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EIGHT DAYS OF INAUGURATION 
 

 

Inauguration First Seven Days Eighth Day 

Cohen Moshe only 
Moshe, Aaron & his 

sons 

 כתנת All Only בגדי כהן

Mishkah Set up and take down Set up only 

Divine Presence No Yes 

Concept of Chinuch 
Accustoming oneself 

ילותגר  

Beginning of Service 

 התחלה

, פרשת שמינייבלקוטי שיחות חלק    

 

 

Seven Days of 

Inauguration 
 כמות תשובה פרה פרשת צו

Eighth Day of 

Inauguration 
 איכות צדיקים חודש פרשת שמיני

 לקוטי שיחות חלק יב, פרשת שמיני

7 days (natural world עולם) in a separate parsha indicate initial lack of ability to connect this concealed world 

(7) with revealed G-dliness (8th day - Moshiach); but 613 bridges of connection provide the link between them    

 לקוטי שיחות חלק יז, פרשת שמיני

 

 

  שבת פז, ב ותורת כהנים

Event 
Day of  

Week 

Day of  

Month 
Month 

7 Days of Inauguration 1st-Shabbos 23th -29th Adar 

Rosh Chodesh 

Set up Mishkan 
1st 1st 

Nisan Parah Adumah 2nd 2nd 

Pesach Lamb Shabbos 14th 

Holiday of Passover 1st 15th 

First of Nisan 2449 ( ימינש ) took 10 crowns 

1. First day of week (like creation) 

2. First of the Nesi’im’s offerings 

3. First time Cohanim performed the Avodah 

4. First time offered communal sacrifices 

5. Heavenly fire descended 

6. First time sacrifices were eaten within specific area 

7. Shechina settled on Mishkan 

8. Aharon blessed people with the Birkas HaCohanim 

9. First time bamos were forbidden 

10. Nisan became the first of months 



Rosh Chodesh Nissan 2449  
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Event Day of Week Day of Month Month 

7 Days  

of Inauguration 

1st thru 

Shabbos 
23th -29th Adar 

Rosh Chodesh 

Set up Mishkan 
1st 1st 

Nisan 

Offering of Parah 

Adumah 
2nd 2nd 

Offering of Pesach  

Lamb 
Shabbos 14th 

Holiday of Passover 

First (and only one) in desert 
1st 15th 

First of Nisan Took 10 Crowns 

11.First day of week (like creation) 

12.First of the Nesi’im’s offerings 

13.First time Kohanim performed the 

Avodah 

14.First time offered communal 

sacrifices 

15.Heavenly fire descended 

16.First time sacrifices were eaten with 

the specific area 

17.Shechina settled on Mishkan 

18.Kohanim blessed the people with the 

Birkas HaKohanim 

19.First time bamos were forbidden 

20. Nisan became the first of months 

ותורת כהנים שבת פז:  

 לקוטי שיחות חלק כב, פרשת שמיני

“May G-d bless you” 

G-d Himself will give the blessing of 

atonement 

“May G-d shine His face upon you”   

The Jewish people should find favor in 

His eyes 

“May G-d lift His face to you”            

G-d should forgive the people for 

making the golden calf 



 

Deaths of Nodav and Avihu 

אש זרה  'ויקחו בני אהרן נדב ואביהוא איש מחתתו ויתנו בהן אש וישימו עליה קטרת ויקריבו לפני ה
 )ויקרא י,א(  :אשר לא צוה אתם

The Gemara Eiruvin 63a, Sanhedrin 52a, and numerous Medrashim give varied reasons for the death of Nodav 

and Avihu. Rabbi E.E. Dessler compiled a list of 12 reasons mentioned in the writings of our Rabbis (by no means 

is this exhaustive).  

1) They ruled a Torah law while in the presence of their teacher Moshe.  

2) They entered the Holy of Holies.  

3) They offered a sacrifice, which they were not commanded to offer.  

4) They brought a foreign fire, i.e. from an improper source.  

5) They did not take counsel from each other, but proceeded independently.  

6) They entered the Sanctuary while under the influence of wine.  

7) They did the priestly servitude while not wearing all the required priestly vestments, "choseir me’il."  

8) They did the priestly service without first going through the sanctification of their hands and feet from the 

laver.  

9) They did not have children.  

10) They did not have wives. They reasoned, "Our paternal uncle (Moshe) is a king, our maternal uncle is a 

tribal leader, our father is the Kohein Godol, we are Vice Kohanim Gedolim (seganim). Does there exist 

women who are worthy to become our wives?"  

11) They said or thought, "When will these two elders (Moshe and Aharon) pass on, so that we may be in the 

position of leadership?"  

12) They coarsened their hearts and satiated their eyes with a vision of the Holy One (Shmos 24,11).  

