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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Staying Separate(1) 
As Avrohom bound Yitzchok, the ministering angels cried. Their tears 
slipped into Yitzchok’s eyes, and left their mark. When he aged, his eyes 
weakened.(2) 
“I have loved you,” says Hashem, but you ask, “How have you loved 
us?” Was not Esav Yaakov’s brother?- The word of Hashem - “Yet I 
have loved Yaakov, but I hated Esav… Edom may say, “Though we 
have been crushed, we will rebuild the ruins.” But this is what 
Hashem… says: “They may build, but I will demolish.”(3) 
In the generation of Malachi, Hashem would speak, and the people 
would respond. Hashem would say, “I loved you,” and they would 
retort with a challenge, “How have you loved us…”(4) 
Why did the angels cry for Yitzchok alone? Had they no compassion 
for Avrohom, and the monumental conflict of values and interests that 
he faced? 
Upon reflection, the answer is obvious. From their perspective, 
Avrohom’s task was simple. They were, after all, angels, not humans. 
Their essence was eager, happy translation of Hashem’s Will into 
reality. Nothing separated His command from their compliance. 
Listening to His instruction was an angelic no-brainer. Avrohom’s task 
seemed easy to them. When Hashem tells you to do something, you do 
it! 
Yitzchok’s reaction, however, was a different matter. They could not 
relate to his complete willingness to give up his life. They were 
programmed to effortlessly accept Hashem’s commands, which they 
received directly from the Source. Yitzchok, however, had never been 
instructed by Hashem to die on the altar. He learned of such instruction 
only through an intermediary – the words of his father. Why would he 
give up his life on the say-so of another human being? 
Generally, we are told to disregard the words of anyone claiming 
prophetic insight when they contradict clear laws of the Torah. It is true 
that a proven, established prophet – which Avrohom certainly was – 
can ask us to violate Torah law, but only when he seeks to protect the 
greater part of the Torah. Avrohom did not make such a case to 
Yitzchok at the Akeidah. Had Yitzchok asked us, we would have told 
him not to listen to his father! 
This leads us to another question. Why, in fact, should we not listen in 
all circumstances(5) to an established prophet who speaks in the Name 
of Hashem? The Chasam Sofer(6) writes that the Torah recognized a 
danger in allowing humans to find justification for violating Torah laws 
– ever! If the navi could call for suspension of Torah law, too many 
people might convince themselves that they, too, received Divine 
instruction to ignore some Torah precept. 
Here is where Yitzchok parted company from the rest of us. His 
extraordinary purity completely banished the idea of falsehood from his 
comprehension. He simply could not imagine people telling lies – 
willful or otherwise. The Chasam Sofer’s line of reasoning had no 
appeal whatsoever to him. 
The angels, on the other hand, understood more than Yitzchok did. 
Somehow they comprehended the idea of lying. This is why many of 
them protested the creation of Man,(7) seeing him as a being mired in 
falsehood. Yitzchok’s cluelessness about the power of lying seemed 
tragic to the angels. Therefore they cried. 
Their tears left a mark. Decades later, Yitzchok’s eyes would be sealed 
shut to the evil committed by his son Esav. 

Yitzchok’s wholehearted simplicity closed his eyes to crucial 
distinctions between good and evil in those around him. The angels 
could find that tragically beautiful. There would be other times when 
people would fail to discriminate between good and evil, but neither 
angels nor people would applaud. We could make the case that this was 
the primary theme in the prophecy of Malachi, parts of which give us 
the haftorah this week. 
According to one opinion, Malachi was identical with Ezra. 
(Tosafos(8) conclude that this opinion prevails over the others.) He 
faced obstacles far different from his prophetic predecessors. While 
they faced strong resistance, that usually came from a small minority 
of people with power. The masses, while sinners themselves, were 
conscious of their guilt, and generally honored those who rebuked 
them. Malachi had to deal with a generation of young people more self-
satisfied and confident. They married out with impunity. The 
miraculous interventions of previous generations were not available to 
Malachi, having ground to a halt after the time of Esther. 
Moreover, Malachi encountered a generation of skeptics. Hashem 
assured them of His love – and they cynically responded, “How have 
You loved us?” They questioned and mocked the most important 
assumptions that Jews had lived with and by. 
Chief among them was that the Jewish nation was charged with a 
mission, and that to carry it out, Jews needed to keep themselves as a 
separate and distinct group. So long as they honored this mandate, they 
won the respect of others. When they felt the need to merge with others 
– leading eventually to the rampant intermarriage that Ezra battled – 
they saw themselves as “enlightened,” and rejected the notion that they 
needed to remain a people apart. They began to incorporate the ways 
of their neighbors, leading inexorably to their exile, and to the Land 
remaining desolate to all conquerors. (The latter effect demonstrated 
that the Land’s bounty was directly dependent on the Jewish people 
fulfilling its mission.) 
This is what Chazal mean when they say that the Land was lost  על שלא
 i.e. they lost the message of the first berachah recited ,ברכו בתורה תחלה
over the Torah – the one that stresses the chosenness of the Jewish 
people through the Torah. Once that sense of specialness and 
separateness was questioned, the Land was doomed. Thus, when 
Hashem underscores His love for them, they challenge Him: “Was not 
Esav Yaakov’s brother?” (This can be read as part of their words, not 
His.) Why must we see ourselves as different and apart? Wasn’t Esav 
as much a son to Yitzchok as Yaakov was? 
Hashem responds: Nonetheless, I chose Yaakov. You can detect your 
chosenness in examining the punishment of Esav, when thy sinned. 
Unlike you, they did not need to be exiled from their land, to be sent to 
the far reaches of the globe to act as a light unto the nations! And lest 
you think that they somehow were not so guilty, and were allowed to 
stay upon their patrimony so that they could rebuild it – know that this 
is not true! “They may build, but I will demolish.” The difference 
between you is that you, the Jewish people, have been commissioned 
with a responsibility to take My word to the rest of the world. 
Yitzchok’s praiseworthy lack of discrimination morphs in later 
generations into a blameworthy one that erases distinctions between 
Jew and non-Jew. Along the way, Rivka as well is confused by the 
muddling of identities. She struggled to understand what was 
happening in her womb. She would pass an idolatrous shrine, and 
something inside sought to exit. But the same happened when she 
passed a place of Torah! “I am carrying a Lavan,” she exclaimed. 
Someone who can say to Yaakov, “You are my bone and my flesh,”(9) 
and turn around and say, “It is in my power to do you all harm.”(10) 
She was consoled only when told that her child did not suffer from 
confused identity. Rather, she carried two children who would become 
two distinct nations, “separate from your insides.”(11) 
This separateness must continue in all matters of religion. In regard to 
matters of general life, however, we are meant to show love and 
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brotherhood to all who are created in His image, as we explained last 
week. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz 
2. Bereishis Rabbah 65 
3. Malachi 1:2-6 
4. Tanchuma, Terumah 9 
5. With the exception of telling us to worship another deity, where the 
Torah itself specifies that we should not listen to the navi. 
6. Shut Chasam Sofer, Orach Chaim 208 
7. Bereishis Rabbah 8:5 
8. Yevamos 86B s.v. mipnei 
9. Bereishis 29:14 
10. Bereishis 31:29 
11. Bereishis 25:23 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Toldos – Vol. 12, Issue 6 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas R’ Hershel ben Michel z”l, whose first yahrtzeit is next Wednesday (7 Kislev). Please 
have him in mind when reading and discussing these issues, and the Torah that is learned should be a merit for him and his entire family.     At this point 
many of the remaining issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  As we begin Sefer 
Bereishis, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $20 
per copy to be mailed anywhere in the continental US. These copies can be inscribed to you or to anybody to whom you wish to give it as a gift. Please 
email me for further information.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

ז"ל לז"נ ר' הרשל בן מיכל  
ויתרצצו הבנים בקרבה ותאמר אם כן למה זה אנכי ותלך לדרש את ד' ויאמר ד' לה 
שני גיים בבטנך ושני לאמים ממעיך יפרדו ולאם מלאם יאמץ ורב יעבד צעיר 

)25:22-23(  
After being barren for 20 years, Yitzchok and Rivkah beseeched 
Hashem to bless them with a child, and Rivkah indeed became 
pregnant. However, her pregnancy was particularly painful and 
difficult. Rashi writes that when she passed by the yeshiva of Shem and 
Ever, the righteous Yaakov struggled to run out, and when she passed 
a temple of idolatry, the wicked Eisav attempted to come out. 
Rivkah, troubled by the complications of her pregnancy, went to seek 
an explanation from Shem. Shem comforted her by explaining that she 
was pregnant with twins who would eventually develop into two 
separate nations that would always be jockeying against one another 
for supremacy. Although Shem certainly enlightened Rivkah about 
what was going on inside of her, the reason that she approached him 
was due to her frustration over her painful pregnancy. How did his 
explanation about the future help comfort her very real and immediate 
pain? 
Rav Yosef Chaim Zonnenfeld suggests that Shem’s words weren’t 
merely a prophetic clarification of her perplexing situation, but they 
also allayed Rivkah’s difficult pregnancy in a very real and tangible 
way. He explains that Shem concluded his message to her by saying 
that the descendants of the older son would serve those of the younger 
son. 
The Medrash HaGadol teaches that one of the reasons that Rivkah’s 
body had been enduring such constant turmoil during her pregnancy 
was that Yaakov and Eisav were fighting and jockeying for position in 
order to come out first and enjoy the benefits associated with being the 
first-born. However, now that they heard Shem’s prophecy that the 
older son would actually be subordinate to the younger, they ceased 
fighting with one another, and the pains of Rivkah’s pregnancy were 
alleviated as a result. 
ויגדלו הנערים ויהי עשו איש ידע ציד איש שדה ויעקב איש תם ישב אהלים 

)25:27(  
Although Yaakov and Eisav were twins, the Torah records that they 
were polar opposites. Yaakov spent his days dwelling in the study hall 
to learn Torah, while Eisav focused his energies on hunting animals in 
the field. Although Rashi writes that these differences weren’t apparent 
until they matured and reached the age of 13, Chazal tell us that their 
different values and priorities were already established even before they 
were born. 
The Medrash relates (Yalkut Shimoni 111) that when they were still 
fetuses in their mother’s womb, Yaakov told Eisav that Hashem created 
two worlds: the physical world in which we live and the spiritual World 
to Come. The physical world is full of eating, drinking, doing business, 
getting married, and having children, none of which may be enjoyed in 
the World to Come. Yaakov offered to divide the two worlds, with 
Eisav taking the physical world and Yaakov receiving the spiritual 
world, an offer to which Eisav was only too happy to agree. 
In “Mah Yedidus,” one of the songs traditionally sung on Friday night, 
we eloquently describe the wonderful delicacies and pleasures of this 
world, such as fattened chickens and sweet wines, which we enjoy at 
the Shabbos meal. Curiously, after relating the mouth-watering treats 

associated with Shabbos, we proudly declare that “Nachalas Yaakov 
yirash” – a person who properly honors Shabbos in this fashion will 
inherit the portion of Yaakov. This seems difficult to understand. The 
Medrash teaches that Yaakov’s share that of the spiritual World to 
Come. Although Shabbos indeed offers delectable enjoyments, isn’t it 
dishonest to associate these physical pleasures with Yaakov? 
Rav Moshe Wolfson suggests that this song resolves this question just 
a few stanzas later, when we proclaim that “Me’ein Olam HaBa yom 
Shabbos menucha” – the restful day of Shabbos is itself so spiritual that 
it represents a microcosm of the World to Come. As we enjoy the 
Shabbos delicacies at our meals, we should appreciate and give thanks 
for this weekly opportunity to enjoy a small taste of the tremendous 
reward waiting for us – Yaakov’s descendants – in the World to Come. 

