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Yerucham Reich
THE PLAINS OF MAMRE

Mamre
Mamre, Eshkol, Aner
Aner, Eshkol, Mamre
Mamre
Interesting, isn’t it, that Mamre is mentioned so many 

times, although we know little about him, other than that he 
was an Emori, that, together with his brothers Eshkol and 
Aner he had some sort of alliance with Avraham, that Avra-
ham lived on his land, and that he is mentioned more times 
than his brothers. Those brothers, in turn, are mentioned as a 
trio several times, but in reverse order.  And then the brothers 
are not mentioned at all. 

We also know that Mamre was good guy. Rashi quotes, 
regarding his name, that “Mamre” alludes to his rebelling  
(      ) against avoda zara, and the mention that he lived in 
Chevron alludes to his having allied himself with God  
.(ה"בקהל ומצע תא רביח)

There are, I believe, a number of lessons we can learn 
from the Torah’s telling of Avraham’s dwelling on the Plains 
of Mamre. 

1)Everybody needs friends and allies – even Avraham, to 
whom God personally guaranteed earthly success and well 
being as well as spiritual immortality. Avraham was differ-
ent from everyone else in the world, having separated himself 
from their corruption – hence, one of the meanings of his de-
scriptive title, ha’Ivri. Sometimes circumstances dictate that 
one stand alone, if need be. But having thus set himself apart, 
Avraham went about establishing worthy relationships and 
building on them. In that manner worlds are built.

Beyond that, in the course of daily life, even as we rely on 
our Father in Heaven, it is also true that, as the saying goes, 
Heaven helps those who help themselves: we must make the 
effort and not rely on miracles.  Remember the classic story 
of the fellow taking refuge from the floodwaters, climbing up 
on his roof, even as the waters continue to rise. He calls out to 
God, who promises to help him. He then rejects offers of help 
from boat after boat, waiting for the hand of God to pluck him 
out of the water, until he finally drowns. Arriving “upstairs”, 
he complains that God did not save him as promised. What do 
you mean? he is asked. I sent you boat after boat to rescue you 
and you refused!

After family, friends are our bulwark against the cold 
world. They are to be sought after and cherished. It was even 
so for Avraham Avinu, and certainly for us. 

2)Take care of your friends.  When Avraham and his fel-
lows defeated the four powerful kings and brought back Lot, 
the other captives, and all the captured booty, he refused the 

King of Sodom’s offer that he keep the booty. Avraham re-
fused anything for himself, but he did accept  on behalf of 
Aner, Eshkol and Mamre, who had supported him (albeit in a 
noncombatant role)  in the campaign. Avraham did not seek 
to impose his noble gesture on the others, who deserved their 
share. Avraham saw to it that they got it. Friends look out for 
each other’s welfare. 

3)Choose your friends carefully. The Land of Canaan was 
rife with bad actors, with bad morals and disgusting practices. 
Avraham travelled up and down the land, a semi-nomadic ex-
istence, as a function of his laying claim to it on behalf of his 
descendants. He came into contact with many people, as he 
and Sarah offered hospitality and taught all who would listen 
about God. But he would not establish a binding relationship 
with committed sinners. Aner, Eshkol and Mamre were no-
table exceptions to the general low level of the people. 

4)Stay aware and reassess who your friends really are, and 
if they remain worthy. Even after they had a well established 
relationship, and had bonded together in war, Avraham’s mis-
sion was too important to be complacent about them. When 
God commanded Avraham, at age 99, to subject himself to 
circumcision, Aner and Eshkol advised him against it, offer-
ing various rationales for their position – he would bleed to 
death, he would weaken himself and fall prey to his enemies, 
etc. Clearly, they didn’t really get it. Mamre did. He told Avra-
ham that the God who had saved him from Nimrod’s fiery 
furnace, and who had been with Avraham all this time, would 
be with him now too. Surely it would be foolish to turn away 
from God over a small cut in his flesh. As a reward for this, 
the Torah states clearly, in Vayera, that God revealed Himself 
to Avraham on the Plains of Mamre, intentionally associating 
for all eternity the name of Mamre with the revelation of the 
impending, miraculous birth of Yitzchak. 

5)Think and do the right thing. God had repeatedly told 
Avraham that the land and the resources of the Cannani and 
the Emori were to be his, the inheritance of his children. But 
the time had not yet come. The misdeeds of those nations, 
for which they were to lose the Land, had not yet reached 
the critical point, and would not until the time of the Exodus 
several generations later. Lot’s shepherds argued that as it was 
all to be Avraham’s, and Lot was Avraham’s nephew and pre-
sumed heir, they might as well cash in now. For their attitude 
and  theft by grazing their cattle on others’ land, Avraham had 
to separate himself from Lot. There is a cheshbon in life, a 
perspective, and for everything, there is a proper time.

