
Friday, Oct 20 2017 � ח“ל' תשרי תשע  

OVERVIEW of the Daf 
Na’aman was a גר תושב 

 תנו רבנן נעמן גר תושב היה

N a’aman was a general of the army of Aram.  As is 

described in Melachim 2, Chapter 5, he was afflicted with 

a severe, incurable case of tzara’as, and he was advised to 

travel to Eretz Yisroel and consult with Elisha, the proph-

et, who would cure him of his ailment.  That is exactly 

what he did, and he was eventually cured by Elisha.  

Na’aman was very grateful, and as a result of this incident, 

he converted from being an idolater to accepting Hashem.  

Our Gemara teaches that Na’aman became a גר תושב.  

Rashi explains that this means that although he did not 

accept upon himself to observe all the mitzvos of the To-

rah, he did accept upon himself to abandon idolatry. 

Sefer מרגליות הים notes that Sefer באר שבע points out 

that this seems problematic, as the technical definition of 

a גר תושב is a matter of dispute in the Gemara Avoda Zara 

(64b), where we find that it is R’ Meir who holds that a  גר

 is one who has accepts upon himself not to worship תושב

idolatry, while the Chachamim hold that a gentile must 

accept upon himself to obey all seven mitzvos of Bnei 

Noach in order to qualify as a גר תושב. The halacha 

generally follows the majority opinion, which here would 

be the Chachamim.  Why, then, did Rashi choose to ex-

plain the situation of Na’aman according to R’ Meir, ra-

ther than according to Chachamim?  This is also noted by 

Rabbi Akiva Eiger in Avoda Zara, in his ס“גליון הש  (ibid.). 

  Perhaps we can say that Rashi holds that the dispute 

between R’ Meir and Chachamim is only in regard to the 

halacha of giving the גר תושב preferential treatment over a 

 one who is a complete non-Jew.  It is only in ,נכרי

reference to the halacha of providing the גר תושב non-

shechted meat (נבילות) that the Chachamim require that 

he accept all seven mitzvos of Bnei Noach.  This is the ha-

lacha of “להחיותו—to sustain him”.  But it may be that 

even the Chachamim agree that the mere acceptance not 

to worship idolatry may be adequate to define him as a  גר

 .תושב

Rashi to Gittin (57b) clearly comments that Na’aman 

did not accept upon himself to observe anything more that 

not to worship idolatry, as is suggested in the verse 

(Melachim 2, 5:17), where he appealed to Elisha to allow 

him to worship idolatry just one more time and excuse 

him for it.  Perhaps we can say that Na’aman was some-

(Continued on page 2) 

Distinctive INSIGHT 

Today’s Daf Digest is dedicated  

By Mr. Chaim Fisher in memory of his mother 
 מרת בתי' בת ר' צבי הירש, ע"ה

1)  Sancheriv (cont.) 

The Gemara continues to describe the events of 

Sancheriv’s death. 

Tangentially, the Gemara notes another time an 

angel struck an army and then further expounds verses 

related to that incident. 

 

2)  Nevuchadnetzar 

The Gemara presents a lengthy discussion of Nevu-

chadnetzar and his conquest of Yerushalayim. 

The incident in which Nevuchadnetzar took four 

steps for which he was rewarded is recorded. 

The Gemara explains the origin of the name 

Beladan ben Beladen. 

R’ Chisda and R’ Yitzchok bar Avudimi offer dif-

ferent explanations how Nevuzraden “carried“ Nevu-

chadnetzar with him. 

Nevuzraden’s conquest of Yerushalayim is de-

scribed. 

Since it was mentioned that Nevuzraden converted 

to Judaism a Beraisa lists other enemies who converted 

to Judaism. 

The Gemara relates how Nevuchadnetzar was con-

vinced to attack Yerushalayim. 

 

3)  Moshiach 

The Gemara begins a discussion related to 

Moshiach.  � 

 

1. What happened when Sancheriv found a board from 

Noach’s ark 

 _________________________________________ 

2. What four steps earned Nevuchadnetzar a reward? 

 _________________________________________ 

3. How did Nevuzaradan “carry” Nevuchadnetzar with him 

as he travelled? 

