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Beshalach 5775- Throwing Away The Rabbit Ears  
 In this week’s parsha the Bnai Yisrael together with their leader Moshe Rabainu 

experienced the heady miracles at Yam Suf, and with it closure on two hundred and ten 

years of Galus. Inspired, they sang the Shira - A song of hope and thanks to Hashem. In it 

they proclaimed “Zeh Ai-li va’anvaihu...” -” This is my G-d and I will beautify Him” 

(Shmos, 15:2). This phrase has much import in the observance of mitzvos because Chazal 

tell us (Shabbos 133b) beautifying Hashem is manifested by the concept called “hiddur 

mitzva” - beautifying the physical objects through which we perform His mitzvos, such as 

having a beautiful Esrog, Tallis etc. I saw someone who questions why a rule pertaining to 

mitzvos would be found in a passuk that is not even discussing a mitzva. Take for example 

the rule of “al tachmitzena” -  if one has the opportunity to perform a mitzva he should do 

so immediately. This is derived from a passuk discussing the mitzva of eating matza. Now 

that is a most apt place for the Torah to teach us such a rule, for the passuk itself is 

discussing the performance of a mitzva, but our passuk of Zeh Ai-li... has nothing to do 

with mitzvos. So why is Hiddur taught at this point in the Torah? 
 Perhaps we can suggest the following slightly esoteric answer. The Ari'zal (Likuttim 

at end of his commentary to Tikunai haZohar) explains the etymology of the hebrew word 

for commandment - “mitzva”. It is made up of four hebrew letters; mem, tzaddi, vav & hai.  

Says the Ari, this word is in essence a code form of Hashem’s four letter name; yud, hai, 

vav & hai. The last two letters of each word are identical. And using the “Aht Bahsh” rule 

[where the first letter of Aleph Bais (the aleph) corresponds with the last letter (the tav) and 

the second letter (the bais) corresponds with the second last letter (the shin), and so on] the 

first two letters mem and tzaddi correspond to yud & hai!! We would love to be able to 

have a clearer manifestation of Hashem. But by definition G-d defies molecular structure 

and cannot be confined to world’s finitude. Any physical manifestation would just 

compromise His G-dliness. The closest we can get to sensing Hashem’s presence is through 

our performance of mitzvos with molecule-structured objects. But even then, it is still a 

distant and murky connection. Hence the word “mitzva”; it does spell Hashem’s name, but 

in a distant and murky way. 
 At Yam Suf, the Bnai Yisrael for a brief few minutes were able to get a clarity of 

Hashem’s presence that has never again been paralleled by the masses in history. Rashi, 

citing a Mechilta explains [by the Torah’s use of the word “zeh”, (as in the phrase “Zeh Ai-

li va’anvaihu...”) which normally refers to something at which one can point] that even the 

lowly maidservant was able, at Yam Suf, to sense Hashem’s presence at a level greater 

than Yechezkel the prophet ever did.  
 Now we can understand why it is immediately after the Yam Suf experience that we 

were taught the concept of hiddur mitzva. Because just as on that day Hashem’s presence 

was reified, so too we can reify Hashem to a greater degree on any given day. Because, if 

as the Ari'zal has revealed, a mitzva is rubbing shoulders with the presence of Hashem, 

enhancing a mitzva performance through hiddur would lead to an enhanced rubbing of 

shoulders. In essence a re-enactment of the Yam Suf experience.  
 It is now no coincidence that the same words “Zeh Ai-li va’anvaihu...” that teach us 

hiddur mitzva are the exact same words used to teach us of the maidservant’s unique 

revelation at Yam Suf. Because, as we have explained, the two are most similar 

experiences. 
 Hashem’s presence in HD! 
 
 


