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ויגשו אליו ויאמרו גדרת צאן נבנה למקננו פה וערים לטפנו )לב:טז(
They approached him and said, “We will build sheepfolds for our 
livestock here and cities for our children.” [32:16]

 Rashi (quoting Chazal) notes that Reuven 
and Gad first made mention of building pens 
for their animals, and then cities for their 
children. Moshe corrected them and told 
them that first come the children’s needs, 
and only afterwards the animals. 

Realising that we are dealing with 
a generation of great people, we must 
understand why they did indeed value their 
animals more than their children. 

Rav Gifter zt”l explains this based on the 
gemara in Chullin (91a). Chazal teach us that 
money is worth more to a tzaddik than his 
very own body. This is because a tzaddik 
views everything in life, money included, as 
a means to serve Hashem. However, money 
has an element that a bodily limb does 
not have. There is no effort involved with 
obtaining bodily limbs; however, one does 
have to toil to earn money. Thus, a tzaddik’s 

“monetary limb” represents time and yegiya, 
toil and effort, and is therefore more special 
to a tzaddik than the rest of his body. 

Along these lines, it is understandable 
why shevet Reuven and shevet Gad 
mentioned their animals before their children. 
Accordingly, why indeed did Moshe correct 
them? 

Perhaps we can suggest the following: 
Moshe was pointing out that raising good 
children is not akin to obtaining bodily limbs. 
Good children don’t just happen! One must 
constantly invest time and effort in order to 
raise children in the proper manner. In point 
of fact, the medrash relates that when shevet 
Reuven and shevet Gad finally returned to 
their families after years away, they found 
that their children had the appearance of the 
gentile children. 

 those that plant - הזרעים בדמעה ברנה יקצרו 
with tears, reap with joy. If we put our sweat 
and tears into raising our children, we will 
merit to have what to sing about when they 
mature.

SOMETHING BIG IS GETTING EVEN CLOSER.. NOT TOO LONG TO GO

Rabbi Appel can be contacted at:  
derachimbeparsha@gmail.com
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 נא להתפלל עבור

 Shira Tamar bas Shoshana Devorah - שירה תמר בת שושנה דבורה
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Can anger ever be justified?
Imagine finding yourself in a situation where you’ve invested tons of money with a partner 
or an investor. Throughout the years the guy reassures you that the business is flourishing, 
and that besiyata dishmaya your capital is steadily growing. One day you wake up in the 
morning and are shocked to find your friend’s face plastered over every major media outlet 
in the country. Slowly the dread hits you and you are filled with horror — you have just been 
scammed by a friend. All your investments and savings are with that man. Your life has been 
turned upside down, and your financial security is in jeopardy. Your friend turned out to be a 
crook, and you turn out to be a fool — the poor guy who was taken advantage of. Throughout 
the years you retain a deep hatred towards the guy. A few years later you meet the guy, slowly 
the memories play back into your mind and your heart skips a beat. This guy deserves a full 
backlash from you. But can anger really ever be justified?

In this week’s parsha we are told the story 
of milchemes Midyan, where Moshe Rabbeinu 
commands Klal Yisrael to murder all the 
Midyanim including women and children. 
However, Klal Yisrael did not heed Moshe’s 
orders and decided to let the women survive. 
The consequences are painful, the Midyanite 
women lead Klal Yisrael to sin and spiritual 
destruction. The climax of this painful episode 
is the sin of Zimri who was a Nasi. Eventually 
Pinchas puts an end to this chapter by 
executing Hashem’s vengeance. 

The Medrash tells us that after this story, 
Moshe Rabbeinu wanted to teach Klal Yisrael 
the laws of tevilas keilim. But Chazal tell us 
that Moshe Rabbeinu forgot the laws of tevilas 
keilim. The midrash explains that the reason 
why Moshe forgot the halacha was because he 
was angry with Klal Yisrael for sinning with 
the Midyanite women.

This Medrash is very hard to comprehend. 
Why was Moshe Rabbeinu punished? Even 
though he was upset, wasn’t his anger 
justified? After spiritually elevating Klal 
Yisrael for years, they turn against Hashem. 
They disobey his command of killing the 
women, and then go on to sin with them. Is 
there an anger that can be more justified?

Rav Chaim Shmulevitz zt”l redefines the 
core negativity of being bekaas. Being bekaas 
is more than just a bad character trait that is 
bad to a person’s personality. Kaas - losing 

one’s composure has a negative effect on a 
person’s spiritual functioning. Chazal teach 
us that kaas is like a destructive force that 
influences ones whole spiritual stature (Igeres 
Haramban- “One who is bekaas, all kinds of 
gehinom rule him”.) The midrash tells us that 
whomever is bekaas, it is considered as if he 
burnt his wisdom. 