)25:30ויאמר עשו אל יעקב הלעיטני נא מן האדם האדם הזה (  
Parsha Toldos begins with the birth of Yitzchok’s twin sons, Yaakov 
and Eisav. Shortly thereafter, the Torah records that one day, Eisav 
came in from the field, tired and exhausted. He saw that Yaakov was 
cooking a lentil stew, and in his fatigued state, he begged Yaakov to 
feed him “the red food,” identifying it solely by its color and not even 
bothering to refer to it by its proper name. 
Rav Mattisyahu Salomon relates that he was once in the house of Rav 
Elozar Menachem Shach and observed Rav Shach, who was well-
known for giving candy to children, offering a lollipop to one of his 
grandchildren, adding, “You want a red one, right?” Rav Mattisyahu 
interjected, “Isn’t the Rosh Yeshiva encouraging him to be like Eisav, 
who insisted that Yaakov feed him ‘the red food?’” 
Rav Shach, who was capable of imparting valuable lessons and 
perspectives through even mundane conversations and actions, 
responded that there was a critical difference between the two cases. 
He explained that for a child, living in a world of superficial dreams 
and imagination and preferring a shiny red lollipop is ordinary behavior 
and is to be expected. Children are only capable of appreciating the 
external appearance of an object, and there is no problem with 
recognizing this reality and interacting with them on their level. 
The problem, Rav Shach continued, begins when an adult refuses to 
mature and elects to live his entire life in this shallow manner. As a 
person grows up, it is expected that his mind will mature as well, 
enabling him to see and appreciate an item’s internal value. When Eisav 
requested that Yaakov provide him with “the red food,” he was 
demonstrating his singular focus on externality and his inability to 
concern himself with the actual content of the dish. 
Although most of us don’t spend our days pursuing red lollipops or red 
stew, Rav Shach’s message is still relevant to each of us. As children, 
we were drawn toward flash and superficiality, as could be expected of 
us at that time. However, as we age, it is imperative to transition to a 
more mature outlook and perspective, recognizing that people, 
possessions, and accomplishments should not be judged by their 
external appearance, but by their deeper – and true – value. 
Parsha Points to Ponder (and sources which discuss them): 
1) What is the significance of the fact that this week’s parsha is named 
Toldos, and why is it specifically read at this time of the year? (Emunas 
Itecha) 
2) The Arizal teaches that Shimshon was a combination of the souls of 
Yefes and Eisav. In what way did Shimshon rectify their sins and 
errors? 
3) If Rivkah knew the truth about Eisav’s wickedness, why didn’t she 
ever insist that he be sent away so as not to negatively influence 
Yaakov, just as Sarah forcefully sent Yishmael away to protect 
Yitzchak? (Rashi 25:27, HaEmek Davar 24:65, Nesivos Rabboseinu, 
Meged Yosef) 
4) Rashi writes (27:9) that one of the two goats that Rivkah commanded 
Yaakov to bring served as Yitzchok’s Korban Pesach. What was 
Rivkah’s hidden intention in doing so? (Chochmas Chaim) 
5) Rashi writes (25:9) that Yishmael repented his sins before the death 
of his father Avrohom. Why did he subsequently permit (28:9) the 
wicked Eisav to marry his daughter? (Emunas Yirmiyah) 
Answers to Points to Ponder: 
1) Rav Moshe Wolfson explains that this week’s parsha is called 
Toldos because it is the only parsha in the Torah in which all 3 of the 
Avos are living simultaneously, albeit for a mere three verses (25:26-
28). Shlomo HaMelech teaches (Koheles 4:12) that a 3-ply rope is not 
easily severed. The Gemora in Bava Metzia (85a) teaches that if a man, 
his son, and his grandson are all Torah scholars, the Torah will never 
cease from their offspring. The simultaneous coexistence of our 3 
forefathers formed such a strong foundation for the Jewish nation that 
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they guaranteed a future for their Toldos – descendants. It is no 
coincidence that this parsha is read in the beginning of the month of 
Kislev, as it represents our guarantee of victory over the attempt of the 
Greeks to make us forget the Torah. In fact, the verse immediately 
following the 3 verses in which all of the Avos are alive begins (25:29) 
 Yaakov cooked a stew. The first letters of each word spell – ויזד יעקב נזיד
Yavan – Greece – to hint that although Avrohom had died, the 
indestructible 3-ply string had already been established to protect his 
descendants from the Greeks. 
2) The Arizal explains that because Eisav didn’t bring wine to his 
father as Yaakov did, Shimshon was a nazir who was forbidden to drink 
wine. The reason that Shimshon killed a lion was to take revenge 
against the lion for scratching his “father” Noach when they were in the 
Ark. Because Eisav caused his father Yitzchok to become blind through 
the smoke of the idols worshipped by his wicked wives, the eyes of 
Shimshon were gouged out and he was made blind. Additionally, 
because Eisav was hairy from birth, the special strength of Shimshon 
was also dependent on his hair not being cut. 
3) The Netziv notes that when Rivkah first encountered Yitzchok, he 
was praying. When he prayed, he was so removed from this world that 
he appeared angelic, and Rivkah slipped off her donkey and covered 
herself out of reverence for this holy man (24:64-65). This initial 
encounter gave her such a deeply-ingrained respect for Yitzchok that 
she was unable to directly confront him for the rest of their married life, 
such as to demand that he send Eisav away. Rav Yosef Sorotzkin 
points out that Sorah did not give birth to Yishmael as Rivkah did to 
Eisav, and no matter how badly a child may behave, a mother is still a 
mother and is unable to bear the pain of sending away her own child. 
Alternatively, Rashi writes (25:27) that when Yaakov and Eisav were 
young, they were similar in their actions and there was no reason to 
send Eisav away. Only after they turned 13 did Eisav's wicked nature 
manifest itself, and at that point Yaakov was old enough that Rivkah 
was no longer concerned that he would be negatively influenced. The 
Brisker Rov explains that during her pregnancy, Rivkah was 
prophetically informed that she would give birth to twins, who would 
be separated after they were born (25:23), meaning that the wicked one 
would have no sway over the righteous one, in which case there was no 
need to send Eisav away. 
4) Rav Yosef Chaim Zonnenfeld explains that Rivkah worried that 
when Eisav would later come in with his food, Yitzchok would realize 
what had happened, and would then eat from Eisav’s food and give him 
the blessings that he had given Yaakov in error. To prevent this from 
happening, Rivkah made sure that Yitzchok would eat the Korban 
Pesach, because the law is אין מפטרין אחר הפסח אפיקומן – one may not eat 
or drink anything the entire night after eating the Passover sacrifice (or 
the afikomen in present times). In fact, Rav Zonnenfeld points out that 
Yitzchok told Eisav (27:35) בא אחיך במרמה – your brother came with 
cleverness. The word במרמה – trickery – has the same numerical value 
(287) as the word afikomen. 
5) Rav Eliezer Friedman explains that although Yishmael was now 
righteous, he had originally been wicked. He reasoned that just as he 
had been able to repent his sins, so too was Eisav capable of doing so 
with the proper motivation. As such, he hoped that by marrying his 
daughter, Eisav would be inspired to repent just as he had been. In fact, 
Rashi writes (32:23) that because Yaakov placed Dina in a box and 
withheld her from being a positive influence on Eisav, he was punished, 
which seems to indicate that the right wife could have had the potential 
to influence him to do teshuvah. Yishmael’s error was that Eisav 
married his daughter while still retaining his previous wives, which was 
tantamount to immersing in a mikvah while holding an impure animal, 
in which case the purity of the mikvah is useless. Not only did Eisav 
not follow Yishmael’s daughter, but he brought her down by bringing 
her into his idolatrous home. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Toldos 
The sedra tells of the birth and development of Jacob and Esav. The selling 
of the Birthright and eventually of Jacob's underhanded wresting the 
blessings from their father Isaac. An incident that occurred when Isaac was 
living in the Philistine city of Gerar is also recorded. 

Let us look at a verse in that section (26:6-22). Isaac settled down in Gerar 
and became rich. The Philistines then became jealous of his financial 
success. 
26:14,15 
14) and he (Isaac) had flocks and cattle and much possessions and the 
Philistines were jealous of him. 15) And all the wells that his father's 
servants had dug in the days of Abraham his father the Philistines 
stopped up and filled them with dirt. 
Rashi 
26:15 the Philistines stopped up Rashi: Because they (Philistines) said 
"they are a problem for us because of the armies who come against us." 
What Is Rashi Saying? 
Rashi gives us the reasoning of the Philistines for stuffing up the life-
nurturing wells. He says foreign armies can make use of them when they 
want to attack us, so let's stop them up so they can't have any water. 
What would you ask on this comment? 
Hint: Look at the verse preceding our verse. (26:14) 
Questioning Rashi 
A Question: The previous verse tells us the Philistines were jealous of 
Isaac's wealth. Why isn't that a good enough reason for them destroying 
Isaac's wells? Why does Rashi have to offer a different reason? 
Hint: Look at the two verses and see if they give you a clue. Also think 
logically. 
Can you explain this? 
What Is Bothering Rashi? 
An Answer; If jealousy was the motivation of the Philistines the verse 
would have stated this somewhat differently. Verse 15, which follows the 
statement that "the Philistine's were jealous of him" should have begun 
"And they stopped up and filled them with dirt" etc. This would have 
conveyed the idea that we are talking about cause and effect. Cause = "the 
Philistine's were jealous of him". 
Effect: = "And the Philistines stopped up and filled the wells." But verse 
15 begins by saying "And all the wells that his father's servants had dug in 
the days of Abraham," etc. This conveys the sense that we are beginning a 
new unconnected incident. 
It may be for this reason that Rashi sought a different reason for the 
stopping up the wells. 
But the Philistines were, in fact, jealous of Isaac. Was that totally 
irrelevant? Does it not say in the very next verse that they asked Isaac (told 
him) to leave their area? 
How does Rashi's comment deal with this? 
Hint: Look carefully at Rashi's words. 
Understanding Rashi 
An Answer: Rashi begins with " Because they said". "They said" This was 
their public explanation (that foreign armies would use the wells) but the 
true reason was their jealousy of Isaac. 
But as we think of it , it is truly strange. |The Philistines needed these well 
themselves. Why destroy them? If they feared foreign armies they should 
have protected the wells not totally destroyed them. 
Let us look at these stories from the perspective of history. The Ramban 
often tells us that "Ma'asei Avos Siman L'banim." The events of the 
forefathers are a sign for future generations. In that light let us look at the 
stories of Abraham and Isaac's relationship with the Philistines. (= 
Palestinians). 
Rashbam's Interpretation Of The Binding Of Isaac 
The Rashbam gives an unusual interpretation of the Akeida, G-d's 
command to Abraham to offer his son Isaac as a sacrifice. 
Chapter 22 begins with "And it was after these things that G-d tested (or 
tried) Abraham." We ask: After which "things"? See Ch. 21:22 and 
following which immediately precedes the Akaida command. . There it 
tells us of the Covenant Abraham made with Avimelech, the king of the 
Philistines. Abraham consented to a peace treaty between him, his children 
& his grandchildren and the Palestinians not to be deceitful one with the 
other. After this, says the Rashbam, G-d punished Abraham for making a 
peace trweaty with the Philkistines. Hsad not G-d told Abraham that his 
children would inherit this land? Why did he make peace with them? So G-
d then showed Abraham that there would be no peace, no covenant with 
foreigners in the Land of Israel. Abraham/Avimelech Covenant was 
between "their children and grandchildren" Said G-d: Abraham, you cannot 
be sure you will even have living children. Let alone grandchildren. You 
are to sacrifice - kill - you only son! This was his punishment for the 
Covenant with the Philistines. 
History Repeats Itself 
Let us now look at that Covenant. At that very Covenant ceremony "not to 
lie one to other" Abraham upbraids the king for the Palestinians stealing 
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Abraham's wells( verse 25). Avimelech acts innocent, saying "I know 
nothing about this!" And after this deceitful excuse (breaking their 
covenant immediately) Abraham, ignores the broken Covenant terms, and 
nevertheless gives Avimelech presents! Strange! (The Israeli government 
gave the Palestinians weapons even after they continued to break the terms 
of the Oslo Covenant?) 
Now let us see our story in this week's sedra, about Isaac's relationship with 
the Palestinians. See verses 26:13 & following. Isaac grows rich in the area 
of the Palestinians and they become jealous of him. They (after signing a 
Covenant between the children and grandchildren already in the second 
generation (Isaac, Abraham's son) is asked to leave the area, breaking the 
Covenant again. And then what do the Palestinians do? They destroy the 
wells, which Abraham dug - even though they needed them themselves. 
Do you recall when the Gush Katif families were evicted they were asked 
to leave intact their productive Hothouses, so that the Palestinians could 
make a living and become self-supporting? What did the Philistines (!) do 
immediately upon taking over that area? They destroyed the Hothouses left 
for their own benefit! 
Ma'sei Avos Siman L'banim! History repeats itself -to the letter. 
Let us pray for better days. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Toldos – Bitter Tears 
“And it came to pass when Yitzchok had become old and his eyes dimmed 
from seeing…” (Bereishis 27:11). Rashi cites a Medrash explaining the 
cause of Yitzchok’s poor eyesight: When he was bound on the altar to be 
slaughtered, the Heavens opened up and the angels witnessed this event. 
They began crying and their tears fell into Yitzchok’s eyes causing them to 
be dimmed. 
Rav Meir Tzvi Bergman asks two compelling questions. Why did the 
angels cry? They were witnessing one of the greatest acts of Kiddush 
Hashem. They, who are the most sublime servants of Hashem, should have 
rejoiced. The akeidah was an epic Kiddush Hashem demonstrating the 
absolute sovereignty of Hashem. Secondly, the pasuk cited above 
introduces the event in which Yitzchok called on Eisav to confer his bracha 
upon him. At that time Yitzchok was 123 years old. The angels cried at the 
akeidah which took place when he was 37 – 86 years earlier. If it was the 
angel’s tears which caused Yitzchok to lose his eyesight, why did it take so 
long? 
To answer these questions, Rav Bergman explains the Medrash 
allegorically. The angels did not cry over what appeared as the imminent 
death of Yitzchok. They cried because they realized that only human beings 
can create such a Kiddush Hashem; angels cannot. It is the very earthly 
lowliness of Man which presents the opportunity for him to rise above all 
natural considerations and sacrifice himself for Hashem. Indeed the whole 
purpose of Creation is for Man to elevate the mundane – including his very 
self – to great levels of spirituality beyond the pale of what is physically 
normal. Thus the angels cried about their own deficiency. 
These tears of the angels, who recognized that the more lowly the being, 
the greater the degree of Kiddush Hashem that he can create, left their 
indelible impression on Yitzchok. Therefore he reasoned that if the mission 
of the Patriarchs was to promote Kiddush Hashem, then Eisav, the man of 
the field, would be the best candidate to carry on this legacy. The more 
earthly and boorish Eisav was, the better he was suited for this mission. It 
was this perception which caused Yitzchok’s “eyes to dim” in his old age 
and decide to give the bracha to Eisav. (See “Toldos – It’s Not So Simple” 
for a different explanation of Yitzchok’s motive.) 
The Torah states (Bereishis 27:27) that Yaakov approached Yitzchok, 
disguised as Eisav. “Yitzchok kissed him and smelled the fragrance of his 
garments (begadav) and he blessed him; he said, ‘See, the fragrance of my 
son is like a field which Hashem has blessed.’” The Medrash (Bereishis 
Rabba 65:22) renders the word begadav as bogdav – those who rebelled 
against Him. Yitzchok smelled the fragrance of two wicked Jews, Yosef 
Meshisa and Yakum Ish Tzeroros, who lived at the time of the Second Bais 
Hamikdash. They both did a remarkable Teshuva with phenomenal mesirus 
nefesh, and thereby each of them created an awesome Kiddush Hashem. 
Hashem was demonstrating to Yitzchok that it would be the descendants of 
Yaakov, not Eisav, who would make the type of Kiddush Hashem which 
Yitzchok dreamed of. 
Rav Bergman concludes by noting that the final Redemption will come 
when all of Klal Yisrael will do Teshuva and create the ultimate Kiddush 

