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The Rambam in Hilchos Purim establishes a scale of sorts 
measuring the hierarchy of priorities for us to follow on 
Purim day. What is the more important mitzvah to focus 

on during the day of Purim, Matonos L’evyonim, Mishloach 
Manos, or the Grand Purim seuda?  Which one of these Mitzvos 
hayom takes precedence over the others? 

Rambam writes that it is obvious to him that the Mitzvah of 
Matnos L’evyonim is the greatest mitzvah of the day. One should 
try to increase their charitable contributions to the poor on Purim, 
over and above their giving of Shaloch manos and joining in a 
festive meal, as there is not a greater joy nor is there a more uplifting 
sight than to grant a moment of happiness and a second of respite 
to an orphan, widow or to a family who lacks any vestige of wealth. 

It a beautiful thing to care and show concern for someone else, 
someone who needs it desperately. It’s a phenomenal thing to act 
upon it. 

But one can ask: why does this one mitzvah takes such a 
precedence over the others? We also make people happy by feeding 
them enormous amounts of food, or giving them the obligatory 
pineapple and bottle of Plum brandy. So, why is it this specific 
Mitzvah which the Rambam hold higher than the others?   

 In July 1911, Mendel Beilis was arrested in what was to become 
the blood libel of the century.

The Beilis Affair shook the ground under those Jews who had 
thought that the modern world was a more rational one, a more 
open, honest and accepting one. This trial wiped that notion away. 

Jews around the world were stirred to action. Even against the 
outrage from various parts of the world, the anti-Semites of the 
world only strengthened and increased their own accusations.

The Jewish world was in turmoil. In shuls around the globe, special 
daily prayers were instituted for the deliverance of Beilis and all 
the Jewish people.  Community leaders, Rabbis, Chassidic Rebbes 
and influential activists became involved. The Chazon Ish was an 
active participant in the fight, as were Rabbi Meir Shapiro, the 
Lubliner Rav, the Lubavitcher Rebbe and the Chortkover Rebbe.  
They sought not only to clear Beilis of the unfounded charges but 
also to uproot the very idea of the blood libel.

The legal team heading the defense knew that the prosecution’s 
attack was going to be directed against the Torah and Talmud and 
they knew that the expertise in devising a defense would have to be 
provided by the rabbis. The Rov who was asked to represent Beilis 
and consequently the Jews was Rabbi Jacob Mazeh, Chief Rabbi 
of Moscow 

As feared but expected, the trial became an examination of the 
Torah and Talmud’s view on various issues. It wasn’t just a trial on 

Mr Beilus but a trial of the Jew. 

One of the most crucial questions that was posed was somewhat 
based on a pasuk in this week’s Parsha:

The pasuk writes: Adam Ki yakriv mikem Korban- an Adam 
(person) that brings a sacrifice .....” (1,2)

The Gemarah is Yevamos writes that this terminology “Adam” 
refers to Jews but does not refer to non-Jews.  

Why is it, the prosecutors asked viciously, that the Jewish sages claim 
that the Jews are called adam- man, while the idol worshippers are 
not called adam? What does this mean? 

The illustrious Rabbi Meir Shapiro was then the Rabbi of Galina.  
When Rabbi Shapiro heard about attacks against the Talmud, he 
understood that the Talmud was being accused of inciting Jew 
against non-Jew. Rabbi Shapiro sent off a very clear letter to Rabbi 
Mazeh dealing with this accusation. He told him to explain to the 
court that a very important insight into the nature of the Jewish 
people is revealed in this Talmudic quote.

Rav Meir Shapiro answered that the Torah states, kol Yisrael 
areivim zeh lazeh, all Jews are responsible for each other (Shevuos 

39). According to this principle, it stands to reason that the fate of 
Mendel Beilis which although seems to be only about the fate of 
one single Jew, nevertheless touches the entire Jewish people. It is 
obvious to all that are at the court and throughout the world, he 
said, that the Jewish people care and are concerned for his welfare 
and would do everything in their power to help save him. 

What would have been the reaction of the world, he asked, if 
one specific person had been accused of a similar crime and 
was standing trial in a faraway country? Clearly, no more than 
the people of his own town would show any interest in the libel. 
Perhaps, at most, people in other parts of his own country would 
criticize the proceedings. But people in other countries? They 
certainly wouldn’t take a personal interest in him.

This, therefore, is the difference between the Jewish people and all 
other peoples. The Jews are considered Adam, the singular form of 
the word man, an indication of the extreme solidarity of the Jewish 
people. That is what the Talmud meant. It was an accolade to the 
Jewish people, it was a recognition of their care and concern for 
one another and intense feelings of closeness even if another Jew 
was hurting half way around the world. 

For us, when one Mendel Beilis is put on trial, the entire Jewish 
world stands at his side like one man. Only the Jews can be 
considered Adam, a nation that stands together as a single person.

The source for the mitzvah of Matonos L’evyonim, and all the 
other Mitzvos of the day, was clearly established by Mordechai and 

EVERy SinglE onE
R’ Akiva Eisenstadt / Rosh Kollel
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Esther as it is written and explained in Megillas Esther. (Chapter 
9, verse 22)  :  Bayomim asher Nochu bahem Hayehudim.......
yimei Mishteh v’simchah, u’mishloach manos ish L’rayeihu, 
U’matonos L’evyonim- it was the days which the Jew rested from the 
onslaught of the enemies.......as a day of festive meals, sending shaloch 
manos to friends and gifts to the poor and destitute.

Rav Yosef Nechemia Kornitzer, looking at this verse, points to the 
next two verses and brings forth a very powerful idea. 

If you look at the very next 2 verses it says:  “V’kibel haYehudim es 
asher heicheilu laasos, V’es asher Kosav Mordechai Laasos.”- 
The Jews undertook to continue the practice they had begun, and that 
which Mordechai had prescribed to them. (9, 23).

Rav Kornitzer is bothered. The verse seems to be saying that they 
undertook the Mitzvos hayom- which includes everything the 
previous pasuk talked about. So why does the verse add on and 
end off saying, “and that which Mordechai had prescribed to them”? 
What is the megilla adding to their undertaking? What more did 
they stand to accept upon themselves?  

The next pasuk says:  “Ki Haman ben hamdasa ha’agagi 
Tzorair KOL hayehudim Chashav al hayehudim L’avdam”- 
For Haman Ha’agagi, the enemy of ALL the Jews, had plotted to 
destroy the Jews... (9, 24)

This pasuk also bothers Rav Kornitzer. What is the emphasis on the 
fact that Haman hated, despised, and wanted to annihilate all of 
the Jews? Wasn’t that a well-known fact? Why is it that the authors 
of the Megilla stress the overwhelming and comprehensiveness of 
Haman’s evil goals?