 _________________________________________ 

4. What happened to some of the descendants of Haman? 

 ________________________________________ 

REVIEW and Remember 
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Accepting converts from Amalek 
 מבני בניו של המן למדו תורה בבני ברק

The grandchildren of Haman studied Torah in Bnei Brak 

R ambam1 writes that if Amalek does not agree to make 

peace with the Jewish People they are to be annihilated.  He 

then demonstrates that the obligation to eradicate Amalek 

applies only when they refuse to make peace.  This allows, at 

least in theory, for the possibility of accepting converts from 

Amalek.  Chazon Ish2 challenged this implication from a 

Mechilta.  R’ Eliezer cited in the Mechilta infers from a 

pasuk that we do not accept converts from Amalek.  This 

was the reason Dovid Hamelech ordered the Amaleki con-

vert to be killed (2 Shmuel 1:15).  He recalled the halacha 

that states that converts may be accepted from all the na-

tions except Amalek and thus had him killed.  How then 

could Rambam write that there is the possibility of accept-

ing a convert from Amalek?  He answers by explaining that 

during a time of war one may not accept a convert from 

Amalek but when it is not a time of war it is permitted.  He 

finds support for this from our Gemara which relates that 

grandchildren of Haman, a descendant of Amalek, studied 

Torah in Bnei Brak. 

Rav Shmuel Halevi Wosner4, author of Shevet Halevi, 

maintains that it is more logical to assume that Rambam 

rejects the halacha recorded in Mechilta than to draw the 

distinction whether it was a time of war or not.  The basis of 

this is that it is only R’ Eliezer who states in the Mechilta 

that we do not accept converts from Amalek but according 

to the other opinions in the Mechilta it is permitted to ac-

cept converts from Amalek.  Rav Wosner then adds an in-

teresting interpretation to R’ Eliezer’s explanation why 

Dovid HaMelech. How could R’ Eliezer say that Dovid 

HaMelech had the Amaleki convert killed because he was 

an Amaleki when it is evident from the verse that he had 

him killed because of what he had done to Shaul 

HaMelech?  Rather, the sequence of events was that after 

the Amaleki told Dovid Hamelech that he killed Shaul 

HaMelech Dovid HaMelech recalled the halacha that we do 

not accept converts from Amalek. As such, he is still consid-

ered a gentile and could be executed by trial of a single 

judge and the testimony of a single witness or even his own 

admission.  Thus he was liable for execution for the murder 

of Shaul and he was subject to execution because as an Am-

aleki he could not convert. �  
 רמב"ם פ"ו מהל' מלכים ה"ד. .1
 חזו"א יו"ד סי' קנ"ז סק"ה. .2
 מכילתא סוף פרשת בשלח. .3
 �שו"ת שבט הלוי ח"ה סי' קמ"ט.     .4
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For the Sake of Heaven 
   "רהט בתריה..."

“H ow great is an action for the 

sake of heaven!”  

The Chofetz Chaim exclaimed this 

and explained that that we learn it 

from a statement on today’s daf. “If 

one offers a gift to a king of flesh and 

blood, he must consider the possibility 

that his gift will be rejected. And even 

if the king accepts his gift, he cannot 

know how much of an impact it will 

make on him; perhaps in the king’s 

eyes, his gift will be of little conse-

quence. But to Hashem, every good 

action done for His honor is very pre-

cious. 

“We learn this from Sanhedrin 96. 

There we find that when the king of 

Bavel sent a letter to Chizkiyahu 

Hamelech he wrote, ‘Shalom to King 

Chizkiyahu, Shalom to Yerushalayim, 

Shalom to the great Hashem.’ Nevu-

chadnezzar, who was at that time the 

Babylonian king’s usual scribe, had not 

been present when the letter was draft-

ed. When he returned and heard the 

above text it upset him. “The ‘great 

Hashem’ should be first! We must 

write instead, ‘Shalom to the great Ha-

shem, Shalom to King Chizkiyahu, 

Shalom to Yerushalayim. Nevuchad-

nezzar then ran a few steps after the 

messenger and called him back, giving 

them a letter with his text instead.  