Hashem, thus fulfilling the most sublime purpose of Creation. May it come 
speedily in our days! 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 6 
This issue is sponsored l'iluy Nishmas Yitzchok Yaakov ben Betzalel z"l 
whose Yohrzeit is 23 Cheshvan, t.n.tz.v.h. 
Parshas Toldos - Rifkah Imeinu (Part 2) 
This week's Sedra opens with the birth of Ya'akov and Eisav and describes 
how Yitzchak and Rifkah, after 20 years of childlessness, prayed for this 
conception to take place. Although they both prayed simultaneously, it was 
Yitzchak's prayer that G-d answered first. Rashi gives the reason for this - 
because the prayer of a tzadik who is the son/daughter of a tzadik carries 
more weight in Heaven than those of a tzadik, the son/daughter of a rosho. 
Whereas Rifkah was the daughter of Be'suel ho'Rosho, Yitzchak was of 
course, the son of Avraham Avinu. 
The very fact that Chazal found it necessary to explain why G-d answered 
Yitzchak's prayer before that of Rifkah indicates that Rifkah's 
righteousness, as well as her prayers, was otherwise on a par with that of 
Yitzchak. This in itself, is remarkable, considering, a). her upbringing and 
b). the fact that tefillah was Yitzchak's forte. 
That Rifkah had Ru'ach ha'Kodesh is evident from her knowledge of what 
Yitzchak had told Eisav, when he instructed him to hunt him a deer (see 
Targum Yonoson 27:5). Rashi too, at the end of the Sedra (27:42) refers to 
Rifkah's Ru'ach ha'Kodesh, when he explains her knowledge of Eisav's plan 
to kill Ya'akov at the earliest opportunity. And the Ramban (25:23) points 
out how, when she suffered exceptional pregnancy pains, she went to pray 
for Divine instruction, and that G-d answered her directly. 
It is natural for a mother to develop a special attachment towards her first-
born, yet Rifkah, in spite of the fact that her husband Yitzchak did indeed 
favour his first-born, Eisav, preferred Ya'akov. 
Evidently she had a mind of her own (refer to last week's article), a mind 
that obeyed the call of reason and truth. And evidently, these meant so 
much to her that they overrode the most basic maternal instincts. 
Rifkah was also an outstanding diplomat. For whatever reason she saw fit 
to withhold from Yitzchak the truth about Eisav his son, and whatever she 
did that might lead to this "secret" leaking out she did cleverly and 
diplomatically. See how she discreetly suggested to Yitzchak to send 
Ya'akov to Choron to her brother Lavan, so that he might find a wife there 
because, she explained innocently, she was afraid that he might marry a 
"Chitti" woman from among the Cana'ani tribes. Whereas she had only just 
divulged to Ya'akov himself her real reason for wanting to send him away 
- because she had informed him, Eisav was planning to kill him. When the 
time was ripe, she reassured him, she would send for him and bring him 
back home. 
More than three decades would pass before the time became ripe to recall 
Ya'akov. But as soon as that moment arrived, Rifkah, a woman of integrity 
and of action, remained true to her word. She immediately sent Devorah up 
to Choron to bring him home (see Rashi Bereishis 35:8). 
Rifkah Imeinu was truly a remarkable woman, with superb diverse 
characteristics, which blended to mould her into one of the finest and most 
righteous women in the world. That is why she is counted as one of the four 
imohos. 
Parshah Pearls 
Eisav Responsible for his Grandfather's Death 
"And Eisav said to Ya'akov 'Feed me some of this red broth …' " (25:30). 
Rashi explains that Avraham had just died and that Ya'akov was cooking a 
lentil broth to serve his father the first meal of a mourner. 
And he explains that Eisav had committed five major sins on that day, and 
that Avraham died so that he should not see his grandson going off the path, 
in fulfilment of G-d's promise that he would live to a good old age. 
Consequently, his son Yishmael did Teshuvah and Eisav did not sin during 
his lifetime. 
By the same token, one of the reasons that Yitzchak became blind was in 
order to avoid seeing his son going off the path. Furthermore, the Medrash 
tells us, as he emerged from his mother's womb, he struck her, making her 
infertile, to prevent her from having any more children (refer also to the 
last paragraph in the later Pearl 'The Five-Star Sinner'). This was Eisav, 
who spent his life creating havoc to all and sundry, even to those who were 
the closest to him. 
A Shortened Life 
"And this is the life-span of Avraham that he lived" (25:7) 
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Based on the fact that Avraham died five years early, the G'ro explains the 
seemingly superfluous words "which he lived" - which we do not find in 
any of the other numerous deaths recorded in the current Parshiyos - except 
for one, as follows. Really, Avraham was destined to live until the age of a 
hundred and eighty (like his son Yitzchak), but these are the years that he 
actually lived. 
The other exception is that of Adam - at the end of Parshas Bereishis, where 
the Torah uses the same term. There too, the G'ro explains, it is because 
(after he sinned) Adam was destined to live to the age of a thousand, but, 
as the Medrash informs us, he donated seventy years to David, who was 
destined to be born dead. Consequently the Torah writes - "This is the life-
span of Adam that he lived". 
The Five-Star Sinner 
" … Eisav came from the field and he was tired" (25:29). 
The Gemara in Bava Basra (16b) explains that Eisav committed five major 
sins on that day - 1. He committed adultery with a betrothed girl; 2. He 
murdered Nimrod; 3. He denied Techiyas ha'Meisim; 4. He denied G-d's 
existence; and 5. He despised the (Divine service of the) birthright. 
Notwithstanding what we wrote earlier, Eisav's career began already much 
earlier, when he was still a young boy. However, as Rashi points out just 
two Pesukim earlier, when little boys are naughty, their bad deeds are easily 
overlooked and seen as mere pranks, and it is only after they grow up that 
their true characters are displayed. 
In fact, Rashi explains, the difference between Ya'akov and Eisav was 
already discernable when they turned thirteen, two years earlier, but it was 
only now, when they were both fifteen, that Eisav threw off all shackles 
and sinned openly for all to see. That is why Avraham had to die on that 
day, as we explained earlier. It is easy to imagine the chagrin he would have 
felt had he seen his grandson in his true colours. 
The Chofetz Chayim, commenting on Ya'akov holding on to Eisav's heel 
as they were being born, explains that, such a Rasha was Eisav, that he 
threatened to trample his brother to death. That is why the latter had to grab 
hold of his heel to save his life. 
Remembering the day of Death 
"Behold I am going to die, so of what use is the birthright to me?" (25:32). 
Amazing, says the Chofetz Chayim; the Gemara in B'rachos (5a) presents 
one of the methods to prevent oneself from sinning as to 'remember' the day 
of death. Most people, it appears, 'remember' the day of death, to refrain 
from sinning; Eisav did so in order to sin (by rejecting the Bechorah)! 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Toldos - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 25, v. 21: "Va'yetar" - At what location did Yitzchok pray? 
2) Ch. 25, v. 21: "Ki akoroh hee" - The verse clearly states that Rivkoh 
was barren? Was Yitzchok also an "okor?" 
3) Ch. 25, v. 27: "Yosheiv oholim" - Dwelling in tents - Rashi says "In 
the tent of Shem and in the tent of Eiver." This explains the plural "oholim." 
Did Shem and Eiver have two separate Torah study institutes or were they 
both heads of one school? 
4) Ch. 26, v. 26: "Vaachuzas mei'rei'eihu" - Targum Onkeles translates 
"mei'rei'eihu" as "mei'rachamohi," and similarly translates "rei'ei'hu" 
(Breishis 38:12) as "racha'mei." Rashi translates Targum Onkeles back into 
Loshon Hakodesh as "ohavov." What is the difference between a "rei'a' and 
an "oheiv"? 
5) Ch. 27, v. 13: "Olai kil'los'cho bni" - What did Rivkoh accept upon 
herself with these words? 
Answers: 
#1 Targum Yerushalmi says that Yitzchok prayed at Har Hamorioh. 
#2 The Baal Haturim says that some derive from the spelling of the word 
HEE with a Vov rather than a Yud, that there is also a male connotation, 
namely that not only was Rivkoh barren, but Yitzchok was also barren. 
Targum Yerushalmi also says that he was barren. However, the Holy Zohar 
on our parsha says that only Rivkoh was barren. 
#3 From these words of Rashi it seems that they were two distinct schools, 
"oholim." However, the words of the Sforno on Breishis 10:21, "U'l'Shem 
yulad gam hu avi kol bnei Eiver" seem to disagree with our Rashi. He offers 
a most innovative explanation of these words. Rashi says that "eiver" means 
the other side (of the river). The verse thus reads, "And to Shem was also 
born children. He was the father of all those who settled on the other side 
of the river; he was the brother of Yefes the elder." Sforno says that "Eiver" 
is Shem's great-grandson, mentioned in verse 24. Eiver opened a Torah 
study institute and Shem taught there. Following the dictum that whoever 

teaches his friend's son Torah, it is as if he bore him (gemara Sanhedrin 
19b), the verse states that not only did the founder of the Torah institute, 
Eiver, give birth to his students, but ALSO Shem, "gam hu," is to be 
considered the father of the children, i.e. students, of Eiver, "avi kol bnei 
Eiver." It seems that there were not two separate Yeshivos, but rather, that 
Shem taught in his great-grandson Eiver's Yeshivoh. Perhaps Shem 
eventually broke off from this Yeshivoh and established his own. 
#4 The Magid Mishneh in his commentary on the Rambam hilchos 
shechitoh chapter #1 says that "ohavim" are people who out of love one for 
each other come to agree with each other. "Rei'im" are people who love 
each other in spite of remaining in disagreement regarding certain issues. 
Perhaps with this difference we have an insight into the words of the "sheva 
brochos," "rei'im ho'ahuvim." Are the choson and kaloh "rei'im" or 
"ahuvim"? Perhaps these words indicate that we expect them to come to an 
agreement on many issues that they originally did not see eye to eye, 
"ahuvim," but are also expected to hold their ground on some matters, 
"rei'im." 
#5 1) Ibn Ezra first offers that Rivkoh told Yaakov that if Yitzchok would 
curse him, she would bear its impact. However, he adds that if this is the 
proper explanation it is the nature of women to say such things, meaning 
that although she said it, it doesn't necessarily mean that simply through her 
wishing it, it will be so, that the curse can be diverted to her. 
2) He then offers that these words mean that if a curse would come she 
would work hard on convincing Yitzchok to rescind it. 
3) Rashbam explains that she would not be convincing by saying that she 
would be the recipient of the curse. Rather she meant that no curse would 
be forthcoming because there was the assurance of "v'rav yaavode tzo'ir" 
(25:23). 
4) Chizkuni explains that Rivkoh said that if Yitzchok would realize the 
ruse he would not curse Yaakov because he would assume that he was put 
up to doing it by Rivkoh. Thus Yitzchok's curse would be directly aimed at 
her. 
5) Alternatively, he offers that Rivkoh told Yaakov that he would surely 
not be cursed because he would be bringing his father the requested 
delicacies. Rather, she said that he would be cursed by her if he were to 
refuse to follow her orders. 
6) Rivkoh told him that she received a prophecy that no curse would befall 
Yaakov. (Rabbeinu Zecharioh) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Chasidic Insights Parshas Toldos From 5764 Bs"D 
Ch. 25, v. 22: "Va'teilech lidrosh es Hashem" - When Rivkoh (not yet 
aware that she was carrying twins) experienced a split personality in her 
fetus, feeling his eagerness to exit when near the Beis Hamedrash and 
l'havdil when near a place of idol worship, she went to pursue Hashem. She 
prayed for a child because she so desperately wanted a child. Seeing that 
he lacked in holiness even before he was born, she pursued Hashem, now 
praying for a child who could serve Hashem, and totally negating her 
personal interests in having a child. (Rabbi Shlomo of Radomsk in Tiferes 
Shlomo) 
Ch. 25, v. 23: "V'rav yaavode tzo'ir" - And one must work a lot to 
become small and humble. (Rabbi Avrohom Yaakov of Sadigura) 
Ch. 26, v. 1: "Va'y'hi ro'ov bo'oretz" - "Vs'y'hi" connotes anguish. There 
is great pain when there is hunger only "bo'oretz," for physicality, and not 
for spirituality. (Rabbi Zev of Zhitomir iin Ohr Ha'meir) 
Ch. 26, v. 3: "Gur bo'oretz hazose v'e'h'yeh imcho" - Only if you live in this 
land will I directly be involved with you. He who lives in "chutz lo'oretz" 
has a ministering angel as a go-between between himself and Hashem. 
(Rabbi Chaim of Tchernovitz in B'eir Mayim Chaim) 
Ch. 26, v. 22: "Uforinu vo'oretz" - And we should be fruitful, 
accomplishing, in our physical, "artzius," activities. (Rabbi Avrohom 
Yaakov of Boyan in Nachalas Yaakov) 
Ch. 26, v. 28: "Ro'o ro'inu ki hoyoh Hashem imoch" - It is only after 
doubling our looking into your activities that we see that Hashem was with 
you. Avrohom served Hashem in an overt manner, raising the banner of 
belief in one G-d. Yaakov served Hashem in a covert manner, "yosheiv 
oholim." (Rabbi Menachem Mendel of Vorka in B'oho'lei Tzadikim) 
Ch. 27, v. 20: "Mah zeh miharto limtzo" - Yitzchok was surprised that 
his son whom he thought was Eisov returned so quickly from the hunt. 
Since Yitzchok commanded Eisov to bring him game and to prepare it in a 
kosher manner (see Baal Haturim on 27:3), he gave Eisov the opportunity 
to fulfill numerous mitzvos. The evil inclination gets in the way when we 
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attempt to do many mitzvos. This is why Yitzchok was surprised that 
"Eisov" returned so quickly. (Sar Sholo-m of Belz) 
Ch. 27, v. 22: "Hakole kole Yaakov v'ha'yodayim y'dei Eisov" - Rashi 
says that "the voice of Yaakov" means the refined manner in which he 
spoke, saying "kum noh," (verse 19). Eisov expressed himself with "yokum 
ovi" (verse 31). Since Yaakov wanted to successfully impersonate his 
brother, why indeed didn't he say "yokum ovi" just this one time? We see 
that Yaakov was capable of impersonating his brother Eisov with 
coarseness that was external, covering his body with hairy skins and 
wearing Eisov's garments. However to speak coarsely, as Eisov does, an 
internal act, was beyond his capacity, even for a fleeting moment. 
(Mimaynos Ha'netzach) 
Ch. 27, v. 29: "He'vei gvir l'achecho" - Even if you are a "gvir," a wealthy 
person, remain "l'achecho," connected and helpful to your brothers. (Rabbi 
Avrohom of Slonim) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Toldos Bs"D 
Ch. 27, v. 25: "Va'yo'vei lo ya'yin" - We find the cantellation sign 
"meircho k'fuloh" under the word "lo." It appears very infrequently, and 
indicates some sort of doubling or repetition. The MESHECH 
CHOCHMOH brings the words of the "Yenuko," the holy child, in the Holy 
Zohar on parshas Bolok page 189b. I am far from clear on how it sheds 
light on the cantellation. Perhaps his intention is that the Holy Zohar states 
that the main components of a meal are bread and wine and everything else 
is ancillary to these two items, so it is understood that if our verse says 
"va'yochal" as well as "va'yeisht," it is understood that Yaakov was fed 
bread. This is especially appreciated in light of it being the night of Pesach 
(see Rashi on verse 9 d.h. "shnei"), when one is required to consume 
matzoh. Thus "va'yo'vei lo" with a "meircho k'fuloh" alludes to Yaakov's 
bringing not only wine, which is openly mentioned in the verse, but also 
matzoh. 
The Meshech Chochmoh suggests that the cantellation can be explained in 
a straightforward manner. The gemara P'sochim 88b says that one who 
drinks the contents of a large glass of liquid in one gulp is a guzzler. If he 
drinks it in two gulps he is a person who behaves with proper etiquette. 
Thus Yitzchok drank the contents of his goblet in two gulps, putting the 
goblet down in between and requiring Yaakov to serve him twice. 
A few other possible answers: 
Targum Yonoson ben Uziel says that the wine Yaakov gave Yitzchok came 
from the grapes that were created at the time of the world's creation (from 
Gan Eden). The Baa'lei Tosfos say that the angel Micho'eil gave the wine 
to Yaakov. How do we see this from the verse? Possibly it can be derived 
from the change in wording from "va'ya'geish" by the "matamim," and 
"va'yo'vei" by the wine. "Va'ya'geish," - and he brought close, indicates that 
it was there, just that it was distanced and now brought CLOSE. This was 
the case with the two goats, which were here in this world. However, the 
wine, which came through the messenger Micho'eil was BROUGHT from 
another world, Gan Eden. This might be indicated by the cantellation 
"meircho k'fuloh," a double "meircho," on the word "lo." Wine was brought 
"to him" twice, once to Yaakov from the angel Michoel, and a second time 
to Yitzchok from Yaakov. 
Alternatively, we fill the goblet a second time shortly after kiddush, 
"mozgin kose sheini," on the night of Pesach. Yaakov not only filled the 
goblet for kiddush, but also after kiddush, alluded to by the "meircho 
k'fuloh." Another explanation: Since the verse says "va'yochal" and only 
afterwards "va'yeisht," and one makes kiddush first before eating anything, 
we must say that this bringing and drinking of wine must be the second 
time it happened, alluded to by the"meircho k'fuloh." 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Toldos Bs"D 
Ch. 25, v. 21: "Va'yetar Yitzchok laShem l'nochach ishto ki akoroh 
hee" - And Yitzchok pleaded to Hashem across from his wife because 
she was barren - Should not the verse have switched these two phrases, 
placing the statement that his wife was barren ahead of stating that he 
prayed, since her being barren brought about his praying? The gemara 
Y'vomos 64a says that Hashem greatly desires the prayers of the righteous, 
and He therefore made our Patriarchs and Matriarchs barren. They would 
then pray for children. Accordingly, the prayers that they would offer to 
Hashem were the cause for being barren. (Rabbeinu Bachyei) 

