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1. This Sidra continues the theme of the Jewish People settled on their land and the laws 

in this week’s Sidra are in the main those that govern and regulate the life of the Jewish 

Nation.  The basis that ensures the secure and happy functioning of any society is the 

institution of justice.  When people know that their personal safety and their liberty and 

rights are upheld and safe and they clearly know not only their rights but also their 

responsibilities to others; when people feel that their possessions are safe; when they 

know that those that offend against people and their possessions are punished fairly and 

at the same time given a chance for rehabilitation — and when the leaders of the people 

ensure these things — then the people can be confident and happy and free of anxiety 

and worry.  But if this basis is lacking, if people feel insecure, if they can have no 

confidence in the institutions of law and order — in this lack lies the malaise of society: 

the individual person feels threatened and this leads ultimately to the breakdown of 

social order.   

2. The first laws in this Sidra are an exhortation by Mosheh our Teacher that we are to 

appoint judges and law enforcement officers who shall be just and fair and true 

upholders of the law.  Mosheh warns us against bribery and corruption and favouritism 

either in the implementation of justice or indeed in the appointment of our judges and 

officers, for bribery blinds the eyes of even the wise and corrupts even the righteous.  

We are exhorted to pursue justice and what is right (and to use only just and right 

means to that end itself) and in that way will we merit a life blessed of HaShem. 

3. The implementation of justice is not only a prerequisite for a happy society but it is 

indeed a holy duty.  The law that stipulates that the Sanhedrin, the highest court in the 

land, is actually sited within the precincts of the Sanctuary underlines this and in this 

connexion Mosheh repeats some of the laws of the Mizbayach of the Sanctuary.  Thus 

the Torah teaches that the Courts of Justice and the Beis HaMikdash are both holy to 

G-d.   

4. The Sidra then describes how the courts of justice are to function and uses as 

illustration some examples of the variety of issues to be brought before them.  One of 

the cornerstones of the system of justice of the Torah is the establishment of the facts 

of a case by the testimony of proper witnesses.  Circumstantial evidence on its own can 

never be the basis of a conviction of wrongdoing.  Anonymous denunciation or 

information obtained through any kind of inquisition — and all the more so, by means 

of any kind of torture — are never admissible in a Jewish court, however serious the 

crime and its results.  Interestingly, the first example the Torah uses to teach these 

rules of justice is a case of alleged idolatry — arguably the worst offence against 

HaShem and His Torah — and even in such a case the due process of justice must be 

followed.  “Rough justice” is simply not an option, even when the allegation is that the 

fundamental tenets of the Torah have been violated.  The Torah teaches that it must 

always be established that the offender knew that what he was doing was wrong and 

that he was aware of the punishment for his actions. 
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5. In a case of the judges not being able to render a decision in any matter brought before 

them, the question is to be sent up to a higher court and onward, up till the Supreme 

Court, situated (as mentioned) within the precincts of HaShem’s Sanctuary.  Besides 

the symbolism in this, there is a practical reason for the Sanhedrin being in the 

Mikdash and it is this:  On those rare occasions when even the Supreme Court cannot 

come to a decision about a matter, the President of the Court puts the question to the 

Kohen Ga’dol for him to make enquiry, through the Breastplate worn by the Kohen 

Ga’dol, from HaShem Himself.  This procedure of enquiry is a powerful demonstration 

that “Justice is of G-d” and that HaShem Himself is involved, so to speak, in the 

revelation and implementation of Torah law, through all time.  The Torah does not 

change, neither its laws nor its values.  Once a decision has been rendered by the 

Sanhedrin, it is forbidden for anyone — even the greatest Rabbi — to rule in a practical 

case differently or to deviate from the laws of the Torah in any way.  Even if times 

change and some bright, new ideas might appear to challenge the teachings of the 

Torah, yet the values of the Torah stand firm for as HaShem never changes nor do the 

values of His Torah.  Law made by human lawmakers, in sharp contrast, so often bears 

the imprint of the men that make them.  Such laws are fickle and ever-changing, 

reflecting the whims and fashions of the passing ages and fleeting times.  A great deal of 

man-made law is clearly the result of the uncertainty and shakiness, of the hit and miss, 

of the action and reaction, of the human lawmakers, however well-intentioned they 

might be, with all their biases and self-interests and their limitations.  A glance back 

through the ages at what were considered crimes in times past, and the weirdly cruel 

punishments inflicted for them, makes one wonder today at the morality — and indeed 

the mentality — of some of the judges of olden days in much the same way as future 

generations will without a doubt gape in wonder at what passes for law and justice in 

today’s non-Jewish world.   

