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This coming Shabbas, we welcome in the month of Adar; it 
is known as "Shabbas Shekalim."  This name relates to the fact 
that we read the passage concerning the "machatzis hashekel"-
the half shekel--found in Parshas Ki Sisa, on this Shabbas.  Based 
on the Mishnah (Megillah 29a), the Shulchan Aruch states (O.C. 
685, 1 and 5):  ראש חדש אדר שחל להיות בשבת קורין בפרשת שקלים, חל“ 

 if Rosh Chodesh Adar falls on — להיות בתוך השבת מקדימין לשעבר”
Shabbas, we read the passage discussing the “shekalim”; if 
Rosh Chodesh Adar falls on a weekday, we read that passage 
on the Shabbas preceding Rosh Chodesh.  The Gemara 
(Shekalim 2a) explains that in the times of the Beis HaMikdash, 
they would announce the collection of the “shekalim” on the Rosh 
Chodesh Adar immediately preceding the month of Nissan:  באחד“ 

  .באדר משמיעין על השקלים”

It was necessary to do so, because starting from Rosh Chodesh 
Nissan, all of the communal offerings had to be purchased from 
coins collected for the new year.  It states in the Torah (Bamidbar 
השנה”  :(14 ,28 לחדשי  בחדשו  חודש  עולת   ”this is the “olah — “זאת 
offering for the start of the new month, for the months of the 
year.  The Gemara states (Rosh HaShanah 7a):  אמרה תורה חדש“ 

 the Torah instructed us to renew the — והבא קרבן מתרומה חדשה”
sacrificial service and to bring the offering from a new collection 
of funds.  Expounding a "gezeirah shavah," the Gemara deduces 
that the renewal of the sacrificial service begins on the first of 
Nissan; from that day onward, all of the communal offerings 
must be purchased with new funds.  

Since we have an established practice to begin reviewing the 
laws of each occasion thirty days beforehand, the appropriate 
time to announce the collection of the new coins is specifically 
on the first day of Adar - thirty days before the first day of 
Nissan.  To commemorate this event -- על משמיעין  באדר   “באחד 

 ”we read the passage of the “machatzis hashekel — השקלים”

on either Shabbas Rosh Chodesh Adar or on the Shabbas on 
which we bless the month of Adar.  Hence, it is only fitting that 
we establish a connection between the weekly Torah reading 
from Parshas Mishpatim and the reading from the passage of 
“machatzis hashekel.”  

Why Do We Bore the Ear that Heard 
rather than the Hands that Stole

We will begin to shed some light on the subject by reviewing 
the passage in this week’s parsha pertaining to the mitzvah of 
boring the ear of a Hebrew slave—“eved Ivri”--who chooses not 
to go free after six years of servitude (Shemos 21, 5): אמר  “ואם 

אדוניו והגישו  חפשי,  אצא  לא  בני  ואת  אשתי  את  אדוני  את  אהבתי  העבד   יאמר 

 אל האלהים והגישו אל הדלת או אל המזוזה, ורצע אדוניו את אזנו במרצע ועבדו

 ,but if the slave shall say, “I love my master, my wife—לעולם”
and my children, I shall not go free”; then his master shall 
bring him to the judges and shall bring him to the door or to 
the doorpost, and his master shall bore through his ear with 
the awl, and he shall serve him forever.  Rashi introduces the 
elucidation from the Mechilta and the Gemara (Kiddushin 22b) 
as to the reason for this ritual: And what is it about the ear that 
it should be bored more so than all the other bodily organs?  
Rabban Yochanan ben Zakkai said: This ear that heard at Har 
Sinai, “You shall not steal,” and went and stole nevertheless, 
let it be bored.  And if he sold himself, an ear that heard at 
Har Sinai, “For Bnei Yisrael are slaves unto Me,” and he went 
and acquired a master for himself, let it be bored.  

Rabbi Shimon expounded this verse as pleasingly as a 
packet of spices: What makes a door and a doorpost unique 
among all the furnishings in the house (that they should be 
part of this mitzvah)?  HKB”H said, “The door and the doorpost 
that were witnesses in Mitzrayim, when I skipped over the 
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lintel and the two doorposts, and I said, ‘For Bnei Yisrael are 
slaves unto Me’—implying that they are My slaves and not 
slaves of slaves—and, nevertheless, this person went and 
acquired a master for himself, his ear should be bored in 
their presence.”  

