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Candle Lighting: 7:08 pm

Mincha-Kabbolas Shabbos: 7:18 pm

Shacharis: 8:45 am 

Sof Zman Krias Shema: 9:37 am (Gr’a)

Shiur: 5:25 pm - Rabbi Ahron Finkelstein

SHABBOS HAGADOL DERASHA: 6:00 pm - Rabbi Moshe Plutchok

Mincha: 7:00 pm

Maariv: 8:18 pm

Motzai Shabbos: 8:28 pm(60 min) - 8:40 pm(72 min)

SHABBOS SCHEDULE

DEDICATED L’REFUAH SHELEMA - MENACHEM MENDEL BEN GELA
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SPONSORED BY MENACHEM & BINAH BRAUNSTEIN IN MEMORY OF THEIR GRANDPARENTS: 
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SPONSORED BY THE EISENSTADT FAMILY

hcm ojbn crv ic vhnjb ;xuh van ‘r ,nab rfzk - R’ YOSSI EISENSTADT

L’REFUAH SHLEIMAH - MOREINU HORAV MOSHE BEN CHANA SORAH LEAH

Shacharis Sunday: 8:00 am & 9:00 am - Followed By Breakfast and Shiur!

Mincha/Maariv: 7:10/7:25 pm 

Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Daf Yomi Shiur Every Night: TBA

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Tuesdays at 9 pm - New!

WEEKDAY SCHEDULE
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SHABBOS, APRIL 8TH 

THE ROV’S SHABBOS HAGADOL  
DRASHA @ 6:00 PM 
 

SUNDAY, APRIL 9TH  

Bedikas Chometz starts after 8:11 pm 
Say the first Kol Chamira nullification 
 

MONDAY, APRIL 10TH EREV PESACH 
Shacharis @ 8:00 am 
Siyum for Fast of the First Born @ 8:30 am 
Last time for Eating Chometz @ 10:46 am 
Finish burning all Chometz by 11:51 am 
Say the second Kol Chamira nullification 
 

Candle lighting @ 7:12 pm 
Brocha for Yom Tov and Shehecheyanu 
Mincha followed by Mariv @ 7:20 pm 
Tonight is the First Pesach Seder 
Latest time to eat the Afikomen @ 12:56 am 

 

TUESDAY, APRIL 11TH | FIRST DAY OF PESACH 
Shacharis @ 9:00 am | we say Tefilas Tal today 
Mincha @ 7:15 pm 
Mariv @ 8:00 pm | Day 1 in counting Sefiras HaOmer 
Begin preparing Seder and light candles after 8:13 pm    
Brocha for Yom Tov and Shehecheyanu 
Tonight is the Second Pesach Seder 
 

WEDNESDAY, APRIL 12TH | SECOND DAY OF PESACH 
Shacharis @ 9:00 am 
Mincha: @ 7:15 pm 
Mariv: @ 8:22 pm 
Yom Tov ends @ 8:32 pm 

THURSDAY, APRIL 13TH | 1ST DAY OF CHOL HAMOED 

Shacharis @ 8:00 am 
Mincha\Mariv @ 7:15 pm 

FRIDAY, APRIL 14TH | 2ND DAY OF CHOL HAMOED 
Shacharis @ 8:00 am 
Candle Lighting @ 7:16 pm 
Mincha\ Kabalas Shabbos @ 7:26 pm 
 

SHABBOS, APRIL 15TH | SHABBOS CHOL HAMOED 
Shacharis @ 9:00 am | Shir Hashirim @ 10:10 am 
Mincha @ 7:20 pm | No Shalosh Seudot 
Mariv: @ 8:25 pm 
Shabbat ends @ 8:35 pm 
 

SUNDAY, APRIL 16TH | 4TH DAY OF CHOL HAMOED 
Shacharis @ 8:30 am 
Candles Lighting @ 7:18 pm 
Brocha for Yom Tov, no Shehecheyanu 
Mincha/Mariv @ 7:25 pm 
 

MONDAY, APRIL 17TH | 7TH DAY OF PESACH 
Shacharis @ 9:00 am 
Mincha @ 7:25 pm 
Mariv: @ 8:10 pm 
Candle lighting and food preparation  - after 8:22 pm 
Brocha for Yom Tov, no Shehecheyanu 
 

TUESDAY, APRIL 18TH | 8TH DAY OF PESACH 
Shacharis @ 9:00 am 
Yiskor @ 10:30 am 
Mincha @ 7:25 pm 
Mariv @ 8:28 pm 
Yom Tov Ends @ 8:38 pm 
 

Please Refrain from opening or eating Chometz that 
was sold by the Rov until after 9:30 pm 
Remember, beginning the 2nd night of Pesach, we 
count Sefiras HaOmer for 49 days until Shavuos

SPECIAL PESACH SCHEDULE - NISAN 5777
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One of the highlights of Pesach night is the recitation of the 
Hallel. It is something which we recognize as a sense of 

strength and faith, of thanksgiving to Hashem and a singing of 
his praises.  

Some enthusiastically sing it during the baking of erev 
Pesach matzos, and some stick around after Yom Tov Maariv 
and sing it then. Of course, as the second-to-last stage of events 
during the Pesach Seder we surely say it yet again with a sense 
of happiness and joy, fervor and exultation. 

Yet this Hallel of the Seder stands apart from all the usual 
Hallels of the year. 

Rav Nissen Alpert in his Sefer Limudai Nissan writes that 
whereas the regular Hallel has to be said without any breaks 
or interruptions, on Pesach night we divide the Hallel into two 
separate parts. 

One half of Hallel is recited towards the end of Maggid, 
and the other half is left over to be said after we have enjoyed 
the meal and consumed the Afikomon.  

Why, asks Rav Nissin, do we relate the Hallel in such a 
fragmented manner? What’s the idea, what is the concept?

Rav Alpert explains the ancient minhag of splitting the 
Hallel in a most poignant, interesting and beautiful way. 

