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THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Rabbi Shimshon Chaim Nachmani 
(1706-1779  in Modena and Mantua 
Italy) asks a few questions 
concerning the incident of Avraham’s 
purchase of Maaras HaMachpaila 
from Efron HaCheeti. Firstly, how did 
Efron have the chutzpah to change 
the deal so greatly? In the beginning 
he said he was willing to give him the 
land for free and in the end he asked 
an outrageous price! Secondly, there 
seems to be a contradiction in 
pessukim from who did Avraham 
actually buy the Maaras 
HaMachpaila. In the end of the 
parsha it says, “The field that 
Avraham had bought FROM BENAI 
CHAIS, there Avraham and his wife 
Sarah were buried.” This seems to 
indicate that Avraham didn’t buy the 
field from Efron but rather he bought 
it from Benai Chais! On the other 
hand in the end of Parshas Vayechi, 
when Yaakov asked his children to 
bury him there it says (Braishis 

49/30), “in the cave that is in the field 
of Machpelah, which is before Mamre 
in the land of Canaan, which field 
Avraham bought FROM EFRON 
HACHEETI for burial property.” How 
can we reconcile these two 
pessukim? A third question is that at 
the time that Avraham acquired the 
field it never says that he actually 
bought it! It only says (Braishis 
23/16), “And Avraham listened to 
Efron, and Avraham weighed out to 
Efron the silver that he had named … 
four hundred shekels of silver, 
accepted by the merchant.” Zera 
Shimshon answers these three 
question in light of a Gemoro in 
Kidushin (59a). Rav Giddal was 
negotiating for a certain field, and R. 
Abba went and bought it. Thereupon 
R. Giddal went and complained about 
him to R. Zera, who went [in turn] and 
complained to R. Yitzchak Nappaha. 
‘Wait until he comes up to us for the 
Festival,’ he said to him. When he (R. 
Zera) came up he (R. Yitzchak 
Nappaha) met and asked him, ‘If a 
poor man is examining a cake and 
another comes and takes it away 
from him, what then?’ ‘He is called a 
wicked man,’ was his answer: ‘Then 
why did you, Sir, act so?’ he 
questioned him. ‘I did not know [that 
he was negotiating for it],’ he 
answered. ‘Then let him have it now,’ 
he suggested. ‘I will not sell it to him,’ 
he answered, ‘because it is the first 
field [which I have ever bought]. and 
it is not a [good] omen; but if he 
wants it as a gift, let him take it.’ Now, 
R. Giddal would not take possession, 
because it is written: “But he that 
hates gifts shall live”, nor would R. 
Abba, because R. Giddal had 
negotiated for it; and so neither took 
possession, and it was called ‘The 
Rabbis’ field’. From this incident we 
learn a few things. Firstly that it is a 
bad omen to sell one’s first field. 
Secondly, that it is praiseworthy not 
to take gifts. And thirdly, that when a 
person relinquishes rights to a field in 
order that a second person will take, 
if the second person does not take it, 
the land remains in limbo and neither 
of them own it. According to this Zera 
Shimshon explains the incident of 
Avraham Avinu buying the Maaras 
HaMachpaila. In the beginning Efron 
didn’t want to sell the field to 
Avraham but he wanted to give it to 
him because it was his first field he 
ever bought and to sell it would be a 
bad omen. However after he heard 
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לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

============================== 
that Avraham did not want to take 
presents he said that the price the 
field is worth four hundred silver 
sheckel. He didn’t tell him this in 
order to sell him the land for this price 
but rather in order that it wouldn’t be 
considered that Avraham was getting 
a present. This is the reason that at 
the time of acquisition it doesn’t say 
that he bought if from him. It only 
says that he “weighed out the 
money”. Since Efron relinquished his 
rights on the field and Avraham didn’t 
want to take it, it became hefker and 
it became the property of all of Benei 
Chais. Therefore it is as if he got it 
from them. On the other hand since it 
was originally Efron’s field and only 
relinquished his rights in order to give 
it Avraham it is also considered like 
Avraham bought it from him! (Zera 
Shimshon)
==============================

When in a bind- bend
וישתחו אברהם לפני עם הארץ" - מספרים על 
ר' יחזקאל לנדאו בעל "הנודע ביהודה", שהלך 

פעם ביחד עם גבאי העיר לצורך מצוה. 
משהגיעו לביתו של עשיר אחד ידוע בעיר 
שהוא קמצן, העירו לו שאולי כדי לדלג על 

משכנו של אדם זה. אמר להם הרב: כשצריך 
לחלוב את הבהמה אין דרך אחרת אלא 

להתכופף ולכרוע ברך לפניה...
[מפי השמועה].

