions for Thought and Study 
1. Why does the Torah add the words "obj hJpjk" - “free with no 
charge” - when describing a Jewish slave who goes out free at the 
Shemitta (7th) year? See Chizkuni 21:3 
2. Why does the Torah mention the prohibition of cursing parents both 
here (21:17) and in Vayikra (20:9)? See Rashi 21:17 
3. Why is an ox killed for killing a man? See Ramban and Rabbeinu 
Bachya 21:28 
4. According to Ramban, what is the prohibition on a lender to “not act 
towards him as a creditor” ("vJ«bF Ik vhv, tk")? See Ramban 22:24 
5. Why are only six of the seven nations of Canaan listed in Pasuk 22:23 
when describing the blessing that Hashem will provide when 
conquering Eretz Yisrael? See Rabbeinu Bachya 23:23 
6. Who were the "ktrGh hbC hrgb" - “the youths of Bnei Yisrael” - who 
brought sacrifices at Har Sinai? Why were these their last sacrifices? 
See Ramban 24:5 
Answers: 
1. The Torah is adding that the Jewish slave goes out without an 
emancipation document (rurja yd) or any other sort of compensation. 
2. This is to teach us that both a man and a woman (but not a minor) 
are punished with death. 
3. Rambam (Moreh Nevuchim 3:40) says that it is not a “punishment” 
for the animal, but a punishment for the owner, who will lose all the 
monetary value of the animal as he was not careful guarding it. 
Rabbeinu Bachya says that an animal that kills has a connection to the 
original snake from the time of Adam. This evil spirit must be removed 
from the world. 
4. A lender should not act as a “ruler” over the borrower. A lender 
should act towards the borrower as if he never borrowed anything from 
him. 
5. The hJdrd people were not listed, as they preemptively left Eretz 
Yisrael out of fear of Bnei Yisrael. 
6. These “youths” were the firstborns, who brought sacrifices for Bnei 
Yisrael. They lost this privilege soon after, due to their worshipping of 
the Golden Calf. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
“Go Ask G-d” 
Dedicated as a Zechus Refuah Shileima for Dovid Avraham ben Miriam 
Following the Ten Commandments in last week’s portion, the Torah 
proceeds to introduce the mitzvos. “These are the laws that you shall place 
before them.” In many cases, the laws are clear. We simply study the laws 
and do our best to observe them. But, in the course of time, unusual cases 
do arise. Real life isn’t always a text book case. Perhaps, for example, 
damages were inflicted, but it is hard to ascertain the degree of liability. 
The Torah tells us: Go to Beis Din, a rabbinic court, and do as they rule. 
What is amazing is that the Hebrew word for a Jewish court is “Elohim” -- 
the same word that is used to refer to G-d. Why would the Torah use a word 
sounding like G-d’s name when referring to the court? 
When we consider Jewish law, there are two ways to understand the 
concept of a ruling. One approach is that G-d understands that in real life 
we will encounter cases that aren’t easily resolved. He could have chosen 
any arbitrary method, such as flipping a coin, to resolve the issue. The 
approach that G-d does choose is “Go to a court and do as they say.” 
There is, however, a different way to understand the role of a Jewish court. 
The power awarded to a court isn’t something arbitrary. The scholars who 
sit on the court must be infused with the word of G-d. They must delve into 
Torah with such dedication that their mode of thought is a Torah mode of 
thought. Just as two people raised in a similar environment will often see 
things the same way, so one who is imbued with G-d’s word begins to see 
the world as G-d does. Such a person is authorized to apply Torah law to 
real life situations. 
There is a beautiful story about Rabbi Aaron Kotler who once called the 
yeshiva of Rabbi Moshe Feinstein and asked to speak to Reb Moshe, as 
Rabbi Feinstein was affectionately known. The man who answered the 
phone explained that his Rebbe wasn’t in. Sensing the reverence in the 
man’s voice, Rabbi Kotler asked, “To whom am I speaking.” The man 
responded, “Nissan Alpert.” Rabbi Kotler recognized the name of Rabbi 
Feinstein’s devoted disciple and said, “Oh. Let me discuss the matter with 
you. Tell me what your Rebbe would say.” Rabbi Alpert had so devotedly 
absorbed his Rebbe’s teachings, that Rabbi Kotler was prepared to accept 
him as Reb Moshe’s spokesperson. 
Similarly, when Hashem authorizes a Jewish court to issue a ruling, it is 
not just a way to arbitrarily regulate Judaism. Posing a question to a truly 
accomplished scholar is like posing the question to G-d Himself. No 
wonder the word for such a court is “Elohim” a word that so closely 
resembles the name of G-d. G-d is saying, “Ask them the question and it 
shall be as if you asked it to Me.” 
In each generation, the Jewish people have had special people to whom we 
have looked for guidance. Rabbi Moshe Feinstein was such a person. His 
devotion to Torah was so monumental that his rulings were, and continue 
to be, revered in the Jewish world. 
A couple once came to Reb Moshe and asked him for a blessing that they 
should have a child. Reb Moshe spent some time with them, and then 
blessed them fervently. The years went by and they did not have a child. 
Year after year, they would come to Reb Moshe on Purim to request his 
blessing. 
One year, the woman decided to be a little bit more bold. Instead of merely 
asking for a blessing, she asked Reb Moshe to “decree” that she be blessed 
with a child. At first Reb Moshe was astounded by the request, but the 
woman insisted that as a Torah sage his decree would have the force of a 
Heavenly decree. Reb Moshe smiled and said, “I don’t know if I can decree 
that you should have a child. But in the merit of your belief in Torah sages, 
you deserve a child.” 
When we have a question in life, we cannot expect G-d to grant us prophecy 
to resolve the question. “Go ask Elohim,” G-d says, referring to Torah 
sages. They embody the words of Torah and are meant to be My 
spokespeople. 
Incidentally, the woman of the story was uplifted, but not fully satisfied. 
She asked, “When will I have the child?” Reb Moshe smiled and proceeded 
to count the months on his fingers, “1 is Nissan, 2 is Iyar, 3 is Sivan…9 is 
Kisleiv”. He then declared, “Chanukah time.” 
And so it was. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board of the Vaad of 
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 22                                         {aBtu!Nzmrt.NzUqtn!– trcdk trcd ihc!
"Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek 
Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 2017 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
God’s Nudge (Mishpatim 5777) 
First in Yitro there were the Aseret Hadibrot, the “ten utterances” or general 
principles. Now in Mishpatim come the details. Here is how they begin: 
If you buy a Hebrew servant, he is to serve you for six years. But in the 
seventh year, he shall go free, without paying anything . . . But if the servant 
declares, ‘I love my master and my wife and children and do not want to 
go free,’ then his master must take him before the judges. He shall take him 
to the door or the doorpost and pierce his ear with an awl. Then he will be 
his servant for life. (Ex. 21:2-6) 
There is an obvious question. Why begin here? There are 613 
commandments in the Torah. Why does Mishpatim, the first law code, 
begin where it does? 
The answer is equally obvious. The Israelites have just endured slavery in 
Egypt. There must be a reason why this happened, for God knew it was 
going to happen. Evidently He intended it to happen. Centuries before He 
had already told Abraham it would happen: 
As the sun was setting, Abram fell into a deep sleep, and a thick and 
dreadful darkness came over him. Then the Lord said to him, “Know for 
certain that for four hundred years your descendants will be strangers in a 
country not their own and that they will be enslaved and mistreated there. 
(Gen 15:12-13) 
It seems that this was the necessary first experience of the Israelites as a 
nation. From the very start of the human story, the God of freedom sought 
the free worship of free human beings, but one after the other people abused 
that freedom: first Adam and Eve, then Cain, then the generation of the 
Flood, then the builders of Babel. 
God began again, this time not with all humanity, but with one man, one 
woman, one family, who would become pioneers of freedom. But freedom 
is difficult. We each seek it for ourselves, but we deny it to others when 
their freedom conflicts with ours. So deeply is this true that within three 
generations of Abraham’s children, Joseph’s brothers were willing to sell 
him into slavery: a tragedy that did not end until Judah was prepared to 
forfeit his own freedom that his brother Benjamin could go free. 
It took the collective experience of the Israelites, their deep, intimate, 
personal, backbreaking, bitter experience of slavery – a memory they were 
commanded never to forget – to turn them into a people who would no 
longer turn their brothers and sisters into slaves, a people capable of 
constructing a free society, the hardest of all achievements in the human 
realm. 
So it is no surprise that the first laws they were commanded after Sinai 
related to slavery. 
It would have been a surprise had they been about anything else. But now 
comes the real question. If God does not want slavery, if He regards it as 
an affront to the human condition, why did He not abolish it immediately? 
Why did He allow it to continue, albeit in a restricted and regulated way? 
Is it conceivable that God, who can produce water from a rock, manna from 
heaven, and turn sea into dry land, cannot change human behaviour? Are 
there areas where the All-Powerful is, so to speak, powerless? 
In 2008 economist Richard Thaler and law professor Cass Sunstein 
published a fascinating book called Nudge. In it they addressed a 
fundamental problem in the logic of freedom. On the one hand freedom 
depends on not over-legislating. It means creating space within which 
people have the right to choose for themselves. 
On the other hand, we know that people will not always make the right 
choices. The old model on which classical economics was based, that left 
to themselves people will make rational choices, turns out not to be true. 
We are deeply irrational, a discovery to which several Jewish academics 
made major contributions. The psychologists Solomon Asch and Stanley 
Milgram showed how much we are influenced by the desire to conform, 
even when we know that other people have got it wrong. The Israeli 
economists, Daniel Kahneman and Amos Tversky, showed how even when 
making economic decisions we frequently miscalculate their effects and 
fail to recognise our motivations, a finding for which Kahneman won the 
Nobel Prize. 
How then do you stop people doing harmful things without taking away 
their freedom? Thaler and Sunstein’s answer is that there are oblique ways 
in which you can influence people. In a cafeteria, for example, you can put 

healthy food at eye level and junk food in a more inaccessible and less 
noticeable place. You can subtly adjust what they call people’s “choice 
architecture.” 
That is exactly what God does in the case of slavery. He does not abolish 
it, but He so circumscribes it that He sets in motion a process that will 
foreseeably, even if only after many centuries, lead people to abandon it of 
their own accord. 
A Hebrew slave is to go free after six years. If the slave has grown so used 
to his condition that he wishes not to go free, then he is forced to undergo 
a stigmatising ceremony, having his ear pierced, which thereafter remains 
as a visible sign of shame. Every Shabbat, slaves cannot be forced to work. 
All these stipulations have the effect of turning slavery from a lifelong fate 
into a temporary condition, and one that is perceived to be a humiliation 
rather than something written indelibly into the human script. 
Why choose this way of doing things? Because people must freely choose 
to abolish slavery if they are to be free at all. It took the reign of terror after 
the French Revolution to show how wrong Rousseau was when he wrote in 
The Social Contract that if necessary people have to be forced to be free. 
That is a contradiction in terms, and it led, in the title of J. L. Talmon’s 
great book on the thinking behind the French revolution, to totalitarian 
democracy. 
God can change nature, said Maimonides, but He cannot, or chooses not to, 
change human nature, precisely because Judaism is built on the principle 
of human freedom. So He could not abolish slavery overnight, but He could 
change our choice architecture, or in plain words, give us a nudge, 
signalling that slavery is wrong but that we must be the ones to abolish it, 
in our own time, through our own understanding. It took a very long time 
indeed, and in America, not without a civil war, but it happened. 
There are some issues on which God gives us a nudge. The rest is up to us. 
Covenant and Conversation 5777 is kindly supported by the Maurice Wohl 
Charitable Foundation in memory of Maurice and Vivienne Wohl z”l. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
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position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Mishpatim 
And his master shall bore through his ear with the awl; He then serves 
his master forever. (21:6) 
Why was the ear selected over any other limb of the body? Rabbi Yochanan 
ben Zakai explains that, if the ear heard at Har Sinai, "You shall not steal!" 
and the owner of that ear none- the-less went ahead and stole, his ear should 
be pierced. Why should the ear be singled out, given that the hands and feet 
were involved in an act of theft? They should be pierced! It is almost as if 
the ear was held responsible for the theft. Horav Tzvi Pesach Frank, zl, 
explains that the Giving of the Torah was not a one-time, isolated 
experience. Chazal teach that the Torah should be perceived by us as being 
newly-given every day. This means Hashem's voice speaks to us anew all 
of the time: when we take a sefer in hand; when we study Torah, we are 
hearing the dvar Hashem, word of G-d, as it was heard then. 
The sin of the ear is that it heard it once at Har Sinai, and that was it. It was 
a one-time hearing with no "follow up." The fact that it did not hear the Lo 
signov, Do not steal, now, is the reason that the ear is pierced. We may 
never disconnect from Sinai. Hashem's voice should resonate within us all 
of the time. It is when we stop listening to His voice, however, that we also 
stop doing His will, observing His mitzvos. 
And his master shall bore through his ear with the awl. (21:6) 
Rashi quotes the well-known statement of Chazal, "The ear that heard at 
Har Sinai Lo signov, you shall not steal, and this one went and stole - it 
should be pierced with an awl." The question is obvious: Is it not late for 
the reminder concerning Lo signov? The man stole six years ago. He did 
not have the money to pay his debt. As a result, he was sold into slavery for 
six years. Now, he seeks to extend his servitude. After all, he is happy here 
- nice boss, nice wife, nice children. Why ruin it all and leave? He might 
even have to go to work and earn a living! He should have had his ear 
pierced when he perpetrated the theft. Why did it happen six years later? 
In his Yabia Omer, Horav Yehudah Leib Grubart cites an analogy to 
explain this. There was a Jew who did not go out of his way to work too 
hard at mitzvah observance. He was committed, but on his terms, when it 
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was convenient. At times, he would recite Krias Shma at the required time. 
At times, he even put on his Tefillin before sunset. At times, he even 
attended minyan in shul. In other words, he never committed a grave sin 
(according to today's standards). He simply stayed within the parameters of 
observance, so that no one could suggest that he did not practice. 
One day, his evil inclination got the better of him, and he committed a grave 
sin, a truly egregious transgression. There was no covering up. He was 
taken to the rav to discuss his punishment. "Since you committed such a 
terrible sin, I fine you five thousand dollars, to be distributed among the 
poor," the rav said. 
"Rebbe! Five thousand dollars is outrageous. I have no problem giving 
charity, but such an outlandish sum! Rebbe, please have mercy!" was the 
sinner's response. 
"B'seder, fine," said the rav. "Instead of paying a five thousand dollar fine, 
you must fast every Monday and Thursday for the following year." "Fast? 
Rebbe, I am not a well man: my heart; my kidneys; I have problems with 
sugar. Fasting is much too dangerous an undertaking for someone in my 
physical condition" was the sinner's response. 
"OK. You refuse to pay a fine; you are unable to fast; then you will give up 
sleeping in your luxurious bed for three months. Instead, you will sleep on 
the floor. That will be your penance," said the rav. 
"On the floor? Rebbe, as it is I am almost a hunchback. I have back 
problems which require me to sleep in a specially crafted bed," the sinner 
replied. 
"Let me see," said the rav. "You committed a grave sin, and you apparently 
have serious difficulties agreeing to the appropriate punishment. What 
should we do?" 
"Rebbe, I have an idea. For one complete year, I will not receive an aliyah, 
be called to the Torah, Shabbos or during the week. That should be 
sufficient punishment for me," the sinner countered. 
"That is a fine? You call that punishment? For you, who hardly ever attends 
services in shul. How dare you call that penance? It is nothing more than 
another one of your deceptions. It will not work." 
The analogy is quite clear. A man fell to a nadir of sin to the point that he 
convinced himself that it was permissible to steal from a fellow Jew. He 
was apprehended and had no money left to pay his debt to the victim. As a 
result, the bais din sold him as a slave. Once he completed his term of 
punishment, he was told, "You may go. You are now a free man." What 
was his response? "No, I am not leaving. I like it here. I have come to enjoy 
the company of my master, my wife and my children. I really would like to 
stay and continue my servitude." 
His reaction to being released is a clear indication that the six years of 
servitude had not been a punishment. A person should not want to continue 
as a slave, unless he enjoyed it, demonstrating that this was a vacation - not 
an act of penance and retribution. If this is the case, let him now have his 
ear pierced. Apparently, he did not hear very well when the prohibition 
against stealing was declared on Har Sinai. 
One who kidnaps a man and sells him, and he was found to have been in 
his power, shall surely be put to death. (21:16) 
Who would kidnap a fellow Jew? It would have to be someone who is 
depraved, an individual to whom human life has no meaning, certainly not 
someone who would refer to himself as an observant Jew. So we think. We 
must take into account that when one's life is threatened, especially when 
it means the possibility of losing one's own child, when the stakes reach 
such epic proportion - a person's mind becomes clouded and the rationality 
of his decisions become suspect. In other words, when it is "me" or "you" 
- it is not going to be "me." The following story, quoted in HaMeoros 
HaGedolim, is a classic which demonstrates that, when pushed up against 
a wall, the "finest" and the "best" might justify the most heinous, depraved 
acts against a fellow Jew. 
It was during the reign of Czar Nikolai I, the Russian monarch who decreed 
that young Jewish boys could be taken from their families and forced to 
enter the Russian Army for a period of twenty-five years. This was the 
infamous Cantonist decree which destroyed the spiritual lives of many 
Jewish boys. In the army, they were forced to abandon their religion - which 
sadly became a reality. The city of Salant was not spared. It, too, was 
demanded to produce a required number of boys. The heads of the 
community were concerned with this decree, because they, too, had young 
boys of draft age. They decided to do what was unfortunately common in 
those days: they sought out the children of the poor to replace their own 
sons. (The reader might be shocked that an observant Jew could stoop so 