The commentaries find this perplexing.  While it is true that 
the ear heard the prohibition to steal on Har Sinai, the ear did 
not steal, the hands did.  We find a wonderful explanation in the 
teachings of the great Rabbi Tzaddok HaKohen, in Pri Tzaddik 
(Behar 5).  The purpose of hearing with the ear is for the message 
to penetrate a person’s heart.  Seeing as this message did not 
influence this person’s heart, it is a clear-cut sign that the ear’s 
hearing was defective; therefore, it deserves to be bored.  Here is 
what he writes:  

“אך הענין על פי מה שאמרתי במה שאיתא בפירוש רש”י משפטים ממכילתא, 

אוזן ששמעה על הר סיני לא תגנוב והלך וגנב תרצע כו’, אוזן ששמעה על הר סיני 

כי לי בני ישראל עבדים כו’. ואף שהשמיעה היה כהוגן, אך שמיעה היא שיכנס ללב, 

כמו שנאמר )ישעיה נה-ג( שמעו ותחי נפשכם, ואם היה השמיעה כהוגן לא היה עובר 

על זה, שהיה מקבל עליו עול מלכות שמים כהוגן, ולא היה מקבל עול בשר ודם”.

Even though the ear heard the commandment, the goal was 
for the message to influence the heart, as it states (Yeshayah 
55, 3): “Listen and your soul will be rejuvenated.”  Had the 
hearing been appropriate, he would not have transgressed this 
commandment; he would have correctly accepted upon himself 
the sovereignty of Heaven; and, consequently, would not have 
accepted upon himself a human master.  

"Everything that Hashem has said, 
we will do and we will obey!"

As a loyal servant in the presence of his master, I would 
like to elaborate on his sacred words.  In this week’s parsha, 
Parshas Mishpatim, we find the concluding details regarding 
the monumental event of Matan Torah on Har Sinai, described 
in Parshas Yisro.  Whereas in Parshas Yisro, it only mentions 
that Yisrael proclaimed “na’aseh” (Shemos 19, 8): העם כל   “ויענו 

נעשה” ה’  דיבר  אשר  כל  ויאמרו   and all the people answered—יחדיו 
together and said, “Everything that Hashem has spoken 
‘na’aseh’ (we shall do)!”; in this week’s parsha, it states that they 
proclaimed “na’aseh” prior to “nishma” (ibid. 24, 7): ויאמרו כל אשר“ 

ונשמע” נעשה  ה’   And they said, “Everything that Hashem—דיבר 
has said, ‘na’aseh v’nishma’ (we will do and we will hear)!”  

We will now introduce the wonderful insight of the Yismach 
Moshe (Terumah).  He explains Yisrael's lofty intent at the time 

of Matan Torah when they declared "na'aseh" prior to "nishma." 
Why was this so admirable? 

He explains that it is a Jew's goal to be connected with Hashem 
and His Torah even when he is engaged in matters pertaining to 
Olam HaZeh.  Yet, the Gemara (Megillah 21b) teaches us that 
regarding the obligatory Torah-reading, it is prohibited for two 
people to read simultaneously.  Rashi explains: לא קלא   “דתרי 

 two voices are not discernible.  So, when a person--משתמעי”
is burdened and occupied with earthly concerns, how can he be 
attentive to the voice of Hashem?  After all, we have this principle 
that two voices cannot be discerned simultaneously.  

Notwithstanding, he provides a solution based on the Gemara 
(ibid.): יהבי דחביבה  כיון  טעמא,  מאי  קורין,  עשרה  אפילו  ובמגילה   “ובהלל 

ושמעי.”  In other words, with regards to Hallel and the  דעתייהו 
reading of the Megillah, even if ten people read simultaneously, 
the listeners fulfill their obligation.  Seeing as those mitzvos are 
so dear to us, the listeners concentrate to hear and discern even 
several, distinct voices.  