===========================
גר-ותושב אנכי עמכם תנו לי אחזת-קבר 

עמכם ואקברה מתי מלפני
On the possuk (23:4), “I am a 
foreigner and a resident among 
you…” Rashi comments, “A 
Medrash Aggado explains, ‘If you 
wish I will act like a foreigner (and I 
will buy the Maaras HaMachpaila 
from you), but if (you will) not (sell it 
to me then) I will act as a resident 
and take it by rights since HaKodesh 
Baruch Hue said to me, “To your 
offsprings I will give this land.” ”From 
this medrash we learn that Avraham 
Avinu was determined to bury Sarah 
Eimainu in the Maaras HaMachpaila 
and offered Bnei Chais to choose 
one of two options how it would 
become his; either he would buy it 
from them or he would take it 
because Hashem promised it to him 
and therefore it was legally his. 
Rabbi Shimshon Chaim Nachmani 



(1706-1779  in Modena and Mantua 
Italy) asks that if Avraham was really 
entitled to the land because of 
Hashem’s promise, then why did he 
offer to buy it from Efron like a 
foreigner? Why would Avraham want 
to pay for the land that is rightfully 
his? He answers in light of a 
machlokos brought in Shulchan 
Aruch (Choshen Mishpat 163/2). The 
halacha is that if a person buys a 
house in a city he automatically 
becomes a citizen of that city with all 
of its obligations and benefits. There 
is a machlokos, though, in which 
specific situation does this halacha 
apply. Some say that this is only if he 
bought the house in order to 
permanently live there. Others say 
that it applies even if he intends to 
live there for only a short period of 
time.According to this, explains Zera 
Shimshon, Avraham didn’t want to 
take the Maaras HaMachpaila as a 
gift but he wanted to buy it. However 
he didn’t only buy a small plot but the 
whole field. Because he also wanted 
to buy the whole field he was 
concerned that Bnei Chaiss would 
think that he planned to permanently 
live next to his wife’s grave.Therefore 
Avraham was concerned that Bnei 
Chais did not want him to be a part of 
their city and because of this they 
would not let Avraham buy it. To put 
them at ease he told them that if the 
custom in Chevron was like the first 
opinion in Shulchan Aruch, that only 
a person who plans to live in a city 
forever becomes a citizen, then he 
will buy the field and stipulate that he 
will continue to be a foreigner. If 
however the custom in Chevron was 
like the second opinion, that even 
one who buys a house to live there 
for a short period becomes a citizen, 
then he will take from his legal rights! 
(Zera Shimshon)
 =========================

Captain no more
"ויגוע וימת אברהם בשיבה טובה" - אמר ר' 

חנן בר רבא אמר רב: אותו היום שנפטר 
אברהם אבינו מן העולם, עמדו כל גדולי אומות 

העולם בשורה ואמרו: אוי לו לעולם שאבד 
מנהיגו, ואוי לה לספינה שאבד קברניטה.

[בבא בתרא צ"א, א'].