Rav Simcha Bunim of Peshischa zy’’a 
once explained Chazal saying that whomever 
is bekaas is like he worshipped idols. Chazal 
did not mean that being bekaas is at the same 
degree as one of the three aveiros chamuros. 
But rather it is an allusion. Just like when 
someone is frustrated, praying to idols will not 
help him out, so too when someone is upset, 
letting out his anger at someone will not help 
him tackle his problem. We learn from this that 
being bekaas causes spiritual loss in any case, 
even when one is right. If you are angry- you 
will suffer the consequences, and it doesn’t 
matter if you are right or wrong. 

Once we understand the problem of being 
angry, we can begin to understand why 
Moshe Rabbeinu forgot the laws of tevilas 
keilim. Of course Moshe Rabbeinu was right 
to be upset at Klal Yisrael for disobeying 
Hashem’s command. However, being angry 
isn’t necessarily a sin in itself. It’s a spiritual 
phenomenon that will have a lasting effect 
on yourself.

Back to the story in the intro. This scenario 
has sadly happened to many people in our 
society. It’s very easy to stand on the side and 
say “don’t get upset at him.” But maybe if we 
put life into perspective we could justify a more 
subtle approach.

The Mesillas Yesharim explains that every 
challenge in a person’s life is there so that he 
can pass the test and continue to grow from 
it. If we were to look at the small nuisances 
in our life from a larger perspective, and 
were to weigh them against all the good that 
Hashem has bestowed on us, we would not 
comprehend how it is possible to get upset.

The biggest obstacle to a person having 
simchas hachaim is him focusing and 
overreacting on small and unimportant things.

Every day we take three steps back at the 
end of the shemonei esrei. Why? To truly have 
shalom in this world a person has to take three 
steps back and look at every situation in this 
world from another perspective. Working on 
one’s anger is very hard, but if only we would 
take those few seconds before we burst out to 
think about all the good we have. 

So the answer to the original question. Can 
anger ever be justified? 

Yes, but you’ll have to be ready to suffer the 
consequences.

Rabbi Grunhut can be contacted at:  
eli.grunhut45@gmail.com
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Mattos – Massei:  
An army of thousands
Hashem tells Moshe that the time has come to exact retribution against Midian for the role 
they played in the Jewish People’s sinning, which had resulted in 24,000 Jews dying in a plague. 

Moshe then speaks to the People, 

instructing them to arm themselves 

and to form a battalion with each tribe 

providing a thousand men. 

ַמּטֹות  ַלַּמֶּטה--ְלֹכל  ֶאֶלף,  ַלַּמֶּטה,  ֶאֶלף,  ד 

ִיְׂשָרֵאל, ִּתְׁשְלחּו ַלָּצָבא.

“A thousand from a tribe, a 

thousand from a tribe, for all the 

tribes of Israel shall you send to 

the legion”

The first question that arises is if 

Moshe has asked for the People to give 

a thousand men per tribe, why does he 

seemingly need to emphasize that ALL 

tribes were to provide a thousand men – 

is it not obvious that he means all tribes 

without exception?

The next verse relates Bnei Yisrael’s 

adherence to Moshe’s request: 

ה ַוִּיָּמְסרּו ֵמַאְלֵפי ִיְׂשָרֵאל, ֶאֶלף ַלַּמֶּטה--ְׁשֵנים-

ָעָׂשר ֶאֶלף, ֲחלּוֵצי ָצָבא.

“So there were delivered from the 

thousands of Israel, a thousand 

from each tribe, twelve thousand 

armed for the legion”

Another couple of points to note:

Firstly, what is the implication of the 

word ַוִּיָּמְסרּו – “so there were delivered”? 

Did they not want to go?

Secondly, we are aware that there were 

12 tribes and the arithmetic of 12 tribes 

multiplied by 1,000 men is relatively 

simple so why do we need to be told that 

the army totalled 12,000 soldiers?

Rashi, commenting on verse 4, says 

that the reason that we are told that all 

tribes were asked to provide a thousand 

men is inform us that the tribe of Levi was 

included. However, when the next verse 

tells us that a total of 12,000 were sent 

to war, does that mean that the tribes 

of Ephraim and Menashe were treated 

for this purpose as only one tribe? If so, 

would we not have expected Rashi to tell 

us that fact too?

In reference to Bnei Yisrael’s apparent 

hesitation to go to war in verse 5, Rashi 

tells us that it is to their credit since the 

reason why they had to be coerced was 

as follows: they knew that this war was to 

be Moshe’s final act and so they reasoned 

that if they delayed going into battle, they 

would be prolonging his life. Their display 

of love for Moshe at this point - even 

though at other times the relationship 

between the People and Moshe had 

been so bad that Moshe feared for his 

life - is recorded by the Torah to praise 

Bnei Yisrael.