And this brings us to a fundamental human question, 
which we learn from Avraham’s alliance with Mamre the 

חיבר את עצמו להקב"ה
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Emori.  As unworthy as the Emori were, and as unreliable as 
Aner and Eshkol turned out to be, Avraham judged Mamre 
on his own individual merits and not based on his nationality.  
Even when a nation is generally bad, it’s not usually every-
body. 

As evil as the German nation was, as pervasive as that 
evil was, as guilty as that nation as a whole is, it was still not 
everybody. In the face of that evil regime backed up by an evil 
and complicit folk, there were shining stars of decency who 
bravely resisted and often paid the ultimate price for it. Even 

in that Teutonic nation in whom the spirit of Amalek lives 
on, there were the righteous, chasidei umos ha’olam. Judge 
people for who they actually are. 

The Torah does not waste words, and there is a reason 
for, and a lesson in, everything it tells us. Nothing should be 
glossed over, not even the apparently trivial fact of Avraham’s 
tenancy on the Plains of Mamre. 

Yerucham Baruch Reich
Parashas Vayera 5778

R’ Akiva Eisenstadt  Rosh Kollel 
 THERE’S ALWAYS ROOM FOR IMPROVEMENT.

The Ramban tells us that Avos were the foundational spirit 
of Klal Yisroel. Their lives, trials and actions set the para-

digm for the future of their nation. Learning through Sefer 
Bereishis gives us a fresh opportunity to study the lives of the 
Avos and lets us understand what was truly important in their 
eyes and therefore what should be important in our eyes. 

In this Week’s Parsha the angels arrive at Avraham’s house 
to be Mevaker Choleh and to tell him that he and his wife will 
have a son in the coming year.  Smack In middle of their con-
versation with him they asked, “Ayei Sarah Ishtecha”, where 
is Sorah, your wife? Avraham responded that she was in her 
tent. The Gemarah asks that these ministering angels & spiri-
tual beings surely knew where Sorah was, so why did they ask?  
What was the point of their inquiry? 

The Gemara answers that they asked about her where-
abouts in order to endear her to her husband. By inquiring 
about her they were reminding Avraham that she was a tzenua, 
a modest and sincere woman. By asking Avraham a seemingly 
innocent question the angels were able to increase Avraham’s 
appreciation for his wife and enhance their relationship and 
Shalom Bayis.

Rav Chaim Shmuelevitz1 wonders why the Malachim 
needed to highlight Sorah’s modesty in order to strengthen 
Avrohom and Sorah’s marriage. The need for all this seems 
incongruous with what we know about Avrohom and Sorah’s 
marriage. We have already seen that Avrohom was well aware 
of Sorah’s modesty.  We have learned in Parshas Lech Lecha 
that Avrohom and Sorah traveled to Egypt due to the famine in 
Israel. Rashi2 cites a Medrash that it was on this journey that 
Avrohom realized the extent of Sorah’s trait of modesty.   

Furthermore, the Medrash learns that Avrohom had con-
stantly cared for and honored his wife throughout their mar-

riage. One example the Medrash brings is that whenever they 
traveled Avrohom always set up her tent before his own.  This 
seemed to have been an ideal marriage. Why did the angels feel 
a need to endear Sorah to Avrohom?  Was it really necessary 
to remind Avraham of his wife’s great virtues when they were 
already married for so many years?

R’ Chaim answers: Yes, because a marriage- as anything 
that is valuable, treasured and respected- always needs chizzuk, 
consideration, thoughtfulness, and devotion.  No matter how 
long one is married, no matter how old one is, marriage needs 
communication, freshness and work to sustain and preserve its 
foundations and endurance.

It was true that Avraham and Sorah were already married 
for a long time and were well on in years. It was true that they 
were constantly concerned for each other’s honor. We find that 
even Hashem got involved in covering for Sorah in order to 
protect Avraham’s honor. It was true they were exceedingly 
saintly. Nevertheless there was still a need to endear the wife to 
her husband and vice versa. 

Rav Chaim says that we can learn from this the far reaching 
significance of domestic tranquility and harmony. 

Rav Avrohom Pam Zt’l writes in his Atara L’Melech that 
marriage is so valuable yet so fragile. Like everything that is 
worth having, a happy and successful marriage needs constant 
attention and care. But there is nothing more worthwhile to in-
vest in. Nothing creates good, stable families, nor is anything as 
rewarding, as a good, peaceful marriage.      

In a Derasha about marriage, Rabbi Yissochor Frand3  
writes a beautiful idea in the name of Rabbi Yaakov Kami-
netsky Zt’l. The Gemarah equates two things with Krias Yam 
Suf, the splitting of the sea of reeds. 1) Shidduchim (dating and 
marriage) and, 2) Parnassa (business, livelihood – making a 

Yerucham Reich
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R’ Heshy Kahan|Chaver HaKollel

Q: How big does the mitzvah of hachnasos 
orchim (receiving guests) rate amongst the other 
commandments?