Therefore, if a person cherishes the Torah enough, he can 
discern the voice of Hashem even when he is occupied with 
earthly matters.  This then was the deeper significance of Yisrael's 
declaration at that historic event: ”כל אשר דיבר ה’ נעשה ונשמע“.  The 
declaration “na’aseh” related to their occupation with earthly 
matters; while the declaration “v’nishma” conveyed their intent 
to hear and heed the voice of Hashem even when occupied with 
earthly matters, due to their love for the Torah.  

The Everlasting Voice

We find this same idea expressed in the first passage of 
Krias Shema (Devarim 6, 6): היום מצוך  אנכי  אשר  האלה  הדברים   “והיו 

לבבך”  and these words that I command you today shall—על 
be upon your heart.  Here Rashi comments: They should not 
be in your eyes like an old edict to which a person does not 
attach importance, but rather like a new one, towards which 
everyone runs.  This is a fantastic concept, but how is it possible 
to experience the novelty of the Torah on a daily basis?  

It appears that we can suggest an answer based on that which 
is written in Parshas Vaeschanan (Devarim 5, 19): הדברים  “את 

יסף” ולא  גדול  -האלה דיבר ה’ אל כל קהלכם בהר מתוך האש הענן והערפל קול 
- these words Hashem spoke to your entire congregation 
on the mountain, from the midst of the fire, the cloud and 
the fog—a powerful voice that was never-ending.  Rashi 
interprets the end of this passuk as the Targum does:  קל רב ולא“ 
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 a powerful voice that does not stop.  We learn from here—פסק”
that Hashem’s voice that Yisrael heard at the time of Matan Torah 
is eternal and does not cease even for a single moment.  

With this in mind, we can appreciate the Turei Zahav’s 
(O.C. 47, 5) explanation regarding the formula we recite for the 
berachah over the Torah-- ”נותן התורה“ in the present tense instead 
of the past tense ”נתן התורה“: The Blessed One gives us His Torah 
constantly, every day.  That is, we occupy ourselves with it, 
and the Blessed One provides us with new explanations.  

Let us explain this concept as it pertains to our current 
discussion.  That "powerful voice that never ceases" continues 
to reverberate throughout the space of the universe.  Anyone 
who toils in the study of Torah is privileged to perceive the voice 
of Matan Torah just as on the day it was given.  This is why they 
instituted the formula: ”נותן התורה“—in the present tense; because 
we receive the Torah anew on a daily basis.  Now, this explains 
very nicely how it is possible to sense the novelty of the Torah 
every day, as if it was given today.  After all, the Torah is indeed 
given on a daily basis from that powerful, everlasting voice.  

That being the case, the insight of the Yismach Moshe is all the 
more significant.  As he taught us, when a person is immersed in 
earthly activities and overwhelmed by the sounds of Olam HaZeh, 
it is difficult for him to hear the never-ceasing, awe-inspiring 
voice of Hashem from Matan Torah.  For, we have a well-known 
principle: ”תרי קלא לא משתמעי“.  

Yet, if the Torah is dear to him, and all of his earthly endeavors 
are merely means to better serve Hashem, then he remains 
attuned to Hashem’s voice.  This was the messaged delivered by 
Yisrael with the declaration: ”כל אשר דבר ה’ נעשה ונשמע“.  Even while 
we are engaged in the performance of earthly, material tasks, we 
will nevertheless continue to hear and heed the eternal voice of 
Hashem from Matan Torah, because the Torah is dear to us.

The Best Way to Fulfill Mitzvos without 
Interference Is to Learn the Mitzvah 

as It Is Written in the Torah

Following this exalted path, let us proceed to explain the 
purpose of HKB”H sounding the voice of Matan Torah without 
cease: ”קול גדול ולא יסף“.  Let us refer to a lesson from the Arugot 
HaBosem (Mishpatim) that he heard from the holy mouth of the 
esteemed Rabbi Yehoshua of Belz, zy"a, citing the holy Ba'al Shem 
Tov, zy"a.  Say a person wishes to fulfill a particular mitzvah, but 

the yetzer hara is preventing him from doing so.  Or else he is 
confronted by a prohibition-a mitzvas lo sa’aseh-and is being 
swayed by the yetzer hara.  It is advisable to repeat out loud 
(verbally) the mitzvas aseh or lo sa’aseh exactly as it is written in 
the Torah.  This practice represents an amazing segulah for being 
able to perform a mitzvah without interference.  