6. The Torah is to be obeyed and safeguarded not only by the Jewish people but also by the 

Torah-leaders themselves.  No person, however great, is above the Torah of HaShem.  

This fundamental principle is clearly reinforced by the next Mitzvah taught by Mosheh 

our Teacher, namely, the setting up of a mortal king over the Jewish people, for this 

Mitzvah teaches that however great is his authority, the king too is subject to the law of 

the Torah.  Of course, investing so much authority and power in one vulnerable and 

undependable human being is very risky — as the lessons of history so sadly show.  

Nevertheless, the great good that can come about through a righteous and just king 

leading the people by his personal example of nobility, piety and fear of G-d and by his 

encouragement and promotion of goodness and justice, makes monarchy the ideal 

form of leadership for the Jewish People and the combination of the Sanhedrin and 

King the best form of government.  But the Torah’s concept of monarchy is not at all 

the same as what monarchy means in the world generally.  To the nations of the world, 

the king is supposed to be their warrior-leader, their conqueror and protector.  By 

contrast, the Torah introduces the Mitzvah of setting up a king as follows:  “When you 

have come to the Land which HaShem your G-d gives to you and you have taken 

possession of it and settled it, you will then say, ‘I would like to set up a king over me 

like all the nations that are round about me.’”  In other words, the Torah says that we 

are to set the king over ourselves only after the Land has been conquered and settled.  It 

is HaShem Who drives out our enemies before us and gives us possession of the Land 
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— we have no need for a human warrior-king or conqueror.  We merely have to go 

through the motions but it is HaShem Who wages war for us.  The rôle of the king of 

the Torah Nation is therefore very different from the non-Jewish king for his task is not 

to conquer but to be the moral leader of the Nation.  His task is two-fold.  In general 

terms it is to initiate and bring about the destruction of evil and G-dlessness and to put 

in its place goodness and holiness.  In particular terms, that means to destroy 

Ammolayk, the self-appointed antithesis of G-dliness and then to put in hand the 

building of the Beis HaMikdash, the place dedicated to the pure worship of HaShem.   

7. The priorities for the Jewish king are set out very pointedly in the Torah:  As soon as he 

is established on his throne, he shall write two copies of this Torah at the dictation of 

the Kohannim, the Torah teachers of the people.  One copy shall be deposited with him 

in his private residence, the other shall be with him at all times “and he shall read in it 

all the days of his life in order to learn to fear HaShem, not to transgress any of the laws 

of the Torah but to take care to do them …”  With a king whose primary duty is to 

promote and teach G-dliness and Torah-observance as our figurehead and example, the 

future of the Jewish Nation, with its king, is assuredly blessed, “that he and his 

descendents will merit many years’ reign in the midst of Israel.” 

8. Continuing the theme of leadership and ideal rôle-models of the Jewish Nation, Mosheh 

repeats some of the gifts which are to be given to the Kohannim and to the Levi’im.  In 

return, they are to make it their primary concern to be the full-time Torah teachers and 

guides and mentors of the Nation as well as represent the people in the Mikdash of 

HaShem.  For this reason, too, the Torah stipulates that the Tribe of Levi has no share 

in the Land of Israel: they are to be freed from the ordinary worries of earning a 

livelihood and instead are to dedicate themselves to teach Torah and ensure the 

spiritual and sacred progress of the Nation. 

9. Again and again, Mosheh exhorts us to follow the Torah and warns us not to be 

tempted to emulate the fashions and cults of the former inhabitants of our Land, 

however alluring they are.  We are to keep our faith with HaShem and strive for 

perfection with His Torah.  It is not worthy that people who are so close to HaShem 

should turn to necromancers and soothsayers and fortune-tellers, for our lives are 

guided by HaShem through the accredited and genuine prophets that He will raise up 

from our midst. 