From these two queries Rav Kornitzer suggests a novel and thought 
provoking idea.

Haman, like all other anti-Semitic tyrants and miscreants, was 
looking to destroy the Jew. 

But he realized that they were not so weak that he would be able to 
do so in one fell swoop. There were powerful Jews who could delay 
his infamous goals. There were Jews of importance and influence 
that could stop him.

 So he played politician. 

Haman played to the whims and ego of the higher status Jews. 
He said he only meant to get rid, expel, and decimate the Jews 
who don’t fit the mold of Persia. Those Jews who don’t benefit 
our societal interests don’t deserve to be members. He sought to 
divide and conquer. He sought trick and deceive by assuaging the 
fears of some by denouncing the other. The Jews, the ones that are 
entrenched in our wonderful society, of course were to be protected 
and are standing members of the Persian people. They would be 
untouchable. 

And some of the Jews believed it hook, line and sinker.

Mordechai realizes this dichotomy and said his famous words to 
Esther Hamalka. You can’t feel protected, not even the Queen in 
her castle has the comfort of feeling safe. Nor would the Jews of 
the upper caste be fine. It was just a ploy, it’s just a game. Don’t 
think for a moment think that Haman believes what he says. For 
Haman Ha’agagi, is the enemy of ALL the Jews. He was an 
equal opportunity anti-Semite. 

Mordechai’s message was clear: don’t ever let go of any Jew no 
matter what your rationalization. And for God’s sake don’t put any 
faith in Haman’s well wishes or words.  

The “lesser-degree” Jews were just a stepping stone for his real 
target. And the real target are those that he is really jealous of, and 
those that he intends to bring down.  He means to bring down all 
Jews, all castes, all levels, with no exceptions.

When they won the battle and decided to celebrate with Mishteh 
V’simcha- wine and food, And with MiShloach Manos-nice 
presents from friend to friend. Those two Mitzvos were what the 
Jews undertook to celebrate the day: “V’kibel haYehudim es asher 
heicheilu laasos”

Yet, Mordechai saw fit to add one little thing- The mitzvah of 
Matanos l’evyonim-to show them that they can’t ever divide their 
house. The Jews who were destitute or perceived on a different 
strata of society weren’t, G-d Forbid, to be looked down upon 
or scapegoated, but were to be uplifted and strengthened. They 
were to be supported and taken care of. The mitzvah of Matonos 
L’evyonim, Rav Kornitzer suggests, was Mordechai’s novel idea as 
the pasuk describes: V’es asher Kosav Mordechai La’asos.

 The mitzvah of Matonos L’evyonim on Purim brings forth this 
ideal, it fuses the nation together and shows that we are strongest 
as a nation. We are one body, one people and one Nation which 
stands together even, and especially, when all are against us.    

Rambam paskens that Matonos L’evyonim is the most important 
mitzvah of the day and it should be the main focus of our Purim. 
It should serve to bridge the gap that divides, to solidify the frayed 
bonds and to allow a consolidation of discordant relationships. 

This was the message of Mordechai Hatzaddik, and that was the 
missive of Rav Meir Shapiro and hopefully this should be the goal 
of this Purim 5776.    

R’ Akiva Eisenstadt
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

We have spent a lot of time over the past few weeks 
learning about the Mishkan (Tabernacle). The 

measurements of its parts, the arrangement of them, and 
the participation from the nation of Israel to have it fully 
materialize. The end result conveyed to us last week was 
that Hashem filled the Mishakn with His glory and dwelled 
amongst the Jewish people (Pikudei 40:34-38).

The Talmud (Shabbat 87b, Megillah 10a) makes a 
correlation between the creation of the Mishkan and the 
creation of the world itself. In order to understand this 
association, lets us go back to the beginning and understand 
what the act of creation is supposed to impress upon us.

Rabbi Azarya Berzon Shlita asks – suppose you are a 
craftsman and I provide you a raw material like clay. After 
weeks of work on this clay, you as the craftsman, create a 
beautiful sculpture.

Who owns the appreciated value between the raw material 
and the finished piece of art? Meaning, if the clay cost ten 
dollars and the finished piece of art now ends up being 
appraised at one thousand dollars, who owns the difference of 
nine hundred and ninety dollars?

The Talmud (Baba Kama 98b) states that the craftsman 
owns the difference because he is the creator of the final 
piece of art which would otherwise just be clay. Expanding 
this thought, we see via the Torah that Hashem is the Creator 
of the world. It is a halachic concept that because He is the 
Creator of the world, He is the owner of it as well.

Now if Hashem is the owner of the world, let us ask, what 
are the moral implications that are attached to this statement 
for each of us?

For example, if you owned a table and invited me to dine 
on it, what are your rights as an owner?

Would you say that you have the right to tell me how long 
I may sit at your table, what foods I can eat on your table, 
and the general parameters and conduct expected while I am 
by your table? The answer is of course you are, you are the 
owner.

In the same way, by stating the conviction that Hashem 
is the Creator of the world, this means that we are expected 
to fulfill the precepts that he sets forth in order for us to 
be here within His world. It means that the Torah and the 
commandments are the guidelines that we must follow in 
exchange for Hashem allowing us to exist here.

Now let us ask a different question to give another vantage 
point to our discussion. What moral lesson do we take out 
about knowing that Hashem created the world? We know so 
little about creation and the creative process employed, so 

what can we learn from it?
The Talmud (Shabbat 113b) states, “Just as Hashem is 

kind so you should be kind, just as Hashem is merciful so you 
should be merciful, just as Hashem is Holy so you should be 
Holy.” We are commanded to walk in the ways of Hashem 
and emulate His ways (Ki Tavo 26:17). According to this 
principle, it means that just as Hashem is a Creator, so too I 
am a creator.

But how can I be a creator who emulates Hashem? As we 
mentioned previously, so little is known about creation that 
one would not be able to fathom what this means. 

Rabbi Berzon asks us to view the perasha of Toldot in 
order to discover a helpful perspective on our subject. The 
verse states, “And these are the offspring of Yitzchak son of 
Avraham – Avraham begot Yitzchak” (Toldot 25:19). Many 
commentators deal with the double language of the verse. It is 
obvious, that if Yitchak is the son of Avraham, then Avraham 
begot Yitchak. What then is the repetition in the verse trying 
to tell us?

