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The Day of the Fig 
Adapted from a shiur given by the Tolner Rebbe shlita, Chol Hamoed Pesach 5770 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

The Gerrer Rebbe the Pnei Menachem said (שביעי של פסח תשנ"ג) that the seven days of Pesach 
correspond to the Shivas Haminim, the seven species of fruits that Eretz Yisrael is blessed with that 
we find in the possuk, (דברים ח, ח) “ ודבש שמן זית ארץ ורמון ותאנה וגפן ושערה חטה ארץ , a land of wheat, 
barley, grapes, figs, pomegranates, a land of oil olives, and date honey.” He explained that the 
connection between the first day of Pesach and wheat is through the Matzos that are made from 
wheat, the connection between the second day and barley is through the Korban Omer that was 
offered on the second day which was from barley, and that the connection of the last day to date 
honey is from the fact that Chazal tell us (אבות דרבי נתן פרק לג) that when Klal Yisrael crossed the sea 
(on the seventh day) the infants were fed with honey. 

Based upon the Pnei Menachem’s remez, today, the eighteenth of Nisan, being the fourth day of 
Pesach, must be connected to figs, and as such we will attempt to garner an understanding of the 
connection between them.Q1  

One Who Sees a Fig in a Dream 
The Gemarah in Brachos (.נז) discusses figs, and says, “ , בקרבו משתמרת תורתו - בחלום תאנה הרואה

 רבי - רברבי, כרמונא עסקיה פרי - זוטרי, בחלום רמונים הרואה. פריה יאכל תאנה נצר )משלי כז, יח( שנאמר
 רקתך מאי למצות יצפה - הוא הארץ עם ואם, וכו' לתורה יצפה - הוא חכם תלמיד אם - פלגי, כרמונא עסקיה

כרמון מצות מלאים שבך ריקנין אפילו - , one who sees a fig in a dream – his Torah will be guarded inside 
of him, as it says, ‘one who watches a fig tree [to pick its fruit as they ripen] will eat its fruit’.  One 
who sees pomegranates in a dream, if they are small it signifies that his business dealings will be 
fruitful like a pomegranate and if they are large then it signifies that his business dealings will multiply 
like [the seeds of] a pomegranate. If the pomegranates are cut into sections then if he is a Talmid 
Chacham he should expect [to attain] wisdom… If he is an Am Haaretz then he should expect [to fulfill 
many] mitzvos.” 

The great Mekubal, Rav Naftali Katz, known for his sefer ‘Semichas Chachamim’ asks on this 
Gemarah, why is it that when the Gemarah discusses a vision of pomegranates, it offers different 
interpretations depending on whether the person who had the dream was a Talmid Chacham or an 
Am Haaretz, yet when it discusses seeing figs it does not make this differentiation?Q2  

The Fig Tree Differs from Other Fruit Trees 
There is another place where Chazal discuss the symbolism of a fig. The Midrash (תנחומא פנחס יא) says 
that after the daughters of Tzlofchad were given the rights to their father’s inheritance, Moshe 
Rabeinu asked Hashem that his children inherit his position, and Hashem responded, “  תאנה נוצר'

ישראל את שישמש הוא כדאי ששמשך הושעי, בתורה עסקו ולא להם ישבו בניך. 'פריה יאכל  ‘one who 
watches a fig tree [to pick its fruit as they ripen] will eat its fruit’. Your sons sat and did not learn 
Torah [and are therefore unworthy of inheriting your position, but] Yehoshua, who served you, is 
worthy of serving Klal Yisrael.” The Midrash continues to explain that the Torah is compared to a fig 
tree because a fig tree differs from other species such as olives, grapes and dates in that its fruit do 
not all ripen at the same time and must therefore be harvested day by day as they ripen. So too the 
Torah’s wisdom cannot be learned in its entirety at one time – in the words of the Midrash, “  וכך

בשתים ולא בשנה לא מתלמדת שאינה לפי הרבה ולמחר מעט לומד היום התורה , so too is the Torah, today 
one learns a little and tomorrow a lot, because it cannot be learned not in a year and not in two 
years.”  