Ch. 25, v. 22: "Va'yisrotz'tzu habonim" - And the sons jostled - 
Although the Tur says that Eisov's hairy body itched Yitzchok, causing him 
to jostle with Eisov, Sefer Chasidim writes that Hashem, in His infinite 
kindness, wanted Yitzchok to not be negatively influenced by Eisov, a 
realistic fear even in the womb, so He brought mutual animosity into their 
hearts, causing them to jostle with each other. 
Rashi says that when Rivkoh was near the Torah study hall of Shem and 
Eiver Yaakov wanted to exit, and when she stood near idol worship Eisov 
wanted to exit. Understandably, Eisov wanted to exit when near idol 
worship because he had no such environment inside his mother's womb, 
but since the gemara Nidoh 30a says that when one is inside is mother's 
womb he is taught the entire Torah by an angel, what was Yaakov lacking 
inside his mother's womb? 
From this we can derive that Yaakov preferred to forego learning from an 
angel rather than "going to "cheder" with Eisov. (Admor Rabbi Yisochor 
Dov of Belz) 
Ch. 25, v. 23: "Ul'ome mil'ome ye'emotz" - And one nation over the 
other nation will dominate - Rashi says that the two nations represented 
by Yaakov and Eisov cannot both be on top. When one elevates itself the 
other falls. Note the order mentioned in Rashi. Had he said that when one 
falls the other rises, we may conclude that it is out of our control to gain 
mastery, as Eisov must act in a way that he lowers himself, and as a result 
we go upwards, like a see-saw. However, Rashi says that when one rises 
the other falls. This teaches us that we are in control of the situation. We 
are always able to elevate ourselves, and as a result Eisov will fall. (Rabbi 
Mordechai Chaim of Slonim) 
Ch. 25, v. 23: "V'rav yaavode tzo'ir" - And the greater will serve the 
lesser - Given the explanation of Rashi just mentioned in the previous 
offering, that when one rises the other falls, how can the verse end by saying 
that the older will serve the younger, since this situation changes from time 
to time? 
1) As translated above, the verse is not mentioning the older and younger. 
Rather, it is saying that he who is at the time "rav," greater, because he 
elevated himself, he will dominate over the lesser. (Ohr Hachaim 
Hakodosh) To fit this into the words of our verse seems problematic, as the 
verse should have said that the lesser will serve the greater. This is 
explained by Likutei He'oros al Ohr Hachaim Hakodosh. He who was 
FORMERLY the greater, when he falls, he will serve the FORMERLY 
lesser. 
This seems to not be in consonance with the offering of the Admor of 
Slonim. He said that we are in control of who is on top, and not pawns in 
the hands of Eisov. If so, the Torah should have stressed who will master 
over whom, and not who will be subservient to whom. 
2) We can translate these words as "The younger one will accomplish a 
lot." (Chizkuni) 
3) As mentioned in a previous Sedrah Selections on parshas Breishis, the 
word "es" serves the purpose of identifying who is the doer of an action and 
who is the recipient. For example, if one says "Reuvein hikoh Shimon," we 
can either understand this as "Reuvein hit Shimon," or "Reuvein, Shimon 
hit," the exact opposite. Although the word "es" has no intrinsic meaning, 
when we place it into this statement and say "Reuvein hikoh ES Shimon," 
we have clarified that Reuvein did the hitting and Shimon was the victim. 
We can thus say that the Torah consciously left out the word ES and did 
not say "v'rav yaavode ES tzo'ir," allowing us to translate these words as 
either "the older will serve the younger," or "the older, the younger will 
serve," again dependent upon merit. (Nirreh li) 
Ch. 25, v. 25: "Va'yikru shmo Eisov" - And they called his name Eisov 
- Rashi, Ramban, and others say that he was called Eisov from the 
expression "osuy," he was all made, complete. Eisov was born fully 
developed with adult hair growth. However, the Sforno says that the 
midwives already knew that Rivkoh was carrying twins. When the first 
child emerged fully coated with hair they were very surprised, as a hairy 
child is quite difficult to expel from the womb. Correctly assuming that 
only this one of the twins was hairy and the other had baby soft smooth 
skin, they said that the firstborn must have exited earlier only by virtue of 
the other child pushing and forcing him out, "issuy." They therefore called 
him Eisov. 
Ch. 25, v. 33: "Hishovoh li" - Swear to me - The Sforno says that Yaakov 
asked Eisov to swear, not out of lack of trust, but rather, since he was asking 
for ownership of something that was not tangible, the sale would not be 
binding. Swearing compensates for this drawback and makes it binding. 
The Ohr Hachaim Hakodosh says that Yaakov insisted that Eisov swear as 
a means of not allowing Eisov to wheedle out of the sale. By saying 
"Hishovoh LI" Yaakov stated that the transaction should take place 
according to HIS terms and understanding. 
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Ch. 25, v. 33: "Va'yimkor es b'choroso" - And he sold his primo-
geniture right - The Sforno says that the payment for the sale was not the 
food Yaakov gave Eisov. Rather, he sold it for an undisclosed amount of 
money. In the next verse he writes that the act of acquisition was through 
"kinyan chalipin," either with the lentils or the dish. The Ramban disagrees 
with the Sforno, saying that the payment was the "n'zid adoshim" itself and 
not money. 
Ch. 26, v. 30,31: "Va'yaas lo'hem mishteh va'yochlu va'yishtu, 
Va'yashkimu vaboker va'yishovu" - And he made for them a feast and 
they ate and they drank, And they rose early in the morning and they 
took an oath - In verse 28 we find that they agreed to make an oath of 
peaceful co-existence. Why did they wait until the next morning to take the 
oath and not do this at the meal that was served? Yitzchok insisted that the 
swearing not take place at the meal because they drank intoxicating 
beverages and might later excuse themselves by saying that they were not 
of sober mind when making the commitment. He therefore had them push 
this off until the next morning, but even then, specifically early in the 
morning before they hit the bottle again. (Tosfos Hasho'leim) 
Ch.26 , v. 35: "Vati'h'yenoh moras ruach l'Yitzchok ul'Rivkoh" - And 
they were of a rebellious spirit to Yitzchok and to Rivkoh - This is 
relevant to the upcoming story of Yaakov wresting the blessings away from 
Eisov. Had these two women not behaved in a religious manner in front of 
Yitzchok and Rivkoh, they would have been patient with their daughters-
in-law. However, since these women disrupted and spitefully aggravated 
them, they were driven out of their parents-in-laws' home. Had they spent 
much of their time there it would have been impossible for Yaakov to 
receive the blessings. These women would surely have advised Yitzchok 
that Yaakov entered his chambers when he wanted to bestow his blessing 
upon Eisov. (Chizkuni) 
To illustrate how nasty Yehudis and Bosmas were, Tosfos Hasho'leim 
writes that when Rivkoh would be in the middle of her prayers they would 
place their pagan idol forms in front of her face and force her to stop 
praying. Yitzchok was forced to leave the house to pray. 
Ch. 27, v. 13: "Ach shma b'koli v'leich kach li" - Only hearken to my 
voice and go fetch me - Yaakov greatly feared that he would be caught 
trying to impersonate Eisov. Rivkoh calmed him by telling him that he 
would be successful if he would not concentrate on wresting the blessings 
out of Eisov's hands, neither for the purpose of his personal benefit, nor for 
depriving Eisov of the blessings. He should carry out this act to fulfill his 
mother's wishes, the mitzvoh of "kibud eim." (The Holy Alshich) 
N.B. - Last week a question was raised on the Chasam Sofer's stating that 
Eliezer only had "kfitzas ha'derech" on his way out of Eretz Yisroel, as he 
was not a "ben Eretz Yisroel." Pirkei d'Rebbi Eliezer chapter #16 states 
clearly that he experienced "kfitzas ha'derech" on his way back as well. 
However, a simple reading of the words that follow clear up this problem. 
It clearly states that this happened so that Eliezer should not be together 
with Rivkoh overnight, for fear of his acting immorally with her. Thus, 
although he had "kfitzas ha'derech," it was not in his own merit. 
A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Yissocher Frand 

RavFrand 
Don't Take "No" for an Answer / Two Different Blessings 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: #964 – The Non-Observant at Your Yom Tov 
Meal: Good Idea or Major Problem? Good Shabbos! 
Not Taking “No” For An Answer When It Comes To Praying To The 
Almighty For Our Needs 
In this week’s parsha, the Torah says that Yitzchak was forty years old 
when he married Rivka. Rivka Imeinu was barren – as was the case with 
Sarah Imeinu and as was the case with Rochel Imeinu (which is the subject 
of a discussion in Tractate Yevomos 64a). Yitzchak prayed to Hashem that 
his wife should be able to have children. The expression the Torah uses to 
express the nature of Yitzchak’s prayer is “Va’Ye’etar Yitzchak 
l’Hashem…” [Yitzchak entreated Hashem] [Bereshis 25:21]. Rashi 
explains this to be “hirba v’hiftzir b’tefillah” [he importuned much through 
prayer]. This means, not only did Yitzchak daven for Rivka, but he was 
persistent in his davening. L’Haftzir means to persist and to do something 
over and over again. 
Rav Shimshon Pincus, z”l, notes that the Talmud in fact comments 
[Brochos 32b] “If a person sees that his prayers are not being accepted, he 
should repeat them, as it is written ‘Hope to Hashem, strengthen yourself 
and He will give you courage, and hope to Hashem.'” [Tehillim 27:14] This 
in fact is what Yitzchak did here. 

