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THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
This week’s parashah completes the 
book of Vayikra. R’ Moshe ben 
Yosef Tirani z”l (the “Mabit”; Greece 
and Eretz Yisrael; 1505-1585) 
observes that Vayikra has more 
mitzvot than any other book: 241. 
Devarim is next, with 200. A 
mnemonic with which to remember 
this is ”emet” (aleph-mem-tav) whose 
gematria is 441 (=200+241). The 
other three books contain 172 
mitzvot, which can be remembered 
by the mnemonic, “eikev” 
(ayin-kuf-bet). But *why* is the Torah 
divided into five separate books? 
Why was it not given in one book? 
Mabit suggests that the five books of 
the Torah commemorate the five 
individuals who received parts of the 
Torah before it was formally given at 
Har Sinai. These were: Adam and 
Noach, who received the seven 
Noachide laws; Avraham, who 
received the mitzvah of milah; 
Yitzchak, the first person who was 
circumcised on the eighth day after 
his birth; and Yaakov, who was given 
the mitzvah of gid hanasheh. 

Alternatively, the five books 
commemorate Amram and Yocheved 
and their children, Moshe, Aharon 
and Miriam, through whom the Torah 
was given. Or, the five books parallel 
the five places where parts of the 
Torah were given: Egypt, Marah (in 
the desert), Har Sinai, the Ohel 
Moed/Tent of Meeting, and the 
Wilderness of Moav. Mabit adds: 
Some sources refer to the book of 
Bemidbar as three separate books, 
yielding a total of seven. This could 
parallel the five recipients of the 
Torah  plus Moshe and Aharon, or it 
could parallel the seven days of 
creation. (Bet Elokim, Sha’ar 
Hayesodot)

==============================Peace
[רש"י עפ"י ילקוט שמעוני].ובורא את הכל"...שקול כנגד הכל, וכן הוא אומר: "עושה שלום לומר "ונתתי שלום בארץ" - מלמד שהשלום משתה, אם אין שלום אין כאן כלום, תלמוד בחוצה לארץ. שמא תאמרו: הרי מאכל והרי יושבים לבטח, ואין אתם יושבים לבטח "וישבתם לבטח בארצכם"- בארצכם אתם 
מן-הארץ וחרב לא-תעבר בארצכםושכבתם ואין מחריד והשבתי חיה רעה וישבתם לבטח בארצכם ונתתי שלום בארץ ובציר ישיג את-זרע ואכלתם לחמכם לשבע ועץ השדה יתן פריו והשיג לכם דיש את- בציר אתם ונתתי גשמיכם בעתם ונתנה הארץ יבולה אם-בחקתי תלכו ואת-מצותי תשמרו ועשיתם ===========================

