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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayigash 776 - Always Await the Redemption 
Introduction 
In this week’s parashah it is said (Bereishis 47:8-9) vayomer Pharaoh el 
Yaakov kamah yemei shenei chayecho vayomer Yaakov el Pharaoh yemei 
shenei migurei sheloshim umeas shanah miat viraim hayu yemei shenei 
chayai vilo hisigu es yemei shenei chayei avosai bimei migureihem, 
Pharaoh said to Yaakov, “How many are the days of the years of your 
life?” Yaakov answered Pharaoh, “The days of the years of my sojourns 
have been a hundred and thirty years. Few and bad have been the days of 
the years of my life, and they have not reached the life spans of my 
forefathers in the days of their sojourns. The dialogue here is troubling, as 
it is difficult to understand why Yaakov would complain to Pharaoh about 
his hard life. The Medrash (see Daas Zekanim MiBaalei HaTosafos and 
Chizkuni to Bereishis 47:8) states that Yaakov was punished for his 
complaint, and he forfeited thirty-years of his life. Yet, the Heilegeh 
Ishbitzer writes in Parashas Mikeitz that the only words that Yaakov ever 
uttered in vain were when he said to his sons (Bereishis 43:6) lamah 
hareiosem li lihagid laish hayeish lachem av oh ach, “why did you treat me 
so ill by telling the man that you had another brother?” Other than these 
words, every word Yaakov uttered had profound meaning. What was 
Yaakov implying in his apparent complaint to Pharaoh?  
To answer this question, we must understand why it was necessary for 
Yaakov and his sons to descend to Egypt. The Ohr HaChaim HaKadosh 
writes (Bereishis 46:3) that HaShem deemed it necessary for the Jewish 
People to descend to Egypt so that they would bring out the Holy Sparks 
that existed in Egypt. Essentially, writes the Ohr HaChaim, this is the 
function of all the exiles. Thus, we can now understand Yaakov’s 
complaint to Pharaoh. Yaakov was intimating that he had yet to fulfill the 
purpose of the exiles, as the majority of his years were few and bad, i.e. 
unfulfilled regarding the redemption. The Gemara (Pesachim 56a) states 
that Yaakov desired to reveal the end of days to his children, but HaShem 
prevented him from doing so. It is evident that Yaakov’s ambition in life 
was to witness the Ultimate Redemption or at least to make his children 
aware of the time when the Ultimate Redemption would occur. When 
Yaakov arrived in Egypt, he knew that that the exile would soon 
commence. Thus, Yaakov informed Pharaoh that as long as the Ultimate 
Redemption had not arrived, his days were few and bad. We may not 
always be aware of the circumstances in our daily lives, but it is incumbent 
upon us to realize that we are in exile.  
The Shabbos Connection 
Shabbos, writes the Shem Mishmuel, is a form of redemption. In the 
Kabbalas Shabbos prayers that we recite Friday night, we invoke the 
passionate supplication of karvah el nafshi gealah, draw near to my soul-
redeem it! We beseech HaShem to redeem us from our long and bitter 
exile. Although we are at times led to believe that we have everything we 
need, our souls are aware that we are still in mourning for the Bais 
HaMikdash, the lack of the Divine Presence in our midst, and all good that 
we truly seek. Yaakov, who reflects Shabbos, understood that exile is 
exile. Despite the fact that the Baal HaTurim (Bereishis 47:28) writes that 
Yaakov’s best years were the seventeen years that he dwelled in Egypt, 
they were still years of exile. HaShem should give us the strength to 
observe His Holy Shabbos properly and faithfully, and then He will surely 
bring us the Ultimate Redemption, with the arrival of Moshiach Tzidkeinu, 
speedily, in our days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָוָחי ָהָאָדם. ִיְרַאִני לֹא ִּכי. ָאִני ַחי ְוָאַמר. ְּבָרָאִני ֶאָחד ל-אֵ  , The one and only G-d created 
me, and said, ‘I swear as I live, that no man can see me and remain alive.’ 
The simple interpretation of this verse is that man cannot continue to 
physically live after seeing G-d. Perhaps, however, we can interpret the 
verse homiletically. The Gemara (Tamid 32a) states that one who wishes 
to die should live, i.e. “live it up” in the physical world. Thus, the verse is 
teaching us that man cannot see G-d if he desires to live, i.e. a materialistic 
life. Rather, as the Gemara (Ibid) states, one who wish to live should die, 
i.e. kill himself over the study of Torah and the abstinence from physical 
pleasures.  
Shabbos Stories 
Woman of Valor 
Of the countless Jewish women who have immersed themselves in Torah, 
Bruriah is the most famous. She lived during the wisdom-rich Talmudic 
era, surrounded by the influences of her father- the great sage Rabbi 
Chanina ben Tradion, and by her husband-the great sage Rabbi Meir. 
Torah was her first love and its words guided every facet of her life. The 
following true story is frightening and deeply moving.  
Bruriah stretched her arms and raised her head from the Torah portion she 
was studying. As usual on Shabbos afternoons, her husband Rabbi Meir 
was at the study hall giving his regular lesson, and their two sons were up 
in their room challenging each other with a knotty Talmudic problem. 
Bruriah smiled as she listened to her children. She was glad to see her 
sons’ love of Torah and passion for truth, which had been kindled early on 
by their parents. She thought back to the previous evening and her husband 
and children singing “A Woman of Valor” as they did every Friday night. 
The same verses always made her stop and think: “Her husband’s heart 
trusts in her… She opens her mouth with wisdom, and a lesson of kindness 
is on her tongue. Her sons arise and laud her, and her husband praises her.” 
(Mishlei 31) She often asked herself how well she embodied these words. 
Surely she had occasionally opened her mouth with wisdom, but had she 
done so with kindness and compassion? And could her husband truly put 
his trust in her? Did she think solely of his welfare in his time of need? 
Was she truly “a woman of valor,” worthy of her family’s praise? Bruriah 
shivered and returned to her reading. Yet something was wrong. The 
letters blurred before her eyes and refused to make sense. Lifting her head 
from the book, she noticed that her sons had suddenly become still. That 
stillness was more disturbing than any noise could have been. She jumped 
up and ran to the stairs. The silence pressed in upon her and she could 
barely breathe. Pulling herself up by the railing, she burst into the upper 
room. There, she saw her sons still at the table, still clutching their books, 
their heads dropped lifelessly before them. As she stood in shock, the 
years seemed to fall away. She was [in flashback], once again a young girl, 
watching the flames leap before her eyes… Standing near the pit, she 
could see the kindling quickly catching fire, and there, in the center of the 
blaze… “Father! Father!” she cried. “What are they doing to you?” She 
screamed in horror, but her voice was swallowed up by the roar of the 
Roman crowds surging forward to view the execution. The firewood 
crackled and tongues of flame licked at her father’s flesh. Bruriah could 
feel the heat singeing her hair. She gazed at her father’s tortured face. Just 
a few hours earlier, he had been teaching his disciples from the precious 
Torah scroll he always kept at his side. It was one of the few that the 
Romans had not yet confiscated. But suddenly the soldiers had rushed in 
and seized him, calling the public to witness another execution. In death as 
in life, Rabbi Chanina ben Tradion was not parted from his beloved Torah, 
for they had wrapped the scroll around his body. The parchment rapidly 
caught flame, but his own end was not as quick. To prolong his agony, the 
executioner had placed wet cloths over his heart. Bruriah gasped for air. 
“Father!” she cried. “How can I see you like this? Is this the reward for a 
life of Torah?” Out of the flames, Rabbi Chanina managed to reply: “If I 
were being burned alone, it would be difficult for me to bear. But now that 
I am being burned together with the Torah, I am confident that the One 
Who avenges the disgrace of the Torah will avenge my disgrace as well.” 
Suddenly a great, thunderous roar was heard overhead. Rabbi Chanina’s 
eyes grew wide, yet even as his disciples craned their necks skyward, they 
saw nothing. “Rabbi! What do you see?” they asked. “I see only the 
parchment consumed; the letters fly up into the air! The flesh is scorched, 
but the spirit returns home…” Slowly the flames began to recede, and 
there before Bruriah were her sons, slumped over their books. The same 
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words resounded in her mind: “Is this the reward for a life of Torah?” But 
the same comfort mingled with her grief. In death as in life, they were not 
parted from the holy Torah. They had been learning up to the very last 
moment, and had died amid their books. Their souls had accomplished 
their mission in this world and had now returned home with all the 
holiness they had gleaned here. “How foolish we are to rejoice over birth 
and weep over death,” she remembered learning. “When a child is born, 
we should weep over the perilous voyage ahead of him. What dangers lurk 
out there? Will he ever reach safe shores? But when a person dies after a 
life of righteousness, it is cause for joy. He has ventured down to the 
depths and escaped with precious spoils.” Bruriah knew that she could 
only grieve for herself, not for her sons, for they had successfully 
completed their journey. She gathered up her eldest son and cradled his 
body in her arms. Gently, she laid him on the bed. Then she lifted up her 
younger son and placed him beside his brother. She gave each one a 
parting kiss and spread a sheet over them, securely tucking in the covers as 
she had so often done on cold, windy nights. Passing by their table, she 
closed their books. “The letters fly up,” she reminded herself. “Only the 
parchment is consumed…” Stars were already making their way across the 
horizon. The Shabbos had ended, and Bruriah knew her husband would be 
home shortly. Her eyes burned with the sting of unshed tears, but this was 
not the time to let them flow. Rabbi Meir took his coat off slowly as he 
entered the room. “Where are the boys?” he asked, looking around. “They 
have gone to study,” replied Bruriah. “But I just came from the study hall 
and did not see them.” Bruriah responded by handing him a cup of 
Havdalah wine. Yet the service did not distract Rabbi Meir from his 
unanswered question. “Where are the boys?” he repeated. Bruriah seemed 
unconcerned. 
“They went somewhere. They may be back any moment,” she said as she 
poured him a bowl of hot soup. When he had finished, Bruriah sat beside 
him. “Before the Shabbos, a man left some valuables in my trust,” she 
said. “He asked me to guard them until he returned. He has now come 
back and asked for his belongings. Must I return them?” Rabbi Meir stared 
at her in astonishment. This was not the kind of question he expected to 
hear from his scholarly wife. “My dear,” he replied at once, “when one 
guards a deposit, [of course he is] obliged to return it to its rightful 
owner!” Bruriah nodded silently and led her husband upstairs. She brought 
him near the bed and lifted the sheet. There lay their two sons, without a 
breath of life. “My sons! My sons!” Rabbi Meir cried out. Falling into a 
chair, he sobbed until it seemed his frail body would burst. “My teachers! 
My teachers!” he wept. “You were my sons in the eyes of the world, but in 
my eyes you were also my teachers, enlightening me with your Torah!” 
“Rabbi,” Bruriah whispered, “did you not say that we are obliged to return 
valuables whenever the rightful owner claims them? Our children were 
never our own possessions. They were only left with us for safekeeping. 
G-d gave them, and now G-d has taken them back.” Rabbi Meir’s sobs 
began to subside. He looked over at his wife and understood that they had 
been chosen as the guardians of two precious souls during their short stay 
on earth. And he knew that they had been proper caretakers, for not only 
had their sons departed without blemish, they had even attained their 
unique portions of truth. Surely their souls had returned with the fire of 
Torah burning brightly within them. Bruriah had comforted her husband. 
She had not indulged in her own sorrow until she had prepared him for his 
loss. In her great wisdom, she had helped him let go of the precious sons 
who were no longer in his possession. Rabbi Meir knew that he could 
always trust in Bruriah. In his grief, he praised her. And he was certain that 
in the world of truth, their sons were rising up to laud her as well. 
Shabbos in Halacha  
Salting 
Regarding most vegetables, salting is also included in the prohibition of 
marinating. For this reason, it is prohibited to salt vegetables (other than 
those excluded below) except according to the following guidelines (Note: 
there is another opinion that posits that salting foods is prohibited because 
it is comparable to the Av Melacha מעבד, tanning hides. Since salting can 
change the quality and texture of a food, it is similar to the melacha of 
tanning, in which salt or a similar chemical is used to improve the texture 
of the hides.)  
1. One is allowed to salt one single piece of food at a time, if it will be 
eaten immediately. One may also dip food into slat, one piece at a time, 
immediately before eating. 
2. One is allowed to salt a large amount of food, i.e. more than one piece, 
only if oil, or some similar liquid, is poured on the food, so that the 
sharpness of the salt is weakened. One may add this liquid either before 
the salting or immediately afterward, but preferably before. For example, 
when salting a vegetable salad, one should add a liquid, i.e. oil or salad 
dressing to the salad, either after the salting or preferably beforehand.  
To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and 
other Divrei Torah on www.doreishtov.wordpress.com 

New Stories - Vayigash 5776 
Let Go of the Mouse 
An antidote for control freaks. 
by Sara Yoheved Rigler  
Obeying Microsoft's recommendations can lead to catastrophe. That's what 
happened to me when I innocently clicked on "Yes" in the window that 
recommended condensing my emails in order to save space on my hard 
disk. Some 20 minutes later, the job was done – and my last month and a 
half of emails had disappeared. 
"Don't panic," I told myself. "They must be in there somewhere." But as 
the specter of dozens of red-flagged emails that direly needed replies 
began to haunt me, I became increasingly agitated. A frantic 45 seconds 
later, I called Microsoft Israel's technical support. 
Yaniv was reassuring. "Don't worry," he calmed me. "They're in the 
Recycle Bin on your desktop." Lo and behold, they were! But how to get 
them back into my Outlook Express? 
"Well, it's a little complicated," Yaniv said. "I don't think you'll be able to 
do it on your own. Are you willing to share control of your computer with 
me until we solve the problem?" 
A person drowning in cyberspace will agree to anything. "Yes, Yes!" I 
promised. 
The first thing he had me do was download the program, "Microsoft Easy 
Assist." Then a window appeared asking if I was willing to share control 
of my computer with a Microsoft technical support assistant. "Yes," I 
clicked emphatically. 
A small blue box appeared in the lower right hand corner of my screen. It 
asked the same question again. Apparently relinquishing control is not so 
easy for some people. "It's okay, Yaniv," I told him on the phone. "I trust 
you." I clicked, "Yes," and the little blue box switched messages. Now it 
assured me that at any time I wanted to withdraw control from the 
technical support assistant, all I had to do was click the appropriate box. 
"Why would I want to do that?" I wondered. "He's helping me do what I 
could never do by myself. I guess some people really have control issues." 
"Okay, are you ready?" Yaniv asked. 
"Yes." 
"Now let go of the mouse." 
"Excuse me?" 
"Let go of the mouse. I'm going to control your mouse." 
Let go of my mouse? I sat there with my hand frozen on my trusty mouse. 
"If you want me to restore your emails," Yaniv explained patiently, "You 
have to let me control your mouse." 
I let go. 
Like some preternatural Ouija board, my pointer started to move by itself. 
I was doing nothing. He was doing everything. 
Then, like some preternatural Ouija board, my pointer started to move by 
itself. With my hands tightly folded on my lap and my eyes wide, I saw 
the pointer moving rapidly and clicking. Every move was accompanied by 
Yaniv's first-person plural declarations, "Now, we'll click here. Now we'll 
open up this window. Now we'll right click on this." It was a royal "we." I 
was doing nothing. He was doing everything. 
Ten minutes later the phantom emails were sitting pertly back in my 
Outlook Express. Yaniv told me to click on the little blue box withdrawing 
permission for him to control my computer. I did so reluctantly. 
Obviously, he knew how to run my computer better than I did. 
Let Go And Let God 
While some of us are worse control freaks than others, all of us resist 
relinquishing control of our lives to God. We human beings have been in 
competition with the Almighty ever since Adam and Eve were seduced 
into eating the fruit of the Tree of Knowledge by the enticement: "You 
will become like gods." 
What's wrong with wanting to control your own life rather than letting 
God be God? 
First of all, thinking that you are in ultimate control of everything that 
happens to you, which is the same as thinking that you are God, is crazier 
than thinking that you're Napoleon. This delusion bumps up against reality 
every time that you get stuck in an unexpected traffic jam, or your flight is 
delayed three hours (causing you to miss your connection), or you get sick 
on a day when you simply can't afford to miss work. 
The best damage control is to realize that you are not in control, like the 
sign that hung in my bedroom three decades ago: "LET GO AND LET 
GOD." If you don't surrender control, you will still be sitting on the 
runway as the hours tick by, but your blood pressure will be catapulting to 
dangerous levels and you may find yourself shouting at the stewardess or 
making vain threats never to fly that airline again, even though it's the only 
one that flies to Xanpliwey. 
The day after my Microsoft lesson in letting go, I found myself in an 
unpalatable position. I had agreed to deliver a welcome basket to an 
important family arriving in Israel to study Judaism. My assignment was 
to take a taxi to the neighborhood where they would be staying and to visit 
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with them for fifteen minutes to make them feel comfortable. They were 
due to arrive on a Friday afternoon. On Thursday I carefully shopped for 
the perfect assortment of fruit, salads, sushi, chocolates, plus junk food for 
the children. Then I found the ideal basket. With meticulous care, I 
arranged each item in the basket. 
On Friday at noon, I started phoning the two cell numbers I had been 
given. They were not turned on. With mounting dismay, as the onset of 
Shabbat drew nearer and nearer, I kept dialing the numbers, to no avail. 
My teenage son suggested that I just go and drop off the basket, whether or 
not they were there, but I responded that the whole point was for me to 
visit with them. My daughter suggested that maybe they had arrived early 
in the morning and had turned off their cell phones because they were now 
sleeping, so I should just go and ring their doorbell. That would be even 
worse, I pointed out. I'm supposed to make a favorable impression and 
instead I should annoy them by waking them up? 
At 4 o'clock their phones were still turned off. Finally, in desperation, I 
called a taxi and went. As I sat in the cab in a state of heightened anxiety – 
What if they're not there? What if I wake them up? – I suddenly heard 
Yaniv's voice: "Let go of the mouse." 
I had done everything I could do, and now I was no longer in control. 
With a jolt I realized: I had done everything I could do, and now I was no 
longer in control. God runs the world. It will be the way He wants it. I let 
go of the mouse, and relaxed. 
When I got to the address, I found the landlord watering the garden. I 
asked for the family who was supposed to be staying upstairs. He informed 
me that their flight had been rerouted, and they would be arriving in 
Jerusalem only minutes before Shabbat. He let me into the apartment to 
drop off my basket and refrigerate the sushi and salads. I left my card with 
a message of greeting, resolving to call them after Shabbat. And that was 
that. It didn't work out the way I had planned; it worked out the way God 
had planned. And who knows which scenario was ultimately better? By 
letting go of the mouse, I returned home relaxed and content, instead of 
frustrated and vexed. 
The Better Controller 
The second reason to let God be God is that He does a better job of it than 
we would. Just as relinquishing control of the mouse to Yaniv had yielded 
a better result than my trying to solve the problem, sometimes we are 
afforded a glimpse of how God is more qualified than we are to run the 
world. 
Jerusalem resident Hedy Kleiman was visiting her father in Toronto for 
two weeks. Her father had been chronically ill with kidney disease for 
eight years. With both of his children living in Israel, he had been well 
taken care of by his wife. Since her mother's death nine months before, 
however, Hedy had flown to Toronto twice to help her father. This time 
she found him weaker than before, but stable. 
On Tuesday night she was scheduled to fly home to Israel. At noon on 
Tuesday the phone rang. It was El Al calling for Hedy. "How did you get 
my number in Toronto?" Hedy asked, perplexed. The El Al clerk said she 
had called Hedy's number in Jerusalem, and her son had supplied the 
Toronto number. El Al was calling to ask Hedy to agree to be bumped 
from her flight that night. In exchange, El Al would give her a reservation 
for Thursday night plus a free ticket Tel Aviv-Toronto. 
Hedy was nonplussed. She had five children at home to take care of, as 
well as a job that had already given her more than her share of vacation 
time. On the other hand, she thought, a free ticket would enable her to 
return to Toronto for her mother's yahrzeit in April. And why, she 
wondered uneasily, had El Al selected her, out of hundreds of passengers, 
to be bumped? 
"First of all," responded Hedy, "I can't fly Thursday night. The plane 
would land on Friday too close to Shabbat. What about Saturday night?" 
"Saturday night is solidly booked. The best we can do is give you a 
reservation for Sunday night." 
"I can't decide without speaking to my husband and my boss at work," 
Hedy waffled, "I'll call you back." 
"No, we'll call you back," the El Al clerk insisted. "How many minutes do 
you need?" 
"Ten," Hedy answered. She couldn't reach her husband (who told her later 
that he would have advised against it), but her boss okayed the extra days. 
When the El Al clerk called back with uncharacteristic promptness, Hedy 
agreed to be bumped and fly on Sunday night instead. 
Late Saturday night, Hedy's father suddenly felt sick and asked her to call 
an ambulance. By Sunday morning, he had lost consciousness. Hedy 
recited "Shema Yisrael" and the traditional "Vidui" [confession] for him. 
At 11:30 Sunday morning, he died. Thanks to her celestial travel agent, his 
beloved daughter was at his side. (www.aish.com)  
Shabbos Ta’am HaChaim: Vayigash 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmoh 
In the Darkness of the Night(1) 
G-d spoke to Yisroel in visions of the night, and said,”Yaakov, Yaakov.” 
Meshech Chochmah: Neither of the avos who preceded Yaakov was a 
recipient of a nocturnal vision.  This is peculiar to Yaakov – and it occurs 
more than once. Many years earlier, as Yaakov fled from Esav’s wrath and 
readied himself to face the uncertainties of living with Lavan, he 
experienced the prophetic dream of the angels ascending and descending 
the ladder than connected Heaven and earth. There as well the vision 
occurred at night.  
These two episodes share a common element, which we can assume is the 
reason for this unusual way of communicating information to Yaakov. In 
both cases, Yaakov was on the cusp of leaving the land of Israel, and 
exposing himself to the vicissitudes of galus. In both cases, Hashem 
wished to reassure Yaakov that He would be with him even in the dark 
night of exile. Chazal(2) state the upshot of this reassurance plainly and 
openly: “When the Jews were exiled to Bavel, the Shechinah went with 
them.  
This motif in Yaakov’s life explains his particular contribution to our fixed 
prayer. Avrohom established shacharis; Yitzchok minchah.(3)  Yaakov – 
who gave his name to his people – ironically created the model for a 
davening that is halachically voluntary! Should not the name Yisrael be 
linked to a daily fixed prayer? Our people’s self-understanding is bound up 
with constant conversation with G-d! 
Perhaps. But a more vital understanding for that people is that Hashem 
will never abandon them.  This is the unique contribution of Yaakov. 
This contribution follows the pattern of the offering of the heavy limbs of 
animals slaughtered earlier in a given day.  While generally the avodah of 
the beis hamikdosh grinds to a halt during the evening, the offering of the 
residual limbs is an exception. If the process of offering began by day with 
the animal’s slaughter and application of its blood on the mizbeach, the 
burning of the limbs (if not completed by day) may take place at night.(4)  
These halachos create an image, whose message is clear: when something 
is associated with Hashem during the daytime, i.e. connected to Him 
during times in which He illuminates our lives freely and easily, it remains 
attached to Him even when His countenance seems to turn away. When a 
curtain of darkness falls on an animal whose elevation towards Hashem 
began by day, the avodah of that animal may continue even at night.  
Prophecy is subject to the same  rule. A navi who once experienced 
nevuah while in the land of Israel (like Yechezkel) can continue to receive 
prophecy when he leaves the land.(5)  
These ideas yield a crucial bit of instruction to us. When a Jew holds firm 
to the mesorah – when he follows the ways and lessons of his forefathers 
who lived at a time of the open connection between Hashem and His 
people that existed when the beis hamikdosh stood in its place – then he 
can be treated as a continuation of an ancient and venerable people. The 
Shechinah continues to dwell among such people. If, however, he forgets 
the covenant of his ancestors and does not follow in their ways, but lives 
as if part of a separate people, then the Shechinah is not with him in galus! 
He is treated with scorn and derision, no longer as part of a proud, ancient 
group that once saw the glory of Hashem when it was open and manifest. 
Yosef’s Blindfold(6) 
I will descend with you to Egypt, and I will bring you up, and Yosef will 
place his hand on your eyes. 
Meshech Chochmah:  What  magic is Yosef’s hand working? Whatever it 
is doing, should it not be mentioned in its proper chronological place – 
sometime after Yaakov’s descent to Egypt, and before his eventual rising 
up out of the land? 
Yosef’s hand is meant to avert Yaakov’s intellectual gaze upon the 
enigmatic course of his life. Why would Hashem lead him to Egypt, only 
to declare from the beginning that His intention was to lead him out of it? 
Avrohom was instructed to turn his life around, and follow G-d’s 
instruction to move to the land of Canaan. Once there, however, he was to 
remain there. Why would Hashem tell Yaakov to emigrate to Egypt, for 
the apparent purpose of making an eventual u-turn? If his descent to Egypt 
was for some good purpose, why rise up and leave later? 
Hashem tells Yaakov not to peer too intently into the ways of Divine 
providence. Yosef’s odyssey should cover Yaakov’s eyes to prevent him 
from looking so hard, because it points to the inscrutable and elevated 
ways of His thought. Who would ever have thought that Yosef’s travail 
would lead to such great good? Who could have predicted that by living in 
Egypt, he would become its ruler?  It is Yosef’s example that would help 
Yaakov understand the apparent paradox of being told in the same breath 
to go to Egypt, and to leave it as well. 
In fact, the benefit of Yosef’s position was not limited to providing for his 
family – something he perhaps could have done from a distance. Yosef’s 
prominence and role worked in tandem with the eventual presence of 
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Yaakov to create awareness of fundamental truths about G-d and Man. 
Thus, the long, hard stay in Egypt would eventually prove to be a 
necessary experience on the way to the elevation of the Jewish people with 
the Exodus. But it would also bring great promise to others. It would 
benefit some Egyptians in the short run – and all of humanity in its greater 
role.  Klal Yisrael’s limited stay in Egypt would eventually make sense, 
just as Yosef’s life did. 
1. Based on Meshech Chochmah, Bereishis 46:2 
2. Megilah 29A 
3. Berachos 26B 
4. Berachos 2A 
5. Moed Katan 25A 
6. Based on Meshech Chochmah, Bereishis 46:4 
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 לז"נ שמואל ב"ר מאיר יחזקאל ז"ל
I will be the scholar-in-residence this Shabbos at a Shabbaton at Congregation B'nai Jacob in Park Slope, Brooklyn. Those who live in 
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Potpourri is dedicated l'zecher nishmas Shmuel ben R' Meyer Yechezkel z"l. Please have him in mind when reading and discussing this 
issue, and the Torah that is learned should be a merit for him and his entire family. Each issue of Parsha Potpourri requires a 
tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per 
issue, please send me an email. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  
 ולא יכל יוסף להתאפק לכל הנצבים עליו ויקרא הוציאו כל איש מעלי

)45:1ולא עמד איש אתו בהתודע יוסף אל אחיו (  
Parshas Mikeitz ends dramatically, with Yosef's servant (his son Menashe) 
overtaking his brothers on their return trip and "discovering" that 
Binyomin stole Yosef's divining goblet, which would presumably require 
the brothers to leave him in Egypt and return empty-handed to their 
inconsolable father. Parsas Vayigash continues the action and begins with 
Yehuda's heartrending plea for mercy for Binyomin, in which he explained 
to Yosef the potentially fatal consequences to Yaakov of returning home 
without Binyomin and suggested that he remain as a servant to Yosef 
instead of Binyomin.  
Upon hearing this, Yosef was so overwhelmed by emotion that he could 
no longer restrain himself, and he commanded everybody to leave the 
room. He then revealed his true identity to his brothers, and the Torah 
stresses that there was no איש (person) in the room when he did so. This is 
difficult to understand. If Yosef, who was the second-most powerful 
person in all of Egypt, gave an order for all of those present to go out, isn't 
it self-evident that nobody would remain in the room in violation of his 
instructions? What lesson is the Torah teaching by emphasizing this point? 
Rav Shmuel Brazil explains that when tragedy and suffering strike, in 
order to avoid the discomfort of grappling with feelings of guilt, human 
nature is to seek out an excuse or a scapegoat on which to place the blame, 
reasoning that the situation would have turned out differently if not for a 
certain person's involvement or a set of unanticipated circumstances. 
However, this approach displays a lack of proper emunah and bitachon 
(belief and trust in Hashem), as a person who truly recognizes that 
everything that occurs in life emanates from Hashem will not look to 
excuse and rationalize events by blaming them on others. 
In this light, we can appreciate that in Yosef's case, it would have been 
easy for him to partially attribute his being sold into slavery and 
eventually imprisoned in Egypt on an unexpected turn of events. His father 
had instructed him to travel to Sh'chem to check on his brothers' well-
being, but when he arrived there, they were nowhere to be found. At that 
point, one would have expected Yosef to return safely to his home to 
inform Yaakov that he was unable to locate his brothers. Instead, the Torah 
recounts (37:15) that Yosef met an איש in Sh'chem, who informed him that 
his brothers had moved on from Sh'chem to Dosan. Rashi explains that this 
 wasn't an ordinary man, but the angel Gavriel, who was sent by איש
Hashem as part of His master plan to ensure that Yosef would end up in 
Egypt. 
With this introduction, Rav Brazil suggests that when Yosef finally 
revealed himself to his brothers and explained to them the entire complex 
chain of events which led up to this episode, it would have been natural for 
him to place part of the blame for his ordeal on this איש. However, on 
Yosef's lofty spiritual level, he accepted that everything that transpired 
was decreed by Hashem and did not try to pin responsibility for his 
suffering on his brothers for selling him or even on the well-intentioned 
 who led him into their hands. This is what the Torah means when it איש
stresses that there was no איש in the room when Yosef disclosed his 
identity: He accepted that all of the suffering that he endured was part of 
Hashem's master plan, and he did not attempt to blame anyone, even the 
 .for everything that happened to him ,איש
Many times in life we are tested with difficult and challenging situations. 
Our evil inclinations work to convince us that our suffering is unnecessary, 
and if only somebody had acted differently, our pain and distress could 
have been avoided. At such moments, we should remind ourselves of the 
lesson of Yosef, who teaches us not to place blame and fault on others, but 
rather to accept Hashem's decrees and judgments, which are ultimately for 
the good. 

)46:1ויסע ישראל וכל אשר לו ויבא בארה שבע (  

בעגלות אשר שלח פרעה  ...בני ישראל את יעקב אביהם  ויקם יעקב מבאר שבע וישאו
)46:5לשאת אותו (  

On Yaakov’s journey with his family from Beer-Sheva to Egypt, the Torah 
stresses that they traveled in the wagons that Pharaoh had sent for him. 
However, in relating Yaakov’s travels on the first leg of the journey – 
from his home to Beer-Sheva – this fact is curiously absent. 
The Maharil Diskin beautifully explains that initially, although Yaakov set 
out on the journey, he still remained in doubt about whether he would 
continue to Egypt or would abort the trip and turn around. He feared for 
the spiritual well-being of himself and his family, and that he wouldn’t 
merit to be buried with his parents and grandparents in Me’aras 
Hamachpeila in Chevron.  
Therefore, Yaakov wouldn’t allow himself to benefit from the wagons that 
had been sent to him by Pharaoh for the express purpose of escorting him 
on his journey to Egypt. Because he wasn’t yet sure that he planned to 
reach this destination, he considered making use of the wagons to be 
dishonest.  
In Beer-Sheva, however, Hashem came to Yaakov in a night vision and 
reassured him regarding the trip, promising to establish his descendants as 
a great nation in Egypt, and also to eventually bring them out to return to 
the promised land of Israel (46:2-4). At that point, confident in the 
spiritual ramifications of the trip, Yaakov awoke and resolved to continue 
all the way to Egypt, and only at this point did he allow himself and his 
family to travel in Pharaoh’s wagons. 

)47:19ונהיה אנחנו ואדמתנו עבדים לפרעה ( קנה אתנו ואת אדמתנו בלחם  
After the seven years of plenty ended, a severe famine began, just as Yosef 
had predicted. Yosef was prepared for the famine, as he had stored up 
grain during the previous seven years precisely for this purpose. When the 
Egyptians approached Yosef for food, he sold it to them until all of the 
money in the land of Egypt belonged to Pharaoh. At this point, he 
continued to add to Pharaoh’s royal portfolio, selling the food first in 
exchange for the livestock of the Egyptians, then for their land and 
ownership of their very bodies. Why wasn’t Yosef, as the leader of Egypt, 
willing to simply give away the stored food to the Egyptian citizens for 
whom he was responsible? Why was he so interested in acquiring them, 
their land, and their animals as possessions for Pharaoh? 
Rav Chaim Kanievsky suggests that when the time would come for 
Hashem to smite the Egyptian people with the ten plagues, Yosef didn’t 
want them to be able to argue that as private citizens who weren’t 
interested in the enslavement of the Jewish people, they should be exempt 
from the punishment which should be exclusively meted out to Pharaoh. 
However, now that they, their land, and their animals were all part of 
Pharaoh’s national treasury, they had no such claim, since anything that 
happened to them was all part of the punishment coming to Pharaoh.  
Alternatively, the Gemora in Sanhedrin (91a) records that many 
generations later, the Egyptians “sued” the Jewish people for the return of 
the gold and silver vessels that our ancestors “borrowed” on their way out 
of Egypt but never returned (Shemos 12:35-36). The Jews answered that 
when the Egyptians pay the wages for the 600,000 Jews who worked for 
them for 210 years, they will gladly return the vessels. The Egyptians had 
no response to this argument and fled the courtroom.  
The Meshech Chochmah points out that while the Jewish people borrowed 
these vessels from the private Egyptian citizens, their wages were owed 
only by Pharaoh for the work that they performed for him (Shemos 1:11). 
Therefore, Yosef acquired everything in Egypt on behalf of Pharaoh so 
that the Jews could later claim that what they took was also Pharaoh’s 
property and that they were therefore entitled to keep it until they were 
paid for their labor. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Medrash teaches (Yalkut Shimoni 151) that Yosef died 10 years 
prematurely as a punishment for the 10 times that he heard his brothers 
refer to their father Yaakov as עבדיך (your servant) and remained silent 
without correcting them. As the verses which record the conversation 
mention that they did so only 5 times (43:28, 44:24, 44:27, 44:30, and 
44:31), why was Yosef’s punishment doubled? (Peninim MiShulchan 
HaGra Parshas Mikeitz) 
2) In pleading for mercy from Yosef, Yehuda stressed the fact that if 
Binyomin remained in Egypt as a slave and didn’t return with them, their 
father Yaakov would suffer greatly (44:31). Why did he only talk about 
the pain which would be caused to their father without any mention of the 
pain that would be caused to Binyomin’s 10 sons over the loss of their 
father? (Amud HaEmes) 
3) Upon hearing from the brothers that Yosef was still alive and was a 
ruler in Egypt, Yaakov didn’t believe them (45:26). When he saw the 
wagons that Yosef sent to indicate that he still remembered רופהעגלה ע  
(which is similar to the word for wagons, עגלות), the last Torah subject that 
they had studied together (Rashi 45:27), Yaakov was convinced and his 
spirit was revived. How did the wagons constitute a proof about Yosef’s 
identity and existence when it wasn’t even him who sent the wagons, as 
the Torah explicitly records that Pharaoh ordered them to be sent with the 
brothers back to Yaakov (45:21)? (Bereishis Rabbah 94:3, Outlooks and 
Insights) 
4) Yosef told his brothers (46:34) to tell Pharaoh that they are shepherds so 
he would allow them to live separately in Goshen. A large number of our 
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greatest ancestors – Hevel, Avrohom, Yitzchok, Yaakov, Moshe, Dovid, 
and Shaul – were shepherds. Why is this profession uniquely suited for 
spiritual greatness? (Rabbeinu Bechaye and Kli Yakar Shemos 3:1, Ayeles 
HaShachar) 
Answers to Points to Ponder: 
1) The Torah relates (42:23) that in order to disguise his true identity from 
his brothers, Yosef pretended not to recognize their language. This 
necessitated the use of an interpreter to translate everything that they had 
said into the Egyptian language. The Vilna Gaon explains that although 
Yosef heard his father referred to as his servant from his brothers only 5 
times, he heard it another 5 times from the translator. 
2) The Kotzker Rebbe derives from here that the love of a father for each 
of his 12 children is greater than the collective love of 10 children for their 
only father. Rav Dessler writes that feelings of love toward another person 
are generated by giving to him. As any parent can attest, raising a child 
represents the consummate opportunity to constantly give of oneself to 
help somebody who cannot take care of himself. The feelings of love 
generated by such giving are unparalleled, as Yehuda explained to Yosef. 
3) The Medrash teaches that the wagons sent by Pharaoh were covered 
with idolatrous images and were burned by Yehuda. Yosef sent other 
wagons with his brothers to bring Yaakov to Egypt, and he explained to 
them the symbolism of his wagons. Alternatively, Rav Zev Leff points out 
that Pharaoh sent a message to Yaakov (45:19) telling him not to worry 
about transporting his possessions to Egypt, as the best of Egypt would be 
his. Yosef understood that if Yaakov was presented with this proposal, he 
would never agree to come. He would only come if every precaution was 
taken to prevent any chance of assimilation. Yosef sent additional wagons 
specifically earmarked for Yaakov’s possessions so that he could transport 
his lifestyle to Egypt and remain separate, which is indeed what happened 
(46:6). When Yaakov saw the additional wagons Yosef sent for this 
purpose and recognized Yosef’s intentions, his spirit was revived. 
4) Rabbeinu Bechaye and the Kli Yakar explain that working as a 
shepherd gives a person time alone to think. Focusing on the magnificent 
world of Hashem which surrounds him will lead him to focus his thoughts 
on Hashem, which is conducive for prophecy. Alternatively, Rabbeinu 
Bechaye suggests that being around people often leads to sin, while 
separating from them can keep a person pure and holy. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
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What’s Bothering Rashi? 
Parshas Vayigash(76) 
Bereishis 42:19 - "If you are honest, one of your brothers will be locked 
up in prison where you are under guard, and you go bring food for your 
famished households. 
20. Bring your youngest brother to me so that your words will be verified, 
and you will not die." They decided to do so. 
21. They said one to another "In truth, we are guilty regarding our 
brother. We saw his anguish of is soul when he pleaded with us and we 
did not listen. 
22. Reuben answered them saying "Did I not say to you, thus 'Do not sin 
against he lad ' but you did not listen. His blood is now being avenged. " 
23. They did not know that Joseph was listening because the interpreter 
was between them. 
24. And he turned aside and cried. And he returned to them and spoke, 
and then he took Simon from them and he bound him up in front of 
them." 
Rashi 
42:24 Simon: Rashi: He was the one who threw him in the pit, he was the 
one who said to Levi "Here comes the dreamer…" 
Can you see what prompted this comment? 
What's Bothering Rashi? 
An Answer: It seems clear that Rashi wondered why, of all the brothers, 
Simon was chosen. This seems to be an arbitrary choice; there were ten 
brothers to choose from. Why Simon? If anything, Reuben who is the 
oldest and bears most responsibility for the brothers' behavior, should have 
been chosen. 
Rashi answers the question with information which comes from several 
Midrashim. 
Understanding Rashi 
Rashi's comment fills us in on some background information that we were 
not aware of. On the basis of midrashim (see earlier verse 37:19 - where it 
says "one man to his bother" which is interpreted as Simon to Levi, 
because they were referred to as "brothers" when they wiped out the city 
of Shechem). 
On this basis Simon was not just another brother, he was an impulsive, 
hot-headed individual and an instigator against Joseph. So Rashi tells us, 
this is why Simon was chosen. But taking the Midrash as given we can 
still ask a question. 
Questioning The Midrash 