However, we must ask, why is it like that? For example, if someone asks 
to borrow your car and for whatever reason you decline to lend your car, 
what is the appropriate approach for him to use in order to convince you to 
lend your car? It is certainly not to return ten minutes later and ask once 
again “Can I borrow your car?” It is not advisable to go back even the next 
day and say “Can I borrow your car? Can I please borrow your car? Can I 
‘pretty please’ borrow your car?” Being a nudge is not the way to get 
somebody to lend you his car, after he has already refused to lend it to you. 
When someone turns you down, perhaps you might ask a second time but 
not “hiftzir” – not asking over and over again. It is not wise. It is not polite. 
A person does not do that. Yet, that pasuk teaches regarding the Master of 
the World “Kaveh el Hashem” [express hope to G-d through prayer] and if 
you are not answered then the solution is “v’Kaveh el Hashem” [once again 
pray to the Almighty]. This is what Yitzchak did. Rivkah was barren for 
many years. They got married when Yitzchak was forty. Rivka did not give 
birth to Yaakov and Eisav until Yitzchak was sixty! Yitzchak davened and 
davened and davened. This is what Rashi is teaching us with the words 
“hirba v’hiftzir b’tefilla“. So why is there such a difference between the 
way we should ask G-d and the way we should ask man? 
The answer is very simple and very fundamental. When we ask someone 
to lend us his car or do some kind of favor for us and he declines, the whole 
issue is that we want the car or the money or the favor – some specific item 
that the other person does not want to give it to us or will not do for us. 
Period. We received our answer. Either he cannot or he does not want to 
satisfy the request and there is no point arguing about it. 
Obviously, the Ribono shel Olam can do anything. He is never unable to 
do something. The Ribono shel Olam is not saying “no” because He is not 
capable of granting the request. The reason the Almighty wants us 
sometimes to daven over and over and over again is because He wants the 
relationship. He wants us to ask (sometimes multiple times) because He 
wants us to have a shaychus with Him. 
The Talmud says that the Ribono shel Olam desires (mis’aveh) the prayers 
of the righteous. Our tendency is that if we have everything, we forget the 
Ribono shel Olam. When things are going well, He is not so much a part of 
our lives. When things are not going well, we all become a little more 
“religious” and we all daven a little more. This is what He wants – He wants 
that we should involve Him in our lives. 
By human beings, if you receive a “no” once and certainly, if you receive 
a “no” twice, the prudent course is to stay away. On the contrary, it is just 
the opposite by the Master of the Universe: Kaveh el Hashem, chazak 
v’ametz libecha, v’kaveh el Hashem [pray to G-d; strengthen your heart; 
and then – if necessary – keep praying further]. 
The Difference Between Yakov’s Blessing and Eisav’s Blessing 
Our Sages say that on the fateful day that “Esav came home from the field 
tired” [Bereshis 25:29], Yaakov was cooking lentil soup, which is a dish 
for mourners, because their grandfather Avraham Avinu had just passed 
away. Chazal say that Avraham died five years earlier than he would have 
otherwise died so as not to live to see that his grandson Esav went off the 
path of morality that Avraham had hoped all his descendants would follow. 
The sages say that on this very day, Esav transgressed five major sins. He 
raped a betrothed maiden; he murdered someone; he denied belief in 
resurrection of the dead, he denied the existence of G-d, and he mocked the 
status of being a firstborn (va’yivez Eisav es haBechorah [Bereshis 25:34]). 
Ironically, of all these sins enumerated by the Rabbis that Eisav committed 
that day, the only one explicitly recorded in the Chumash is what appears 
to be the most minor of the offenses – belittling the birthright. The Talmud 
learns out the other four sins the through hints and Biblical exegesis. 
Everyone asks this question – of all the sins, why single out va’yivez Eisav 
es haBechorah for explicit indictment? 
I saw an explanation in the name of Rav Aharon Kotler, zt”l, that va’yivez 
Eisav es haBechorah speaks to the type of person Eisav was. Someone who 
mocks the birthright – given what the birthright symbolized in those days 
– was in fact committing a grievous sin. Firstborns were designated to be 
in charge of the Divine Service in the Mishkan. Rejecting the Bechorah was 
in effect denying respect for and interest in a relationship to the Ribono shel 
Olam or to His Divine Service. Rav Aharon says that every other sin 
enumerated by the Rabbis in cataloging Esav’s crimes flows from this 
attitude. This rejection of the opportunity for a relationship with G-d, 
speaks to the spiritual lowliness of the person and leads to a person 
becoming a rapist, murderer and a heretic. Spirituality means absolutely 
nothing to him. 
This explains another problem in the parsha. Yitzchak Avinu gives the 
blessing to Yaakov: “And may G-d give you of the dew of the heavens and 
of the fatness of the earth, and abundant grain and wine…” [Bereshis 27:28] 
Eisav comes in a few minutes later, realizes what happened, and says to 
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Yitzchak “…Is there but one blessing to you, Father? Bless me too, Father!” 
The pasuk then continues, “And Esav raised his voice and wept.” [Bereshis 
27:38] Whereupon Yitzchak responds to Esav, “…Behold, of the fatness of 
the earth shall be your dwelling and of the dew of the heavens from above.” 
[Bereshis 27:39]. 
If we consider these two blessings, they seem very similar. Yaakov 
received “the dew of the heavens and the fatness of the earth.” Eisav is told 
that the fatness of the earth will be his dwelling and of the dew of the 
heavens from above. It almost seems like the same thing. What is the big 
difference? 
The Shemen HaTov writes that there are two fundamental differences: The 
first difference is the priority. In the blessing to Yaakov, the dew of the 
heavens comes first and then the fatness of the earth. In other words, 
heavenly matters – spiritual things — come first by Yaakov. Yes, a person 
must acquire from “the fat of the land”. A person needs parnasah [the ability 
to earn a livelihood]. However, the focus must be “the dew of the heaven”, 
i.e. – a relationship with the Ribono shel Olam. The order is reversed by 
Eisav. 
The second fundamental difference between the two blessings is that 
Yaakov was told “V’yiten lecha Elokim” [And may G-d give you] while in 
Eisav’s bracha, there is no mention of G-d. Our Sages further point out that 
Yaakov’s blessing begins with the conjunctive ‘vov‘ ) v’Yiten “and He 
should give you”, implying that He has previously given AND He will 
continue to give more. The message is that it is crucial to be constantly in 
touch with the Ribono shel Olam. Eisav’s gift from G-d was “in the bank”. 
He was blessed with the “fat of the land” and he did not need repeated gifts. 
Yaakov was given what he needed and given again and again as part of an 
ongoing relationship. 
A father who wants to help his married son can do so in one of two ways. 
He can give him a one-time generous check and let the son use that to 
become self-supporting and never need to come back to the father again. 
This is like saying: “Here, have a nice life!” Alternatively, the father can 
give his son a monthly check, which will guarantee an ongoing relationship. 
There should be a constant chibuv [loving relationship] between father and 
son. 
The implication of the blessing “V’yiten lecha” meaning, “Yiten, v’yachzor 
v’yiten” is that there must be a realization that there is an ongoing need. 
Esav had no interest in a relationship with the Almighty so he was given a 
“Here, have a nice life” blessing. 
This idea is reminiscent of the question asked by the Chiddushei HaRim 
that the curse G-d gave to the Snake (“you shall eat dust all the days of your 
life” [Bereshis 3:14]) seems to be a blessing – if the snake can always can 
eat dirt, it will never run out of food. The Chiddushei HaRim explains that 
this is indeed a curse. Since the snake always has dirt, it never needs to ask 
for anything and it does not need to have a relationship with a Higher 
Power. Such a setup, in which there is not a relationship with the Almighty, 
is really more of a curse than a blessing. This is what Eisav wanted, but 
from the perspective of a spiritual person, it is more curse than blessing. 
Yaakov’s blessing was “And G-d will give… and give… and give…” – 
there will be an ongoing spiritual connection between Yaakov’s 
descendants and their Father in Heaven. 
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Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 6 
Parshas Toldos 5777 Z‰EwT WLSK ÂG TDLWT ÂP 
A publication dedicated to Harbotzas Torah 
(G:WK TYwARB) „.VYBA OHRBAL YTEBwN RwA HEWBwH TA YTMQHW ...TAZH JRAB 
RWG‰ 
“Dwell in this land and I will be with you… for to you and your children 
shall I give all these lands and I will fulfill the promise I swore to your 
father Avraham.”(Genesis 26:3) 
When famine once again struck in Canaan, HaShem appeared to Yitzchak 
and told him not to leave its borders. Having been offered as a korban, 
Yitzchak was sanctified and was no longer allowed to leave the land that 
would be Israel. Here, HaShem assured him that he had no reason to leave 
Canaan and all his needs would be provided by G-d’s hand. 
In truth, there was no necessity to promise since the promise made to 
Avraham that his children would inherit it (and only Yitzchak is considered 
his children) would be fulfilled. 

Further, why make the promise here, at the time Yitzchak had gone to Grar 
in the land of the Plishtim? Since the present circumstance was only a 
famine, HaShem’s vow to be with Yitzchak and bless him should have been 
sufficient. Why mention giving him the land? 
It may be precisely the fact that he was in Avimelech’s country which 
precipitated this conversation. Previously, Avraham had made a peace 
treaty with Avimelech and his general. In that case, Yitzchak might have 
thought that Avraham’s treaty would override HaShem’s desire to give the 
land to the Jewish People. Therefore, HaShem reiterated what He had said 
at the Bris Bain HaBesarim, the treaty HaShem made with Avraham, that 
ALL the lands of Canaan, including that of the Plishtim, would be given to 
the Jews. 
A key lesson is that no one can prevent us from getting what we’re 
supposed to get, even if it’s a tzaddik who means well as opposed to an evil 
person who means harm. HaShem determines what He will give us and no 
one can stand in his way. But there is more. 
Not only can no one harm us if HaShem decrees otherwise, but they can’t 
help us either. That is why HaShem took this opportunity to say that His 
promise would be upheld. 
As we said, Avraham had made a peace treaty with Avimelech. This might 
lead one to a false sense of security. If we feel the government is on our 
side, we might depend less on HaShem. This was the mistake of the Jews 
in Shushan, thinking that good relations with Achashveirosh would be good 
for them, so they went to his feast. 
In order to teach them that they could rely on no one but Him, HaShem sent 
Haman (and other villains throughout history.) Therefore, when Yitzchak 
went to Grar, where he might have felt safe because the king was friendly 
to him, HaShem wanted to reinforce that it was HIS promise that would 
stand by Yitzchak, and only HaShem was worthy of his trust. 
We, too, must realize that the only one we can depend on is HaShem. The 
more we do, the more He will show us how dependable He truly is. 
After faithfully serving a Chasidic Rebbe for years, the shamash began to 
feel taken for granted. “Who serves him his meals every day?” wondered 
the attendant to himself indignantly. “I do, that’s who! He thinks that G-d 
is providing his food, but if not for me, the Rebbe would starve!” 
He hatched a plan. The next day he would not prepare any food and then 
the Rebbe would realize he owed it all to the shamash, not to “HaShem.” 
On the morrow, the Rebbe sat down at the table as he usually did. The 
shamash stood in the kitchen, peeking through the door, waiting to see the 
Rebbe’s reaction. Suddenly, the front door flew open and in walked a man 
carrying steaming platters of food! “Rebbe,” the man said, “You gave me 
a bracha and it came true. Now, I would like to show my appreciation so 
I’ve brought you this meal. Please do me the honor of partaking from it!” 
In the kitchen, the shamash chided himself. He realized that it wasn’t he 
who provided the Rebbe’s meals after all. It WAS the Ribono Shel Olam. 
Now You Know 

Yitzchak and Rivka were married for twenty years before they had children. 
One reason that Rivka was barren, says the Sforno, is so that Lavan and his 
entourage could not say her progeny were due to their blessing. [They 
wished her: “Our sister, you will be the mother of millions.”] 
It is striking just how far HaShem would go, and what He would put 
Yitzchak and Rivka through, simply to avoid the mistake of wicked people 
thinking that they were responsible for the birth of Klal Yisrael. 
This is similar to when Avraham refused to take the spoils of war from the 
king of Sodom, lest people say, “I enriched Avraham,” instead of his 
blessing coming from G-d. 
Another point is that it wasn’t until they had been married for ten years 
without children (after waiting nine years for her to reach child-bearing 
age) that Yitzchak prayed for her. 
Though he undoubtedly did daven for her previously, the prayer was not as 
defined as it was once she was obviously barren. 
This teaches us that prayer must be meaningful and poignant, focused and 
heartfelt, in order for it to be readily accepted by HaShem. 
Thought of the week: 
Prayer does not change G-d, but it changes him who prays. 
This issue sponsored N‰EL 
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Rabbi Avraham Kahn 

Torah Attitude 
Parashas Toldos: The Ultimate Truth 
December 1, 2016 
Summary 
Jacob’s special character trait is truth. It seems as if Jacob ‘stole’ the 
blessing from his brother Eisav. It looks like Jacob was not honest in his 
dealings with Lavan. There are three situations when a person should 
modify what he says. The Torah requires that in every situation we must 
clarify what does G’d wants. Sometimes one may change a quotation to 
avoid bad feelings and to promote peace. There are situations where it is 
acceptable not to reveal all details in order to preserve modesty and protect 
privacy. We must take precautions to protect ourselves, our loved ones and 
our belongings. The ultimate truth obligated Jacob to “steal” the blessing. 
Jacob made an effort to protect himself when Lavan tried to cheat him. 
Since G’d would not let Lavan harm Jacob, the ultimate truth required 
Jacob to outwit Lavan. The ultimate truth includes being resourceful to 
protect ourselves from harm and to promote peace, as well as to preserve 
modesty and to protect privacy. 
Jacob And Truth 
Each of our Patriarchs emphasized a particular character trait in the way 
they served G’d. Abraham is known for his acts of kindness (see Torah 
Attitude: Parashas Vayeira, Love G’d, love kindness). Isaac maintained a 
very high level of fear and awe of G’d. Jacob’s special character trait is 
truth. As it says in this week’s parasha (Bereishis 25:27): “Jacob was an 
‘Ish Tom” [a man of integrity].” This seems puzzling. For Jacob conducted 
himself several times in ways that do not at appear to be truthful. 
‘Stealing’ The Blessing 
In the first incident, the Torah relates how Jacob’s mother, Rebecca, 
coached him to pretend to be Eisav to obtain a blessing from his blind 
father, Isaac (Bereishis 27:5-29). She prepared Isaac’s favourite meal in the 
same way Eisav normally did. She dressed Jacob in Eisav’s clothes, so that 
he would have the odour of Eisav. She also placed hairy goat skins on 
Jacob’s arms and neck in order that he would feel like Eisav. The scheme 
succeeded. Isaac gave the blessing intended for Eisav to Jacob. If Jacob 
‘stole’ Eisav’s blessing, how can Jacob be described as excelling in the 
character trait of truth? 
‘Outwitting’ Lavan 
In the second incident, the Torah describes how Jacob used different means 
to outwit Lavan, after they made a deal how to split Lavan’s flock. Jacob 
took coloured rods, and placed them in front of the sheep when they came 
to drink during mating time (Bereishis 30:31-43). When the flock gave 
birth, the newborns were ringed, speckled or spotted, having the same 
markings as the rods that Jacob placed in front of their parents. In this way, 
Jacob was able to amass great wealth. Here again, it does not look like 
Jacob was truthful in his dealings with Lavan. In order to understand how 
Jacob’s integrity went hand in hand with these two incidents, we have to 
clarify the Torah’s approach to truthfulness. 
Hiding From A Murderer 
The famous professor Immanuel Kant was once giving a class on 
truthfulness and integrity. He explained that to be truthful means to always 
tell exactly what happened no matter whatever the consequences. For 
example, if a murderer is pursuing someone with the intent to kill him, and 
I know where the victim is hiding, said the professor, the trait of 
truthfulness obligates me to reveal the location of the victim. 
Prevent Harm 
The Torah’s approach is totally different. G’d’s will is the ultimate truth 
and the Torah is the Torah of Truth, as it discloses G’d’s will. According 
to the Torah, says Rabbi Eliyahu Eliezer Dessler, we will know the truth, 
when we clarify what G’d wants. Sometimes G’d wants us to say things 
exactly as they happened. But there are situations when G’d wants us to 
modify what we say. According to the Torah, were we to follow the 
teachings of Professor Kant, we would be held responsible as an 
accomplice to the victim’s murder. On the contrary, the Torah would expect 
us not to disclose the victim’s whereabouts in order to protect him. The 
Talmud (Bava Metzia 23b) teaches that we should modify what we say in 
order to prevent harm. 
Promote Peace 
We find that G’d Himself modified His words just to avoid any bad feelings 
between Abraham and Sarah. When one of the visiting angels told 
Abraham that Sarah would give birth to a son, Sarah laughed and said, 
“After I have withered shall I again have delicate skin? And my husband is 
old?” (Bereishis 18:12). When G’d repeated her words to Abraham, He 
said, “Why is it that Sarah laughed, saying: ‘Shall I in truth bear a child, 

