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LIGHTS OF OUR RIGHTEOUS TZADDIKIM

 

A Tzaddik, or righteous person

before 



_ CHASSIDUS ON THE PARSHA
 

Sources of Illumination
The Kozhnitzer Maggid, one of the leading 

destitute. He did not even have enough money to pay for the most basic necessities. In 
desperation, he traveled in the middle of 
was serving as Rav at the time. 

“What shall I do?” he said to Rav Levi Yitzchok.

Rav Levi Yitzchok did not have an immediate answer for the 
the situation and the different available op

After the meeting the Maggid
arrived, and then he bid farewell to Rav Levi Yitzchok.

 “Not yet,” said Rav Levi Yitzchok. “Come, I will escort you to the wagon

The Maggid bundled up against the biting cold in his threadbare winter coat lined with 
ratty pieces of fur discolored with age. Rav Levi Yitzchok wore only a thin house robe; he did 
not bother to put on a coat just to walk the 

“Come, let us go for a walk,” Rav Levi Yitzchok suddenly said to the 

Rav Levi Yitzchok took the 
while, Rav Levi Yitzchok began to shiver from the cold.

“Could I borrow your coat?” he said to the 

“Of course,” said the Maggid
Yitzchok into it. 

“This is much better,” said Rav Levi Yitzchok, and they continued their walk.
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יתבר	' בעזרת ה  

 

A Tzaddik, or righteous person, makes everyone else appear righteous 

before Hashem by advocating for them and finding their merits.
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Sources of Illumination 
, one of the leading talmidim of Rav Levi Yitzchok, was 

destitute. He did not even have enough money to pay for the most basic necessities. In 
desperation, he traveled in the middle of the winter to Zhelichov, where Rav Levi Yitzchok 

“What shall I do?” he said to Rav Levi Yitzchok. 

Rav Levi Yitzchok did not have an immediate answer for the Maggid
the situation and the different available options, but they did not come to a resolution.

Maggid prepared to leave. He waited until the wagon driver 
arrived, and then he bid farewell to Rav Levi Yitzchok. 

“Not yet,” said Rav Levi Yitzchok. “Come, I will escort you to the wagon

bundled up against the biting cold in his threadbare winter coat lined with 
ratty pieces of fur discolored with age. Rav Levi Yitzchok wore only a thin house robe; he did 
not bother to put on a coat just to walk the Maggid to the wagon. 

, let us go for a walk,” Rav Levi Yitzchok suddenly said to the 

Rav Levi Yitzchok took the Maggid’s arm, and they walked down the street. After a 
while, Rav Levi Yitzchok began to shiver from the cold. 

“Could I borrow your coat?” he said to the Maggid. 

Maggid. He quickly took off his coat and helped Rav Levi 

“This is much better,” said Rav Levi Yitzchok, and they continued their walk.

makes everyone else appear righteous 

by advocating for them and finding their merits. 

Kedushas Levi, Parshas Noach (Bereishis 7:1)Kedushas Levi, Parshas Noach (Bereishis 7:1)Kedushas Levi, Parshas Noach (Bereishis 7:1)Kedushas Levi, Parshas Noach (Bereishis 7:1)    

of Rav Levi Yitzchok, was 
destitute. He did not even have enough money to pay for the most basic necessities. In 

the winter to Zhelichov, where Rav Levi Yitzchok 

Maggid. They discussed 
tions, but they did not come to a resolution. 

prepared to leave. He waited until the wagon driver 

“Not yet,” said Rav Levi Yitzchok. “Come, I will escort you to the wagon.” 

bundled up against the biting cold in his threadbare winter coat lined with 
ratty pieces of fur discolored with age. Rav Levi Yitzchok wore only a thin house robe; he did 

, let us go for a walk,” Rav Levi Yitzchok suddenly said to the Maggid. 

’s arm, and they walked down the street. After a 

. He quickly took off his coat and helped Rav Levi 

“This is much better,” said Rav Levi Yitzchok, and they continued their walk. 
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The Maggid was now the one who was left exposed to the bitter cold, and fairly soon, 
his teeth were chattering loudly. 

“It sounds as if you are cold,” said Rav Levi Yitzchok. “Here, take your coat and put it 
back on, and from this moment on, may you know only comfort and warmth.” 

As the Maggid put on his coat, he felt enveloped in a blanket of spiritual illumination 
and warmth. He returned to Kozhnitz refreshed and encouraged, and from that time on, 
never suffered privation again. 

n 

 

Dvar Torah 
When Moshe took a census of the Jewish people, Hashem instructed him not to include 

the members of the tribe of Levi in the census. Rather, they were to be counted separately. 
Why were the Levi’im set apart from the rest of the Jewish people? 

The Jewish people have a direct connection to the Torah in that every single Jewish 
person corresponds to a particular letter in the Torah. A person’s body is made up of six 
hundred and thirteen major components: two hundred and forty-eight limbs and organs and 
three hundred and sixty-five circulatory vessels, all of which are meant to be used in the 
service of Hashem. A person also has six hundred and thirteen components in his spiritual 
anatomy. These are the six hundred and thirteen mitzvos, which are actually six hundred and 
thirteen sources of spiritual illumination that connect a person to Hashem. 

These six hundred and thirteen sources of spiritual illumination are the conduits for 
the divine emanations that descend into the minds of the people who fulfill them. With the 
power of the intellect, a person can then perceive the divine emanations flowing into his life. 
But in actuality, the ultimate Source of these emanations is far beyond the conception of the 
human intellect, which can only perceive the emanations when they come into the realm of 
his rational perception. Some people, however, have the ability to perceive the emanations as 
they derive from their supernal sources. This perception is beyond the rational, and usually, it 
takes the form of prophecy. It has to be shown. 

This explains an interesting distinction between the Mishkon and the Menora. 
Regarding the Menora, the Torah tells us (Bamidbar 8:4) that Moshe made the Menora according 
the image Hashem had shown him. We find no such comment regarding the Mishkon. Why? It 
is because the Mishkon is a microcosm of the world and contains within itself the six hundred 
and thirteen points of spiritual illumination, which can be perceived by the rational mind. But 
the Menora represents the supernal sources of the illumination, which cannot be perceived 
with the intellect and therefore had to be shown to Moshe by Hashem. 

Within the Jewish people, we also find this symbolic division. The Jewish people as a 
whole represent the aspects of the divine emanations that can be perceived by the intellect. 
The Levi’im, however, represent a sensitivity to the higher sources of illumination, and 
therefore, they must be counted as a separate entity. 

 

n n n 
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  SHAVUOS

Reaching for Illumination 

Rav Levi Yitzchok was once on a long journey that took him through the distant city of 
Pressburg. The purpose of his journey was to raise money for hachnossas kalla, to help indigent 
Jewish girls to marry. Rav Levi Yitzchok arrived in Pressburg tired and hungry after not 
having eaten for two days. Nonetheless, even before he settled into his room at the inn, he 
first went to pay his respects to the Rav of the city. 

At that moment, Rav Meir, the Pressburger Rav, was sitting in his study, huddled over 
a difficult passage in Tosafos whose meaning stubbornly eluded him. When Rav Levi Yitzchok 
was shown into the room, the Rav absentmindedly waved him to a chair and continued to 
pore over the passage in Tosafos. 

Finally, he sighed and looked up at his guest. “Sholom aleichem,” he said. “Welcome to 
Pressburg.” 

“Aleichem sholom,” said Rav Levi Yitzchok. 

“Tell me, are you a Talmid Chochom? Do you know how to learn?” 

“If I were sitting as comfortably as the Pressburger Rav,” said Rav Levi Yitzchok, “and 
I had eaten a good meal, I might also be able to learn something.” 

“I’m so sorry,” said the Pressburger Rav. “You must be tired and hungry from your 
journey. I’ll bring you something to eat right away.” 

Within minutes, platters of fruit and pastries appeared on the table in front of Rav Levi 
Yitzchok. 

“Please, take whatever you wish,” said the Pressburger Rav, and he returned his 
attention to the words of Tosafos. 

Rav Levi Yitzchok, however, did not touch any of the food. Instead, he waited 
patiently for the Pressburger Rav to finish his perusal of the commentary. Eventually, the 
Pressburger Rav sensed that his guest was not eating, and he looked up in puzzlement. 

“What’s this?” he asked. “Why aren’t you eating anything? Is there a problem? I assure 
you that everything is absolutely kosher.” 

“Yes, there is a problem,” said Rav Levi Yitzchok. “The Gemora asks (Berochos 35a) why 
one pasuk states (Tehillim 24:1) that the land belongs to Hashem and another states (Tehillim 
115:16) that He gave the land to people. And the Gemora answers that before a person makes a 
berocha the food belongs to Hashem but after he makes the berocha it belongs to him. Since you 
haven’t made a berocha yet on any of this food, it is not yet yours, so how can you give it to 
me?” 

The Pressburger Rav was impressed. He took some of the food and made the 
appropriate berochos. Only then did Rav Levi Yitzchok allow himself to eat and drink. 

“So it seems that you are a Talmid Chochom,” said the Pressburger Rav. 

“If someone tells me Divrei Torah,” said Rav Levi Yitzchok, “I can usually understand 
them. Is there a particular subject you would like to discuss?” 
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“I am having a very difficult time with this passage in Tosafos. Would you take a look? 
Perhaps the meaning will be clear to you.” 

Rav Levi Yitzchok studied the sefer for a few minutes, his brows knit in deep 
concentration, but he could not find illumination. He closed his eyes and began to say Tehillim 
with such concentration and fervor that he soon lost himself in paroxysms of ecstatic 
devotion. To the astonishment of his host, he fell to the ground and rolled around, oblivious 
to his surrounding, until he came to a stop under the table. 

Eventually, he grew calm and lay still under the table for a long time. Then he pulled 
himself to his feet and returned to his chair. 

“This is what Tosafos is saying,” he said, and proceeded to explain until the words 
shone with perfect clarity. 

“All right, you’ve explained the Tosafos to me,” said the Pressburger Rav, “but can you 
also explain to me what just transpired here?” 

“At first I tried to figure out the meaning of the Tosafos,” said Rav Levi Yitzchok, “but 
when I saw that I could not, I said Tehillim and davened to Hashem that the mechaber of that 
Tosafos should come down and explain his intentions to me. And he did. He came and 
explained it to me, and I explained it to you.” 

n 

The word atzeres, retention, is applied to the Yom Tov of Sukkos at its conclusion; the 
eighth day is called Shemini Atzeres. It is also applied to the Yom Tov of Shavuos, which is 
called Atzeres. But it is not applied to the Yom Tov of Pesach. Why is this so? 

It is well-known that on every Yom Tov a great stream of hashpo’os (divine emanations) 
flows forth from Heaven and cascades over the Jewish people. It is our responsibility to grasp 
these emanations and retain them even after the Yom Tov has passed. This is the work of 
atzeres. But this is a very difficult task to accomplish. 

On the day of Shemini Atzeres, however, after the Jewish people in the Wilderness 
passed through Rosh HaShana and Yom Kippur, after they sat in the hallowed sukka for seven 
days, they reached a purified spiritual level that enabled them to retain the emanation. 
Therefore, the eighth day is called an atzeres. Similarly on Shavuos, when they have 
experienced Pesach and have gone through the days of the Omer, they also reached an exalted 
spiritual level and could aspire to retain the divine emanations. Therefore, Shavuos is also 
characterized as an atzeres. 

Pesach, on the other hand, was a time when the Jewish people were not yet completely 
cleansed of the contamination of Egypt and the vessels for retention were not yet perfected, 
and therefore, Pesach is not characterized as an atzeres. 

n n n 

Y  Translated Kedushas Levi on the Parsha Z 

“Take a census of the entire assembly of the Children of Yisrael according to 
their families, according to their fathers’ household…They gathered together 
the entire assembly on the first of the second month, and they established their 
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genealogy according to their families, according to their fathers’ household… 
(Bamidbar 1:2,18) 
 

Rashi, z”l, explains the unusual word vayisyaldu as meaning: 
“They brought the documentation of their genealogy”. But it seems 
to me preferable to explain the word more in line with its literal 
meaning vayisyaldu – using the same root of leida (“birth”). For it 
is known (Rus Rabba 2:13) that the nations of the world trace their 
ancestry after their mothers, and that is why they are called le’umim 
[The word le’umim is built from the same root as the word for 
mother, eim] (see Bova Basra 10b), unlike the Nation of Yisrael 
after they received the Torah, and constructed the Mishkon and its 
vessels, who merited to trace themselves after their fathers’ families, 
as the secret of the matter is known. [See the Divrei Shaul al 

HaTorah by the mechaber of the Sho’el Umeishiv – fourth edition, who cited a source that it 
was only after receiving the Torah that they merited to trace their genealogy after their 
fathers’ families.] And this is the meaning of Vayisyaldu, that they began a new procedure, 
and that was tracing their genealogy after their fathers’ families. And that is the meaning as 
well of the expression: “Raise up the heads of the Children of Yisrael” – “Raise up” in the 
sense of elevation, to trace their families after their fathers, which they merited to do after 
receiving the Torah and constructing the Mishkon and its vessels. 

n 

“As Hashem had commanded Moshe, he counted them in the Wilderness of 
Sinai” (Bamidbar 1:19). 
 

This pasuk requires examination, for its construction is 
unusual. Generally, the action precedes the detail describing the 
context – the why and the wherefore – of the action. Therefore, the 
pasuk should, at first glance, have read: “Moshe counted them, as 
Hashem had commanded”. But looking more carefully, we see that 
Hashem, may He be blessed, gave the Torah to the people of 
Yisrael, and the “soul of Yisrael” is the material essence of 
the Torah, in the sense that the population of Yisrael, 600,000, 
corresponds to the number of letters in the Torah (Chesed 
L’Avrohom, Second Stream, Eleventh River). Thus, since Yisrael is 
the Torah, for each person corresponds to one of its letters, 

Moshe’s counting the people of Yisrael corresponded to his teaching them the Torah. And that 
is the hint in the words “as Hashem had commanded Moshe” – alluding to the fact that 
“commanding of the Torah” referred to by the words: “that Hashem had commanded Moshe” 
is itself Moshe’s counting of Yisrael. From this perspective, it is understandable why we 
find written: “But do not count the tribe of Levi and do not take a census of them among the 
Children of Yisrael” – because the bulk of Yisrael corresponded to the Written Torah, while 
the tribe of Levi corresponded to the Oral Torah. And that is alluded to also by the pasuk: 
[referring to the counting of Levi] “At the word of Hashem did he count…” 

n 

“But do not count the tribe of Levi…among the Children of Yisrael” (Bamidbar 
1:49). 
 