The Ibn Ezra (1089-1164) states that the initial part of 
the verse is giving us a biological account of creation. When 
a baby is born there are three partners, the man, the woman, 
and Hashem. Yet there is another type of creation, one that is 
alluded to in the second part of the verse. Just because you 
have fathered a child does not mean that you are a father. On 
this, the Ibn Ezra explains that the second part of the verse 
which states, “Avraham begot Yitzchak” means that Avraham 
raised Yitzchak. He taught him the fundamental ideas and 
principles of life. He taught him about recognizing Hashem 
and being grateful for all that He has done for him.

How do we take this teaching and apply it to Judaism 
today?

A main precept of Judaic life is the teaching of Torah. 
Parents teach their children and their children in turn teach 
theirs.  It is within the structure of Torah learning that one 
acclimates and accentuates the ideals and principles first 
broached by Avraham Avinu. Interestingly enough, the 
Talmud (Sanhedrin 99b) states that “Anyone who teaches his 
fellow’s son Torah, it is as though he has created him.”We are 
able to create someone by teaching them Torah.

This means that we are not just creators of those we 
teach, but in order to be proper conduits of Torah, we must be 
able to teach ourselves, thereby creating myself in the image 
of Hashem and Torah. This journey means that I must be 
accountable for my own personal growth. It means that I must 
be able to view my own missteps and transgressions honestly 
in order to correct them and be able to improve in my service 

8 THE SHTIEBLE

PARSHAS: Vayikra
Rabbi Avraham Greenwald

Sefer Shemos ended with the tremendous accomplishment 
of the Mishkan being built and the Yidden meriting 

Hashem’s Shechinah residing in their midst. Sefer Vayikra 
teaches us how to relate to Hashem being in our midst, the 
mitzvos we must do to continue meriting this gift, and the sins 
we must separate from in order that we not lose this precious 
gift. Against this backdrop, we would expect the first teachings 
of this sefer to concern esoteric ideas, or at least some of the 
very important laws regarding sacrifices. We will, however, 
see that this is not the case. Rather, the first hint we have and 
the first more explicit ruling concerns… derech eretz and our 
obligations with regard to bein adam la’chaveiro.

We begin the first word of the sefer and are struck by the 
small aleph in the word vayikra. Baal HaTurim famously 
explains that Hashem told Moshe to write the word vayikra, 
which denotes special affection. Moshe had a hard time with 
this. He did not want this to be on public record. He wished to 
leave out the aleph and instead write the word vayikar, which 
denotes a chance meeting. Hashem refused this request, and 
so Moshe wrote the word vayikra, but with a small aleph. The 
idea of having Hashem in our midst is so that we can forge a 
close relationship with Him. The first lesson we are taught is 
that we must act humbly with our fellow man. Living a holy 
lifestyle will not earn you a close relationship with Hashem if 
you are lacking in the area of interpersonal relationships.

Interestingly enough, Divrei HaYamim, which delineates 

the generations from Adam, begins with the name Adam, 
written with a big aleph, Adam. The sefarim contrast these 
two alephs, one written by Moshe and the other referring to 
the first human being created by Hashem. Adam had, literally, 
God given talents; he had everything at his disposal. Instead 
of girding himself with a sense of responsibility, he was a bit 
proud and he subsequently sinned. Moshe, on the other hand, 
felt a sense of responsibility; the more he accomplished, the 
more he realized how much more he could accomplish. 

Another interesting large aleph is found, according to 
certain kabbalistic sefarim (e.g. Megaleh Amukos, ofan 91, 
p. 27), at the end of Sefer Devarim, where Moshe blesses 
the Yidden. Moshe says: Ashrecha Yisroel, Fortunate are 
you Yisrael. Says R’ Shimshon Mei’Astripoli (cited in many 
sefarim, including Darash Mordechai), there are those that 
are very humble between themselves and Hashem, but not 
when it comes to other people. They have no problem giving 
up the mizrach vant… as long as no one else sits there.  Moshe 
Rabbeinu had no desire for kavod for himself, but when it 
came to klal Yisroel, he was happy to put them on a pedestal 
– they deserve the large aleph – he was happy to declare 
Fortunate are you Yisroel, who is like you!

Let us move on to the second pasuk of the sefer. We are 
now ready for the historical first command that was given 
from the House of Hashem. What might that command be? It 
begins Adam, a man. Rashi explains that this is a reference to 

R’ Aharon Finkelstein

to Hashem.
Last week perasha was Pekudei, which means accounting. 

This is indicative of the accounting of all the materials that 
were given to construct it. Another definition of Pekudei is to 
remember (Megillah 12a).

With last week’s perasha focused on the completion of the 
Mishkan, what was there to remember?

The remembrance lies in knowing why the Mishkan was 
built in the first place. It is to remember the transgression of the 
Cheit Ha’egel which was the Jewish people’s misstep in their 
way of connecting to Hashem. The Jewish people thought that 
Moshe died and would not return from Har Sinai. They then 
believed that the Golden Calf would be their new conduit to 
Hashem instead of Moshe. The Mishkan was constructed to 
atone for this grievous sin. It was an indication to the minds 
and hearts of the Jews that only Hashem and the leaders He 
chooses should be where the devotion of the nation of Israel 
is directed.

We see that the creation of the Mishkan held an important 
message – it was there to convey that no matter how far you fall, 
there is a way to come back. It was a message of repentance, 
of purification, and most importantly of recreation. Every Jew 
that lapses in his service can recreate himself, absolving the 
sin from his heart, eradicating its existence from the world. 
The objective of the Mishkan was to be a remedy, for the sin 
of the Golden Calf, but to us it is a reminder that a lapse in 
our service is not the end all, there is always a way to return.

In the book of Vayikra, we now enter the realm of the 
sacrificial offerings that would be performed within the 
Mishkan. It would be through these offerings that man can 
become close to Hashem and purge the impurity of misguided 
deeds. It is where missteps and transgressions become erased 
and we focus a brand new start. It is truly a place where the 
microcosm of man’s world can be recreated, quite similarly to 
the Creation of the world itself.
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become close to Hashem and purge the impurity of misguided 
deeds. It is where missteps and transgressions become erased 
and we focus a brand new start. It is truly a place where the 
microcosm of man’s world can be recreated, quite similarly to 
the Creation of the world itself.

“Speak to the children of Israel, and say to them: When any man of 
you brings an offering to Hashem…” (VaYikra 1:2)

The Torah uses the word “adam” here to mean “man.” “Adam” 
not only means “a man,” but refers also to the first man (“Adam 
haRishon”), and generically, to all humankind.  In most 
instances, however, the Torah uses other words to mean a man, 
such as “ ish” or “nefesh.” Why does the Torah choose the less 
conventional term “adam” to mean “man” here?