 The life of a person can be separated into three distinct 
periods of time periods- His Younger years, his older years, and 
the vast amount of years in middle.

For all intents and purposes, his younger years and retire-
ment years could be but are not necessarily encumbered by a 
vast amount of distractions.  

Inexperienced youth have the opportunity to learn Torah, 
study and absorb yiddishkeit from their homes, Yeshivos and 
schools. Their environment is usually guided towards the vast 
and important development of their Jewish education and edi-
fication.

On the other side of life, people with their years of life 
experience have come to understand things with a practiced 
clarity. They know life as they have lived through it and can 
comprehend the vital, and not so vital, components. As such the 
beginning and end of their lives can be ones which are focused 
on their Yahadus, yidishkeit and unmitigated involvement in 
Torah and Mitzvos.

It’s the middle stage that can veer people of the paths of 
religious or spiritual growth. 

We tend to become distracted by the yolk we are placed 
under. We have married,  or have otherwise gone on in life. We 
have had more responsibilities placed upon us. Work, money, 
bills, mortgages, and tuition may be hovering above us and we 
might just find ourselves lost in the mix. Daf yomi sometimes 

gets tossed, minyan or mincha in the winter months may get 
trampled and we hardly have time to breathe, let alone delve 
into an exploration of Judaism and Torah. What pushes us, and 
what can pull us back?

Rav Alpert points to three underlying issues which at times 
push us and fray the connection. Three issues which are empha-
sized on the Pesach Seder night and three foundations of ortho-
dox life which ought to be clearly addressed on this holy night. 

The Haggada cites the following adage of Rav Gamliel: 
Rav Gamliel Haya Omer Kol me  shelo amar sheloshah de-
varim eilu, lo yotzah yidei Chovosah- Pesach. Matzah. Mar-
ror.- “Rabban Gamliel said: Anyone who does not discuss three 
things during the Pesach Seder, does not fulfill their obligation. 
These three things are the Pascal Sacrifice, Matza, and bitter 
herbs.

The specific items listed are not only because they are, lit-
erally, the mitzvos of the day but because it is imperantive we 
understand what they represent. 

Korban Pesach-  the foundation of Emunah and Bitachon- 
The korban Pesach wasn’t just a schwarma to eat vefore 

the long trip in the desert, it represented the Hashgacha- klalis 
and pratis- the divinity and mastery of Hashem on this world. 

We don’t get to see the Yad Hashem every day. We are 
bound to our heritage, and our choice. We know what is true 
and good, but we don’t always have the perfect faith and emu-
nah which we need to have.  

Makas bechoros and Korban Pesach happened at same 
night. All of the makkos, and conclusively, the last of them- 
Makkos Bechoros- showed us that everything which happens is 
divinely ordained and the makkos were specifically performed 
for that reason; to bring out the name of Hashem in its grandeur 
and glory.

That was the experience we had then and although we are 
not afforded the opportunity to see this so clearly we believe, 
we have faith and therefore we speak, we remember, and real-
ize the hashgacha and absolute faith- what we saw and what we 
still wish to experience. 

 Matzah- Hashem provides for us every single day as we 
say 3x a day- “Poseach es Yadecha, u’ masbeah L’chol Chai 
Ratzon”

We were on the way out with little to no provisions and yet 
the bread baked fast and well. It forever represented the bread 
of freedom as we took it and sustained us as we left Egypt. 

We all know that business deals, timing the market, and 
buying cheap-selling-high, doesn’t always work. When a  deal 
goes south, you can try, you can wheel and deal, but you can’t 
force success, until its time for the pieces have to fit and the 

R’ Akiva Eisenstadt  Rosh Kollel 

THE HALLEL OF OUR LIVES
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time needs to be right. We can pray for success, but you just 
can’t push it. 

On a daily basis, though, we lose sight of that. We figure 
that there must another angle, a different tactic. Sometimes it 
works, other times not, but we all know that its not really in 
your control. 

So the matzah, the God timed source of instant sustenance,  
symbolizes and forces us to recognize and understand that 
“Poseach es Yadecha, u’ masbeah L’chol Chai Ratzon”- God 
opens his hand, and sustains every living creature. 

Maror- Hashem is alway there for us, no matter what.
 The ups of life are great, but they come with their downs 

too. Those experiences sometimes leave a person with a nega-
tivity and a  bitterness. The hope tends to drain our life force 
and the tragedies, bankruptcies and trauma usurp feeling of 
optimism.  While we can say that, “That’s’s Life!”, the actual 
acceptance is more difficult. 

Maror represents that ideal of bitterness during tribulation. 
The bitter taste, the infliction of the Egyptians on the Jewish 
Soul.

These are the issues which concern us most during the 
main middle years of our lives, and therefore they need to be 
addressed.  

And on this night we look at the Matzah, the Pesach and 
the Maror and we learn the underlying lessons which affect our 
lives. 

The idea, Rav Alpert writes, is that we are to play the tune 
of Hallel throughout the tough times too. The inspiring educat-
ing songs of our youth shouldn’t be caused to distraction by 
that which veers our attention away. The song of our youthful 
Hallel has to go on. The faith, the Judaism, the mitzvos and 
Torah thought should permeate and imbue our lives long after 
we have left the walls of the Yeshiva and Homes. 

That it is why the Hallel is split. Yet, Rav Alpert writes, it’s 
not divided into 2 parts but into 3. 

The first part, the first half of Hallel, represents our youth. 
But the second part is actually during our meal. It could be con-
fused with a ordinary, mundane and unspiritual time. The meal 
is when we eat, we drink, and we are merry, but it is not without 
good word of Torah, it is not without a kiddush Hashem. While 
it looks to be a mundane item,  it is a part of out lives which 
we can Raise up high and proclaim for all to see that we are 
a Kiddush Hashem. So too when we live our lives, It too can 
be infused with certain sense of kiddush Hashem. If it is led 
with honesty, integrity and with a feeling of honoring Hashem’s 
name wherever we find ourselves to be.    