Fascinatingly however, the Imrei 

Emes reminds us that the above thought 

process cannot be attributed to the tribe 

of Levi, since in Moshe’s bracha to Levi in 

parshas Vezos Habracha he says:

ְוֶאת-ֶאָחיו  ְרִאיִתיו,  ֹלא  ּוְלִאּמֹו,  ְלָאִביו  ָהֹאֵמר 

ֹלא ִהִּכיר, ְוֶאת-ָּבָנו ֹלא ָיָדע: ִּכי ָׁשְמרּו ִאְמָרֶתָך, 

ּוְבִריְתָך ִיְנֹצרּו

This taught us that tribe of Levi had 

performed all its duties to Hashem in a 

selfless manner, without regard for family 

ties; they followed His instructions to 

a tee. So even though they knew that 

Moshe’s demise would swiftly follow 

the military campaign, they would 

nevertheless have carried out Hashem’s 

will without postponement.

This clarity, says the Imrei Emes, 

also helps us to reconcile our questions 

above. Indeed, when Moshe asked for 

all the tribes to provide a thousand men, 

including Levi, the total yielded was 

13,000. When called to action, the other 

tribes apart from Levi hesitated, therefore 

the Torah refers in verse 5 to the number 

of 12,000 men who had to be delivered 

against their will.

Rabbi Lazarus can be contacted at:  
avi.lazarus@ 

federationofsynagogues.com
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Of all the seemingly innocuous and superfluous passages in the Torah, the ones that deal with 
the various sojournings of the Jewish people in the desert, must be one of the most apparently 
unnecessary. Do we indeed need to be told about every journey that the Jewish people took? 
Would it not surely have sufficed to have given us their location of departure and then the 
final destination before they entered the Holy Land, with perhaps mention of some of the 
highlights in between? It is of course an axiom in Torah thought, that no pasuk , word or even 
letter is redundant, in which case we have to ask why the mention of these details? 

When one goes through the various stages 

of life, one is in essence travelling from one 

journey to another, sometimes without even 

fully appreciating it. Each segment of our 

existence brings with it its’ own particular 

mission and often obstacle that we have to 

traverse and overcome, before embarking 

on the next moment’s assignment. But it is 

essential for us to know that within these 

journeys are two inherent dangers to us 

achieving our ultimate goals and these are what 

are being highlighted by this week’s parsha.

The first of these risks is to think that some 

of these journeys are insignificant and without 

meaning. This is never true. Everything that 

we do in life has an impact on our life as a 

whole and every journey can have positive or 

negative consequences depending on how we 

react to them. But we must always realise that 

wherever we find ourselves, however difficult, 

challenging or seemingly insurmountable the 

circumstances might seem, we are there for 

a reason and there is always something we 

should be doing and something we should 

be learning from our situation. We are never 

there by chance and must devote ourselves to 

accomplishing whatever is the purpose of that 

particular reality. 

The second mistake is to think that when 

we proceed through the journey, there are 

times that we can do it alone. This is like 

the person who instead of praying that his 

business deal goes well, instead tells Hashem 

“I have this covered. Just don’t get in the way 

and make anything bad happen.” We have to 

realise that without the help of Hashem, no 

matter where we are and what we are doing, 

we can never succeed in our endeavours. 

This is the message given over by the 

apparently insignificant list of journeys. 

Hashem was with us in each and every 

one, and each and every one was absolutely 

crucial, and was therefore imperative that it be 

mentioned. Wherever we are and whatever we 

are doing is exactly where we are meant to be, 

with Hashem right there by our side.

Harav Steinman shlit’’a went to visit the USA 9 years ago, and during his visit he went to Lakewood, 
where after giving a shiur in the Yeshiva he was hosted by the Rosh Yeshiva, Harav Malkiel Kotler 
shlit’’a. Harav Steinman noticed that amongst the silver in the breakfront there was an old pair of 

shoes. Harav Steinman asked Reb Malkiel to explain why he kept a pair of shoes in his silver cabinet.

Reb Malkiel related that during the First World War, his grandfather Reb Isser Zalman Meltzer zt’’l Rosh Yeshiva of Lutzk 
decided to close the yeshiva since he felt he couldn’t take responsibility on the students. Upon one of the students return 
home, his mother queried “why have you come home”? The young man responded that the yeshiva had closed due to the 
war. The mother’s response was “there is no safer place that the yeshiva during the war, we know that Torah is the ultimate 
protection”. The young man asked his mother “how can I return? I don’t have sufficient funds to travel back?” his mother 
responded “if you can’t take the train, then walk!” which is exactly what he did.