10. After having reviewed the laws governing the leaders who are in authority over the 

Jewish Nation, namely, the judges, the King, the Kohannim and the prophets, each 

with his specific area of jurisdiction, Mosheh our Teacher turns now to the duties of 

these Jewish leaders.  Firstly, and reflecting the overall principle of the sacredness of 

human life, the Torah insists that the institutions of law and order shall safeguard 

human life.  Any inadvertent killing should never lead to a vendetta of retaliation and 

result in a spiral of reciprocated violence and revenge.  To this purpose, Mosheh our 

Teacher reiterates the laws of the City of Refuge [explained in SIDRA OF THE WEEK :  

éòñî — refer to it] with the further requirement that there shall be a country-wide 

network of well-maintained and clearly-signposted highways and roads to make it easy 

to get to a City of Refuge from anywhere in the Land. 
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11. The second area of law in the category of Mitzvos that govern man’s conduct vis-à-vis 

his fellow-man (the  ירוֹ בֵ חַ ם לַ ָד ין אָ ת בֵּ ווֹ צְ ִמ ) concerns the property and rights of the 

individual.  Together with the fundamental sacredness of human life, the area of law 

which protects the individual’s property and rights are a principle responsibility of the 

Courts.  Indeed, the infringement, real or imagined, of the rights of an individual 

oftentimes leads to physical attack and by the Courts looking after the individual’s 

property and rights this will help to safeguard life and limb. 

12. Because so much of the Courts’ work depends upon trustworthy witnesses and they are 

so fundamental to the procedure and implementation of Jewish jurisprudence, 

therefore the Torah warns us yet again about false witnesses or plotting witnesses 

(there is a difference) and their punishment which is to be publicised (and so serve as a 

powerful deterrent, too). 

13. With these laws concerning the internal administration of the Torah state thus set in 

place, the Torah continues with the laws that are to govern the Jewish People in its 

relations with other sovereign states.  The sad reality of the threat of enemies from 

without makes a force of fighting men an unfortunate necessity and the rules of how 

this army is to be conscripted and prepared and how they are to conduct themselves are 

set out.  The Jewish soldier is to be aware at all times that HaShem our G-d is in the 

midst of our camp, that HaShem gives us protection and victory according to our 

closeness to Him.  We have no need to be afraid of the superior numbers of our 

enemies for HaShem it is Who fights our just cause.  All this is proclaimed to the 

assembly of men — from whom the fighting men will be conscripted — by the Kohen 

Ga’dol anointed for the duration of the war and who is responsible for maintaining not 

only the morale of the men but also the high moral standards that the Torah expects 

from all of us, in all circumstances and situations, whether in stability or in turmoil, in 

peace or in war, in order or in chaos. 

14. The Torah exempts certain categories of people from going to war.  Some of those 

exempted have nevertheless to assist behind the fighting line by bringing up provisions, 

maintaining the roads and supply lines, etc., whereas others are exempted from any 

military service at all.  (The fact that the Torah legislates concerning the different 

categories of exemptions is itself an indication to us as to which tasks in our lives we 

are to hold to be important.) 

15. Following the laws of warfare, and in the same theme, are the laws of besieging a town.  

The Torah stipulates that the option of peace must always be offered first.  If the town 

surrenders, no person and no property suffers any injury whatsoever: they have only to 

pay tribute and to be held in subjection, to give up idolatry and accept upon themselves 

the  universal laws of morality and justice, that is, the Seven Noachide Laws.  If, 

however, a city has to be taken by force of arms, then only men who pose a military 

threat are allowed by the Torah to be killed.  The women and children as well as all 

livestock and other property are not to suffer any injury or destruction.  But in all cases, 

the Torah warns that we may not allow these conquered peoples to exert any influence 

which could corrupt or deprave in any way. 

16. Even when we have to go to war and even when we have to lay siege to a city, the Torah 

warns that we may not destroy anything unnecessarily.  This commandment against 
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wanton destruction is the most comprehensive warning against general wastefulness 

and against at all misusing the world that G-d has given over to mankind “to work it 

and to guard it.”  The Torah exhorts us to always have a high regard for the world of 

G-d’s creation and we are in duty bound to treat everything in His world — animals, 

plants and even the inanimate — with deep respect, with great consideration and due 

regard.  We are always to be mindful that ultimately, “the world and everything in it 

belongs to G-d” and that Man is appointed to manage and preserve G-d’s creation. 