The last part of Hallel envelopes the second “mundane” 

part along with the first part. It symbolizes the end of our lives, 
but a life which has played the song of Hallel the whole time, 
even during the difficult, complex and fraught filled times. 

If we can sing that Hallel, if we can fit God into our lives 
when there is hardly time for anything, if we can put aside that 
which distracts us and understand the message of the Pesach, 
Matzah and Maror,  then the Hallel of our lives would have 
been complete. 

We sit in this microcosm of Jewish life called the seder. It 
represents the lives of Jews over thousands of year. The tools 
which are needed for us to perservere under any circumstance, 
to transcend and to instill,  is there for the teaching. 

The Seder Is one of the bearers of Emunah and Bitachon. 
The idea, concept and practical knowledge that God is in 
charge, in control, and doing what is best for us as a nation, a 
people and as an individual.   

This idea is brought out nicely by a story I recently saw in 
the Sefer Otzros HaTorah on The Haggada. 

 The Pesach Seder was at its conclusion, and the guests, at 
least those that were still awake, were saying the moving stan-
zas of the beautiful Shir Hashirim. Rav Aryeh Levin was present 
at the Seder and noticed that when R’ Chaim reached the words 
- Behold, you are beautiful, my love; behold, you are beautiful; 
your eyes are doves, tears began to stream down his face. 

R’ Aryeh inquired of his rebbe’s emotional sentiment at this 
moment of the Seder, and R’ Chaim told him that this verse re-
minded him of a story which had happened when he was still a 
young Rov in Moscow.

“One day a prestigious, non Jewish looking man walked 
in to my study. He looked nervous and scared and he wanted 
to talk in private. After we were alone he told me that his wife 
had just given birth to a baby boy and he wanted me to perform 
the bris milah for his son. It had to be secret because no one in 
his environment knew that he was, in fact, a Jew. He owned a 
factory, he was a prominent man and if they knew that he was 
Jewish he was afraid to lose it all.  

“The man eschewed any vestige of Jewish dress, and he 
definitely did not live like a Jew, so I inquired of him why he 
wanted a bris for his son. I asked him as to what turned his 
heart towards Judaism now where he lived his full life as a gen-
tile.  

“To my surprise, the fellow began to weep. ‘I know very 
well, my dear Rabbi, that I have distanced myself greatly from 
my roots. Often I am deeply saddened by this recognition, but 
in my present situation I doubt if I will ever be able to really 
return.’

“’I also imagine that because of my position, this newborn 

R’ Akiva Eisenstadt
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Q: Should one have any concerns when purchasing 
medications and cosmetics for Pesach?

A: Since one is not only prohibited from ingesting chometz,1 but 
from benefiting from chometz as well,2 one has to make sure 
that he is not deriving any pleasure from any chometz product 
on Pesach.

Q: What is considered “chometz” in regards to these 
halachos?

A: Any chometz that is not fit to be eaten by a dog is not 
considered to be chometz.3 Therefore if one uses medications 
in pill, tablet, gel cap or injectable form or uses any form of 
makeup, blush, shampoo, facial creams, powders, sprays etc., 
assuming it is not fit for canine consumption one need not be 
concerned with benefiting from chometz. 

Q: If all items not fit for a dog to eat are permitted to use 
then why are there directories available with various lists of 
products that are kosher for Pesach?

A: There are a few concerns that one should be aware of when 
purchasing various products:

1) Perfume/Cologne/Aftershave/Shampoo- many times 
these products contain alcohol made from grains4 (ethyl 
alcohol is occasionally derived from grain as opposed to 

isopropyl which is petroleum based). Although the alcohol 
is almost always denatured and not fit for consumption, 
they can be restored back to its original state (in fact when 
alcohol was banned in the military many soldiers were 
known to pour their aftershave through bread to absorb 
the impurities thereby allowing them to extract the alcohol 
from these products). Therefore, R’ Moshe Feinstein Zt”l5 
held that since it’s possible to separate the grain alcohol6 
and bring it back to its edible status one may not use these 
products even in their denatured state.

2) Creams/Lotions/Soaps- there are those who hold that 
when one smears something on himself it’s as if he is he 
is “drinking” that very item7 (s’icha k’shtiyah). If one were 
to be using creams or soaps that contain chometz (certain 
soaps for example, are made with oatmeal), it may be 
considered as if he is drinking a chometz mixture according 
to those who are stringent with this concept. However it 
should be mentioned that this is merely a stringency, and 
that according to the letter of the law all soaps, creams, 
powders, stick and gel deodorants, lotions, eye shadow, eye 
liner, mascara and nail polish are permitted regardless of it’s 
contents as they are not fit for canine consumption.

3) Lipstick- although a dog would not eat lipstick, this 
particular kind of makeup is many times ingested. Many 
women have a custom not to ingest any chometz even if it 
is unfit to be eaten. Flavored lipstick however would need 

HALACHIC PERSPECTIVES: MEDICINE AND COSMETICS ON PESACH 
R’ Heshy Kahan|Chaver HaKollel

son of mine will be even more estranged than I from Judaism. 
Because I at least grew up as a Jew in a Jewish home; but he 
will never even recognize any Jewish sign. Nonetheless, I tend 
to think that somehow, someday, he might chance upon the Jew-
ish lifestyle and it may find favor in his eyes. Perhaps he may 
have the desire one day to live like a true Jew.“

“Therefore, I decided that I do not want to block that road 
back to his roots before him; something which may very well 
occur if he is not circumcised. So I overcame all of my own 
obstacles and I made the effort to have him circumcised so 
that that window of opportunity should always be open for him 
should he ever desire to come back home!’”

Reb Chaim then told Rav Aryeh, “Rashi understands that 
Hashem retains His love for us before we sin and even after we 
have sinned. He encourages us to return to Him. But what is 

the deeper meaning of the comparison of the Jewish People to 
a Dove? And why is the verse praising Israel’s beauty as refer-
ring to after they sin. What could be beautiful about a Jew after 
he has sinned? However, as a result of this incident, I came to 
understand it.”