 

The Chida writes that “these and these are the words of the Living G-d.” Therefore, most of the reasons are alluded 

to in the verse itself. הקריב"ם א"ש זר"ה 

They did not wear the Me’il (priestly garment) מעיל לא לבשוה 

The entered the Holy of Holies ודש הקודשים נכנסו לפני ולפניםק 

They saw Holiness at Har Sinai and eat  או אלוקים ואכלור 

They chose to live without wives חידים היו בלא נשיםי 

Punished for the sin of their father from the Calf עוון עגל שעשה אביהםב 

“When will these two elders die so that we may inherit 

their positions” 
 י ימותו זקנים הללו ואנו יורשים מקומםתמ

They brought a foreign fire ש זרה הקריבוא 

They entered the Sanctuary under the influence of  

wine 
 תויי יין נכנסוש



They did not have children רע לא היה להםז 

They did not wash their hands and legs as required חיצה לא רחצור 

They taught a halacha in front of Moshe, their Rebbe וראה הורו בפני משהה 

 



 )ויקרא י,ב( 'וימתו לפני הותאכל אותם  'ותצא אש מלפני ה

And there came forth fire from before the L-RD, and devoured them, and they died before the L-RD 

 

"Vasochal osom" “And it consumed them” - The Baal HaTurim says that the numerical value of "vasochal" equals 

that of "Zeh shnei chutin," this is 'two threads.' The Gemara Sanhedrin 52a says that Nodav and Avihu died 

through a celestial fire that came in the form of two threads and entered their nostrils. As well, the Baal 

Haturim points out that the numerical value of the word "osom" equals that of "zeh ha'nefesh," again as per 

one opinion in the above Gemara that the fire destroyed their insides, consuming their souls, but the exterior 

of their bodies were not burned. 

"Va'seitzei aish milifnei HASHEM vasochal osom" - The Megaleh Amukos asks why the verse uses the Name 

HASHEM, a Name of mercy, rather than Elokim, a Name of judgment, when relating that Nodov and Avihu 

were killed? Although we find the Name HASHEM where evil people were punished, such as "va'yar 

HASHEM ki raboh ro'as ho'odom" (Bereshis 6:5), "va'yomer HASHEM emcheh," (Breishis 6:7), "vaShem 

himtir" (Bereshis 19:24), which teach us that evil people are capable of turning mercy into stern judgement 

and retribution (see Rashi on Bereshis 8:1), surely here by Nodov and Avihu, two exceedingly exalted people, 

this does not apply.  

The Shem miShmuel answers that we find in Vayikra 16:1 "b'korvosom lifnei HaShem va'yomusu," - when they 

came close to HaShem and they expired. This is explained as "klose nefesh," a clinging and joining of one's 

soul to HaShem to the point that the soul leaves the body. Of course, this is contrary to halacha, as one must 

do everything in his power to remain alive, "vochai bo'hem" (Vayikra18,5). When one acts this way, from 

heaven the response is in kind, an unbridled closeness that draws the soul out of the physical body. Obviously 

this response from heaven is not in the realm of Elokim, but rather, a "misas neshikoh," (death by kiss) from 

HASHEM. 

“Va'yomusu lifnei HaShem" - The Holy Zohar says that Pinchas was so frightened upon entering the room where 

Zimri was sinning, fearing being killed by Zimri's fellow tribesmen, that his soul left him. HaShem revived 

him by placing the souls of both Nodav and Avihu into him. When these souls of Kohanim entered him, he 

became a Kohein. This is alluded to in Bemidbar 25,11. Pinchos the son of Elozor and also the son of Aharon, 

as he was now a reincarnation of Nodav and Avihu, "haKohein," is now a Kohein. The Chidushei Hori"m 

says that with his courageous act he corrected the flaws of Nodav and Avihu. They brought a foreign fire that 

they were NOT COMMANDED to bring, while Pinchos with fiery zealousness acted properly, although he 

was also NOT COMMANDED to do so, "bo limloch ein morin lo" (Sanhedrin 82a). As well, they sinned by 

giving a halachic ruling in front of Moshe. Pinchos also ruled in front of Moshe, but did so correctly, as Moshe 

momentarily forgot that "kano'im pogin bo." Perhaps another matter was rectified. They illegally entered the 

Holy of Holies with their incense. Pinchos, at the risk of his life, entered the defiled of defiled, the room where 

Zimri was actively sinning with Kozbi bas Tzur. 

Although many reasons are given for Nodav and Avihu deserving to die, why did Aharon deserve to suffer the 

death of two of his children?  

1) Rashi on Vayikra 10:12 d.h. "Hanosorim" says that Aharon's sin was his involvement with the golden calf, and 

if not for Moshe's intervention with prayer, Aharon would have also lost his other two sons. See also Rashi 

on Devorim 9:20 d.h. "Vo'espa'leil.  

2) The Medrash says that the names Nodav and Avihu were given to Aharon's first two sons by his wife Elisheva. 

She named her first son Nodav as a shortened form of the name of her father AmiNODAV. She named her 

second son Avihu, meaning, "He is my father," again as a remembrance of her father. Although it would seem 

that Aharon was very magnanimous in allowing his wife the privilege of naming their first two sons, he was 

punished by their death, by not giving a name in honor of his side of the family. Bowing to his wife's wishes 

at the expense of not perpetuating the honor of his family made Aharon (on his level) deserving of this 

punishment.  



THE NUMBER OF LETTERS IN THE TORAH 
)ויקרא יא,מב( ן וכל הולך על ארבע עד כל מרבה רגלים לכל השרץ השרץ על הארץ לא תאכלום כי שקץ הםוכל הולך על גח   

The Gemara (Kiddushin 30a) explains that the early Chachamim were called "Sofrim" ("scribes," or "those who count") 

because they were able to count all the letters of the Torah. They used to say, "The letter Vav of the word 'Gachon' marks 

half of the total number of letters of the Sefer Torah." The Beraisa in Sofrim (9:2) states that to denote this Vav's unique 

position in the Sefer Torah, it is written larger than other letters.  