though I have aged?’ (Bereishis 18:13). G’d did not mention that Sarah had 
questioned how her “old husband” could father a child. Rather, G’d made 
it sound as if Sarah had thought her own age to be an impediment to give 
birth. This teaches us that it is appropriate to slightly alter a quotation to 
avoid causing bad feelings and to promote peace between people. 
Modesty 
The Talmud (ibid) further teaches that it is acceptable not to relate all 
details to preserve modesty and protect privacy. For example, if a person is 
asked whether he is knowledgeable in a certain field, he may hide the extent 
of his knowledge to maintain his modesty. Similarly, in personal family 
matters, especially in regards to husband and wife, it is not appropriate to 
share certain facts with others. It is no one’s business to pry into private 
matters. For example, it is correct to hide when a married woman visits a 
mikvah. 
Wholehearted 
The Torah says (Devarim 18:13) “You shall be wholehearted (‘tamim’) 
with G’d.” This means that we must have full trust and perfect faith in G’d. 
The Chofetz Chaim points out that the Torah teaches us to have full trust in 
G’d, but we shall not be naïve and trust every person. We do not live in a 
perfect world, and we must take precautions to protect ourselves, our loved 
ones and our belongings. 
Required To ‘Steal’ 
The words “tamim” and “tam” share the same root. Jacob is described as a 
“tam”, indicating his complete faith in G’d. His mother told him, in the 
name of G’d (se Targum Yonathan Bereishis 27:5), to dress up as Eisav in 
order to obtain the blessing that Isaac was planning to give Eisav. Despite 
Jacob’s initial reluctance, once he realized this was what G’d wanted of 
him, Jacob accepted G’d’s words as the ultimate truth, and did everything 
a man of integrity would do to fulfill G’d’s will. In other words, the ultimate 
truth obligated Jacob to “steal” the blessing. 
Lavan’s Brother 
When Jacob came to Lavan’s house, he told Rachel (Bereishis 29:12) that 
he was her father’s brother. Rashi quotes from the Midrash that he was 
hinting that if Lavan would try to cheat him, he would take similar measures 
to protect himself. But if Lavan would deal with him in an honest way, then 
Jacob would reciprocate with complete integrity as expected from a son of 
Rivka. Before Jacob ran away from Lavan, Jacob described his own 
honesty and integrity to his wives Rachel and Leah, in contrast to Lavan 
who constantly changed their agreement in order to cheat Jacob (Bereishis 
31:6). He served Lavan with all his might even though Lavan changed their 
agreements one hundred times. When Lavan met up with Jacob, (Bereishis 
31:38) Jacob spoke up and described how he took care of Lavan’s cattle by 
day and night for twenty years, and served him with ultimate honesty. Only 
when Lavan tried to cheat Jacob did G’d help him to protect himself by 
arranging the rods. 
Outwit Laban 
The Rambam, at the end of the laws regarding employers and employees, 
teaches that just as an employer may not withhold the wage of his 
employee, so the employee is obligated to act honestly and may not waste 
time during his employment. He must make every effort to do his job to the 
best of his ability. The Rambam uses Jacob as the prototype of an honest 
employee and refers to him as Jacob the Tzaddik (the righteous). Therefore, 
says the Rambam, G’d rewarded him even in this world and he became 
exceedingly prosperous. However, G’d wanted that the reward should 
come through Lavan as payment for Jacob’s years of devoted work. He 
therefore helped Jacob to outwit Lavan. 
Ultimate Truth 
The Torah wants us to live our lives according to the ultimate truth. This 
includes being resourceful to protect ourselves from harm and to promote 
peace. It also allows us to modify what we say in order to preserve our 
modesty and to protect our privacy. If we honestly seek truth, we can find 
it in the Torah, where G’d teaches and reveals the ultimate truth. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Toldos 
1. The Divine Design of Existence 
The Torah tells us that when Rivka, our Matriarch, was pregnant with 
Yaakov and Esav, she experienced great pain due to the pregnancy. The 
Torah states, “The children agitated within her, and she said, ‘If so, why 
am I thus?’ And she went to inquire of Hashem.” The Midrash explains 
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that Rivka sought out the counsel of Shem, the prophet, who was the son 
of Noach, in order to understand the cause of the “rumblings” within her 
womb. Shem explained that there were two nations within her that were 
battling with one another regarding the dominance of the physical and 
spiritual worlds. This conflict would continue after their birth. They would 
emerge from the womb as two nations. When one of them ascends, the 
other will fall. They could possess an equal level of power simultaneously. 
They represent the battle between good and evil within existence. Yaakov, 
our Patriarch represented "good" and Esav was the representation of "evil." 
When Rivka, our Matriarch needed to seek out advice from a prophet to 
understand the cause of her unusual pain, why did she not consult her 
husband Yitzchak who was a prophet? If not Yitzchak, why did she not 
consult with Avraham our Patriarch the founding father of the Jewish 
people and who was beloved to G’d? Only Shem was able to give Rivka a 
clarification regarding her ordeal, because G’d communicated it to him. 
It is clear that Rivka did not initially approach Shem to understand her 
predicament, but rather she did in fact consult with Avraham, her father in 
law and Yitzchak, her husband. However, they did not have any 
understanding regarding what she was experiencing. Although Avraham 
and Yitzchak were both prophets, a prophet is only able to prophesize what 
G’d reveals to him. Thus, if G’d chooses not to reveal a particular fact to a 
prophet, regardless of his qualification, he will not be aware of it. After 
seeking out elucidation from Avraham and Yitzchak who were not able to 
respond, Rivka approached Shem who explained to her the cause of the 
rumblings in her womb. Why would G’d withhold from Avraham and 
Yitzchak the cause of Rivka’s pain? 
G’d promised Avraham that he would pass away at “a good old age.” 
Meaning, he would pass away with an understanding that he had 
successfully accomplished his spiritual objective and that his progeny 
would carry on G’d’s Will to actualize the destiny of the Jewish people. If 
G’d were to reveal to Avraham that the cause of Rivka’s pain was due to 
the struggle between good and evil, this would have nullified G’d’s promise 
to Avraham. Knowing that Esav would be an embodiment of evil and 
subsequently his descendants would carry on that representation, it would 
have been contrary to G’d’s Promise to him to pass away at “a good old 
age.” This information would have caused Avraham unlimited anguish. 
Therefore, G’d withheld the cause of Rivka’s pain from him. 
Although the conflict between Yaakov and Esav was destined, the source 
of contention between them was that Esav had believed that Yaakov had 
stolen his birthright from him. If Yitzchak had truly known the evil of Esav, 
he would not have considered giving him the blessing, despite the fact that 
he was his firstborn. It was only because Yitzchak was mislead by Esav’s 
deceit that he believed that Esav was deserving of blessing. After Yaakov 
had rightfully purchased the birthright from Esav, he had no choice but to 
resort to deceiving his father in order to take what was rightfully his, thus 
establishing him as the father of the eternal people. Yitzchak’s unawareness 
is the cause of the eternal conflict between Yaakov and Esav until the 
coming of Moshiach. G’d therefore withheld the prophecy from Yitzchak, 
regarding the source of Rivka’s pain. 
After Shem had revealed the cause of Rivka’s pain, she understood that she 
was not permitted to divulge this information to her husband or to Avraham 
her father in law. It was obvious to Rivka that Yitzchak would never know 
the true nature of his firstborn, Esav. The dimension of guile and deceit of 
Esav was at such a level that unless G’d had revealed his essence of evil, it 
was impossible for one to know. Even Rivka, who had come from a home 
that reflected Esav’s negative characteristics, she would not have been able 
to fully grasp who her son truly was. 
2. Yitzchak, the Unfathomable Patriarch 
The Midrash cites a verse from Proverbs, “ ‘The father of the righteous one 
shall rejoice. The one who gives birth to the wise one will rejoice with him.’ 
To whom is King Solomon referring in the verse? It is to the Yitzchak, our 
Patriarch. When Yitzchak was born everyone rejoiced. Heaven and earth 
rejoiced. The sun and the moon rejoiced. The stars and the zodiac rejoiced. 
Why did all existence rejoice after the birth of Yitzchak? Had Yitzchak not 
been created, the world would have not continued. As the prophet Yirmiya 
states, ‘If not for My covenant, which is in effect day and night, the extent 
of heaven and earth would not be put in place.’ What is the covenant to 
which G’d is referring? It is Yitzchak – as it states in the Torah, ‘My 
covenant I will establish with Yitzchak.’” It is interesting to note that the 
Midrash tells us that “Had Yitzchak not been created…” It does not state, 
“Had Yitzchak not been born….” Evidently, Yitzchak’s coming into being 
was more than a child being born into existence, but rather he was the 
equivalent of a new creation coming into being. 
The Gemara in Yevamos tells us that Avraham, our Patriarch was not able 
to father children. In addition, Sarah our Matriarch could not conceive 

because she did not possess reproductive organs. In order to bring Yitzchak 
into existence G’d needed to create within her reproductive organs that did 
not previously exist. Yitzchak’s conception was not merely based on an 
infertile woman being made fertile, but rather it was based on something 
new coming into existence within Sarah that allowed him to come into 
being. 
Existence could not have continued had Yitzchak not been created. 
Yitzchak needed to be brought to the Akeidah in order to ensure the future 
of the Jewish people until the end of time, thereby guaranteeing the future 
of existence. If there would have not been a Jewish people, existence would 
cease to be. Although the Akeidah was the most difficult of the ten tests 
that G’d presented to Avraham, it would not have had the eternal effect and 
significance had Yitzchak not been the dimension of person that he was. 
He had only qualified as the offering as a result of his coming into existence 
as a result of being a new creation. He was a person who had a unique 
dimension of spiritual capacity and potential. He thus qualified to be the 
“unblemished offering.” There are two aspects regarding a sacrifice. There 
is the qualification of the one who brings the sacrifice and the qualification 
of the sacrifice itself. The merit of the Akeidah was of such significance 
and importance that it eternally silences the prosecution of satan, thus 
guaranteeing that the Jewish people should merit the Attribute of Mercy. In 
addition, because the Akeidah had taken place on Mt. Moria, which is the 
location of the Temple Mount, all of the sacrifices brought by the Jewish 
people were able to evoke the Attribute of Mercy, thus allowing them to be 
atoned. Therefore, all aspects of creation rejoiced when Yitzchak was 
created because the existence of the world was guaranteed. 
Yitzchak, our Patriarch is the least known of the three Patriarchs. The Torah 
does not reveal or describe the dimension of Yitzchak’s spirituality with 
any detail. Where does the Torah allude to the dimension of his being? Ohr 
HaChaim HaKadosh explains that the Torah reveals Yitzchak’s dimension 
of spirituality through one Hebrew letter. The Portion of Toldos begins, 
“V’Aiele toldos Yitzchak (And these are the offspring of Yitzchak…)” 
The Torah could have omitted the letter vav in the beginning of the verse 
in order to communicate what follows. However, the Torah is revealing to 
us through this vav, which is a connecting letter, that Yitzchak is connected 
to what the Torah mentioned prior regarding his father Avraham. This is to 
teach us that Yitzchak, as a spiritual person, was the equivalent of his father. 
Yitzchak’s spiritual accomplishment was no less than that of his father 
regarding the evolution of the Jewish people. If the Torah reveals in detail 
the life of Avraham and the life of Yaakov then why does the Torah conceal 
Yitzchak’s spiritual accomplishments. It is because of Yitzchak’s 
dimension of spirituality, which was expressed through the Attribute of 
Justice. He embodied exactness and perfection to the ultimate degree. He 
was completely dedicated to self-perfection as “unblemished offering.” The 
only way he could be depicted would be as an angel of G’d. Just as it is 
impossible to fathom the dimension of spirituality of an angel, because we 
have no frame of reference to understand it, so too we have no frame of 
reference to be able to appreciate the spirituality of our Patriarch, Yitzchak. 
The only way he could be depicted is through the allusion of the letter “vav” 
to inform us that his spiritual accomplishment was no less than that of his 
father Avraham. 
3. Yitzchak’s Immunity from Satan’s Influence 
The Midrash states, “Reb Shimon bar Yochai says, ‘G’d does not associate 
His name with the devoutly righteous (tzaddikim) during their lifetime. It 
is only after their passing does He associate His Name with them. As it is 
stated in Psalms, “The holy people (kadoshim) that are in the ground are 
worthy of honor…” When do they assume the status of ‘kadoshim?’ It is 
when they are buried in the earth. As long as they are alive, G’d does not 
associate His Name with them. Why is this so? It because G’d does not 
have faith in them. He is not sure if the evil inclination will mislead them 
(and cause them to sin thereby losing their status as tzaddikim). However, 
after their passing G’d identifies Himself with them. (Because their life 
ended in righteousness).’” 
The Midrash continues, “Reb Shimon bar Yochai asks, ‘But we do find that 
G’d associated His Name with Yitzchak, the devoutly pious one, while he 
was alive. As it is stated in the verse when G’d communicated a prophecy 
to Yaakov He had said, “G’d of Avraham your father and G’d of 
Yitzchak (Avraham had already passed away, however Yitzchak was still 
alive).’ …the Rabbis explain that the reason G’d associated His Holy Name 
with Yitzchak during his lifetime was because G’d sees Yitzchak as the pile 
of ash upon the altar (of the Akeidah).” If Yitzchak is seen by G’d as “pile 
of ash” after the Akeidah, evidently his power of choice had been 
withdrawn so that he should not become evil? If so, then what is the value 
of his actions after the Akeidah if in fact he no longer had the power of 
choice? 
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We supplicate G’d every day that He should not subject us to a setting in 
which we will be tested. Despite the fact that ever moment of life, we are 
in a state of being tested, we nevertheless request from G’d that whatever 
test with which we are confronted should not be too difficult. We do not 
want to be subjected to a test that we could fail. Although one has the ability 
to succeed in every test that G’d presents him, despite its difficulty, there 
is no guarantee that he will in fact succeed. In the merit of Yitzchak being 
a participant in the Akeidah, being the dimension of person that he was and 
allowing himself to be bound for the purpose of the Akeidah, he had special 
merit. G’d views him as if he had been sacrificed at the Akeidah and 
consumed by the fire of the altar to become a pile of ash. In the merit of the 
value of the Akeidah, which guarantees the existence of the Jewish people 
until the end of time, G’d will protect Yitzchak from a setting where the 
consequence of his choice could lead him to forfeit his status as devoutly 
righteous. Therefore, G’d was able to associate His Name with Yitzchak, 
even during his lifetime, because his status as holy (kadosh) is guaranteed. 
4. G’d Setting History into Motion 
The Torah states regarding Yitzchak’s giving of the blessing, “And it came 
to pass when Yitzchak was old…And he said, ‘See now I have aged; I 
know not the day of my death.’’ Rashi cites Chazal, “Reb Yehoshua Ben 
Korcha says, ‘If one comes within the years of his parents passing, he must 
begin to be concerned (about his own death) five years prior to the time of 
their passing and five years after their passing. (Because one does not know 
the day that he will die).’ Since Yitzchak was 123 years, which was five 
year before his mother (Sarah)’s passing he began to be 
concerned….Therefore, I have summoned you today to give you my 
blessing, since I am not certain of the day of my death.’” 
The simple understanding of Chazal regarding the reason Yitzchak gave 
his blessing at this particular time is because since one does not know the 
day of his death, he was concerned to give his blessing to his son before he 
passed away. 
Sforno writes, “One’s blessing is more effective when it is given close to 
the time of one’s death. As we find regarding Yaakov, and Moshe. Why is 
this so? It is because the spirit (neshama) begins to detach itself from the 
material, close the time of one’s death.” Maharal of Prague explains that 
the concept of blessing is a spiritual concept because it has unlimited 
ramifications. Therefore, if one is more spiritualized, such as at the time 
before one’s death (because the soul is beginning to depart) then his 
blessing will be more effective. The blessing is emanating from an 
uninhibited spiritual source. Thus, Yitzchak, Yaakov, and Moshe gave their 
blessing close to the time of their passing. 
Chazal tell us that after the Akeidah, G’d had seen Yitzchak as a “pile of 
ash” before Him. He was seen as a burnt offering of the Akeidah, which 
was something that was spiritualized. Therefore, G’d associated His Name 
with Yitzchak during his lifetime. When the time came close to his passing, 
the blessing that he gave to Yaakov, our Patriarch was at a more special 
level. This is because in addition to already being spiritualized, as a result 
of the Akeidah, his soul began to depart from his body, which was already 
spiritualized to a great degree. Since Yaakov was the beneficiary of a 
blessing that was at the most advanced level, the blessing itself was unique. 
It was necessary for Yaakov to receive a blessing of the most profound 
level. 
Chazal tell us that Yaakov was the most special of the three Patriarchs. It 
was Yaakov who fathered the twelve tribes of Israel and thus brought about 
the eternal people. The success and dimension of the spirituality of the 
Jewish people until the end of time was rooted in Yaakov’s being. G’d 
tested Avraham with the Akeidah so that ultimately the merit of the 
Akeidah would protect the Jewish people from prosecution of satan and 
allow their sacrifices to evoke the Attribute of Mercy. In addition, by 
having Yitzchak brought at the Akeidah, he became classified as “a pile of 
ash before Him” Therefore, G’d devised a series of events that not only 
caused the Jewish people to be protected until the end of time, but also so 
that Yaakov should receive from his father Yitzchak, the most profound 
blessing. This allowed Yaakov to father the twelve of G’d. 
5. Negation, the Essence of Value (from Chayei Sarah) 
The Torah tells us that Avraham our Patriarch had instructed his servant 
Eliezer to seek out an appropriate wife for Yitzchak. Throughout the 
portion, Eliezer is never referred to by name, but rather as “the servant” or 
“the servant of Avraham.” When Eliezer refers to himself, he does so as, “I 
am the servant of my master, Avraham.” Regardless of his unique and 
advanced spiritual dimension and level of accomplishment in the material, 
Eliezer was completely negated and nullified to his master Avraham. He 
thus had no identity unto himself. There are however a number of instances 
in the portion in which Eliezer is referred to as “the man (ish)” and not as 
“servant.” The Torah tells us that after Eliezer had prayed to G’d to present 