A Question: The Torah says "one man to his brother" and from this the 
Midrash concludes that it was Simon who said to Levi because they were 
called brothers in the destruction of Shechem. 
But maybe it was just the opposite, maybe it was Levi who said to Simon. 
So Levi would have been the instigator and not the follower, and then 
Rashi could not think this was the reason Joseph chose Simon to lock up. 
Can you think of an answer why Rashi assumes Simon was the one who 
told (and convinced) Levi and not the opposite? 
Understanding The Midrash 
An Answer: Simon was older than Levi so we can assume he was the 
leader. 
A Look At P'shat 
But there is another explanation why Simon was chosen based not on 
Midrash but on P'shat. One rule of P'shat interpretation is to look at 
context. Look at the surrounding verses to our verse (which are printed 
above) and see if you can give a reasonable explanation for Joseph's 
choice of Simon, without resorting to Midrash. 
Ibn Ezra, Chizkuni, Bechore Shor & P'shat explanations 
An Answer: The above Torah commentators , all following the Ibn Ezra (a 
contemporary of Rashi) to explain Joseph's choice as follows: 
Ordinarily, as we said above, the oldest is considered the most responsible 
for the brothers' actions. That is Reuben. And it is likely that Joseph would 
have held him responsible for his sale to the Ishmaelites and eventually to 
Egypt. He had many years while in slavery to think of this trauma and to 
be angry with Reuben. But now for the first time Joseph hears, (and 
understands) the conversation the brothers have after they hear Joseph's 
accusation of them. 
But now Joseph hears Reuben speak and say: "Did I not say to you, thus 
'Do not sin against he lad but you did not listen. His blood is now being 
avenged. " 
So, in fact, Reuben did try to save Joseph, but his brothers would not heed 
his advice. 
So, if Reuben had acquitted himself, who is next in line? Simon! Had 
Simon supported Reuben, maybe the brothers would not have sold Joseph. 
Therefore "he took Simon from them and he bound him up in front of 
them." 
What is particularly nice about this interpretation is that it also explains the 
need for verse 23, which comes immediately before our verse. There it 
says: 
"They did not know that Joseph was listening because the interpreter was 
between them." 
This verse appears, at first glance, to be totally unnecessary and not 
essential to the story. But now we realize that it is integral to the 
development of the story. It explains that Joseph overheard and understood 
the brothers' conversation when Reuben acquitted himself. And thus 
explains his choice of Simon to be the one to sit in jail. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Mishulchan Shlomo 
Parshas Vayigash – What’s Your Opinion Really Worth? 
“Yosef said to his brothers, ‘I am Yosef’...but his brothers could not 
answer him for they were overwhelmed before him” (Bereishis 45,3). 
Rabbi Shimon ben Elazar said, “Woe to us from the day of judgement; 
woe to us from the day of admonishment – tochacha.  If the brothers could 
not answer Yosef the youngest of the tribes because they were 
overwhelmed, how much more so [will this be the case] when HaKadosh 
Baruch Hu will come and admonish each one according to his deeds” 
(Yalkut Vayigash 152). 
Where do we find any admonishment of Yosef to his brothers?  Rav 
Chaim Shmuelevitz suggests that Yosef really did not admonish his 
brothers.  He notes that the word tochacha does not literally mean rebuke 
or admonishment.  It means to demonstrate or clarify one’s error.  Yosef’s 
declaration to his brothers demonstrated to them how wrong they had 
been.  They thought that they had neutralized his dreams by selling him 
into bondage and indeed the result was just the opposite.  Their selling him 
to Mitzrayim actually brought about the fulfillment of his dreams.  And 
even more poignantly - they thought that his dreams were illusions of 
grandeur when actually they were divinely inspired prophetic visions.  
Indeed they had lived their lives and conducted themselves based on a 
very serious misconception. 
So too, when Hashem, on the day of tochacha – the day of clarity, will 
demonstrate to a person his misconceptions, he will not be able to respond. 
Rav Chaim remarks that a similar awakening occurred to Yitzchak Avinu 
when Eisav returned after the brachos had already been given to Yaakov.  
“And Yitzchak trembled a very great trembling” (Bereishis 27,33).  Rashi 
comments that he saw Gehinnom under Eisav, i.e. he saw who Eisav really 
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was.  The trembling was in response to the recognition that he had lived 
his life laboring under a false perception.  He had been very wrong in his 
assessment of Eisav.  He now realized that Eisav was not worthy of the 
brachos at all, and that in truth the brachos belonged to Yaakov.  This was 
Yitzchak’s great shock.  This was his moment of truth. 
When people form attitudes and opinions – what we call shitos, they 
predicate all their assessments and all their decisions on these shitos.  And 
everyone has a shitah.  A shitah about Eretz Israel, a shitah about 
Chassidim, a shitah about yeshivas, a shitah about shuls, and on and on.  
And they live their lives and conduct their affairs based on their shitos.  
How important it is to reassess our shitos from time to time and clarify if 
they are based on fact or perception.  This is particularly critical when 
making major decisions or taking actions with serious consequences. 
Rav Avraham Pam emphasizes how often we are guilty of misjudging 
people just as Yosef’s brothers misjudged him.  Often we judge people by 
the way they dress or by the way that they carry themselves. Or if they 
don’t behave as we expect them to, we form all kinds of impressions about 
them.  How often are these conclusions totally groundless!  But in the 
wake of these assessments we berate them, we speak lashon hara about 
them, and we fail to relate to them with the Ahavas Yisrael that they 
deserve.  And sometimes these people are our own relatives, even our 
spouses and children. 
Let’s make any appropriate adjustments in our shitos and opinions now to 
avoid the need for any tochacha later. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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This issue is sponsored by Family Gordon in honour of the Bat Mitzvah of 
Chana Ariella n"y May she be a source of Nachas to her family and Am 
Yisrael 
Parshas Vayigash - How Old Are You? 
"Yosef brought his father Ya'akov and placed him before Par'oh; and 
Ya'akov blessed Par'oh. Then Par'oh said to Ya'akov 'How many are the 
years of your life?' (47:8). 
One wonders what prompted Par'oh's seemingly inappropriate question, 
and at Ya'akov's lengthy answer - describing his troubled life but not 
appearing to answer the question. 
Most commentaries attribute the question to Ya'akov's aged appearance; 
the explanations of Ya'akov's answer are varied. 
The best-known explanation of the dialogue is that, in answer to Par'oh's 
query - he had never seen anyone as wizened and aged as Ya'akov - the 
latter replied that he was not really as old as he looked, only the many 
tzoros that he had undergone made him look older than he really was. 
Another explanation attributes Par'oh's question, not just to Ya'akov's 
appearance, but also to an incident that had occurred over two hundred 
years earlier. The Medrash informs us that a low archway was built at the 
entrance to the Egyptian throne-room, forcing whoever entered to bow 
down to the king. And it records how, when Avraham went down to Egypt 
and appeared before Par'oh, the archway rose, enabling him to enter 
upright, and this miracle was recorded in the annals of Egyptian history. 
Imagine Par'oh's surprise when Ya'akov was brought before him, and 
history repeated itself. Assuming that he was the same person that 
appeared to the earlier Par'oh, he could not restrain himself from blurting 
out 'How old are you?' To which Ya'akov replied - 'That was not me; that 
was my grandfather! And as for me, I am not as old as I look … '. 
The K'li Yakar interprets the question like this: Par'oh, it appears, had been 
informed how, when Ya'akov arrived in Egypt, the Nile had risen to greet 
him. This was wonderful news, because he understood that as long as 
Ya'kov lived, the Nile would continue this practice. But when he now saw 
Ya'akov face to face, thinking that he could not live much longer, he could 
not contain his disappointment and asked him outright how old he was. 
Ya'akov's answer reassured Par'oh that he need not worry, since he had 
many more years of life ahead of him. 
A fourth explanation is based on the B'rachah that Ya'akov gave Par'oh, 
prior to Par'oh's question. He blessed him that he should merit to live as 
long as him. Looking at Ya'akov, Par'oh became very excited, until 
Ya'akov pointed out that he was not quite as old as Par'oh made him out to 
be. 
In a Medrash quoted by the Da'as Zekeinim mi'Ba'alei Tosfos, G-d took 
Ya'akov to task for complaining - 'I saved you from Eisav and from Lavan; 
I gave you back Dinah and Yosef; And you pour out your woes to Par'oh? 
I swear that I will take the thirty-three words contained in the above two 
Pesukim and deduct the equivalent number of years from your life'. Hence, 
whereas his father Yitzchak lived till 180, he died at the age of 147. 
'How strange', asks R. Chayim Shmulevitz, the Rosh Yeshivah of Mir 
(ztl)! The thirty-three in the two Pesukim in question include "How old are 
you?" 

Par'oh's question, that were not said by Ya'akov? 
The answer, he explains, lies in the fact that the question was brought 
about by the troubled look on Ya'akov's face - a reflection of his 
subsequent answer. Ya'akov's troubles and difficulties had been 
successfully alleviated, and his past concerns should have been replaced 
by one of contentment and gratitude. 
Ya'akov was responsible for the question, It was therefore considered as if 
he had posed it and he had to suffer the consequences. 
Modesty and Redemption 
(A sequel to 'Yosef ha'Tzadik' in last week's issue) 
Under whichever circumstances Yosef found himself, Yosef was always in 
control, with whoever he came into contact. Whether it was Potifera, his 
fellow-prisoners, his brothers, Par'oh, even the entire Egyptian nation, he 
was always in control, or, as the Pasuk puts it "And Yosef found favour in 
the eyes of …". Moreover, as the Pasuk stresses a number of times, he 
always found favour in their eyes. What is equally striking is the many 
diverse roles in which Yosef ruled, always with aplomb - as governor of a 
vast estate, as chief prison-warden, as viceroy, as diplomat par excellence 
(when confronting his brothers). So great was the power that he wielded, 
that he was able to force every Egyptian male to circumcise and to apply 
to him personally for a permit to carry a sword or to ride a horse - there 
were no dissenters! What was the secret of Yosef's power and popularity? 
From G-d's promise to Ya'akov, on his way down to Egypt, that He would 
personally, accompany him into golus and return with him to Eretz 
Cana'an, Chazal learn that the Shechinah is with Yisrael even in exile, and 
that He protects us there and ensures our survival. The only thing that 
stands in the way of that protection, says the Ma'asei la'Melech, is 
immodest behavior! As the Torah writes (in Ki Seitzei, 23:15) " … let Him 
not see among you any lewdness, for He will then turn away from you". 
Indeed, the commentaries attribute the length of the current golus - 
approaching two 2000 years - to sins that are linked with immodesty and 
immorality. In light of the above, it is surely no coincidence that the story 
of Yosef's descent to Egypt, the preliminary to Golus Mitzrayim, follows 
that of Yehudah, whose two sons died precisely because of sins connected 
with indecent behavior, as Rashi (38:7) explains. 
Yosef, on the other hand, earned the title 'ha'Tzadik' due to the almost 
super-human self-control that he displayed in that very realm - when he 
refused to succumb to the advances of Potifera's wife - who tried every 
known trick to ensnare him. And no less remarkable was his refusal to cast 
even a glance at all the girls who lined the streets to gaze at the strikingly 
handsome youth after he was appointed viceroy of Egypt, and who tried in 
vain, to attract his attention. 
Yosef was able to gain control over the adulterous Egyptians (as Chazal 
describe them) because he had demonstrated his own strength of character 
precisely in the area where they were lax, by virtue of his total self-control 
in the most adverse situations. 
Yosef in fact went on to spread his Midah of Tz'ni'us to the entire Egyptian 
people by ordering them to circumcise, which he did in order to minimize 
the urge to commit adultery. And he did this in turn, to safeguard the 
female members of his family who had come to live in Egypt from being 
molested. It is therefore safe to assume that, if during the entire two 
hundred and ten years that Yisrael spent in Egypt, there was only a single 
Jewish woman who was raped, it was in no small measure due to the high 
standard of morality attained by Yosef ha'Tzadik, and the farsighted 
groundwork that he laid to ensure that the B'nos Yisrael should be safe. 
To take this one stage further: we can be quite certain that Yosef's 
influence was not confined to the Egyptians; it obviously extended to his 
own family too, beginning with his manipulation of his brothers before 
they discovered his identity and continuing to the time that he settled and 
sustained them. Indeed, it was not only the Egyptian men who were 
affected by his actions, but the Jewish women themselves, who attained 
the highest levels of chastity. Bearing in mind the statement of Chazal that 
'Yisrael merited the redemption from Egypt in the merit of the righteous 
women of that generation', it is fair to say that the righteousness of Yosef 
played a major role in the Ge'ulah. 
Yehudah's Retraction 
"And Yehudah approached him (Yosef)" 44:18. 
Considering that two Pesukim earlier, Yehudah himself had previously 
stated that all the brothers, as well as Binyamin, would be slaves to Yosef, 
why, asks the Alshich, now that Yosef had lightened the punishment, did 
he confront him, and challenge him? What brought about his change of 
heart? 
Initially, he explains, Yehudah assumed that the current incident was a 
Divine retribution for having sold Yosef into slavery - See Parshas Mikeitz 
(42:21), where the brothers specifically expressed this sentiment. That is 
why he sentenced himself and his brothers to the same punishment. 
Granted, Binyamin was not involved in the sale, but he was the one to 
steal the goblet! 
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But when he saw that Yosef absolved them of all blame and opted to take 
only Binyamin, he concluded that this was a false libel, and that it had 
nothing to do with sale of Yosef. That is when he confronted Yosef. 
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Rabbi Yissocher Frand 

RavFrand 
Parshas Vayigash  
Tailoring The Message / Drasha on Question About Age 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #926 – It's The Thought That Counts. 
Good Shabbos! 
Why Did The Brothers Edit Yosef's Message To His Father? 
In an attempt to reassure his brothers that he bore no grudge against them, 
Yosef tells them "And now: It was not you who sent me here, but G-d; He 
has set me as a "father" (patron) to Pharaoh, and as a master of his entire 
household, and as a ruler over the entire land of Egypt." [Bereshis 45:8] 
There are a number of strange things about this statement. First, if I were 
Yosef, I would not say, "I am the ruler over the entire land of Egypt." 
Yosef needs to know his place. There is only one supreme leader in the 
land of Egypt and that is Pharaoh. [For those old enough to remember, at 
the time when Ronald Reagan was shot, Alexander Haig, who was the 
Secretary of State at that time, said, "I'm in charge here now". This was an 
overly bold and inaccurate statement that he was never allowed to forget in 
the future! This statement of Yosef seems to be the political equivalent of 
Haig's faux pas.]  
Second, is noteworthy to see how the brothers edited Yosef's message 
when they relayed it to Yaakov. When the brothers return to their father in 
Canaan, they tell him "Yosef is still alive and he is ruler over the entire 
land of Egypt…" [Bereshis 45:26]. Yosef had specifically told his brothers 
to tell his father three things: (1) I am a "father" to Pharaoh; (2) I am a 
master of his entire household; (3) I am ruler over the entire land of Egypt. 
The brothers, in delivering the message, mentioned the third point, but not 
the first two. Why did they delete the first two parts of the message Yosef 
asked them to deliver? 
Rav Moshe Sheinerman of Brooklyn, NY, in his sefer Ohel Moshe brings 
a hesped [eulogy] that the Chasam Sofer said on someone named HaGaon 
Rav Yosef Dovid. In his hesped, the Chasam Sofer gives an answer to this 
question in Parshas Vayigash. 
Rav Yosef Dovid apparently had some kind of connection with Napoleon 
Bonaparte. (The Chasam Sofer lived during the period of the Napoleonic 
wars.) 
To understand the Chasam Sofer's message, let us use a contemporary 
example. Suppose you have a Jew from Eretz Yisroel, a Jew who never 
left Yerushalayim – a person who sits and learns the whole day. His entire 
life is immersed in Jewish living (Yiddishkeit). For whatever reason, his 
son left Yerushalayim and went away to seek his fame and fortune in the 
United States of America. As it turns out, he was wildly successful and 
started working in the White House. He rose through the ranks and 
ultimately became the White House Chief of Staff. It has now been ten, 
twenty or even thirty years since the father and son last saw each other. 
When the father wants to hear about what happened with his son, he is not 
interested that he graduated Summa Cum Laude from Harvard Law School 
or that he worked his way up from being a White House intern to being 
White House Chief of Staff. He is interested in one thing and one thing 
only – is he still an erhliche Yid [honest and upstanding Jew] or not? The 
halls of power are intoxicating. When a person is in Washington and in the 
White House and literally has his hands on the levers of power that control 
the world – it is very intoxicating. A person can become so wrapped up in 
that power that nothing else matters. For this Yerushalmi Yid from Meah 
Shearim, the rest of it – Harvard Law School, the White House, the 
money, the power, the armored limousine, does not mean anything. He 
wants to know one thing and one thing only – does he put on Tefillin 
daily; does he eat Kosher; does he learn? The rest does not mean anything 
to him. 
That is exactly what happened over here with Yosef. He went away as a 17 
year old boy. He became viceroy to Pharaoh, King of Egypt. Yosef was 
the second most powerful man in the world. "I became the patron of 
Pharaoh" "I became in charge of the entire house of Pharaoh (the White 
House of its time)” However, "u'moshel b'chol Eretz Mitzraim" does NOT 
mean, "I am the supreme leader of Egypt". That statement means, "I rule 
over Egypt and Egypt does not rule over me". I did not become wrapped 
up in the society and in the culture, and in the licentiousness and depravity 
of Egypt. "Egypt did not dominate me. I dominated Egypt. I am still in 
charge. I never abandoned my Jewish life style." 

This answers both our questions. Yosef was not bragging that he ruled 
over all of Egypt. "I am in charge of Egypt" was a reassurance to his father 
that Egyptian culture had not taken over his life; rather he was in charge 
and was not in any way subservient to the influence of the surrounding 
society. The brothers came to their father and they told him "Yosef is still 
alive" and now we will tell you the only thing that interests you: He is 
moshel [rules] on Mitzraim and not vice versa – meaning he never 
abandoned his Judaism. This is the only thing that made a difference to 
Yaakov Avinu. 
This is the hesped the Chasam Sofer said about the Gaon Rav Yosef 
Dovid: He was a confidante of the Emperor Napoleon, but nevertheless he 
remained an ehrliche Yid. He never lost that which is the essence. He was 
moshel over the entire culture of France. 
The Shagas Aryeh’s First Drasha Based On Pharaoh's Opening 
Question To Yaakov 
Yosef brought his elderly father to meet Pharaoh. The first question out of 
Pharaoh's mouth to Yaakov was "How old are you?" [Bereshis 47:7-8]. 
We cannot be exactly sure about Egyptian royal protocol and etiquette of 
those times but it is hard to imagine in any society that when one meets a 
distinguished adult for the first time, the first question thrown out to 
initiate the conversation was "How old are you?" What prompted this 
question? 
In previous years, we have discussed many different answers. I saw an 
interesting comment in a sefer called Nachlas Shivah (not the famous sefer 
by that name). The Nachlas Shivah says that the Torah does not go into the 
dialog of Yaakov's conversation with the Egyptian King, but Yaakov 
began telling Pharaoh about world history. He started telling him about 
Noach, about the Flood, about the Tower of Bavel, and the whole narration 
of the life stories of Avraham and Yitzchak (his grandfather and father, 
respectively). Yaakov told him the whole history of the world. Yaakov 
was so convincing that all these events occurred exactly as he was 
describing them that Pharaoh had to interrupt and ask, "How old are you?" 
He was convinced that a person who describes these ancient events with 
such faith and conviction must have actually lived through all th ese 
events! The way Yaakov was speaking, Pharaoh got the impression that 
Yaakov must have been 500 years old or more. It seems like he must have 
seen all the events he described with his own two eyes. 
Another answer to the question, "What prompted Pharaoh's inquiry 
concerning Yaakov's age?" was given by Rav Aryeh Leib ben Asher 
Gunzberg (1695-1785), better known to us by the name of his classic sefer, 
the Shagas Aryeh. The Shagas Aryeh was an amazing genius who in later 
life became Rabbi in the French city of Metz. He was appointed to be the 
Rav of Metz at the age of 70 (1765). His first Shabbos in Metz was 
Parshas Vayigash. People took a look at him and they thought "Did the 
search committee lose their minds?" "He is such an old fellow, who will 
lead our youth? How can he relate to our younger members?"  
The Shagas Aryeh heard the murmuring about his age. On Parshas 
Vayigash, in the first drasha [sermon] of his tenure, the Shagas Aryeh 
asked this very question: How rude was it of Pharaoh to begin his 
conversation with Yosef's father by asking him how old he was! What kind 
of question is that?"  
The Shagas Aryeh explained as follows: As soon as Yaakov came to 
Egypt, the famine ceased. Pharaoh understood – the arrival of a Tzaddik in 
the country was a windfall for Egypt. Pharaoh immediately started 
calculating – if this righteous fellow stays with us, who knows how 
prosperous we will be! The only problem was that Yaakov appeared to be 
a very old man. Who knows how much longer we will have him? The 
actuarial tables were floating around in his head. Pharaoh could not help 
himself and he blurted it out: "How old are you?" This was the primary 
question on his mind – how many years am I going to get out of this 
fellow? Yaakov reassured him. "I am only 130 years old. I still expect to 
be around for a very long time. My father lived a long time; my 
grandfather lived a long time. I expect to be around for a long time as well. 
The reason I look so old is because I have had a very bitter and trying life 
until this point.  
The Shagas Aryeh told his new congregation: "Do you know why I look 
like this? It is because I have been in the Rabbinate all my life! I have had 
to deal with Baale Batim all my life. Everyone who has had this 
experience looks like this, even though I am not really that old. In 
addition, I will tell you something. I intend to lead this congregation for at 
least the next 20 years! And so it was. The Shagas Aryeh lived into his 
nineties and was the Rav of Metz until he passed away in 1785. 
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HTEWˆ 
“And now, don’t be depressed, and don’t be angry that you sold me, for 
G-d sent me before you to sustain you.” (Gen. 45:5) 
When the brothers realized that the viceroy before them was none other 
than the brother they had sold twenty-two years previously, they were 
dumbfounded. He told them not to be sad or upset about the fact that they 
had sold him because it was divinely ordained to be this way. 
The Ohr HaChaim points out that the two reactions are actually opposites. 
Depression comes from a broken heart and spirit, while anger comes from 
arrogance. How could the brothers feel both? He explains that Yosef was 
telling them not to be depressed on his account nor angry at themselves. It 
was HaShem who had arranged everything with His hashgacha pratis, His 
detailed guidance of every link in the chain of this story. 
This posuk conveys a very important lesson regarding hishtadlus, our 
efforts, as discussed in the sefer Chovos HaLevavos. In Shaar HaBitachon, 
the Gate of Trust in G-d, he explains that everything that happens is pre-
ordained and set in motion by HaShem. Further, he says that no one can 
help you or harm you if it was not so decreed in Heaven. 
Essentially, our efforts have no real consequence. We are judged, 
therefore, not for the action, but for the intent and willingness to perform 
the action. Yosef told the brothers, you should not be sad or upset that you 
sold me for I would have ended up here anyway. You caused no 
irreparable harm. Yes, they would need to repent, but they did not need to 
feel any long-term guilt, nor anger that perhaps they had harmed 
themselves, for HaShem had actually sent him down there to provide for 
their needs. 
Taking the Ohr HaChaim’s observation into account, we can infer that the 
posuk is hinting to the futility of our personal efforts (though they are a 
mitzvah as HaShem desires us to take action.) One should not be seriously 
depressed if he hurts someone, nor arrogantly glad if he helps them, 
because he only did what HaShem had ordained he do. While it doesn’t 
absolve us from punishment for poor choices we’ve made, or the 
obligation right the wrongs, and we must still be regretful, we should not 
be overly focused and dwell on the past. 
This is not the case regarding spiritual matters, as it says, “Everything is in 
the hands of Heaven but fear of Heaven.” If we choose to be righteous or 
to study Torah or do mitzvos, those actions were caused by us. Therefore, 
that is where we should focus our energies. 
In this case, though the brothers should regret their intentions in the 
matter, Yosef reassured them that one way or another he would have 
ended up in Egypt. That was G-d’s decree. 
This lesson is meaningful and can help us forgive others, forgive 
ourselves, and move on when we experience difficulties in life. Knowing 
that we’re not causing irreparable harm, and that when someone hurts us it 
was orchestrated by our loving Father in Heaven, can help us leave the 
hurt behind and move optimistically into the future. 
At 13, young Chezky Shoenig had leukemia. He had been in remission for 
11 years and they thought he had beaten it, but it was back. A fellow 
approached his father, R’ Elya, and said, “He will be fine. We say every 
day in davening, ‘Some [trust] in horses; some [trust] in chariots; but we 
shall recall the name of HaShem, our G-d.’ The whole town is davening 
for him, HaShem will heal him.” This gave the father tremendous 
reassurance, but sadly, the unthinkable happened and the boy succumbed. 
For months, it troubled R’ Elya that the verse promised salvation that 
didn’t arrive. Then it dawned on him. “The posuk isn’t telling us how to 
fight the battle; it teaches us how to deal with the outcome. The next line in 
that perek of Tehilim is: “They kneel and fall, but we stand and remain 
firm.” 
Those who rely on their own strength and tactics second-guess themselves 
and try to figure what they could have done differently. We, however, know 
everything is in HaShem’s hand, so even after defeat we can stand tall 
knowing we did all we could, but could not have changed it; it was G-d’s 
will.’ 
Now You Know 
My Son the… Rabbi? 
When Yaakov was told that Yosef was still alive and was the ruler of 
Egypt, the world’s superpower at that time, he didn’t believe it. 
He was still mourning for his son Yosef until he saw the wagons Yosef 
sent along with those of Pharaoh. 
Rashi tells us that Yosef was signaling to Yaakov that he remembered the 
lesson of the last portion of the Torah his father had taught him. 

It was upon seeing this that Yaakov was revived. 
Those who understand that HaShem determines who will be rich or poor, 
and decrees if one will be brilliant or dull, are not impressed by the success 
one has in life. 
Seeing Yosef a wealthy prince, ruling over millions of people did not 
excite Yaakov. 
However, when he saw that Yosef remained true to his faith, and kept the 
mitzvos as his father had taught him, he was filled to bursting with 
paternal pride. 
This is what true Jewish “nachas” is about. That our children understand 
what is truly important in life, and that they have become good people, not 
just “successful” ones. 
Thought Of The Week: 
Learning to forgive is one of the best things you can do. Especially if the 
person you learn to forgive is yourself. 
This issue dedicated as a merit for a Refuah Shelaima for  
IYYRB HQBR TB HZYLE OYRM HAL HNYD TB HWX HLAYRBG  
LARsY YLWX RAw VWTB  
May they and all our ill Jewish brethren be granted healing in the merit of 
the Torah studied on their behalf. 
E-mail Subscribe to info@JewishSpeechWriter.com Your Efforts Will Bear Fruit! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you 
did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2015 – J. Gewirtz  
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M'oray Ha'Aish 
Vayigash - Seeing a Ghost  
They never saw it coming: The dramatic, unexpected end to the saga in 
which they were embroiled was the last thing the brothers anticipated – 
and that was precisely the problem. The scrutiny to which they had been 
subjected seemed unwarranted. Why, of all the visitors who came to Egypt 
to purchase food, had they been singled out? Why the interest in their 
family, their father, their brother Binyamin? 
When they attempt to return the money that had mysteriously turned up in 
their bags, the brothers’ misinterpretation of the events that had transpired 
in Egypt becomes clear: They convince themselves that everything that 
had happened was part of a plot to rob them of their possessions and their 
freedom. 
When the men [realized that] they were being brought to Yosef's palace, 
they were terrified. They said, 'We are being brought here because of the 
money that was put back in our packs the last time. We are being framed 
and will be convicted, our donkeys will be confiscated, and we might be 
taken as slaves.' (Bereishit 43:18) 
Had they thought things through more calmly and rationally, they might 
have asked themselves why the second-most powerful man in Egypt would 
need some paltry excuse to seize their meager possessions; moreover, the 
Egyptian ruler’s modus operandi – placing his own money in their bags – 
seems strange and counter-intuitive: Had the Egyptian wanted to keep 
their donkeys, he could have left all of the brothers in prison, rather than 
freeing them after three days, and their donkeys and very lives would have 
been his. 
Apparently, the human mind has a powerful capacity to rationalize, justify 
and fabricate alternative explanations to the obvious when the simple truth 
is too difficult to face. In flagrant disregard for Occam’s Razor(1), the 
brothers built intricate and improbable hypotheses to explain their 
predicament. Had they been able or willing to open their eyes, they would 
have saved themselves so much confusion, fear and angst. Their adversary 
was not a stranger; they had known him their entire lives, but were unable 
or unwilling to recognize him. The obvious solution eluded them, because 
in their minds it was impossible in so many ways. This person could not 
possibly be Yosef: Yosef was a dreamer, with no grasp of reality. Yosef 
was probably not even alive: As a slave, Yosef must have annoyed his 
master to the point that he did what the brothers themselves could not. On 
the other hand, who other than Yosef would have cared about their 
youngest brother and their father? Who else had any reason to throw them 
in prison? Who else cared enough to carry on this protracted game of wits, 
to maintain contact only to continue to threaten and abuse them? 
The brothers never dreamed that they would bow to Yosef; ironically, 
when they finally did bow before him, the brothers were unaware that 
Yosef’s dreams had come to fruition: They did not know that it was Yosef 
to whom they bowed. They bowed to the man who controlled all the food 
in Egypt; in a very real sense, they had not bowed to Yosef, but to a 
strange Egyptian potentate. They never dreamed that this was their own 
brother. 
The Midrash offers a more detailed account of the moments in which 
Yosef finally revealed himself to his brothers: At first, Yosef told them 
that their “missing” brother, the brother they had claimed was dead, was in 
fact very much alive. The brothers were stunned, incredulous. Yosef then 
assured them that this long-lost brother was in the palace; in fact, “he told 
them, ‘I will call him and he will appear before your eyes.’ He called out, 
‘Yosef son of Yaakov, come to me! Yosef son of Yaakov, show yourself!’ 
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The brothers scanned every corner of the room, searching for Yosef, until 
Yosef finally declared, ‘I am Yosef’ – and the brothers (almost) died. 
(Bereishit Rabbah 93:9) 
Even when they are told that Yosef is in the room, they look everywhere – 
except at the man who stands before them. 
Sometimes, jealousy and hatred can be so strong that we underestimate the 
person who is the object of our hatred. By belittling their worth, we justify 
our own bad behavior. Because the brothers hated Yosef, they could not 
see the truth – even as it stared directly at them. When they were finally 
forced to recognize Yosef, they were dumbfounded, shocked almost to 
death. As if struck by lightning or confronted by a ghost, that moment of 
enlightenment forced them to recognize their many crimes. 
They had hated their brother for no reason. Yosef had not been suffering 
from delusions of grandeur; he was, and always had been, capable of 
greatness. They suspected him of vanity and a false sense of superiority, 
but it was they who suffered from myopathy: They could not, or would 
not, see what was, and always had been, right in front of them. In the end, 
they had bowed to him, just as he had dreamed they would. They relied on 
him for sustenance, as his dream foretold. They understood, too, that if 
revenge was on his mind, he was certainly in a position to do anything he 
wished to them, and not merely take their few donkeys. 
In one dazzling moment, the brothers’ world was turned upside down. 
They were not victims, as they had imagined, of this man’s abuse; they 
themselves were the abusers. They might tell their story, and perhaps even 
garner sympathy from anyone and everyone else – but there was one 
person in the world who was not fooled. They might have taken comfort in 
self-pity and self-righteousness had they been standing before any other 
accuser, but the man who stood before them was Yosef, the one person 
who knew their darkest secret, the person who had been their victim, the 
brother they had put out of their minds for so many years. Yehudah’s 
impassioned speech, so full of righteous indignation, suddenly seemed 
hollow, even laughable. Now, they were forced to remember: They had 
another brother, he was in the room, staring right at them, and he was 
everything they had tried to deny: Yosef was a visionary, a man of 
unparalleled talents and strengths, a man of the highest moral caliber. He 
had risen far above them in every way, but he was willing to go even 
further, to do the unimaginable: Yosef was willing to forgive them. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/12/audio-and-essays-
parashat-vayigash.html 
Notes 
1. Occam’s (or Ockham’s) Razor states that among competing hypotheses, 
the one with the fewest assumptions should be selected. In other words, the 
most straightforward explanation is usually correct. 
This article can also be read at: http://www.aish.com/tp/i/moha/Seeing-a-Ghost.html Like what you read? As a non-profit organization, Aish.com 
relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to 
people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The 
Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Vayigash: Are We Ready For Mashiach? 
December 15, 2015 
Summary 
If not for Jacob’s great merits, he and his family would have suffered from 
the beginning of the exile, and would have been taken down to Egypt as 
captives in chains. The Egyptian exile was different from the other four 
exiles. Everyone has the potential to be part of the coming of Mashiach, 
even those who have assimilated. The Zohar describes how the 
descendants of Ishmael will make major attacks in various places, and the 
descendants of Edom will gather to go to war against them. The war 
between Gog and Magog was prophesized by Yecheskel. Are we ready for 
the coming of Mashiach? 
Jacob’s Great Merits 
In this week’s Parasha the Torah relates how Jacob and his family was 
invited by Pharaoh and Joseph to come down to Egypt and settle in 
Goshen. This was the beginning of a 210-year exile that became 
increasingly difficult. The Talmud (Shabbos 89b) teaches that due to 
Jacob’s great merits, Jacob and his family came down to Egypt as free 
people. Otherwise, they would have suffered from the beginning of the 
exile, and would have been taken down there as captives in chains. 
Four Exiles 
It is interesting to note that, in general, when our sages discuss the various 
exiles the Jewish people have endured under different empires, they only 
refer to four exiles: Babylon, Persia and Media, Greek-Syrian Empire and 
Edom, that started with the Roman Empire. The exile in Egypt is never 
mentioned together with the other exiles. 
Egyptian Exile Different 
The Ramban, in the beginning of Parashas Vayishlach, quotes from our 
sages that whatever happened to our Patriarchs is a sign that future 
generations will go through similar situations. With this in mind, we may 
be able to explain why the Egyptian exile was different from the other four 