Parashat Bechukotai opens, “If you 
will follow My decrees and 
observe My commandments and 
perform them, then I will provide 
your rains in their time, and the 
land will give its produce and the 
tree of the field will give its fruit.” 
Rashi z”l comments: “‘If you will 
follow My decrees’ means: If you will 
toil in Torah study.” How does 
Rashi’s interpretation fit the verse? R’ 
Shmuel Guntzler z”l (rabbi of 
Oyber-Visheve, Hungary for 45 
years; died 1911) explains: The 
midrash Yalkut Shimoni asks: Why 
are Torah scholars poor? It answers: 
So that they will not busy themselves 
with other things. This requires 
explanation, R’ Guntzler writes, for 
there are many Torah scholars who 
are not poor, and even some who are 
very rich. He continues: Our Sages 
teach that the original light that was 
created on the first day of creation 
was hidden away for the future 
because this world is not fit to enjoy 
it. The Zohar explains that that light is 
all goodness, with no hint of strict 
justice. Thus, were that light 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================and revealed, the world would be so 
bountiful that mankind would serve 
Hashem because of the goodness 
He has given them, and not for the 
sake of doing mitzvot. This, explains 
R’ Guntzler, is what the midrash 
means when it says that Torah 
scholars are poor--the absence of the 
light is itself the poverty--so that they 
will not be distracted from doing 
mitzvot for their own sake. The 
Gemara (Sotah 21a) states: “A sin 
can extinguish a mitzvah, but it 
cannot extinguish Torah.” R’ Guntzler 
explains: A mitzvah is called a 
“candle,” while the Torah is called 
“light,” a reference to the hidden light. 
As noted, that light is all goodness, 
with no hint of strict justice; therefore, 
a sin cannot extinguish it. Returning 
to our verses, the Torah promises, “If 
you will follow My decrees . . . then I 
will provide your rains in their time, 
and the land will give its produce and 
the tree of the field will give its fruit.” 
As explained above, true goodness 
follows from Torah study. Therefore, 
“If you will follow My decrees” must 
refer to that activity. (Meishiv Nefesh)
“If you will follow My decrees and 
observe My commandments . . .” 
(26:3) Rashi writes that “If you will 
follow My decrees” refers to toiling in 
Torah study. If so, writes R’ Akiva 
Yosef Schlesinger z”l (Hungary and 
Yerushalayim; died 1922), we can 
understand why this verse follows 
immediately after the verse, “My 
Sabbaths you shall observe.” 
Specifically, the Midrash Tanna D’vei 
Eliyahu states that the primary time 
for Torah study is on Shabbat, when 
one is free from work. (Torat Yechiel)
“If you will walk in [the way of] My 
decrees and observe My 
commandments and perform 
them.” (26:3) Rashi z”l writes: One 
might think that the phrase “If you will 
walk in [the way of] My decrees” 
refers to fulfilling the 
commandments. However, when the 
Torah says, “and observe My 
commandments and perform them,” 
it is clear that that refers to fulfilling 
the commandments. How then must 



we interpret: “If you will walk in [the 
way of] My decrees”? As an 
admonition that one should exert 
himself for Torah study. R’ Shmuel 
Halevi Wosner z”l (1913-2015; 
prominent posek living in Bnei Brak, 
Israel) writes about studying Torah 
with exertion (“ameilut”): The Gemara 
(Sanhedrin 99b) teaches: Man was 
created to exert himself, as we read 
(Iyov 5:7), “Man is born for exertion.” 
The Gemara continues: I don’t know 
whether this refers to exertion 
through speech or through action; 
therefore it says (Mishlei 16:26), “He 
saddled his mouth.” Still, I don’t know 
whether it refers to speaking words of 
Torah or idle chatter; therefore it says 
(Yehoshua 1:8), “This Book of the 
Torah is not to leave your mouth. You 
shall contemplate it day and night.” 
From this we can conclude that man 
was created to exert himself in Torah 
study. [Until here from the Gemara] 
R’ Wosner explains: Hashem placed 
us in a physical world, not in a 
spiritual world. Man could therefore 
look around at the world, analyze his 
tremendous potential, and conclude 
that he was created in order to go to 
work and invent goods and services 
that will serve the physical world. This 
is the viewpoint that the Gemara is 
proposing, and rejecting, when it 
suggests that man was created to 
exert himself through action. It is true 
that we read (Tehilim 128:2), “When 
you eat the labor of your hands, you 
are praiseworthy,” but that is not the 
purpose for which man was created. 
R’ Wosner continues: How could the 
Gemara contemplate that man was 
created to engage in idle chatter? He 
explains: Of course the Gemara is 
not referring to actual idle chatter. 
Rather, a person’s Torah study can 
be idle chatter as well if he does not 
exert himself and use his full 
potential. A person was not created 
for that kind of Torah study, but 
rather to exert himself. (Derashot 
V’sichot Shevet Ha’levi 5759)
================================Whole-some
[עפ"י הרמב"ן].השלמות העתידה לבוא.אבל אנו מאמינים שתתקיימנה עמנו בזמן היחידים מהם, היות שלא עלתה זכותם לכך, האלה בשלמותן, לא הרבים בכלל ולא ודע כי לא השיגו ישראל מעולם לכל הברכות "אם בחקותי תלכו - ואולך אתכם קוממיות" - 