This Midrash raises an interesting question, as this aspect of a fig tree needing to be harvested over 
a period of time does not seem to be a tremendously positive aspect of its attributes, because as a 
result of this, it requires more labor and considerable patience before one can enjoy its fruit. As such, 
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it is surprising that the Torah should be compared to a fig tree because of this specific trait, and we 
must therefore attempt to understand how this comparison reflects positively on the Torah.Q3  

The Eighteenth of Nisan 
When one examines the psukim which discuss Yetzias Mitzrayim, one finds that there is considerable 
historical significance to the fourth day of Pesach. The psukim say, ( ב-, אדשמות י ) “  משה אל 'ה וידבר

הים על ותחנ נכחו צפן בעל לפני הים ובין מגדל בין החירת פי לפני ויחנו וישבו ישראל בני אל דבר: לאמר , and 
Hashem spoke to Moshe, saying: Speak to Bnei Yisrael and return and camp before Pi Hachiros, 
between Migdal and the sea, before Baal Tzefon, you shall camp opposite it, by the sea.”  

The Midrash (מכילתא בשלח א, א) sets out the timetable of the events that occurred during Yetzias 
Mitzrayim and demonstrates that this Divine instruction was given on the fourth day of Pesach. The 
Midrash tells us that Klal Yisrael left Egypt on a Thursday and they traveled until Ramses, where they 
spent Friday and Shabbos. On Sunday, four days after their departure, when they began preparing 
their belongings and their animals to leave camp, the supervisors that Pharaoh had sent along with 
Klal Yisrael told them that the time had come to return to Egypt as they had only requested a three 
day furlough. Klal Yisrael told the supervisors that as they had not left under Pharaoh’s jurisdiction, 
but rather “ביד רמה, with a mighty hand,” they were therefore not bound by any conditions to return 
to Egypt. The supervisors then threatened them, saying, “Willingly or not, you will fulfil the words of 
the King!” At that point Klal Yisrael beat the supervisors, wounding some of them and killing some of 
them [and they left to report back to Pharaoh]. It was at that point that Moshe Rabeinu told Klal 
Yisrael to turn around and head back towards Mitzrayim, and camp at Pi Hachiros. The members of 
Klal Yisrael whose Emunah was not so strong began to tear their clothing and rip out their hair out of 
fear, until Moshe told them, “  פי לפני ויחנו וישובו נאמר לפיכך חורין בני שאתם לי נאמר הגבורה מפי

 Hashem told me that you are free men, and that is why you were instructed to return and ,החירות
camp at Pi Hachiros.”  

The Mefarshim explain that the reason why Klal Yisrael were given the instruction to head back 
towards Egypt was in order to deceive Pharaoh into thinking that Klal Yisrael were lost in the desert 
thus enticing him to chase after them. The Or Hachayim Hakadosh, however, is not satisfied with this 
explanation, as he questions the fact that Hashem would have needed to trick Pharaoh into chasing 
Klal Yisrael, when He could have simply planted the idea in Pharaoh’s mind that it would be a good 
idea to do so, without having to bring Klal Yisrael to a state of terror.Q4  

Yetzias Mitzrayim Happened with חפזון 
To answer our questions we will delve into a concept in Avodas Hashem that is relevant to Chol 
Hamoed Pesach, as well as the days of Sefiras Haomer. It is known from Seforim Hakedoshim that an 
important element of Yetzias Mitzrayim is the fact that it happened ‘בחפזון, in a hurried fashion’ (as 

discussed in last week’s Sichos Kodesh), as the possuk clearly states, (דברים טז, ג) “  שבעת חמץ עליו תאכל לא

מצרים מארץ יצאת בחפזון כי עני לחם מצות עליו תאכל ימים , you may not eat leaven with it [the Korban 
Pesach], for seven days you shall eat Matzos because of it, bread of affliction, because you went out 
of Egypt in haste.”  

The Maharal (גבורות ה' פרק לו) and the Sfas Emes (פסח תרמ"ד ד"ה ומה) explain that this haste was necessary 
because Klal Yisrael had sunken to the forty ninth level of ‘שערי טומאה, gates of impurity’ out of a 
possible fifty  during their exile in Egypt and if they were to have stayed in Egypt even one moment 
longer, then they would have reached the fiftieth level of tumah from which they would not have 
been able to be purified, ח"ו.  

