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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Chaye Sara 5776 - Friday Night Angels 
Introduction 
In this week’s parashah we find a fascinating idea contained in the episode 
where Eliezer embarks on a mission to find a wife for his master, 
Avraham’s son Yitzchak. Upon arriving at the home of Lavan, the father 
of Rivka, it is said (Bereishis 24:31) vayomer bo beruch HaShem lamah 
saamod bachutz vianochi pinisi habayis umakom lagemalim, He said, 
“Come, O blessed of HaShem! Why should you stand outside when I have 
cleared the house, and place for the camels?” The Medrash (Bereishis 
Rabbah 60:7) states that when Lavan told Eliezer, “come, O blessed of 
Hashem,” Eliezer departed from the status of being cursed and became 
blessed. Eliezer merited this promotion to being blessed because he had 
served Avraham faithfully. 
The blessing of the wicked 
What is amazing about this idea is that Lavan, who was a very wicked 
man, was the vehicle for such a great blessing. Yet, we should not be 
surprised by this, as later on in history, we find that Balaam, the 
archenemy of the Jewish People, sought to curse the Jewish People. 
HaShem did not let Balaam curse the Jewish People. Rather, HaShem 
coerced Balaam to bless the Jewish People. What is so phenomenal about 
this is that according to the Gemara and the Medrash, Balaam was either a 
son of Lavan or, according to some opinions, Balaam was Lavan himself. 
Thus, we see that the wicked are deprived of cursing the righteous and are 
required to bless them. The bad angel transforms to being a good angel to 
bless Yaakov Furthermore, the Shelah (Vayishlach Torah Ohr) writes that 
the angel of Esav was disguised in a physical form so that he could battle 
with Yaakov. When Yaakov was victorious over the angel, the bad side of 
the angel was covered over and he was transformed into a good angel. 
Once he was transformed to being good he was forced to answer Amen 
and bless Yaakov and concede the blessings that Yitzchak had proffered 
on Yaakov. 
Why the wicked must bless the Jewish People 
The Gemara (Shabbos 119b) states that two angels, one good and one bad, 
escort a person home on Friday night. When the person arrives home and 
finds his lamp burning, the table set and his bed made, the good angel 
declares, “may it be HaShem’s will that it should be this way the next 
Shabbos as well.” The bad angel is then forced to answer “Amen” against 
his will. The Ohr HaChaim (Bamidbar 23:24) and Rabbeinu Bachye (Ibid 
verse 10) write that Balaam was akin to the bad angel, and thus Balaam 
was forced to bless the Jewish People against his will. Thus, the idea that 
the wicked must bless us is not merely an anomaly. Rather, the blessing of 
the wicked is a function of our existence. 
The Shabbos Connection 
Why is it that specifically on Friday night the good angel and the bad 
angel escort us home and determine whether we are deserving of blessing 
or, Heaven forbid, the opposite? It would appear that the reason for this is 
because the entire week we struggle with foreign influences and the forces 
of evil. It is well known that prior to one’s death the Evil Inclination 
makes one last powerful attempt to discourage a Jew from believing in 
HaShem. Similarly, with the onset of Shabbos the forces of evil make one 
last attempt to dissuade a Jew from testifying through Shabbos that 
HaShem created the world in six days. When the bad angel sees that the 
Jew has prepared properly for Shabbos, he has no choice but to concede 
defeat and then the Jew is given the opportunity to delight in the Holy 
Shabbos. HaShem should allow us to be cognizant of this weekly struggle 
and to do our utmost in preparing for Shabbos. When we prepare properly 
for Shabbos, HaShem will certainly allow the good angel to be victorious 
and this will facilitate our proper observance of Shabbos every week. 

Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal. 
 .please remember us on this day and every day ,ְׁשמר ָנא אֹוָתנּו, ְּביֹום ֶזה ּוְבָכל יֹום
Shabbos is the source of all blessing, so it follows that when HaShem 
remembers us on Shabbos, He will remember us every day of the week. 
Shabbos Stories 
I received this story from a reader who heard it at the Parenting Expo 
hosted by Priority 1. Dr. Pelcovitz related the following incident: 
Dr. Pelcovitz is familiar with an older Chassidic woman who is a widow 
with many children. This woman educates her children to perform various 
acts of kindness. 
It happened one day that the family of this widow heard of a blind woman 
who had moved into the building across the street. This blind woman was 
over sixty years old and had no family or friends to look after her. The 
widow struck up a relationship with the blind woman and one day the 
widow told her nine year old daughter, who was on the shy side, that her 
project is to read aloud to the blind woman twice a week. 
The child did as her mother instructed her, and after a few months of the 
blind woman and the girl getting acquainted, the blind woman told the girl, 
“I want you to know that in two years I will be able to see!” 
The girl was taken aback by this statement. “What do you mean?” she 
asked the blind woman. 
“Well,” responded the blind woman, “I have been blind since birth, but the 
doctors informed me that my blindness was correctable. Unfortunately, 
until recently I could not afford the surgery. Soon, however, I will turn 
sixty five years old and I will collect Social Security, and then I will be 
able to save enough money to have the surgery performed.” 
The girl did not respond to the woman’s declaration and she did not even 
mention the conversation to her mother. 
The next day, this little shy girl who usually mumbled more than she 
talked, went from class to class mumbling, “I am collecting for a blind 
woman who requires surgery.” 
The following day the girl returned to the blind woman and she 
announced, “Mrs. Schwartz, Mrs. Schwartz, I have the money!” 
The girl then proceeded to take the blind woman to a religious 
ophthalmologist whose practice was around the corner. “I have eighty-
three dollars for this blind woman who requires surgery so that she can 
see!” the girl exclaimed to the doctor. The doctor took the crumpled up 
envelope and smiled as he counted the eighty-three single dollar bills 
which he then placed in his pocket. 
The doctor then proceeded to examine the woman and upon completing 
the examination, he looked at her and proclaimed, “Mrs. Schwartz, there is 
no reason for you to remain blind. I can take care of your condition.” 
The doctor then scheduled Mrs. Schwartz for surgery and for the 
subsequent rehab which would allow her to learn how to see. The surgery 
was a success and Mrs. Schwartz regained her eyesight. 
After some time, Mrs. Schwartz returned to her apartment. When Mrs. 
Schwartz went to the shy little girl’s mother to thank her for what her 
daughter had done, the widow was shocked, as the daughter had not 
disclosed her generous deed. 
The girl’s mother was overjoyed at the good news, but she also felt that 
she had a debt to pay the doctor. The widow went to the doctor’s office 
and waited to see him. When the doctor let her in, the widow said, “I 
cannot thank you enough for what you did for this blind woman. How 
often does it happen that someone can help restore another person’s 
eyesight? I promise you that I will pay you back for this kindness that you 
have performed. It may take me ten or fifteen years, but I promise you that 
I will pay you back.” 
The doctor smiled at the widow and said, “Please do not be concerned.” 
The doctor then reached into his pocket and pulled out the crumpled up 
envelope that contained the eighty-three dollar bills inside. “Whenever I 
am having a tough day,” the doctor said, “I reach into this pocket and I feel 
those eighty-three dollar bills and that restores my faith in people. That is 
all I need.” 
Rav Meir Shapiro’s Mother Cries, “Meirel, Meirel” 
The Gaon Rav Meir Shapiro, zt”l, the Rav of Lublin, once told a childhood 
story about his mother. “When I was a boy, my family was forced to move 
several times from house to house. We also moved from city to city. The 
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constant moving did not disturb my mother’s equilibrium; only one thing 
would bother her – my bittul Torah!” “On one occasion, as we were again 
preparing to move, my mother had an idea. She contacted the melamed of 
the town to which we were moving, and arranged that he would meet me 
by the gate of the city. He would then be able to learn with me 
immediately when we arrived at the town.” “When we finally reached our 
destination, we searched and searched, but the melamed was not there. My 
mother sat down next to the wagon and cried for a long time. I tried to 
calm her down by saying, ‘Mommy, Mommy, why are you crying, I’ll 
learn tomorrow!’” “My mother answered, ‘Meirel, Meirel, You don’t yet 
know how to appreciate the meaning of bittul Torah of one day!” (Chaim 
Sheyeish Bahem) (www.Revach.net) 
Shabbos in Halacha 
 Kneading - לישה
6. Practical Applications 
F. Thickening or Loosening a Previously Mixed Cereal 
We have discussed this previously. 
G. Adult Cereals 
The melacha of kneading does not apply to ordinary breakfast cereals, i.e. 
cornflakes, Rice Krispies, Cheerios that do not bond when mixed with 
milk. (When crushed, however, these cereals do bond and are subject to 
the prohibition of kneading). 
Bran cereals, oatmeal, farina and similar cereals that bond together are 
subject to the melacha of kneading.  

New Stories - Chaye Sara 5776 
The Rabid Anti-Semite who became a Proud Jew 
Co-founder of Hungary’s far-right, anti-Semitic party discovers he’s 
Jewish, forcing him to rethink his life and reconnect to his roots. 
by Moira Schneider  
How does one react on discovering at the age of 30 that one is Jewish? 
And how much more shattering would that revelation be if one is a raving 
anti-Semite? 
For Csanád Szegedi, it was “the most traumatic and probably the worst 
day of my life.” 
The guest speaker at Aish Hatorah South Africa’s gala dinner held in 
Johannesburg last week, Szegedi related how, as a 20-year-old university 
student in 2003, he had co-founded the far-right, anti-Semitic Jobbik 
Party; created concomitantly was a paramilitary organization, Hungarian 
Guards, which struck terror into the hearts of minorities, making him the 
embodiment of Hungarian Jewry’s worst fears. 
By 2012 Jobbik had grown to be the second largest political party in 
Hungary. It was at this time that a political rival claimed to have 
documentary proof that Szegedi was in fact Jewish. 
“To clarify the rumour, I sat down with my maternal grandmother to 
ascertain whether this was true,” he recalled through his colleague and 
translator Jonathan Megyeri. “My grandmother, who had survived 
Auschwitz and had a number tattooed on her arm, admitted she was once 
Jewish, but she had closed that chapter after the Shoah and was not Jewish 
anymore. 
“She said my maternal grandfather was also Jewish and had worked in a 
forced labour camp during World War 11.” 
There was no escaping the shocking truth: Csanád Szegedi was a Jew. 
His inner turmoil was compounded by the fact that his appearance did not 
gel with his internalized image of Jews. “I cannot be Jewish,” he thought 
to himself. “I don’t have a big enough nose, a hunchback and two bags of 
money under my arms!” 
Szegedi, who had never encountered a Jewish individual, decided he had 
to meet a “real Jew”, specifically from the religious community. “But I did 
not have many rabbi friends,” he notes in something of an understatement. 
So he googled “Budapest rabbi” and found one who worked in outreach. 
At first the rabbi thought he was joking. “He suspected it was candid 
camera,” Szegedi remembers. 
“He gave me an appointment and I went to see him. I thought he was 
going to throw me out. Much worse – he told me I should sit down and 
learn!” 
With his wife, Szegedi was invited to synagogue where “I held the book 
upside down.” The enmity and hatred he encountered there was so great 
that the rabbi had to call a meeting, where Szegedi faced some aggressive 
questioning from the community. 
“Despite all this, I thought I have no other way to choose but to walk the 
Jewish way.” He has since become kosher and Sabbath observant. 
During his interrogation by the community, an old man had asked him 
“very softly” when he was going to be circumcised, something he refers to 
as “not my favourite part of Judaism.” A year later, after the procedure 
“which I never thought I’d undergo,” Szegedi received his first “aliyah” on 
Yom Kippur. 
“It was the first time I had the opportunity to be called by my Jewish 
name,” he relates. “The old man came up to me and said: ‘I pardon you 
now.’” 

In the light of these developments, have his mother and grandmother 
embraced their Judaism? “I have had long conversations with both,” he 
says, “and I must admit that neither was particularly happy with the 
outcome of events. 
“My grandmother worked so hard for the past 50 years to try to assimilate 
and it seems she failed in the end. My mother is simply afraid of 
embracing her Jewish roots.” 
While his grandmother passed away a year ago, Szegedi’s mother, who 
had no knowledge of Judaism, has accompanied him to synagogue on a 
few occasions and he has taken her on a visit to Israel. 
The 33-year-old now says he is “not too proud” of the fact that he was 
second in command of the proto-Fascist party and for three-and-a-half 
years has been “extremely busy” attempting to atone for his past. 
Amidst much emotional upheaval, the main issue engaging his mind was 
how to make up for “all the bad deeds” in his previous life. The Av Beth 
Din in Budapest suggested he go around to schools, college campuses and 
universities explaining the dangers of anti-Semitism, as well as address 
Jewish communities, all of which he has been doing for the past 18 
months. 
But has he done anything to eradicate anti-Semitism amongst the people 
he used to lead? The question is whether it is worthwhile to engage in 
conversation with someone who is anti-Semitic, especially where political 
interests are concerned, he retorts, seemingly sidestepping the issue. 
Since Jobbik is the most popular party for those under 30, there is 
“something wrong with the education system if all the youngsters could be 
attracted to this type of nonsense.” 
He is, however, not shirking his personal responsibility. “I am far from 
being satisfied that my lecturing does the job,” he concedes. “I try to do 
everything I can through my story to get my ideals out in public.” 
To this end, Szegedi is writing a book and a documentary film is in the 
pipeline. “My story will get to more people and I could have more 
influence than I have,” he says. 
While he has endured threats from his former party, these are “mainly 
over. I received many e-mails. Some people in the party are very 
aggressive, but this never led to any real danger.” 
“What makes someone anti-Semitic?” he ponders, voicing the eternal 
question. “I had never met a Jewish person in my life.” 
The only thing to do to fight anti-Semitism is to do more to be Jewish, be 
proud and definitely do not hide it. 
Indeed, how then did he pick up on these ideas? Szegedi attributes this to 
having grown up amongst young people who were “very nationalistic.” In 
addition, “anti-Semitic literature became available in the 1990s and I did a 
lot of reading,” he says, fingering the explosion of the Internet. “You must 
be careful what young people access,” he warns. 
“Anti-Semitism cannot be rational – it stems from frustration and 
depression. I did not meet the kind of monsters portrayed in anti-Semitic 
circles,” he says of his integration into the Budapest Jewish community. 
“The only thing to do to fight anti-Semitism is to do more to be Jewish, be 
proud and definitely do not hide it,” he concludes. 
While Szegedi’s wife is not Jewish “yet,” she has embraced his change in 
direction, describing it as a “new path we can only walk together.” 
Previously, she had been neutral to “a little bit positive” towards Jews, he 
explains. 
“I firmly believe you cannot run a Jewish home without the support of the 
woman,” he states. “While I had my doubts along the way, she was always 
supportive and pushed me in the right direction. 
“She put magnets on the fridge with the different blessings for food. She’s 
the one that dresses my kids up for Shabbos,” he says, referring to their 
two sons aged four and seven years. “We started this path together and I 
thank her very much.” 
As for coping with the Hebrew prayers, Szegedi says although the 
language is logical, it is “not easy for the European mind. I could probably 
count on the fingers of one hand, the number of times my rabbi was happy 
with me!” 
Sharing the “main message” of his life, Szegedi states: “Some of you may 
not consider yourselves observant, but I doubt that any of you went further 
away from God than I did. 
“God has proven to me that he is not particularly looking for vengeance, 
but he’s also very (quick) to pardon.” 
As to his three core reasons it is worthwhile being Jewish, he says: “You 
are Jewish anyway, so you might as well enjoy it! From a spiritual point of 
view, we belong to a nation that God watches over personally. 
“Most importantly, we’re part of a family that, thanks to organizations like 
Aish HaTorah, welcomes back every lost member. Thank you, my South 
African family, for welcoming me.” (www.aish.com) 
Shabbos Ta’am HaChaim: Chaye Sara 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am 
HaChaim and other Divrei Torah on www.doreishtov.wordpress.com 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Editorial Discretion(1) 
Rather to my land and to the place of my birth you shall go, and take a 
wife for my son, for Yitzchok. 
Meshech Chochmah: “My land” is a bit of a stretch. Avraham had turned 
his back on it decades ago, when Hashem told him to leave it all behind 
and move to Eretz Yisrael. In what way did Avraham relate to it as “his” 
land? 
Avraham had in mind something much more important than nostalgia for a 
country he had once called home. He alluded to the future conquest of 
Syria by Dovid. At that time, Avraham would be able to truly call Aram 
Naharaim “my land.” Eliezer would tactfully not make reference to this 
allusion, not wishing to take any chance about antagonizing Besuel and 
Lavan, who might resent such grandiose forecasts about the future. Eliezer 
wasn’t taking any chances about jeopardizing the shidduch. He therefore 
skipped that part of Avraham’s instructions, and spoke only about his 
father’s house and my family.(2) 
It is also possible that Eliezer used his blue pencil even more dramatically 
than we thought. He not only left out crucial details when necessary, he 
enhanced the story by manufacturing a few himself. It might very well be 
that Avraham told Eliezer nothing at all about turning to his closer family. 
He may have said nothing more than what is contained in our pasuk, 
namely to go to the region of his origin, and the people in his extended 
family in the place of his birth. Avraham never insisted that spousal 
candidates for Yitzchok come from his immediate family. 
Given all that latitude, Eliezer chose a reasonable test to identify suitable 
candidates through demonstrating great chesed. There was no divination 
involved in this at all, saving us from the trouble of dealing with what has 
looked to others like a form of nichush, of prognostication that the Torah 
forbids. It was Eliezer who massaged the story when he presented himself 
to Besuel and Lavan, hoping to convince them not to stand in the way of 
the match. He therefore added to Avraham’s instructions words that had 
never been uttered: “my father’s house and my family.” With those words 
he hoped to convince them that the marriage had been made and ordained 
in heaven, through Divine providence. (There was nothing deceptive about 
this. The providence indeed was at work, and the conclusion that the 
marriage was destined to occur was accurate.) According to the way he 
told the story to Rivka’s father and brother, Eliezer’s plan to pick the 
appropriate woman for Yitzchok by posing the camel-watering-at-the-
spring challenge was indeed a form of divination. Somehow, his selection 
of a “sign” from above was answered by G-d. This was certainly going to 
impress the audience. 
Following that script, Eliezer had to make one other small change in 
relating the story to Besuel and his son. To them he reported (although it 
was not the way things really happened) that he, Eliezer, did not offer the 
jewelry to Rivka until after he had inquired of her name. (In fact, Eliezer 
had been so confident that Hashem would quickly attend to the needs of 
Eliezer’s great master, that he gave Rivka the bracelets, etc. before 
ascertaining her name.) After all, Avraham had insisted that the woman 
come from his own family! 
In fact, however, there was no divination. Abraham had not specified that 
Yitzchok’s wife come from his own immediate family. Eliezer’s test – 
looking for a young woman with a superlative sense of kindness to others - 
was a logical, not a supernatural one. 
Sefiros Made For Each Other(3) 
May I know through her that You have done chesed with my master. 
Meshech Chochmah: Read on a kabbalistic level, some details of these 
pesukim come even more sharply into focus. We understand the 
Yitzchok’s special characteristic was gevurah, the inwardly-focused 
capability of living within boundaries and self-discipline, of serving 
Hashem through exacting, punctilious devotion to His expectations. By 
wedding that midah to the kindness and chesed of Rivka, the product 
would be the intermediate position between them: the emes of Yaakov. 
Eliezer’s exclamation(4) upon experiencing the superlative chesed of 
Rivka at the spring becomes that much clearer to us: “Baruch Hashem, G-
d of my master Avraham, Who has not withheld His chesed and emes from 
my master!” He explicitly calls out the midos that, together with 
Yitzchok’s din, complete a set.  
The merging of opposites becomes apparent again towards the end of the 
parshah, when Rivka encounters Yitzchok for the first time. There, the 
chesed personality of Rivka meets up with the complete fulfillment of din. 
Rivka is awe-struck, almost overcome with the presence of her future 
husband. She has met up with Pachad Yitzchok. 
1. Based on Meshech Chochmah, Bereishis 24:4 
2. Bereishis 24:38 
3. Based on Meshech Chochmah, Bereishis 24:14 
4. Bereishis 24:27 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Chayei Sorah – Vol. 11, Issue 5 
 לז"נ ישראל משה בן מרדכי מנחם מנדל ז"ל
 ל"נ מנחם בן יהושע אייזיק ז"ל
 לז"נ פריידא ב"ר יעקב בנציון ז"ל
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Yisroel Moshe ben Mordechai Menachem Mendel z"l; l'zecher 
nishmas Menachem ben Yehoshua Izak z"l; and l'zecher nishmas Fraida bas Rav Yaakov Bentzion z"l, whose yahrtzeit is on Tuesday 
(28 Cheshvan). Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit 
for them and their entire families. At this point many of the issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri 
requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are 
$50 per issue, please send me an email. As we begin Sefer Bereishis, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a 
discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $19 per copy to be mailed anywhere in the continental US. 
These copies can be inscribed to you or to anybody to whom you wish to give it as a gift. Please email me for further information. Also, 
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)23:1ויהיו חיי שרה מאה שנה ועשרים שנה ושבע שנים שני חיי שרה (  
The Torah relates that Sorah died at the age of 127. Rashi notes that the 
Torah mentions “years” after each component of her age (“100 years and 
20 years and 7 years”) to teach that each of these units of her life had a 
unique significance. At the age of 100, Sorah was just as free of sin as she 
had been at 20, as the Heavenly Court doesn’t punish a person for his sins 
until he turns 20, and she was as beautiful at the age of 20 as she had been 
at the age of 7.  
Both of Rashi’s comparisons are difficult to understand. Although a person 
doesn’t receive punishment, his transgressions are still considered sins, as 
evidenced by the fact that somebody under the age of 20 is required to 
bring a sacrifice in order to atone for his transgressions. How can Rashi 
write that a person who turns 20 is free of all sins? As a woman is 
typically expected to be prettier at 20 than she was at 7, in what way is the 
latter comparison complimentary to Sorah? 
The Brisker Rov answers that the Gemora in Yevamos (64b) teaches that 
Sorah was an איילונית – a woman who is unable to have children. Such a 
woman never develops the physical signs of adulthood. The Gemora in 
Yevamos (80a) rules that when a woman turns 20 without becoming 
physically mature, she is declared an איילונית and legally considered an 
adult from that time onward. Therefore, although sins which are 
committed before a person turns 20 are indeed considered sins even if they 
aren’t punishable at that time by the Heavenly Court, the transgressions of 
Sorah were not considered sins, as she was legally considered a minor 
until she turned 20. 
Similarly, the Gemora in Yevamos (80b) lists the signs commonly 
associated with an איילונית, all of which are features traditionally viewed as 
unattractive. The Gemora in Sanhedrin (69b) teaches that women in these 
early generations were able to give birth as young as 8. As this was the age 
at which their bodies began to develop and mature, this was also the age at 
which an איילונית began to exhibit signs of unattractiveness. Although most 
women are expected to be prettier at 20 than they were at 7, Sorah became 
a full-fledged איילונית at age 20, so Rashi notes that she was nevertheless 
just as beautiful as she had been at age 7 before her condition began to 
develop. 

)23:13אך אם אתה לו שמעני נתתי כסף השדה קח ממני ואקברה את מתי שמה (  
Parshas Chayei Sorah begins with the death of Sorah. After Avrohom 
eulogizes her and mourns her loss, he then proceeds to obtain a burial plot 
for her. The Mishnah in Kiddushin (2a) teaches that one of the three 
methods through with a woman can be betrothed is by giving her money. 
The Gemora derives this from the shared use of the word קח – acquire – in 
the Torah’s discussion of marriage and in Avrohom’s purchase of the 
burial plot. Just as the phrase קח ממני – take the money from me – that 
Avrohom said to Ephron refers to acquiring an item through the transfer of 
money, so too the mitzvah of marriage, which is described as (Devorim 
 when a man takes a woman – can also be effected – כי יקח איש אשה (24:1
by giving money to the woman. Why does the Torah specifically use the 
narrative of Avrohom’s efforts to acquire a burial plot for Sorah to teach 
us a law governing marriage, and what lesson is it intended to teach us? 
Rabbi Chaim Zvi Senter beautifully suggests that this was done 
intentionally in order to teach us the proper outlook on marriage, and on 
relationships in general. Even though Sorah was no longer alive and was 
incapable of ever giving him Avrohom any additional benefits or pleasure, 
he was still willing to spend an exorbitant amount of money in order to 
secure an appropriate final resting place for his beloved wife. Avrohom’s 
willingness to do so demonstrates that his relationship with Sorah was not 
motivated by the pursuit of his own pleasure and happiness, but rather on 
how he could give to his wife and help her. In deriving one of the laws 
defining the conception of a marriage from this episode, the Torah is 
teaching us the proper outlook on marriage, namely that the very essence 
of the relationship is intended to be one that is focused on giving to and 
sharing with one’s spouse, rather than a selfish focus on fulfilling one’s 
own desires. Entering into marriage, or any other relationship, with this 
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Torah perspective is a proven recipe for improving our middos and 
enriching our bonds with others. 
 והיה הנער אשר אמר אליה הטי נא כדך ואשתה ואמרה שתה וגם גמליך אשקה

)24:14דני (אתה הכחת לעבדך ליצחק ובה אדע כי עשית חסד עם א  
Eliezer established a litmus test to determine whether a potential match 
was the proper spouse for Yitzchok. The test revolved around her 
dedication to kindness, which would be evidenced by her willingness to 
give not only Eliezer but also his camels water to drink. Although a 
generous nature is certainly an important quality to seek in a prospective 
spouse, why was Eliezer willing to rely on this component without 
additionally testing her belief in Hashem, wisdom, and values? 
Rav Meir Rubman answers based on a Mishnah in Avos (2:13), which 
relates that Rebbi Yochanan ben Zakkai instructed his students to seek out 
the path in life which a person should choose. Rebbi Eliezer said the 
possession of a good eye. Rebbi Yehoshua answered to acquire a good 
friend. Rebbi Yossi suggested finding a good neighbor. Rebbi Shimon 
opined to see the consequences of one’s actions. Rebbi Elozar posited the 
possession of a good heart. Rebbi Yochanan ben Zakkai responded that the 
final suggestion (a good heart) is the best one, as it includes all of the other 
characteristics. The Bartenura explains that this is because the heart is the 
origin of all of a person’s actions.  
Eliezer carefully designed his test to measure the potential match’s love of 
assisting others. He understood that the amount of water needed to feed 
him and his ten thirsty camels was tremendous. A young girl who was 
asked by a healthy man to draw so much water for him would typically 
respond by questioning why he couldn’t do so himself. If a girl instead 
jumped at the opportunity, such as Rivkah who ran to bring the water 
(24:20), it could only be due to her generous heart. Once Rivkah passed 
this test with flying colors, Eliezer knew with confidence – as the Mishnah 
teaches – that she possessed all of the other necessary qualities, and there 
was no need to test them. 
The Gemora in Taanis (24a) teaches that if one sees a prospective bride 
whose eyes are pretty, he needn’t examine her appearance further. The Kli 
Yakar (24:14) is astonished by this statement. Firstly, he notes that it isn’t 
true. There are many women with pretty eyes who are nevertheless 
unattractive. Secondly, why does the Gemora advocate the selection of a 
spouse based on her physical appearance when Shlomo HaMelech writes 
(Mishlei 31:30) that charm is false and beauty is vain?  
The Kli Yakar explains that the Gemora isn’t referring to a physical 
examination of the woman’s eyes, but is suggesting that one test to see 
whether she possesses an עין טובה – a giving eye – as the most important 
feature of a woman is her generous spirit. The Gemora advises that once 
this has been established, no further checking is necessary, just as we learn 
from Eliezer. 
Parsha Points to Ponder (and sources which discuss them): 
1) Why didn’t Yitzchok eulogize his mother Sorah, as the Torah records 
(23:2) only that Avrohom did so? (Targum Yonason ben Uziel 22:19, 
Rabbeinu Bechaye, Paneiach Raza, Mishmeres Ariel) 
2) Rashi writes (23:2) that the death of Sorah is juxtaposed to the binding 
of Yitzchok in order to teach that the shock and fear from hearing that her 
son was almost slaughtered was the cause of her death. The Targum 
Yonason ben Uziel (22:20) adds that she heard this information from the 
Satan. How was the Satan able to kill Sorah when his job is to entice 
people to sin, but not to kill them? (Kehillas Yitzchok) 
3) Avrohom paid 400 silver shekels to Ephron for the purchase of the 
burial plot for Sorah (23:14). Was this its actual value, and if not, was it 
worth more or less? (Targum Onkelos, Peninim MiShulchan HaGra, 
Chasam Sofer, Birkas Peretz) 
4) After the match between Yitzchok and Rivkah was agreed upon, 
Rivkah’s mother and brother Lavan escorted Eliezer and Rivkah, and they 
blessed her that her descendants should number many millions (24:60). 
Why did the wicked Lavan bless his sister that her offspring should be so 
numerous when they would presumably reflect her righteousness and the 
piety of her husband Yitzchok? (Yalkut HaGershuni, Torah L’Daas Vol. 
1) 
Answers to Points to Ponder: 
1) Rabbeinu Bechaye writes that Sorah's death was concealed from 
Yitzchok due to the fact that it was indirectly caused by him, as Rashi 
writes (23:2) that the shock of hearing that he was almost slaughtered was 
the cause of her death. Rav Shmaryahu Arieli suggests that even if he 
was informed of her death, the recognition that he was somewhat 
responsible for it caused him such overwhelming anguish that he was 
unable to eulogize her. The Paneiach Raza maintains that Avrohom 
wounded Yitzchok during the Akeidah, and angels took him to Gan Eden 
to recover and heal, so he wasn't present at Sorah's burial. The Targum 

Yonason ben Uziel writes that angels took Yitzchok to study in the 
yeshiva of Shem for 3 years until Rivkah was old enough to marry him, 
which explains why he wasn't available to eulogize her.  
2) The Kehillas Yitzchok answers that the goal of the Satan is to tempt us 
to sin and create obstacles to prevent us from doing mitzvos. However, 
once a person has successfully performed a mitzvah, the Satan changes its 
tack. Just as a sin can be uprooted through proper repentance and regret, so 
too the Gemora teaches (Kiddushin 40b) that regretting a mitzvah which 
has already been performed costs a person the reward for the mitzvah. 
Some suggest that this is the intent of the request that we make during the 
evening prayers והסר שטן מלפנינו ומאחרינו – remove the Satan from before us 
and from in after us. The Satan who is before us refers to his attempts to 
prevent us from doing mitzvos, while the Satan who is after us refers to his 
efforts to convince us to regret the mitzvos that we have already done. In 
this case, even after Avrohom overcame the trial of the Akeidah, the Satan 
attempted to cause him to regret it and thereby lose his reward by showing 
him that the Akeidah indirectly caused the death of his beloved wife 
Sorah. He notes that the Baal HaTurim writes (23:2) that the letter כ in the 
word ולבכותה (and Avrohom cried over Sorah’s death) is written smaller 
than the other letters in order to teach that he only cried over her a small 
amount. He explains that although Avrohom delivered a full eulogy of 
Sorah’s greatness, he didn’t permit himself to cry to the full extent of his 
pain so that people shouldn’t perceive his tears as regret over the Akeidah 
and its consequences. 
3) The Targum Onkelos writes that the plot of land was worth 400 silver 
shekels, and the Vilna Gaon makes a brilliant calculation to support this 
claim. The Steipler maintains that Ephron substantially overcharged 
Avrohom for the land, as Yaakov was able to purchase an apparently 
similar plot of land for 100 kesitahs (33:19), which is the equivalent of 
only 5 shekels. This is an indication that Ephron swindled and took 
advantage of Avrohom in setting the price at 400 shekels. The Chasam 
Sofer suggests that Ephron should have received 406 shekels, which is the 
numerical value of his name when it is spelled with the letter "vov," but 
because he was so eager to maximize the sale price, he mistakenly settled 
for 400 shekels, which is the numerical value of his name when it is 
written without the letter "vov." 
4) The Yalkut HaGershuni and Torah L’Daas answer that the Gemora in 
Bava Basra (110a) advises that before marrying a woman, a man should 
first examine the moral quality of her brothers, as the sons she bears are 
likely to be similar in nature to her brothers. Knowing this, the wicked 
Lavan didn’t fear the products of the union between the righteous 
Yitzchok and his sister. Just the opposite, recognizing that their sons 
would be like him, he blessed Rivkah that she should have many of them. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Chayei Sarah 
Bereishis 24:7. 
Hashem, the G-d of heaven, Who took me out of my father's house and 
from the land of my birth; Who spoke with me and Who swore to me 
saying: 'To your decedents I will give this land' - He will send His angel 
before you, and you shall take a wife for my son there. 
Rashi 
Hashem, the G-d of heaven, Who took me from my father's house: 
Rashi: And it doesn't say "and the G-d of the earth" whereas above (verse 
3) it says "And I will have you swear by [Hashem, G-d of the heavens and 
G-d of the earth]." He (Abraham) said to him (the servant) 'Now He is the 
G-d of the heavens and the earth for I have made Him familiar in the 
people's tongue. But when He took me from my father's house He was 
[only] the G-d of the heavens but not of the earth, because humanity did 
not acknowledge Him and His name was not common on earth. 
What Is Rashi Saying? 
Rashi alerts us to a striking difference in language between verses 3 & 7. 
In these verses Abraham refers to G-d in two different ways. When he 
speaks of the G-d who took him out of his father's house, he refers to Him 
as 'the G-d of the heavens.' But later when he refers to Him in the present, 
He is called 'the G-d of the heavens and the earth.' It was Abraham's 
teaching the people of the world ( the earth) of G-d's existence that made 
the difference. Let us look at the Ramban's explanation for the difference 
between the two verses. The Ramban offers his interpretation on the first 
of the two verses, verse 24:3 
The Ramban's Interpretation Of Verse 24:3 
And I will make you swear by Hashem , the G-d of the heavens and the 
earth, that you will not take a wife for my son from the daughters of 
Canaanites among whom I dwell. 
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Ramban 
The G-d of the heavens and the earth : Ramban: The Holy One, blessed be 
He, is called the G-d of Eretz Yisrael (earth = land), as it says: 'They did 
not know the law of the 'G-d of the Land.' (Kings II: 17:26) and it is 
written 'they spoke of the G-d of Jerusalem as of the gods of the peoples of 
the earth. (Chronicles II 32:19.) And there is a Sod (secret) here, which I 
will yet write about, G-d willing. However in verse 7 'Who took me from 
the house of my father' it does not say the G-d of the earth' the reason is 
that he was in Haran or Ur Chasdim (but not in Eretz Yisrael). And so [our 
sages] said: He who dwells in Chutz L'Aretz is as if he has no G-d, as it 
says: 'For they have driven me away this day from being connected to the 
inheritance of Hashem saying : Go, worship other gods.' 
What Is The Ramban Saying ? 
The Ramban explains the difference between the two verses as stemming 
from the fact that Hashem is called the G-d of the Land (not the earth) 
meaning the G-d of the Land of Israel. The Ramban says that Hashem is 
the G-d of Eretz Yisrael and less so than the G-d of other countries. He 
means that G-d's connection to the Land of Israel is unique and exclusive 
and thus the Law of G-d (the Torah) applies mainly and essentially to 
those Jews living in the Land of Israel. (see Ramban on Genesis 26:5) 
The Ramban was an ardent lover of Zion in word and deed. His comment 
here shows us his view that Hashem's spiritual connection to the People 
Israel is mainly in the Land of Israel. In Genesis 26:5 the Ramban explains 
why Rachel dies when Jacob returned to Eretz Yisrael. Jacob married two 
sisters, which is forbidden in the Torah, but he did that outside the Land. It 
was tolerated then. But once he came back to Eretz Yisrael, the Land and 
G-d wouldn't tolerate it and Rachel died. The Ramban often expresses his 
deep feeling for the spiritual significance of dwelling in the Land of Israel. 
The Ramban gave real life expression to his love by his coming to live in 
the Land towards the end of his life. The land was quite desolate at that 
time. He found only two Jews living In Jerusalem. He eventually settled in 
the north, in Acre. He died there in 1270 C.E. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Chayei Sarah – It’s About Time 
“Sarah’s lifetime was one hundred years, twenty years, and seven years; 
the years of Sarah’s life” (Bereishis 23,1). While Rebbi Akiva was giving 
a lecture, his students were drowsing off and he sought to arouse them. He 
said, “Why did Esther merit to rule over one hundred and twenty seven 
provinces? Because she was a descendant of Sarah who lived 127 years, 
therefore she ruled over 127 provinces” (Medrash Rabba Esther 1, 8). 
The questions on this Medrash are apparent. Why did Rebbi Akiva choose 
this drasha to awaken his students? What is the connection between the 
127 years of Sarah and the 127 provinces over which Esther ruled? 
Rashi comments on the words at the end of the pasuk, “the years of 
Sarah’s life,” which appear to be redundant. He explains that the Torah is 
conveying that they were all equally good. This seems quite astonishing: 
were they all good? Sarah was abducted by Paroh, abducted by 
Avimelech, and she was barren until the birth of Yitzchak when she was 
ninety years old. She had extreme aggravation from both Hagar and 
Yishmael. What was so good about these years? All of her years were used 
to serve Hashem no matter what tribulations she endured. All of her years 
were productive and good. We could say Sarah Imeinu ruled over all of 
her 127 years. She was in control of every minute of her life. Esther, on 
the other hand, ruled over 127 countries. Her malchus – sovereignty – was 
an outgrowth of Sarah’s malchus. 
Since Rebbi Akiva felt that his students were wasting valuable time 
sleeping, he wanted to stress the importance of time. One who rules over 
time is greater than one who rules over geographic areas. As the Mishnah 
in Pirkei Avos (4,1) states, “Who is mighty? One who controls his yetzer 
[hara] as it is written, ‘One who has forbearance is better than a strong 
man and one who reigns over his spirit [is better] than the conqueror of a 
city.’”  
Our greatest asset is time and every day that passes diminishes the amount 
of time that we have left. We must be careful not to squander it. Whoever 
said, “Time is money” had it all wrong. Time is much more than money. 
Time is life itself. 
We read in Tehillim (90,10/12) “The days of our years are seventy years, 
and if by might eighty years; yet their pride is but toil and pain, for they 
conclude quickly and we are gone… Teach us to count our days so that we 
will acquire a heart of wisdom.” Help us be mindful of our limited time so 
that we use it wisely and productively. 
“And Avraham was old bah bayamim” (Bereishis 24,1). While this phrase 
is generally translated as “well on in years,” literally it means “he came 
with his days.” The mefarshim explain that in his old age he had brought 