ורדפו מכם חמשה מאה ומאה מכם רבבה ===========================
ירדפו ונפלו איביכם לפניכם לחרב

And you shall eat your bread to 
the full, and you shall dwell in 
safety in your land (26:5) 
Economic hardship causes strife 
among brothers. Unethical 
competition in business leads one to 
snatch a crust of bread from 
another's mouth. G-d therefore 
promised that all Jews will have 
enough to eat, they will "dwell in 
safety in the land," and peace will 
reign. (Arono Shel Yosef) 
“I will cause wild beasts to 
withdraw from the Land . . .”(26:6) 
Our Sages disagree about the 
precise meaning of this verse: The 
Sage Rabbi Yehuda says that wild 
beasts will be completely eradicated 
from the world, while the Sage Rabbi 
Shimon says that it will be a greater 
praise of G-d if wild beasts will still 
exist but will cease to be dangerous, 
as the verse states (Yeshayah 11:6), 
“The wolf will live with the sheep and 
the leopard will lie down with the kid; 
and a calf, a lion cub, and a meri [will 
walk] together, and a young child will 
lead them.” What is the point of 
disagreement between these Sages? 
R’ Raphael Moshe Luria z”l (rosh 
yeshiva in several chassidic yeshivot 
in Israel; died 2009) writes: The 
Gemara (Eruvin 13b) records a 
dispute between the Sages of Bet 
Shammai and of Bet Hillel, in which 
the former say that man would have 
been better off never having been 
created, while the latter say that man 
is fortunate that he was created. 
What does this mean? R’ Luria 
explains: Kabbalists teach that the 
soul is forced to come into this 
physical world only so that it can earn 
closeness to G-d in the World- 
to-Come. While G-d could have given 
the soul such closeness without its 
having to toil in this world, that would 
have given the soul the feeling of 
receiving charity, which would be 
embarrassing. It follows, argue the 
Sages of Bet Shammai, that being in 
this world is not an ideal state; rather, 
man would have been better off not 
having been created. Not so, say the 
Sages of Bet Hillel. Man was created 
for another reason also, i.e., because 
G-d wants to be revealed in this 
world. It follows, therefore, that man 
is better off having been created so 
that he can bring about G-d’s 
revelation in this world. Consistent 
with their respective opinions, we are 
told that the Sage Shammai always 

saved his best food for Shabbat, 
which represents the World-to-Come, 
while the Sage Hillel had the 
philosophy, “G-d is blessed every 
day.” This, writes R’ Luria, is the point 
of disagreement between Rabbi 
Yehuda and Rabbi Shimon as well. 
Rabbi Yehuda holds that our world is 
not an ideal state, and that G-d’s 
greatness will be revealed only by the 
elimination of all evil, represented 
here by the eradication of wild 
beasts. Rabbi Shimon, on the other 
hand, maintains that G-d wants to be 
revealed in this world through the 
harnessing of the forces of evil for 
good, represented here by all types 
of beasts living together in harmony. 
(Beit Genazai: Vayikra)
“I will turn my attention to you . . .” 
(26:9)  Rashi z”l explains: [G-d is 
saying, so-to-speak,] “I will turn away 
from all My affairs to pay your 
reward.” R’ Yechezkel Landau z”l 
(1713-1793; rabbi of Prague) writes 
that the heightened Divine attention 
to us that is described in this verse is 
what we refer to when we speak of 
G-d resting His “Shechinah” among 
us. When the Jewish People do the 
will of G-d, He focuses His attention 
on us, which causes increased 
blessings to flow to the Jewish 
People and, incidentally, to the entire 
world. On the other hand, if we sin, 
then he removes His Shechinah from 
us and sustains us only incidentally to 
sustaining the rest of the world. 
(She’eilot U’teshuvot Noda 
B’Yehuda)