However, one who counts the letters of the Torah will find that the Vav of "Gachon" is not the middle letter of 

the Sefer Torah. According to the traditional listing at the end of Sefer Devarim in the standard Mikraos 

Gedolos, there are 304,805 letters. The Vav of "Gachon" is not the midpoint letter (letter number 152,403). 

Rather, it appears nearly 5,000 letters later (letter number 157,336)! Although we are not experts in the identity 

of the "Chaseros veYeseros," this lack of expertise does not seem to explain the great discrepancy of 5,000 

letters. (Among all of the known traditions for the text of the Sefer Torah that have been handed down through 

the generations in the various Jewish communities around the world, there are only nine minor variations in 

how words are spelled.)  

What does the Gemara mean when it says that the Vav of "Gachon" is the middle letter of the Sefer Torah?  

Piskei Eliyahu: Refers to the list of words written with or without the extra letters Yud or Vav.  In this list the 

Vav of “Gachon” is in the middle of the list (assumed the word “Gachon” itself should have been written 

without the Vav). 

Rabbi Yiztchak Yosef Zilber: “Gachon” is not the middle letter of the entire Torah, but the middle word that 

contains unusual letters (words containing either a large letter or a small letter). 

Mikra Vehamesora: The numerical difference results from historical changes of usage of Ksav Ashuris, Ksav Ivri 

and Aramaic, or a combination of the written letters combined with the blank spaces. 

Symmetrically Designed Sifrei Torah (Epstein, Dickman & Wilamowsky): A different designed Torah scroll to 

reflect many other factors (rollers, letter placement on top, script, blank spaces, height equals circumference): 

a 134-page Sefer Torah with a single roller (Etz Chaim) at the front where the first 127 pages have 46 verses, 

the 128th page has 3 verses and the final six pages are blank. 

Zohar Chadash: States there are 600,000 letters in the Sefer torah (corresponding to the 600,000 Jewish souls; 

the name Yisrael is an acronym for the words “Yesh Shishim Ribo Osiyos laTorah” “there is 60 ten-thousand 

of letters in the Torah”). The method of counting is according to the number of letters that comprise its name 

when spelled out (example: the letter Alef is really three letters Alef-Lamed-Feh). 

Rav Shneur Zalman of Liadi: To count the letters one must identify every vowel that lacks a supplementary letter 

and add that letter to the word (for example, an Alef or Heh after every Patach or Kamatz). 

Rav Yaakov Kaminetzky: The letters of the Torah have different widths. Yud is the smallest letter- width.  Thus, 

if you count the letters according the standard width of a Yud, another count would result. (One Yud-width 

letters: Vav, Zayin, Yud and final Nun; One-and-a-half Yud-width letters: Gimel and Nun; Fifteen letters are 

two Yud-width letters; Five letters are two-plus-a-bit Yud-width letters; and One letter is three-plus-a-bit Yud-

width letter. 

 
The Serpent at the Middle (paraphrased from “The Juggler and the King”) 

Why is the verse about the prohibition of eating a snake used as the mid-point of the Torah? 

Just as the center of a circle is the point about which the entire circle revolves, so this particular prohibition was 

placed in the middle of the Torah since it is a singular idea around which the entire Torah revolves. The reptile 

refers us to the Serpent of the Garden of Eden. That snake per Chaza”l convinced Adom to transgress the will 

of HaShem by denying His authority over the created beings. The Vav was placed at the middle of the Torah 

to suggest that the essence of the entire Torah is for people to reject and not take any nourishment from the 

Serpent (or their agents in each generation) from denial of HaShem’s sovereignty, Thus, both physically and 

ideologically this verse constitutes the central “point” of the Torah. 



Havdalah 
הֹור :יויקרא י, ין ַהטָּ א ּובֵּ מֵּ ין ַהטָּ ל ּובֵּ ין ַהחֹּ ֶדׁש ּובֵּ ין ַהקֹּ יל בֵּ :ּוְלַהְבדִּ  

 

It is the manner of the Chumash to when making distinctions between two subjects to use the word בין twice. 

Examples:  

ין בראשית א,ד:  ין ָהאֹור ּובֵּ ְךבֵּ ַהֹחשֶׁ  
יםשמות כו,לג:  ָדשִׁ ש ַהקֳּ ין ֹקדֶׁ ש ּובֵּ ין ַהֹקדֶׁ בֵּ  

ל :מזויקרא יא, ָאכֵּ ר לֹא תֵּ ין ַהַחָיה ֲאשֶׁ ת ּובֵּ לֶׁ ין ַהַחָיה ַהנֱֶׁאכֶׁ ין ַהָטֹהר ּובֵּ א ּובֵּ ין ַהָטמֵּ יל בֵּ  :ְלַהְבדִׁ

However Chaza”l do not use the word בין twice but only once and use the letter ל in place of the second one. 