“In the merit of this slight exertion, 

he became king of the entire world and 

was given many other benefits listed 

there. From this we see the greatness of 

every action that we perform for the 

sake of heaven. Is it so difficult to pay 

attention to our many mitzvos and fo-

cus on acting for the sake of heaven? 

We will fulfill them regardless. It is 

surely worthwhile to add the simple 

thought that we wish our deeds to be 

for the sake of heaven!”1     � 

   �         שיחות החפץ חיים, ע' רט"ו .1

STORIES Off the Daf  

what civil, and he was not a murderer or thief, and he did 

not eat אבר מן החי.  He had simply erred regarding God’s 

singularity.  When he accepted not to worship idolatry, 

this completed his acceptance of all the seven mitzvos of 

Bnei Noach.   � 

 (Insight...continued from page 1) 
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OVERVIEW of the Daf 
The face of the generation will be like dogs 

 ופני הדור כפני כלב

I n the Beraisa, R’ Yehuda describes the generation of when 

the Moshiach, a descendant of Dovid HaMelech, will come.  

Among the depictions mentioned is that the face of the genera-

tion will be like that of a dog.  Rashi provides two explanations 

for this.  First, Rashi comments “שיהיו דומים לכלב ממש,” that 

the people will be literally similar to dogs.  This comment of 

Rashi, itself, needs to be explained.  Furthermore, Rashi ex-

plains that people of that generation will not be ashamed of one 

another. 

Maharsha explains that a dog is named a כלב because it is 

“like its heart—ְּכֵלב.”  The unique nature of a dog is to be totally 

loyal to its master.  The message of the Beraisa is that people at 

the time of Moshiach will appear outwardly as if they are fully 

considerate and caring for their fellow man, but their true inner 

feelings will not be sincere to their actions. 

Eitz Yosef explains that the leaders of the generation will be 

lowly as dogs.  He also says that פני הדור, the “face of the 

generation” refers to the wealthy people of the generation (see 

Rashi to Bereshis 41:56).  The Beraisa is teaching that the finan-

cially capable people will be stingy and tight-fisted.  This element 

of insensitivity is similar to the conduct of a dog which is only 

concerned for itself, and it does not care to let its fellow dog 

have any of its food. 

Chid”a writes (in פתח עינים) that a dog is described in the 

Gemara in Shabbos (155b) as the “poorest of all animals.”  Nev-

ertheless, the Gemara in Beitza (25b) also tells us that a dog is 

stubborn and insolent.  The Beraisa is teaching that people of 

the generation of the Moshiach’s arrival will possess a combina-

tion of being needy and deficient, yet also shameless and auda-

cious.   

R’ Yisroel Salanter explains that a dog always runs in front 

of its master, almost to the point where it appears as if the dog is 

leading and its master is following after it and obeying its direc-

tions.  The truth is, however, that the master is going where he 

wants to go, and the dog is constantly looking behind to see 

where its master is headed.  If he notices that his master is turn-

ing, the dog quickly adjusts and turns to run in front of where 

the master is going.  This scenario will describe the people of the 

generation of the Moshiach.  In previous generations the leaders 

determined where and what the people would do, and the com-

munity followed behind faithfully.  At the time of Moshiach, 

however, the people will run ahead and appear to direct their 

own leaders, who will be following behind. 

Chofetz Chaim explains that when a dog is hit with a stick, 

he attacks the stick to stop it, not realizing that someone is hold-

ing the stick.  The generation of the Moshiach’s arrival will be 

lacking in understanding and reluctant to do teshuva, unwilling 

to attribute their difficulties to Hashem’s hand.  � 

Distinctive INSIGHT 
1)  Moshiach (cont.) 

R’ Yitzchok describes the generation when Moshiach will 

come. 

A Beraisa describes what will be happening in the seven 

years before the arrival of Moshiach. 