17. The Sidra ends with the procedure to be carried out in the case of an unsolved murder.  

Much of this Sidra is concerned with the administration of Torah law and order and 

with governing the Jewish Nation, both in peace and in war and a murder victim is a 

serious reproach to those charged with maintaining law and order.  Law and order is 

the very basis upon which the peaceful function of society rests and the Torah lays the 

blame for this crime of murder upon the Elders.  This law of the unsolved murder thus 

stresses the great responsibility for good governance that the Torah places upon the 

Nation’s Elders who are its law officers.  Hence it is the Elders of the city nearest to the 

murder who are required to publicly absolve themselves by proclaiming that they have 

not been lax in their duty to ensure the safety and security of all, including every lonely 

traveller.  Besides the lessons that are taught through the law itself in all its details, 

there is no less a practical purpose in the dramatic procedure that has to be carried out 

and that purpose is that it shall draw attention to the crime, to help jog the memory of 

someone who might have seen something.  For besides atonement for the leaders of 

the Nation, there is the obvious duty to bring the murderer to justice. 

18. The laws immediately before this one were concerned with how the Jewish Nation is to 

conduct itself when it must go to war and the next section of laws that immediately 

follows this law (which is the first part of the next Sidra) is likewise connected with 

going to war.  By placing the law of the unsolved murder of the lonely traveller in 

between the laws of war and battle, the Torah imparts the great and fundamental 

principle of the sanctity of human life, as follows: Events and circumstances in our 

national life may very well dictate that we have to go to war, with the dreadful result 

that there will be slayers and slain and destruction and upheaval.  But this is not to 

allow any lessening in respect for the good and noble.  Even if the horrors of war, of 

killing and destruction, have to be faced and experienced, this must not weaken our 

high regard for human life.  It is in time of war, when the dead and dying and 

destruction and havoc can numb the conscience into indifference so that some people 

might perhaps come to consider the killing of merely one unidentified individual as 

acceptable within the wider context of the general carnage of war, even then, warns the 

Torah, we must take utmost care to preserve the sanctity of life.  That is why this law of 

the unsolved murder of an unknown lonely individual is placed together with the laws 

of war.  All life is sacred and, says the Torah, especially in time of war and killing when 

there is the danger that we might become hardened and uncaring, we must be mindful 

of the sanctity of every human life. 
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Everybody knows that the prohibition to bear false testimony is one of the most 

fundamental laws of any civilized society.  That’s one of the reasons that it’s one of the 

Ten Commandments.  “False testimony” is to come to Court and testify about 

something that did not happen, that it did, or to testify about something that did 

happen, that it didn’t.  Even if it’s not out of malice that the witness testifies falsely but 

because he thinks that he wants to protect his friend who he feels is being wronged — 

it’s still forbidden.  We can see the severity of the offence from the fact that it is one of 

the only cases where merely moving one’s lips, that is, talking, which is not usually 

considered an action, is punishable with Malkus.  And why?  It seems that the Torah 

prohibits the institutions of law and order to maintain that law and order by means of 

deceit or lies for if so nobody will have any faith in the institutions of law and order, 

people will be tempted to take the law into their own hands and that is when human 

society starts to crumble and descend into chaos and violence.  False testimony is 

forbidden — full stop.  Motives don’t come into it.  And as said, the false witness is 

punished with Malkus. 

In this week’s Sidra Shoftim, we have the law against “plotting witnesses.”  They too are 

false witnesses but there is a difference.  Witnesses are usually discovered to be false 

through careful questioning by the Court, which finds that their story is not true.  

“Plotting witnesses,” on the other hand, have stitched their testimony together so well 

that through their testimony the Court actually convicts the accused person.  The 

verdict of guilt is handed down.  Then, just before the sentence is carried out, two other 

witnesses come and testify to the Court that the first two witnesses cannot have seen 

what they say they saw because, in those classic words, “You two were with us …” at 

that time, in a different place, and you couldn’t possibly have seen what you say you 

saw.  In that case, the Torah says that they are to be punished with the same thing that 

they had plotted to do to their brother, even to the extent that if, through their false 

testimony their victim was about to be killed for a capital offence, then these plotting 

witnesses are punished with death.  Ordinary false witnesses would get Malkus, but 

plotting witnesses are punished even with death!  Why the difference? 