The deeper commentaries teach that the Torah does indeed hint 
here at the first man, Adam. Had Adam not sinned, the entire 
world would have been elevated to the pristine spiritual existence 
of the Garden of Eden for eternity. All space, time, and souls would 
have existed on the highest level of sanctity, therefore there would 
not exist any specialized holy places such as the Mishkan or Beis 
haMikdash, any specialized holy times, festivals or convocations, 
nor any specialized classes of holy men (e.g. kohanim), for sublime, 
unadulterated holiness would have permeated the entire fabric of 
creation. With the fall of Adam, and the lowering of the state of all 
creation, holiness had to become “specialized” in space, time and 
spirit, with specialized holy places, times and individuals.

However, the book of VaYikra outlines a system of service 
designed to restore humanity and the world to its former stature. 
Hence it begins describing man using the term for the first man 
and all humanity, hinting that through these means, humanity 
can reacquire its once-held former stature. We sanctify space with 
the service in the Mishkan or Beis haMikdash. The sacrifices, 
called “korbanos,” literally meaning, “that which brings close,” 
correctly performed, mend the gap between us and our Creator. 
We achieve sanctity of the body through purification from the 
impurities discussed in the sections of Shemini, Tazria and 
Metzora. The Yom Kippur service, outlined in Acharey Mos, 
cleanses us of sin. “Kedoshim tihyu” -- “You shall be holy” (VaYikra 

19:2) -- enjoins us to achieve further sanctity. We sanctify time 
by observing the festivals and sabbatical cycles outlined in Emor 
and B’Har. Ultimately, we achieve the blessings promised in 
B’Chukosai, restoring the Creation to an Eden-like state!

May we merit to see this speedily in our days!

Based on Shla”h, Parshas VaYikra

60 SecondS of Torah: VaYikra - Back To eden
R’ Rafi Mollot



The ShTieble  - 6 -

There was a sad and resigned look on the man’s intelligent face as he 
told me about his son.

A brilliant, dedicated professional, he moved to Israel from America 
years ago and raised his family there. He was a talmid chacham from 
a fine family, and, with his similarly accomplished wife, in a good 
marriage, raised  a beautiful family. 

One son had walked away from Torah observance. It was terribly 
painful, and he could not understand or explain it. The son told the 
father, “Abba, zeh lo midaber aylye”. “It ( Judaism, religion ) doesn’t  
speak to me.”

How terribly sad for that family. How terribly sad for that young man. 
How does that happen? Is it faulty education? Faulty upbringing? 
Problematic home life? It certainly could be those things, but just as 
certainly may not be those things at all.

There are no guarantees in life. Just ask anyone who’s been around in 
life. That’s a lesson most people learn sooner or later. We can’t always 
make things happen the way we want them to, however earnestly we 
try; we can’t always make others see things our way, no mater how 
earnestly we believe it, or want them to believe it, no matter how 
true it is. 

And not everyone is built the same. We don’t all have the same 
sensibilities and sensitivities. 

What most people will find moving or convincing does not, in fact, 
move or convince everybody.  That’s the way God made human 
beings. What is obvious to most of us is not obvious to all of us. 

And that is the problem with the quest for spirituality. It is not 
smooth sailing for everyone. Being “hard of hearing” in this regard 
does not excuse a Jew from his obligations, but it does make it harder 
for some than for others. 

Parashas Vayikra famously begins with the final letter of that word, 
 .to Moshe ( ויקרא ) God called .(aleph) א written with a small ,ויקרא
Many homiletical interpretations have been offered to explain that. 
Most commonly, it is said to be a manifestation of Moshe’s great 
humility. Later on the same word is used to indicate that God called 
to the wicked Bilaam, but there the spelling is different. The aleph is 
missing altogether, to diminish Bilaam’s importance as the recipient 
of God’s call. Spelled that way, it is suggestive of happenstance rather 
than intent, even of something unclean and impure -- going to the 
very character of that villain.

Moshe, in his modesty, would have spelled it the same way for 
himself, as if he were unworthy of being called, personally, by God. 
Of course, he could not, as it was not up to him. Every letter in the 
Torah was directly dictated by God Himself. And so Moshe included 
the aleph, but he wrote it a little smaller than the other letters. 

If I may, I would offer another view of that small aleph. 

God indeed called to Moshe, but He, in fact, calls to each and every 
one of us, in every generation. As Jews we cannot possibly propagate 
our nation and our faith from generation to generation unless we 
hear His call. He calls to us, but how well do we hear Him?

I suggest that with that small aleph, we are being taught a valuable 
lesson in how to understand how the millions of individuals that 
comprise our nation, different each one of us, hear that call, feel that 
spirit, perceive that kinship offered by God. We are not all the same. 
We do not all have that sensitivity, and those whose constitutions 
are simply not as receptive or as responsive as others, those who do 
not readily feel it, are burdened by a terrible test of faith. It is simply 
harder for them, and the rest of us, in love and empathy, should have 
the wisdom to understand that. 

No Jew is beyond reach. Every Jew has the spiritual capacity, an 
inheritance from our holy forebears, to connect with God. The 
klipah, the hard shell of this worldly existence that separates all of us 
from God, from Godliness, which it is our mandate to break through 
in our journey through life, is harder and tougher in some people 
than in others. But it can be broken through. It is our duty, indeed 
our calling in life, to do so. It is also our duty in life to recognize that 
struggle in others, and, with love and understanding, to do what we 
can to help them break through as well. 

 ,God calls to us all equally. But we don’t hear Him equally  .ויקרא 
and in His desire to have us understand each other, to help each 
other, to love each other, He made that aleph -- which denotes “one”, 
the individual -- small and different, to teach us that we are, in fact 
individuals, that we are not automatons, that each of us is a world 
unto himself, that each of us has strengths, weaknesses and needs 
different from everyone else, and that’s how God Himself made us, by 
His divine design. 

There is nothing the Creator requires of us, individually and as a 
nation, that we cannot do. After all, He designed us, and He knows 
our nature. But He chose, in His Wisdom, to design challenges into 
the system He created, so that we may earn merit in this world. The 
individual who is spiritually challenged is indeed challenged, but like 
other impediments in life, or perhaps more than other impediments 
in life, it is a challenge that can, and must, be overcome. It is the 
particular burden of those individuals.

It is also the obligation of the rest of us to recognize and to appreciate 
the burdens other individuals must face in life, spiritual as well as 
mundane, to reach out, to support, to love, to bear, to understand, 
to care. To hear, as God calls to us, not just the large sound of the 
large letters, but the small, still voice, the haunting sound, of that 
little aleph.

I
R’ Yerucham Baruch Reich
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In Sefer Shemos we merited to have Hashem reside within us. 
Sefer Vayikra deals with maintaining the relationship. But 
although Vayikra is Toras Kohanim and focuses on korbanos, 

the lessons learned can be applied to every Yisrael. The Shechinah 
resides within our homes and in our shuls and batei midrashim. 
But it is our job to maintain that relationship – in our homes 
through acting properly and in our shuls through tefillah – which 
is in place of the korbanos.