A: While it’s difficult to gage which mitzvah is greater 
then another there is a certain formula that pertains to the 
concept of receiving guests. Specifically the Gemara in 
Shabbos1 mentions different views as to how important it 
is, as:

•	 R’ Yochanon stated that receiving guests is equally 
as important to arriving early at the Bais Medresh

•	 Rav Dimi stated that having company is greater 
then going to the Bais Medresh and more pressing 
then learning Torah

•	 Rav Yehuda explained how providing 
accommodations is greater then receiving the 
Shechina

Q: How is it possible to be greater then learning and 
greeting Hakadosh Baruch Hu himself?

A: As is famously learned by Rashi on this weeks Parsha 

we see this from Avraham Avinu who put the visit of 
Hakadosh Baruch Hu on hold in order to tend to the visitors 
that were coming his way. As far as trumping over learning 
Torah it should be known that learning is understanding 
the intricacies of the shechina, whilst housing guests is 
bringing the shechina into you. 

Q: Does the mitzvah of hachnasos orchim have any 
halachic ramifications when it comes to other areas of 
Jewish law?

A: Although one is not permitted to have a non-Jew do any 
melacha for him on Shabbos2 (unless there are extenuating 
circumstances) one may ask a non-Jew to do something that 
would be prohibited for a Jew to do if it is for hachnasos 
orchim.3 For example, if one needs a blanket/pillow/
provisions etc. brought from one domain to another one 
may employ a gentile to do so if the guest is in need of 
these items. The proof brought to this allowance is if the 
mitzvah of receiving guests pushes off going to learn in a 
Bais Medresh surely it can push off the Rabbinic issur of 
amira l’akum (having a non-Jew do melacha).

Q: Does hachnasos orchim ever come into play when 
dealing with kashrus?

HALACHIC PERSPECTIVES: HACHNASOS ORCHIM

buck). Why these two thing specifically? What’s the connec-
tion?

R’ Yaakov addresses this and points out a similarity be-
tween the two. Any businessman will tell you that one needs 
to constantly assess and evaluate the business in order to run it 
in an efficient and profitable manner. Auto pilot does not work 
well for a business, for the business will inevitably need a mid-
course correction. We all know that to be true. Marriage is the 
same way. Auto pilot does not bode well for a marriage either. 
It also needs constant attention. One has to nurture and recharge 
the marriage, care for it and attend to it.  To bring forth this idea 
in a wonderful manner, Rav Frand tells over a story about the 
great Gadol, Rav Shlomo Zalmen Auerbach. Each day his stu-
dents would walk him home from Yeshiva. They noticed that 
as they drew near to the Auerbach home Rav Shlomo Zalmen 
would sit down on a bench, take out a piece of cake and eat it, 
and only then return to his journey towards home. When his 

curious students asked why he did so Rav Shlomo Zalmen re-
plied, “When a person is hungry, he is not usually in good spir-
its, I want to be in a good frame of mind when I walk into my 
house.” Rav frand pointed out that at that point in his life Rav 
Shlomo Zalmen was married for close to 50 years, yet he was 
still concerned that he should greet his wife in a good, nice, & 
peaceful frame of mind.

No matter the stage we are at in our lives, we can still seek 
to enhance, improve and develop.  

FOOTNOTES
1.  Sichas Musar 1972 Maamer 6.
2.  See rashi perek 12 pasuk 11.
3.  It’s never too little, it’s never too late, it’s never enough. 

Artscroll

R’ Akiva Eisenstadt
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A: The mitzva of hachnasos orchim has such value that it 
extends itself into that of other halachos involving feeding 
one’s guest. Specifically:

(1) that one is required to salt his meat for 24 hours4 
in order to remove the blood from it.5 In a situation 
where one needs to serve meat to his guests quickly 
he may only salt it for 18 minutes.

(2) if one who is scrupulous to only eat Pas Yisroel 
(bread baked by a Jew) is sitting down to eat at a 
table where there is Pas Palter (bread that wasn’t 
baked by a Jew) and the guest is OK to eat the Pas 
Palter one may eat it with him so as to make him 
comfortable.6

(3) in a case where one has food in which he’s not 
sure if it had Terumos and Ma’aseros taken from it 
(d’mai) then one may serve it to a guest if no other 
food is available.7

Q: If one is on his way to a shiur and someone comes to 
visit how should he deal with the dilemma of balancing 
both mitzvos?