Another thing:  If by some terrible mistake, they were not exposed as plotting witnesses 

until the sentence had in fact been carried out, that is, the second set of witnesses who 

declared, “You were with us …” only turned up after the sentence had been carried out, 

then the Torah teaches that the Beis Din does not punish them at all!  They are 

punished only with “what they had plotted to do to their brother” — “and not,” says the 

Torah, “what they had actually done.”   

“FALSE WITNESSES” OR “PLOTTING WITNESSES”  

— WHAT’S THE DIFFERENCE? 
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This cries out for explanation!  Why should plotting witnesses be treated so strictly?  

After all, both kinds of false witnesses have threatened to corrupt the institution of law 

and order, so both should be punished the same way!  And how come that if the wrong 

sentence had actually been carried out, they are not punished by Beis Din?  Nothing is 

done to these plotting witnesses!  Sure, they’ve got a police record and their testimony 

will never be accepted again anywhere.  But why doesn’t the Court punish them at all?   

Answer:  False witnesses are punished with Malkus (but no worse) because although 

they have transgressed the prohibition against bearing false testimony, nevertheless 

they have not undermined the foundations of the system of law and order.  They did 

not threaten peoples’ faith in Beis Din — after all, it was through the very process of law 

and order, the questioning and interrogation by Beis Din, that the Beis Din exposed 

their testimony as false.  Their very discovery as false witnesses, in a curious way, 

reinforces people’s trust in the Beis Din as the institution of  law and order. 

Plotting witnesses, on the other hand, are much worse for they have hijacked the very 

institution of law and order itself, the Beis Din, to almost carry out a crime.  Their 

testimony was accepted, the verdict was passed down and the sentence was about to be 

carried out.  The Beis Din itself was about to itself become the tool of injustice.  Had it 

not been for the second set of witnesses who declared, and just in time, “You were with 

us …!” this miscarriage of justice would have been carried out.  But then, through the 

law of the Torah that allows the second set of witnesses to testify — even though the 

case is finished — the miscarriage of justice is averted.  The new witnesses are 

investigated by the Beis Din and the plotting witnesses are discovered and punished 

with the very punishment that they sought to inflict upon their victim.  Justice is done 

and this, too, is as a direct result of the Torah’s process of law and order.  In this case, 

too, faith in the institution of law and order is restored.   

However, where their plot is indeed carried out, their offence is much worse for they 

have managed to get the Beis Din, that very institution that is supposed to guard the 

law, to actually carry out a murder (to take the most extreme example).  These “plotting 

witnesses” have involved the Beis Din itself in a judicial murder.  But this now makes 

the Beis Din itself an involved party and thus disqualifies it from carrying out any 

punishment upon those that have so corrupted the institution of law and order.  

Indeed, anything the Beis Din does now could be interpreted as its own vengeance upon 

those that have damaged the Beis Din and that is revenge, not justice.  Correction is 

therefore now beyond the reach of the Court of Law of Man.  The trust of the People in 

the institution of law and order will not be restored by the Beis Din itself punishing 

these plotting witnesses.  As for the punishment of the plotting witnesses, there is no 

solution other than to hand this case up to the Highest Court — to HaShem Himself, 

the incorruptible Source of all true justice,  ֹאים הוּ הִ ל" - אט לֵ פָּ שְׁ ִמ י הַ כִּ "  — “for justice 

belongs to G-d.” 
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If there should be something unclear to you in a matter of law, between one type of 
blood which is clean and another which is unclean; between money claims of one man 
against his fellow; between one disease which is clean and another which is unclean, or 
any other matters of controversy within your city gates, then you shall arise and you 
shall go up to the place which HaShem your Lord shall choose.  You shall come to the 
Kohannim, to the Levi’im or to the judge who will be in those days and you shall 
make enquiry and they shall tell you the verdict of their judgement.  You then shall do 
according to that verdict which they tell you from that place which HaShem will 
choose and you shall take care to do everything that they tell you.  According to the 
instruction of the Torah which they teach you and according to the verdict that they 
tell you shall you do — you shall not deviate from the verdict which they tell you, 
neither to the right nor to the left …  