R’ Yosef unsuccessfully challenges the Beraisa. 

Another Beraisa describes how the world will appear be-

fore the coming of Moshiach. 

The Gemara further elaborates on the verse cited by the 

Beraisa. 

A story is recounted about people who were very careful 

to speak the truth. 

Two more Beraisos are presented that describe the period 

before the arrival of Moshiach. 

A Beraisa cites a verse related to redemption and offers 

different interpretations of that verse. 

A related incident is recounted. 

R’ Katina and Abaye disagree how long the world will be 

destroyed. 

A Beraisa is cited that supports R’ Katina’s position. 

Another Beraisa discusses the earliest possible time 

Moshiach could arrive. 

Different opinions offer predictions when Moshiach will 

arrive. 

R’ Nosson cites a verse that indicates that the time of the 

arrival of Moshiach is hidden. 

The Gemara further elaborates on the verse cited by R’ 

Nosson. 

Abaye offers another teaching from this verse. 

This teaching is unsuccessfully challenged. 

Rav and Shmuel disagree whether Moshiach will come at 

a preordained time. 

It is noted that this dispute parallels a dispute between R’ 

(Continued on page 2) 

 

1. What is the meaning of the verse ותהי האמת נאדרת? 
 _________________________________________ 

2. What is the point of dispute between R’ Katina and 

Abaye? 

 _________________________________________ 

3. What does R’ Nosson have to say about predicting when 

Moshiach will come? 

 _________________________________________ 

4. What is the point of dispute between Rav and Shmuel 

related to when Moshiach will come? 

 ________________________________________ 

REVIEW and Remember 
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Defining אונס 
 אלא הקב"ה מעמיד עליהן מלך שגזרותיו קשות כהמן

Rather HaKadosh Baruch Hu appoints a king whose decrees are as 

harsh as Haman’s 

T he Gemara relates that HaKadosh Baruch Hu will put in 

power a king whose decrees are as harsh as Haman’s in order 

to inspire the Jewish People to repent.  This principle puts into 

question the inquiry recorded in the Gemara Megilla (12a).  

The Gemara relates that the students of R’ Shimon ben 

Yochai asked their rebbi why the Jews of the generation of the 

Purim story were liable to be eradicated.  Based on the princi-

ple in our Gemara there was no reason for them to think that 

the Jews of the Purim story would actually be killed; it was just 

a ruse to get them to repent. 

Rav Yehonason Eibshutz1 in his work Yaaros Dvash an-

swers this question.  The Gemara Shabbos (88a) teaches that 

since the Jews were forced to accept the Torah at Har Sinai 

they could reject the Torah with a claim of coercion.  Eventual-

ly, they accepted the Torah willingly during the time of 

Achashverosh.  This seems difficult to understand for two rea-

sons.  The אונס that was present during the Purim story was 

tangible and thus stronger than the אונס that was present 

when the Torah was given at Har Sinai since at Har Sinai it 

was a threat that was not tangible.  Secondly, Hashem threat-

ened them with death in the hands of heaven whereas Haman 

threatened them with death in the hands of man and we are 

taught (Shmuel II 24:14) that death in the hands of man is 

worse.  Why then was their acceptance of the Torah during 

the Purim story a stronger commitment?  He answers these 

questions with a halachic principle as articulated by Maharik.  

Maharik2 draws a distinction between different types of coer-

cion.  If someone said, “Give me one hundred gold coins or 

do a particular act,” and the person did the act he is consid-

ered an אונס.  If, however, someone owed one hundred gold 

coins and the creditor said if you do such and such an act I 

will forgo your obligation he would not be considered an אונס 

since he is willingly choosing to do the act to free himself of 

his financial obligation.  Had the Jewish People not been un-

der a real threat of annihilation and they had accepted the To-

rah out of fear of Haman their acceptance would not be an 

acceptance out of love.  Being that there was a decree for their 

annihilation and they exchanged that decree with the ac-

ceptance of the Torah that acceptance is not considered an 

 and was considered a willing acceptance of Torah out of אונס

love.   �  
 מובא דבריו סש"ס לובלין בפניני הדך לסוגיין. .1
 �שו"ת מהרי"ק שורש קס"ו אות א'.    .2
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The meaning of inattention 
  "אלא בהיסח הדעת..."