Simply understood, this segulah suggested by the Ba’al Shem 
Tov is based on what we have learned in the Gemara (Kiddushin 
30b): ,כך הקב”ה אמר להם לישראל, בני בראתי יצר הרע ובראתי לו תורה תבלין“ 

 Thus has HKB”H said to --ואם אתם עוסקים בתורה אין אתם נמסרים בידו”
Yisrael, “My son, I have created the yetzer hara, and I have 
created Torah as its antidote.  If you engage in Torah-study, 
you will not be delivered into its hand.”  As explained, the 
Torah is a segulah for overcoming the yetzer hara.  Therefore, 
if a person preemptively recites the mitzvah as it appears in 
the Torah, he will be able to perform the mitzvah or avoid the 
prohibition without the meddling of the yetzer hara.  

In truth, we can provide an alternative explanation for the Ba'al 
Shem Tov's suggestion based on an important principle taught by 
the divine kabbalist, the Rama of Pano, zy"a, in Asarah Ma'amarot.  
He teaches us that all of the mitzvos of the Torah-whether they 
are mitzvos aseh or mitzvos lo sa’aseh-are comprised of two 
essential elements.  On the one hand, they constitute a command 
obligating us to perform Hashem's mitzvah.  On the other hand, 
they constitute a promise and guarantee that we will be able to 
observe the mitzvah without any hindrance.  

For example, we have the mitzvas aseh (Shemos 12, 18): 
 in the evening, you shall eat matzos.  On the—“בערב תאכלו מצות”
one hand, this is a command requiring us to eat matzos.  On the 
other hand, it is also an assurance that if you wish to observe this 
mitzvah, you will be able to do so without any hindrance.  This 
also applies to every mitzvas lo sa’aseh, such as (Devarim 14, 21): 
 you shall not eat any carcass.  On the one—“לא תאכלו כל נבילה”
hand, this is an admonition not to eat unslaughtered meat.  On 
the other hand, it is an assurance that if one chooses to observe 
Hashem’s commands, he is assured that he will not consume 
unslaughtered meat.  

Thus, we have achieved a novel understanding of HKB”H’s 
statement to Yisrael: ”תבלין תורה  לו  ובראתי  הרע  יצר  בראתי   The  .“בני 
Torah, which was presented as a command and a promise, is the 
antidote created by HKB"H to counteract the yetzer.  This is also the 
inherent meaning of the Ba'al Shem Tov's teaching-that reciting the 
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mitzvah as it appears in the Torah is a segulah, enabling a person 
to fulfill the mitzvah without any interference.  For, by reciting the 
mitzvah, he successfully activates HKB"H's promise, inherent in 
the mitzvah, that he will be able to fulfill the mitzvah.  

It is with great pleasure and satisfaction that we can now 
reflect on the wonders of Hashem.  He chose to have the powerful 
voice of Matan Torah continue to reverberate throughout the 
world without cease.  Now, we have learned that the "dibros" 
represent aids given to us by HKB"H.  They are not only commands 
that we must observe, but they also include His promise that we 
will be able to fulfill the mitzvos.  Therefore, when we hear these 
voices every day, we are being assisted from above to fulfill all the 
mitzvos of the Torah.

The Unique Berachah: “והערב נא”— 
Let the Words of Torah Be Sweet and Pleasing

I would like to present to our esteemed audience a noble 
idea.  The Yismach Moshe’s insight provides us with a better 
understanding of a curiosity relating to the blessings associated 
with Torah-study.  In the first berachah, our blessed sages added 
a unique prayer—regarding the sweet and pleasing nature of 
Torah-study--that we do not find in association with any other 
berachah: ”והערב נא ה’ אלקינו את דברי תורתך בפינו ובפיות עמך בית ישראל“—
Hashem, our G-d, please sweeten the words of Your Torah 
in our mouth and in the mouth of Your people, the House of 
Yisrael.  This deserves further explanation.  Why did they see 
fit to insert a tefilah in the middle of the berachah pertaining to 
Torah-study?  