Devorrim, 17 : 8 — 11 (with Rashi’s commentary) 

 

Many years ago, when Rav Moshe Feinstein was a Rov in Russia, there was a Jewish 

informer who terrorized his fellow Jews.  Being close to the Russian authorities, he 

would constantly cause trouble for the Jewish villagers.  He made their lives a misery as 

only an informer can and they all lived in great fear of him.  One day, this man became 

deathly ill.  Realizing that his end was near, he summoned the Chevra Kadisha.  “I’m 

an old man,” he told them.  “I have sinned.  I have sinned against G-d and against my 

fellow Jews!” 

With this, he burst into bitter weeping.  After a few minutes, he regained his self-control 

and continued in a shaking voice.  “It’s too late to do anything now except express 

regret and do teshuvoh.  I am truly sorry for all the suffering I have caused.  But that’s 

not enough.  I need a penance, a ka’poroh.  Although I don’t deserve any favours from 

you, whom I have persecuted for so long, I am humbly requesting one thing before I 

die.”  He took a deep breath and his voice, until then feeble, suddenly gained strength.  

“Bury me face down.  That will be my ka’poroh.” 

The Chevra were shocked.  “It’s highly unusual.  We can’t do it.” 

“No, no,” insisted the old man, his voice rising higher and higher.  “I need a ka’poroh.  

I’ve been so wicked.  Please bury me in this strange, disrespectful way so that my 

suffering in the World to Come will be less.  And one more thing: I want you to sign 

that you’ll do it.  I don’t want pity, rachmonus.  Just sign that you’ll grant this last wish 

to a dying man.” 

There was a long silence.  Finally, the Chevra Kadisha agreed to the unusual request 

and signed. 

LISTEN  TO  WHAT  THEY  SAY ! 
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Shortly afterwards, the man passed away.  But things did not go according to plan.  

When the great Gaon, Rav Moshe Feinstein, heard about the condition for burial, he 

would not allow it.  Citing the Shulchan Oruch, he informed the Chevra Kadisha that a 

Jew is not allowed to be buried in an undignified position.  Signature or no signature, 

request or no request, the man had to be buried in the normal way — the halochos had 

to be observed!  And so it happened.  The instructions of their Rov were followed and 

the Jewish informer was buried according to Halochoh, irrespective of his dying wish. 

The next day, who should turn up but a small crowd of plain clothes investigators from 

the NKVD, the dreaded Russian Secret Police.   

“Open up the grave!” they ordered.  “This is an official investigation!  We’ve come to 

check that everything is in order!” 

“No, no,” the Chevra Kadisha said, trembling with fear.  These cruel “officials” often 

inflicted terrible misery upon the Jews with the flimsiest excuse of any infringement, 

real or imagined, of rules and regulations.  “It’s against our Law.  We cannot do that for 

anyone!”   

“Open it!”  Their tone said that they would tolerate no disobedience.  The NKVD were 

armed and anyhow never hesitated to use force to impose their orders.  The Jews had 

no choice but to comply.  They slowly started to remove the fresh earth but the 

Russians were in a hurry.  They took over from the Jews and before long, the Russians 

had removed all the earth and revealed the plain wooden coffin.  They removed the lid 

and stared inside.  After a few moments’ quiet conversation amongst themselves, the 

officials looked meaningfully at one another and left without a word.  The villagers 

never heard from them again. 

It was only some time later that the facts came to light.  The informer had in reality not 

regretted his wicked deeds at all.  If anything, he had compounded his evil so that it 

should continue even after his death.  For this evil man had devised a fiendish plan.  

Realising he was dying, he had informed the authorities that the Jews of the village 

would take their revenge on him for having assisted the authorities and they would 

demean him by burying him in a disrespectful position.  His supposed deathbed 

confession and contrition was all a sham!  In this way, he had sought to cause terrible 

trouble for his fellow Jews even after his death. 

The wisdom and integrity of Rav Moshe Feinstein — and the Heavenly assistance that 

is granted to every G-d-fearing Rabbi — together with the simple Jews’ unquestioning 

obedience to his words — saved them.  Rav Moshe’s strict adherence to Halochoh and 

their respect for their Rov and his instructions, saved them all from disaster. 