בשבתכם עליהתשבת את אשר לא-שבתה בשבתתיכם הארץ והרצת את- שבתתיה: כל-ימי השמה ימי השמה ואתם בארץ איביכם אז תשבת יהיו חרבה: אז תרצה הארץ את-שבתתיה כל אחריכם חרב והיתה ארצכם שממה ועריכם הישבים בה ואתכם אזרה בגוים והריקתי והשמתי אני את-הארץ ושממו עליה איביכם 
“I will make the Land desolate, and 
your enemies who dwell upon it 
will be desolate.” (26:32)  Rashi z”l 
comments: This is a benefit to the 
Jewish People that their enemies will 
never feel at home in the Land and 
will leave it desolate. R’ Yechiel 
Michel Tikochinsky z”l (1871-1955; 
editor for 51 years of an annual 
calendar documenting the customs of 
Eretz Yisrael and Yerushalayim; also 
author of the widely-used work on 
mourning, Gesher Ha’chaim) is 
quoted by his son as frequently 
remarking that it is not a coincidence 



that Hashem gave Eretz Yisrael into 
the stewardship of the Arabs during 
most of the long exile. Had the Land 
been occupied by Europeans, they 
surely would have settled it and 
changed its essence, as they did 
every other place that they 
conquered and colonized. Because 
of Hashem’s kindness to us, the 
Land lay desolate for almost 2,000 
years so that we alone could rebuild 
it. (Ir Ha’kodesh Ve’ha’mikdash: 
Hakdamat Ben Ha’mechaber)
I will make the land desolate ... 
And you - I will scatter among the 
nations ... During all the days of 
her desolation, the land will rest; 
those sabbaticals that it did not 
observe while you were on the 
land, it will observe now. 
(26:32-35) R' Avraham Yitzchak 
Kook z"l wrote: Upon being exiled, 
the Jewish people were freed of any 
national concerns; they rather turned 
their eyes and hearts heavenward. 
Jews were no longer preoccupied 
with the same concerns that draw the 
attention of the other nations, and at 
the same time, Jews ceased to 
chase after the idols [literal and 
figurative] of the nations. The spirit of 
Hashem prompted the Jew to 
recognize the value of every soul, 
and particularly, the spiritual worth of 
the Jewish nation. The Torah was 
appreciated more than fine gold and 
silver, just as in the nation's youth. 
Because of their holy faith, the Jews 
in exile went to martyrdom with love 
and happiness. The Jew in exile 
always turned toward his land [Israel], 
but not as one who yearns for his 
home because it satisfies his hunger 
and his other physical needs. The 
Jew looked toward his land with a 
gaze filled with holiness; he looked 
toward its inner nature as the land 
that complements his yearning for 
G-d. The time of the redemption is 
hidden. Who is privy to G-d's secret, 
knowing when the land and the 
nation will have been completely 
purified, that beloved time when the 
land and the nation will be reunited? 
Our sages have said that there is no 
greater sign of the onset of the 
redemption than the fulfillment of the 
verses from the Prophets: "And you, 
mountains of Israel, give forth your 
branches, present your fruits to My 
nation, Yisrael, for they are near to 
arrive." "And the cities will be settled 
and ruins will be rebuilt, and I will 

increase men and animals on the 
land and they will multiply ..." 
(Introduction to Shabbat Ha'aretz) 

ולא-תהיה לכם תקומה לפני איביכםוכשלו איש-באחיו כמפני-חרב ורדף אין 
And they shall stumble one over 
the other, as before the sword, 
without one pursuing (26:37) One 
will stumble over the sin of another," 
comments Rashi, "as all Jews are 
guarantors (arevim) for each other." 
The Hebrew word for guarantor has 
the same root as the word for 
sweetness and pleasantness. Every 
Jew must look upon his brother and 
fellow guarantor with a kindly eye and 
seek what is good and worthy in his 
neighbor. The same Hebrew root 
also implies intermingling one with 
the other. Every Jew is part of the 
greater whole of the Jewish nation. 
(The Rebbe) 