The key is at the end of the passage, ‘Your eyes are doves.’ 
The Talmud teaches us (Bava Basra 23) that the dove will never 
go so far from her nest that she cannot return. She constantly 
looks over her shoulder and ascertains that she can go back 
whenever she wants to. 

So it is with a Jew. Although he may have become com-
pletely estranged from Judaism, he always endeavors to keep 
the way clear for him, or at least for his children, to return to 
his own nest. This is the beauty of the Jews in all circumstances. 
How lucky we are to be among them.” 

R’ Akiva Eisenstadt
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to be checked out as it is fit for humans to taste (surely then 
for dogs). Either way it is advisable to cut the top layer of 
lipstick off on the chance that it came in contact with even a 
crumb8 when being used prior to Pesach.

4) Toothpaste/Mouthwash- These products many times 
contain sorbitol which may come from chometz. Although 
these products are not fit for canine consumption they are 
many times mixed with items that make it taste good. Since 
these products are many times ingested many prefer to use 
non-chometz items only for their specified dental needs. 

Q: Why is there a need to have medications listed as being 
kosher for Pesach?

A: Most ingredients in the medications available today are unfit 
to be eaten by a dog. However, in the laws of Pesach there is 
a concept called “achshavai”, meaning that even though the 
chometz is not fit to be eaten, if someone were to eat it anyway, 
he would then be raising it’s status and making it “chashuv”.9 
The Poskim hold that it is the mere act of swallowing that makes 
this now fit to be eaten and therefore becomes prohibited to 
consume as it is no longer unfit for a human to eat. 

Q: Does one have to be concerned with “achshavai” when 
looking to take certain medications?

A:  While there are those who hold that “achshavai” does apply 
to medication,10 majority of the Poskim hold that one need not 
be concerned with the concept of “achshavai” when it comes to 
medication. This is either because:

1)  when one is taking the medication he only has in mind 
to “eat” the herbs that are medicinal as opposed to the 
chometz binders that are found within the medicine as 
well11

2) one would clearly ingest anything no matter how vile it 
tastes if it is for healing purposes, therefore when one 
eats the other ingredients along with it he need not be 
concerned.12

Q: If one need not be concerned about “achshevai” what 
would one need to look out for when purchasing medicine 
for Pesach?

A: Although the concept of “achshevai” may not apply there 

are certain medications that are actually fit to be eaten and need 
proper certification:

• Coated tablets- certain medicines are coated with a sweet 
covering that is consumed by human beings. For example, 
while certain coatings are made from dextrose, which is a 
sugar that comes from legumes and would be permitted, 
many coatings are manufactured from maltose, a sugar that 
emanates from grain.13  

• Capsules- While there is no edible chometz in most capsules 
there is a concern of eating gelatin (what the gel-caps are 
made of) which is not kosher. To avoid all controversy one 
should empty out the medicine into another food and ingest 
it that way.14 

•  [Note: It should be understood that if the medicine is “slow 
release” then emptying the contents may cause the medicine 
to lose its desired effect.15 Consequently placing a “slow 
release” medicine in food may void and negate the time 
release aspect of the medicine.] 

• Liquid Medicines- Many liquid medicines contain grain 
alcohol in high percentages. Similarly there may be chometz 
in the flavorings which is quite common for cough syrups. 
If one finds himself requiring such a syrup prior to Pesach 
a Rav should be consulted as one may be able to mix it 
with water prior to Pesach to create a dilution that would be 
halachically permissible.16 

• Vitamins- If one does not usually take vitamins for its 
healing qualities (high doses of iron for anemia etc.) 
but rather takes it for an added source of nutrition (multi 
vitamin pills for added energy etc.) then one would need to 
make sure that they are kosher for Pesach as one is treating 
them as a “food” as opposed to a medicine and therefore 
the above mentioned leniencies of not having to deal with 
“achshevai” does not apply. Additionally, since many of 
them have taste and are in fact fit for human consumption, 
proper certification would be required.

Q: Are there any particular products that have been 
researched to be kosher for Pesach use?

A: There are hundreds of products that are documented on an 
annual basis. One of which is the 2017 Passover Directory by 
Star-K as well the other being the Pesach Digest compiled by the 

R’ Heshy Kahan
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R’ Heshy Kahan

Blumenkranz family. Although as stated above, most cosmetics, 
shampoos, lotions and makeup is permitted to be used, there are 
those who have the hallowed tradition to only utilize products 
that have absolutely no chometz derivatives in them. It is for 
these families as well as every family that uses mouthwash, 
toothpaste, perfumes, cough syrups and vitamins that these lists 
may come in handy.

Q: At a quick glance are there any popular products that 
have been researched by the above mentioned lists that are 
certified to be used on Pesach?

A: A partial list of certain items are: (and by no means is this 
exclusive of any other product rather just some items that are oft 
used by many families)

Medicine (children) 

	A & D ointment

	Advil children’s suspension/infant drops/

	Bendryl Children’s aspirin/allergy chewables/allergy 

liquid

	Desitin cream 

	 Tylenol infant/children’s oral suspension (cherry, grape)

	Motrin Concentrated Drops (cherry)

Medicine (adults)

	 Tylenol extra strength tablets/codeine/caplets/adult 

liquid (cherry)/arthritis pain/severe allergy/EZ Tab/PM 

Caplet/cough & sore throat liquid

	Advil Caplets (not film coated/migraine/liqui gel as 

those may contain chometz)/congestion relief/gel 

caplets

	Alka Seltzer

	Bayer aspirin (all forms)

Shampoo

	Head & Shoulders

	 Pantene

	 Prell

	 Selsun Blue

Soap

	 Irish Spring Bar Soap/body wash (all)

	 Ivory Bar Soap regular

	Dial For Men Bar Soap (all)/Bodywash (all)/foaming 

hand wash (all)

Deodorant

	Right Guard (all)

	Dry Idea (all)

	Arrid deodorant/antiperspirant 

Mouthwash

	ACT

	 Listerine Antiseptic/cool mint/fresh burst/soft mint/

total care zero

	 Scope (all)