exiles. The exile in Egypt had a double purpose. On the one hand, G-d had 
already told Abraham (Bereishis 15:13) that his descendants would be 
exiled for four hundred years. The four hundred years started as soon as 
Isaac was born, for although our Patriarchs lived most of their lives in the 
Land of Israel, it did not yet belong to them. The last 210 years of this 
exile started with the descent of Jacob and his family to Egypt, and lasted 
until the Jewish people left under Moses’ leadership. However, since this 
exile started with Jacob himself, it was also one of the situations that our 
Patriarchs went through as a sign for future generations. Jacob’s encounter 
with Esau was a lesson for Jacob’s descendants’ how to deal with Esau’s 
descendants (see Torah Attitude, Parashas Vayishlach, Lessons for the end 
of our exile, November 26, 2015). In the same way, Jacob’s descent into 
Egypt was a sign for our problems with Ishmael’s descendants. They 
actually have a close connection to Egypt. First of all, their maternal 
lineage leads back to Egypt. The Torah (Bereishis 16:1) relates that Hagar, 
Ishmael’s mother, was from Egypt. Rashi (ibid) mentions that she was the 
daughter of Pharaoh. Later, it says (ibid 21:21) that Ishmael’s wife also 
was from Egypt. Finally, the Torah (ibid 25:18) describes that the family 
of Ishmael settled near Egypt. 
Redemption 
During most of our exile under Edom, the Jewish people suffered a lot but 
we always kept our religious observance. Very few people assimilated and 
intermarriage was almost non-existent. In the last few hundred years, this 
has changed. As we have now entered an era where we mainly suffer from 
the descendants of Ishmael, we are losing the vast majority of our people 
to assimilation and intermarriage. This is somewhat similar to our situation 
in Egypt, where we suffered physically and saw the spiritual decline of a 
large portion of the Jewish people. 80% did not merit to be part of the 
exodus, and many of those who came out had served idols. We must take a 
lesson from what happened then, and try and prepare ourselves for the 
coming of Mashiach. Everyone has the potential to be part of it, even those 
who have assimilated. As we say every day in the prayer called Uva 
L’tzion, “And a redeemer shall come to Zion and to those of Jacob who 
repent …” The commentaries point out that not only those who have 
remained observant throughout the exile will be redeemed, but even those 
who sinned, provided that they repent and accept to observe the laws of 
the Torah. 
Battle Between The Descendants Of Ishmael And Edom 
In this context it is most revealing that we find several references to the 
suffering the Jewish people will suffer from the descendants of Ishmael at 
end of our exile under Edom. The Zohar (Shemos 32a) describes how 
Ishmael’s angel begged G-d for four hundred years that Ishmael’s 
descendants should be rewarded for being circumcised. As a result of this 
request, there will come a time, says the Zohar, when the descendants of 
Ishmael will rule in the Holy Land and will try to stop the Jewish people to 
return to their place. The Zohar continues to describe how the descendants 
of Ishmael will make major attacks in various places of the world, and the 
descendants of Edom will gather to go to war against them. They will 
battle both on the sea and land, as well as close to Jerusalem. The Zohar 
further describes how more nations will get involved and battle each other. 
Eventually, says the Zohar, it will lead to the fulfillment of Isaiah’s 
prophecy (34:6) of a massacre in Batzrah. 
War Between Gog And Magog 
This prophecy is mentioned in the song Baruch Hashem Yom Yom that 
many people sing at the meal Shabbos morning, or at the third meal 
Shabbos after Mincha. The great Kabbalist, Rabbi Yeshaya Bassan who 
counts Rabbi Moshe Chaim Luzzatto among his disciples, writes in his 
book, Imrei Yosher (page 87) that it is well known that the year after 
Shmittah is especially suited for the coming of Mashiach (as stated in the 
Talmud Sanhedrin 97a). He adds that he heard from his mentor that it was 
revealed to him that “Batzrah” has the numerical value 297, which is the 
numerical value of Paris, France. This, writes Rabbi Bassan, indicates that 
in a year after Shmittah an army unit will come from Babylon and will 
make an attack in Paris. This is connected to the fulfillment of the war 
between Gog and Magog as prophesized by Yecheskel (chapter 38). The 
Malbim, in his commentary on Yecheskel (32:17) explains that the war 
between Gog and Magog refers to the battle between the Western 
civilization and the Moslem world. This will happen, says the Malbim, 
after the Jewish people have settled in the Land of Israel. They will all 
want to be in control of Israel, but will end up fighting each other. At this 
point, G-d will punish the various nations for their atrocities, till they all 
realize and accept G-d’s sovereign power (see Yecheskel 3:21-23). 
Are We Ready? 
No one can say for sure when Mashiach will come, and how the events 
prior to his arrival will unfold. However, it is clear that the way our sages 
have described the time that is most suited, and what will happen then, 
strongly indicates that G-d is ready. The real question is, are we ready for 
the coming of Mashiach? As Rabbi Bassan concludes, “Be aware, not 
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everyone will merit to be part of it. Therefore, one must prepare and 
sanctify oneself.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh 
Yeshiva and Founder of Yeshivas Keser Torah in Toronto. 
Shalom. Michael Deverett 
P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in 
receiving e-mails similar to this please let us know at michael@deverettlaw.com For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Vayigash 
1. G-d Restraining the Attribute of Justice 
The Torah tells us that Yehudah convinced his father Yaakov to allow 
him to take his younger brother Binyamin down to Egypt because it 
was a prerequisite for them to return to Egypt and have their brother 
Shimon released from prison and be allowed to purchase grain. The 
Viceroy of Egypt had accused them of being spies. By bringing their 
youngest brother Binyamin it would vindicate them and establish them as 
honest people. Yaakov initially refused to allow Binyamin to be taken to 
Egypt because he was concerned that he may die on the way to Egypt 
because as Rashi cites Chazal, “satan prosecutes at a time of danger.” 
Meaning, since the journey to Egypt would be dangerous, Binyamin 
would need special Divine Protection not to die. After Yaakov finally 
acquiesced to allow Binyamin to accompany his brothers to Egypt He 
said, “And may Almighty G-d (Kail Shakai) grant you mercy before 
the man that he may release you your brother as well as 
Binyamin…” What is the significance of Yaakov using the appellation of 
“Kail Shakai” when he referred to G-d in his blessing? Rashi cites 
Chazal, “May He Who said to the world ‘Enough (Dai)’ now declare that 
my troubles are enough. I have had no rest since my since my youth: 
troubles with Rachel, Dinah, Yosef, Shimon and now Binyamin.’” 
Chazal explain that the appellation of G-d “Hashem (YKVK)” connotes 
the Attribute of Mercy and signifies that G-d is infinite. He was, is, 
and always will be. The appellation “Elokim” connotes the Attribute 
of Justice. The appellation of “Shakei” is conjunction of two words, “She 
Kocho Dai (Whose Power is Enough).” The commentaries explain this to 
mean that G-d’s abilities and powers are infinite and are without 
limitation. When the Torah states regarding all aspects of Creation such 
as, “And G-d said, ‘Let there be light….” The energy that was 
released at that moment would have been ongoing and unending without 
limitation because it emanated from G-d Who is unlimited and Infinite. 
However, because there is the appellation “Shakai” G-d restrains and 
limits His power so that the result should be exactly as He wishes it to 
be. If G-d would not have restrained His Power Creation would have 
continued and evolved without end. The world that was intended to be the 
setting for man would not have come about. 
When Yaakov had referred to G-d with the appellation “Kail Shakai” he 
was praying, that the G-d who had used His power to limit Creation, 
should use that same power to limit Yaakov’s suffering and bring it to 
an end. Seemingly, Yaakov at this moment is repeating the mistake 
that he had made earlier which precipitated the Attribute Justice. 
Before the strife of Yosef and his brothers, which ultimately led him to 
be sold into slavery and brought about untold suffering for twenty two 
years, the Torah alludes to what precipitated all of these tragic events. 
The Torah states, “Yaakov settled (Vayeishev Yaakov)….” Rashi cites 
the Midrash which tells us that Yaakov wanted to be in a state of 
tranquility after his previous sojourning and suffering. As the Midrash 
states, “G-d says, ‘Though the righteous seek tranquility, the Holy One 
Blessed Be He says, ‘Are the righteous not satisfied with what awaits 
them in the World to Come that they expect to live at ease in this world 
too?” Meaning, Yaakov should not have requested to be in a state of 
tranquility. Factually, at this point Yaakov was not asking to be in a state 
of tranquility, but rather he was requesting that the Attribute of Justice 
that has been in effect until now should cease, and G-d should evoke 
the Attribute of Mercy upon him. 
At the beginning of Creation the Torah refers to G-d with the 
appellation “Elokim” regarding the process of Creation. However after 
man was created, the Torah refers to G-d with the appellation “Hashem 
Elokim.” Rashi cites Chazal who explain that G-d initially wanted to 
create existence with the Attribute of Justice, which is exacting and 
precise. However, G-d saw that it would not be possible for the world to 
continue because man is prone to fail. He thus coalesced His Attribute 
of Justice with the Attribute of Mercy. The world thus functions 
within the context of the Attribute of Mercy. Although this may be so 
most of the time, there are instances when G-d unleashes His Attribute of 
Justice. After the Attribute of Justice is put into force, what restrains 
that Attribute so that all existence should not be destroyed? Just as G-d 

with the appellation of “Shakai” demonstrated that He restrains and limits 
the unlimited for the sake of purpose, identically that same Attribute is 
able to withhold and intervene regarding the Attribute of Justice in order 
to establish the Attribute of Mercy. This concept is stated by Moshe 
when he addressed the Jewish people before his passing. He said to them, 
“Under normal circumstances when an arrow is released by a mortal, it 
cannot be retrieved, However, regarding G-d’s Justice, even after it has 
been released, G-d’s Mercy can intervene and restrain the Attribute of 
Justice.” 
This is what Yaakov meant when he had said, “Kail Shakai.” Just as G-d 
at the beginning of Creation put a limitation and restraint on His power of 
Creation, so too should G-d restrain His Attribute of Justice and invoke 
His attribute of Mercy upon him. It is interesting to note that the 
appellation “Shakai” although its effect and implementation was for the 
sake of bring about Creation in a precise context, simultaneously it 
facilitates the existence of man by restraining the Attribute of Justice 
when it is in force. 
2. Conscience, the Restraint for Man 
The Torah tells us that when Yosef revealed himself to his brothers, they 
were overwhelmed with shame to the point that they could not respond. 
The verse states, “And Yosef said to his brothers, ‘I am Yosef, Is my 
father still alive?’ But his brothers could not answer him because they 
were left disconcerted before him.” The Midrash states, “Reb Shimon 
Ben Elazar says, 
‘Woe to us from the day of judgment! Woe to us from the day of 
rebuke!’ To what is this referring? Yosef was from the youngest of the 
tribes and (when he revealed his identity to his brothers) they could not 
respond because they were overwhelmed with shame. When G-d will 
come to each one and inform him of his actions and where he failed, 
how much more so will one be subsumed with shame!” 
Chazal tell us that Yosef’s facial features were identical to that of his 
father Yaakov. Despite this, when his brothers came before him in Egypt 
they did not recognize him. They did not recognize him as their brother. 
They believed that he was a pagan Viceroy of Egypt who was 
unrelated to them. The Gemara explains that the reason they did not 
recognize their brother Yosef was because when they had sold him into 
slavery he did not have a beard, and now that they had come before him, 
he did have a beard. The difficulty still remains, that if they were so 
intimately involved with their brother Yosef before they had sold him 
into slavery, how could they not recognize him even with a beard? If he 
looked exactly like their father Yaakov how could they not acknowledge 
him as their brother, Yosef. 
Prior to him being sold into slavery, Yosef had shared with his 
brothers his dreams. His dreams clearly communicated to them that 
there would be a day in the future that Yosef would rise to a position 
of greatness and power and his brothers would ultimately bow to him. 
They dismissed his dreams as delusions of grandeur and destroyed his 
life because of the intense hate they had for him. Yosef’s dreams did in 
fact come to fruition as was proven during the years of famine when his 
brothers needed to come to Egypt to purchase grain. The reason 
Yosef’s brothers did not recognize him despite all of the indicators 
were in place was because they were in such a state of denial due to 
their original understanding of their brother. In addition, if in fact the 
Yosef’s dreams were not delusions of grandeur, then what they had 
done to him would be unconscionable. When Yosef’s brothers initially 
were accused of being spies by the Viceroy, they immediately attributed it 
to G-d’s retribution because they did not have mercy on their brother 
when he pleased with them not to be sold as a slave. Sforno explains 
that they acknowledged that they had demonstrated a level of cruelty that 
was unforgivable, although they had seen him as “pursuer (rodeif)” trying 
to destroy their lives. 
When Yosef finally revealed himself to his brothers, they were 
overwhelmed with shame. The basis for the all-subsuming shame was 
that at that moment they realized what they had done was 
unconscionable. Their initial understanding of Yosef as being pompous 
and self- centered was not correct. His dreams were not delusions of 
grandeur but rather they were prophetic. The Midrash points out that if 
Yosef’s brothers were overwhelmed with shame when their younger 
brother confronted them with truth, how much more so will we be 
ashamed when G-d will reveal to us the truth of our behavior. What is 
the basis of the shame? Is the overwhelming shame rooted in being 
confronted with the realization of the truth? Or is the shame a 
combination of being confronted by the truth in the presence of the one 
against whom one had sinned? 
We see from the Mishna in Tractate Berachos that being confronted by 
the truth alone is not sufficient to be impede one from doing the wrong 
thing. But rather, it must be associated with the one whose word is being 
transgressed. It is clear that the shame is a result of being seen by the 
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individual who perceives the other as flawed and deficient. It is only 
when one perceives it in this context will one not sin. 
The Gemara tells us that when Reb Yochanon Ben Zakai was on his 
deathbed his students gathered around him to receive his blessing. He 
said to them, “May you fear Heaven (G-d) as you fear man.” They 
were taken aback and said, “Is that all?” He responded, “Hopefully! 
When one sins in private where no one can see, it is easier for him to sin. 
However, if one were to consider to sin in public, he would not. We see 
that one is more concerned with what others think of him than what G-d 
sees.” The of Reb Yochanon Ben Zakai students were the leading 
Torah sages of the generation. It is certain that they fully understood 
and internalized what their rebbe had said to them. They had a full 
grasp of truth, especially of G-d’s awareness of their actions. Despite 
this, they were in need of the blessing of their rebbe, that their fear of G-
d should be no less than their fear of man. Recognition of truth, even 
at the most advanced level, is not necessarily sufficient to withhold one 
from sinning. King David writes in Psalms, “I have placed G-d before 
me always…” The blessing that Reb Yochanon Ben Zakai gave to his 
students was that they should have the merit to be cognizant of G-d’s 
Presence in their lives to no less of a degree than being cognizant of a 
human being observing them. 
When there is a conflict of interest in which one has a desire, one’s 
level of clarity is impaired and one cannot appreciate the spiritual 
consequences of his behavior. It is only when that desire is subdued that 
one regains the subjectivity to appreciate the gravity of his 
misbehavior. When Yosef confronted his brothers with truth, that his 
dreams were in fact prophetic and not delusions of grandeur, they realized 
that their behavior was unconscionable. It was only because Yosef, the 
victim of their actions, was the one who confronted them with the truth 
were they overwhelmed with shame, although he was of the youngest of 
the tribes. The shame they experienced was all consuming to the degree 
that they could not respond. How much more so will one be 
overwhelmed with shame when confronted by G-d by one’s spiritual 
record. 
3. Yosef, a Beneficiary of a Miracle 
The Torah tells us that after Yosef had revealed himself to his 
brothers, they were overwhelmed with shame and were not able to 
respond. The Midrash explains that his brothers were overwhelmed with 
embarrassment because at that moment they understood that Yosef’s 
dreams were in fact prophetic and not delusions of grandeur. Thus, they 
realized that their victimization of Yosef was at the most extreme level. 
They had acted in an unusually cruel manner towards him and unjustly 
brought untold suffering upon him, to a degree that they believed that it 
was unforgivable. After seeing their level of shame, which indicated that 
they had recognized their extreme failure, Yosef attempted to appease 
them. He assured them that he had no claim against them, because the 
events that had transpired clearly part of G-d’s plan. 
The Torah states, “He (Yosef) then kissed all his brothers and wept 
upon them; afterwards his brothers conversed with him.” Only after 
Yosef allayed their fears and alleviated their shame, were his brothers able 
to speak. Rashi explains, “When they saw how Yosef was weeping, they 
understood that his heart was at complete with them (he was fully 
dedicated to them), they were able to converse with him.” The Torah tells 
us that after Yaakov passed away, Yosef’s brothers came before him and 
pleaded for their lives. They contrived a story that their father had told 
them that after his passing, they should tell Yosef in their father’s name 
that he should continue to treat them well and attend to all their 
needs. The reason they were concerned that the relationship had change 
was because the noticed that after their father Yaakov passed away, 
Yosef distanced himself from them. Before Yaakov had passed away 
they dined at Yosef’s table; however, after Yaakov’s passing the 
relationship was no longer the same. They no longer sat at his table. 
They understood that as long as Yaakov was alive, they were treated 
royally in his honor. Yosef would not cause any displeasure to his father. 
However, now that Yaakov was no longer alive, the distance between 
them was an indication that Yosef was harboring ill feelings towards 
them for what they had done to him. They feared that he would take 
revenge for the past. Why was it so difficult for Yosef’s brothers to accept 
the fact that he had fully forgiven them and would not bring harm 
upon them? 
The Torah states, “And to Yosef were born two sons…Yosef called 
the name of the firstborn Manasseh for, ‘G-d has made me forget 
all my hardship and all my father’s household.” Yosef was 
acknowledging the fact that G-d had caused him to forget the hardships 
and anguish that he endured as a result of his brothers’ hate and envy. 
Yosef understood that it was truly miraculous, that he was able to be 
relieved of the trauma and suffering that he had experienced at the hands 
of his brothers. Acknowledging this miracle, he named his firstborn, who 
is the most special to a father, “Manasseh” as a testament to this 

recognition. Yosef understood, especially when he rose to power and 
prominence, as the ruler of Egypt and its provider, that he was in a 
position to address securing the spiritual and material future of the Jewish 
people in Egypt. He could only succeed in his mission if he were 
totally dedicated to his brothers and their families. If there were any 
trace of hatred towards them for what they had inflicted upon him, he 
would have failed in his mission. Factually, G-d performed the miracle 
on his behalf because he was the only one of Yaakov’s children who 
was qualified to be the provider for the Jewish people in exile. 
What Yosef experienced and understood, that he had been endowed 
with something humanly impossible to achieve due to the profound level 
of suffering he endured, his brothers could not comprehend this fact. 
The level of hatred and cruelty to which they subjected him would leave 
an indelible impression on Yosef’s psyche and emotion. They therefore 
had difficulty accepting the fact that Yosef had fully forgiven them. 
They believed that he was merely restraining his feelings of revenge 
towards them out of respect for his father. This is the reason that 
although Yosef had wept upon them to indicate that he had no ill feelings 
towards them that they continued to be concerned in the future things 
could change. Therefore when Yaakov passed away and they no longer 
were invited to Yosef’s table they suspected that he would soon act upon 
his claim and take revenge. 
4. The Irreparable Loss for the Jewish People 
Rabbeinu Bachya explains that the reason the Ten Martyrs were killed by 
the Romans in the most cruel manner was to atone for the sin that each 
of Yosef’s ten brothers had committed by selling their brother into 
slavery. Although Yosef did not have a claim against his brothers nor 
did he exact revenge on them, he nevertheless did not forgive them. Since 
Yosef did not release his ten brothers from their debt by forgiving them, 
the Ten Martyrs were killed to repay the debt. 
The Torah tells us that Yosef actually underwent a metamorphosis in 
Egypt, which was crucial to his objective and mission of being the 
provider for the Jewish people in exile. Although he had suffered untold 
anguish as a result of his brothers selling him into slavery, all of that 
pain had miraculously dissipated. Because G-d performed a miracle 
which allowed Yosef to forget his suffering, he named his firstborn 
son, “Manasseh.” As the verse states, “…Yosef called the name of the 
firstborn Manasseh for, ‘G-d has made me forget all my hardship and 
all my father’s household.” Yosef clearly understood that since he was 
to be the provider for all the spiritual and material needs for the Jewish 
people in exile, he could not have any negative feelings for his 
family, which would interfere with that objective. Since G-d had caused 
him to forget his suffering, Yosef did not harbor any ill feelings 
towards his brothers. The Torah attests to this fact when Yosef revealed 
himself to his brothers. 
Although Yosef’s brothers were overwhelmed by shame when he 
revealed himself to them, he appeased them by explaining that it was 
part of G-d’s plan that he was sent to Egypt. He was thus 
communicating to them that he did not have any ill feelings towards 
them because it was part of his destiny to come to Egypt, rise to power, 
and become the provider for the Jewish people in exile. If Yosef had no 
claim against his brothers and attempted to appease them, why should 
there remain a debt from his brothers’ cruelty that needed to be repaid 
through the death of the Ten Martyrs? The Ten Martyrs were the ten 
most special Torah sages (who had lived in the same generation since the 
giving of the Torah at Sinai). 
The Torah tells us that Shimon and Levy, the sons of Yaakov, destroyed 
the community of Shechem to avenge the defilement of their sister 
Dinah. After this incident, Yaakov was disturbed with his sons because 
of what they had done and said to them, “Achartem osi – you have 
discomposed me (made me murky)…” Rashi cites Chazal who explain, 
“Yaakov had said to his sons, ‘Prior to your action against Shechem, I 
had clarity of mind; however, after you created a state of conflict, I no 
longer have that clarity.” Yaakov’s claim was that they had denied him 
the opportunity to advance his spiritual state because he no longer had 
the unique clarity that is necessary for that growth. 
The Torah tells us that Yosef’s brothers sold him into slavery. They 
had taken Yosef’s tunic and dipped it into goat’s blood and brought it 
to their father Yaakov. Yaakov rent his garments, put on sackcloth and 
began to mourn and grieve the death of his son Yosef. Despite all the 
attempts of his children to console him, Yaakov refused to be comforted 
and said, “For I will go down to the grave mourning for my son 
(Yosef).” Yaakov was in a state of mourning for twenty-two years. The 
Gemara in Tractate Bava Basra tells us that the Divine Presence only 
rests with one who is in a state of joy and not grieving, mourning, or 
depressed. Because Yaakov believed that Yosef was no longer alive, 
he was denied infinite levels of spiritual growth because of his state 
of being. When Yaakov became aware that his son Yosef was in fact alive 
the Torah states, “… the spirit of Yaakov became alive.” Rashi cites 
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Chazal that explains that G-d’s Presence was restored to him and thus 
began prophesizing again. 
The liability of the ten brothers of Yosef for denying their father Yaakov 
the Divine Presence for twenty-two years is unfathomable. It denied 
the Jewish people a special level of spiritual advancement that cannot be 
regained until the end of time. The atonement of the killing of the Ten 
Martyrs was within the context of measure for measure. Just as the ten 
brothers of Yosef denied their father clarity and spiritual growth, so too 
the ten most advanced Torah sages needed to be taken to deny the Jewish 
people clarity and a context of spiritual advancement. The actions of 
Yosef’s brothers brought about a desecration of G-d’s Name because 
they caused their father to not be able to function in the capacity that he 
should have. Measure for measure the ten most special Torah sages 
needed to be killed at the hands of the Romans was also a desecration of 
G-d’s Name. Since the Romans were the descendants of Esav (Edom) 
it was a demonstration that the “Hands were the hands of Esav” 
because the “Voice was not the voice of Yaakov.” This was a 
desecration of G-d’s Name at an advanced level. 
5. Yosef’s Internalization of His Mission (from Mikeitz) 
The Torah tells us that Yosef was appointed to be the Viceroy of Egypt, 
which was a position of great power. The verse states, “Pharaoh said, 
‘See! I have placed you in charge of all the land of Egypt.’” The only 
condition placed upon Yosef by Pharaoh was that he should acknowledge 
him as the king. Other than that, Yosef’s decisions regarding every 
aspect of Egypt was his domain. Pharaoh then gave Yosef Asenat the 
daughter of Poti- phera to be his wife. She bore him two sons as the 
verse states, “And to Yosef were born two sons…Yosef called the 
name of the firstborn Manasseh for, ‘G-d has made me forget all my 
hardship and all my father’s household.” Yosef was thanking G-d for 
causing him to forget the hardships and anguish that he endured 
through his brothers and all that ensued. Yosef understood that it was 
truly miraculous that he was able to forget all the trauma and 
ridicule that he had experienced at the hands of his brothers. One would 
think that the pain and emotional scars that Yosef had endured from the 
time he was thrown into a snake pit and sold into slavery due to his 
brothers’ decision to remove him from their presence would be indelibly 
emblazed on his emotion and conscience. Nevertheless, G-d caused him to 
forget all that had transpired, as if it had never happened. Why was Yosef 
so thankful to G-d for causing him to forget that he named his firstborn 
son to acknowledge this fact? Was it merely because he felt relieved that 
he no longer experienced the trauma and pain of the past? 
Yosef’s brothers had hated and despised him, because they believed that 
all of his tale bearing to their father was to disenfranchise from being 
part of the future of Jewish people. It reached a point that they 
considered killing him. It was only because there was a caravan of 
Ishmaelites that was passing by that Yehudah suggested that they not 
should not leave Yosef in the pit to die, but rather sell him into 
slavery. After being sold as a slave, Yosef experienced many levels of 
suffering. His greatest pain came from being denied his special 
relationship with his father Yaakov. Yaakov’s love for Yosef was 
greater than for all of his other sons because he saw him as the 
spiritual heir regarding guaranteeing the spirituality of his family and the 
Jewish people. The teachings and the spiritual mentoring that Yosef was 
denied was incalculable. 
Yosef was mentored by his father to address all of the spiritual issues of 
the Jewish people in exile. He understood that his mission, as the son of 
Yaakov, was to prepare Egypt for the Jewish exile that was going to 
take place. He was to create an insular spiritual environment to guarantee 
the spiritual and material survival of his family in Egypt. Had it not 
been for Yosef’s selfless dedication and sacrifice for his family, the 
Jewish people would not have evolved into a people who would stand 
at Sinai and declare, “Naaseh v’nishma (we will do and we will listen).” 
It was only because of Yosef who was uniquely qualified and sensitive 
to contend with all of the issues of exile, were the Jewish people able to 
maintain themselves as a spiritual family. This was similar to what 
Yaakov had done for his family in the home of Lavan. All of the Torah 
that Yaakov had received from Shem and Aiver, which was the Torah 
specific to the spiritual challenges that existed outside of the Land of 
Israel, was transmitted to Yosef. 
Despite the depravity of Egypt and its pagan culture, Yosef remained 
unaffected as “Yosef ha’tzaddik (Yosef the devoutly righteous).” In 
order for Yosef to assume his role, as the sustainer and provider for his 
family, he could not have any sense of negativity towards his brothers 
and their. The hardships and suffering that he had endured due to his 
brothers’ initiative would have hindered and interfered with his mission. 
The degree of dedication that was needed for Yosef to succeed was 
overwhelming. Since Yosef’s positive mindset was an imperative for the 
future of the Jewish people, for the specific purpose of existence 
(meeting its objective that there should a Jewish people who would 

accept the Torah at Sinai), G-d caused him to forget all that he had 
suffered at the hands of his brothers as if it never happened. Yosef, 
recognizing this fact, acknowledged and declared his thankfulness to G-d 
for bringing about something that under normal circumstances would have 
not been possible. Forgetting the trauma and pain that his brothers had 
brought upon him was the equivalent of a miracle. By naming his 
firstborn Manasseh, Yosef declared his thankfulness to G-d for allowing 
him to be the effective agent to bring about a Jewish people. 
King David writes in Psalms, “Remove yourself from evil and do 
good…” Meaning, before one begins to engage in good deeds one must 
first remove himself from evil so that the good will be effective. 
Regarding the naming of his firstborn son, Yosef chose the name 
“Manasseh” because G-d allowed him to forget the hardships that he had 
experienced. The naming of Manasseh was a demonstration of “remove 
oneself from evil” since his name was given because G-d allowed him 
to forget something negative. Whereas the naming of Yosef’s second son, 
Ephraim, it was an act of “do good.” Yosef chose the name “Ephraim” 
for his second son because “G-d has made me fruitful in the land of 
my suffering.” We see that although Manasseh as the firstborn (bechor) 
Yaakov put his right hand on the head of Ephraim when it came time to 
bless them, which demonstrates that Ephraim was more special and 
had a greater spiritual potential than his brother Manasseh. We find 
something similar regarding Leah’s naming of her sons. Leah named her 
firstborn son “Reuvain” because “G-d discerned my humiliation,” 
which has a negative connotation. Whereas the younger son was given 
the name “Yehudah” because “Let me gratefully praise G-d.” The name 
“Yehudah” connotes something positive. Although Yehudah was the 
younger son, he was more special than Reuvain the firstborn, and he had 
a greater spiritual potential. As we see, Yehudah represents kingship. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“And Y’huda approached him (Yosef)” (B’reishis 44:18). “Approached 
[him] to wage war, as it says (Sh’muel II 10:13), ‘and Yo’av and the 
people who were with him approached to wage war with Aram” (B’reishis 
Rabbah 93:6). Although Y’huda did try to reason with the Viceroy, his 
words were spoken in harsh tones (see Rashi), and apparently, had Yosef 
not revealed himself, Y’huda would have led his brothers into battle in 
order to bring Binyamin back home. Having guaranteed his father that 
Binyamin would return alive, Y’huda would have started a war with all of 
Egypt to make sure that he kept his word. However, if Y’huda was willing 
to use force to bring Binyamin home, shouldn’t he have done so earlier, 
when his odds were much better? Why wait until they were back in the 
Viceroy’s house, where he would have to defeat the entire Egyptian army, 
rather than as soon as the Viceroy’s officer insisted that Binyamin must 
return with him to become a slave, when he would only have to overcome 
the officer and whomever was with him? 
Although this question could easily be brushed aside, as perhaps using 
force hadn’t occurred to him until afterwards (especially since, as I 
discussed last week, Yosef purposely kept his brothers’ stress level high in 
order to keep them off-balance, and their stress level had to have gone 
through the roof after the goblet was found in Binyamin’s bag), and they 
only left “the city” (see 44:4 and 44:18), which may mean that they were 
still inside Egypt, and would have have had to battle the Egyptian army in 
order to leave the country, a similar question is asked that can not be 
brushed aside as easily; by discussing possible answers to that question, 
this question may be answered as well. 
After the goblet was found in Binyamin’s bag, Y’huda had offered that all 
11 brothers would become the Viceroy’s slaves (44:16), but this offer was 
politely declined (44:17), with only Binyamin having to remain as a slave 
while the rest were free to return home. This was a much better offer (as 
either way Binyamin would be a slave; the only difference was the 
brothers’ status), making Y’huda’s threatening response quite puzzling. 
Why did he speak harshly with the Viceroy after he had countered 
Y’huda’s offer with a more generous one? Shouldn’t he have been 
thankful before (gently and calmly) asking for something else instead? 
Or Hachayim (44:17) explains that if all the brothers had become slaves, it 
would have been understood as a punishment from G-d for having sold 
Yosef into slavery. However, when it became apparent that only 
Binyamin, who was not involved in the sale, would be a slave, Y’huda 
knew that it wasn’t a heavenly decree to punish them for selling Yosef into 
slavery, and he therefore confronted the Viceroy for wanting to keep 
Binyamin. Netziv (44:17) has a similar approach, while the Nesivos 
(Nachalas Yaakov, 44:18) adds that besides the sin of selling Yosef, the 
brothers thought that perhaps the exile into Egypt had begun. After being 
told that, except for Binyamin, they were free to return home, they realized 
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that this wasn't the case, and Y’huda took a more threatening stance. This 
would also explain why he didn’t “go to war” with Yosef’s officer, as he 
still thought that the Viceroy would be G-d's vehicle to institute the 
appropriate punishment. When they returned with the officer and this 
didn't happen, Y'huda felt that he had to resort to “war” in order to bring 
Binyamin back to his father. 
[That the Viceroy would reverse the decision relayed by his officer was 
bolstered by their discussion with the officer, a conversation that needs an 
explanation. First of all, why did he first agree that the brothers’ offer 
(44:9), that they should all become slaves -- except for the one whose bag 
the goblet was found in, who would be executed -- was appropriate 
(44:10), but then insist that only the “thief” would be kept as a slave while 
everyone else went free? Why is there no “but” in the transition, making it 
seem as if this was their offer in the first place (and not his counter-offer)? 
Additionally, as Yitz Weiss pointed out to me last Shabbos, the officer 
made it seem as if Binyamin would be his slave, not the Viceroy’s. Both 
the officer (44:10) and the Viceroy (44:17) said “the one whom the goblet 
was found with shall be MY slave.” How could the officer be speaking as 
if he was the Viceroy, or claim that the slave would be his and not the 
Viceroy’s? However, the conversation can be easily explained as follows: 
The brothers said that if they have the goblet they would all be slaves, 
except for the “thief,” who would be executed. The officer responded that 
this punishment would be appropriate, if not for the fact that he had 
explicit instructions from the Viceroy that stated otherwise, specifically 
(quoting the Viceroy’s words) “only the thief shall be my slave.” Since he 
is quoting the Viceroy directly, the “my” in 44:10 refers to the same 
person as the “my” in 44:17, and since he transitioned from his own 
thoughts (agreeing with them) to quoting his boss’ thoughts, no other 
transitional phrase is needed. Getting back to our discussion, the officer 
agreeing that, according to Egyptian law, they really should all be 
punished (not just the thief), supported their belief that once they returned 
to Egypt this is what would happen. When it didn’t, which meant it wasn’t 
a punishment directed at them, the confrontation started.] 
Nevertheless, had the Viceroy (or his officer) been the one who threatened 
to keep all of them as slaves, we can understand why they thought it was a 
divine punishment. However, they were told from the very beginning that 
only the one who had the stolen goblet would be kept as a slave. It was the 
brothers who first suggested that they should all be kept as slaves (44:9), 
and Y’huda who made that offer to the Viceroy (44:16). If it was only a 
suggestion/offer made by the brothers, and was never even considered by 
the Egyptians, how could they have thought that it was either a punishment 
from G-d, or the beginning of Egyptian servitude? 
Another possibility is that the brothers were hoping that becoming slaves 
would atone for the sin of selling Yosef as a slave, but when that 
possibility was denied, they had to go to “plan B.” However, there is a 
discussion in the traditional literature whether self-imposed “y’surin” 
(afflictions) are a viable means of avoiding punishment. If one can avoid 
“y’surin” being decreed via self-imposed suffering, then the brothers might 
have tried to put themselves into slavery to atone for the sin of selling 
Yosef. If, however, such self-imposed suffering would not have removed 
the punishment that was due, this approach would face the same obstacle 
as the previous one. 
The first conversation amongst the brothers about being guilty for the way 
they treated Yosef (42:21) didn’t take place when the Viceroy put them in 
prison (42:17), but after they were released. Or HaChayim (42:21) says 
that being forced to leave Shimon in prison while they returned home is 
what triggered this conversation. Originally, the Viceroy had said that all 
of them must stay in prison while one of them goes back for Binyamin, but 
when only one had to remain locked up while the rest went back, it 
reminded them of what they hade done to Yosef, abandoning him to be 
brought to a foreign land. Had the brothers now left Binyamin behind, they 
would have being doing to him what they had done to Yosef (and then to 
Shimon). [It is interesting to note that the two times Yosef couldn’t control 
his emotions were when the situations reminded him of being abandoned.] 
Having learned this lesson, the brothers were unwilling to do this a third 
time, and offered to also remain as slaves rather than leaving Binyamin 
behind all by himself. When the Viceroy refused, Y’huda put his foot 
down, and insisted that he be the one forced to stay in Egypt instead of 
Binyamin. 
Until faced with actually having to leave Binyamin behind, and doing to 
him what they had done to Yosef (and Shimon), Y’huda wasn’t ready to 
start a war. Not before they returned to the Viceroy (even if the odds at 
winning the war were much better then), nor when told that they didn’t all 
have to become slaves. However, when the Viceroy told them to “go in 
peace [back] to your father” (42:17), which meant abandoning their 