all his days with him. There were no wasted days; each day was used to its 
fullest. As we age – and we are all aging – we should make every attempt 
to take all our days with us. 
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Parshas Chayei-Sarah - Eliezer's Prayer 
(Adapted from the Torah Temimah) 
"May it be that the young girl to whom I will say 'Lower your pitcher 
and I will drink" and she will say "Drink! and also your camels I will 
water", she is the girl whom You (Hashem) have chosen for your servant 
Yitzchak' (24:14). 
Undoubtedly, the girl who would display such incredible chesed would be 
the ideal choice to enter into Avraham's family and to balance the extreme 
Midas ha'Din of Yitzchak. But what if she had been blind or lame? Who 
gave Eliezer the mandate to pick a wife for Yitzchak who was maimed? 
Moreover, why did he not include in his prayer a proviso that the girl 
should also be healthy? 
That is why the Gemara in Ta'anis (4a) includes Eliezer in the list of three 
people who did not make their requests correctly. Fortunately, G-d 
responded positively and the girl who came out was without blemish. 
King Shaul too, made the same mistake when he promised to give his 
daughter's hand in marriage to whoever would kill Goli'ath - rendering 
eligible even a slave or a Mamzer. So did Yiftach, who declared that, if he 
was victorious over the Midyonites, he would offer the first one to leave 
the gates of his house to greet him as a sacrifice, leaving open the 
possibility that he might be greeted by a non-Kasher animal or even worse 
… . The former was lucky; he ended up with a son-in-law by the name of 
David (ha'Melech); the latter was not so fortunate - the first to come out to 
greet him was his beloved daughter. 
To be sure, one has to have Bitachon, a major Midah, one upon which 
Tefilah is built. Yet a Tefilah itself must be specific. One cannot Daven 
and leave details of one's request open to interpretation. And this is a 
lesson we can learn from Ya'akov Ovinu, who pleaded with Hashem to 
save him 'from his brother from Eisav', by which he meant whether he 
comes as a brother (with love) or as the wicked Eisav (with intent to kill) - 
as the Zohar explains. 
Nor can one compare the above cases to that of the woman cited in the 
Bava Kama (80a), who swore that she would give her son to the first girl 
whose parents would offer her their daughter. But when unrefined people 
approached her, the Chachamim gave her the right to decline, since it was 
obvious that she never intended to include such people in her statement. 
The Torah Temimah draws a distinction between the case of the woman, 
whose sweeping statement 'anyone who … ' naturally had its restrictions; 
whereas Eliezer, who stipulated 'If the girl replies …', meant exactly what 
he said, no other conditions attached. 
I would suggest that the difference lies between a Tefilah, which as we 
explained earlier, must be specific, and other forms of communication, 
which are subject to clarification. 
Nichush (Divining) 
" … And the man took out a golden nose-ring … and two bracelets which 
he placed on her hands" (24:22). 
Commenting on the fact that it is only in the Pesukim that follow that 
Eliezer ascertains that Rivkah is from the right family, the one that was 
specified by Avraham, Rashi explains that so sure was Eliezer that G-d 
had answered his prayer, that he took for granted who she was even before 
verifying it. Tosfos in Chulin (96b) points out that in that case, Eliezer 
transgressed Nichush, a form of Kishuf (magic) forbidden by the Torah - 
as the Gemara there actually insinuates. One possible answer offered by 
Tosfos follows the opinion that before Matan Torah, the B'nei No'ach were 
not subject to Kishuf. Alternatively, Tosfos, based on the principle that 
there is no chronological order in the Torah, explains that Eliezer actually 
questioned Rivkah prior to giving the rings. And he proves this by pointing 
out how later (see Pasuk 47) when, relating the events to Rivkah's family, 
Eliezer himself inverted the order. Rashi, in keeping with his above-
mentioned interpretation, attributes the switch to the fact that they would 
have queried his behavior had he not inverted the facts. But according to 
Tosfos, Eliezer was not guilty of Nichush at all, and the Gemara only links 
Nichush with him because it appears that he was. 
According to Rashi however, the question remains - how Eliezer, whom 
Chazal describe as a faithful Talmid of Avraham Avinu, could contravene 
something that the Torah specifically forbids! 
A Shadchan's Dream 
"Hashem, G-d of the Heaven, who took me from my father's house and 
from the land of my birth-place, who spoke to me and who swore to me 
saying, 'To your seed will I give this land!' He will send His angel before 
you, and you will take a wife for my son from there!" (24:7) 
A careful study of the current Parshah makes it abundantly clear that 
Avraham's words to Eliezer were not just a blessing, but a prophecy. From 
the moment that Eliezer left his master's presence, the angel to which 
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Avraham alluded guided him and crowned each and every stage of his 
mission with success - with the sole exception of Lavan and Rivkah's 
acceptance of his offer. This was of course, a matter of Bechirah (their 
free-will and choice) which Avraham could not possibly assure him. 
Indeed, that explains why he stipulated at the outset that they may well 
refuse, instructing Eliezer how to proceed in the event that they would do 
so. In spite of this however, the angel did lend a helping hand to Rivkah 
and her family in agreeing with Eliezer's proposal, as we shall see. 
Let us take a closer look at the chain of events as they occurred and see for 
ourselves how the angel was there, every step of the way, from the 
moment Eliezer left Eretz Cana'an, until the moment he returned, 
accomplished. 
Eliezer arrived in Choron (a journey that would normally have taken a few 
weeks, if not months) on the same day that he left Eretz Cana'an. 
He found himself in a strange town, where he knew no-one, yet, without 
consulting a single person, he located the 'bashert' girl (a three-year old, 
according to most commentaries), who arrived on the scene - at the right 
place at precisely the right moment - just as Eliezer finished Davenning! 
Not to speak of the 'minor' miracles - the water rising to greet Rivkah … 
the switching of the plates (Eliezer's poisoned food with Besu'el's), 
resulting in Eliezer's salvation and Besuel's death, we find Rivkah's family 
left with no option but to publicly admit that this was an act of Divine 
Providence. And so they agreed to the match, despite their initial 
antagonism and subsequent efforts to prevent, or at least, delay it, by 
months, if not a year (See next article). 
And so it was that Eliezer reported back to Avraham, mission 
accomplished without the slightest hitch, having had to perform so little 
hishtadlus (effort), that he would have been the envy of any modern 
Shadchan. According to Targum Yonasan, who maintains that he had 
'k'fitzas ha'derech' on the way back too, the entire episode lasted little 
more than twenty-four hours. 
Parshah Pearls 
(Adapted from the Ba'al ha'Turim) 
"And there was placed before him (Vayusam lefionov) to eat. The same 
word appears at the end of Vay'chi, where the Torah writes that Yosef was 
placed (va'yusam) in a coffin in Egypt. 
This teaches us, says the Ba'al ha'Turim, that Rivkah's family planned to 
kill Eliezer (by poisoning his food) and place him in a coffin. 
Fortunately however, Eliezer sensed what they were up to. That is why he 
told them that he would not eat until he had said what he had to say … He 
was the servant of Avraham who had taught him that one does not eat 
before reciting the appropriate B'rachos and over a Kos shel B'racha (it is 
unclear what the Ba'al ha'Turim is referring to), which would serve as a 
protection. And indeed, in the course of the delay, an angel came and 
switched the plates, as Rashi comments (on Pasuk 55). 
And Yitzchak went out to Daven (lo'su'ach" in the field" (24:63). 
From here we learn that Yitzchak instigated T'efilas Minchah, says the 
Ba'al ha'Turim. And based on the fact that, no sooner had he finished 
Davening than Eliezer arrived with Rivkah, the Ba'al ha'Turim connects 
this with the Pasuk in Tehilin (32:6) "For this let every devout man pray to 
You in the time of need ('le'eis metzo)" - with reference to a Shiduch, as 
the Pasuk writes in Mishlei (18:22) "Motzo ishah motzo tov". 
It is interesting how both Eliezer and Yitzchak - in the same Parshah - met 
with success, in different aspects of the same Shiduch, immediately after 
they had Davened. One cannot overestimate the role that Tefilah plays 
regarding Shiduchim. 
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Rabbi Yitzchak Etshalom 

Mikra 
Parshas Chayei Sarah - The Slave's Mission 
Dear Haverim, 
For those of you in the New York area: I will be speaking this Shabbat at Kingsway Jewish 
Center and then giving a shiur on Sunday morning at Young Israel of Holliswood. The shiur 
will begin at 9:30 and will be preceded by a book signing! Yes, the new edition of "Between The 
Lines of the Bible" is out and will be for sale at the shiur.  Hope to see you there!  
Shabbat Shalom 
Pursuant to Sarah's burial, we are told of the mission undertaken by 
Avraham’s slave - to find a wife for Yitzhak: 
"Avraham was now old and well advanced in years, and Hashem had 
blessed him in every way. He said to the chief servant in his household, 
the one in charge of all that he had: '... I want you to swear by Hashem, the 
God of heaven and the God of earth, that you will not get a wife for my 
son from the daughters of the Canaanites, among whom I am living, but 
will go to my country and my own relatives and get a wife for my son 
Yitzchak.' The servant asked him, 'What if the woman is unwilling to 
come back with me to this land? Shall I then take your son back to the 
country you came from?'. 'Make sure that you do not take my son back 
there,' Avraham said. '... If the woman is unwilling to come back with you, 
then you will be released from this oath of mine. Only do not take my son 
back there.'"(B'resheet 24:1-8). 
The mission is clear - find a wife for Yitzhak from among Avraham's 
extended family who will come back to K'na'an (Eretz Yisra'el) and join 

the Avrahamic tribe. The one condition which is stressed by Avraham is 
not to bring Yitzhak back "there". 
Upon arriving at the old family home (Aram Naharayim), the slave prays 
to God for help in completing his mission: 
(Parenthetic note: from early Midrashim on, the unnamed slave is 
identified as “Eliezer”; indeed, in the famous dictum of Rav [BT Hulin 
95b], the validity or taboo of divining is modeled after “Yonatan, son of 
Saul and Eliezer, the slave of Avraham”. This identification is, prima 
facie, somewhat difficult. After all, the only time that Eliezer’s name is 
mentioned is as Avraham’s chief steward – hardly a slave – and he has 
already reached that powerful position in Avraham’s household about 70 
years earlier than this event. The likely reason that the Rabbis “assumed” 
Eliezer is that it is the only name of a member of Avraham’s household 
that we can reference; there are other examples of this phenomenon in 
Midrashic literature but that is beyond the scope of this discussion). 
"Then he prayed, 'O Hashem, God of my master Avraham, give me 
success today, and show kindness to my master Avraham. See, I am 
standing beside this spring, and the daughters of the townspeople are 
coming out to draw water. May it be that when I say to a girl, "Please let 
down your jar that I may have a drink," and she says, "Drink, and I'll water 
your camels too" - let her be the one you have chosen for your servant 
Isaac. By this I will know that you have shown kindness to my master.'" 
How does the slave’s request of God conform to the stated goals of his 
mission? Avraham asked him to find a young woman who would come 
back to K'na'an to marry Yitzhak - and he set up a "hospitality test" for the 
local girls! 
Before addressing this question, I'd like to pose a greater question about 
Yitzhak - one that is the focus of Midrashic and medieval commentary: 
From the time that Avraham is told to stay his hand from Yitzhak 
(B'resheet 22:12) until Rivkah is brought back with the slave as his 
fiancee, Yitzhak is nowhere to be found. He doesn't return to B'er Sheva 
with Avraham after the Akedah (ch. 22), nor is he present at his own 
mother's burial (chapter 23). (There are some who posit that he was 
present but not active - and therefore not mentioned - at both of these 
scenes; however, the simple reading of text implies that Yitzhak is not 
present at all). 
The Akedah was undoubtedly the most critical point of Yitzchak's life - 
one which shaped the essential dimensions of his personality. The Midrash 
(B'resheet Rabbah 65:6) comments that as Avraham was looking down at 
his son on the altar, the angels were sobbing in heaven in anticipation of 
his death. At that time, the heavens opened and their angelic tears fell into 
the eyes of Yitzhak - leading to his early blindness (see B'resheet 27:1). 
The implication of this Midrash is that the events which took place on that 
mountaintop profoundly affected Yitzhak for the rest of his life. 
What happened to Yitzhak atop the mountain, bound and lying on top of 
the altar, that changed him so deeply? 
When we look back at God's original directive to Avraham regarding 
Yitzchak, we find an ambiguous command: v'Ha'alehu sham l'Olah 
(B'resheet 22:2) - which might be translated "take him up there as an Olah" 
- meaning "offer him up"; or it might be understood as "take him up there 
for an Olah" - meaning "show him how to perform an offering" (see Rashi 
and Ralbag). Indeed, according to some opinions, this was the "test" of 
Avraham - to see how he would respond to an ambiguous message with 
cataclysmic overtones 
The Result Of The Akedah: Yitzhak Becomes A Living Olah 
There is, however, a third way of understanding the phrase in question 
which may explain Yitzhak's "disappearance" in the subsequent narratives. 
Unlike the "Hatat", "Asham" (expiation offerings) and "Shlamim" (peace 
offering), the Olah is totally given over to God. No part of the Olah is 
eaten by people. Within the matrix of offerings, the Olah represents the 
dimension of our personalities which longs to be totally bound up with 
God, unconcerned with (and unfettered by) mundane concerns 
Now, let's take a fresh look at the command: Take him up to be an Olah - 
in other words, do not offer him up (i.e. sacrifice him), but make him an 
Olah - an offering which is solely dedicated to God. Indeed, Avraham's 
hand is only stayed with reference to Yitzhak's physical life, but, following 
the ruling of the Mishnah (Zevahim 9:1), once an offering has been 
brought up to the altar, it can never lose that sense of sanctity. Yitzhak 
became, from the moment of his binding, the human, living Olah. His life 
was no longer one of earthly concerns and interactions - he became an 
other-worldly man. This may be the implication of his not returning from 
the mountain - because, in the greater sense of things, he never "came 
down". He was no longer a child of Avraham and Sarah, but his own 
separate, sanctified being. This would explain the text's silence about his 
participation in Sarah's funeral. This also explains why Yitzhak, unlike 
Avraham and Yaakov, is not allowed to leave the holy land (see Gen. 26:3 
and Rashi ad loc.) - he is, in the words of the Rabbis, an "Olah T'mimah" - 
a perfect Olah. 
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Back to our original question: Now that Sarah has died and Avraham turns 
his concerns to the continuity of the faith community, he appoints his slave 
to find the appropriate partner for Yitzhak. Avraham knows, from his own 
experience, that in order to carry on the mission of spreading God's word, 
it takes another Avraham - someone who knows how to reach out to 
others, who can interact with this world in a sanctified manner, someone 
who can keep one foot in the mundane and the other in the holy. This is no 
longer Yitzhak, as he is a separate being, dedicated to God and separated 
from this world. 
He sends his loyal servant with a mission - to find someone who is willing 
to leave Aram/Charan, separate from family and move south, to the land of 
the future and the promise. This so strongly echoes Avraham's own 
beginnings, that the slave well understands that his master essentially 
wants another "Avraham" as a daughter-in-law. Avraham even points this 
out in his response to the slave’s voiced concern that he may not be 
successful: “Hashem, the God of heaven, who took me from my father's 
house, and from the land of my nativity, and who spoke to me, and who 
swore to me, saying: To your seed will I give this land; He will send His 
angel before you, and you shall take a wife for my son from there.” 
(Beresheet 24:7) 
He must find someone who is not only willing to leave home, but someone 
who exemplifies Avraham's attributes and values. The trait which most 
typifies Avraham is kindness - and that is most obviously expressed by 
him in his hospitality. Therefore, the litmus test which any potential 
fiancee must pass, is the test of hospitality. Will this young woman be 
capable of carrying on the Avrahamic tradition of "Kiruv", bringing people 
closer to God's truth through kindness, love and hospitality? Fortunately, 
the young woman passed with flying colors - and our future was secured. 
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“And she hurried and took her pitcher down from upon her and she said, 
‘Drink, and I will also water your camels.’” (Gen. 24:46) 
In retelling the story of his interaction at the well, Eliezer made a number 
of minor changes. This is one of them. He had prayed that HaShem 
indicate the girl he was to take by the following sign: He would ask her to 
drink and she would say, “Drink, and I’ll water your camels too.” This 
would be a great kindness, in line with the chesed of his master Avraham, 
and therefore he believed it would foretell a proper match. 
When the Torah recounts the actions as they unfolded, however, it didn’t 
happen exactly as he said. When he asked her to drink, she said, “Drink.” 
It was only once he had drunk from the pitcher that she said, “and now I 
will water your camels as well.” But that’s not what he told Besuel and 
Lavan. To them he made it seem like she said, “the magic words” that let 
him know HaShem had agreed to his sign. 
Had Eliezer told Lavan exactly what happened, Lavan would have said 
that since she didn’t say the proper phrase, the sign was meaningless. This 
underscores a great difference between Lavan and Eliezer. 
Lavan, as we will read later in the Torah, was a diviner who used various 
means of black magic to predict the future. For these methods to work, 
they had to be done according to a precise formula. Any deviation would 
render them meaningless. He would therefore expect the same from 
Eliezer’s “divination.” 
However, Eliezer’s sign was not a form of divination as the Gemara tells 
us in several places. Rather, it was a logical indication based on someone 
doing acts of kindness. While Rivka didn’t say the exact words he’d 
prayed about, she actually went a step further in the chesed she did and 
Eliezer saw that his prayer had been more than answered. In fact, it had 
been answered in a way that was better than what he’d envisioned. 
As children of Avraham, we, too, recognize that we don’t have all the 
answers and we must often leave it to HaShem to show us His divine plan 
and how it’s so much better than what we imagined. Being able to trust 
HaShem and learning that there’s another, better, way than we were able 
to conjure up opens us up to His hashgacha, His divine providence. 
Lavan would never have been able to understand something as unscientific 
as this so Eliezer had no choice but to manipulate the story into something 
Lavan could relate to and accept. 
A young boy came home from Hebrew school and his mother asked him 
what he’d learned. “We learned about the Jews leaving Egypt,” he said. 

“When they got to the Red Sea, they built a suspension bridge, loaded it 
down with dynamite, and crossed to the other side. 
When the Egyptians came, the Jews waited until they were all on the 
bridge, then they blew it up and killed all the Egyptians.” 
The mother looked down at the boy with a look of disapproval on her face. 
“Young man,” she said, “I don’t think that’s the story your teacher told 
you.” 
He looked up at her with relief and replied, “That’s true, but you’d 
NEVER believe the story she DID tell us!” 
 Now You Know 
Eliezer made a sign that the girl who offered to give water to both him and 
his camels would be the one HaShem had ordained to marry Yitzchak. 
When he asked for water, she told him to drink. When he had drunk his 
fill, she said, “Now I will water your camels.” 
The Torah tells us that as she did so, Eliezer waited to see whether G-d 
had blessed his journey or not. 
This seems strange as she’d already met the conditions of his criteria for 
the test. Why then was he wondering whether G-d had blessed him with 
“success”? Clearly He had. 
Perhaps we can learn a valuable lesson. Eliezer knew that Rivka was the 
one who met his criteria. He knew that she was the one he had prayed for. 
What he didn’t know was whether he’d prayed for the right thing. 
He came up with a sign that seemed to him to convey that she was a 
woman of chesed/kindness. However, he could have been wrong. 
But, when he saw that upon finishing the watering of his camels she did 
not ask for any payment, he realized that she was truly a woman of 
kindness and HaShem had blessed his efforts to find a suitable match for 
Yitzchak. 
Thought Of The Week: 
A wise man can learn more from a foolish question than a fool will learn 
from a wise answer.  
This week’s issue is sponsored L‰Z RYAM ÊR TB H‰E HNX wYKAM N‰EL 
H‰BCNT - IWwXRM W‰K UYYCRAY By The Grabie and Cohn Families 
E-mail Subscribe to info@JewishSpeechWriter.com ©2015 – J. Gewirtz  You have no idea how important it is. Print, e-mail, and share Migdal Ohr 
with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Chayai Sara 5776-The Small Stuff 
In this week’s parsha we learn about the episode of Avraham Avinu 
sending his trusty majordomo Eliezer to go and find an appropriate 
shidduch for his son Yitzchak Avinu. This portion begins with the words 
“Vashem bairach es Avraham bakol” _And Hashem had blessed Avraham 
with everything” (Beraishis, 24:10) Rashi, quoting Chazal tells us that 
“bakol”- “everything” is a subtle reference to his son Yitzchak, for the 
gematria (numerical value) of the three Hebrew letters that spell out the 
word “bakol” - a bais, kaph & lamed, equal 52. And the numerical value 
for the Hebrew word for son -Ben (bais & noohn) also equals 52. 
The slight problem with this gematria is, that in order for both words to 
equal 52 we have to use the prefix bais of the word bakol, which means 
that instead of “a son” equaling “everything”, it equals instead “with 
everything”. Now, “everything” would be a neat gematria for “a son”. For 
it is telling us that our children are our everything, and we would give 
away everything in a heartbeat to have children and to keep them safe. But 
what is the message that a son is considered “with everything”? 
Perhaps we can offer the following explanation. 
If one were to ask a fabulously wealthy person, one who has everything in 
life to list everything he owns, he will tell you about his mansion in 
Quogue, the ocean view villa in Majorca, his 53’ sloop moored in The 
Azores and his fleet of sports cars dotted all over the globe. What he will 
not mention, however, are the 13 gallon garbage bags that go in his bins, 
his beer-opener in the kitchen drawer, and the baby wipes in the nursery. 
Even though they are technically part of his “everything”, comparable to 
his luxury items they do not warrant a mention. These items would 
therefore be classified as his “with everythings”. In the education of a 
child we have a similar dynamic. There are the everythings and the with 
everythings with which we provide our kinderlach. The everythings are the 
obvious areas in a child’s life that parents are cognizant will make or break 
their child’s success. The shul, school, teachers and friends. But then there 
are also the “with everythings”. Life skills, mentschlichkeit, emotional 
balance, joy, and self-esteem. These are areas that are sometimes 
overlooked but are just as vital in the well-rounded chinuch of a child.  
Says the Torah: Avraham was blessed bakol-with everything. He was able 
to realize that in the rearing of Yitzchak not only were the “everythings” 
vital, but so too were the “with everythings.” And that was truly a 
blessing, to also have on one’s radar the less glitzy parts of the Chinuch 
experience and wisely cultivate success in those areas too. 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
 



!waaBtu!ist!zzI!– trcdk trcd ihc                                                     9 
Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Chayei Sarah - Man of Peace  
In many families, when a child reaches marriageable age, parents get 
involved. This may take the form of more or less subtle hints, comments or 
barbs, or, in some societies, active involvement in the process of selecting 
a mate. 
When our second patriarch Yitzchak was “on the market” (the modern 
yeshivish idiom is “in the parashah”), his father Avraham summoned his 
most trusted aide and instructed him to set out on a journey to find an 
appropriate spouse for his son. Specifically, Avraham required that the 
woman be from his own hometown, from the land where Avraham was 
born. 
What immediately strikes us as strange is Avraham’s caveat that Yitzchak 
himself must not cross the border of Canaan to travel to the place of 
Avraham’s birth. Yitzchak is to be left behind while the faithful servant 
finds him a spouse-by-proxy, as it were, an ancient version of a mail-order 
bride. Avraham’s insistence on this point is firm and unequivocal, yet no 
explanation for his chosen method of matchmaking is offered. 
To fill in this void, we might surmise that Avraham’s method was a means 
of insuring continued possession of the land he had recently been granted 
as an inheritance. God had promised the land of Canaan to Avraham’s 
descendants, and had made it very clear that Yitzchak would be the sole 
heir. We should not forget that at that particular point in history, very few 
people had been made aware of this promise; perhaps Avraham was 
concerned that a break in the chain of possession would forfeit the 
inheritance. He did not want Yitzchak to leave the Land in which he had 
only recently begun to stake his legal, tangible, demonstrable claim. This 
conjecture is not without its own weaknesses, most notably the ease with 
which Yaakov, Yitzchak’s son and heir, is later sent on the very path 
Yitzchak is barred from taking. 
Several years after Yitzchak’s betrothal, a famine hits the Land of Canaan. 
When Yitzchak considers migrating to Egypt in search of relief, as his 
father had done years earlier, God Himself instructs Yitzchak not to leave 
the Land. We might say, then, that Avraham intuited God’s objection; 
Avraham somehow knew that God had other plans for Yitzchak, and they 
did not include leaving the boundaries of the Promised Land. This may be 
related to Yitzchak’s personal history: The Akeida, in which Yitzchak was 
placed upon the altar as an offering to God, changed him forever. Yitzchak 
achieved a status of holiness that was permanent; only the Holy Land was 
appropriate for a person of this unique spirituality. Yitzchak could not 
leave Eretz Yisrael. 
There may be another way to understand Yitzchak’s unique attachment to 
the Land of Israel, an alternative approach that stems from Yitzchak’s 
unique gifts, his unique personality. In general, Yitzchak is a bit of an 
enigma. We know far more about Avraham and Yaakov – and even 
Yishmael and Esav are painted in greater detail in the text. The dearth of 
information creates an aura of mystery, but the few hints we have may 
provide some insight into his personality. 
What do we know about Yitzchak as an individual, independent of his 
father? When Avraham’s envoy returns from his mission with a bride for 
Yitzchak, the Torah tells us that Yitzchak, too, has been travelling. He 
returns from a trip to a place called Be’er l’Chai Roi, The Well of the 
Living Vision. This place is not new to us; we know that Hagar gave it its 
name after seeing a vision there. When Sarah passed away, Avraham made 
the continuity of his family and the transmission of the legacy he had built 
with Sarah his first priority. He became actively involved in finding a wife 
for his son Yitzchak. At the same time, rabbinic tradition reports, Yitzchak 
became concerned about his father’s loneliness, and took up the task of 
rekindling the relationship between Hagar and Avraham (24:62, and 
Rashi’s comments on the verse). 
This is only one of Yitzchak’s conciliatory gestures enumerated in the text: 
When Avraham passed away, we are told that both his sons, Yitzchak and 
Yishmael, came together: 
And Yitzchak and Yishmael his sons buried him in the Cave of Machpelah 
in the field of Ephron the son of Zohar the Hittite, which faces Mamre. 
(25:9) 
Both sons united, with Yishmael taking a deferent step back and allowing 
Yitzchak to take the primary role. From the very particular wording of this 
verse, our sages understood that “Yishmael had repented.” No longer 
jealous of the younger brother who he once blamed for forcing him out of 
his inheritance, no longer wounded by the second-class treatment his 
mother had been subjected to, Yishmael now acknowledged Yitzchak as 
the primary son of Avraham’s “real” wife. He was able to stand behind 
Yitzchak and honor their father’s memory and wishes. How did this come 
about? It was most certainly to be credited to the gentle, conciliatory ways 
of Yitzchak, who was wise enough, secure enough, sensitive enough to 
validate not only Hagar’s relationship with Avraham, but also the place 

where she was granted revelation. This was no mere “lip service,” nor was 
it a ploy to make peace: After Avraham’s passing, Yitzchak chooses to 
live in the area of Be’er l’Chai Ro’i. (25:11) 
With this insight into Yitzchak’s personality, it should come as no surprise 
that he is uniquely capable of accepting and loving his troubled son Esav. 
While others might have rejected someone so superficial, so untamed and 
unyielding, Yitzchak had a knack for getting along with people, especially 
family members who might otherwise have been forever estranged. 
Yitzchak, who had loved and been loved throughout his life – by his own 
father, by his wife – was able to love others as they were, able to see the 
redeeming aspects of troubled personalities and love others on their own 
terms. Yitzchak was a conciliatory person, a man who brought peace to 
others because he was at peace with himself. 
This may have been the precise cause of Avraham’s concern; the reason 
Avraham did not want Yitzchak to travel back to the hometown he himself 
had left behind. Had Yitzchak returned to Aram Naharaim, Avraham 
envisioned Yitzchak trying to heal the relationships, to mend the 
proverbial fences. Avraham apparently felt that his nascent nation was too 
new and vulnerable to undertake an outreach program; the time was not 
yet ripe to try to influence others. The local Canaanite idolaters were not a 
cause for concern; Yitzchak knew that they were a separate people. It was 
precisely with family members that Avraham felt there was cause for 
concern. Yitzchak, who knew how to keep his family together despite the 
challenges presented by Hagar, Yishmael and Esav, was not permitted to 
go back to the old country, a place of intolerance and enforced uniformity. 
In time, Yaakov’s experiences in that same family environment proved 
Avraham’s fears were not unfounded: Even Yaakov, who was far less 
conciliatory and who was far more adept at holding his own in the face of 
predators, had a very hard time extricating himself from the household of 
Betuel and Lavan. Yitzchak, whose life story is one of cooperation and 
inclusion, would surely have been lost in such a milieu – either subsumed 
into the larger household of his extended family or thrown into the furnace 
from which his father Avraham had only narrowly escaped. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/11/essays-and-audio-
chayei-sarah.html 
This article can also be read at: http://www.aish.com/tp/i/moha/Man-of-Peace.html Like what you read? As a non-profit organization, Aish.com relies 
on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people 
like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parshas Chayei Sarah: A Time To Cry 
November 5, 2015 
Summary 
Abraham did not cry a lot when Sarah died. “Do not cry over a deceased 
person and do not mourn him.” It is important for us to analyze the 
difference between the purpose of saying a eulogy and the purpose of 
crying for the deceased. It is permissible to delay the burial in order to 
bring a person that can deliver a suitable eulogy. Crying is mainly for the 
sake of those left behind. There are limits on how far mourners should go 
to express their loss. We must remember that the soul of the deceased has 
entered a higher and better life. The eulogy was for Sarah’s benefit, 
whereas, the crying was for the benefit of Abraham and the other 
mourners. 
The Passing Of Sarah 
In this week’s parasha, the Torah relates how our matriarch Sarah passed 
away in Hebron, and that Abraham returned from out of town (from the 
Akeidah) to “eulogize Sarah and bewail her”. In the Hebrew text, the word 
‘livcotah’ (to cry) is written with a small letter “kof”. The commentaries 
explain that this is to hint that Abraham did not cry a lot. 
The Times For Mourning 
This corresponds to the teachings of our sages. The Prophet Jeremiah 
(22:10) says, “Do not cry over a deceased person and do not mourn him.” 
The Talmud (Moed Katan 27b) explains that this means not to cry 
excessively and not to mourn in overly measure. Our sages specified the 
appropriate times for mourning: three days for crying, seven days for 
eulogizing, and thirty days of mourning (twelve months for mourning after 
parents). After this time, G-d instructs us to cease mourning for the 
departed. Of course, the void in our hearts does not disappear in only thirty 
days. However, no one is more merciful and sensitive than G-d. And in 
His infinite wisdom, G-d set the limit for crying at three days, etc. 
We pray for the deceased, say kaddish, give charity, and learn Mishnah for 
the Neshamah of the deceased. Our sages teach that the soul must go 
through 12 months of judgment and purification to reach its rightful place 
in the eternal world. However, this is not a reason to cry, as we understand 
that this is for the greatest benefit of the deceased. 
Eulogize And Bewail 
The commentaries note that the Torah says that Abraham came to 
“eulogize Sarah and to bewail her”. It would have been more logical to say 
“eulogize and bewail Sarah”. The reference to “her” is redundant. In order 
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to understand this, we must analyze the difference between the purpose of 
saying a eulogy and the purpose of crying for the deceased. 
Honour The Deceased 
Our sages teach that it is beneficial for a deceased person to be buried as 
soon as possible. The burial of Sarah was delayed so that Abraham could 
arrive and eulogize his beloved wife. Based on this, our sages teach that it 
is permissible to delay the burial in order to bring a person that can deliver 
a suitable eulogy, for the eulogy is an honour to the deceased (see 
Sanhedrin 46b). 
The Purpose Of Crying 
On the other hand, the crying is mainly for the sake of those left behind. 
They go through great pain having lost a close relative. The separation is 
very difficult, and it brings out an urge to express deep feelings of sadness. 
Our sages distinguish between the body of the deceased and the soul. 
When a person dies, the body ceases to exist in this world, but the soul 
passes on to the eternal world. It travels from a world of trials and 
tribulations to a world of purification and reward. The Mishnah (Pirkei 
Avos 4:16) aptly describes this process as the soul moving from the lobby 
into the banquet hall. In truth, there is no reason to cry for the one who has 
departed. Therefore, the purpose of crying is not to honour the deceased. 
Rather, the purpose of crying is to allow the mourners to express their loss. 
Limits On Mourning 
There are limits on how far mourners should go to express their loss. In 
Parashas Re’eh (Devarim 14:1), the Torah says, “You are children of 
Hashem Your G-d. Do not cut into your flesh, and do not tear out your hair 
because of someone’s death.” The Sforno comments that it is not proper to 
be overly pained due to the death of the deceased. As the next verse says, 
“You are a holy nation”. As a holy nation we are destined for the World to 
Come. Even a little sniff of the World to Come is more enjoyable than all 
the pleasures of this world (Pirkei Avos 4:17). The deceased no more has 
the ability to perform mitzvot and good deeds in this world. But the reward 
in the World to Come is so much greater than any enjoyment in this world, 
so if we look at the total picture, the deceased has gained more than lost. 
Obviously, there are many details that vary from case to case. It is easier to 
accept the death of an elderly person who had a long life and accomplished 
a lot, such as establishing a family or benefitting the community or 
mankind in general. However, when someone dies young and meets an 
untimely death, we must learn to accept that it is all part of G-d’s 
masterplan. Everyone has their mission in life. Some have a short span to 
achieve their mission. Others have many years to fulfill their job. On top 
of this, we must always remember that everything is not over when a 
person leaves this world. We can still benefit the deceased through our 
Torah study, acts of lovingkindness and charity. 
Being Promoted To A Better World 
Other commentaries point out that the Torah starts this verse with the 
expression “you are children of G-d”. The Zohar (Parshas Vayechi) 
compares this to a king who sends his son to a school in a little village. 
After the prince grows up, the king wants to bring him back to accept the 
responsibilities of an important position especially reserved for him. All 
the people of the village have become very fond of the prince and are very 
upset about his departure. A sage who lives in the village asks his fellow 
villagers why they are so upset and were crying. He reminds them that the 
prince is leaving for a high position and a better life. Although they were 
all saddened by their loss of the beloved prince, the sage told them to be 
happy for the prince. Similarly, says the Zohar, our Father, the King of the 
Universe, sends a person to this world to busy himself with Torah and 
mitzvot. When the time comes for the person to leave this world, family 
and friends cry over the separation. Comes our sage Moshe Rabbeinu and 
says to us, “you are children of G-d, why are you crying?” As such, this 
person is also G-d’s child. It is time for the soul to return to the highest of 
heights for the position waiting for it in the beautiful eternal life. 
Therefore, says the Torah, do not cut yourself, tear your hair, because that 
implies that this person is lost and has no continuation. It is acceptable to 
cry and mourn but the tears and mourning are due to our loss. For the 
deceased, we must remember that the soul has entered a higher and better 
life. 
Praise And Cry 
The eulogy, on the other hand, is for the benefit of the deceased person. 
The praises expressed in the eulogy show the high esteem and love in 
which the deceased is held. This helps to elevate the soul of the deceased 
to a higher place in the World to Come. This is why the Torah separates 
the eulogy and the crying. At Sarah’s funeral the eulogy was for Sarah’s 
benefit, whereas the crying was for Abraham and the other mourners. It is 
only natural that a husband and children cry when a dear wife and mother 
leaves this world. 
May we all live to see the fulfillment of the words of the Prophet Isaiah 
(25:8): “Death shall be annulled for eternity, and Hashem G-d shall wipe 
away tears from all faces.” Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Kehas Z’l 
Portion of Chayei Sarah 
1. Satan’s Claim Against Avraham 
The Torah states regarding the test of the Akeidah (binding of Yitzchak), 
“And it happened after these words that G-d tested Avraham…” 
Rashi cites Chazal who explain, “After these words is referring to the 
words of Satan. He came before G-d with a claim against Avraham and 
said, ‘From all of the meals that Avraham had prepared for his guests, 
he did not sacrifice from his meal as much as an ox or a ram. 
Everything that he had done was only for the sake of his son.” G-d 
responded to satan saying, ‘If I were to ask Avraham to bring his son as a 
sacrifice for Me, he would not hesitate.’” Therefore, G-d presented 
Avraham with the test of the Akeidah. 
It is interesting to note, that the claim of satan against Avraham was not 
that Avraham did not bring any sacrifices on His behalf, but rather he 
had said, “From all of the meals that he had prepared for his guests 
Avraham did not bring a sacrifice from the meal.” What is the relevance of 
mentioning the meals that Avraham had prepared for his guests? If satan 
wanted to bring a claim against Avraham for not bringing a sacrifice as 
Adam and Noach had done, he could have simply said so. However, 
satan specifically chose to say, that Avraham did not bring a sacrifice 
from all the “meals” that he had prepared for his guests. What is the 
significance of this? 
The Torah tells us that on Yom Kippur the High Priest would take 
two identical goats, one was designated for G-d and the other was 
designated for Azazel (each of these designations was determined by 
drawing lots). The goat that was designated for Azazel was taken out 
into the desert and thrown down a jagged mountainside where it 
would become dismembered as it fell. Ramban cites Chazal who explain, 
“It is to silence the prosecution of satan.” The Gemara tells us that there 
is one in the year that G-d does not allow satan to prosecute the Jewish 
people, which is Yom Kippur. This is based upon the numerical value 
of the reference “HaSatan (the satan)” which is 364. It is to indicate that 
satan is permitted to prosecute only 364 days a year, excluding Yom 
Kippur. Ramban explains that it cannot mean that the goat that is 
brought out into the desert is a “sacrifice” for satan (the desert is a 
location of the nether forces which is a representation of satan). It cannot 
be so because it is a Torah violation to bring a sacrifice to any power 
or angel other than G-d Himself. As it states, “Anyone who brings a 
sacrifice to a power deserves to be destroyed.” If this is so, what is the 
significance and value of the goat regarding satan on Yom Kippur? 
Ramban explains that the bringing of a goat that was designated for 
Azazel can be understood with an allegory. When a king makes a 
banquet for his subjects, he will give some of the “crumbs” to the 
servants so that they should not complain and thus be satisfied. The goat 
being given to Azazel is part of the service of Yom Kippur so that 
satan should not feel denied and thus complain. This is similar to the 
crumbs that are given to the servants. It should not be understood that a 
sacrifice is being offered to satan but rather he is being acknowledged 
through the goat which is part of the Yom Kippur service and thus he 
will be silenced. 
Based on the concept of the goat sent to Azazel, we can understand 
satan’s claim against Avraham within the context in which he 
understands sacrifices. He believes that when one gives to G-d through 
a sacrifice it is the equivalent of giving part of the meal/banquette to 
G-d. Therefore, Satan claimed that although Avraham prepared all of his 
banquets for the sake of his son, he did not bring from them an ox or a 
ram for the sake of G-d. 
There is an argument between Rebbe Eliezer and Rebbe Yehoshua in 
the Gemara Tractate Pesachim regarding the manner how one must 
celebrate the festivals. One opinion is that the Jew has a choice to 
celebrate the festival either in a complete spiritual manner (kulo l’shem – 
all for G-d). Meaning, he could fully invest the day in the study of Torah 
and prayer. Or the day could be observed within the context of physical 
celebration (kulo la’chem – all for yourselves). Rebe Yehoshua argues 
that the Jew must divide the days of the festival in a manner that half is 
for the sake of oneself and half is for G-d. (chatzei la’chem and chatzei 
l’shem half for yourself and half for G-d). We rule as the opinion of 
Rebbe Yehoshua that half of one’s celebration of the festival is 
dedicated to G-d and half is for oneself. The connotation of “half of the 
day” indicates that we take half of what we are participating in and give it 
to G-d. If the festival is observed in this context, there is no basis for the 
prosecution of satan because we have taken part of what we are 
celebrating and dedicating it to G-d. G-d prescribes this manner of 
celebration so that we should not be subject to the prosecution of satan. 
2. Sarah Our Matriarch, Integral to the Jewish People 
The Torah tells us that after Avraham returned from the Akeidah he 
discovered that his wife Sarah had passed away. The Torah states, 
“Avraham came to eulogize Sarah and to bewail her…” How did 
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Avraham eulogize Sarah? The Midrash states, “Avraham began to wail 
and cry saying, ‘An accomplished woman is the crown of her husband 
(Aishes chayil). An accomplished woman who can find? Far beyond 
pearls is her value. Her husband’s heart relies on her….She discerns 
between wool and linen (flax).’ To what is this discernment referring? 
She was able to discern between Yitzchak and Yishmael. She said to her 
husband Avraham, ‘Drive out this maidservant along with her 
son….’” She understood that Yitzchak, her son, would be able the 
future Patriarch of the Jewish people and he were to be exposed to 
the subtle influences of Yishmael and Hagar, he would not develop 
as he should. She therefore said to Avraham to drive them from their 
home. Being sensitive to the nuances of Yishmael’s innate spiritual 
deficiencies and understanding what is necessary to address Yitzchak’s 
spiritual potential, Sarah insisted that the two should be separated. It is 
the equivalent of being able to discern between wool and linen (wool 
being Yitzchak and linen being Yishmael). Allowing the two to combine 
creates a forbidden entity (shatneiz). 
Eitz Yosef in his commentary on the Midrash explains, “What is the 
relevance of wool to Yitzchak? Evidently, wool represents something 
that is positive. The Prophet Isaiah states, ‘…If your sins are like a 
(crimson) worm, then they will be restored to the whiteness of (washed) 
wool.’ Where do we find that linen has a negative connotation and thus is 
applied to Yishmael, the evil one?... We find that Cain and Hevel had 
brought sacrifices to G-d. Although Cain had initiated the bringing of the 
sacrifice because he understood the need to acknowledge one’s Creator, he 
nevertheless brought it from the dregs of the earth. He brought a flax plant 
(linen). Hevel on the other hand brought his sacrifice from the 
choicest of his flock. Cain’s offering was rejected and Hevel’s was 
accepted by G-d. It is for this reason that the combination of wool and 
linen became forbidden (shatneiz). As it states, ‘You shall not wear 
shatneiz…’ G-d said, ‘It is not proper to intermingle the sacrifice of the 
sinner (Cain/linen) with the sacrifice one the one who is pure 
(Hevel/wool).’ Sarah was able to discern between what was truly pure 
and what was not. Therefore, Yitzchak is equated to the wool and 
Yishmael is equated to linen. Sarah thus demanded of Avraham to 
drive Hagar and Yishmael from their household. 
Why was Sarah able to make the discernment between Yitzchak and 
Yishmael and Avraham was not? The Torah tells us that initially 
Avraham was taken aback when Sarah had told him, “Drive out this 
maidservant along with her son…” G-d said to Avraham, “…listen to 
her voice.” Rashi cites the Midrash that explains that this is regarding 
Sarah’s voice of prophecy. She was a greater prophetess that Avraham 
was a prophet. He thus heeded her request to drive out Hagar and 
Yishmael. 
After Hagar and Yishmael were driven out of the household of 
Avraham, the Torah tells us that Yishmael was dying of thirst. The 
Torah states, “G-d heard the cry of the youth…in his present state.” 
G-d heeded his cry because at that moment he had not yet become evil, 
and was considered to be righteous, although there were undercurrent that 
he was inclined to perpetrate evil. The Torah tells us that Sarah had 
seen the youth, “Mitzacheik (act with levity).” Chazal tell us that this 
word alludes to subtle indications that he had relevance to idolatry, 
adultery, and murder. This is what she had seen in her prophecy and 
was thus able to discern between Yitzchak and Yishmael in a way that 
Avraham could not. Because of her dimension of prophecy, Sarah was 
able to understand how Yishmael would develop into an evil person. 
When Avraham eulogized Sarah he expressed his understanding of 
Sarah’s level of understanding and ability to discern between Yitzchak and 
Yishmael. Avraham fully understood how crucial it was for Yitzchak 
to be separated from Yishmael. This was due to Sarah’s level of clarity. 
The Torah states, “Now Avraham was old, well on in years, and 
Hashem had blessed Avraham with everything (ba kol).” Rashi cites 
Chazal who explain that the numerical value of the word “ba kol – 
everything” is the equivalent numerical value of the word “ben- son.” 
Meaning, the verse, “Hashem had blessed Avraham with everything (ba 
kol)” is referring to Yitzchak his son. Despite the unparalleled spiritual 
accomplishments of Avraham and his great wealth and renown, 
everything in his life paled to the ultimate achievement and gift that he 
was blessed with a son such as Yitzchak. 
The Gemara in Tractate Yevamos states, “If there is a conflict between a 
Positive and a Negative Commandment, which cannot be reconciled, the 
Positive Commandment supersedes the Negative Commandment.” The 
Torah establishes this principle by juxtaposing the prohibition of 
wearing the combination of wool and linen to the commandment of 
wearing fringes (tzitzis) on a four cornered garment. The Torah tells us 
that if one has a four cornered garment (whether it is made of wool or 
linen) one must put fringes made of wool on its four corners. When one 
ties the fringes on the corners of the garment, one has created a garment 
that is considered a combination of wool and linen. If so this is in 
violation of the prohibition of shatneiz. It is evident that the Torah is 
communicating with this juxtaposition that if there is conflict between 
a positive and negative commandment the positive commandment 
supersedes it. If one takes ordinary wool and spins it without the specific 
intent that it is for the sake of tzitzis, if these fringes were to be tied to 