Rashi, z”l explains 
the meaning of the word 
vayisyaldu as meaning they 
brought the documentation 
of their lineage. Kedushas 
Levi takes a novel approach, 
that is, to say that they 
began a new approach to 
tracing genealogy, namely 
after their fathers’ families, 
which reflected an elevation 
in their moral status, being 
able to identify their fathers. 

This pasuk seems to 
be written backward, 
because the action usually 
precedes the description of 
the context of the action. But 
this difficulty is removed 
when we observe that 
Yisrael and the Torah are 
one. Levi was not counted 
because Levi represents the 
Oral Torah and Yisrael the 
Written Torah. 
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For the Torah – 248 positive mitzvos and 365 negative mitzvos are 
its lights, and the Mishkon is that place where the spiritual lights are 
gathered, and the people of Yisrael are also the lights of the Torah, 
for each member of the community of Yisrael corresponds to a 
single letter of the Torah (Chesed L’Avrohom, Stream 2, River 11). 
And the rule is (Sha’arei Kedusha, Part 1, Section 1) as there are 248 
organs and 365 tendons in the physical world, so are there 613 
intellectual lights in the service of the Creator, and they are called 
spiritual organs, and the Creator, blessed is He, continuously 
sustains the intellectual lights. There are people who focus only on 
the intellectual lights, and there are people who grasp and “see” how 
sustenance comes from the “first cause” onto the intellectual lights. 
And this is the vision of the prophet, as it is written (Shmuel I 9:9): 
“For the individual who today is called a prophet, in earlier times, 
was called a seer”. 

 

And this is the hint embodied in the Menora: “…according to 
the vision that Hashem showed Moshe, in that manner did he 
construct the Menora” (Bamidbar 8:4), but in the construction of 
the Mishkon, that language does not appear. For the Mishkon 
alludes to the intellectual lights, but the Menora alludes to the 
vision of the sustenance that comes at all times from the “first 
cause” onto the intellectual lights. And therefore, in the Torah’s 
discussion of the purification of the Levi’im it is written (Bamidbar 
8:7) “…and let them pass a razor over their entire flesh” – for hair 

exists under the aspect of garments (Eitz Chaim, section on “Emanation, Creation, Formation 
and Action”, Chapter 1), and the Levi’im allude to a high level where there are no garments at 
all. 

n n n 

“And Moshe brought forth the people...” (Shemos 19:17). [The pasuk concludes: 
“...to meet Hashem, from the camp, and they stood at the foot of the mountain”.] 
 

It is written in Pirkei D’Rabi Eliezer, Chapter 41, that the 
people of Yisrael were sleeping, and Moshe said to them, “Stand 
up!” and the Mogen Avrohom cites the Medrash in the Laws of 
Shavuos. And the reason they were sleeping at this momentous 
occasion, was that the Holy One, blessed is He, offered the Torah to 
all the nations, but they didn’t want it, and they said to the Holy 
One, blessed is He, “Leave us,” as is written in Pirkei D’Rabi Eliezer 
(ibid). And the people of Yisrael thought that there would be a long 
process of decision; perhaps the nations would reconsider and 
decide to accept the Torah. But the fact was that the bulk of the 
nations did not even want to hear from Hashem what was in the 
Torah, and there was no lengthy decision process, as the Jewish 
people thought there would be, as explained above, and that is why 
they were sleeping. [See what is cited in the holy work Avodas 
Yisrael L’Chag HaShavuos in the name of Rav Levi Yitzchok, text 

beginning: “And Moshe brought forth...”] 

For the Torah has 
613 intellectual lights, and 
the people of Yisrael 
correspond to those 
intellectual lights, for each 
Jew corresponds to a single 
letter of the Torah. The 
Creator continuously 
sustains the intellectual 
lights. Now there are people 
who focus only on the 
intellectual lights, and there 
are people on a higher level 
who grasp and “see” how 
sustenance comes from the 
“first cause” onto the 
intellectual lights. 

This is the hint 
embodied in the Menora, 
about which it is written 
here, “according to the 
vision that Hashem showed 
Moshe, in that manner did 
he construct the Menora”. 
For the Menora alludes to 
the higher vision, as do the 
Levi’im. 

It is written in the 
Medrash that the people of 
Yisrael were sleeping, and 
that is why they had to be 
“brought forth” by 
Moshe. But why were they 
sleeping with all that noise 
of thunder and lightning 
going on around them? The 
Medrash answers that they 
were sleeping because they 
did not realize their 
uniqueness, thinking that 
Hashem would offer the 
Torah to all the nations. 
But most of the nations just 
said, “No!” 
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The first Luchos (Tablets of the Law) were broken because 
the “Evil Eye” achieved control over them (Tanchuma Ki Sisa 31), 
and this “Evil Eye” originated with the nations of the world. For the 
Holy One, blessed is He, offered the Torah to the nations, and they 
cast their “Evil Eye” onto the first Luchos. But the second Luchos, 
that were not seen by any nation or culture, that in itself is why they 
are still in existence. And the Holy One, blessed is He, will in the 
future return the first Luchos to the people of Yisrael. 
 

“At four different times of the year, the world is judged...on 
Shavuos regarding the fruit of the trees, on Rosh HaShana...” (Rosh 
HaShana 16a) Now the Holy One, blessed is He, is infinite (study 
the Zohar HaKodosh, Part 1, Sisrei Torah, 170b), and “By the word 
of Hashem were the Heavens created” (Tehillim 33:6), as well as 
all the other creations, and His utterances were, so to speak, in a 
state of contraction because He is without limit. And the utterances 
whereby all the creations were brought into being, contracted 

themselves in the world of the fiery angels, according to the level of that world, and similarly 
in the world of the living beings, according to the level of that world, and similarly with 
respect to all the worlds, until the world of Making, which is the world of Exchanging. And 
that is why the Torah uses the expression: “And He uttered” (Bereishis 1:3), as our Sages, z”l, 
have said (Avos 5:1): “Through ten utterances was the world created”, and “speech” is an 
expression of Exchange, based on the pasuk (Vayikra 27:10): “And if he exchanges (homer 
yomir) it”. Now the utterances of the Holy One, blessed is He, “contracted themselves” into 
the respective worlds...and therefore the utterances of the Holy One, blessed is He, is the 
source of life for all the worlds. [See the collected sayings of the Tanya, section on Unity and 
Faith, Chapter 1, in the name of the Ba’al Shem Tov.] And therefore was the world created 
with a bais (see the Yalkut Shimoni, first section on the “Letters of Rav Akiva”) where it says 
that the Torah was begun with a bais, because bais is similar to bayis (“house”), and a house 
is a vessel; so is this world a vessel, into which is contracted the utterances of the Holy One, 
blessed is He.  
 

Now it is known (see the Zohar HaKodosh, Part 3, 73a) that 
Hashem’s speech that gives light to all the worlds is called Aleph, 
for it is that which gives life to the whole world, and it is that which 
illuminates everything, and therefore, the word ohr (“light”), spelled 
aleph, vov, resh, begins with aleph. And on Shavuos, the G-dly 
speech by which all the worlds were created was revealed; thus the 
first letter of the ten utterances was the aleph of “Anochi Hashem 
Elokecha” (Shemos 20:2). Thus, it was on Rosh HaShana that there 
occurred the “contraction” of the speech of the Holy One, 
blessed is He, penetrating the worlds, and on Shavuos was the 

revelation of the speech itself. 
 

In the Shulchon Aruch Section 494, 
the Mogen Avrohom asks (at the beginning 
of the section): “Why is it that Shavuos is 
called the ‘Time of the Giving of the Torah’? 
Don’t we hold like Rav Yose, who said that it 

The first Luchos 
were broken because of the 
Ayin HoRa from the nations 
of the world, which they cast 
onto it when Hashem 
offered it to them. The 
second pair of Luchos was 
not seen by any nation and 
therefore still exists and the 
first set will yet be returned. 

“By the word of 
Hashem were the Heavens 
created” – as well as all His 
other creations, and His 
utterances, each destined for 
a particular world, had to be 
in a state of “contraction”, 
because He, unlike His 
creations, is infinite. 

Hashem’s speech 
that gives light and life to 
all the worlds is called 
Aleph, and the word ohr 
(“light”) begins with aleph. 
On Shavuos, Hashem’s 
speech by which all the 
worlds were created was 
revealed; thus the first letter 
of the ten utterances was the 
aleph of Anochi.  

Two time-related questions: 1) Mogen Avrohom 
asks: “Why is Shavuos called the ‘Time of the Giving of 
the Torah’? Don’t we hold like Rav Yose, who said that 
the Torah was given on the 7th of Sivan; yet we observe 
Shavuos on the 6th!” 2) Why do we call Pesach…and 
Shavuos the “Time of the Giving of the Torah” – hasn’t 
much time passed since the actual events? 
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was on the seventh of Sivan that the Torah was given” (study this source), but as for our 
practice, we always celebrate Shavuos on the sixth of Sivan? I have a satisfactory answer to 
this question, as follows: For it is written (Shemos 13:10): “And you shall observe this decree 
at its designated time from year to year”. We must understand how it is that we can call 
Pesach the “Time of our Freedom” and Shavuos the “Time of the Giving of the Torah” every 
year; hasn’t a great deal of time passed since the actual events? 

 
The fact is that every year, when we, the Children of Yisrael, 

observe the mitzvos of the Creator, blessed is He, referring to the 
destruction of chometz and the eating of matza on Pesach, and the 
other related commands, there is aroused upon us through His 
great kindness a great illumination, as that which our ancestors 
experienced at the time of their Exodus from Egypt as a reward for 
the Divine mitzvos that they fulfilled. Similarly we, their 
descendants, when we fulfill the mitzvos, also receive the same 
illumination that our ancestors received on Pesach. And therefore 
we call Pesach the “Time of our Freedom” and Shavuos the “Time of 
the Giving of the Torah”, for we experience the same feeling of 
freedom and of having received the Torah, because of our good 
deeds and the fulfillment of His mitzvos. 

 
Now the Exodus from Egypt was accomplished by the Holy 

One, blessed is He, in His glory (Yerushalmi Sanhedrin 2:1), and 
similarly the Giving of the Torah came from the “mouth” of the 
Holy One, blessed is He, and as He is eternal and exists forever, so 
do His words live and abide forever. Therefore, by observing His 
mitzvos, we are aroused in every generation with an illumination of 
the “Time of our Freedom” on every Pesach and the “Time of the 
Giving of our Torah” on every Shavuos. Thus we are receiving holy 
illuminations from those great illuminations that our ancestors 
experienced at the time of the Exodus and at the time of the Giving 
of the Torah. And those original days that were at the time of the 
Exodus and the time of the Giving of the Torah were the givers of 
influence and are called “masculine” and in our time, the 
days we celebrate as Pesach and Shavuos are the 
receivers, and are called “feminine”. [See the Zohar 

HaKodosh, Part 2, 4b and 244a, that one who provides influence is called “masculine”, and 
one who receives influence is called “feminine”.] 

 
Now the word yomim (meaning “from day…”) is in the 

grammatical masculine sense, and the word “yomima” (meaning “to 
day”) is feminine. And this is the meaning of the expression “And 
you shall observe this decree from day...” from the masculine, 
“...to day” – to the feminine. That is to say, that you shall receive a 
great “illumination” every year from the supreme “illumination” 
that our holy ancestors experienced at the time of the Exodus and 
the time of the Giving of the Torah. 
 

The fact is that 
every year, when we fulfill 
the mitzvos of Pesach, the 
destruction of chometz and 
the eating of matza, there is 
aroused upon us a great 
illumination as that which 
our ancestors received when 
they left Egypt. And 
similarly, we feel a great 
illumination on Shavuos as 
did our ancestors when they 
stood at the foot of Har 
Sinai. Therefore, the names 
are very accurate. 

Our Exodus from 
Egypt was accomplished by 
Hashem, Who is eternal, 
and we received the Torah 
from the “mouth of the 
Mighty One”. And those 
original days of the 
Exodus and the stand at 
Sinai were the givers of 
influence and are called 
“masculine” and in our time, 
the days we celebrate as the 
“Time of our Freedom” on 
Pesach and the “Time of the 
Giving of the Torah” on 
Shavuos are the “feminine” 
receivers. 

Providing support 
for the idea mentioned at 
the end of the previous 
paragraph is the verse, “And 
you shall observe this 
decree…miyomim 
yomima – from that day to 
this day” – from the 
“masculine givers” to the 
“feminine receivers”. 
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According to the basis that we have laid down, we can well answer 
the question of the Mogen Avrohom. For the statement of Chazal 
(Shabbos 87a) is well known, that Moshe’s addition of a day was his 
own idea, because the Holy One, blessed is He, said to Moshe 
(Shemos 19:10), “Go to the people, and sanctify them today and 
tomorrow,” but Moshe our teacher said (ibid. 15), “Prepare 
yourselves for three days...” Now that which the Holy One, blessed 
is He said, lasts forever, and it was His intention to give the Torah 
to Yisrael on the sixth of Sivan, if not for the fact that Moshe 
Rabbeinu, may he rest in peace, added one day on his own, and the 
Holy One, blessed is He, agreed with him, and the Receiving of the 
Torah took place on the fifty-first day [...of the Omer, so to speak, 
instead of the fiftieth day, as called for by the Torah.] But the 
brightest illumination relating to the Acceptance of the Torah, the 
main one was on the sixth of Sivan through the agency of 
Moshe Rabbeinu, as it was in the mind of the Holy One, blessed 
is He, to give it on the sixth of Sivan; it was only that in actuality, 

the event happened on the seventh of Sivan, because of Moshe Rabbeinu, may he rest in 
peace, who added a day on his own. And it is clear that they were ready to receive the Torah 
on the sixth of Sivan, and the unclean shell of Yisrael had been removed (Shabbos 146a), and 
the Holy One, blessed is He, was also ready to give the Torah, and so was the intention of the 
Creator, so to speak, expressed in speech, for He said, “and sanctify them today and 
tomorrow” – to give the Torah on the sixth of Sivan, and the Acceptance of the Torah 
would indeed have happened on that day; it was only that in actuality, the event happened 
on the seventh of Sivan, because of Moshe Rabbeinu, may he rest in peace, who added a day 
on his own, and on that day as well there was the illumination and the joy of the Giving of 
the Torah. 
 