	Colgate (all)

Toothpaste

	Arm & Hammer (all)

	Close UP (all)

	Colgate (all)

	Ultrabrite (all)
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FOOTNOTES

1. Devarim 16:3, Shemos 13:3, 12:20, 12:19, Rambam Hilchos Cha-
metz U’Matzah 1:8

2. Pesachim 21b, S.A. 443:1, M.B. 443:1
3. M.B. 462:9, Avodah Zarah 67b, see Sh”ut Achiezer 3:5
4. Divrai Malkiel 4:24:43
5. Igros  Moshe O.C. 3:62
6. Assuming the alcohol in the product came from grains as opposed 

to other substances such as petroleum or synthetics
7. See Shagas Aryeh:75, the Biur H’Gra 326 D”h B’Shar Chailev 

holds that one should use kosher soap for this reason as smearing 
is like one is drinking

8. As although one is not transgressing bal y’eroah bal y’motzai 
when owning crumbs one is still not able to ingest even a crumb

9. Rosh Pesachim 2:1, S.A. 442:9, Taz 442:8, M.B. 442:43

10. Shagas Aryeh:75 applies achshavai to medication
11. Chazon Ish O.C. 116:8 D”h Tavlaos
12. Igros Moshe O.C. 2:92
13. Sefer Hilchos Pesach 2:C:2 footnote 75
14. Igros Moshe Y.D. 1:37, 2:27, Mishnas R’ Ahron 1:17, see Minchas 

Shlomo:17
15. Heard from Dr. Richard Schwimmer, who also mentioned that one 

should find out from his individual pharmacy the exact status of 
his medication as there are many slow release pills, specifically for 
children, that should in fact not be emptied out into food etc.

16. Although in general we’re not mivatel issur l’chatchilah there are 
situations when dealing with illness in which there is what to rely 
on specifically when one is not definitive about the chometz con-
tent in the item of question 

R’ Heshy Kahan

“This is the law of the shelamim sacrifice that one will of-
fer to Hashem” (7:11). “When one brings his shelamim 

to Hashem, he shall deliver his offering to Hashem… His hands 
shall bring the fire offerings of Hashem…” (7:29-30). Kli Yakar 
wonders why the Torah keeps stressing that the shelamim is an 
offering to Hashem. With respect to the other korbanos the To-
rah simply says, “This is the law of the olah… the chatas…,” so 
why here does the Torah stress that it is an offering to Hashem?

Midrash Tanchuma says regarding the shelamim: Hashem 
says: “The shelamim is more precious to me than all the other 
offerings.” The Midrash exclaims: How great is the shelamim, 
for it brings peace between Yisrael and their Father in Heaven! 
What is that makes the shelamim so precious? And why does it 
make peace between us and our Father in Heaven?

The Kli Yakar addresses the first questions and explains that 
all other korbanos come as an atonement for a sin. Even an olah 
is brought for not fulfilling a positive mitzvah and for immoral 
thoughts. But a shelamim is simply a “gift” to Hashem. This is 
more precious to Hashem. For this reason, the Torah says con-
cerning a shelamim “his hands shall bring the fire-offering,” an 
expression not used with respect to the other korbanos. The oth-
er korbanos are brought for atonement. One who rebels against 
a king sends a gift with an agent. It would be brazen to bring a 
gift to the king while he is still upset with you. Therefore, the 
Kohanim – our messengers – are stressed with regard to other 
korbanos. But the shelamim is brought as a gift to Hashem sim-
ply out of respect for the King. This is something one brings 
with his own hands.

The Nesivos Shalom explains further. We know that we can 

have a relationship with Hashem as Master and slave, but we 
can also have a Father/son relationship. On Rosh Hashanah we 
say: If we are like children, then have mercy… and if we are 
like slaves… One of the differences between a slave and a child 
is that a slave does as he is commanded, but not necessarily 
more. The master asks for a glass of water and that is what he 
gets. He will not get the ice. His relationship is one of yirah. 
But a father/son relationship is one of ahavah – love. A child 
will do for a parent what he perceives as the will of the fa-
ther, even if he is not explicitly asked to do so. If he asks for a 
glass of water, the child will put ice cubes in without being told. 
A child wants to make his parent happy. The Nesivos Shalom 
explains that all other korbanos are on the level of yirah. We 
sinned, and we want atonement, so of course we bring a korban. 
But a shelamim is brought simply out of respect for Hashem, It 
is brought for no other reason than to achieve closeness with 
Hashem. This is the level of love, the level of a child. For this 
reason, the shelamim is precious to Hashem. For this reason, the 
shelamim brings peace between us and our Father in Heaven. 
And for this reason, the Torah continuously stresses “Hashem” 
with respect to the shelamim – it is a korban that is brought only 
for one purpose – to come close to Hashem. He explains further 
that although other korbanos are eaten, they are not eaten by the 
owner, but rather by the Kohanim. The shelamim is different in 
that it is eaten by the owner also. Why? Because a slave does 
not eat at the same table as the master, but a son sits at the table 
with his father – even if he is the king. When we bring other 
korbanos, only the Kohanim can eat. We cannot eat because we 
are slaves and cannot eat at the table of our Master. But when 

Rabbi Avraham Greenwald
PARSHAS TZAV
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Rabbi Avraham Greenwald

we bring a shelamim, we are children, and children eat at the 
table of their Father. 