A: It should be understood that the mitzvah of Talmud 
Torah is greater then any other mitzvah. That being said if 
no one else can do the mitzvah of tending to the guest then 
he must do all he can to make him feel comfortable. This 
includes providing:

	food

	drink

	shelter

	place to sleep

	area to relax

	computer to work

or any other thing that is needed for the comfort of the 
visitor. If he is able to find someone else in the family to 
tend to the guest then he should obviously go to his shiur 
or learning seder.8 What should be made clear however is 

that many times this mitzvah cannot be done by someone 
else as the guest may feel most tended to when being taken 
care of by the person himself and not just a family member 
hence  passing on the buck may not be an option in that 
scenario.

Q: May someone miss Tefilah b’tzibbur to tend to a 
visitor?

A: In correlation to the above mentioned Gemara that 
providing for guests is greater then accepting the divine 
presence R’ Shlomo Zalmen Aurbauch zt’l held that 
surely one may daven alone if joining a minyan would 
mean neglecting a guest. Similarly if one actually misses 
the minyan because he was taking care of a visitor then 
he may daven two shemonai esrai’s by Mariv as he is not 
considered to be negligent which would not allow him to 
make up the Tefilah. Obviously if the guest is tended to 
and/or would prefer that the host takes care of his spiritual 
needs then by all means the host should do so. 

Q: Is hachnasos orchim only relevant to guests that one 
invites?

A: As is evident from the source of this Mitzvah the concept 
is applicable to almost anybody. As Avraham Avinu did not 
put aside the Shechina to tend to a Rosh Yeshiva, Av Bais 
Din or family member. Rather he ran, on the day of his 
most intense pain, to tend to three random idol worshippers 
who happened to be passing by. He clearly understood 
that they were not of righteous persuasion (at least what 
it seemed like to Avraham) but yet still went completely 
out of his way (in his desire to give them the most tender 
and choiciest piece of meat he slaughtered three separate 
cows in order to provide each one with an entire tongue of 
the animal) to make them comfortable. Therefore if one 
happens to chance upon:

	someone collecting charity 

	a pauper knocking on one’s door

	a repairman making a house call

	a neighbor he is not acquainted with

	a family member of a friend just sleeping over for 

R’ Heshy Kahan
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a simcha

one would be required to provide the necessary 
accommodations that can be gleaned from our patriarch 
Avraham.

Q: Is giving food, drink and board the only way to do 
hachnosas orchim?

A: It is clear from the poskim that one can fulfill this 
mitzvah in a myriad of ways. If one:

	notices someone who needs a ride home from a 
simcha etc. and offers to take him home

	has a widow or divorcee on the block who although 
may not need the actual food or drink would 
nonetheless very much appreciate feeling useful 
and needed when a family invites them over

	is able to lift someone’s spirit by merely offering a 
listening ear to allow him to tell his story 

then he would in essence be giving the person the same 
amount of positive energy that actual food or drink would 
provide. 

Q: Is there specific component of this mitzvah that is 
greater then any other part?

A: As it seems explicitly from the Rambam that even 
greater then the deed of hachnasos orchim is escorting 
one’s guest outside when they’re finished being received. 
While the Rama9 mentions this to be walking one’s guest a 
mere 8 feet outside it is far more the psychological benefits 
that is being actualized when someone takes the extra time 
to accompany his visitor home. As it reveals in retrospect 

that the entire mitzvah of hachnasos orchim being done 
is not just for the sake of the mitzva and that now one 
is relieved of his obligation and get his “patur”. It rather 
gives the guest the feeling that he is deeply cared for and 
wanted. It is this feeling of belonging and having one’s 
presence being desired by another human being that is by 
far more valuable and worthy then any food or drink can 
ever provide. 

FOOTNOTES

1. 127a see also Shevuos 35b

2. There is a dispute amongst the Rishonim as to why the Rab-
banon enacted such a decree. The main three reasons given is 
either 1) when having an intermediary do something for you 
it is as if one is doing it himself (shliach shel adam k’moso) 
2) there is a verse in Yeshaya that prohibits talk of melacha 
(v’daber davar) 3) Shabbos will become light in one’s eye’s 
(shelo yihei Shabbos kal b’aineyhem). Either way merely 
asking a non-Jew to do melacha in Shabbos is a Rabbinic 
prohibition. Specifically if it is asking one to preform a Bib-
lical prohibition.

3. O.C. 333:1

4. Y.D. 39

5. As one is biblically prohibited from eating the blood of an 
animal

6. M.B. 168:21

7. Mishneh Dimai 3:1

8. See Ahavas Chesed 3:1 

9. Darchai Moshe C.M. 426 

R’ Heshy Kahan
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

By the Torah delineating the behavior and conduct of our 
forefathers, we are able to survey the ethical guidelines 

to incorporate into our own lives. Yet, the study of ethics is  
a subject studied in so many different societies for centuries. 
The question we may consider is what about those from the 
secular world that promotes their understanding of ethics. Do 
we say that their insights are valueless and should totally be 
ignored?  Rabbi Asher Meir Shlita from the Business Ethics 
Center of Jerusalem poignantly asks “Does the Torah have a 
monopoly on morals?”