Let us begin with a Gemara in Sotah (5b and Sanhedrin 43b): Zivchei 
Elokim ruach nishbara, ve’ lev nishbar ve’nidkeh Elokim lo sivzeh, 
A broken and humble heart is a sacrifice to Hashem, and a humble 
heart will not be despised by Hashem. In the times of the Beis 
HaMikdash, if one brought a korban olah, he received credit for 
bringing an olah; if he brought a minchah, he received credit for 
bringing a minchah. The fact that he brought an olah did not 
exempt him from bringing a minchah. But regarding one whose 
attitude is humble, the Torah regards him as having brought 
all the offerings (the sacrifices of Hashem are a humble spirit). 
Furthermore, his tefillos will not be despised by Hashem.

This Gemara teaches what a korban is all about. It is not an inyan 
seguli; rather, it is about coming close to Hashem. It is about 
humbling ourselves before Hashem. While on a practical level 
a person does not fulfill his obligation of bringing a minchah 
through bringing an olah, if he manages to humble himself 
before Hashem, it is as if he offered all the korbanos. And this 
has an effect on tefillah – which is in place of korbanos – as well. 
His prayers will be accepted and not be despised by Hashem. 

It is for this reason that Sefer Vayikra begins with a small aleph. 
We are all familiar with the fact that Moshe wished to skip 
the aleph, so that it would seem that Hashem happened to have 
encountered him. Hashem did not allow this; He wanted us all 
to see His love for Moshe, reflected by the word Vayikra. The 
result was a compromise – a small aleph. This hint at Moshe’s 
anivus – his humble attitude – is purposely taught here. It is an 
appropriate introduction to Toras Kohanim. It teaches us that 
the main idea is not the actual korban. It is the humble mindset 
that comes along, and is brought about by bringing a korban. 

There are two things that stick out in a humble person. One is the 
ability to admit mistakes; accountability. The other is his feeling 
that he is not worthy of all the good he has. Let us discuss both 
these ideas in relation to korbanos and in relation to our homes 
and shuls, the places where Hashem resides. The pasuk says: adam 
ki yakriv, When a person will offer… The pasuk uses the word 
adam rather than the word ish. Chazal explain the word adam as 
referring to the first man – Adam (see Rashi). According to Midrash 
Tanchuma, the pasuk is telling us that just as Adam sinned and 
brought a korban, so too if you sin, you should bring a korban. 
Now while it is true that Adam sinned and brought a korban, 

what does that have to do with us? The pasuk could have simply 
said that if you sin, you must bring a korban. What more is taught 
to us by bringing in Adam HaRishon? Kesav Sofer explains that 
at first, Adam refused to be held accountable. He immediately 
blamed his sin on… the woman. In fact, he blamed Hashem. 
When approached and reproached by Hashem, his reaction was 
“It was the woman that You gave me.” However, at the end of 
the day, literally, he did teshuvah and brought a korban. This is 
the lesson the Torah is teaching us. Korbanos are not brought 
for deliberate sins. They are brought for unintentional sins and 
even for failure of fulfilling positive mitzvos. One can easily say 
to himself: It was not my fault; it was my circumstances; my 
parents; my siblings; my childhood; my neighborhood; a certain 
Rebbi, teacher, or counselor, who caused my slide. The Torah 
tells us that while these might be our circumstances, we are 
still responsible and accountable. At first, Adam too made this 
mistake, but he then owned up. We too must do the same. Do 
not just go through the actions of bringing a korban. Humble 
yourself before Hashem. Admit your mistakes. [In the words 
of Rabbi Kahn (on Aish.com): As opposed to our society, where 
we are taught that all of our shortcomings can be attributed to 
every possible external factor, the world of korbanos  places the 
blame squarely on the shoulders of the person who made the 
mistake, particularly when that mistake was accidental. More 
responsibility, not less, is called for; heightened alertness, a higher 
level of consciousness, more finely-attuned thoughtfulness, are 
the tools that enable us to avoid future transgressions.]

This is certainly a lesson that can be brought into our homes. 
Hashem dwells within the home of a man and woman peacefully 
married. A humble attitude – the ability to admit mistakes and 
be held accountable – will not only maintain our relationships 
with our spouses, but also with Hashem Who resides with us.

Let us move on to the second aspect of a humble person. 
According to many sefarim, the crux of a matter can be learned 
from the first time that word or idea is mentioned in the Torah. 
The first korbanos mentioned in the Torah were brought by Kayin 
and Hevel. We all know that Hevel brought his choicest animals 
for a korban, while Kayin brought his inferior produce. Hashem 
accepted Hevel’s korban, Kayin was jealous, and ultimately the 
first murder in history was committed. We tend to think of Hevel 
as the good guy and Kayin as the bad guy. Strangely enough, 
however, it was Kayin’s idea to bring a korban in the first place! 
Hevel simply followed and copied his brother. But if Kayin had 
this idea, then we have to figure out what he was thinking. If he 
understood that a korban should be brought, shouldn’t he have 
brought from the best. If the opposite would have happened, 
and Hevel would have brought a weak animal, we would have 
understood that he did not understand the entire concept; he 
simply copied Kayin and hence brought something inferior. 

VayikRa
R’ Avrohom Greenwald
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But, in fact, Hevel copied Kayin and outdid him, while Kayin 
initiated the idea and brought something inferior! R’ Moshe 
zt”l (Darash Moshe, p. 77) explains: What is the purpose of offering 
Hashem a sacrifice? He clearly doesn’t need the gift. The sacrifice 
obviously expresses man’s gratitude to Hashem for all the bounty 
He has received, as well as providing symbolic acknowledgement 
of Hashem as the creator and the source of all bounty. It isn’t the 
gift that is significant, but the symbolic act of acknowledgement. 
Kayin decided to bring an offering, but deliberately chose 
something insignificant so that no one could possibly think that 
he was so presumptuous as to think that Hashem actually needed 
his present. Hevel, who was merely following Kayin’s lead, and 
didn’t think the matter through as thoroughly, reasoned that the 
better the gift the more worthy the sacrifice. Surely, then, it was 
Hevel who misunderstood. Why did Hashem then reject Kayin’s 
sacrifice?

