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They look at me with that “Huh?” look on their faces.
They understand the words I said, but don’t under-

stand, really, what I said. 
As people live, and can remain active longer, and as the so-

cial safety net for people of retirement age applies to the many 
people who retire from work (often government jobs) while 
they are young enough and well enough to remain active for 
years, there are more and more people out there with not much 
to do, and plenty of time to do it in.  There are many, of course, 
that keep themselves busy with good, productive, things of all 
kinds.  Torah observant people often spend their time with shi-
urim and ma’asim tovim.  And then there are those whose days 
are empty and boring, largely spent in front of the TV set. There 
are many like that. I see them in my office. 

When I suggest that they volunteer in a hospital or in a 
nursing home, easing the pain and loneliness of the sick and 
the aged, thus filling their time with purpose and meaning be-
yond the daytime TV soap operas that fill their lives, for some, 
I can see the lightbulb of realization turn on. Many others say, 
“yeah”, but their faces tell me- clearly - what they really mean 
is “Huh? What? Me? Huh?”. They don’t get it at all. 

Our Sages were well aware of the risks of not occupying 
one’s time and energies in a full and balanced way. In Avos 
2:2 Rabban Gamliel son of Rabbi Yehuda Hanasi teaches that 
the effort of filling, and balancing one’s life with a healthy mix 
of Torah study and work (derech eretz) keeps sin (which, we 
know, is always crouching at the doorstep) away.  One needs 
both.

On the subject of the potential nefarious effect of TV, Rabbi 
Akiva ( Avos 2:17) warns that s’chok and kalus rosh (exces-
sive levity and lack of seriousness -- the stuff entertainment TV 
is made of) accustom a person, predispose him, to immorality. 
That so obviously applies to television, especially if it fills one’s 
time. No matter that there was no TV in Rabbi Akiva’s time. 
There have always been TV equivalents. But television pro-
vides these noxious  influences beyond all previous bounds of 
decency, in unprecedented intensity, abundance, and ubiquitous 
availability. 

The Imrei Noam cites the Rambam, whose Sefer Kedusha, 
Book of Holiness, contains many hundreds of halachos and 
teachings regarding the challenging goal of maintaining the ho-
liness of the Jew in this world. It opens with the prerequisite, 
given human nature, of morality and decency in our intimate re-
lationships. After twenty-two chapters devoted to this personal 
purity, Rambam -- physician and philosopher as well as Torah 
giant --shares a critical lesson on this sensitive subject. 

Nothing in all the Torah is as difficult for most people, he 

teaches, nothing has quite the power to seduce, as difficult to 
resist, as immorality, as well as avarice/theft, and the draw of 
lashon hara. Stay away from excessive levity and lack of seri-
ousness, he teaches, from lewd influences (did he just describe 
most of what television has to offer?). Rather, one should fill 
one’s mind with thoughts of Torah and wisdom, for there is no 
better antidote to immorality. These and honest work and good 
deeds save us from the pit. 

Imrei Noam teaches that it is idleness - mental as well as 
physical - that is a prime culprit in predisposing people to fall 
in this way. And the commandment in Parashas Emor,  Lo yik-
richu korcha b’rosham ( Vayikra 21:5), They shall not make a 
bald spot on their heads, can be said to allude, homiletically, to 
this very problem. It is an admonition: Do not leave your heads 
and your minds “bald”, empty of the wisdom derived from To-
rah, and from Torah together with derech eretz. That will only 
lead to trouble.

The subject of avoiding the ubiquitous, terrible influences 
that open a person to sinfulness and immorality is a far broader 
subject than can readily be treated here. It serves, however, 
in the context of this discussion, as a segue into the challenge 
faced by so many today, the challenge of having, in effect, noth-
ing to do. 

For most of history, people have had little opportunity for 
idleness. Most people toiled until they were essentially used up, 
physically and mentally. We now are blessed with a new reality 
in the world. People often are able to stop work while they are 
still young and strong and active enough to live a different kind 
of life than they had for years. They can do so productively, if 
they are wise enough, or foolishly and wastefully if they don’t 
know better. 

There is much to be done in this world, for Jew and non 
Jew alike, each according to his place. What a resource the 
senior population can be, with their wealth of experience and 
wisdom and empathy, in doing good, in building the world, in 
supporting and nurturing our civilization, in alleviating suffer-
ing and loneliness in the less fortunate. 

There are lotions and there are pills against baldness. 
Sometimes they help, but so what? Moral “baldness”, spiritual 
“baldness”, as understood in this context, can be prevented, and 
if need be, cured. We can fill our heads, and our hearts, and 
our time, with wisdom and with goodness, with compassion 
and with caring, enriching and enhancing life for ourselves by 
enhancing life for others. 