In the same way we find that Hakadosh Boruch Hu began to count the four hundred years of exile 
that were decreed at the Bris Bein Habesarim from the birth of Yitzchak Avinu so that the time that 
was spent in actual galus Mitzrayim would reach its conclusion after only two hundred and ten years 
from when they had entered Egypt, thus preventing them from sinking any further into tumah.  
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Real Spiritual Growth Only Comes with Toil 
During the process that occurred when Hashem took out Klal Yisrael ‘בחפזון,’ He purified and uplifted 
them from the impurity that they were mired in and in the process raised them to great spiritual 
heights.  

This was a necessary step in their spiritual development, as without the tremendous Divine assistance 
and revelation of Hashem’s holiness they would never have been able to begin coming close to 
Hashem due to the impurity of Egypt. Nevertheless for Klal Yisrael to develop into the nation of Ovdei 
Hashem that they were destined to become, which culminated in Maamad Har Sinai, it was not 
sufficient for them to rely on the spiritual levels that they had attained through ‘דילוג, leaping’ to 
heights that they had been given by through Divine mercy alone, as achievements that are not earned 
do not last, and cannot therefore be the basis for permanent growth. This is why it was necessary for 
the spiritual levels that Klal Yisrael had been given on the first day of Pesach be taken away from 
them, immediately after their miraculous redemption, in order that they would strive to regain and 
permanently acquire them through their own hard work. 

Klal Yisrael’s First Challenge 
It was towards this end that they were immediately challenged with a Nisayon, a test, of their 
Emunah, which took place when a mere four days after they had left Egypt, Moshe Rabeinu told them 
that they were to turn around and start heading back towards Egypt, as the representatives of 
Pharaoh had told them they should do.  

The Sfas Emes (בשלח תרל"ח) adds that we can deduce from the fact that it was necessary for Hashem 
to command Moshe to verbally tell Klal Yisrael to turn around, even though they were already being 
guided by the pillar of cloud by day and the pillar of fire by night, that the pillar of cloud moved away 
from Egypt, in seeming contradiction to what Moshe was telling them in the name of Hashem. This 
was done intentionally in order to strengthen the Nisayon, and bring them to a state where they 
would believe in Moshe and rely on him totally, as Rashi says, (שמות יד, ד) “  לקול ששמעו שבחן להגיד

עמרם בן דברי אלא לנו אין אמרו אלא לברוח צריכים אנו רודפינו אל נתקרב היאך אמרו ולא משה , to bring 
out their [Klal Yisrael’s] praise that they listened to Moshe and did not say, “How can we go closer to 
our pursuers? We must flee!” Rather they declared, “We will listen only to the words of ‘Ben Amram’ 
[Moshe Rabeinu]!” A4  

The Sfas Emes concludes by saying that it was in the merit of their overcoming this challenge and 
fortifying their belief in Hashem and Moshe as their leader that they merited being saved from the 
Egyptian army at Kriyas Yam Suf. This was because after their initial experience of spiritual elevation 
they were only able to continue past Krias Yam Suf towards Har Sinai if they attained spiritual levels 
based upon their own merits. 

We can now explain the connection of this fourth day to the symbolism of a fig tree. A fig tree, whose 
fruit must be picked slowly, day after day, represents the correct approach to personal growth, as 
real self-development can only be attained through step by step growth, overcoming challenges day 
after day, until one slowly attains spiritual levels in a manner that will have long- term continuity. As 
we demonstrated, this process began on the fourth day of Pesach, when Klal Yisrael were challenged 
at as a result fortified their emunah.A1 

Two Halachos Today and Two Tomorrow 
This lesson is pertinent to all spiritual growth, and especially to growth in Torah. The Torah is so vast 
and so deep that one cannot expect to master it quickly and without continuous effort. Chazal ( ויקרא

 tell us that learning the Torah is comparable to attempting to level a tall mountain, that any (רבא יט, ב
attempt to do so would seem daunting. The Midrash tells us that the way to succeed is through 
undertaking to remove two pails of soil from the mountain every day, until it has been totally leveled. 
Similarly, if one looks at the Torah and sees that Meseches ‘Nezikin’ [Bava Kama, Bava Metziah and Bava 
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Basra] and Meseches Keilim are both thirty chapters long, one might give up hope of ever finishing 
them. A wise person however will accept upon himself to learn two Halachos today and two the next 
day, until he finds that he has learned the Torah in its entirety. Such a learning program necessitates 
a long term commitment in which one reaps the fruits of his labors slowly, day by day, which is similar 
to the way a fig tree is harvested. 