Now the thought of the Creator and His speech, so to speak, 
when He said, “and sanctify them today and tomorrow,” 
designating the sixth of Sivan, made an impression for all 
generations. Therefore, we observe the mitzvos associated with 
Atzeres on the day that was illuminated for all generations; namely, 
the sixth of Sivan, for on that day as well there was a great 
illumination, consonant with the thought and speech of the Holy 
One, blessed is He, although in actuality, the event happened on the 
seventh of Sivan, nevertheless, the intention and speech of the 
Omnipresent that it take place on the sixth of Sivan, lives and 
endures, and made a permanent impression, for in all generations 

the joy of the Torah is revealed on the sixth of Sivan, the time that was indeed in the thought 
and speech of the Holy One, blessed is He. [See later in Parshas VaEschanan, text beginning: 
“And Hashem descended...”] 
 

And it is for that reason that we call 
the sixth of Sivan the “Time of the Giving of 
our Torah”, for it is for all generations that 
we receive the illumination of the Giving of 
the Torah on the sixth of Sivan, and it was 
that time that was in His thought and 
speech, so to speak, to give the Torah. And 

The Mogen 
Avrohom asked regarding 
the fact that we celebrate 
Shavuos on the sixth of 
Sivan, and call that day 
“The Time of the Giving of 
the Torah”, a misnomer 
because in fact we received 
it on the seventh of Sivan, 
the fifty-first day of the 
Omer. The answer is that 
Hashem was ready, 
willing and able to give 
the Torah on the sixth; it 
was only, so to speak, an 
accident that Moshe 
Rabbeinu, in his holiness, 
suggested the seventh, and 
Hashem went along with his 
suggestion.  

Thus, the greater 
illumination of the mitzva 
to celebrate Shavuos was 
not moved away from the 
sixth of Sivan. For that 
day was consonant with the 
thought and speech of 
Hashem, when He said, 
“and sanctify them today 
and tomorrow,” 
designating the sixth of 
Sivan. 

The sixth day of Sivan remains the “true” time of 
the Giving of our Torah, because that was the day that 
the Creator had in mind for it to occur. It was only the 
fact that His faithful servant, Moshe Rabbeinu, 
suggested the seventh, that the actual date was pushed 
off onto that date. For that reason, Isru Chag of Shavuos, 
the seventh of Sivan, had more sanctity than the usual 
Isru Chag, the day after the conclusion of a Yom Tov. 
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indeed, everyone was prepared, as I have written; it is only that in actuality, the event 
happened on the seventh of Sivan, because of the intervention of Moshe Rabbeinu, may he 
rest in peace. And for that reason, on that date [the reference is to the seventh of Sivan] there 
was also revealed an illumination and great joy, for all generations. Therefore, the day on 
which the of sacrifice of Atzeres could be offered according to the opinion of the Academy of 
Shammai, and that vows and donations could be offered according to all opinions, was 
extended to after Shavuos (Chagiga 17a), and the Isru Chag of Shavuos [Isru Chag refers to 
the day following the Festival] has more sanctity than the Isru Chag associated with the other 
Festivals, according to what we have written above. 
 

All the other Festivals have to have a relationship with 
Shavuos, which is the Time of the Giving of the Torah, and in the 
Torah itself, all the Festivals are included; therefore in the event of 
its giving there had to be aspects of the other Festivals. Rosh 
HaShana is hinted at in the event, as we see in the scriptural 
expression: “...and the exceedingly powerful sound of a Shofar was 
heard” (Shemos 19:16) – at the Giving of the Torah, and on Rosh 
HaShana, the Shofar also plays an important role. And Sukkos is 
symbolized as well, because in the Sukka we sit under the wings of 
the Divine Presence (Zohar HaKodosh, Part 3, 103b), and similarly 
was that the case at the time of the Giving of the Torah (Zohar 
HaKodosh, Introduction 8a). Additionally, it is impossible to have a 
Holiday of Shavuos without the counting of seven weeks 
beforehand, according to that which is said in the Zohar HaKodosh, 
Part 3, 97b, that the intention included the idea of living for seven 
days in the Sukka. And the basis of the mitzva of taking the lulav for 
seven days is also similar (Zohar HaKodosh, Part 3, 295b-296a). 
And Pesach is very closely related to Shavuos, as we see in the 
words of the Ari, z”l (Pri Eitz Chaim, section on the Shavuos 
Festival, Chapter 1, and ibid. section on the lulav, Chapter 8), that 
Shavuos is the eighth “day” of Pesach, as Shemini Atzeres is the 

eighth day of Sukkos. 
 

However, the connection between Yom HaKippurim and 
Shavuos needs to be understood. But our Sages, z”l, have spoken in 
the Gemora (Yerushalmi Bikkurim 3:3) of three whose sins are 
forgiven, and one of them is the Chosson, the bridegroom, and since 
his sins are pardoned, certainly the sins of the Kalla, the bride, are 
also pardoned, for what difference is there between the two of them? 
They are marrying and becoming one, and our Sages, z”l, have said 
(Ta’anis 26b): “...on the day of His wedding...” (Shir HaShirim 3:11) 
– “This refers to the Giving of the Torah”. It turns out, then, since 
there was a wedding on Shavuos (See Bamidbar Rabba 12:8), and 
we were the bride, it follows that our sins were pardoned. Thus we 
see that there is a hint to Yom HaKippurim on Shavuos, for on Yom 
HaKippurim, sins are pardoned as well. [Study the Roke’ach, the 
Laws of Shavuos, Section 295.] 
 

n 
 

Shavuos is the 
“Time of the Giving of our 
Torah”, and since the Torah 
includes all the Holidays, it 
is necessary that at Har 
Sinai, the stage of that meta-
historical event, there be 
references to each of the 
Holidays. Rosh HaShana is 
the “Day of the Sounding of 
the Shofar”, and at Sinai, 
“the exceedingly powerful 
sound of a Shofar was 
heard”. On Sukkos, we sit in 
a Sukka, reminiscent of the 
Divine Presence, which is 
exactly where we were 
on that fateful day. And 
Pesach is very closely related 
to Shavuos because physical 
freedom is a necessary 
antecedent to the spiritual 
freedom represented by the 
Torah. 

One Holiday was 
omitted: Yom HaKippurim. 
In the Gemora we find that 
there are three whose sins 
are pardoned, two of whom 
are the Chosson and the 
Kalla. “On the day of His 
wedding” is a reference to 
the Giving of the Torah, 
where we were the Kalla. 
Since the Kalla’s sins are 
pardoned, and the 
pardoning of sins is the 
essence of Yom 
HaKippurim, we have found 
the connection. 
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“May Hashem reward you for your accomplishment, and let your wages be 
complete from the L-rd, the G-d of Yisrael, under Whose wings you have come 
to take shelter” (Rus 2:12). [These are the words of Boaz to Rus.]  

 

But there is a difficulty! Isn’t there a well-established rule 
that rewards for mitzvos are not granted in this world? (Kiddushin 
39b) The answer is as follows: Sometimes, people fulfill mitzvos 
with an “action”, and sometimes people fulfill mitzvos without any 
action. And it is well known that reward for worthy actions does 
exist even in this world. And that is what this pasuk refers to when 
it says: “May Hashem reward you for your accomplishments...” 
This refers to reward for good deeds. [The distinction between a 
righteous person and a wicked person can be seen in the text of the 
Yigdal tefilla: “He rewards a person of kindness according to his 
accomplishment…” An accomplishment is an act that has deep roots 
and long-term positive consequences, as did the good deeds of Rus. 
However, “…He gives evil to the wicked, according to his 

wickedness.” A wicked act has no roots and no long-term positive consequences, as describe 
all the wicked acts of history, perpetrated against our people and against others.] But the great 
principle remains true that “reward for mitzvos are not granted in this world; rather, the 
reward is held for the future. And that is the meaning of the expression: “And let your wages 
be complete”; that is, let it remain untouched and undiminished by any reward in this world, 
for it is certain that the true reward for the fulfillment of mitzvos is not granted in this world. 

n n n 

We’ve added some content from Rav Yaacov Haber Shlita with his permission. We hope you enjoy. Editor. 

Torah Perspectives on the Parsha by Rav Yaakov Haber – www.torahlab.org 

The Desert – a Blank Canvas 
When important meetings, conventions or summits take place, location is of the utmost 

importance. The greatest political minds come together to choose Oslo or Geneva. They search 
the globe for political neutrality, proper security and appropriate ambiance. The location of a 
meeting is not incidental but crucial to the success of that gathering. 

The most important meetings in history, the meetings between Hashem and man, 
strategically took place in the most barren spot on Earth: the desert that stands between 
Raamses and Yerushalayim. Hashem could have spoken to us in an elegant conference center 
in Egypt. He could have waited until we reached the Holy Land and spoken to us at the Holy 
of Holies, or at the spot of the Akeida. He could have also made the desert into a rain forest. 
However, for the appropriate location, the right atmosphere and the proper mood, Hashem 
chose the desert. Why? 

In order to accept the Torah, we should feel desert-like. The Talmud speaks about how 
a desert feels. Not opulent, not holy, but like a desert: barren. 

The Chazon Ish was one of the greatest luminaries of the last century. His in-depth 
analyses of astronomical and geological subjects made his contribution unique in history. He 
was a brilliant man renowned for his piety and kindness. A peculiar aspect of the Chazon Ish, 
however, was his refusal to be involved in any debate or even dialogue with other leading 
Rabbonim. Rabbonim resented this and criticized the Chazon Ish for departing from standard 

This pasuk seems to 
violate the principle that 
rewards for mitzvos are not 
granted in this world”. 
Kedushas Levi differentiates 
between fulfillment of 
mitzvos with an action, an 
accurate description of the 
good deeds of Rus, and 
fulfillment of mitzvos 
without any action. 
However, even when there is 
reward in this world, the 
true spiritual reward will be 
paid by Hashem in the 
World to Come. 
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rabbinic practice. The Chazon Ish once wrote about his policy. “It is not my way to enter into 
debate, because differences of opinion are usually caused by personal events that may have 
taken place years earlier, even during one’s childhood. Any proof I will bring will not change 
an embedded opinion. I therefore refrain from answering.” (Igros vol. 1:28) 

For those of us who grew up in America and are comfortable in this society and culture, 
accepting the Torah and its values is not always simple. Instead of starting with a blank 
canvas, we start with a culture – a culture we enjoy – and we try with all our hearts to fit 
Torah into it. Feeling like a desert is feeling like a new canvas, ready to accept any color, 
material or pattern imposed on it. We are not in a midbar, we are in New York! 

There are some hard questions the Torah wants us to ask ourselves. When we choose 
our clothing, or the place we daven, do we choose it according to the Torah or according to 
the prevailing styles, trying with a very big shoehorn to make them halachic? When we make 
decisions about how many hours we work and how many hours we spend with our children, 
are we thinking Sinai or America? When we think of our roles, are we emulating Moshe and 
Miriam, or talk-show hosts, dot-com CEOs and movie stars? We are modern Jews. Being 
modern means applying the Torah to modern situations and keeping Torah alive and attuned 
to contemporary society. Being modern does not mean trying to maintain my modernism 
even if the Torah is challenging it. 

So for this week’s Parsha, and in preparation for Shavuos, close your eyes and 
meditate: I am a desert. I am thirsty. I am owned by no-one. I am humble. I am free. I will 
receive the imprint of any footstep that treads on me. I am a blank canvas – I am ready to 
receive the Torah. 

� � � � � � 

Counting the Jews – and Every Jew Counts! 
Things that we love, we count. 

When we were children we counted and examined our baseball cards tens of times. As 
adults we go over our portfolios regularly. I remember as a child in camp, that every time we 
took a trip, got off the bus, or stopped to rest, we were counted. When I take trips with my 
own family, I find myself counting over and over again. 

In our Parsha we have a mitzva to count the Jews. “Because of His love for us He 
counts us.” (Rashi) 

Now imagine the pain of the child who counts his collection and a valuable baseball 
card is missing. Imagine the fright of the counselor who comes out short in the count. You 
can’t imagine the anguish of the father who counts his children in the National State Park and 
one is missing. 

What about Hashem, Who, out of love for His people, counts them over and over 
again? What happens when someone is missing? 

Even if one man or woman, one child, or one simple Jew is missing, the Heavens begin 
to shake. Hashem counts us because every individual is vital to the existence of the Jewish 
people. 

Count your children, your grandchildren, your talmidim and your neighbors’ children. 
If you love them, count them. Make sure they’re there. Make sure you are there. If you see a 
change, if you hear a child ask a question which sounds like it is resonating from deep within 
the soul, or if you know of a neighbor in pain – do something! To ignore is to be ignorant. Se’u 
es rosh kol adas Bnei Yisrael – count the Jewish people! 
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Society has become so pressured that it’s hard to take the time to be a father, a mother, 
an uncle or an aunt. What exactly is more important in life? A young girl came to speak with 
me last week. She explained that she would have discussed the matter with her mother but she 
is too busy volunteering to get involved in her problems! 

Jews and Judaism are not immune to the problems of the world. But we do have a 
solution. Let’s start counting! 

� � � � � � 

A Prophecy for All Times 
The very first Rashi in the Torah makes the following comment: “Really, the Torah 

should have begun with HaChodesh Hazeh Lochem (the mitzva of Rosh Chodesh) but a time 
will come when the nations of the world will call us thieves for taking Eretz Yisrael. At that 
time we should tell them how the world was created by Hashem and the whole world is His.” 

The mitzva of Rosh Chodesh is well into the book of Shemos. If the Torah would have 
started there we would never have known the story of the creation of the world. We would 
have never have heard of our forefathers, the tribes of Yisrael, how we descended to Egypt. 
The story of the Akeida would not be part of our history. Yiddishkeit would have looked 
completely different. Yet Rashi, with one sweep, says the Torah could have left it all out if not 
for what seems to be a minor reason, an answer for the nations of the world. I’m not even sure 
how effective it would actually be to bring this Rashi into the UN, yet seemingly this is the 
justification for the whole book of Bereishis! 

The Talmud (Megilla 14) asks the following question: We know that the number of 
Nevi’im (prophets) in the history of Yisrael were twice as many as the number of Jews who left 
Egypt. This means that there were well over a million Nevi’im in the history of the people of 
Yisrael. Yet when we count the Nevi’im in the Tanach we find forty-eight. What happened to 
the rest? Answers the Gemora: “A prophecy which would be needed by future generations was 
included in the Torah; if it would not be needed by future generations, it was not included.” 