Examples: 

ין ֲאֹדם ָלָמקֹום  ירֹו -בֵּ ין ֲאֹדם ְלֲחבֵּ  בֵּ
ש ְלחֹול ין ֹקדֶׁ יל בֵּ ְך, ַהַמְבדִׁ ין אֹור ְלֹחשֶׁ ים, בֵּ ל ָלַעמִׁ ְשָראֵּ ין יִׁ י ַהַמעֲ , בֵּ ת ְימֵּ שֶׁ י ְלשֵּ יעִׁ ין יֹום ַהְשבִׁ הבֵּ  .שֶׁ

Rabbi Yoseph Karo (O.C. 299:10) decides one should not do melachah after Shabbos is over until one makes 

Havdalah.(1) This means even if it is dark outside and Shabbos is definitely over. However, if one needs to 

do a melachah prior to Havdalah one should say “Hamavdil bein haKodesh ubein haChol” (2) without the 

normal blessing format and then able to do the melachah (3). Rema decides that in such a situation one should 

say, “Hamavdil bein Kodesh LeChol.” (4) 

The Mechaber seems to have selected the language of the Torah, whereas the Rema seems to decide according to 

the language of Chaza”l. They appear they hold to the same opinions as in another manner. When one takes 

off Chalah, according to the Mechaber one says “LeHafresh Terumah” (the Chumash calls Challah the term 

Terumah). Whereas the Rema states the proper blessing is “LeHafresh Challah” (the language of the 

Mishnah). 

Possible answer: All agree to the basic format of berachos. If the blessing is a mitzvah from the Torah, then one 

would utilize the wording of the Torah. And if the blessing is a mitzvah from Chaza”l then one would utilize 

the wording of the Rabbis. (Emes KeYaacov) 

Thus, Rabbi Yoseph Karo who lived in Eretz Yisrael held that the mitzvah of Challah was from the Torah.  Further, 

he held that the mitzvah of Havdalah is from the Torah (just as one makes Kiddush at the beginning of 

Shabbos, so one makes Havdalah at the end of Shabbos). The Rema held that one has to be concerned that 

these two Mitzvos are nowadays from Rabbinic degree, thus one utilizes the language of the Rabbis. 

We then can conjecture that Chaza”l understood the importance of Rabbinic decrees and made a difference in the 

language (in a sense to make it their own) in order to emphasis the Rabbinical nature connected to that 

mitzvah. 

(1) M”B simon 299:32 states this includes even Rabbinical prohibitions.  
(2) Once a man has davened Maariv and recited ‘Atah Chonantanu’ in the Shemoneh Esrei, he is permitted to perform 

‘melacha’ even before reciting Havdalah over the cup; and thus, this short recitation is not necessary. Eating and 
drinking (other than water), however, remains forbidden until Havdalah is made over the cup. 

(3) The Tur, in Orach Chaim 299, brings the opinion of Rabbeinu Asher and the Ba'al Halachot Gedolot that before 
doing melacha one should say "Hamavdil" with "Shem v'Malchut", that is, in a normative bracha format. Rashi, 
however, says that only the words "Baruch HaMavdil bein kodesh l'chol" must be said. 

(4) The Sha’ar Hatsiun writes (Simon 299:51) that even after reciting havdala in sh’moneh esreh one should not perform 
arduous melacha until havdala is recited over wine. This means that one may turn on lights, drive and perform 
simple melachos after saying “baruch hamavdil…” but one should not engage in melachos such as cooking, kindling 
a fire in a fireplace etc. Havdala is recited after Shabbos in order to differentiate (le-havdil) between Shabbos and 
weekday activities and Chazal enacted a certain beracha with which this is to be accomplished. They taught us that 
although one may perform basic, simple melachos after reciting the minimum havdala such as baruch hamavdil, 
one may not behave as a weekday until the correct and full havdala is recited. 
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THE SIN OF THE SONS OF AHARON 

א ב ,פרק י ויקרא צֵּ ׁש ַותֵּ י ַוָיֻמתּו אֹוָתם ַותֹּאַכל 'ה ִמִלְפנֵּי אֵּ  :  ה' ִלְפנֵּ
מתו בני אהרן עד שהורו הלכה בפני משה רבן מאי דרוש ונתנו בני  לאר"א אומר  עירובין דף סג/א

 מצוה להביא מן ההדיוט שהאש יורדת מן השמים  "פהרן הכהן אש על המזבח אמרו אעא

Maharsha asks that in truth, the law is that one must bring the fire from an earthly source (and not from 

heaven). If so what new law did they teach?  The answer is that it is forbidden in front of one’s Rebbe to even 

state a true tradition (see story of Shmuel and Eli and Yoreh Deah 242:8) 

However, one could ask a question on the verse itself.  What were the sons accused of bringing a “foreign” 

fire, since per the law they did bring from an earthly source? 

Therefore, Rabbi Epstein says this law to bring from an earthly source applies only to the outer Altar.  

However, the Mitzvah for the inner Altar (the sons were bringing fire for the Ketores) is to bring from the fire 

on the outer Altar (and not any other source).  And this was the error of the sons that they thought that the law 

for the inner Altar was just like the law for the outer Altar. And thus, the verse calls the fire that the sons 

brought, a “foreign” fire that was not commanded. But the sons were not punished for the bringing of a 

“foreign” fire, since they did this action b’shogeg.  They were only punished for teaching a law in front of 

their Rebbe. 

MOSHE’S COMMAND TO THE COHANIM 

ת ֶאת יא ,פרק י ויקרא ת ָכל-ּוְלהֹורֹּ ל אֵּ יֶהם ְבַיד 'ַהֻחִקים ֲאֶׁשר ִדֶבר ה-ְבנֵּי ִיְשָראֵּ   מֶׁשה-ֲאלֵּ

 ביד משה ,זו הלכה דבר ה'אשר  ,אלו מדרשות החוקיםאת כל   ,הוראהולהורות זו   כריתות דף יג/ב

 זה תלמוד 
After commanding the Cohanim not to drink wine, HaShem tells them positive functions involving their roles  
 .to lead and teach the Jewish people)להורות(

 An item that is engraved by means of the general principles, without reason; these are the matters החוקים

found in Medrash. 