low, but when personally faced with the decision of "my" son or the "other 
fellow's son," I am not certain that some of us would act differently.) 
Obviously, this "exchange" had to be covertly arranged, since, if word got 
out, there would be a riot in town. As it would happen, a poor widow, 
accompanied by her orphaned young son, visited the town for the express 
purpose of begging from door to door for alms to sustain them. She played 
a harmonica and people threw coins into a cup held by her son. 
When the leaders of the community heard about the town's visitors, they 
immediately sprang into action by grabbing the young boy, changing his 
name and using him to replace one of their own. The community was well 
aware of this terrible deed, but no one said a word. It was done - and 
accepted. The widow, however, was far from accepting. She went from 
door to door to the community's leaders screaming, pleading, but no one 
heard her pleas. They were all involved with themselves, unable to hear the 
cries of others. 
It happened to be that Horav Yisrael Salanter, zl, visited his home town that 
week. When the widow heard that such a distinguished guest was in town, 
the gadol hador, preeminent Torah sage of the generation, she immediately 
proceeded to his home to plead with him to intercede on her behalf. Rav 
Yisrael listened, calmed her down and asked her to return after Shabbos. 
That Shabbos, Rav Yisrael attended services in the main shul. Following 
davening, the chashuvei ha'ir, distinguished leaders of the community, 
came to his home for Kiddush, to bask in the presence of the founder of the 
Mussar, ethical refinement, Movement, one of the primary leaders of Torah 
Jewry. 
As soon as Kiddush was recited, Rav Yisrael arose from his seat, looked at 
the assemblage, and raised his voice in rebuke: "Murderers! Kidnappers! 
How dare you do what you did!" He knew each leader and looked each one 
in the face, as he reiterated their egregious sin. 
"You!" Rav Yisrael screamed, looking squarely in the face of one leader. 
"You are careful to tie a handkerchief around your neck on Shabbos, so that 
you will not carry; yet, you have no qualms about stealing a helpless child 
from the arms of his mother! Are you not aware of the prohibition against 
kidnapping?" 
Rav Yisrael looked at the next fellow and said, "You are so careful and 
stringent with mitzvos. You picked the most beautiful esrog, but to give a 
Jewish child over to shmad, to be apostatized, means nothing to you?" He 
railed on like this, speaking individually to each leader and pointing out his 
individual hypocrisy. 
The leaders were shocked and knew not what to say. They hung their heads 
in shame. Never had they been excoriated so vehemently - and especially 
by the gadol hador. Rav Yisrael concluded his rebuke, jumped up and left 
his house. He said, "It is prohibited to be in the presence of reshaim, wicked 
people." He left the city on Shabbos! Word went out throughout the city 
that Rav Yisrael had stormed out of the community. 
No one would dream of being insolent to Rav Yisrael. Thus, the leaders 
acknowledged that they must act immediately. The young orphan was 
redeemed and returned to his mother. One of the rabbanim in the 
community acquiesced to seek out Rav Yisrael and convince him to return 
- which he did. While this near tragic incident worked itself out, it required 
the input of Horav Yisrael Salanter to set the wheels in motion. 
Regrettably, there still remains the double-standard whereby the high and 
mighty, pious and committed movers and shakers of various communities 
and organizations, continue to play the game of mi yichyeh: Who will live? 
Who will go to school, yeshivah, seminary? Are they playing any less with 
the lives of people? Is creating criteria for acceptance that applies only to 
certain families with specific pedigree and financial security, any different 
than what the "holy" leaders of Salant were doing? When an administrator, 
Rosh Yeshivah, Menahel, Menaheles says, "No," do they think twice about 
the ramifications for the potential student and his/her family? True, there 
are only so many schools and just so much room, but the unequitable 
criteria, (to which, of course, no one will concede) should not be the 
determining factor. 
If the thief will be found in an underground passage, and he is struck and 
dies, there is no blood for him. If the sun shone upon him, he has blood, 
he shall pay; if he has nothing, he shall be sold for his theft. (22:1,2) 
It seems quite simple. A person breaks into a house at night, indicating by 
his covert approach that he does not want to be discovered. Thus, his life 
has no value, because he would murder in order to protect his identity. On 
the other hand, the thief that steals by light of day presents less of a danger 
to the owner of the house. Therefore, when he is caught, he pays. If he is 
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unable to pay, he is sold into slavery. The halachah that an indigent thief is 
sold into slavery is not exclusive to ba b'machteres, one who breaks into a 
house. It applies to any thief who cannot pay. It is, thus, surprising that the 
Torah chose to write v'nimcar, b'gneivaso, he shall be sold for this theft: his 
theft, specifically here, rather than earlier by the "standard" case of theft. 
Horav Yosef Zundel Salant, zl, quotes Chazal (Sanhedrin 72b) who 
interpret the case of ba b'machteres as speaking about a father who is in 
such need of money that he is prepared to steal from his own son. Sadly, 
some people are lenient when it is about their son's money. They have 
reasons to justify what (I feel) is the nadir of miscreancy, convincing 
themselves that they may take advantage of their children, since they did 
"so much" for them earlier in life. Veritably, such fathers only take 
advantage. They were hardly there for them when their input was crucial. 
They appear only when it is to their advantage. 
The question now arises: A father steals from his son, since he feels, "Why 
not?" - He owes me!" The father is caught and, lo and behold, has no money 
to pay for his sin. He should now be sold as a slave. This is a shameful 
punishment for a son to bring upon his father - and, this is exactly how 
some "sons" and some people (who have nothing to do but find fault) might 
view the rightful punishment which the father earned for himself. No son 
wants to be the cause of his father's shame. The Torah, therefore, chose to 
write the law of v'nimkar b'gneivaso specifically at this point, in order to 
convey a message. The son is not bringing about his father's shame. The 
father who sought to take advantage of his son's filial love is the one who 
is shaming himself. 
One last word: There is a phenomenon of toxic parents who can be 
intentionally malevolent, but, more often, they are just self-centered and do 
not understand that their children have their own conflicting desires and 
emotional needs. A psychologist divides it into categories, which, for the 
most part, do not have to grow into conflict, if both parties are aware that a 
problem exists and maintain a willingness to address the issues. Some 
parents think that they require their children's assistance in caring for them; 
their feelings always take precedence over the feelings of their children. 
They are acutely aware of personal problems, which plague them, and they 
expect their children to remain mum and conceal these problems. They are 
controlling, using guilt or money to control a child's life. They refuse to 
allow their child to grow up and become an independent adult. They refuse 
to recognize self-imposed parameters created by their children, (ie., their 
children want their own "space".) They constantly undermine their 
children. Last is the passive-aggressive parent who controls his child 
through his moods. Many of us have seen this in action in some of the finest 
homes. It affects both young and adult children, stunting their lives and 
marriages. We should take a lesson from the Torah, which teaches us that 
no parent may manipulate the lives of his/her children. They are our 
responsibility, not our convenience. 
You shall not persecute any widow or orphan. If you will persecute 
him…for if he will cry out to Me, I shall surely hear his cry. 
(22:21,22) 
Hashem issues a guarantee: If the widow or orphan cry out to Him, He 
will listen to their cries. Understandably, the widow and orphan are 
among the loneliest people in our society. Does this mean that they 
should be guaranteed access to Hashem over everyone else? Horav 
Tzvi Partzovitz, Shlita, quotes Chazal (Rosh Hashanah 18a) who say 
the following: Two men went up to the scaffold, each about to be 
executed; or two men went to the executioner to have his head severed 
from the rest of his body. One succeeds in leaving, while the other falls 
victim to the executioner's skill. Why? What is it that catalyzes one to 
leave, while the other one dies? Chazal teach that one prayed 
b'shleimus; thus, he was spared, while the other one did not pray a 
tefillah shleimah, whole, perfect/complete prayer, thus, he was not 
spared. This implies that, if he would have prayed a tefillah shleimah, 
Hashem would have surely listened to his prayer. Furthermore, the only 
reason that Hashem did not respond favorably to this prayer was that 
his tefillah was not perfect. What is the meaning of this, and what 
constitutes a tefillah sheleimah? 
We must say that when one walks up the steps to the scaffold, he knows 
this is it. Unless Hashem answers his heartfelt prayer, he is soon to 
become history. There is no going back - alive - from the scaffold or 
the executioner's block. It is at this point that the supplicant knows that 
only prayer, if accepted by Hashem, can save him. All options are over. 
This is it. When one prays with the realization that his only option for 

salvation is Hashem, it constitutes a tefillah shleimah. The widow and 
orphan are acutely aware that they have no one other than Hashem. 
Thus, their prayer to Him is sheleimah, complete. They have no false 
beliefs that someone will come to their aid. They are all alone in the 
world. Therefore, when they pray to Hashem, He listens. David 
Hamelech expresses this idea in Tehillim 142:5, "Looking to the right 
and see that I have no friend; every escape is lost to me; no one seeks 
to save my life." Why did David HaMelech underscore the fact that he 
has no friend, no savior; he is literally up against a wall with nowhere 
to go and no one to whom he can turn? Would having another option 
preclude or diminish his obligation to pray to Hashem? Apparently, if 
he would have had "other" options, it would have diminished his 
prayer. It would not be shleimah. As long as options exist, they remain 
in the back of our minds, impeding us from complete prayer. It is only 
when one's entire tikvah, hope, depends upon Hashem that prayer has 
its true efficacy. 
And under His feet was like a brick work of sapphire, and an 
appearance of the Heavens in their brilliance. (24:10) 
The Torah relates that Klal Yisrael accepted the Torah amid a 
resounding declaration of Naaseh v'Nishma, "We will do and we will 
listen." Following this, Moshe Rabbeinu, Aharon HaKohen, his sons 
and the seventy Elders were privy to an unparalleled revelation of 
Hashem. This was a prophetic vision in which they visualized Hashem 
sitting on His Holy Throne (Ibn Ezra explains that they saw Hashem's 
"back"). Under His feet was like a brick work of sapphire and an 
appearance of the Heavens in their brilliance. Rashi says that the brick 
work was in Hashem's Presence during the Jews' enslavement, so that 
their suffering (which was symbolized by the brick work, since they 
were making bricks for building) would be recalled before Him. The 
bricks symbolized their affliction, while the vision of the Heavenly 
light reflected the joy of their redemption. All of this is inspiring, but 
why did Hashem choose brick work of sapphire? Why not bricks of 
straw and mud, similar to the bricks the people enslaved in Egypt were 
making? 
Horav Yisrael Belsky, zl, explains that there is a symbiotic relationship 
between shibud Mitzrayim, the Egyptian bondage, and Matan Torah, 
the Giving of the Torah. Essentially, Klal Yisrael was forged in the kur 
ha'barzel, iron crucible, of Egypt. Their national character of 
rachamanim, baishanim, gomlei chassadim, merciful, unassuming and 
doers of kindness, became refined n Egypt. They learned to feel the 
pain of others. They were unassuming in taking necessary steps to 
proffer acts of kindness and relief to their brothers. The tender, refined 
Jewish neshamah, soul, is the result of shibud Mitzrayim. They were 
now ready to accept the Torah. 
This is why, explains the Rosh Yeshivah, the brickwork in Heaven was 
made of sapphire stone. In Hashem's eyes, every brick of straw and 
mortar was actually a sapphire, because these bricks transformed the 
Jewish people from selfish slaves to caring, giving, empathetic, 
dignified Jews whose acts of kindness to one another were carried out 
with love in the most unassuming manner. Hashem made a shining 
jewel out of their work, something of such great value that He wanted 
to see it all of the time. What Klal Yisrael thought was affliction was 
actually a stepping stone enabling them to receive the Torah. 
There is a powerful lesson to be derived from here. We must learn to 
value even the worst experiences. The ability to transform adversity 
into opportunity, misery into joy, is real and achievable. Every incident 
has a purpose; every experience hones the mind. Even the most difficult 
circumstances can have a joyous conclusion. It is entirely up to the 
individual. A small-minded person sees the small picture which is 
presently in front of him. One who is greater and thinks deeper sees the 
larger picture and maintains a vision not only of the present, but also of 
the past and future. Whatever hardship one experiences, does not "just 
happen." The greatness of a person is manifest when he takes the bricks 
of straw and mortar and transforms them into bricks of sapphire that 
illuminate his life and the lives of others. 
Va'ani Tefillah 
V'hachazireinu b'seshuvah shleimah Lefanecha 
We recite this entreaty three times daily, yet do we see a mass run on 
teshuvah, repentance? People recite the words and continue along with 
business as usual, as if they never had said anything. Do we not realize 
that we are addressing Hashem, asking Him to return us to Him? What 
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about our effort? Teshuvah must be initiated by the sinner. When we 
ask Hashem to return us, we are essentially asking that when we return 
and knock on the "door," He will open it up and welcome us. So where 
is our hishtadlus, endeavoring? 
Perhaps the problem lies in our understanding of the meaning of the 
words. We think that teshuvah on our own is a difficult undertaking. 
We require help. Thus, we ask Hashem to please: initiate the teshuvah; 
inspire us to repent; coax us along the way; help us through the process. 
Well, it does not work that way. We must initiate; we must follow 
through. When we reach the "door," He will open it and welcome us in. 
In loving memory of Hillel Ben Chaim Aharon Jacobson by his family: 
David, Susan, Danial, Breindy, Ephraim, Adeena, Aryeh and Michelle 
Jacobson and his great grandchildren 
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Haftorah 
Parshas - Shekalim - Kings II : 12 
This week's haftorah, read in conjunction with Parshas Sh'kalim, deals 
with the collection of funds for the Bais Hamikdash. Before King 
Yehoash's reign, the Bais Hamikdash was seriously neglected and 
much repair work was necessary to restore it to its original splendor. 
When the righteous King Yehoash came into power, he immediately 
instructed the kohanim to collect the nescessary funds. After their 
unsuccessful attempt in achieving this goal he personally spearheaded 
the collection and received an overwhelming response. 
The reason for this terrible neglect is explained in Divrei Hayomim 
(2:23) wherein the wicked Queen Atalya and her sons are blamed for 
the deteriorated condition of the Bais Hamikdash. The royal family 
severely mistreated the holiest structure in the world by carelessly 
roaming inside it, bringing much damage to its interior walls and 
structure. Although the Jewish people consistently donated funds to 
repair the Bais Hamikdash,the wicked sovereign repeatedly 
misappropriated them. Instead of using them for the Bais Hamikdash, 
she channeled them to further her idolatrous practices. After the pious 
Yehoash came to power, he removed idolatry from the royal family and 
faithfully applied the collected funds to their intended usage. After 
many years of neglect, the Bais Hamikdash was finally restored to its 
previous glory. 
The pattern in this haftorah is reminiscent of the Jewish people's 
formative stages as a nation. This week's maftir reading alludes to the 
Jewish people's comeback after abusing their financial resources, 
resulting in their most shameful plunge in history. (see Daas Z'kainim 
S'hmos 30:13). Moments before the Jewish people miraculously left 
Egypt, Hashem rewarded them with abundant wealth. Hashem effected 
a change of heart in the ruthless Egyptian slave drivers and they 
generously showered the Jewish people with gifts and wealth. 
However, the Jewish people did not properly appreciate Hashem's 
unbelievable favor and became influenced by their newly gained wealth 
and power. During very trying and desperate moments, their newly 
gained sense of control heavily influenced them. Instead of turning to 
Hashem for assistance, they applied their wealth and golden ornaments 
towards securing their own destiny and produced the Golden Calf. 
Hashem severely responded to this grave offense and the Jewish people 
sincerely repented to Hashem. Hashem then granted them opportunity 
to rectify their sin by inviting them to participate in the erection of the 
Mishkan. They learned their lesson well and generously applied their 
money to a most appropriate cause, the construction of Hashem's 
magnificent sanctuary. Hashem recognized their new approach to 
wealth and its potential good and deemed them worthy of His Divine 
Presence for the next thousand years. 
The reading of Parshas Sh'kalim and its accompanying haftorah are a 
most befitting introduction to our month of Adar. We read in Megillas 
Esther (3:9), that the wicked Haman offered the king an impressive ten 
thousand silver blocks in attampt to purchase the Jewish people from 
the wicked King Achashveirosh. Haman intended to use his wealth to 
influence the king to grant him permission to destroy the entire Jewish 
nation. However, Chazal teach us that Haman's efforts were preempted 
by the the Jewish people's annual donation during the month of Adar to 
the Bais Hamikdash . By no coincidence, Hashem instructed the Jewish 

people to annually donate this exact sum - ten thousand silver blocks - 
to His treasury for sacrifices in the Bais Hamikdash. Hashem said, "Let 
the Jewish nation's sacrificial donation of ten thousand blocks preempt 
Haman's attempt to influence the king with his ten thousand blocks" 
(see Mesichta Megilla 13b). 
The meaning of this seems to be that the Jewish people's annual 
donation demonstrated their proper understanding of wealth and its 
power. They allocated their wealth to the most worthy of causes and 
eagerly donated annually - without fail - ten thousand blocks of silver 
to Hashem and the Bais Hamikdash. This perfect approach to wealth 
and its positive values protected them from Haman's financial influence 
on the king. The Jewish people understood the true value of wealth and 
were not personally influenced by its potential ills. Therefore, they 
were not subject to Haman's financial influence and his powerful 
seductive approach to the king could not determine their fate. 
Eventually, the king would and did see through Haman's madness for 
power and all Haman's power and financial influence were of no avail. 
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Ohr Somayach – Torah Weekly 
Overview 
The Jewish People receive a series of laws concerning social justice. 
Topics include: Proper treatment of Jewish servants; a husband's 
obligations to his wife; penalties for hitting people and for cursing 
parents, judges and leaders; financial responsibilities for damaging 
people or their property, either by oneself or by one's animate or 
inanimate property, or by pitfalls that one created; payments for theft; 
not returning an object that one accepted responsibility to guard; the 
right to self-defense of a person being robbed. 
Other topics include: Prohibitions against seduction; witchcraft, 
bestiality and sacrifices to idols. The Torah warns us to treat the 
convert, widow and orphan with dignity, and to avoid lying. Usury is 
forbidden and the rights over collateral are limited. Payment of 
obligations to the Temple should not be delayed, and the Jewish People 
must be holy, even concerning food. The Torah teaches the proper 
conduct for judges in court proceedings. The commandments of 
Shabbat and the Sabbatical year are outlined. Three times a year — 
Pesach, Shavuot and Succot — we are to come to the Temple. The 
Torah concludes this listing of laws with a law of kashrut — not to mix 
milk and meat. 
G-d promises that He will lead the Jewish People to the Land of Israel, 
helping them conquer its inhabitants, and tells them that by fulfilling 
His commandments they will bring blessings to their nation. The people 
promise to do and listen to everything that G-d says. Moshe writes the 
Book of the Covenant, and reads it to the people. Moshe ascends the 
mountain to remain there for 40 days in order to receive the two Tablets 
of the Covenant. 
Insights 
No Man Is an Island 
“If a man shall uncover a pit… the owner of the pit will pay money; 
he will return (it) to his owner…” (21:33) 
“No man is an island entire of itself” wrote John Donne in 1624. As 
Jews we may take this anti-isolationist exhortation one step further. 
A Jew has the power to bring a flow of blessing into this world or, G-d 
forbid, the reverse. As Rabbi Yitzhak Hutner (zatzal) once put it, 
“Between us and the Ribbono Shel Olam, there is no Switzerland” 
(This was, of course, back in the days when Switzerland still had an 
untarnished reputation for neutrality.) 
Nothing a Jew does is neutral. 
A Jew has the keys to the physical and spiritual bounty reaching this 
world. It all depends on us doing the Will of G-d. 
“If a man shall uncover a pit…” 
Every person who sins “uncovers a pit” in this world by creating 
damaging spiritual forces that may harm others. The solution is that 
“the owner of the pit will pay.” In other words, the one who sinned 
should repair the situation by returning kesef (literally ‘money’). The 
word kesef in Hebrew is from the same root as “desire” or “longing”. 
The way we can fix the damage, the uncovering of a spiritual pitfall, is 
by our longing to return to “the Owner” of the world — to G-d. 
Sources: Likutei Sfat Emet in Mayana shel Torah 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Mishpatim 
In this week's parashah, we are commanded concerning lending money to 
a poor person. "When you lend money to My people, to the poor person 
who is with you, do not act toward him as a creditor; do not lay interest 
upon him" (Shemos 22:24). Rashi brings an interpretation of the Sages 
from the Midrash Tanchuma: "'To the poor person who is with you'; Look 
at yourself as if you were the poor person and do not embarrass him." 
It is not enough to merely perform a mitzvah. A lot depends upon how we 
do it. Often a person does not perform the mitzvah properly simply because 
he really doesn't want to do it at all; he merely finds himself in a situation 
where he is embarrassed to resist. 
There is a custom by some Chassidim, that, at the Rebbe's tish (lit. table; 
the meal where the Rebbe sits with his followers, singing with them and 
speaking to them) people donate a bottle of wine to be placed on the table 
for consumption by those attending. The Rebbe's gabbai (assistant; 
manager of his affairs) announces the names of the donors. 
In Sippurei Chassidim, a book of collected stories about Chassidim by 
Rabbi Zevin z"l, it is told about a stingy man who attended a tish and the 
gabbai announced that he is "placing mashkeh (drink)." The Rebbe told his 
assistant to immediately remove that bottle from the table. The gabbai 
argued that the man had explicitly told him to include him among the 
donors. The Rebbe smiled and replied, "If you would have noticed how 
happy and relieved he was when I returned his bottle of wine, you wouldn't 
ask any questions." 
How different it is with those who really want to do mitzvahs. The 
Kapishnitzer Rebbe ztvk"l was an exceptional man who genuinely loved 
and cared for every single Jew, no matter what his orientation was. He once 
said about himself that he is a person who can see only good and no evil. 
I was once privileged to drive him home from a bris. The Rebbe sat in the 
front of the car, with me, while the Mohel and his young son sat in the back 
seat. The little boy was not well, and was coughing a lot. To be honest, I 
didn't even hear the child. After a while, though, the Rebbe asked the Mohel 
what is wrong with the boy. The father, too, took it very lightly and said 
that it is nothing serious, just a cold. However, the Rebbe told him, "Believe 
me, every cough that your child makes, stabs me in my heart!" After that, I 
observed the Rebbe from the corner of my eye and I noticed that every 
single time the boy coughed, the tzaddik's face became contorted with pain. 
During the ride, the Mohel mentioned to the Rebbe that, before the War, he 
had come to him once to ask for a favor. The Rebbe smiled and asked, "Did 
I do it?" The Mohel replied in the affirmative. The Rebbe then said, 
"Believe me, I don't think I ever, in my life, refused to do a Jew a favor!" 
I was very impressed with the declaration of the Rebbe, who was an old 
man at the time. A few years later, during the summer, the Tzaddik passed 
away. That morning, I was driving one of my rabbis, Rav Varshavchik zt"l, 
who had been very close to the Rebbe, and we were discussing his 
extraordinary character. I remembered what the Rebbe had said about 
himself, and I repeated it. To my surprise, Rav Varshavchik was not at all 
pleased. He said to me, "That he never refused to do a favor for a Jew who 
asked for it is not a proper eulogy for the Kapishnitzer Rebbe. Rodef 
chessed, one who runs to search for an opportunity to help a Jew; that is a 
totally different realm. That was the Rebbe ztvk"l!" 
Right before Pesach, eighteen years ago, I was in a sorry state. I was 
between jobs and I had no immediate source of income. The most 
expensive holiday was around the corner and I didn't know what to do. 
Concerned people called me up from Chutz La'aretz and inquired into my 
financial situation. They asked if I needed help, especially before the Yom 
Tov. They encouraged me not to be ashamed; to tell them if I needed 
money. But I was ashamed, and I couldn't possibly tell them how desperate 
I was and how much I needed their help. 
Finally, my one, true friend called me (I would love to mention his name, 
but I know that he would be very upset if I did since he runs away from 
honor and recognition). He didn't ask me any questions, the answers to 
which were obvious. He just told me, "Ben Zion, don't worry about Pesach. 
I just deposited two thousand dollars in your bank account. And right after 
Yom Tov, im yirtzeh Hashem, I'm taking a week off from work to come to 
Eretz Yisroel and help you straighten things out and find a direction for the 
future. In the meantime, just enjoy the holiday with your family and don't 
worry about a thing. With Hashem's help, everything will be all right!" 