I once heard an explanation of this idea in the name of Rav Elchonon Wasserman, that 
in order for something to become “Torah” it has to be netzach. Netzach means “eternal”. If 
the message of the Nevi’im was not needed for future generations, then obviously it was not 
an eternal message and therefore could not be included in the Torah. 

Rashi (Talmud ibid.) explains the criteria for eternity: “The prophecy is needed for 
teshuva (repentance) and for horo’a (decisions of Jewish law).” If it teaches us one of these 
then it became Torah and was therefore written. Let us understand this: 1) teshuva – 
probably the other million Nevi’im also spoke of teshuva and thereby had an eternal message. 
2) horo’a – the Talmud says in Chulin that a Novi had no right to introduce a new Halocha to 
the Jewish people. Laws came from Moshe and could not be added to or subtracted from by 
any Jew, even a Novi. So what then was the eternal value of nevua (prophecy) for Halocha? 

The Maharatz Chayos asks a similar question. If it is true that a Novi has no power to 
create new laws for the Jewish people, how is it that there are many laws that we derive only 
from the Nevi’im? Something as basic as geirus (conversion) we would know very little about 
if it were not for the Book of Rus. The law that a shochet’s knife must be examined before 
slaughtering is derived from the Book of Yehoshua, and there are many other examples. 

The Maharatz Chayos points out that if indeed we are not to learn new Halochos from 
the Nevi’im, much of Yiddishkeit would look different. The answer is that all the laws that the 
Nevi’im taught us were well known to the people of Yisrael for generations. These laws were 
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given to Moshe orally and passed down through the generations. But for some reason, at the 
time of a particular Novi it was decided by Hashem through the Novi that the law should 
transform from Oral Law to Written Law. So the Novi said nothing new in terms of Halocha 
but rather made Oral into Written. 

In the sefer Nevi’ei Emes, Rav Wolf Zal writes that he asked his teacher, the Chazon 
Ish, to explain this difficult concept. The Chazon Ish replied that this was indeed an ancient 
concept, for the Talmud says that Moshe received the whole Torah on Har Sinai, but only 
wrote down from the beginning until the episode of Matan Torah. He then for the rest of his 
life prophesied from the Ohel Mo’ed (Tent of Meeting). It was there that Hashem instructed 
Moshe how to write down what he had already known orally. In the words of the Talmud: 
“Hashem dictated and Moshe repeated, then wrote.” Hence, says the Chazon Ish, Oral Torah 
was transformed into Written Torah. 

The question remains, however: what is the significance of having the Oral Torah 
written? The strength of the Halocha is not affected by whether it is written or not, and 
certainly there are many oral laws that are better known than written laws. Why did Hashem, 
through his Nevi’im, starting with Moshe, transfer laws from oral to written? 

We find in the Torah that the Torah itself is called Sefer HaBris. The Ten 
Commandments are referred to as the “Two Tablets of the Bris”. Bris means “covenant” or in 
simpler terms, “contract”. The Bris is a two-way agreement between Hashem and the Jewish 
people. Hashem tells us that if we follow the Torah we will be blessed; if we don’t we will be 
cursed; if we didn’t, we can do teshuva and be forgiven. This is all part of a deal that Hashem 
made with us when we became the Chosen Nation. 

If the Torah is a contract, the Torah must be written. This is clear from the Torah 
itself: Hashem said to Moshe, “Write down what I am telling you because what I am telling 
you constitutes a Bris” (see Shmos 34:27). Rashi quotes the Talmud that from here we learn 
that the Oral Torah must not be written and the Written Torah should not become oral. 
(Today we write down the Talmud because of extenuating circumstances.) 

According to this, it becomes very clear that many of the things which Moshe heard on 
Har Sinai and passed on to Bnei Yisrael were decided by Hashem to become part of the 
agreement. Not only directives as per behavior but actually part of our contract as Jews. The 
Nevi’im never taught new Halochos but through their nevu’a knew what was to become part 
of the Bris and what wasn’t. 

Perhaps we can now explain that first Rashi in the Torah. Certainly if the Torah had 
begun at HaChodesh Hazeh Lochem we would still have known all the stories of Creation and 
of our Avos. It would have and could have been Oral Law. 

In fact so many stories about Avrohom are not written in the Torah (such as jumping 
into a fiery furnace). By the fact that it was written in the Torah, however, we know that its 
significance is not only historical or even just relevant in its holiness, but is actually part of the 
contract between Hashem and Yisrael. In practical terms, this means that the behavior of the 
Avos is credited toward our deeds and that we have an obligation to live up to that which was 
set forth for us by our Avos. If the nations of the world, says Rashi, tell us we are thieves 
insofar as we take Eretz Yisrael undeservedly, we should show them the contract we have with 
Hashem – that it was all part of the deal. This is the essence of “a prophecy for all times”. 

 

� � � � � � 
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The Right Way to Accept the Torah 
The Torah, in describing Matan Torah, says: “And Moshe brought the people out of 

the camp to meet Hashem, and they stood at the foot of the mountain” (Shemos 19:17). The 
actual Hebrew for the last phrase is: Vayisyatzvu BESACHTIS hohor, which could be 
translated more literally as: “they stood UNDER the mountain”. 

There is a well-known Gemora (Shabbos 88a) that this is in fact the meaning! Hashem 
lifted the mountain like a gigis (which Rashi translates as “barrel”) and held it over the 
people, saying, “If you accept my Torah, good; if not, this will be your grave!” The people 
thereupon accepted the Torah. 

This is a strange story, which we might find hard to believe. Furthermore, we have the 
following problem: the Jews had just witnessed a series of dramatic incidents around Har 
Sinai: thunder and lightning, and the sound of a shofar. Surely they would be prepared to 
accept the Torah, after such a manifestation! Why should they be forced? 

An answer is given by Rabbeinu Tam, in his commentary on this Gemora. He says that 
this description should not be taken literally. The people were FORCED to accept the Torah, 
not in the sense that someone was holding a gun (or a mountain) to their heads, but in the 
sense that it was completely obvious to them that that was the right thing to do. The attendant 
miracles had made this absolutely clear. 

But the Gemora goes on to say that this was not a satisfactory level of acceptance! That 
only came later, at the time of Mordechai and Esther, when the Jews once again accepted the 
Torah. Here there were no dramatic miracles, the divine intervention remained behind the 
scenes (“Esther” is related to the word nistar, meaning “hidden”), and so the acceptance of 
Torah here really was a result of free choice. 

What lesson is there for us here? Many people want a sign from Hashem before they 
will accept the Torah. But the best way – in fact the only way – to accept the Torah is by a 
process of free will, not as a result of some miracle, but from an intellectual and emotional 
search for the truth. 

� � � � � � 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
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tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle

ת �ַ /��ֵ _______ יק ִד צַ הַ / י ִת ָר 
כבד ד מוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל �ָ � עַ עֵ א יוֹ 

� ַהטוֹב ַמֲעֶ#ה ָ!ל  ְבָרצוֹ� ְ�ַרֲחִמי
י יל עִ לְ ת  חַ נ ְמ לְ ת  כ זְ ל לִ !ֹ ה הַ 

י ִה יְ . _______יק ִד צַ / י ִמ ִא / י 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a resting and
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture, writings

4) Study some of his teaching or writings.




Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/

Biographical information and yahrzeits 

� 5th of Sivan ~ Begins Friday Night
� Rav Ze’ev Wolf of Zhitomir, the 

� Rav Chaim Yaakov Safran, Admor

� Rav Eliyohu of Ziditchov, (5635/1875);

� Rav Uri Shraga Kellerman, Ram

�  6th of Sivan ~ Begins Mot
� Dovid HaMelech, 837 BCE, (

born in 907 BCE in Eretz Yisrael, and was 

life were transferred to him from Odom’s original thousand years. In his lifetime, Dovid, 

shepherd, musician, warrior and king, earned his place as one of the seven 

He is our Merkova for the Sefira

Shaul and his descendants would not continue to rule over 

another candidate, and found red

Shmuel then took a flask of oil and poured it onto Dovid’s head. Th

Hebrew moshach, which is where the word 

was still in power, but the moment that Dovid was anointed, “the spirit of 
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of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 

r Lighting a Yahrzeit or Hilula Candle 

ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל עִ לְ ת  חַ נ ְמ ה לִ ר זֶ 
א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ , הַ לֶ ר אֶ פֶ סֵ ת �ַ (צַ ְמ נִ ה הַ 

ְ�ַרֲחִמי� 1ְ�ֶַקֵ�ל, ֲאבוֵֹתינ  ֵוא/ֵהי ֶא/ֵקינ  ‘ה 
ה הַ יֶ ְה יִ ה וְ ְ�ַמֲעֶ#  ֵ�י�, ְ�ִדי� ר ֵ�י�, ְ�ַמַחָ�ָבה

י בִ ל )ה ֶ� מָ ָ� נְ   חַ ר  �פֶ נֶ ט לְ ָר פְ �ִ  , לאֵ ָר 
 .י�יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר � צְ יהֶ תֵ וֹ�

Behold I am lighting this lamp for the resting and uplifting of the soul 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK BEGINNING SHABBOS BAMIDBAR
http://www.chinuch.org/gedolim_yahrtzeits/Sivan 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

Friday Night (Jun 10th) 
of Zhitomir, the Ohr HaMeir, (5557/1797); 

Admor of Komarna, (5729/1969); 

of Ziditchov, (5635/1875); 

Ram in Knesses Chizkiyohu, Kfar Chassidim, (5753/1993).

Motzai Shabbos (Jun 11th) 
, 837 BCE, (Shabbos 30a, Yerushalmi, Chagiga 2:3). Dovid 

Yisrael, and was niftar in 837 BCE on Shavuos. His seventy years of 

transferred to him from Odom’s original thousand years. In his lifetime, Dovid, 

shepherd, musician, warrior and king, earned his place as one of the seven Merkovos

Sefira of Malchus (kingship). When Shmuel HaNovi

Shaul and his descendants would not continue to rule over Eretz Yisrael, he went looking for 

another candidate, and found red-headed Dovid, a shepherd, the youngest son of Yishai. 

Shmuel then took a flask of oil and poured it onto Dovid’s head. This is called “anointing” 

, which is where the word Moshiach or Messiah comes from. Shaul 

was still in power, but the moment that Dovid was anointed, “the spirit of Hashem

of the city of Selestria in Bulgaria. Bulgaria was a part of the 
is reproduced and translated below, 

ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ 
ה הַ ילָ פִ 1ְ _______ 

 י2נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ 
ְ�ַמַחָ�ָבה ֵ�י�, עוֶֹ#ה ֶ�(ִני

ָר ְ# יִ  2ְמ ת עַ מוֹ ָ� נְ לִ 
�פְ ה נַ נָ יֶ ְה 1ִ � ֶ� צוֹ ָר 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
an elevation of the souls of 

your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

and teachings. 

www.yeshshem.com/hilulah.htm 
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www.anshe.org 

sidim, (5753/1993). 

, Chagiga 2:3). Dovid HaMelech was 

. His seventy years of 

transferred to him from Odom’s original thousand years. In his lifetime, Dovid, 

Merkovos (Chariots). 

HaNovi realized that 

Yisrael, he went looking for 

headed Dovid, a shepherd, the youngest son of Yishai. 

is is called “anointing” – in 

or Messiah comes from. Shaul HaMelech 

Hashem left Shaul” 
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and he fell into a black depression. To help 

a harpist, reasoning that listening to music would make the king feel better. Dovid the shepherd 

was the one chosen. He had a sweet voice and played the harp beautifully and his playing 

relieved Shaul HaMelech, who did not know that this youth would soon replace him. During 

this time, Eretz Yisrael was constantly at war with the Pelishtim, who brought forward their 

massive champion, Golias, a seasoned and powerful warrior who taunted 

had no such champion to send forth against him, but Dovid the shepherd, through unwavering 

faith, killed Golias with a stone from his catapult. When Dovid was praised, however, Shaul 

became jealous, especially after a song was composed about Dovid and bec

“Shaul has slain his thousands, and David his tens of thousands.” 

One day, Dovid was playing the harp when Shaul, in a rage, threw a spear at him. Dovid 

eluded him twice, but Shaul hunted him all over the country, and Dovid had to go in

Shaul and his sons were killed in battle against the Pelishtim, however, and Dovid became king, 

ruling for forty years. The hereditary bloodline of 

Dovid HaMelech will become the only legitimate 

royal bloodline in Jewish history. From Dovid will

come all the future kings of Yehuda and ultimately, at 

the end of history, the Moshiach

was the father of several sons. During his reign, he 

erred in his relationship with Bas

one of his generals, and sending her husband

divorced husband) to die in battle (although 

states emphatically “that those who say Dovid sinned 

are mistaken”). He did teshuva

nonetheless for these actions when one of his sons 

died in infancy, and some of his other sons revo

and tried to kill him. His marriage with Bas

became the next king of Eretz

Dovid’s first and foremost drive was to have a relationship with 

the beauty of his soul when we read 

exemplified by his total faith in 

awesome wisdom; 

� Rav Chaim ben Betzalel, an older

(5348/1588); 

� Rav Yisrael ben Eliezer, Ba’al Shem Tov

1760), mystical Rebbe, considered to be the founder of 

Sivan 5520 (1698) in West Ukraine or Poland, and also passed away on the 6

22, 1760). It appears that his parents were poor, upright and pious. He was born miraculously 

when his parents were very old and childless. His mother passed away du

age of three, the Besht’s father gave his son his last words before passing on: “Fear absolutely 

no one or no thing but Hashem

matter what he/she is doing.”  

After Rav Yisrael became an orphan, the Jewish community of Tluste (near Zalischyky) 

adopted him, providing him with his basic needs. Often, after the conclusion of his studies at 

the local cheder (Jewish elementary school), he would wander into the fields and forests tha
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and he fell into a black depression. To help relieve his pain, Shaul’s advisors decided to bring in 

a harpist, reasoning that listening to music would make the king feel better. Dovid the shepherd 

was the one chosen. He had a sweet voice and played the harp beautifully and his playing 

, who did not know that this youth would soon replace him. During 

Yisrael was constantly at war with the Pelishtim, who brought forward their 

massive champion, Golias, a seasoned and powerful warrior who taunted Bnei

had no such champion to send forth against him, but Dovid the shepherd, through unwavering 

faith, killed Golias with a stone from his catapult. When Dovid was praised, however, Shaul 

became jealous, especially after a song was composed about Dovid and bec

“Shaul has slain his thousands, and David his tens of thousands.”  