 

Adapted from the Jewish Tribune, London.   
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This week’s Haftorah is taken from the Sefer Yeshayohu, 

from verse 12 of Chapter 51 till verse 12 of Chapter 52. 

1. There is very little real connexion, if any, between the Sidra and its Haftorah — it is 

simply the fourth of the Seven Haftorahs of Comfort that follow Tisha b’Av.  Like the 

other six, this Haftorah, too, comes from Sefer Yeshayohu and tells of the Novvi’s vision 

of the future, when the People of Israel will return to their holy Land from their exile.   

2. But for the present, he asks the Jewish People why should they be in such dread of the 

human wrecker (Yeshayohu prophetically refers here to Nevuchadnetzar, the King of 

Babylon, whose rampaging conquests brought destruction to so many peoples) when 

Nevuchadnetzar himself will be so spectacularly destroyed, together with his idols, 

when King Cyrus of Persia will eclipse the Babylonian Empire that it never rise again.   

3. Yeshayohu proclaims that HaShem will comfort His People after their exile.  But he 

wonders how come that the Jewish People forgets that it is Almighty G-d, HaShem, 

Who stretches out the heavens and establishes the earth, Who makes the raging sea 

with its multitude of waves — it is HaShem Who has called the Jewish People into 

existence and Who will always preserve them, even as He has to punish them for their 

waywardness.  (But why won’t they return to HaShem and His Torah and save 

themselves the punishment?)   

4. It is true, says Yeshayohu in the name of HaShem, that the Jewish People will be made 

to suffer the cruelties and horrors of the exile because they deserted HaShem and His 

Torah: yes, it is true.  The Novvi sees how they have indeed drunk the cup of misfortune 

and calamity to its very dregs.  But the punishments that HaShem inflicts are to 

chastise, to train, to purify.  They are never to destroy His People.  And thus, says 

Yeshayohu, even if Babylon will serve as Hashem’s rod of chastisement, the day of 

reckoning will come and Babylon, and all those who chose to be cruel to the Jewish 

People throughout the ages, will be punished for their cruelty. 

5. In the same way as HaShem ended our Egyptian slavery, so too will he bring an end to 

our oppression by other tyrants that afflict us.  The cup of His anger that we are made 

to drink will instead be put into the hands of those that have tormented HaShem’s 

People and so will come to an end the shame of His People and their vilification 

through the ages.  And so too will come to an end the desecration of HaShem’s Name 

which is the consequence of His People’s humiliation at the hands of their detractors.    

HAFTORAH  OF  SIDRA :  שופטים 
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6. Meantime, until that day arrives, the People of HaShem are to keep to their sacred task, 

to bring the heavens upon the world, to bring G-dliness into the lives of men.  HaShem 

has placed His message of justice and righteousness in the mouth of His People Israel 

that they shall bring that message to all Mankind, to inspire with their righteousness all 

the Nations of the world.  In the famous words of one of the more perceptive non-

Jewish writers: “As long as the world lasts, all who want to make progress in 

righteousness will come to the Jewish People for inspiration, as the people who have 

the sense for righteousness most glowing and strongest.”  (Matthew Arnold, 1822 — 

1888)  That is our task and our mission and the better kind of people readily appreciate 

the effect of the Jewish People upon the world.  To paraphrase another non-Jew, “I 

believe that the Hebrews are the most glorious Nation that ever inhabited this Earth!  

The Jews have influenced the affairs of Mankind more, and more happily, than any 

other nation, ancient or modern!”  (John Adams, Second President of the United States 

of America, 1725 — 1826)   

7. But for the Jewish People, this recognition comes at a heavy cost because there will 

always be others who resist G-dliness.  Therefore, says Yeshayohu, HaShem will shelter 

and protect His People with His Own Hands, as it were, so that the Jewish People shall 

accomplish their mission and their purpose.  And it is when they fulfil this, their sacred 

duty, that HaShem proclaims, “You are My People!” 

8. Yeshayohu sees the herald of the final Redemption standing firmly in Yerushalaim 

proclaiming peace to all Mankind, announcing the good news of the salvation of the 

whole world as everyone acknowledges HaShem as the Sovereign of All.   
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