The young man walked all the way to Lutzk, a couple of hundred kilometres to go back to learn, On his return, he met the 
Rosh yeshiva , who asked “What are you doing here?” so the young man replied that his mother sent him back to learn, and 
I’ve just spent a few days walking back!! Overwhelmed by his מסירות נפש  for Torah, Reb Isser Zalman told the Bocher he wants 
to buy his shoes.

Reb Malkiel then asked Harav Steinman “Does the Rav know who this boy was? He was none other than 
Rav Schach zt’’l who later became one of the foremost leaders of the Torah world.

Rabbi Miller can be contacted at:  
rabbimiller.mesivta@gmail.com
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the UNESCO decision  
rooted in history
The Gemora tells us that after the Beis Hamikdash was destroyed Turnusrufus plowed the 
ruins of the site in order to make it into a field.1 This act, explains the Mishna, is considered one 
of the five tragedies that befell the Jewish People on Tisha B’av.2 

If we take a look at the other four tragedies 
which took place on this fateful day, we will 
note their severity and lasting effects on the 
Jewish People: 

 Â The Jewish People were not permitted into 
Eretz Yisroel.

 Â The First and Second Temples 
were destroyed.

 Â The city of Beitar was captured and 
subsequently wiped out. 

Although clearly a terrible event in history, 
the fact that the Temple was made into a field 
(after it had already been destroyed) does not 
seem to fit with the other tragic events in the 
list which seem so much more severe.

To help us understand this, Rav Pincus 
relates that Turnusrufus realized that even 
though the Beis Hamikdash had already been 
destroyed, upon seeing the ruins, the Jewish 
People would remember what was once there; 
they would feel the pain of the destruction and 
cry all over again. At that point, they would 
connect to the Beis Hamikdash and pray with 
sincerity for it to be rebuilt. 

Therefore, in order to remove our 
connection to this holy site and sever all ties 
with our past, Turnusrufus sought not only 
to destroy the Beis Hamikdash but also to 
vanquish any remnants of what was once 
there. Subsequently, Chazal considered the 
act of plowing over the ruins a whole new form 
of destruction, for the damage it caused by this 
action would affect generations who could no 
longer connect to this holy place and could not 
adequately mourn over it and pray for it to be 
rebuilt.3 

Let us take this further through the example 
of the Har Nof tragedy where four Rabbis were 
murdered in a Jerusalem Shul a few years ago:

Those of us who were on the scene minutes 
after the attack, or who went to the funerals as 
well as the various Shiurim will undoubtedly 
have the tragedy etched into our minds forever. 
Our lives were dramatically changed by what 
we experienced first-hand. 

Others watched news reports or heard 
stories of the tzaddikim who were killed, and 
were surely inspired, but the impact was far 
less. Finally, there is another group, one that 
I see on a regular basis: A group of irreligious 
students or policemen who have no personal 
connection with those involved, but they come 
and hear what happened. The guide stands 
the group outside the Shul and describes the 
event and relates stories about who was lost to 
us. The group stands and listens, but it is only 
when they are taken to see the bullet holes 
in the doors of the Shul (and Aron Kodesh) 
and touch the broken glass that they become 
connected and affected by the tragedy. 

Today, we cannot be compared to one 
who experienced the destruction of the Beis 
Hamikdash itself. By learning Eichah or 
studying the glory of the Beis Hamikdash and 
what it represented in terms of our relationship 
with Hashem, we can perhaps say that we 
are interacting with those involved; and the 
effect it will have on us and our yearning for 
the Beis Hamikdash will be relatively strong. 
There are those still who listen to Shiurim 
or who connect the tragedies of our time to 
the loss of the Beis Hamikdash, and that too 
has an impact on them and maintains their 

connection. But in truth, many of us remain 
disconnected to what the Beis Hamikdash was 
and ignorant of what we lost. 

This is where the Three Weeks, Nine Days 
and Tisha B’av come in. We are like the visitors 
to the Har Nof Shul. The Three Weeks is a time 
when we hear about what we lost, but it is not 
until we experience and feel the mourning 
that we are truly affected. Through the various 
Rabbinical enactments of mourning during 
this time, right up until Tisha B’av when we 
sit of the floor as if mourners ourselves, we 
are given the chance to touch the bullet holes 
and experience the broken glass. Through 
experiencing the mourning of the day, we 
become connected to the Beis Hamikdash.

One of the greatest destructions that 
took place on Tisha B’av was severing our 
connection with the Beis Hamikdash; Tisha 
B’av is a day to rectify that. But is up to us to 
want to be affected. The impact the day will 
have on our lives is only as much as we are 
willing to feel the suffering and understand our 
loss. Yet it will be through this commitment 
that we will regain our connection to the Beis 
Hamikdash and be able to cry over what we 
lost. Our tears will lead to more sincere prayers, 
which will in turn, b’ezras Hashem, lead to the 
rebuilding of the Beis Hamikdash speedily in 
our time.