One day, Dovid was playing the harp when Shaul, in a rage, threw a spear at him. Dovid 

eluded him twice, but Shaul hunted him all over the country, and Dovid had to go in

Shaul and his sons were killed in battle against the Pelishtim, however, and Dovid became king, 

ruling for forty years. The hereditary bloodline of 

will become the only legitimate 

royal bloodline in Jewish history. From Dovid will 

come all the future kings of Yehuda and ultimately, at 

Moshiach. Dovid HaMelech 

was the father of several sons. During his reign, he 

erred in his relationship with Bas-sheva, the wife of 

one of his generals, and sending her husband (or 

divorced husband) to die in battle (although Rashi 

states emphatically “that those who say Dovid sinned 

teshuva but was punished 

nonetheless for these actions when one of his sons 

died in infancy, and some of his other sons revolted 

and tried to kill him. His marriage with Bas-sheva produced Shlomo HaMelech

Eretz Yisrael (thus proving that his relationship was not sinful). 

Dovid’s first and foremost drive was to have a relationship with Hashem. We get a glimpse of 

the beauty of his soul when we read Tehillim, most of which he wrote. Dovid 

exemplified by his total faith in Hashem, and his book, Tehillim (Psalms), is a testimony to his 

Betzalel, an older brother of the Maharal and a talmid of the 

Ba’al Shem Tov (Master of the Good Name) or Besh’t

, considered to be the founder of Chassidus. He was born on the 6

5520 (1698) in West Ukraine or Poland, and also passed away on the 6

22, 1760). It appears that his parents were poor, upright and pious. He was born miraculously 

when his parents were very old and childless. His mother passed away during childbirth. At the 

’s father gave his son his last words before passing on: “Fear absolutely 

Hashem, and love every single Jew no matter who he/she is and no 

 

l became an orphan, the Jewish community of Tluste (near Zalischyky) 

adopted him, providing him with his basic needs. Often, after the conclusion of his studies at 

(Jewish elementary school), he would wander into the fields and forests tha

relieve his pain, Shaul’s advisors decided to bring in 

a harpist, reasoning that listening to music would make the king feel better. Dovid the shepherd 

was the one chosen. He had a sweet voice and played the harp beautifully and his playing 

, who did not know that this youth would soon replace him. During 

Yisrael was constantly at war with the Pelishtim, who brought forward their 

Bnei Yisrael. Shaul 

had no such champion to send forth against him, but Dovid the shepherd, through unwavering 

faith, killed Golias with a stone from his catapult. When Dovid was praised, however, Shaul 

became jealous, especially after a song was composed about Dovid and became very popular: 

One day, Dovid was playing the harp when Shaul, in a rage, threw a spear at him. Dovid 

eluded him twice, but Shaul hunted him all over the country, and Dovid had to go into hiding. 

Shaul and his sons were killed in battle against the Pelishtim, however, and Dovid became king, 

HaMelech, however, who 

Yisrael (thus proving that his relationship was not sinful). 

. We get a glimpse of 

, most of which he wrote. Dovid HaMelech is 

(Psalms), is a testimony to his 

of the Rema in Cracow, 

Besh’t in short (1698–

. He was born on the 6th of 

5520 (1698) in West Ukraine or Poland, and also passed away on the 6th of Sivan (May 

22, 1760). It appears that his parents were poor, upright and pious. He was born miraculously 

ring childbirth. At the 

’s father gave his son his last words before passing on: “Fear absolutely 

, and love every single Jew no matter who he/she is and no 

l became an orphan, the Jewish community of Tluste (near Zalischyky) 

adopted him, providing him with his basic needs. Often, after the conclusion of his studies at 

(Jewish elementary school), he would wander into the fields and forests that 
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surrounded the village to meditate and recognize the wonders of Hashem’s creation. In 1710, he 

finished cheder and became an assistant to a melamed (instructor in cheder). According to 

Chassidic legend, Eliyohu HaNovi appeared to him on his sixteenth birthday, and described to 

him the great effects the tefillos of simple folk had in Heaven. Sometime in 1712, Rav Yisrael 

became the shamash (sexton) of the local shul. The Besh’t was introduced to the secrets of 

Kabbola by Rav Odom Ba’al Shem of Ropczyce, who was a talmid of Rav Yoel Ba’al Shem of 

Zamość, the successor of Rav Eliyohu Ba’al Shem of Worms. The Besh’t became a leader at the 

age of eighteen, caring for the Jewish poor, and encouraging Jews to move to agrarian lifestyles 

as alternatives to the chronic poverty that was the lot of city Jews. When he was thirty-six years 

old in 1734, Rav Yisrael revealed himself to the world. Due to his recognized honesty and his 

knowledge of human nature, he was chosen to act as arbitrator and mediator for people 

conducting suits against each other; and his services were brought into frequent requisition 

because the Jews had their own civil courts in Poland at that time. Many of his talmidim 

believed that he came from the Davidic line, tracing his lineage to the royal house of Dovid 

HaMelech, and by extension to the institution of the Moshiach. He wrote no books, although 

many claim to contain his teachings. One available in English is the annotated translation of 

Tzavo’as HoRivash, published by Kehos. Some say his Yahrzeit is on the 7th of Sivan. Others 

say that his Yahrzeit is on the same day as Dovid HaMelech, to indicate he is his spark and 

reincarnation, (5520/1760); 

� Rav Avrohom Sholom Halberstam of Stropkov (1856–1940). The son of Rav Yechezkel 

Shraga Halberstam, he became Rav and Av Bais Din of Stropkov in 1897. He was called the 

“miracle Rav of Stropkov”. His sefer, Divrei Sholom, contains Torah wisdom, and relates the 

miracles that he wrought, (5700/1940); 

� Rav Avrohom Mordechai Alter, the Imrei Emes of Ger (1866–1948). The son of Rav Yehuda 

Leib (Sefas Emes) and a great-grandson of the Chiddushei HaRim, he was the third Rebbe in 

the Gur dynasty, the leader of over 250,000 Chassidim in pre-World War II Poland. In 1940, he 

managed to escape with three of his sons to Eretz Yisrael. He began to rebuild the Gerrer 

community in Eretz Yisrael, but he was niftar during the siege of Yerushalayim on Shavuos, 

1948, (5708/1948); 

� Rav Yehuda Rosner, the Imrei Yehuda (1879–1944). Rav Rosner opened a Yeshiva in 

Szekelheid, which he headed throughout his years there. Although he was offered rabbinical 

positions in larger towns, he refused them on account of his Yeshiva. Szekelheid had only 120 

Jewish families, and that allowed the Rav to dedicate most of his time and attention to the 

Yeshiva, which ultimately grew until, in the 1930s, it housed over three hundred bochurim, 

(5704/1944); 

� Rebbetzin Devora Margulies, wife of of Rav Lipa Margulies, Rosh Yeshiva of Yeshiva Torah 

Temima in Brooklyn (1924–2005). Born in the town of Marashvarshehl, Hungary, Rebbetzin 

Margulies was the daughter of Rav Binyomin Alter and Chaya Rochel Ruttner. Her mother was 

a direct descendant of the Mareh Yechezkel, (5765/2005). 

� 7th of Sivan ~ Begins Sunday Night (Jun 12th) 
� HaNovi Hoshea ben Be’eri; 

� Avrohom ben Avrohom, the Ger Tzedek (Count Valentine Potocki) killed al Kiddush Hashem 

in Vilna, (5509/1749); 

� Rav Aharon Tzvi Landau of Biala, (5670/1910); 

� Rav Zelig Reuven Bengis, mechaber of Liflugos Reuven, Av Bais Din Yerushalayim (1864–

1953). His father, Rav Tzvi Hirsch Bengis, was the Rav of the town of Shnippishok, Russia. At 
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the age of seventeen, Rav Zelig Reuven went to learn in Volozhin under the Netziv. There, he 

learned bechavrusa with both Rav Boruch Ber Leibowitz and Rav Isser Zalman Meltzer. After 

several years in Volozhin, he married the daughter of Rav Chaim Tzvi Broide, the Rav of a 

town called Shverkina-Zhager and spent eight years in his in-laws’ home. Afterward, Rav Zelig 

Reuven became the Rav of Bodki, Lithuania. In 1937, Rav Zelig Reuven was asked to fill the 

position of Av Bais Din of Yerushalayim’s Eida Chareidis. When Rav Yosef Tzvi Dushinsky 

passed away in 1948, Rav Zelig Reuven succeeded him as Rav of the Eida Chareidis in 

Yerushalayim. He also served as the Rosh Yeshiva of Yeshiva Ohel Moshe in Yerushalayim, 

(5713/1953); 

� Rav Shmuel Ehrenfeld of Mattersdorf, (5651–5740/1891–1980). 

� 8th of Sivan ~ Begins Monday Night (Jun 13th) 
� Rav Moshe Blau, Agudas Yisrael activist and a sixth-generation member of the Old Yishuv. He 

was the editor of Agudah’s local weekly, Kol Yisrael, and was the brother of Rav Amram Blau 

of Neturei Karta. From 1933–1945, Rav Blau headed the Chareidi community in Yerushalayim, 

working with Yishuv leaders in its dealings with the British Mandate authorities. In 1946, Rav 

Moshe Blau suddenly passed away in a very dramatic way, at the age of sixty-one: He was on a 

boat on his way to Europe and the U.S. and passed away on the Mediterranean island of 

Messina, where he had been taken off the boat in an effort to perform an emergency operation. 

His body was flown to Eretz Yisrael, (5645–5706/1885–1946); 

� Rav Yissochor Dov Goldstein, head of Kollel Shomrei HaChomos, mechaber of the Likutei 

He’oros on the Teshuvos Chasam Sofer, (5748/1988); 

� Rav Yehoshua Heschel Efrati of Cholyov, mechaber of Nachlas Yehoshua on Chumash, 

(5612/1852); 

� Rav Menachem Manish Safrin, the Komarna Rebbe of Bnei Brak, (5750/1990); 

� Rav Zalman Rotberg, Rosh Yeshiva Bais Meir, Bnei Brak (1913–2002). Born in Lepnishock, 

Lithuania, to Rav Tuvia Rotberg, a close talmid of the Chofetz Chaim. Even before he was 

thirteen, Rav Zalman began to study in the Grodno Yeshiva under Rav Moshe Mordechai 

Shkop, the son of Rav Shimon Shkop. When he was fifteen he went to the Mirrer Yeshiva, 

where he became close to Rav Eliezer Yehuda Finkel and Rav Yeruchom Levovitz. He moved 

to Eretz Yisrael in 1936. In 1954, Rav Zalman moved to Bnei Brak where he began to serve as a 

Ra”m in the Tiferes Tzion Yeshiva. Following the petira of his father-in-law, Rav Meir Karelitz, 

in 1955, Rav Zalman established the Bais Meir Yeshiva in his memory. The Bais Meir Yeshiva 

opened in 1958 with six talmidim, and slowly developed into a large Yeshiva. In addition to his 

activities in Bais Meir, he was also a member of the Moetzes Gedolei HaTorah of Degel 

HaTorah. He taught Torah for over sixty years to thousands of talmidim, and produced legions 

of Talmidei Chachomim who themselves became Gedolim in Torah and mussar, (5762/2002); 

� Rav Moshe Nechemia ben Rav Meshulam Kahana, mechaber of Sha’ar Sholom Yerushalayim, 

(5647/1887).  

� 9th of Sivan ~ Begins Tuesday Night (Jun 14th) 
� Rav Yisrael ben Rav Shmuel of Shklov (~1770–1839). He first came to study with the Vilna 

Gaon in 1797, only six months before the latter’s petira. During that half-year, however, Rav 

Yisrael was a constant companion of the Gaon. Afterward, Rav Yisrael took upon himself to 

publish his teacher’s works. Among Rav Yisrael’s publications was Be’ur Ha’Gra on Orach 

Chaim. In 1809, Rav Yisrael led the third group from among the Gaon’s talmidim to immigrate 

to Eretz Yisrael. Like its predecessors, the group settled in Tzefas, where the community of the 
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Gaon’s talmidim, known as the Perushim, numbered forty families. Rav Yisrael was sent back 

to Europe to fundraise for three years, during which time he published his own and the Gaon’s 

commentaries on Maseches Shekolim. In 1814, Tzefas was struck first by a plague and then by 

physical disasters, and, in a matter of a few months, Rav Yisrael lost his wife, children and 

parents. He later remarried and began a second family, but the community of Tzefas continued 

to suffer at the hands of the Arabs and the Druze. The community was further decimated by an 

earthquake on January 1, 1837, which killed thousands of Jews throughout Eretz Yisrael. Rav 

Yisrael himself was niftar in Teverya. Among the works he left was Pe’as HaShulchon, a 

supplement to the Shulchon Aruch covering the laws pertaining to Eretz Yisrael, (5599/1839); 

� Rav Yaakov Chaim ben Rav Yitzchok Boruch Sofer, mechaber of Kaf HaChaim, (1870–

1939). Born in Baghdad, Rav Yaakov Chaim studied there under the Ben Ish Chai and Rav 

Abdalah Somech. In 1904, he left for Eretz Yisrael. Once in Yerushalayim, he began to study in 

the kabbalistic Bais Kel Yeshiva in the Old City. This Yeshiva, founded by Rav Gedalya 

Chayon, attracted many of the city’s great kabbalistic sages, among them the Rashash, who 

eventually became its Rosh Yeshiva. In 1909, Rav Yaakov Chaim transferred to the newly 

founded Shoshanim LeDovid Yeshiva, located in the Bais Yisrael section of Yerushalayim. In 

addition to the Kaf HaChaim, he authored Kol Yaakov (on the laws of writing Sifrei Torah, 

tefillin, and mezuzos, as well as various kavonos required for the writing and the donning of 

tefillin), Yogel Yaakov (a compendium of the Shabbos deroshos he delivered while he was in 

aveilus for his father), and Yismach Yisrael (other chiddushim on the Parsha), (5699/1939); 

� Rav Moshe ben Rav Naftoli Hirsch Rivkes (or Ravkash), mechaber of Be’er HaGola on 

Shulchon Aruch. He was one of four great Tzaddikim of Vilna who lived at the tragic time of 

the massacres at the hands of the Cossacks in 1655, along with Rav Efraim (the Shaar Efraim), 

Rav Shabbsai Cohen (the Shach), and Rav Shmuel Koidenaver. Approximately 25,000 Jews 

were killed in and around Vilna, (5432/1672); 

� Rav Yitzchok Eizik Eichenstein of Ziditchov, Galicia (1805–1873) [Hamodia 2006 says 

1804–1872], the only son of Rav Yissochor Berish (a talmid of the Chozeh of Lublin). He was 

the mechaber of Likutei Maharya. His uncle, Rav Tzvi Hirsch (the Ateres Tzvi, 1763–1831), 

was the first Rebbe of Ziditchov. Among the primary talmidim of Rav Yitzchok Eizik were Rav 

Yosef Meir of Spinka and Rav Sholom Mordechai HaKohen Schwadron. The next Ziditchover 

Rebbe, Rav Yehoshua Eichenstein (niftar 1940), moved from Galicia to Chicago in 1922, 

(5633/1873); 

� Rav Avrohom Tzvi Perlmutter, Rav in Warsaw, (5690/1930); 

� Rav Aharon ben Rav Azriel Konvarti, Rosh Yeshiva HaMekubolim Bais Kel in Yerushalayim, 

Av Bais Din of the Sefardim in Yerushalayim and mechaber of Shailos Uteshuvos Kapei 

Aharon, (5639/1879); 

� Rav Moshe Asio, known as the Tzaddik of Solonika. He wrote Higgid Mordechai, 

(5598/1838). 