This is a person who really wants to help someone in need; not like others 
who would help if they must but would be happier if they were not obliged 
to do so. If one follows the suggestion of the Midrash Tanchuma, to 
imagine himself as being in the poor man's position, he will surely know 
how to treat him properly, without embarrassing him or causing any kind 
of discomfort. And he will reap the fruits of his efforts, and be truly blessed, 
in this world and in the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Mishpatim 5777 - D'var Torah 
The concern of this Parasha is with helping others, exemplified by: 
When lending money to a poor person with you, among my people, you 
should not press for repayment. Nor should you impose interest (22:24). 
Not pressing for repayment is followed by ensuring that the terms of the 
loan do not threaten the poor person's welfare. In specific circumstances, 
the Torah does allow personal items to be taken as security on a loan. The 
lender, however, must return them when they are needed if they are vital 
for the poor person's continued existence: 
If you take your neighbor's garment as security for a loan, you must return 
it before sunset. For that alone is his covering… (22:25-6) 
Later on, the requirement of helping others is even extended to those very 
much outside the person's circle: 
If you see your enemy's donkey crouching under the pressure of its load, 
you might not want to help. Instead, you should make every effort to help 
to unload it - with him (23:5). 
The Mishna (Bava Metzia 2:10) stresses that the mitzva to assist applies 
where the animal's owner is making due efforts as well - "help…with him". 
It does not apply where the owner deliberately sits idly and expects the 
passer-by to do all the work. The Kli Yakar extends this principle to the 
more general mitzva of helping others, beyond the specific case of the 
overloaded donkey. He uses this source to suggest that the mitzva of 
tzedaka in general applies when the impoverished individual is doing his 
or her best to improve the situation such as seeking work, rather than sitting 
idly in the expectation of a handout from the community. 
Indeed, the Kli Yakar's comments on these three sources combine to form 
a framework for helping others with the gifts and services of tzedaka. 
The center of that framework is that G-d assures that He will ultimately pay 
back every Israelite that assists another. G-d is the ultimate guarantor for 
those who give tzedaka. The poor person is "among My people" (22:24), 
among G-d's people. His or her livelihood is G-d's responsibility. 
Nevertheless, G-d allows individuals to suffer poverty in order to enable 
the more fortunate to help (Bava Batra 10a). It is the poor person that does 
more for the donor than the donor does for the poor person, for it is that 
assistance that rewards the donor for eternity. So interest charges for the 
loan are forbidden; it is G-d that ultimately will be doing the repaying, as 
guarantor of "My people" (ibid). The poor person is "with you" (ibid), 
meaning that he or she descended to poverty in order to provide you with 
the merit of helping that leads to eternal reward. And even the legally-taken 
security must be returned at the time that the impoverished person needs 
them if they are vital for well-being. 
However, the poor person must not take advantage. "You shall make every 
effort to help unload it - with him" (23:5). When he also exerts himself. The 
Kli Yakar writes: "From here we learn a response to the few poor of our 
people who impose themselves on the public and refuse to do any work, 
even if they have the ability to work or engage in some other activity by 
which they could supply food for their hungry families, and they complain 
if they are not given enough to satisfy their needs" (trans. Elihu Levine). 
G-d only demands that others help when the poor person also puts in the 
effort. 
[Please bear in mind that a competent rabbinic source should be consulted 
for psak halacha in this sphere] 
Parashat Mishpatim (Haftara:Shekalim) 5777 
King Jehoash summoned Jehoiada the priest, and the priests, and he said to 
them: "Why are you not carrying out the essential Temple repairs? From 
now on, do not take for yourselves money from the people who know you, 
but give it [to skilled workers] for Temple repairs." And the priests accepted 
(the proposal)… (Kings II:12 8-9) 
Guided Tour… 
The setting of the Haftara is in a bright interval of stability between two 
very dark periods of Israelite history. The Holy Land had already been split 
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into the Northern Kingdom of Israel and the Southern Kingdom of Judea 
since the death of King Solomon, about a century beforehand. 
The events in the Haftara must be seen in the context of the preceding 
coups, intrigues, assassinations, and purges within both Israel and Judah. 
Jehu put an end to the House of Omri - the extremely powerful ruling 
dynasty of Israel whose members included King Ahab and his wife, 
Jezebel. Jehu's first actions in ridding Israel of Baal worship included the 
spectacular murder of that royal family. Jehu did not only dispose of all 
Ahab's descendants, but his activities crossed the frontier into Judea, where 
he managed to liquidate Ahaziah - the King of Judah - who is recorded to 
have allied himself with Ahab's successors. Thus the purges of Jehu, King 
of Israel, extended to Judea as well. 
The murder of Ahaziah left the throne of Judea open to rivals within the 
royal family. His mother, Athalia, had plans of her own, and she brought 
them to fruition. She killed off all possible rivals within her own family, 
succeeded to the throne in 842 BCE, and made herself the only queen the 
Holy Land ever had during the First Temple Period. One of the royal babies 
- Jehoash - was spirited away into safety, and hidden for six years from 
certain death at the hands of his grandmother, Queen Athalia. Her seven-
year reign saw the worship of Baal flourish in Judea, with the queen leading 
the way. 
The High Priest of the Temple, Jehoiada, waited six years to restore 
Jehoash, the son of the murdered King Ahaziah, to the throne. He then made 
a pact with the royal bodyguard, overthrowing and putting to death the now 
powerless Athalia. Then, to the great delight of the people of Judea, 
Jehoiada installed the seven-year-old Jehoash on the throne. 
That is the point where the Haftara starts. Jehoiada, who led the popular 
uprising against Queen Athalia, brought into effect a new constitution: 
'Jehoiada made a covenant between G-d and the king and the people, that 
they should be G-d's people, and also loyal to the king' (Kings II 11-17). 
As long as Jehoiada was alive, the young king remained righteous and 
brought about profound improvements in the lives of the people. Among 
his great achievements was to restore the dignity and beauty of the Temple 
by instituting a system of collecting funds for its upkeep. After the long-
term failure of an ill-conceived and improper plan that, in effect turned the 
priests into traveling schnorrers (appeal-makers) for the Temple, the king 
began a new system. Together with Johiada, he established the practice 
whereby the universally obligatory regularly paid contributions to Temple 
funds should not go into the hands of the priests. Instead, they should be 
directly placed into wooden chests with suitable slots cut into the lid. All 
the money was then paid to builders and craftsmen for essential 
maintenance. The text records that the system became a great success. The 
work was done so well and thoroughly that there was neither the need for 
an elaborate system of accounting, nor the necessity to check the 
workmen's records. Indeed this period has the unusual great virtue of the 
priesthood, monarchy, and people working in harmony within the stated 
framework of the Torah - G-d's revealed laws. 
However that stable and spiritually period was short lived. In the Northern 
Kingdom, Jehu was soon following the idolatrous traditions of its earlier 
kings, which led to spiritual decline culminating in its exile from the Holy 
Land under Shalmenezzer V of Assyria in 722-1 BCE. And Jehoash 
became less concerned in following the Law after Jehoiada's death - 
eventually meeting his assassination at the hands of his own courtiers for 
failing to prevent Aram (Syria) plundering Jerusalem (Chronicles II 24:23-
5). 
D'var Torah 
The reform of Jehoiada and King Jehoash mentioned in detail by the text is 
in the method used to finance the running of the Temple. At the beginning 
of their administration, priests collected funds for the Temple. Yet even 
after many years, the Temple still appeared neglected. Whereby Jehoiada 
and Jehoash instituted an improved system. It required a new method of 
allocating funds raised for the Temple by the individual priests. Those 
priests would no longer decide how to spend their individually collected 
funds, but instead all the money would go into a centralized structure, 
which would direct the allocation of the total fund. The new arrangement, 
which was conducted with the utmost integrity, was a great success. The 
Temple was repaired, and kept in optimum condition. 
The function of the priests was to perform and lead the spiritual life of the 
Torah Nation. Since Temple times, that duty is taken over to a great degree 
by those studying Torah full time, Heads of Yeshivot, Torah teachers, and 
others involved with the needs of the community. Their services, of course, 

must be financed. That includes the buildings in which they serve the 
community, and the necessary stipends and salaries to ensure for them an 
acceptable and appropriate standard of living. 
The need for the principle of Johiada's and King Jehoash's reform might 
well apply today. Three days before drafting this, I received the following 
letter. It is from a learned and kindly Chavruta (learning partner), who is 
currently living with his wife and children in Canada. He planned to learn 
full-time in Kollel with view to becoming a Torah teacher. With an 
excellent presence, clear and succinct pedagogic skills, and the highest 
integrity, he undoubtedly has what it takes to serve our people as an ideal 
Torah promoter and role model. He wrote: 
Despite my dream of being involved with Harbotzas Torah (teaching and 
promoting Torah), I am actually working full time in my father's 
company… For nearly two years after returning to (Canada) I tried to find 
a position in a Kollel or in Chinuch (Torah education), but it turns out that 
I did not have that merit. In each case something did not work out. After 
much frustration and heartache, I was forced by financial necessity to make 
the decision to work full time with my father… Sometimes I wonder if I 
would have left Eretz Yisrael if I had known I would have landed up 
working full time where I am. I felt I had what to offer the Jewish world in 
the Diaspora… At this point family and wage earning prospects make it 
difficult to make Aliyah. 
I responded with: 
… I think it is sad that funds are available for certain Avreichim, but not 
others - especially when the latter intend to go into full time teaching. 
Sadly, the teaching profession does not have a surplus of talent. On the 
contrary - there are many mediocre pedagogues around who teach 
indifferently or even badly for years, and generations of children suffer 
under them. 
The above helps us to understand the reform of the King and Priest. At the 
beginning of their reign, the priests themselves decided where to apply the 
funds they collected. They undoubtedly spent it with integrity. They very 
likely brought vessels and other items to which they could personally relate. 
A priest might well point out a golden jug and think, or even say: "I 
provided the cash for that! That jug is there in the merit of my fund raising 
skills." 
But the essential day-to-day running and basic repairs of the Temple did 
not come high on the list of priorities. The priest would not feel so happy 
when he sees the fruits of his hard Temple fund-raising disappearing into 
the pockets of maintenance men. 
Yet in it was precisely the payment of such workers, not the extra golden 
jug, that made the difference between a Temple that was disheveled and 
run down, and one that was a Kiddush Hashem - a place that visitors would 
say is worthy of His most intense Divine Presence. 
As in the Haftara, our people today need to accumulate large funds directed 
by individuals with deep integrity, and an intelligent and imaginative 
overview of the needs of the community. These resources may be 
effectively applied towards those who will contribute the greatest good in 
promoting Torah understanding, values, and observance. We can learn 
from the Haftara that Torah should not only be financed by wealthy fathers 
in laws, but that wealthy donors should join forces to a greater extent. They 
could finance open scholarships and training schemes making it possible 
for the truly worthy to spend the necessary years in productive and effective 
Torah study, so they may serve the Jewish people as Torah personalities, 
role models, and effective guides to communities and individuals. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third 
Series may be viewed on the Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm e-mail: jacobsol@netvision.net.il This article 
is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For 
information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
370-3344  
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Parshas Mishpatim: The Halachic Power of a Diyuk 
Many people, when learning a shtikel Torah or a geshmake sugya,will 
inevitably make some sort of diyuk in their learning, whether in the words 
of the Tannaim and Amoraim, the Rishonim, or even in the Acharonim, in 
order to “come out with pshat”. This is basically an inference to understand 
the intent of the text, based on the precise choice of words used. These 
diyukim are usually in the realm of pilpul or lomdus, and sometimes 
“pashut pshat”, but every now and then an innocuous looking line might 
have actual halachic ramifications. 
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I would like to cite two prime examples of this based this week’s parsha, 
Parshas Mishpatim, where we find the first time the Torah mentions the 
prohibition of Bassar B’Chalav - mixing milk and meat. The Torah actually 
mentions this three times(1), to teach us that there are three separate 
prohibitions(2) involved: cooking, eating, and deriving benefit from this 
forbidden mixture(3). Rabbinically, even eating chicken and milk together 
is prohibited(4). Due to the nature and potential for possible mix ups, 
Chazal made several other takkanos(5) to make sure that “ne’er the twain 
shall meet”, including not having people eating both meat and milk at the 
same time at the same table(6), the waiting period mandated after eating 
meat and the rinsing, washing and palate cleansing required after eating 
milk products(7). 
The first Mishna in the Chapter in Maseches Chullin(8) dealing with the 
laws of Milk and Meat begins: “Kol HaBassar Assur Lvashel 
BeChalav…V’assur L’haalos Im HaGvina al HaShulchan”. “All meat 
(except for fish and grasshopper) is forbidden to cook in milk… and it’s 
forbidden to place (this meat together) with cheese on the table”. 
The famed Rashash (Rabbi Shmuel Schtrashoun of Vilna)(9) notes that 
when it comes to the prohibition of cooking milk and meat, the Mishna 
used the same words as the Torah, meat and milk. Yet, when it came to the 
Rabbinical injunction of not placing them both on the same table, instead 
of milk, the Mishna switched to the word cheese. To explain the Mishna’s 
choice of words, the Rashash makes an incredible three halachic diyukim 
in three separate aspects of this law, just from this one line of Mishna! 
The halacha mandates that one who has partaken of milk products must do 
a three step process: kinuach - palate cleansing by eating a hard food item 
(ex. cracker), rechitza - hand washing, and hadacha - rinsing out of the 
mouth, before being able to have a meat meal(10). The Rashash infers from 
our Mishna’s switching to the word cheese that it is emphasizing that this 
3-step halacha only applies to eating actual cheese, since it is likely to leave 
some residue in the mouth. However, drinking good ol’ fashioned plain 
liquid milk, which does not, would only require a mouth rinsing (hadacha). 
Most authorities follow the Rashash’s diyuk and rule this way as well(11). 
As mentioned above, one of the steps needed after eating a milk meal before 
eating something meaty is rechitza - washing hands to make sure no residue 
remains. The Rashash is medayek again from the Mishna’s stressing of the 
word cheese that this hand washing is only necessary if one ate cheese - a 
milky food that was held in one’s hands. This would exclude actual milk, 
since it cannot be held in one’s hands, but rather requires a container or cup 
to be able to drink it. Furthermore, in view of the fact that one’s hands 
remain clean after drinking some milk (chocolate or otherwise), he opines 
that rechitza is not halachically required, similar to the Pri Chadash’s ruling 
that one who eats cheese with a fork (and thereby keeping his hands clean) 
does not have to wash his hands afterward. Although the basic halacha 
seems to follow the Rashash’s diyuk on this also(12), many feel that 
nevertheless one should still wash his hands after drinking a milk product, 
as hand washing does not usually entail too much effort(13). 
It is well known(14) that if two people are eating together at a table, one 
eating meat and the other dairy, that a hekker, or something used to show 
that there is something different here (i.e. separate placemats, or putting 
something distinctive down), is required to highlight the fact that one is 
eating meat and the other dairy, and in order to serve as a constant reminder 
not to chas v’shalom possibly eat from each other’s plates and stumble in 
the prohibition of eating milk and meat together. The Rashash feels that the 
Mishna’s emphasis on the word “cheese” impacts this area as well. He 
maintains that the requirement of a hekker is dependant on the possibility 
of the food getting mixed up, and the one eating cheese might end up eating 
meat, and vice versa. Therefore, if one is merely drinking milk from a cup, 
there already is a built in hekker: the cup itself! Without the aid of the cup, 
the milk would not even be able to be drunk, let alone be possibly mixed 
up with the meat on the table. Therefore, he posits, if one is drinking milk 
at the same table with someone eating meat, no further hekker is required. 
The basic halacha seems to follow the Rashash’s diyuk on this as well(15), 
though several contemporary authorities feel that it is worthwhile to be 
stringent, based on people’s propensity to “dunk” their biscuits into their 
coffee(16), and the common occurrence of an open cup of coffee 
spilling(17). 
Another excellent example of a related diyuk which has great halachic 
relevance is based on the wording of the Rema. The Shulchan Aruch rules 
that after eating meat one must wait six hours before eating milk(18). He 
then adds, based on the Rambam(19), that this waiting period even applies 