1  Taanis 29a (with Rashi).

2  Taanis 26a,b.

3  Sichos Rav Pincus, Galus U’nechama, p.50 (in the name of “a 

Gaon shlita”).

Rabbi Kormornick can be contacted at:  
moishe@adirpress.com
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Money in Coat Pocket
Question: I was walking back from shul with others on Shabbos and realised that 
there was some money in my coat pocket. What should I have done?

A The Shulchan Aruch (OC 310:7) writes that if 
one left money on a bed, the bed becomes a bassis 
(base) and is itself muktze just like the money on 
it. The Mishna Berura (310:24) writes that as coins 
are muktze machmas gufo (inherently muktze) one 
wouldn’t be able to move them just because one 
needed the space. The same would apply to bank 
notes which are muktze machmas chesronam 
(valuables. See Shemiras Shabbos Kehilchas 20:20).

While money is muktze, clothing with money in 
the pocket does not necessarily become a bassis. R’ 
Yehoshua Neuwirth (Shemiras Shabbos Kehilchas 
20:72) that providing one didn’t purposely leave the 
money in one’s pocket, the clothing would not be 
considered a bassis (See Shulchan Aruch OC 309:4). 

The Mishna Berura (310:31) writes that as people 
aren’t that bothered about a little bit of change that 
would not make the clothing muktze, either.

The Beis Yosef (OC 309:5) writes that only money 
in pockets that are fully attached would render the 
clothing muktze. If it was in a pocket that hangs, 
however, then it would not be muktze as the pocket 
is considered to be somewhat separate to the main 
clothing. One still shouldn’t wear it on Shabbos, 
however, as we are concerned that you may come to 
carry the contents outside of an eruv (See Rema OC 
310:8; Magen Avraham OC 310:7).

R’ Neuwirth writes that if one was walking in 
the street when one realised that there was money 

they should ideally shake it out of their pocket (See 
Mishna Berura 310:29). If it will incur a real loss, 
however, or it is difficult to do so without removing 
the clothing or if one is embarrassed to empty it out 
in front of others, one may keep walking providing 
that they are in an eruv.

In conclusion, while the money is clearly muktze, 
your coat isn’t necessarily. While it would be ideal in 
such a scenario to empty the pocket out immediately, 
you can keep walking home if there was a significant 
amount, or if it would be difficult or embarrassing to 
do so in the street.

A Sign of Glory
Tefillin are like a medal we wear to show that 

loyalty to Hashem. The Torah calls them an os, a 
sign, because they proclaim to the world that we 
are connected to Hashem.

Not so long ago, a radio had to be plugged 
into an outlet in order to play. The first time Rav 
Elya Lopian zt’’l saw a transistor radio, he asked 
in surprise if it worked without being plugged 
in. The owner answered in the affirmative. Then 
Rav Elya asked what would happen if one of the 
components inside was missing. The owner 
replied that it would not work.

“So why are people surprised if a missing kutzo 
shel yud makes the entire tefillin pasul?” Rav Elya 
asked. “Tefillin are a machine that brings down 
kedushah on the one who wears them. If one part 
is missing, of course the machine won’t work.”

The Sefer Hachinuch offers a rationale for the 
mitzva of tefillin. Because a person is physical, he 
is naturally drawn to physical temptations. It is 
only the power of the neshama that can hold him 
back. However, the neshama is at a disadvantage. 
The body, which comes from the earth, is on its 
home territory. The neshama, which comes from 
shamayim, is on foreign territory. So Hakadosh 
Baruch Hu provided the neshama with guards 
to protect it: Limmud HaTorah, the four tzitziyos 
that we wear constantly, the mezuzah on our 
doorposts, and the tefillin on our arms and heads. 
All of these remind us not to stray after the things 
that tempt us away from Hashem and His Torah.

There is a beautiful paragraph recited before 
putting on the tefillin, in which we state our 
intentions in doing this mitzvah. The tefillin 

shel yad remind us of the “outstretched arm” 
in Mitzrayim, when the Creator showed his 
awesome power openly and clearly. The bayis 
goes near the heart, to remind us to direct all 
our desires and emotions toward the service 
of Hakadosh Baruch Hu. The shel rosh is laid 
opposite the brain, because the dwelling place of 
the neshama is there, in the brain, the intellect. 
The brain connects to all our senses, and thus we 
commit to using all our thoughts and senses in 
the service of Hakadosh Baruch Hu. If we utilize 
this mitzvah properly, it can elevate us to great 
spiritual heights.