� 10th of Sivan ~ Begins Wednesday Night (Jun 15th) 
� Rav Eliezer ben Rav Shmuel Shmelke Roke’ach of Amsterdam, the Maaseh Roke’ach, a 

descendant of Rav Elozor of Garmiza, (5501/1741); 

� Rav Ezra Harari Raful, Mekubol of the Syrian Aleppo community in Eretz Yisrael, 

(5696/1936); 

� Rav Yishmoel HaKohen. He was called the Zera Emes, which means “Seed of Truth”, 

(5571/1811); 

� Rav Moshe of Rozvadov, son of Rav Eliezer of Dzikov, (5654/1894). 
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� 11th of Sivan ~ Begins Thursday Night (Jun 16th) 
� Rav Shmuel Rosenberg of Unsdorf, mechaber of Be’er Shmuel, son of Rav Yisrael Yona Tzvi, 

Rav of Tisa-Ferred. At the age of sixteen, he attended the Yeshiva of the Ksav Sofer. He became 

a Rav in Tchabba and later in Unsdorf, the latter for thirty-seven years, (5679/1919); 

� Rav Yechi ben Moshe Levi, Rosh Yeshiva and Av Bais Din in Yemen, (5692/1932); 

� Rav Mordechai Brisk of Chanad, Av Bais Din Tashnad, mechaber of Teshuvos Maharam 

Brisk, (5704/1944); 

� Rav Yitzchok Yaakov ben Rav Yosef Yehuda Weiss (1902–1989), mechaber of Minchas 

Yitzchok, one of the most respected Halocha seforim of recent times. He was Av Bais Din in 

Grosswardein, Romania, before WWII, then in Manchester, England (1949–1969), and Av Bais 

Din of the Eida Chareidis in Yerushalayim (1972–1989). As a young child he learned under the 

Zhiditchover Rebbe of Delina, Rav Yehuda Tzvi Eichenstein. He also had a daily three-hour 

chavrusa with his father for many years, during which he learned the derech that his father had 

acquired from his Rebbe, the Arugas HaBosem. For thirteen years, Rav Yitzchok Yaakov lived 

in Delina, until the First World War broke out in 1914. The family sought refuge in Munkacz, 

Hungary. In Adar 1944, the Nazis invaded Hungary and immediately started to erect ghettos. 

Rav Weiss recorded his harrowing trials and tribulations that he experienced in the war in the 

first volume of his sefer Minchas Yitzchok in a special section called Pirsumei Nissa, 

(5749/1989); 

� Rav Yehuda (Yeede’le) Horowitz of Dzikov (1905–1989), the only son of Rav Alter 

Yechezkel, Rebbe of Dzikov, one of large Chassidic dynasties in Galicia. Rav Yeede’le was 

born in Vishnitz where his father lived after he married the daughter of the Vizhnitzer Rebbe, 

the Ahavas Yisrael. When he was still a young boy, his father sent him to Tarnov to learn under 

the Posek HaDor, Rav Meir Arik, with whom he stayed for five years. In 1927 Rav Yeede’le 

married his first cousin. They were never zoche to have children and years later they divorced. 

In 1936, Rav Yeede’le accepted the position of Dayan in Klausenberg. Every day for half a year 

Rav Yeede’le had a six-hour chavrusa in Choshen Mishpot with his close friend, Rav Yitzchok 

Yaakov Weiss, who later became Rav of Yerushalayim and was niftar on the same day as Rav 

Yeede’le. In 1944, when the Nazis invaded Hungary, Rav Yeede’le escaped to Romania. In 

1946, he moved to Eretz Yisrael. After a few years in Tel Aviv, Rav Yeede’le moved to 

Yerushalayim and made his home in the Bais Medrash of Rav Yosef Tzvi Dushinsky, the Rav of 

Yerushalayim. He wrote many chiddushim in the margins of his seforim – on virtually page of 

every sefer of the Chasam Sofer, on the Chida, the Maharsham and Rav Meir Arik. In 1985, he 

traveled to London for what he had hoped would be a brief medical leave. Instead, he spent his 

final years there, (5749/1989); 

� Rav Simcha Rubin, the Sassover Rebbe of London, (5763/2003); 

� Rav Shlomo Zalman Bloch, talmid of the Chofetz Chaim, (5736/1976); 

� Rebbetzin Rikel Brodsky, born on the Lower East Side, shortly after her parents, Rav 

Menachem Mendel Burnstein and his Rebbetzin Chava (née Minsky) emigrated from Poland. 

Rikel was the youngest of eight siblings. An einikel of the Pnei Yehoshua and Rav Yaakov 

Emden, Rav Menachem Mendel had been the Rav of the shtetl Yadova, in Poland, a thriving 

kehilla that was later wiped out in the Holocaust. Rav Menachem Mendel opened a shul in the 

Bronx. Rebbetzin Rikel lost her mother when she was eleven and her father when she was 

eighteen. However, her devoted sisters and brother took care of her, marrying her off to a young 

refugee from the Mir, Rav Shamshon Brodsky, who had been close to Rav Chaim Shmulevitz. 

Rav Shamshon served as the Rav of a shul, Rosh Yeshiva of Zichron Moshe, and the menahel of 
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Bais Miriam of the Bronx. Nearly thirty years ago, as the Bronx community slowly began to 

lose its character, the Brodskys moved to Flatbush. The Rav assumed leadership of Bais 

Medrash Rabbeinu Yaakov Moshe and a Rosh Yeshiva in Yeshiva Bircas Reuven, and later in 

Yeshiva Ohr Yisrael. The Rebbetzin was described as “the most powerful mussar sefer we could 

ever learn” by one of the talmidim, (5684–5765/1924–2005). 



Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The holy Arizal taught: 

On the Hilula (Yahrzeit) of a Tzaddik, he alone teaches in the heavenly academy known as 

the Mesivta DeRokiya, and on that day they only study his novel Torah thoughts called chiddushim 

as well as review his good deeds and acts of chessed (loving-kindness). 

The Bais Yisrael of Gur said that the Shabbos preceding a yahrzeit, we have the ability to 
latch onto and grasp that Tzaddik’s force and tap into his power. 



Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of Zhitomir, , , , 5555
thththth
    of of of of SivanSivanSivanSivan    

Rav Ze’ev Wolf HaLevi, Maggid in 
Zhitomir, was one of the closest talmidim 
of the Maggid of Mezritch. 

Like many other Gedolim of his era, 
early biographical details are sketchy. He 
was drawn to the ways of Chassidus in his 
younger years and traveled to the court of 
the Maggid in Mezritch. From then on, he 
was totally devoted to the ways and Avodas 
Hashem he learned from his Rebbe. Among 
the Chassidim of the Maggid who were 
close with Rav Ze’ev Wolf were Rav 
Menachem Mendel of Vitebsk and Rav 
Aharon of Karlin. 

Initially, Rav Ze’ev Wolf did not 
wish to support himself through Torah, so 
he opened a wine business.  

The Mezritcher Maggid, seeing the 
greatness of his talmid, Rav Ze’ev Wolf, 
and noting how he spoke to the other 
Chassidim, instilling in them middos tovos, 
Avodas Hashem and Chassidus, appointed 

Rav Ze’ev Wolf as a Maggid in his 
hometown of Zhitomir to expound on 
Torah and teach the public. 

Besides serving as Maggid, Rav 
Ze’ev Wolf was noted for his exalted ways, 
and many talmidim and Chassidim 
gathered to hear his pearls of wisdom. He 
founded a Bais Medrash in Zhitomir. 

Rav Ze’ev Wolf was close to Rav 
Yaakov Yosef of Polnoy, the Toldos Yaakov 
Yosef, from the time they were both in the 
court of the Maggid of Mezritch; and to the 
Rebbe Reb Zusha of Anipoli, who became 
his mechutan when his son, Rav Yosef, 
married the Rebbe Reb Zusha’s 
granddaughter. 

The many Divrei Torah and 
derashos of Rav Ze’ev Wolf were written 
down by his talmid, Rav Eliezer, the 
shochet of Zhitomir. 

Rav Zev Wolf’s sefer, Ohr HaMeir, 
has been accepted as one of the 
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fundamental Chassidic works, and it was 
one of the earliest to be printed. Many of 
the Divrei Torah are from the Mezritcher 
Maggid. 

Rav Ze’ev Wolf was niftar on the 5th 
of Sivan, Erev Shavuos, 5557/1797. 

His sons from his first zivug were 
Rav Yisrael Dov Ber, the son-in-law of Rav 
Chaim of Krasna, who succeeded his father 
in Zhitomir; Rav Menachem Mendel; Rav 
Tzvi Hirsh; and Rav Yosef. 

From his second zivug, Rav Ze’ev 
Wolf had three young children at his 
petira: Rav Dovid, Rav Yechiel Michel and 
Rav Pinchas. 

Zechuso yogen aleinu. 
www.hamodia.com/features/day-history-5- 

 

Master of the House 
There was once a Chassid who 

visited the great Maggid of Mezritch, the 
second-generation successor to the holy 
Ba’al Shem Tov and at that time the leader 
of all Chassidus. This Chassid had a 
complaint; he was constantly being plagued 
by bad thoughts:  

“Rebbe, no matter what I do, I 
cannot make them stop! Constantly, again 
and again, I have all sorts of foreign 
thoughts that plague me! When I try to 
daven they interfere with my devotions, 
and when I try to study Torah they disrupt 
my learning. Rebbe, please help me 
overcome these negative thoughts – what 
should I do?” 

“Please travel to my talmid, Rav 
Ze’ev Wolf of Zhitomir,” was the holy 
Maggid’s advice. 

And so the Chassid traveled to 
Zhitomir. When he finally arrived night 
had already fallen and the streets were 
dark, empty and deserted. Without too 
much trouble, the Chassid located Rav 
Ze’ev Wolf’s home, approached the locked 
door and knocked…After waiting a while in 
the cold night he knocked again, this time a 
bit louder. When this too had no effect, he 
began knocking louder…and louder. His 

frozen breath swirled like eddies in the 
bitterly cold night as his chest heaved up 
and down from the exertion of knocking so 
many times. When that did not work, he 
began to yell:  

“He-e-e-llo!! He-e-e-ll o o o! Anyone 
home?” When there was no answer and no 
one approached to open the door, the half-
frozen Chassid started pleading and 
begging:  

“Please, please open up and let me 
in! It’s so cold outside – I’m freezing!” Still 
no one answered. 

Enraged by the cold and being 
ignored the Chassid began to shout, 
berating the Rav and his family. Still, no 
one answered, and the door remained shut. 

Finally, morning came, and with it, 
someone to open the door and let the weary 
Chassid in. The Chassid spent several days 
as the guest of Rav Ze’ev Wolf in Zhitomir. 
Day after day went by, and the curious 
Chassid searched in vain for a clue as to 
why the great Maggid had sent him here. 
He watched Rav Ze’ev Wolf daven and 
learn and although he observed that he was 
clearly a holy man, he remained puzzled as 
to why the holy Maggid had sent him to 
Zhitomir as an answer to his plea to stop 
the foreign negative thoughts that were 
constantly on his mind. 

Eventually, having had enough, the 
Chassid got ready to go home. When he 
approached to take his leave of his host, he 
thanked Rav Ze’ev for having him as his 
guest and, turning to leave, he asked one 
parting query: 

“Please, Rav, can I ask you one 
question?”  

“Yes, of course,” responded Rav 
Ze’ev Wolf.  

“Our master and teacher, the holy 
Maggid, sent me here to visit you, Rebbe, 
and the truth is, I don’t exactly know 
why…” 

“Ahh…” responded Rav Ze’ev Wolf, 
with a glint of mischief and a knowing look 
in his eyes. “Let me tell you exactly why the 
Maggid sent you here to me. The Maggid 
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sent you to me so that I should teach you a 
lesson. A man’s mind and a man’s body are 
like his home. Every man is master of his 
home.”  

So saying he pierced the wary 
Chassid with a penetrating glare and 
finished, “and whomever he does not want 
to let in…he does not!” 

 

How Rav Levi Yitzchok Broke the 
Wicked 

When Rav Levi Yitzchok first arrived 
in Berditchev to take on the mantle of Rav, 
some opposed him and fought against him. 
There was one, a Boruch Weinshenker, 
who caused him a great deal of trouble. 
This Boruch was well connected with the 
local poritz, the wealthy gentile landowner 
in the area. 

Once, on Erev Shabbos, when Rav 
Levi Yitzchok was out of town, Boruch 
Weinshenker went too far. He had the 
Rebbetzin and the Rav’s children loaded 

onto a wagon used for transporting garbage 
and ran them out of town in disgrace! 

The Chassidim were livid. On 
Motzo’ei Shabbos they ordered a coach and 
traveled to see Rav Ze’ev Wolf of Zhitomir. 
When they entered the Rebbe’s inner 
sanctum the next morning, they related the 
entire episode.  

“Come see me after davening, and 
we’ll see what we can do,” was the 
response.  