==========================
ואברהם זקן בא בימים וה' ברך את אברהם 

בכל ויאמר אברהם אל עבדו זקן ביתו המשל 
בכל אשר לו שים נא ידך תחת ירכי

“Avraham was old, coming along 
ba’yamim / in days” (24:1) 
Rabbeinu Bachya ben Asher z”l 
(1255-1340; Spain) comments on the 

verse (Devarim 6:24), “Hashem 
commanded us to perform all these 
decrees, to fear Hashem, our Elokim, 
for our good, kol ha’yamim / all the 
days, to give us life, as this day,” as 
follows: This teaches that Mitzvot are 
good for the body and the soul. ["This 
day” refers to the benefits received by 
the body in this world.] “For our good, 
kol ha’yamim,” refers to the benefits 
received by the soul in Olam Ha’ba. 
That is why Tzaddikim are described 
as “coming along ba’yamim,” getting 
closer and closer to Olam Ha’ba. 
(Rabbeinu Bachya)

A lot if not most of this week’s 
parashah is devoted to Eliezer’s 
journey to find a wife for Yitzchak. 
The Midrash Rabbah quotes the 
verse (Yeshayah 50:10), “Who 
among you fears Hashem, listening 
to the voice of His servant? Though 
he may have walked in darkness with 
no light for himself, let him trust in the 
Name of Hashem, and lean upon his 
Elokim.” The midrash comments: 
“Who among you fears 
Hashem”--this refers to Eliezer. 
“Listening to the voice of His 
servant”--Eliezer listened to 
Avraham, G-d’s servant. “Though he 
may have walked in darkness”--when 
he went to bring Rivka. “With no light 
for himself”--but Hashem lit the way 
with bolts of lightning. “Let him trust 
in the Name of Hashem, and lean 
upon his Elokim”--therefore he said 
(Bereishit 24:12), “Hashem, Elokim of 
my master Avraham, may You so 
arrange it for me this day.” [Until here 
from the midrash] R’ David Cohen 
z”l (1887-1972; instructor at Yeshivat 
Merkaz Ha’Rav; known as the 
“Nazir”) asks: Where does the Torah 
say that Eliezer traveled in the dark 
or during a lightning storm? He 
explains: There is a dispute between 
the early halachic authorities, 
Rambam z”l and Ra’avad z”l, 
whether Eliezer’s reliance on a 
sign--whether the girl would offer to 
give water to Eliezer’s camels--was 
halachically proper or was improper 
(as it would be improper for a person 
to cancel a journey because a black 
cat crossed his path). However, 
writes R’ Cohen, this midrash is 
teaching that Eliezer actually placed 
his trust in Hashem, and the “sign” 
which he set up was intended as no 
more than a momentary flash of light, 
a bolt of lightning, in an otherwise 
pitch black “night” to give him comfort 

that he was on the right path. Indeed, 
R’ Cohen writes, shidduchim / dating 
is always like that. Every couple is in 
the dark about what to look for and 
whether they are meant for each 
other. From time-to-time, a “bolt of 
lightning” will light the darkness to 
show the parties that they are on the 
right path. Still, in the final analysis, 
one must rely on Hashem. (Zachu 
Shechinah Beineihem)

Most of this week’s Parashah is 
devoted to describing, not once, but 
twice, how Eliezer traveled to Charan 
and found a wife for Yitzchak. First, 
the events are described as they 
happen, then they are described as 
Eliezer retells them. In retelling his 
story, Eliezer says (24:42), “I came 
today to the spring . . .” Rashi z”l 
comments: “Today I started on my 
journey and today I arrived here, from 
which we may infer that the earth 
contracted for him.” Rashi continues: 
“The mundane conversation of the 
Patriarchs’ servants is more pleasing 
to G-d than the Torah of their 
children, for the story of Eliezer is 
repeated in the Torah while many 
important halachot are derived only 
from hints in the Text.”Why is the 
Torah written that way? Furthermore, 
what is the connection between the 
two parts of Rashi’s comment? R’ 
Moshe Teitelbaum z”l (1914-2006; 
Satmar Rebbe) explains: R’ Moshe 
Sofer z”l (1762–1839; the Chatam 
Sofer) writes that the Torah’s 
elaboration on the activities of the 
Patriarchs’ servants and 
descendants–for example, here, or 
the five times the construction of the 
Mishkan is described, or the 12 times 
the sacrifices brought by the Princes 
in Parashat Nasso are detailed–is an 
expression of Hashem’s humility. 
From it, we should learn to prioritize 
His teachings the same way He 
prioritizes our activities. One might, 
however, have come to the opposite 
conclusion, says R’ Teitelbaum, i.e., 
that the Torah gives short shrift to 
many Mitzvot because they are not 
important; therefore, we should give 
them short shrift as well. Therefore, 
Rashi connects this lesson with the 
lesson about Eliezer’s miraculously 
short journey. Our Sages say that 
Eliezer was a Rosh Yeshiva. The 
reason his journey was shortened 
was to minimize his time away from 
Yeshiva–proof of the importance of 
Torah study. (Beirach Moshe)