Rabbi Sapirman can be contacted at:  
info@animaamin.org

Rabbi Cohen can be contacted at: 
chaimlzcohen@gmail.com

http://doseofhalacha.blogspot.co.uk/2017/07/money-in-coat-pocket.html
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E 6. The pasuk  (34:6-7) says that there were 42 cities and 6 cities of the Leviyim, making a 
total of 48 cities. Why th e need to split up this total into 42 and 6? 

 ANSWERS
1. There are many suggested answers: 1) There were only 12,000. Although the tribe of Levi was 

included but this meant that the tribes of Menashe and Efrayim, both sons of Yosef, are counted 
only as one tribe of Yosef. (Maskil Ledavid). 2) There were really 13,000 including the tribe of Levi. 
The possuk that says 12,000 is speaking about the soldiers handed over unwillingly, while the 
1,000 from the tribe of Levi went willingly. (Imrei Shefer) 3) There were only 12,000 and although 
the tribe of Levi was included but the tribe of Shimon were excluded since they were the ones who 
had sinned with the daughters of Midyan and therefore it was not appropriate for them to join. 
(ibid) 4) 12,000 did not include the tribe of Efrayim. Moshe’s death was to follow after this battle 
and his successor, Yehoshua, came from Efrayim. In order that people should not say that the tribe 
of Efrayim were eager to fight this battle in order to make the new leader from their tribe step in. 
Therefore the tribe of Efrayim’s 1,000 soldiers were replaced by the tribe of Levi. (Abarbanel) 5) 
12,000 were from all the tribes while from the tribe of Levi there were more soldiers but not the 
same number of 1,000 (Imrei Noam). 6) 12,000 soldiers went armed while the 1,000 from the tribe 
of Levi were different going unarmed but escorted by the Aron. (Gur Aryeh)

2. Rashi brings the need for the tzitz was to combat the magic of Bilam who was flying in the air. The 
taking out of the Aron, that contained the broken luchos, was usual when going into battle. The 
trumpet with the sounding of the terua was also done in battle (10:9).

3. The paasuk (31:8) brings that he was killed with the sword. Rashi implies that when Pinchas 
showed the tzitz to Bilam, his magic stopped his flying and he fell to the ground. The Jews raised 
their swords and he fell on them, killed by the sword. It is also mentioned in Sefer Yehoshua (13:22) 
although there it implies that the Beis Din killed him with a sword. The Gemara (Sanhedrin 106b) 
learns from here that he was killed (not only with the sword) by the four deaths meted out by Beis 
Din – stoning, burning, beheading and strangulation. This begs the question how can you kill one 
person with all four deaths simultaneously and why does the pasuk, verse, single out to mention 
his death by the sword? Rashi (ibid) brings that they first hang Bilam(strangulation), then burnt 
a fire below where they hung him. Then cut off his head (beheading) that fell (like stoning where 
throw down from height) into the fire (burning). Maharsha (ibid) does not like this explanation 

since it means that some of these deaths came after he had already died. Instead, he says that 
to begin with them stoned him a bit (stoning) while he was still a bit alive, then they put a bit of 
molten iron into his mouth (burning) and then strangled him a bit (strangulation) and while he 
still was a bit alive then they beheaded him (beheading). With this explanation of the Maharsha 
we understand why the pasuk only mentions him dying by the sword since this was the last one 
that actually fully killed him.

4. Rashi (35:4) brings that the city of thousand square amos was in the centre. Surrounding it was 
another two thousand square amos. This was split with the inner thousand amos being the 
migrash, place for their animals and possessions, while the outer thousand was for the fields and 
vineyards. The Rambam (Hilchos Shemita VeYovel 13:4) brings that the city was in the centre of 
one thousand amos, surrounded by one thousand amos of migrash and then two thousand for 
fields and vineyards. The Ramban (35:2) brings that the total amount was two thousand square 
amos. The city was in the centre with one thousand amos. Directly parallel to it on all four sides 
of five hundred amos was the migrosh while the remaining four corners was for the fields and 
vineyards.

5. The Chinuch (408) explains that if the murderer was not placed in the Arei Miklat then the victim’s 
relatives might in the heat of the moment avenge their death by killing the murderer. Therefore for 
his own safety he went to the cities of the Leviim. They are special level headed people as seen by 
their reactions after the cheit haegel, sin of the golden calf, and if this situation would be able to 
control themselves. In this way, the accidental murderer would be kept safe.

6. It is to show us that there is a difference between these 42 and 6 cities of the Leviim in how they 
served as an Arei Miklot. The Gemara (Makos 13a) brings the 6 work to save him even if the 
murder unwittingly finds himself there, while the other 42 require the murdered to know that he 
is running there for refuge. The Panim Yafos (35:14) brings that the 42 cities were owned by the 
Leviim but they also let the accidental murderers reside there. However, the 6 cities were especially 
for the murderers but the Leviim were also allowed there. The difference being if there was not 
enough space for everyone who would have to leave.