The Chassidim were delighted. Now 
they would get him! “Surely,” they said, 
“the Tzaddik Rav Ze’ev will curse and 
punish Boruch Weinshenker and give him 
just what he deserves!” 

But the Chassidim were in for a 
shock. 

“What could I do?” said Rav Ze’ev, “I 
wanted to punish the miscreant, but before 
I even took my own siddur in hand, the 
Berditchever was already standing up with 
his Tehillim pleading with Hashem not to 
harm him!” 

    

Rabbeinu Yisrael ben EliezerRabbeinu Yisrael ben EliezerRabbeinu Yisrael ben EliezerRabbeinu Yisrael ben Eliezer, , , , 6666
thththth
    of of of of SivanSivanSivanSivan    

The Holy Ba’al Shem Tov, founder of Chassidus 

A Story Connecting the Ba’al Shem 
Tov to Dovid HaMelech’s Tehillim 

Saying Tehillim, selected from 
letters by the late Lubavitcher Rebbe, Rav 
Yosef Yitzchok Schneerson, on the subject 
of reciting Tehillim. Translation by Zalman 
Posner. 

It is clear that the simple people who 
excel in their pure faith, in their sincerity in 
reciting Tehillim, in their participation in 
attending Torah study, in their attending 
brotherly gatherings, and fulfilling the 
mitzva of Ahavas Yisrael with affection 
and joy – they are the delights of Gan Eden 
and the pride of the Rebbes.  

The Ba’al Shem Tov displayed a 
remarkable affection for simple, pious folk. 
This approach was widely known and was a 

major reason for the tremendous number 
of simple Jews who became his devotees in 
a short while, as many accounts attest. 

However, his greatest talmidim, 
Tzaddikim-Geonim, could not accept this 
approach. True, the Ba’al Shem Tov 
frequently sent them to learn traits like 
sincerity, trust, simple faith, faith in sages, 
faith in Tzaddikim, love of Yisrael and the 
like from simple Jews – but still they could 
not appreciate the Ba’al Shem Tov’s regard 
for ordinary people, and certainly could not 
emulate him in this. 

It was the practice that guests ate 
two of the Shabbos meals at the Ba’al Shem 
Tov’s table, but one meal was reserved for 
the talmidim, the Sacred Fellowship, while 
guests were not admitted, even to observe 
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from a distance. 

One summer Shabbos, between 1753 
and 1755 when the circle of talmidim 
included brilliant and renowned men like 
the Mezritcher Maggid and the Rav of 
Polnoy, an incident occurred that 
thoroughly perplexed and confused the 
talmidim. 

A large number of guests came for 
that Shabbos, including many 
undistinguished people like farmers, 
artisans, cobblers, tailors, vintners, 
gardeners, stockmen, poultry men and 
small merchants. At the Friday evening 
meal the Ba’al Shem Tov showed 
extraordinary affection for these people. He 
poured the remains of his Kiddush into the 
cup of one, to another he gave his own 
Kiddush cup to recite Kiddush, he gave 
pieces of the loaves of his HaMotzi to 
several and to others he gave of the meat 
and fish of his portion. He showed other 
gestures of friendship and regard for these 
guests, leaving his talmidim no little 
perplexed. 

The guests knew that they could not 
attend the second Shabbos meal that was 
reserved for the inner group of talmidim, 
so after their repast they assembled in the 
Ba’al Shem Tov’s shul, and being totally 
uneducated, barely able to go beyond 
simply reading Chumash and Tehillim, 
they all started chanting Tehillim. 

When the Ba’al Shem Tov sat at the 
table for the second meal, he arranged the 
talmidim in a deliberate order, 
characteristic of the meticulous system 
governing everything he did. In a short 
while he started to hold forth, “saying 
Torah”, and all the talmidim felt a 
tremendous G-dly delight in their Rebbe’s 
teaching. 

It was customary that they sang at 
the table, and when they saw the obvious 
cheery mood of the Ba’al Shem Tov, they 
were even more pleased, filled with a sense 
of gratitude and happiness for Hashem’s 

favor to them, granting them the privilege 
of being among the talmidim of the saintly 
Ba’al Shem Tov. 

It occurred to several of them that 
now it was so delightful, without the crowd 
of simple people who had no idea what the 
Rebbe was saying. Why, they thought, does 
he display such affection for these people, 
pouring from his cup into theirs, even 
giving his cup to one of them? 

These 
thoughts still 
flitted 
through their 
minds and the 
Ba’al Shem 
Tov’s 
expression 
changed. He 
became serious, immersed in his thoughts, 
dveikus, and without a shift in this mood 
he began: “Peace, peace, to the far and the 
near.” Our Sages observe that “where the 
penitent stand the perfect Tzaddikim 
cannot,” stressing perfect Tzaddikim. He 
explained that there are two paths in 
Hashem’s service: the Tzaddik’s and the 
penitent’s. The service of simple people is 
similar to the penitent’s, the simple 
person’s humility of an order with the 
penitent’s remorse and resolve. 

When the Ba’al Shem Tov 
concluded, they resumed singing. Those 
talmidim who had been questioning the 
Rebbe’s open affection for simple people, 
realized that he was aware of their 
thoughts. His exposition of the qualities of 
the simple, equating them with the 
superiority of the penitent over the saint, 
was obviously addressed to them. 

During the songs he was still in his 
deep dveikus, and when they finished 
singing he opened his eyes, intently 
examining each talmid. Then he told them 
to place their right hands on the shoulders 
of their neighbors, so that the talmidim 
sitting around the table would be joined. 
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The Ba’al Shem Tov, naturally, sat at 
the head. He told them to sing certain 
melodies while in this position of union, 
and after the songs he told them to shut 
their eyes and not open them until he told 
them to. Then he placed his right hand on 
the shoulder of the talmid to his right, and 
his left on the talmid sitting there. The 
circle was closed. 

Suddenly the talmidim heard songs, 
melodies, interlaced with moving pleas, 
touching the very soul. One voice sang, 
“Oh, Ribbono Shel Olam,” and launched 
into a pasuk of Tehillim, ‘The sayings of 
Hashem are pure sayings…” 

Another sang, “Ai, Ribbono Shel 
Olam,” and another pasuk, “Test me, 
Hashem, prove me, purify my heart.” A 
third introduced his pasuk with a 
spontaneous cry in Yiddish, “Tatte 
hartziger, be gracious to me; I trust in You 
and I shelter in the shadow of Your wings.” 
A fourth voice: “Ai gevald, zisser Foter in 
Himmel, let Hashem arise; His foes will 
scatter; His enemies will flee.” Another 
voice was anguished: “Teie’re Tatte, a bird 
has a home; a swallow a nest.” Still another 
pleaded, “Lieber Foter, derbarmdiger 
Tatte, bring us back, Hashem who helps, 
erase your anger against us.” The talmidim 
hearing these songs of Tehillim trembled. 

Their eyes were still shut but tears 
coursed down their cheeks. Their hearts 
were shattered by the songs. Each of the 
talmidim fervently wished that Hashem 
help him to serve Him in this manner. 

The Ba’al Shem Tov removed his 
hands from the shoulders of the two 
talmidim, and the group no longer heard 
the songs and Tehillim. Then he told them 
to open their eyes and to sing a number of 
designated songs. 

“When I heard the song of Tehillim,” 
the Maggid later told the Alter Rebbe, “my 
soul just spilled forth. I felt such a longing, 
such ahava b’taanugim that I had never 
before been privileged to feel. My boots 

were soaked with the perspiration and 
tears of teshuva from the inwardness and 
depths of the heart.” 

When the Ba’al Shem Tov stopped 
singing, an instantaneous hush fell over the 
group. He sat in deep dveikus for a 
prolonged time, then looked up and said, 
“The songs you heard were the songs of the 
simple Jews saying Tehillim with sincerity, 
from the recesses of the heart and with 
simple faith. 

“Now, my talmidim, think carefully 
on this. We are only the ‘edge of truth’, for 
the body is not truth and only the soul is 
truth, and it is only part of the essence, and 
so is called the ‘edge of truth’. Still we do 
recognize truth, and feel truth and are 
affected by truth, affected deeply. Consider 
then how Hashem, Who is perfect Truth, 
regards the Tehillim of these simple 
people.” 

In honor of Shavuos please enjoy 
stories and parables from the holy Ba’al 
Shem Tov from our upcoming sefer on 
Simcha: 

 

The Simcha that Canceled the Decree 

It was on Rosh HaShana before the 
blowing of the shofar and the holy Ba’al 
Shem Tov was made aware of a terrible 
judgment on high. No matter what the holy 
Tzaddik tried, still, the Ba’al Shem Tov was 
unable to cancel the decree or sweeten the 
harsh judgment. All his efforts were in 
vain; the prosecution’s case was too strong 
and the decree remained.  

While the Ba’al Shem was closed in 
his room battling the verdict, the Ba’al 
Shem Tov’s holy brethren of Chassidim, 
known as the Chevraya Kadisha, waited 
outside, wondering as to the delay for 
blowing the shofar. They could sense that 
something was wrong and felt some kind of 
fear in the air.  

One of the assembled congregants 
was a little off. His lack of sense and 
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judgment caused him to wonder at the 
somber, tense air surrounding the 
Chassidim. He decided to act and to do 
something to dispel the air of fear. He went 
and dressed up in an animal costume and 
began to prance about. His silly antics 
caused great mirth and soon the 
were laughing at his jokes and the air of 
fear was replaced with laughter and joy. No 
sooner had this happened when the 
Tzaddik’s door opened and the holy 
Shem Tov entered for tekios
motioned to begin blowing the shofar

Later, the Ba’al Shem Tov
that it was possible to cancel the decree 
only through simcha. However
fear and the air of suspense and foreboding 
of the Chassidim together prevented the 
Ba’al Shem Tov from the needed 
Finally that act of silliness and mirth did 
what he had been unable to do and it 
caused them all to forget the fear and 
suspense; the simcha canceled the decree 
and sweetened the judgment. “This,
explained the Tzaddik, “is the meaning of 
the pasuk in Koheles 2:2: “For what kind of 
simcha is this?” The words ma zo
usually translate as “what kind” 
is this”, can also mean insignificant or 
trivial. Even a simcha which is trivial or 
insignificant, with no true inner depth can 
make an impression on high.” (
Sholom I Maamar 15:5 p. 288) 

 

How Simcha Sweetens Harsh 
Judgments  

The holy Ba’al Shem Tov taught the 
following parable: There were once many 
ministers and servants who all ass
together before the king to praise and sing 
the royal anthem before him. Each one had 
his own appointed time to personally sing 
and praise the king, each according to his 
station of importance. This was all set to 
take place so long as the king was 
and in a good mood. However, if the king 
were to become angry, heaven forbid, and 
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taught the 
following parable: There were once many 
ministers and servants who all assembled 
together before the king to praise and sing 
the royal anthem before him. Each one had 
his own appointed time to personally sing 
and praise the king, each according to his 
station of importance. This was all set to 
take place so long as the king was pleased 
and in a good mood. However, if the king 
were to become angry, heaven forbid, and 

his face would fill with fury, then they 
would fear to praise him at all as it says in 
the Kinnos (9 Av #7): “H
the king at a time of anger?” Due to 
fear, the servants and ministers each 
approached and quickly said their praise 
and quickly departed, 
should get angry or his fury be kindled by 
some matter.  

Now, when the king’s beloved son, 
the prince, entered to praise his father th
king, then the king was filled with joy and 
his heart was filled with love and delight
his anger abated and there was no doubt at 
all that he would not be angered again
long as his son the prince was in his 
presence. The prince therefore had nothing
to worry about, so he could stay and prais
as long as he liked, because he knew his 
presence only augmented his father’s joy.

The Ba’al Shem Tov
“Where did the anger go?” If previously the 
king was angered and his son’s presence 
caused the anger to depart, where did it go 
to? Even if you answer that it is only 
natural that if the father delights in his son, 
his anger departs, nonetheless the question 
remains: where did it depart to? The 
answer is that when love and joy overcome 
anger, then this causes the anger and fury 
to rise until it reaches its root source and is 
sweetened above, as it 
judgments are sweetened at their root 
source. 

Now returning to our parable, when 
we say that the prince can praise his father 
the king for as long as he likes, we can say 
he is so 
obligated for 
two reasons: 
First, he is 
obliged to 
praise him 
for he is both 
his father 
and his king; 
second, he must praise him for being 
allowed to stand there and praise 

his face would fill with fury, then they 
would fear to praise him at all as it says in 

How can you praise 
the king at a time of anger?” Due to this 
fear, the servants and ministers each 
approached and quickly said their praise 

 before the king 
should get angry or his fury be kindled by 

Now, when the king’s beloved son, 
entered to praise his father the 

king, then the king was filled with joy and 
his heart was filled with love and delight; 
his anger abated and there was no doubt at 
all that he would not be angered again, so 
long as his son the prince was in his 

herefore had nothing 
to worry about, so he could stay and praise 
as long as he liked, because he knew his 
presence only augmented his father’s joy. 

Ba’al Shem Tov then asked, 
“Where did the anger go?” If previously the 
king was angered and his son’s presence 

ger to depart, where did it go 
to? Even if you answer that it is only 
natural that if the father delights in his son, 
his anger departs, nonetheless the question 

where did it depart to? The 
answer is that when love and joy overcome 

s causes the anger and fury 
to rise until it reaches its root source and is 

it is known that all 
judgments are sweetened at their root 

Now returning to our parable, when 
we say that the prince can praise his father 

as long as he likes, we can say 

second, he must praise him for being 
allowed to stand there and praise 
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uninterrupted for as long as he likes with 
no imposed limits, since this unique 
opportunity is solely his, unlike the other 
ministers and servants who have not been 
granted such an opportunity. (Tzavo’as 
HaRivash 132; same also in Ohr Torah 
#202 in the name of the Maggid) 

 

The Simcha That Saved the New Year 

There was once a Chassid who came 
to the Chortkover Rebbe seeking his 
blessing and a salvation. He had an 
upcoming trial with a life and death 
outcome and the verdict looked grim. The 
Chassid was greatly strained and his 
somber mood radiated defeat and sadness. 

It was Motzo’ei Sukkos and the Yom 
Tov had just ended. The Chassidim in the 
Chortkover’s court were celebrating the 
spiritual heights and the great lights that 
the festival had left them with; they were 
on a great spiritual high and were dancing 
joyfully. 

The Rebbe advised the hapless 
Chassid, “Join them, join the Chassidim 
and dance with them and you shall see your 
salvation.”  