Yerucham Baruch Reich
Parashas Emor 5777

Yerucham Reich 
BALD
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In this week’s parsha we are introduced once again to the 
Lechem Hapanim- the Show Breads of the Mishkan. They 

were breads which was placed in the Mishkan, on the Shul-
chan for several days, always fresh and hot, and eaten by the 
kohanim only towards the end of the week. 

There’s an interesting Gemarah (26b) in Chagiga which 
discusses the Beis Hamikdash, the Shulchan (table) and the 
Lechem Hapanim. The Gemarah tells us about the Jews who 
were Oleh Regel, the Jews who travelled to the Beis Hamik-
dash for the Yomim Tovim. While they were there they were 
privy to see some of the many miracles which constantly oc-
curred in the Temple on behalf of Klal yisroel.  When they 
arrived at the Temple the Kohanim literally picked up the 
Shulchan and showed the Jews this bread, still fresh and hot, 
with the steam still wafting out of them. Obviously, this was 
to impress upon them a certain message.  

Yet, the Meforshim are bothered. Why did they show him 
this particular miracle of the Mishkan? We know that there 
were many other miracles that this thrice-a-year visitor would 
have been enthralled to see. What was the point and lesson of 
this Bread on the Shulchan?

The Imrei Hatzvi suggests a powerful idea. The Gemarah 
in Yoma (76a)records a dialogue between Rabban Shimon Bar 
Yochai and his students in which they asked their Rebbe the  
following question: When the Jews were in the desert their 
food was the mon which fell from the Heavens. Why did the 
Mon have to fall every day, only to then be collected by the 
Jewish people? Why didn’t Hashem just give it to them once 
a year, in one nice lump sum?  

Rabban Shimon Bar Yochai answered with a parable: 
Once, there was a king and a prince who just so happened to 
have lived off the king’s largess. What do you think would 
have happened if the king deposited the whole sum of the al-
lowance only once a year? That’s right, you guessed it! The 
prince would probably have shown his face to the king only 
during the latter part of the year. But the king didn’t want that. 
He would have liked his son to recognize where the money 
was coming from and acknowledge a relationship with his 
loving father. As such, he only gave the prince a daily allow-
ance in order to build a relationship with his son. He got sees 
his son every single day as the son now needed and therefore 
recognized and acknowledged, and eventually come to appre-
ciate, his father. 

The mon was given to the Jews every day in order to 
facilitate that kind of relationship. In reality it is one of de-
pendence, although not in a bad way, but in a manner which 

allowed Klal Yisroel to see where the blessing of Mon, the 
sustenance of the desert, actually came from. It was delivered, 
fresh, every day, for six days a week. The daily gift allowed 
klal Yisroel to see and to experience how Hashem sustains the 
world on a constant basis.

Three times a year the yidden came to see and experience 
Yerushalayim in all its glory. They left their homes, work and 
tedious life and sought to make a spiritual aliyah in their visit 
to the Beis Hamikdash. One of the messages they were shown 
was the Lechem Hapanim and it was publicized in such a man-
ner to convey that God has many ways of performing miracles 
and sustaining the world. He could have kept the Mon fresh 
as he did with the show-breads, yet, Hashem still gifted us 
the Mon each and every day in order to keep our relationship 
strong, to strengthen our bond and to make us aware of that 
one lesson: Hashem will always be there to sustain us, nourish 
us and take care of us, whether we were in Yerushalayim or 
whether we were home.    

How are we, as Jews, to approach our income? How 
should we perceive the parnassa which we receive each year? 

I saw a phenomenal story in one of Rabbi Yissachar 
Frand’s Seforim which can give us some pause and insight 
into how great people perceived their Parnassa.  

A man once wanted to get into a certain line of business. 
He went to his friends and relatives who were in the same line 
and said, “Listen, I’d like to get into your line of business. 
Can you give me some customers and leads?”

At every turn, the man was rebuffed. “What, I should give 
you my customers?” was the typical reply. “And what’s going 
to be with my business?”

Finally, he approached Rav Moshe Mordechai Heschel, 
who was later to become the Kopyschnitzer Rebbe. “No prob-
lem,” said Rav Moshe Mordechai. “Here, take my customer 
list.”

The man was stunned. “You’re giving me the whole list? 
What’s going to be with your business?”

“Don’t worry about it,” Rav Moshe Mordechai replied. 
“Do you think Hashem doesn’t have enough parnassah for 
the both of us?” 1

Rav Frand related that he once told this story to someone, 
and the friend advised him to not repeat the story when he 
spoke in public. He claimed that “Only a future Rebbe could 
do something like that, but ordinary people would never be 
able to relate to it.” Yet, Rav Frand did repeat the story and the 
story he heard in turn surprised him. 