'הדבר   HaShem during the times of Galus is found in the 4 amos of halacha. 

 these are items provided orally to Moshe and the Jews found allusions in the written words. The ביד משה

words “in the hand of Moshe” implies that it is not to be found in Heaven. These matters are for people that 

live in this world to decide any matter that is in doubt as to the law. 

ֹּא-ַהֲחִזיר ִכי-ְוֶאת  ז ,פרק יא ויקרא ָרה ל ַסע ֶׁשַסע ַפְרָסה ְוהּוא גֵּ ִיָגר -ַמְפִריס ַפְרָסה הּוא ְוׁשֹּ

א הּוא ָלֶכם:   ָטמֵּ
Ohr HaChaim relates that in the future pigs will become kosher; not that Torah law will change, but the nature 

of pigs will change that they will begin to chew their cud. 

Rabbi Epstein expresses complete wonder about this concept since he does not find any source for this claim. 

We do not find any source that the nature of animals will change, let alone why this animal would change 

uniquely from all other animals. And what he heard regarding the חזיר, that the animal would change in the 

future, is in reality an allusion to the nation of Esau making peace with Am Yisrael. 



 

ן ֶאת  כב ,פרק ט ויקרא ם  -)ָיָדו( ]ָיָדיו[ ֶאל-ַוִיָשא ַאֲהרֹּ  ָהָעם ַוְיָבֲרכֵּ

The verse about Aharon blessing the people is written ידו (singular-hand), but is read ידיו (plural-hands). This 

could be the source for the custom of the Cohanim to join their two hands together to appear as if they are one 

hand. 

ן ָנָדב ַוֲאִביהּוא ִאיׁש ַמְחתָ -ַוִיְקחּו ְבנֵּי א ,פרק י ויקרא ׁש ַוָיִשימּו ָעֶליָה ַאֲהרֹּ ן אֵּ תֹו ַוִיְתנּו ָבהֵּ

ֶרת ַוַיְקִריבּו ִלְפנֵּי ה ׁש ָזָרה ' ְקטֹּ ֹּא ֲאֶׁשראֵּ ָתם ִצָּוה ל  :  אֹּ

The Gemara (Eiruvin 63a) states that the sons of Aharon only died because they taught a law in front of their 

teacher (Moshe).  At first glance this appears to be a punishment since they slighted the honor of Moshe. 

This is difficult since we see in the case of Chuldah that she prophesized about the future. And the Gemara 

(Megillah 14b) asked how did she do this in the area of the established prophet Yirmiyahu and was not 

punished? The Gemara answered that Chuldah was a relative of Yirmiyahu and thus, he was not bothered 

and, thus Chuldah was not punished. 

Therefore, in our case Moshe also should not be bothered since the two sons of Aharon were also his nephews, 

and Moshe would have surely pardoned his honor.  So why were they punished? 

We must say, however, teaching a law in front of one’s Rebbe has the additional problem of appearing like a 

denier of the transmission of the faith, which is not subject to m’chilah. 

ֹּאֶמר ג ,פרק י ויקרא ן-ֶאל מֶׁשה ַוי ר 'ה ִדֶבר-ֲאֶׁשר הּוא ַאֲהרֹּ אמֹּ ַבי לֵּ ׁש ִבְקרֹּ -ָכל ְפנֵּי-ְוַעל ֶאָקדֵּ

ד ָהָעם ם ֶאָכבֵּ ן ַוִידֹּ  :  ַאֲהרֹּ

The Gemara (Z’vachim 115b) states about the silence of Aharon, that he received reward.  The Gemara brings 

a proof from Koheles (3:7) “a time to be quiet and a time to speak”.  This verse implies that at times one is 

quiet and is rewarded, and at other times one speaks and is rewarded.  The Gemara does not explain what 

these times are and says פעמים, which indicates multiple times or a frequent set of circumstances (and not 

just the one time that Aharon was silent). 

Perhaps, the “reward for silence” could be applied to the times when one visits with a mourner, and nothing 

needs to be said, that the comfort derives from the shared silence.  Thus, in the first three days of mourning 

when visiting, the visitor should be silent until the mourner speaks. 

Whereas, the time of “reward for speaking” involves the time at a wedding simchah.  At a wedding, one 

should speak words of praise regarding the couple in order to endear them to each other and those surrounding 

them.  And regarding these words, one receives reward (one that makes happy newlyweds receives the reward 

of meriting Torah). 

 



 

 

 ם וה' שמים עשה )בהודו לה'(ילילי העמים א-כל אלה יכ

The word 'וה (and HaShem made the Heavens) does not seem to be consistent in the understanding of the 

verse.  In place of “and” the verse would better be understood as “but HaShem made the Heavens.” 

However, we do sometimes find that the conjunctive letter "ו" sometimes means “but” (in the sense of a 

contrast to the prior statement).  

For example, the verse from MiKetz "לא אדוני ועבדיך באו לשבר אוכל".  The brothers countered to the viceroy 

(Yosef) who charged them with being spies, “we are not my lord, but we are your servants that came to buy 

food.” 