before him the maiden who possessed the attribute of kindness on the most 
exceptional level to qualify to be the future Matriarch, he witnessed his 
supplication coming to fruition. The verse states, “The man (ish) (Eliezer) 
was astonished at her, reflecting silently to know whether Hashem had 
made his journey successful or not.” Another instance in which Eliezer 
is referred to as “the man” is when Eliezer prostrated himself to thank G’d 
for coming upon Rivka who not only possessed all of the necessary 
characteristics but also was from the family of Avraham. As the verse 
states, “So the man (ish) bowed low and prostrated himself to Hashem.” 
After Rivka’s family agreed to allow her to return with Eliezer to be 
married to Yitzchak. Rivka’s family called to her and said, “Will you go 
with this man (ish)?” Although Eliezer had introduced himself to Rivka’s 
family as the servant of Avraham, they refer to him as “the man” in this 
context. Why is Eliezer referred to as “ish” in these instances and not as 
“servant/slave”? 
The Torah tells us that when Eliezer supplicated G’d, he asked that He 
should perform a kindness on behalf of his master Avraham. In addition, 
Eliezer had requested that the kindness present itself “before me.” If G’d 
were to do a kindness with Avraham, it is obvious that it would present 
itself. Why did Eliezer need to say “before me?” Ohr HaChaim HaKadosh 
explains that Eliezer understood that his master Avraham was sufficiently 
worthy, that in his merit the proper wife would be located for Yitzchak. 
However, Eliezer was concerned that he, as his master’s agent, was not 
sufficiently worthy to succeed in this mission. Therefore, Eliezer beseeched 
G’d that he should have the merit to succeed in this agency on behalf of his 
master Avraham. When Eliezer realized that Rivka was in fact the proper 
wife who was destined for Yitzchak, he understood that he had the 
worthiness to succeed in his mission. The Torah therefore refers to him as 
“The man was astonished…” to indicate that Eliezer was seen in the Eyes 
of G’d as one who was independently worthy to successfully execute the 
agency of Avraham. When Eliezer bowed and gave thanks to G’d it was 
also within the same context. Therefore the Torah refers to him as “ish.” 
Eliezer had totally negated himself to his master, despite his level of 
accomplishment. Rivka’s family referred to him as “the man.” Because 
they were pagans, they had no understanding or appreciation of Avraham’s 
dimension of person. They could not understand how a man of Eliezer’s 
level of distinction and accomplishment be negated or subordinated to 
Avraham, his master. When Eliezer had first approached their home, they 
believed that he was Avraham because he radiated a holiness that had a 
semblance of his master’s. Just as they could not fathom the privilege of 
their daughter becoming the wife of Yitzchak, the son of Avraham, who 
was the equivalent of a living angel, so too they could not appreciate 
Avraham because of their own lack of spirituality. Therefore, they could 
not relate to Eliezer as being the mere “servant of Avraham.” 
The Torah states regarding the bringing of sacrifices, “The man, man who 
brings a sacrifice…” Chazal explain that the reiteration of the word “man” 
in the verse is coming to include non-Jews. Meaning, even a non-Jew may 
bring a sacrifice in the Temple. Why does the Torah refer to the one who 
brings the sacrifice as “man (ish)?” It is because when one brings a sacrifice 
one must repent and negate himself to G’d to the point that he understands 
that he in truth should be brought as the offering.. It is only then when one 
is humbled and negated that G’d values the individual to accept his 
sacrifice. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
We Are What We Praise 
In Parshas Toldos, we are introduced to Esav, who as the eldest son of 
Yitzchak possessed the “birthright,” meaning the future privilege of kehuna 
and offering of korbanos, as in ancient times, this was the right of the 
firstborn. 
However, in a moment of nisayon (spiritual test), Esav agreed to sell the 
birthright to Yaakov for some bread and lentil soup. Moreover, after selling 
the birthright, instead of feeling remorse, the Torah states that Esav 
“scorned the birthright” (Bereishis 26:34). The Ramban notes that Esav 
returned that very same day to his hunting, undisturbed by the spiritual 
treasure he had all but given away. 
Rashi (ibid.) writes that by demonstrating that the birthright was worthless 
to him, Esav revealed his wickedness. 
Only, the Sages say (Bava Basra 16b) that on that same day, Esav killed a 
man, seduced a betrothed woman, denied the Revival of the Dead and even 
the existence of Hashem. Why didn’t the verse mention these severe 
crimes? Moreover, why does Rashi explain that Esav’s “scorning the 
birthright” revealed his wickedness? Don’t these four major sins reveal this 
even more? 
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Rav Baruch Mordechai Ezrachi answers that as terrible as sins are, they do 
not always reflect a person’s essence. A person may espouse noble values, 
but because he has a yetzer hara, it sometimes overpowers him and he sins. 
While this is wrong and he must do teshuva, it does not mean that his 
essence is wicked to the core. On the other hand, if a person has so little 
value for avodas Hashem that he is willing to sell his birthright and go 
hunting, this shows that eternal closeness to Hashem means nothing to him. 
Esav’s scorning the birthright was therefore the prime example of his 
wickedness, and for this reason only it was mentioned in the Torah. 
Rav Yechezkel Levinstein says similarly that when a person does not value 
avodas Hashem, any temptation that comes his way will overcome him. 
There is basically nothing to stop him from sinning. For this reason the 
Torah mentions only that Esav scorned the birthright. It did not need to 
mention that he committed murder, adultery, etc., because scorning the 
birthright was the root cause of all the sins that followed. 
By the same token, if a person truly values Torah and mitzvos, this will 
determine his very essence. Shlomo Hamelech expresses this: “Silver has 
a smelting pot and gold has a furnace [to burn out their impurities), and a 
man according to his praise” (Mishlei 27:21). Just as gold can be melted 
down to determine if contains dross and metal alloys, so too the essence of 
a man can be determined by what it is he praises and values. (See Rabbeinu 
Yonah, Avos 4:6.) 
We must recognize the value of Torah and mitzvos; they are the reason we 
are in this world! Nefesh Hachaim (1:6) states that mitzvos attach us to 
Hashem. Every mitzvah we do brings us closer to Him. All the more so 
does Torah bring us closer to Hashem, as Torah is Hashem’s thoughts and 
words. When we study Torah, Hashem is literally saying the words together 
with us (4:13). Both Torah and mitzvos generate an awesome spiritual 
power that brings us great blessing in this world and the next. 
Moreover, the Sages state (Kidushin 40b) that one should view a mitzvah 
he is about to do as if this will be what tips the scale and brings the entire 
world to a meritorious judgment from Hashem. If we would think like this, 
how much more would we value each mitzvah and every opportunity to 
learn Torah? Would such a person say “I can’t get up on time for the 
minyan,” or chat in the middle of a learning seder? If we live with the 
awareness that each mitzvah influences our own judgment above and that 
of the world around us, it will give us the wherewithal to overcome any 
challenges. 
Sometimes, doing a mitzvah can literally make the difference between life 
or death. In Taanis (21a), the Sages relate that Rabbi Yochanan and Ilfa 
(another sage) were extremely poor, but toiled in Torah nevertheless. At 
some point the two decided that they would leave the beis medrash and 
look for ways to earn money. As they were on their way, they stopped to 
eat bread, sitting near a wall. 
Rabbi Yochanan overheard a celestial voice declare: These two have 
forsaken eternal life to engage in transitory life. Let’s tear the wall down 
and kill them! 
No, answered another angel. One of these two will become great in Torah. 
Therefore, they should be spared. 
Rabbi Yochanan asked Ilfa if he had heard anything, and he replied that he 
had not. Rabbi Yochanan understood that this message had been for him 
alone. He therefore took leave of Ilfa and returned to the beis medrash. 
The sefer Keren Orah states that we see from this Gemara that life and death 
can be determined by one’s Torah and mitzvos. Sometimes, engaging in 
Talmud Torah is the only way to evade danger. 
A soldier in a combat unit of the IDF recently experienced a similar story, 
during a Shmitta year. He had always insisted on kosher food, and the IDF 
had provided it for him, but when it came to the laws of Shmitta, he wore 
out his commanding officer’s patience. 
“This food has the same hech’sher it always had. It was good enough last 
year; why not this year?” shouted the frustrated commander. 
“Officer, I want to serve, but I have to eat, and I have always eaten only 
food of mehadrin hech’sherim. I am not prepared to lower my standard of 
kashrus,” explained the soldier. 
The soldier spent several days in which he was pressured by higher-ranking 
officers to compromise. Finally, the commander decided to transfer him to 
another unit. 
Just as the soldier left the base, an explosion occurred, causing tremendous 
damage. 
When Rav Yitzchak Zilberstein was told of this, he replied: “Look what 
happened here. This explosion could have happened long ago. What 
stopped it? It was this soldier’s dedication to mitzvos that held it back, and 
the moment he left, the explosion took place!” 
May we be zoche to appreciate the value of Torah and mitzvos! 
 