to one who merely chewed meat without actually swallowing it. The Rema, 
in his glosses to this halacha, writes with a slight variation, that it is proper 
to wait six hours after eating meat before cheese. 
The illustrious Rabbi Akiva Eiger(20), infers from the Rema’s choice of 
words “after eating meat”, that he meant to dispute the Shulchan Aruch’s 
ruling on chewing. He maintains that the Rema’s intent was to rule that 
after merely chewing meat, one would not have to wait the full six hours, 
rather the “ikar din” of only one hour before being allowed to eat milk 
products. 
Even though many authorities do not agree with this inference, and rule that 
even by chewing meat one has to wait the “full count”(21), nevertheless 
several authorities do rule like Rabbi Akiva Eiger’s understanding of the 
Rema’s position, and allowing for leniency for one who simply 
chewed(22). 
In conclusion, as the Chofetz Chaim was wont to stress (albeit by the issues 
of lashon hara), we should never underestimate the (halachic) importance 
of even just one word. 
1. “Lo Sevashel Gedi B’Chaleiv Imo”. Parshas Mishpatim (Shmos Ch.23, 
19), Parshas Ki Sisa (Shmos Ch.34, 26), and Parshas Re’eh (Devarim 
Ch.14, 21). 
2. There is, however, some debate as to how many of the 613 mitzvos this 
prohibition counts as. The Rambam (Sefer HaMitzvos, Lo Sa’aseh 186 & 
187) and the Sefer HaChinuch (Mitzva 92 & 113) count it only as two 
mitzvos. The Tashbatz (Zohar Rakia, Azharos HaRashbag 197 - 200), 
however, counts it as the full three mitzvos, while the BeHa”G (Lavin 58) 
counts it as only one mitzvah. See Rabbi Yitzchak Aharon Kramer’s recent 
Arichas HaDaas (on Hilchos Basar B’Chalav and Taaruvos, Ch. 1, footnote 
4). 
3. Chullin 115b - Tanna D’bei Rabbi Yishmael - as the Biblical source for 
this prohibition. See Rashi’s commentary to Mishpatim ibid. (end s.v. lo 
sevashel) and Tur / Shulchan Aruch Y”D 87, 1. The Baal HaTurim, in his 
commentary to Devarim ibid (s.v. lo sevashel) brings ‘proof’ to this source, 
as the Gematria of the words “lo sevashel” (do not cook) equals that of the 
words -“Issur achila u’bishul v’hanaah” (prohibited for eating and cooking 
and deriving benefit) = 763. 
4. Tur / Shulchan Aruch ibid; Rambam (Hilchos Mamrim Ch.2, 9) goes as 
far as to say that anyone who claims that a chicken and milk mixture is 
Biblically prohibited violates the Biblical commandment of ‘Bal Tosif”. 
This is the halacha, (following the Rambam, Rifand Rosh’s understanding 
of the Mishna in Chullin 113a) and not like Rashal (Yam Shel Shlomo 
Chullin Ch. 8, 100) and Bach (ad loc 2) who hold like Tosafos’ (Chullin 
113a s.v. basar) understanding of the Mishna - see Shach (ad loc 4). 
5. Gemara Chullin 114b. Rashi (ad loc s.v. aval hacha) understands this to 
mean that it is all considered one gezaira; however the Taz (Y”D 88, 1) 
seemingly understands that this case is an exception and Chazal made a 
gezaira l’gezaira. See Pri Megadim (ad loc M.Z. 1, based on Lechem 
Mishna - Hilchos Maachalos Asuros Ch. 9, 20 and Kenesses HaGedolah - 
Y”D 88 haghos HaTur 3), Chochmas Adam (40, 11), Yad Avraham (ad 
loc) and Aruch Hashulchan (ad loc 3). 
6. Tur/ Shulchan Aruch Y”D 88, 1 & 2, based on Mishna & Gemara Chullin 
103b - 104a and 107b. 
7. Tur/ Shulchan Aruch Y”D 89, based on Gemara Chullin 105. 
8. Chullin 103b - 104a. 
9. In his commentary to the above-mentioned Mishna 103b. 
10. Y”D 89, 2. 
11. Including Rav Chaim Falag’i (Yafeh Lev vol. 8), and the Darchei 
Teshuva (Y”D 89, 2). Although the Badei Hashulchan (Y”D 89, 43) feels 
that one should be stringent with this, based on the words of the Issur 
V’Hetter (40, 8), see the Zair Hashulchan (Y”D 89, Pnei Hashulchan 78) 
who refutes this. Similarly, even though the Divrei Malkiel (Shu”t vol. 5, 
47) opines not to rely on this (for a different reason), Rav Ovadia Yosef 
(Shu”t Yabia Omer vol. 6, Y”D 7 end 1 and Shu”t Yechaveh Daas vol. 3, 
58, in the footnote) disproves his reasoning and concludes that the ikar 
follows the Rashash on this. Rav Moshe Sternbuch (Shu”t Teshuvos 
V’Hanhagos vol. 2, 390) and the Yalkut Yosef (IV”H vol. 3, 89, end 46, & 
56) also rule this way. 
12. Including the Pri Chadash (Y”D 89, 20), Shulchan Gavoah (ad loc, 8), 
Ba’er Heitiv (ad loc end 13) and Aruch Hashulchan (ad loc, 8). 
13. Including the Pri Megadim (Y”D 89 S”D 20), Chida (Shiyurei Bracha 
ad loc 15), Atzei Ha’Olah (Hilchos BB”C 3, 12 & Chukei Chaim 9; he 
maintains that a fork is actually worse that a cup, as one might use his hands 
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to push the food onto the fork) [Darchei Teshuva (above) implies this way 
as well], Ben Ish Chai (Year 2, Parshas Shlach 14), and Kaf HaChaim (Y”D 
89, 34). 
14. Tur/ Shulchan Aruch Y”D 88, 2; based on Gemara Chullin 104b. See 
earlier article “Ma’aseh Avos = Halacha L’Ma’aseh”. 
15. Aruch Hashulchan (Y”D 88, 6). 
16. Shu”t Maadanei Melachim (77), explaining his reasoning why he wrote 
to be machmir lchatchila in Maadanei Hashulchan (88, 3). IY”H the 
halachic issues of “coffee-dipping” will be further explored in a future 
article. 
17. Rav Y.S. Elyashiv in Ha’aros B’Maseches Chullin (103b s.v. v’asur); 
Shaarei Shalom (on Piskei HaBen Ish Chai Y”D 88, 1, 1), based on the 
Maleches Shlomo (in his commentary to Mishnayos Chullin ad loc); 
similar to the Yad Avraham’s (ad loc) shitta, that open containers of milk 
or meat require extra vigilance due to their propensity to spill. An 
interesting minority opinion on this is the Badei Hashulchan’s (Y”D 88, 6 
& Biurim s.v. al), who feels that one must be stringent with this, based on 
the opinion of the Ran, that the problem is that we are worried that one 
might even eat whatever is on the table, and rules that it forbidden to have 
even a sealed bag of milk on a table while eating meat. However, aside for 
the fact that the Aruch Hashulchan ruled explicitly like the Rashash, the 
other machmirim did also, and only said to be stringent lchatchila based on 
the tendency of an open cup to spill. See also Rabbi Yaakov Scozylas’s 
recent Ohel Yaakov (on Issur V’Hetter pg. 139, footnote 6) who cites Rav 
Chaim Kanievsky’s ruling, that there is no halachic issue with having a 
meat meal with a sealed bag of milk on the table. 
18. Y”D 89, 1. 
19. Rambam (Hilchos Maachalos Asuros Ch.9, 28). This ruling is also cited 
by the Tur (Y”D 89, 1). See Taz (Y”D 89, 1) and Pri Megadim (ad loc, 
M.Z. 89, 1). 
20. Y”D 89, 2. 
21. Including the Pri Toar (Y”D 89, 3), Pri Megadim (ad loc M.Z. 1, lo 
plug), Pischei Teshuva (ad loc, 1), Shiyurei Bracha (ad loc, 12), Atzei 
Ha’Olah (Hilchos BB”C 3, 2), Zivchei Tzedek (Y”D 89, 4), Ben Ish Chai 
(Year 2, Parshas Shlach 19), Yalkut Me’am Loez (Parshas Mishpatim, pg. 
890), Shu”t Kapei Aharon (30), Kitzur Shulchan Aruch (46, 9) and Kaf 
Hachaim (Y”D 89, 4). 
22. Including the Yad Yehuda (Y”D 89, Pih”a 1& Pih”k 3), Aruch 
Hashulchan (ad loc, 4), and Badei Hashulchan (ad loc 38). See also 
Maadanei Hashulchan (ad loc 4), who concludes that in a case of need, an 
Ashkenazi definitely has what to rely upon. 
For any questions, comments or for the full Mareh Mekomos / sources, 
please email the author: yspitz@ohr.edu 
Disclaimer: These are just a few basic guidelines and overview of the 
Halacha discussed in this article. This is by no means a complete 
comprehensive authoritative guide, but rather a brief summary to raise 
awareness of the issue. One should not compare similar cases in order to 
rules in any real case, but should refer his questions to a competent 
Halachic authority. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Mishpatim/Sheklaim 5777 - “The Better Half” 
A woman and her husband interrupted their vacation to go to the dentist. 
The man walked into the office and announced, "Look doc, I need you to 
extract a tooth, but I’m in a big rush, so I have no time to wait for Novocain. 
Just get the tooth out as quickly as possible, and we'll be on our way." 
The dentist was impressed. "You're certainly a courageous man," he said. 
"Which tooth is it?" The man turned to his wife, "Show him your tooth, 
dear." 
Contrast: 

Rabbi Aryeh Levine zt’l, “the tzaddik of Jerusalem”, once walked into the 
doctor’s office with his wife and said, “Doctor, my wife’s foot is hurting 
us!” 
In regards to the Temple Service there seems to be an emphasis on halves: 
· Each Jew was obligated to contribute a half-shekel in order to take a 
consensus of the nation(1). 
· The special meal-offering was brought, “half it in the morning and half in 
the afternoon.(2)” 
· The dimensions of the Holy Ark that rested in the Holy of Holies were, 
“two and a half cubits its length; a cubit and a half its width; and a cubit 
and a half its height… a cover of pure gold, two and a half cubits its length; 
and a cubit and a half its width…(3)” 
What is the significance of ‘halves’ in regards to the Divine Service? 
At the conclusion of parshas Mishpatim, the Torah records the events that 
occurred at the time of the giving of the Torah at Sinai(4): 
“Moshe came and told the people all the words of G-d and all the 
ordinances, and the entire people responded with one voice and they said, 
‘All the words that G-d has spoken, we will do… He sent the youths of the 
Children of Israel and they brought up elevation-offerings, and they 
slaughtered bulls… Moshe took half the blood and placed it in basins, and 
half the blood he threw on the altar. He took the Book of the Covenant and 
read it win earshot of the people, and they said, ‘”Everything that G-d has 
spoken we will do and we will hear (na’aseh v’nishma)’.” 
What changed in the nation’s response that, at first, they responded that 
they would do everything G-d commanded, whereas after Moshe divided 
the blood they responded with the legendary words, ‘We will do and we 
will hear’? 
The Be’er Moshe explains that G-d created the world based on a system of 
‘provider-recipient’. No one is self-sufficient, and we all need each other 
in different ways.(5) Everything in the world is nourished and sustained 
based on this system. 
The verse in Bereishis states(6): “Male and female He created them.” The 
male represents the provider of the raw materials, while the female 
represents accepting those materials and nurturing them, bringing them to 
their full potential. Only together do they compose the complete entity that 
G-d intended, “He created them male and female. He blessed them and 
called their name – Adam on the day they were created.(7)” The first man 
and woman, as a synergistic union, were called ‘Adam’, and represented 
composite perfection. In that sense, the primordial couple is the prototype 
for all future unions. 
The gemara states that a cow wishes to express its milk to its calf even more 
than the calf wishes to nurse from its mother. This is true in regards to all 
such relationships. The ‘provider’ requires and benefits from the ‘receiver’ 
even more than the receiver requires the provider. The giver-provider 
connection is inextricable and both draw strength and inspiration from their 
respective roles. The receiver is granted new materials or knowledge that 
he requires, and the provider is granted a sense of innate purpose and 
satisfaction through giving and helping another. 
If we desire that G-d shower us with blessing and goodness, we have to 
initiate that process by assisting others. 
In this sense, every individual must view himself as a half. The novelty is 
that not only should the receiver see himself as deficient without his 
provider, but the provider himself must view himself as deficient without 
the receiver. It is this repeated cycle that unites us and creates a sense of 
closeness and bonding. 
The Mishkan was a perennial microcosmic representation of the Revelation 
of Sinai(8). At Sinai, the nation achieved an uncanny level of complete 
unification, which was a prerequisite for their receiving the Torah. In order 
to remind them of the need to always feel that sense of fraternity there were 
many halves in the measurements of the Mishkan. Those halves served as 
a reminder that no one is complete when he stands alone. 
When Moshe divided the blood, he was symbolizing this idea. The two 
halves of the blood together represented completion. The nation’s 
declaration “we will do” represents this world, the world of action and 
physical accomplishment. The declaration “we will hear” on the other 
hand, represents the higher realm, the world of intellect and wisdom in 
which the voice of reason, based on the Word and Will of G-d, dominate. 
Originally the nation pledged to do all the mitzvos by fulfilling everything 
demanded of them. After all, the Torah was being given to a physical world 
of action. But when Moshe divided the blood before them, it symbolized 
that there is a need for another component in their acceptance – a level of 
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depth and understanding. It isn’t enough to act in isolation, or even to 
perform actions with others. There is a need for understanding and 
connection – not only physically, but moreover on a spiritual level. Thus, 
the next time they added that they would do and they would hear. 
This idea is applicable to many facets of life. But it is perhaps no more true 
than in marriage – the ultimate union(9). 
Megillas Esther relates that when Queen Esther risked her life and 
approached King Achashveirosh unlawfully, it was a moment of incredible 
peril. Essentially, the future of the entire Klal Yisroel was in limbo. “When 
the King noticed Queen Esther standing in the court, she won his favor. The 
King extended to Esther the gold scepter that was in his hand, and Esther 
approached and touched the tip of his scepter.(10)” 
The words “in his hand” seem to be extraneous. Where else would the 
scepter be? 
Rabbi Shimshon of Antropoli zt’l explained that a scepter has two parts. 
The top of the scepter represents the authority and august majesty of the 
king, and therefore always remains in the hand of the king. The bottom of 
the scepter was used as the extension of the king’s hand, to symbolize 
whether the king was pleased with the person’s presence or not. 
When Achashveirosh saw Esther standing before him, he was so taken by 
her charisma, sincerity, and persona that he did something unthinkable. He 
turned the scepter around so that the top portion which always remained in 
his hand was facing Esther, as if to say that she was worthy of all his power 
and prestige. In her extreme humility and wisdom Esther walked up to the 
king and touched the bottom of the scepter (which was now facing him), 
symbolizing that she deferred to his authority and majesty. 
This exchange between Esther and Achashveirosh represents an ideal 
marriage. A husband must be ready to forgo his honor to his wife, while 
she defers it back to him, both with unyielding love and admiration for the 
other. 
The Sages explain that every time the word “hamelech (the king)” appears 
in the megillah it is an allusion to G-d, the King of Kings. The King 
represents G-d while the Queen represents us who receive G-d’s blessing 
and goodness. 
Rabbi Hirsch explains that when Moshe divided the blood and placed half 
on the altar and half in the basin, he was symbolizing that there is a deep 
relationship between us and G-d, as it were. “The one half of the blood had 
already been thrown on the Altar and now Moshe threw the other half 
towards the nation. This would express the idea, that every drop of blood, 
every ounce of our forces, that we give up to carry out G-d’s Will on earth, 
is given back to us in full measure that we give it to G-d. We receive it back 
from G-d, and we only really have true possession of ourselves if we offer 
ourselves to G-d.” 
A few years ago, I read about a new custom that has gained a following in 
the distorted world of extreme feministic Judaism. They decided that the 
noise of groggers being spun at the mention of the name of Haman was 
obnoxious and disturbing (basically it’s too ‘manly’). Therefore, they 
created flags that have a depiction of Esther on one side and Vashti on the 
other side(11), and little bells on the bottom. Whenever the names of Vashti 
or Esther are read, they wave the flags gently. 
Such distortion of holy customs emanates from a lack of understanding and 
appreciation for the Torah’s viewpoint of the woman’s role. In a marriage 
built on love and trust, such feelings do not arise because the husband ‘turns 
the scepter’ towards his wife, while she directs it back to him. It is only 
when a marriage is not built on mutual respect and love, that feelings of 
inferiority and inadequacy arise. 
Kav Hayashar quotes the Zohar which relates the following: “Rabbi Chiya 
and Rabbi Abba were guests in someone’s home one evening. At midnight, 
they arose to study Torah. The daughter of their host got up and lit a torch 
so that they could study Torah. When Rabbi Abba saw her actions he began 
and he said: (The verse in Mishley (6:23) states -) “For a mitzvah is a candle 
and Torah is light.” The woman is commanded to light the Shabbos candles, 
and not the man. The reason is the woman corresponds to the Divine 
Presence. “Torah is light”, meaning, the Torah that her husband studies, for 
a man is commanded about the study of Torah. That gives tremendous light 
like the mitzvah of Shabbos candles. What emerges is that both of them 
create the light of Torah and Shabbos.” 
In a proper home the spiritual light is created by the joint efforts of both the 
husband and wife. 
Parshas Shekalim always marks the imminent commencement of the month 
of Adar(12). The gemara(13) states, “When Adar arrives we increase joy.” 