One day, a simple Jew in Baltimore came over to him 
and said that a similar thing had happened to him. He had an 

R’ Akiva Eisenstadt  Rosh Kollel | This is a reprint
THE SHOWBREAD’S CONSTANT NEEDED REMINDER
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established electronics business, and someone had asked him 
for help in starting a similar business.

“So I gave him my Rolodex,” said the man. “It helped 
him get started and he’s quite successful now. And then he 
told Rav Frand, “By the way, my own business didn’t suffer 
one iota.”

There is a prohibition in the Torah to Test Hashem. The 
pasuk (not in this week’s parsha but in Devarim 6:16) tells us 
Lo sinasu es Hashem Elokaichem-you shall not test Hash-
em, your God. One cannot perform a mitzvah in order to test 
Hashem to see if he will receive a reward for that mitzvah. 
For who knows whether a person will receive a reward in this 
world or whether or not the person would even deserve a re-
ward for what he did. We don’t know all the cheshbonos and 
calculations of Hashem and therefore to test Hashem would 
be of no value and it would only be a disservice to us if we 
did. 

Yet, there’s one case, there is one scenario, in which a Jew 
may test Hashem and that is within the mitzvah of Tzedaka, 
specifically that of Maaseh- tithing ones income2.  The Navi 
Malachi (3;10) writes- “Haivihu es kol hamaaseh.....U’ Bi-
chanuni na be’zos”- bring in all the tithes...and with this you 
can Test me, if you will. 

Why? What reason is there that allows the testing of God 
in this particular mitzvah? 

Many reasons are given, and many rationales exist. But 
there is one I would like to focus on. 

Simply put, for some people Tzedaka is a difficult mitz-
vah. One can sit and work for many hours each day, for sever-

al days a week and for weeks on end. He produces for his firm, 
his community and family. And then he receives his check. It 
belongs to him, doesn’t it? It’s his, isn’t it?  He worked for it, 
he should enjoy it, and that is fine. But now he’s faced with 
helping another person, perhaps a poor person who may need 
the money for a number of various reasons. The Torah obli-
gates him to help, yet sometimes it’s difficult to do so because 
we view the money as ours when it actuality it really comes 
from Hashem. 

What we have is a gift. A gift set for us, designed for us 
and set aside for us each year at Rosh Hashana. The secret for 
being a successful Tzedaka giver is to understand that you’re 
not just giving from yourself but you’re also giving back what 
God has granted to you. Of course, it requires Emunah and 
Bitachon in Hashem. Therefore, in order to get a person to 
give with more openness and with a greater generosity, Hash-
em allows a Jew to test him on this very Mitzvah to show 
that in reality a Jew will never lose out from performing this 
Mitzvah.

This is the message that the Kopyschnitzer Rebbe was 
trying to teach us. 
Have a great shabbos. 

FOOTNOTES
1.  (Rabbi Frand “listen to your messages”)
2.  There is a dispute in the poskim whether this only applies to the 

tithing of produce in eretz yisroel or even to the Maaseh Kes-
afim, the ten percent of income that people give to tzedaka. 

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: LAG B’OMER FALLING OUT ON SUNDAY
R’ Heshy Kahan|Chaver HaKollel

Q: At what point is one permitted to take a haircut/
shave this coming Lag B’omer?

A: Ordinarily one may take a haircut on the morning of Lag 
B’omer and need not wait until the exact completion of 33 
days of mourning.1 However this year, with Lag B’omer 
falling out on Sunday, one may take a haircut on Friday 
in honor of Shabbos Kodesh.2 If one is keeping with the 
minhag of the  Arizal and not taking haircuts/shaving until 
Erev Shevuos, then one would refrain from taking one this 
Friday and Lag B’omer as well.3 

Q: If for some pressing reason one will be unable to take 
a haircut/shave on Friday, and wishes to still honor the 
Shabbos with a tidy appearance, may he take a haircut/
shave on Thursday night?

A:  The above mentioned leniency stated by the Rama4 is 
only brought down as it would be an affront to Shabbos 
if one were to take a haircut/shave on Sunday (the day 
immediately following) and ignore Shabbos itself. 
Therefore one would only be able to take a haircut/shave 
on the day that is designated for honoring Shabbos which 
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R’ Heshy Kahan

would be Friday and not Thursday night. In the event that 
one chooses not to haircut/shave on Friday one need not be 
concerned that he is disgracing Shabbos,5 as there are those 
who don’t allow this even for kavod Shabbos purposes 
therefore one may l’chatchila wait until sunday to take a 
haircut/shave.6

Q: If one did not take a haircut/shave on Friday may he 
do so on motzai Shabbos?