R’ Yerucham Levovitz asked R’ Chatzkel: What is the goal 
of the Seder on Pesach? R’ Chatzkel answered: Emunah. It is to 
internalize emunah in Hashem. R’ Yerucham replied that that is 
only half the story; the other part is avdus. When Hashem took 
us out of Mitzrayim, He redeemed us from slavery to Pharaoh 
and we became His slaves. At the Seder, we must internalize 
that we are avdei Hashem. But, in truth, that is also only part of 
the story. At the Seder we discuss also krias Yam Suf. The Sfas 
Emes (Pesach) explains that when we were rescued from Mitz-
rayim, we became slaves – avadim – to Hashem. We accepted 

upon ourselves to listen to Him. But we were not yet His chil-
dren. It was at Yam Suf that we became His children. Indeed 
in our daily tefillos, we say malchuscha ra’u banecha, bokea 
yam lifnei Moshe; hamaavir banav bein gizrei yam suf; ve’ra’u 
vanav gevurso… The title of Hashem’s children is continuously 
used when discussing the splitting of the sea because it is then 
that we became His children; it was then that we recognized 
that we are His children. Ra’u vanecha bokea yam lifnei Moshe 
– it was when the sea was split that we saw and recognized that 
we are Hashem’s children. Let us hope that we reconnect with 
Hashem as His children and eat the korban Pesach — a shela-
mim — at His table in Yerushalayim. 

R’ Boruch Yechiel Schreiber
SHABBOS HAGODOL; PREPARING FOR YOM TOV

Many have the Minhag to refrain from eating Matzah thirty 
days before Pesach. Some have the Minhag to refrain 

only from Rosh Chodesh Nisan. For everyone, the Halacha pro-
hibits eating matzah on Erev Pesach. The reason for this is so that 
we should enjoy the Matzah during the Seder and perform the 
Mitzva with a ‘geshmak’. 

This Shabbos is called Shabbos Hagodol. The Rema says 
that the Minhag is to say the Haggada on Shabbos afternoon. 
This is strange. Shouldn’t we refrain from looking at the Hagga-
da until the Seder night, so that we save the excitement for when 
we are performing the Mitzvah. Why do we refrain from eating 
Matzah to save the excitement, but begin reading the Hagadah 
beforehand? 

Explains the Pnei Menachem zt”l of Gur, the difference is 
clear. Physical items such as food, is enjoyed less after it is con-
sumed, than beforehand. Therefore, we are careful to save that 
good feeling for the Seder night, by not eating any Matzah be-
fore.

On the other hand, when it comes to Torah the opposite is 
true. The more we indulge in Torah and Mitzvos the more we will 
feel the need for more. To the contrary, because we want to enjoy 
the Haggada by the Seder night the Minhag specifically requires 
that we say the Haggada in order to whet our appetites and to 
want more during the Seder. 

In a similar vein the Gr” a explains a difficulty in the Gema-
ra Brochos. When discussing the requirement to make a Beracha 
on food, the Gemara says we learn that one must make a Bera-
cha before we begin eating, from the fact that the Torah requires 
us to say Birchas Hamozon after we finish eating. The argument 
states that if after we eat we are required to thank Hashem and 
make a Beracha, most definitely before we begin eating we must 

thank Hashem and make a Beracha. Seemingly before we eat is 
more of a reason to make a Beracha than afterward.

On the other hand, when discussing the requirements to 
make a Beracha on Torah learning, the opposite is true. We learn 
that one is required to make a Beracha after learning from the 
fact that we are required to make a Beracha before. It would 
seem that the reasoning suggests that after the fact is more of a 
reason to make a Beracha than beforehand. 

Which is true? Is thanking Hashem and making a Beracha, 
more reasonable before the act or rather afterwards?

Says the Gr”a, it depends what we are talking about. When 
discussing food, which is a physical object, the true enjoyment 
is before we eat. Once we are content and satisfied we don’t en-
joy the food anymore. Therefore, it makes more sense to thank 
Hashem before we eat. 

On the other hand, when discussing Torah the opposite is 
true. The more we learn and the more we do Mitzvos, this en-
gages our appetite for more (mitzva goreres mitzva). Therefore, 
the reason stands that we have more to thank Hashem afterwards 
than before. 

The Gemara in Sukka (46a) tells us that the ways of Hashem 
are different than the ways of the physical world.  The rules of 
physics tell us that an empty vessel can be filled but a full vessel 
has no room for more.   But by Hashem the opposite is true. The 
fuller the vessel, the more room there is for more. 

Rashi explains that the more Torah a person learns the more 
he will be able to add and learn more. 

The Yom Tov of Pesach, from all other Yomim Tovim, takes 
the most effort and time to prepare for. The cleaning, shopping 
and preparing for the Seder can be very overwhelming. On the 
other hand, the fact that so much time and effort goes into its 
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R’ Rabbi Berach Steinfeld
DEPENDENT

In the Hagada we read that the recitation of the Hagada is 
done at the time when there is matza and marror in front of 

you. This halacha is derived from the posuk in Sh emos, Perek 
Yud Gimmel, Posuk Ches that says, “You should teach your son 
on that day as a result of Hashem taking us out of Mitzrayim.” 
The Mechilta learns from this posuk that the Hagada must be 
said while there are matza and marror in front of the person.

One could kler a chakirah on this dependency. On one hand, 
we could say that the mitzvah of “sippur yetzias Mitzrayim” is 
dependent on eating matza and < i class=””>marror. On the oth-
er hand, the din of telling your son the story of our redemption is 
dependent on having matza and marror in front of you.

We can say that this is based on a machlokes rishonim. 
The Mishna in Pesachim, daf kuf tes zayin, amud bais says 
in the name of Rabban Gamliel that if one did not say the 
three things of why we eat Pesach, Matzah and Marror, he 
does not fulfill his obligation of “sippur yetzias Mitzray-
im.” The Ran says that he is not yotzei the mitzvah properly, 
but is yotzei the mitzvah somewhat. The Darkei Moshe explains 
that one is yotzei the mitzvah of hagada even without the mat-
za and marror, it’s just not the mitzvah min hamuvchar. 
The Rambam in Perek Zayin, hilchos chametz umatza, halacha 

alef agrees and says that saying these three things is a chelek in 
the hagada  ;and the telling of yetzias Mitzrayim.

