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    ‘Tanna D’Vei Eliyahu’ – תנא דבי אליהו'' 
The story before you was told by the driver who took Moreinu 
HaRav shlit”a to spend Shabbos in Meron and as is the custom of 
the Rav, whenever he finds himself in an area of holy places, he 
tries to daven at the graves of Tzaddikim along the way, and even 
here he did not deviate from his custom and among the other holy 
places they stopped at the holy monument of Rebbe Nosson 
HaBavli which was not far from Meron in a wooded area in the 
vicinity. We approached the area by the way was blocked because 
of roadwork being done leading to the area, I tried whatever I could 
but I could not find an open road. 
In the distance, I saw a man riding a tractor along the paths of the 
forest, I was hoping to make eye contact with the driver of the 
tractor to give me a detour to get to the holy monument. I waved 
to him until he caught my signaling and he turned towards me, 
immediately, the Rav said to me: “Behold, Eliyahu HaNavi sent him 
from Heaven to help us.” The tractor driver reached us and I began 
to politely ask him his name: He replied “Eliyahu”. For a moment, I 
was frozen in place and I asked him ‘How do we get to…’ and he 
finished the sentence: ‘To Rebbe Nosson HaBavli…’ He explained 
that the road was blocked because of work in the area and it was 
not possible to get through by car. On the spot, he decided to take 
the Rav to the place of the monument and he even waited for him 
until he finished his Tefillah and he showed us in the rest of the 
group how to get there on foot… He drove the Rav on the tractor 
and we made our way on the steep road at a jog until we reached 
the monument. We davened with feeling and we returned to the 
car while the driver willingly drove the Rav back to the car. 
We asked him what he was doing in the area, and he replied that he 
was travelling to the nearby settlement to buy things for the honor 
of Shabbos and since he loved going through the forest he took the 
tractor to go shopping, and since he finished his shopping early he 
had time to take the Rav back and forth and earn the mitzvah. 

..הנ  

Get out of your cave – םצאו ממערתכ  
Everyone asks a great question, what did Rebbe Shimon bar 
Yochai merit that others did not merit, there were many great 
people in all the generations and not one of them merited the 
honor that Rebbe Shimon bar Yochai merited? Not one of them 
has a great celebration and on no other yahrzeit are bonfires lit 
all over the world, then what is the great merit of Rebbe Shimon 
bar Yochai? 
One of the answers is 'צער מערה' – ‘the discomfort of the cave’, 
as related in the Gemara (Bava Metzia 85a) that when they came 
to bury R’ Yosi, the grandson of Rebbe Shimon bar Yochai, next to 
his father Rebbe Elazar and his grandfather Rebbe Shimon, a 
snake stood at the opening of the cave and blocked them from 
entering, and the people asked if his father, Rebbe Elazar, was 
greater than him and the Gemara responds: No! Rather, this one 
[Rebbe Elazar the son of Rebbe Shimon] endured the discomfort 
of the cave, whereas this one, did not endure the discomfort of 
the cave. From here we see that the main reason that they 
merited honor is in the merit of enduring the discomfort of the 
cave, and this is stated in the piyut  במערת צורים שעמדת שם קנית'

 in rocky caves where you stopped, there you‘ - הודך והדרך'
acquired your glory and your strength’. 
Here we ask the question, didn’t Rebbe Shimon bar Yochai enter 
the cave because he was avoiding capture by the Romans? Then 
why is this different from others over the course of generations 
hid in caves and bunkers and all types of places whose common 
denominator is that they are places of discomfort? 
True, Rebbe Shimon bar Yochai entered the cave to hide from the 
Romans, but what was his attitude while sitting in a cave? During 
those thirteen years did he feel cut off from the world because of 
the Romans? The answer is no, and how do we know this? When 
after twelve years he was told to go back into the cave what was 
his reaction? He accepted the judgment of Heaven with love and 
he went into the cave for another year after which he said, ‘The 
judgment of the wicked in Gehinnom is twelve months’, and then 
he went out, and in all those years it was clear to him that 
HaKadosh Baruch Hu sent him to the cave, and every moment 
that he was there was the will of Hashem. 
What do you do when you are in a time of discomfort or 
difficulty? Is it possible for you to search for ‘the guilty ones’ who 
caused you this, or are you simply able to endure the discomfort 
and rise up from it, to understand that HaKadosh Baruch Hu 
sends us this discomfort, and at this moment we enter the cave, 
the cave that can make you grow, in the merit of this sweet 
discomfort you are able to rise up and reach great heights, if you 
would only perceive that the One standing behind all this is 
HaKadosh Baruch Hu Himself. 