youngest brother right then and there, Y’huda was going to whatever it 
took to make sure that didn’t happen, even if it meant going to war. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Vayigash 5776 - Truth-seekers 
Yosef reveals his identity to his brothers: "I am Yosef, is my father still 
alive?" The Medrash comments on this with words that seem designed to 
terrify: "Woe to us for the day of judgment, woe to us for the day of 
rebuke!" (Bereishis Rabba 93). Yosef's brothers could not bear the fact that 
this was Yosef, whom they had sold, now addressing them. The Medrash 
brings a second example: Bilaam, the greatest sage of the gentiles, could 
not withstand the rebuke of his donkey. All the more so when Hashem will 
rebuke us at the End of Days, how will we be able to withstand it? 
The question is, all Yosef said was: "I am Yosef, is my father still alive?" 
What exactly was his rebuke? Moreover, how is this "rebuke" supposed to 
serve as a lesson to all generations to prepare for Hashem's rebuke at the 
End of Days? 
The Beis Halevi answers that Yosef's rebuke was in the words: "Is my 
father still alive?" This wasn’t meant literally, because Yehuda had already 
told Yosef that Yaakov was alive. Rather, his rebuke was, why are you so 
concerned that Yaakov will die when he finds out that Binyamin remained 
a slave in Egypt? Where was all that concern for your father when you 
sold me? 
The lesson for us is that we contradict ourselves. We claim we have no 
time to learn Torah, yet somehow we find a wealth of time to chat about 
mundane matters. We claim we have no money for tzedaka, yet when 
vacation time comes, we suddenly have all sorts of resources. All the time, 
energy and resources that we channel to our material existence should at 
least be matched by an equal investment of time, energy and resources in 
spiritual achievements. If this is not the case, Hashem will rebuke us for it. 
Rav Steinman notes that the Beis Halevi's explanation does not apply to 
the rebuke of Bilaam's donkey. The donkey reproached Bilaam, asking: 
"Have I ever veered off the path like this? Have I not served you loyally 
for years?" The donkey's message has nothing to do with contradictory 
behavior. If the Medrash puts these two rebukes together, they must have a 
common message. What is it? 
Rav Steinman explains that the donkey's message to Bilaam was: If you 
would stop hitting me and think a moment, you would realize that this is 
not just a chance occurrence. Think about what is happening and realize 
that you are making a mistake. If you would be interested in the truth, you 
would reach it. 
This was Yosef's message as well. Although his brothers surely sought the 
truth, there evidently was a higher level of truth-seeking that they could 
have reached. Had they worked harder to reach it, they would have been 
willing to consider that perhaps Yosef's dreams were prophecies (as was 
the case). 
So too, we may be doing many things that we think are perfectly 
acceptable, but if we seek the truth, we may see that this is not the case at 
all. If we don't make a concerted effort to seek the truth, we may be way 
off the mark. We may think that we are behaving properly when in fact we 
are committing transgressions. Moreover, these same transgressions may 
even appear to us as mitzvos! 
How can we grow as truth-seekers? In Mesilas Yesharim (chapter 3), the 
Ramchal writes that one must have a permanent system of self-analysis. 
He must scrutinize his deeds regularly, and not in an off-hand manner. 
Short of this, one will be unable to detect his own flaws, and may even 
assume that his life is full of mitzvos and maasim tovim when it is not. 
The Ramchal adds in Derech Eitz Chaim that one should invest hours in 
such self-analysis. He should ask himself: How did the Avos behave? 
What would they have done in my situation? On our level, we should ask 
ourselves: What would a person who is greater than me do in this case? 
Would he act the way I acted? Is this really what Hashem expects of me? 
If a person learns mussar every day, trying to apply every lesson to 
himself, he will quickly discover the aspects of his character that need 
work. This will give him the discerning eye needed to identify falsehoods 
in his ways and correct them. 
Once, Rav Shach mentioned this idea at his home, that people need to 
learn mussar every day. Among those present was Rav Chaim Friedlander 
and an elderly Rav. The elderly Rav replied that personally, in the past he 
needed to learn mussar regularly, but today he feels he is beyond such a 
stage. 
Rav Shach, visibly agitated, exclaimed: "There is no such thing as 'not 
needing to learn mussar!'" 
Rav Chaim Friedlander later asked Rav Shach: "Who knows? Perhaps this 
elderly Rav has reached a level where he does not need a daily dose of 
mussar?" 
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Rav Shach replied: "A person who doesn’t learn mussar cannot understand 
how much mussar can help him." 
Rav Shach always analyzed his actions to see if they were a reflection of 
Hashem's will. Rav Moshe Jungreis, a close associate of Rav Shach, 
recalls: "Once, on a hot, muggy summer day I saw that the air conditioning 
system in the Ponovezh Yeshiva was not working. I asked Rav Shach: 
'Please, stay at home this afternoon. It will be easier for you to learn, and I 
will inform the bachurim who come to you that you are learning in your 
house.'" 
At first, Rav Shach agreed, but after a few minutes, Rav Jungreis was 
surprised to see him in the yeshiva. 
"I don't know when my last moment will come," explained Rav Shach. 
"Maybe the malach hamaves (angel of death) will come now. When the 
beis din shel maala asks me why I wasn't in the yeshiva and I'll explain 
that the air conditioning wasn't working, I'm not sure if they will accept 
this explanation." 
May we be zoche to learn mussar regularly and seek the truth! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayigash - A True Unification 
Then Yehudah (vayigash) approached him and said, "Please, my lord, let 
now your servant speak something into my lord's ears, and let not your 
wrath be kindled against your servant, for you are like Pharaoh. (Breishis 
44:18) 
We have all heard and we can all appreciate the phrase, “something is lost 
in the translation”. When a word is translated its true meaning is confined. 
It’s like the difference between having a real diamond or a picture of a 
diamond. The mere act of plucking a flower from its native soil and 
placing it into a vase changes it from a living dynamic force to a static 
entity. Stated affirmatively, there is more implied in a word of Torah in the 
original Holy Language than can be explained in pages of English, but we 
shall try. 
Vayigash… and he drew near is a unique verb that is used in multiple 
ways in this week’s Parsha entitled, “Vayigash”! Later when Yosef reveals 
his identity to his brothers and they back away with fright, he implores 
them, “geshu na alai” “please come close to me”! The place that Yosef set 
aside for his family to settle in Egypt so that they could live together 
separate from Egyptian culture is called Goshen. There it is again, the 
same GIMEL-SHIN combo! 
GIMEL-SHIN joins to other words and maybe from the common 
denominator we can infer the meaning of this unique chemical 
combination of letters.A bridge is a GESHER, GIMEL-SHIN-REISH. A 
bridge joins to sides of a divide making them one. GESHEM is rain, but 
more fundamentally, it is refers to the material universe which brings the 
“ideal”and lands it in the realm of the “real”. It is also a bridge of sorts, 
like rain that descends from the heavens and makes so much possible here 
on earth. GIMEL implies growth and SHIN is connected with Shemaim- 
Heaven based on the way each letter is first used in the Torah at the 
beginning of a word. GIMEL-SHIN is bridging, connecting, and 
advancing the cause of Heaven! Similarly, a davar GUSH- is a solid like a 
clump of cholent, a unified mass! Goshen was the place where all of the 
Jewish people were going to be together, to be separate and become 
uniquely one again. 
The Baal Shem Tov advises that “when one is ready to offer rebuke to 
another he should first attach himself and his intentions to HASHEM and 
then he needs to bind himself with them, the person or persons he is about 
to rebuke from the side of unity because from the head everyone is really 
one and then Hashem will help him to cause them to cleave to Hashem.” 
What does all this abstract verbal artistry mean? I can think of no better 
concrete, megushim example than the following episode: I remember it 
like yesterday, it was 1991, the summer of the Crown Heights riots. It was 
not less than a modern day pogrom and a blood libel. It was a flashback to 
images we thought were only possible in dark ages. 
An unfortunate car accident with no malicious intent caused the death of a 
young African American boy which sparked and then unleashed days of 
hatred and unimpeded rioting by the local residents. It was frightening to 
the core. 
People were killed and property was damaged, all the while, David 
Dinkins, an African American mayor of New York attended Tennis 
matches and did little to halt or cool the angry mobs. Shortly after the 
violence subsided I recall walking in the streets of New York when I 
espied a local New York periodical with an alluring cover. There was the 
Lubavitcher Rebbe with David Dinkins with a Yarmulka on his head. I 
couldn’t resist. I turned to the story just inside the fold. 
Mayor Dinkins was paying homage and reaching out to the Rebbe. He was 
quoted as saying something to effect, “We have to heal the wounds 
between our two peoples.” The Rebbe’s response was stunningly simple 
and packed with profundity. It was beyond greatness to my puny mind and 

breathtaking in its breadth and scope. The Rebbe said, "Which two 
people? We are one side. We are one people, living in one city, under one 
administration and under one G-d." 
So when it says that Yosef drew close to Yosef- Vayigash, it was not less 
than the grandest attempt to achieve true unification! 
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayigash: “Stealing” Time for Torah 
The Torah in Parashat Vayigash tells of Yaakob’s move from Eretz 
Yisrael to Egypt. As famine conditions prevailed in Eretz Yisrael, Yosef 
summoned Yaakob and his family to Egypt, where he would be able to 
provide for them. We read that as Yaakob made his way to Egypt, he sent 
Yehuda ahead “Le’horot Lefanav Goshena” – which literally means, “to 
show the way to Goshen.” 
Rashi cites the Midrash as interpreting this phrase to mean that Yehuda 
was sent to establish a “Bet Talmud” – a house of Torah study. This was 
Yaakob Abinu’s first order of business, so-to-speak, as he made this 
transition from Eretz Yisrael to Egypt. 
The Arizal (Rav Yishak Luria of Safed, 1534-1572) taught that the 
Egyptian exile, which began with Yaakov’s move to Egypt, encapsulated 
all subsequent exiles suffered by the Jewish Nation. It was the source and 
root of all future exiles which we suffered. And thus the Torah says in 
describing Beneh Yisrael’s suffering in Egypt, “Ha’yamim Ha’rabim 
Ha’haem” (“those many days” – Shemot 2:23). The word “Rabim” may be 
read as an acrostic for the words “Romi” (Rome), “Babel” (Babylonia), 
“Yavan” (Greece) and “Madai” (Persia-Medes) – thus alluding to the four 
major exiles our nation would suffer, which all have their roots in the 
Egyptian exile. 
This explains why Yaakob’s highest priority as he made his way to Egypt 
was to set up a yeshivah. The Or Ha’hayim (Rav Haim Ben Attar, 1696-
1743), in his commentary to Parashat Vayehi, writes that the final 
redemption will not come unless the Jewish People are involved in Torah 
learning. Torah study is the basic prerequisite for our redemption. And 
thus as Yaakob was about to set in place the exiles which his descendants 
would endure, he first set in place the source of their redemption – Torah 
learning. 
The prophet Yeshayahu (1:27) declares, “Siyon Be’mishpat Tipadeh 
Ve’shaveha Bi’sdaka” – “Zion shall be redeemed through justice, and 
those who return to her – with charity.” Rav Yosef Haim Sonenfeld (1849-
1932) noted that the first half of this verse – “Siyon Be’mishpat Tipadeh” 
– has the same numerical value as the words “Talmud Yerushalmi,” and 
the second half – “Ve’shaveha Bi’sdaka” – has the same numerical value 
as “Talmud Babli.” The secret to our return to Jerusalem lies in the 
rigorous, intensive study of Talmud. This might be the deeper meaning of 
Rashi’s comment that Yaakov sent Yehuda to establish a “Bet Talmud” – 
which could be understood to mean, “the two Talmuds.” In his effort to 
put in place the source of Am Yisrael’s redemption, Yaakob ensured that 
there would be a place where the two Talmuds would be studied. 
We must follow Yaakob Abinu’s example of making rigorous Torah study 
a top priority. Just as Yaakob turned his attention to this need before 
anything else, we, too, must be prepared to sacrifice other interests and 
pursuits for the sake of devoting ourselves to learning. 
The Talmud famously teaches that when we arrive in the next world and 
stand in judgment, we will be asked the question, “Kabata Itim La’Torah” 
– which is commonly understood to mean, “Did you designate time for 
Torah?” Rav David Abuhasera of Nahariya, however, noted that the word 
“Kabata” may also be understood to mean “steal” (as in “Ve’kaba Et 
Kob’ehem” – Mishleh 22:23). We will be asked not simply whether we set 
aside time for Torah, but rather if we “stole” time from other pursuits for 
Torah. In order to delve into Torah, we need to “steal” time from 
somewhere. We are all very busy – with our jobs, families, friends, 
community, and personal interests. These are all important areas of 
engagement, but we need to “steal” some time from them for the sake of 
Torah study. Just as this was Yaakob Abinu’s highest priority, it must be 
our highest priority, as well. This is the secret of our nation’s redemption, 
and the key for the continued survival and strength of the Jewish People. 
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Parshat Vayigash - The Turning Point  
By Rabbi Nachi Klein 
Mara D'atra, Young Israel of Northridge, CA 
One of the most climactic events in the blossoming biography of the 
Jewish people is presented in this week’s parasha. ויגש אליו יהודה “and 
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Yehudah approached [Yosef].” Yaakov’s fourth son risks his life and puts 
the fate of his brothers in jeopardy, but Yehudah isn’t later chastised for 
his impetuous behavior as was his elder brother, despite the fact that his 
response seems impulsive. 
With profound insight from Rab Avraham Sochatchov, the Sochachover 
Rebbe, we can get a glimpse into Yehudah’s turning-point actions as well 
as understand a key aspect of the turning-point in the victory of the 
Maccabees in the Chanukah struggle. Chanukah celebrations have just 
passed, but it is important to understand how the holiday should leave an 
indelible mark on every one of us. Rav Sochatchov questions Yehudah’s 
promise to his father Yaakov (Bereishit 44:32) "כי עבדך ערב את הנער" − “for 
your servant has become a guarantor to the lad.” What does Yaakov gain 
with Yehudah’s oath of responsibility? Furthermore, since Yehudah has no 
leverage to save his brother, why should he, Yehudah, lose his life in this 
world and in the World to Come (see Rashi)? 
The answer, says the Sochachover, is that every person possesses hidden 
strengths which, often, he himself doesn’t even recognize. By gathering 
one’s inner courage together, a person may, at times, be able to exceed his 
own expectations. Had Yehudah not agreed to be guarantor over his 
brother’s life, he would not have gone beyond his means to save 
Binyamin. It is because of his oath that enabled him to confront the 
“Egyptian” ruler (Yosef). This is the courage and bravery expressed in the 
words Vayigash eilav Yehudah. This was a turning-point for the Jewish 
people as it enabled Yosef to reveal himself to his brothers, which in turn 
brought their father, Yaakov, down to Egypt. 
We also see this hidden strength presented during the historic events of the 
Chanukah miracle. To understand the turning-point in the miracle of 
Chanukah, one must understand the necessity of a miracle. Rav Chaim 
Friedlander (Sifsei Chaim) points out that one purpose of a miracle is to 
strengthen a person’s faith in G-d’s mastery and control over His world. A 
blatant miracle which defies all logic and nature is presented to reveal the 
miraculous aspects of our regular daily living. The eye-opening, jaw-
dropping unnatural occurrence is an explicit reminder that there is no 
nature. Nature itself is a miracle, all of which is controlled by HaShem. 
Rav Tzadok Hakohein (Pri Tzadik) explains the need for the miracle of 
Chanukah. The main miracle of Chanukah was the victory in battle (many 
in the hands of few, etc…). But the miracle of the menorah was 
unnecessary, since the Jews could have either been absolved from the 
mitzvah of lighting the lights in the Temple (Beit HaMikdash) entirely, 
based on the Talmudic dictum of אונס רחמנא פטריא (one is absolved from 
particular mitzvot when it is out of his control to perform them). At least 
they could have used impure oil to light the menorah but that did not have 
the seal of the High Priest (Kohen Gadol). 
Yet, because of a deeply rooted desire to fulfill the mitzvah in accordance 
with the highest standards of halacha, HaShem affected a miracle to 
portray His response to this desire. In the words of Rav Tzadok, "שהיה 
זו הדלקה  לפניו   this lighting was cherished by HaShem. So, the ,"חביבה 
miracle was not to alleviate Jews suffering, nor was it to save them from 
extermination. Rather, it was to show how much G-d cherished our desire 
to do His will, and it was through this desire that HaShem brought forth a 
miracle to make the oil last for eight days. 
Many commentators point out that because of the Jew’s laissez-faire 
(indifferent) attitude in their performance of mitzvot, they didn’t deserve 
to perform the service in the Beit Hamikdash. It was only when the Jews 
showed their willingness to go beyond their natural efforts in the search to 
light the Menorah at the highest of standards, did HaShem respond with 
such an overt miracle. This was the turning point for the Jews to regain 
their rights and the control over the holy Temple. The drive to push 
forward and to use all of their inner strength is what makes us an Am 
HaShem – G-d’s holy people. Each Jew is imbued with this strength and 
the will to devote himself, at all costs. 
Shabbat Shalom! 
The Weekly Sidra- A Most Prodigious Meeting 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
Towards the conclusion of this week’s Sidra where the family of Yosef 
relocates to Egypt, we witness the prodigious meeting between the one 
hundred and thirty year old Ya’akov Avinu with the Pharaoh, where we 
find the following: 
“And Yosef brought in Ya’akov his father, and set him before Pharaoh; 
and Ya’akov blessed Pharaoh.” (B’raishis 47:7) 
On this Passuk (verse) the celebrated commentary of Rashi poses and 
answers the following question: 
“With what did he (Ya’akov) bless him (Pharaoh)? That the Nile should 
(overflow its banks for irrigation) and come up to the feet of the Pharaoh.” 
In the name of a certain unknown commentary referred to as the Gan 
Ruach, cited on page 251 of the Likutei Basar Likutei, the following is 
posed. What exactly did Rashi wish to teach us with this particular 

blessing of the Nile? Were there not sufficient other blessings that 
Ya’akov could have given to the Pharaoh? 
The Gan Ruach responded in this manner. As is well known, the Pharaoh 
considered himself a deity of Egypt. And, how is a deity to accept a 
blessing from mere flesh and blood? Hence Rashi’s question takes on a 
deeper meaning. That is, set on showing the Pharaoh that he was not in 
fact a deity, Ya’akov illustrated to him that it was only through this 
blessing of HaKadosh Baruch Hu, given through Ya’akov himself, that the 
Nile would overflow its banks, and not because the Pharaoh wished it so. 
We also know that Ya’akov and his family came to Egypt in the second 
year of the foretold seven years of famine. As soon as Ya’akov delivered 
his blessing to the Pharaoh however, this famine concluded only to be 
completed later historically. So conclude the words of the Gan Ruach. 
As well, we see that the Pharaoh had a question for Ya’akov: 
“And Pharaoh said to Ya’akov, ‘How old are you?’ And Ya’akov said to 
Pharaoh, ‘The days of the years of my pilgrimage are a hundred and thirty 
years; few and evil have the days of the years of my life been, and have 
not attained to the days of the years of the life of my fathers in the days of 
their pilgrimage.” (ibid. 47:8-9) 
As is also well known, Ya’akov who would spend his last seventeen years 
of life in Egypt, did not reach the age of his father Yitzchak (180 years), or 
the age of his grandfather Avraham (175 years). In addition, Ya’akov’s life 
was filled with misery from his brother Aisav who despised him to the 
point of wanting to kill him, and from the deceit and dishonesty of toiling 
for his dishonorable father-in-law Lavan for twenty years. 
But, posed the commentary of the Kli Yakar (Rav Shlomo Ephraim Ben 
Aharon Luntschitz 1550- 1619 of blessed memory), is it not discourteous 
for a host to ask the age of his guest? As well, why did Ya’akov go into an 
explanation of how difficult his life had been? Was he not only asked his 
age? The Kli Yakar responds in the following manner. 
As we have seen, it was only through the blessing of Ya’akov Avinu, via 
HaKadosh Baruch Hu Who grants the wishes of the righteous, that the 
Nile overflowed its banks creating an immense irrigation which would 
result in a very bountiful Egyptian crop. Now, when it was proved to the 
Pharaoh that only through Ya’akov would this miraculous irrigation take 
place, the Pharaoh became agitated when he saw a very old man sitting 
before him. How long would this blessed irrigation continue before the 
impending death of so old a person? This is why the Pharaoh asked 
Ya’akov for his age. 
And, concluded the Kli Yakar, Ya’akov assured Pharaoh that his signs of 
very old age were not due so much to his long span of years, as they were 
due to the troubles he experienced in life. Hence, he would live for quite a 
while yet, for an additional seventeen years where the blessing of the Nile 
overflowing would keep repeating. That is, sensing with his great wisdom 
why the Pharaoh was so troubled, Ya’akov went into the explanation of 
the trials and tribulations from which he suffered. So conclude the words 
of the Kli Yakar. 
It is only through the immense wisdom of our Rabbanim of blessed 
memory that we are given a glimpse ever so slight into the more profound 
meanings of Mikra (Scripture). May we be merited to study this vast 
Rabbinical compendium for many years. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times.  Good Shabbos 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  
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Shabbat Shalom 
Vayigash 5776  
GOOD MORNING! A friend was talking with a U.N. worker, who told 
him, "There will be no peace until Israel gives back the land it stole from 
Palestinians." My friend pointed out that no "Palestinian" sovereign entity 
has ever held the land, and for that matter no "Palestinian state" has ever 
existed in history. To these facts, the U.N. worker replied, "Like I said, 
there will be no peace until Israel returns the land it stole from 
Palestinians!" 
Winston Churchill once said, "Men occasionally stumble over the truth, 
but most of them pick themselves up and hurry off as if nothing ever 
happened." 
The Almighty commanded us in the Shema: "Do not stray after your 
heart's desire or after your eyes." Why is "heart's desire" stated before 
"after your eyes"? Doesn't a person first see something and then desire it? 
Humans are capable of denying reality in the face of facts. First a person 
desires, then he filters what his eyes see ... until he comes across that 
desire. 
In this spirit, we present the 2015 edition of Shabbat Shalom's: 
8 Myths & Facts About Israel 
Myth #1: "Israel stole Palestinian land." FACT: As mentioned, no 
"Palestinian state" has ever existed in history. The Turks ruled the land 
from 1518-1918, and lost it in World War One to the British. The British 
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ruled until the United Nations partitioned the land in 1947 -- the original 
"two-state solution" -- whereupon six Arab armies tried to annihilate 
Israel. When the fighting stopped, Jordan held most of the biblical Jewish 
heartland -- Judea & Samaria, AKA West Bank, AKA the territories. In 
1967 (before there was even one "Jewish settlement"), Arab armies again 
tried to destroy Israel. In self-defense, those lands came into Israel's 
possession. 
Myth #2: "Palestinian statehood is the Arab's goal." FACT: Arabs rejected 
a state in 1948, and from 1948-1967 Palestinians never sought or fought 
for a state. The territories only became an "object of desire" when Israel 
gained control. The rejectionism continues: At Camp David in 2000, Israel 
offered to meet 97% of Yasser Arafat's demands, but Arafat refused to 
negotiate. In 2008, an even more generous offer was rebuffed by 
Mahmoud Abbas. 
Myth #3: "International funds help Palestinian refugees." FACT: More 
accurately, international funds "enable" Palestinian corruption and 
insolvency. Since the Oslo Accords, the U.S. has given Palestinians $5 
billion which has not made its way to helping the refugees, but has 
enriched the leaders. Furthermore, the U.N. has never dissolved the 
refugee camps or tried to settle refugees in Arab lands where they dwell. 
Myth #4: "Settlements are illegal and are the problem." FACT: Israel 
acquired the land in a defensive war and has the legal rights. Furthermore, 
factories and businesses in the "settlements" are the number one employer 
of Palestinians. And finally, settlements can be removed with a peace 
agreement. (Israel withdrew totally from Gaza in 2005; it is now run by 
Hamas terrorists.) 
Myth #5: "Israel is an apartheid state." FACT: Arabs have full citizenship 
rights in the State of Israel -- freedom of speech, religion, political. Arabs 
serve as Israeli Supreme Court justices, IDF officers, Israeli diplomatic 
ambassadors, Israeli soccer stars and cultural icons. Ten percent of Israeli 
parliament (Knesset) is Arab. One-third of the staff at Israel's prestigious 
Hadassah Hospital is Arab. At Hebrew University in Jerusalem, 30 percent 
of students are Arab. "Apartheid"?! 
Myth #6: "The Palestinian people want peace." FACT: The Palestinian 
public has been radicalized over decades and are religiously motivated to 
destroy Israel. Though Abraham established the Temple Mount as a holy 
site 2500 years prior to the birth of Mohammed, Palestinian textbooks 
deny any Jewish historical connection to the Land of Israel or to 
Jerusalem. Furthermore, Palestinian society continues to glorify and 
support terror, naming streets and events after terrorists. A 2009 poll found 
(jmcc.org) that the majority of Palestinian adults continue to support 
suicide bombings against Israeli civilians. 
Myth #7: "Israel has a peace partner." FACT: Palestinian leaders have 
never acknowledged the acceptance of a Jewish state in the Middle East. 
Until this happens, there is no peace partner. And any Jewish concessions 
would be dangerous and unwise. 
Myth #8: "Palestinians attack civilians because they have no other option." 
FACT: "100 Years of Excuses" is a timeline of Arab violence against Jews 
by David Collier, published November 25, 2015. He debunks the "reasons" 
used to "justify" Islamic terror in Israel, and demonstrates these falsehoods 
by showing Arab violence against Jews before the excuse existed. As San 
Bernardino is making clear, Americans would never accept any of these 
"justifications" for terror in America. 
Torah Portion Of The Week - Vayigash 
We left off last week with Joseph's pronouncement that he was keeping 
Benjamin as a slave for stealing his wine cup. Judah steps forward to 
challenge the decision and offers himself as a slave instead of Benjamin. 
Joseph is overcome with emotion, clears the room of all Egyptians and 
then reveals his identity to his unsuspecting brothers. 
The brothers are shocked! They suspect Joseph's intentions, but accept his 
offer to bring the extended family to Egypt. Jacob is initially numb and 
disbelieving of the news, but becomes very excited to see his son. 
The Torah recounts the 70 members of Jacob's family which went down to 
Egypt. Jacob reunites with Joseph, meets Pharaoh and settles with the 
family in the Goshen district. During the famine, Joseph buys up all of the 
property and people in Egypt for Pharaoh with the grain stored during the 
seven good years. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
When Judah decides to argue with the Egyptian viceroy (who was really 
his brother Joseph) not to take Benjamin as a slave, the Torah states: 
"And Yehuda (Judah) approached (Joseph) and he said, 'Please my master, 
allow your servant to speak in the ears of my master and do not become 
angry at your servant for you are like Pharaoh' " (Genesis 44:18). 
Judah was under the impression that this Egyptian leader (who was really 
Joseph) did not understand Hebrew since he used an interpreter. Why then 
did Judah ask to speak in his ears? 
The late Rosh HaYeshiva of Brisk in Jerusalem, Rabbi Yosef Dov 
Soleveichik, explained this in two ways. The first explanation: even 

though Judah thought Joseph did not understand the language he was 
speaking, he wanted him to hear the depth of feeling behind his words. 
Even if one does not speak the language, sincerity will come through. 
"Words that come from a person's heart enter the heart of the listener." 
This happened to the Chofetz Chaim, Rabbi Yisroel Meir Kagan, while 
speaking to a high government official in Russia to remove a harmful 
decree against the Jewish people. Even before the interpreter translated the 
Chofetz Chaim's words from Yiddish, the listener said that no translation 
was necessary. He understood the language of feeling that permeated each 
word that came from a pure heart. 
Rabbi Soloveichik's second insight: when you try to influence someone, it 
is imperative that he be open to what you have to say. If a person is close-
minded and has made up his mind not to pay attention to you, nothing you 
say will influence him. You can give all kinds of rational arguments for 
your position, but the person will be as if deaf. Therefore, Judah asked 
Joseph to at least give him a fair hearing. "Keep your ears open to the 
possibility that what I will say has merit." 
These two ideas are important to keep in mind when trying to impact 
someone. Speak with sincerity. When you speak from the bottom of your 
heart, your words have tremendous force and power. Secondly, make 
certain that the other person is open to hearing what you have to say. For 
instance, you might start by saying, "If what I say makes sense, are you 
willing to change your mind?" 
Quote of the Week 
With real eyes ... realize ... real lies 
With Deep Appreciation to Sandy Ray With Special Thanks to Rodney & Chana Cox 
This article can also be read at: http://www.aish.com/tp/ss/ssw/361767461.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Vayigash - Don't Blame Him - He's Only the Messenger 
And now be not distressed, and do not condemn yourselves for having 
sold me here, because it was to be a provider that God sent me ahead of 
you... And now, it was not you who sent me here, but God. (Bereishis 
45:5, 8) 
This is taken from Da'as Torah, by R. Yerucham Levovitz. 
Both the Rambam and the Ramban (with reference to Shemos 18:11) 
elaborate on a profound principle that is concealed within this verse. In 
order to understand it, let us first turn to a puzzling question raised by our 
Sages in another area of Torah. Concerning the Egyptian's maltreatment of 
the Jews during their sojourn in Egypt, we are told that "[the Egyptians 
were punished] in that which they had schemed against them [the Jews]" 
(Shemos 18:11). And here the commentaries ask why the Egyptians 
deserved to be punished with the ten plagues and the drowning in the sea. 
Hadn't the Almighty previously decreed this and informed Avraham Avinu 
about this at the bris bein ha-besarim: "Know with a certainty that your 
offspring shall be aliens in a land not their own, they will serve them, and 
they will afflict them for four hundred years" (Bereishis 15:13)? If so, the 
Egyptians were merely agents who carried out the Almighty's will. Why, 
then, were they punished? 
The answer is that they were not punished for having afflicted suffering on 
Klal Yisrael, but for having schemed to annihilate them. The punishment 
was solely for what they had planned to perpetrate. Since they had plotted 
to exterminate the Jewish People, they were totally destroyed in return - 
measure for measure. This is true in all aspects of life. An afflicted person 
should neither be angry nor harbor any complaint against the one afflicting 
him. The perpetrator is merely an agent of the Heavenly court; a 
messenger sent by the Almighty to enforce His decree. 
Hashem Told Him To Curse 
At one point in David Ha-Melech's career, he was ousted in a coup d'?tat 
engineered by his son, Avshalom. Several of David's leading officers and 
advisors had deserted him, and only a small remnant of the royal army 
remained at his side. It was enough to cause even the greatest of men to 
despair. As David fled to exile, he and his entourage chanced upon his 
former teacher, Shim'i ben Gera. David looked to his teacher for support 
and encouragement, but instead he was met with a fearful curse. Shim'i 
ben Gera berated his former student and threw stones at him. David's 
bodyguards were outraged. The honor of their king had been trampled on, 
and the perpetrator deserved to be killed for his insolence. They drew their 
swords. 
However, David's reaction was totally unexpected: "What does it matter to 
you or me? He is cursing because Hashem said to him, 'Curse David'" 
(Shmuel II 16:10). David Ha-Melech wouldn't allow his guards to lift a 
finger against Shim'i. He recognized that his teacher was only a messenger 
sent to convey the Almighty's wrath. 
We can now understand why Yosef told his brothers, "And now be not 
distressed, and do not condemn yourselves for having sold me here, 
because it was to be a provider that God sent me ahead of you" (Bereishis 
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45:5). At first glance, the Torah merely seems to be recording a loving 
brother's charitable response toward family members who had earlier 
perpetrated evil against him. They were distressed and upset, and Yosef 
magnanimously calmed them down, saying, "Don't worry, it's really 
nothing - especially since I ultimately gained from the entire episode." 
However, the Torah doesn't speak in such plain terms, and in reality it is 
telling us something much deeper. Let us recall why the Egyptians were 
punished: If it hadn't been for their scheming to wipe the Israelites off the 
face of the earth, they would not have been deserving of punishment. This 
is so for a very simple reason: actually they didn't do anything at all; it was 
Hashem who decreed that the Jews be afflicted, and it was He who 
delivered them into the Egyptian's hands. The Almighty brought all this 
about. If so, how can an accusing finger be pointed at His agents? 
This was the intent behind Yosef's declaration: "And now, it was not you 
who sent me here, but God" (Bereishis 45:8). Let us understand this 
statement in its most simple meaning. This whole incident came about 
without the involvement of the brothers. They had no hand in it 
whatsoever, and it made no sense for Yosef to be angry with them because 
of it. A victim does not have the right to automatically be angry with the 
one who apparently wronged him. Rather, he must have a valid reason - 
because in reality, everything that happened to him was a result of Divine 
Providence; and what does the one who hurt him have to do with this? If a 
stone came loose from a wall and fell on a person, would he have 
complaints against the stone? This outlook is in the spirit of the Torah, and 
is therefore worth remembering. Gut Shabbos 
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True To His Word 
“And Yehuda approached him and said, ‘If you please, my lord, may 
your servant speak a word in my lord’s ears and may your anger not 
flare up at your servant - for you are like Pharaoh.’ ” Bereshis 44:18 
“Like deep water is counsel in the heart of man, but the man of 
understanding will draw it out.” (Mishle 20:5) This refers to Yehuda, who 
defeated Yosef. -- Bereshis Rabba 93:3 
Sefer Kehillas Yitzchak illustrates this Midrash with a parable. There was 
once a Jewish soldier who served at a military base far from where the 
king and his palace were situated. One time, however, this soldier 
happened to pass through the capital city and had the opportunity to see 
the king pass by. He quickly approached the king to greet him with proper 
respect and to offer his allegiance to him. Unfortunately, though, the 
soldier was not familiar with the language of the king, and after he uttered 
a few broken sentences, the king sent him away, saying “Go back to your 
station.” The king meant for him to return to his army base, because he did 
not want this soldier stationed in his city due to his inability to speak the 
language of the king. However, the soldier misunderstood the king’s 
instructions. He thought that the king simply meant for him to go to his 
own house, and that he had just been granted a release from all military 
service. After all, the king had not clearly told him to go to the barracks. 
The soldier rushed to his officer and told him that he had received a 
discharge from the king and that he was going home. The officer did not 
believe the soldier and insisted that he return to the king and bring a 
written confirmation of the decree. When the soldier approached the king, 
the king was surprised. “I sent you back to your army base! What are you 
doing here?” he asked. After a few minutes, the confusion was settled, as it 
became clear that the soldier thought that the king had not told him to go 
to his military quarters, but simply to “go home”. However, now that these 
words had been spoken by the king, the monarch insisted that his royal 
command not be in vain. He stood by his word, thus allowing this man to 
be completely released from his duties. 
Yehuda approached Yosef and pointed out that Yosef himself had declared 
that the one who had stolen would face the consequences of his actions, 
but at the same time, the decree called for the rest of the brothers to “return 
in peace to their father” (44:17). However, without having Binyamin with 
them, Yehuda argued, this condition of “peace” could not be fulfilled. 
Since Yosef had presented himself “as Pharaoh”, and since his word 
therefore had to be honored as was that of the king, Yosef should have had 
no choice other than to send Binyamin along with the family. 
Justified Delay 
“And Yosef said to his brothers, ‘I am Yosef. Is my father still alive?’ 
But his brothers could not answer him because they were left 
disconcerted before him.” Bereshis 45:3 
Yosef reveals himself to his brothers, and Yaakov Avinu, according to the 
Midrash, is gradually informed through Serach bas Asher that his mip¦wªf§ 

oA¤ - the son of his old age - is alive. (See Targum Yonasan to 46:17, and 
Midrash HaGadol) Joy and intense simcha overcome Yaakov as he 
exclaims (45:28): “There is much! My son Yosef still lives!” 
How could Yosef HaTzaddik delay his revelation until this juncture, 
thereby causing additional pain to his father and his family? His family 
was suffering from a famine and his beloved father was still unaware that 
he was alive and well. His delay was clearly not an act of vengeance for he 
realized (45:8) that “It was not you who sent me here, but God.” Yosef 
understood that his presence in Egypt was predestined by Hashem. 
Ramban suggests (42:9) that Yosef was obligated to conduct himself in 
accordance with his dreams described in Parashas Vayeshev. Yosef 
realized when his brothers came before him (to buy food) that they were 
beginning to fulfill his first dream, which alluded to his brothers bowing 
before him. Yet, it wouldn’t be completely fulfilled until all his brothers, 
including Binyamin, would also bow down. Yosef therefore sent for 
Binyamin to come as well, and he, too, would consequently bow down. 
Yet, he did not reveal himself because he knew that Yaakov would then 
surely have come too, and thus the first dream would never be completed. 
Only after this aspect of the first dream was fulfilled does Yosef reveal 
himself, and when Yaakov comes to Egypt, Yosef’s second dream of his 
parents and brothers being subservient comes true. Ramban explains that 
Yosef’s intentions must have been to fulfill his dreams, for otherwise he 
would have had no justification for the grave sin of putting extreme 
distress on his entire family. 
To Honor A Father - To Admire A Son 
“And you shall tell my father of all my glory in Egypt, and of all that you 
have seen, and you shall hurry and bring my father down here.” 
Bereshis 45:13 
Why does Yosef want to flaunt his honor in front of his father? Is this the 
way a righteous person conducts himself? 
The “Ohev Yisroel” from the city of Afta used to circulate among the 
rural communities, visiting the Jews who lived there. He would encourage 
and strengthen them so that they would not become distraught or 
discouraged in their lot. He inspired them to look forward to the ultimate 
redemption and showed them how their contributions in Yiddishkeit were 
precious and special to God. 
During one excursion, his son, Reb Yitzchok Meir of Zinkov, 
accompanied him. As they arrived at every community, hundreds of 
residents would come to greet them with great honor and fanfare. This 
distressed the “Ohev”, and he sadly told his son how it bothered him that 
the people dealt him such honor. Reb Yitzchok Meir listened to his 
father’s concern and assured him, “My dear father, do not worry. They are 
actually coming to honor me.” The Ohev heard his son’s comment, and, 
surprisingly, he did not discuss it any further that day. 
The next day, however, he turned to his son and asked him, “What is the 
reason that those people dealt you such honor as they came out to greet 
you?” Reb Yitzchok Meir then told his father, “My dear father, they 
recognized that I am the son of the esteemed Rebbe from Afta! They want 
to bestow honor on you, yet they understand your humility and therefore 
give honor to me for your sake.” Accordingly, we can understand that 
Yosef was showing honor to his father by mentioning his own 
accomplishments as he saw himself as the bearer of the mantle of Yisrael. 
The Purpose For Exile 
“And He said: ‘I am the God - God of your father. Do not be afraid of 
descending to Egypt, for I shall establish you as a great nation there.’ ” 
Bereshis 46:3 
The very first exile of the Jewish people, the exile to Egypt, began as 
Yaakov and his family left Eretz Yisrael. They intended to spend a short 
stay in Egypt, until the famine passed. The Midrash (Yalkut Shimoni - 
Hoshea 528) makes a startling observation: Yaakov should have gone 
down to Egypt in chains. Yet, God said: “Yaakov, My firstborn, how 
could I banish him in disgrace? Rather, I will send his son to go down 
before him.” Yet, we may ask what Yaakov did to deserve being exiled in 
iron chains? 
We need to analyze the purpose of exile. The Jewish people have spent 
more years in exile than in their own land. Why was it necessary to 
undergo these difficult trials? Could they not be punished by other means? 
Sefer Midbar Shur points out that, in fact, the Midrash states that the 
Jewish people are particularly suited for exile. They are called “the 
daughter of exiles”, since the Avos, the forefathers, were sojourners and 
refugees, subjected to the whims and jealousies of local tyrants (Midrash 
Eicha Pesichta 1 on Yeshaya 10:30). 
Exile accomplishes two goals: 
1. The people of Israel were created to serve God. The nation needs a pure 
love of God, undiluted by materialistic goals. Clearly, people are more 
prone to become absorbed in worldly matters when affluence and 
prosperity are readily attainable. In order that the Jewish people should 
realize their true spiritual potential, God made sure that the nation would 
lack material success for long periods of time. 
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2. Exile serves to spread the belief in one God throughout the world. As 
Chazal wrote in Pesachim 87b, “The Holy One exiled Israel so that 
converts will join them.” Similarly, we find that God explained the 
purpose of exile and redemption in Egypt (Shemos 7:5), “so that Egypt 
will know that I am God.” 
The major difference between these two objectives lies in the conditions of 
the exile. If the purpose of exile is to avoid significant material success 
over a long period of time - to prepare the Jewish people for complete 
dedication to God and His Torah - then such an expulsion by definition 
must be devoid of prestige and prosperity. If, on the other hand, the goal is 
to influence and uplift the nations of the world, then being honored and 
respected in their land of exile will not contradict the intended purpose. On 
the contrary, such a state of honor would promote this aim. 
Yaakov had spiritually perfected himself to the extent that nothing in this 
world could dampen his burning love for God. His dedication was so great 
that he could interrupt the emotional reunion with his beloved son Yosef, 
after an absence of twenty-two years, and proclaim God’s unity with the 
Shema prayer (Rashi on Bereshis 46:29). Certainly, for Yaakov himself, 
only the second goal of exile was applicable. 
Yaakov’s descendants, however, would require the degrading aspects of 
exile in order to purify them and wean them from the negative influences 
of a materialistic lifestyle. As their father, it was fitting that Yaakov be led 
to Egypt in iron chains. But since Yaakov personally would not be 
adversely affected by world homage and wealth, he was permitted to be 
exiled in honor, led by his son, viceroy of Egypt. 
Devoted To His Father 
“And Yosef prepared his chariot and went up to meet Yisrael his father, 
to Goshen; and he appeared before him and fell on his neck, and he wept 
on his neck a good while.” Bereshis 46:29 
Yosef himself harnessed the horses to the chariot, for he was eager to show 
honor to his father. – Rashi 
What is Rashi telling us that is not already apparent from the verse itself? 
Rabbi Chaim Shmuelevitz explains that when Yosef set out to meet his 
father, he had two distinct goals and sentiments in mind which he hoped to 
satisfy. First, he had a great love for his father. He had missed his father 
for many years and longed to be reunited with him. Secondly, he 
understood that Yaakov would rejoice upon seeing him, and Yosef looked 
forward to relieving his father of the pain of having lost him so many years 
earlier. Consequently, he originally was anticipating seeing his father for 
his own sake, yet, he also anxiously awaited being seen, so that he could 
fulfill the mitzvah of honoring one’s parents. The verse testifies that when 
the long-awaited moment finally arrived, Yosef “appeared to his father”. 
What does this mean? Rashi’s emphasis can be interpreted to indicate that 
Yosef approached the opportunity to honor his father with a full heart. He 
even overcame his personal agenda and needs, concentrating on his second 
goal, that of bringing joy to his father, and he devoted his attention fully 
on caring for his father. He knew that a complete mitzvah observance is 
accomplished when it is focused and unimpeded by any personal 
objectives. 
Halachic Corner 
Three calamities befell Israel during the month of Teves. On the 8th, the 
Torah was translated into Greek by the decree of King Ptolemy. This day 
was considered to be as catastrophic for Israel as the day on which the 
Golden Calf was made, since it is impossible to translate the Torah 
adequately. On the 9th, we observe the deaths of Ezra the Scribe and of 
Nechemiah, who faithfully led Israel during the return from Babylonian 
captivity. Their loss was irreplaceable. On the 10th, Nevuchadnetzer, King 
of Babylonia, laid siege to Yerushalayim.(O.C. 571, 580) 
This coming Tuesday, December 22nd, is ,cyC vrGg, the 10th of Teves - a 
fast day. If a person goes to sleep the night before a fast and wakes up 
before rjJv sUng/daybreak - before the fast begins - he or she is not 
permitted to eat unless he had previously stated, before retiring, that in the 
event that he should wake up before rjJv sUng he will eat. Only then is 
eating permissible upon waking before rjJv sUng. The Rema says that a 
condition only has to be made concerning eating, but does not have to be 
made for drinking. The Mishnah Brura cites later opinions that say that it 
is better to be stringent with drinking as well. However, the Gr”a points 
out that if a person is usually thirsty after sleeping and takes a drink upon 
getting up before dawn, then in this case, too, drinking without an explicit 
condition would be allowed, since it is as if the person actually made a 
condition. 
Questions for Thought and Study 
1. Why did the Shevatim believe that in fact it was Yosef who was 
Viceroy of Egypt when, according to the Midrash, he showed his d¨lin¦ 
(circumcision)? Couldn’t it have been a different relative of Yaakov (such 
as Yishmael) who also observed d¨lin¦ ? See Chizkuni 45:4 
2. Yosef had already told his brothers to tell Yaakov that he was ruler over 
all of Mitzrayim. What was he adding by telling them to mention “my 
honor” ("ic¦FaM§ ") as well? See Malbim 45:13 