Another example is found in Parshas Shemini, "ואת החזיר כי מפריס פרסה הוא והוא גרה לא יגר".  This verse is 

indicating that the pig has one sign of kashrus (split hooves), but it lacks the other sign of chewing its cud. 

Other examples can be shown. 

According to this understanding, then the “vav” in the above prayer can be understood.  The verse says that 

the gods of the nations are nothing, but (not as “and” rather as in contrast) Hashem made the Heavens. 

And with this understanding one can understand another difficulty. )וה' המטיר על סדום" )בראשית יט, כד" Rashi 

says that "'וה" means HaShem and His Bais Din.  However, this general meaning can not be applied to the 

above prayer, since the angels were not created until day two whereas the Heavens were created on day one.  

Thus, Rashi means "'וה" generally means HaShem and His Bais Din, but only where possible. 

 

 נשמת כל חי תברך את שמך

The language implies all living creatures (and not just humans) bless HaShem.  This corresponds with the 

expressions about the Flood which is כל אשר נשמת רוח חיים באפו מתו which refers to all living creatures. 

This prayer referring to the blessings of all living creatures is easy to understand in the context of Perek Shira, 

which tells of the praises of the various animals in the Creation. We do not know who authored this work, 

however, the Gemara often mentions from there the praises involving animals and birds. 

One place is Chulin 64b, where one Chacham learns the prohibition of eggs from a tameh bird from the item 

listed in Parshas Shemini "בת היענה" which indicates an egg of a certain type of bird.  But the Gemara asks 

from the verse )תכבדני חית השדה תנים ובנות יענה" )ישעיה מד, כ" which implies that the young of this bird honors 

HaShem.  How is it possible for something inside the egg to offer praises (to HaShem for providing water in 

the desert for this young bird)?  Thus, the item listed in Shemini can not be referring to an egg but to the young 

of that species.  

Nevertheless, the indication is clear that the Gemara states that birds (and animals) praise HaShem, which is 

the intention of this prayer that animals in addition to humans praise HaShem. 

 

 

 

 



 
The Burning Bush 

ל :א,ויקרא ט י ִיְשָראֵּ ן ּוְלָבָניו ּוְלִזְקנֵּ ֶׁשה ְלַאֲהרֹּ  ַוְיִהי ַביֹום ַהְשִמיִני ָקָרא מֹּ
Baal HaTurim: “It was on the eighth day” Moshe said, “Because I resisted for seven days at the Burning Bush, I 

merited to serve as the (only) Kohen for seven days (of Inauguration).” 

Possible understanding: Moshe seems to be saying that he resisted being the emissary of HaShem for seven days, 

and was punished by being limited to serving as a Kohen for only seven days. But this does not seem logical 

since it would mean that if Moshe has resisted longer, he would have been Kohen longer. 

Perhaps, one should see Moshe’s resistance to being an emissary in a positive light. Moshe was afraid that his 

speech impediment might lead to a chillul haShem, or that others were more worthy. Thus, Moshe’s refusal was 

praiseworthy and merited to be a Kohen.  However, since he only resisted for seven days, he was only a Kohen 

for seven days. 

Tagin 
ר ַבַעְדָך ּוְבַעד ָהָעם :,זטויקרא  ָלֶתָך ְוַכפֵּ ה ֶאת־ַחָטאְתָך ְוֶאת־עֹּ ַח ַוֲעשֵּ ן ְקַרב ֶאל־ַהִמְזבֵּ ֶׁשה ֶאל־ַאֲהרֹּ ֹּאֶמר מֹּ  ַוי

Moshe told Aharon, ‘Approach the Altar and perform the service…to provide atonement for yourself and for 

the people.’  

Baal HaTurim: The letter ר in the word קרב by tradition has two tagin. This alludes to the following Medrash: 

when Aharon was told to approach the Altar he became embarrassed. So Moshe told him to approach and bring 

offerings since Hashem has chosen you. 

This text is in accordance with Sefer Tagin which states that this letter ר is one of one hundred and fifty letters in 

the Torah with two tagin. According to the Ittur Bikkurim, the tagim appear specifically on the letter ר because 

it is the only letter in the word קרב which is usually written without tagim. 

 

Another version of the Baal HaTurim is that the letter ק in this word receives two tagim. The Ittur Bikkurim 

suggests the letter ק is the initial letter of קדושה (holiness) that was to be infused into Aharon as he approached 

the Altar. Raza DeMeir suggests letter ק is the initial letter of קרבן (offering). 

When Moshe told Aharon to approach the Altar, Aharon thought how could he who had participated in the Golden 

Calf, now approach and offer a calf? Therefore, he hesitated until Moshe explained that Hashem had selected 

him for this purpose.  Thus, the two tagim indicate that Moshe had to tell Aharon twice to קרב (approach). 

Fire Went Out 

י ְיהָֹוה :ויקרא ט,ז ׁש ִמִלְפנֵּ א אֵּ צֵּ ַותֹּאַכל אֹוָתם ַוָיֻמתּו ַותֵּ  

The Baal HaTurim says that the numerical value of "vatochal" equals that of "Zeh shnei chutin," this is 'two 

threads.' Sanhedrin 52a says that Nodav and Avihu died through a celestial fire that came in the form of two 

threads and entered their nostrils. As well, the numerical value of the word "osom" equals that of "zeh 

ha'nefesh," per one opinion in the above Gemara that the fire destroyed their insides, consuming their souls, but 

the exterior of their bodies were not burned. 