- Tiv Meron  
 

 



 

 

 תורת המקלל וענינו לדורות
The laws of the blasphemer and how it 

applies to the generations 
 

איש מצרי בתוך בני ישראל וינצו ויצא בן אשה ישראלית והוא בן 
)כד:י(במחנה בן הישראלית ואיש הישראלי:   

The son of an Israelite woman went out, and he was the son of an 
Egyptian man, among the Children of Israel, they contended in the 
camp, the son of the Israelite man and the Israelite man. (24:10) 

Rashi explains: The son of an Israelite woman went out – From 
where did he go out? Rebbe Levi says: He went out of his world. 
Rebbe Berechya says: He went out of the passage above. He 
scoffed and said, “’On the Shabbos day he shall arrange it.’ (24:8) 
It is the practice of the king to eat warm bread every day. Might a 
king eat cold, nine-day old bread?” He said this in astonishment 
causing a fight between him and the Israelite. A baraisa states: 
He went out of the court of Moshe at fault in the following: He 
came to pitch his tent in the camp of Dan. They said to him, 
“What is your connection here?” He said to them, “I am of the 
sons of Dan.” They said to him (Bamidbar 2:2), “Each man at his 
banner, by signs, to their paternal house, is written.” He entered 
the court of Moshe and went out guilty. He got up and 
blasphemed. 
Behold, it is known that the Torah is eternal, and everything 
stated in it comes to teach the person the path that he must 
follow, therefore, it is fitting to understand the topic of the 
blasphemer, and why the Torah detailed the incident of how he 
was put to death and surely the intent of the Torah even in this 
episode is to teach us the word of Hashem. 
Perhaps we can explain the intent of the Torah through the 
above-quoted words of Rashi, that the Torah wanted to teach a 
person to distance himself from the three things enumerated by 
Chazal, for these things cause him to blaspheme, and to 
ultimately curse and to lose both worlds, rachmana litzlan, and 
these three things are hinted at in the word 'ויצא' – ‘and he went 
out’ and the intent of the Torah is to reveal that since he 
stumbled in one of these things, things turned out that he 
transgressed a more severe sin, and since this was so, it is 
appropriate for a person to be careful with these things and 
things similar to them. 
The first topic is the statement of Rebbe Levi who said that the 
blasphemer ‘went out of his world’ and as pertaining to our topic 
the words are explained in the category of the world that is 
relevant to our generation, that is, in the earlier days of Israel a 
Jew could spend his days in Torah and service as he was insular 
and did not join with other people. The people of earlier 
generations were soulful and their awe preceded their wisdom 
and they recognized their obligation in the world quite well. 
Therefore, there were many who did not see a need to congregate and 
serve their Creator in groups, in fact it was just the opposite, many of 
them found that it was better for them to be alone with their Maker 
since in their world there were storehouses of fear of Heaven and four 
amos of Halacha, for they were very concerned about intermingling with 
people, perhaps through this they will chas v’shalom come to a coldness 
in Heavenly matters, and so, using this approach they merited elevating 
in levels of holiness and purity. 
Things are different in our generation where our souls are weak and the 
individual does not have the power to strengthen himself, and when a 
Jew wants to be among those who hold onto the Torah of Hashem it is 
incumbent on him to be included in a group who seek out Hashem and 
this helps him steer his heart towards Hashem Yisbarach. The faintness 
that has descended to the world has great influence over the Inclination 
of the person and his mindset, and so that his mind does not stray it is 
incumbent on him to associate with those whose minds are refined and 
they desire the ways of Hashem Yisbarach, and when he joins them and 
they encourage one another with stimulating words in the service of 
Hashem Yisbarach and their hearts do not wander from their Creator.      
 