Fresh Fruit 
The fact that the Torah is acquired slowly reflects positively on it, as Chazal tell us, (.עירובין נד) “  אמר

 תאנה מה, כתאנה תורה דברי נמשלו למה, פריה יאכל תאנה וצרנ דכתיב מאי יוחנן רבי אמר אבא בר חייא רבי

טעם בהן מוצא בהן הוגה שאדם זמן כל תורה דברי אף, תאנים בה מוצא בה ממשמש שאדם זמן כל זו , Rabi 
Chiya bar Abba said in the name of Rabi Yochanan, what is the meaning of the possuk, ‘one who 
watches a fig tree [to pick its fruit as they ripen] will eat its fruit’, why is the Torah compared to a fig 
tree? Just like a fig tree, whenever a person handles it he finds [newly ripened] figs, so too the Torah, 
whenever a person learns Torah he finds [new] taste.” If the Torah could be mastered in a short time 
then it would eventually become boring – it is because the Torah is so vast that whenever one learns 
Torah he is bound to learn something new and interesting.A3  

Learning Torah Every Day 
We can now also answer the question of the Semichas Chachamim. When the Gemarah discusses a 
vision of a pomegranate in a dream it differentiates between a Talmid Chacham and an Am Haaretz 
because a pomegranate symbolizes quantity, due to its numerous seeds. As such, if a person is being 
blessed with a quantity of something, then the blessing would need to be appropriate for the person 
who is receiving it, and it is therefore logical for this to mean Torah for a Talmid Chacham and Mitzvos 
for an Am Haaretz.  

A Fig however represents effort over a protracted period of time which has the ability to bring a 
person to a true acquisition of Torah. If a person is blessed with success in this process then even if 
he is currently an Am Haaretz, he too will acquire Torah knowledge, as the opportunity to learn Torah 
methodically, day after day, is available to all Jews equally, and is tremendously beneficial for 
everyone, no matter his existing level of knowledge!A2   

במשהו חמץ איסור  
The Radvaz writes ( , סימן תקמ"ותשובת רדב"ז חלק ו ) that the reason why Chazal were so strict regarding the 
prohibitions of Chametz, forbidding the consumption of even the smallest amount, is because 
Chametz symbolizes the Yetzer Harah, with which a person must have absolutely no contact. We see 
from this that the Yom Tov of Pesach is intended to help defeat the Yetzer Harah and as Chazal ( סוכה

 tell us that there are seven names for the Yetzer Harah, it would seem appropriate that on each (נב.
day of Pesach we receive Divine assistance in defeating the specific aspect of the Yetzer Harah that 
is represented by the name connected to that day. The fourth name of the Yetzer Harah is ‘שונא, an 
enemy’, learned from the possuk, (משלי כה, כא) “  כי מים השקהו צמא ואם לחם כילהוהא שנאך רעב אם

ראשו על חותה אתה גחלים , if your enemy is hungry feed him bread, and if he is thirsty give him water, 
for it is as if you are pouring hot coals on his head.” Rashi comments on the Gemarah, “  שנאך רעב אם

 לחמו לכו' (, הט משלי) דכתיב, תורה של במלחמתה הטריחהו - לחם האכילהו. רהלעבי ותאב רעב הרע יצרך -

'בלחמי , if your enemy is hungry – your Yetzer Harah, is hungry and desirous of sins. Feed him bread 
– busy him with the battle of Torah study as it says [in reference to Torah], ‘go battle my battle’.” We 
see from here that the fourth day of Pesach is the time when we are given extra סייעתא דשמיא in 
overcoming our Yetzer Harah and reaching new heights in Avodas Hashem through learning Torah.  

Through strengthening our Limud Hatorah, and specifically our עמילות בתורה, toiling in Torah, by 
learning methodically, day after day, may we merit preparing ourselves for the culmination of Yetzias 
Mitzrayim, on the Yom-Tov of Shavuos, and receive our own personal portions of Torah in fulfilment 
of the possuk, (שמות ג, יב) “ הזה ההר על האלוקים את תעבדון , You shall serve Hashem on this mountain,” 
amen, KY”R.  
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