 

Aaron’s two oldest sons, Nadav and Avihu, offered a “strange fire before G-d, which He commanded them not.” 
Ohr HaChaim HaKadosh writes, “[Theirs was] a death by Divine “kiss” like that experienced by the perfectly righteous—it is 

only that the righteous die when the Divine “kiss” approaches them, while they died by their approaching it . . . Although they 

sensed their own demise, this did not prevent them from drawing near in attachment, delight, delectability, fellowship, love, 

kissing and sweetness, to the point that their souls ceased from them.” 

The Torah states, “Aaron came near to the Altar, and slaughtered the sin offering…” After Aaron was installed as the 

Kohen Gadol, he needed to bring a calf as a sin offering to atone for his participation in the Golden Calf. In addition, he 

brought a sin offering on behalf of the Jewish people to atone for their participation in idolatry. 

Ohr HaChaim HaKadosh writes, “The Jerusalem Talmud states that they had consulted with Prophecy (Nevuah), ‘What 

should be the fate of the sinner?’ Prophecy responded, ‘The life of the sinner should be taken.’ However the Torah tells 

us, ‘If one were to sin, He should repent and bring a sacrifice to be atoned.’ This is based on the Attribute of Mercy. The 

process of atonement is based upon the mindset of the one who brings the sacrifice. 

Ohr HaChaim HaKadosh continues, “In truth, the individual who sins deserves to be slaughtered and burned upon the Altar 

as the animal. When one understands and appreciates the severity of transgression and that the only reason he is spared is 

due to the Mercy of G-d, then the sacrifice can atone on his behalf. When the Torah states, ‘Aaron came near to the 

Altar…’ it means that he fully internalized that he had relevance to the Altar within the context of himself deserving to 

be slaughtered and sacrificed. However, he slaughtered the calf in his place because of the Mercy of G-d.  

Ohr HaChaim HaKadosh continues, “The Midrash states, ‘G-d had taken an oath that the world should function within the 

context of Justice.” The Gemara in Bava Kama tells us that if one were to say that G-d overlooks and does not evaluate 

and judge every aspect of one’s behavior, he deserves that his life should be compromised. If this is so, then how is the 

bringing of a sacrifice instead of the sinner in conformance with this principle?” Based on the Attribute of Justice, the 

individual who had sinned should be put to death.  

Ohr HaChaim HaKadosh explains, “In fact, if one’s life were to be taken after he had repented, it would be considered a 

miscarriage of justice. When one sins, it is not within the context of rational behavior for a Jew. The sinner assumes the 

persona of an (intellectual) animal. As the Zohar states, ‘A person does not sin unless he is overtaken by a spirit of 

irrationality (ruach shtus).’ 

Therefore, when one sins, he is not sinning as a person who is classified as a human being (Adam) but rather as an animal 

who is not endowed with discretion. After one introspects and appreciates the wrong that he had done, and begins the 

process of repentance, he regains the status of a human being (Adam). Therefore, it would be unconscionable to take the 

life of a human being for an act that was perpetrated by an animal. Therefore, justice dictates that the animal must be 

sacrificed in the stead of the sinner in conjunction with the sinner recognizing the wrong that he had done. This is the 

understanding of the verse in Psalms, ‘Man together with the animal, G-d will assist…’ Meaning, if one employs his 

intellect to repent and appreciates the degree of travesty that in fact he deserves to be slaughtered and sacrificed together 

with the offering, he will achieve full atonement.” 

“And about the goat of the sin offering Moshe had inquired, and behold it was burned, and he was angry at Elazar 

and Ithamar…” (VaYikra 10,16) 

The Medrash (Sifri 31,21) says that three times in his lifetime Moshe Rabbeinu became angry and invariably, each of these 

times he made a mistake. He became angry when heavenly manna was left over, and consequently, he forgot to teach the 

laws of Shabbos. Moshe also became angry at the officers of the army during the war with Midian causing him to forget 

the laws of purification of vessels. Finally, Moshe became angry at Aharon and his sons for not eating the sin offering, 

he forgot the halacha that only the offerings necessitated by the inauguration service were supposed to be eaten. 

Ohr HaChaim HaKadosh asks that the Medrash seems to imply that before Moshe Rabeinu became angry he knew the 

halacha of not eating this offering. In that case what initially provoked Moshe’s anger on Aharon. He concludes that the 

cause of his anger must have been different. He suggests that Moshe became angry because Aharon apparently had ruled 

on the matter of these offerings himself, without consulting his rebbi. Once Moshe became angry, he forgot the halacha 

regarding the offering and inquired why it was burned. 



 

 

Smichah 

ָּוה זֶׁ  :ט,ו ויקרא ר־צִׁ  ַתֲעשּו 'הה ַהָדָבר ֲאשֶׁ

The Sforno explains that the obscure phrase זה הדבר refers to the ritual of ְסִמיָכה (act of laying hands). Since the 

glory of HaShem had already filled the Ohel haMoed at this time. The act of Smichah will merit an additional 

relevation. 