We should also examine the formula instituted by our 
blessed sages in the berachos over the Torah: בנו מכל  “אשר בחר 

תורתו” את  לנו  ונתן   Who selected us from among all—העמים 
the peoples and gave us His Torah.  The commentaries find 
this perplexing.  After all, the Torah states explicitly (Devarim 
וזרח משעיר למו הופיע מהר פארן” :(2 ,33  Hashem --“ויאמר ה’ מסיני בא 
came from Sinai and He shone forth to them from Seir, 
He appeared from Har Paran.  Rashi provides clarification 
in the name of the Midrash: He proposed to the children of 
Eisav (in Seir) that they accept the Torah, but they did not 
want to . . . He went there (to Har Paran) and proposed to 
the children of Yishmael that they accept it, but they did 
not want to.  Thus, we see that HKB”H intended to give the 
Torah to the descendants of Eisav and Yishmael; they, however, 
were not interested in receiving the Torah.  Only afterwards did 
HKB”H approach Yisrael to give them the Torah.  So, how can be 

proclaim in the berachah: “Who selected us from among all 
the peoples and gave us His Torah”?  

Yet, in light of the Yismach Moshe’s incredible insight, it all 
makes perfect sense.  To begin with, they established the formula: 
 while it is true that HKB”H approached—“אשר בחר בנו מכל העמים”
the other nations of the world to offer them the mitzvos of the 
Torah; He never intended to impart to them the magnificent 
ability to hear the tremendous voice of Matan Torah that never 
ceases.  Seeing as the children of Eisav and Yishmael descend 
from the roots of tumah, they are so engulfed by the loud voices 
of Olam HaZeh, with its nonsense and earthly desires.  This makes 
it impossible for them to also hear and sense the voice of Torah 
transmitted by HKB”H. 

Therefore, after reciting: “אשר בחר בנו מכל העמים”, the berachah 
explains the manner in which he preferentially selected  us: ברוך“ 

התורה” נותן  ה’   In the conclusion of the berachah, the word  .אתה 
 appears in the present tense; this indicates that He gives us “נותן”
the Torah every single day.  Having the ability to hear and sense 
the supernatural, unceasing voice, enables us to receive the Torah 
on a daily basis.  In this manner, He singled us out and chose us 
from among all the nations.  

We can now appreciate the profundity of Chazal.  In the midst 
of the berachah recited over the Torah, they inserted a tefilah 
related to the sweetness of the Torah: דברי את  אלקינו  ה’  נא   “והערב 

בפינו”  Seeing as we are occupied with earthly pursuits  .תורתך 
and, as a consequence, are overwhelmed by the loud voice of 
Olam HaZeh, it is nearly impossible to perceive the magnificent 
voice of Matan Torah.  Therefore, they instituted a special prayer 
regarding the sweet and pleasing nature of the Torah—namely, 
נא”  ,By holding the Torah dear and expressing this love  .“והערב 
we are able to hear the two voices simultaneously.  Therefore, 
immediately afterwards, we recite the second berachah: אשר בחר“ 

העמים” מכל   emphasizing our unique ability to perceive the—בנו 
voice of Matan Torah on a daily basis.  Thus, we conclude: ברוך“ 

 formulated in the present tense.  For, by means—אתה ה’ נותן התורה”
of the magnificent voice that never ceases, HKB”H gives us the 
Torah anew every, single day.  

We Bore the Ear to Remedy Its Having Ceased 
Hearing the Commandment Not to Steal

At this point, it is with great satisfaction and pleasure that we 
can now clarify Rashi’s comment.  He explains that the reason 
HKB”H commanded us to bore the Hebrew slave’s ear is: אוזן“ 
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וגנב, תירצע” והלך   The ear heard the  .זאת ששמעה על הר סיני לא תגנוב, 
commandment ”תגנוב   .you shall not steal”—at Har Sinai“—“לא 
This command is an integral part of the unceasing voice of Matan 
Torah.  As such, it is not only a warning but also a promise not to 
steal.  So, how is it possible that this ear violated the command 
and stole?  Evidently, this ear stopped hearing, because it was 
so engrossed with the overwhelming sounds related to the 
meaningless nonsense of Olam HaZeh.  It is for this reason that 
the ear must be bored; it must be cured and purified, so that it 
can once again hear the never-ceasing voice.  