a linen four cornered garment, one would be in violation of the 
prohibition of shatneiz. It is only when the fringes are made with the 
specific intent of fulfilling the mitzvah of tzitzis that when combined 
with a linen garment it will supersede the prohibition of shatneiz. 
Similarly, if Sarah had allowed Yitzchak to be exposed to Yishmael during 
his youth, he would have never developed and evolved to be the holy 
Patriarch. The impure subtleties of Yishmael would have undermined 
Yitzchak’s spiritual development. However, once Yitzchak had developed 
and achieved a spiritual dimension of being, there is no need for being 
concerned of being exposed to an individual such as Yishmael, 
despite his level of spiritual deficiency and evil. The spirituality of 
Yitzchak will supersede the impurity of Yishmael similar to the fringes 
that were made for the sake of the mitzvah of tzitzis superseding the 
prohibition of wearing a combination of wool and linen. The initial 
discernment was only due to Sarah, who had the spiritual capacity to be 
sensitive to the spiritual impurity of Yishmael. 
3. Avraham, Being Appreciated for Who He Truly Was 
The Torah states after the passing of Sarah, our Matriarch, “Now 
Avraham was old, well on in years, and Hashem had blessed 
Avraham with everything.” The Midrash states, “Why did G-d need to 
bless Avraham at this time? It is so that the world should not say that all 
the blessing that had come upon Avraham in the past was only due to 
the merit of Sarah. Where do we see that the verse is referring to an 
additional blessing that was subsequent to Sarah’s passing? The verse in 
Yeshaya states, ‘Although he was alone (because Sarah had passed 
away) Avraham was blessed.’” The Torah mentions G-d’s blessing after 
Sarah’s passing for us to understand that Avraham was independently 
worthy of G-d’s blessing. His blessing was unrelated to Sarah’s merit, 
despite the fact that she was special. Why is it important for the world to 
understand and appreciate that the blessing received by Avraham was 
due to his own spiritual worth? 
G-d blessed Avraham with wealth and renown in order for him to be 
seen by the world as special and unique, so that he should be effective 
in his espousal of monotheism. If he were not perceived as special or 
that his success was actually not related to his own merit, it would 
diminish his effectiveness. The miracles that had occurred in Egypt 
when Sarah, our Matriarch was taken by Pharaoh were initiated by her. 
This resulted in Avraham and Sarah being treated as royalty when 
they left Egypt with their newly acquired wealth. The Midrash tells us 
that when Pharaoh attempted to approach Sarah to engage with her, she 
would instruct an angel to smite him. The angel would follow her 
command. Similarly, when she was taken by Avimelech the Philistine 
king, he was unable to approach her because she had invoked supernatural 
forces to incapacitate him and his community. Although Avraham had 
been a beneficiary of all the miracles had taken place, the world could 
believe that the basis for these blessings were due to Sarah his wife and 
not him. It was due to her special dimension of piety that he was able 
to defeat the Four Mightiest Kings and was thus declared, “the father 
of all nations.” It was necessary for Avraham to be perceived by the 
world for his true spiritual worth in order to be esteemed and revered so 
that he should impact upon the world through his espousal of monotheism. 
It was thus necessary for G-d to bless him with an additional blessing 
after Sarah passed away to confirm to the world that he was worthy in 
his own right. 
There is a natural tendency for people to minimize the special attributes 
of others as a result of seeing them through a deprecating eye. This is 
even more so when that special individual’s value manifests itself within 
the context of spirituality. The Torah states, “And these are the 
offspring of Yitzchak son of Avraham - Avraham fathered 
Yitzchak….” If the Torah identifies Yitzchak as the son of Avraham, 
then it is obvious that Avraham had fathered Yitzchak. Why then is it 
necessary for the Torah to state the obvious? Rashi cites Chazal who 
explain, “It is because the scoffers of the generation had said, ‘It is 
questionable if Avraham had actually fathered Yitzchak. Sarah had 
been married to him for many years and remained childless. However, 
after sequestering herself for only one night with Avimelech, the 
heathen, it soon became known that she had conceived. This fact would 
cause one to question Yitzchak’s pedigree.” Therefore, G-d performed a 
miracle that Yitzchak should have the identical facial features as his 
father Avraham, so that all would attest to the fact that Avraham had 
fathered Yitzchak, thus confirming the purity of his pedigree. Why did G-
d allow such a disgraceful question to broached? Why did G-d allow 
Sarah, our Holy Matriarch to be put in the position that people would say 
that the heathen Avimelech had impregnated her? 
G-d created existence for man to be able to make choices. Every 
human being is endowed with free will. Because one has the ability 
to choose between good or evil, one is deserving of reward for 
taking the positive initiative and liable for his negative choices. In every 
context of choice, one is in a position to choose correctly or wrongly. 
This is only because there is a representation of good and evil in 
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existence. If in fact the representation of good would be overwhelming 
to the degree that evil would be negated, there is no longer a context of 
choice. 
Avraham, our Patriarch was an overwhelming and impressive spiritual 
personality who could not be countered because of his renown and ability 
to refute falsehood. Thus, Yitzchak, being the natural successor of his 
father Avraham would be successful not only because of his own 
spiritual dimension, he would be overwhelmingly impactful of the famous 
Avraham. If Yitzchak’s pedigree would be unquestioned the level of 
choice in humanity would be reduced. Thus, undermining the value of 
existence. G-d therefore created a disgraceful setting which would cause 
people to question the pedigree of Yitzchak. Is he truly the son of 
Avraham? Or is he the son of the heathen Avimelech? This question 
being posed was a diminishment of the aura of Yitzchak and consequently 
undermining his effectiveness as a disseminator of monotheism. Once the 
question was posed, although the truth was substantiated (by causing 
him to resemble his father Avraham) Yitzchak’s standing was not going 
to be the same. 
In order for Avraham to be effective as G-d’s representation in this world, 
to impact upon existence through his dialogue of monotheism, it was 
essential for his renown not to be questioned. He had to be perceived 
and appreciated for his own self-worth. If this issue would come into 
question, regarding his relationship with G-d, he would cease to be that 
overwhelmingly effective person. Therefore, G-d saw it as an 
imperative to bless him after Sarah’s passing so that the world should 
truly understand that the all the blessings that he had received were due 
ot his own worth. 
4. Eliezer, the Model of Negation and Servitude to One’s Master 
The Torah tells us that Avraham, our Patriarch summoned his trusted 
servant Eliezer and instructed him to seek out a wife for his son 
Yitzchak, who would be the future Matriarch of the Jewish people. 
Avraham gave Eliezer specific instructions and criteria regarding the 
selection of the wife for Yitzchak. Although many fundamental laws of 
the Torah are drawn from a single letter of a word or an allusion in a 
verse, the narrative of Eliezer’s mission regarding locating the 
appropriate wife for Yitzchak is repeated three times. The Midrash 
comments, “How much ink was spilled on this story!” Since there is 
nothing that is superfluous in the Torah, it is evident that there is a 
profound lesson to be learned and applied from the narrative of Eliezer. 
What is the value of the repetition of this narrative? Rashi cites the 
Midrash, “Rav Acha says, ‘We learn from the repetition of the narrative of 
Eliezer that the ordinary speech of the slaves of the Patriarchs is more 
beautiful (to G-d) then the Torah of the children.’” 
The Torah identifies Eliezer, the servant of Avraham, as “Damesek Eliezer 
– Eliezer from Damascus.” It is clear that the Torah is not informing us 
of Eliezer’s origin, that he came from the city of Damascus, but rather the 
Gemara in Tractate Yomah explains that the term “Damesek” is an 
acronym that connotes – “He drew and disseminates from the wellspring 
of Torah of his master (Avraham).” Meaning, all the Torah that Avraham 
had learned was transmitted to his servant Eliezer. As a result of 
Eliezer being mentored by Avraham, he became the qualified 
disseminator his master’s teachings. In addition to Eliezer’s spiritual 
capability and uniqueness, he was also responsible to manage all of his 
master Avraham’s material assets. Avraham was world-renowned and 
wealthy. He was declared to be “the father of all nations.” Meaning, 
Eliezer’s scope of responsibility was something exceptional. 
The Midrash tells us that when Eliezer had come to the home of Besuel 
to negotiate for the hand of Rivka, on behalf of Yitzchak, because of his 
degree of radiance of holiness, they had mistakenly believed that he was 
Avraham. Despite his dimension of being and capacity, Eliezer’s name 
is omitted within the context of locating a wife for Yitzchak. When 
Eliezer supplicated G-d to succeed in his mission of finding the 
appropriate wife for Yitzchak, it was only for the sake of doing 
kindness with his master of Avraham. As it states, “Do a kindness for 
my master Avraham.” Although he was acting as Avraham’s agent, his 
only interest was the good of his master and not that it should reflect 
well upon himself to succeeded as an agent. When he presented himself to 
Besuel, the father of Rivka, he identified himself as “I am the servant of 
Avraham.” He did not identify himself in any way that would have 
revealed his capability and dimension. Despite his level of 
accomplishment and renown, he was fully negated to his master 
Avraham. It is because of Eliezer’s level of reverence for Avraham and 
negation to his master that Chazal are able to extrapolate from the 
repetition of the story of Eliezer, “…the ordinary speech of the servants 
of the Patriarchs is more beautiful (to G-d) then the Torah of the 
children.” 
If Eliezer had such a level of reverence, negation, and subservience for 
his mortal master, despite his dimension of person, how much more so 
must a Jew have reverence and subservience to G-d, who endows man 

with every aspect of his being. Eliezer was overwhelmed with the 
holiness of his master and thus appreciated him to a point that he was 
fully negated to him. The Gemara in Tractate Niddah tells us that at 
the time of conception, an angel brings the droplet of semen before G-d, 
who pronounces upon it, its destiny, “Wise or foolish, strong or weak, 
wealthy or poor…” The only pronouncement that G-d does not make on 
the droplet is “tzaddik (righteous) or rasha (evil).” The Gemara concludes 
from this, that all is predestined except for one’s fear of heaven. 
Meaning, everything that one receives is predestined and determined by 
G-d. One’s degree of initiative and ability is not relevant to his level of 
success because it is only determined by G-d. One thus has no reason to be 
haughty because in essence, he has done nothing and accomplished 
nothing. It is only his degree of fear of heaven that can be ascribed to 
him. Therefore, one must learn from the narrative of Eliezer the degree 
to which one must negate himself to G-d, the True Master. 
5. The Expression of the Patriarchs 
There is positive commandments, “You shall distance yourself from 
falsehood.” Therefore, when one speaks, it should be truthful. This 
positive commandment is not related to the negative commandment of 
bearing false testimony, but rather it is a separate commandment for a 
Jew to distance himself from anything that is false. Why is speaking the 
truth so important? 
The Gemara tells us that there are a number of classifications of 
individuals who are not worthy to receive the Divine Presence in the 
world to come. One of these classifications is those who speak 
falsehood (liars). These are individuals who continuously do not speak 
the truth and thus assume the classification of “liar.” They cannot have 
any relevance to G-d because the “signet of G-d is truth.” Since G-d is 
truth in the most absolute sense, one can only cleave to Him if one 
demonstrates His characteristic of truth. 
The Torah tells us that when Avraham our Patriarch came to the 
Philistine community of Gerar he presented Sarah as his sister rather 
than as his wife. He did so because he was concerned that if he would 
present her as his wife, they would have killed him and taken Sarah. 
However, despite this she was taken by the king. G-d revealed himself 
to the Philistine king and said to him that Sarah was the wife of 
Avraham. The Torah states, “Avimelech said to Avraham, ‘What is 
this thing that you have done!....” Because Avimelech had taken 
Sarah, G-d appeared to him and said that if he would not return her to 
Avraham, he and his entire community would be destroyed. The Torah 
states, “Avraham replied to Avimelech, “I had seen that there is no 
fear of G-d in this place and they will slay me because of my 
wife. Moreover, she is indeed my sister, my father’s daughter, though 
not my mother’s daughter, and she became my wife…” Sarah was 
Avraham’s brother’s daughter and not his father’s child. She was not his 
sister in the literal sense; however, based on the principle of Chazal 
that “A grandchild is the equivalent of one’s child” Sarah could thus be 
regarded as the daughter of his father terach in an accepted figurative 
sense. Therefore, Avraham explained that she was in fact his sister. When 
he had said that Sarah was his sister, he was not saying a falsehood. 
There is a principle in the Torah that in order to preserve one’s life, 
one is permitted to go to any length to do so, even if it mean to 
transgress one of the commandment in the Torah (pikuach nefesh). If 
Avraham was permitted to lie about Sarah’s status in order to save his life, 
why did he need to explain to Avimelech that he in fact was telling the 
truth in a certain context? If Avraham had a choice to express himself 
in a manner that was not a lie he chose to do so. Why? 
We find something similar regarding Yaakov, our Patriarch. When 
Yaakov presented himself to his father to receive the blessing, Yitzchak 
asked him, “Are you my first born Esav?” Yaakov responded, “I 
am Esav your first born.” Rashi cites Chazal who explain that what 
Yaakov had said was, “I am (meaning I am who I am) and Esav is your 
first born.” In actuality, the words which were expressed by Yaakov, if 
understood correctly, were not a lie. It was only because of Yitzchak’s 
understanding of what Yaakov had said that he believed that it was Esav– 
as it was intended by Yaakov. The Prophet states, “Give truth to 
Yaakov…(Teetain Emes l’Yaakov)” Yaakov was the embodiment of 
truth, which is the Torah itself. As King Solomon states in Proverbs 
regarding the Torah, “Acquire Truth (Torah) and do not sell it.” Although 
it was imperative for the future of the Jewish people for Yaakov to 
receive the blessing from his father Yitzchak, he nevertheless chose to 
express himself in a truthful context so that he could distance himself 
from falsehood. 
Since G-d is infinite, how is it possible for a finite being to cleave to 
Him? It is only when one assumes His characteristic of Truth by 
distancing oneself from falsehood could one cleave to G-d. This is the 
reason Avraham and Yaakov chose to express themselves in a 
truthful manner, although they were permitted to lie under the 
circumstances. 
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The Strength To Persevere 
“And Sarah’s lifetime was one hundred years, and twenty years, and 
seven years, the years of Sarah’s life.” Bereshis 23:1 
Sarah’s death is juxtaposed with the Binding of Yitzchak because through 
the news of the Akeida, that her son was readied for slaughter and was 
nearly slaughtered, her soul flew from her and she died. – Rashi 
One of the lessons of this episode is that when we are faced with adversity, 
it is only to the extent that Hashem knows that we can prevail. The end of 
Sarah’s life was brought about as she was overwhelmed beyond her 
endurance. 
Sefer Siach Sarfei Kodesh cites the Gemara (Kesubos 33b), which 
teaches us that had Chananya, Mishael and Azarya been tortured to force 
them to bow down to the idol of Nevuchadnetzar, they would not have 
been able to withstand the test, and they would have succumbed. (Daniel 
Ch. 3) Although they were prepared to be thrown into a fiery furnace in 
defense of their beliefs, an act which entailed extraordinary courage, it was 
a decision which was for a moment, and their pain would be experienced 
during a one-time event. They would not necessarily have been able to 
endure an extended beating and to continue to hold out against an endless 
barrage of force. 
What are our Sages teaching us in this lesson? It cannot be that they are 
interested in showing the weaknesses of these prophets, or to diminish 
their stature in any way. What, then, is the point of this Gemara? The rule 
is that Hashem never tests a person by subjecting him to any trial which is 
beyond his capacity to handle. The very fact that Chananya, Mishael, and 
Azarya were not faced with a situation in which they could not succeed 
was precisely because they were not to be pushed beyond their tolerance. 
Accordingly, a person should reach into his reservoirs of strength and 
perseverance. Everyone should know that he is capable of overcoming 
whatever difficulties he might face, and that each situation can result in 
growth. 
Proper Attribution Of Credit 
“And he said: ‘God, Lord of my master Avraham, may You so arrange it 
for me this day, and do kindness with my master Avraham.’ ” Bereshis 
24:12 
Or HaChaim explains that Eliezer, the servant of Avraham according to 
the Midrash, was certain that the merit of his master Avraham would be 
adequate to have the mission succeed. Hashem would help him find the 
proper wife for Yitzchak. However, Eliezer was concerned that he, as a 
mere messenger, was unworthy, and that perhaps the situation might be 
delayed due to him. This is why he prayed that Hashem only relate to the 
merit of Avraham, and that his own involvement as a mere servant not 
interfere with the smooth completion of the goal. 
Eliezer then added another comment at the end of his prayer (v.14): 
“Through its fulfillment, may I know that you have done a kindness with 
my master.” His intention was that after the wife for Yitzchak would be 
found, he declared his wish that the entire episode continue to be 
recognized as a kindness of Hashem for Avraham. The success of Eliezer 
was in his correctly attributing the credit for the miracles which transpired 
to the merit of Avraham, and in his refusing to take credit for himself in 
his mission, both as it took place and after it was completed. 
Sensitivity To Other’s Property 
“And the man came into the house and he unmuzzled the camels, and he 
gave straw and food for the camels, and water to wash his feet and the 
feet of the men who were with him.” Bereshis 24:32 
He removed their muzzles, for he had closed their mouths so that on the 
journey they would not graze in other people’s fields. -- Rashi 
The sensitivity of Avraham and his household to avoid all elements of 
theft should serve as a lesson to us. Rabbi Yechezkel Levenstein told the 
story of an incident that occurred one time when the wife of the Chofetz 
Chaim purchased a large fish together with her friend. They agreed that 
the neighbor would come to her house and they would divide the fish 
there. As the afternoon rolled on, the friend did not come as expected. The 
hours passed, and the time to cook the fish for the evening meal was 
approaching, but the neighbor still had not come. Finally, as the dinner 
hour arrived, and the woman still did not show up to get her portion of the 
fish, the wife of the Chofetz Chaim divided the fish herself, placing the 
larger half aside for her friend. She then prepared the other piece for her 
husband and family to eat. 
The Chofetz Chaim sat down to eat. He washed his hands, took a piece of 
bread to eat, and recited the psalm of Mizmor L’David (Tehillim 23). His 
wife served the fish, but the Chofetz Chaim only took another piece of 
bread, and then another. His son, Reb Leib, noticed that something was 
unusual, and he ran into the kitchen to find out the mystery of the fish and 
why his father had apparently detected a problem with it. His mother told 
him the story of how she had waited for the neighbor to arrive, and that 
she had finally been compelled to split it by herself, but that she had 
reserved the larger half for her friend. Reb Leib sighed, as he now 

understood the answer to the puzzle. The Shulchan Aruch (Choshen 
Mishpat, Hilchos Shutfin, #176) tells us that “if the precise time to divide 
an object has not been set, or if a time has been set and the time has 
expired, one partner may only divide it without the other in front of a 
panel of three Jews. These three may even be laymen, provided that they 
are trustworthy. If the one partner divided without this panel of three 
present, the division has no validity.” Accordingly, the fish which was 
divided improperly was still owned jointly by both women, and the saintly 
Chofetz Chaim had been sensitive to the slight element of impropriety 
which was inherent in the fish. 
The Mark Of A Matriarch 
“And Yitzchak brought her into the tent of Sarah his mother; and he 
married Rivkah, and she became his wife, and he loved her; and 
Yitzchak was consoled after his mother.” Bereshis 24:67 
For all the time that Sarah was alive, a candle was lit continuously, from 
Erev Shabbos to Erev Shabbos, and a blessing was found in the dough [i.e. 
it would increase miraculously], and a cloud was stationed over the tent. 
But once she died, they stopped. And when Rivkah came they returned. -- 
Rashi from Bereshis Rabba 
Why do our sages emphasize the greatness of Sarah and Rivkah 
specifically in these three terms? Sefer Be’er Moshe cites the Gemara 
(Shabbos 32a) which teaches that women are specifically commanded to 
be directly responsible for the three mitzvos of taking off a portion of 
challah from dough, family purity, and the lighting of Shabbos candles. 
This is why our sages point out that Sarah Imeinu epitomized the 
fulfillment of these mitzvos. 
“A cloud was hovering above her tent” - This reflects the purity which was 
maintained between husband and wife. A cloud is a reference to the 
dwelling of the Shechina, as we find (Vayikra 16:2): “For with the cloud I 
will appear above the cover of the ark.” The absence of purity within the 
family causes the Shechina to depart, as we find (Devarim 23:15): “Let 
there not be any indecency among you, so that [Hashem] shall depart from 
you.” “The blessing in the dough” is testimony that the mitzvah of challah 
was fulfilled. And finally, “the candle was lit” is a sign that care was taken 
to meticulously perform the mitzvah of lighting Shabbos candles. 
Halachic Corner 
Rosh Chodesh Kislev will take place Friday, Yom Shishi 
The halacha requires that one wash his hands each morning. The routine of 
washing, putting on Tefillin, and reciting Shema is mentioned in the 
Gemara as the formula for beginning a day of Avodas Hashem. The 
juxtaposition of washing (which is rabbinic in source) to putting on 
Tefillin and reciting Shema indicates the high regard Chazal had for this 
requirement. The Rishonim disagree on the reason for washing. Some say 
that just as the Kohen had to consecrate himself at the kiyor (basin of the 
Beis HaMikdash) before the Avoda, so too we must wash before a day of 
Avodas Hashem. Others say simply that the hands are unclean and 
therefore the person is unfit to recite brachos. 
The netilas yadayim in the morning differs from that performed before 
eating a meal. The hands must be washed three times alternately. As in 
washing before eating bread, a hkF (vessel) must be used. The washing 
should be done immediately upon arising. Since the hands usually become 
unclean again soon after this initial washing, some people delay the bracha 
until doing a second netila. Some suggest that once the bracha is delayed, 
it is best recited when washing immediately preceding Shacharis. 
Questions for Thought and Study 
1. How do we see that the mourning for Sarah was minimized as a 
punishment for something that Sarah did? See Ba’al HaTurim 23:2 
2. What are the practical halachic implications learned from mentioning 
the people of Cheis (",j") both in 23:18 and 23:20 regarding Avraham’s 
purchase? See Meshech Chochmah 
3. The Gemara in Bava Basra (16b) argues as to whether Avraham was 
blessed in 24:1 “with everything” - "k«FC" - by either receiving something 
or not receiving something. What is the rationale for this blessing that 
Avraham may or not have received? See Ramban 24:1 
4. When the Torah introduces someone with the term "InJ" (“his name”), it 
indicates that he is a righteous person. What merit did the evil Lavan have 
that the word "InJ" is used regarding him in Pasuk 24:29? See Ohr 
HaChaim 24:29 
5. Why does the Torah say two times in Pasuk 24:61 that Rivkah “went”? 
See Ramban 
Answers: 
1. The word "V,«Fcku" - “to cry for her” - is written with a small "f", 
indicating that the mourning for Sarah was minimized. This was because 
she cast aspersions on Hagar (16:5), which caused herself to be judged 
more harshly by Hashem. Another explanation for the small "f" is that 
Avraham minimized the mourning for Sarah as she lived to an old age and 
had a full life. 
2. In Jewish law, the transferring of money does not complete the 
transaction. That completion does not occur until an act of acquisition 
(vezj) takes place. Thus the transaction in Pasuk 23:18 was only effective 
",j hbc hbhgk" - “in the eyes of the children of Cheis”, as it was not 
completely effective in Avraham’s eyes. When the transaction was fully 
completed by Avraham’s burying Sarah, in Pasuk 23:20, it was solely his 
according to Jewish law as well. 
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3. According to Rav Meir, Avraham was blessed by not having a daughter, 
since he then would not have to marry her off to an idolater in Canaan. 
Rav Yehuda says that Avraham was blessed with a daughter. Now that he 
had sons and a daughter, Avraham’s blessing from Hashem was complete. 
4. The Torah says initially that Lavan “ran” when he saw Eliezer, the 
servant of Avraham, with Rivkah. Lavan ran as he was concerned 
regarding the “modesty” of Rivkah talking to a strange man. Due to his 
one act of zealousness regarding modesty, he was accorded this honor. 
5. One explanation is that although Rivkah and Eliezer were traveling with 
all of Rivkah’s maidservants, Eliezer took special care to guard Rivkah. 
Another explanation is that Eliezer was so preoccupied with taking care of 
Rivkah that he did not notice the length and difficulty of the trip to meet 
Yitzchak. 
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Bircas HaTorah Parsha Sheet 
Parshas Chayei Sara 5776 
In this week's parsha, Avraham sends his servant, Eliezer, to find a wife 
for Yitzchak Avinu. This was a mission of the highest importance for the 
future of the Jewish Nation. Eliezer prayed to Hashem that He send him 
the right person, and asked for a specific sign so he would know that this 
was the one. 
The sign Eliezer asked for was that he would approach one of the maidens 
coming to draw water and ask to be given to drink. If she would offer to 
give not only him, but also his camels to drink — this would be the girl for 
Yitzchak. In short, what Eliezer prayed for was that Hashem send him a 
baalas chessed. 
The question is, why just chessed? Is chessed the only important attribute 
when looking for a wife? What about honesty? What about loyalty? 
Perhaps a girl would have come along looking to do chessed in order to 
show off to her friends. Why did Eliezer ask only about chessed? 
The chessed that Eliezer was looking for was chessed that stems from 
good-heartedness. He therefore wanted to see if Rivka would do more than 
he asked. When he saw that Rivka was willing to give not only him but 
also his camels to drink, and not because she expected payment, nor 
because he appeared like a helpless, pitiful being, he realized that Rivka 
had the trait Chazal refer to as "lev tov," good-heartedness. The Rambam 
states in his commentary to Pirkei Avos (2) that lev tov encompasses all 
good middos. When a person has a lev tov, he possesses all good middos 
in potential form and they are ready and waiting to be developed. 
Still, one could ask: Lev tov may guarantee good middos and proper 
behavior in matters of bein adam lechaveiro, but what about bein adam 
laMakom?? What about yiras Shamayim or emuna? 
Rav Yechezkel Levinstein says that emunah and yiras Shamayim are 
readily apparent to anyone ready to observe the world objectively. The 
problem is, people are wrapped up in themselves and therefore focus on 
what they are lacking. A good-hearted person is not selfish and wrapped 
up in himself. Therefore, he can easily come to belief in Hashem and fear 
of Him, even if right now he is not holding at such a level. 
A veteran kiruv expert once told me that the first question of the Mesillas 
Yesharim, "What is a man's responsibility in his world?" is something 
every person asks himself. "Why am I alive?" "What does G-d want from 
me?" Selfish people ask these questions, too, but they either ignore them 
or brush them aside with shallow answers. A good-hearted person who is 
free of bias grows from these questions. Whatever his background, he is 
usually capable of coming to belief in Hashem. 
We see how fundamental the idea of a lev tov is in Judaism from Hillel's 
response to the gentile who asked him to sum up the message of the Torah 
in one sentence ("while standing on one foot," in his words). 
"What is objectionable to you, don't do to others," replied Hillel (Shabbos 
31a). Hillel explained that this is the introductory step to all Judaism, both 
bein adam lechaveiro and bein adam laMakom. A person who applies this 
rule can develop a lev tov, and from there go on to emuna and yiras 
Shamayim. (Hillel's questioner ultimately became a ger tzedek.) 
Still, many of us feel: "What can I do? I am selfish. That's just who I am." 
That's not true, says Rav Levinstein. In the soul of every human being is a 
need to do chessed. Throughout the western world, childless couples are 
willing to go to great lengths to adopt children. In many cases these are not 
people with proven track records as baalei chessed. Nevertheless, they 
have a yearning to care for another human being. This is an expression of 
the natural urge people have to do chessed. If a person brings this out, 
even in small steps, it can develop into a genuine love and even a burning 
desire to do chessed. If we just start, we'll start feeling the results and 
eventually come to a lev tov. 
Rav Yaakov Kaminetzky was known as a gadol b'Yisrael and leader of 
Klal Yisrael in America. In addition, he was known for his efforts to help 
others, with exceptional sensitivity and insight into their needs. 
When asked how he merited such a long life (he died in his nineties), he 
replied: "I think Hashem added years to my life in order that I could help 
others. That is the reason why I am alive." 