Moshe and Aharon 

יר ַהַחָטאת :יא, י  ויקרא ת ׀ ְשעִׁ  ְואֵּ

The discussion between Aharon and Moshe is explained by the Sforno as follows: 

The eighth day (from which this portion gets its name) was Rosh Chodesh Nissan. The sin offering which the 

Kohanim burnt was that of the New Moon sacrifice which Moshe believed had to be eaten if it was to serve its 

purpose of atonement. Aharon, however, argued that an Onen (a mourner from the time of a relative’s death 

until nightfall following the burial) may not partake of any sacrifice especially a communal one. Aharon and 

his other sons were in such a category. Even if an exception was made by Moshe regarding the meal offering 

of consecration, this dispensation could not apply to the sin offering of the New Moon, which is obligated for 

all generations not like the one-time meal offering of the consecration.  

Therefore, Aharon suggested that they were justified in burning the sin offering given their state of Onen. Moshe 

accepted Aharon’s reasoning and was pleased to see the clarity and logic of his brother’s thinking which was 

not clouded by the tragic death of his two sons. 

These Are the Living Things that You May Eat 

ר תֹאְכלּו :יא,ב  ויקרא  זֹאת ַהַחָיה ֲאשֶׁ

HaShem’s original intent was to dwell in the midst of the Jewish people without the medium of a Sanctuary or 

any other form of intermediary. Were it not for the sin of the Golden Calf this would have come to pass and 

holy nation of the Jews would have been everlasting. After this grand plan was thwarted HaShem refused to 

allow His Presence to dwell among the Jews until Moshe prevailed upon Him through prayers to dwell in the 

Sanctuary. Chaza”l teach us that the laws listed in this parsha and the following ones serve to refine and purify 

the collective soul and character of the Jews, thereby preparing them to receive the Divine Presence. The laws 

of Kashrus and of Niddah and of purity were all meant to sanctify the Jews, thereby bringing them to a level 

to be close to HaShem. This is the thrust of the Sforno’s commentary.  

The Sforno proceeds to explain the difference between the expressions טמא (unclean) and  ֶץקֶ ׁש  (detestable). He 

submits that only that which can convey defilement through contact or carrying is referred to as טמא, while that 

which is prohibited but does not physically defile is referred to as שקץ. 

In addition, Sforno continues to explain that the Jew has specific dietary laws (kosher) that are meant to maintain 

his spirituality and his connection to chaim (eternal life/Hashem). The Jew must separate himself from anything 

that could diminish his spirituality. This is not only limited to food items but to anything which is classified as 

spiritually contaminating. 

 



 

 

 

 

 

 

Understanding of the Parsha according to the teachings of the Rebbe 

QUESTION: What is the spiritual significance of the signs of a Kosher animals?  

ANSWER: The animal soul should be directed to holy matters. When our Yetzer puts on a guise of “holiness” 

and attempts to mislead us, then the “simanim” provide direction. First siman is split hooves. Hooves 

separate from the coarse world.  However, to fulfill our purpose, we need to deal with the world to rectify 

it, thus, kosher animals have a split in the hooves. The second siman is chewing the cud. In one’s service 

with one’s “animal”, one must “chew” everything over.  This means that one needs to review each activity 

to clarify if and how to be done to serve the purpose.  This is symbolized by chewing the cud.          
(222 , עמ'אלקוטי שיחות כרך )                                                                                          

QUESTION: After offering the Korbanos on the eighth day, Aaron blessed the people (according to Chaza”l) 

with the words on the Birkas haCohanim. What was Aaron’s intent? 

ANSWER:  Aaron sought to assurance of atonement for the Jewish people for the act of the golden calf 

 “May G-d bless you” – only G-d Himself can give the blessing of atonement       

“May G-d shine His face upon you” - The Jewish people should find favor in His eyes    

”May G-d lift His face to you” - As Rashi says in Bemidbar, “He should calm His Anger”          .                                                       

(39 , עמ'כבלקוטי שיחות כרך )                            

QUESTION: As an example of non-hoofed animals that can not be eaten, Rashi states, a dog, a bear and a cat.  

What do we learn from these examples? 

ANSWER: To lead proper spiritual lives we need a (non-complete) barrier between ourselves and the earth 

(materialism). The three types of materialism are represented by these three types of hoofless animals. 

Intellectual materialism (the cat) does not recognize its master (HaShem) and has only materialistic thoughts 

even if its heart is good. Emotional materialism (the dog) recognizes its master but fails to make defenses 

against the world, unaware of its filth. Physical materialism (the bear) follows totally its instincts without 

any restraint.                                                                                                                            (#39)רשימות  

QUESTION: Listed among the non-Kosher birds is the Cormorant, a bird that draws fish out of the sea. How 

does Chaza”l understand this as explaining the concept of Divine Providence? 

ANSWER: Cormorant looks down from above, unseen by the fish, and determines which one lives and which 

one dies. For us that exist under the waters of our daily worries of life, nature covers over the true aspect of 

the world. We need to contemplate the true nature of the world that Divine Providence is occurring in all 

aspects of life.           ( 54 , עמ'זלקוטי שיחות כרך)  

QUESTION: Am HaAretz are not trusted on “light” types of tumah and all year are considered in a state of 

tumah.  However, during the Regeil, they are treated as tahor.  Why the difference on the Reigel? 

ANSWER: When all the Jews are gathered in one place, the individuals become nullified to the congregation, 

and a congregation can not be tameh, and the individual’s state is not considered, and everyone is considered 

tahor. This is the power of unity that reveals the true connection between Jews.   ( 02 , עמ'זללקוטי שיחות כרך)  

BEN CHAMESH L’MIKRA                 בס"ד 
- דועו לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 