ויהי כאשר כלו הגמלים לשתות ויקח האיש 
נזם זהב בקע משקלו ושני צמידים על-ידיה 

עשרה זהב משקלם
“It was, when the camels had 
finished drinking, the man took a 
golden nose ring, its weight was a 
Beka, and two bracelets on her 
arms, ten gold shekels was their 
weight.” (24:22) Why did Eliezer wait 
until the camels had finished drinking 
before giving Rivka these gifts? R’ 
Shimshon Dovid Pincus z”l 
(1944-2001; rabbi of Ofakim, Israel) 
answers: Eliezer waited to see 
whether, after performing an 
incredible act of kindness, Rivka 
would wait for payment, or at least a 
compliment. But she did not; she 
turned around to leave as if she had 
done nothing remarkable. Then 
Eliezer knew that she was truly 
remarkable, so he gave her the gifts. 
(Tiferet Shimshon)

ויען לבן ובתואל ויאמרו מה' יצא הדבר לא 
נוכל דבר אליך רע או-טוב

“Then Lavan and Betu’el answered 
and said, ‘The matter stemmed 
from Hashem! We can say to you 
neither bad nor good’.” (24:50) 
Rashi z”l explains their words as 
follows: “We cannot refuse this 
proposition [that Rivka marry 
Yitzchak]neither arbitrarily, nor with 
logical arguments. It is evident that 
the matter comes from Hashem, 
since, according to your words, He 
brought her and you together.” The 
Gemara (Mo’ed Kattan 18b) derives 
from here that Hashem matches a 
wife with a husband. Asks R’ 
Shlomo Wolbe z”l (1914-2005): 
Doesn’t everything come from 
Hashem? He answers: The Gemara 
means that, in the case of 
Shidduchim / matches, Hashem’s 
direct involvement is more obvious 
than in other areas of life, so much 
so that the match obviously is G-d’s 
Will. (Shiurei Chumash)

“Lavan and Betuel answered and 
said, ‘The matter originated from 
Hashem! We can say to you 
neither bad nor good’.” (24:50) R’ 
Yitzchak ben Yosef z”l (13th-14th 
century; Spain) writes: Even though it 
was against Lavan’s nature to do so, 
he and his father recognized the 
“coincidence” that happened to 
Eliezer as a great miracle. Therefore 
they said, “The matter originated 
from Hashem,” thinking that the 
design of the test for Rivka came to 

Eliezer through prophecy. R’ Yitzchak 
adds: The Torah describes in minute 
detail how Eliezer related the entire 
episode to Rivka’s family to 
emphasize that Eliezer did not 
exaggerate, nor did he withhold any 
information (except for two minor 
details that he changed for specific 
reasons). And, despite the fact that 
he did not exaggerate, Lavan and 
Betuel recognized the miracle for 
what it was. (Peirush R’ Yitzchak ben 
R’ Yosef Al Ha’Torah) R’ David 
Holzer (Miami Beach, Fl.; publisher 
of the work quoted above) asks: How 
did Eliezer succeed in convincing two 
non-believers that what occurred was 
miraculous? He answers: Eliezer did 
two things. First, he said (verse 33), 
“I will not eat until I have spoken my 
piece.” This indicated to Lavan and 
Betuel that something so incredible 
had happened to Eliezer that he had 
lost interest in any pleasure other 
than re-telling his story. Second, he 
began his story by saying (verse 34), 
“I am Avraham’s slave.” This showed 
that he sought no personal glory from 
telling his story. R’ Holzer adds: This 
explains the structure of the Pesach 
seder. We read the haggadah before 
the meal to impress upon our 
children how incredible the story of 
the Exodus is. Also, we begin with 
our “disgrace” (“Originally, our 
ancestors were idolators”) to 
emphasize that the glory in the story 
of the Exodus is not ours, but 
Hashem’s alone. (Va’yosef David)