Until the final period of his life, he made sure that his wife left the 
telephone connected, no matter how busy he was, or in need of rest. Once, 
his wife suggested that he was over 90 years old and needed to rest a bit. 
Rav Yaakov was adamant: "What if someone is in a difficult situation and 
urgently needs to speak to me? How can I shut myself off to him?" 
May we be zocheh to develop a lev tov! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Chayei Sarah: Homeward Bound 
Avraham expired and died in a good old age, old and satisfied, and he was 
gathered to his people. (Breishis 25:8) 
Here we discover a fascinating set of facts that are not nearly as morbid as 
one might think at first glance. There three ways or better yet three stages 
to what we call dying. Imagine a car driving on the highway. The car 
breaks down. Then the driver gets out of the car. Then he gets a hitch a 
ride home. 
These are the three steps mentioned explicitly in the verse. “Avraham 
expired”, that is his body ceased functioning. He “died” means that his 
body and soul separated. The word, “vayamas” (he died) may have its 
etymological roots in the word “yamoosh” which menas “removed”. The 
soul is effectively removed from its identification with the body. Then “he 
was gathered up to his people” which tells us that he entered into Olam 
Haba-the world to come! 
The big question that the Chovos HaLevavos struggles with is, “Why does 
the Torah not tell us more about Olam Haba?” Wouldn’t that be a 
fascinating topic!? Amongst the many answers offered in the Gate of Trust 
is that Olam Haba is not an absolute guarantee based upon the specific 
performance of a certain number of Mitzvos! It’s not a business deal- a 
quid pro quo! No, it’s a relationship! How is the relationship measured? 
A relatively newly married man struggling with Shalom Bais (peace in the 
home) approached his Rabbi for some advice. The Rabbi asked him if he 
had ever gotten his wife a bouquet of flowers on Erev Shabbos! He looked 
at the Rabbi curiously and admitted that he had not. 
Then the Rabbi uncorked the first new big idea. “Make sure to get your 
wife fresh flowers every Erev Shabbos!” “That’s it!” queried the newly 
wed. “No!” the Rabbi insisted. “You must write personal note and or tell 
her something nice and flattering!” The poor young man looked at the 
Rabbi with bewilderment. “I have no idea what to say or recite!” The 
Rabbi then offered some nice not entirely cliché phrases that just might 
reach the desired mark. “Why am I the luckiest man on the face of the 
earth!?” “You are wonderful!”  
Dutifully the student scouted out and selected an elegant bouquet prior to 
Shabbos and he chose a choice phrase that pays to recite at the appropriate 
moment. The moment arrived when he approached his wife on the eve of 
the Holy Shabbos and he presented the flowers. Her heart practically 
melted with joy and then she looked at as if right on cue and waited for 
him to say something, just as the Rabbi had predicted. He looked squarely 
in her direction and told her the following, “The Rabbi said I should say 
you are wonderful!” 
Her smile collapsed into a sudden frown and he was almost back in the 
doghouse as before, but he did merit with the flowers a nice Shabbos 
dinner. Thinking about the words we pray momentarily before we say 
them may just add jet fuel of intentionality. Instead of saying, “The Men 
of the Great Assembly said I should say…” 
The Chovos HaLevavos explains that Olam Haba is based on heart. The 
intoxicating flavor of this world is gifted for the external aspects of the 
Mitzvos but Olam Haba is hinging on the longing of a heart homeward 
bound! 
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Haye-Sara: Drawing Water From the Well 
Parashat Hayeh-Sara tells the famous story of Eliezer, Abraham’s servant, 
who was sent to Abraham’s birthplace, Aram Naharayim, for the purpose 
of finding a suitable match for Abraham’s son, Yishak. When Eliezer 
arrives at the well outside the city, he sees the local girls going to the well 
to draw water. He prays that G-d should arrange that the girl who offers to 
give water to him and his camels, after he requests water only for himself, 
should be the right girl for Yishak. Sure enough, Eliezer approaches Ribka, 
who had just filled her pitcher with water, and asks if he could drink. She 
graciously gives him some water from her pitcher, and then offers to 
provide water for his camels. Ribka returned to the well, drew water and 
poured it into the trough for Eliezer’s camels. 
The Midrash comments that Eliezer approached Ribka because he noticed 
something miraculous occurring when she approached the well: the water 
rose to greet her. Eliezer realized that this was no ordinary young woman, 
and so he decided to approach her and see if she would offer water for his 
camels. 
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Rav Levi Yishak of Berditchev (1740-1809) noted that although the water 
in the well rose to greet Ribka, she had to work hard to draw water for 
Eliezer’s camels. Apparently, the water that had initially risen went back 
down into the well. The reason, Rav Levi Yishak explained, is because the 
true value of a Misva is the effort and hard work invested in it. Once Ribka 
decided to do the Misva of drawing water for the visitor’s camels, G-d sent 
the water back down so she would have to work to fulfill the Misva. 
We often find it very difficult to observe the Misvot and live a Torah life – 
but this is precisely the way it is supposed to be. If we want to “draw water 
from the well” – perform Misvot and gain the immense benefits they offer 
us – then we need to work for it. We cannot expect the “water” to always 
“rise” for us, that Misva observance will be easy. Sometimes, the “water” 
goes back down, and he have to work hard to draw it. 
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Weekly Dvar Torah - Integrity 
By Rabbi Yerachmiel Strausberg  
Associate Member, Young Israel Council of Rabbis 
At the beginning of the parasha, we are presented with two rival 
personalities. On one hand, Avraham Avinu, the first of our Holy 
Patriarchs, seeks to purchase a plot of land in which to bury his wife, 
Sarah. He wishes to do so with the utmost integrity; despite the fact that he 
could have taken the property, in good conscience and according to the 
law (Rashi, Bereishit 23:4). Instead, he chooses to pay the full market 
value (b’kesef maleh) in currency that was universally accepted (Rashi, 
23:16). On the other hand, the seller, Efron the Hittite, despite his many 
promises to give the land to Avraham, and despite the fact that his elevated 
status in the community was due to his association with our forefather 
(Rashi, posuk 10), undertakes absolutely no actions to back up his words. 
At the completion of the transaction, the Torah testifies to the noble 
reputation Avraham had among the people of the area (Bereishit 23:17-18 
and Rashi, ibid.): “Vayakom s’deh Efron….l’Avraham l’miknah…” (the 
field of Efron “rose up” as an acquisition to Avraham…). Here the Torah 
gives an example of how the physical world attains a state of elevation − it 
is actually serving a higher purpose − by being used by a righteous person. 
In Sefer Mesillas Yesharim (Chapter 1), Rabbi Moshe Chaim Luzzatto, 
citing Talmudic and Midrashic sources, expounds upon this principle. The 
entirety of HaShem’s creation is elevated by the proper use of the physical 
and material resources He gives us. Rabbi Luzzato explains that when a 
person uses his material wealth as a tool in his service of HaShem, he 
uplifts not just himself, but also the world around him. In the case of 
Avraham Avinu, his noble position among the local population was due in 
great part to his own previous behavior of complete integrity and honesty. 
There is a notion in our Holy Torah, known in Hebrew as ne’emanus, 
which underscores the above themes and from which we can learn a 
valuable lesson. The word ne’eman (the adjective form) is used to describe 
a person with the characteristics of honesty, integrity, and being true to his 
word. This obviously implies the utmost uprightness and incorruptibility in 
one’s business transactions. It also includes the notion of honor − 
honorable business practices and rectitude in our dealings with others. 
The root of the word ne’eman is the same as for the word emunah (faith). 
The word, Amen, which we answer to blessings, is an acronym for E-l 
Melech Ne’eman, (G-d is a Faithful King). The implication is that a person 
who has acquired the proper ne’emanus is rooted in complete faith in 
HaShem. Included in our adherence to His laws is our belief that He is our 
sole provider, and that cutting corners or acting in a less than virtuous 
manner will not advance us financially. The Torah’s insistence on 
ne’emanus is unequivocal, and its guidelines are clear and 
uncompromising. When it comes to testifying in a Beit Din, a Jewish 
Court of Law, the Torah tells us that it is not valid for two close relatives 
to testify together − even Moshe and Aharon, who would never be 
suspected of anything but the utmost honesty and objectivity. This is 
because our Torah recognizes the natural, human tendency towards bias. 
Parasha Chaye Sarah gives two further examples of the limits of one’s 
credibility and the importance to avoid risking compromise. First, 
Avraham sends his faithful servant, Eliezer, on a journey to find a wife for 
his son Yitzchak. Despite his own great level of trustworthiness, Eliezer is 
still required to take an oath stating he will follow Avraham’s instructions 
to the letter. The necessity of this seemingly exaggerated move is proven 

in a later verse (Bereishit 24:29 and Rashi, ibid.) when Eliezer’s own 
biases become evident. Second, the camels sent with Eliezer are properly 
muzzled to prevent them from grazing in fields that belong to others 
(Rashi on 24:10).  
I recently discovered that the word “jew” (interestingly, not capitalized as 
it is in noun form) is defined in many modern English dictionaries as a 
verb. − not a favorable connotation. Although we may be able to attribute 
this phenomenon to residual medieval anti-Semitism, it should serve as a 
reminder to scrutinize our business practices and social interactions. How 
more appropriate it would be to find that the definitions of “Jew” includes 
“one who acts with the utmost integrity in business” − as is befitting 
Avraham our forefather. 
There may be no nobler lesson than the righteousness and integrity 
practiced by our Holy Forefathers, accounts of which are elucidated in 
Chumash Bereisheet. Let us learn from them and use them as exemplary 
behavior in our dealings with others and as appropriate representatives of 
the Jewish People. Shabbat Shalom  

The Weekly Sidra- Chayei Sara 
“HaShem Knows The Days Of The Upright” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
The second Passuk (verse) in this week’s Sidra, which deals with the death 
of Sarah Imeinu (our mother), states as follows: 
“And Sarah died in Kiryas Arba; which is Chevron in the land of Canaan; 
and Avraham came to mourn for Sarah, and to weep for her.” (B’raishis 
23:2) 
Now, if we examine the commentary of Rashi on this Passuk, we find: 
“(In the Torah), the death of Sarah and the binding of Yitzchak are next to 
each other. For, it was through the news of the Akaida (binding) that her 
son happened to be given over to slaughter, and was nearly slaughtered, 
that her N’Shama (soul) took wing away from her.” 
Concerning this Rashi, the K’Sav Sofer (Rav Avraham Shmuel Binyamin 
Schreiber 1815- 1871) of blessed memory, poses the following question. 
It is a well known fact that Sarah Imeinu was a N’vi’ah (prophetess) of an 
incalculable estimation. As a matter of fact, the Midrash in Sh’mos 
Rabbah 1-1 has this to say regarding Sarah: 
“….. Avraham was subsidiary to Sarah in the matter of N’vuah 
(prophecy).” 
Is it then possible to say, posed the K’Sav Sofer, that a person of such a 
high spiritual stratum as Sarah should be so agonized with HaKadosh 
Baruch Hu selecting her son as an Olah (burnt offering, although not being 
slaughtered), that she died of this agony, while Avraham stood his ground 
in this test of the Akaida? As the great N’vi’ah she was, would she not 
have recognized that everything is for the ultimate good, and would not 
have been so agonized that she expired? 
Prior to the K’Sav Sofer resolving this query for us, we momentarily 
detour to the first Passuk of this week’s Sidra: 
“And Sarah was a hundred and twenty and seven years old; these were the 
years of the life of Sarah.” (B’raishis 23:1)  
The commentary of the Y’shuos Ya’akov (Rav Ya’akov M’Shulam 
Ornstein 1775- 1839 of blessed memory) begins by citing the Midrash 
B’raishis Rabbah Noach #1, in which we have: 
“These were the years of the life of Sarah….. ‘HaShem knows the days of 
the upright; and their inheritance shall be forever.’ (T’hillim 37:18) As 
they are upright, so are their years upright….” 
That is, just as Sarah was without the slightest blemish of sin, so too were 
all her one hundred and twenty seven years without the slightest blemish 
of sin. Expounding upon this, the Y’shuos Ya’akov now cites from the 
words of Shlomo HaMelech: 
“All things have I seen in the days of my vanity; there is a Tzadik 
(righteous person) who perishes in his righteousness, and there is a wicked 
man who prolongs his life in his wickedness.” (Koheles 7:15) 
That is, instructs the Y’shuos Ya’akov, HaKadosh Baruch Hu may 
prematurely take away the life of a Tzadik, in order that he not be given 
the time in which to sin. While on the other hand, HaKadosh Baruch Hu 
may lengthen the life a wicked person, giving him substantial opportunity 
to repent of his sins. T’shuva, or repentance, is held in very high esteem as 
we see from the Gemarah in Yoma 86b: 
“Rabbi Shmuel Bar Nachmani said in the name of Rabbi Yonasan, ‘Great 
is repentance, because it prolongs the years of man…..’”  
Hence, we see that a Tzadik may die prior to his time, or, as the Passuk 
states, “Who perishes in his righteousness,” in order that he remain a 
Tzadik. Yet however, there is a higher category than a mere Tzadik, which 
is a Tzadik Tamim (pure Tzadik), in whom there is no chance of ever 
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sinning. Not only is such a Tzadik completely upright, so too are his years 
without sin. Such a person was Sarah Imeinu. But, let us return to the 
answer of the K’Sav Sofer as to why did Sarah expire from the agony of 
being frightened? 
In reality, it is the reverse, instructed the K’Sav Sofer. Sarah did not perish 
through human fear and agony, but rather, she perished through the 
massive happiness she experienced that HaKadosh Baruch Hu had actually 
selected her son to be an Olah. So vivid was her perception of this great 
honor being bestowed upon her son, that her physical being could not 
contain the immense amount of joy she felt till she expired. The K’Sav 
Sofer concludes that she certainly did not die as a weak minded person 
being agonized to the point of death, but as a N’vi’ah completely 
overwhelmed with happiness for her beloved son. But, there is more, as 
the K’Sav Sofer continues. 
Now, Avraham was mistakenly under the impression that Sarah had 
perished from hearing that her son was so close to death. That is why 
Avraham came “To weep for her,” since he was truly sorry that she hadn’t 
risen to a higher level of her N’vuah to fully fathom the Akaida.  
Avraham looked upon Sarah’s death with eyes of mere flesh and blood, 
while HaKadosh Baruch Hu Who looks directly at the thoughts of man, 
was well aware that she perished from an incalculable surfeit of happiness, 
which is exactly what the Midrash means when it states, “HaShem knows 
the days of the upright.” 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Chayei Sara – “Plan B” 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
A famous mathematician once wrote “The most successful people are 
those who are good at Plan B”. Plan B refers to the strategy one utilizes 
when his initial plan fails. The professor recognized that many people 
perform quite well in ideal conditions when perfect results are attainable, 
but struggle to adjust their perspective to a set of lower expectations when 
circumstances change. He also recognized that our lives are filled with 
imperfect conditions and unpredictable situations, and the ability to nimbly 
reset our goals and embrace “Plan B” is critical to success. 
In many areas of our lives we envision and strive for certain results which 
we define as success. An idealistic newlywed couple hopes for a perfectly 
blissful, happy marriage, which may be somewhat unrealistic. Marriage 
has ups and downs and even the most harmonious marriages have 
stressful, difficult periods. When the couple begins to have children, they 
would like their children to be healthy, and to excel spiritually, 
academically, and materially. We would like all our children to grow up to 
be talmidei chachamim, and well mannered, well adjusted adults. As our 
children grow up and develop, some of these admirable ideals do not seem 
to materialize. A person launches a new business enterprise, hoping that it 
will provide him a comfortable level of income, afford him time to learn 
torah, and leave him some time to spend with his family. Unfortunately, it 
doesn’t always work out that way. 
Discovering that the success we had envisioned and hoped for is not 
realistic can be discouraging and, in some cases, depressing. The 
recognition that neither you nor your spouse is perfect, and that creating a 
happy marriage requires work, sometimes hard work, can be 
disappointing. A successful couple will accept that reality and determine to 
pursue the important goal of shalom bayis diligently. When “Plan A” 
doesn’t happen, they immediately get to work on “Plan B”. 
Instead of expressing disappointment, successful parents constantly 
readjust their expectations as their child’s personality develops, and they 
discover more about his strengths and weaknesses. Realizing that their 
dreams for their children may have been just that – dreams, they happily 
encourage the child to develop his unique strengths, and they help him 
with his challenges. Plan “B” becomes the new Plan “A”. 
Perhaps the most ubiquitous challenge of all is parnassa, earning an honest 
living. First choice careers don’t always work out, and many people must 
try several paths before finding one that works for them. Here too, we need 
to be willing to try “Plan B” and sometimes even “Plan C”. Sometimes 
what appears to be a setback is actually a blessing in disguise as it forces 
one to embark on a new, more successful career. 
According to Chazal, the difficulty in embracing “Plan B” is normal and 
can affect even great people. In Parshas Chayei Sarah, Avrohom sent 
Eliezer to seek out a wife for Yitzchok from his family in Charan. Since 
Yitzchok was not allowed to leave Eretz Yisroel, this shidduch would 
require his fiancé to travel back to Eretz Yisroel with Eliezer. What would 
happen if she would not agree to move to Eretz Yisroel? In that case, 

Avrohom told Eliezer (24:8) “If the woman refuses to travel to Eretz 
Yisroel, then you are released from my oath”. Rashi explains that 
Avrohom instructed Eliezer that he should then select a wife for Yitzchok 
from the families of Aner, Eshkol, or Mamrei. Although Avrohom really 
wanted Yitzchok to marry a member of his own family in Charan, he 
understood that it might not happen, and so he prepared a plan B, just in 
case plan A didn’t work out. 
The Ralbag points out a lesson that we should learn from this incident. 
When a person is unable to accomplish his ideal goal, he should not give 
up on getting a lesser goal. Just as Avrohom instructed Eliezer exactly 
what to do if Rivka would refuse to travel (“Plan B”), so too a person 
should exert himself to achieve the next best level that is attainable to him. 
This Ralbag is puzzling. Certainly Avrohom wanted Yitzchok to marry 
even if it couldn’t be to a family member? Obviously, simple prudence 
would dictate that he make plans for the possibility of Rivka refusing to 
travel to Eretz Yisroel? Why does the Ralbag feel that this action of 
Avrohom is noteworthy, and something he needs to encourage us to learn 
from? 
We would expect every reasonable person to do this. We would be wrong. 
The Ralbag is pointing out that many of us fail to do this. When things 
don’t go our way, we tend to give up. Even if we don’t give up entirely, 
we don’t approach Plan B with the same enthusiasm and energy that we 
had while pursuing “Plan A”. The yetzer horah convinces us to stop trying 
so hard, since things aren’t going to be perfect anyway. Apparently this 
tendency can even affect great people like Avrohom and Yitzchok and it 
can certainly affect us.  
It takes bitachon (belief in Hashem) to realize that Hashem, with our best 
interests in mind, always designs the plan that is best for us, even if we 
don’t always see it that way. Our “Plan A” sounded nice but may not have 
been the best after all. So the next time things don’t work out perfectly, 
don’t get discouraged. Invest all your energies in “Plan B” knowing that 
perhaps “Plan B” should have been my “Plan A” all along. Instead of 
calling it “Plan B”, let’s call it the new “Plan A”. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com 
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Shabbat Shalom 
Chayei Sarah 5776  
GOOD MORNING! This week Abraham seeks a wife for his son Isaac. If 
you are interested in finding a spouse -- or have kids looking to find the 
right person, you will want to read this week's Torah portion! It is 
important to have an understanding of what marriage is and what one 
needs in a spouse before deciding who you date. In modern times, too 
often people happen to meet, have an attraction, end up living together ... 
and then kind of slide into marriage. Had they set out what they wanted in 
a spouse, they likely would never have chosen this person. The standards 
for living together are far lower than the standards one would set for a life 
partner. As Yogi Berra once said, "If you don't know where you are going 
... any road will take you there." 
Jewish wisdom defines marriage as the commitment a man and a woman 
make to become one and to pursue together common life goals. Marriage 
is a means and not an end. No realization is more important than the 
awareness that marriage in and of itself is not a life goal, but rather a 
supremely potent vehicle for achieving life goals with a drive, energy and 
effectiveness not available from any other source. It creates an expanded 
sense of being and potential while providing a wellspring of insight into 
self, others and life. 
People think that marriage is a goal that brings with it happiness, 
contentment and most everything that life in the single's lane is lacking. 
Untrue! A person who is depressed, aimless and single and who then 
marries will be depressed, aimless and married. To be married without 
having life goals is like being all dressed up with no place to go. To be 
married and to share a vision shaped by common ideals and dreams is to 
embrace a path of boundless potential. 
Besides sharing the same goals, and having the necessary chemistry, what 
character traits should one look for in a spouse? Three of the most 
important traits to look for in a potential spouse are kindness, loyalty and 
honesty. 
Kindness means to be unselfish and genuinely concerned with the needs of 
others. It is indispensable in a prospective marriage partner because the 
essence of marriage is the fusion of two human beings into a new unified 
being. The presence of the trait of kindness is an indicator that the person 
you are dating has the capacity for this expansion of self. It's just not 
possible to build a life with someone whose world view contains little 
more than him or herself. 
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Loyalty means you can trust, rely and count on someone. When you are 
looking for someone who is loyal, it means you are looking for someone 
who understands that the commitment of marriage is forever. Without 
loyalty there is no meaningful relationship. There are just two lone 
travelers temporarily sharing the same quarters awaiting a disaster. 
Honesty means that you must truthfully represent the kind of person you 
are. Lying creates an illusory world in an attempt to avoid consequences. It 
is devastating in marriage. It distorts the relationship, it's manipulative and 
it will almost always be discovered. Once uncovered, dishonesty creates 
an atmosphere of suspicion and doubt that drives away the possibility of 
intimacy. Both trust and genuine communication depend on mutual 
honesty. Without it, life becomes a charade. (adapted from Death of 
Cupid) 
There are 3 questions that need to be asked before asking someone to 
marry you. If you can't answer "yes" to all 3, then you are heading for 
trouble! 
1. Do I respect this person enough that I want to be more like him/her? 
Respect is crucial in any relationship, particularly marriage. The litmus 
test for respect is determining if you want to emulate this person. What 
qualities do you respect in this person? Would you be happy if your child 
turns out like him/her? 
2. If his/her personality and habits stay exactly as they are today, will I be 
happy 20, 30, 40 years down the road? 
Never marry potential. If you can't be happy with the person the way he or 
she is now, don't get married. Don't expect to change another person. 
You'll be frustrated and they'll be resentful. Can you accept this person 
exactly as they are, for the rest of your life? 
3. Do we share common life goals and priorities? 
Sure, chemistry and common interests are important. However, make sure 
you share the deeper level of connection that comes through sharing life 
goals. To avoid growing apart after marriage, figure out what you're living 
for while you're single and then find someone who independently came to 
the same conclusion as you. 
A soul mate is really a goal mate -- two people who ultimately share the 
same understanding of life's purpose and therefore share the same 
priorities, values and goals. 
The majority of marriages today end in divorce. Those who answer "yes" 
to each of these 3 questions have a good chance in succeeding to build a 
happy marriage. Those who cannot answer "yes" to all 3 questions are 
likely entering a marriage that will leave them disappointed, unhappy and 
single again. 
Torah Portion Of The Week: Chayei Sarah 
Sarah dies at the age of 127. Avraham purchases a burial place for her in 
Hebron in the cave of Ma'arat HaMachpela. Avraham sends his servant, 
Eliezer, back to the "old country," his birthplace Charan, to find a wife for 
Yitzhak (Isaac). Eliezer makes what appear to be very strange conditions 
for the matrimonial candidate to fulfill in order to qualify for Yitzhak. 
Rivka (Rebecca) unknowingly meets the conditions. Eliezer succeeds in 
getting familial approval, though they were not too keen about Rivka 
leaving her native land. 
Avraham marries Keturah and fathers six more sons. He sends them east 
(with the secrets of mysticism) before he dies at 175. Yitzhak and Ishmael 
bury Avraham near Sarah in the Ma'arat HaMachpela, the cave Avraham 
purchased in Hebron to bury Sarah. The portion ends with the listing of 
Ishmael's 12 sons and Ishmael dying at age 137. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"He (Isaac) married Rebecca, she became his wife, and he loved her (Gen. 
24:67). 
Why does the Torah relate that first she became his wife and then tell us 
that he loved her? 
What often passes for "love" in western civilization is either blind passion, 
or at best, self-love. Neither of these are a basis for an enduring 
relationship. Passion dissipates fairly soon and self-love may be rather 
easily frustrated. There is no wonder that the divorce rate is 40% or 
higher! 
The dynamics of a couple "falling in love" is like this: The man sees in this 
woman a person who he feels can satisfy his emotional needs, and she sees 
in this man someone who can satisfy her emotional needs. This would 
seem to be the ideal basis for a lasting relationship, but note -- the man is 
motivated primarily by his personal interests, and the woman is motivated 
primarily by her personal interests. 
Although, they profess love for each other, the reality is that they each 
love themselves, and the other is but someone whom they expect will 

please them. Should anything occur -- the other partner is not pleasing 
them as they had expected, or if they meet someone who they think can 
better please them -- the relationship is at risk of falling apart. 
In a traditional Jewish marriage, the basis for marriage was the 
responsibility to establish a family to whom the couple could transmit our 
heritage. Certainly, the relationship was to provide satisfaction for both 
partners. However, if the level of satisfaction was not what each might 
have wished, the basis of the relationship was not weakened, and 
agreement could more easily be reached. There was a common goal and 
purpose to the marriage rather that self-seeking interests. This enables the 
development of a more mature love. 
That is why the Torah tells us this order. The love develops after she 
became his wife. Two people dedicated to a goal, to each other, to the 
marriage will focus on the good in each other and experience love. 
Quote of the Week 
Love does not consist in gazing at each other, but in looking outward 
together in the same direction -- Antoine de Saint-Exupry 
Happy 29th Anniversary Dali Gonzalez, Love, Jose 
With Deep Appreciation to Allen & Kimberly Kaplan 
This article can also be read at: http://www.aish.com/tp/ss/ssw/339154742.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parashas Chayei Sarah - It's in Our Genes 
Rav Chaim Volozhin writes (in Ruach Chaim on Pirkei Avos 5:3): 
"Avraham Avinu was tested with ten nisyonos" (Pirkei Avos 5:3). Here it 
says, "Avraham Avinu" (our forefather), while above it says, "There were 
ten generations from Avraham until No'ach," and it doesn't call him 
"Avinu." We can explain this by applying the verse "A tzaddik walks in 
his sincerity; happy are his children after him" (Mishlei 20:7). How many 
mitzvos did a tzaddik work hard and toil to achieve, which to his children 
after him are engraved in their nature - and with just a little bit of effort 
they reach the same level! As we see in real experience, so many Jews 
show real acts of Jewishness. Even simple laymen give up their lives for 
kiddush Hashem. This is something that we inherited from our forefather 
Avraham, who was willing to give up his life in Ur Kasdim for the sake of 
his faith. All of the ten tests smoothed the path for us. Also, how many 
people get a sudden urge to go to the Holy Land, to Eretz Yisrael! This is 
from the test of Lech Lecha ("Go out from your land"). And as for a Jew's 
ability to accept everything that happens from Heaven as good, this comes 
from the nisayon of the famine, when Avraham did not question God's 
commands. 
All of the tests which passed over Avraham made it easier for us to do 
mitzvos, even though we don't understand. We have inherited this from 
Avraham Avinu. Rav Chaim Volozhin emphasizes, "With just a little bit of 
effort we are able to accomplish great things." This is not anything new for 
us. It is already part of our nature, which we inherited from Avraham 
Avinu. He paved the way and made it easier for us. Therefore this should 
be our job as b'nei Torah, to ignore all the difficulties which pass over us 
in our spiritual development. Just like the soldier whose courage is shown 
specifically on the battlefield when the bullets are flying all around him, so 
too the ben Torah should know that he has to pass through a world of tests 
and it is his job to excel in them, until he attains a sweetness in his learning 
and becomes great in Torah. 
Only a fool gives up. He doesn't understand any of this. With the first test 
that stands in his way, he packs his bags and leaves. When he sees his 
friends succeeding more than he, it is very hard for him. However, as we 
said, it is specifically within this very test that his development is hidden 
and in this way will he acquire greatness. Even with Avraham Avinu, it 
was the tests which made him into Avraham Avinu. He didn't merely stand 
up to the test and overpower it; rather, with each test that he passed 
through, he grew and developed and thus he accomplished. 
Through nisyonos one gains a courageous heart. Through nisyonos one 
gains strong faith, emunah. This builds the person. Don't ask, "Why is it so 
much easier for my friend?" On the contrary -perhaps because I merit 
more, therefore it is harder for me. "God tests the one He loves." Can we 
fathom the way of Hashgachah? It is not our job, or within the grasp of our 
understanding, to understand God's ways. Why is it so hard specifically for 
me? No, it is just the opposite! That's the proof! That shows that I have 
found favor in God's eyes. This is my way of growing; this is my path to 
greatness! 
This is what Chazal themselves said: 
"Go out from your land...." R. Berachyah introduced this parashah thus: 
"Your ointments have a goodly fragrance; your name is as ointments 
poured forth" (Shir HaShirim 1:3). R. Berachyah said, "To what was 
Avraham Avinu similar? To a flask of fine oil sealed and put aside in the 
corner. Its fragrance was not spreading. But as soon as it was moved, it 



18                                                       waaBtu!ist!zzI!– trcdk trcd ihc!
gave forth its fragrance. Thus HaKadosh Baruch Hu said to Avraham 
Avinu, 'Move yourself from place to place and your name will become 
great in the world'" (Bereishis Rabbah 39:2). 
This is a person's greatness, not to worry about difficulties. Just the 
contrary - if we understood, they wouldn't be tests. If Avraham Avinu had 
been shown where he was going, what nisayon would this have been? 
Certainly he would have gone in order to inherit the land of Canaan which 
had all of the promise and success of the world. Instead, how much 
torment did he suffer? He traveled from place to place, wandering and 
straying in his journey, not knowing where he was going, where to direct 
his feet. And there was also the nisayon of the Akeidah: "Yesterday You 
told me...and now...." Nisyonos are what cause us to grow, and we cannot 
compare one person's nisyonos to another's. Each person has his own 
talents and strengths. Each person has to reach a different greatness. It isn't 
something one can understand; rather, it depends purely upon Divine 
Providence. 
This is why the Rambam headed his list of the ten nisyonos specifically 
with God's commandment: Lech Lecha and not Ur Casdim. Here it was 
possible to recognize Avraham's great desire to do God's mitzvos, for that 
test was where he was led to stray. It was an act of great sacrifice. His 
greatness wasn't expressed by his self-sacrifice in being thrown into a fiery 
furnace, for when a person understands what is happening to him, there are 
no difficulties preventing the person from bringing out his inner desire. 
After all, people constantly travel long distances for big business ventures 
in spite of the greatest difficulties involved. 
We pray that God grant us the merit to stand up to the tests, and to 
understand that through them we can attain the standing of the courageous 
of heart. This is our strength, in spite of all hardship. We will accept 
everything that we encounter with love and with a willing soul. With the 
help of God we will attain true greatness. 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
732-370-3344  
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
vra hhj 
Volume 31 Number 5 November 7, 2015 
c"h vyux :hnuhv ;s u"ga, iuaj v"f 
The Strength To Persevere 
“And Sarah’s lifetime was one hundred years, and twenty years, and 
seven years, the years of Sarah’s life.” Bereshis 23:1 
Sarah’s death is juxtaposed with the Binding of Yitzchak because through 
the news of the Akeida, that her son was readied for slaughter and was 
nearly slaughtered, her soul flew from her and she died. – Rashi 
One of the lessons of this episode is that when we are faced with adversity, 
it is only to the extent that Hashem knows that we can prevail. The end of 
Sarah’s life was brought about as she was overwhelmed beyond her 
endurance. 
Sefer Siach Sarfei Kodesh cites the Gemara (Kesubos 33b), which 
teaches us that had Chananya, Mishael and Azarya been tortured to force 
them to bow down to the idol of Nevuchadnetzar, they would not have 
been able to withstand the test, and they would have succumbed. (Daniel 
Ch. 3) Although they were prepared to be thrown into a fiery furnace in 
defense of their beliefs, an act which entailed extraordinary courage, it was 
a decision which was for a moment, and their pain would be experienced 
during a one-time event. They would not necessarily have been able to 
endure an extended beating and to continue to hold out against an endless 
barrage of force. 
What are our Sages teaching us in this lesson? It cannot be that they are 
interested in showing the weaknesses of these prophets, or to diminish 
their stature in any way. What, then, is the point of this Gemara? The rule 
is that Hashem never tests a person by subjecting him to any trial which is 
beyond his capacity to handle. The very fact that Chananya, Mishael, and 
Azarya were not faced with a situation in which they could not succeed 
was precisely because they were not to be pushed beyond their tolerance. 
Accordingly, a person should reach into his reservoirs of strength and 
perseverance. Everyone should know that he is capable of overcoming 
whatever difficulties he might face, and that each situation can result in 
growth. 
Proper Attribution Of Credit 
“And he said: ‘God, Lord of my master Avraham, may You so arrange it 
for me this day, and do kindness with my master Avraham.’ ” Bereshis 
24:12 
Or HaChaim explains that Eliezer, the servant of Avraham according to 
the Midrash, was certain that the merit of his master Avraham would be 
adequate to have the mission succeed. Hashem would help him find the 
proper wife for Yitzchak. However, Eliezer was concerned that he, as a 
mere messenger, was unworthy, and that perhaps the situation might be 
delayed due to him. This is why he prayed that Hashem only relate to the 

merit of Avraham, and that his own involvement as a mere servant not 
interfere with the smooth completion of the goal. 
Eliezer then added another comment at the end of his prayer (v.14): 
“Through its fulfillment, may I know that you have done a kindness with 
my master.” His intention was that after the wife for Yitzchak would be 
found, he declared his wish that the entire episode continue to be 
recognized as a kindness of Hashem for Avraham. The success of Eliezer 
was in his correctly attributing the credit for the miracles which transpired 
to the merit of Avraham, and in his refusing to take credit for himself in 
his mission, both as it took place and after it was completed. 
Sensitivity To Other’s Property 
“And the man came into the house and he unmuzzled the camels, and he 
gave straw and food for the camels, and water to wash his feet and the 
feet of the men who were with him.” Bereshis 24:32 
He removed their muzzles, for he had closed their mouths so that on the 
journey they would not graze in other people’s fields. -- Rashi 
The sensitivity of Avraham and his household to avoid all elements of 
theft should serve as a lesson to us. Rabbi Yechezkel Levenstein told the 
story of an incident that occurred one time when the wife of the Chofetz 
Chaim purchased a large fish together with her friend. They agreed that 
the neighbor would come to her house and they would divide the fish 
there. As the afternoon rolled on, the friend did not come as expected. The 
hours passed, and the time to cook the fish for the evening meal was 
approaching, but the neighbor still had not come. Finally, as the dinner 
hour arrived, and the woman still did not show up to get her portion of the 
fish, the wife of the Chofetz Chaim divided the fish herself, placing the 
larger half aside for her friend. She then prepared the other piece for her 
husband and family to eat. 
The Chofetz Chaim sat down to eat. He washed his hands, took a piece of 
bread to eat, and recited the psalm of Mizmor L’David (Tehillim 23). His 
wife served the fish, but the Chofetz Chaim only took another piece of 
bread, and then another. His son, Reb Leib, noticed that something was 
unusual, and he ran into the kitchen to find out the mystery of the fish and 
why his father had apparently detected a problem with it. His mother told 
him the story of how she had waited for the neighbor to arrive, and that 
she had finally been compelled to split it by herself, but that she had 
reserved the larger half for her friend. Reb Leib sighed, as he now 
understood the answer to the puzzle. The Shulchan Aruch (Choshen 
Mishpat, Hilchos Shutfin, #176) tells us that “if the precise time to divide 
an object has not been set, or if a time has been set and the time has 
expired, one partner may only divide it without the other in front of a 
panel of three Jews. These three may even be laymen, provided that they 
are trustworthy. If the one partner divided without this panel of three 
present, the division has no validity.” Accordingly, the fish which was 
divided improperly was still owned jointly by both women, and the saintly 
Chofetz Chaim had been sensitive to the slight element of impropriety 
which was inherent in the fish. 
The Mark Of A Matriarch 
“And Yitzchak brought her into the tent of Sarah his mother; and he 
married Rivkah, and she became his wife, and he loved her; and 
Yitzchak was consoled after his mother.” Bereshis 24:67 
For all the time that Sarah was alive, a candle was lit continuously, from 
Erev Shabbos to Erev Shabbos, and a blessing was found in the dough [i.e. 
it would increase miraculously], and a cloud was stationed over the tent. 
But once she died, they stopped. And when Rivkah came they returned. -- 
Rashi from Bereshis Rabba 
Why do our sages emphasize the greatness of Sarah and Rivkah 
specifically in these three terms? Sefer Be’er Moshe cites the Gemara 
(Shabbos 32a) which teaches that women are specifically commanded to 
be directly responsible for the three mitzvos of taking off a portion of 
challah from dough, family purity, and the lighting of Shabbos candles. 
This is why our sages point out that Sarah Imeinu epitomized the 
fulfillment of these mitzvos. 
“A cloud was hovering above her tent” - This reflects the purity which was 
maintained between husband and wife. A cloud is a reference to the 
dwelling of the Shechina, as we find (Vayikra 16:2): “For with the cloud I 
will appear above the cover of the ark.” The absence of purity within the 
family causes the Shechina to depart, as we find (Devarim 23:15): “Let 
there not be any indecency among you, so that [Hashem] shall depart from 
you.” “The blessing in the dough” is testimony that the mitzvah of challah 
was fulfilled. And finally, “the candle was lit” is a sign that care was taken 
to meticulously perform the mitzvah of lighting Shabbos candles. 
Halachic Corner 
Rosh Chodesh Kislev will take place Friday, Yom Shishi 
The halacha requires that one wash his hands each morning. The routine of 
washing, putting on Tefillin, and reciting Shema is mentioned in the 
Gemara as the formula for beginning a day of Avodas Hashem. The 
juxtaposition of washing (which is rabbinic in source) to putting on 
Tefillin and reciting Shema indicates the high regard Chazal had for this 
requirement. The Rishonim disagree on the reason for washing. Some say 
that just as the Kohen had to consecrate himself at the kiyor (basin of the 
Beis HaMikdash) before the Avoda, so too we must wash before a day of 
Avodas Hashem. Others say simply that the hands are unclean and 
therefore the person is unfit to recite brachos. 
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The netilas yadayim in the morning differs from that performed before 
eating a meal. The hands must be washed three times alternately. As in 
washing before eating bread, a hkF (vessel) must be used. The washing 
should be done immediately upon arising. Since the hands usually become 
unclean again soon after this initial washing, some people delay the bracha 
until doing a second netila. Some suggest that once the bracha is delayed, 
it is best recited when washing immediately preceding Shacharis. 
Questions for Thought and Study 
1. How do we see that the mourning for Sarah was minimized as a 
punishment for something that Sarah did? See Ba’al HaTurim 23:2 
2. What are the practical halachic implications learned from mentioning 
the people of Cheis (",j") both in 23:18 and 23:20 regarding Avraham’s 
purchase? See Meshech Chochmah 
3. The Gemara in Bava Basra (16b) argues as to whether Avraham was 
blessed in 24:1 “with everything” - "k«FC" - by either receiving something 
or not receiving something. What is the rationale for this blessing that 
Avraham may or not have received? See Ramban 24:1 
4. When the Torah introduces someone with the term "InJ" (“his name”), it 
indicates that he is a righteous person. What merit did the evil Lavan have 
that the word "InJ" is used regarding him in Pasuk 24:29? See Ohr 
HaChaim 24:29 
5. Why does the Torah say two times in Pasuk 24:61 that Rivkah “went”? 
See Ramban 
Answers: 
1. The word "V,«Fcku" - “to cry for her” - is written with a small "f", 
indicating that the mourning for Sarah was minimized. This was because 
she cast aspersions on Hagar (16:5), which caused herself to be judged 
more harshly by Hashem. Another explanation for the small "f" is that 
Avraham minimized the mourning for Sarah as she lived to an old age and 
had a full life. 
2. In Jewish law, the transferring of money does not complete the 
transaction. That completion does not occur until an act of acquisition 
(vezj) takes place. Thus the transaction in Pasuk 23:18 was only effective 
",j hbc hbhgk" - “in the eyes of the children of Cheis”, as it was not 
completely effective in Avraham’s eyes. When the transaction was fully 
completed by Avraham’s burying Sarah, in Pasuk 23:20, it was solely his 
according to Jewish law as well. 
3. According to Rav Meir, Avraham was blessed by not having a daughter, 
since he then would not have to marry her off to an idolater in Canaan. 
Rav Yehuda says that Avraham was blessed with a daughter. Now that he 
had sons and a daughter, Avraham’s blessing from Hashem was complete. 
4. The Torah says initially that Lavan “ran” when he saw Eliezer, the 
servant of Avraham, with Rivkah. Lavan ran as he was concerned 
regarding the “modesty” of Rivkah talking to a strange man. Due to his 
one act of zealousness regarding modesty, he was accorded this honor. 
5. One explanation is that although Rivkah and Eliezer were traveling with 
all of Rivkah’s maidservants, Eliezer took special care to guard Rivkah. 
Another explanation is that Eliezer was so preoccupied with taking care of 
Rivkah that he did not notice the length and difficulty of the trip to meet 
Yitzchak. 
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Rabbi's Message 
Naturally Miraculous 
Eliezer, the loyal servant of Avraham, sets out on his mission to find a 
wife for Yitzchak. When he arrives at the well he turns to Hashem in 
prayer. He asks that he be presented with a girl who will generously agree 
to give water to both him and his camels. In this way he will know that the 
girl is generous and worthy of joining the family of Avraham. 
Eliezer’s prayer seems straightforward. But the wording which he uses is 
most interesting. When he says, “Please make it happen today…” he refers 
to this great event with the Hebrew word “Mikreh” as a happenstance. If 
Eliezer is asking for a miracle that the right girl approach him, let him ask 
for a miracle. Why does he make it sound like he is asking for a natural 
occurrence, a happenstance? 
In the story of Rus we find a similar wording. When Rus comes with her 
mother-in-law, Nomi, to the Land of Israel, she “chances” upon the field 
of a family relative, Boaz, who eventually brings redemption to the family. 
The fact that she fortuitously ends up in the field of a relative who could 
help her is referred to as “Vayiker Mihreho- Her happenstance occurred.” 
Certainly Hashem’s blessing was shining upon her on that day influencing 
her which direction to go and in whose field to end up. Yet, it is described 
merely as an act of happenstance, an act of nature. 
Rav Matisyahu Salamon explained that a great lesson is being taught by 
using such an expression. For every person, Hashem tailor-makes the 
happenstance and natural occurrences which they so desperately need. Not 
all miracles come with visible dancing angels with wings flashing exotic 
colors in the picturesque starlit night. Sometimes Hashem brings the 