R av Yosef Chaim Sonnenfeld, zt”l, 

would deliver a daily shiur in the shul in 

Batei Machseh between Mincha and 

Maariv. Once one of the regular attendees 

of the shiur asked him a question regard-

ing today’s daf. “On Sanhedrin 97 we find 

that Moshiach will only arrive when we 

aren’t paying attention. But how can that 

possibly be? After all, Moshiach’s coming 

is a core belief mentioned in ani ma’amin 

which we recite daily. In addition, we da-

ven for the advent of Moshiach in every 

shemonah esrei; how could we possibly 

forget him?” 

The Rav replied with a question of his 

own. “What is ‘hesech hada’as’? If some-

one were to tell us sitting here in shul dis-

cussing Moshiach that he has actually ar-

rived and is standing on our street, we 

would be astounded and would all instinc-

tively cry out in our shock: ‘Can it be 

true??’ 

“This is the state of distraction to 

which our sages referred.”1 

The Shem MiShmuel, zt”l, asked a 

similar question about a similar statement 

on today’s daf, but offered a very different 

answer. “On Sanhedrin 97 we find that 

Moshiach will only come when we have 

given up on the redemption. Of course 

this cannot be literal. It can be understood 

in the context of a revealing statement 

once made by the Maggid of Mezritch, zt”l, 

‘Even if I were to fall and violate a terrible 

sin, chas v’shalom, I would never fall away 

from my avodas Hashem. The reason why 

is that I do not serve Hashem to avoid ge-

hinom or to attain the world to come. I 

serve him as a slave serves his master with 

no thought of reward for doing his duty.’” 

The Shem MiShmuel continued, 

“This attitude is laid down by the Mishnah 

in Avos: ‘Be like slaves who serve their 

master with no thought of reward.’ Of 

course serving Hashem brings one vitality 

and eternal life, one should not serve Ha-

shem only on condition of receiving re-

ward. As our sages say in the Sifrei: ‘One 

should not learn only to be a ben olam 

haba. Instead, he should act from love and 

the honor due to him will come.’2 
“This is what it means to ‘give up’ on 

the redemption: people will focus on serv-

ing Hashem out of love, not the reward 

they will receive after Moshiach arrives!”3
� 
 חכמת חיים, ע' תמ"ג .1
 ספרי, פרשת עקב .2
 �שם משמואל, פרשת וישב תרע"ד, ע' פ"ה .3

   

STORIES Off the Daf  

Eliezer and R’ Yehoshua. 

Another Beraisa presents a longer discussion between R’ 

Eliezer and R’ Yehoshua.    � 

 (Overview...continued from page 1) 
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OVERVIEW of the Daf 
The Moshiach may come “Today” 

 היום אם בקולו תשמעו

T he Gemara tells the fascinating story of when R’ Ye-

hoshua ben Levi met the Moshiach.  He greeted the 

Moshiach and asked him when he would be coming.  The 

Moshiach responded and told him, “Today!”  R’ Yehoshua 

ben Levi went to Eliyahu the Navi and informed him of the 

great news, but that he felt that Moshiach had lied to him, as 

he had assured him that he would be coming that very day, 

but he had not come.  Eliyahu immediately explained that 

the Moshiach simply meant that he was indeed ready to 

come, “Today, if you will heed His voice.” (Tehillim  94:7).  

The Moshiach is ready to come any day as long as the Jewish 

people repent and perform virtuous deeds. 

Sefer פתח עינים explains that we might wonder how we 

should expect the Moshiach to come in the merit of our 

deeds, when the Torah learning and mitzvos of the previous 

generations of the Tannaim and Amoraim, which were much 

greater and more pure than ours, did not earn his arrival.  