This explains very nicely that which is written: אל  “והגישו 

המזוזה” אל  או   and he shall bring him to the door or to—הדלת 
the doorpost.  Here, Rashi introduces the Gemara’s elucidation 
(Kiddushin 22b): One might think that the mezuzah 
(doorpost) is a valid place upon which to bore.  Therefore, 
the Torah says, “And you will put it into his ear and into the 
door”—“into the door,” but not into the mezuzah.  So, why 
does the Torah say “or to the mezuzah”?  It compared a door 
to a doorpost.  Just as the mezuzah stands upright, so, too, 
must the door stand upright.  The Kli Yakar provides another 
explanation as to why the Torah mentions the mezuzah in this 
passuk, even though the requirement is to actually bore into the 
door: על המזוזה שחקוק עליה פרשת ואהבת את ה’ אלקיך, והוא אומר אהבתי את“ 

 אשתי ואת בני, והרי הוא מחליף אהבת השם יתברך באהבת אשתו השפחה על כן ירצע

 and you shall love“—  ״ואהבת את ה׳ אלקיך״ The passage of  .במזוזה”
Hashem, your G-d”—is affixed (engraved) to the mezuzah 
(doorpost).  Yet, he says, “I love my wife and my children.”  
Thus, he is substituting the love of his maidservant wife for 
the love of Hashem, the Blessed One; therefore, he should be 
bored near the mezuzah.  

According to our current approach, we can explain why the 
Torah mentions the mezuzah here.  As we know, the mezuzah 
contains the first two passages of “Krias Shema.”  In the first 
passage, it is written (Devarim 6, 6): והיו הדברים האלה אשר אנכי מצוך“ 

לבבך” על   ,and these words that I command you, today—היום 
should be upon your heart.  Rashi comments: They should 
not be like an old edict in your eyes, to which a person 
does not attach importance, but rather like a new one, to 
which everybody runs.  Similarly, in the second passage, it is 
written (ibid. 11, 13): והיה אם שמוע תשמעו אל מצוותי אשר אנכי מצוה“ 

היום”  and it will be that if you listen carefully to My—אתכם 
commandments that I command you today.  Here, too, Rashi 
comments: They should be as new to you as if you heard them 
on that very day.  

As we have explained, this is only possible if a person is able 
to hear the unceasing voice of Matan Torah.  So, it is precisely 
for this reason that the Torah includes mention of the mezuzah 
in this passuk.  It wants the Hebrew slave to comprehend the 
significance of the word ”היום“—today—in these two passages.  
It is incumbent upon him to observe the precepts of the Torah on 
a daily basis—as if they were given to him today.  He can do this 
by purifying his ear, so that it can hear the voice of Hashem from 
Matan Torah that never ceases.  

Machatzis HaShekel from the Person and 
Machatzis HaShekel from HKB”H

Rising to the occasion, we will proceed to explain the 
wonderful connection between Parshas Mishpatim and the 
mitzvah of “machatzis hashekel”—which is discussed in the 
Maftir read on Shabbas Shekalim.  The Ktav Sofer (Ki Sisa) 
explains the significance of the “machatzis hashekel” based on 
the following Gemara (Kiddushin 30b): יצרו של אדם מתגבר עליו בכל“ 

 A person’s yetzer --יום ומבקש המיתו... ואלמלא הקב”ה עוזרו אין יכול לו”
threatens to overpower him every day and seeks to kill 
him . . . and if not for HKB”H’s help, he would be unable to 
withstand him.  It is for this reason that HKB”H commanded us 
to give only half a shekel.  It illustrates that we do not possess 
the wherewithal to overcome the yetzer hara on our own.  We 
require HKB”H’s assistance; He supplies the second half-shekel.  
This concludes his sacred remarks.  