A: Similar to the above mentioned limitation, if one failed 
to take a haircut/shave on erev Shabbos one would not 
be permitted to do so on motzai Shabbos as it would be a 
disgrace to groom oneself only after Shabbos is over and 
not before. Therefore in this case on must wait until Sunday 
morning to do so.7

Q: Need one wait until after chatzos in order to shave 
on Friday or on Lag B’omer itself?

A: While often confused with the day after Tisha B’av 
when one is required to wait until chatzos on the tenth 
of Av in order to take haircuts, for sefirah this is not the 
case. As early as Friday or Sunday morning one may get a 
haircut or shave.

Q: When may one start listening to music this coming 
Lag B’omer?

A: The previously mentioned halacha is only applicable to 
shaving and haircuts. Music would have to be put on hold 
until the actual arrival of Lag B’omer on Sunday morning. 
However, if one is singing and dancing to music in the 
presence of a bonfire rejoicing in the celebration of the 
yahrtziet of R’ Shimon Bar Yochai, the minhag is to allow 
one to do so even if this is done on motzai Shabbos the 
night of Lag B’omer.

Q: May one make a wedding on the night of Lag B’omer?

A: Although the question is not relevant to this year where 
the night of Lag B’omer is a motzai Shabbos, there are 
many Poskim who hold that one should wait until Lag 
B’omer by day in order to make a wedding.8

Q: Is there anything to be concerned about when telling 
someone “today is Lag B’omer”?

A: If this exchange would occur during bain hashmashos 
(twilight) of Lag B’omer, it would be as if the one making 
that statement had already counted,9 and would not be able 
to count that night again with a b’racha.10 However if one 
either:

1) made this statement before bain hashmashos

2) is stringent to always count after tzais hakochovim11

3) didn’t precede the statement with “Hayom” or 
“Today is...”12

4) had specific intention not to be yotzai with this 
statement13

there would then be no concern of losing the b’racha for 
that night.

Q: Are there any changes in the nusach of Tefilah on 
Lag B’omer?

A: On both, erev Lag B’omer,14 and Lag B’omer itself15 the 
tachnun tefilah is omitted. This only applies to the mincha 
on erev Lag B’omer (which of course is not relevant this 
year as erev Lag B’Omer falls out on Shabbos).16  

Q: Why do we traditionally make bonfires the night of 
Lag B’omer?

A: Bonfires are traditionally lit the night of Lag B’omer for 
numerous reasons, some of which are kabalistic in nature 
and are beyond the scope of this article. However, some of 
the known reasons are:

	 to reinstate the light of Torah that was revealed to 
us via the teachings of R’ Shimon Bar Yochai

	Hakadosh Baruch Hu postponed the onset of 
darkness until R’ Shimon Bar Yochai finished 
giving over the ideas of the hidden secrets of the 
Torah17 

	 the day of Lag B’omer, when his teachings were 
given over there was also a fire that came down 
from heaven



THE SHTIEBLE 7

R’ Heshy Kahan

Q: Some have the minhag to throw clothing into the 
bonfires of Lag B’omer, is this a concern for ba’al 
tashchis?

A: Although some poskim do take issue with such practice 
and prefer the clothing to be sold for funds to be distributed 
amongst the needy of Eretz Yisroel,18 there are others who 
give understanding to such a tradition. Since one only 
transgresses the prohibition of ba’al tashchis when he is 
destroying for no purpose this would not be the case here 
as it is being done for a reason. The idea given for this 
is to commemorate the lofty level that was reached by R’ 
Shimon Bar Yochai upon leaving the cave. It was said that 
he reached the level of holiness shared by Adam Ha’rishon 
prior to the first sin in which there was no need for clothing, 
hence we burn clothes in a fire.19 

Q: Why are we noheg to give a bow and arrow to 
children to play with on Lag B’omer?

A: Many shoot arrows as a remembrance to the students of 
R’ Akiva who would feign “hunting with bows and arrows” 
in order to fool the Roman authorities who wanted to hold 
them back from disturbing their Torah study. 

Q: What minhag do many have in regards to cutting the 
hair of their children for the first time?

A: Many have the tradition to cut their child’s hair for the 
first time on Lag B’omer at the grave site of R’ Shimon bar 
Yochai.20  Various reasons have been brought down as to 
exactly why so many thousands of people have this practice. 
Some mention that the parent wishes for the merit of the 
day and the holiness of R’ Shimon bar Yochai to “influence” 
the child.21 Others have a more kabbalistic approach in that 
since it was taught in the zohar (the teachings of R’ Shimon 
bar Yochai) that hair is part of the yetzer hara one should 
cut it off for the first time on Lag B’omer. From the writings 
of R’ Chaim Vital it seems that the Arizal was noheg to do 
this.22 Although the “upsherin”usually takes place during 
the day, on Lag B’omer the minhag seems to be to cut at 
night just as well.23

FOOTNOTES
1. M.B. 493:6, this is based on the concept of Miktzas Yom 

K’Kulo, where keeping a Halacha for only part of the day is 
as if it is being kept the entire day.