3. Why did Hashem refer to Yisrael as Yaakov (twice in 46:2) when 
Hashem Himself had said previously that his name would no longer be 
Yaakov? See Ramban 46:2 
4. Which of his brothers did Yosef present to Pharaoh? Which words 
allude to them? Why only these brothers? See Rashi and Ba’al HaTurim to 
47:2 
Answers: 
1. The circumcision of the people of Yishmael looked different, as it was 
performed at age thirteen. 
2. Often, a rule is despised due to the ruler’s cruelty to his subjects. Yosef 
wanted his father Yaakov to know that he ruled fairly and was beloved and 
honored by his constituents. 
3. Hashem gave Yaakov the name Yisrael indicating that Hashem would 
help him be victorious and successful. Now that Yisrael was headed to 
Mitzrayim, and his family was about to be enslaved, it was not appropriate 
to use the name Yisrael, but rather Yaakov. 
4. The words "jek uhjt vmenU" - “and from his brothers he took” - is 
numerically equal to "ohJkjv vz" - “these are the weaker ones”. Yosef only 
presented these “weaker” brothers so that Pharaoh will not want to 
conscript them for his army. The five weaker ones were Reuven, Shimon, 
Levi, Yissoscher, and Binyamin. They were not explicitly mentioned in 
order not to embarrass them. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
You Stone? We Have a Problem! 
Yakov rejoiced. Yosef was still alive. Yet with this newfound knowledge 
came heavy responsibility: To successfully transfer the Jewish people to 
exile in Egypt in a way that they would persevere in their values and be 
ready to be redeemed hundreds of years later. Yakov sent Yehudah ahead 
to establish a place of Torah study. Somehow through Torah study the 
Jewish family would succeed. Why is it that Yakov felt this was so 
important in his formula for success? 
The Rambam writes that the very nature of a person is to be influenced by 
the values of those who surround him. Even if a person feels that those 
around him are wrong, one can well be swept into the momentum of a 
local culture even if it is wrong. Yakov wanted a place of intellectual 
integrity, a place that despite the trends would retain the values and 
traditions of the family, and the belief in an ultimate redemption. If the 
Jewish family would ever stray from its principles there would be a place 
for them to go to notice the contradiction. Then they could set out to 
inspire the people and to correct the problem. 
Every culture has its pressures and its contradictions. The main question is 
what people do when they notice the contradiction. I have, for example, 
great admiration for the founding fathers of the United States. They made 
a statement, "We hold these truths self evident that all men are created 
equal." Historians ask, "So then how could they have had slaves?" But I 
maintain that that therein lies the greatness of people like Washington and 
Jefferson. They recognized the contradiction. Even if they did not have the 
willpower to do anything about it, they allowed their intellectual honesty 
to run its course and eventually abolish slavery. Although Washington 
couldn't bring himself to free his slaves during his lifetime, he did so in his 
Will after his passing. What others couldn't do themselves they allowed to 
happen by allowing the contradiction to run its course. 
Unfortunately, this is sometimes not the case. Sometimes a contradiction is 
noted and people choose to deny the problem. They may even "dig their 
shoes in" acting like stone, refusing to reassess and realize that there may 
be a problem. As a Jewish community we experienced such a denial from 
many sectors when the topic of Jewish Continuity was raised. Although 
serious assimilation statistics were made available, some sectors chose to 
continue "business as usual" as if failure in the traditional expectations of 
Judaism (such as marrying Jewish) did not concern them. Even as it 
became clear that sincere focus on Torah education and observance would 
lead to increased commitment, many sectors chose to continue with their 
own agenda. 
By establishing an emphasis on Torah study, Yakov hoped to ensure that 
there would be a place that would preserve the values and teachings of the 
family. In truth though, even with a place that preserves values with 
integrity, a personal openness is needed to accept that there is a problem 
and there is need to address it. I had, for example, a classmate in 8th grade 
who I have come to admire. As a student he was a bit too casual about 
handing in reports on time. On one occasion the teacher lost his cool and 
began to speak harshly at him. My classmate replied, "You are right. The 
assignment was handed in late." And then he added with a gentle smile, "I 
am leaving room for improvement."  
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At the time I did not appreciate the greatness of that statement, "I am 
leaving room for improvement." But as time has gone by, I have 
encountered many people who are not perfect. The mark of greatness, I 
have often found, is the person who is willing to notice the disconnect 
between expectations and reality, and deal with it. Yakov could not expect 
to be the father of perfect people. But he did hope that his children would 
love Torah and study it, and strive to live up to its message in every 
generation. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayigash 5776  
Man Has The Incredible Ability To Control His Deepest Emotions. 
"..He appeared to him, and fell upon his shoulders, and wept on his 
shoulders for a long while. (Bereishis 46:29)" 
The precious moment had arrived. Finally, after so many years of separation, 
father and son were to be reunited. Rashi explains the above posuk that 
Yoseph appeared to Yaakov, and Yoseph fell upon Yaakov's shoulders and 
wept for a long while.  
The Ramban asks on Rashi’s interpretation, for what purpose did the posuk 
state that Yoseph appeared to Yaakov? This is superfluous! Since the latter 
half of the verse states that Yosef fell upon his father's shoulders, it is patently 
obvious that Yoseph appeared to his father! 
Perhaps the answer to the Ramban's question on Rashi lies within Rashi itself. 
Rashi may be teaching us a deep insight into the greatness of Yosef, and 
informing us of a hitherto unknown and difficult nisayon that Yoseph was 
confronted with and able to overcome.  
Let us first dramatize the scenario. Imagine the longing and deep felt 
emotions that Yoseph, after twenty-two years of separation, felt for his father. 
The psukim themselves describe how Yoseph constantly asked as to the 
welfare of his father on every occasion that his brothers came to Egypt. 
Indeed, the very first question that Yoseph posed to his brothers upon 
revealing himself was, "Is my father still alive?"  
When Yaakov Avinu finally arrived in Egypt, Yoseph's heart was surely 
pounding within him as he longed and awaited that most precious of all 
moments - seeing his holy father. Any son in this situation would yearn to see 
his father. How much more so must Yoseph have longed to see his holy 
father, who was one of the Patriarchs of Israel. Surely, Yaakov Avinu's 
heart was also pounding and awaiting that dearest and most precious of 
moments, when he would be able to lay his eyes upon his beloved son, 
Yoseph. Yoseph, was the son that he had loved so much, and whom he had 
chosen to be the recipient of the entire Torah that he had received. 
This being the case, Yoseph was faced with an incredible dilemma. His heart 
gushed with two conflicting emotions. Although he himself longed with 
every ounce of emotion to see his father thereby satisfying his own personal 
needs, he realized that he had an obligation of kibud Av to be seen by his 
father in order to satisfy Yaakov's desire to see him. The ultimate degree of 
Kibud Av would dictate that Yoseph's appearance before his father be an 
appearance of being seen by his father solely for the purpose of satisfying 
Yaakov. Any other intent, such as satisfying his own desire to see his father, 
would detract from the Mitzvah of Kibud Av. Thus Yoseph would have to 
gather and amass all his passions and emotions, directing them to be seen by 
his father, thereby fulfilling the Mitzvah of honoring his father, and 
temporarily suppressing his own natural instinctive desire to see his father. 
There is no room in the heart of a human being to simultaneously fully 
accomplish these two contradictory emotions. Yoseph focused and 
concentrated all his energies to ensure, that his appearance before Yaakov 
was solely to satisfy his father's burning desire and longing to see him. 
Thus Yoseph HaTzaddik was thrust in the midst of a new, unknown and 
difficult nisayon. His natural impulse was to see his father. On the other hand, 
his pure and holy character demanded that he subordinate his own needs and 
wants, and focus only on satisfying his father's desires.  
The Ramban's question on Rashi is now beautifully resolved. "[Yoseph] 
appeared to his father" is neither unnecessary nor superfluous. Rashi is 
teaching us that this posuk indicates to us the greatness and holiness of Yosef 
HaTzaddik. Yoseph, in the midst of this fierce battle raging within his heart, 
did not allow his personal desires to see his father, encroach upon his feelings 
to be seen by his father solely for his father Yaakov’s benefit. He restrained 
himself, stifling incredibly powerful feelings and emotions. Thus we see the 
herculean feat and incredible greatness of Yosef HaTzaddik. He was in full 
control of the most powerful and sensitive emotions gushing within his heart. 
May we realize the tremendous capacity inherent within the yidisheh 
neshama. Many times, we may be faced with a situation where a Mitzvah or 
action can be performed with two different intents. The exact same action can 
be done with entirely different intentions. For example, one could perform a 
Mitzvah entirely leshaim shamayim, or one could perform it because of the 

honor that one derives from it. Within each of us lies the ability to suppress 
and restrain one intention or emotion, and develop the other more proper 
one, thus emulating the actions of Yoseph HaTzadik.  
May we realize that we have the ability to regulate and control the deepest 
emotions and feelings lying within us, whether they be love or hate, anger, 
jealousy, desire or temptation.  
May we be zoche to fulfill our obligation to reach for the stars and say; 
“When will my deeds reach the deeds of my forefathers”...Amen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Reframing (Vayigash 5776) 
14 December 2015 
Maimonides called his ideal type of human being – the sage – a rofe 
nefashot, a “healer of souls”.(1) Today we call such a person a 
psychotherapist, a word coined relatively recently from the Greek word 
psyche, meaning “soul”, and therapeia, “healing”. It is astonishing how 
many of the pioneering soul-healers in modern times have been Jewish. 
Almost all the early psychoanalysts were, among them Sigmund Freud, 
Alfred Adler, Otto Rank and Melanie Klein. So overwhelming was this, 
that psychoanalysis was known in Nazi Germany as the “Jewish science”. 
More recent Jewish contributions include Solomon Asch on conformity, 
Lawrence Kohlberg on developmental psychology and Bruno Bettelheim 
on child psychology. From Leon Festinger came the concept of cognitive 
dissonance, from Howard Gardner the idea of multiple intelligences and 
from Peter Salovey and Daniel Goleman, emotional intelligence. Abraham 
Maslow gave us new insight into motivation, as did Walter Mischel into 
self-control via the famous “marshmallow test”. Daniel Kahneman and 
Amos Tversky gave us prospect theory and behavioural economics. Most 
recently, Jonathan Haidt and Joshua Green have pioneered empirical study 
of the moral emotions. The list goes on and on. 
To my mind, though, one of the most important Jewish contributions came 
from three outstanding figures: Viktor Frankl, Aaron T. Beck and Martin 
Seligman. Frankl created the method known as Logotherapy, based on the 
search for meaning. Beck was the joint creator of the most successful form 
of treatment, Cognitive Behavioural Therapy. Seligman gave us Positive 
Psychology, that is, psychology not just as a cure for depression but as a 
means of achieving happiness or flourishing through acquired optimism. 
These are very different approaches but they have one thing in common. 
They are based on the belief – set out much earlier in Habad Hassidim in 
R. Schneur Zalman of Liadi’s Tanya – that if we change the way we think, 
we will change the way we feel. This was, at the outset, a revolutionary 
proposition in sharp contrast to other theories of the human psyche. There 
were those who believed that our characters are determined by genetic 
factors. Others thought our emotional life was governed by early 
childhood experiences and unconscious drives. Others again, most 
famously Ivan Pavlov, believed that human behaviour is determined by 
conditioning. On all of these theories our inner freedom is severely 
circumscribed. Who we are, and how we feel, are largely dictated by 
factors other than the conscious mind. 
It was Viktor Frankl who showed there is another way – and he did so 
under some of the worst conditions ever endured by human beings: in 
Auschwitz. As a prisoner there Frankl discovered that the Nazis took away 
almost everything that made people human: their possessions, their 
clothes, their hair, their very names. Before being sent to Auschwitz, 
Frankl had been a therapist specialising in curing people who had suicidal 
tendencies. In the camp, he devoted himself as far as he could to giving his 
fellow prisoners the will to live, knowing that if they lost it, they would 
soon die. 
There he made the fundamental discovery for which he later became 
famous: 
We who lived in concentration camps can remember the men who walked 
through the huts comforting others, giving away their last piece of bread. 
They may have been few in number, but they offer sufficient proof that 
everything can be taken from a man but one thing: the last of the human 
freedoms – to choose one’s attitude in any given set of circumstances, to 
choose one’s own way.(2) 
What made the difference, what gave people the will to live, was the belief 
that there was a task for them to perform, a mission for them to 
accomplish, that they had not yet completed and that was waiting for them 
to do in the future. Frankl discovered that “it did not really matter what we 
expected from life, but rather what life expected from us.”(3) There were 
people in the camp who had so lost hope that they had nothing more to 
expect from life. Frankl was able to get them to see that “life was still 
expecting something from them.” One, for example, had a child still alive, 
in a foreign country, who was waiting for him. Another came to see that he 
had books to produce that no one else could write. Through this sense of a 
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future calling to them, Frankl was able to help them to discover their 
purpose in life, even in the valley of the shadow of death. 
The mental shift this involved came to be known, especially in Cognitive 
Behavioural Therapy, as reframing. Just as a painting can look different 
when placed in a different frame, so can a life. The facts don’t change, but 
the way we perceive them does. Frankl writes that he was able to survive 
Auschwitz by daily seeing himself as if he were in a university, giving a 
lecture on the psychology of the concentration camp. Everything that was 
happening to him was transformed, by this one act of the mind, into a 
series of illustrations of the points he was making in the lecture. “By this 
method, I succeeded somehow in rising above the situation, above the 
sufferings of the moment, and I observed them as if they were already of 
the past.”(4) Reframing tells us that though we cannot always change the 
circumstances in which we find ourselves, we can change the way we see 
them, and this itself changes the way we feel. 
Yet this modern discovery is really a re-discovery, because the first great 
re-framer in history was Joseph, as described in this week’s and next’s 
parshiyot. Recall the facts. He had been sold into slavery by his brothers. 
He had lost his freedom for thirteen years, and been separated from his 
family for twenty-two years. It would be understandable if he felt toward 
his brothers resentment and a desire for revenge. Yet he rose above such 
feelings, and did so precisely by shifting his experiences into a different 
frame. Here is what he says to his brothers when he first discloses his 
identity to them: 
“I am your brother, Joseph, whom you sold into Egypt. And now do not be 
distressed, or angry with yourselves, because you sold me here; for God 
sent me before you to preserve life … God sent me before you to preserve 
for you a remnant on earth, and to keep alive for you many survivors. So it 
was not you who sent me here, but God.” (Gen. 45:4-8) 
And this is what he says years later, after their father Jacob has died and 
the brothers fear that he may now take revenge: 
 “Do not be afraid! Am I in the place of God?  Though you intended to do 
harm to me, God intended it for good, in order to preserve a numerous 
people, as He is doing today.  So have no fear; I myself will provide for 
you and your little ones.” (Gen. 50:19-21) 
Joseph had reframed his entire past. He no longer saw himself as a man 
wronged by his brothers. He had come to see himself as a man charged 
with a life-saving mission by God. Everything that had happened to him 
was necessary so that he could achieve his purpose in life: to save an entire 
region from starvation during a famine, and to provide a safe haven for his 
family. 
This single act of reframing allowed Joseph to live without a burning sense 
of anger and injustice. It enabled him to forgive his brothers and be 
reconciled with them. It transformed the negative energies of feelings 
about the past into focused attention to the future. Joseph, without 
knowing it, had become the precursor of one of the great movements in 
psychotherapy in the modern world. He showed the power of reframing. 
We cannot change the past. But by changing the way we think about the 
past, we can change the future. 
Whatever situation we are in, by reframing it we can change our entire 
response, giving us the strength to survive, the courage to persist, and the 
resilience to emerge, on the far side of darkness, into the light of a new and 
better day. 
1. Rambam, Shemoneh Perakim, Ch. 3. 
2. Viktor Frankl, man’s search for meaning, 75. 
3. Ibid., 85. 
4. Ibid., 82. 
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Peninim on the Torah 
Parashas Vayigash 
He slaughtered sacrifices to the G-d of his father, Yitzchak. (46:1) 
Yaakov Avinu was moving to Egypt. Although he knew quite well that his 
ultimate home would be Eretz Yisrael and that Egypt was a galus, exile, 
which he would have to endure - the move to Egypt was not an easy one. 
Galus has a transformative effect on a person. Some feel the need to adapt, 
to eschew past practices and beliefs. Otherwise, how can they survive in 
an environment that is foreign to them? Yaakov taught his children to 
remain focused on the future, on their return to the Holy Land, on their 
eventual redemption. With hope, one can survive the purgatory of galus. 
Without hope, one cannot even make it through the first day. 
With this idea in mind, we may understand something that Yaakov did on 
his way to Egypt - an action that, on the surface, seems enigmatic: 
Va'yizbach zevachim l'Elokai aviv Yitzchak; "He slaughtered sacrifices to 

the G-d of his father, Yitzchak." It seems to me that Yaakov also had a 
grandfather, Avraham Avinu, who had achieved fairly notable distinction. 
Why did Yaakov offer sacrifices to the G-d of his father, Yitzchak, and not 
to (the same) G-d of Avraham? 
This question appears in the Midrash, accompanied by an answer that is 
quite unusual. Rabbi Yehoshua ben Levi says, "I went around to all of the 
Aggadah (non- Halachah) experts of the Torah in the south of Eretz 
Yisrael, asking them to explain this pasuk to me, and no one provided me 
with an answer to my question." Nonetheless, the Midrash offers a number 
of answers to elucidate why Yaakov chose to offer sacrifices specifically 
to the G-d of Yitzchak. 
The last answer given by the Midrash will serve as our point of reference. 
Chazal say, "We view the ashes of Yitzchak Avinu as if they are piled up 
on top of the Mizbayach, Altar." In one of his seudah shlishis shmuessen, 
talks, Horav Shlomo Freifeld, zl, explains the concept of ro'im, "we view." 
When we study the parsha, chapter, of the Akeidah, Binding of Yitzchak, 
through the lens of our physical, three-dimensional vision, we see that 
Avraham did not actually slaughter Yitzchak, but instead, he slaughtered 
an ayil, ram. Chazal teach ro'im, "we view/look" differently. The spiritual 
perspective is one of nitzchiyus; it is eternal, non-restrictive, without 
boundaries. Through the prism of nitzchiyus, Yitzchak was actually 
slaughtered, sacrificed as a Korban Olah, Elevation/Burnt Offering - and 
his ashes are laying on top of the Mizbayach! While this Midrash is both 
inspirational and poignant, how does it explain why Yaakov offered his 
sacrifices to the G-d of Yitzchak? 
Rav Freifeld explains this most beautifully, employing his inimitable 
manner of getting to the point and focusing on what is important to the 
believing Jew. His divrei Torah were lessons in Torah-life and living. 
There is a phenomenon in history called galus, exile. We Jews have been 
experiencing the effects of galus, having endured it for the last two 
thousand years. Under normal circumstances, any nation that experiences 
galus becomes dismantled, broken down, to individuals living without 
direction, unfocused, divested of its pride, its unity dissembled. In short, a 
nation in exile is, for all intents and purposes, destroyed. This is axiomatic 
- without exception: Every nation that has been exiled has lost its 
semblance of nationhood. Its language, its customs, its traditions, its 
culture, are all absorbed, and eventually erased, by its surrounding host 
nation's culture. There is one exception to this sociological rule: Klal 
Yisrael. Throughout every galus that we have experienced, not only have 
we survived physically, but our culture, spiritual affiliation and Jewish 
religious identity have thrived! Why is this? Why are we the exception to 
the rule? Titein emes l'Yaakov; Our Patriarch Yaakov was concerned 
about the emes, unabashed truth. He knew what exile can do to a person, 
to a nation, and he knew very well that there was only one antidote to the 
allure of our host culture: emes. 
Yaakov Avinu was acutely aware that, if we view galus through a three-
dimensional perspective, we are finished. It is only when we live by the 
concepts relegated by nitzchiyus, eternity, that our world-view changes. 
We view reality through a different lens, the lens of eternal truth. Thus, 
our Patriarch made sure that our perspective was one of ro'im, eyes which 
penetrate far beyond the world of three dimensions. 
We live in a world bound by the allure of Madison Avenue, which is the 
antithesis of emes. It is all about convincing the unassuming consumer that 
he must change; nothing is of value if it is a year old. Styles, both in 
clothing and lifestyle, are conjured up by an artist whose mood, affliction 
or addiction determines his ideas. It is all about what we see through our 
three-dimensional vision. 
These attitudes present the antithesis of emes, the obverse of truth in the 
eternal sense. The Torah Jew looks beyond the temporal. He must view 
everything around him through the spectrum of nitzchiyus. This can only 
be achieved by connecting inextricably through emes. The pioneers who 
built Torah in America were visionaries who viewed this negative scenario 
surrounding them through the lens of nitzchiyus. True, based upon three-
dimensional vision, Torah development in America was hopeless, an 
impossible dream, unachievable through conventional means. This did not 
faze them. They looked through the lens of emes, beyond physical 
appearances. Jewish children require a Jewish education. Nothing would 
stand in their way. 
This is the Torah view. I had occasion recently to read an article by a 
member of one of the secular streams of Judaism who was proudly lauding 
another one of their religious travesties. While the repugnance of their 
insult to the Torah is too reprehensible to even commit to paper, my 
purpose is to paraphrase their opinion concerning why Judaism (their 
brand) has survived this exile: "Judaism is an evolving religious 
civilization… It is a faith in constant motion and ever-changing…We have 
survived because we have adapted and acknowledged that faith and 
religion must bend and respond to modernity." From a Torah perspective, 
the above statement is heretical. From a purely Jewish perspective, I 
wonder exactly what they are doing that is inherently Jewish. 
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When one lives with sheker, falsehood, he sees things the way he wants to 
see them, through the subjective lens of three-dimensional vision. Reality 
has nothing to do with eternity, and Jewish identity has nothing to do with 
Judaism. Yaakov Avinu saw the tragedy of secularism; thus, he offered 
sacrifices to the G-d of Yitzchak whose "ashes" we do not see - but we 
know are there! 
An individual who viewed life through the lens of spirituality, to whom 
emes was a way of life - not an overused clich? was Horav Shraga Feivel 
Mendlowitz, zl, the legendary architect of Torah in America. Veritably, 
brief vignettes culled from his many aphorisms hardly do justice to this 
giant of truth. He would exhort his talmidim, students, "Put on the glasses 
of Torah, look at the world through the lenses of Judaism, for then you 
will see before you the world and events in an entirely different 
perspective." 
Rav Shraga Feivel would note that, in Eastern Europe, there was a marked 
distinction between Jew and gentile. The gentiles with whom the Jew came 
in contact were, for the most part, illiterate drunkards who were uncouth 
peasants. Indeed, recitation of the morning blessing, "Who has not made 
me a gentile," was quite easy to make. In America, however, the gentile 
has become a friend, business colleague, refined and cultured. In such an 
instance, the distinctions blur. Here, Rav Shraga Feivel explained, the task 
is not to denounce the gentile, but to elevate the Jew, to reveal the richness 
of the Jewish soul. Indeed, we saw but seventy-five years ago how the 
German culture produced moralists, philosophers, poets, literary giants. 
Yet, it did not deter those "distinguished" statesmen, jurists, medical 
practitioners, scientists and industrialists, from committing monstrosities 
toward innocent, defenseless men, women and children - whose only 
"offense" was that they were Jewish. 
A Jew learns Torah which edifies him, imbuing his soul with holiness. 
Torah is much more than a source of knowledge. A Jew who does not 
reflect his Torah advantage is not learning Torah! We would add that in a 
non-Jewish world a person who has achieved success in any area, who has 
distinguished himself in any discipline, will, regardless of his personal 
behavior, receive honor. Thus, a great mathematician will receive honor, 
despite his degenerate and perverted personal life. A philanthropist can 
expect to have his business ethics glossed over, because who cares, as long 
as he keeps on giving money? A talented artist's depravity is overlooked 
because of his genius with the brush. Not so, among the Jews. Of all the 
recognized and respected thousands of Torah leaders throughout the 
generations, one will not find anyone who was lacking in good character, 
without compassion, or who had succumbed to unbridled physical desire. 
Rav Shraga Feivel often emphasized that a Jew is defined by his emotional 
responses no less than by his book knowledge. One may be proficient in 
the entire Talmud, but, if he turns to Shakespeare's classics as a source of 
spiritual sustenance, is apathetic to the needs of a fellow Jew, or is 
deficient in the kedushah, sanctity, that refines conduct, he has not yet 
acquired a Jewish heart. 
Rav Shraga Feivel taught his students to view the world through a spiritual 
lens. In other words, just because an act "seems" appropriate and a law 
does not happen to prohibit it, it does not mean that the particular act 
upholds the standard of Torah. He once discovered that the Torah Vodaath 
Ladies Auxiliary had been raising money through the medium of card 
parties (a not unheard of practice in those days - I guess much like Bingo, 
years past), which generated funds for a host of institutions. He 
commented, "You probably think that money raised in this fashion will 
purchase bricks like any other bricks, and, with them, we will be able to 
build a building for Torah like any other building. If you put on spiritual 
glasses and view the building created by those bricks, however, you would 
see that it is filled with holes where those bricks have been placed." 
He sent Yehuda ahead of him to Yosef, to prepare ahead of him in 
Goshen. 46:28 
Rashi teaches that Yaakov Avinu dispatched Yehudah on a mission to 
Egypt for more than merely making arrangements for the family's arrival. 
The Midrash interprets l'horos as "to teach." This implies that Yaakov sent 
Yehudah to establish the first yeshivah in Egypt. The "Yeshivah Gedolah 
of Goshen" set a precedent for all time. Torah education must be a 
community's priority number one. A city without a makom Torah, place 
where Torah is studied, lacks the most critical component of its 
Jewishness. A Jewish community without a makom Torah is not Jewish! 
Horav Moshe Yaakov Ribicov, zl, popularly known as the 
Sandlor/Shoemaker, derives another lesson from Yaakov. Every activity, 
endeavor, which a person takes on, must be focused on Torah. "What will 
this endeavor do for Torah?" should be one's primary question. If the 
Torah component is not integral to the endeavor, the entire endeavor is 
lacking. This may be compared to one who is building a house. Before 
beginning the project, he should imagine where he will place his 
study/room for Torah study, prayer, solitude for spiritual seclusion. This 
room, which will be used primarily for spiritual purposes, should take 
precedence in his house. Everything else should fit in around his study. 

The place for development in Torah has primary significance. When one 
prioritizes the Torah in his every daily endeavor, he elevates his life from 
the mundane to the spiritual. This is the meaning of focused Jewish living. 
He sent Yehudah ahead of him to Yosef, to prepare ahead of him in 
Goshen. (46:28) 
Chazal teach that Yaakov Avinu sent Yehudah to Goshen for the purpose 
of establishing the first yeshivah, from whence Torah and its teachings 
would be disseminated. Why did Yaakov choose Yehudah over any of the 
other brothers - especially Yissachar, who was the paradigm of Torah 
study and scholarship? The Midrash Tanchuma teaches a novel idea to 
explain why Yaakov made this choice. Apparently, for years, ever since 
the disappearance of Yosef, when Yehudah was the one who presented 
Yosef's bloodied tunic, the Patriarch had suspected Yehudah of culpability 
in (what he believed to be) Yosef's death. Now that he heard that Yosef 
was, indeed, alive and serving as viceroy in Egypt, Yaakov felt he had 
wrongly excoriated Yehudah. Thus, as a form of appeasement, he sent 
Yehudah to establish the yeshivah in Goshen. 
The Midrash continues, presenting Hashem's conversation with Yehudah, 
"You aggrieved your father, making him think that his son was torn by a 
wild animal. By your life, you will know the pain of losing children." 
Furthermore, the brothers demoted Yehudah from his position of 
leadership over them, because he did not follow through on the plan which 
he had initiated. So, between Yaakov's suspicions of Yehudah and his 
brothers demoting him, the once proud leader, the "lion" of the shevatim, 
tribes, was going through a woeful period in his life. 
When Yaakov observed Yehudah's willingness to sacrifice his life on 
behalf of Binyamin and later discovered the truth that Yosef was alive, he 
sent Yehudah to Goshen to represent the family in building a house of 
Torah study. While this is a poignant story, leaving one with a feeling of 
empathy for Yehudah, it still does not explain why he was the one to 
establish the first yeshivah. One does not become a rosh yeshivah as a 
result of empathy. 
Horav Pinchas Friedman, Shlita, offers an insightful exposition into why it 
was specifically the leadership duo of Yosef and Yehudah that stood at the 
helm of the yeshivah in Goshen. Chazal teach that there are two nisyanos 
in life which present a difficult challenge for the individual who 
experiences either one of them. Wealth and poverty are opposites - each 
one presenting a difficult challenge to the person who falls into either 
category. Wealth comes with the challenge of haughtiness; power can go 
to one's head. A person who has been blessed with extraordinary material 
abundance must overcome the drive to horde his wealth: to share it with 
others who are in need; to use his money wisely; to give charity for the 
purpose of helping - not for personal acclaim and power. One who 
becomes wealthy might forget Who has given him his wealth - and why he 
is the one who has received this blessing. 
The challenge of poverty can be debilitating, creating an overwhelming 
feeling of despondence, as one is filled with worry about from where his 
next piece of bread will come. The poor man need not fear arrogance. 
Instead, he fears the crushing weight of despair, helplessness, trying to 
make it in life with very few people who are willing to help him. Going 
from person to person, asking for a job and receiving a "polite," "nothing 
is available now," the poor man does not have to worry about becoming 
pompous, lording it over those less fortunate than he is. He is at the bottom 
of the heap with little hope of turning his life around. 
The poor man whose faith is lacking questions G-d: "Why me?" His 
faithlessness may lead to dishonest behavior, stealing, extortion, etc. The 
poor man whose faith is strong, however, understands that this is all a test. 
Patience will prevail, and, if Hashem wants his life to turn around, it will. 
Likewise, the individual who is blessed with a healthy financial portfolio 
understands that it is in his possession for the purpose of helping others. 
Yosef triumphed over both: the challenge of wealth; and poverty. Sold as a 
slave, living in a dungeon with the dregs of Egyptian society, a culture so 
depraved that moral perversion was a way of life for them. Clearly, he 
shared his time in prison with the lowest people on the Egyptian cultural 
scene. Yet, he maintained his strong convictions, his faith and hope in 
Hashem ever-present and ever-strong. 
Rav Friedman points out that there is a greater element of challenge than 
the standard test of wealth or poverty. It is the challenge of the individual 
who was in the pits and has suddenly been elevated to the highest echelon 
of society, with its accompanying wealth, power and fame. Likewise is the 
individual who had reached the pinnacle of success, who had it all: 
monarchy, leadership, respect, admiration, and then lost everything, being 
relegated to the back of the line. Both incidents - the test of wealth coming 
on the heels of severe depression; and the demotion following great 
success and royalty - push the concept of nisayon to the extreme edge. 
Yosef and Yehudah both triumphed in the arena of extreme nisayon. Yosef 
had been up there, doted on by his father, having achieved the status of 
private chavrusa, study partner, with Yaakov - then it all came crashing 
down. Sold as a slave, achieving a position of significance in the home of 
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Potifar, only to lose it and be thrown into a dungeon. Just as suddenly as 
he descended to the pits of depression, he was elevated to the apex of 
power and leadership. During this entire roller coaster of events, Yosef 
maintained his bitachon, trust, in Hashem. 
Yehudah did not fare much differently. The monarch of the shevatim, the 
leader to whom everyone looked up, was suddenly demoted. No longer 
trusted by his father, and suffering personal family tragedy, he, too was 
riding his personal rollercoaster of nisayon. Yet, despite the extreme ups 
and downs of his life, Yehudah held it together, his faith in Hashem never 
waning whatsoever. 
Our Patriarch was acutely aware of the holiness of his two sons, how each 
one overcame his individual challenge: Yosef confronting despair and 
poverty, then rising to wealth and power; Yehudah falling from the 
pinnacle of respect that was the result of his royal position over the 
brothers, denigration and loss of respect, demotion and loss of favor. These 
two triumphed over the two greatest challenges at their extreme. Who 
better than Yehudah and Yosef to teach the future Jewish nation how a 
Jew should live? They had each triumphed over adversity, successfully 
confronting the challenges of wealth and poverty - and back again. They 
had lived the story of Jewish fortune - up and down - and everywhere in 
between: from riches and majesty to impoverishment and ignominy; from 
gloom and doom to rejoicing and exaltation - we have been there. The one 
constant in the life of a Jew is his belief in Hashem. This conviction may 
never waver. 
Yosef harnessed his chariot and went up to meet his father in Goshen. 
He appeared before him, and fell on his neck. (46:29) 
Rashi explains that neither did Yaakov Avinu fall upon Yosef's neck, nor 
did he kiss him, because, at the time of their meeting, Yaakov was 
preoccupied with reciting Shema. Yosef was not. This leads up to the 
obvious question: Was it the time for reciting Krias Shema -- or not? If it 
was not Krias Shema recital time, why did Yaakov find it necessary to 
choose this unique moment of their meeting to capitalize on Krias Shema? 
Could the meeting not have waited a few moments? The commentators 
grapple with this question, each offering his own insight into this seeming 
anomaly. I take the liberty of relating the Sandlor's explanation due to its 
remarkably innovative approach: Concerning the pasuk (Bereishis 37:33), 
"He (Yaakov) recognized it (Yosef's multi-colored tunic) and he said, 'My 
son's tunic! A savage beast devoured him! Yosef has surely been torn to 
bits!'" The Midrash explains: "This is a reference to the wife of Potifar 
(Zuleeka, who attempted to seduce Yosef - unsuccessfully)." 
Yaakov was now confronted with a serious quandary. Did Yosef sin with 
Potifar's wife - or not? Chazal teach that once one has been involved in an 
immoral liason, he becomes disqualified from ever becoming a monarch. 
Thus, Rashi (ibid 49:7) explains that the tribe of Shimon never saw a king 
or judge descend from them as a result of their involvement with the 
Moavite women in Shittim. Accordingly, if Yosef had sinned he could not 
have risen to a royal position. The Talmud Chagigah 9b elaborates on the 
pasuk, Me'uvas lo yuchal liskon, v'chisaron lo yuchal limnos, "A crooked 
thing cannot be straightened, and a lack cannot be counted" (Koheles 
1:15). Two interpretations are given. The first concerning an individual 
who omitted the reading of Krias Shema, in the evening or in the morning. 
Once the zman Krias Shema, time for the recital of Krias Shema, has 
passed, it cannot be rectified. The other case which represents an 
irreparable situation is one who cohabited with an ervah, an illicit 
relationship. Once the sin has been committed - even if there is no 
pregnancy (hence, no illegitimate child born of this sin), the woman is 
forever prohibited to return to her husband. 
Now, let us determine what coursed through Yaakov Avinu's mind when 
he met Yosef - the viceroy of Egypt, sitting in his royal chariot, bedecked 
in his royal robes. Yaakov had a problem with chaya raah ahchalshu, "a 
wild beast devoured him," which he interpreted as - Yosef succumbed to 
Zuleeka, Potifar's wife's, blandishments. She seduced him, and Yosef had 
a liaison with her. If this would be true, then it was a crooked thing that 
could not be straightened: How, then, could Yosef have become viceroy? 
If his sin was irreparable, he could never have achieved a position of 
royalty. It makes sense that the crooked thing that cannot be straightened 
must be omitting Krias Shema. 
When Yaakov realized that the meaning of "a crooked thing that cannot be 
straightened" was a reference to omitting Krias Shema, he was not taking 
any chances. The moment that the zman, time, for reciting Krias Shema 
arrived, he immediately began to recite Krias Shema. 
Yosef, however, had nothing to prove. He knew that he had committed no 
sin with Potifar's wife. Thus, the "crooked thing that cannot be 
straightened" could be referring to illicit relationships. Krias Shema, on the 
other hand, can be made up later on. Thus, he had time to recite Krias 
Shema later on when he returned to the palace. 
According to this exegesis, Yaakov's recital of Krias Shema was founded 
on the faulty assumption that Yosef had sinned. Yosef, who knew the 

truth, did not have to rush to recite Krias Shema at the time of his first 
meeting with his father. 
Va'ani Tefillah 
Hashem sefasai tiftach u'fi yagid tehilasecha 
Horav Tzadok HaKohen, zl, gives a powerful insight into the need for a 
Jew to entreat Hashem to open his lips - before he can begin to pray. What 
else, other than the physical aspect of the lips impeding our prayer, 
requires a prayer that our lips be opened? It is almost as if our prayer 
recited through our "closed" lips, is not nearly as effective as the prayer 
which emerges from our "open" lips. He explains that Hashem, the 
Omnipresent, is everywhere, and, yet, He took a chelek Elokai mimaal, an 
infinitesimal fragment of His spirit, and imbedded it within the human 
body. This fragment is called our neshamah, soul. This sliver of G-d seeks 
to realign itself to its Holy Source, but the human body impedes this 
relationship. 
When the time for prayer arrives, however, the supplicant strips his body 
away and bares his soul, allowing it to embrace its Source. Accordingly, 
prayer is not man speaking to G-d, rather, it is G-d within man talking to 
G-d outside of man! Thus, the introduction to prayer is our plea to G-d that 
He open our lips and remove the physical impediments to the dialogue 
between the Divine within us and the Divine around us. Therefore, when 
our prayers seem to move with ease, and our concentration is clear without 
diversion, we may hope that our prayers are soaring unimpeded - from 
Divine to Divine. 
Sponsored in memory of our dear father and grandfather Harry Weiss by 
Morry & Judy Weiss, Erwin & Myra Weiss and Grandchildren Gary & 
Hildee Weiss, Jeff & Karen Weiss,  Zev & Rachel Weiss, Elie & Sara 
Weiss, &Brian "Love and memories are gifts from G-d that death cannot 
destroy"  
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Rabbi Dovid Seigel 