salvation in the most natural looking of ways. He simply influences us to 
meet the people who can make a difference in our lives. 
When the verse describes that Rus arrived in just the right field by 
happenstance it says “Vayiker Mikreho- Her happenstance occurred,” 
meaning the happenstance that was tailor-made for her. Likewise when 
Eliezer asked for the right girl to be presented he was asking for a miracle, 
and he would recognize it as a miracle, even though it would be hidden in 
the veil of nature and happenstance. 
The Talmud describes that there was a great sage by the name of Rabbi 
Chaninah ben Dosa who viewed all of life as one big miracle. The fact that 
things usually occurred in a certain way (what we call nature) did not take 
away from the magic of Hashem’s hand that he felt in his daily life. 
The Talmud relates that one time his daughter placed vinegar in the 
Shabbos lamps instead of oil. She lit the lights, realized her mistake, and 
became despondent. Her father noticed her expression and asked what the 
problem was. She explained that she had accepted Shabbos and could no 
longer correct her mistake. The Rabbi declared, “He who makes oil burn 
[normally], shall make vinegar burn.” And so it was. 
The commentaries explain that in the world view of Rabbi Chaninah ben 
Dosa the fact that oil burned was also a miracle. To him, what we call 
nature, was also the personal hand of Hashem. For a person to whom 
nature is miraculous, a clearer miracle is not too much to ask for. 
The greatest contrast with the world view of seeing nature as miraculous, 
is the view of Amolek who chose to view even miracles as natural 
occurrences. When the Jewish people were redeemed from Egypt Amolek 
came and attacked, as if to say, “We are not impressed.” The verse 
describes the attack as “Korcha Baderech- They did happenstance to you.” 
Even the great miracles of the Exodus were reduced to natural 
explanations so that Amolek could claim that there was nothing to get 
excited about or be impressed by. 
Interestingly, in the story of Purim, Hashem defeats Haman (who was 
from Amolek) in a way that was most appropriate. He places the right 
people in the right places in the most natural looking way, so that the 
miracle which defeats Haman looks as natural as possible. In fact for all 
generations we refer to the story of Purim as a Nes Nistar- A hidden 
miracle, a most appropriate way to defeat a person who is ready to claim 
that even open miracles are nothing more than fortuitous happenstance. 
The story of Eliezer at the well is written in all of its detail as it happened, 
and then repeated in all of its detail when Eliezer recounts it afterwards to 
the family. The commentaries explain the repetition: Because Hashem 
finds the talk of Avraham’s loyal servant, Eliezer, most beloved. 
Indeed, here is a man who knows how to pray. In essence he says, “I will 
not ask for an open miracle. But, please grant me the happenstance that I 
need, and I will recognize it as Your work, influencing the nuances of my 
daily life.” 
With best wishes for a wonderful Shabbos, 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Chayei Sara 5776  
The Secret Of Happiness –Be Satisfied With Your Lot In Life. 
"And Avraham breathed his last, and died at a good age, old and 
satisfied, and he was gathered to his people.. . (Bereishis 25:8)" 
The Ramban comments that when the Torah speaks here of Avrohom Avinu's 
satisfied life, it means to teach us two things: 1] The kindness of Hashem who 
bestows upon the Tzadikim a life of satisfaction; and 2] The Tzadikim possess 
the mida tova, the fine character trait of being satisfied with what they have. 
They are not plagued and tormented by temptations for luxuries, and 
unnecessary indulgences, which would make it impossible for them to ever be 
satisfied. This is unlike those who are not righteous, who are constantly 
dissatisfied and unhappy, and are never gratified, for they are continually 
being driven by an inner desire to attain more. As Chazal say (Koheles Rabbah 
1:34), "If he possesses one hundred he desires two hundred, if he possesses 
two hundred he desires four hundred.(1) " 
Thus, according to the Ramban, the Torah is extolling Avrohom Avinu's 
greatness and sterling character. He lived a satisfied life, sameach BeChelko, 
satisfied with his lot, never tormenting himself by desiring unnecessary 
materialistic luxuries or extras. 
This is mystifying. What constituted the life of Avraham Avinu and what did 
he possess?. He was blessed with enormous wealth. He commanded 
enormous respect, and was revered as a Nasi Elokim, a prince of Hashem. He 
enjoyed much power, even defeating Nimrod, the foremost warrior of the 
generation. He also defeated four powerful kings in battle. Thus in essence 
Avrohom Avinu possessed every material desire and need, a person can ever 
dream of attaining. If so, is it really so exceptional of Avrohom Avinu, who 
was "blessed by Hashem with everything," to live a satisfied life, without 
being tormented with temptation for additional materialistic luxuries or extras? 
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Furthermore, Avrohom Avinu's entire life revolved around ruchniyus. He was 
totally immersed with dedication and devotion in disseminating to the masses 
Emunah Bashem, belief in the very existence of an Omnipotent Creator and to 
walk in His ways. Avrohom did this with all his heart and soul. If so, where 
would there be room in the holy heart of Avrohom Avinu to have 
temptations for additional materialistic extras. Why does the Torah here laud 
Avrohom Avinu for not tormenting himself by desiring to acquire even more. 
Surely he was light years beyond the desire to amass petty materialistic 
extras. 
It seems that if the Torah goes out of its way to laud Avrohom Avinu for his 
midah tovah, his fine character trait, being a Sameach BeChelko, satisfied with 
his lot, then even he had to exert effort to be a Sameach BeChelko. This 
behavior is worthy of praise. Had Avrohom Avinu not attained this lofty 
spiritual level of Tzidkus by being a Sameach BeChelko, he too would have 
been plagued and tormented with an inner drive and passion to attain even 
more. Notwithstanding all that he had achieved in materialistic attainment - 
namely, his fantastic wealth, power, and Kavod - and notwithstanding the fact 
that his life was totally immersed in the pursuit of ruchniyus, leaving no room 
in his heart to drive him to additional mundane materialistic achievements.  
Had he not been the great Tzaddik and Kadosh who was Sameach BeChelko, 
he too would have succumbed to these passions. He too would have lived a 
dissatisfied and ungratified life, being plagued and tormented by inner 
passions for more. For thus is the innate nature of every human being. There 
exists within us an inner propelling drive for wealth, Kavod, and power. 
"One who loves money will not be satisfied with money (Koheles 5:9)." "If 
one has one hundred he desires two hundred. If he succeeds in acquiring two 
hundred he desires four hundred (Koheles Rabbah 1:34)." This drive knows no 
limits nor barriers, even to one who has everything. Even an Avrohom Avinu, 
who had everything, and whose entire life's focus was spiritual attainment, 
would have succumbed to these passions, had it not been for his greatness and 
Tzidkus in Sameach BeChelko. It is for this greatness that the Torah lauds 
Avrohom Avinu. He was able to gather his strength and exert effort, thereby 
succeeding in overcoming this inner passion for more, thus enabling him to 
live a satisfied life. 
May we merit to recognize that there exists within us this inner drive to 
always have more which brings us unhappiness and never leaves us satisfied. 
May we realize that this drive for more is irrational and unsound, since 
indeed everything comes from Hashem. He gives to whomever He wants, 
whenever He wants. This realization can curb and obliterate our inner drive 
for more, that exists within us. This in turn will provide us with a life of 
tranquility, satisfaction and happiness.  
May we be zoche to emulate Avrohom Avinu's pure character, greatness and 
holiness as manifest in his inner self-satisfaction, in being a Sameach 
BeChelko. Amen. 
1. I was privileged to personally hear from Maran HaGaon HaRav Eliyahu 
Lapian Z"TL a new insight into this Chazal. When he has one hundred, he 
wants two hundred, he thus now lacks only one hundred. When, ultimately, he 
attains two hundred, he wants four hundred. He, thus now lacks two hundred. 
Hence, we see that the more one gives in to temptation, the more one lacks and 
desires. (Harav Elyakim G. Rosenblatt, Shlita)  
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Covenant & Conversation 
Faith in the Future (Chayei Sarah 5776) 
2 November 2015 
He was 137 years old. He had been through two traumatic events 
involving the people most precious to him in the world. The first involved 
the son for whom he had waited for a lifetime, Isaac. He and Sarah had 
given up hope, yet God told them both that they would have a son 
together, and it would be he who would continue the covenant. The years 
passed. Sarah did not conceive. She had grown old, yet God still insisted 
they would have a child. 
Eventually it came. There was rejoicing. Sarah said: “God has brought me 
laughter, and everyone who hears about this will laugh with me.” Then 
came the terrifying moment when God said to Abraham: “Take your son, 
your only one, the one you love,” and offer him as a sacrifice. Abraham 
did not dissent, protest or delay. Father and son traveled together, and only 
at the last moment did the command come from heaven saying, “Stop”. 
How does a father, let alone a son, survive a trauma like that? 
Then came grief. Sarah, Abraham’s beloved wife, died. She had been his 
constant companion, sharing the journey with him as they left behind all 
they knew, their land, their birthplace and their families. Twice she saved 
Abraham’s life by pretending to be his sister. 
What does a man of 137 do – the Torah calls him “old and advanced in 
years” – after such a trauma and such a bereavement? We would not be 
surprised to find that he spent the rest of his days in sadness and memory. 
He had done what God had asked of him. Yet he could hardly say that 
God’s promises had been fulfilled. Seven times he had been promised the 

land of Canaan, yet when Sarah died he owned not one square-inch of it, 
not even a place in which to bury his wife. God had promised him many 
children, a great nation, many nations, as many as the grains of sand in the 
sea shore and the stars in the sky. Yet he had only one son of the covenant, 
Isaac, whom he had almost lost, and who was still unmarried at the age of 
thirty-seven. Abraham had every reason to sit and grieve. 
Yet he did not. In one of the most extraordinary sequences of words in the 
Torah, his grief is described in a mere five Hebrew words: in English, 
“Abraham came to mourn for Sarah and to weep for her.” Then 
immediately we read, “And Abraham rose from his grief.” From then on, 
he engaged in a flurry of activity with two aims in mind: first to buy a plot 
of land in which to bury Sarah, second to find a wife for his son. Note that 
these correspond precisely to the two Divine blessings: of land and 
descendants. Abraham did not wait for God to act. He understood one of 
the profoundest truths of Judaism: that God is waiting for us to act. 
How did Abraham overcome the trauma and the grief? How do you 
survive almost losing your child and actually losing your life-partner and 
still have the energy to keep going? What gave Abraham his resilience, his 
ability to survive, his spirit intact? 
I learned the answer from the people who became my mentors in moral 
courage, namely the Holocaust survivors I had the privilege to know. How, 
I wondered, did they keep going, knowing what they knew, seeing what 
they saw? We know that the British and American soldiers who liberated 
the camps never forgot what they witnessed. According to Niall 
Fergusson’s new biography of Henry Kissinger, who entered the camps as 
an American soldier, the sight that met his eyes transformed his life. If this 
was true of those who merely saw Bergen-Belsen and the other camps, 
how almost infinitely more so, those who lived there and saw so many die 
there. Yet the survivors I knew had the most tenacious hold on life. I 
wanted to understand how they kept going. 
Eventually I discovered. Most of them did not talk about the past, even to 
their marriage partners, even to their children. Instead they set about 
creating a new life in a new land. They learned its language and customs. 
They found work. They built careers. They married and had children. 
Having lost their own families, the survivors became an extended family to 
one another. They looked forward, not back. First they built a future. Only 
then – sometimes forty or fifty years later – did they speak about the past. 
That was when they told their story, first to their families, then to the 
world. First you have to build a future. Only then can you mourn the past. 
Two people in the Torah looked back, one explicitly, the other by 
implication. Noah, the most righteous man of his generation, ended his life 
by making wine and becoming drunk. The Torah does not say why but we 
can guess. He had lost an entire world. While he and his family were safe 
on board the ark, everyone else – all his contemporaries – had drowned. It 
is not hard to imagine this righteous man overwhelmed by grief as he 
replayed in his mind all that had happened, wondering whether he might 
have done something to save more lives or avert the catastrophe. 
Lot’s wife, against the instruction of the angels, actually did look back as 
the cities of the plain disappeared under fire and brimstone and the anger 
of God. Immediately she was turned into a pillar of salt, the Torah’s 
graphic description of a woman so overwhelmed by shock and grief as to 
be unable to move on. 
It is the background of these two stories that helps us understand Abraham 
after the death of Sarah. He set the precedent: first build the future, and 
only then can you mourn the past. If you reverse the order, you will be 
held captive by the past. You will be unable to move on. You will become 
like Lot’s wife. 
Something of this deep truth drove the work of one of the most remarkable 
survivors of the Holocaust, the psychotherapist Viktor Frankl. Frankl lived 
through Auschwitz, dedicating himself to giving other prisoners the will to 
live. He tells the story in several books, most famously in Man’s Search 
for Meaning. He did this by finding for each of them a task that was 
calling to them, something they had not yet done but that only they could 
do. In effect, he gave them a future. This allowed them to survive the 
present and turn their minds away from the past. 
Frankl lived his teachings. After the liberation of Auschwitz he built a 
school of psychotherapy called Logotherapy, based on the human search 
for meaning. It was almost an inversion of the work of Freud. Freudian 
psychoanalysis had encouraged people to think about their very early past. 
Frankl taught people to build a future, or more precisely, to hear the future 
calling to them. Like Abraham, Frankl lived a long and good life, gaining 
worldwide recognition and dying at the age of 92. 
Abraham heard the future calling to him. Sarah had died. Isaac was 
unmarried. Abraham had neither land nor grandchildren. He did not cry 
out, in anger or anguish, to God. Instead, he heard the still, small voice 
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saying: The next step depends on you. You must create a future that I will 
fill with My spirit. That is how Abraham survived the shock and grief. 
God forbid that we experience any of this, but if we do, this is how to 
survive. 
God enters our lives as a call from the future. It is as if we hear him 
beckoning to us from the far horizon of time, urging us to take a journey 
and undertake a task that, in ways we cannot fully understand, we were 
created for. That is the meaning of the word vocation, literally “a calling”, 
a mission, a task to which we are summoned. 
We are not here by accident. We are here because God wanted us to be, 
and because there is a task we were meant to fulfill. Discovering what that 
is, is not easy, and often takes many years and false starts. But for each of 
us there is something God is calling on us to do, a future not yet made that 
awaits our making. It is future-orientation that defines Judaism as a faith, 
as I explain in the last chapter of my book, Future Tense. 
So much of the anger, hatred and resentments of this world are brought 
about by people obsessed by the past and who, like Lot’s wife, are unable 
to move on. There is no good ending to this kind of story, only more tears 
and more tragedy. The way of Abraham in Chayei Sarah is different. First 
build the future. Only then can you mourn the past.  
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Chayei Sarah 
That you not take a wife for my son from the daughters of the 
Canaanites, among who I dwell. (24:3) 
Avraham Avinu was adamant in insisting that Eliezer not take a wife for 
Yitzchak (Avinu) from the daughters of Canaan. He would rather that 
Eliezer travel to Charan, Avraham's birthplace, to seek a wife for 
Yitzchak. Being the ben yachid, only son, of Avraham and Sarah Imeinu, 
Yitzchak carried a tremendous legacy on his shoulders. The next 
generation which he, together with his future wife, would progenate must 
be able to carry on the Abrahamitic way of life and its commitment to 
serving Hashem. To ensure this, Yitzchak could not marry just anyone. 
Avraham felt that the girls of Canaan were lacking, while Charan provided 
a better opportunity for finding the right girl. It is not as if the people of 
Charan were models of propriety. Lavan and his compatriots were idol 
worshippers. What made Avraham acquiesce to Charan over Canaan? 
The simple explanation is that Avraham was a descendant of Shem ben 
Noach, while Canaan descended from Cham. Noach cursed Canaan. Why 
would Avraham want his son to marry into a family whom his great-
grandfather had vilified? The Derashos HaRan offers what has become a 
well-known principle in Torah hashkafa, perspective/philosophy. Avraham 
rejected Canaan, as did his son Yitzchak, later in time when Yaakov 
(Avinu) left home to seek a wife, because the Canaanites possessed 
deficient middos, character traits. True, Lavan's people were idol 
worshippers, but this represented a shortcoming in their faith - not a 
deficiency in their character. Which is worse? One would think that an 
apikores, apostate, would be worse than one who is not a good person, a 
decent person, a man of character. Apparently, this is not true. A character 
deficiency is part and parcel of one's essence. His DNA is tainted by his 
blemished character traits. When something is a component of one's 
personality, it descends through the genes to the next generation. If the 
blemish is faith-based, an error in his religious thinking, it remains with 
him; it is not necessarily transmitted to the next generation. 
The reason for the above is simple: man is a baal bechirah, has freedom of 
choice; as such, he is able to choose the path of faith with which he is 
comfortable. Thus, if a father chooses to become an apostate, this does not 
mandate his progeny to follow in his path. If the father is a baal chesed, 
kind, humane person, but an apostate, his son might very well be a 
wonderful, loving, kind ben Torah! 
We now have two explanations concerning why Eliezer selected chesed as 
the barometer of acceptability for Yitzchak's bride. First, the Canaanites 
were a cursed people, and the blessed ones do not assimilate with those 
who are cursed. Second, the Canaanites had a character defect that would 
pass down to the next generation. In his inimitable manner, Horav Pinchas 
Friedman, Shlita, ties these two reasons together. We revert back to when 
Noach woke up from his stupor to discover what his son had done to him. 
Instead of cursing Cham, however, he seems to vent his anger on his 
grandson, Canaan! Chazal wonder: "Cham sinned, yet Canaan was 
cursed?" They explain that it was Canaan who saw Noach in his shameful 
state of inebriation, and, rather than cover up his grandfather, he told his 
father, Cham, about Noach's debasement. Cham took the indignity to the 
next degree by making a public spectacle of his father. 
Why did Noach curse Canaan when, in fact, it was Cham who was guilty 
of an egregious sin against him? Now, it all comes together. When Noach 

saw that Canaan exemplified the idea that the apple does not fall far from 
the tree, he understood that Cham's indiscretions were not faith issues, but 
rather, character deficiencies that had been passed down to his progeny. 
This deficiency was not going away. It would transfer from generation to 
generation, as the gene carrying the character deficiency would pass 
through the generations. An arur cannot marry a baruch, because the arur 
gene will keep on surfacing, thereby precluding the Canaanites as 
mechutanim, in-law partners, with Avraham. 
Eliezer was acutely aware of Avraham's feelings. As such, he knew that he 
had to search for a girl whose middos, character traits, were exemplary. In 
Pirkei Avos 2:9, Chazal teach that a lev tov, good heart, encompasses 
within it all positive character traits. When a person possesses a good heart 
it indicates that all of the other positive attributes a person should have in 
order to be a baal middos tovos are an integral part of his character. 
Rav Friedman applies the chiddush, novel idea rendered by the Drashos 
HaRan, as a means for explaining a statement made by Avraham Avinu 
and reiterated by Eliezer, concerning his negative feelings toward taking a 
girl from Canaan for Yitzchak. The Patriarch admonished Eliezer not to 
take a girl from Canaan - Asher anochi yosheiv b'kirbo, "Among who I 
dwell." Why did Avraham feel compelled to underscore the "anochi," "I," 
"among who I dwell?" Did the fact that he was their neighbor change their 
stripes? They were who they were, and that was reason enough to reject 
them as marriage partners. The Chasam Sofer explains that Avraham 
intimated that perhaps, if he had not been living among them, the 
shidduch, match, could happen. The girl would have been compelled to 
leave her nefarious environment and live in Avraham's proximity. This 
would have inspired change that might have compensated for her murky 
origins. Now that Avraham lived among the Canaanites, the girl had never 
had the opportunity to leave her origins. Her inextricable bond with 
family, friends and culture had precluded any chance to better herself. 
Rav Friedman suggests a homiletic reading of the pasuk, thereby availing 
us a window into Avraham's intention when he sought a wife for Yitzchak. 
Chazal teach that the husband/wife relationship works successfully when 
the Shechinah is a partner in the marriage. If their home is one which can 
serve as a place where the Shechinah, Divine Presence, can repose, then 
the relationship will succeed and flourish. The most important prerequisite 
for the Jewish home to be suitable for Hashem's Presence is anavah, 
lowliness, modesty, humility. Hashem ignored all the large, great 
mountains, and He gave the Torah on Har Sinai, the smallest mountain. 
The Almighty abhors arrogance. Therefore, if one is to determine the 
suitability of a young couple for marriage, the barometer should be their 
humility quotient. Two people that are humble, who never arrogate or lord 
over one another, already possess the most important criteria for achieving 
a successful marriage. 
When Yaakov Avinu came to the special place where he had his well-
known dream, he remarked, Achein yeish Hashem ba'makom hazeh, 
v'anochi lo yadaati, "Surely Hashem is present in this place, and I did not 
know" (Bereishis 28:15). Horav Mechel, zl, m'Zlotchav explains this in the 
following manner: "Surely Hashem is in this place - (why) (This is 
because) anochi lo yadaati, 'The anochi - I, I did not know.'" The Patriarch 
intimated that, in order for Hashem's Presence to rest in a place, there has 
to be a bitul, abrogation, of the anochi, I. One must nullify "himself." 
Hashem only rests among the humble. This, explains Rav Friedman, was 
Avraham's manner of preparing himself to speak with Hashem. He 
devoided the anochi, achieving true humility, so that he could be a 
footstool for the Almighty. Avraham referred to himself in the term, 
v'anochi afar va'eifer, "I am but dust and ashes." This means the anochi is 
mere dust and ashes. I have rid myself of the anochi. 
We now have developed a new appreciation of Avraham's command to 
Eliezer not to take a wife from Canaan, asher anochi yosheiv b'kirbo. The 
people of Canaan are not baalei middos tovos. They have a character 
deficiency which is obvious from the fact that (their) anochi lives among 
them. They are filled with arrogance. Everything that they do is all about 
themselves. They are obsessed with their anochi. Such people will transmit 
their shortcomings to their progeny, since it is an inherent part of their 
Canaanite DNA. 
We must remember that true humility does not mean lowering oneself, but 
rather, elevating others. When one learns to respect and admire, to 
appreciate the work and talent of others, he reflects true humility. One 
need not put himself down. Indeed, he should acknowledge and appreciate 
his own virtues and positive qualities, but, even more so, recognize the 
contributions of others. One grows when he learns from others. Only 
insecure people fail to recognize the talents and capabilities of others. We 
often mistake insecurity for humility. The insecure person has a serious 
problem which may well lead to arrogance. The humble person knows 
what he is - but he also recognizes the endowments and achievements of 
others. This is the primary ingredient in a successful marriage. Knowing 
that the wife with whom Yitzchak would share his life would be the next 
Matriarch of the Jewish People, he sought someone for whom anochi did 
not play a leading role. Rivkah Imeinu was the perfect match. 
So she hurried and emptied her jug into the trough and kept running to 
the well to draw water. (24:20) 
The Shlah Hakadosh notes the exceptional kavod habriyos, human dignity, 
evinced by Rivkah Imeinu. First, Eliezer drank from the jug, leaving over 
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some water. Rivkah was now in a quandary concerning what to do with the 
remaining water. If she gave the water in the jug to the camels, it would 
indicate that she held animals and humans in the same esteem. If she 
poured it out on the ground, it would impugn Eliezer's dignity. This is 
where her wisdom came into play. She began to run with the jug, in such a 
manner that it would cause the water to spill out. Now, she could draw 
fresh water for the camels, all the while preserving Eliezer's dignity. 
The centrality of kavod habriyos, both in halachah and mussar, ethical 
behavior, influences our daily decisions. Everything that we do must take 
into consideration the feelings of those around us. Sometimes we must be 
brutally honest with a person, but we must mull over the issue numerous 
times to be certain that the pros outweigh the cons. A human being is 
created in Hashem's Image. To impugn his dignity in any manner impinges 
upon our respect for him as a tzelem Elokim, and, by extension, on our 
respect for Hashem. 
Horav Eliyahu Lopian, zl, underscores the critical importance of kavod 
habriyos, noting this from the halachah of meis mitzvah, a deceased Jew 
who has no one to care for his internment. We must drop everything and 
see to the burial of the deceased. Why? Because the neshamah, soul, feels 
the humiliation as the corpse lies out in the field with no one to attend to 
its burial. Even the Kohen Gadol, High Priest, or a nazir, who is prohibited 
to defile himself to a corpse, must attend to the needs of a meis mitzvah. 
Everything is suspended when a Jewish corpse lies in shame. 
If the Torah is so sensitive to the "feelings" of a deceased person, how 
much more so should we be sensitive to the needs of the living? Indeed, 
Horav Yaakov Neiman, zl, writes that a lack of human dignity is indicative 
of a deficiency in one's belief in Hashem. How could anyone who truly 
believes that Hashem created the world and that man is the b'chir 
ha'yetzurim, chosen pride of Creation, not accord the proper kavod to 
man? If one does not pay respect to the prince, then he has very little 
reverence for the King, as well. 
As I mentioned, kavod habriyos plays itself out in halachah and mussar. 
Horav Ovadiah Yosef, zl, was once asked the following question by a 
baalas teshuvah, a recent returnee to ritual observance. She had just given 
birth to her first son. Under normal circumstances, this would call for a 
pidyon haben, redemption of the firstborn, which is performed when the 
child is thirty-days old. Her husband was under the impression that there 
would be a pidyon haben. After all - why not? However, unbeknownst to 
the husband, in her "earlier" non-observant life, the mother had been 
pregnant and had terminated her pregnancy. Her present child was not her 
first born - a piece of information she was not prepared to divulge to her 
husband. Her question: Was she permitted to have a bogus ceremony, so 
that her husband would not become aware of certain less than honorable 
aspects of her past? 
The Rishon LeTzion allowed her to have the ceremony and even to recite 
the brachah, blessing, despite the fact that it would be a brachah le'vatalah, 
unwarranted blessing. When concern was raised concerning the blessing, 
Rav Ovadiah replied emphatically, Gadol kavod habriyos shedocheh lo 
saaseh beTorah, "Great is human dignity that it override a prohibitive 
commandment in the Torah." This is certainly the case concerning brachah 
le'vatalah, an offense which is not Biblical. 
The Tchebiner Rav, zl, once called his daughter with an unusual request. 
He was sending a young woman from Tchebin, who was to meet a young 
man for potential matrimonial purposes. (I am sure the word "date" was 
not used.) He would like the woman to meet the young man from her (his 
daughter's) home. His daughter quickly agreed. She would be happy to 
host the pegishah, meeting. Her father then made one more request. The 
young lady came from a very poor family, and he was certain that she 
would not present herself in the latest style or finest quality clothing. He 
requested of his daughter that she, too, wear something economical and 
simple, so as not to make the young woman feel ill at ease. The greater one 
is, the more demanding he is of a person's dignity. 
Then Lavan and Besuel answered, and said, "The matter stemmed from 
Hashem." (24:50) 
In the Talmud Moed Kattan 18b, Chazal view this response (although it 
came from Lavan and Besuel) as a clear indication that Hashem pre-
ordains man's proper mate. Otherwise, the Torah would not have recorded 
these words. Any true, believing Jew is acutely aware of Hashem's 
management of the marriage process. One who does not see Hashem's 
guiding hand in this process either suffers from some form of myopia or, 
worse, lacks the capability to discern the events that take place in life. 
Much has been derived from this parsha concerning the manner and 
approach one should take towards shidduchim, matrimonial match, but, 
most significant, is the lesson, Mei Hashem yatza hadavar; "The matter 
stemmed from Hashem;" it all comes from Hashem. It might take time, 
almost a lifetime, to see how it all works out, but it does ultimately work 
out. One well-known shidduch story was related by the Gaon, zl, m'Vilna, 
to his primary disciple, Horav Chaim Volozhiner, zl. It was a story that the 
Gaon felt was an incredible story, worthy of passing on through the 
generations. I take the liberty of sharing it with the reading audience. I 
have attempted to be brief, but it is difficult to abbreviate relating 
Hashem's handiwork. The Gaon attempted to reach Eretz Yisrael, because 
he had a burning desire to live in the Holy Land. Alas, it was not to be. He 

made it to Amsterdam, where he decided to rest for a while in order to 
gather his strength for the return trip to Poland. He came upon a small 
village near Amsterdam, where a wealthy Jew had invited him to stay as a 
guest. The host did not know the Gaon, but he was an intelligent man who 
realized that the Gaon's countenance and behavior reflected a sublime 
nature. The Gaon made good use of his stay, immersing himself in the 
volumes of Talmud and commentary available in his host's vast library. 
Once the Gaon felt that he had regained his strength, he bid his host 
farewell and was prepared to reimburse him for his hospitality. The host 
refused, claiming that it had been an honor to have a person of his exalted 
stature as a guest in his home. He did make one request. Since he was an 
individual who made every attempt to adhere to all mitzvos meticulously, 
he wondered if the Gaon had noticed any deficiency in his behavior. The 
Gaon responded that, in fact, he did. 
"The Talmud Sanhedrin 76b states that the love a husband manifests 
towards his wife should be as (he would towards) his own body, and he 
should honor her body more than he does his own body. I have noticed 
that the love you show your wife exceeds that which you do for yourself. 
Every morning, you bring your wife a bowl, water and towel so that she 
can wash up, and then you bring her a cup of coffee. I do not see you 
drinking coffee in the morning. This is what is meant by giving more than 
his own body." Obviously this was not a rebuke, but, since the host had 
asked the Gaon to identify any shortcoming on his behalf, the Gaon had 
responded. 
When the man heard the Gaon's (sort of) rebuke, he smiled and said, "I 
would like to tell his honor the reason for my behavior. I grew up in 
Poland where, at the age of nine, I was known for my brilliance. I studied 
Torah with my father most of the day and became quite erudite at that 
young age. Sadly, my parents lived in abject poverty, living on bread and 
water for most of the week. I became engaged at the age of nine to the 
daughter of a very wealthy man. He provided me with a brilliant Torah 
teacher with whom I studied all day and a good part of the night. He saw 
to all my physical/spiritual needs. I could now spend all of my waking 
hours engrossed in Hashem's Torah. 
Six years later, as we prepared for the wedding, my father traveled to the 
house of my bride to be to see to the last minute arrangements. I cannot 
describe the shock on his face when he discovered that the wheel of 
fortune had struck my father-in-law-to-be in the most devastating manner, 
leaving him destitute, physically and emotionally battered. As much as he 
did not want to do it, he was nonetheless compelled to break the shidduch. 
My "future" depended on the material support my future father-in-law had 
promised. To my immediate chagrin, the matter was promptly settled. The 
two young fifteen-year olds were not getting married. 
"I was very much against this change of events. First of all, I wanted to 
marry the girl. Second, the last thing I wanted to do in life was to humiliate 
a Jewish girl. My parents, however, were adamant. The marriage was off. 
It was not long before it had become known that I was once again 
available. A wealthy man proposed a match with his daughter. I could 
learn for the rest of my life. All my needs would be addressed. Personally, 
I was not interested, but, in a short while, I was engaged to be married. 
What a gala wedding it was. Everybody had such a wonderful time. Deep 
down, I was in pain for the girl whom I had been compelled to reject due 
to financial considerations. I was told to forget the past and focus on the 
future - which I attempted to do. 
"Everything seemed lovely. The sun shone on me - until, one day after 
sheva brachos, the week-long wedding festivities, I suddenly became ill. A 
doctor was summoned. He checked me out and gave me medication, but I 
became progressively worse. My entire body was filled with pus-filled 
boils, altering my entire physical appearance, as my body shriveled from 
my medical condition. My father-in-law was very understanding, and he 
sought out the finest physicians and specialists - all to no avail. There was 
no alternative but to give a divorce and free my bride from her misery. 
"I went back to learning, which was my only solace. I drowned my 
sorrows in the sea of Talmud. 
"This could not go on. One day, a man visited the center for critically ill 
people where I was living in seclusion, and, after getting to know me, 
made a proposition: 'I will rent a comfortable coach and line it with 
pillows, so that you can sit and rest, while I drive from village to village 
begging for alms. When people see how miserable you look, they will give 
us money, and, in this way, we will both have a means of support.'" "I 
agreed to the idea. After all, I had no life, so I might as well do this. After 
a while, I became accustomed to the new reali 
ty. I was a cripple who was physically disfigured, with nothing to look 
forward to other than more of the same. One day, we pulled into a town 
and chanced upon a man who had a similar coach bedecked with pillows. 
His passenger was a young woman who looked very much like a female 
version of me. She had a similar illness. Her driver was her father, whose 
appearance bespoke a miserable, difficult life. They, too, were going from 
town to town collecting whatever people gave them. 
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"Well, I began to speak with the young woman. Since we were both in the 
same situation, I decided to join them. Her father would drive us, and we 
would split the income. I thanked my driver and bid him farewell. The 
arrangement went on for a few weeks, until, one day, the girl's father asked 
that I marry his daughter. After all, we seemed to be getting along quite 
well, and well - we both had similar afflictions. If misery loves company, 
we would have a wonderful life together. 
"I thought it over, and it sounded like a rational idea. We drank a l'Chaim, 
ate a piece of cake that a kind home owner had given us out of pity for our 
plight, and planned the wedding. One month, our travels took us to a small 
town where we assembled a minyan, quorum of ten men, and together - 
chassan and kallah, both sickly and miserable, dressed in tattered clothes- 
we became husband and wife. The few people who had assembled put 
together a wedding feast consisting of some bread, a little herring and 
onions, and we were married. For the first time in quite some time, I felt 
happy. I was finally married to what appeared to be a fine girl. The reality 
was that I was physically infirm and covered with boils, and my wife was 
in the same boat. So, we might as well set sail. 
"My wife was not so excited. As soon as we were alone, she broke down 
in bitter weeping. 'Why do you weep?' I asked. 'This is your wedding 
night, you should be filled with joy!' She then shared the story of her life 
with me. She had been engaged to an incredible Torah scholar at the age of 
nine. Six years later, when they were about to get married, the shidduch 
broke off because her father had lost all of his money. Her fianc? had 
moved on, and the misery brought on an unexplained illness from which 
she had been suffering for years. She and her father had been wandering 
from town to town in an attempt to collect a few pennies from which to 
live. 
"As soon as I heard the story, my heart began to race. I asked her 
questions, and I began to describe her house, her town, her early 
childhood. I told her that her house was right behind a large haystack. She 
asked me how I knew this. I told her that I was her former fiance. 
"We both began to cry, as we ruminated over our lives and all that we had 
experienced until this wonderful moment. Hashem had planned for us to 
be married to one another - and nothing could stand in the way of 
Hashem's plan! A young couple might be separated for years, but Hashem 
will somehow bring them together. We now looked forward to a long life 
together - despite our infirmities. Then, Hashem blessed us, as slowly, 
over a short period, we were both cured of our respective illnesses. And 
now, I ask your honor, should I not do everything in my power to honor 
my wife and shower her with love, for all of the suffering I caused her? 
This is why I accord my wife such honor. She deserves every bit of it!" 
When the Gaon heard this story, he was so moved that he asked if he could 
remain in this holy house with this special couple for two more weeks. 
When he bid them farewell, he blessed them abundantly. He said, "It was 
worth my entire exile, with the difficult wanderings that I endured, just to 
hear this story." 
Va'ani Tefillah 
Tzur Yisrael, kumah b'ezras Yisrael. Rock of Yisrael, arise to the 
salvation of Yisrael. 
This tefillah, which precedes Shemoneh Esrai, concludes with a plea to 
Hashem that He do for us what He did for our ancestors during yetzias 
Mitzrayim, the Egyptian exodus. We ask that He send the Final Geulah, 
Redemption, for which we have been waiting these many years of our 
exile. Horav Shimon Schwab, zl, notes that when we speak to Hashem 
concerning our geulah, we employ the use of the word, Tzur (Yisrael) 
Rock (of Yisrael). This is consistent with David Hamelech's 
characterization of Hashem as the Redeemer (Tehillim 19:15), Hashem 
Tzuri v'Goali, "Hashem, My Rock, and my Redeemer." 
The Rav observes that the word ezras, salvation, connotes a salvation in 
which the subject (of the salvation) participates in the salvation. How can 
we "help" Hashem, Who requires no assistance; how can we possibly 
participate in our own salvation? When we maintain our steadfast 
bitachon, trust, in Hashem as our Redeemer; when we believe that He - 
and only He- will bring about the geulah sheleimah very soon, then we are 
participants in the geulah. Our bitachon entitles and empowers us to pray 
to Him for Redemption. Without bitachon, we have no right to ask for (and 
surely not to demand) the geulah. Throughout the millennia, our People 
have remained steadfastly committed, with unshakable bitachon, to the 
idea that the geulah will come. We have withstood countless trials and 
travail, challenges and suffering; how did we do it? With bitachon in 
Hashem. It has kept us going until now, and it will enable us to survive 
until that moment for which we have waited for thousands of years: The 
Final Redemption. 
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Greenfeld and Levine families  
Peninim on the Torah is in its 20th year of publication. The first fifteen years have been published in book form. The Fifteenth volume is available at 
your local book seller or directly from Rabbi Scheinbaum. He can be contacted at 216-321-5838 ext. 165 or by fax at 216-321-0588 Discounts are 
available for bulk orders or Chinuch/Kiruv organizations. Shema This article is provided as part of Shema Yisrael Torah Network Permission is 
granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other 
Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Dovid Seigel 