2. Rama 493:2, Be’er Haitiv 493:6
3. Kaf Hachaim 493:13
4. 493:2
5. Sh”Ut Rivevos Ephraim 1:338 brought down B’Shem R’ 

Binyomin Zilber
6. Be’er Haitiv 493:6
7. As is brought down b’shem R’ Shlomo Zalmen Aurbauch 

zt”l. Although there are some who allow one to shave in 
pressing circumstances the question is what is exactly press-
ing in regards to having to take a haircut on Motzai Shabbos 
as opposed to waiting until the next morning.

8. Eliyahu Rabbah:3, M.B. 493:11
9. M.B. 489:20
10. S.A. 489:4
11. Bh”L 489:4 D”h She’im
12. M.B. 489:20
13. M.B. 489:22
14. M.B. 493:9
15. Rama 493:2
16. Sefer Hilchos Pesach 29:C;2
17. Aruch Hashulchan 493:7
18. See Sha’ul U’maishiv who speaks out against this practice
19. Yeshuos Malko pg. 152
20. Natai Gavriel Hilchos Pesach
21. S’dai Chemed m’eareches Eretz Yisroel 6: pg. 7
22. Minchas Elazer 4:10
23. Mekadesh Yisroel 82, Chanoch L’na’ar 32:4

*The number given in last weeks article for Albert Kahan was 
incorrect. His actual number is (347) 203-4712. If you want to 
speak with him about any halachic or haskafic concepts that may 
come up when securing a life insurance policy for oneself please 
do not hesitate to do so as he has dedicated his time to helping 
Klal Yisroel get insured in the most practical way possible. 



8 THE SHTIEBLE

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The verse in this week’s perasha states “You shall not 
desecrate My holy name, I should be sanctified among 

Benei Yisrael ” (22:32), is an instruction for us to never do 
anything to dishonor the name of Hashem.

The basic understanding of this verse is that a Jew should 
not do anything to tarnish the reputation of Judaism. More 
so, a Jew has the responsibility to do things within his life 
that exemplify what it means to be a G-d fearing person. The 
Shulchan Aruch (Yoreah Deah 157) conveys that the highest 
form of sanctification of Hashem’s name is martyrdom, 
meaning a Jew should give up his life rather than desecrate 
G-d’s name by public apostasy.

These explanations have at its core the individual’s 
responsibility to maintain the dignity of Judaic persona to the 
public at large.

Yet, quite interestingly, we see that Rav Moshe Feinstein 
(1895-1986) takes an expanded view on this verse by 
questioning the very placement of its instruction. If we view 
the commandments prior to this, they are the invalidation of a 
sacrifice which is less than eight days old, the prohibition of 
slaughtering an animal and its offspring on the same day, and 
the prohibition of intending to do part of the Temple service 
outside of its proper place or after the time frame designated 
for this.

What do these commands have to do with not desecrating 
Hashem’s name?

He explains a novelty regarding the verse - every mitzvah 
that we perform is an opportunity to sanctify Hashem’s name. 
This explanation is applicable, whether we are among many 
people or if we are in the privacy of our homes. Sanctification 
of Hashem’s name, according to Rav Moshe Feinstein, is a 
constant present feature within our lives.

This conveyance of how one continually is able to 
sanctify Hashem’s name, can give us insight into some other 
unique verses in this week’s perasha. In the 23rd chapter, from 
verses 9 until 22, we get a description of the Omer offering, 
the counting of the seven weeks, and the culmination of 
arriving at Shavuot. Yet, upon the descriptive verses pertinent 
to Shavuot, there is no indication of what we conceptually 
understand Shavuot to be. There is not a commemoration of 
the receiving of the Torah, nor do we see stated that we shall 
celebrate the fact that we were by Har Sinai. In fact by all 
accounts, the day appears to be one solely celebrating the 
harvest rather than the receiving of Torah by Har Sinai!

If we take a moment, to peruse the other descriptive 
holidays within the Torah we see a stark contrast between their 
depictions and that of Shavuot. For example when indicating 

the aspects of Pesach, we see written within the Torah the 
celebratory functions of matzah, maror, and the bringing of 
the korban pesach, which all have anchored attachments to the 
theme of the holiday itself. By Sukkot, we see the dwelling in 
“huts”, the taking of a beautiful fruit (etrog) and the lulav, all 
correlating to the theme of the holiday itself.