Haftorah 
Parshas Vayigash - Yechezkel 37:15 
This week's haftorah is devoted to the Jewish nation's future unification. it 
opens with Hashem instructing the Prophet Yechezkel to take two pieces 
of wood and inscribe them with names of the Jewish kingdoms, Yehuda 
and Yosef. Hashem then said, "Bring them near one another to appear as 
one and they shall unite in your hands." Radak interprets this to mean that 
Yechezkel should hold the pieces alongside each other and they will 
miraculously unite into one solid piece of wood. He explains that this 
refers to the future miraculous unification of the Jewish kingdom. The 
individual pieces of wood represent the individual kingdoms of Israel. 
Although Hashem unconditionally granted Dovid Hamelech's dynasty the 
kingdom of Israel this did not preclude fragmentation. In fact, soon after 
Shlomo Hamelech's passing the kingdom suffered a severe split. Yeravam 
ben Nvat, a descendent of the tribe of Yosef led a powerful rebellion 
against the Judean dynasty and gained control over most of the Jewish 
nation. The split was so intense that the seceding camp of Yosef totally 
severed ties with its brothers never to return to them. Yechezkel 
prophesied that these kingdoms will eventually reunite and form one 
inseparable unit. The unification will be so perfect that it will leave no 
trace of any previous dissension. The entire nation's sense of kinship will 
be so pronounced that it will be likened to one solid piece of wood, void of 
all factions and fragmentation. 
Yechezkel continues and states in Hashem's name, "And I will purify them 
and they shall be a nation to Me and I will be G-d to them...My Divine 
Presence will rest upon them ... forever." (37:23,28) These verses predict 
the final phase of unity- Hashem's unification with His people. In the 
Messianic era all aspects of unity will be achieved. The entire Jewish 
nation will become one inseparable entity and Hashem will reunite with 
His people. This unification will resemble that of the Jewish people, an 
everlasting and inseparable one. 
It is important to note the order of this unity. The first phase will be our 
nation's unification and after this is achieved Hashem will return to His 
people. Sefer Charedim sensitizes us to the order of this development. He 
reflects upon Hashem's distinct quality of oneness and explains that it can 
only be appreciated and revealed through His people's harmonious 
interaction. Hashem's favor and kindness emanates from His perfect 
oneness and reveals this quality in full. When the Jewish people function 
as a harmonious body they deserve Hashem's favor and kindness. They 
project and reflect Hashem's goodness and express His oneness and bring 
true glory to His name . However, if the Jewish people are fragmented and 
divided they display- Heaven forbid- division in Hashem's interactive 
system. Their divisive behavior gives the impression that Hashem's 
influence is disjointed and fragmented and not achieving its ultimate 
purpose. At that point Hashem removes His presence from His people and 
disassociates Himself from their inappropriate ways. The Jewish people's 
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lack of success and accomplishment is then attributed to Hashem's 
unwillingness to remain involved in their lives. 
We now understand that the Jewish people's unity is a prerequisite to 
Hashem's return to His people. Sefer Charedim explains with this the 
introductory words of the Shabbos afternoon Amida service. We state 
therein, "You are one, Your identity is one and who can is likened to Your 
people Israel one nation in the land." He interprets these words to refer to 
the glorious Messianic era. During that period Hashem's oneness will be 
recognized through His harmonious interactive system reflected in the 
oneness of His people. Their perfect unity will provide the perfect setting 
for Hashem's revelation to the world. During that time Hashem's master 
plan will be expressed through the perfect interaction of His people. Every 
detail of Hashem's kindness will serve its intended purpose and reveal His 
absolute oneness and control over every aspect of this world. 
Undoubtedly, this will require the Jewish people's total cooperation and 
perfect harmonious interaction with one another. Indeed, it can be said that 
when Hashem's people unite as an inseparable entity His identity and 
perfect quality of oneness will be recognized throughout the world. 
(adapted from Sefer Charedim chap. 7) 
In truth, the foundation for this unity was laid in this week's sedra. Yosef 
developed an ingenious scheme to silence all his brothers' suspicions and 
convince them of their grave misjudgement of his actions. He successfully 
removed their deep seeded jealousy and hatred and brought about a sincere 
unification to the household of Yaakov. Yosef and Yehuda, the two 
powers to be, embraced one another and displayed a true sense of kinship. 
Unfortunately, irrevocable damage already occurred that would ultimately 
yield a severe split in the Jewish kingdom. Yosef's descendant, Yeravam 
would eventually severe relations with Yehuda's descendant Rechavam 
and establish his own leadership. (see Gur Aryeh to Breishis 48:7) 
However, groundwork was already established to reunite these kingdoms 
and return the Jewish nation to its original perfect unity. 
This week's sedra records the immediate result of the unity of the 
household of Yaakov. After Yaakov Avinu discovered Yosef's existence 
and salvation the Torah states, "And their father, Yaakov's spirit was 
restored to life." (Breishis 45:27) Rashi quotes the Sages who explain 
these words to refer to the return of Hashem's Divine Spirit to Yaakov. (ad 
loc) Yosef's absence from Yaakov's household indirectly prevented 
Hashem's Divine Spirit from resting upon Yaakov. Now, after twenty-two 
dark years Yaakov Avinu's household was reunited and Hashem returned 
His Divine Presence to Yaakov. This development is indicative of the 
Jewish people's future experience. The ten lost tribes representing the 
kingdom of Yoseif will be divided from the Judean kingdom for over two 
thousand years. This will result in Hashem's removing His Divine 
Presence from amidst His people and throughout their long dark exile they 
will have no direct contact with Him. However, the time will eventually 
arrive for the Jewish people to reunite and become one inseparable entity. 
This miraculous unity will immediately lead to a second unity, that of 
Hashem and His people. In response to their total unification Hashem will 
return His Divine Presence and rest amongst His people us and "The spirit 
of Israel will be restored to life". 
This lesson is apropos for our times where so much potential diversity 
exists. We pray to Hashem that we merit total unification thereby yielding 
Hashem's return to us resting His Divine Presence amongst us. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
With the discovery of the goblet in Binyamin's sack, the brothers are 
confused. Yehuda alone steps forward and eloquently but firmly petitions 
Yosef for Binyamin's release, offering himself instead. As a result of this 
act of total selflessness, Yosef finally has irrefutable proof that his brothers 
are different people from the ones who cast him into the pit, and so he now 
reveals to them that he is none other than their brother. The brothers shrink 
from him in shame, but Yosef consoles them, telling them that everything 
has been part of G-d’s plan. He sends them back to their father Yaakov 
with a message to come and reside in the land of Goshen. At first, Yaakov 
cannot accept the news, but when he recognizes hidden signs in the 
message which positively identify the sender as his son Yosef, his spirit is 
revived. Yaakov together with all his family and possessions sets out for 
Goshen. G-d communicates with Yaakov in a vision at night. He tells him 
not to fear going down to Egypt and its negative spiritual consequences, 
because it is there that G-d will establish the Children of Israel as a great 
nation even though they will be dwelling in a land steeped in immorality 
and corruption. The Torah lists Yaakov's offspring and hints to the birth of 
Yocheved, who will be the mother of Moshe Rabbeinu. Seventy souls in 
total descend into Egypt, where Yosef is reunited with his father after 22 
years of separation. He embraces his father and weeps, overflowing with 
joy. Yosef secures the settlement of his family in Goshen. Yosef takes his 

father Yaakov and five of the least threatening of his brothers to be 
presented to Pharaoh, and Yaakov blesses Pharaoh. Yosef instructs that, in 
return for grain, all the people of Egypt must give everything to Pharaoh, 
including themselves as his slaves. Yosef then redistributes the population, 
except for the Egyptian priests who are directly supported by a stipend 
from Pharaoh. The Children of Israel become settled, and their numbers 
multiply greatly. 
Insights 
The Sound Of Music 
"And they arose from Egypt and they came to the Land of Canaan to 
Yaakov their father." (45:25) 
In the 1960s a new form of advertising was discovered and made illegal 
almost immediately. Madison Avenue realized that flashing one single 
frame of an advertisement into a movie playing at 24 frames per second 
left a subliminal message imprinted in the mind of the viewer; a message 
of which he was totally unaware. Because of its extreme subtlety, the 
message managed to sneak under the defenses of the consumer and plant 
itself into his subconscious. Without knowing it, the next time he was 
shopping he had this overpowering impulse to buy Fidofeed over his usual 
brand of dog food. 
In fact, Madison Avenue had invented nothing new, for they were merely 
applying a principle that was over three thousand years old. 
In this weeks Torah portion, Yosef’s brothers return to their father Yaakov 
and have to tell him that Yosef is still alive. Naturally, they are concerned 
how to break the news. They feared that the shock of hearing that not only 
was Yosef alive but that he was now the ruler of Egypt might be too much 
for Yaakov. As they approached Yaakov’s tent, they saw Serach, the 
daughter of Asher, coming out of the house to greet them. Serach was an 
extraordinary person, on a higher spiritual level than her contemporaries. 
She also played the harp beautifully. 
They decided that the best way to break the news to Yaakov was for 
Serach to compose and play a beautiful song whose lyrics would say that 
Yosef was alive and well and living in Egypt. Then, with her harp, she 
would slip into her grandfather’s tent and begin to play and sing. 
Yaakov had never recovered from the imagined loss of Yosef, and was 
still in mourning, till that moment when Serach began to sing. Softly she 
began, "My uncle Yosef is still alive; he is the ruler over Egypt". Serach’s 
soothing music cocooned those highly-charged words. Yaakov imbibed 
the words, and the message, and blessed Serach, "Serach! You have 
revived my soul. May you live forever!" And, measure for measure, 
Serach’s reward was that she lived until the reign of King David (another 
master of the harp) and was one of the few people to be taken to Gan Eden 
alive. 
Music has charms to soothe a savage breast. It has the power to work on 
our emotions, to sneak below the level of the intellect and lodge its 
message in our subconscious. Before Yaakov could be shocked by the 
news that Yosef was alive, the message had already entered his 
consciousness subliminally, through the sound of music. 
Source: Sefer Hayashar 
© 1995-2015 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
encourage you to include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that 
you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Torah MiTzion 
Vayigash 
In this week's parashah, we learn how Yehudah argued with the ruler of 
Egypt, whom he did not know was his own brother Yosef, to obtain the 
freedom of their brother Binyamin who had been falsely accused of 
stealing Yosef's silver cup. "For your servant took responsibility for the 
youth from my father saying, 'If I do not bring him back to you then I will 
be sinning to my father for all time.'" 
Rashi explains that Yehudah told Yosef, "Should you ask why I enter into 
the contest more strongly than my other brothers then I will tell you; I 
have more to lose; they all stand outside the matter, but I have placed 
myself under a firm bond to be an outcast in both worlds." Yehudah was 
more concerned about saving Binyamin than were the other brothers 
because he had a personal loss at stake; he had accepted responsibility 
towards their father. Therefore, he was, in a sense, fighting for himself; not 
just for someone else. 
Many people ask me what is the secret of Rabbi Grossman's success in 
Migdal Ohr? How is he able to transform hardened criminals and potential 
felons into honest, law-abiding citizens of Israel? As one who has had the 
privilege of working with him for over 10 years, I believe that the 
following short story can provide us with the answer. 
One evening, at about half past one AM, Rabbi Grossman's phone rang. 
On the line was a concerned mother who explained that her young son was 
scheduled to undergo surgery the following morning. She asked the Rabbi 
if he knows, perhaps, the head of the Neurological Department in 
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Haddasah Hospital in Jerusalem and could check with him whether the 
appointed surgeon was qualified to perform such a dangerous operation. 
Rabbi Grossman did know the Professor, but, before he could reply, he 
heard the woman's other phone ring. She excused herself for a moment and 
the Rabbi overheard her talking to a representative of a medical 
organization who assured her that the surgeon was top of the line. Satisfied 
with the information she had just received, she apologized to Rabbi 
Grossman for bothering him in the middle of the night. 
For all practical purposes, the Rabbi was "off the hook" and could finally 
prepare for bed. It had been a long day and tomorrow promised to be just 
as tedious. But Rabbi Grossman thought to himself, - If it were my own 
son, would I rely on the information of that medical organization when I 
personally know the head of the neurological department in Hadassah? Of 
course not! So if it is my friend's child, is that any different? Of course not. 
I must call him. 
But the question is, when? Big professors don't appreciate being awakened 
in the middle of the night. Perhaps I should wait until the morning. 
But then the Rabbi thought to himself again. If it were my own son, would 
I wait until the morning? Of course not. I would call the Professor tonight, 
apologize profusely, and explain that my son's life is in danger and I just 
cannot wait. So if it is my friend's child, is that any different? Of course 
not. I must call him immediately. 
Rabbi Grossman called the doctor and apologized for waking him at 2 in 
the morning but explained that someone's child's life was in danger. He 
then told him the details of the situation. The Professor said, first of all, 
that such a sensitive operation requires another surgeon - not the one 
assigned. Secondly, he said that he wants to examine the boy himself, 
tomorrow morning, before he undergoes the surgery. 
The next morning, the Professor examined the boy and was shocked. He 
said that had they performed the surgery that morning, the boy would be 
dead. Instead, he prescribed a totally different treatment. 
Today, this boy is alive because Rabbi Grossman considers someone else's 
child like his own, as the Bible says (Vayikra 19:18), "Love your fellow 
like yourself." 
I believe that that is the secret of Rabbi Grossman's success. To him, every 
one of the six thousand children in Migdal Ohr is his own child, and he 
gives them unconditional love, sacrificially, like every father gives his 
natural son. Someone even complained to me recently: "Rabbi Sobel, why 
do you say that there are orphans in Migdal Ohr? It is not true at all. Every 
child there has a father: He is Rabbi Grossman!" 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayigash 5776: D'var Torah 
When his sons return to Jacob with the news that Joseph was alive, well, 
and directing the affairs of the Land of Egypt, the Torah records that he 
received the news with: 
His heart rejected it, he did not believe them (45:25). 
Only after they gave the details of Josephs words and indicated the wagons 
all set and prepared to take him down to Egypt: 
The spirit of their father Jacob revived (45:26). 
Indeed, the Torah does recount Jacob's receiving the news in meticulous 
detail. 
Midrashic sources fit the details into the tradition that Serach the daughter 
of Asher (46:17) returned to Jacob in advance of the brothers and played 
the harp with a moving song that Joseph was still alive, and he blessed her 
for having made him a happier man. That was to put him in the right mood 
for the brothers' entry declaring that yes, Joseph was still alive. But Jacob 
did not believe them. Were Joseph still in this world, it would have shown 
that the brothers lied when his coat of many colors had been sent back 
soaked in blood. And those that lie were not to be believed in the future. 
But their details of Joseph's words struck the note of authenticity with 
Jacob, demonstrating that they could have come from nobody other than 
Joseph, and so "the spirit of their father Jacob revived". 
The S'forno carefully examines the series of Jacob's reactions and brings 
knowledge of natural sciences and medicine to his unique explanation. 
Bear in mind that the S'forno studied at the University of Rome in the 
early years of the Renaissance, graduating in medicine in 1501. 
When Jacob heard the news: "Joseph is still alive", his "heart rejected it". 
S'forno writes that his pulse dropped, and his heartbeat slowed as happens 
when a person faints. He was fainting even though he did not believe his 
sons. Thus the sequence of events is: 
(a) "Joseph is still alive": the mere mention of his name was sufficient to 
reactivate his deep grief, putting his "heart" in a state of "reject", fainting. 
(b) "For he did not believe them" actually helped Jacob as it tempered 
what otherwise would have been extreme emotion. The S'forno notes that 
the shock of sudden joy as well as sudden grief can cause death. In doing 
so, he recognizes the fundamental relationship between the workings of 

the mind and the workings of the body. Medics would term the 
deceleration of the heart being tempered with acceleration as prophylactic. 
(c) "They told him details of Joseph's words" included the information of 
the continuation of the famine "there will be another five years of neither 
plowing nor harvest" (45:6) which tempered the good news with some bad 
news. And thus: 
(d) "The spirit of their father Jacob revived". What made that possible was 
his extreme joy being reduced by the suffering that would take place in the 
immediate years ahead. 
Thus "the spirit of their father Jacob revived" means "he was healed from 
his (potentially fatal) fainting spell by gradually mixing the joy with 
worry". 
Indeed, people should be aware of the need for showing due consideration 
to not only those who have suffered tragedy, but also extreme, sudden joy. 
Parashat Vayigash (Haftara) 5776 
The word of G-d came to (Ezekiel)… Bring together the stick of Judah and 
the stick of Joseph, so they are one… and become joined together in your 
hands (Ez. 37:15-17). 
Guided Tour… 
The prophet Ezekiel was a kohen - a priest who spent his earlier life in the 
Holy Land. His period of recorded prophecy, however, took place after his 
enforced exile to Babylon - during the period before and after the 
Destruction of the First Temple in 586 BCE. His Divine communications 
were addressed to both those Jews already exiled in Babylonia, and to the 
people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes to crescendo. It is a 
long message with powerful, vivid, and ultra-brilliant images. It starts with 
the excitement of storms, lightening and fire - the heavens open, and 
Ezekiel dramatically experiences G-d's words and power. The Almighty 
calls on him to be a prophet to carry His message to the people through 
communications emanating from the celestial mobile angelic composition 
of His throne. The prophecy continues to warn the Jews in the darkest 
terms of His judgment on them, for their having abandoned Torah 
teachings and basic morality, preferring false prophets, and an idolatrous 
and grossly self-indulgent lifestyle. It then leaves the Israelites, removing 
its focus to the doom of the various nations that misled them. By the time 
the prophecies of Ezekiel return to the Jews, they become warmer and 
more kindly. Words of threat are replaced with words of comfort and 
hope: promising a brighter future for the Israelites, and their revival and 
unification (the subject of the Haftara) within the Holy Land, with, after 
the defeat of the nation of Gog, a fully restored Temple and Nation. 
The Haftara itself is a continuation of Ezekiel's famous vision of the 
resurrection of the Israelites in the Promised Land - the vision of the valley 
where the dry bones gain flesh and come to life. This Haftara brings the 
second stage - the unity of the people of the southern Kingdom of Judah - 
exiled to Babylon around 586 BCE, with those of the Northern Kingdom - 
deported to distant parts of the Assyrian Empire by Shalmanezzer V in 722 
BCE. Together they will form a unified Torah observant single nation 
under His permanent protection. 'I will make them a single nation in the 
Land… and one king will be king over them. Never again shall they be 
two nations, and never again shall they be divided into two kingdoms.' 
(ibid. 22) 
Who will be the 'one king over them'? It will not be the offspring of 'My 
servant, David' because, three verses later, he is only described as nasi, a 
'prince'. Perhaps Ezekiel means that G-d Himself will be the one and only 
King. The single united nation, Judah and Israel, will fully accept G-d as 
their King through the acts of living according to His teachings revealed 
through the Torah in His Land, and 'the nations shall know' (ibid. 28) and 
recognize that as the ideal for all time. 
This week's Parasha relates the permanent happy and fulfilling reunion of 
Joseph, his brothers, and their father Jacob, after a long and painful 
separation. It expresses the prophecy that their children will likewise enjoy 
a permanent happy and fulfilling reunion, after their very much longer and 
more painful separation. May that be realized, speedily, in our times. 
D'var Torah 
The following story, told by Rabbi S. Wagschal of Gateshead, England, 
took place when Hungary fell to the Nazis in 1944. A study of this story of 
two families not only shows dramatic hashgacha peratit (Divine guidance 
and intervention within the lives of the individual), but also gives an 
insight into the message of the 'joining together' of the 'stick of Joseph and 
the stick of Judah'. 
During the initial confusion, many Jews managed to escape over the 
borders to Romania, which had become less hostile to the Jews, as they 
realized that Allied victory was not far away. Paid guides escorted them, 
under the cover of night. One Jewish family decided this they would have 
to risk escaping this way, rather than face certain death at the hands of the 
Nazis. 
They took up sleeping quarters occupied by several families, where they 
would wait for the guides to take them over the border. At the stroke of 
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midnight, the guides arrived, and shook the family out of their fitful 
slumbers. They dressed quickly, in pitch dark, and then grabbed their 
sleeping child. They hurried through forests and difficult terrain and, as 
dawn broke, they crossed the border. The child began to cry, they hurried 
to comfort it, but on opening up its blankets, the awful truth hit them. It 
was not their baby! This was a boy infant, and theirs was a girl! In the 
darkness and confusion they inadvertently picked up the wrong child. 
By then, there was nothing they could do. No return over the border was 
possible at that stage. 
Meanwhile, as the members of the other family were looking for their boy, 
they were shocked to find a girl instead. They realized what had happened 
and after some discussion between the husband and his wife, they decided 
to keep and raise the helpless girl. 
Many years passed. One family settled in Israel; the other in the United 
States. Hashgacha brought the two fathers together in a 'chance' meeting in 
the Holy Land. As 'landsmen' - people originating from the same country, 
they began to reminisce and bemoan what happened to their true children 
towards the end of the war. 
As both men concluded their stories, there was the sound of silence. The 
truth of what happened on that dark night all those years ago now lay 
within their grasp… 
Those children eventually met as young adults, and married each other. 
After the death of King Solomon, the United Israelite Kingdom split into 
the northern kingdom of Israel (often referred to by the name of Joseph's 
son, Ephraim) and the southern kingdom of Judea. Except for brief 
periods, they were not on good terms with each other for the two and a 
quarter centuries that they co-existed. But they were related to each other: 
they had the common roots and heritage of the Torah, and, in the cases of 
Amos and Isaiah, prophets who related to both communities. 
The northern kingdom was savagely uprooted and forcibly deported from 
the Holy Land under the Assyrian Empire. Their new neighbors were not 
their familiar brethren of Judea, but people with whom they had nothing in 
common and of whom they knew nothing. The Assyrian conquerors 
populated the northern part of the Holy Land with strangers: the 
Samaritans, whom, as the text relates, were dragged from distant parts of 
their far-flung empire. Thus Joseph (Ephraim) had left in a hurry from 
Israel, and had not been heard of in the locality since - as Joseph in the 
Parasha, and as the family whose little boy had been taken away on that 
night. 
A little over a century later, a similar fate overtook the southern kingdom 
of Judea under Nebuchadnezzar, King of the Babylonian Empire. They 
destroyed what was sacred and familiar to them, exiling all but the poor to 
parts of their empire. 
As they suffered in exile, the Later Prophets brought the words of hope to 
them from G-d. Foremost within them was that their two 'essences' - those 
of 'Ephraim' of the northern kingdom and 'Judah' of the southern kingdom, 
would fuse together in the future. They would not be two separate 
kingdoms occupying the Holy Land as previously, but a united people, a 
single unit, serving G-d and His leadership, and setting the moral standards 
for the rest of humanity. 
The dark periods of suffering and exile in distant lands, during which time 
Israel was be laid to waste, would be the time of spiritual preparation for 
the eventual return, and the permanent and wholesome reconstruction of 
the Jewish people. It was suffering - famine in Canaan - that caused the 
sons of Jacob to be, and feel as, a whole family - the fathers of the Torah 
nation. It was the enforced separation that led to the union of the two 
children in a very special way, which could affect their countless offspring 
for generations to come. And it is suffering that has, painfully, created a 
bond between the very different elements comprising the Jewish people 
today. 
We learn from here that life is to be shared - for the benefit of all parties. 
We need stressful challenging and often unpleasant situations to bring the 
best out of us - enabling us to really appreciate people and make more 
positive and lasting bonds with them. And when they occur, they should 
be seen as times to build bridges and mend fences with those whom we 
previously overlooked, shunned, or rejected. 
The story is from Dansky M.: As heard from Rabbi Wagschal (1997), pp. 9-10 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayigash 5776 - “Back Against The Wall” 
In his noted “Shabbat Shalom Weekly” for parshas Terumah 5769, Rabbi 
Kalman Packouz(1) related the following story: 
“I once asked Reb Noah(2) for his favorite joke. He gave a little laugh and 
then proceeded to tell me, "There was once a man who worked the late 
shift. When his shift was over, he would take a shortcut home through a 

graveyard. One dark, moonless night he was following the path when he 
fell into an open grave. Unbeknownst to him, someone had dug it during 
the day. For an hour he tried to find a foothold or handhold to get out of 
the grave. Finally, he gave up, sat in the corner and decided to wait until 
someone came in the morning. 
“A short while later another man - taking the same shortcut - plops into the 
grave. From his seat in the corner, the first man watches as the second man 
searches for a foothold or handhold to get out. Figuring he'll save the guy 
some time - and maybe they can get out if they work together - he gets up, 
walks up behind the second man. He then taps him on the shoulder from 
behind. Zip! Zap! The second man jumps straight out of the grave!" 
“After sitting there for a few moments pondering probably one of the 
unfunniest jokes I have ever heard, I asked Reb Noah, "Rebbe, what's so 
funny about that joke?" 
“Reb Noah smiled his warm smile, his eyes twinkled, and he replied, 
"Kalman, don't you understand? We are using so little of our potential. 
Imagine what we could accomplish if we actually used our potential! Isn't 
that funny? The Almighty gives us virtually unlimited potential and we 
don't use it." 
In parshas Miketz, the Torah records that the brothers returned to Yaakov 
in Canaan and related that the Viceroy of Egypt had instructed them that 
they could no longer seek provisions in Egypt unless their brother 
Binyamin accompanied them. Yaakov was beside himself and he was 
insistent that Binyamin not go. 
Then, as time went on, their provisions began to dwindle. Reuven boldly 
announced that he would guarantee the safe return of Binyamin at the cost 
of the lives of his two oldest sons(3). Yaakov promptly refused his offer. It 
was not until Yehuda pledged that if Binyamin did not return with him he 
would forfeit his portion in this world and the next world that Yaakov 
finally relented. 
Why did Yaakov only agree to send Binyamin when Yehuda pledged 
everything away? Did Yaakov not trust him beforehand? 
At the beginning of parshas Vayigash, the moment of truth arrived. The 
seemingly volatile Viceroy of Egypt announced that the culprit – 
Binyamin - in whose sack the royal chalice was found would remain a 
slave, while the rest of the brothers were free to leave. 
The parsha opens with the words, “Then Yehuda approached him.” It is 
one of the most dramatic confrontations in the Torah. Yehuda approached 
Yosef to plead Binyamin’s case and emphatically stated that he would not 
leave without Binyamin at his side. “For your servant took responsibility 
for the youth from my father saying, ‘if I do not bring him back to you 
then I will have sinned to my father for all time’.” Yehuda’s arguments 
pushed Yosef over the edge and Yosef revealed his identity to his brothers. 
Many times we are faced with daunting and demanding situations. We 
struggle mightily and apply ourselves as much as we feel that we are able. 
But when we feel that we are no longer progressing, somewhere along the 
line we are forced to concede defeat so that we could invest our efforts 
elsewhere. When one is heavily invested in something however, he is 
slower to admit defeat and walk away. Even when he feels that he has 
exhausted his efforts and done as much as he is able, if he is truly 
committed, he will somehow figure out a way to try again. 
Yaakov undoubtedly trusted his children and believed that they would 
utilize every means and invest every effort to ensure that Binyamin return 
home to him safely. But doing their utmost was insufficient. To Yaakov 
losing Binyamin was tantamount to dying himself. Thus he would not 
allow Binyamin to go unless he felt that someone would have that same 
level of commitment for Binyamin’s wellbeing as he himself would. 
It was only when Yehuda put ‘everything’ on the line that Yaakov 
reluctantly agreed. Only then did Yaakov feel confident that Yehuda 
would spare no effort, in fact risk his own life, to ensure that Binyamin 
return home safely. 
When Yosef insisted that the rest of the brothers return to Canaan in peace, 
the brothers might very well have reasoned that there was nothing more 
they could have done. They may have rationalized that the best they could 
do at that moment was to return to Yaakov to seek his advice before they 
returned and tried to formulate a plan to rescue Binyamin. But to Yehuda 
leaving was not an option. He had no recourse but to take up the cause 
immediately because to him nothing else existed besides the welfare of 
Binyamin. Such is the power of commitment. 
On March 13, 1964, a woman named Kitty Genovese was stabbed to death 
near her home in the Kew Gardens section of Queens, New York. The 
reason her case made headlines was because of the apathy of her 
neighbors. The New York Times article detailing the events was entitled, 
“Thirty-eight who saw murder, but didn’t call the police”. 
“For more than half an hour 38 respectable, law-abiding citizens in Queens 
watched… three separate attacks in Kew Gardens. Twice the chatter and 
the sudden glow of their bedroom lights interrupted him and frightened 
him off. Each time he returned... Not one person telephoned the police 
during the assault.” 
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The case became symbolic of the cold and dehumanizing effect of urban 
life. It seemed that nobody cared enough to bother to call, and therefore all 
the neighbors remained indifferent even as a woman was being killed. 
The truth about the case however, is somewhat more complicated and 
intriguing. Two New York City psychologists(4) subsequently conducted a 
series of studies to try to understand the “bystander problem.” They staged 
emergencies in different situations to see who would come forward to 
help. What they found was that the one factor above all else which 
predicted who/how many people would come forward was how many 
witnesses were present at the time. 
For example, in one experiment a student who was alone in a room staged 
an epileptic fit. When there was only one person in the room next door 
listening, that person rushed to the student’s aid 85 percent of the time. But 
when the subjects thought there were four other people overhearing the 
seizure they came to the student’s aid only 31 percent of the time.  
In another experiment, people who saw smoke seeping out from under a 
doorway would report it 75 percent of the time when they were on their 
own, but only 38 percent of the time when they were in a group. 
The conclusion was that when people are in a group, responsibility for 
acting becomes diffused. Everyone assumes that someone else will act, 
and if no one else does they assume that it must not really be a serious 
problem. 
Thus, in the case of Kitty Genovese it wasn’t that no one called despite the 
fact that thirty-eight people heard her screams; it’s that no one called 
because thirty-eight people heard her screams. Had she been attacked on a 
lonely street and only one person would have seen, the story may have 
ended differently. 
There is an old quip which says that the Israeli army always fights with 
incredible determination and gusto because they have “General Aleph 
Bais”. Aleph Bais, the first two letters of the Hebrew alphabet, is an 
acronym for the words, “Ayn b’rayra - there is no choice!” In other words, 
the Israelis know against whom they are fighting, and that they are always 
fighting defensive wars. Surrender is simply not an option; they have no 
recourse but to fight until the end. 
There is simply no comparison between the efforts invested by one who is 
committed than by one who is uncommitted. One of the shortcomings of 
our world is that there is a general lack of commitment to ideals and 
values. Any successful marriage requires a great degree of patience, 
tolerance, and understanding. But above all there must be a sense of 
commitment to ensure that those other vital characteristics can be fostered. 
Our personal level of Service to G-d is also bound to our level of 
commitment. Those aspects of Judaism to which we are not committed 
often fall by the wayside as soon as the invariable obstacles surface. It is 
only when we are fully committed that we oblige ourselves to traverse all 
impediments to ensure that we maintain our obligations. 
The brothers all realized the severity of what was transpiring but it was 
only Yehuda who stepped forward to protect Binyamin because he had 
committed himself to his cause. 
We all have far more potential and abilities than we care to believe. But 
we will never realize our latent greatness unless we are ready to commit 
ourselves to be all that we can be. If we never step forward, the tragic joke 
will be on us!  
“Then Yehuda approached him” 
“For your servant took responsibility for the youth” 
1. Rabbi Packouz served for 10 years as executive director of Aish 
HaTorah international operations, and is currently head of the Miami 
office of Aish HaTorah's worldwide programs. 
2. Rabbi Noah Weinberg zt’l, founder of Aish HaTorah 
3. Chasam Sofer explains that Reuven’s offer was that if he did not bring 
Binyamin back, not that his oldest two sons would literally die, but that 
they would forfeit their entitled portion in Eretz Yisroel, the “land of the 
living”.  
4. Latane and Darley; quoted by Malcom Gladwell in “The Tipping Point” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayigash  
7 Teves 5776/ December 18, 2015 
One morning this week one of my fellow rabbeim chided me for eating a 
Greek Yogurt during breakfast. He wanted to know how I could eat 
anything Greek during Chanukah. I continued eating my yogurt without 
replying. When the container was empty I turned to him and said “See, I 
have consumed the Greek!”  
The truth is that Greek Yogurt has nothing at all to do with Greeks, and 
eating Greek Yogurt is not much of a Chanukah victory. There are far 
better ways to ‘consume the Greeks’. 
Perhaps no one personified the essence and message of Chanukah in our 
time more than the late Mirrer Rosh Yeshiva, Rav Nosson Tzvi Finkel zt’l. 
Rav Nosson Tzvi grew up as a regular American kid, attending Day 
School in Chicago, playing sports, and eating pizza. During a visit to Eretz 
Yisroel with his parents during his high school years he met his great-