There is much discussion about exactly what this means and how one 
increases joy. But one thing is for certain: Whenever we are able to help 
another person in any way it fills us with an indescribable feeling of 
contentment and joy. 
The reading of the Shekalim reminds us that we all need each other, not 
only on a physical level, but also (and perhaps even more so) on a 
spiritual/psychological level. It is our ability to feel worthy and needed that 
gives us a sense of purpose and mission(14). 
When we appreciate each other, we realize why, as a nation, we are united. 
The joy that emanates from that awareness is why we were able to reaccept 
the Torah on Purim and why the joy of Purim is unparalleled. 
“Moshe took half the blood” 
“When Adar arrives, we increase joy” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. This is discussed in the special reading for Parshas Shekalim. Shemos 
30: 11-16 
2. Vayikra 6:12; This meal offering was offered by every Kohen once in 
his lifetime , the first time he performed the Temple Service. In addition, 
the Kohen Gadol brought this offering every day. 
3. Shemos 25:10-22 
4. Shemos 24:1-11; There is a dispute among the commentaries exactly 
when this account transpired. According to Rashi it occurred prior to the 
giving of the Torah. Ramban, Ibn Ezra, and Rashbam however opine that 
it occurred after the giving of the Torah. 
5. This is all the more true in regards to our relation with G-d as we are 
completely reliant on His beneficence. 
6. Bereishis 1:27 
7. Bereishis 5:2 
8. See Ramban (Parshas Terumah) 
9. I heard the following thought from Rabbi Avrohom Chaim Feuer shlita, 
Kehillas Bais Avrohom (Monsey NY), Shabbos parshas 
Mishpatim/Shekalim 5762, in honor of the occasion of my afruf. 
10. Esther 5:2 
11. They have decided that Vashti is an underrated heroine because she 
refused her husband’s demand that she appear in public completely 
immodestly. Apparently, in their ineptitude, they neglect the fact that the 
gemara says that she was an incredibly wicked and immoral woman, and 
that she had every intention to adhere to his request, until she developed 
some grotesque physical blemishes. 
12. Parshas Shekalim is read the Shabbos prior to Rosh Chodesh Adar 
13. Ta’anis 29a 
14. When elderly or disabled people feel that they can no longer be of 
benefit to others and are merely a burden, it can be overwhelmingly 
disheartening for them. When such a person asks to help, perhaps our best 
response should not be “it’s okay” because we don’t want to burden them. 
By allowing them to help out we may just be giving them a spark of life. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Mishpatim/Shekalim 
Mevorchim Chodesh Adar/Erev Rosh Chodesh Adar 
29 Shevat 5777/ February 24, 2017 
Three of our children have had food allergies throughout their lives. The 
earliest indication of the allergies, was from eczema that developed on their 
skin during late infancy. Of course, it’s most challenging for the children 
who cannot eat what their siblings and peers are enjoying, but it’s also 
extremely hard as parents, to not be able to do anything about it. Every time 
we buy outside food, we have to be vigilant about the ingredients, including 
asking what other foods are made together with the food they are ordering. 
Last Tuesday, I took our two daughters, Aviva (just Bas Mitzvah) and 
Chayala (six years old), to their allergist for a “food challenge”. 
Briefly and oversimply explained, every few years someone with allergies 
will undergo a blood test to determine if his/her “number have gone down”. 
However, the blood test is not wholly conclusive. Therefore, even if there 
is an indication that the ‘numbers have dropped’, the next step must be an 
actual food challenge. 
In the doctor’s office, the patient is given a very controlled amount of the 
food he is allergic to. Following that there is a waiting period to see how 
the patient tolerates the new food. After about twenty minutes of 
monitoring, the doctor or nurse will check the patient to ensure that there 
has not been any negative reaction, such as accelerated heart rate, or a rash, 
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or hives. If all is well, a little more of the food is given to the patient, 
followed by another waiting period to ensure that there isn’t any negative 
reaction. After a few cycles of increased amounts of the food being 
administered, the patient waits a little over an hour. If there has still not 
been any reaction, the patient is deemed no longer allergic to that particular 
food. 
After a long morning of food challenges, by the grace of Hashem, we were 
exhilarated to be informed that both Aviva and Chayala had passed. Aviva 
is no longer allergic to dairy, and Chayala is no longer allergic to eggs. 
When we arrived back in Monsey we went straight to a local pizza shop. 
For the first time in her life, Aviva enjoyed a slice of pizza, while Chayala 
finished the French Toast and omelet we had brought along. 
It was cute when Aviva asked me why there was some liquid atop her pizza. 
She never looked at a slice so closely before. (Since last Tuesday she has 
had a slice of pizza every day.) On Shabbos, for the first time in her life, 
she had to remind herself not to eat something milchigs because she was 
fleishigs (until now, everything she ate was fleishigs or pareve). 
Later that afternoon, as I was driving, I was listening to a recorded shiur 
from Rav Matisyahu Salomon shlita, about the Aseres Hadibros. 
The third of the Dibros states: “You shall not take G-d’s Name in vain!” 
Rav Matisyahu related a novel explanation from the Ramban in his sefer, 
Emunah Ubitachon: 
The Ramban notes that often in life we feel inspired or particularly 
‘connected’ to Hashem. It may be a feeling of gratitude for a special 
blessing we have been endowed with. That inspiration/connection/gratitude 
is a manifestation of the Name of Hashem resting upon us. The Torah is 
exhorting us to ensure that we not allow that moment to be ‘in vain’. 
The only way to take advantage of a moment of inspiration is by ‘putting it 
into action’, such as by accepting upon oneself to do something with that 
elevated feeling. As we all know from personal experience, if one tarries 
before taking on such a commitment, the inspiration quickly fades and will 
soon be nothing but a nebulous memory, and a lost opportunity. 
Rav Matisyahu notes that even a small ‘kabalah’ (spiritual commitment) 
fulfills this dictate, as long as it’s something that helps us capitalize on the 
gift of that moment. 
I felt that this was a personal message to me that day. Our family had been 
granted such a wonderful blessing, and it was incumbent upon me to do 
something positive with that feeling. So, I committed, b’li neder, that at 
least when I eat pizza and eggs, to think for an extra second before making 
the beracha, to appreciate the gift that Hashem has given me - not only that 
such food is available, but that I can enjoy it too. 
And if that causes me to appreciate other things that I take for granted every 
day, even better! 
The gemara states that when Adar enters we increase our simcha (Ta’anis 
29a). Purim is a celebration of life itself, of a nation doomed to genocide 
being granted a new lease on life. Part of the joy of Adar and Purim is the 
joy of living and breathing, appreciating the vital things we generally 
overlook. 
May the joy of these days infuse us with happiness that lasts us throughout 
the year, and throughout our lives. 
Shabbat Shalom & Good Shabbos, Chodesh Tov & Good Chodesh, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Lost Keys 
A short time ago I was attempting to lock the gates that provide entry into 
my apartment from the elevator. With my current usual fumbling self, the 
keys – precious as they are – fell from my hand. There is a very small 
opening between the edge of the elevator and floor of my apartment, so 
small that one hardly takes notice of it. Nevertheless, my keys found that 
aperture and with a thud came to rest at the bottom of the elevator shaft, 
completely inaccessible to me. 
Now if I would have attempted to throw my keys towards this space 
hundreds of times I would not have been able to hit that exact spot between 
the elevator door and my apartment. But my keys apparently had a mind of 
their own and headed directly and very accurately towards this space in 
order to descend to the bottom of the elevator shaft. 
Naturally, I had to call the elevator company and have them send someone 
out to somehow retrieve my keys at the bottom of the elevator shaft. I still 
do not know how that service man was able to do so but I can happily report 
that I am again in possession of all of my necessary keys. This misadventure 

of mine set me thinking about keys and locks generally and in a Jewish 
context specifically. Like everything else in life, one does not realize the 
importance of keys until one has lost them. 
In a physical sense, keys allow us to progress, to go where we wish, to leave 
or to enter spaces which otherwise are barred to us. All human progress is 
based on unlocking previously closed doors of science, technology, politics 
and the realm of imagination. 
The key to allow us to gain entry into these areas is the gift of human 
creativity, the ability to dream and to imagine what is previously unknown 
and not present in our current life. The gift of prophecy, which was given 
to the Jewish people for millennia, is what has allowed the Jewish people 
to believe, and in our time to realize, that somehow the forced exile of the 
Jewish people would end and that there would be an independent and 
sovereign state established once again in the land of Israel. 
Without that key of prophetic promise, the locked doors of the exile would 
never have been able to be opened for us and for our generations. Hope, 
optimism and faith were and are the keys to Jewish survival and 
accomplishment. Despair and a feeling of hopelessness always mark the 
road to ruin for individuals, societies and nations. 
Since the problems of life many times can be overwhelming in scope and 
in intensity, it is quite understandable that the keys that could help unlock 
those issues are temporarily lost at the bottom of the elevator shaft of life. 
Human greatness and the national will and strength of the Jewish people 
are based on retrieving those keys and progressing onwards with hope and 
fortitude. 
The Torah identifies these keys for us. Love and belief in God, 
appropriately compassionate behavior towards other human beings, 
observance of ritual and an optimistic forward-looking frame of mind adorn 
the keychain of Judaism and Jewish life. 
These keys are too precious and necessary to be abandoned or lost. The 
rabbis have taught us in the Talmud that the questions that a person faces 
are threefold: 1) Have you dealt honestly and kindly with your fellow 
human being? 2) Have you made Torah study, knowledge and observance 
a regular part of your routine in life? 3) Have you continued to hope 
optimistically for salvation, redemption and a better world? 
These are the keys to Jewish life and continuity throughout the ages. We 
should make every effort not to lose these keys and even if, somehow, they 
have descended down the elevator shaft, we have to make every effort to 
retrieve and restore them. There is no greater feeling of helplessness and 
frustration then to be locked out of one's own home because one has lost 
the keys that would have allowed entry. 
Much of the Jewish world today is unfortunately without keys. We thrash 
about trying to find a way in to our past and future. We should be comforted 
that lost keys eventually do turn up but usually it requires a dedicated search 
and even technical and educational help. But there is no greater feeling of 
security than having one's keys residing safely in one's pocket. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Mishpatim 
The Talmud develops for us the complex laws that are laid out here in this 
week’s Torah reading. In fact, a great proportion of the tractates of the 
Talmud are involved in explaining the words, ideas and practical 
implications of the verses that appear in this week’s Torah reading. 
Judaism is a religion of behavior and practicality and not only of soaring 
spirituality and otherworldly utopian ideas. It presupposes that there will 
be physical altercations between people, that property will be damaged, that 
human beings will behave in a less than sanguine fashion and that monetary 
and physical consequences for such behavior are necessary in order to 
allow for society to function. 
Above all else, the Torah is clear eyed about human nature and behavior. It 
does not believe that human beings left to their own resources and ideas 
will behave in a good, honest and noble fashion. The Torah stated at the 
beginning of its message to humanity that the nature of human beings is 
unhealthy and evil from the onset of life. Unless it is managed, controlled 
and channeled into positive deeds and thought processes steered towards 
higher and nobler goals, human beings will be little different than the beasts 
of prey, which inhabit the animal world. 
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This is the reason why the Torah and Talmud go to such lengths and detail 
to explain to us the laws and consequences of human behavior and of the 
interactions between one human being and another. This is what traditional 
Judaism meant when it said that Baba Kama – the laws of torts and damages 
– is the best book of Jewish ethics available. 
The problem that has gnawed at human society over the ages is how to 
create and maintain a fair, just and productive society. Humankind has yet 
to come up with the perfect solution to this basic problem. This is not for 
lack of trying and experimentation. Nevertheless the search continues. The 
Torah reading of this week leaves me with the impression that the perfect 
society will not appear on this earth in this human cycle. 
The laws of the Torah, as expressed in this week’s parsha, are really those 
of damage control. They do not envision a world of voluntary altruism on 
the part of all. There will be people who negligently cause damage to 
others. There will be people who will do so willfully. The Torah says very 
little about preventing such occurrences. It speaks only to legal and 
monetary consequences that these occurrences bring about. 
This is not a pessimistic view of life and humans. Rather, it is a realistic 
assessment of human nature and of the inevitable consequences that are 
always present in the interaction of human beings. By viewing the the 
consequences of human behavior, only then can one hope to influence this 
failure and to prevent strife and damage to others. 
The nineteenth century posited that humanity had turned the corner and the 
societies in the world would only become better and better. The twentieth 
century shattered that illusion. Therefore, we should remain realistic, drive 
defensively and work on ourselves to become better people who will not 
allow lawlessness and anarchy to rule our world. 
Shabbat shalom, Rabbi Berel Wein 
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Person in the Parsha 
Reflections on Empathy 
My long-standing interest in the concept of “empathy” has two sources. 
Early in my postgraduate training, I became familiar with the important role 
that empathy plays in successful psychotherapy. As the eminent 
psychotherapist Carl Rogers wrote, “Empathy is the accurate understanding 
of the other person’s world as seen from the inside.” In colloquial terms, a 
person possesses empathy if he can honestly say to another person, “I know 
where you’re coming from.” Borrowing from the language of Native 
Americans, empathy is the ability to “walk in the other person’s 
moccasins.” 
Over time, I began to appreciate that empathy is an important ingredient in 
every area of human relations, and not only in the counseling profession. 
Furthermore, I came to learn that the dictionary definition of “empathy” 
goes beyond Rogers’ call for “accurate understanding” and transcends the 
capacity to “know” where the other person is coming from. There is an 
emotional component to empathy as well, and it is reflected in the 
dictionary definition: “The ability to share in another’s emotions or 
feelings.” Webster’s New World Dictionary informs us that the origin of 
the English word “empathy” is to be found in the Greek word “pathos,” or 
“feeling.” In fact, the use of the word “empathy” in the English language 
was the result of an attempt to translate the German word einfuhlung, or 
“in + feeling.” 
The second source of my interest in empathy is the Torah. That “empathy” 
is an important concept in the Jewish religion is amply demonstrated in this 
week’s Torah portion, Parshas Mishpatim (Exodus 21:1-24:18). There, we 
find sound evidence that besides “knowing” where the other person is 
coming from, it is important to, using another colloquial phrase, “feel his 
pain.” 
Consider the following verses: “You shall not wrong a stranger or oppress 
him, for you were strangers in the land of Egypt. You shall not ill-treat any 
widow or orphan. If you do mistreat them, I will heed their outcry as soon 
as they cry out to Me… If you lend money to My people, to the poor among 
you, do not act toward them as a creditor… If you take your neighbor’s 
garment in pledge, you must return it to him before the sun sets; it is his 
only clothing… In what else shall he sleep? Therefore, if he cries out to 
Me, I will pay heed, for I am compassionate.” (Exodus 22:20-26). 
These verses make it clear that it is not only decent behavior toward the 
needy that is expected of us. Rather, we must “know where they are coming 
from,” for after all, we too were once strangers. And we must “feel the 

pain” of the widow and the orphan and the poor, and we must appreciate 
how close they are to tears of desperation. 
Rashi, the greatest of our commentators, demonstrates how very well he 
understood the concept of empathy in his comment upon the phrase, “the 
poor among you, et he’ani imach.” Literally, this can mean “the poor person 
within you,” prompting Rashi to recommend that we “look well at 
ourselves and imagine that we too are poor.” Rashi thus urges us to “walk 
in the moccasins” of the unfortunate impoverished person. For Rashi, the 
Hebrew word imach is synonymous with einfuhlung, “in-feeling,” or 
empathy. 
There is a nuance in the Hebrew text of the first verse quoted above which 
is typically lost in translation. Literally, the verse reads, “If you do mistreat, 
mistreat him, then if he cries out, cries out to Me, I will heed his outcry.” 
That is, the verb “mistreat” is doubled, as is the verb “cry out.” There is a 
passage in a Midrash known as Yalkut Shimoni, which comments upon the 
repetition of the verb “cry out.” 
I quote from the Yalkut on Psalms 62, paragraph 723: “A human being, 
mere flesh and blood, cannot hear the cries of two individuals who are 
crying simultaneously. However, the Creator can. Even when all of the 
world’s inhabitants cry out at once, He hears every individual cry, as it is 
written, ‘All mankind comes to You, You who hear prayer.’ (Psalms 65:3)” 
This passage implies that, whereas a person’s auditory capacities allow for 
two or more voices to register, no man can feel the pain of two different 
individuals at the same moment. The emotional effort needed to truly 
empathize with one other person is all-consuming, and there is no room left 
within us to feel the pain of yet another person at that same time. Only the 
Almighty Himself can “multi-task” empathy. 
Both the faithful Jew and the secular ethicist have traditionally valued 
empathy in interpersonal affairs. However, a contemporary philosopher has 
recently expressed his opposition to empathy. I refer to Yale psychology 
professor Paul Bloom, whose book Against Empathy: The Case for 
Rational Compassion is a scathing critique of empathy as a moral guide. 
Among other things, Bloom feels that empathy wrongly prioritizes the 
sufferings of specific individuals over those of nameless multitudes. For 
example, he writes that it is easy to empathize with a baby who’s fallen 
down a well but hard to feel the pain of the billions of people whose lives 
will be ruined by climate change. 
Bloom’s book forces us to think deeply about the limits of empathy. It is 
interesting to me that in some ways, his argument is in tune with the 
Midrash that I just quoted. Since the empathic response of the human being 
seems to be limited to one individual at a time, passionately caring for one 
unfortunate person may indeed blind us to the pain of the many who are 
otherwise suffering. 
How relevant here is another passage, this one from the Talmud, which 
modifies the position taken by the Midrash. This second passage 
encourages us to transcend our empathic limitations, and in the spirit of 
imitatio dei, imitate our Creator and expand our empathic capacities to 
include the larger community. 
This passage reads: “When the community is suffering, a person should not 
say to himself, ‘I will go to my own home, and eat and drink, and imagine 
myself at peace…’ But rather, he should share in the community’s pain. So 
we find that Moses our Master shared in the pain of the community, as is 
written: ‘But Moses’ hands grew heavy; so they took a stone, and put it 
under him and he sat on it…’ Did Moses not have a cushion or pillow to sit 
upon? No! Moses insisted, ‘Since Israel is in pain, I will be with them in 
their pain.'” (Babylonian Talmud Tractate Taanit 11a) 
The medieval commentator Nachmanides, or Ramban, supplements this 
passage by noting that Moses positioned himself on a hilltop, “so as to 
better observe the people in their suffering, and so that he could direct his 
heart toward them.” Clearly Moses exemplified the ability not only to 
“know” but to “feel” the pain of a multitude of others. Moses demonstrated 
that empathy is not merely a helpful moral guide. It is an indispensable 
prerequisite for a leader and, quite possibly, an obligation for us all. 
How telling it is that Moses understood the power of empathy even at the 
very beginning of his leadership career. As we read in the weekly portion 
some weeks ago in Parshat Shemot, “Moses grew up and went out to his 
brethren and saw their suffering”. Rashi is apparently troubled by the 
following question: “If he went out to his brethren, do we need to be told 
that he saw their suffering? Obviously, he had eyes and he saw their 
suffering!” 
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To which Rashi responds, “He directed his eyes and his heart toward them 
so that he would suffer along with them.” In this, the very first step that 
Moses took along his path of leadership, he used his eyes to “know” what 
his people were experiencing, and he used his heart to “feel their pain.” 
 