“Rebbe, how can I dance at a time 
like this?” asked the despondent Chassid.  

“Let me tell you a story,” said the 
Chortkover, and this is the tale he told: 

From on high it was made known to 
the holy Ba’al Shem Tov that if they were 
unable to sanctify and bless the new moon 
on Motzo’ei Yom Kippur it was to be taken 
as a sign that the coming year would be a 
difficult one, with harsh sentences and 
decrees against the Jews. Now it was 
Motzo’ei Yom 
Kippur and 
the new moon 
was nowhere 
to be seen. As 
torrential 
rains poured 
down, a thick 

layer of clouds covered the skys and even 
darker clouds clouded the Ba’al Shem Tov’s 
mind, as he wondered how it would be 
possible to sanctify and bless the new moon 
in such weather. What chance was there 
that the new moon would appear?” 

Whatever spiritual methods the 
Ba’al Shem Tov tried, whatever yichudim 
and kabbalistic unifications and 
meditations the Tzaddik did were to no 
avail. Nothing helped. The skies continued 
their dark, cloudy raining and the tears 
flowed from the Ba’al Shem Tov’s eyes as 
he tried and failed to gain favor and reveal 
the reluctant moon. 

Meanwhile the talmidim and 
Chassidim were oblivious to their master’s 
sorrow. As was their custom on Motzo’ei 
Yom Kippur, the Chassidim danced and 
danced, singing, praising, whirling, twirling 
in joy, celebrating the holy day and the 
atonement and forgiveness it granted. 

Their joy broke all bounds! Their 
dancing was infectious and as it began in 
the outer courtyard despite the heavy rain, 
it continued to sweep up all the Chassidim 
indoors, in the house of study and tefillos, 
until every room was full of Chassidim 
dancing with boundless joy! Then the 
Chassidim burst into song and danced into 
the Rebbe’s inner sanctum. The doors flew 
open as the Chassidim in their excitement 
asked their Rebbe and master to join in 
their dance. The Ba’al Shem Tov 
acquiesced and soon he too was swept up in 
the rhythm of the dance and the song of the 
happy souls of the joyous Chassidim. As 
soon as the Tzaddik danced with them, his 
clouds parted – and then the message 
began to be relayed from outdoors inward 
that an amazing thing had happened. The 
rain had ceased, the clouds had parted and 
the moon was shining in all its resplendent 
glory. Said the holy Tzaddik, the Ba’al 
Shem Tov, to his talmidim, “What I was 
unable to succeed with my yichudim, you, 
my talmidim, have succeded in doing with 
your simcha, dancing and joy!” 
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The Chortkover concluded his tale, 
the Chassid understood the lesson, joined 
the dance and saw his salvation. (Nesivos 
Sholom I 15:5 p288)  

~ ובני ישראל יוצאי� ביד רמה 
 תרגו� "בריש גלי"

The Degel Machane Efraim explains 
that the word בריש is an acronym for the 
four pillars of the world who will hasten the 
Geula and have establish a new path in 
Avodas Hashem. Rav Shimon bar Yochai; 
Rav Shlomo ben Yitzchok (Rashi); Rav 
Yitzchok ben Shlomo (Arizal); Rav Yisrael 
Ba’al Shem Tov.  

תהילי� ע‘‘ח: � וית� לשבי עזו 
 ותפארתו ביד צר

 Similarly, Tzaddikim have related a 
wondrous anecdote on this pasuk in 
Tehillim. The word שבי translates to 

“captives”. Tzaddikim have asked which 
captives we are talking about. That section 
of the chapter deals with the aftermath of 
our escape from Egypt and Matan Torah. 
The Medrash states that when Hashem 
gave us the Torah, all the Malochim 
brought gifts to Moshe Rabbeinu.  

The Soton also felt compelled to give 
Moshe a gift. So he approached Moshe 
Rabbeinu and gave him four souls that 
Hashem had given to the Soton for 
safekeeping when He created the world, 
because the Soton had complained that if 
these four souls were to come down to 
earth there would be no more free will – 
only goodness would reign. However, at 
that time he gave over possession of those 
souls to Moshe Rabbeinu. Again, those four 
souls’ names are in the acronym of the 
word שבי. 

 

Rav Rav Rav Rav AvrohomAvrohomAvrohomAvrohom    Mordechai AlterMordechai AlterMordechai AlterMordechai Alter, , , , 6666
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The Imrei Emes of Ger 

Pitum HaKetores: Imrei Emes of Ger 
– Some Things Smell Better Than a 
Good Smell 

When the Imrei Emes was crowned 
the new Rebbe of Ger he took a stand 
against the tendency for the Chassidim to 
daven very late – even past zeman tefilla. 
He made a takona (ruling) that davening 
must only be done during zeman tefilla in 
all the Gerrer Shteiblach. 

One of the sincere Chassidim cried 
to the Rebbe that he could not perform his 
extensive, pre-davening preparations with 
this new takona and his davening was now 
lacking its true flavor. 

The Rebbe answered that in Pitum 
HaKetores it says that as they added even a 
tiny amount of honey to the mixture of 
Ketores the smell would be too great for a 
human. If so, asks the beraisa, then why 

don’t we mix it in? It answers because the 
Torah forbids honey to be offered to 
Hashem. 

The lesson is that it is not in our 
jurisdiction to figure out the best way to 
serve Hashem outside the boundaries of 
the Torah. Hashem runs the world and He 
knows what He wants and what is best for 
us. Elevating our service against the 
dictates of the Torah always smells foul, no 
matter how fragrant it appears to be. 

www.revach.net/tefilah/story/Pitum-HaKitores-Imrei-Emes-of-Ger-

Some-Things-Smell-Better-Than-A-Good-Smell/5089 

 

The Imrei Emes - Kibbud Av Wins 
Over the Ma Nishtana 

In days gone by the Ma Nishtana 
was a much more innocent affair. Children 
were not taught the Ma Nishtana in school, 
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but rather it was up to the child to notice 
strange things going on at the Seder and 
ask of his own volition. 

On Seder night when the Imrei 
Emes was a little boy, his father, the Sefas 
Emes of Gur, started his Seder and waited 
expectantly for his young son to start 
inquiring about odd happenings. The Imrei 
Emes sat quietly without the slightest hint 
of a puzzled look on his face. The Sefas 
Emes started to do more strange things in 
order to get the boy to ask, but to no avail. 
He even started to move things on and off 
the table, turn the table over, and other 
wild antics just to break the boy’s calm 
demeanor, but nothing would make the 

Imrei Emes flinch. 

Finally, the Sefas Emes asked his 
son if he had noticed anything different 
about that night’s meal. The Imrei Emes 
said that of course he had. Then why, asked 
the Sefas Emes, did you not seem alarmed 
and ask any questions? 

The little boy answered with pure 
innocence, “Because I know my father is a 
smart man, and whatever he does, he has a 
very good reason for doing. That is why I 
am not the slightest bit disturbed.” 

www.revach.net/article.php?id=5038 
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Stropkover Rav and Av Bais Din, Mechaber of Divrei Sholom ~ the “Miracle Rav” 

 [Editor’s note: The following is a 
story that was witnessed personally by my 
mother and her other family members]. 

 In 1935, my grandfather, Rav Meir 
Zev Katz, hy”d, had a young non-Jewish 
tenant who was 
upset at Rav Meir 
Zev and wanted 
to do him harm. 
So she went to 
the Hungarian 
government and 
told them that 
Rav Meir Zev and 
his family spoke 
against the Hungarian government – a 
deed which, at that time, was punishable by 
death. Rav Meir Zev and his wife were 
arrested, released on bail and a court date 
was set.  

At that time, the Stropkover Rebbe 
was visiting Rav Meir Zev’s brother and 
stayed there as a guest for a few days. Rav 
Meir Zev went to visit the Stropkover 
Rebbe and asked for a yeshua. The Rebbe 
told Rav Meir Zev to go home and find out 

the exact name of the tenant and the name 
of the tenant’s mother. 

With information in hand, Rav Meir 
Zev came back to the Stropkover Rebbe on 
Motzo’ei Shabbos. Rav Avrohom Sholom 
asked my young cousin to bring the candles 
that were lit L’Koved Motzo’ei Shabbos. He 
then burned the paper that had her name 
on it. The following day the news spread 
that the tenant had died in her sleep, and 
since there was no witness anymore – the 
case was promptly dropped. 

Letter handwritten 
and signed by Rav 
Sholom Halberstam, 
with his stamp, 
Michalovce, 1929. In 
the letter Rav 
Halberstam informs 
that he will remain 
in Michalovce for 
Shabbos, blesses 
that “Hashem 
should fulfill his 
wishes” and 

concludes: “Signed with blessings of life 
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and peace and all good, Sholom 
Halberstam”. A beloved son of Rav 
Yechezkel Shraga Halberstam of Shinova-
Sanz, mechaber of Divrei Yechezkel, who 

used to say about his son, “His soul is very 
holy and very lofty”. It is rare to find a 
letter written entirely in his handwriting.    

    

of Sivanof Sivanof Sivanof Sivan    
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Rav Yehoshua Heschel was a 
devoted talmid of the Ohev Yisrael of Apta. 
He would often trek the long way from his 
home to his Rebbe by foot, since he had no 
means to hire a driver. His devotion to his 
Rebbe was exemplary. In his sefer, he 
frequently quotes his Rebbe and expounds 
on his words. 

He authored Nachlas Yehoshua on 
Chumash, which was printed in Lemberg in 
5612/1852, the year he passed away. 
Among the haskomos (approbations) in the 
sefer, Rav Yosef of Helitch writes about its 
mechaber: “His vast wisdom and 
knowledge is indescribable and hard to 
grasp”. 

He first served as Rav in Pamorn, 

then in Tartikov and later the town of 
Cholyov, where he eventually became a 
Rebbe. He drew substantial numbers of 
Chassidim seeking to enrich their spiritual 
lives with the Rebbe’s guidance. 

He was survived by his son, Rav 
Reuven Dovid Efraim. His sons-in-law 
were: Rav Aryeh Leibush Heilprin of 
Sokolovka, mechaber of Kol Yehuda; and 
Rav Shlomo Langerman, Rav of Seret and 
Turka. 

The legacy of Cholyov continued to 
thrive until World War II, when most 
members of the family were killed al 
kiddush Hashem, Hy”d. 

www.hamodia.com/features/day-history-8-sivanjune-6/ 
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The Sassover Rebbe of London 

In the years between the wars, a 
number of Rebbes made their homes in 
London. The first of them was Rav 
Chanoch Henoch Dov Rubin, of Sassov. 

His son, Rav Simcha, was born in 
Sassov, a town near Lvov, in 5670/1910. 
Scion of an outstanding Chassidic family, 
he came to London with his parents and 
siblings in 1925, when his father 
established a Bais Medrash in 
Whitechapel. 

 Rav Henoch, a man of outstanding 
piety, treated all Jews with warmth and 
was beloved for his charity, simplicity and 
humility — all qualities which were fully 
reflected in his son, Rav Simcha. 

Tragically, Rav Henoch was niftar 

suddenly in 5689/1929 after a short illness, 
leaving a devastated community. In 
accordance with his wish, his eldest son, 
Rav Simcha, succeeded him as Sassover 
Rebbe of London. 

In 5690/1930, Rav Simcha married 
the daughter of Rav Dov Heschel of Lvov, a 
descendant of the Ohev Yisrael of Apta. 

Rav Simcha worked with a small 
group of his contemporaries, including the 
Rebbes of Premishlan, Biala, Shotz, Trisk 
and Dzikov, with whom he had a warm 
relationship. They dealt with the harsh 
economic conditions of the prewar years, 
with their attendant problems of 
maintaining traditional standards of 
Chassidus and Yiddishkeit; from the 1930s 
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onward they dealt with the flood of 
refugees fleeing the Gehinnom of Hitler’s 
Europe. 

In 5702/1942, the Rebbe moved 
with his young family to North West 
London, where he established the present 
Sassover Bais Medrash in Helenslea 
Avenue, Golders Green. In 5717/1957, the 
shul became the home of the first Yeshiva 
in North West London, after Rav Simcha 
encouraged Rav Eliezer Warhaftig and his 
colleague, Rav Rakow, to open Yeshiva 
Chayei Olam with its first two talmidim. 

During the war years, the Sassover 
Rebbe worked tirelessly, helping destitute 
refugees who found safety in his country 
with food, lodging and parnossa. He took 
young orphans into his own home, and 
established a hostel for others to ensure 
that in addition to their physical survival, 
they received the warmth and kindness 
they needed so badly. 

The Rebbe placed some three 
hundred boys and young men on a farm 
near London, providing these shattered, 
traumatized Yidden with a safe, Jewish 
environment. 

The Rebbe also introduced or 
strengthened standards of kashrus in many 
Jewish old-age and nursing homes, and 
arranged kosher food for Jewish patients in 
state hospitals and nursing homes. Not 
only did he undertake personal 
supervision, but on numerous occasions, 
even provided the additional funding 
necessary to pay for these facilities. 

He was a major ba’al tzedoka who 
was determined to remain anonymous to 

the recipients of his funds and arranged 
with his bank to issue him checkbooks with 
no identifying name or institution 
imprinted on them, thereby fulfilling the 
highest level of tzedoka — matan b’seiser. 

His acts of Gemilus Chassodim 
benefited people of all ranks. 

The Rebbe’s lifelong commitment to 
the maintenance of the highest standards 
of tznius was legendary. Each year, with the 
approach of the summer, he would write a 
message in the heimishe newspapers in 
English — including Hamodia, of which he 
was an early and strong friend and 
supporter — reminding Yidden of the 
importance of maintaining their standards 
during this time, whether at home or 
abroad. 

The Rebbe was a regular visitor to all 
the local mosdos, leaving an indelible 
impression on their young neshomos. 

Following the petira of his 
Rebbetzin, the Rebbe married Rebbetzin 
Minna Weber; she was niftar a few years 
before him. 

Despite many disappointments, Rav 
Simcha, even during his twilight years 
when he suffered from poor health, 
continued his chessed activities to his last 
days, and accepted all his suffering 
b’simcha. 

The Rebbe was niftar on the 11th of 
Sivan 5763/2003, at the age of ninety-
three. 

Zechuso yogen aleinu. 

www.hamodia.com/features/day-history-11-sivanjune-9/ 



With blessings for a peaceful and 

meaningful Shabbos. 

 והבוטח בה‘ חסד יסובבנו!!!