Yet here by Shavuot, we as Jews are celebrating the receipt 
of the Torah, but where are the pertinent mitzvot attached to 
the holiday commemorating this theme?

Rabbi Nathan Cardozo Shlita brings us a unique teaching 
which may shed some light on our question. The Pirkei Avot 
(3:10)  states, “Rabbi Dostai ben Yanai said in the name of 
Rabbi Meir: “Whoever forgets even one thing of his Torah 
learning, Scriptures regards him as though he his liable to 
pay with his life, for it is said, ‘ Be careful and guard your 
life greatly, lest you forget the things you saw at the time of 
revelation at Har Sinai with your own eyes, and lest they be 
removed from your heart, your entire lifetime, and you shall 
inform your children and your grandchildren of them… ‘” 
(Devarim 4:9-10).

What exactly is this teaching trying to convey?
Why would a person forgetting Torah which he had 

learned be comparable to forgetting the episode of standing 
at Har Sinai?

Is not forgetfulness part of the human condition?
Also, it is understandable that those which were actually 

there at Har Sinai and actually saw what occurred can be held 
to such a high pedigree of responsibility, but all of us, which 
were not actually there and are only learning about it, why 
would we be put on equal footing as them?

The Ramban (1194-1270) gives us the vantage point of 
lucidity, by conveying that this teaching within Pirkei Avot is 
not indicative of content learned, rather it is an illustration of 
the circumstances surrounding the learning process. Meaning 
the circumstances of our receiving the Torah back at Har Sinai 
should be comparable to how we receive the words of Torah 
today on a daily basis. The revelation of learning, of opening 
oneself to Torah as we did on that day in the past should never 
be forgotten and we are required to make it that way today in 
the present. 

Therefore, we are stating something revolutionary here. 
Holidays such as Pesach and Sukkot are commemorating 
a past experience. They have mitzvot which envelop its 
celebration to bring one’s mindset to the experience of the 
past that we are identifying with.

The Torah is not a past experience that we are trying 
to identify with; it is pertinent in the here and now. The re-
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creation of the experience of receiving the Torah is not a 
commemorative event solely celebrated on Shavuot, but it is 
an ongoing procession.  The words of the Torah continue to be 
revealed, every moment that we open a sefer, go to a class, or 
recount what we have learned.

Torah must be something that we see as a part of our daily 
lives. It is a part of every instant and every breath. It is in 

this regard that the sanctification of Hashem’s name becomes 
highlighted in what Rav Moshe Feinstein describes as being 
what we do both publicly and privately.

Sanctification of Hashem’s name emanates from the 
constant attachment we have to the words of the Torah,

This attachment allows for every moment to be a revelation 
of the Torah at Har Sinai - all we need to do is receive it. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PIRKEI AVOS 

The Mishna In Avos tells us that there are 48 ‘kinyanim’ 
which with to acquire the Torah. The Mishnah spells 

out all the 48 different attributes, many which has to do with 
perfecting our Midos.  Indeed, before we can learn and con-
nect with the Torah,  we must perfect our Midos. 

This may be why we learn Pirkei Avos, between Pesach 
and Shovous. Pirkei Avos discusses primarily how to act 
and perfect our Midos. 

“Derech Eretz Kadma LiTorah”. The Mishnas Ahron 
explains that a person who is selfish and cares only about 
himself cannot be connected to Torah. The Torah is Hash-
em’s words. Only a person who works on himself to care for 
others, elevates himself above his animalistic instincts, and 
is worthy of acquiring the Torah. 

The days of Sefira which literally is a countdown to 
Kabolas HaTorah, is really days of perfection, as we pre-
pare ourselves to accept the Torah. After preparing our-
selves thoroughly we are ready to accept the Torah.

I heard a thought from Rabbi Shmuel Hirth, Rosh 
HaYeshiva of Yeshivas Nefesh Hachaim in lakewood. 

In mishlei it says “Aishes chayil mi yimtza”  which lit-
erally means a woman of valor, who can find?  The Gr”a 
explains, that this Posuk is referring to acquiring the Torah.  
The posuk wonders, how can we find a “Chayi”l which is 
the numerical value of 48. The Mishnah is asking how is it 
possible to find the one person who encompasses all 48 at-
tributes, required to to connect with Torah. 

Says the Gr”a the Posuk itself gives the answer. ‘Rab-
bos banos asu Chayil’. True, it is difficult to find the perfect 
person that encompasses all 48 kinyanim, but together with 

our family and friend we can collectively achieve all 48, 
even if we ourselves aren’t perfect.  Collectively, as a joint 
community,  we help each other and are able to accomplish 
by pooling our resources. 