Rabbi Pinchas Winston 

Perceptions 
Right On The Money 
AS OF THIS SHABBOS, b”H, we will have officially entered “Purim 
Mode.” For the Maftir we will skip ahead and read from Parashas Ki Sisa, 
about the giving of the Machatzis HaShekel, the half-shekel given by each 
Jew in the desert, and later in Temple times. This is the time of year that 
Temple representatives went out to communities around Eretz Yisroel to 
collect the obligatory half-shekel for the Temple sacrifices. Therefore, we 
read about it now, just in advance of Rosh Chodesh Adar. 
Parashas Shekalim is one of the four special thematic parshios read at this 
time of year, two in advance of Purim and two after. “Shekalim” has to do 
with the Temple collection, while “Zachor” recalls the war against Amalek 
in advance of Purim. “Parah,” about the Red Heifer, reminds us of the need 
to be spiritually purified when offering the Korban Pesach, and 
“HaChodesh” announces the coming of the “Rosh Hashanah” of months, 
Chodesh Nisan. 
That’s on one level. There is a deeper one, and it is the thread that connects 
Purim to Pesach in a fundamentally profound way. It is the thread that runs 
throughout all of history, from the Aitz HaDA’AS Tov v’Ra to current 
history and our age of false or illusionary news reporting. Ultimately, it 
connects up this world with the next one, Olam HaBa, the World-to-Come. 
Let’s start with a definition of Media: 
1. a plural of medium. 
2. (usually used with a plural verb) the means of communication, as radio 
and television, newspapers, magazines, and the Internet, that reach or 
influence people widely: 
When it first began, the Media was probably a sincere effort to keep people 
in touch with events occurring beyond their everyday range of vision. Or, 
it was meant to be a means of providing details from topics of public 
interest that only became visible after some investigation. 
Unquestionably many saw, from the beginning, a way to make lots of 
money off the public’s “need to know.” The “Media Moguls” realized, 
early on, that a lot of people were prepared to pay certain sums of money 
to stay informed, or just to feed curiosities, of which there are many. 
The temptation to cheat has always been great. The bottom line was to sell 
newspapers, or to grow listening and then viewing audiences. The greater 
the amount of people who bought a specific newspaper or listened to a 
particular show, the more big-buck sponsors you could attract. 
On the other hand, there was always the potential of being sued for slander. 
Furthermore, if the public ever became convinced of the unreliability of a 
particular news source, they could abandon it just as quickly as they bought 
into it. Once a Media source loses its credibility, it is not so easy to regain 
it again. 
This created some kind of balance. It was clear that you could not believe 
EVERYTHING you read in the newspapers or heard on the radio. It was, 
however, relatively safe to assume that the general gist of the reporting was 
correct. The main agenda of the people in control seemed to be for the most 
part, to increase their financial share of the Media pie. 
Then the agenda changed. Making money through Media became 
secondary, perhaps because they have so much of it already. The agenda 
became first and foremost political, and the Media became a powerful tool 
to push a far more liberal mandate on the world. 
The problem is that many people still buy newspapers and watch the news 
for the same reason they always have: to know what is going on in the 
world. They still believe that what they read, hear, or watch, is accurate 
enough to be believed. They have a tough time adjusting to the fact that 
“legitimate” Media sources would use their power of influence to mislead 
the public to suit their own mandates. 
What people do not realize is the danger this represents for society as a 
whole. It is one thing to lie and know that you are lying. Distorting the truth 
is rarely ideal, even when for “good” reasons. Perpetually lying does 
something weird to the brain. It blurs the line between fact and fiction until 
it disappears altogether, and the lie becomes the reality. 
This is because the brain, as “smart” as it seems to be, is not that smart at 
all. It can be duped, and quite easily. In fact, if the brain did not paralyze 

the body while we sleep we would act our dreams as if they ARE reality. 
The brain, apparently, has a VERY difficult time distinguishing between 
reality and dream. 
None of this would be so bad if there wasn’t one, true, objective reality. It 
would not be so dangerous if life did not have any real objective. But it 
does. And, just as the guy who mistakenly believes he can fly learns 
otherwise when jumping off a building, so too does society find out the 
hard way how to distinguish truth from fiction. 
This was the warning of the Aitz HaDa’as To v’Ra—the Tree of 
Knowledge of Good and Evil. Many think that it is was just a test of 
obedience, like don’t eat your desert before your main course. Everyone 
talks about the “forbidden fruit,” but so few people talk about the forbidden 
Da’as—Knowledge. God didn’t just tell man which fruit to eat. He 
commanded him regarding the proper knowledge to learn. 
Here’s another idea people take for granted. The name of the Israeli 
currency is Biblical, “shekel.” It comes from a word that means to “weigh,” 
because once upon a time, before money was minted, that is how the value 
of currency was established. A scale is a “mishkelah” in Hebrew. 
In Kabbalah, the “Mishkelah” refers to the “middle line” of sefiros. It 
represents the balance between the right side of the sefiros, which are 
Chesed-oriented, and the left side, which are Gevurah-based, the opposite 
of Chesed. As such it also refers to the all important sefirah of Da’as, and 
thus when someone “weighs” an idea to establish is validity, it is called, 
“shikul HaDa’as.” 
There is a lot of Kabbalah on this idea, much of which is REALLY helpful 
to know for living a correct life. For now, the question is, what is the 
connection between Da’as and money? Shlomo HaMelech summed it up 
profoundly this way: 
If you want it as you do silver, and search after it like buried treasures, then 
you will understand fear of God. Da’as Elokim—Godly knowledge—you 
will find. (Mishlei 2:4) 
Money is one of the most valued commodities in Creation. It is the potential 
to accomplish much in life, and to enjoy so much of it. As such, people are 
very careful with it, counting it on a regular basis to the point of obsession. 
They hate being cheated out of money they believe ought to belong to them. 
If people approached knowledge the same way, the Media would not be so 
off in its direction and purpose. People would not be so liberal with life 
knowing the cost for being so. They would have their priorities in the 
correct order, and peace would reign on mankind. Machatzis HaShekel was 
not only about fundraising. It was a yearly reminder about what constitutes 
a true “contribution” to the service of God, and mankind as well. 
For this reason, it is quite appropriate that “Shekalim” comes on the 
Shabbos that we read Mishpatim. The first thing we learn about after 
receiving the Torah are judgments, God’s judgments. As we will see over 
the next couple of weeks, b”H, “Parashas Zachor” follows the section about 
keeping accurate weights for this very reason. 
The Media may have its own agenda, in many cases, a very liberal and 
inaccurate version of reality. If only they knew that they are playing the 
role of Amalek all over again, and that the final battle is to do away with 
Amalek altogether. It may only look like an information war, but it is really 
an epic battle on a Biblical scale. 
After all, as the Talmud points out, the Aitz HaDa’as Tov v’Ra was the 
source of Haman, the descendant of Amalek (Chullin 139b). Furthermore, 
the 10,000 Kikar Kesef that Haman gave to Achashveros, to buy the right 
to exterminate the Jewish people, was offset by the Machatzis HaShekel 
given by the Jews in the desert. And, just for the fun of it, the gematria of 
“Aitz” (tree) and “Kesef” (money) are the same: 160. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 565 Mishpatim משפטים 
This Dvar Torah is dedicated l'iluy nishmas Yenta bas R' Chaim Zev a"h, 
and for the bracha and hatzlacha of her family 
Much of Parshas Mishpatim revolves around the laws regarding monetary 
issues. Rav Wolbe comments that although we relate to Avraham Avinu as 
the epitome of chessed and emunah, we also find that he was extremely 
meticulous with regard to gezel. He ensured that his animals would not 
graze in other people's fields - despite the fact that the land was ultimately 
going to be given to him. 
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One must take extra care not to steal from others. The Chofetz Chaim felt 
it worthy to speak about this topic by Neilah because of the severity of the 
transgression. If one is not mindful of his behavior, he might easily 
transgress this aveirah. Stealing is not limited to robbing a bank at gunpoint. 
Rav Wolbe relates a story which highlights this idea. 
The Shul where Reb Yisrael Salanter davened on Rosh Hashana was filled 
to capacity. One of his disciples did not have a place to daven so he stood 
in the entranceway to the Shul. While he was in the middle of davening, 
Rav Yisrael Salanter passed by and castigated him by calling him a gazlan. 
The disciple couldn't figure out what he had stolen so when he finished 
davening he asked Reb Yisraelto explain what he had done wrong. Reb 
Yisrael answered that the Shul was full of people and the only place where 
any air could enter was from outside the front door. By standing in the 
entranceway he blocked all the air from entering the sanctuary, thereby 
effectively "stealing" the air from the entire congregation! 
Stealing takes on many forms and faces. Included therein is stealing 
someone's sleep or his time. Chazal even go so far to state that someone 
who doesn't respond to the greeting offered by a friend has in effect stolen 
something from him! We might add that not turning off a phone before 
davening often results in the phone ringing and "steals" the concentration 
of everyone in the minyan. A little thoughtfulness brings to meticulousness 
with regard to gezel which was one of the hallmarks of the father of our 
Nation. 
The Torah warns, "One who brings offerings to the gods shall be destroyed" 
(Shemos 22:19). The Ibn Ezra explains that the Torah is not speaking to the 
Jewish Nation because they were already warned in the Aseres Hadibros 
not to make for themselves other gods. Rather, the Torah is addressing the 
gentile who wishes to live in Eretz Yisrael and it is cautioning him not to 
sacrifice to the gods. 
The Ramban argues and asserts that the Torah is certainly addressing the 
Jewish People. While the Aseres Hadibros give a general outline as to what 
is permitted and what is forbidden, the subsequent parshios discuss the 
specific details of the commandments and the punishments for each of the 
transgressions. 
Rav Wolbe cites the Medrash (Shemos Rabbah 30:9) which differentiates 
between the mitzvos that the nations of the world received and those given 
to Bnei Yisrael. While the gentiles where given bare mitzvos "unadorned" 
with any halachos, Bnei Yisrael were given mitzvos along with instructions 
- both in the Written and Oral Torah - down to the very last detail. 
While some might find the numerous details of each mitzvah cumbersome, 
in truth they are all a blessing. Each detail is another pointer to the manner 
in which we are to live our lives. While the gentiles walk around clueless, 
every Jew knows how he is supposed to conduct his day from the minutes 
he arises in the morning until the time he retires at night. He knows what 
to do, how to do it, and what to say while he is doing it. Moreover, every 
aspect of every mitzvah brings reward in its wake. Could we ask for more? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 32 - Hillel and Shammai 
by Rabbi Ken Spiro 
In Part 28, we discussed the rift between the Pharisees (the mainstream 
Jews) and the Sadducees (the Jews who only followed the Written Torah, 
making up their own interpretations). In Part 31, we further explained how 
Herod's massacres of rabbis and interference with the Temple hierarchy 
(not to mention his efforts at further Hellenizing the Jews) contributed to 
widespread corruption within the priesthood. 
But we didn't cover what was right with Judaism. 
For one thing, all the normative institutions - the yeshivas, the synagogues, 
etc. - were all run by the mainstream Jews and were functioning. There was 
still a Sanhedrin (a Jewish Supreme Court), though its powers had been 
severely curtailed. 
Most importantly, the teachings of the rabbis and the chain of transmission 
remained undisturbed. 
The very opening of Pirkei Avos ("Ethics of the Fathers") records how the 
chain of transmission was maintained -- starting with Moshe, going on to 
Joshua, the prophets, the Men of the Great Assembly and so forth. 
When Shimon HaTzaddik, the last member of the Great Assembly (see Part 
26) died in 273 BCE, a period began known as the period of the Zugos, 
meaning "pairs." 

From that time on, there were always two rabbis at the helm of the Jewish 
tradition. One was called the Av Beis Din (the head of the Sanhedrin), the 
other was called the Nasi (the president). These pairs are all listed in the 
"Ethics of the Fathers." 
The last pair was perhaps the most famous - Hillel and Shammai. 
Hillel, who came to Israel from Babylon, was very poor. The Talmud tells 
some interesting stories about how poor he was and how much he loved 
learning Torah. For example, he was so poor that he couldn't even afford 
the couple of grushim that it cost to enter the Beis HaMidrash, "the House 
of Study." So in order to learn, he would sit up on the roof and listen through 
the skylight. One day, he was doing this in terrible cold and became so 
frozen he passed out. The students down below were suddenly aware that 
something was blocking the light, went up onto the roof, found him and 
revived him. 
Despite his poverty, which had no impact in how much people respected 
his wisdom, Hillel achieved the position of Nasi; at that time, Shammai 
held the position of Av Beis Din. 
The schools of Hillel and Shammai are famous for their disputes in Jewish 
law. One of these concerned whether one should tell a bride on her wedding 
day that she is beautiful even if this is not true. The school of Shammai held 
that it is wrong to lie. The school of Hillel held that a bride is always 
beautiful on her wedding day. (Talmud, Kesubos 16b-17a) The school of 
Hillel won the dispute. Indeed, Jewish law today generally agrees with the 
school of Hillel. The Talmud (Eruvin 13b) explains why: 
A heavenly voice declared: "The words of both schools are the words of 
the living G-d, but the law follows the rulings of the school of Hillel." 
So why does the law follow the rulings of the school of Hillel? The Talmud 
explains that the disciples of Hillel were gentle and modest, and studied 
both their own opinions and the opinions of the other school, and humbly 
mentioned the words of the other school before their own. 
Dangerous Time 
We might recall that in the days of the First Temple, while the rabbis 
debated points of Jewish law, they did not engage in lengthy disputes. So 
why were things different in the days of Herod's Temple? 
By this time around 1,300 years had passed since Sinai. The Jewish people 
had been exiled from the land of Israel, and upon their return faced many 
struggles. The influence of the Greeks, the fight against Greek domination, 
and the corruption of the Chashmonean rulers, all left their wounds. More 
recently, there was the Roman occupation and the corruption that came 
with Herod. 
As a result of this unrest, scholarship declined among the Jewish people 
resulting in an increasing lack of clarity. Indeed, the oral transmission 
process was starting to fray around the edges. (The Talmud has not yet been 
written, but the time is coming soon when the rabbis will decide that the 
Oral Torah must be written down because it might become lost.) 
Of course, if you read these disputes in the Talmud today - and the Talmud 
contains thousands of them - you see that the rabbis were not arguing about 
anything big, like "can Jews eat pork?" The disputes were usually about 
small things, some of which had no actual ramifications in the practical 
application of Jewish law. Many were arguments about theoretical 
principles which would never apply in any real situation. 
A very important point to understand here is that although there were 
disputes, there were also red lines beyond which no mainstream, traditional, 
orthodox Jew ever went beyond. All the disputes were on small details, 
which meant that on the big details everyone agreed. 
Spiritual Decline 
But even if these disputes were small, we have to see them as bad news, 
because they signified not just a decline in scholarship, but even more 
importantly, a decline in the spiritual state of the Jewish people. This is 
called yeridos hadoros, "decline of the generations." #The closer Jews were 
to Mount Sinai, chronologically speaking, the clearer things were. 
It's very important to understand how the Jewish people traditionally look 
at the transmission process. Modern man thinks that the later we get in 
history the more technology we have, therefore the better we are. This is 
not a Jewish idea in either history or spirituality or Jewish law. According 
to Jewish thought, ancient man was spiritually more sophisticated. And in 
the realm of the transmission process the closer we were to Mount Sinai, 
chronologically speaking, the clearer things were. 
The entire transmission process of the Jewish people is one of the most 
amazing aspects of Jewish history. The fact that the Oral Torah has been 
passed down for thousands of years and has been applied to all kinds of 
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new scenarios, yet the basic body of what is Jewish law has not changed, is 
amazing. 
But the closer the Jews were to Sinai, the more spiritual they were, and the 
more clearly they understood the will of HaShem. Today, we are the 
furthest and for us it is a great deal fuzzier. This is why we do not have the 
authority to uproot Jewish law laid down by the sages who came before us. 
That's fundamental to the whole transmission process. 
The disputes marked the beginning of a process that's going to make 
Judaism that much more complicated. More and more arguments and 
debates are coming. 
This period of time manifests a symptom of a significant problem plaguing 
the Jewish people - that of discord. 
The discord among the Sadducees, Pharisees and the Zealots created an 
atmosphere of "senseless hatred" which undermined the unity of the Jewish 
people just as they had decided to revolt against Rome. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #17: Marriage Power 
Intimacy is a powerful drive, second only to survival itself. Use it wisely. 
Intimacy is a powerful drive, second only to survival itself. Society uses it 
to sell movies, cigarettes and automobiles. 
It is so powerful, it can make monkeys out of us. It can be dangerous to the 
point of wrecking families. That's why it's essential to be in control of it. 
Way 17 is b'miut derech eretz, a Hebrew idiom meaning to control intimate 
activity. The wise person knows how to control his drives – while 
harnessing that power constructively. 
There are three aspects of intimacy: 
1. Positive: It's important to have some. The human body produces 
chemical energy in moments of attraction. 
2. Negative: Too much will drain you. When our hormones are running the 
show, we're no longer free. 
3. Balance: Decide that your mind is going to dictate your actions. Control 
your urges. Use intimacy for the right reasons at the right time. 
The illusion is that the more you satisfy an urge, the more you are satisfied. 
But in reality, the more you feed an urge, the more it wants. 
Even in the context of marriage, excess makes the relationship base and 
self-centered. Balance is essential. 
In the Context of Marriage 
Before getting married, you should know what marriage is all about. Is it a 
contract between two parties? A long romance? A tax break? A 
housekeeper? Companionship? Be careful: How you define marriage will 
determine what kind of spouse you choose. 
In the Torah, the expression used to describe intimacy is "yadah," which 
means "to know." ("And Adam knew his wife Eve, and she became 
pregnant and had a child." – Genesis 4:1) Yadah denotes that intimacy is 
not just a physical act, but is a full emotional union between two people. 
Judaism defines marriage as "finding your other half." Through marriage, 
two people become bound together into a single entity, bringing 
completeness to each other. The longing for intimacy is really an 
expression of the longing to be joined together with our "other half." 
Through the relationship, we express this oneness. 
We say that a man does not die except to his wife, and a woman does not 
die except to her husband. Others are pained by death, but a spouse's life is 
demolished. If they had a strong marriage, the surviving spouse will have 
to reconstruct their whole existence. 
Intimacy is not an appetite like every other appetite. It is reserved for the 
purpose of making oneness. It has to be with love or it is nothing. 
When a man and woman make a marital commitment, they form a deep 
spiritual bond. They give to each other, and are committed for a lifetime. 
Intimacy binds husband and wife together, because it teaches us to focus 
beyond ourselves. 
Outside of marriage, intimacy is ultimately frustrating because oneness can 
never be fully achieved. That is why the Torah forbids intimacy not in the 
context of marriage. 
This is obvious in regard to a short-term encounter. But even in a long-term 
setting: Without the commitment of marriage, you always keep open the 
option of leaving the relationship. As a result, the degree of connectedness 

reaches a barrier. Eventually, frustration sets in, and the relationship erodes 
at its foundation. 
Picking the Right Partner 
How should you choose a spouse? Are you going to choose the best-
looking one? The one with the most vitality? The most money? 
Choose for long wear. Evaluate someone who has potential, decency, 
strength. Look for someone with dignity and who is a good human being – 
giving, caring, modest. 
You know how to break up a great romance? Get married! In two weeks 
they are grumping at each other! They were getting along famously but 
right after they are married, all of a sudden... "You didn't prepare supper... 
You didn't come home on time... What did you do with the money?" Boom! 
The problem with "romance" is that you don't see the real qualities. If a 
fellow comes over to you and says, "I met this girl. She is perfect. She is 
gorgeous and intelligent and accomplished and smart and idealistic and 
sweet and..." You know what happened? He didn't fall in love, he fell into 
"infatuation." 
This is not to take away the idea of romance. It's just that the Western world 
has the order reversed. First, look for the spiritual qualities. Then once you 
propose, you can fall head over heels and enjoy yourself. After all, you have 
the best spouse in the world! 
The Kabbalah of Marriage 
There is an even deeper level to marriage. 
Judaism says that intimacy is one of the holiest acts we can perform. In fact, 
the Hebrew word for the marriage ceremony, "kiddushin," comes from the 
word "kadosh," holy. 
Judaism says that the greatest physical pleasure is that which is done for a 
spiritual reason. That's why on Shabbat, the holiest day of the week, when 
you are able to get closest to attaining your longing, the Sages specifically 
enjoin couples to be together. 
It is important to see how this longing for closeness is driving you. It is very 
deep. It will give your marriage meaning. 
"Song of Songs," written by King Solomon, is a love song between a man 
and a woman. Yet the Talmud calls it the "Holy of Holies" – the most sacred 
biblical text. Why? Because intimacy is really an expression of our deep 
desire for the ultimate unity: to connect with God. 
The verse, "I am to my beloved, and my beloved is to me" (Song of Songs 
6:3), refers symbolically to the longing for oneness with God. 
Bring spiritual awareness into your marriage. The secret to a really a 
powerful marriage is to walk with God in the middle. Being kind to your 
spouse is a way of being like God, who created us to give us pleasure. 
Tapping into this mindset will give your marriage more meaning and 
ultimately, more pleasure. 
Eternal Bond 
The Torah describes a marriage as basar echad – "they will be one flesh." 
A marriage is not a partnership, not a companionship. It is a oneness. A 
spiritual bond. The force has put you together. Deep in the instincts of a 
human being, there is a bond. 
In the same way that your child is part of you, when you get married, he/she 
is part of you. That holy bond makes you part of each other for eternity. 
You are not alone anymore. 
When you are intimate, you give away a piece of yourself forever. So make 
sure that the pieces you give away are to the person with whom you want 
to be eternally joined! 
This applies in both a metaphysical and emotional sense. Do you remember 
the first boy/girl you were involved with? Can you recall the wonderful 
magic?! 
Shouldn't that magic be reserved for your spouse? Imagine there was only 
one man/woman in the world. If you could marry the only man/woman in 
the world, do you understand how precious your relationship would be? 
That is the power we are talking about. 
If you bond with others carelessly, it will be tougher and tougher to get 
married, and stay married. You are always going to compare your spouse: 
"She is lacking this. He is lacking that. She is lacking this. He is lacking 
that." You don't have the only man/woman in the world. 
Make your moves very carefully. It will affect your relations for the whole 
future. 
Avoid Harmful Temptations 
Anything precious is worth concealing. So it's no coincidence that as 
society becomes more promiscuous and revealing, the quality of 
relationships and the specialness of marriage goes down. 
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Yet with the bombardment of the media, how do we avoid the trap of seeing 
intimacy as cheap, easy and degrading? 
One of the best ways to avoid abuse is to create a protective fence. If you're 
on a diet to lose weight, you'll stay away from places that serve fattening 
food. So too, if you want to keep your eyes and mind where they belong, 
avoid going where you will encounter temptation. 
Pull your eyes away. That is the discipline of being in control. 
You can avoid temptation by keeping your mind occupied with things that 
interest you. When you're up to bat in the last inning of a baseball game, 
you don't notice anyone walking by. You have your eye on the ball. So too, 
keep your mind immersed in creative and intellectual pursuits. 
Especially, don't daydream or fantasize about these matters. It's destructive 
and counterproductive. Wasting your brainpower on illusions is wasting 
your potential. 