Text MAASER to 
07800 006 913 to 
use the Federation 
 coin and מעשר
receive instructions

Need to 
separate 

?תרומות ומעשרות 
TEXTS CHARGED AT YOUR NETWORK PROVIDER’S STANDARD RATE

TEXT MAASER TO 07800 006 913

A COMMUNITY 
SERVICE OF THE 

Parshah

DOSE OF HALACHA

Rabbi  
Shimshon Silkin
Klal Chazon UK

7

Elozor the Kohen said to the men of the army who were coming to battle, this is the law of the Torah… 
Only gold, silver, copper… anything that is used through fire shall be [cleansed by being] passed 
through fire and become pure… and anything that did come through fire shall be passed through 
water. [Bamidbor 31:21-24]

The warriors of Klal Yisroel have just returned 
from vanquishing the enemy and in so doing have 
amassed many cooking and eating utensils as part of 
the spoils of war. The Torah therefore instructs them 
with regards to the cleansing process required should 
they want to make use of these utensils. However a 
number of questions arise: firstly, Klal Yisroel have 
been at war before; why does this set of instructions 
suddenly become relevant now? Secondly why is 
it referred to as “the law of the Torah” when it only 
applies to the specific area of purifying and kashering 
utensils? And lastly why are the warriors referred to 
as “coming to battle” when in fact they were returning 
from battle?

The Slonimer Rebbe (Nesivos Sholom, Mattos) 
explains that the battle they were now heading into 
was that of the Milchemes HaYetzer, the unremitting 
struggle they, and all of us, have with our internal evil 
inclination. Elozor was telling them that although they 
may have been victorious on the physical battle field, 
the spiritual war had only just begun. Therefore they 
are called entering into battle.

This idea can help us under the rest of the passage 
in the context of the spiritual war raging within every 
individual. If we turn back to the directive dictating 
this war in the first place we find the words “Tzoror es 
haMidyonim veHikisem osom” – attack the Midianites 

and strike them (Bamidbor 25:17). The Ohr Hachaim 
and others (ibid.) ask the obvious question: why is a 
double expression necessary? It need only say “Strike 
the Midianites”? The Ohr Hachaim (ibid.) explains 
that they were being instructed to “make an enemy” 
out of the Midianites – to understand that they are 
your mortal adversaries who want to do you harm. If 
you do not fully understand the threat, both material 
and physical that they pose, you will not be able to 
defeat them. Similarly in the case of the battle of 
the Yetzer, it is essential to know where the pitfalls 
are, who the enemy is and how he intends to bring 
you down. First, “tzoror” – identify the problem, then, 

“vehikisem”, you can attack.

The purification process described in the 
aftermath of the war is similarly metaphorically 
explaining the method by which a person can purge 
themselves of evil. If the original misdemeanour was 
done with “fire”, i.e. great enthusiasm and excitement, 
then the teshuva process must involve a similar level 
of enthusiasm and excitement. It is not merely the act 
that needs rectifying but the energy that has been 
expended in it. If committed through fire, it must be 
expelled through fire.

This concept raises a critical area of thought in 
Torah thinking: it is not so much the acts that we 
do that count but what goes into them – for better or 

for worse. Just like a sin committed without much 
intention and energy is not nearly as heinous as 
one transgressed with great relish, so too mitzvos 
performed in a half-hearted manner cannot be 
compared to those done with fervour and pure intent. 
Two people can be standing side by side performing 
the exact same mitzvah and yet one of them is 
producing something of a far superior quality solely 
due to the vitality with which he is functioning. 

With our focus now turned toward Yerushalayim 
as a result of the onset of the Three Weeks, we are 
reminded of the Tefilloh of Tisha B’Av: “With fire You 
set it alight but through fire You will eventually rebuild 
it” (Tefillas Nacheim). This “fire” could be referring 
to Klal Yisroel’s enthusiasm – or lack of it. Perhaps 
too much excitement was reserved for untoward 
behaviour rather than noble causes: “Yerushalayim 
was destroyed because they did not make brochos on 
learning Torah” (Gemoro, Nedorim 81a) – meaning 
they performed what they had to do but without the 
necessary excitement.

Rabbi Silkin can be contacted at:  
rabbisilkin@chazon.org.uk



Please could you ensure 
that there are ample sheets 
left in shuls for Shabbos 
before taking one home.

This newsletter contains Divrei Torah and may 
contain Sheimos. Please dispose of accordingly.