During the days of Sefira all of Rabbi Akiva’s students 
passed away, because they didn’t respect each-other. Per-
haps it wasn’t the lack of respect per see, which caused this 
punishment.  Rather as the students and future link of the 
chain of Torah, these young scholars needed to respect each 
other so as to be able to collectively be proficient in the 48 
attributes, so they can accept and give over the Torah to 
future generations.

By not respecting each other they lost this collective 
unity,  and so they weren’t worthy of being the proper stu-
dents and the chain with which to continue the mesoras 
Hatorah. 

On Lag Biomer, the students stopped dying. Obviously 
at this time they rectified this issue and once again united 
collectively with each other. Indeed Lag Biomer, the se-
forim tell us, is a day of Kabolas Toras Hanistar. This unity 
between the students resulted in Kabolas Hatorah.

Perhaps, this is why before Kabolas Hatorah, the To-
rah says “ Vayichan Yisroel” that Klal yisroel was like one 
unit. This is because a perquisite to Kabolas Hatorah is that 
we become one with each other so that we can collectively 
share each others attributes. 

May we work on our Midos and perfect ourselves so 
that we selflessly embrace our friends and colleagues, 
thereby sharing together and learning from each other, and 
become truly worthy of Kabolas Hatorah. 



10 THE SHTIEBLE

This week’s Parsha&n bsp;discusses Shabbos and Yom 
Tov. The Gemara in Shabbos, daf kuf yud ches and 

in Psachim, daf kuf yud bais, amud alef say in the name 
of Rabi Akiva that a person should rather have a simple Shab-
bos, without any delicacies, rather than come on to other 
people for a loan or gift to enable them to procure the delica-
cies. We pasken this way in Shulchan Aruch, siman resh mem 
bais where it states that if someone has to borrow money from 
others but he has some money of his own, he should make 
sure to use his own money for Shabbos. We only say that one 
should celebrate Shabbos like a weekday (sans special foods) 
to someone who is in really dire financial straits.

The following question arises; does the same thing ap-
ply to Yom Tov as well? On Shabbos there is no din of Sim-
cha whereas there is an inyan of Simcha on Yom Tov. Does this 
mark the differentiation between when someone should come 
on to other people or when they should ra ther keep it simple 
like what they may have during the week?

The Chemdas Yisroel and the Toras Chaim both say 
that Shabbos is different than Yom Tov. We are commanded 
to have oneg on Shabbos and the oneg may actually be based 
on the fact that one does not need to come on to other people. 
We are commanded to have simcha on Yom Tov. The Gema-
ra says that this happiness comes from eating meat and wine. 
Therefore, in the case of Yom Tov, one would need to extend 
oneself to the extent of even coming on to other people to ob-
tain the meat and wine, either via a loan or gifts.

Tosfos in Meseches Beitza, daf tes vov disagrees with 
this position and says that the same halacha applies to Shab-
bos and Yom Tov. Tosfos is basing this on the posuk that Hash-

em tells Bnei Yisroel, “Chedvas Hashem” is your strength. 
W e see from here that a person should borrow money and 
not worry about repaying the loan; Hashem will pay. Tos-
fos asks, but what about the fact that a person should rather 
celebrate Shabbos as a weekday rather than have to come on 
to other people? The problem with Tosfos’ question is that 
the posuk of “Chedvas Hashem” is referring to Yom Tov, so 
how can we compare Yom Tov to Shabbos? We see from here 
that Tosfos held that Yom Tov would have the same hala-
cha as Shabbos.

We could explain this machlokes based on 
another machlokes whether  Shabbos has a din of simcha or 
not. The Rambam says one may not get married on Shab-
bos because “ein me’arvin simcha besimcha.” This proves to 
us that there is an inyan of simcha on Shabbos. Other Ris-
honim say there is no Simcha on Shabbos, there is just oneg. 
If we say that there is no simcha on Shabbos, then there 
would be a difference between Yom Tov and Shabbos. You 
would then be required to make your Shabbos like a week-
day rather than come onto other people whereas you would 
not do so for Yom Tov. If we say there is simcha on Shab-
bos then there would be no difference between the hala-
chos of Shabbos and Yom Tov and in both cases you’d rather 
make both Shabbos and Yom Tov weekday rather than come 
onto other people.

Let us celebrate Shabbos and Yom Tov properly and we 
will be rewarded with unlimited rewards.