יכנע לבבם הערל ואז ירצו את-עונםעמם בקרי והבאתי אתם בארץ איביהם או-אז מעלו-בי ואף אשר הלכו עמי בקרי אף אני אלך והתודו את-עונם ואת-עון אבתם במעלם אשר 
“Then they will confess their sin 
and the sin of their forefathers . . . 
and also for having behaved 
toward me with casualness. I, too, 
will behave toward them with 
casualness . . . perhaps then their 
uncircumcised hearts will be 
subdued, and then they will gain 
appeasement for their sin.” 
(26:40-41)  Many commentaries 
wonder why the apparent repentance 
of verse 40 will be rejected and why 
G-d will “behave toward them with 
casualness.” R’ Menachem Mendel 
Stern z”l (1759-1834; rabbi of Sighet, 
Hungary) explains that this 
confession is inadequate because it 
blames our sins on the way our 
parents raised us (“their sin and the 
sin of their forefathers”), failing to 
recognize that our parents may have 
sinned, but they did not rebel against 
G-d. Only when the younger 
generation’s hearts--the seat of their 
rebellion--are subdued, will they gain 
atonement. (Derech Emunah)
“Then they will confess their sin 
and the sin of their forefathers, for 
the treachery with which they 
betrayed Me . . . I, too, will behave 
toward them with casualness and I 
will bring them into the land of 
their enemies.” (26:40-41)  Why, if 
Bnei Yisrael confess their sins, will 
Hashem behave toward them with 
casualness and bring them to the 
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land of their enemies? R’ Moshe 
Freidiger z”l (communal leader in 
Pest, Hungary) explains: Teshuvah 
means confessing one’s sins and not 
making excuses. Here, Bnei Yisrael 
will confess, but they will justify their 
actions by saying that their 
forefathers acted the same way. 
Such a “teshuvah” will be rejected. 



(Quoted in Otzrot Tzaddikei U’geonei 
Ha’dorot)
וזכרתי את-בריתי יעקוב ואף את-בריתי יצחק 
ואף את-בריתי אברהם אזכר והארץ אזכר:
“I will remember My covenant with 
Yaakov and also My covenant with 
Yitzchak, and also My covenant 
with Avraham I shall remember 
and the land I'll remember"  (26:42) 
What does it mean that G-d 
“remembers” His brit Avot / covenant 
with the Patriarchs? R’ Yitzchak 
Isaac Chaver z”l (1789-1852; rabbi 
of Suvalk, Lithuania) explains: There 
are three different ways that Hashem 
interacts with His world, each in the 
appropriate time--with chessed 
chinam / kindness for the 
undeserving; din gamur / absolute 
justice; and rachamim / forbearance, 
meaning that Hashem delays 
exacting punishment to allow time for 
repentance. However, as a result of 
the sin of Adam Ha’rishon, until the 
time of the Patriarchs, Hashem’s 
interaction with the world was for the 
most part hidden. Instead, the world 
appeared to operate by itself 
according to the laws of nature. Then 
the Patriarchs came along, and they 
began the process of removing the 
veil that hid Hashem’s control of 
nature. Avraham revealed that 
Hashem practices chessed, Yitzchak 
revealed the attribute of din, and 
Yaakov, the attribute of rachamim. 
Not coincidentally, Avraham 
exemplified the trait of chessed, and 
so on. Hashem established a 
covenant with the Patriarchs because 
they worked to reveal Him to the 
world. Even so, they only laid the 
groundwork; not until the Exodus and 
the Giving of the Torah was 
Hashem’s control over nature and 
His use of the above attributes 
completely revealed. When we speak 
of Hashem remembering the brit 
Avot, we mean that Hashem takes 
note that He was once again 
hidden--due to man’s sins, for 
example--but now is revealed again 
[for example, as a result of exacting 
punishment as described in our 
parashah], just as the Patriarchs 
revealed His attributes. This means 
that whatever suffering or 
punishment was taking place has 
accomplished its purpose and now 
can end. (Haggadah Shel Pesach 
Yad Mitzrayim) Rashi z”l understands 
the above verse as a promise that, 
after G-d punishes the Jewish 