הנה רבקה לפניך קח ולך ותהי אשה לבן 
אדניך כאשר דבר ה'

“‘Here, Rivka is before you; take 
her and go, and let her be a wife to 
your master’s son as Hashem has 
spoken.’ It was, when Avraham’s 
servant heard their words, he 
prostrated himself to the ground 
to Hashem.” (24:51-52) Rashi 
writes: “From this we learn that we 
should thank G-d for good news.”R’ 
Leib Mintzberg (rabbi of the Khal 
Adat Yerushalayim community in Bet 
Shemesh, Israel and rosh yeshiva of 
Yeshivat Ha’masmidim) writes: 
Earlier in the account of Eliezer’s 
journey to find a wife for Yitzchak, we 
read (24:26-27), “So the man 
[Eliezer] bowed low and prostrated 
himself to Hashem. He said, ‘Blessed 
is Hashem, Elokim of my master 
Avraham, Who has not withheld His 
kindness and truth from my master. 
As for me, Hashem has guided me 
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on the way to the house of my 
master’s brothers’.” Why, then, does 
Rashi wait until our verse to teach 
that one should thank G-d for good 
news? Also, why in our verse does 
Eliezer prostrate himself to the 
ground, while in the earlier verse he 
does not? R’ Mintzberg explains: In 
the earlier verses, Eliezer was not 
expressing thanks. Indeed, he could 
not express thanks because he had 
only just met Rivka; he did not yet 
know if her family would agree that 
she should marry Yitzchak. Rather, 
his reaction there was an expression 
of wonder at Hashem’s Hashgachah 
Peratit, that he brought Eliezer to 
exactly the time and place where 
Avraham’s relative was drawing 
water from the well. His blessing 
there was a statement of praise of 
Hashem, not a statement of 
thanksgiving. Only now, when his 
mission was successful, could he 
give thanks. That, also, is why he 
bowed more deeply now than in the 



earlier verse. (Ben Melech)

ויצא יצחק לשוח בשדה לפנות ערב וישא עיניו 
וירא והנה גמלים באים

“Yitzchak went out la’suach / to 
supplicate in the field towards 
evening . . .” (24:63) The Gemara 
(Berachot 26b) teaches that Yitzchak 
went out to the field to pray the 
afternoon Minchah prayer. Why is 
verb used here for praying, 
“La’suach,” similar to the Hebrew 
word for “vegetation” (see, for 
example, Bereishit 21:15–“Sichim”)? 
R’ Avraham Yitzchak Hakohen 
Kook z”l (1865-1935; Ashkenazic 
Chief Rabbi of Eretz Yisrael) 
explains: Prayer, which our Sages 
call, “service by the heart,” causes 
man’s soul to flower with new 
powers. This is particularly true of 
Minchah, which is recited at the end 
of the day, when a person is about to 
shed the day’s burdens from himself; 
precisely, then, the soul can soar. As 
a result, the holy feelings which are 
naturally found within the soul can be 
elevated and bear fruit. R’ Kook 
continues: Yitzchak and the Minchah 
prayer are associated with Midat 
Ha’Din / the Divine Attribute of Strict 
Justice. In light of the above, we can 
understand as follows: Minchah is 
supposed to bring out the natural 
tendency toward holiness that is 
inborn in a person. A person who 
fails to realize the potential that is 
already within him is particularly 
deserving of being judged strictly. 
(Ain Ayah)

ויגוע וימת אברהם בשיבה טובה זקן ושבע 
ויאסף אל-עמיו

Then Avraham expired, and died in 
a good old age (25:8) On the day 
that Avraham passed away, the 
greatest of the Gentiles cried, "Woe 
to the world that has lost its leader; 
woe to the ship that has lost its 
captain." (Baba Batra 91) 