 

This is the meaning of ‘he went out of his world’ for this person has 
left the world and finds himself alone, this person is liable to bring 
himself to a great downfall, until he reaches a point where he 
blasphemes Hashem Yisbarach rachmana litzlan, and just as Chazal 
have designated one who recites a bracha on a mitzvah that came 
about through sin as ‘this is not one who blesses but rather, disgusts’ 
for as stated, this person is liable to steer his heart towards his 
Inclination which tells him good is bad and vice versa chas v’shalom. 
The second topic is the statement of Rebbe Berechya who said that 
the intent of the going out that is stated here is the previous passage, 
that is, he sneered at the ‘Lechem HaPanim’ [the Show Bread], and 
this caused him to deteriorate until ultimately he blasphemed and 
swore towards Heaven rachmana litzlan, and according to him the 
intent of the Torah here is to arouse a person to distance himself as 
much as possible from scoffing which causes a coldness in Heavenly 
matters, and this makes sense for if someone is not supervised with 
this and joins a group of scoffers, the poison enters within them and 
they become very cold in matters of Torah and awe rachmana litzlan, 
and even though their original intent was not chas v’shalom to go 
astray and become a scoffer, he only wanted to be entertained by 
them rachmana litzlan, still, their words made an impression on their 
souls, and who is even speaking about a group of scoffers who pay a 
dear price for their conduct, and more than once I was harassed by 
them when I tried restoring them for their benefit, and I sought the 
root that brought them to this shameful situation, then I realized that 
the main reason for their situation was the sim of scoffing, for when 
they heard how their parents denigrated the dear and holy ones of 
Israel, they no longer saw any worth in matters of Judaism, until they 
reached a point where they were so influenced by the scoffing that 
they saw no value in anything attached to Judaism, even things that 
their parents did see a value in holiness, therefore it is fitting for a 
person to distance himself as much as a bow would shoot an arrow 
from this group which will not receive the face of the Shechina. 
The third topic is that which we learned from the baraisa regarding 
the court of Moshe where he went out guilty. This brought him to 
madness and cursing, and so, this is the third topic that the Torah 
wants to warn us about. Sometimes a person will have a monetary 
case and he will have to go to court with the other person, however, 
it is then that he must know that he must negate his view to that of 
the court and not murmur about the judges. Even if he is sure that the 
judge erred in the law, still, since this is how the Celestial Supervision 
worked things out it is incumbent on him to accept the decree of 
Heaven without complaint, and if chas v’chalila he maligns the judges 
then he is in the category of madness and cursing chas v’shalom, for 
he is not murmuring against a judge but rather, against HaKadosh 
Baruch Hu Who caused this through His supervision. 
Since we have reached this point it is appropriate to mention that 
which my father, my teacher zy”a expounded on (Avos 1:8) ‘when the 
litigants stand before you, consider them both as guilty’, this seems 
naïve, for if people refuse to come to court it is understood that the 
reason is because they are guilty, but once they have come to court 
and they subjugate themselves to the view of the Torah, then why do 
we look at them as if they are guilty? Rather, the reason is – says my 
father, my teacher – the very fact that they went to court is a flaw, it 
is fitting that proper people work things out themselves, that each 
one should not stand firm, they should be flexible as the outcome will 
be that they will have to go be ruled before judges, and it is possible 
that no peace will come about through this, and even if they accept 
the ruling, still, peace is gone, therefore, it is up to both of them to 
get together and work out a compromise, then surely, peace will 
hover between them.   
 