The answer to this question is that if we assume that the object of 
bringing sacrifices to Hashem is contained in the offering itself. 
In terms of giving Hashem gifts, Kayin was certainly correct. 
But if the point of presenting offerings to God is not in the 
gifts, but rather the offering of oneself to Hashem through the 
medium of the gifts, you have to do what Hevel did, and offer 
something that is meaningful to yourself. You cannot sacrifice 
the self without engaging in an act that requires self-sacrifice. 
The bringing of a sacrifice must express the idea that the person 
making the offering acknowledges that he belongs entirely to 
Hashem. Kayin was not willing to recognize this. He was not 
ready to humble himself completely before Hashem and declare 
through his sacrifice that he understands that he is completely 

dependent on Hashem.

The Nesivos Shalom brings a Yalkut Shemoni in Parshas 
Va’eschanan that states that in the time of the Beis HaMikdash, 
a korban [tamid] was brought in the morning and evening. Now 
that we do not have a Beis HaMIkdash, saying shema in the 
morning and evening takes the place of those korbanos. Again, 
the idea of a korban is demonstrating complete dependence on 
Hashem and the will to give oneself over to Hashem. This is also 
the idea of shema in which we declare that Hashem is One; He 
is everything and we will serve him completely with all of our 
nefesh.

It is this attitude which maintains our relationship with Hashem 
in the Mikdash and in our shuls where our korbanos are our 
tefillos. The Maharal (Nesiv HaAvodah, ch. 1) explains that the purpose 
of tefillah is to recognize that everything belongs to Hashem and 
everything that he has was given to him by Him. By requesting 
all our needs we demonstrate that we are dependent on Hashem. 
And when we realize that we are completely dependent on 
Hashem by asking for our needs and then thanking Him for all 
He does, we will certainly humble ourselves before Hashem. 

This too is a lesson that can be brought into our homes. 
Relationships crumble when people have the attitude that 
“everything is coming to them.” When we realize that whatever 
one gives us is a gift and we try to be there completely for the 
other person, harmony will reign and Hashem will reside within 
our homes.

R’ Avrohom Greenwald

Matanos L’evyonim

Q: Is the mitzvah of matanos l’evyonim an extension of the 
mitzvah of tzedakah or is it more inclusive?
A: The mitzvah of tzedakah is definitely something that is an 
integral part of the yom tov of Purim, as the adage of “kol mi 
sheposhet yado litol, nosnim lo”1 (whoever stretches out his 
hand to collect, we give him) is fully applicable. However there 
seems to be an added component of providing the indigent 
person with simchas purim that should also be the result of 
matanos l’evyonim. This can be noted from the fact that;
•	 as opposed to tzedakah an indigent person is obligated 
to give matanos l’evyonim,2 as although he may not have 

1  S.A. O.C. 694:3

2  This is insinuated from the words “kol Adam”, meaning ALL 

enough to be m’chuyev to give charity3 he needs to give money 
for someone else’s simchas Purim
•	 although we usually encourage hastening to do a 
mitzvah4 one should ideally give the gift on Purim itself and 
not prior to in order to facilitate the most simcha on Purim
•	 since mitzvos require intention (kavanah) one should 
have intention to fulfill the mitzvah of giving charity as well 
as have in mind to provide simchas purim for the poor person 

Q: Which mitzvah seems to take precedence, that of 
mishloach manos or matanos l’evyonim?
A: It seems that  matanos l’evyonim should be taken more 

people

3  Taz 694:1

4  Based in the talmudic dictum of zrizin makdimen l’mitzvos

HalacHa HigHligHtS
R’ Heshy Kahan
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seriously then mishloach manos as the Shulchan Aruch5 places 
this mitzvah prior to the obligation to send gift baskets to one’s 
friend. Interestingly the verse itself in the megillah6 places 
mishloach manos before matanos l’evyonim. Some say7 that this 
further proves the greatness of the mitzvah of  matanos l’evyonim, 
as the megillah is telling us first to establish gifts with your friends 
only as a “smokescreen” for any poor people coming into your 
house for matanos l’evyonim. As since people are so busy sending 
gifts this would diminish any embarrassment he may feel to come 
and go to any donors when asking for any necessary funds.
Q: How much is one obligated to give for matanos l’evyonim?
A: While the Ritva mentions that even a “perutah” (most nominal 
amount)8 is sufficient to give to 2 indigent people,9 many 
authorities hold that giving enough for a small meal 10 would 
serve to fulfill this obligation. A “small meal” is anywhere from 
the minimum amount of a basic sandwich to a more preferable 
amount equaling the cost of fine foods. 

Q: May one use ma’aser for matanos l’evyonim?
A: Since this is an obligatory mitzvah (mitzvah chiyuvis), similar 
to lulav an esrog, one would not be permitted to use ma’aser funds 
for this mitzvah. If one has discharged his obligation by giving 
the required amount to 2 poor people then one may use money 
from ma’aser to give to any future ani’yem. The same issues of 
taking ma’aser money to fulfill a mitzvah would apply to machtzis 
hashekel and mishloach manos, and should therefore not be 
done.11

Q: Does one need to give a cash gift or is other forms of gifts 
acceptable?
A: It seems that sending food items would not be ideal in fulfilling 
one’s obligation. This is because:
1) The poor person may have nowhere to keep all of the 
extra food he receives12

2) The person may not want to have chometz or the like 
over Pesach. 
3) It may increase his simchas purim now that he knows that 
he has the necessary funds for the upcoming costly Yom Tov of 
Pesach. 

5  S.A. 694:1
6  Megillas Esther 9:22
7  R’ Shlomo Gantzfreid zt”l suggests this in his sefer on 
Chumash Apiryon

8  See Kaf Hachaim 694:11 who holds a 
Perutah nowadays is almost worthless
9  M.B. 694:2
10    Kaf Hachaim 694:7, Sharei Teshuvah 694:1
11  Be’er Haitiv 694:2
12  See Chasam Sofer

However, any other means of monetary gifts such as credit card, 
check13 or money order would suffice. Even having to pay back 
somebody after Purim would work in fulfilling one’s obligation.14

Q: If one is planning on giving money to their Rav or to the 
Rebbe of a child, may he be yotzai  matanos l’evyonim with 
this gift?
A: Even though the Rav or Rebbe may qualify as a truly needy 
person, nonetheless since one usually obligates himself to give 
these gifts it would be as if he’s “paying off a debt” with matanos 
l’evyonim which is not permitted.15

Q: May one’s wife rely on him for this mitzvah?
A: Although this seems to be the minhag,16 it would be ideal for 
the wife to either: 
 1) give money (of which the husband gave to her to spend 
on whatever she pleases) directly to the poor person
 2) have her husband give over additional funds on her 
behalf. Both the collector and the woman should know that this is 
what is taking place.17