The Ramban in Milchamos in Brachos, Daf Bais, Amud 
Bais, in the dafim of the Rif disagrees and says that when Rab-
ban Gamliel said one is not yotzei, he means that one did not do 
the mitzvah properly; however, it does not mean that one has 
to eat the matza and maror again. The Avudraham&n bsp;and 
the Kol Bo agree with the Ramban that the mitzvah of “sippur 
Yetzias Mitzrayim” is dependent on the eating of the Matzah.

We could differentiate between these two opinions if a 
child wants to eat matza before the proper time. If you say that 
the mitzvah of “sippur” is dependent on eating the matzah, then 
the child may eat it. On the other hand, if the mitzvah of teach-
ing your son about the hagada while the matza is in front of 
you is paramount, then&nbs p;one may not feed his child from 
the matza before he says the Mah Nishtana.

 May we be zocheh to be redeemed very soon just as we 
were redeemed from Mitzrayim.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com. Do you have 
a topic or discussion you want to read about ? 

preparation, should be a sign of how much more there is to gain. 
Using the illustration of the Gemara, that by Torah and Mitzvos 
a full vessel can hold more, the more we “fill” our vessel with 
preparing for this Yom Tov, the more we will be able to fill it 
during Yom Tov. This should inspire us not to look at the difficult 
preparations as a difficulty, but rather as a way of setting up our 
vessels to accept and receive the blessings of the Yom Tov. 

Perhaps this why the Shabbos before Pesach, when we begin 
learning the Hagadah and preparing for the Seder, is referred to 
as ‘Shabbos Hagodol’; the Great Shabbos. It is because it is on 
this Shabbos that we enlarge and expand our ‘vessel’ to be able 
to hold more and to accept more of the blessings of the upcoming 
days. Indeed, it is the Shabbos Hagodol – the Shabbos of great-
ness, of expanding becoming much larger than before.  

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

When reviewing this week’s perasha we see that it states 
“The Kohen shall put on his fitted garment” (Tzav 6:3). 

Interestingly enough the word used within the verse for fit-
ted is middo which can be interpreted in two ways. It can be 
like ke-middato, which means according to his measurement or 
it can be like middot, which means a person’s individual charac-
ter traits. The Vilna Gaon (1720-1797) explains from this pasuk 
that the individual character traits of each person should be cut 
to his measure.

Each person has his own particular disposition, one person 

can easily get angry while another can be overtly proud and 
haughty.  The moral fiber that makes up a man is intertwined 
with his own specific challenges in attaining it. This is what it 
means when we say that an individual’s character traits are tai-
lored to his measure, it is in his own microcosm of what is dif-
ficult to conquer within his nature that each person must face on 
his own and overcome.

Overall, within society, we must know that there are cer-
tain traits that are deemed negative. To be angry or conceited 
are examples of what is universally understood as flaws. Rabbi 

R’ Boruch Yechiel Schreiber
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Chaim Vital (1543-1620), the great student of the Arizal (1534-
1572), posed this question on the subject: Why would the Torah 
not explicitly prohibit bad character traits? Within the Torah we 
find an implicit indication against such behavior, yet if this is the 
root of sin, why would the Torah not outright command it? Why 
does it not say explicitly “You shall not be angry” or “You shall 
not be proud”?

In fact Rabbi Eliyahu E. Dessler (1892-1953) takes this 
question further by asking, since character traits are based on 
psychological factors then it should be possible to treat them 
medically like with certain drugs or possibly brain surgery. In 
this way we could either remove our bad character traits or at the 
very least minimize them. Would this not be an advantageous 
outcome from the Torah’s perspective?

To answer these questions we will look at some concepts 
about chametz and matzah on Pesach. The Zohar conveys to 
us that we are commanded to destroy that which the chametz 
represents. We learn in the Talmud (Berachot 17a) that Rabbi 
Alexandri prayed that we all want to fulfill Hashem’s will and 
yet we are hindered. What is it that hinders us? It is the “leaven 
in the dough” (chametz). Rashi (1040-1105) immediately points 
out that this “leaven of the dough” is our evil inclination.

Rabbeinu Bachya (1255-1340) explains that just as we must 
mentally discard the chametz from our hearts by negating our 
ownership of it, so to must we remove the evil inclination from 
our hearts so that it no longer controls us.

This would be why the Radbaz (1479-1573) explains that 
one must eradicate chametz from every nook and cranny of our 
premises. He is elucidating that even the slightest bit of the evil 
inclination has the ability to tarnish us. As is taught in the Talmud 
(Avodah Zarah 74a) that chametz contaminates whatever it falls 
into even by the minutest proportion.

What is interesting about these concepts is its application 
to what we learn from our sages in the Talmud (Pesachim 35a) 
which states that the making of matzah is only valid by making 
it from five types of grains, which are wheat, barley, spelt, oats, 
and rye. This would be directly opposed to making it from other 
types of grains like rice or millet. So what is unique about these 
five types of grains from the others?

These five types of grains are the most suited for making 
chametz. Meaning when the water is mixed with its flour and 
given time it will leaven and become chametz. With the other 
grains this will not work in the same way.

Understanding this then brings us to an obvious difficulty. 
If the objective is to remove chametz and stay away from it then 
why use grains that are more apt to becoming chametz. This 
runs contrary to logic, if we are looking to not have chametz 

on Pesach then the further removed a grain is from chametz the 
more suitable it should be. Why then are the rabbis prescribing 
what seemingly is counterintuitive to the idea of Pesach by tell-
ing us to use grains that are more apt to create chametz?

The message of this will not only answer our question but 
is extremely profound to our inner make up and purpose. Man 
must struggle with his evil inclination as is represented by the 
chametz and subdue it. The Rabbis in the Talmud specifically 
want you to create matzah out of the grains that will become 
chametz because they want you to learn an important point. As 
long as a man shall live he will be tempted and swayed by his evil 
inclination. It is the crux of our lives to overpower and conquer 
that which is part of our base instinct. It is the reason why we ex-
ist. By being able to have mastery and control over ourselves is a 
demonstration of how we grow as a people. It is also the reason 
why we have our Torah.