Based on our current discussion, we can add an enticing 
thought.  We can suggest that the “machatzis hashekel” supplied 
by HKB”H is the magnificent voice of Matan Torah that never 
ceases to reverberate throughout the world.  By including both an 
admonition and a promise to observe all of the mitzvos, HKB”H 
provides us with the assistance necessary to overcome the yetzer 
hara.  This explains very nicely why HKB”H commanded us to 
only donate a half-shekel to the coffers collected for purchasing 
the korbanos.  The purpose of the korbanos is to bring us closer 
to Hashem, as it is written (Vayikra 1, 2): קרבן מכם  יקריב  כי   “אדם 

 When a person from among you will bring an offering --לה’”
to Hashem.  Therefore, we are only obligated to provide a 
“machatzis hashekel.”  We must always remember that we do 
not possess the power to overcome the yetzer on our own; we 
require HKB”H’s assistance.  In this manner, He provides the 
missing half-shekel.  
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Now come and see how this coincides so beautifully with the 
enlightening pesukim in this week’s parsha.  Towards the end of 
Parshas Mishpatim, the final details of the ordeal of Matan Torah 
are chronicled; the covenant of blood that HKB”H established 
with Yisrael is described (Shemos 24, 5):

“וישלח את נערי בני ישראל ויעלו עולות ויזבחו זבחים שלמים לה’ פרים. ויקח 

ויקרא  הברית  ספר  ויקח  המזבח,  על  זרק  הדם  וחצי  באגנות  וישם  הדם  חצי  משה 

באזני העם ויאמרו כל אשר דיבר ה’ נעשה ונשמע. ויקח משה את הדם ויזרוק על העם 

ויאמר, הנה דם הברית אשר כרת ה’ עמכם על כל הדברים האלה”.

He sent the youth of Bnei Yisrael and they brought up 
olah-offerings, and they slaughtered bulls to Hashem as 
shelamim-offerings to Hashem.  Moshe took half the blood 
and placed it in basins and half the blood he sprinkled 
upon the altar.  He took the Book of the Covenant and read 
in earshot of the people, and they said, “Everything that 
Hashem has said, we will do and we will obey!”  Moshe took 
the blood and sprinkled it upon the people, and he said, 
“Behold the blood of the covenant that Hashem sealed with 
you concerning all these matters.”  

Rashi comments: “Moshe took half the blood.”  Who divided 
the blood in half?  A malach came and divided it.  Rashi’s source 
is the Midrash (V.R. 6, 5), which states that a malach descended 
from above in the likeness of Moshe and divided the blood into 
equal parts.  On the face of it, this is quite surprising.  Why was 
it so important to divide up the blood into two precisely equal 
portions—a procedure necessitating the service of a malach?  

To illuminate the matter, let us present two visionaries 
teaching the same idea—the holy Rabbi from Apta, zy”a, in Ohev 
Yisrael (Parshas Shekalim) and the holy Maggid of Kozhnitz, 
zy”a, in Avodat Yisrael (Mishpatim).  They explain why it was 
necessary for a malach to descend from the heavens in order to 
divide up the blood into two equal portions.  It is well-known that 
HKB”H and the people of Yisrael represent, so to speak, a man and 
wife.  This is illustrated by the following passuk related to Matan 
Torah (Shemos 19, 17):  ויוצא משה את העם לקראת האלקים מן המחנה“ 

 Moshe brought the people forth from the—ויתייצבו בתחתית ההר”
camp toward G-d, and they stood under the mountain.  Rashi 
teaches us:  ”מגיד שהשכינה יצאה לקראתם כחתן היוצא לקראת כלה“—the 
Torah is telling us that the Shechinah went out to greet them 
like a bridegroom going out to greet his bride.  

Based on our current discussion, let us explain the significance 
of this passage.  HKB”H sounds the powerful and magnificent 
voice of Matan Torah unceasingly; thus, He provides, as it were, 
His half from above; this enables Yisrael to overcome their 
yetzers.  By healing and purifying their ears down below--making 
it possible for them to perceive this mighty voice and actually 
perform all of Hashem’s mitzvos—they provide their half of the 
whole.  This is why the malach went to the trouble of dividing 
up the blood into two equal portions.  He was demonstrating 
the humility of HKB”H—Who views His contribution as a mere 
half.  This accords wonderfully with the mitzvah of “machatzis 
hashekel,” which Yisrael contributed for the purchase of 
communal offerings—“korbanos tzibbur”—aimed at drawing 
them closer to Hashem.  
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