Q: May one give matanos l’evyonim before Purim?
A: Ideally the main purpose is to provide the indigent person with 
money to buy things on Purim. Therefore, if one gives the money 
prior to Purim day one would fulfill his obligation if he:
	 knows for sure that the poor person will not spend the 
money before Purim18

	 sends it in the mail before Purim but has it arrive on Purim
	 makes a condition to the poor person that the money may 
not be used until Purim
However, in order to cover all halachic preferences one should 
give the money on Purim and make sure it is received on Purim 
as well. If one were to give the money to a shliach before Purim 
but is told that it will be distributed on Purim then one need not 
be either concerned. Additionally, one should give matanos 
l’evyonim to an ani who has Purim the same day as him (i.e. the 
donor and the recipient should both either be from chutz la’aretz 
or Yerushalayim). This would then suffice for those who hold 
that the mitzvah is only fulfilled when given and accepted on the 
same day of Purim.19

13  Even though it can’t be brought to a bank this year as most 
banks are closed on Sunday, nonetheless if it can be traded in for groceries etc. which 
may be possible at a local grocery (if it is made out to cash) then one would have no 
problem 
14  As this is actually the way every credit card system works, the 
company lays out the money and only bills you later on
15  M.B. 694:7, Aruch Hashulchan 694:4
16  Aruch Hashulchan 694:2
17  Shvus Yitzchok 5:1
18  Da’as Torah 695:4, Chelkas Yaakov 1:102
19  Teshuvos V’hanhagos 1:404, Sh”ut Kaneh Bosem 2:33

R’ Heshy Kahan
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Mishloach Manos

Q: What is the purpose behind the sending of mishloach 
manos?
A: It is a dispute amongst the Poskim, and two reasons are 
given:
      #1) In order to provide the recipient with items for the 
seudah20

      #2) To promote harmony and good will between man and 
his fellow Jew21

There are various practical outcomes behind each view. For 
example, if one were to send:
	 food that is not yet ready to be eaten (i.e. raw meat, 
pasta etc.)
	 items that the recipient already has and will not be 
using for the seudah
	 a basket to someone who is mochel it and sends it back 
(but nonetheless appreciates the goodwill)
	 mishloach manos to someone who doesn’t know who 
sent it (i.e. left on the doorstep without any form of identification
	 non-food items such as clothes etc.
then one would be fulfilling only one of the two reasons. To go 
according to all views one should ideally give a food item that 
is ready to use at the seudah22 as well as recognized from who 
it is coming from.

Q: How many items should one give when sending 
mishloach manos?
A: One would be required to give two different items to fulfill 
his obligation. This need not be two b’rachos as two different 
pieces of cake or even two separate flavors of drink would 
suffice for this mitzvah.23

Q: Is it better to send out many small packages or fewer 
big one’s?
A: Ideally, one should send one big and respectable package to 
one person and the rest may be small “token” packages.24 

Q: If one only has enough money for one mitzvah, which 
one should it be spent on?
A: If one only has enough money for one mitzvah he should 
spend it on matanos l’evyonim as opposed to mishloach 
manos.25 It goes without saying that one should spend at 
least as much giving to the poor as he does on mishloach 
20  Terumas Hadeshen:111
21  Manos Levi 
22  M.B. 695:4
23  Aruch Hashulchan 695:14
24  Aruch Hashulchan 695:15, Teshuvos  V’hanhagos 2:354
25  M.B. 694:3

manos.26 While there is nothing wrong with spending money 
on expensive packaging  and the like as it would fulfill the 
concept of promoting good will between friends, one should 
be reminded of the priority that the Shulchan Aruch mentioned 
above placed upon taking care of the needy on Purim and 
thereby spend his money accordingly. 

Q: Whom should deliver the mishlocah manos packages?
A: Some bring down that maybe it is ideal to send it via a third 
party27 (shliach), since it is after all called mi“shloach” manos. 
Others do not require a shliach to send it. Either way, one may 
send mishloach manos with a child28 or via post office without 
any concern.

Q: May a chasson who is engaged give mishloach manos to 
his kallah on Purim?
A: Some question this and prefer that it not be done as it may 
seem as if he is sending her something to marry her with. He 
should therefore address the package to her family instead to 
circumvent all halachic concerns.

Purim Torah 2016
Q: If one writes a weekly article that is written in question and 
answer format does he need to give answers when writing a 
Purim v’nahapachu edition?

A: If the article being written is not of any halachic value and 
therefore no real direction is needed then one need not have 
a sensical answer to all of the questions being asked. In fact 
one need not make sense when asking the questions either. 
Therefore this edition will only be posing the questions leaving 
the answers solely up to the reader.

Q: How was Mordechai able to marry Esther if she never went 
to seminary?

Q: How was Achashvarosh able to make a smart and logical 
decision in regards to who should be queen if he didn’t know:
1) which girls were wealthy?
2) which girls were really wealthy?
3) which girls were really really wealthy?
26  See Moadim Uzmanim 6:107 on the Mahrsha in Megilah 7b
27  M.B. 695:18, Dinim V’hanhagos L’Chazon Ish 21:8
28  He should make sure that the child actually delivered it 

R’ Heshy Kahan
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Q: If the answer to the previous question is that he didn’t care 
about the girl’s financial status when looking into a shidduch, 
then in that case how can a pretentious, egotistical, brute 
understand that money has nothing to do with the midos of a 
girl...but many of us still think otherwise?

Q: How was Achashvarosh able to ask all the important 
questions of whether or not Esther was brought up on plastic 
plates or china if plastic wasn’t yet invented?

Q: If a family is not imaginative enough to come up with a 
creative theme would that impede the shidduch possibilities of 
any eligible children? 

Q: If yes then what about the grandchildren?

Q: If the husband’s side wants to do one theme and the wife’s 
side wants to do another who’s should one follow? 

Q: Does the fact that certain food items such as:
•	 presidor wafer rolls
•	 marzipan
•	 rock candy
•	 mondo drinks
•	 chocolate mints
•	 silver and gold zaza’s
•	 VOSS water
•	 mini Smirnoff vodka bottles
are only sold Purim time mean that these items possibly may 
just not taste good the rest of the year?

Q: Did Haman invent prune hamantashin in order to get back 
at the Yidden? 

Q: Did the Hungarians invent poppy seed hamantashin to get 
back at those who serve Petcha?

Q: If Haman really had a triangle hat (or ears) how is it possible 
that Mordechai was the only one who didn’t take him seriously?

Q: On the way out from delivering Mishloach Manos to one’s 
Rav may he take his back as the Rav probably won’t notice 
anyway?

Q: Is there a reason why every recipe in Mishpacha and Ami 
magazine states that it will only take 20 minutes and 2 hours 
later one’s cookies looks nothing like the pictures?