The answer is no. Societies throughout history have 
debated, concluded, and have made contributions on aspects 
of conduct and justice. Interestingly enough, we find that the 
Talmud (Kedushin 31a) tells the story of Damma ben Natina 
who was offered a huge amount of money for some precious 
stones. The issue was that the key to the safe which they were 
in was under his father’s pillow and when the offer was made, 
his father was sleeping. What was he to do? His response 
was that he refused to get the key and disturb his father’s 
sleep, even though he would be giving up such a lucrative 
sale. Rabbi Eliezer was asked, how far does the obligation to 
honor one’s parents extend? He said, go and see how the non-
Jew in Askelon, Damma ben Natina, treats his father.

Additionally, we see the Rambam (Moreh Nevuchim 
1:5) calls Aristotle the chief of all philosophers, citing him as 
an authority of sorts in the matter of ethics. So we find that 
different people and cultures can offer insights into what is 
deemed ethical. 

Does this mean that Jewish ethics and secular ethics are 
one in the same? How do we differentiate between the two?

Let us look at this week’s perasha where we observe an 
example of what is deemed ethical behavior to see if we can 
find an answer.

Avraham Avinu had just been circumcised. Thereafter 
the beginning verse of this week’s perasha states, “And 
Hashem appeared to Avraham in the Plains of Mamre…” 
(18:1). Rashi (1040-1105) cites the Talmud (Sotah 14a) 
which explains that this being the third day after Avraham’s 
circumcision, Hashem came to visit him to demonstrate the 
mitzvah of visiting the sick (bikur cholim).

Rabbi Moshe Feinstein (1895-1986) explains that there 
are two primary reasons to perform the mitzvah of visiting the 
sick.  The first reason is to attend to the patient’s needs and 
the second is to pray for his recovery. So analyzing Hashem’s 
visitation of Avraham while he was recovering, we find that 
it does not fit either one of these criteria. Hashem doesn’t 
need to visit Avraham to cater to his needs; if He wanted He 

could remedy the whole situations by preventing him from 
feeling any pain to begin with. And Hashem does not pray to 
Himself for Avraham’s well being, since He is Hashem! So 
why did Hashem come to visit Avraham if in reality there was 
no criteria for Him to do so?

Let us apply this question to another case mentioned 
in the Gemarah in order to clarify this issue.  The Talmud 
(Nedarim 40a) conveys that a student of Rabbi Akiva once 
got sick and none of the Rabbis came to visit him. The reason 
that they did not go was because they knew that he had many 
servants and intimated that all his needs would be catered to. 
They also reasoned that there was no reason to go to him in 
order to pray for his well being, they could pray for him from 
where they were instead. In spite of this logic Rabbi Akiva 
went to visit him anyway and what he found was astonishing. 
He found the house in disarray, the sick patient on the verge of 
death, and no one around to take responsibility. Immediately 
Rabbi Akiva sprang into action. He gave instruction to the 
staff and nursed his sick student back to health. When Rabbi 
Akiva came back to the Beit Midrash, he announced loudly, 
“Whoever does not visit the sick, it is as if he shed blood!”

The question though was why did Rabbi Akiva visit his 
student despite the sound logic of his contemporaries for not 
visiting him? What conclusion did he come to that will help 
elucidate for us a proper outlook on the events?

The answer is that in reality Rabbi Akiva saw no real 
need to make the visit for his student. The reason why he 
did so was to fulfill the Torah’s commandment of doing so. 
Rabbi Akiva was only looking to follow Hashem actions 
described in this week’s perasha and in doing so he saved his 
youth student’s life.

The answer then to our prior question of why Hashem 
visited Avraham when there was no need for Hashem to do 
so is to teach each of us a lesson which applies to all the 
mitzvot. The real reason of why we should be doing them 
is not because they make sense but because it is fulfilling 
Hashem’s will. It is only peripherally that one would consider 
the logic and benefit that comes into play. Even though we are 
sometimes given reasons to explain the mitzvot, nonetheless 
we are expected to perform them solely because Hashem said 
so.

The most important distinction that can be made is that 
secular ethicist has an anchor in a temporal truth. Its arguments 
may even be shifted in light of attitude and changing times.  
But, more importantly even if there are some perpetual truths 
that can be discovered, their basis is rooted in syllogistically 
making determinations via their own understanding of that 
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which is ethical. Additionally, even if they surmise that a 
certain type of behavior is ethical, it may just be intellectual 
recreation, there is no assurance that this behavior will be 
promoted.