We learn in the Talmud (Shabbos 88b) that when Hashem 
wanted to give the Torah to the Jewish people, Moshe ascended 
to the heavens whereby the angels complained bitterly saying 
“The Torah is such a treasure, why would you want to give it to 
lowly man?”  Moshe quickly responded to the angels “Do you 
have an evil inclination?” With this the angels conceded under-
standing that they are then not capable of receiving the Torah. As 
is written in the Talmud (Kiddushin 30b), “G-d said I created the 
evil inclination and I created the Torah as its antidote”.

According to what we have stated thus far it would be point-
less to make the blanket statement of “You shall not be angry” or 
“You shall not be proud” since it is the very point of life to strug-
gle with these feelings in order to ultimately grow from them. 
The Torah realizes that a person will always be susceptible to 
having negative feelings, yet it is how the person reacts to it that 
makes him successful. It is not solely about not becoming angry 
or proud as an end within itself, rather it is the result of what hap-
pens internally within our perspective and in our dealings with 
others that counts.

The same is held true for a perfectly healthy person to look 
for medical ways to diminish or erase his negative traits. Since 
the Torah is prescribed as the remedy to help aid an individual 
overcome his evil inclination, it means that each person has with-
in him a test that he must face. This is our goal, to study, to learn, 
and to apply the ways of Hashem to our lives.

It is for this reason that when we say in the Shema that we 
should love Hashem with all our hearts, the Talmud (Berachot 
54a) states that this means with both our good inclination and our 
evil inclination. It is because it is through this struggle that we 
ultimately are able to mature and develop and find sanctity and 
peace within our lives. 

R’ Aharon Finkelstein
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Most of us have experienced the annoyance of davening  
Shmoneh Esrei near someone who davens out loud, 

carefully enunciating each word. His kavana is great; ours, 
as a result, is disturbed. Everybody knows you’re supposed 
to recite the silent Shmoneh Esrei silently, including the loud 
davener. They’re just oblivious. 

We also know, however, that prayer -- including the type 
of prayer that we would never recite out loud, especially in 
the presence of others -- wasn’t always said silently. When 
Chana, the future mother of Shmuel Hanavi, heartbroken 
over her own barrenness, pours out her heart in silent prayer 
at the Mishkan at Shilo, Eli the Cohen Gadol thinks she’s 
drunk. People, it seems, used to pray loudly, regardless of the 
subject matter. Moving her lips but making no sound struck 
him as odd behavior, perhaps drunkenness. 

At a later point, Chazal made a takana that prayer should 
be recited silently. The basis for this ruling is found in our 
parashah.

We know that the Torah has no extra words. And so each 
word has its own significance, and  typically what appears to 
be an extra word, or an extra letter, is there to teach some-
thing. This is the basis for much of the Talmud.

There are times, however, when the Torah indeed uses 
more words than appears necessary. There is always a lesson 
to be learned from those instances. 

Early in the Torah, in the Flood narrative, a lesson re-
garding refinement in speech is learned from the fact that the 
Torah mentions animals that are tahor,  and then, in an un-
characteristically wordy manner, refers to those that are not 
tahor  (rather than spelling out more succinctly, but in a less 
refined manner, that they are tamei. The lesson: always try 
to express yourself in as refined a manner as possible. That 
refinement will rub off on your general behavior as well.

In Parashas Tzav, the specific requirements for the pro-
cessing of various korbanos  are laid down. The Chatas, a 
sin offering, is to be shechted  in the northern area. But it 
doesn’t say that. We only know it because it says to shecht 
it “in the same place that the Olah is shechted  -- and that is 
in the north. Why the roundabout and extra verbiage?     To 
teach a lesson, of course.  In human relations, an extremely 
important lesson.

The Gemara in Sotah (32b) and Yerushalmi Yevamos 
((8/3) tells us: in order not to embarrass the sinners. When 
they bring their korban chatas (similarly with asham  --these 

are the only two korbanos treated this way, with this round-
about language)  the repentant sinners are indistinguishable 
from other people, who are  bringing an olah. 

In terms of how the Torah is written, this deviation, this 
choice of language, constitutes going to great lengths to make 
this point, to teach this lesson. And Chazal seized upon it to 
establish that the Amidah , the essence of prayer, should be 
recited virtually silently, like the prayer of Chana.  Al chet 
is recited silently. No one should hear, or witness, another’s 
repentance. No one should be “busy” with the next person’s 
personal sins.     No one should be in a position to “enjoy” the 
next person’s personal embarrassment. No one’s repentance 
should be hindered by fear of public embarrassment. 

Now, if all this is true of the inadvertent embarrassment 
of simple awareness of someone’s sins ( prayer) or even the 
fact that someone has sinned (korban chatas) , with so much 
emphasis on avoidance, what can be said about G-d forbid 
actually  embarrassing someone else? Or worse, intention-
ally embarrassing someone else? Or worse still, embarrass-
ing someone else in public? Rachmana litzlan!

Publicly embarrassing someone is akin to murder, we are 
taught, and it is preferable to jump into a fiery furnace than 
to do so. 

Most of us, on reflection, would not do so. And yet, un-
thinkingly, it is done all the time. The Torah has taught us 
about sensitivity. If we are  sensitive about language regard-
ing animals (tahor and not tahor) what shall we say about 
human beings, created in God’s image, who think and feel?

Sometimes we must criticize a child, a spouse, an em-
ployee, a neighbor. We may indeed do so, preferably with 
sensitivity.  But never in public. Never. Our mouths are cre-
ated to speak holy words. They should never be used as in-
struments of personal destruction. The sin is very great, and 
the price unbearable, lo aleinu. 

Let us, in our relationships, stop and think. Let us condi-
tion ourselves, always, to absorb the lessons we have been so 
richly taught, to think carefully before we speak in any nega-
tive way to anyone or regarding anyone. For the Jew, there’s 
much work in this life as we toil, from birth until we are gone, 
to earn our place in Heaven. How easy it is, and what a pity it 
would be, to ruin it with a careless word. 

Yerucham Baruch Reich
Parashas Tzav 5771
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