Q: Does the fact that “Haman” is gematriyah (numerically 
equivalent) “hanhala” mean that bochurim can do as they want 
chodesh Adar?

Q: Why does it seem that the deeper into flatbush one lives the 
deeper into Boro Park one’s child’s Rebbe/Morah will reside?

Q: Is the answer to the above question that just as Achashvairosh 
ruled over 127 countries like 27 so a drive that usually takes 27 
minutes takes 127 minutes on Purim?

Q: For someone who has a lot of wealth and can possibly 
generously distribute much funds to those who are more 
indigent, would there be any inyan for him to go to Florida (or 
anywhere else for that matter) in order to avoid having to give?

Q: If a collector wakes one up in middle of the night does the 
host have to take out his sefer zichronos to see if the collector 
is worthy?

Q: If one decides to dress up as:
	 Donald Trump...Must he first learn Shar Ha’Gaivah by 
heart?
	 Bernie Sanders...Must he admit that he’s Jewish?
	 Barack Obama...Must he first read books on how to 
make America a socialist country?
	 Chris Christie...Must he get caught in traffic on the 
bridge while purchasing his costume?
	 Hillary Clinton...that would probably not be relevant 
as who would want to do that?

Q: If one does not find this article in the slightest bit funny 
should he boycott the other articles written in the same journal?
A: While in general the question to question format of this 
article is best geared to those who deal with:
	 ADD
	 ADHD
that would nonetheless exclude the other authors in this 
publication who present content that is filled with:
	 insight
	 chizuk
	 valuable information
	 great Divrai Torah
	 inspiration 

Wishing all of our readers a Frielichin Purim!!!!

R’ Heshy Kahan
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In the middle of the Megilah, the minhag is the Baal Koreh raises 
his voice as he reads “Balayla hahu nadada shnas Hamelech”. The 
Gemora actually brings one opinion that this is the main part of the 
Neis and we are required to only start reading the Megilah from this 
point. 

What is so special about this part of the Purim story? Actually if 
we analyze carefully this segment of the Megila we would be left 
wondering why it is important at all to the entire Purim story. 

What happened that night? Achashverosh couldn’t sleep, and was kept 
awake wondering if he had any outstanding debts of gratitude that he 
owed anyone. When he read in his “Sefer Hzikoron” that Mordechai 
saved his life, by preventing Bigsan and Seresh from poisoning him, 
he realized that he never repaid that act. When Haman showed up 
suddenly at his room, he instructed him to dress Mordechai up with 
the royal garments and to take him around town proclaiming, “this 
is what is done do someone whom the king wants to honor”. 

While it is true that it definitely was a heartwarming and welcomed 
sight to see Haman honoring Mordechai. Indeed the Yidden of Shushan 
must have been very delighted to see Haman prancing around with 
Mordechai on top of the royal horse, after being persecuted and 
oppressed by him and his henchmen. Nevertheless, this did not save 
the Jews. The fact that Haman had to honor Mordechai and degrade 
himself for this one-time event did not annul the decree of killing 
out all the Jews. The Jews were still in danger, and weren’t saved until 
Esther prevailed upon Achashverosh to save them. Why then is this 
particular affair so important to the Purim story? 

Perhaps we can better understand this, by going back in time and 
examining the roots of Haman. Where does Haman come from? 
Haman was a grandson of Amaleik, whose lineage dates back all 
the way to Esav. When Yaakov and Esav were born, Rashi tells us, 
“Kishzeh kam zeh Nofel” When one nation rises the other will falter.  
This is the reality of Klal Yisroel vs. Amaleik. When we are up they 
are down, when we are down they are up. Chazal similarly tells us, 
Bizman ShehaKol kol Yakov, Ain Hayidayim yidei Esav” when the 
“voice” of Yaakov (Torah and Tefilla) is heard, then the “hands” of 
Esav will have no control. 

This concept was most evident during the war with Amaleik. The 
Torah tells us that during the war, Moshe Rabbeinu stood on top of 
a mountain, and when Moshe’s hands were held high the Jews began 
winning the war, but when his hands fell, the war tipped in the favor 
of Amaleik.

The Mishna in Misechtas Rosh Hashana explains this interesting 
phenomenon; Moshe’s hands weren’t controlling the war. Rather, 
when Moshe’s hands were lifted, the eyes and hearts of Klal Yisroel 
were also lifted in prayer and bitachon in Hashem for salvation, 
therefore they began winning. 

This unique approach was specifically relevant when fighting our 
war with Amaleik. When Klal Yisroel were engaged in prayer, then 
the Kol Yaakov prevailed and Amaleik began losing. When Klal 
Yisroel is up, they are down. 

Perhaps there lies more to this. The Torah is teaching us that our 
“hands” are controlled differently than the “hands” of Esav. We 
control our “hands” - meaning our wars- not by physical using 
our hands, but rather through Torah and Tefilla. Therefore Moshe 
Rabbeinu’s hands, which represent the hands of Klal Yisroel, were 
directly influenced with the Tefilos of Klal Yisroel.

Now we can better understand the Megilah. As long as Haman, the 
grandson of Amaleik, was on top, Klal Yisroel would be the loser. 
At what point did the tide change? When did Mordechai rise and 
Haman fall? At the point when Haman was forced to pull the 
royal horse, with Mordechai clad in the royal garments, riding high 
in royalty. At this point it became evident that their prayers were 
answered and Klal Yisroel would be on top and Amaleik will fall. 

Yes, the actual decree wasn’t nullified until Esther beseeched 
Achashverosh at the party. But that was just the playing out of the 
details. The actual salvation was finalized when Mordechai rose 
above Haman. “When one rises the other falls”. 

This observation was best captured by Haman’s wife. When she 
heard of all that occurred, she exclaimed “If Mordechai, before 
whom you have begun to fall, is of Jewish descent, you will not 
prevail against him, but will fall before him”. She realized that once 
the scale is tipped and Mordechai is on top, Haman the Amaleiki will 
not prevail. 

Let us take this lesson of Purim and recognize that our only power 
is the “Kol Yaakov” to Daven and learn, and then ultimately our 
”hands” will win and Amaleik will fall. 

PaRSHaS ZocHoR;  
tHE RiSE & fall of HaMan / aMalEk
R’ Boruch Yechiel Schreiber

The ShTieble invites you to a  

Mega Pu r i m Party  
on Wednesday-  March 23rd. 

Maariv on Purim evening will be at 7:30 p.m.  
The reading of Megillas esther will be at 7:45 p.m. 

and........ the Purim party starts right after! 

 Amazing nosh and toys! 
 Popcorn...... Pizza, Pasta, salad and more.......    

come one, come all !

For questions please email or call  
917-312-0951