 Do you have a topic or dis cussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com 

R’ Berach Steinfeld
CELEBRATE YOM TOV LIKE A WEEKDAY

PARSHAS EMOR
Rabbi Avraham Greenwald

In this week’s parshah, the expression Shabbos shabba-
son is used twice, once with regard to Shabbos (23:3) and 

once with regard to Yom Kippur (23:32). But with respect 
to Shabbos, the Torah writes that it is a Shabbos LaHashem, 
while with regard to Yom Kippur, the Torah writes Shab-
bos shabbason lachem. This should catch us all by surprise. 
Shabbos is all about oneg – lachem, while Yom Kippur is 
all about Hashem. Why with regard to Yom Kippur does the 
Torah say lachem and with regard to Shabbos the Torah says 
LaHashem? R’ Shalom Shwadron explains that on Yom Kip-
pur we spend all day in shul, davening and coming closer to 
Hashem, and so the Torah tells us – this is all really lachem 
– it is for your benefit. On the other hand, Shabbos is a day 

of rest and enjoyment – menuchah and oneg. It is very easy 
to forget Hashem, and so the Torah stresses that it is LaHash-
em – remember to intend that your menuchah and oneg be 
performed for the sake of Heaven. Certainly, Hashem gave 
us a day of rest and a day to enjoy, but we do it because 
Hashem commanded and not because it’s simply good and 
enjoyable for us. R’ Shalom continues: We daven on Shab-
bos that we should have a menuchah sheleimah – a complete 
rest – she’atah rotzeh bah – that You want. It is a wonderful 
day of rest – but it’s a rest that You Hashem want.  And then 
we continue: Yakiru banechah v’yeidu – we recognize the 
fact – ki mei’itchah hi menuchaschem – we recognize that 
the entire lachem – all the enjoyment – we have on Shabbos 



is from You and we wish to channel it all towards You.
A number of times on Shabbos we daven ve’yanuchu 

bo Yisroel, Yisroel should rest on it [Shabbos]. In the re’tzei 
section of Birchas HaMazon we daven she’lo te’hei tzara, 
ve’yagon, veanachah beyom menuchaseinu. It would make 
sense to daven every day in bentching that we should not 
experience troubles and worries. Why do we daven for this 
specifically on Shabbos? R’ Shalom explains that this tefil-
lah is preceded with yom zeh gadol ve’kadosh hu le’fanecha 
lishbas bo ve’lanuach bo be’ahava kemitzvas retzonecha, 
for this day is great and holy before You, to rest on it with 
love like You commanded us and like You want. Why do we 
rest? Why do we enjoy ourselves? Because we want to do 
your will. And therefore we ask that on Shabbos specifically 
we should not have troubles and sorrows. We beseech Hash-
em to give us the ability to fulfill this great mitzvah or rest-
ing on and enjoying Shabbos. We are not davening a general 
tefillah not to have troubles. That is certainly something we 
should always daven for. On Shabbos we are davening that 
we have the ability to fulfill the mitzvah of Shabbos properly 
and at the same time we are internalizing the truth that all 
the enjoyment we have over Shabbos should be channeled 
towards Hashem.

The Torah tells us to bring a minchah chadashah on 
Shevuos. This minchah is different than other Menachos in 
that other Menachos may not be chometz, while this one 
must be baked chometz. Why so? The reason, says R’ Sha-
lom, is that this is the minchah for Shevuos – the minchah 

for the day we received the Torah. And Torah is anything but 
bland. On Shevuos, the korban must be geshmak because the 
Torah – and living a Torah life – is geshmak. One must enjoy 
Torah; one must enjoy living the Torah. And so its korban is 
chometz and not simple and bland matzah. The minchah on 
Shevuos is called Minchah Chadashah. The Kli Yakar ex-
plains that this teaches us to treat the Torah as new each day. 
And if one learns properly, he will indeed find newness and 
sweetness in the Torah that he did not experience yesterday. 
He can truly experience a new Mattan Torah each day. An 
integral part of Torah and living a life of Torah is feeling a 
newness each and every day. 

R’ Shalom points out a difference between the korban 
brought on Shevuos and the Omer korban brought on Pesach 
(from which we count until Shevuos). The Omer is brought 
from barley, while the shtei halechem on Shevuos is brought 
from wheat. The Omer korban allowed everyone to begin 
eating from the new crop of wheat, while the shtei halechem 
on Shevuos allowed the new crop of wheat to be brought in 
the Beis HaMikdash. The Korban Omer which permitted the 
eating of the new crop is brought from barley – animal feed 
– to hint to us that while we certainly must eat, we should re-
member that eating is an animalistic need. Do not make it so 
important. And therefore the korban which renders the new 
crop permitted is brought from animal feed. But the shtei 
halechem permitted the new crop into the Beis HaMikdash. 
Our spiritual food is important – and therefore it is brought 
from wheat – giving primacy to our spiritual needs. 

Rabbi Avraham Greenwald
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