uncle, the then Mirrer Rosh Yeshiva, Rav Lazer Yudel Finkel zt’l. Rav 
Lazer Yudel prevailed upon him to stay in the yeshiva, and Rav Nosson 
Tzvi agreed. It was a decision he deemed “the greatest siyata deshmaya 
(divine assistance) of my life”. He joined the yeshiva and lived in his great 
uncle’s home. 
After returning to America to complete high school Rav Nosson Tzvi 
came back to the Mir and lived in the yeshiva dormitory. Some time later 
he came back to America for a brief visit. Upon his subsequent return to 
Yerushalayim, Rav Lazer Yudel asked him to sleep in his home that first 
night. By the time Rav Nosson Tzvi arrived Rav Lazer Yudel was already 
sleeping and Rav Nosson Tzvi went to bed in his great uncle’s home. 
When Rav Nosson Tzvi awoke the next morning he saw Rav Lazer Yudel 
standing by his bed waiting for him to awaken. As soon as he opened his 
eyes, Rav Lazer Yudel kissed him on his forehead. 
Rav Nosson Tzvi recounted that Rav Lazer Yudel’s kiss remained with 
him his entire life. 
Rav Nosson Tzvi himself grew into one of our generation’s foremost 
Torah leaders. Had he been healthy, he would have been a leader and role 
model for his incredible love of Torah, love of Jews, sterling character, 
and radiant personality. But the fact that he suffered terribly from 
Parkinson’s disease, and yet accomplished more than most healthy people 
is staggering and incredible. He was moser nefesh for Torah, for the honor 
of Heaven, and for his people. It was to defend those very ideals that the 
Maccabees placed their lives on the line. 
Contrary to popular understanding, the Maccabees never achieved 
complete victory over their enemies. Shortly after the Chanukah miracle 
they returned to battle. In fact, four of the original five Maccabees were 
killed in subsequent battles, and the fifth, Shimon, was murdered by his 
son-in-law. 
The period after the Chanukah miracle was similar to the period preceding 
it – dark and difficult. Rav Shimshon Pinkus zt’l explained that the 
Chanukah miracle was a symbolic kiss that G-d planted on the collective 
forehead of the Jews who remained loyal to Torah. It was a passionate sign 
that G-d was behind them and guiding them, that he was aware of their 
selfless efforts and desire to defend the honor of G-d.  
The kiss was fleeting. Eight days is a mere blip in comparison to years of 
struggle and bloody battles. But that kiss gave them the encouragement to 
forge on and maintain their quest. It was enough to allow them to feel that 
G-d was with them even behind the veil of darkness and pain. 
The holiday of Chanukah each year is a celebration and a re-experiencing 
of that kiss. That emotional connection must stay with us throughout the 
dark and cold moments of life. Its light must radiate well beyond the wicks 
and the oil. It’s a fire that must burn within us and guide us throughout our 
lives. 
And that’s how we consume the Greeks! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Keeping Our Distance 
It seems fairly obvious to me that American Jewry should stay out of 
Israeli politics and that Israeli politicians should stay out of the affairs of 
American Jewry. However, our politicians somehow feel impelled to visit 
America as often as they can and to act or pontificate on all sorts of 
matters over which they have little knowledge or deep understanding. 
We should agree in advance that most Israelis, including our public and 
political leaders, have little understanding of the American mindset and of 
the true mechanisms that govern American Jewish life, no matter what 
level of Torah observance the target audience may be. 
It is also foolhardy and dangerous for American Jewish leaders, again of 
all stripes, factions and levels of Torah observance, to mix in to Israeli 
political, economic and diplomatic policies and affairs. Our Minister of 
Education would have served the interests of Israel and of an already 
fractured American Jewish community by simply staying home and 
tending to the important ministry that he heads. 
Instead, he blundered into a theological dispute for which there is no 
solution and for which there are no compromises. Our Chief Rabbi 
compounded the original blunder by somehow feeling impelled to issue a 
statement regarding the visit of the Minister of Education to a non-
Orthodox school. 
This in turn has embroiled everyone in a useless debate from which none 
of the protagonist's can escape unscathed. The struggle between the 
Orthodox and the non-Orthodox in the United States is not the same 
struggle as the problem of state and religion and of an official rabbinate 
that exists here in Israel. 
The Israeli politician who cannot stay home should nevertheless not say or 
do things that only serve to heighten tensions and exacerbate the already 
existing divisions in American Jewish life. 
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The Israeli left, led by the Haaretz newspaper and other savants, politicians 
and media experts, mounts a continual campaign exhorting American 
Jewry to interfere in domestic Israeli politics and to “save Israel from 
itself.” And there are sufficient American Jewish leaders who really 
believe that they somehow know better than the Israeli electorate or those 
of us who actually live and work here, what is best for us. 
The arrogance of academia, both in America and Israel, is well known and 
has become so tiresome that, in the main, it is discounted as having impact 
or import. However the arrogance of the left or the right here in Israel to 
constantly appeal for support of their positions from American Jewry is to 
me quite bewildering. 
The average American Jew and the average American Jewish leader is far 
removed from understanding and appreciating the complexities, dangers 
and challenges of every-day living in modern-day Israel. As such, it would 
be a wise course for all concerned not to meddle in each other's business. 
Brazenly appealing to the Jewish diaspora to somehow solve the problems 
that face the Jewish state is a fundamentally flawed and absurd idea. The 
people who dwell in Zion are responsible for dealing with the problems 
that exist in Zion. It is foolhardy to believe that either Borough Park or 
Harvard have the answers to the daily existential issues that confront us 
here in the Jewish state. 
Part of the problem is that Israel has not weaned itself away from 
American money. This is true of our government and certainly of our 
educational, charitable and Torah institutions. Current day Israel is not the 
impoverished, poor and economically destitute country of the 1950s. There 
is a lot of money floating around in Israel today. Yet the average Israeli is 
not trained to think that somehow it is his or her obligation to support the 
institutions that he or she favors. One rarely sees or hears of any wealthy 
Israeli tycoons endowing projects or institutions here in Israel. 
The religious community in Israel is constantly inundated with requests for 
money and it responds but in a relatively small way. Most of the great 
Torah institutions here in Israel have been built with foreign money, from 
generous and well-meaning Jews of the Diaspora. 
By always looking outside for help and support, both financial and moral, 
Israel and its population invite the meddling of outsiders in internal affairs. 
Usually this leads to problems, unnecessary disputes and divisions and a 
deepening feeling of insecurity. It could be that we are wholly dependent 
on the United States for F 35 fighter-bombers. But there is no reason that 
we cannot build kindergartens and soup kitchens on our own. 
Our mentality of dependence must change…and then everyone in the 
Jewish world will learn how to keep their proper distance and deal with 
their own problems in their own fashion. Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayigash 
The opening verses of this week's Torah reading are among the most 
dramatic and challenging in the entire Torah. Two great, powerful 
personalities in the house of the children of Yaakov, Yehudah and Yosef, 
engage in a clash and debate of epic proportions, regarding the release of 
their brother Binyamin. 
At first glance it seems obvious that Yosef has the upper hand in his 
struggle. After all, he is the viceroy of Egypt, the commander of the palace 
guard who are armed and ready to do his bidding. On the other hand, 
Yehudah has very limited options as to what to say and what to do in order 
to obtain the release of Binyamin. Yosef’s position of power appears to 
prevail but the impassioned plea and tone and contents of the words of 
Yehudah are not to be easily ignored. 
So in a sense one could say that Yehudah will himself prevail over Yosef. 
But in a clear analysis one should come to the conclusion that neither of 
the two great antagonists, the leaders of the tribes of Israel, is the victor in 
this clash of ideas and worldview. 
The true champion that will emerge from this entire baffling and 
fascinating story is the old hoary Yaakov, seemingly isolated back there in 
the land of Canaan, mourning and despondent as to what has happened to 
his family. In anguish, he shouts: “Yosef is no more, Shimon is no more; 
both of them will be lost to me!” 
It is that image of their father that haunts both Yehudah and Yosef. And 
each, in his own way, wishes to do justice to their father and to everything 
that he represents. And it is this image of Yaakov that brings Yosef to the 
climax of the story and to his ability, nay, necessity to reveal and reconcile 
himself with his brothers. 
Jewish rabbinic thought over the ages has always attempted to make the 
story of Yosef and Yehudah relevant to each individual generation of 
Jews. I think that the most relevant message that all of us can gain from 
this great narrative is that it is the image of our ancient father Yaakov that 
truly hovers over all of our current struggles. 

It is our task, not merely to win the debate with our other brothers or even 
with outside powers that are seemingly stronger and greater than we are, 
but rather to somehow remain faithful to the old man that we can no longer 
see but who is somehow always with us. What gives both Yehudah and 
Yosef troubling pause in the midst of their impassioned debate is the 
question as to what their father thinks of their words and their actions. 
It is this unseen presence of Yaakov that drives the brothers to 
reconciliation and to restoring a common purpose in their lives and those 
of their families. In effect they are thinking: “What would our father think 
of this conversation and of this confrontation?” Father Yaakov has looked 
down at all of the generations of the Jewish people and in one way or 
another, every generation has been forced to ask itself what would Yaakov 
think of us, our words and our behavior. 
It is that ever-present idea in Jewish life that has been an aid and a boon to 
our seemingly miraculous survival as a people and as a faith. We may not 
see him but we can be certain that he is there with us today as well. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayigash -  “Wagons, Calves, and Responsibility” 
I have been blessed with many fine teachers. She was one of the best. 
Her name was Mrs. Lachmann. I no longer recall her first name. She 
taught an advanced course in world literature at the college I attended, and 
she insisted that we call her Mrs. Lachmann, although, as I later 
discovered, she had earned a doctorate with honors at a very prestigious 
European university 
The course was an elective, and I was motivated to take it because of my 
fondness for literature, which I developed quite early in my childhood. I 
was already familiar with some of the authors of our assigned readings, all 
of whom were 19th century Russian or German writers, and assumed that 
the course would be an easy one for me. 
I was a philosophy major then and was particularly impressed by her 
assertion, in the very first class session, that great literature is an important 
source of philosophical ideas. In fact, she insisted that a work of literature 
bereft of philosophical lessons could not qualify as great literature. 
As the course progressed, two things became apparent. First of all, it was 
not going to be nearly as easy a course as I had anticipated. Furthermore, it 
was not philosophy in general that was her sine qua non for great 
literature. It was one specific concept that mattered so much to her. That 
was the concept of ethical responsibility. 
I can still hear her, with her central European accent, making the case that 
great writers of fiction portray their characters in light of whether or not 
they meet their responsibilities. 
“Several central questions are posed in all works of literature,” she would 
say. She would then proceed to list those questions: 
“How do the heroes or villains of the novel define their responsibilities? 
Do they consider the long-term consequences of their actions? Do they 
feel accountable to others? To what degree is their sense of responsibility 
central to their personalities?” 
She would quote the words of Fyodor Dostoevsky, who wrote The 
Brothers Karamazov, which was, in her opinion, the greatest novel of all 
time: “We are all responsible for all… for all men before all, and I more 
than all the others.” 
I remember her remark at the end of her final lecture: “The theme of all 
great literature is the theme of responsibility.” 
Over the years, I have come to realize that Mrs. Lachmann’s insight was 
not limited to the Russian and German writers of the 19th century. It 
applies even more to biblical literature. Indeed, I am convinced that the 
theme of personal responsibility is the core theme of Sefer Bereshit, the 
Book of Genesis. 
One example of the theme of responsibility can be found in a verse in this 
week’s Torah portion, Vayigash (Genesis 44:18-47:27), as explicated by 
Rashi. 
In the story, Joseph finally revealed himself to his brothers. They 
journeyed back to Canaan and informed Jacob that Joseph is still alive. 
Initially, Jacob did not believe them. The verse then reads: 
“But when they recounted all that Joseph had said to them, and when he 
saw the wagons [Hebrew: agalot] that Joseph had sent to transport him, the 
spirit of their father Jacob revived. ‘Enough!’ said Israel. ‘My son Joseph 
is still alive! I must go and see him before I die.'” 
Rashi wonders what it was about the wagons, the agalot, that convinced 
Jacob and revived his spirit. Rashi tells us that these wagons were a sign 
sent by Joseph to Jacob, recalling the subject of their learned conversation 
when they first parted ways so long ago. 
That subject is the ritual of the “calf [Hebrew egla] with a broken neck,” 
the details of which are described in the first several verses of 
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Deuteronomy 21. Joseph was apparently confident that Jacob would see 
the connection between the word for wagons, agalot, and the word for calf, 
egla. 
The reader of Rashi’s words cannot help but ask with astonishment: Is this 
some game, some bizarre wordplay? Agala calls to mind egla? What 
connection can there be between the ritual of the calf and Jacob’s parting 
words of instruction to Joseph before sending him off on his mission to his 
brothers, never to see him again until this moment? 
To answer this question, we must reflect upon the meaning of the ritual of 
the “calf with a broken neck.”. It is a ritual that is performed by the elders 
of the city nearest to a discovered murdered corpse, whose murderer is 
unknown. The elders must wash their hands over the calf whose neck was 
broken and declare that they did not shed this blood. 
The Mishnah asks, “Can we possibly suspect the elders of the city of 
murder?” The Mishnah answers that they must declare that they did not 
allow the victim to pass through their city unfed, nor did they allow him to 
be part their city without escorting him along his way. 
The early 17th century commentator Kli Yakar understands this to mean 
that the elders must declare that they treated the victim decently and 
humanely. Had they not done so, they would be, however indirectly, 
responsible for the murder. Their failure to treat their fellow properly 
would render them responsible for his tragic end. The theme of 
responsibility for the long-term consequences of one’s interactions is the 
dominant theme of this ritual. 
As the Kli Yakar explains, if the elders of the city are not hospitable to the 
wayfarers who frequent the city, the criminals who populate the environs 
of the city will assume that this wayfarer is of no import, and they will 
therefore take liberties with him, even to the point of shedding his blood. 
Were these villains to observe that the wayfarer was significant enough to 
the elders of the city to be treated graciously, they would have refrained 
from harming him. 
This is the nature of responsibility. The elders are not suspected of actual 
murder. But if they treat their guests improperly, they set in motion a 
process by which those guests are dehumanized, becoming easy prey to 
malicious persons. That is how far the demands of responsibility extend. 
When Jacob sent Joseph on his dangerous mission, continues Kli Yakar, he 
escorted Joseph part of the way. By doing so, he was teaching Joseph the 
lesson of the “calf with a broken neck,” the lesson of the importance of 
escorting the traveler, thus demonstrating the human value of that traveler. 
Joseph signaled to his father that he learned that lesson well and knew the 
responsibility entailed in dealing with one’s fellow. 
Jacob realized that it was Joseph who personally had a hand in sending the 
wagons of Pharaoh, thereby escorting his brothers part of the way back to 
Canaan. Jacob took note of those wagons and therefore knew that Joseph 
had learned that a minor gesture of considerate behavior to others may 
have long-term consequences. He signaled that he had learned the crucial 
importance of taking responsibility for all one’s actions, however 
insignificant they may appear. And so, “The spirit of their father Jacob 
revived.” 
Agalot and egla are not just words in a linguistic game. Rather, they allude 
to the profound lesson about personal responsibility, which is the basis of 
the requirement of the elders to proclaim their innocence of murder. 
Let’s return to Mrs. Lachmann, may God bless her soul. The reunion of 
Jacob and Joseph contains the implicit theme of which she spoke with such 
lasting impact so many years ago. 
Recall the questions that Mrs. Lachmann listed. “How do the heroes or 
villains of the novel define their responsibilities?” Joseph defines his 
responsibilities in terms of the need to be sensitive to other human beings. 
“Do they consider the long-term consequences of their actions?” Joseph 
certainly does. 
“Do they feel accountable to others?” Again, Joseph can answer with a 
resounding “Yes.” 
“To what degree is their sense of responsibility central to their 
personalities?” Joseph demonstrated that his sense of responsibility was 
part of his very essence. 
If, as Mrs. Lachmann contended, a profound sense of responsibility is the 
test of the true hero, Joseph certainly passed that test. 
 

Rabbi Mordechai Willig 

TorahWeb 
Jewish Education, Family and Community 
"V'es Yehuda sholach lefanav el Yosef l'horos - He (Yaakov) sent Yehuda 
ahead of him to Yosef to prepare" (46:28). Rashi cites the medrash (95:3), 
that interprets l'horos as "to teach", i.e. Yehuda was sent to establish a 
place "sheyehey moreh bo divrei Torah v'sheyihyu hashevtaim lomdim 
bo", where Yaakov would teach Torah and the shevatim, i.e. his offspring, 
would learn. 
The highest priority for the success and preservation of the Jewish family 
and community is having places for Torah teaching and learning. When 

the first Jewish family emigrated to Egypt, our patriarch Yaakov viewed 
such a place as a prerequisite for settling in their new country, which had 
to precede their arrival. 
The Torah commands every man to teach his young sons Tanach. The 
Aruch Hashulchan (Yoreh Deah 245:5-11) explains that this enables the 
son to learn Gemara on his own after bar mitzvah. R' Yehoshua ben Gamla 
introduced universal Torah education for boys above age six in every 
Jewish city (Bava Basra 21a)(1). Although the impetus for this takana was 
caring for those boys who had no father, it revolutionized Torah education 
for everyone. From then on fathers would teach their sons basic pesukim, 
such as "Torah tziva" and "Shema Yisrael", to implant emunah - faith in 
Hashem and Torah, and the rebbe in cheder then would teach them Tanach 
and Gemara. 
Because a rebbe acts as an agent of the father, the father must pay him. For 
the orphans and poor the rebbe must be paid from a communal fund (kupas 
hakahal). The halacha dictates that the assessment for the communal fund 
is based on each person's net worth and applied even to those who do not 
utilize the affected institutions for their own families (see Choshen 
Mishpat 163:end of 3). When there were organized Jewish communities 
with the power to enforce halacha and communal policies, all members of 
the community were compelled by the gabbaim to fulfill their obligations. 
In modern times, the absence of an organized community assessment has 
created a user's fee known as tuition. These costs have risen recently far 
more than average inflation-adjusted income. This discrepancy has created 
a tuition crisis, especially for larger families in modern communities where 
the tuition is generally significantly higher than in others. 
Unfortunately, many families have decided not to have more children 
because they cannot afford the tuition (See Yossi Prager, The Tuition 
Squeeze: Paying the Price of Jewish Education, in Jewish Action Kislev 
5766, at note 13). Ironically, then, the institution most indispensable for 
the success and preservation of the Jewish family has led to a reduction in 
family size. In Israel the government taxes individuals based on their 
wealth to support schools, including religious ones, so that tuition is zero 
or minimal, and this is a factor which encourages Aliya (note 13, above). 
While all yeshivos offer scholarships, many parents fear the tuition 
committees which oversee these scholarships. They are loathe to divulge 
their income and to be grilled about expenditures which are not as 
essential as tuition. Grandparents bear responsibility to teach their 
grandchildren or pay their tuition as well (Aruch Hashulchan Yoreh Deah 
245:9), but this does not always happen. Too often grandparents instead 
pay for family vacations which are not as essential as their grandchildren's 
tuition. In such situations, parents are often unable, or even unwilling, to 
reorder the priorities of the well-intentioned grandparents. 
Recently, a very learned and pedigreed young rabbinic couple asked me 
about precisely this dilemma. Their two incomes suffice for the tuition for 
their three children but not for a fourth, and they were hesitant to add to 
their family and, as a result, to be "on scholarship", not "paying their way". 
This hesitation is based on the user's fee model. I responded that, in 
principle, the community is responsible to support its yeshiva. As such, 
one need not be hesitant or embarrassed to ask for a scholarship, rather the 
community should be embarrassed that it is not discharging its halachic 
responsibility! A young couple can and should strengthen the community 
by having more children. The determining factor in family size should be 
the mother's physical and emotional health, not the family's wealth. 
Reportedly, a major community yeshiva suggested a policy to refuse to 
grant scholarships unless both parents earn an income. This policy, in 
effect compelling a mother to work even if she prefers the classic role of 
full time wife and mother, is another blow to the Jewish family. It prevents 
a mother who would like to focus completely on her young family from 
putting all her energy and talent into raising her children, and in certain 
cases reduces the number of children in the family as well. 
The dramatic rise in the number of working young women in our 
generation has revolutionized American society in general, and the 
Orthodox community in particular. Many kollel wives are the sole 
breadwinners, lauded in some circles for their heroic efforts in supporting 
Torah. They are in fact heroic. However the downside of that approach is 
overburdened wives, and husbands who wait too long before assuming 
their halachic responsibility to support their wives and children. Torah 
study is essential for strengthening and preserving the Jewish family, but it 
should not be disproportionately emphasized in a way that results in an 
undesirable change to the essential character and structure of the Jewish 
family. 
In more modern Orthodox circles, one can often find a strong push for 
advanced careers for women and a de-emphasis of their roles as wives and 
mothers. Yeshivos that impart this attitude and thus, in effect, promote 
postponing marriage and limiting family size weaken, rather than 
strengthen, the Jewish family. 
Yeshivos, the bulwark of the Jewish family and community since the time 
of Yaakov Avinu, must continue to emphasize the importance of the 
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Jewish family. Members of the each community are halachically required 
to finance their local yeshivas based on their wealth, and young couples 
who wish to have more children should not face the disincentive of a 
tuition crisis. If we regain the correct distribution of responsibilities 
mandated by the halacha, our places of Torah teaching and learning will 
serve the critical role of strengthening and preserving the Jewish family 
and community, as envisioned by Yaakov Avinu. 
1. The Aruch Hashulchan and Rav Yehoshua ben Gamla predated the 
introduction of formal Torah education for girls. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
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Perceptions 
Parshas Vayigash - Providential Pattern 
“But now do not be sad, and let it not trouble you that you sold me here, 
for it was to preserve life that God sent me before you.” Bereishis 45:5 
Nothing like a family reunion. Twenty-two years is a long time to be away 
from each other, especially if one of the parties is assumed to be dead. 
Unless, of course, there were some serious questions that had to be 
answered, some of which may have made some of Yosef’s brother’s wish 
for separation again.  
After all, the brothers had told their father than Yosef had been eaten by a 
wild animal. Unless they agreed to lie to their father, his sale to Arab 
merchants had to have come up. That would take some major explaining 
and even more major apologizing. 
Then there was the matter of Yosef not sending word back to his father at 
some point that he was indeed alive. Aside from making Ya’akov feel 
better, it would given his father the opportunity to try and save him. It 
could have been a whole different history. 
There was also the matter of Yitzchak knowing the entire that Yosef was 
alive. How could he have kept his knowledge a secret while his son 
suffered so much? How did he interact with his other grandsons knowing 
that they were the cause of all of it? Yes, theirs was a family reunion with 
many loose and unseemly threads left hanging. 
Until, that is, you discuss the idea of “Providential Pattern.” As Yosef tells 
his brothers: 
“But now do not be sad, and let it not trouble you that you sold me here, 
for it was to preserve life that God sent me before you.” (Bereishis 45:5) 
History is not what it seems to be on the surface, Yosef told them, and a 
person has to make a point of understanding how and why. 
For example, current Jewish history runs hot and cold. There are times 
when it is intense, and times when it is more laid back. How many times 
has a war in Israel occurred that seemed existential, only to end in victory 
and some measure of peace, thank God? Is this just natural for a country 
living in a veritable lion’s den, or is it specific Divine Providence and 
intended to teach us something? 
In a Sefer Torah there are many breaks. Since most of a Sefer Torah is just 
one long run-on sentence, the question arises as to their purpose. Rashi 
explains: 
These short breaks were given [together with the Torah by God] to allow 
Moshe Rabbeinu the opportunity to contemplate from one parshah to the 
next, [in order] to understand the flow from one topic to another. (Rashi, 
Vayikra 1:1) 
Even Moshe Rabbeinu, in spite all the Heavenly help he received to learn 
and remember the Torah he was taught, required time to process what he 
learned. Both the human mind and emotions are limited when it comes to 
information absorption, which is crucial for comprehension, and God took 
this into account when giving His Torah over to man.  
History is just Torah in 3D. It is dynamic Torah. If Torah is the blueprint 
for Creation, 
and everything is in it, 
then history, including the evil, is just Torah being acted out. If something 
is not in Torah then it cannot exist in Creation. 
Therefore, history too, like a Sefer Torah, must have “pesuchos” and 
“stumos” 
to give people a chance to absorb, and then comprehend, what has just 
been taught. The breaks are not about moving on and leaving the bad 
behind. They are about reflecting on it, extracting implications about life 
and the direct- ion of history, and preparing for the next one event. 
For example, the first Intifada began in 1987. It was vicious and a 
nightmare for Israel, catching the attention and invoking the sympathy of 
many nations around the world. This put new found pressure on the Jewish 
people who, for the first time, had to contend with being cast as Goliath, 
and not David.  
We survived it, thank God, and there was a measure of peace after it. 
The second Intifada began in the Fall of 2000. It was more intense than the 
first one. The world by that time was also getting tired of having to pay 
attention to Middle East affairs when local ones were concerning enough. 

They wanted the Middle-East conflict to just “go away,” one way or 
another. 
Since the Arabs became increasingly more relentless and the Israelis, 
increasingly more apologetic, it became easier for the world to side with 
the Arabs over the Jews. Standing up to the Arabs, 9-11 confirmed, just 
invited trouble on home turf. 
If it was a question of right vs. wrong, the facts on the ground would 
support the Israelis. Instead, it became, and it remains to be about paths of 
least resistance. Pressing the Israelis to make concessions is clearly this. 
Today, there is an Arab terrorist state where once peaceful and industrious 
Jewish farmers cultivated new techniques to grow food. The world found it 
easier to destroy their lives than push the Arab world to take care of their 
own. 
There was a break of sorts after this intifada as well, but now the Arabs are 
back with a vengeance with far more allies around the world than in the 
past. They have supporters on some of the most important campuses in the 
West, and countries that once had nothing to do with the conflict have 
turned to injuring the Israeli economy to “help” the Palestinians. 
It does not help the situation that over the last couple of decades Muslims 
have been imported by many Western countries around the globe. Nor 
does it help that they hold fast to their Muslim beliefs even as they settle 
down in foreign countries. Much of the violence in the headlines today is 
either Muslim created or inspired. This makes local leaders nervous and 
only to willing to blame the Israelis for all of it.  
Is it only natural that the situation becomes increasingly worse each time? 
Not necessarily, at least from a historical point of view. Many major 
conflicts throughout history have dissipated over time. 
It is though from a Hashgochah point of view, if the Jewish people mistake 
the “breaks” as times to kick back and return to “normal” life once again. 
The “breaks” are really quite miraculous and given to us, by God, to 
contemplate what has happened, what it means, and what it is supposed to 
lead to, from God’s point of view.  
In other words, if after the first Intifada, rather than sit back and enjoy the 
break, the Jewish people considered what happened and where history was 
going, there may not have been a second Intifada. We thought the world 
was moving on from the first one when in fact Heaven was giving us a 
chance to avoid a second one, and a third one, etc.  
The reason for the discrepancy between what Heaven wants and what we 
actually do has to do with a discrepancy in points of view of what is 
driving the Arab world in the first place. From a secular perspective it is a 
combination of an irrepressible desire for statehood and a tremendous 
hatred of the Jewish people. From a Torah perspective, it is some- thing far 
more profound. 
From a Torah viewpoint, history is not primarily about the rise and fall of 
nations. That is merely its backdrop. It is about Tikun Olam, the 
rectification of Creation, which is achieved basically in two ways: Tor- ah 
and mitzvos, or the events of history, especially the ones that hurt. 
Therefore, history is about the Jewish people and how the nations treat 
them. Many Jews wish that it was not so, since their mission often stalks 
and haunts them. Jews who gave up their Judaism were still shipped off to 
the Nazi death camps with Jews who did not and were treated the exact 
same way.  
The true number today of the Jewish people may only be around 10 
million people. This is not even a drop in the bucket of the overall world 
population of over seven billion people. Yet, the 10 million are always in 
the news, one way or another, and captivate so much of the world’s 
attention.  
There are just over six million Jews living in Eretz Yisroel today. There 
are billions of people around the planet who have become preoccupied 
with what they call the Jewish occupation of Arab land. This is in spite of 
the weak historical connection of the Palestinians to the land they demand. 
The world response is historically incorrect and wildly out of proportion. 
This is from God, that which is wondrous in our eyes. (Tehillim 118:23) 
This says that the only way to explain the situation today is that it is direct 
Hashgochah Pratis, or Divine Providence. God is doing this. The Jewish 
attitude towards life, history, and the land, is holding up the Final 
Redemption. 
We don’t listen to our Divine messages, so God has to send more intense 
and radical messengers to get our attention. They do this until we get a 
break in the action to think about and absorb the message they were sent to 
deliver, which apparently, and unfortunately, we do not do well enough. 
This is why each time the enemy returns he does so more fiercely than 
before. This is why the world seems to be following a path to international 
catastrophe, in spite of the lessons learned from past world wars. This is 
why nothing ever seems to get better, just worse, until a major crisis comes 
along and changes the page for us. 
Will the pattern ever be different? Will we ever respond to the breaks in 
the Divinely-intended way and head off a worsening situation? So far, the 
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prognosis has not been good. Changing the pattern seems hopeless. 
Preparing for its inevitable result is, therefore, wise. 
Text Copyright © 2015 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayigash  
This Dvar Torah is dedicated l'refuas Avrohom ben Rivka (the 
Mashgiach's son), who's expected to have heart surgery this coming week. 
After Yosef revealed himself to his brothers, he sent wagons to Cana'an to 
bring his father and extended family to Mitzrayim. The Torah enumerates 
all of Yaakov's descendants and ends with a tally of those mentioned: "All 
the person[s] of Yaakov's household who came to Mitzrayim numbered 
seventy." 
Rashi, citing the Medrash, comments that while the Torah only enumerates 
six of Eisav's descendants, the Torah refers to them in the plural: "the 
people of his house" because the few people of his house all served 
different gods. In contrast, Yaakov had seventy descendants and, 
nevertheless, the Torah refers to them in the singular: "All the person 
coming with Yaakov." Since they all served a single G-d, they are referred 
to in the singular. 
Rav Wolbe (Shiurei Chumash, Vayigash 46:26) explains that the 
description of Bnei Yisrael as a singular unit was not meant to imply that 
they all had the exact same outlook on the world. A large group of people 
who all profess the exact same mindset in all areas of life is sometimes 
found among people devoid of spirituality. Those with a connection to 
spirituality will develop their individual talents and intellect into a unique 
approach to life which will determine the way they think and respond to 
any given situation. 
Rather, Bnei Yisrael's quality of oneness was an expression of their living 
in harmony with one another (after making amends with Yosef). They 
loved each other and cared deeply about one another. Indeed, such 
solidarity is only possible if all those involved are serving a single G-d. 
When one finds a group of religious people who do not love and care 
about each other and are oblivious to the plight of those around them, it is 
a sign that they are not all serving a "single G-d." Such people must be 
serving the "gods" of desire, haughtiness and honor, for if they were truly 
serving Hashem then their service would breed love and friendship and not 
the opposite. 
What is the secret ingredient that threads its way through all those who 
serve Hashem and fuses them into a single unit? It is precisely their 
common desire to serve Hashem - the single G-d - which unites them. One 
might be a fiery Chassid and his neighbor a mussar oriented Litvak, but as 
long as they are focused on the same goal, then love and friendship will 
reign. However, when personal desires sneak into their spiritual pursuits it 
will automatically promote animosity since every person has their own set 
of desires and preferences. 
A difference in dress should not be the impetus for a lack of harmony. 
Distinctions such as wearing a velvet or knitted kippah, a white or blue 
shirt, a long or short jacket or a baseball cap or striemel, are not grounds 
for feelings of animosity. Nor should one's nusach ha'tefillah be a reason 
for enmity. If such differences irk a person, he must check his GPS to 
determine what life goal he is pursuing. For as Rav Meir Shapiro (the 
famed founder of Daf Yomi) put it, "Whether davening Nusach Ashkenaz, 
Sefard or Eidut HaMizrach, everyone joins together by Yehi chavod 
Hashem L'olam, because regardless of how one gets there the ultimate 
goal of every Jew is to bring glory to Hashem!" 
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Jewish History Crash Course 
Crash Course in Jewish History Part 40 - Seeds of Christianity 
by Rabbi Ken Spiro  
We left off the last installment in the 3rd century with the writing of the 
Mishnah and Gemara which became the Talmud. We are now at a point in 
our timeline when the Roman Empire is about to convert to Christianity, a 
move which will have a severe impact on the Jews. However, before we 
tell that story, we must go back in time to the 1st century, when the 
Temple still stood. 
As we might recall that from the time of the invasion of the Romans and 
particularly following the persecutions of the sages by King Herod, the 
Great, the Jewish people were in turmoil. Soon nationalistic feelings would 
erupt in the Great Revolt and the Jews would be fighting the Romans as 
well as each other.  
In this atmosphere of tension -- when the Jewish people were yearning for 
a leader who would help them throw off the Roman yoke -- the seeds of 
what would later become Christianity were first sown. 
Messiah  
When Jews yearn for a savior, they are yearning for the Messiah. 
It is important to realize that the notion of the Messiah was not invented by 
Christianity. It is an ancient Jewish idea -- one of the "13 principles of 