NISHMAS YISROEL • SINAI •YESHURUN • OHR YISRAEL
www.federation.org.uk/sheimos-lgeniza

Rabbi Sholom 
Zagelbaum
The Jerusalem Kolel Haftorah

8

THIS WEEK’S HAFTORAH: YIRMIYAH CH. 2 V. 4-28, AND CH. 3 V. 4. 
SEFARDIM ADD CH. 4 V. 1-2.

The Tur at the end of Hilchos Rosh Chodesh 
(O.C. 428) brings down a fascinating Pesikta that 
gives us insight into how we choose the Haftorah 
for each Shabbos. 

“From ]Parshas] Bereishis until the 17th of 
Tammuz the Haftorah is linked to that week’s 
Parshah, [and is] similar to it. From the 17th of 
Tammuz and on [the Haftorah] is linked to the 
time [of year] and what happened then: three 
of puranusa (calamity), seven of nechemsa 
(consolation), and two of teshuva (repentance)”. 
The three weeks are from 17 Tammuz until 9 
Av, the seven of consolation are from then until 
Rosh Hashanah, and the two of repentance are 
dirshu on Tzom Gedalia and Shuva Yisrael on the 
Shabbos before Yom Kippur.

This Pesikta is eye opening; however it is 
perplexing for the following three reasons:

#1: The 7 weeks of consolation run through 
the rest of the month of Av and the entire Elul. 
What does Elul, the month that we associate 
with soul searching and Teshuvah, have to do 
with being consoled on the destruction of the 
Beis Hamikdash?

#2: How can we understand being consoled on 
the churban at all. Aren’t we still suffering in the 
same exile? Before the tragedy is over, how can we 
be consoled? Furthermore, the consolations we 
are reading in these Haftorahs were prophesied 
by Yeshaya Hanavi around 150 years before the 
destruction of the first Bais Hamikdash. How 
are we consoled over a tragedy that hasn’t even 
occurred yet?

#3: It seems that there is a progression here, 
a road we are traveling down, from calamity to 
consolation, to- repentance? It is understand that 
after tragedy we need consolation, but where is 
the connection to repentance? 

Perhaps we can shed light on this Pesikta 
through examining the purpose of the churban 
and galus in the first place. Not why did we 
deserve the punishments (that is spelled out in 
the Neviim and Chazal), but what is it meant to 
accomplish? Hashem must have had a purpose for 
it- it must be doing something for us as a nation 
and for the world as a whole. When we discover 
that purpose, and we fulfil it, we can be sure that 
we are ready for the geulah. 

The answer is simple and obvious. As stated 
in the first chapter of Mesillas Yesharim, Hashem 
created us to bestow his goodness upon us, and 
the nature of that goodness, the ultimate pleasure 
and ecstasy possible for a creation to experience, 
is that of being close to Hashem, through a deep, 
real relationship with him. Closeness to him is 
the source of all good, and distance from him- the 
source of all evil, pain, and suffering.

To bring us, humanity, and the world to this 
goal is the purpose of the Jewish people. 

This is the purpose of our suffering and 
exile: to wake us up from the slumber thrown 
upon us by the Yetzer Hara, and to return to 
Hashem. We may even say that galus is one very 
annoying alarm clock, one that gets louder and 
louder every time we hit the snooze button, and 
it will only turn off when we finally wake up. So 
churban is not so much to punish us as it is an 
instrument of bringing us closer to Hashem, for 
our ultimate benefit.

We usually define Teshuva as repentance, but 
more accurately it really means to return- to come 
closer. Now we see the link between puranusa 
leading to Teshuva, for puranusa leads us, in 
a natural progression, to teshuva, to closeness 
to Hashem.

Perhaps we can suggest as well that the 
word nechemsa also has a double meaning, that 
in addition to consolation it also refers to regret 
(as in Bereishis 6 6), and part of the process of 
coming closer to Hashem. Only by deeply feeling 
the pain of distance can we really yearn for and 
ultimately appreciate the eventual closeness. 
The consolation is actually Yeshaya Hanavi 
telling us, “be strengthened, be comforted by 
your present situation, for you are utilising it to 
its fullest by using it as a vehicle to making the 
suffering worthwhile”.

This can also help us understand and 
appreciate the relevance and the appropriateness 
of the pesukim added on to this week’s Haftorah in 
Sefardi Shuls which begin with “If you will return 
to me, Yisroel, says Hashem, to me return”. May 
we merit that this very Tisha B’Av be a holiday 
of rejoicing and closeness to Hashem without the 
painful process of exile, Amen.

HAFTORAH RIDDLE 
Where is Adam Harishon mentioned in this week’s Haftorah? 
Hint: This can be found in the Radak.
Answers can be sent to Rabbi Zagelbaum at: doreshtov25@gmail.com
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