The Torah has eternal building blocks with a bigger 
picture to consider. The Torah is not about ethics alone; it 
is about connecting and drawing near to G-d. A Jew will 
constantly look to connect himself to Hashem in every aspect 

of his life. It could be from his basic interaction with others to 
the questions of dealing with personal tribulations. As it states 
it Tehillim (16:8) “I have set Hashem before me always.” For 
the Jew, the objective is to be holy. The way we do that is 
by studying Hashem’s ways. Our ethical truth is not defined 
by logic alone; it is much deeper and grandiose. It has its 
basis rooted in being able to emulate our Creator, promoting 
a mode of conduct which defines our very existence. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS VAYEIRA; LESSON FROM THE HAFTORAH

This week’s Haftora recounts two unrelated stories which 
took place with the prophet Elisha. The first story dis-

cusses how a very poor woman, who Rashi identifies as the 
widow of Ovadia Hanovi, cried out to Elisha complaining that 
she is so destitute and heavily in debt, to the point that her 
creditors are about to take away her children, to be sold as 
slaves.

Elisha responded by asking her what she has in her home. 
The widow responded that she had nothing but one single jug 
of oil. Elisha told her to gather as many empty containers as 
possible, even borrowing from neighbors and friends. She 
should then pour oil from her jug into the empty containers. 
She did as commanded, and miraculously the oil continued to 
flow until the last empty jug was filled. The woman sold the 
oil for a handsome profit, and had enough money to repay her 
debts and live comfortably. (As a side note; this story sounds 
very similar to the miracle of Chanuka, where the Yidden 
found one single jug of kosher oil and it lasted for eight days. 
Some Miforshim even explain the nes of Chanuka, that the jug 
kept refilling itself. Perhaps the idea by both are the same. 
When one is moser nefesh for Hashem, which means he is 
willing to relinquish his physical connection to this world for 
Hashem’s honor, then as a reward the limitations of this world 
do not apply to him. During Chanuka the Yidden were moser 
nefesh to fight the Greeks and to light the Menorah, so the 
oil kept flowing until they had enough. Here too, this widow 
had become impoverished because together with her husband 
Ovadia, they borrowed money to sustain one hundred proph-
ets. They had kept these prophets hidden in two caves, out of 
sight from the wicked Queen Izevel, who desired to kill them. 
Therefore, the little oil she had left kept flowing until she had 
enough to sustain her family). 

The second story the Haftorah relates is about a wealthy 
woman, the “Isha Shunamis”. Elisha would often pass by the 

city of Shunam, where he would dine and rest at the home of 
a certain hospitable couple. This couple even made a special 
addition to their home, a guest room designated for Elisha’s 
use. When the prophet learned that the couple was childless, 
he blessed the woman that she should give birth to a child in 
exactly one year’s time. And indeed, one year later a son was 
born to the aged couple.

A few years later the son complained of a headache and 
died shortly thereafter. The Shunamis woman laid the life-
less body on the bed in Elisha’s designated room, and quickly 
summoned the prophet. Elisha hurried to the woman’s home 
and miraculously brought the boy back to life.

The connection to this week’s Parsha seems clear. Avro-
hom Avinu was the epitome of Chesed. He cared and made 
sure to provide everyone with all they may need. Similarly, 
the Haftorah relates the Chesed of Elisha who brought bless-
ing of nourishment to the poor widow, and prayed on behalf 
of the Isha Shunamis. Perhaps each Chesed of Avrohom cor-
relates to the Chesed of Elisha. The Parsha begins with Av-
rohom taking care of his guests. This portrays his Chesed of 
providing physical nourishment to those in need. So too, the 
Haftora in the first story, relates how Elisha helped the poor 
widow and provided her with physical nourishment in her 
time of need. 

The Parsha continues with the story of Sodom; how Hash-
em told Avrohom that Sodom would be wiped out. Avrohom, 
with his trademark Amud Hachesed, beseeched Hashem to 
save them. This was a Chesed not just to provide them with 
their physical needs, but to give them life and continuity. Sim-
ilarly, in the second story, Elisha helped the Isha Shunamis, 
not with physical nourishment, but with life itself. He blessed 
her with children so her legacy could continue and her life 
would continue on through the generations to follow. 

In addition to the above, I believe there is another important 
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lesson we can learn from the Haftora which connect these two 
stories together. The lesson is “Emunas Chachomim”. Both the 
widow of Ovadia, and the Isha Shunamis where great people. 
They were woman of stature and prestige.  But when they had 
a problem they turned to Elisha to bless them. Furthermore, 
the Meshech Chochma points out, when Elisha (through his 
attendant Geichazi) asked the Isha Shunamis how her child 
was, she answered “Shalom” even though she already knew 

he died. This is because she had such a pure Emunah in the 
blessing of the Tzadik, that she knew the end result would be 
good and the child would live. This Emunah emanates from 
Avrohom Avinu who taught us Emuna in Hashem. Emunas 
Chachomim is a stepping stone and part of Emunah in Hash-
em. Through pure belief and faith in the power of a Tzadik, we 
become closer to Hashem. 