Haftorah 
Parshas Chayei Sarah - M'lochim I:1 
This week's haftorah teaches us an important lesson about Divine 
providence. Dovid Hamelech suddenly aged and withdrew from the affairs 
of his kingdom. This development created a significant void in the 
parliament and opened the door to minority groups and conspiracy. 
Adoniyahu, a son of the king seized the opportunity and began grooming 
himself for the throne. This was in direct opposition to the king's wishes 
who publicly declared his son Shlomo as his successor. Dovid's choice was 
rooted in a prophecy received years earlier that he would be granted a son 
named Shlomo who would be his successor. In fact, Dovid secured this 
issue from the outset and promised Shlomo's mother, BasSheva, that her 
son would be the next king. Now, in Dovid's aged state this matter took a 
mean turn and Adoniyahu secretly and rapidly developed a strong 
following. The king's closest advisors discovered this plot and 
corroborated with Shlomo's mother to appeal to the king. After hearing the 
severity of the situation the king responded and ordered the immediate 
coronation of Shlomo. Adoniyahu's attempt gave rise to an unprecedented 
experience and Shlomo succeeded his father during Dovid Hamelech's 
own lifetime. 
These drastic measures reveal serious concern over Shlomo's actual reign. 
The Sages reflect upon this situation and raise a perplexing question. 
Further in this chapter Scriptures tell us that Dovid Hamelech's order to 
anoint Shlomo met great trepidation. B'nayahu, the presiding member of 
Sanhedrin responded and said, "Let it be Hashem's will that the mission is 
successful." (M'lochim 1:36) The Sages question the need for a blessing at 
this point. It suggests that B'nayahu was uncertain of the mission's 
worthiness in Hashem's eyes. They question, "Didn't Hashem promise 
Dovid from the outset that Shlomo would be the next king?" Now that this 
prophecy was in the midst of fulfillment what could possibly affect it? 
They answer that although Hashem's original promise was but moments 
away from fulfillment many impediments would present themselves prior 
to its actual realization. (Breishis Rabba 76:2) 
These words teach us an important lesson about Divine providence. 
Although Shlomo's reign was pre-ordained and promised to Dovid 
Hamelech these did not guarantee its reality. The sages explain that 
prophetic statements of this nature are subject to change. They are given in 
accordance to the individual's worthiness and depend upon his maintaining 
standards of piety and perfection. They draw proof to this from our 
Patriarch Yaakov who was severely frightened by his wicked brother 
Eisav's pending encounter with him. They explain that although Hashem 
promised earlier to protect Yaakov he did not feel secure. He was 
concerned that he may have unintentionally committed some fault and 
forfeited His protection. Apparently, Dovid Hamelech shared a similar 
concern that he may have forfeited some of his merits and no longer 
deserve that Shlomo be his successor. (see Maharzu's comment ad loc) 
Ramchal however deduces a second dimension from this Midrash. He 
sternly warns us against delaying to perform a mitzva and states, "When a 
mitzva opportunity presents itself one must immediately act upon it. There 
is no greater danger than this because every moment another impediment 
may arise and inhibit one from fulfilling the mitzva." He quotes the above 
Midrash and seems to interpret it in the following light. Although Shlomo's 
reign was pre-ordained and promised to Dovid Hamelech it remained 
subject to human action or the lack of thereof. Every act of mitzva is 
subject to opposition and challenge and must be enacted as soon as 
possible. The mere fact that one is lax in fulfilling a mitzva gives rise to 
his forfeiting its opportunity. Hashem's promise to Dovid merely meant 
that opportunity will be made available for Shlomo to succeed his father. 
Whether this would actually transpire depended on numerous factors. The 
greatest of them was Dovid Hamelech's commitment to this promise and 
his deliberate action towards its realization. 
True, Hashem's plan called for Shlomo to reign but it required human 
involvement to bring it to fruition. When the appropriate moment arrived 
Dovid Hamelech was expected to do everything within his power to secure 
Shlomo's reign. Any delay of Dovid Hamelech could have caused him to 
forfeit Hashem's promise. Similarly, B'nayahu and the Sanhedrin were 
required to execute the king's order as soon as possible. Any delay in their 
process could give rise to unknown impediments and render their mission 
quite difficult to fulfill. B'nayahu, the head of Sanhedrin understood this 
well and consequently expressed his sincere plea to Hashem. He asked that 
it should be Hashem's will that Dovid's loyal servants faithfully respond to 
their call thereby securing their efforts with success. (see Path of the Just 
ch. 7) 
The Sages share with us a similar perspective about prayer and our false 
sense of security. Says Rabba bar Rav Shila, "One should daven to 
Hashem for a peaceful stay in this world up to the last bit of dirt thrown 
into his grave." (Mesichta Brachos 8a) The Sages are telling us that 
nothing is guaranteed in this world. One may enjoy a peaceful and tranquil 
life but things may drastically change during his last moments. In fact, 
even after one's life closes strife and quarrel can develop over his 
internment. One requires Hashem's assistance for virtually everything in 
life and afterwards and is not even guaranteed a peaceful burial. The Sages 
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remind us that present predicaments are deceiving and should never be 
used to gauge the future. Our single answer is t'fila. After sincerely 
approaching Hashem we can at least hope that Hashem will respond and 
bring His intended plans to fruition. 
This approach to Divine providence appears throughout this week's sedra. 
At the close of last week's sedra Hashem informed our Patriarch Avrohom 
that Yitzchok's ordained wife, Rivka was born. (see Rashi to Breishis 
22:20) Avrohom waited until for her to mature and then engaged 
immediately in securing this marriage. He summoned his devoted student 
and trustworthy servant Eliezer to fulfill this invaluable mission. He 
proceeded and bound Eliezer with an oath to faithfully adhere to his 
master's command. He sternly warned him to go directly to Avrohom's 
family in pursuit of a proper match and reiterated that under no conditions 
will Yitzchok marry a Canaanite lady or leave the land of Israel. Although 
Avrohom knew that Rivka was pre-ordained to marry Yitzchok he went to 
great lengths to secure this. 
Indeed, the Sages reveal that Eliezer considered his daughter as an eligible 
candidate but Avrohom rejected the notion. Yet, this could give rise to 
Eliezer's bias and inhibit him from faithfully fulfilling his mission. 
Consequently Avrohom did everything in his power to secure that 
Yitzchok marry his pre-ordained spouse. (see Rashi ibid 24:39) True, 
Heaven decreed this marriage but this did not guarantee that it would 
happen. Who knows what could stand in the way and interfere with 
Hashem's proposal?! Avrohom therefore demanded from his trustworthy 
servant a heavy oath in attempt to secure his faithful fulfillment of his 
mission. 
We learn from this the importance of capitalizing on our mitzva 
opportunities. They may often represent special privileges Hashem is 
granting us. However, such privileges are prone to opposition and 
impediments and we must therefore do all we can to secure their 
realization. As we have seen, the working formula for this is to 
immediately engage ourselves into action and pray to Hashem. After these 
we can hope that Hashem will respond favorably and bring His intended 
plans to fruition. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Sarah, Mother of the Jewish People, passes on at age 127. After mourning 
and eulogizing her, Avraham seeks to bury her in the Cave of Machpela. 
As this is the burial place of Adam and Chava, Avraham pays its owner, 
Ephron the Hittite, an exorbitant sum. Avraham sends his faithful servant 
Eliezer to find a suitable wife for his son Yitzchak, making him swear to 
choose a wife only from among Avrahams family. Eliezer travels to Aram 
Naharaim and prays for a sign. Providentially, Rivka appears. Eliezer asks 
for water. Not only does she give him water, but she draws water for all 10 
of his thirsty camels. (Some 140 gallons!) This extreme kindness marks 
her as the right wife for Yitzchak and a suitable Mother of the Jewish 
People. Negotiations with Rivka's father and her brother Lavan result in 
her leaving with Eliezer. Yitzchak brings Rivka into his mother Sarahs 
tent, marries her and loves her. He is then consoled for the loss of his 
mother. Avraham remarries Hagar who is renamed Ketura to indicate her 
improved ways. Six children are born to them. After giving them gifts, 
Avraham sends them to the East. Avraham passes away at the age of 175 
and is buried next to Sarah in the Cave of Machpela. 
Insights 
The Source of the Soul 
“And Sara died in Kiryat Arba — that is Chevron …” (23:2) 
The eyes of the world focus on a small hill in the center of the city of 
Jerusalem. 
It measures about one-eighth of a one square kilometer. 
Lives are forfeited for its soil. Nowhere else in the entire world does such 
a tiny patch of land provoke so much strife and bloodshed. 
Why? 
Because this is the place where Heaven and Earth kiss. 
This is the place from which G-d started His creation. This is the place 
where Avraham was prepared to sacrifice his son Yitzchak; the place 
where Yaakov saw the connection of Heaven to Earth in a ladder 
stretching skywards; the place where our two Holy Temples stood and 
where we believe the third and final one will be built at the proper time. 
Even though the nations of the world may not understand all this, they 
instinctively sense its importance and uniqueness and they want it to 
control it for themselves. 
In addition to this place, there is another place where this world also 
touches the world beyond, and it too is a site of contention and bloodshed. 
It’s called Chevron. 
The word Chevron comes from the root meaning “to connect” — l’chaber. 
The souls of all who are buried there connect Above in the City of G-d 
known as “The Four Camps of the Divine Presence.” 
Not for naught is the desire of the righteous to be buried there, for from 
Chevron their souls merit to connect to their spiritual source. 

That’s the meaning of this verse, “Kiryat Arba — literally“the City of the 
Four(Camps of the Divine Presence)” — that is Chevron, the “connector” 
of the soul to its ultimate source. 
Source: Rabbeinu Bachaye 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Chayei Sarah 
"And Avraham said to his servant, the elder of his household who 
controlled all that was his - 'Place now your hand under my thigh. And I 
will have you swear by Hashem, G-d of heaven and G-d of earth, that 
you not take a wife for my son from the daughters of the Canaanites, 
among whom I dwell. Rather, to my land and to my kindred shall you go 
and take a wife for my son for Yitzchak'" (Bereishis 24:2-4). 
In this week's parashah, we learn how Avraham, the first Jew, forged the 
path that his children only marry "within the fold" and do not intermarry 
with the Gentiles of the other nations. Throughout the generations, this has 
been considered, even by non-observant Jews, the uncrossable line. 
Families would actually sit shiv'ah (observe the week long period of 
mourning for one who died) for a member who married a non-Jew, G-d 
forbid. Unfortunately, in today's liberal, confused world, after almost two 
thousand years of exile, the percentage of assimilation between Jews and 
Gentiles is alarmingly high. 
The following, moving story was once told to me by Rabbi Zyshe Heshel 
zt"l about his venerable father, the old Kapishnitzer Rebbe ztvk"l, who 
was known for his outstanding love and acts of kindness towards all Jews, 
regardless of their affiliations and their commitment, or non-commitment, 
to the Torah way of life. 
One day, after the Rebbe had migrated to New York, a distressed mother 
came to him and told him that her son was engaged to intermarry with a 
Gentile girl. As much as she had tried to dissuade him, she had failed 
miserably, and was now at her wits' end with no more ideas to try. The 
Rebbe was very moved by her plight, and wanted with all of his heart to 
help out the tormented family. 
The Rebbe asked her if there were any chance that she could persuade her 
son to come and speak to him. She said that she was quite sure that it was 
too late for that, for her son would obstinately refuse to listen to any more 
words of Torah rebuke. The Rebbe then asked her to try as hard as she 
could to convince her son to come and visit him, and he instructed her to 
tell him that the Rebbe had promised that he would not tell him even one 
word of rebuke, but that he merely wished to tell him a story. The mother 
promised to try her best and despondently returned home, not at all 
confident neither that the boy would consent to come to the Rebbe, nor 
that the Rebbe could successfully dissuade him at all, and certainly not by 
means of a story. 
As expected, the son was quite reluctant to visit the Rebbe, whom he 
suspected was trying to lure him into a trap in order to lash out against him 
with the fire and brimstone of Hell. Finally, though, he yielded to his 
mother's coercion and consented to make a short visit, while warning that 
if the Rebbe so much as attempts to rebuke him in any way, he will 
immediately and abruptly walk out on him. 
When the young man appeared at the Rebbe's door, the Rabbi greeted him 
with genuine warmth, as he did every Jew, religious or not, and invited 
him into his study where he offered him a seat. The young man was a bit 
shaken by the Rebbe's cordial reception and began to bolster his defenses. 
"I only came," he declared, "because I was promised that I would not be 
given a Torah lecture." 
The Rebbe smiled at him with compassion. "I didn't mention a word about 
Torah," he responded, "so why should you be the one to bring up the 
topic? I merely want to tell you a story." 
"I suppose it's about some miracle-working Chassidic Rabbi," snapped the 
young man defiantly. 
"The Rabbi involved happens to be me," said the Rebbe, with a smile that 
could penetrate even the hardest of hearts, "and everyone knows that I am 
no miracle-worker," he added modestly. "Please don't be afraid of me. I 
merely want to relate to you a scene I once witnessed, and then you'll be 
absolutely free to leave and to do as your own wisdom advises you." 
The fellow felt himself melting from the Rebbe's sincere warmth, and so, 
against his will, he sat down to listen. 
"When I was arrested by the Nazis," began the Kapishnitzer Rebbe, "for 
absolutely no crime, except that I was a Jew, I was taken to a prison where 
many others like me were detained. You can very well imagine how sad 
and scared all of us were, having been snatched, suddenly, from our 
families, and our future looking quite glum. I looked around me, and saw 
some people sitting in despair, some crying, and some praying. And then I 
noticed one young prisoner, who was carrying on much, much more than 
the rest. He looked like a madman, crying hysterically and banging his 
head against the wall. 
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"I wondered to myself why this fellow was finding it so much more 
difficult to accept his lot than we all were. Was he from some rich, 
prominent family, or did he have some special treasures taken from him 
that he seemed to be inconsolable? 
"I couldn't bear to see such suffering, so I approached the young man and 
begged him to tell me what was distressing him so much. With all of his 
remaining strength he composed himself a bit and told me his horrendous 
story. This young fellow was married to a Gentile woman. His parents, 
Rabbis and friends had all tried hard to dissuade him, explaining to him 
that a Gentile could not possibly really love a Jew. However, he had 
laughed at them all, calling them old-fashioned and prejudiced. He had 
told them that they suffered from a 'ghetto-attitude,' which was responsible 
for all of our persecutions through the long years of dispersion. This 'Galus 
mentality,' he had said, is not the result but the cause of our suffering. In 
modern times, he had argued, Jews must behave in a modern, civilized 
manner, and they will be respected, even loved by their Gentile neighbors. 
His sweetheart's love was proof of his philosophy, and he would surely 
marry her and they would definitely live happily ever after. 
"They were married, and they did live very nicely with each other in what 
appeared to be true, young love, seemingly disproving all of the faulty 
advice his well-wishers had offered him. All this was in peacetime, 
however. 
"When Hitler came to power," continued the Rebbe, as his listener began 
to fidget uncomfortably in his seat, "this young man felt very safe, smart 
and lucky. What a good choice he had made! While other Jews whom he 
knew very well were being arrested daily, he was secure in the haven he 
had entered. Having a Gentile wife and a prominent goyisher father-in-law 
was certainly the best protection imaginable from this Satanic, Jew-
bloodthirsty regime. 
"When he was arrested along with his other Jewish friends, he was terribly 
disillusioned and disappointed. 'Could it be that his surefire life-insurance 
policy had failed,' he had wondered. 'No doubt, there must be some 
mistake,' he had thought to himself. 'When I get to the police station and 
tell them what family I belong to, they will surely free me with their 
apologies.' 
"However," concluded the Rebbe, in a tone indicating pain as well as 
compassion, "when he told his story to the SS policemen, they laughed in 
his face and told him, to his astonishment, that, until the day before, they 
hadn't even known that he was Jewish and had had no intention of 
arresting him. However, his wife had reported him to the authorities!!! 
"Now he sat with us in prison," the Rebbe continued, "and he just could 
not forgive himself for what he had done. He cried uncontrollably, non-
stop, both by day and by night, cursing himself and often hitting himself 
and banging his head against the wall. He would mumble over and over 
again, 'They were right! They were right! I can't believe that they were 
right. A Gentile's love for a Jew cannot be real!' 
"I've finished my story," the Rebbe announced to the trembling young man 
before him. "I thank you for hearing me out so politely. Now you may go 
and do as your heart and your intelligence dictate to you. I wish you only 
the best in life. But please remember, not always what we think is best for 
us turns out to be so in the end." 
The boy left the Rebbe's house, disappointed but wiser, disillusioned but 
strong in his convictions, and he knew for sure what he had to do. Before 
he returned home, he visited his fiance and broke off their engagement. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Chayei-Sara 5776: D'var Torah 
In negotiating terms with the Hittite residents of Hebron for a place to 
bury his wife Sara, Abraham introduces himself as being: 
'A stranger, and a citizen' (23:4). 
Following Rashi, Abraham uses these words to state his position in the 
business deal. 'A stranger' - if you wish, I will respect burial land as 
belonging to you and pay the price for it. But if not, I will be 'a citizen' - I 
will take it from you 'according to the law', as G-d promised: "I will give 
this land to your children" (12:7). 
Sforno, however, treats 'a stranger and a citizen' as Abraham qualifying 
himself eligible to buy land. Remember that Abraham made his living as a 
pastoral nomad, always outside the walls of the city states that made up the 
Land of Canaan. Only urban residents of Hebron were permitted to 
purchase real estate in the locality. Thus Abraham declared that although 
he was currently a stranger, he would - in the future - change his status to 
residential. He did not elaborate that several centuries would pass before 
his descendants would do precisely that, on his behalf. 
The Sforno's explanation does imply that Abraham showed the Hittites a 
measure of respect. He sought to get what he need without the use of a 
veiled threat. He did not cover up who he was; "I am stranger" - a 
traveller, with a very different way of life to the urbanized Hittites. But he 
emphasized his determination to fit in, with "I am a citizen". 

And indeed, the Hittites waived this objection aside, with "You are prince 
of G-d amongst us". Yes, you are not one of us - that's obvious, but we see 
that you are somone special. There was enough good in the Hittites to 
perceive this travelling herdsman as no ordinary person, but someone on a 
much higher plane "a prince of G-d", and he was paying an honor to the 
city by doing business with them. That was enough to cut through the red 
tape of Hittite land law. 
This message is just as valuable today. Jews living openly and 
unabashadly as Jews according to Torah standards tend to be respected by 
the non-Jewish populations with whom they come in contact. Not despite 
their Judaism, but because of their Judaism. 
Remember that the ancient Hattian - and later Hittite - civilizations were 
based in central Turkey, and spread southwards. Millenia later, ninetenth-
century Jews living in Jerusalem under the Turks faced the same barrier - 
only those with Turkish citizenship were allowed to buy land. Land for 
Nachalat Shiva, one of the first Jerusalem developments outside the walls 
of the Old City was only made possible as the wife of Aryeh Leib 
Horowitz - one of the seven developers, was an Ottoman subject. She had 
to conduct the deal. 
Parashat Chayei Sara (Haftara) - D'var Torah 5776 
King David was old, advanced in years… Adonijah, son of Hagith raised 
himself saying, 'I will become King'. He provided for himself a chariot and 
cavalry, and fifty men running before him. All his life his father had never 
saddened him by saying, 'Why do you do this?' Moreover he was very 
handsome and he was born after Absalom… (Kings I 1:1, 5-7). 
Guided Tour… 
Like that of the Parasha, the theme of the Haftara deals with succession. 
Father Abraham sought to find a woman worthy of marriage to his heir, 
Isaac. King David found himself having to choose a suitable successor 
from his children, to lead Israel and ultimately the world along the path of 
G-d's Divine Plan as revealed in the Torah. The events of the Haftara 
appear to have taken place at about 966 BCE. 
On his deathbed at the age of seventy, David confirms to his wife 
Bathsheba that Solomon, her own son, would be his heir to the throne. It 
seems that the succession was by no means a foregone conclusion even 
after Absalom, David's third son, failed to seize the crown earlier during 
his own father's lifetime (Sam. II 15-18). After Absalom's death at the 
hand of David's general, Joab, Adonijah considered himself next in line to 
the throne. 
Taking advantage of David's confinement to his sickbed, Adonijah 
assembled his followers and bodyguards, who proclaimed him as King 
Adonijah at one of Jersusalem' sources of water - Ein Rogel. Many of the 
court dignitaries refused to attend while others, including the main 
prophet, Nathan, and his own half-brother, Solomon, were not even 
invited. Thus Adonijah's claim obviously lacked legitimacy, and Nathan 
the Prophet, the spiritual leader of the establishment, moved at once to 
install Solomon on the throne. Working together with Bathsheba, David 
recognized the emergency, and in their presence he confirmed Solomon as 
his successor. That was the decisive move that was to lead to the failure of 
Adonijah's rebellion and Solomon's ascent to the throne after his father's 
death 
D'var Torah 
In all fairness, Adonijah's claim to the throne did not seem to be entirely 
unreasonable. David's first and third sons were already dead. Kilav, his 
second son, is never recorded as showing any interest, putting in any 
claim, or having any connection with the intrigues at the royal court. As 
fourth son, he could claim to be the next interested person in line to the 
throne. Solomon, by contrast, was born much later - and from a woman 
with whom David's first union is described by the text as 'bad in the eyes 
of G-d' (Sam. II 11:27). And although Bathsheba did claim that David 
promised the succession to Solomon, no such promise is actually found in 
any account of David's life. It is only hinted at where David commands 
Solomon to 'build a house to G-d' (Chron. I 22:6). 
Ginsberg I. L. (Mussar Haneviim, Kings p.168) suggests the following 
explanation. In the story of Phineas's appointment to the priesthood, Rashi 
(to Num. 25:13) maintains that it was necessary to anoint him even though 
he was a descendant of Aaron the High Priest. That is because Aaron's 
own anointment served only those of his descendants born afterwards. 
However, those already born had to be anointed for acceptance into the 
priesthood. Phineas was born before Aaron was anointed, and according to 
the Talmudic tradition (Zevachim 100b), he did not enter the priesthood 
until he killed Zimri. Following this line, the children born to a king before 
he was anointed are considered commoners. They will not ascend the 
throne unless they themselves are anointed. True, David had been already 
been anointed by Samuel 'in the midst of his brothers' (Sam. I 16:13), but 
that was only fully effective when he became and was recognized as King 
over Israel. That was after the birth of Adonijah (Sam. II 5:3; 3:4), but 
long before Solomon. 
This seems to be a rather technical explanation, and something that could 
have been put right if Adonijah was indeed suitable. However, his personal 
unsuitability for the throne of Israel seems to be hinted at in the following 
sentence in the Haftara: 
All his life his father had never saddened him by saying, 'Why did you do 
this'? (Kings I 1:6) 
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There is a story of a young man who was a compulsive gambler. He issued 
bad checks and had been charged for fraudulent use credit cards. Rejecting 
a therapist's advice, his father did not let him face the charges. He also 
covered the son's bad checks. Several years later, the son was still a 
compulsive gambler, but the situation was worse. He and his family were 
penniless and homeless. The father's 'kindness' had not helped the son; 
rather it enabled him son to continue his destructive habit and eventually 
dealt the innocent wife and children a very cruel blow. Had the father 
accepted the advice of his therapist, he would have let the son experience 
the bitter consequences of his crimes. That may have weaned him away 
from his destructive habit. (Recounted by R. Abraham Twerski, Jewish 
Action, Summer 1993, pp. 57-59). 
Indeed, the Radak makes a similar comment on David's relationship with 
his son, Adonijah. Adonijah's previous experience throughout his life 
showed that no matter whatever he did, his father would not censure or 
chastise him. No matter how wrong he had been in the past, 'his father had 
never saddened him'. Adonijah felt that this was surely a sign that his 
father really loved him and that he would not thwart his plans for 
succession. As the narrative shows, his plans were the cause of his 
eventual untimely death (ibid. 2:25). 
As both Rashi and the Radak write, this episode teaches us that 'he who 
refrains from rebuking his child brings him to his death'. 
Rashi continues to develop this theme in his comment on the next words of 
the text: 'and he (Adonijah) was born after Absalom'. He explains the 
words 'after Absalom' means that he was brought up in the same way as 
Absalom. Rashi brings the tradition that his mother reared him in the same 
spoiled manner that Absalom's mother reared her own son. This was 
reflected by each insisting upon chariots and horsemen as well as fifty men 
to run before him, and each caused great strife and dissention. 
We learn from here that Adonijah's rebellion, like Absalom's, caused much 
grief to David and may be held up as a lesson as to the consequences of 
overindulgent behavior on the part of parents. True, David was told by 
Nathan the Prophet that, as a result of his sin involved in his union with 
Bathsheba, 'the sword shall never depart from your house' (Sam. II 12:10), 
but nevertheless, his lack of firmness in dealing with his own children 
brought trouble to his reign not from his external enemies, but from his 
own children… 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
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Rabbi Doniel Staum 

Stam Torah 
Stam Torah is lovingly dedicated to the memory of my Zaydei, Rav Yaakov Meir Kohn zt’l, R’ 
Yaakov Meir ben R’ Yosef Yitzchok, whose yahrtzeit is Monday, 27 MarCheshvan. 
Parshas Chayei Sarah 5776 - “Character Analysis” 
Rabbi Yossi Lieber(1) related that soon after the passing of his father he 
was invited to speak at the Hebrew Academy of Philadelphia. He began 
his speech by saying that his recently widowed mother was having a hard 
time coping with her husband’s recent passing. He therefore requested that 
if anyone enjoyed his speech and was inspired by his words, instead of 
telling him they should be so kind to call his mother and tell her. He then 
announced her home phone number and began his speech. 
The following day Rabbi Lieber’s mother mentioned to him that the 
evening prior she had received a phone call from someone who had heard 
his speech. The caller told her how much he had enjoyed her son’s lecture 
and how proud she should be. 
After she thanked him for the call she asked him his name. He replied, 
“Shmuel Kaminetsky(2)”.  
Avrohom dispatched his trusted servant Eliezer with the sublime task of 
seeking a worthy wife for Yitzchok. The Torah relates, in punctilious 
detail, all of the events that transpired with Eliezer along his journey. 
When Eliezer met Rivka he was immediately overwhelmed by her sterling 
character and he was convinced that she was destined to become 
Yitzchok’s wife. Rivka led Eliezer to her home where he sat together with 
her wicked father Besuel and duplicitous brother Lavan. 
The Torah then records Eliezer’s narrative to Rivka’s family, which is an 
almost verbatim account of the events that the Torah detailed previously. 
Every letter in the Torah has meaning and significance. It is therefore 
surprising that the Torah repeats Eliezer’s account of the events that the 
Torah has already recorded. To explain the unusual prolix, Rashi quotes 
the Medrash: “Rabbi Acha said: יפה שיחתן של עבדי אבות לפני המקום מתורתן של 
 The conversations of the servants of the patriarchs were more- בנים
beautiful before G-d than the Torah of the children, for the narrative of 
Eliezer is mentioned and repeated in the Torah, while many vital concepts 
of the Torah are merely alluded to.” 
In other words, there are many important laws that the Talmud derives 
from analytical expositions and detailed expounding from a superfluous 
letter in the Torah. The Torah is exact in its wording and thus every extra 
letter contains myriad lessons and central laws. The fact that the Torah 

repeats Eliezer’s narrative in such vivid detail symbolizes how dear and 
beloved the patriarchs were. 
Rabbi Aharon Kotler zt’l once quipped, "תורה קען מען דרשינן אבער מדות דארף 
לערנן אויס   We can expound in regards to Torah (i.e. laws) but“ "מין 
character traits must be taught”. 
Laws are black on white and rigid. Although it is an arduous task to 
analyze and understand a law, once one has gained mastery over that law 
he can offer a halachic ruling based on that knowledge. 
The development of character traits and proper conduct however, is 
altogether different. One must always be studying, analyzing, 
contemplating, and pondering how to act in any given situation. What is 
proper behavior in one situation may be egregiously inappropriate in 
another situation. Therefore, it is incumbent upon us to study and analyze 
the behaviors of our patriarchs and matriarchs so we can understand how 
they approached each situation. Character traits must be taught, especially 
by example so that they can be developed by osmosis. 
One day the Mirrer Rosh Yeshiva, Rabbi Chaim Shmuelevitz zt’l, had 
completed delivering his daily in-depth Talmudic shiur, when he met an 
old friend from Europe. After conversing for a few moments, Rabbi 
Shmuelevitz invited him to join him at his home for lunch.  
When they arrived at his home, Rabbi Shmuelevitz approached his wife, 
Rebbitzin Chana Miriam, and told her that they had a guest. She 
immediately set down an extra place and served both of them a bowl of 
soup. Rabbi Shmuelevitz finished his soup very quickly (as he was wont to 
do) and immediately asked his wife for another portion. He then finished 
his second bowl before his guest had completed his first bowl. The guest 
was shocked when the Rosh Yeshiva asked for a third bowl, and then a 
fourth bowl. 
When the Rebbitzin had left the room the guest asked Rabbi Shmuelevitz 
to explain his behavior, which seemed unbecoming for a respected Torah 
leader. Rabbi Shmuelevitz replied, “You must understand that the 
Rebbitzin’s soup is her ‘shiur klali’(3). When I expend time to prepare a 
shiur, and then after I deliver the shiur someone approaches me and asks 
me to repeat some of the points that I said and challenges my approach, it 
makes me feel accomplished and gives me a feeling of inner joy. If a 
second student comes to ask another question I feel even better. 
“Think about the “shiur” that my wife prepared, and how much effort it 
took on her part. For the last few hours she was busy preparing it so that I 
could enjoy it when I came home. When I asked her for another portion, 
and then a third portion, and a fourth portion, it gave her that same feeling 
of accomplishment and joy.” 
When the Torah records that Avrohom dispatched Eliezer, he is not 
mentioned by name. In fact, Eliezer’s name is not mentioned once 
throughout the entire narrative, but is referred to merely as, ‘the slave’ 
Rabbi Aharon Kotler zt’l explained that Eliezer is the symbol of ultimate 
servitude and subjugation to a master. Eliezer devoted every fiber of his 
being to the fulfillment of Avrohom’s every request, and to a great extent, 
Eliezer forfeited his own identity and singularity. He is therefore not 
identified by name because he reached such a level of devotion that his 
whole identity was inextricably bound with his service to Avrohom. In fact 
by being called the servant of Avrohom, he was indeed essentially referred 
to by name.  
In a Jewish court a servant cannot serve as a witness. A witness must be 
able to testify about what he witnessed with an unbiased perspective. A 
servant however, sees everything through the lens of his obedience to his 
master, and therefore his testimony is unacceptable.  
Eliezer symbolizes the level of devotion and servitude we must have 
towards G-d. Our names must be secondary to our true identity, as the 
loyal adherents to the commandments of G-d and His Torah.  
If the conversations of the servants of the patriarchs are replete with 
timeless lessons, how much more so are the actions of the patriarchs 
themselves. It is for that reason that the Torah does not mince words when 
relating the lessons of the patriarchs. Every detail mentioned must be 
analyzed and understood, for the lessons to be gleaned are endless.  
This idea is not only true about the patriarchs and matriarchs themselves, 
but about all of our righteous forbearers. A Torah leader is not merely one 
who has a scholarly breadth of Torah knowledge. He/she must also possess 
sterling character and uncanny sensitivity towards others. 
At times those who were close with great Torah leaders will most 
nostalgically recall their glowing countenance and sensitivity, and the care 
and sensitivity that the scholar exuded toward everyone he encountered. 
Rabbi Avrohom Pam zt’l was walking down the street in Flatbush one day 
when a secular looking man approached him. The man asked Rabbi Pam if 
he recognized him and Rabbi Pam admitted that he didn’t. The man 
continued, “You were my fifth grade Rebbe many decades ago. One day 
you caught me cheating on a test(4). You walked over to me and 
whispered in my ear, “If you need help, I can help you”. Then you walked 
away.” 
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We can probably assume that this individual, who had tragically left the 
path of Torah, did not remember much of the Torah that Rabbi Pam had 
taught him. But he remembered the Rebbe’s sensitivity and patience. 
In a similar vein, a secular Jew who lived on the same floor as Rabbi 
Moshe Feinstein zt’l in his apartment on the Lower East Side, was once 
asked what he remembered about Rabbi Feinstein. He replied that that 
whenever he would see Rabbi Feinstein walking down the street in the city 
and children would be playing hopscotch on the sidewalk, Rabbi Feinstein 
would wait until the child finished his turn before he proceeded walking.  
One can, and must, study laws in order to know how to conduct himself. 
But one who has the good fortunate of being close with a righteous person 
will learn the laws from watching the conduct of the righteous person. By 
watching and analyzing his every act he will see the words of the Shulchan 
Aruch(5) come to life. Our patriarchs and forbearers were living examples 
and we must follow their lead. 
“And he said, ‘I am the servant of Avrohom’” 
“Character traits must be taught” 
1. Rabbi Leiber was the administrator of Yeshiva Shaarei Torah for some 
time when I was a student at the yeshiva. 
2. Rabbi Shmuel Kamintesky is the legendary Philadelphia Rosh yeshiva 
and one of the most respected Torah leaders in the world today. 
3. Shiur Klali refers to an encompassing Talmudic lecture, which includes 
discussion involving many Talmudic opinions and intense Talmudic 
dialogue. Many Roshei Yeshiva, (including Rabbi Chaim Shmuelevitz), 
deliver a shiur klali on a regular basis.  
4. To Rabbi Pam cheating or lying was an anathema. 
5. The Code of Jewish Law 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Chayei Sarah 
Mevorchim Chodesh Kislev 
24 MarCheshvan 5776/ November 6, 2015 
It’s been over a decade now that I have been learning with my wonderful 
chavrusa and friend, R’ Yossi Weimer. Although the location and time 
when we learn has changed over the years, our learning together has not. 
Currently we learn during the early morning. With the help of Hashem we 
have made quite a few siyumim together. 
At present we are learning Gemara Yoma. Last week the gemara included 
a discussion about the events that took place on the first of Nisan, the day 
the Divine Service in the Mishkan officially began. The gemara quoted 
some pesukim from Parshas Tzav, my bar mitzvah parsha. 
As my Zaydei’s yahrtzeit, 27 Cheshvan, is on the horizon it triggered a 
memory from when I was a seven year old boy and my Zaydei had come 
to visit us at our home in Monsey. I asked him if he could tell me the story 
in my bar mitzvah parsha. He was happy to oblige and began relating the 
laws of various sacrifices and the details involved in the inauguration of 
the Mishkan. 
I was disappointed. “No Zaydei, I don’t want to hear laws and details; I 
want to hear the story.” Zaydei smiled and replied that from parshas Yisro 
onwards there are not many stories recorded in the Torah. The Torah 
teaches us how to live as Jews including the laws we need to know and 
observe. A brief but pleasant memory.  
At the end of our learning session each morning, Yossi and I learn a few 
minutes of mussar. Currently we are learning Chayei Olam, one of the 
great works of the Steipler Gaon zt’l. 
In the second chapter the Steipler explains that man’s intellect and 
cognitive abilities serve as proof that he isn’t created merely for life in this 
world. The fact that one can ponder and think demonstrates that he has a 
great mission and purpose. He quotes the Dubner Maggid who relates the 
parable of the young boy who dons his father’s clothing, which is 
obviously way too big on him. One is expected to fit into his clothing. If 
we do not develop our cognitive abilities and strive for great levels of 
wisdom we are analogous to the child who wears clothing that is too big 
for him. 
That too reminded me of times in my youth when I would don my 
Zaydei’s hat and jacket and prance around aimlessly. In fact, there is a 
famous family picture of me wearing my Zaydei’s hat and jacket which 
hung on the wall in my Bubby’s house for years. 
It’s been almost three decades since my Zaydei’s passing, and he 
continues to be a tremendous inspiration for me. I still yearn to fit into his 
clothes, albeit not in the physical sense. [I probably would have fit into his 
hat and jacket even before my bar mitzvah.] But as a matter of spiritual 
growth, he remains an example and a role model. 
In addition, the legacy he left behind through the way he lived his life is 
that life is not always a bedtime story, the vagaries and tests of life are par 
for the course. But no matter the challenges life presents, we must 
maintain our mission to live according to the dictates of halacha and 
Avodas Hashem. 
I still hope that one day I’ll be able to fit into his clothes.  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 

 

Rabbi Berel Wein 

Who Knows Twelve? 
In the interests if transparency and honesty, let me state at the outset here 
that this brilliant essay is completely self-serving and personally 
motivated. But nevertheless it does, in my opinion, contain ideas and 
insights that may prove worthwhile to my long-suffering loyal readers. 
The name of my newly published book is “Who Knows Twelve – Insights 
and Values From the Book of Trei-Asar (The Twelve Prophets).” 
The book is a culmination of research and ruminations that have gathered 
in my mind, living here in Jerusalem over the past few years. It became 
clear to me that a true appreciation of the words of prophecy of these great 
and holy men of Israel is much easier to achieve when living in the Land 
of Israel rather than when in an apparently gilded Diaspora environment. 
The literal starkness of the words of these prophets is an every day 
experience here in Israel. Both the good and the better are omnipresent in 
Israeli life and in the events that befall our society here. A true student of 
Trei-Asar is not surprised or blindsided by the occurrences that are part of 
our existence here in the Holy Land. It has all been predicted and 
described for us in varying amounts of directness by the great prophets of 
Israel. 
The clarity of vision and the insight that God has a master plan, so to 
speak, for the Jewish people and the world generally is one of the most 
basic and encouraging ideas that emanates from all of the twelve prophets 
of Trei-Asar, and that no matter what twists and turns humans take, it is 
His will that eventually will be done. 
Some of the wondrous events that have occurred in Jewish society and 
especially here in the Land of Israel are the basic topics of the prophets of 
Trei-Asar. The ingathering of the exiles of the Jewish people was a long 
cherished hope of the Jewish people but for millennia it was only a forlorn 
and distant dream. There was no sense of reality present as how this 
immense migration would occur and how a small, then arid and desolate 
land would somehow be able to accommodate these incoming hordes. 
But the prophets of Israel all said that it would somehow happen and be 
successful. And that is exactly what has occurred. There naturally have 
been many hiccups along this way. The maabarot of the 50’s, the 
discrimination against different groups of immigrants, the dislocation and 
dysfunction that must accompany such a wrenching change of location and 
societal mores, all accompanied the realization of the dream of the ages 
and the fulfillment of the prophesy of the men of Trei-Asar. 
Yet, in the big picture, which is how the prophets of Trei-Asar always saw 
the world, the ingathering of the exiles would occur. And so it has, albeit 
in a somewhat surprisingly quiet and almost unnoticed fashion. The 
prophets of Trei-Asar always dealt with strategy and not tactics, results 
and not with details. 
One of the more unfortunate characteristics of current Jewish education is 
the complete neglect of the study of Trei-Asar. Somehow, this magnificent 
work has fallen between the cracks in the curriculum that exist in Jewish 
education. 
There would be a better sense of current events and future hopes and plans 
if people knew and appreciated the ideas and insights of these prophets. 
There would be an understanding of the arc of Jewish history and of the 
momentous times that we now live in. We would be less bogged down in 
the pettiness and political smallness that is the daily grist of our media and 
news reporting. 
We would be able to better identify the true moral issues that face us and 
react to them in a confident and positive fashion. The words of the 
prophets would inspire boldness and self-confidence, a belief in our cause 
and the righteousness of our beliefs. We would be less discouraged by the 
absence of easy solutions to our difficult existential threats and problems. 
In short, we would be a happier and more serene society, even in the face 
of hostility and hypocritical bigotry and discrimination. 
The purpose of the prophets of Trei-Asar was to guide and counsel us, to 
inspire and strengthen us in our times of difficulty and challenge. But they 
cannot accomplish their mission if we are unaware of their words and 
presence amongst us. They are of no influence whatever if we do not study 
their works and share their visions. Who knows twelve? We should all 
answer, “I do!” Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Chayei Sarah 
The entire cycle of human life is portrayed for us in this week’s Torah 
reading. The first part of the parsha deals with the inevitable reality of 
human mortality. The Torah teaches us the concept of Jewish burial – its 
simplicity and honesty, and the restorative treatment of grief. Avraham 
mourns the loss of his life’s companion and support. The Torah does not 
tell us what he said in detail but it does tell us that he did eulogize her, for 
eulogies are for the benefit of the living as much as they are for the honor 
and memory of the deceased beloved one. 
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The Torah also records for us that Abraham wept at the loss he sustained. 
Weeping is not so much in style in our modern society. The funeral parlors 
in the Diaspora usually do all in their power to mask the reality of their 
business. Funerals are now called celebrations of life and other such phony 
euphemisms. In the medieval world death was real and a constant presence 
in life. 
Anyone who has visited Prague as a tourist will have the tower clock 
struck by the Angel of Death every hour indelibly etched in his mind and 
memory. But a life spent dwelling on death is pretty much a wasted life. 
The Torah instructed us to choose life. So, all of Judaism is life-centered. 
The true celebration of life never takes place at a funeral. It takes place in 
the everyday activities of life, in purposeful endeavors and in the 
promotion of the inestimable value of life. 
Our current enemies celebrate death - suicide missions, hatred and murder. 
We have to continue to choose life, no matter what. 
The bulk of the parsha deals with marriage and the process of finding the 
proper mate for life. Such a process is so complicated and fraught with 
significant possibilities of error and sadness. Therefore Judaism 
traditionally invoked Divine aid in seeking a mate in marriage. 
And that it is what Eliezer, Avraham’s servant and agent does in 
attempting to find the right wife for Yitzchak. But, he also tests her to see 
what her character truly is. How much compassion and kindness is within 
her persona and what type of wife would she make for the heir to 
Avraham’s vision of monotheism and humanity – are the issues that 
Eliezer has to address in his search for a mate for Yitzchak. 
If the beginning of the parsha deals with the proper and healthy attitude 
towards human mortality, the other part of the parsha deals with life, 
family and nation building. It teaches us that proper, moral, compassionate 
people are necessary for God’s work to be accomplished in this world. 
It also teaches that one must be willing to commit in order to build a 
successful marriage and an eternal family. Lack of such committed 
courage and fear of the unknown are the enemies of the continuity of the 
Jewish family and the survival of the Jewish people generally. This parsha 
has very important lessons to impart to us. 
Shabbat shalom, Rabbi Berel Wein  
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Chayei Sarah -  “Better the Servant Than the Student” 
“You can’t find decent help these days!” This is a common complaint 
heard in middle-class homes, particularly in Jewish kitchens during the 
season of preparations for Passover. Happily, my wife and I have been 
blessed, over the years, with some excellent domestic help. Usually, they 
were African-American women who were not only honest, efficient, and 
reliable, but also surprisingly knowledgeable about traditional Jewish 
practices. 
I fondly recall a woman named Mildred. She had spent many years 
working as a maid for an older rabbi in the community. We’ll call him 
Rabbi Rosencrantz. Although I was but a young rabbi when she began 
working for us, I had already amassed a considerable library of sacred 
Jewish books, including some precious antique volumes that I had 
inherited from my grandfather. Needless to say, I was extremely careful 
about how those books were handled. 
How astonished I was when I returned home late one spring afternoon to 
find all of my bookshelves empty. In a panic, I began to search the 
premises and, much to my chagrin, discovered that the books were lying in 
disarray on a long table in the backyard. Mildred was systemically turning 
them all upside down and shaking them vigorously. I couldn’t contain my 
disapproval and yelled, “Mildred, what on earth are you doing?” 
Mildred gently replied that she was making certain that there was no 
chametz inside any of the books. You see, it was just before Passover, and 
many people carefully inspect their books for breadcrumbs or cookie bits 
that may have found their way into the holy volumes during the course of 
the year. I am generally quite careful to avoid bringing any food into close 
contact with the books I use, but apparently Rabbi Rosencrantz was much 
more meticulous about inspecting his books for chametz than I was. 
When I told Mildred that she really didn’t have to do that, she responded, 
“Rabbi! I am not going to allow a young upstart like you to tell me how to 
prepare for Passover. I learned about chametz from Rabbi Rosencrantz, 
and he was old enough to have been your grandfather!” 
No question about it. Sometimes a gentile maid can take Jewish customs 
more seriously than an ordained rabbi. This lesson is not a new one. It can 
be learned from this week’s Torah portion, Parshat Chayei Sarah (Genesis 
23:1-25:18). Eliezer, Abraham’s servant, is the hero of the entire Chapter 
24. The story of his mission to find a wife for his master’s son, Isaac, is 
narrated at length and in great detail. We learn of how Eliezer identified 
Rebecca as a proper wife for Isaac. Eliezer then reviews the story, again at 
length and in detail, to Rebecca’s father Bethuel and brother Laban. 