faith" within Judaism. It is recorded numerous times in the various books 
of the prophets, including Yeshayah, Michah, Tzephaniah, and Yechezkel. 
(Indeed throughout Jewish history, strong leaders arose and for a time 
where mistaken for the Messiah. But when the Messiah did not fulfill the 
prophecies -- by bringing world peace etc. -- it became clear he was not 
the Messiah.) 
The English word Messiah, comes from the Hebrew word mashach which 
means "to anoint." The Moshiach then, is HaShem's "Anointed One." This, 
for example, is how the Book of Shmuel relates the anointing of David as 
king: 
Shmuel took the horn of oil and anointed him [David] in the midst of his 
brothers, and the spirit of HaShem rested on David from that day on. (1 
Shmuel 16:13) 
The Jewish definition of Messiah is a Jewish leader (without question, a 
human being), descended from the line of King David (that is, from the 
tribe of Yehudah) who will have the Torah knowledge and the leadership 
ability to bring all the Jewish people back from exile to the Land of Israel. 
He will rebuild the Temple, bring world peace, and elevate the entire 
world to the realization of one G-d.  
(For Jewish sources for these points in the order listed above see: Devarim 
17:15; Bamidbar 24:17; Bereishis 49:10; 1 Divrei HaYamim 17:11; 
Tehillim 89:29-38; Yirmiah 33:17; 2 Shmuel 7:12-16; Yeshayah 27:12-13; 
Yeshayah 11:12; Michah 4:1; Yeshayah 2:4; Yeshayah 11:6; Michah 4:3; 
Yeshayah 11:9; Yeshayah 40:5; Tzephaniah 3:9; Yechezkel 37:24-28.)  
The Prophet Yeshayah, whose prophecy on this subject is perhaps the best 
known, describes the Jewish Messianic Vision with these words: 
In the days to come, the Mount of HaShem's House shall stand firm above 
the mountains and tower above the hills. And all the nations shall stream 
to it. And the many peoples shall go and say: "Come, let us go up to the 
Mount of HaShem, to the House of the G-d of Yaakov -- that He may 
instruct us in His ways, that we may walk in His paths." (Yeshayah 2:3)  
And they shall beat their swords into plowshares and their spears into 
pruning hooks; nation shall not lift up sword against nation. Neither shall 
they learn war anymore... (Yeshayah 2:4)  
[At that time] the wolf shall dwell with the lamb, the leopard lie down with 
the kid, the calf and the beast of prey shall feed together with a little child 
to herd them. (Yeshayah 11:6) 
Since the notion of a person who will redeem the Jewish people is a 
fundamental, philosophical part of the Jewish worldview, it is not 
surprising that the expectation of that redemption always appears at times 
of crisis.  
Indeed, the sages say that the Messiah will be born on the 9th of Av, the 
worst date in the Jewish calendar when the worst disasters befell the 
Jewish people (see Parts 13, 23 and 35).  
The Book of Yechezkel, for example, talks of a final showdown -- the War 
of Gog and Magog -- a terrible war when all the nations turn against the 
Jews. According to one possible scenario, this is when the Messiah is 
expected to come and bring final redemption. 
This is why, when times are very bad, the Jewish people are prone to think 
that the final showdown is now. It looks like things couldn't get worse. If 
so, the Messiah must be right around the corner. 
Dark Time 
The Roman occupation was such a dark time in Jewish history. Some of 
the most brilliant of the rabbinical sages had been murdered by Herod. 
Corruption had crept into the Temple hierarchy. Jews had split into three 
major groups: 
1. the wealthy Sadducees, who denied the authority of the Oral Law, 
pledging allegiance to Rome;  
2. the fanatical Zealots ready to battle Rome to the death in a suicidal war; 
and  
3. the mainstream Pharisee majority, still loyal to Torah and Oral Law, 
caught in between. 
Out of this chaotic time -- marked by virulent anti-Semitism and cruel 
oppression of the Jews -- were born a number of splinter sects, whose 
members believed that the Apocalypse was at hand. Finding a receptive 
ear among the disfranchised, these sects preached that the ultimate battle 
of good versus evil would soon be fought, followed by the Messianic 
redemption of humanity.  
The Dead Sea Cult -- which became famous in modern times after the 
discovery of the Dead Sea Scrolls, and which may or may not have been 
associated with the Essenes -- was one such sect, but there were many 
others. 
The teachings of these sects did not catch on in any significant way among 
the Jews. In the same way that the Jews usually rejected foreign religions, 
they also rejected attempts to tamper with the inner workings of Judaism.  
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Nevertheless, at this tumultuous time, the Jews were more susceptible than 
ever before. The countryside was alive with charismatic healers and 
preachers, and people flocked to them hoping to hear prophecy that the 
years of strife and suffering were at an end.  
The one who would become most legendary, was Joshua, or J****, who 
later in history came to be called Christ, which is Greek for Messiah. 
It is outside of the scope of a Crash Course in Jewish History to describe 
the beginnings of early Christianity under J****. Currently, there exist 
approximately 2,700 books in print on the subject, many of them written in 
recent years discussing the issue of the historical J**** vs. the legendary 
J****, and debating what he said or did not say and what can be said of 
him with any certainty.  
(For those interested, one good source is a highly readable book by the 
award-winning British biographer A. N. Wilson, J****: A Life, which 
thoroughly analyzes all the data and throws in a fair amount of fascinating 
speculation as well.)  
Historically speaking, very little is known. There are several references in 
the Talmud to various personalities of whom the rabbis disapproved and 
some have speculated that one or more of these references are to J****. 
The closest possibility is Yeshu HaNotzri, but according to Jewish 
chronology, he lived at the time that Joshua Ben Perachyah led the 
Sanhedrin (circa 150 BCE) and, therefore, predated J**** according to 
Christian chronology by almost 200 years.  
One would expect -- if J**** was at all influential in his time -- that his 
contemporary, the historian Josephus would have devoted considerable 
space to him. However, Josephus is all but mum on the subject and the few 
references which supposedly relate to J**** are considered by virtually all 
scholars to have been added later by Christian monks who copied such 
texts for church libraries. 
The best we can say with certainty is that the Christian world does agree 
that J**** was a Jew who was familiar with the Torah, observed the "Law 
of Moshe" and taught many of its precepts, though he also departed from 
some of them. 
One of the most famous of his teachings consists of two Torah quotations 
that were staples of Judaism and echoes the emphasis of the rabbinic 
teachings of his era. Asked to name the greatest commandment, J****, as 
cited in the Gospel of Matthew (22:37-40), replies: 
"Love the L-rd your G-d with all your heart and with all your soul and 
with all your mind. This is the first and greatest commandment. And the 
second is like it. Love your neighbor as yourself. All the law and the 
prophets hang on these two commandments." 
"Love the L-rd your G-d with all your heart and with all your soul and 
with all your might" is a quotation from Devarim 6:5. "Love your neighbor 
as yourself" is from Vayikra 19:18. These teachings predated J**** by 
some 1,300 years.  
Of course, the gospels, which are said to record what were the teachings of 
J**** were written in Greek many years after his death (which, 
incidentally, Christian sources give as 32 CE or some 35 years before the 
destruction of the Temple.)  
Jewish Followers Of J**** 
Who were the Jewish followers of J****? 
The members of the J**** sect were clearly religious Jews who believed 
that J**** was the Messiah. They could not have believed that J**** was 
"god" and remained Jewish, as such a belief would have been complete 
idolatry in Jewish eyes and would have appeared closer to the Greco-
Roman pagan beliefs where gods took on human form and had relations 
with humans.  
(Indeed, the concept of "son of god" appears later in Christian theology, 
though the gospels make much use of the term "son of Man" which is 
taken from the writings of the prophets and refers to the Messiah.) 
At any rate, the J**** sect in the Land of Israel was short lived. After the 
dispersion of the Jews by the Romans following the failure of the Bar 
Kochba Revolt, the Jewish followers of J**** disappeared along with the 
Essenes, the Sadducees and the Zealots. (The Pharisees survived in part 
due to the vision of their leader, Rabbi Yochanan ben Zakkai as we saw in 
Part 34) 
So where did all the Christians comes from? Indeed, where did 
Christianity come from? 
For the answer, we must look at another colorful personality who appeared 
on the scene after the death of J****, and who is given the credit by 
virtually every historian of Christianity for spreading the message of J**** 
worldwide, if not fashioning Christianity for the consumption of the pagan 
world.  
He was a Jew -- originally known as Saul -- who became famous in 
Christianity as "Saint Paul." 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #6 Mastering Fear 
When people think of fear, they feel uncomfortable. Fear, in most people's 
mind, is a negative emotion. Yet these same people will pay money for 
roller coasters, nightmarish movies, mystery novels, car racing, mountain 
climbing, etc. People enjoy getting scared out of their wits! 
In truth, there are "positive" fears, and "negative" fears. Negative fears are 
debilitating, but positive fears are exhilarating. Just think how motivated 
you'd be if you could harness the energy that surfaces when you're afraid! 
The 48 Ways says that if we know how to use it, fear can be a great source 
to help actualize our potential. 
Fearing Is Seeing 
The Hebrew for fear is "yirah." This is the same word used for "seeing." 
Judaism defines fear as "seeing the dangerous consequences of a 
situation." In religious terms, that means understanding the reality of 
HaShem as the One Who runs the world - and being aware of the loss for 
not recognizing that. In terms of self-growth, fear is seeing how much is 
lost by not taking advantage of a specific opportunity. And these are great 
motivators. 
Fear Is The Essence Of Free Will 
Every human being is blessed with "free will," the unique human ability to 
choose. The essence of free will is to see or not to see. Reality exists 
objectively - outside of our own subjective perception of it. Opportunities 
for growth come and go whether we recognize them or not. 
The essential choice of life is to open our eyes and see just what 
opportunity is available. And to see what we'll lose if we get lazy and sit 
back. 
If you ask a teenager to take out the garbage, their response may likely be, 
"Later!" If you add, "If you don't do it now, then you can't borrow the 
car!" The teen's response now? Before you know, he's running with the 
garbage! 
When we clearly identify life's possibilities and what we miss out if we 
pass it up, then we find all sorts of motivation to get the job done - quickly 
and efficiently. 
Remove Your Negative Impression 
There are three reasons why people are adverse to fear: 
• Fear is painful and unpleasant. 
• Fear restricts our freedom. 
• Fear is demeaning. We don't like to be told what to do. 
But these points are only true of fear that we resist. In reality, fear is like 
any other emotion - it is positive when it occurs at the right time and for 
the right reason. 
The 48 Ways has a famous question: What's the opposite of pain? Most 
people say, "pleasure." In truth, the opposite of pain is "comfort." Pain (or 
discomfort) is often the price we willingly pay for positive gain - like 
raising children, dieting, getting into shape, or having a successful career. 
And the more we struggle to achieve a goal, the more we appreciate 
achieving that goal. And that's pure pleasure. 
The fact that fear is uncomfortable should not put it on the blacklist of 
emotional responses. What is the pleasure of fear? That every moment of 
life is lived with awareness and excitement. 
Good Fear, Bad Fear 
Do you think that fear is restricting? See John find snake. See John get 
scared. See John run a blazing 100 meters and hurdle the fence like an 
Olympian. 
Shock can be paralyzing. But when you learn to appreciate fear, it is 
pleasurable and energizing. Fear causes you to gather your wits, and gives 
life your full vitality and power. Realize that this is energy to be harnessed 
and unleashed. 
"Shock" debilitates; "fear" motivates and energizes. Imagine a cowboy 
riding a bucking bronco. Being afraid of being tossed makes him pay close 
attention to every move the animal makes, so that his response can be 
accurate and quick. You have to be the same way with life. 
Fear Is Freedom 
Fear is only enslaving when someone else is purposefully trying to be 
fearsome and controlling. But fear of reality - of the possibility of having 
left behind valuable opportunities unused - leaves us master over our own 
lives. 
We think that fear costs us our freedom. But actually, fear is freedom. It's 
a motivation to get us where we want to be. "I want to be good, but I don't 
want to take the trouble. If I fear, then I'll be motivated to do what I want 
to do." This is freedom. 
Motivation may not always be pleasant, but it gets you moving. Fear gives 
us the impetus to get things done. At work, we know that if we don't show 
up, we'll get fired. So we get out of bed early. In the end, this fear 
engenders more self-respect. Fear of failing a test makes us study harder. 
Then we succeed more. 
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To be afraid of what friends think of you is demeaning. But to be afraid of 
not acting up to standards that you hold for yourself is ennobling. 
Accept Your Own Mortality 
If you live as though there will always be a tomorrow, then you'll never 
make much of today. When someone we know dies unexpectedly, we are 
afraid. We feel our own sense of vulnerability, and it makes us think, "Am 
I using my time efficiently?" 
The Talmud (Pirkei Avos) says: "Do Teshuva one day before you die." 
Having this awareness has a strong impact on the way you live your life. 
Live every day as if it is your last. (Because one day it will be!) Having 
the fear of our dying day constantly in front of us is not depressing. With a 
proper attitude, we'll accomplish more. 
We all have a clock ticking, and we don't know for how long it's going to 
run. 
Take a close look at your life to date. Try to trace the years back, and see 
how well you used the time. Often our past years are a blur, and as you get 
older, this becomes even more the case. 
If we would envision ourselves dying tomorrow, what would we do with 
today? Would we waste it on frivolous things - or try to achieve something 
valuable? 
If you had five years to live, what would you do? Use this concept to 
correct your relationship with spouse, parents, siblings, neighbors - even 
strangers. Treat them properly now. 
Use fear not to be petty. If you had a terminal illness you wouldn't waste 
your time arguing with another driver or someone who cut in line. You'd 
care more about what you're going to accomplish now. Our "terminal 
illness" is called "Life." 
Role Play 
Imagine that you have lost your eyesight. Walk around with a blindfold for 
an hour. Does this make you appreciate your eyesight more, and make you 
more protective of your eyes? 
Imagine the doctor has told you that you only have six months to live. 
What would you do with your life? The fact that the doctor hasn't actually 
told you that this does not mean it's not necessarily so! And just because 
you'll probably live longer than six months, does not mean you shouldn't 

maximize them. Worse comes to worst, you'll have more time to live a 
high quality of life. 
Some Jews have the custom of visiting their future burial plots once a 
year, usually before Rosh Hashanah. It makes the point clear: I am mortal, 
and this is where I'll end up. What do I want written on my tombstone? 
Tick... tick... tick... 
Be Afraid Of Meaninglessness 
The ultimate human fear is to live a life of meaninglessness (or a life less 
meaningful than it ought to be). People who are afraid of meaninglessness 
maximize their opportunity for growth. They are inspired to find out what 
counts most in life, and how to get it. For such people, fear is a friend and 
a tool for making the best of a one-shot deal. 
People realize that life is boring without fear. Human beings need the 
energy of fear. Notice how people who are materially wealthy inevitably 
look for something fearful to spend their time on. If they don't have this, 
they feel that life is very boring. 
In every profession, people are afraid of not being great. Can you say "I 
don't mind being average." It's hard to accept the reality of mediocrity! Be 
afraid of waking up one day and being average. Fear of mediocrity is the 
impetus to strive for greatness. 
Be afraid of a meaningless old age. 
Why Is "Fear" An Ingredient In Wisdom? 
• Fear causes you to be alert. The adrenaline gives you power to live 
life fully. It keeps you out of the dream world. This allows you to 
accomplish what you want to do. You can be motivated 100% of the time.  
• Fear helps you do what you think is right, not what society thinks is 
right.  
• Fear gets you in touch with the inevitable: Death.  
• Fear is an exercise in free will.  
• Fear of HaShem is freedom - we're free from all other fears. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Community Kollel 

Parsha Encounters 
Parshas Mikeitz – Enhancing Our Torah Learning 
29 Kisleiv 5776 / Dec. 11, 2015  
By Rabbi Moshe Katz 
The Rambam concludes the laws of Chanukah with... 
“If a poor man needs oil for both Shabbos lights and Chanukah lights… 
the Shabbos lights have priority, for the sake of peace in the household 
(shalom bayis)… Great indeed is peace, as the Torah was given to bring 
peace upon the world, as it says, “Her ways are the ways of pleasantness 
and all her paths are peace”. 
It’s very striking that the Rambam, ends off a halachik discussion in 
which shalom is a factor, with a poetic declaration of the importance of 
peace. 
These are words you might expect in a work of mussar! And he goes so 
far as to declare that promoting peace is the very purpose of the Torah 
itself! 
Is there something about Chanukah that prompted him to do this? 
I would suggest that the answer is yes. 
Because Chanukah was a time that we were forced to go to war against 
our fellow Jews. We needed to fight the Hellenistic Jews who wanted to 
give up the Torah in order to embrace Greek culture. The very survival of 
Judaism was at stake. Unfortunately, fighting between Jews is not a rare 
occurrence. But in most cases, it reflects sinas chinam, baseless hatred. 
Chanukah was one of those very rare exceptions. It was a time that 
fighting other Jews was necessary and totally justified. 
So on Chanukah, we need to emphasize the importance of peace and the 
evil of machlokes, of Jew fighting Jew. 
This can give us a deeper appreciation of the fact that on Chanukah we are 
always reading and studying the story of Yosef and his brothers. We 
relive and internalize the tragic consequences of sinas chinam. 
The Meshech Chochma, (Leviticus, 16:27) says something fascinating. 
We are told that the sin of the Eigel (Golden Calf) had an everlasting 
negative impact on the Jewish People to the extent that whenever national 
sins are committed there is retribution for that original great sin as well. 
(Exodus, 32:34). Rav Meir Simcha says that when it comes to sins 
between man and fellow man, this is true of the sale of Yosef, which was 

rooted in sinas chinam. It left an indelible stain on us as a people. And 
whenever we engage in sinas chinam, we are perpetuating that sin and are 
punished for the original offense as well. 
So as we celebrate the heroism of the Chasmonaim for “going to battle” to 
preserve the Torah, we need to be reminded to never allow ourselves to be 
desensitized to the evil of sinas chinam! 
In Parshas Miketz, we read of the birth of Yosef’s sons. We are told that 
the first was named Menashe because Yosef said, “ G-d has made me 
forget all of my toil and all my father’s household.” (Genesis, 41:51) The 
Medrash says something astounding! What was the “toil” that Yosef 
forgot? 
It was the Torah that he learned in Yaakov’s house! 
I once heard Rav Schwab ZTL ask, “What could be more tragic than 
forgetting Hashem’s Torah? How could Yosef call his son Menashe to 
commemorate that “event”? 
Could he possibly have been happy that it happened? 
Rav Schwab answered that the Torah that Yosef learned in his father’s 
house was seriously tainted. 
Why? 
Because it was learned at a time that the house was being destroyed by 
sinas chinam! At a time that Yosef and his brothers hated each other so 
deeply. 
And such Torah is better forgotten! (This is very understandable given the 
words of the Rambam, “The Torah was given to bring peace to the 
world!”) 
So, Rav Schwab continued, Yosef celebrated the loss of his tainted Torah 
and looked forward to regaining it in the future as pure and holy Torah. 
(He elaborates on this entire idea in Mayan Bais Hashoeva.) 
This may be something to think about as we say Al Hanisim on 
Chanukah. 
“When the wicked Greek kingdom rose up against Your people Israel to 
make them forget Your Torah…” 
These words should give us pause. 
The wicked Greeks tried to cause us to forget the Torah. 
Could it be that, to some extent, we are guilty of the same thing? 
Are we sufficiently pained by friction between Jews? Is it possible that 
our Torah learning is tainted by sinas chinam? Is it possible that our Torah 
deserves to be forgotten? 
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Chanukah is a time we dedicate ourselves to enhance our Torah learning. 
In quantity and in quality. 
Here’s one way we can improve the quality of our learning… 
… Let’s love Jews! 
Rabbi Katz, an alumnus of the kollel, is cofounder of CTN. 
 

Rabbi Yaacov Haber 

TorahLab 
Turning On G-d’s Light 
Our function in this world is to activate G-d’s light. 
G-d said: “Light the Menorah and the world will see that it is not I that 
illuminate the world but you.”  
(Medrash Shmos Rabba 36;2) 
When the world was created G-d said “Let there be light!” From the 
beginning of time all the spiritual light that would be revealed as history 
unfolds was created but held in suspension. G-d’s light waited for us to 
activate it through our actions. As we built the Mishkan, a paradigm shift 
occurred. A change in the world that would forever alter the way the 
human race functioned. When we lit the Menorah we created a receiver 
that would absorb and harness G-d’s light in this world and revolutionize 
the way we live. That light would emanate energy of clarity, peace and 
loving kindness. (Noam Elimelech)  
Our function in this world is to activate G-d’s light. 
The Jews that left Egypt were faced with a major military challenge. The 
people of Amalek called for the destruction of the Jews. Amalek was not 
only strong and familiar with the desert conditions, they were evil. Today 
we can understand that the most difficult power to battle is the forces of 
evil. The Jews didn’t know of war; they were not militarily astute. Amalek 
took advantage of the darkness and sought to annihilate our people. 
Moshe, the greatest Jewish leader of all times, knew that he needed to 
activate G-d’s light. He climbed up on a mountain where everyone can see 
him and he raised his hands to the Heavens. All of Israel looked upward 
and prayed to our Father in Heaven. As long as Moshe’s arms were 
outstretched the strength of the Jews increased. When Moshe put his 
hands down Amalek began to win. When the light of Creation was 
activated we were victorious. 
The world desperately needs light! All of us must light our menorah. 
Through our acts of kindness, through our prayers and through our study 
we can bring the light of Creation into our communities, our families, and 
our lives. We can create clarity, peace and love. We can usher in the times 
of Mashiach who the prophets refer to as “the light of the world”. 
 

Rabbi Sender Haber 

Out of the Loop 
Stampede! (Chanukah) 
There was once a group of researchers who went to North Africa and 
planted tomatoes. They felt really good about themselves for pioneering a 
new source of food and revenue for the natives. Indeed, the tomatoes were 
beautiful. Just as the tomatoes were about to ripen completely, the 
scientists were shocked to notice a herd of elephants come through and 
stampede the tomatoes. There was absolutely nothing they could do. They 
quickly realized that unless they were to spend all their projected income 
on repelling elephants, tomato crops would never flourish in Africa. 
They also realized that the natives had known this all along. The scientists 
thought they knew better and were unwilling to listen.  
King David said: “Rabas Tzraruni M’neurai”. Usually translated as 
“Many things have oppressed me from my youth”, it can also be 
translated as “The way that I developed has oppressed m from my youth”. 
The Jewish people have been oppressed because of our collective 
insistence on relying on G-d. It is our oldest form of defense since 
Avraham jumped in to a fiery furnace and it is what the Yevanim tried to 
take away from us. They wanted us to write “We have no portion with the 
G-d of the Jews”, but that is so intrinsic to who and what we are. 
When we face adversity we need to go back to the basics. We need to trust 
our Emunah. The Greeks had many things to offer us, but without Hashem 
we have nothing. 
Everything that the Greeks were selling could only be accepting in the 
context of enhancing what we already have. We need to cultivate our 
relationship with hashem before we get excited about the tomatoes. We 
might find that they can’t even last in our unique environment. Not 
everything that works for the Greeks will work for us. 
The Gemara tells us (23b) that Shabbos candles take precedence over 
Chanukah candles. We learn this from the pasuk “Tiznach M’shalom 
Nafshi”. The Gemara says that since the Shabbos candles are there for 
Shalom, we are obligated to take care of them first. 
Shabbos Candles are not actually more important than Chanuka Candles. 
It is Shalom in the home that is more important than Chanuka. Reb Moshe 
Feinstein rules that nowadays Chanukah candles do not take precedence 

over Shabbos candles. We are not concerned about Shalom because we 
have electric lights. 
Thank G-d, we can all afford to keep our houses well lit and to light 
Chanuka candles, but I believe that there is a very simple lesson here. We 
need to work on what we have before we work on what other people are 
trying to throw at us. The idea of Neiros Chanukah is Pirsumei Nissa, 
publicizing the miracle, but step number one is to make sure that we have 
Shalom right here in our neshamos and in our homes. Once we have taken 
care of ourseves, we can start accepting new ideas and, finally, fulfill our 
obligation of publicizing what we have to the entire world. 
Greek Culture & Rabbi Wan Knobe 
When the Greek forces arrived in Jerusalem, they were not unhappy with 
what they found. There was a civilized culture, a very strong value system 
and an organized legal system in place. They further improved Israeli 
society by introducing the arts of architecture and mathematics as well as 
the secrets of physical well-being and agility. But they were still not 
satisfied. The Hellenists lived for the tangible and the Jews worshiped the 
intangible. Even the Greek gods, though they had never been sighted, took 
on the images of great warriors and mighty giants. The G-d in Jerusalem 
had no image. 
The Greeks launched a campaign to make us forget G-d, they outlawed 
Shabbos, they banned circumcision and they instructed every farmer to 
etch into the horns of their cattle “we have nothing to do with the G-d of 
the Jews”. By removing some of the basics of our religion and forcing us 
to display anti G-d bumper stickers, they hoped that we would emerge a 
perfect Hellenistic society. The strategic Greeks knew better than to 
destroy the Beis Hamikdash, the Jewish Temple. Instead they introduced a 
tangible, more familiar (to them) idol into the sanctuary and extinguished 
the lights of the Menorah. 
This was not a simple case of one nation attacking another. The Greeks 
were enraged by the fact that we had such conviction in a faith that they 
could not understand. Their goal was to annihilate our culture, not our 
people. 
The Talmud tells us that, contrary to popular opinion, the Greek invaders 
did not break all of the oil jugs in the temple. They simply took each one 
and removed from the jugs the seal of the Kohen Gadol (the high priest) 
thus rendering it impure. The mission of the Hellenists in the Temple was 
not to destroy, it was to defile. They believed that the service of the 
Menorah could be fulfilled even with impure oil. They wanted to 
demonstrate that only tangible differences are of importance. The 
Hellenists loved our Menorah and perhaps even adopted it as the Olympic 
torch, but they could not understand why we were so meticulous about the 
purity of the oil. They expressed their feelings by making sure that there 
was no pure oil to be found in all of Jerusalem. 
When the war was finally won and Greeks chased away, the sages of 
Israel were faced with a dilemma. Although the Torah prescribes only the 
purest oil for use in the Menorah, any oil can be used in extenuating 
circumstances, including the present situation. 
On the one hand, The Sages were eager to re-ignite the Menorah 
immediately, to declare the amazing victory of G-d and the Jewish people. 
On the other hand, to use impure oil would be to admit partial defeat to 
the Greeks. It would be like saying “you were right, the oil does not need 
to be so pure after all”. They searched high and low until, miraculously, 
they came across a tiny flask of oil that still bore its original seal. It was 
not nearly enough to last the eight days it would take to procure a new 
batch of freshly extracted and supervised oil. Nonetheless, the people 
resolved not to use defiled oil only if absolutely necessary. Their mission 
was to light the menorah and begin anew, and it would be with only the 
best and the purest. The people would do what they could and the rest 
would be in G-d’s hands. 
The Talmud writes that Chanukah is a holiday of thanks and praise. The 
Macabees knew that lighting the menorah was not just a celebration of our 
physical survival and victory. It was an appreciation of the philosophical 
victory over a nation that sought to destroy the Jewish people’s spiritual 
strength. This Chanuka, as we light our own Menorahs, let’s use our 
imaginations to contemplate and celebrate all of the struggles, both 
physical and spiritual, that have been fought and won in our miraculous 
survival through the centuries. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated by Neil and Gary Wallin and Families in memory of our grandfather  Joseph "Yagi" 
Hausman, of blessed memory לע"נ יוסף זאב בן אליהו ,ע"ה 
Parshas Miketz - Chanukah 5776 - Permission to Approach 
One of the curiosities I had regarding the pizmon (the entreat), of 
"Haneiros Hallalu" that is ussually sung after the lighting of the Chanuka 
Menorah, entails simple dikduk, Hebrew Grammar.  
Part of the pizmon highlights a highlights a halacha regarding the neiros. 
"And all the eight days of Chanukah these candles "kodesh heim" they are 
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holy. Then the pizmon goes on to say, " And we have no permission to 
use them, only to look at them." Finally it concludes, "in order to convey 
our thankful recognition and to praise Your holy name." 
Indeed the halacha, forbids us to utilize the light of Chanukah candles for 
personal use or pleasure. That is the very reason we light an extra candle - 
the Shamash . It is lit in case we indeed accidentally utilize some of the 
light of the Menorah. In this manner the light of the holy lightscan be 
mitigated by the light of the mundane. 
But if you look carefully at the expression, something is a bit off. It says 
"we have no permission to use them; only to look at them." It does not 
say, "But we may look at them" it clearly implies that we only are granted 
permission to look at them. Clearly that seems to indicating that 
permission is needed even to look at them. Second the ending of the line 
is confusing, "in order to convey our thankful recognition and to praise 
Your holy name." 
What does the prohibition of using the light have to do with conveying 
our recognition and praise to Hashem's Holy name? Aren't they two 
separate issues 
The Story 
Howard Schultz, the CEO of Starbucks Coffee, tells the following story.  
A decade ago, I visited the Western Wall in Jerusalem with Nosson Tzvi 
Finkel, a widely respected rabbi in Israel. As we approached one of the 
holiest sites in Judaism, the rabbi halted about 10 yards away as a crowd 
of admirers gathered nearby. I beckoned him further. 
"I've never been closer than this," the rabbi told me. Astounded, I asked 
why. 
"You go," he said. "I'm not worthy." 
The Message 
If we understand the sanctity of something that to us is mundane and to 
others considered sacred, we can understand how important and sacred the 
true holy lights are. 
Perhaps, just looking, revering and reflecting upon those lights -- the very 
ones that represent the original lights of the Menorah in the Holy Temple -
- and not subjugating them to our personal use is the greatest expression of 
our reverence of them. And that is why we mention that we indeed "only 
have permission to look at then" 
There is a reverence even in looking at the holy candlelight. Don't take it 
for granted. 
And the reverence of those candles is a declaration that the Master of 
those lights has a special sanctity in our hearts and in our souls and in our 
lives.  
Happy Chanukah ©2015 Rabbi Mordechai Kamenetzky  
 

Rabbi Dov Kramer 

Taking A Closer Look 
“And Yosef commanded that the monies of each [brother] should be 
returned to his sack” (B’reishis 42:25). There has been much discussion 
regarding why Yosef treated his brothers so harshly (see Ramban on 42:9 
and Kli Yakar on 42:7, see also pg. 2 of 
http://www.aishdas.org/ta/5767/miketz.pdf), but returning the money they 
had brought to buy food with doesn’t seem to fit this pattern. I would 
therefore like to discuss several approaches as to why Yosef instructed his 
staff to put the money back into his brothers' bags without telling them. 
The Brisker Rav is quoted as having said that Yosef did this to make sure 
that his brothers would return to Egypt. He had made it a very unpleasant 
experience for them, and was afraid they would make do with whatever 
they had (some food was available in Canaan, even if grain wasn’t, see 
43:11) to avoid having to deal with that ogre of a ruler in Egypt. Knowing 
that they would never keep money that didn’t belong to them and would 
therefore have to come back to Egypt to return it, Yosef put the money 
back into their bags. 
Rav Yitzchok Sorotzkin, sh’lita (Rinas Yitzchok I) asks three questions on 
this approach, leaving them all unanswered. First he asks how Yosef could 
be so sure that they would come back to return the money if they weren’t 
obligated to do so (see Rambam’s Hilchos G’zaila va’Aveida 11:3). 
However, since they knew there was a distinct possibility that the money 
was purposely put there to make them look bad (see Rashi on 42:28 and 
Radak on 42:35), they would have been required to return it (as Rambam 
himself says there). Secondly, he asks why, if they had to return the 
money, didn’t they do so right away when they lodged, when Levi found 
his (see Rashi on 42:27). However, since they had to bring food back to 
their families, returning the money to Egypt right away was not more 
important than feeding the hungry ones back home first and then returning 
the money later. The fact that when they returned (43:21) they said that all 
of them had found their money in their sacks when they lodged (and not 
just one of them) shows that delaying returning the money so that they can 
feed their families as soon as possible was acceptable. [Otherwise why 
would they make themselves look worse by admitting that they weren’t 
that far from Egypt when they first realized that their monies were in their 
bags? Obviously, the need to return the money is not contradicted by not 
bringing it back immediately after it was discovered.] His third question is 

rather straightforward; when they returned, it wasn’t to return the money, 
but because they needed more food (43:2). Bringing the money back was 
just an afterthought (see 43:12), not the main reason they went. However, 
these were Yaakov’s words, not his sons’ words. They couldn’t go back to 
Egypt without Binyamin (see 42:20 and 43:3-5), and until Yaakov 
allowed them to bring Binyamin, they couldn’t go just to return the 
money. And Yaakov, who didn’t trust them with Binyamin (nor did he 
trust that the money wasn’t really stolen from the Egyptians, see B’reishis 
Rabbah 91:9, so he couldn’t trust them to return it), only let him go with 
them because otherwise they would all starve (see 43:8). Therefore, the 
impetus for Yaakov allowing them to bring Binyamin, which was a 
prerequisite for returning, does not negate the possibility that Yosef 
wanted to give them an added incentive to return in case they could 
survive without buying more food. He couldn’t know that Yaakov would 
only allow Binyamin to go if they would otherwise starve to death (or that 
Yaakov was even still alive, or if the brothers would value Yaakov’s 
wishes regarding Binyamin after having ignored their father’s wishes 
when they sold him to Egypt). All he knew (based on knowing how 
careful his family was with other people’s money) was that even if the 
shortage of food wasn’t enough to force them to return, all things being 
equal, having to return money that didn’t belong to them would make 
them want to return. 
In a similar vein, Abarbanel suggests that Yosef wanted to make sure that 
the family would have enough money to come back to buy more food, so 
he put theirs back in their bags. Although this has nothing to do with the 
importance of treating other people’s money with reverence, it does speak 
to Yosef’s concern that they return. And with food being so scarce, it 
would not be far-fetched to have been concerned that even a family as 
wealthy as his might have had to use all of their resources to purchase 
food, and may not have enough to buy more. Nor was it unreasonable to 
be concerned that others had pillaged their things because of the shortage. 
Therefore, Yosef gave their money back in case they needed it after the 
food they had just bought was consumed. 
When Shimon was taken from them and put in prison, the brothers 
acknowledged their guilt for having ignored Yosef’s pleas for mercy 
(42:21). Rashbam is among the commentators who point out that the 
brothers recognized that they were being punished “measure for measure,” 
something that was likely Yosef’s plan to help them understand what they 
had done wrong (see Abarbanel and Kli Yakar). When it came to finding 
the money in their sacks, though, they wondered how this was also 
“measure for measure” (see Rashbam and Chizkuni on 42:28). S’fornu 
(ibid) says they thought the money was purposely put there to frame them 
as thieves in order to make them slaves, which they recognized as being 
“measure for measure” for having sold Yosef into slavery, but they were 
puzzled because they thought selling Yosef into slavery was an act of 
mercy, since he really deserved to be executed for trying to have them 
excluded from G-d’s “treasured nation” (see 
http://www.aishdas.org/ta/5767/vayeishev.pdf). They therefore wondered 
how this qualified as “measure for measure” if the intent of the Viceroy 
was malicious (enslaving them when they did nothing wrong) while theirs 
was an act of generosity. It is therefore possible that Yosef purposely did 
something (putting their money back in their bags) that would force them 
to try to figure out how it qualified as “measure for measure” in order to 
get them to reexamine every detail of what they had done to him, in the 
hope that by doing so they would finally realize the extent of what they 
had done wrong. 
Radak (44:1, see also 42:27) understands Yosef’s intentions throughout to 
be to cause them stress without doing any real damage. Abarbanel has a 
similar approach, adding that just as what the brothers did to him caused 
him stress (being sold as a slave and going to prison) but ended up being a 
good thing (as he became a ruler in Egypt and was able to support 
everyone, including his family, during a severe famine), Yosef tried to get 
them to understand what they had done wrong by causing them “measure 
for measure” stress without doing any real harm. Had they figured out that 
he was Yosef before everything played itself out (including, and 
especially, before he forced them to bring Binyamin to Egypt so he could 
verify that they would fight for Rachel’s younger son even though they 
had treated her older son so poorly), the plan would have been foiled, the 
brothers would likely not have repented, and the chasm between Yosef 
and his brothers would have grown even wider. It is therefore possible that 
Yosef put the money back into his brothers’ sacks not only to get them to 
try to figure out what they had done wrong to deserve this, but to further 
increase their stress level so that they would be too distracted to figure out 
he was Yosef. Even when “the man who oversaw Yosef’s house” told 
them that the money in their sacks was not considered stolen (43:23), 
Yosef had their donkeys confiscated (43:18) in order to make them think 
that they were going to be kept as slaves (see R’ Chaim Paltiel and 
Chizkuni), making sure that their stress levels were kept high. By 
preventing them from having any peace of mind, the brothers were unable 
to put all the pieces together, allowing Yosef’s plan to run its course. 
 
 



 

Vol 26 # 35                 PLEASANT RIDGE NEWSLETTER                                   s”xc  
u”ga, A Kehilas Prozdor Publication 
 (c) 1990-2015 Rabbi Leibie Sternberg               (Monsey/Spring Valley Z’manim)                         adhu :,arp 
 http://www.prozdor.com          Candles Mincha   Daf Yomi       Shachris     a”ezx 
                                                                                                                                     Friday       4:11       4:21                                                     9:35 
    Shabbos             1:45/4:11      3:30                                    9:00                                              9:35 
                                                                                                                                          Sunday                        4:21                       4:40               8:00                                    9:36 

This issue is dedicated:   
ktuna r”c ctz irvt crv hrun hct b”zk   

Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 
As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use 

ohhj cegh r”c ovrct b”zku     hukv ejmh r”c krgp b”zku     rhtn ojbn r”c vecr b”zk   

 

IMPORTANCE OF ....  
The Gemara (Megilah 16b) states that the ohrmn cuyn which 
Yoseif sent to Yaakov consisted of ubnhv vjub ohbez ,gsa iah ihh – 
aged wine which Zekainim (the elderly) enjoy. The Meforshim 
point out the significance of this choice by reference to the 
Gemara (Bava Basra 98a) which states that the quality of wine 
depends on its owner. One who is arrogant will find that his wine 
has soured. The Iyun Yaakov adds that when the Gemara (Eruvin 
64a) states that the true character of a man may be known by 
three things – uxufu uxgf uxhf (his money, his anger and his cup) 
the uxuf indicator means to suggest a similar Remez, that the 
quality of his wine reveals his inner character. Therefore, Yoseif 
wanted to assure Yaakov that in spite of his rise to power in 
Egypt, his character had not been spoiled, as would be attested to 
by the wine that he had sent. This insight may also explain why 
Zekainim are believed to enjoy aged wine, because Chachomim 
are often described as humble and unassuming – ihckug ibhtu ihckgb 
-  recipients of insults, but not insulting in return, like wine which 
will achieve its best quality where its owner distances himself 
from arrogance. The Gemara (Yoma 76b) quotes Rava as saying 
ihjep hbjhru trnj – wine and fragrance have made me wise, since 
a study of wine’s nature revealed much to him. Rava was known 
to be well educated in wine, as the Gemara (Succah 49b) notes 
Rava’s advice to young Talmidei Chachomim who could not 
afford much wine – drink what you have in gulps, rather than 
sips, to get the most out of it.  The Gemara (Kesubos 65a) relates 
that Rava’s widowed daughter-in-law asked to be awarded food 
support from her deceased husband’s estate, which was granted. 
She then asked for separate wine support as well. This too was 
granted because it was well-known that the residents of Mechoza 
(a euphemism for Rava who lived there) were accustomed to 
drinking wine.        

QUESTION OF THE WEEK:  
On which Motzai Shabbos of the year, where Sunday is not a 
Taanis or Yom Tov, is there no mitzvah of Melave Malka ?   

ANSWER TO LAST WEEK:  
(When might someone light 8 candles each night of Chanukah ?)  
The Sifsei Tzadik says that although we follow Beis Hillel to light 
incrementally because of ihshrun ihtu ihkgn, where ihkgn cannot be 
fulfilled, such as where a man is dying and will likely be unable 
to light on the second night, he should light 8 on the first night to 
at least comply with Beis Shammai’s position. If he manages to 
stay alive for the second night, he should again light 8 because of 
ihshrun ihtu, and the same for the rest of the nights.        

DIN'S CORNER:  
A Talmid Chochom who is in the category of u,bnut u,ru, (Torah 
is his vocation) may not unilaterally fast unless the whole Tzibur 
is also fasting, because it will detract from his learning. For 
purposes of this Halachah, a children's Rebbi is also considered to 
be such a Talmid Chochom since his condition directly affects his 
students' learning. (Shulchan Aruch j"ut 572:2)     

DID YOU KNOW THAT ....   
The Gemara (Sanhedrin 91a) relates that Geviha b. Pesisa 
defeated the Egyptian argument that the Jews should return all the 
wealth that they had “borrowed” before leaving Egypt, by 
pointing out that the Jews had labored for 430 years without 
wages. But weren’t the wages owed by Pharaoh, whereas the 
borrowed wealth came from individual Egyptians ? Meforshim 
answer that Pharaoh acquired all the Egyptians as slaves when 
they came for food, as the Posuk: of,nst ,tu ouhv of,t h,hbe iv 
indicates. Since ucr vbe scg vbea vn - whatever a slave  acquires 
belongs to his master, all of Egypt’s wealth became Pharaoh’s, 
and was thus payable to Bnei Yisroel.  The Ohr HaChaim asks 
why the Posuk implies that the Egyptians themselves were 
acquired by Pharaoh (of,t h,hbe iv) separately from their land 
(of,nst ,tu) ? Once the Egyptians were acquired, the rule of  
scg vbea vn should have operated to place their property in 
Pharaoh’s hands as well. The Pardes Shaul cites the Ketzos 
HaChoshen (249:2) who asks, when acquiring a slave, does the 
master also automatically acquire all of his possessions, or does 
the rule of ucr vbe scg vbea vn operate only going forward, i.e. 
that whatever is acquired by the slave in the future will belong to 
the master ? The Ketzos notes that the Gemara (Gittin 42a) 
discusses the situation of one who is a half slave, where the 
Gemara states that he works alternate days for his master, and the 
other days for himself as a free man. If such a person is gored by 
an ox, the Gemara says that it depends on when it happened. If it 
was on a day that he worked for himself, then he gets to keep the 
damages to be paid by the ox’s owner; if it was on his master’s 
day then his master gets the damages. But if the master acquires 
whatever the slave acquires, would he not then lay claim to the 
half-slave’s damages on his day ? Clearly, the rule of scg vbea vn 
does not apply to the slave’s current possessions, but only to what 
he will acquire while a slave, thus precluding the damages 
collected while he was a free man. So too, when the Egyptians 
sold themselves to Pharaoh , their property was not automatically 
conveyed to Pharaoh by virtue of scg vbea vn, because it was 
currently owned by them. It was therefore necessary for Yoseif to 
acquire their property for Pharaoh, in a separate transaction.     

A Lesson Can Be Learned From:  
R’ Yosef Shaul Natanson (the Baal Shoel U’Maishiv) looked out his 
window and saw a man on the street eating a sandwich. He called him 
in and asked where he was from. The man said Cracow. R’ Yosef Shaul 
asked if he knew the Rav in Cracow, and he said yes. R’ Yosef Shaul 
asked him to deliver a letter to the Rav of Cracow. The man was thrilled, 
telling everyone how he was a trusted messenger between these 2 
Gedolim. When the man delivered the letter and the Rav of Cracow 
opened it, he read “I bear witness that I saw the man delivering this 
letter eating in the street and he is therefore Posul to give testimony. 
The Rav should be careful not to allow him to serve as a witness for 
Kidushin etc…”.         
P.S. Sholosh Seudos sponsored this week by the Tyberg family. 