He explains that the exile was judged to last at least one thou-

sand years, which is an interval which is equal to one day in 

the realm of God (see Tehillim 90:4).  That interval of one 

thousand years from the date of the destruction of the Beis 

HaMikdash and our current exile had not yet elapsed at the 

time of the Amoraim.  Now that it has transpired, we are still 

suffering due to our sins, and we strive to have our mitzvos 

and Torah study earn sufficient merit to make the difference.  

This perhaps is what Moshiach referred to when he told R’ 

Yehoshua ben Levi that he was ready to come, except that 

“the day” had not elapsed. 

אם “ also notes that the final letters of the words יפה עינים

 add up numerically to the number 52, which is ”בקולו תשמעו

equal to the name of אליהו, Eliyahu the Navi.  This hints at 

the fact that Moshiach will come only after the appearance of 

Eliyahu, who will come to announce the arrival of Moshiach. 

 asks that the Gemara in Eiruvin (43b) indicates ירך יעקב

that Moshiach will only come after Eliyahu comes and an-

nounces his arrival.  When R’ Yehoshua ben Levi spoke to 

Moshiach, Eliyahu had not yet come to announce anything 

yet, so Moshiach could not come that day.  How, then, could 

the words of the Moshiach who said that he was coming 

“Today” have been understood literally? 

ש אלפסי“מהר  answers that if Moshiach comes at the 

appointed time (בעתה), his arrival will be heralded with the 

announcement of Eliyahu ahead of time.  However, if we 

merit to have Moshiach arrive earlier (אחישנה), he may very 

well come suddenly, and unannounced.   � 

Distinctive INSIGHT 
1)  Moshiach (cont.) 

The Gemara concludes citing a Beraisa that presents a dis-

pute between R’ Eliezer and R’ Yehoshua whether Moshiach 

will come at a preordained time. 

Amoraim suggest different signs that indicate that 

Moshiach is coming. 

 

2)  Teachings of R’ Yehoshua ben Levi 

R’ Yehoshua ben Levi resolves a contradiction between 

two verses regarding when Moshiach will come. 

Two additional teachings of R’ Yehoshua ben Levi regard-

ing Moshiach are recorded. 

 

3)  Moshiach (cont.) 

Additional teachings related to the arrival of Moshiach are 

presented. 

 

4)  Birth pangs of Moshiach 

Different Amoraim issue statements related to the birth 

pangs of Moshiach. 

This leads the Gemara into a discussion about whether a 

person could lose earned reward by sinning. 

R’ Yochanan stated that he did not wish to see the arrival 

of Moshiach. 

Reish Lakish searches for the rationale behind R’ 

Yochanan’s position. 

Additional expositions of the cited verse are presented. 

 

5)  Moshiach (cont.) 

R’ Gidal in the name of Rav teaches that the Jewish Peo-

ple will enjoy the time of Moshiach. 

The novelty of this ruling is explained. 

Rav, Shmuel and R’ Yochanan disagree for whom the 

(Continued on page 2) 

 

1. What are some of the signs of the imminent arrival of 

Moshiach? 

 _________________________________________ 

2. According to Shmuel, what kind of horse would be nec-

essary for Moshiach? 

 _________________________________________ 

3. Why would someone not want to see the arrival of 

Moshiach? 

 _________________________________________ 

4. For whom was the world created? 

 ________________________________________ 

REVIEW and Remember 
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Birkas Hamazon Issues 
 ציון במשפט תפדה ושביה בצדקה

Tzion will be redeemed with judgment and her returnees through 

charity 

T here are a couple of interesting issues related to Birkas 

Hamazon that emerge from our Gemara.  The end of the third 

beracha concludes בונה ברחמיו ירושלים–Who builds 

Yerushalayim with compassion.  Beis Yosef1 in the name of 

some Rishonim writes that the word ברחמיו meaning “with 

compassion” should be deleted from the text.  Our Gemara 

quotes the verse that states (Yeshaya 1:27), ציון במשפט תפדה – 
Tzion will be redeemed with judgment.  This verse indicates that 

it will be judgment that will redeem Yerushalayim rather than 

compassion.  Pri Megadim2 suggests that the phrase should be 

included, and he offers the following explanation of the verse.  