R’ Berach Steinfeld
CHINUCH

Chinuch is a loaded topic of discussion. A few points and 
details will be discussed here. Does being mechanech a 

child only apply to a kotton or does it apply to a gadol also? 
When one is mechanech, does the chinuch need to be with 
all the details of the mitzvah or that is not necessary? Some 
additional questions we will explore; does a mother have 
a chiyuv to be mechanech her son? Does a father have 
a chiyuv to be mechanech his daughter?

In Breishis Rabba it says that a person is busy working to 
be mechanech his son up to the age of thirteen. After his son 
turns thirteen, the father makes the bracha “ boruch shepa-
trani.” We see from the Breishis Rabba that chinuch applies 
until the age of thirteen, however chinuch in older children is 
evident in the following gemara. The gemara in Moed Kot-
ton, daf yud zayin, amud alef says that if one hits his old-
er son, he belongs in “cheirem< /span>” since he is caus-
ing the possibility that the son may hit back. The Ritva says 
that if not for the “lifnei iveir” component of that disciplin-
ing, one would have a requirement to reprimand, punish and 
be mechanech his older child. Therefore, we see that chi-
nuch extends past the age of t hirteen.

The Ritva in Sukka, daf bais, amud bais says that chi-
nuch needs to be evident concerning every part of the mitzvah. 
The Mordechai argues with this. According to the Ritva we 
would need to understand why the gemara in Yuma, peh bais, 
amud alef says that we are mechanech our young children to 
fast a few hours on Yom Kippur despite the fact that the mitz-
vah is not done in its entirety.

The gemara in Nazir, daf chof tes says that a mother is 
not mechuyav to be mechanech her son, which is the reason 
why a mother can’t bring a nezirus on her son while a fa-
ther, is able to. This is so because the mother is not required 

to be mechanech her child. On the other hand, in the ge-
mara in Sukka, daf bais, amud bais we see that a mother is 
required to be mechanech her son as Hileni the queen built 
a sukka for her seven sons. On a different note, we do not find 
a mother making the bracha of “Boruch Shepatrani.”

There are two reasons for the bracha of “baruch shepa-
trani.” The Levush explains that the son is no longer punished 
for his father’s sins when he turns thirteen. The lashon of 
the bracha is actually the opposite. The lashon of the bra-
cha is stating that the father is no longer punished for his son’s 
sins. We could clarify this based on the Gemara in Shabbos, 
daf kuf mem tes, amud bais. A person is not brought inside 
the “mechitza” of Hashem in the case where someone else 
was punished because of his wrongdoing. Therefore, the 
father says the bracha that he is no longer the cause of his 
son’s punishment. According to this reason we can understand 
why a mother does not make the bracha of “boruch shepa-
trani.” On the other hand, the Magen Avraham says that the 
reason is just the opposite; the father gets punished when the 
son doe s something wrong since he did not do his job of chi-
nuch properly. Why does a mother not make the bracha if she 
has the responsibility to be mechanech her son?

In Nazir, daf chof tes we find that a father is not mechuy-
av to be mechanech his daughter and therefore he can not make 
her into a “nezirah.” Conversely, in the gemara in Yuma, daf 
peh bais we find that there is a chiyuv to be mechanech one’s 
daughter to fast some hours on Yom Kippur.

To clarify all these contradictions we can explain that chi-
nuch consists of five parts. 

The first part is a din of “arvus.” This is similar to the ob-
ligation to try to stop wrongdoing when one sees a Jew doing 
an aveirah. When an adult son is living at home, a parent would 
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have the same chiyuv to stop him from doing aveiros if one 
observes him doing so. If not for the fact of “lifnei iveir,” one 
would even be required to hit and or punis h an older child.

The second part of chinuch is to be mechanech a child 
to do the mitzvah with all details. This applies up to the age 
of thirteen. That is why the father makes the bracha “boruch 
shepatrani” at the age of thirteen.< /span>

The third part is getting a child used to doing mitzvos so 
when he gets older it will not be strange to him. For this 
part we do not need all the details of the mitzvah; he will get 
that when he gets older. At this time of chinuch all he needs 
is to get used to the concept. Therefore, even according to 
the Ritva who states that we need to be mechanech with all 
the details, when it can’t be done completely because it may 
endanger the child (like fasting on Yom Kippur) it is sufficient 
enough to just get the child accustomed to doing mitzvos.