Daydreaming also creates "fictions" that you and your partner will never be 
able to live up to. You are always looking on the other side. 
Why Is "Marriage" a Way to Wisdom? 
• How you approach intimacy is a barometer for how much you 
are generally in control of your desires. 
• Intimacy for its own sake is degrading. 
• Marriage is a holy act of unification which helps lift us into a 
connection with God. 
• Intimacy is an eternal bond. Choose your eternity carefully. 
• When you choose to minimize, you are in control. 
This article can also be read at: http://www.aish.com/sp/48w/48960331.html Like what you read? As a non-profit organization, Aish.com relies on readers like you to 
enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish 
HaTorah International. Over the last 40 years, his visionary educational programs have brought hundreds 
of thousands of Jews closer to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled 
from the Talmud (Pirkei Avos 6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special 
tool to help us sharpen our personal skills and get the most out of life.  
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Chicago Community Kollel 

Halacha Encounters 
Parshas Yisro - Birchas HaTorah 
By Rabbi Doni Deutsch 
21 Shevat 5777 / Feb. 17, 2017 
A Project Of Chicago Community Kollel 
In this week’s parsha, the Torah introduces the story of matan Torah - 
the giving of the Torah at Sinai - with the following pasuk, “֣עּו  וַּיִסְ

ל  ָרֵא֖ ם יִׂשְ  ן־ָׁש֥ ַ ר וַּיִחֽ ֖נּו ַּבִּמְדָּב֑ ר ִסי֔נַי וַּיֽחֲ ֹאּ֙ו ִמְדַּב֣ ים וַּיָב֨ ְרִפיִד֗ רֽמֵ ֶנ֥ ֶגד ָהֽהָ  They journeyed 
from Rephidim, and they arrived in the desert of Sinai, and they 
encamped in the desert, and Israel encamped there opposite the 
mountain.” 
The Ohr HaChaim Hakadosh says that the three phrases in this pasuk 
allude to three critical qualities one needs to possess in order to be able 
to truly acquire Torah. 
The first is “to leave Rephidim”: While Rephidim literally is the name 
of a place, Chazal tell us that it can also be understood as being related 
to “rifyon yadayim” - weakness of the hands, a reference to laziness and 
lack of hard work. “Leaving Rephidim” then, would mean applying 
great diligence, effort and hard work in our Torah study. 
The next quality is hinted at in the word midbar - desert. The desert 
represents a “no man’s land”, an area without private ownership, upon 
which everyone can step. This alludes to the quality of humility. It 
means that to truly acquire Torah, one needs to have no ego and no sense 
of arrogance. To be like a desert, extremely humble and self effacing. 
And finally, the third part of the pasuk says that “it - referring to the 
Jewish People in the singular - camped there facing the mountain”. As 
Rashi famously says, the singular rather than plural expression is used 
because the Jewish People at that time were “as one man with one 
heart”. This, the Ohr HaChaim HaKadosh says, reminds us that one 
cannot acquire Torah if he learns it on his own. It must learned with 
others. Chazal tell us that Torah Scholars who sit alone and study Torah 
end up being foolish and deserve to be punished (See Berachos 63b). 
To acquire Torah properly, one must study with others, where they can 
exchange ideas, correct and be corrected, and thereby arrive at the truth. 
It’s interesting to note that the previous pasuk, which is the real 
introduction to this section, also contains an allusion to a feature that is 
critical to the successful learning of Torah. “ל ָרֵא֖ את ְּבֵנֽי־יִׂשְ י ְלֵצ֥ ׁ֙ש ַהְּׁשִליִׁש֔  ַּב֨חֹדֶ
ר ִסיָניֽ  אּו ִמְדַּב֥ יִם ַּבּ֣יֹום ַהּ֔זֶה ָּב֖ ֶרץ ִמְצ֑רָ  In the third month of the children of :ֵמֶא֣
Israel's departure from Egypt, on this day they arrived in the desert of 
Sinai.” Rashi draws our attention to the phrase “on this day”. Which 
day? Rashi tells us that while simply understood it means Rosh 
Chodesh, is also can be understood as telling us that the words of Torah 
should always be new and fresh in our eyes as if they were just given to 
us today. 
Perhaps this list of prerequisites for Torah can help us better understand 
something we do every day. We know that before we study Torah, we 
recite a bracha, just like we do before the performance of most mitzvahs. 
However, while typically, mitzvahs have a simple, one line bracha, the 

mitzvah of Torah study is unique. True, we start with a relatively 
standard bircas hamitzvah, “Blessed are You Hashem … Who 
sanctified us with His commandments and commanded us to engross 
ourselves in the words of Torah”. (That is the nusach according to 
minhag Ashkenaz). But then, we have something that we do not find by 
other mitzvahs. We add a prayer, asking Hashem to please make the 
words of Torah pleasant to us, to our children and to all of Klal Yisrael. 
(See Tosefos, Pesachim 104b and Rosh, Berachos 11b who hold that 
this is all one bracha. We also add an additional, completely separate 
bracha, “asher bachar banu …” which we are not discussing here. See 
Aruch Hashulchan (47:5) for a unique explanation of that bracha.) 
Perhaps the wording and unique structure of this bracha can be 
explained in light of the above mentioned prerequisites for successful 
Torah study. 
“La’asok b’divrei Sorah” - to engross ourselves in the words of Torah. 
La’asok means to work at it, from the word “aisek” - a business. Torah 
study needs to be approached lehavdil like someone building a startup 
business. No taking it easy, no laziness, and barely a break or a vacation. 
Just lots of hard work. (“Words of Torah are only acquired by one who 
kills himself for it” - Berachos 43b). 
“Make the words of Torah pleasant”. 
This can be understood as a prayer that we always feel the excitement 
and the freshness of Torah. That, as Rashi said, Torah be as exciting and 
fresh everyday as it was the very first day on which it was given. 
Because that too is a prerequisite for acquiring Torah. 
And may we and our children and the children of the Your entire 
People Israel all know Your name and learn Your Torah for its own 
sake. 
We don’t just ask for ourselves and for our children. We ask for 
ourselves and everyone else equally. (At first glance this may not seem 
so unusual. After all, we find that all the requests in the daily Amidah 
are also said in the plural. However, I believe that the wording we use 
by Torah study is in fact unique. By the other personal requests (the first 
six brachos of the middle “request section” of the Amidah), the main 
focus is asking Hashem for my individual needs. That, after all, is the 
mitzvah of teffilah. However, there is an idea of “including others in my 
prayers” (see Berachos 30a) and therefore we word our prayers in the 
plural. Here however, it seems that we explicitly ask for ourselves and 
others with an equal focus.) 
There are at least two possible reasons why we do this. First, because to 
acquire Torah requires that we have no ego, no sense of self and no 
desire to be any better than anyone else. Make it pleasant for us and for 
each and every Jew equally. For our children and everyone else’s 
children equally. Let us all study Your Torah and let us all know Your 
name. It’s not about me. Because there is no me when it comes to Torah. 
We need to make ourselves like a midbar, a desert. To not see ourselves 
as being above anyone else. 
Secondly, I ask for everyone else to study and know Torah because 
otherwise I will not be able to know Torah! Torah must be studied with 
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others, “like one man with one heart”. If I study Torah alone, I won’t 
acquire it. I will remain foolish. So of course I ask for myself and for 
others equally. 
Based on this approach, it turns out that each and every morning, as we 
recite the Bircas HaTorah, we have the opportunity to remind ourselves 
of these four critically important prerequisites for successful Torah 
study. 
Work hard, keep it fresh, be humble and study with others. 
May Hashem hear our tefillos and grant us all the great z’chus to 
continue to study His Torah successfully for many years to come. 
Rabbi Deutsch, an alumnus of the kollel, is Cofounder of CTN. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Yisro 5777- Bygones 
In this week’s parsha we learn the reasons for the names that Moshe 
Rabainu had given his two sons Gershom & Eliezer. Regarding 
Gershom, the Torah says “Ki amar ki ger hayisi b’eretz nachriya” - 
“For he (Moshe) had said, "I was a alien in a foreign land" (Shemos, 
18:3)”. The Ibn Ezra adds that Gershom is made up of two words ger 
(alien) & sham (there). In other words, Moshe is reminding himself of 
the fact that his son was born whilst in exile, hence, Gersham - an alien 
there. The problem, however, is that Moshe gave his son this name 
whilst still in exile, so shouldn’t he have named him Gerpoh - an alien 
here? 
Perhaps we can suggest that Moshe is teaching Bnai Yisrael throughout 
the ages an important lesson in how to view difficulties. Yes, he and his 
fledgling family were stuck in a situation of severe galus-exile. It 
doesn’t get much more difficult and distressing than that. That being 
said, a Yid must have bitachon-trust- in Hashem. And that trust should 
be of the level that every hardship, though in the dimension of time may 
be a poh, of the now & here variety, in the psyche of a Yid it should be 
viewed as a sham. It has happened, it’s not relevant any more, it’s 
clearly in the rear-view mirror, so let’s move on. 
[For what it’s worth, the difference in numerical value from 85-פה to 
 is 255. I remember reading a while back during the recent 340-שם
elections for the President of U.S.A., the candidate who all the polls and 
pundits assured us would win was Mrs. Hillary Rodham Clinton. She at 
the time was linked to the number 255. You see, all three of her names 
when spelled in Hebrew a) Hillary הילרי, b) Rodham רודהם, and c) 
Clinton קלינטון, each have a gematria of 255. At the time the significance 
was mystifying. But now, the reason is oh so apparent. When everyone 
said she would assuredly be פה for 4 years, Hashem had other plans, and 
she quickly became a שם.] 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com: 
 

Rabbi Yaacov Haber 

TorahLab 
Something to Smile About 
The Torah recounts the reunion of Moses and his father-in-law Yisro. 
Moses tells him of all the wonderful miracles G-d has done for the Jews. 
In response the Torah tells us “Vayichad Yisro” (Exod. 18:9). Rashi 
gives 2 explanations for this phrase: (1) Yisro rejoiced since he was 
happy for the Jews (Ibn Ezra comments that the word “vayichad” is 
related to “chedvah”, meaning happiness); (2) Yisro was pained (here 
“vayichad” is taken to be related to the word “chidudin”, pins and 
needles). 
These two explanations not only differ, but in fact contradict each other. 
The Maharal asks in his Gur Aryeh: Why did the Torah not choose a 
word that was clearer in its meaning and could not be interpreted in 
opposites? The answer he gives is that in fact both explanations are true! 
Yisro had both feelings—on the one hand, ecstasy over the glory of the 
Jewish people, and on the other, extreme pain over the loss of the 
Egyptians. 
From here we learn that a person is capable of having two completely 
different emotions simultaneously. There is a law that upon hearing bad 
news one makes the blessing “Boruch Dayan ha-emes” (Blessed is the 
true Judge). However, if the news affects one to the extent of bringing 
tears to one’seyes, then one gives an extended form of the blessing: 
“Boruchato Hashem Elokeinu Melech ha-olam, Dayan ha-emes”. On 

the other hand, When someone is overwhelmed with happiness over 
good news that he has heard, he makes a blessing “Boruch ha-Tov veha-
Metiv"(Blessed is the Good and the Maker of good). 
Now the Shulchan Aruch considers a situation where someone hears of 
two contrasting items of news simultaneously, for example, being 
informed of the passing of a loved one, and at the same time, of 
inheriting a fortune. This person must then make the two blessings one 
after the other: the full version of “Dayan ha-emes”, and “ha-Tov veha-
Metiv”, representing completely opposite emotional extremes! The 
Torah recognizes that what we have here is not hypocrisy, or 
schizophrenia, but a genuine case of feeling happy and sad at the same 
time: what is popularly called having mixed emotions. Such is the 
nature of man. 
I recall an incident when I was in Yeshiva. A fellow student passed 
away, on the very day that a wedding of another fellow student had been 
planned. It was too late to postpone the wedding. The Rosh Yeshiva 
gave a speech at the funeral, in which he made it clear that although our 
grief was justified, we had an equal obligation to feel joy for the 
bridegroom, and to display this joy at the wedding later that day. The 
one emotion should not nullify the other. 
This principle also applies to our private griefs and joys. When 
something bad happens to us, we feel justified in walking around with 
a public display of grief on our faces. But this is wrong, for we learn 
from the Torah that just because we are sad about one thing, that need 
not cancel any feelings of happiness we may have, because we are 
perfectly capable of having the two emotions at one time. We must 
always remember that our face is the one part of our body that is not our 
own, but a “reshus harabim"(public domain). 
Even deeper, when we have a problem, no matter how small, we tend 
to let that dominate our whole mood. If someone wakes up in the 
morning to find that he has run out of coffee, he is convinced that his 
day is ruined, no matter how many good things might still happen to 
him that day. We are quite justified in grieving over an absence of coffee 
for breakfast, but we must not let that ruin the rest of our day, or, even 
less, the day of our neighbors. 
Feelings of grief and sadness are part of life and cannot be ignored, but 
that does not justify letting all the wonderful things that happen to us 
each day go unfelt. In the light of the above the Torah places upon us a 
rather heavy burden. “Receive every man with a beautiful sunny face” 
(Pirkei Avos). No matter who the man, whatever the day and however 
strong the burden, we must still find the strength somewhere to keep on 
smiling. 
 

Rabbi Yakov Haber 

TorahWeb 
Emunah: A Refresher Course 
"Anochi Hashem Elokecha asher hotzeisicha mei'eretz Mitzrayim 
mibeis 'avadim - I am Hashem, your G-d, who has taken you out of the 
land of Egypt, from the house of slavery." According to most Rishonim, 
this verse represents the first of the Ten Commandments. Rambam 
(Seifer HaMitzvos 1) and Ramban (commentary to Chumash) both 
interpret this verse as a commandment counted in the list of the 613 
mitzvos. 
Famously, the Ba'al Halachos G'dolos (BeHaG), an enumerator of the 
613 mitzvos who preceded the Rambam's Seifer HaMitzvos, 
surprisingly omits belief in G-d from the list of mitzvos. In defense of 
BeHag's view, Ramban (hasagos to Seifer HaMitzvos 1) explains that 
belief in Hashem is a prerequisite to and foundation for other mitzvos 
since without belief in a M'tzaveh, a commander, one cannot subscribe 
to any commandment. In defense of this view, Ramban quotes a 
Mechilta commenting on the inter-relationship between the first two 
dib'ros. The Mechilta provides a parable about a king who entered a 
community. When the citizens requested of him to legislate a just legal 
system for them, he responded, "First accept me as your king; only then 
can I legislate for you." So too, HKB"H declared to K'lal Yisrael, "I am 
Hashem Who took you out of Egypt. You all witnessed my Divine 
miraculous intervention and salvation; do you now accept upon yourself 
my rulership?" To this the Jewish people replied a resounding "YES!" 
Then Hashem stated: "Just as you have accepted my rulership, now 
accept my commandments". He then commanded, "You shall not 
believe in any other gods (or: gods of others) in My Presence". This 
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Midrash can be interpreted as stated above. Belief is not itself a 
commandment but is a necessary prelude to all the others. A proof to 
this view is the fact that this dibbur does not begin with the language of 
a command such as "ta'amin (believe)" or "teida (know) asher Anochi 
Hashem Elokecha". Rather, it is stated as a fact: "I am Hashem, your G-
d." (Even though Ramban defends BeHag, from his commentary on 
Chumash it emerges that he himself agrees with Rambam's view.) 
This defense of BeHag has been grossly misquoted to imply that some 
Rishonim treat the foundation of all meaningful existence, belief in the 
Creator and Law-Giver, as optional, chas v'shalom. Clearly, this is 
neither the meaning of BeHag nor Ramban's defense of his view. If we 
are commanded in other mitzvos, then clearly we are also obligated in 
their fundamental prerequisite, belief in the M'tzaveh. As an example, 
if one must take a course as part of their college major, they are clearly 
required to take whatever prerequisites are necessary to enable their 
taking that course! Ramban is making a technical point: The 613 
mitzvos are the list of commandments dictated by the Commander. 
Belief in that Commander, according to BeHag, cannot be included in 
the list of commandments, for without such belief one cannot have a 
commandment. But that very belief clearly is obligatory; otherwise, no 
commandment could be obligatory, and they certainly are as the 
fundamental meaning of the word mitzvah implies. In Ramban's own 
words, "Even though it is a commandment stating 'Know and believe 
that I am Hashem who took you out of Egypt and perform my 
commandments', nevertheless, it is not counted in the list since it is the 
fundamental principle and they are the corollaries as I explained." 
This then leaves the approach of Rambam and Ramban himself in need 
of explanation. Why do they indeed count belief in Hashem as a mitzvah 
if it should be viewed as a necessary prerequisite and foudnation to other 
mitzvos. One approach which seems to be implied by Ramban (ibid.) is 
that fundamental prerequisites are also included in the list of the 613 
mitzvos. The Ramban in proving the Rambam's view who counts the 
mitzvah quoted the same Mechilta about the leader entering town. This 
implies that his view is that even the initial acceptance of the leader as 
the legislator should be included in the list of mitzvos. 
However, Abarbanel (Rosh Amana) provides an additional insightful 
answer as to why the Rambam counted belief as a commandment. In 
the opening paragraph of Mishne Torah, Rambam writes (Y'sodei 
HaTorah 1:1): 
It is the foundation of all foundations and the pillar of all wisdoms to 
know that there is an Original Existence Who caused all other 
existences. All existences in heaven and earth and everything in between 
only were brought into existence from the reality of His Existence. 
If one would imagine that He would not exist, nothing else could exist. 
[But] if one would imagine that nothing else besides Him would exist, 
He would still exist and would not cease to exist as a result of their 
ceasing to exist for all need Him and He does not need any. Therefore 
His Reality is not like anything else's reality... 
This Being is the G-d of the world, the Master of the Earth...He causes 
all to move without a ... body. 
Knowledge of this is a positive commandment as it states, "I am YHVH, 
your G-d"... One who entertains the belief that there is another god 
besides This One violates a negative commandment...and denies the 
fundamental principle which all rests upon. 
What emerges from this clearly formulated presentation of Rambam is 
that just belief in G-d as the Commander is not the nature of the mitzvah 
of "Anochi Hashem Elokecha". Rather, one is commanded to believe in 
G-d as the primary and constant Cause of all things Who causes all to 
occur. Basic belief in G--d as the Commander is indeed a prerequisite 
and should not be counted in the list even according to Rambam as 
BeHag apparently maintains. But once one arrives at that belief, it is 
insufficient. Hashem, the Commander, commands us to know 
fundamental aspects of His Existence and the distinction between His 
Existence and all other existences as well. 
An additional question is presented by some Rishonim (see Or Hashem 
by Rav Chasdai Crescas) on the enumeration of belief in Hashem as a 
commandment. Commandments can address thoughts, statements or 
actions. But how can commandments be directed at beliefs? A belief is 
not just a thought or a statement; it is defined as "to hold to be true". But 
concerning this, "ein m'vo l'bchira bo - there is no access to Free Will 
concerning this." Either I hold something to be true or I do not; I 