ויהי אחרי מות אברהם ויברך אלקים את- 
יצחק בנו וישב יצחק עם-באר לחי ראי

It was after the death of Avraham 
that G-d blessed Yitzchak his son 
(25:11) Rashi writes (quoting 
Tractate Sotah 14a): Hashem offered 
Yitzchak the consolation that one 
offers to mourners. R' Gavriel 
Zinner notes that this is the earliest 
reference in the Torah to comforting 
mourners. Some say that the mitzvah 
has the status of a Torah 
commandment, but Rambam holds 
that it is only a rabbinic mitzvah (with 
a hint in the Torah). It is written that 

when a person who has frequently 
comforted mourners himself dies, 
Hashem says to the angels who are 
appointed over consolation, "Take his 
soul to the Garden of Eden, to joy 
and gladness, and comfort it." Since 
this person comforted mourners 
during his lifetime, Hashem rewards 
him measure-for-measure because 
he has adopted one of Hashem's 
attributes. [Where do we see that this 
is one of Hashem's attributes?] It is 
written (Yishayah 51:12), "It is I, I am 
He Who comforts you." (Nit'ei 
Gavriel: Nichum Aveilim) 

וישכנו מחוילה עד-שור אשר על-פני מצרים 
באכה אשורה על-פני כל-אחיו נפל

Among all of his [Ishmael's] 
brethren he settled (lit. "fell") (25:18) 
With these words the Torah portion 
of Chayei Sarah concludes, to be 
followed immediately by, "And these 
are the generations of Yitzchak, the 
son of Avraham," the beginning of 
the Torah portion of Toldot. This 
alludes to the ultimate fall of Ishmael 
in the End of Days and the 
subsequent triumph of Moshiach, the 
son of David, who is descended from 
Yitzchak. (Baal HaTurim) 

Biographical Notes
Rambam (R' Moshe ben Maimon):  
Born 1135 in Cordova, in Moslem 
Spain; forced to flee Arab 
persecution with his family at age 13; 
settled in Egypt; wrote Mishneh 
Torah (Halacha), Moreh Nevochim 
(philosophy), and other works; died 
1204 in Cairo. Rabbenu Yonah:  
Born circa 1180 in Gerona, Spain; 
was first- cousin of Ramban (R' 
Moshe ben Nachman); best-known 
as author of Sha'arei Teshuva, which 
combines Halacha and Mussar 
(ethics); also commentaries on 
Talmud, Mishlei, and Torah; was 
teacher of R' Shlomo ibn Aderet 
("Rashba"); died 1263 in Toledo, 
Spain. R' Aharon Halevi (Ra'ah)":  
born 1230 in Gerona; was a student 
of Ramban; Sefer Hachinuch is 
sometimes attributed to him because 
its original title page read "A Levi 
from Barcelona" (where Ra'ah lived), 
but most scholars consider this 
attribution incorrect; some say his 
brother, R' Pinchas, wrote it; died in 
France, circa 1300.  Rabbenu 
Bachya ben Asher:  Spain, 
mid-1300's; studied under Rashba; 
wrote commentaries on Torah and 
Pirkei Avot; other works include Kad 

Hakemach, covering a number of 
ethical subjects; incorporated 
Kabbalistic thought into many of his 
writings. Abarbanel:  Born in Lisbon, 
Portugal in 1437; moved to Spain in 
1481, and rose to prominence as 
treasurer to Ferdinand and Isabella; 
settled in Naples, Italy after the 
expulsion from Spain; wrote 
encyclopedic commentaries on 
Torah, prophets and Pirkei Avot, and 
wrote numerous other works, 
including discussions of the future 
redemption, a subject of great 
interest to his oppressed generation; 
died in 1508. R' Baruch Halevi 
Epstein:  Born in Lithuania; states in 
his autobiography, Mekor Baruch 
(English titles:  My Uncle, the Netziv 
and Recollections) that his family 
name is translated from "Benveniste," 
the name of his Spanish ancestors; 
his father wrote Aruch Hashulchan; 
he is best known for his work, Torah 
Temimah; died in 1941.
===========================

יהי רצון מלפניך ה' אלקי ואלקי אבותי 
שתשלח מהרה רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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