The fourth part is chinuch on all of Yiddishkeit in general. 
A father has a chiyuv to make sure that his son is an “oveid 

Hashem“< span class=”apple-converted-space”> and 
learns Torah. This is only a requirement for the father. That is 
why when it comes to nezirus, which is a general part of Yid-
dishkeit, not a detailed mitzvah that everyone needs to do, 
only the father has that power to make his son into a nazir. 
The mother is not able to do this. A father does not have that 
general chiyuv for his daughter since she is not mechuyav to 
learn Torah.

The fifth and final part is “chanoch lenaar ... darko.” There 
are some things that can’t be explained or integrated when a 
child is young. Chinuch therefore does not stop at thirteen, 
but continues forever to make sure the child grows up to be 
an Ehrlicher Yid.

Let us all be zocheh to be mechanech our children prop-
erly.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 

At the start of the parsha we are taught about the story how 
Avrohom our forefather is involved in chessed, kindness. 

The story we all know about how it was the third day following 
his bris milah procedure and he is anxiously awaiting passersby 
to grace them with his kindness. And the story goes on.

We have all been taught that the birth of our nation was by 
our three forefathers. Although they were one unit known as 
the אבות, they each had their own way of serving Hashem. The 
method of serving Hashem that Avrohom used was through the 
trait of chessed. Yitzchok served Hashem with the dominating 
trait of fear. The approach that Yaakov utilized to serve Hashem 
was the harmonious blend of the kindness his grandfather 
mastered and the fear his father lived with.

The involvement Avrohom had with chessed wasn’t simply 
because he felt it was a pleasant way to enjoy life while at the 
same time benefiting society. His life’s and national legacy of 
kindness is more profound then that. The pasuk says עולם חסד' 
 .the actual creation of the world was inherently kindness יבנה'
Avrohom, when thinking through the existence of the world 
came to the conclusion that the existence of the universe wasn’t 
an evolvement but rather the product of a master designer with a 
master plan. Being that the creation was a product of Hashem’s 
trait of kindness, the recognition that Avrohom had come to 

was much the same, understanding that the conduit of creation 
was Gods kindness. While all the traits of Hashem are utilized 
to carry out the functions of the world, the only trait utilized 
to actually create the world was kindness. Since this was the 
case he perceived that living a life of kindness was the ultimate 
fashion to follow in the ‘footsteps’ of Hashem (thereby fulfilling 
the dictum 'והלכת בדרכיו'). (This will be the case as well here that 
although as a person, Avrohom will conduct himself with all the 
proper middos-character traits, the trait that will develop him 
into the man that he was will be kindness [this happens to hold 
true with all of us as well]).

 This idea of 'עולם חסד יבנה' that the world was created with 
kindness, has meanings on more than one dimension. By the 
fact that Hashem created the world and all that is contained 
within it definitely provides us with an enjoyable and pleasant 
atmosphere and environment to live in and appreciate. There 
is though another level of chessed that Hashem was gracing 
us with by creating the world, which is actually the primary 
reason for the world’s existence. By creating the world with its 
inhabitants we now exist and are provided with the opportunity to 
experience the greatest possible enjoyment. That being, basking 
in His presence and granted a connection with Hashem the only 
possible perfect pleasure for He is the only perfect being. This 

R’ Chaim Yosef Lomner   Chaver HaKollel
CHESSED
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is accomplished by adhering to the Torah and Mitzvos set forth 
within it, thereby transforming ourselves from simply physical 
beings into beings that are actually compatible with the exalted 
existence of The Holy One, Hashem. 

While we are discussing the topic of chessed there is another 
significant point to mention. The scientific explanation of colors 
is as follows. When a color is projected off a surface, what is 
actually happening is that all the colors are being transmitted 
there with the light that is present, the object is in reality accepting 
them all while the color which is being projected outwardly is 
the only one which is not penetrating the surface rather being 
reflected and denied entry. We are taught that the nature of the 
color white is that it doesn’t receive any of the colors extended 
its way rather projects it all back. Nothing in nature is by chance 

and as we mentioned earlier this world was created by a master 
designer, there is meaning behind all the arrangements here on 
earth. The reason why Hashem made it that milk is the color 
white is because there is the quintessence of chessed where the 
mother provides her young with its sustenance giving it life 
while she receives nothing for it in return. This is also the reason 
why the Torah requires that the clothing of the Kohanim is to be 
white for they with their service in the Bais Hamikdash assist 
us all in fulfilling our duties and obligations with nothing in 
return, thus the color is in essence representing the nature of the 
Kohanim and the special Avodah they are involved in.

 May we merit to appreciate what we have inherited from 
our forefather Avrohom.  May we as well understand the intrinsic 
qualities of kindness and live our lives in accordance.

R’ Chaim Yosef Lomner