When the Jewish People provide for fair judgment between peo-

ple and perform acts of charity – ושביה בצדקה –and her 

returnees through charity, Tzion will be redeemed.  He also cites 

Yam Shel Shlomo who asserts that the redemption will be the 

result of judgment as indicated by the verse, but what will gener-

ate the merit that the Beis Hamikdash will be greater than the 

previous ones will come as a result of Hashem’s compassion. 

The second issue involves the order of two of the הרחמן 

prayers.  On Shabbos we recite a special הרחמן that reads  הרחמן

 The compassionate One, may He – הוא ינחלנו יום שכלו שבת וכו'

cause us to inherit the day which will be completely Shabbos etc. 

referring to the World-to-Come.  After that we read  הרחמן הוא

 The compassionate One, may He make us– יזכנו לימות המשיח

worthy of the days of Moshiach.  Seemingly the prayers are out 

of order since the era of Moshiach will proceed the era of the 

World-to-Come.  One explanation for this relates to the disa-

greement between Ulla and R’ Yosef.  Ulla yearned for 

Moshaich but did not want to see him whereas R’ Yosef ex-

pressed a willingness to endure suffering in order to be present 

for the Era of the World-to-Come.  Commentators explain that 

R’ Yosef maintained that it is worthwhile to endure the degrada-

tion of the era of Moshiach in order to be able to enter the 

World-to-Come.  Therefore, we first pray to be around in the 

World-to-Come and then we state that in order to get there we 

realize that we may have to endure terrible degradation that is 

associated with the Era of Moshiach.�  
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Entirely righteous or entirely guilty 
  "כולו זכאי או כולו חייב..."

R av Yechiel Mordechai Gordon, zt”l, 

the Rosh Yeshivah of Lomza, was always 

filled with a burning desire for 

Moshiach. He was also very concerned at 

the low state of spiritual development in 

the average Jew, especially among the 

disaffected. He was always filled with 

love for every fellow Jew and was quick 

to be melamed zechus on others.  

He once wrote in a letter to a stu-

dent: “Our sages tell us in Sanhedrin 98 

that Moshiach will come in a generation 

that will either be completely righteous 

or completely wicked. We can under-

stand this statement in context of the 

verse in Shmuel which tell us that Ha-

shem struck down, ‘seventy men, and 

fifty thousand men’ after they had gazed 

inappropriately at the ark that had re-

turned from the Pelishtim.1 Our sages 

explain that each of those seventy was 

like fifty thousand. A second opinion is 

that each of the fifty thousand was like 

one of the seventy sages who sat on the 

Sanhedrin.  

“Either way, this teaches that in 

heaven, numbers can sometimes work 

very differently than in mundane terms, 

especially if there is a pressing need. In 

this context it is quite possible that a 

small group of people could count like 

most of the generation, since quality is 

what will be counted. Indeed, the Zohar 

teaches that even one congregation that 

does true teshuvah can bring the ulti-

mate redemption. It is therefore possible 

to fulfill a generation that is completely 

obligated: that is, the overwhelming ma-

jority are in spiritual low places. Yet at 

the same time it is completely righteous 

since the quality of avodah of a smaller 

group counts like a majority.”2 

The Shem MiShmuel, zt”l, learns 

this differently. “It means that the gener-

ation will have two polar extremes. Ei-

ther people will be completely righteous 

or the opposite.”3 

The Chiddushei HaRim, zt”l, taught 

that the statement is actually a goad to 

self-reflection. “It means that people will 

think they are completely righteous. This 

is the greatest failing possible!”4    � 
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world was created. 

Different schools offer different opinions regarding the 

name of Moshiach. 

Amoraim offer suggestions regarding whom Moshiach 

would resemble. 

R’ Simlai expounds a verse that contrasts the Jewish Peo-

ple and the nations of the world regarding their attitude to-

wards Moshiach.   � 
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