People, He will remember the 
Patriarchs and will be merciful. In 
contrast, R’ Yekutiel Yehuda 
Halberstam z”l (1905-1994; the 
Klausenberger Rebbe) quotes R’ 
Yeshayah Halevi Horowitz z”l (the 
Shelah Ha’kadosh; died 1635) who 
explains: Imagine two thieves appear 
in court to be sentenced for the 
identical crime, but they receive very 
different sentences. The one who 
received the harsher sentence asks 
the judge why, and the judge replies, 
“He is a thief the son of thieves; what 
more can we expect from him? But 
you? Your ancestors were nobles, so 
you are held to a higher standard.” 
Similarly, our verse teaches, why is 
the punishment for the Jewish 
People’s sins so severe? Because 
Hashem remembers who our 
Patriarchs were! Based on this, R’ 
Halberstam adds, we can understand 
why we say in Ya’aleh ve’yavo, “May 
the remembrance of our Patriarchs 
come before You for good.” 
(Haggadah Shel Pesach Halichot 
Chaim)
R' Yom Tov Lipman Heller z”l 
(1578-1654) is best known as the 
author of the Mishnah commentary 
Tosafot Yom Tov. In 1629, while 
serving as rabbi of Prague, he was 
imprisoned on a false charge. That 
experience is the subject of his 
memoir “Megillat Eivah”--literally, 
“The Scroll of Hatred (continuing 
from last week) .”R’ Heller concludes 
this part of the story with the words:] 
“May Elokim remember them for 
good, for they have done all manner 
of good things for me.” On Tuesday, 
5 Tammuz, I set out. Around noon on 
the following Sunday, 10 Tammuz, I 
arrived in Vienna. They [the leaders 
of Prague] chose to send R’ Henne 
with me as an advocate. That very 
day, we went to the Chancellor’s 
palace, but he wasn’t there. The next 
day I stood before him, and he spoke 
to me harshly about the book 
Rabbeinu Asher [written in Spain in 
the 1300s; today it is printed in the 
back of the standard Gemara] that I 
published with two commentaries, 
Ma’adanei Melech and Lechem 
Chamudot. The Emperor had been 
told that I had written against their 
beliefs and their faith, things which 
should not be said. He went on at 
length. I answered him: “G-d forbid 
that your servant would do such a 
thing!” I explained that my books are 

about our Talmud, which is the Torah 
that Moshe commanded us, and 
which is our faith. [They are not about 
*their* faith at all.] I also explained 
that, when the Torah speaks about 
avodah zarah, it refers to the worship 
of stars and constellations and 
various forms. . . When I finished 
speaking, he said, “Sit in your 
lodgings and do not wander outside, 
at the risk of punishment to your 
person and your property, for so the 
Emperor has commanded.” When I 
pleaded with him, he said that the 
Emperor wanted me to be thrown in 
prison immediately, but he had 
intervened so that I would not be 
imprisoned. He also said that the 
matter would be placed before a 
commission of knowledgeable people 
who know the language of the Jews, 
and they will report to the Emperor.  
R’ Heller related that he was placed 
under house arrest in Vienna, and 
that a royal commission of inquiry 
was to be appointed to determine his 
fate. He continues:  On Sunday, the 
17th of Tammuz, after the 
commission mentioned above had 
already met, the municipal judge 
came to me with two police officers. 
In his hand was an order from the 
Chancellor, in the name of the 
Emperor, to take me to the prison 
where those condemned to death are 
imprisoned. This prison was in the 
home of the chief judge. After my 
plea and request, the judge released 
me from the police officers and said 
that he alone would walk with me.-    
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