presumably cannot be commanded to do so! Here also, it is clear that 
Rav Crescas also viewed belief as obligatory but for a technical reason 
cannot be counted in the list since it cannot be viewed as a 
commandment even though it is obligatory. G-d demonstrated His 
existence through the Exodus and the Revelation of Sinai. The Jewish 
people experienced all that so they did not need to be commanded. 
Here too, Abarbanel, provides a penetrating resolution both elucidating 
in its explanation of the Rambam's view and guiding as to how we must 
lead our lives. Some commandments are direct such as dwelling in a 
sukka or providing for the poor. Some are indirect demanding of us to 
maintain a certain belief or have a certain feeling. These must be 
fostered. Abarbanel provides an example concerning love. If one wishes 
to love someone, he cannot instantaneously do so. He must engage in a 
relationship, act and think in a certain way to allow that love to occur. 
Paraphrasing the words of the Abarbanel, "the love itself falls in an 
instant in an unexplainable way", but this happens because of the 
activities and thoughts which were done to create it. (This can be 
compared to Rav Dessler's famous piece "Kuntres HaChessed" that love 
is created by giving rather than giving being caused by love.) This is 
also the case concerning the commandment to believe in G-d and 
aspects of His Divinity. Even if a person does not at first hold them to 
be true, he is commanded to foster an environment in which this occurs. 
This comes through study, actions and thinking deeply about the world 
and life experiences. (Also see Parach Mateh Aharon by Rav Ahron 
Soloveichik, Hilchos Yesodei HaTorah.) The specific approach to 
fostering this belief varies, but the common denominator of all of the 
approaches is that this belief must be worked on. (See for example, Rav 
Elchanan Wasserman, "Ma'amar 'Al Emuna" in Kovetz Ma'amaarim 
and Permission to Believe by Rabbi Lawrence Kelemen.) Since there 
are many levels of belief in G-d, this "fostering" of belief is not a one 
time activity but a lifetime of effort, of study, of contemplation and of 
action. 
Rambam himself implies this approach in his famous presentation of 
the mitzvah of loving Hashem (Seifer HaMitzvos 3): 
> 
> [Hashem] commanded us to love Him, may He be exalted. This [is 
accomplished] by contemplating and analyzing his commandments and 
His actions until we comprehend (or reach) Him and take extreme 
pleasure in this comprehension... The Sifrei states: "Since it states, 'And 
you shall love Hashem, your G-d', but I do not know how to [do so]? 
Therefore it states, 'And these words that I command you today shall be 
on your heart' and with that you will know the One through whose 
utterances the world came into existence." 
The "foundation of all foundations", belief in Hashem, is something that 
requires constant patient effort and strengthening. Especially in a 
pleasure-seeking, instant gratification world with prominent atheistic 
strokes, maintaining and transmitting to our children this most 
fundamental lifeline to true Reality must be at the top of our priorities. 
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Parsha Parables  
Yisro 5777 - A New Way 
Dedicated in memory of: Mickey Berger, HaYeled Meir Yechezkel, ע"ה 
ben Yosef Avraham Mordechai, נ"י 
It is not uncommon for fathers-in law to chide the men who marry their 
daughters that "they got it all wrong." It is rarer, however, when their 
advice is immediately heeded. 
In this week's parsha, Yisro, Moshe's father-in-law, observed the way 
Moshe sat and adjudicated the myriad complaints, petty arguments and 
difficult cases that were brought before him. Yisro was upset at the toll 
it was taking on Moshe and he spoke up. 
The Torah tells us: "The father-in-law of Moshe saw everything that he 
was doing to the people, and he said, "What is this thing that you do to 
the people? Why do you sit alone with all the people standing by you 
from morning to evening?" (Shmos 18:14). 
Moshe replied simply: "Because the people come to me to seek 
Hashem. When they have a matter, one comes to me, and I judge 
between a man and his fellow, and I make known the decrees of Hashem 
and His teachings." (ibid v. 16). 
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Yisro indeed had a better way - he told Moshe to set up a tiered judicial 
system. The simple problems would be answered by lower level judges 
and the more difficult ones would be brought before higher authorities. 
The most difficult cases, ones that the prior judges could not resolve, 
would be brought before Moshe. If they were too difficult for Moshe, 
then he would present them to the Highest Authority -Hashem. In this 
manner, Yisro explains to Moshe: " You will be a representative to G-
d, and you convey the matters to Hashem." 
Then Yisro gives Moshe a broader role: "You shall caution them 
regarding the decrees and the teachings, and you shall make known to 
them the path in which they should go and the deeds that they should 
do." (ibid v. 20). 
The words "you shall make known to them the path in which they 
should go and the deeds that they should do" are expounded upon in the 
Gemara as l'ifnim meshuras Hadain, extra piety, above the letter of the 
law. 
It is interesting to note the difference between the way Moshe portrays 
his own role and the way Yisro sees it. Moshe says, "I make known the 
decrees of G-d and His teachings." Yisro goes further. In addition to 
making "the decrees of G-d and His teachings known," Yisro tells 
Moshe that he should "make known to them the path in which they 
should go and the deeds that they should do." Why is Yisro assigning 
that job to Moshe, when Moshe himself does not indicate it? 
The Story 
A noted psychologist in Yerushalayim relates how on the morning of 
Erev Pesach, during the time he was burning the chometz, a few friends 
approached him. 
"We saw you had a very distinguished visitor in your courtyard last 
night ,none other than Rav Eliezer Shach, the Ponevezer Rosh Yeshiva 
from B'nei Berak. Why was he just milling about in your courtyard? 
Why didn't you invite him in?" They asked. 
The doctor was shocked. Rav Shach was in his courtyard! He could not 
imagine that Rav Shach came to his house. But the doctor understood 
and was dismayed, feeling guilty that undeniably it was he who, in a 
way, had told Rav Shach not to come up! 
On the first day of Chol HaMoed the doctor traveled from Yerushalayim 
to B'nai Berak to ask the Rosh Yeshiva forgiveness. 
"Forgiveness from me?" exclaimed Rav Shach, "I should ask 
forgiveness from you!" 
Rav Shach later explained the story. "It was the night of bedikas 
chometz, the evening before the Pesach Seder. A student had come to 
me with issues that I felt only this particular psychologist in Jerusalem 
would be able to help with." 
Rav Schach called the doctor, who immediately offered to drive to B'nai 
Berak and speak to the young man. "Rebbe! It is Erev Pesach!" 
exclaimed the doctor. "You don't have to leave your house, I will go 
meet the student at your home in B'nai Berak." 
Rav Shach refused. "I will go with the student to your home in 
Yerushalayim." 
The doctor insisted that Rav Shach stay home and agreed that Rav 
Shach should send the young man alone. Little did he know that Rav 
Shach decided to accompany the student to Yerushalayim. Rav Shach 
did not want to upset the doctor, so he decided to wait downstairs in the 
courtyard until the session was over. Thus Rav Shach was spotted 
milling in the courtyard of the doctor on the evening before Yom Tov! 
When the doctor came to ask forgiveness, Rav Shach was completely 
confused. "I am an old man, who lives alone. I have no great needs on 
the evening before Pesach, I don't have much to clean or inspect for 
chometz and so I went with the talmid. I did not want to go upstairs and 
cause your family to stop their Pesach preparations, so I strolled in the 
courtyard, inhaling the crisp air of Jerusalem as I thought about Torah 
topics. It was indeed a pleasure!" 
The Message 
Sometimes it takes someone else to realize the greatness of a leader. 
Moshe said "I teach the Torah and its laws." Yisro said "No, you may 
not realize it. To you it may be simple, but indeed you teach much more 
than that. You exemplify more than rules and regulations. "You shall 
make known to them the path in which they should go and the deeds 
that they should do." You epitomize and teach that which is well beyond 
the letter of the law. Because to what Moshe may have seemed simple, 

the observer recognized that great deeds emanate from great men. Good 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Yisro - Shvat, 5777 
The Secret How To Conquer Jealousy 
"Do not covet thy neighbor's house; do not covet thy neighbor's wife..." (Shmos 
20:14) 
Rav Avrohom Ibn Ezra asks a penetrating question as to the meaning of this 
Posuk. How can a person possibly control the yearnings of his heart? Desire is 
a spontaneous emotion and an instinctive feeling. "The eye sees and the heart 
desires." How then could the Torah demand of us something that is beyond our 
control? The Ibn Ezra answers this question with a parable. When a person is 
thoroughly convinced that something is unattainable, no feelings of desire will 
be aroused within him. To give an analogy, a common villager of rational 
intellect who would see a beautiful princess would never dream of trying to 
marry her. No feelings of desire for her would be aroused within him, since he 
would realize that there would be absolutely no possibility that she would 
marry him. Likewise, no rational person would ever dream of growing wings 
to be able to fly in the sky, since he would know that this is impossible. 
Similarly, every person must understand that something not decreed for him 
by Heaven was never destined to be his. His neighbor's wife whom the Torah 
forbade to him, is more unattainable and distant from him than the case of the 
villager trying to marry the princess, or growing wings to fly in the sky. All 
one's power, intellectual energies, and maneuvers would be of no help. 
Therefore, the way for us to curb and control our natural inclinations of desire 
toward our neighbor's possessions, is to realize that whatever Hashem has 
designated for our neighbor is our neighbor's, and it is impossible for us to 
usurp them. When a person realizes that owning his neighbor's property is not 
within the realm of possibility to attain, then feelings of desire will not arise 
within his heart. 
This incredible Ibn Ezra seems to be uncovering and revealing to us the actual 
source of our feelings of desire. The desire in the heart of man to own his 
neighbor's possessions is deeply rooted and intrinsically associated with a flaw 
in his basic Emunah Bashem, belief in Hashem. A true perception of belief in 
Hashem requires the recognition that Hashem created everything, and that He 
parcels out to each and every individual his allotment and position in life. This 
is Hashgacha Pratis - Divine Providence. It is thus impossible for a person to 
morally seize that which Hashem has apportioned to another. An imperfection 
in this Emunah is the actual source and reason for our yearnings for the property 
of our neighbor. 
It would seem that a pious Jew whose very life revolves around Torah, who 
learns constantly, who devoutly performs Chasadim, and who believes 
wholeheartedly in Hashem and in Hashgacha Pratis - Divine Providence, but 
who has the apparent flaw of desiring someone else's property, is lacking in the 
basic fundamentals of Emunah Bashem. If this person were to be absolutely 
certain on both a conscious and subconscious level that everything is decreed 
from Heaven, and that Hashem desires for his neighbor to have this possession 
rather than him, then no feelings of Chemda, desire, would be aroused within 
him. 
Secondly, it would seem from this Ibn Ezra, that in order to eradicate our 
desires and covetous feelings, it would be necessary to trace these desires to 
their origin. It would not be sufficient to work on oneself to "stop desiring", but 
rather one must properly diagnose the source of these desires. This will allow 
us to focus our strength on the proper battlefront. The Ibn Ezra has uncovered 
for us and revealed to us, that the source of our desiring the possessions of 
others is a blemish in our Emunah Bashem and in Hashgacha Pratis - Divine 
Providence. 
Finally, we see from this Ibn Ezra, that unless one has the ability and the tools 
to properly diagnose and trace the source that is motivating him to desire what 
his neighbor owns, what appears on the surface to be only a flaw in our Bain 
Adom Lachaveiro, may in reality also be a flaw in our Bain Adam Lamakom, 
in his very Emunah Bashem. 
May the Almighty grant us the perception and depth of understanding to 
properly analyze and trace the sources motivating our actions, thus bringing 
our Bain Adam Lachaveiro and Bain Adam Lamakom to a higher and greater 
level, which is truly the essence and purpose of our creation. Amen Veamen. 
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IMPORTANCE OF ....  
The Gemara (Bava Metzia 96a) asks: if someone borrowed an ox, 
not to work with it, but for the sole purpose of appearing wealthy, 
do the normal liabilities associated with a ktua (borrower) apply 
to him ? Is a borrower liable simply because he has borrowed an 
object of value, or is his liability dependent upon the benefit he 
extracts from it, which does not exist in such a case ? The 
question is not resolved, and the Shulchan Aruch (n”uj 346:10) 
rules therefore, that such a borrower is exempt. The Ketzos 
(72:34) states that if one borrowed a Sefer, he should also be 
exempt from liability since a Sefer is used to perform a mitzvah, 
and there is a rule that ub,b ,ubvhk utk ,uumn - mitzvos are not 
deemed available for benefit. If one cannot benefit from a 
mitzvah, then he should not be liable if something happens to the 
object he is performing the mitzvah with. The Nesivos points out 
that the TaZ (s”uh 221:13) makes an exception for Torah study, 
considering the pleasure that one experiences from Torah study as 
physical benefit, similar to the physical benefit one enjoys when 
eating matzoh or Korbanos. However, the Ketzos disagrees, 
characterizing the pleasure one derives from Torah study as 
spiritual benefit, rather than physical. Since there is a Machlokes 
between the Poskim on this issue, one who borrowed a Sefer and 
lost it could relieve himself of liability by saying that he holds 
like the Ketzos. As such, R’ Yitzchok Zilberstein advises Shul 
Gabbaim to refrain from lending a Sefer Torah to a Beis Aveil 
without clear permission from the owner of the Sefer Torah, 
since, if something happens to it while in the possession of the 
borrower, the owner might not have any recourse.  

QUESTION OF THE WEEK:  
As between two mourners, each of which wishes to daven for the 
Amud or say an exclusive Kadish, when would the manner of 
their parent’s death, i.e. natural or violent, determine precedence ?  

ANSWER TO LAST WEEK:  
(May one wear Rabbeinu Tam Tefillin according to Rabbeinu Tam’s vghea ?)  
Although one may not “shop” for Halachic opinions that are to 
his liking, one need not always side with the same Posek if there 
are 2 different issues being argued. Thus, one may say hk ohe like 
one Posek for one issue, and like another for a different issue. 
(Chacham Tzvi 169) As such, if one conducts himself like the 
Geonim regarding Shkiyah (one issue), that is not abrogated by 
his wearing of Rabbeinu Tam Tefillin (a second issue), which he 
should not wear after the Shkiyah that he goes by generally.  

DIN'S CORNER:  
It is a mitzvah to enhance the Rosh Chodesh meal, as Rosh 
Chodesh is listed under Yom Tov and days of rejoicing. Also, 
whatever one spends to celebrate Rosh Chodesh is separate from 
the allocation of income made annually on Rosh HaShanah. The 
same applies to gifts traditionally given to the Melamdim by their 
students on Rosh Chodesh, to which the rule uk ihphxun ;hxunv kf 
applies. (Kaf HaChaim j”ut 419:1) 

DID YOU KNOW THAT ....   
The Gemara (Kidushin 32a) states that R Huna tore some silk 
clothing in front of his son Rabba, to see if Rabba would become 
angry. The Gemara asks: if Rabba had gotten angry [at his father]  
would not R’ Huna have transgressed kuafn i,, tk rug hbpk ? The 
Gemara answers that R’ Huna had previously waived Rabba’s 
Kavod obligation to him. However, from the Gemara’s question it 
seems that rug hbpk would have been transgressed only if Rabba 
had actually gotten angry. Why wasn’t rug hbpk transgressed when 
the “stumbling block” was placed, even if no aveirah 
subsequently occurred ? The Har Tzvi (s”uh 124) suggests that  
sometimes, such as here, the person placing the kuafn is confident 
that the aveirah will not occur. In such a case, rug hbpk will only be 
transgressed if he is wrong, and the aveirah does occur. If 
however there is no indication that a test is being conducted, then 
rug hbpk is transgressed immediately. Would this apply to oneself 
as well ? The Gemara (Avodah Zara 20b) derives from the Posuk: 
gr rcs kfn ,rnabu that one should not think impure thoughts as 
they may lead one to sin. Does one violate this commandment 
with his thoughts regardless of whether he is led to sin from them, 
or only if he does actually sin ?  The MaHarsha cites the Gemara 
(Bava Metzia 44a) which derives from gap rcs kf kg that a 
Shomer who only intends to misappropriate the item he is 
entrusted with, can already be held liable for whatever happens to 
it, from the moment of his intention. Rashi explains that he must 
verbalize his intention, in front of witnesses. As such, his 
intention is not merely a thought, but is a verbal expression, and 
since ruchs never includes vcajn, perhaps gr rcs kfn ,rnabu is 
transgressed only with something verbal as well. The Har Tzvi 
suggests that gr rcs kfn ,rnabu is a general obligation to distance 
oneself from anything that could lead to gr rcs. Since one can be 
led to a gr rcs by speaking or by thinking thoughts, both are 
included in the warning. It is different from a situation where the 
form of the ruxht is one of speech, such as rcs rcsu lmpj tumnn 
which prohibits speaking of weekday matters on Shabbos. There, 
since ruchs does not include vcajn, thoughts would be permitted. 

A Lesson Can Be Learned From:  
Rav Yisroel Yaakov Fisher was approached by a young boy who had a 
very good question to ask on the Gemara that his class was learning. 
Rav Fisher told him that he was very impressed with the question, and 
that he, Rav Fisher, was reminded of a similar question that also applied 
to the very same Gemara. Rav Fisher then carefully explained his 
question to the boy in simple language that he could understand. The 
young boy said that he understood the question but that he had come 
for an answer to his question first. Rav Fisher smiled and assured the 
boy that if he could come up with an answer to Rav Fisher’s question, 
then Rav Fisher would answer his question. When the boy told his 
father of his visit to Rav Fisher, his father told him that both questions 
were asked and answered by the MaHarsha and proceeded to study that 
MaHarsha with his son. When the father next met Rav Fisher, he 
thanked him for not simply answering his son’s question, but instead, 
encouraging him to study the MaHarsha and understand it himself.    
P.S. Sholosh Seudos is sponsored by the Redlich family.  