Finally, in verse 66, we read that Eliezer retold the story yet again, this 
time to Isaac himself. 
The Rabbis see in all this repetitive detail an indication of the Almighty’s 
attitude towards Eliezer’s words: “The idle conversation of the Patriarchs’ 
servants is more precious than the Torah of their descendants.” 
A much lesser known but even more impressive illustration of the 
superiority of a servant’s wisdom is to be found in a passage in Talmud 
Tractate Moed Katan, 17a. There, the story is told of the maidservant of 
Rabbi Judah the Prince, usually referred to simply as “Rabbi,” or “Rebbe.” 
She once observed a father disciplining his adult son by striking him. She 
censured the father, convinced that the son might not be able to resist 
reacting to the provocation by striking his father back. In her judgment, the 
father was thus guilty of “placing an obstacle before a blind man.” So 
critical was she of the father’s behavior that she placed him under a nidui, 
or ban, effectively excommunicating him. The rabbinical courts of that 
time let three years pass before they lifted that ban. 
The great medieval halachic authority, Rabbenu Asher, known as “the 
Rosh,” questions the courts’ failure to nullify the ban sooner, which was 
their usual practice in response to bans imposed by non-credentialed 
individuals. In response, he quotes the words of an earlier authority, Rabbi 
Avraham ben David, or “the Ra’avad,” who writes: “The rabbis were 
reluctant to overturn a ban imposed by this woman because of her superior 
wisdom and piety. They did not consider themselves her equal until they 
found an outstanding sage who was demonstrably qualified to nullify her 
ban!” 
We can learn quite a few powerful lessons from the story of Rebbe’s 
maidservant; from Eliezer the servant of Abraham; and yes, even from my 
family’s beloved housekeeper, Mildred. First of all, we can learn the 
timeless lesson that we must be ready to gain knowledge from every 
conceivable source. “Who is wise? He who learns from every person.” 
One can learn a great deal even from unexpected sources and must revere 
every potential source of knowledge, even in matters of religion. 
But there is another lesson to be derived from these anecdotes. There are 
many ways to learn. Some learn by studying books; others learn by 
listening to lectures. These are important tools to gain knowledge with, 
and they cannot be minimized. 
But one also learns through experience. If one is fortunate to grow up in a 
home rich in spirituality, he or she will become very knowledgeable about 
spirituality, even if no explicit lessons were taught. A process of osmosis 
occurs, by which anyone who spends time in an environment in which 
high ideals are exemplified will absorb those ideals. 
The Talmud used the example of Eliezer, and the medieval rabbis used the 
example of Rebbe’s maidservant, to teach us that sometimes what the 
“mere” servant absorbs from his experience in Abraham’s company, or her 
years of service in the palace of Rabbi Judah the Prince, is of greater value 
than the erudition of great scholars. Precious indeed is the idle 
conversation of the servants of the Patriarchs! 
What I learned that pre-Passover day so long ago was that the capacity to 
learn from unexpected sources was not limited to times gone by, or to lofty 
souls such as the biblical Eliezer and the unique personage who was 
Rebbe’s maidservant. 
Even Mildred, who passed away long ago, had a lot to teach me. 
She taught me about the importance of the scrupulous observance of 
Jewish customs, particularly those that have to do with Passover. 
She taught me that, even with regard to matters of religious observance, 
one can learn a great deal from unexpected sources. 
Above all, she taught me a lesson about humility. That’s a lesson that 
requires lifelong review. 
Thank you, Mildred. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Chayei Sarah - Match Made By Heaven 
I will adjure you by God, the God of the Heaven and the God of the 
earth, that you will not take a wife for my son from . . . Bereishis 24:3 
The Akeidah was over. Sarah was gone. It was time to find a wife for 
Yitzchak. The first thing Avraham Avinu does after burying and mourning 
his beloved wife was send his trusted servant Eliezer back to Padan Aram 
in search of a shidduch for Yitzchak. Had Avraham Avinu actually been 
allowed to sacrifice Yitzchak then his life’s work would have literally 
gone up in smoke.  
Is finding a soul mate an easy thing to do? The Talmud says the following 
about the topic: 
Rav Shmuel bar Rav Yitzchak said: When Resh Lakish elucidated [the 
subject of] Sotah, he said the following, “They only pair a woman with a 
man according to his deeds . . . (Sotah 2a) 
According to this, it is not so much an issue of finding one’s soul mate as 
it finding a good shidduch. Every Friday night families sing “Aishes 
Chayil” just before Kiddush because it lists all the traits of a valorous 
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woman from a Torah perspective. According to Resh Lakish, how many of 
those traits a man’s wife will have at marriage will depend upon his own 
spiritual worthiness at the time. 
The following however seems to indicate that even this is not sufficient to 
make the finding of one’s “correct” spouse a simple matter: 
Rabbah bar Bar Channah said in the name of Rebi Yochanan: It is as 
difficult to pair them as the splitting of the Red Sea . . . (Sotah 2a) 
Indeed, it says that even the great Aharon HaKohen did not marry his soul 
mate (Sha’ar HaGilgulim, Ch. 8), though this had to do with his soul mate 
and not a lack of merit on his behalf. It also did not mean that he did not 
have a great marriage with his wife Elisheva either. He did.  
The Talmud, however, continues: 
It is not so! Rav Yehudah has said in the name of Rav: Forty days before 
the creation of a child, a Bas Kol goes out and proclaims, “The daughter of 
So-and-so is for So-and-so.” (Sotah 2a) 
This implies just the opposite. According to this opinion shidduchim are 
set in motion even before a couple is born, long before they even have a 
chance to accumulate sufficient merit to find each other. Matchmakers are 
just the ones who merit to be Heaven’s messengers to complete the “deal.” 
All a person has to do, according to this, is not do anything to ruin it, 
especially after the couple has married, as the Talmud concludes: 
There is no contradiction. The latter statement [about the pairing of a 
couple prior to birth] refers to a first marriage and the former [about 
difficulty finding one’s soul mate], to a second marriage. (Sotah 2a) 
There is no difference of opinion after all. Everyone agrees that when it 
comes to one’s first marriage, the shidduch was made in Heaven and in 
progress from before birth. It is just a question of going through the 
motions to make it happen and minimize the need for a miracle. Minimize, 
but not eliminate. 
Should a person have to marry a second time, it is a different story. This is 
discussed in detail in Sha’ar HaGilgulim, which has a different take on the 
above gemora as well: 
Know that when a man is new, that is, it is his first time in the world, then 
his soul mate is born with him, as it is known. When it comes time to 
marry her they make it possible for him [to do so] quickly, free of any 
trouble whatsoever. However, if this man committed a sin and needs to 
reincarnate because of it . . . and [therefore] his soul mate will also 
reincarnate . . . when it comes time to marry her, they will not make it 
possible for him [to do so] quickly, but after much trouble. (Sha’ar 
HaGilgulim, Ch. 20) 
In other words, though the Talmud explained itself as talking about the 
marriage to two different wives, the Arizal explained the Talmud to be 
talking about the same wife in two different lifetimes. In the first lifetime 
they will meet each other with the least amount of trouble. In the next 
lifetime, it will be more difficult to find one another, if at all, and the 
Arizal explained why: 
Since he returned because of some sin there are “accusers” who want to 
prevent her from him, causing them to fight. With respect to this it says, 
“It is as difficult to pair them as the splitting of the Red Sea.” (Sha’ar 
HaGilgulim, Ch. 20) 
Why did the person have to reincarnate in the first place? Though there are 
a couple of reasons for reincarnation, one of the main reasons is that the 
person sinned and died before fixing it up through teshuvah. Consequently, 
he has to do rectify his sin in his next lifetime. 
This does not sit well with the angels who are supposed to help him find 
his zivug, his soul mate. They figure, “Why should we help a person who 
sinned and had to reincarnate to fix it up? In fact,” they apparently say, 
“let’s make it as difficult as possible for him to find his soul mate the 
second time!” How much more so must they say this if a person has to 
reincarnate multiple times. 
Rav Chaim Vital, in the name of his teacher, brings a proof for this 
explanation from the Talmud itself: 
It is in the manner mentioned because it is called the “second pairing,” that 
is, she is his real soul mate, but [since] they were already paired another 
time in a former life, now, in this reincarnation, it is considered to be the 
second pairing. The woman herself is the original one, but it is the second 
pairing. This is why it does not say “second pair,” but rather the “second 
pairing,” which refers back to the pairing and not the woman. (Sha’ar 
HaGilgulim, Ch. 20) 
Thus, even the language of the Talmud suggests that this is the 
explanation, at least on the level of Sod. It continues in Sha’ar 
HaGilgulim: 
This will explain why sometimes a man marries a woman quickly and 
without any difficulty or fighting, and sometimes he does not marry a 
woman except with much arguing until they are married. Only after they 
are married do they achieve peace and tranquility, indicating that she is 
indeed his soul mate, but that it is the second pairing. If she was not his 
soul mate, there would not be peace after he married her. (Sha’ar 
HaGilgulim, Ch. 20) 

When a man and woman date one another they rarely think about much 
more than the here and now. People talk about “matches made in Heaven” 
and “soul mates,” but the bottom line for most people is whether or not 
things are going smoothly. It’s hard to imagine a couple breaking off a 
shidduch that is going well because of some suspicion that they might not 
actually be soul mates.  
That’s good, because there is no guarantee that a person will even find his 
or her actual soul mate this late in history. On the other hand, it is not so 
clear cut that a person should end a shidduch after encountering some 
rough waters on the assumption that they are not meant for each other. 
That may not be the case. It just may be the result of meeting each other 
for the second, third, fourth, or who knows many times.  
How is someone supposed to know if the person he or she is getting along 
with is in fact the “right” person, or that the person they are fighting with 
is not the “wrong” person?  
It’s simple: Consult a prophet. If you can’t find one, then take a lesson 
from this week’s parshah and Eliezer’s tactic: 
[Eliezer] said, “O God, the God of my master Avraham, please cause to 
happen to me today, and perform loving kindness for my master, 
Avraham. I am standing by the water fountain, and the daughters of the 
people of the city are coming out to draw water. And it will be [that] the 
young girl to whom I will say, ‘Lower your pitcher and I will drink,’ and 
she will say, ‘Drink, and I will also water your camels,’ You will have 
designated for Your servant, for Yitzchak, and through her may I know 
that You have performed loving kindness with my master.” (Bereishis 
24:12-14) 
Though it is true that we are not supposed to test God, we can enlist His 
help. We can pray to him to help us meet someone who is kind and 
respectful, and we can ask God to help us sort out the emotional issues. 
Love is not the only one who is blind sometimes, and not every couple that 
has a rough start has a rough end. People change over time, or very little at 
all.  
Eliezer may have had an ulterior motive when setting up his little shidduch 
test, perhaps indicated by the cantillation that usually suggests hesitation. 
He had hoped, at one point in time, that his own daughter would merit to 
marry the son of his master. Avraham explained that it was not possible, 
since they were Canaanite descendants. 
What Eliezer was really indicating with his test was that matching people 
is a very major thing with very major consequences, far more and too big 
for which another human can take responsibility. This is also the purport 
of the following Midrash: 
A Roman aristocrat once asked Rebi Yosi bar Chalafta, “In how many 
days did your God create the world?”  
He answered, “In six days.”  
She then asked, “What does God do since the days of Creation?” 
He answered her, “He sits and makes couples, the daughter of So-and-so to 
So-and-so . . .”  
She told him, “That is His occupation? Even I can do this. I have many 
servants and handmaids, and I can quickly pair them.” 
He said to her, “It may be simple in your eyes, but in the eyes of God it is 
like splitting the sea!” 
Rebi Yosi bar Chalafta left. What did she do? She took 1,000 servants and 
1,000 handmaids and stood them in [two] rows. She said, “So-and-so 
should marry her, and she should marry him,” pairing them all in a single 
night.  
The next day they came to her with bruised heads, black eyes, and broken 
legs. She asked them, “What happened to you?” 
A female would say, “I don’t want him!” and a male would say, “I don’t 
want her!” 
She immediately sent for Rebi Yosi bar Chalafta and said, “There is no 
God like your God. Your Torah is truthful, praiseworthy, and beautiful.” 
(Bereishis Rabbah 68:4) 
There are several questions that should be asked on this midrash. The main 
point though is clear: God is the Master Matchmaker. It requires His help 
to arrange it, and His help to constantly maintain it throughout the years.  
Text Copyright © 2015 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This five hundredth Dvar Torah is dedicated in honor of Reb Avi Wolbe who 
initiated the weekly Dvar Torah, and in honor of Rabbi Shlomo Caplan who 
edits the Dvar Torah each end every week. May Hashem bless them with much 
hatzlacha b'ruchniyus u'v'gashmiyus!.  
Chayei Sarah  
Parshas Chayei Sarah ends with a short account of Yishmael's life and his 
descendants. The last pasuk, which describes where his descendants 
resided, is a bit enigmatic. "They dwelled from Chavilah to Shur - which is 
near Egypt - toward Ashur, over all his brothers nafal" (Bereishis 25:18). 
Rashi understands that the word "nafal" is not meant to be translated 
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literally "he fell," rather, "he dwelled," and is therefore bothered by the 
following question. 
When the angel informed Hagar that she would bear a child, whom she 
was to name Yishmael, he added a short sketch of Yishmael's personality. 
"He will be a wild man, his hand will be against everyone and everyone's 
hand will be against him, and over all his brothers he shall dwell 
(yishkon)" (ibid. 16:12). The angel was obviously describing what was 
recorded in this week's parsha that Yishmael dwelled over all his brothers. 
Accordingly, the Torah should have used the same word in both places. 
Why in Lech Lecha did the Torah write "yishkon" while in this week's 
parsha the Torah conveyed the very same message with the word "nafal" 
(lit. "he fell"). Rashi explains that when Avraham was alive Yishmael 
dwelled, but after Avraham died, Yishmael fell. 
Rav Wolbe (Shiuri Chumash) elaborates that as long as Avraham was 
alive, he ensured that Yishmael would maintain a certain level of 
spirituality. Once he passed away, Yishmael automatically fell because he 
lost his spiritual support. This concept also explains an incident mentioned 
earlier in the parsha. Rashi tells us that the constant spiritual blessing 
found in Sarah's home, manifested by the cloud above her tent, the candle 
which never extinguished and the bread which never spoiled, ceased after 
she passed away. When Yitzchok married Rivkah, the blessing returned 
and Yitzchok "was consoled after his mother." When Sarah passed away, 
Yitzchok's level of spirituality was affected. When he married a woman of 
his mother's spiritual caliber, he found solace because he regained his 
former spiritual status. 
A few months after Rav Wolbe passed away, the Bais Hamussar began 
sending out a weekly Dvar Torah based upon his shmuessin and seforim. 
The intent was to aid in maintaining the spiritual strides that Rav Wolbe 
had helped people achieve during his lifetime, and to help them continue 
to grow, despite the passing of their spiritual guide and support. Over the 
past ten years the list of those subscribing to the weekly email has grown 
by more than a thousand, as more and more people wish to grow from the 
wisdom and guidance of the man who affected our generation positively in 
so many ways. His name is a household word, and nary a mussar shmuess 
goes by where an idea of his is not mentioned. 
This week, the Bais Hamussar has reached an amazing milestone as they 
send out the five hundredth Dvar Torah! As the author of the weekly Dvar 
Torah since its inception, I would like to thank all our readers, and 
specifically those who have sent their feedback, for giving me the drive to 
continue. As I look toward the future, I am debating whether to continue 
basing the Dvar Torah on the weekly parsha or to possible change to a 
different topic. I welcome any comments and suggestions. 
I would like to take this opportunity to thank Hashem for His tremendous 
kindness in all areas of my life and particularly for giving me the ability to 
disseminate Rav Wolbe's Torah to the masses. In this week's parsha, when 
Eliezer was informed that Yitzchok would merit having Rivkah as a wife, 
he bowed to Hashem. Rashi comments that we learn from here that one 
should thank Hashem for good tidings. Accordingly, how much more so 
must one thank Hashem if he has not merely received good tidings, but has 
already been a beneficiary of His great kindness. Thus, I bow my head to 
Hashem in thanks, and ask Him to continue showering me and all of Klal 
Yisrael with His blessings, thereby enabling us to focus on our spiritual 
pursuits and bring Him true nachas ruach! 
 

Rabbi Benjamin Yudin 

TorahWeb 
The Rope Connection 
After the describing passing of Avraham, Parshas Chayei Sarah ends with 
a cryptic description of the nation Yishmael, "Al pnei kol echav nafal - 
over all his brothers he dwelt" (Bereishis 25:18.) Rashi tells us the term 
"nafal - dwelt" is interchangeable with "schachein - to dwell." However, 
the Medrash Rabba (Bereishis 62:5) understands the use of "nafal" here to 
be literal, i.e. meaning "to fall", as an indication that after the death of 
Avraham the quality of Yishmael's life declined. 
The Ba'al Haturim(1) notes that the verse describing the falling of 
Yishmael is juxtaposed to the opening verse of Parshas Toldos (25:19), 
"And these are the offspring of Isaac", to teach that when Yishmael will 
fall in the end of days then the Moshiach, the son of Dovid and descendant 
of Yitzchack, will sprout. The Ba'al Haturim wrote this commentary 
approximately 700 years ago. It not only brought comfort to the Jews of 
Toledo, Spain where his illustrious father found refuge after having to flee 
Germany, but uplifts us and provides encouragement today as well. The 
Ba'al Haturim bases his prediction on the Yalkut Shimoni (Bereishis 79). 
There will be an end of days and the redemption will come! The prophet 
Isaiah (60:22) proclaims "b'eita achishena - in its time I will hasten it". The 
Talmud (Sanhedrin 98a) notes the apparent contradiction in saying that the 
redemption will come "in its time" and simultaneously saying "I will 

hasten it". The resolution of this contradiction is taught in the name of 
Rabbi Yehoshua ben Levi who explained zachu achishena - if the Jewish 
people are virtuous and meritorious then He will hasten the redemption, if 
not it will come in its preordained time. 
The Talmud (Sanhedrin 98b) further provides the formula for achishena: 
they asked Rabbi Elazar how to mitigate and best prepare for the end of 
days? He responded that one should study Torah and increase the 
performance of good deeds. The former is clearly delineated in Bava 
Basrah 8a andSanhedrin 99b. It is the latter that we wish to focus on. 
We are living in most difficult and challenging times. The new enemy is 
none other than teenagers who have been taught since kindergarten that to 
spill Jewish blood is noble and praiseworthy. We feel so helpless. Thus, 
we not only have to increase our security, but to really believe that our 
positive acts of kindness effect the Higher Realm. 
To begin with, we are taught daily in recitation of the second paragraph of 
Shema (Devarim 11:13) that just as when man plants seeds in the ground, 
it yields its return and produce, similarly, when man plants mitzvos and 
ma'asim tovim they yield a Divine return and bounty. 
In his commentary on the verse from the Shira, "You led with your 
kindness, this nation you redeemed" (Shemos 15:13) the Chofetz Chaim 
cites the Tana D'bei Eliyahu (23) that teaches that while according to the 
literal understanding the "kindness" refers to Hashem's kindness in taking 
us out of Egypt, the Rabbis understand the verse to refer to the many 
kindnesses members of the fledgling nation did for one another in Egypt, 
making them worthy of redemption. The Chofetz Chaim further teaches in 
his Chomas Hadas (chapter 14) that when a divine decree of judgment 
looms over the Jewish Nation, they must offset this decree with an 
abundance of chessed. 
In Parshas Chayei Sara we have a strange phenomenon. The Torah most 
often is concise and precise in stating its laws. Most often without the oral 
law, one cannot decipher and observe the written law. Yet in regards to the 
finding of a mate for Yitzchack the Torah devotes sixty seven verses. Not 
only is this the longest chapter in the book of Bereishis, but it is one of the 
longest chapters in the entire Torah. What emerges and jumps out at the 
reader is the emphasis placed upon chessed as the criteria to marry 
Yitzchack, as well as Rivkah's excessive performance of chessed. Could 
she not ask Eliezer for a cup, rather than literally pouring the water into his 
mouth? Could she not ask Eliezer or one of his drivers to assist in the 
drinking of the ten camels? This excessive chessed proves her worthiness 
to join the house of Avraham. In the beginning of Vayeira we find 
Avraham's hospitality being extreme. They were both emulating none 
other than Hashem Himself whose chessed is constant and is beyond 
measure and human comprehension. 
We must take the message to heart. Just as Shmuel Hanavi admonishes 
King Shaul, "if you are insignificant in your own personal assessment, you 
are the leader of Israel" we must internalize that with so much assimilation 
and intermarriage each Torah observant family and individual is that much 
more important and significant and charged with bringing the geulah. Your 
chessed counts. While compared to some others we might feel truly 
humble, many of us have knowledge of Judaism that is way beyond a 
beginner who is searching for an introduction to Jewish life, values, and 
teachings. 
Partners in Torah is an excellent way to spend a meaningful hour once a 
week talking on the phone with an individual who could be hundreds of 
miles away; the closeness that develops and the benefits are significant for 
both study partners. I must believe there is a Tomchei Shabbos or Meals 
on Wheels in your community that delivers meals to the elderly and shut-
ins. If there is not one, then start one. If you drive, find those few hours to 
deliver not only needed food but a smile and companionship. Take your 
children or grandchildren once a month to visit a senior citizen's residence 
and let them draw pictures for them and interact with them, as this 
initiation can be so significant for their healthy development and let alone 
the seniors. 
Rav Chaim Volozhiner (Nefesh HaChaim Gate 1 Chapter 3) teaches that 
Hashem created man and appointed him to rule over the multitudes of 
powers and numberless worlds, to govern them via all the minute details of 
his actions, speech and thoughts, whether for good or heaven-forefend the 
opposite. Moreover he understands the Talmudic teaching (Berachos 64a) 
"call them your builders rather than your sons", for they arrange the lofty 
worlds as a builder arranges a structure and invests it with great strength. 
In chapter 7 he understands (Tehillim 121:5) "Hashem tzilcha - Hashem is 
your protective shade" as "He is your shadow" - just as a shadow's 
movement mirrors the movement of the actual person or object, similarly 
Hashem moves the worlds based on the movements and intentions and 
man's actions below. 
In his drasha before Selichos Rav Chaim Volozhiner interpreted the verse 
(Devarim 32:9) "Yaakov chevel nachalasecha" literally, i.e. Jacob is the 
measure of His inheritance. Following Rashi's interpretation of "chevel" as 
"rope" he ingeniously interpreted the verse to mean Jacob is the rope of 
His inheritance. There is, as it were, a rope descending from Heaven to the 
Earth. When man moves the rope in this world it reverberates on high. 
Finally, in response to Moshe's request as to what answer he should give 
the nation when they ask who commissioned him, Hashem says "I shall be 
as I shall be" (Shemos 3:14). The Ramban quotes the Medrash Agadah that 
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Hashem was teaching the following lesson: as the Jewish nation acts 
towards Him, that is the way He reciprocates in kind. If the people open 
their hearts and hands and act charitably, so will Hashem return the favor. 
Parshas Chayei Sara teaches that our response to the excess terror in the 
world is excess chessed. 
1. The commentary on the Chumash written by Rabbi Yaakov the son of 
the Rosh, who also authored the monumental original Code of Jewish Law 
- the Arba Turim 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Chayei Sarah - Till Death Do Us Part 
The Talmud (Kiddushin 2a) delineates three procedures for the formation 
of a marriage. One of these deeds is for a man to give an item of value to a 
woman. The Gemara derives this action from a similarity in the wording of 
two pesukim: The Torah uses the Hebrew term kichah ("taking" or 
"acquiring") to describe marriage (Shemos 2:1) as well as to describe 
Avraham Avinu's purchase of Efron's field in Parshas Chayei Sarah: "I 
have given the money for the field; take it from me" (Bereishis 23:13). In 
essence, the Torah derives the laws of marriage from the purchase of a 
burial plot. 
By drawing a link between marriage and burial, the Torah clearly seeks to 
teach us something. Ignoring the humorous connotations that spring to 
mind, what is the real message the Torah is trying to teach us? 
One of the more serious societal ills of our time is the fundamental 
misunderstanding of what a marriage is supposed to be. Our "modern" 
world views marriage as a partnership between two individuals. In other 
words, similar to a business relationship, a marriage is when two 
individuals agree to form a partnership in which each individual can 
achieve more than if they were on their own. The issue with this vision is 
that as soon as one of the partners feels that the relationship is no longer 
beneficial to their personal interests the immediate knee jerk reaction is to 
dissolve the marriage. 
The Torah, however, views marriage not as a partnership but rather as an 
everlasting merger. In a merger two entities become one. As a single 
entity, each part looks out for the interest of the relationship in its entirety-
not individual interests. 
This explains why the laws of marriage are associated with the purchase of 
a burial plot. After all, why is it that a husband and wife are supposed to be 
buried together? After a married couple has lived together happily for an 
entire lifetime, doesn't the death of one spouse sever the relationship? The 
answer, of course, is that it does not. Since marriage is an eternal 
relationship, a married couple remains together even after their deaths, 
buried side by side. 
In order to demonstrate the true nature of marriage, the Torah derives its 
laws from a place that indicates its eternal character: the purchase of a 
burial plot for the "first couple" Avraham Avinu and his wife, Sarah. Table 
Talk 
When Eliezer approaches Rifkah's family to ask permission to take her 
back as a wife for Yitzchak (24:49-50), the Torah records that both Lavan 
and Besuel answered him. Rashi (ad loc) points out that because Lavan's 
name is mentioned first it indicates that he was a wicked person and leaped 
to answer before his father (Besuel). Yet, in Parshas Vayishlach (34:8-12) 
when Chamor and Shechem come to Yaakov and his sons to discuss taking 
Dina as a wife for Shechem, the brothers also answer before their father 
(34:13)! Why are they not criticized in the same manner as Lavan? 
Resentment and Delinquency 
"Avraham expired and died at a good old age, elderly and sated, and he 
was gathered unto his people. Yitzchak and Yishmael, his sons, buried him 
in the Cave of Machpelah" (Bereishis 25:8-9). "From here we see that 
Yishmael repented, for he let Yitzchak go before him" (Rashi ad loc). 
Rashi's description of Yishmael's teshuvah is puzzling. According to Rashi 
(21:9), Yishmael sinned by engaging in the most grievous transgressions: 
idolatry, immorality, and murder. How was it that a display of deference to 
Yitzchak served as an atonement for those sins? 
Targum Yonason Ben Uziel (22:1) recounts the conversation between 
Yishmael and Yitzchak which led up to the test of the Akeidah. In it, it is 
clear that Yismael believed that he, as the older son, would be the rightful 
heir to Avraham Aveinu and his legacy. In fact, when Hashem reveals to 
Avraham that Yitzchak is to be his successor and the progenitor of the 
Jewish people Avraham exclaims, "If only Yishmael would live before 
You!" (17:18). Avraham indicates that he considered it a reasonable 
possibility that Yishmael might have been his spiritual heir. 
Indeed, when the angels come to visit Avraham we find Yishmael rushing 
to and fro and preparing food for their visitors - even though Yishmael, 
like Avraham himself, had been circumcised only three days earlier. 
Since it was reasonable to assume that Yishmael would ultimately succeed 
Avraham, it also stands to reason that Avraham spent years giving over the 

message to his son that he would ultimately be his successor. Yishmael 
undoubtedly felt that he was destined to take his father's place - but then 
Yitzchak was born, and all of his hopes were dashed. Suddenly, he was 
shunted aside in favor of the new arrival and, in his rage and frustration 
over being displaced, Yishmael descended into the abyss of sin. Indeed, 
the Torah mentions Yishmael's sins in the same pasuk (21:9) as his 
relationship with Yitzchak, indicating that his aberrant behavior stemmed 
from a single cause: his resentment at being replaced as his father's heir. 
Although the sins Yishmael committed were the three cardinal 
transgressions of the Torah, he was not driven by a warped ideology or a 
lust for immorality. The Torah describes his sins with the word 
"metzachek," which literally means "mocking." While this word is an 
allusion to each of the three cardinal sins, it also indicates the root cause of 
Yishmael's transgression: He denigrated the Torah's values and its morals 
became cheap in his eyes as a result of his anger at being replaced by 
Yitzchak. 
One of the principles of teshuvah is that a person's actions are often driven 
by underlying issues-when those issues are addressed, many problematic 
behaviors are easily fixed. At some point, Yishmael became aware that his 
own sins were being driven by his ire at losing his position to Yitzchak, 
and he remedied that by treating Yitzchak with respect. Thus, Yishmael's 
teshuvah addressed the root cause of his sins, rather than merely the 
actions, which were only symptoms of an underlying resentment. This is 
why the act of according Yitzchak respect was considered a full-fledged 
act of repentance. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 32 - Hillel and Shammai  
by Rabbi Ken Spiro  
In Part 28, we discussed the rift between the Pharisees (the mainstream 
Jews) and the Sadducees (the Jews who only followed the Written Torah, 
making up their own interpretations). In Part 31, we further explained how 
Herod's massacres of rabbis and interference with the Temple hierarchy 
(not to mention his efforts at further Hellenizing the Jews) contributed to 
widespread corruption within the priesthood. 
But we didn't cover what was right with Judaism. 
For one thing, all the normative institutions - the yeshivas, the synagogues, 
etc. - were all run by the mainstream Jews and were functioning. There 
was still a Sanhedrin (a Jewish Supreme Court), though its powers had 
been severely curtailed.  
Most importantly, the teachings of the rabbis and the chain of transmission 
remained undisturbed. 
The very opening of Pirkei Avos ("Ethics of the Fathers") records how the 
chain of transmission was maintained -- starting with Moshe, going on to 
Joshua, the prophets, the Men of the Great Assembly and so forth. 
When Shimon HaTzaddik, the last member of the Great Assembly (see 
Part 26) died in 273 BCE, a period began known as the period of the 
Zugos, meaning "pairs." 
From that time on, there were always two rabbis at the helm of the Jewish 
tradition. One was called the Av Beis Din (the head of the Sanhedrin), the 
other was called the Nasi (the president). These pairs are all listed in the 
"Ethics of the Fathers." 
The last pair was perhaps the most famous - Hillel and Shammai.  
Hillel, who came to Israel from Babylon, was very poor. The Talmud tells 
some interesting stories about how poor he was and how much he loved 
learning Torah. For example, he was so poor that he couldn't even afford 
the couple of grushim that it cost to enter the Beis HaMidrash, "the House 
of Study." So in order to learn, he would sit up on the roof and listen 
through the skylight. One day, he was doing this in terrible cold and 
became so frozen he passed out. The students down below were suddenly 
aware that something was blocking the light, went up onto the roof, found 
him and revived him. 
Despite his poverty, which had no impact in how much people respected 
his wisdom, Hillel achieved the position of Nasi; at that time, Shammai 
held the position of Av Beis Din. 
The schools of Hillel and Shammai are famous for their disputes in Jewish 
law. One of these concerned whether one should tell a bride on her 
wedding day that she is beautiful even if this is not true. The school of 
Shammai held that it is wrong to lie. The school of Hillel held that a bride 
is always beautiful on her wedding day. (Talmud, Kesubos 16b-17a) The 
school of Hillel won the dispute. Indeed, Jewish law today generally 
agrees with the school of Hillel. The Talmud (Eruvin 13b) explains why: 
A heavenly voice declared: "The words of both schools are the words of 
the living G-d, but the law follows the rulings of the school of Hillel."  
So why does the law follow the rulings of the school of Hillel? The 
Talmud explains that the disciples of Hillel were gentle and modest, and 
studied both their own opinions and the opinions of the other school, and 
humbly mentioned the words of the other school before their own.  
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Dangerous Time  
We might recall that in the days of the First Temple, while the rabbis 
debated points of Jewish law, they did not engage in lengthy disputes. So 
why were things different in the days of Herod's Temple?  
By this time around 1,300 years had passed since Sinai. The Jewish people 
had been exiled from the land of Israel, and upon their return faced many 
struggles. The influence of the Greeks, the fight against Greek domination, 
and the corruption of the Chashmonean rulers, all left their wounds. More 
recently, there was the Roman occupation and the corruption that came 
with Herod.  
As a result of this unrest, scholarship declined among the Jewish people 
resulting in an increasing lack of clarity. Indeed, the oral transmission 
process was starting to fray around the edges. (The Talmud has not yet 
been written, but the time is coming soon when the rabbis will decide that 
the Oral Torah must be written down because it might become lost.) 
Of course, if you read these disputes in the Talmud today - and the Talmud 
contains thousands of them - you see that the rabbis were not arguing 
about anything big, like "can Jews eat pork?" The disputes were usually 
about small things, some of which had no actual ramifications in the 
practical application of Jewish law. Many were arguments about 
theoretical principles which would never apply in any real situation. 
A very important point to understand here is that although there were 
disputes, there were also red lines beyond which no mainstream, 
traditional, orthodox Jew ever went beyond. All the disputes were on small 
details, which meant that on the big details everyone agreed.  
Spiritual Decline 
But even if these disputes were small, we have to see them as bad news, 
because they signified not just a decline in scholarship, but even more 
importantly, a decline in the spiritual state of the Jewish people. This is 
called yeridos hadoros, "decline of the generations." #The closer Jews 
were to Mount Sinai, chronologically speaking, the clearer things were. 
It's very important to understand how the Jewish people traditionally look 
at the transmission process. Modern man thinks that the later we get in 
history the more technology we have, therefore the better we are. This is 
not a Jewish idea in either history or spirituality or Jewish law. According 
to Jewish thought, ancient man was spiritually more sophisticated. And in 
the realm of the transmission process the closer we were to Mount Sinai, 
chronologically speaking, the clearer things were. 
The entire transmission process of the Jewish people is one of the most 
amazing aspects of Jewish history. The fact that the Oral Torah has been 
passed down for thousands of years and has been applied to all kinds of 
new scenarios, yet the basic body of what is Jewish law has not changed, 
is amazing.  
But the closer the Jews were to Sinai, the more spiritual they were, and the 
more clearly they understood the will of HaShem. Today, we are the 
furthest and for us it is a great deal fuzzier. This is why we do not have the 
authority to uproot Jewish law laid down by the sages who came before us. 
That's fundamental to the whole transmission process. 
The disputes marked the beginning of a process that's going to make 
Judaism that much more complicated. More and more arguments and 
debates are coming.  
This period of time manifests a symptom of a significant problem plaguing 
the Jewish people - that of discord. 
The discord among the Sadducees, Pharisees and the Zealots created an 
atmosphere of "senseless hatred" which undermined the unity of the 
Jewish people just as they had decided to revolt against Rome. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #50 Rewards of Gratitude 
After hearing a good story, joke, or idea, we're anxious to repeat it to 
others. But in doing so, the tendency is to present it as our own original 
invention. 
Ha'omer davar bi'shaim omro literally means "say it in the name of the 
one who said it." Whenever quoting something, you should always 
acknowledge the source. In other words, "don't steal credit." 
The Talmud, the classical book of wisdom, goes to great lengths to trace 
the intellectual lineage of an idea: "So-and-so said in the name of So-and-
so, who said in the name of So-and-so." 
So next time you're ready to share a juicy one, don't forget to mention: 
Where did you get it from? 
The Gift Of Wisdom 
In order to properly appreciate anything, we need to assess its value. That's 
why when someone gives us a material gift, we usually have no problem 
showing gratitude. 

The 48 Ways says: Acknowledge spiritual gifts, too. Wisdom is certainly 
more valuable than gold, and the secret of happiness is more precious than 
a diamond! 
As an exercise, make a list of the ideas you regularly espouse, along with 
the original sources you heard them from. Think of people who gave you 
wisdom for living. Did a friend set you straight on something? Your 
brother saved you from doing some stupid things? An employer gave you 
good career advice? 
Acknowledge that you received the gift. If someone took the blinders off 
your eyes, it's fantastic, it's a different life. Say to yourself: "I am now 
aware of something very important that I wasn't paying attention to." Say 
it out loud. That alone will make you feel genuine appreciation. 
Now, let the source know how much you appreciate it. Consider as if the 
"thank you" is payment for the good idea. Enjoy paying this debt, don't 
loathe paying it. The pleasure that you'll give the other person is small 
payback for such an enormous gift! 
A good place to start is with your parents. Make a list of all the gifts 
they've given you, both materially and ethically -- your sense of honesty, 
discipline, desire for truth, kindness toward people. Appreciate how 
valuable each one of these is. Come on, what did you get from your 
parents? Find out. 
Next, write your parents a letter, thanking them for these gifts. It sounds a 
bit corny, but it is awesomely powerful. Do you understand what 
enormous pleasure you'll give them? Plus what pleasure you'll have in 
giving them that pleasure?! 
Value The Source 
When you acknowledge the source, you don't lose, you win. You will 
never be able to appreciate a piece of wisdom, an insight into living, unless 
you are willing to acknowledge the gift. Because by denying the gift, you 
downgrade its value. Therefore you won't apply it seriously -- because to 
you it doesn't have value. 
Furthermore, if you are consciously aware of where your wisdom is 
coming from, then you're much more likely to go get more. 
Direct others to the source as well. Let everybody know. When somebody 
else is happy, it doesn't steal any happiness from you. Actually, the more 
people who are happy, the easier it is for you to be happy. 
When there's more wisdom around, the greater life becomes for us all. 
Warning Signs 
Why do people have a hard time acknowledging someone else as the 
source of an idea? 
The reality is that people crave independence, and are grappling for status 
and one-upmanship. Debts to others seem to threaten that stature. We don't 
like to imagine that we weren't smart enough to "figure it out for 
ourselves." 
In truth, independence means that you pay your debts. 
What does this tell us? Whenever you feel the need to take credit for 
someone else's work, alarm bells should ring. It's a warning sign of 
insecurity. Because even though it may "make us look good," it's actually 
a cheap substitute for legitimate self-improvement. 
If you want credit for a good idea, think of one yourself! 
Beyond this, if others find out about your "theft," then you've lost 
credibility in their eyes. And even if no one else finds out, you've damaged 
your self-respect. These are hard commodities to get back. 
Give credit where credit is due. People will respect you for it, and you'll 
feel good about yourself -- even better than if you'd taken the credit! 
Track Down Opinions 
There is a more subtle dynamic at play here. Sometimes we pick up 
prevalent ideas in society, and walk around presenting them as our own 
conclusions. 
Make a list of your opinions on subjects like free will, absolute truth, 
evolution, abortion, etc. Track down the source of each. Are they your 
original ideas? If not, where did they come from? Did you read a magazine 
article, or a friend impressed you? How did you reach your conclusion? 
Don't fool yourself. Recognize that once your ego is invested, you're not 
looking at the evidence, pro and con. You're just "defending your 
conclusion." And the inherent danger is obvious: Deep down, we're not 
sure whether or not we believe it. 
For example, you may believe "there is no absolute truth." Instead, try 
rephrasing it: "People say there is no absolute truth." This way, you're free 
to investigate the idea objectively, without being locked into a position. 
Now shift the question a bit deeper: Why did you choose to identify with 
these particular ideas in the first place? 
Next time you hear a discussion of a controversial topic, resist the 
temptation to accept an idea just to feel that you've "settled the issues of 
living." Defer a conclusion until you've heard all the evidence. Otherwise 
it's pretending, play-acting, not really living. 
Can you ever be sure of a conclusion? Yes! The 48 Ways says: Learn the 
dynamics of clarity and study how the dimension of knowledge works. 
Then you'll feel the surety when it comes. 
Gratitude To The Jewish People 
Make a list of society's treasures -- monotheism, justice for all, universal 
education, dignity of the individual, preciousness of life. These core values 
of the civilized world are all from the Torah. 
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Before the Torah was given, people built their lives on a subjective 
concept of right and wrong. Then at Mount Sinai, human history 
underwent a dynamic shift. People understood that there is one G-d who 
has moral expectations. You can't just live as you please; there is a higher 
authority you are accountable to. 
Despite the fact that Jews were never more than a tiny fraction of the 
world's population, these ideas became the basis for the civilized world. 
For example, do you know the source of the idea "Love your neighbor as 
yourself"? 
It's in the Five Books of Moshe -- Vayikra 18:19. 
The Jewish people are an eminent firm, 3,500 years old. We are no fly-by-
night. The world uses our products under different brand names and takes 
it for granted. Consider what humanity owes to the Jewish people. 
If you are living with Jewish wisdom, know it, quote it, and give credit. 
Gratitude To The Almighty 
More than all, give credit to the Almighty. He gave us a brain to 
understand and appreciate wisdom. Other teachers enlighten us, but the 
original teacher is HaShem. He implanted within us the intuition to 
discover all there is to know about living. 
HaShem is showering us with gifts all the time. Food, air, eyes, teeth. Life 
itself. He programmed us with an antenna for wisdom. Nothing is possible 
without HaShem. 
The problem is that we don't want to be indebted to Him, so we deny the 
gifts. We refuse to believe that He loves us. 
It's like the son who doesn't want to acknowledge the gift of a new 
Porsche. He's going to say it's the wrong color, it has a dent, it guzzles gas. 
He'll find something wrong with it because he doesn't want to 
acknowledge the debt. 

In order to connect with HaShem, you have to learn to appreciate all the 
good He has done for you. That means giving up the illusion that you 
alone are responsible for your achievements. It's all a gift from HaShem. 
Just as every stroke of Picasso's brush has his signature on it, everything in 
this world has HaShem's signature on it. We have to learn to appreciate it. 
If you make the effort to appreciate the gifts HaShem has bestowed upon 
you, then you'll have such a keen awareness of HaShem's presence that 
everything you do is accompanied by a sense of His love and guidance. 
You'll be overwhelmed above and beyond any other pleasure possible. 
That's why gratitude is the ultimate appreciation, the 50th Way to 
Wisdom. This is the step that unifies all the others. So start loving 
HaShem. Acknowledge His great and many gifts. 
Why Is "Rewards Of Gratitude" An Ingredient In Wisdom? 
• Make a list of things that you quote. Know where you got them, 
and give credit.  
• If you downgrade the source of your wisdom, you downgrade 
the value of the wisdom.  
• Tools for living are more valuable than any car, stereo, or trip 
around the world. Acknowledge the debt.  
• When gratitude to others breaks down, then so does society as a 
whole.  
• Turn the tables: If it was your idea, wouldn't you want credit? 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Vayeira – Seize the Opportunity 
By Rabbi Betzalel Pam 
17 Cheshvan 5776 / Oct. 30, 2015 
A Project Of Chicago Communiity Kollel 
This week’s haftorah tells the story of Elisha and the childless Ishah 
Hashunamis. Elisha blessed the woman and she bore a son, the Ben 
Hashunamis, later known as Chavakuk Hanavi. One day the child fell ill 
and died. The grieving woman rushed back to Elisha with the tragic news. 
Elisha gave his staff to his assistant Geichazi and instructed him to place it 
on the child’s face and revive him. After Geichazi tried, to no avail, Elisha 
himself successfully revived the boy. 
This story seems puzzling. Assuming that Elisha’s staff had the power to 
revive the dead, what went wrong? Why was Geichazi unable to carry out 
his mission as planned? 
The Alshich offers a frightening explanation. Geichazi, hardly believing 
his good fortune, wanted to test the awesome power of the wondrous stick 
in his hands. Noticing a dead dog on the side of the road, he reached out 
and tapped the dog with his staff. Sure enough, the dog immediately 
returned to life. Excitedly, Geichazi continued on his way. What he didn’t 
realize was that he had lost his superpower. He only had the power to 
revive once, and he had wasted it on a dead dog! The ba’alei mussar warn 
that often a person is granted inestimable Heavenly assistance but then 
wastes his fortune on a “dead dog.” Say a person just performed a great 
deed, exerted tremendous effort restraining from doing an aveirah, or 
perhaps invested much emotion towards a sincere tefillah. He may have 
opened the gates of Heaven wide. He may now be infused with an 
extraordinary ability to succeed. He can now achieve levels of greatness 
and yiras Shamayim which were previously out of his reach. Instead, he 
diverts his attention to mundane worldly matters and involves himself in 
activities of little or no true value. He may be very successful in his 
endeavors, but he just wasted his gold mine on…a dead dog. 
A number of years ago I met a young man, E.T., in Israel. He related the 
following fascinating incident. While he was at the Kosel, an irreligious 
young man wearing a “Dallas” T-shirt sat down beside him. The man 
began writing a kvittel, making no effort to conceal his writing. Unable to 
contain his curiosity, E.T. read the note. 
“Dear G-d,” it said, “I am visiting Israel with some family members and 
staying on a ranch completely disconnected from society. By choice, we 
have no phone, computer, radio, or media access. But I am a huge 
Cowboys fan and a very crucial game was played today. I must know the 
score. G-d, show me what You can do.” With more cynicism than 
sincerity, he rolled the note and placed it in the cracks of the Kosel. The 
look in his eyes read, “Yeah, right.” 

E.T. approached the fellow and said, “Are you from Dallas? Well, 
congrats! Your team won 17 – 14!!” The fellow could not believe his ears. 
Was he dreaming? Was his kvittel really answered within minutes?! 
While one may think that this fellow fell for a prank, the truth is, his 
tefillah was indeed answered! 
Now picture this poor Cowboys fan. He came to the makom Hamikdash 
and was probably very inspired, maybe even did teshuvah at heart. For 
whatever reason, he was granted an opportunity to daven and have his 
tefillah be accepted immediately. He could have davened for anything! 
But he wasted his power…on a dead dog. 
Rabbi Pam is a full-time member of the kollel.  
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Halacha Encounters 
Tevilas Keilim - Part 1 
By Rabbi Moshe Kaufman 
The Obligation of Tevilah 
In Parshas Matos (Bamidbar 31:23) Hashem instructs Moshe Rabbeinu to 
tell Klal Yisroel that all the vessels they captured in the war with Midyan 
must be kashered prior to using them for food. Those which came into 
contact with fire must be brought over fire. All other vessels must be 
“immersed in water.” The Gemara in Avodah Zarah (75b) states that the 
process of fire is for the kashering of utensils that have become treif. The 
process of water is the obligation of “Tevilas Keilim.” This requires that 
all new utensils made and owned by a non-Jew must be immersed in a 
kosher mikveh when they are purchased and used by Jews. The Taz (YD 
120:1) writes that the purpose of tevilas keilim is to remove them from 
their previous state of impurity, and transfer them into an elevated one of 
kedushas Yisroel. This process may be compared to the process a ger 
undergoes in order to attain the kedushah of a Yisroel (Chachmas Adam 
73:1). 
Because tevilas keilim is derived from a pasuk in the Torah, most 
Rishonim learn that the obligation is deOraisa. This is the ruling of the 
Shulchan Aruch. Others maintain that it is only d’Rabbanan (see Pri 
Chadash 120:6). This is relevant in cases of doubt. We assume that it is a 
Torah obligation, and therefore one needs to be stringent. 
Materials Requiring Tevilah 
Metal is the material mentioned in the Torah requiring tevilah. The Torah 
lists six types of metals: gold, silver, copper, iron, tin and lead. Being 
that the Torah only mentions metal as requiring Tevilah, utensils made of 
other materials dissimilar to metal, such as earthenware, wooden or 
paper, do not require Tevilah. 
Glass 
While glass is certainly not a metal, it is similar to metal in that it can be 
reconstructed if broken. Therefore the Gemara in Avodah Zarah (ibid) 
states that glass utensils need tevilah just as metal does. The majority of 
Poskim maintain that the obligation is only d’Rabbanan (Aruch 
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HaShulchan 24, Chachmas Adam ibid: 1). The Shulchan Aruch (120:1) 
rules that it is done with a brachah, just as when one is tovel a metal 
utensil. Pyrex and DuraLex are all made of glass and require tevilah. 
Aluminum 
Aluminum is a relatively new invention, and not mentioned in the Torah’s 
list of metals. Is the Torah’s list meant to be exclusive to those listed, or 
are these merely examples of types of metal, so that any later form of 
metal will be included? Some Poskim say that since aluminum is 
perceived as a metal, it should require tevilah (see Tiferes Yisroel, 
introduction to Taharos, Aruch HaShulchan 23). Rav Moshe Feinstein 
(Igros, YD 2:164 and 3:22) concludes that it needs tevilah, but only 
d’Rabbanan. The Sefer Mesores Moshe (Vol. 1, YD 30) quotes that Rav 
Moshe added that the tevilah should be performed without a brachah. Rav 
Yaakov Kamenetsky also ruled that one is tovel without a brachah (letter 
in Tevilas Keilim, p. 243, ft to Emes LeYakov YD ibid). 
Plastic and Rubber 
Plastic is a type of material is able to be repaired when ruptured. 
Therefore, some Poskim maintain that plastic utensils need tevilah 
(Minchas Yitzchok 3:76-78, 4:14). However, Rav Moshe Feinstein 
(L’Torah V’Horah Vol. 1) ruled that plastic need not be toiveled. This is 
the opinion of most Poskim (see Tevilas Keilim p. 227). 
Porcelain looks similar to glass but is really a sophisticated earthenware 
utensil. Therefore no tevilah is needed (Pischei Teshuvah 120:2 in the 
name of the Yaavetz). The Aruch HaShulchan (29) mentions a minhag to 
tovel them, but it does not seem to be the prevalent minhag today. 
An earthenware utensil that is glazed with a material that requires tevilah 
will need tevilah (SA 1). China or stoneware usually has this material on 
the surface. Rav Moshe zt”l maintained that the glazed layer was too thin 
to require tevilah (R’ Fuerst). Rav Yaakov is similarly quoted as not 
requiring tevilah for china (Divrei Chachomim, YD 37). There are those 
who are stringent in regards to china. They should be careful not to recite 
a brachah when performing the tevilah. 
Mixed Components 
If the utensil is made of a substance that is a mixture of both obligated 
material and non-obligated material, one judges the substance based on 
the majority (Minchas Yitzchak 4:114:4). 
Some utensils are comprised of different parts, such as pieces of metal and 
wood. If the utensil is all metal, and the wooden portion is not crucial to 
the existence of the utensil itself, but merely supports the metal or is on 
the handle, tevilah with a brachah is required. However, if the wooden 
parts are essential to the actual utensil, tevilah should be done without a 
brachah. If the metal part merely supports the wooden part, and does not 
touch the food itself, some Poskim rule that it need not be toveled at all 
(SA 6, Gra 16). Although some Poskim do require tevilah without a 
brachah (Shach 12), the Aruch HaShulchan (28) writes that the minhag is 
to be lenient. 
Disposable Utensils etc. 
Rav Moshe Feinstein (Igros, YD 3:23) writes that utensils that are meant 
to be thrown out after use, such as disposable pans etc., are not considered 
utensils in halachah, and do not require tevilah. It is reported in the name 
of Rav Moshe, however, that if one purchases disposable utensils 
intending to reuse them many times, he should tovel them without a 
brachah (R’ Aron Felder and ybl”c R’ Fuerst). (See Tevilas Keilim [1:7].) 
Rabbi Kaufman is a full-time member of the kollel  
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TorahLab 
Integrity; Living Like A Jew 
Avrohom Avinu is often referred to as ‘the first Jew’. He stood out from 
the masses in one important way. He searched for truth. He lived by the 
truth. He always did what was right. 
“Avraham, from his earliest childhood, began his own intellectual search 
for truth and realized the folly of idolatry. Growing up, Avraham was 
entirely immersed in a culture of idolatry, there was no alternative. His 
parents, his entire family, and everyone Avrohom knew was part of this 
idolatrous culture. Avraham himself grew up serving idolatry with his 
family until he clarified his thoughts and discovered the truth. There is 
only one God. 
Avraham’s absolute conviction to believe in the Master of the Universe 
attracted thousands of people that became aware of the new truth. While 
gathering followers, he attracted the anger of Nimrod, the mighty king of 
that region, who decided to kill him. Avraham miraculously escaped 
Nimrod’s death sentence. He then travelled to Charan and continued his 
efforts to tell people the truth about idolatry and about the One and only 
God. He taught each individual in a a unique way that was suitable for 
that person. For his whole life he followed the truth for only one reason; 
because it was the truth.” (Rambam, Mishnah Torah Laws of Idolatry 
Chap 1) 
Why did the Rambam spends so much time teaching history in a book of 
Law? Such extensive narrative is not used elsewhere in the whole 
Mishnah Torah. 

The answer is to teach us the most important aspect of being a Jew. To be 
a Jew, is to seek the truth and go with it no matter what the consequences. 
Avrohom was so committed and guided by truth that nothing else 
mattered. His integrity was impeccable. “He followed the truth because it 
was truth.” He did what was right, simply because it was right. 
The lesson of Avrohom: Just do the right thing and let the chips fall where 
they may. Whatever the social consequences, financial consequences or 
even if we were to be thrown into a fiery furnace, 
Avrohom did the right thing. We are his progeny and his inheritance. We 
must do the same. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Vayera 5776 - Avraham on the Spot 
Dedicated by Mr. Shalom Golombeck In memory of Elaine Golombeck, 
Elka Bas Reb Moshe HaLevi, A"H 
And Hashem appeared to Avraham (who was) in the Plains of Mamre and 
he was sitting at the entrance of the tent when the day was hot. Rashi 
explains why the Torah defined the geographical location of the "Plains of 
Mamre". He [Mamre] was the one who counseled him about circumcision. 
Therefore, Hashem appeared to him [Avraham] in his [Mamre's] territory.  
I think Rashi's explanation is coming to address a simple question. Of 
what relevance is there to mention the place where Hashem went to see 
Avraham. The main point is that Hashem went to visit him and three 
angels came etc. 
All the years, I interpreted Rashi as answering a question. What merit did 
Mamre have that Hashem would appear to Avraham on his territory. After 
all, hosting the Almighty is not an everyday occurrence. Why it is that 
Mamre merited such an honor? 
Rashi explains (in the name of the Medrash) that Mamre merited such a 
distinguished visit because it was he who advised Avraham to go forward 
with the bris milah and not to worry, as his friends Aner and Eshkol 
warned him about medical or other physical or hostile consequences. (See 
Midrash Tanchuma) 
But this year I began thinking. Avraham was a wealthy man. The Torah 
tells us that he was laden with cattle and goods. Surely he had his own 
place. Why was he in Mamre's plains and not back home. And how did he 
perform all the acts of kindness from getting cattle, milk, butter and 
attempting to make bread if he was not in his own residence? 
The Story 
In his wonderful book, the Splendor of the Maggid, Rabbi Pesach Krohn 
tells the story of how in October 1999, Ezra and Yaffa Patner (fictitious 
name given to an actual couple) called him to perform a bris for their new 
baby in Woodmere, New York. Unfortunately they were not able to 
schedule the bris accurately because their baby was yellow and had a very 
high bilirubin count, an issue that could clearly impede a bris on the 
eighth day. On the seventh day, the jaundice condition improved and the 
baby's pediatrician estimated that it would be safe to do the bris on 
Thursday morning, the ninth day of the child's life. Based on the 
pediatrician's recommendation, the bris was scheduled for Thursday 
morning. On Wednesday afternoon, the eighth day of the baby's life, 
Rabbi Krohn got a phone call from a frantic Mr. Patner. "My wife had just 
come home from an unexpected visit to the pediatrician and the doctor 
had changed his mind. This doctor decided that technically the baby was 
fine and perfectly healthy enough to have the bris today. 
Rabbi Krohn was in New Jersey and unable to get to Woodmere before 
sunset, but he assured Mr. Patner he could get him another mohel "But 
how will you notify anyone?" He asked. "Sunset will arrive shortly." 
Mr. Patner replied "there is no time to make all those calls, so it'll just be 
my wife, her mother and the baby." 
Rabbi Krohn was incredulous and asked "What about you?" "Aren't you 
there?" Mr. Patner replied "I'm in my office in Manhattan, there is no way 
I can get home in time." 
Mr. Patner continued. "This is the first mitzvah in my son's life- it has to 
be done right. Throughout Jewish history people risked their lives so that 
their sons would have a proper bris. It's more important to me that my son 
know all his life that he had his bris on the proper day than it is for me to 
be there." 
Rabbi Krohn was able to find him a mohel and the bris was done that 
afternoon a few minutes before sunset in the presence of just the infant's 
mother and grandmother. 
The next morning the people came to shul expecting a bris, bagels and 
lox. They got the bagels and the lox and an inspiring story. 
The Message 
Perhaps that is what Rashi is telling us. He is not only praising the 
greatness of Mamre in advising Avraham wisely, he is praising the 
greatness of Avraham. The Midrash tells us that Avraham visited Aner, 
Eskol and Mamre. Mamre was the only one of the three who advised him 
to proceed with the bris milah. And what happened? As soon as Avraham 
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accepted Mamre's advice to go ahead, he did not go home. He did not 
return to Be'er Sheva. Instead, Avraham immediately did the bris in 
Mamre's territory, and brought whatever he needed with him to both 
recuperate and live the life of kindness that he was accustomed to live! 
That is why Hashem did not appear to Avraham at home. It's simple. 
Avraham was not there. He acted on the spot and therefore, Hashem had 
no choice but to appear to Avraham in his Mamre's territory. 
Good Shabbos©2015 Rabbi Mordechai Kamenetzky 
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Vayera - Honor Parents, Inherit Land 
Volume 30, No. 4 
18 Marcheshvan 5776 October 31, 2015 
Sponsored by Mrs. Rochelle Dimont and family on the yahrzeits of 
grandmother and great-grandmother, Chaya Sorah Tarshish a”h; mother-
in-law and grandmother, Chana Dimont a”h; and father and grandfather, 
Rabbi Elazar Tarshish Halevi a”h 
Daf Yomi (Bavli): Sotah 5 
The midrash states: Hashem saw that the Jewish People had no merit with 
which to enter the Land; then He “remembered” the merit of Yitzchak, 
who was born when his father was 100 and his mother was 90 [as 
described in our parashah]. The combined ages of Yitzchak’s parents 
parallel the gematria of the Hebrew word “Canaa n” [the nation from 
which Yitzchak’s descendants conquered the Land], which is 190. [Until 
here from the midrash] 
R’ Chaim Palagi z”l (Izmir, Turkey; 1788-1868) explains this enigmatic 
midrash as follows: We read in Parashat Noach that Canaan was cursed 
because of his disrespect to his grandfather Noach [see Rashi to 9:29]. In 
contrast, Yitzchak exemplified the highest level of kibud av / parental 
respect that any person ever reached when he believed his father that he 
(Yitzchak) was meant to be offered as a sacrifice. Therefore, it is fitting 
that Yitzchak should take the Land from Canaan. In general, our Sages 
say, one merits a share in Eretz Yisrael in the merit of kibud av va’eim. 
(Artzot Ha’chaim p.22) 
Elsewhere, R’ Palagi writes about Yitzchak’s kibud av va’eim: The knife 
that Avraham took to perform the akeidah is referred to in the Torah as a 
“ma’achelet” from the root which means “to eat.” Why is the more 
common word “sakin” / “knife” not used? The verse alludes to the fact 
that the kibud av va’eim that Yitzchak practiced is a mitzvah whose 
reward his descendants “eat,” as the Gemara (Shabbat 127a) teaches: 
“These are the things whose fruits man eats in this world, but whose 
principle is preserved for the World-to-Come: kibud av va’eim . . .” 
(Tochachat Chaim: Parashat Toldot p.201) 
“He lifted his eyes and saw: Behold! three men were standing over him. 
He saw, so he ran toward them from the entrance of the tent, and bowed 
toward the ground. He said, ‘My Master, if I find favor in Your eyes, 
please pass not away from Your servant’.” (18:2-3) 
Rashi z”l explains: He asked G-d to wait for him while he ran and invited 
the travelers. 
Based on Avraham’s actions, our Sages teach that hosting guests is greater 
than “receiving the face of the Shechinah.” But why is this so? R’ Baruch 
Shalom Ashlag z"l (1907-1991; chassidic rebbe in Israel) explains: 
Man’s task in this world is to serve Hashem without thought of reward or 
glory. This means that, at every moment, one must ask himself: What 
does G-d expect of me right now? Often, we ask ourselves this question, 
but we arrive at the wrong conclusion. We fail to recognize what G-d 
wants of us, writes R’ Ashlag, because we assume that we are meant to be 
doing glorious deeds for Hashem, not the simple or mundane tasks that 
actually need to get done. 
Avraham did not make this mistake. He understood that even when one is 
in the middle of the most glorious service, actually engaged in 
conversation with G-d, the task of the moment might be something else, 
something as (relatively) mundane as offering hospitality to stangers. It is 
this challenge which makes the “lesser” mitzvah (hospitality) the 
“greater” mitzvah.(Birkat Shalom 5745 No. 5) 
“I will take bread and you may sustain yourselves . . . he stood over 
them beneath the tree and they ate.” (18:5-8) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: The phrase “I will 
take bread” is the source of the halachah that the host should be the one to 
recite hamotzi and distribute the bread. 
From the phrase “He stood over them . . . and they ate,” we learn that, 
after the host recites hamotzi and eats a bit of bread, he should get up and 
serve any distinguished guests that are at his table. (Peirushim U’pesakim 
Le’rabbeinu Avigdor Tzarfati) 
“Avraham arose early in the morning to the place where he had stood 
before Hashem.” (19:27) 
Our Sages learn from this verse that one should have a makom kavuah / 
fixed place for prayer. Why is that important? 

R’ Avraham Meir Rosen z”l (Warsaw; 19th century) explains: Proper 
prayer requires subjugating oneself entirely to G-d, which is impossible if 
one prays haphazardly. By having a fixed place for prayer, one indicates 
that his prayer is not haphazard. (Be’ur Amarim Al Midrash Tanchuma) 
“The child grew and was weaned, and Avraham made a great feast on 
the day Yitzchak ‘hi’gamel’ / was weaned.” (21:8) 
The midrash Pirkei D’Rabbi Eliezer (ch.29) writes that this verse is the 
source of the custom to make a festive meal at a brit milah. 
Where in this verse is there an allusion to brit milah? Rabbeinu Tam z”l 
(France; 1100-1171) explains that the word “hi’gamel” (literally, “he was 
weaned”) can be read: “‘heh-gimel” -- 5+3, i.e., on the eighth day -- “mal” 
-- he was circumcised.(Tosafot to Shabbat 130a) 
“He said, ‘Do not stretch out your hand against the lad nor do anything 
to him, for now I have known that you are a G-d-fearing man, since you 
have not withheld your son, your only one, from Me’.” (22:12) 
R’ Zvi Hirsch Kalischer z”l (1795-1874; German rabbi; leading advocate 
both for resettling Eretz Yisrael and for renewing the Temple service 
without waiting for the Bet Hamikdash to be rebuilt) asks: Why is 
Avraham called “G-d-fearing” rather than “G-d-loving,” considering that 
love of G-d is a higher level than fear of G-d? Also, what is meant by 
“Now I have known”; did Hashem, who is All-Knowing, not know before 
what was in Avraham’s heart? 
He explains: Avraham’s love for Hashem was so great that he was 
seemingly incapable of fearing Him. Fear arises from the knowledge that 
the one who is feared can harm the one who fears, but Avraham loved 
Hashem so completely that nothing Hashem might do to Avraham would 
have been viewed by Avraham as harming him. Even being told to offer 
his son as a sacrifice did not shake Avraham’s love for Hashem. 
Nevertheless, the test of the akeidah revealed the one thing that Avraham 
feared. Although he went without question to do Hashem’s Will, he now 
feared that his actions would negate the message of love for, and faith in, 
Hashem that he (Avraham) had preached to mankind. Avraham did not 
fear for himself, but he did show himself at this time to be a “G-d-fearing” 
man, i.e., a man who feared that G-d’s Will would not be done. 
Of course, this was not new information to G-d Himself. That is why the 
verse says, “Now I have known”--what I have always known is now 
revealed for all to see. (Sefer Ha’brit) 
“Avraham lifted his eyes and saw – behold, a ram! – afterwards, caught 
in the thicket by its horns; so Avraham went and took the ram and 
offered it up as an offering instead of his son.” (22:13) 
R’ Eliezer Dovid Gruenwald z”l (1867-1928; Hungary) writes: The 
Gemara (Yoma 28b) states that Avraham Avinu observed the entire Torah 
before it was given. Presumably, then, Avraham recited the berachah on 
bringing a sacrifice when he was about to “shecht” Yitzchak. Then, when 
the angel suddenly told Avraham not touch Yitzchak, Avraham was 
concerned that he had recited a berachah in vain. Thus, he was very 
relieved to see the ram which he offered “instead of his son,” i.e., the 
berachah applied to it. (Keren Le'David) 
Zemirot Shabbat 
“Behold! the Shabbat day is a day of redemption if you safeguard it. 
You shall be my treasured one. ‘Linu, v’achar ta’avoru.’ Then you shall 
thrive before Me and be filled with My hidden bounty.” (From the zemer 
Shimru Shabtotai) 
The phrase “Linu, v’achar ta’avoru” literally means “stay overnight, then 
go on your way,” and is a pairing of two statements in our parashah--
“achar ta’avoru” / “[eat, then] go on your way” (Bereishit 18:5), which 
was spoken by Avraham to his guests, and “linu” / “stay overnight [then 
be on your way]” (Bereishit 19:2), which was spoken by Lot to his guests. 
In the context of the zemer, commentaries explain the phrase to mean: If 
you keep Shabbat in the darkness of the exile, which is comparable to 
night, then, in that merit, you will soon be on your way out of the exile. 
The Gemara (Shabbat 118b) teaches: Rabbi Shimon bar Yochai said, “If 
only the Jewish People would keep two Shabbatot, they would be 
redeemed immediately, as is written (Yeshayah 56:4-7), ‘For so said 
Hashem to the barren ones who observe My Sabbaths . . . I shall bring 
them to My holy mountain, and I shall gladden them in My house of 
prayer [i.e., the rebuilt Bet Hamikdash]’.” 
Why two Shabbatot? R’ Moshe Teitelbaum z”l (1759-1841; chassidic 
rebbe in Ujhel, Hungary) explains that we actually need to observe only 
one Shabbat in order to bring the redemption. However, the definition of 
Shabbat is a day of rest that follows six, and only six, days of work. The 
first of the two Shabbatot mentioned by the Gemara is needed to frame the 
six days of work. (Quoted in Zemirot Shabbat Ha’mevo’ar Metivta p.441) 
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IMPORTANCE OF ....  
The Tur (j”ut 170:10) states that when a guest enters the home of 
his host, he should not say “Give me to eat”, but should wait until 
they offer him food. The Magen Avrohom (j”ut 170:18) notes 
that once the food is served, he need not wait for the host to 
instruct him to eat, but may begin when he wishes to, and proves 
this from Eliezer, who said: hrcs h,rcs ot sg kfut tk (I will not 
eat until I have said my piece), and we do not see where Eliezer 
was told he could eat. The rationale would seem to be that serving 
food to a guest is an act which gives him implicit permission to 
eat. The Gemara (Berachos 13b) quotes Rav as saying to R’ 
Chiya: “hcrk vhk tbhzj tk” (I did not see Rebbi) saying Krias 
Shema. R’ Chiya replied that while Rebbi was teaching Torah, he 
passed his hand over his face and at that moment, he accepted 
upon himself ohna ,ufkn kug.  What was Rav looking to see ? 
Should he not have said that he did not hear Rebbi saying Krias 
Shema ? The Yeshuos Yaakov (j”ut 62) wonders why Rav did not 
simply assume that Rebbi had said Krias Shema with ckv ruvrv 
(in his heart). It must be that he holds ruvrv is not equivalent to 
speech, and one cannot fulfill a mitzvah with ckca ohrcs.  
However, Tosafos (Kidushin 49b) establishes that even where we 
would normally not pay attention to ckca ohrcs, we would still 
pay attention to a clear indication of what was on his mind, such 
as where the nodding of one’s head is deemed to be a verbal ‘yes’ 
(z”gvt 121:5), or where we may presume what would be on 
anyone’s mind, such as where one gives away all that he has to 
others, thinking that he has no children, and then he discovers that 
he has a son. Tosafos says that all would agree that the gift to 
others is null and void. Therefore, Rav wanted to know if Rebbi 
had done something to indicate that he was “thinking” of Krias 
Shema in his heart, to mitigate the issue of ckca ohrcs. To which 
R’ Chiya replied, Rebbi passed his hand over his face, which 
validated even a Krias Shema said ckv ruvrvc. So too, the act of 
placing food before the guest serves to validate the host’s 
unspoken permission.   

QUESTION OF THE WEEK:  
Where is the study of certain parts of the Torah prohibited so that 
one will study other parts ?             

ANSWER TO LAST WEEK:  
(Is Havdalah over bread valid ?)    
The Shulchan Aruch (j”ut 296:2) clearly states that bread is 
invalid for Havdalah, distinguishing it from Kpiddush, where an 
element of Kiddush is that it be related to a meal. However, the 
Teshuvos HaGeonim (24) holds that if one has nothing else, bread 
should be used, rather than not making Havdalah at all.       

DIN'S CORNER:  
When separating non-food items on Shabbos, such as books or 
clothing, if one mistakenly selected something he didn’t want, he 
should use it briefly before discarding it. If the item desired is at 
the bottom of a pile, he may/should shift everything over and then 
take the desired item. (Kaf HaChaim 319:25)    

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 87a) states that until Avrohom, there 
was no vbez (old age) in the world. When Yitzchok reached 
adulthood, people tended to mistake Avrohom for Yitzchok and 
vice-versa, so Avrohom requested vbez and Hashem created it, as 
is derived from the Posuk: ohnhc tc iez ovrctu. The MaHarsha 
asks: are there not many references to a person being a iez, such 
as iez sgu rgbn (Sodom), iez ubhctu (Lot), or iez hbustu (Avrohom) 
which are all prior to the birth of Yitzchok ? The MaHarsha 
answers that people certainly got old before this, but it was not 
physically obvious. The vbez that Avrohom requested resulted in 
aging features and hair turning white etc.., which had not 
occurred before. The Meforshim ask, the deteriorating physical 
aspects of vbez may be rightly considered a vkke by many. Was it 
so necessary to introduce vbez into the world, only to avoid the 
confusion of identity between Avrohom and Yitzchok ? The 
Kehilas Yitzchok suggests that Avrohom had another, more urgent 
reason. The Gemara (Gittin 23a) asks, what assurance does a 
blind man have that the woman he is with is really his wife, if he 
cannot see her ? What assurance or Heter does any man have, in 
circumstances of total darkness, if he cannot see his wife ? The 
Gemara answers that both husband and wife may rely on their 
ability to recognize their spouse’s voice. Therefore, without the 
changes that aging brings, Avrohom and Yitzchok’s voices would 
have remained the same, and presumably sounded the same. 
Otherwise, the confusion Avrohom complained about would have 
been resolved. As such, this would have posed a problem in 
Avrohom’s home when Yitzchok would marry, since Avrohom 
and Yitzchok were in all ways similar, and the Heter in such a 
case would require voice recognition, and their voices were also 
the same.  It was therefore necessary for Avrohom to request vbez, 
so that Avrohom’s voice would begin to change, particularly now 
that he prepared to send out Eliezer to find a wife for Yitzchok, 
and for this reason, the Posuk begins Eliezer’s pre-mission 
instructions with the words: ohnhc tc iez ovrctu.  

A Lesson Can Be Learned From:  
A Chasan was distributing invitations for his own wedding among his 
friends and acquaintances in the Ponovezh Yeshiva. When he handed 
one to a certain bochur, the bochur turned to ask the Chasan why he 
had given him one. “After all”, the bochur explained, “one only gives 
Chasunah invitations to those who are close to oneself and whose 
participation he will enjoy. I do not know you, nor you me, and as such, 
I cannot but wonder why you gave me this invitation” ? The Chasan 
replied: “I will tell you why. A few years ago, when I arrived in the 
Yeshivah, I was very lonely. I had trouble making friends and sat around 
most of the time in a depression. One Friday afternoon I decided that 
since I was not finding happiness and fulfillment in the Yeshivah, I would 
leave on Sunday and enter the Israeli army. Friday night, as we were 
standing in line to say Good Shabbos, you were standing right behind 
me and I felt you adjusting the back of my collar, which had turned up. 
That small gesture changed my mind and plan, allowing me to stay in 
the Yeshivah, and thereby earn the reward of having made a “good” 
Shidduch. I owe it all to you and I shouldn’t invite you ?” 
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