Rabbi Label Lam 

Dvar Torah 
The Main Thing 
And Yitzchok loved Eisav because he trapped him with his mouth, but 
Rivka loves Yakov. (Breishis 25:28) 
with his mouth: As the Targum renders: with Yitzchok’s mouth. The 
Midrashic interpretation is: with Eisav’s mouth, for he would entrap him 
and deceive him with his words. – Rashi 
How did Eisav trap his father Yitzchok with his mouth? One approach, 
“his” implies Yitzchok’s mouth. Eisav brought him delicious meat from the 
animals he trapped. In a second way the antecedent to the pronoun “his” is 
in reference to Eisav’s mouth. He tricked, trapped and deceived his father 
into thinking he was sincerely interested in learning, like his brother 
Yaakov by asking his father intriguing questions. 
The Midrash famously spells out Eisav’s style of inquiry, “how do I tithe 
salt or straw?” He happens to have picked two items that do not require 
tithing. It may seem to demonstrate an extra zeal to go beyond the letter of 
the law. 
The Shem M’Shmuel has a completely different take on what we learn 
about Eisav from the Sage’s description of Eisav’s style of questioning. He 
wonders why Eisav asks about such meaningless things. He does not seek 
out council on how to write a Mezuza or Shecht an animal. These would be 
practical Mitzvah questions. Rather, what does Eisav choose to focus on? 
Matters of lesser importance! 
Even when trying to induce his father into thinking he is hyper concerned 
about Torah and Mitzvos, he betrays his character in these words. He is 
preoccupied with the superficial and the secondary. The stuff of primary 
value is lost on him like, “The primary wisdom is fear of Hashem!” 
It would be too easy to bash Eisav at this point. He’s an easy target for us 
but his problem is symptomatic and emblematic of a more common and 
ubiquitous dilemma. 
When my wife and I were engaged we went to visit on Shabbos, a great 
person, the Tzadik of Monsey, Rabbi Mordechai Schwab ztl. to receive his 
blessing. Approaching his house we noticed him exiting and making his 
way to Yeshiva. We crossed the street and headed him off at the pass. 
When we greeted him and told him our special news, he lit up with 
enormous and genuine joy, and as he exulted, and repeated a phrase, a 
peculiar statement. I later learned from close family this was his signature 
Brocho, “The Simcha should be with Simcha! Ah! Ah! Ah! The Simcha 
should be with Simcha!” He repeated and walked on excitedly. 
We stood in stunned silence having experienced the personality of a real 
Tzadik. Afterwards, though, we were left with the riddle of that Blessing, 
“The Simcha should be with Simcha!” What did that mean? As we walked 
and talked it became clear to the point that that phrase became our banner, 
our theme for the entire wedding process and beyond. 
We realized that there is the noun, “the Simcha”, which includes a whole 
host of other nouns, such as the menu, the venue, the flowers, the gowns, 
the booze, the band etc. They can easily be mistaken for overwhelm and 
eclipse the essential “Simcha”. 
That’s what can happen when matters of secondary importance – the 
“TOFEL” become the primary focus- the “IKAR”. Eisav’s syndrome 
manifests itself in an ultra-concern for the red-red color of the soup. He 
lives a life distracted by the packaging, the tinsel of this world. Like a child 
reveling over the wrapping paper and ignoring the present it delivers, Eisav 
believes in this world and this world alone. He rejects the most important 
thing, the ultimate payload of existence, an eternal relationship with 
Hashem in the “World to Come”. 
Yaakov appreciates that the more elaborate and grand the packaging, the 
greater the nature of the gift within. Maybe Steven Covey said it best when 
he said, “The main thing is to keep the main thing the main thing!” 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Toledot: The Obstacle to Parnasa 
The Torah in Parashat Toledot tells of Yishak’s struggles as he and his 
servants tried finding sources of water. After his servants dug and 
discovered a well of fresh water, the local Pelishtim fought over it and 
claimed it was theirs. Yishak therefore named the well “Esek,” which 
denotes struggle and troubles. This happened a second time after Yishak’s 
men found another well, and so he named that well “Sitna” (“hatred”). 
Finally, they discovered a third well which was not contested. Yishak then 
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proclaimed, “Ata Hirhiv Hashem Lanu U’farinu Ba’aretz” – meaning, now 
that there was peace, they could grow and prosper in the land (26:22). 
Yishak’s proclamation teaches us a fundamental lesson about the dangers 
of Mahloket (fighting), namely, that it denies us the ability to succeed and 
prosper. We know that the Torah could not be given until Beneh Yisrael 
encamped at Mount Sinai “as one person with one heart,” as Rashi 
comments (Shemot 19:2). The spiritual effects of Torah are blocked by 
strife and discord, and so unity and peace are necessary prerequisites for 
Torah. Here in Parashat Toledot, we learn that material success is also 
impossible without unity and harmony. Indeed, the Rabbis teach, 
“Mahloket Ahat Doheh Me’a Parnasot” – a single fight can cause one to 
lose one hundred opportunities to earn a livelihood. As we all know, 
opportunities to make money are rare and hard to come by. Every time we 
get ourselves into a fight, we deny ourselves dozens of valuable 
opportunities that we would otherwise have had to earn a comfortable 
living. Such is the destructive power of Mahloket. 
In fact, Rav Haim Palachi (Turkey, 1788-1869) stated that during the period 
of the revolt led by Korah against Moshe Rabbenu in the desert, the manna 
did not fall. The Mahloket that raged at that time blocked the pipelines of 
material blessing, so-to-speak, and so Beneh Yisrael were denied their 
livelihood. As long as Beneh Yisrael were mired in strife, they could not 
receive their sustenance. And this is true not only in the desert, but at all 
times, including now. 
One of the Satan’s “tricks” is to convince us that we need to fight and argue 
in order to get our way and obtain what we want. He has us believe that if 
we remain silent, if we humbly ignore insults or wrongs committed against 
us, then we put our wellbeing risk. But the truth is just the opposite. It is 
fighting and hatred that puts our wellbeing at risk. Our Sages teach that 
friendship and harmony among people is effective in reversing harsh 
decrees and in transforming the divine attribute of judgment into the 
attribute of kindness. The best thing we can do for ourselves, both in terms 
of Parnasa and in terms of our spiritual achievements, is to live in peace 
and harmony with the people in our lives. And this requires being forgiving, 
patient and tolerant, and avoiding arguments and fights even when we are 
sure that we are right. We must remind ourselves that each time we 
withdraw instead of arguing, we are opening the gates to Hashem’s 
blessings and helping to ensure that they will be bestowed upon us and our 
families. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Toldot 
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A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And Edward 
Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 
Weekly Dvar Torah: Man of the Field By Rabbi Dovid S Plaut 
Associate Member, Young Israel Council of Rabbis 
Esav haRashah — Esau, the Wicked One — is one of the most enigmatic 
characters of Tanach. Enormously influential to Klal Yisrael, even to this 
day, he is a hard person to categorize. On the positive side, we find that his 
father Yitzchok loved him more than he loved Yaakov, which must lead us 
to the conclusion that Esau had some good qualities. Chazal also tell us 
about the devotion of Esau to Yitzchok and his unsurpassed performance 
of kibud av v’aim, honoring one’s father and mother. Furthermore, we find 
that he cherished the brachot (blessings) of his father dearly, which is 
additional evidence of his closeness with his father and his appreciation of 
spiritual values. On the other hand, just from a simple reading of the 
p’sukim (sentences), we are revolted by Esau’s crass, vulgar behavior and 
then, after learning of all the avairot (sins) that Chazal attribute to Esau, we 
are totally perplexed about who he 
really was. 
An oft-quoted character trait of Esau is found in 25:27: “And Esau was a 
man of the field.” Targum Yonaton Ben Uziel explains that Esau was a 
lazy, unproductive, unmotivated person. Somehow, this is not consistent 
with the picture of an evil, wife-snatching, hairy hunter. 
The Vilna Gaon explains, speaking on the beginning of Parshat Bereishith, 
the difference between b’reah (creation), y’tzirah (forming), and a’seah 
(completing). “Creation” refers to the development of something with 
intrinsic immutable, ever-present qualities. “Forming” refers to giving a 
creation a definite form with specific dimensions and parameters. The final 
stage of “completion” refers to the addition of external components that are 
needed for the sustained and efficient function of that creation. In addition, 
the completion of an item allows it to blend harmoniously with the rest of 
the environment. For an example of this, all we have to do is look at a 
person. The heart, mind and free will are considered b’reah (creation) since 

these are intrinsic qualities that make a person what he is. The existence of 
two arms, two legs, two eyes is an example of y’tzirah (forming). A 
person’s a’seah (completion) occurs after his birth, with the development 
of such things as hair, nails and teeth. 
These are non-vital extensions of a person that aid in his survival. Objects 
such as food and clothing are part of the complete person, since they are 
necessary for his continued survival and define his relationship to the rest 
of the environment. The Vilna Gaon cites an example in Bereishith 3:21 
where it states, VaYas HaShem Elokim L’Adam, U’L’ishto K’tones Ohr 
VaYalbishem where the verb for making clothing is indeed A’seah. In a 
somewhat more abstract example, we find the p’suk where it says yotzer 
ohr u’voreh choshech oseh shalom. The essential creation is darkness: if 
we do nothing, we always will have at least darkness. Light, therefore, is 
one step above darkness, being a form which is used to observe and define 
other things and shalom (peace) is something that is found only at the end 
stage when everything else is complete and in harmony with one another. 
Rashi, on the pasuk: v’acharey kein yatzah achiv [B’reishit 25:26] says 
Yaakov was – notzar formed first whereas Esau was notzar formed second. 
Since Esau was second, he was more to the outside than Yaakov and so, 
emerged first. Yaakov tried unsuccessfully to stop Esau from emerging 
from the womb first (paraphrasing Rashi). We see from Rashi, that Yaakov 
was the brother who had traits that relate to Y’tzirah (and probably B’reah 
also). Esau, due to the situation, came out with the character traits that are 
due to the a’seiah. Going beyond this, Yaakov and Esau were twin births, 
meaning that they were really one unit, not two distinct ones. Therefore, 
what one has, the other lacks; and what the other has is lacking in the first, 
leading to the conclusion that if one brother wants to have all the important 
character traits, he must get it from his brother, for they share one existence. 
With this in mind, we see that the reason Esau was completely covered with 
hair at birth (including a beard) and, according to Targum Yonaton Ben 
Uziel [Bereishith 25:26] also a full set of teeth, is because his whole nature 
came from the concept of a’seiah (completion). Therefore, everything that 
normally develops in time and is taken to be a sign of physical maturity 
was present with Esau at birth. The name says it all: Esau, the one who is 
complete (except for food and clothing — the additional items a person 
needs to live). 
Immediately after man’s creation [Bereishith 1:29] HaShem declares: 
“Here I have given you seed producing grasses and fruit producing trees 
for you to eat.” This is written here, not because Adam HaRishon (the first 
man) was created hungry, but because food is necessary for his survival. 
Without it, he is incomplete. It is no surprise, therefore, that right after Noah 
emerges from the ark after the flood that ravaged the entire world and is 
ready to begin the world anew, HaShem says [B’reishit 9:3]: “... all living 
creatures are for you to eat, like the grass.” HaShem’s reason for 
mentioning this right away is that, in the post-flood world, mankind’s food 
changed from all vegetable to include meat. Therefore, the preoccupation 
of Esau with hunting animals and eating them is a natural outgrowth of his 
essential nature, and the post-flood world. Esau is a man who focuses on 
those things that contribute to completion — a man who has no connection 
to that which is intrinsic and lasting. 
His desire for clothing also becomes logical if we pay attention to what the 
Torah says right after the episode of the sin of Adam: “...and HaShem made 
for them coats of skin and they were clothed.” As we mentioned earlier, 
without clothes, a person is incomplete and, therefore, Esau displayed an 
unusual penchant for clothes. In this way, we might understand why Esau 
is characterized as unproductive, lazy and unmotivated. Esau was interested 
only in doing that which served to complete something else. He did not 
have his own identity. That would come from y’tzirah and b’reah to which 
Yaakov lay claim. 
Based on this understanding, we see how profound the insight of Chazal is. 
Rashi quotes Chazal on Bereishith 25:27 that says Esau has a preoccupation 
with maaser (tithe). He asked his father how does one maaser salt or straw. 
The mitzvah of maaser is closely related to the character of Esau. Masser 
is required only after the processing of the grain is complete. This tells us 
that maaser is a mitzvah of completion, rendering the grain edible to all, 
and it does so by sharing a part of the grain with the Kohain and Levi. This 
is Esau’s specialty — finishing off something. Thus, maaser attracted him 
more than other mitzvot. Furthermore, the examples he asked about (salt 
and straw) are also significant. Salt is a substance that has no value by itself; 
its purpose is to enhance the flavor of other foods. Straw, too, is not a 
product by itself. Rather, it serves to hold and nourish the wheat kernels. 
Both of these objects are consistent with Esau’s nature. 
Finally, we can understand what the Baal HaTurim writes about Esau. He 
says that in gematriah (numeric equivalencies), Esau is shalom (peace). 
Since Esau represents the concept of a’sieah, and as we explained before, 
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a’sieah is identified with shalom (oseh shalom bimromov). The 
connections are now clear. Esau is not quite as enigmatic and perplexing a 
character as we first thought. 
Shabbat Shalom 
The Weekly Sidra - "The Wells of Strife" By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
After the incident in which Avimelech king of G’rar was compelled to 
release Rivka the wife of Yitzchak, we read of the affluence of Yitzchak: 
“And the man (Yitzchak) became rich, and gained more and more, until he 
became very wealthy.” (B’raishis 26:13) 
And, after the Torah informs us of the affluence of Yitzchak concerning his 
herds, flocks, and servants, we are instructed of the following: 
“For all the wells which his father’s servants had dug in the days of 
Avraham his father, the Plishtim (Philistines- inhabitants of G’rar) had 
stopped them up, and filled them with earth.” (ibid. 26:15) 
Now, after Avimelech banished Yitzchak from that area, the Torah returns 
to the story of Yitzchak’s wells: 
“And Yitzchak dug again the wells of water, which they had dug in the days 
of Avraham his father; for the Plishtim had stopped them up after the death 
of Avraham; and he called their names after the names by which his father 
had called them.” (ibid. 26:18) 
And again, we hear of the strife between Yitzchak and the Plishtim over 
these wells: 
“And Yitzchak’s servants dug in the valley, and found there a well of 
springing water. And the herdsmen of G’rar did strive with Yitzchak’s 
herdsmen, saying, ‘The water is ours’; and he called the name of the well 
Esek (strife) because they strove with him.” (ibid. 26:19-20) 
And still, the strife between Yitzchak and the inhabitants of G’rar did not 
cease until the well of R’chovos was dug: 
“And they (servants of Yitzchak) dug another well, and strove for that also; 
and he called the name of it Sitnah (argument). And he moved from there, 
and dug another well; and for that they strove not; and he called the name 
of it R’chovos (sufficient room); and he said, ‘For now the L-rd has made 
room for us, and we shall be fruitful in the land.’” (ibid. 26:21-22) 
Two questions confront us with this story of Yitzchak’s strife with the 
Plishtim over the wells that were dug: 
1. What is the Torah teaching us with this history of well digging and strife? 
2. Why does the strife between Yitzchak and the Plishtim discontinue at the 
well of R’chovos specifically? 
For an answer to these queries, we turn our attention to the commentary of 
the Bikurei Aviv (Rav Avraham Ben Ya’akov Bick 1835- 1902 of blessed 
memory), wherein we are instructed as to the following. 
The reason the Torah includes these episodes with the wells of Yitzchak is 
to teach us a very essential basic rule. Anything accomplished by the actual 
hands of Tzadikim (righteous persons), and not their servants, will stand 
forever with no opposition being able to overcome those accomplishments. 
If we examine the above P’sukim (verses) dealing with the strife and 
stopping of wells by the Plishtim, we will see that in all these situations the 
wells were not dug by Yitzchak himself, but rather by his servants. 
Only when it comes to the well of R’chovos do we read, “And he 
(Yitzchak) moved from there, and (he himself) dug another well,” are we 
given, “And for that they strove not.” That is, the well of R’chovos was 
personally dug by Yitzchak and not his servants. Only then, can no 
opposition destroy the works of Tzadikim. 
Furthermore, the Bikurei Aviv makes mention of Yitzchak relocating to 
Ber Sheva: 
“And he (Yitzchak) built an altar there, and called upon the name of the L-
rd, and pitched his tent there; and there Yitzchak’s servants dug a well.” 
(ibid, 26:25) 
Now, while we are clearly told that the servants of Yitzchak dug this 
particular well in Ber Sheva, no mention of strife is mentioned. Why should 
this be so? 
The Bikurei Aviv informs us that in order for Yitzchak to construct an altar 
to HaKadosh Baruch Hu in that area, he had to sanctify the entire locale 
with a prominent holiness, that holiness itself protecting the well dug there 
even though ‘And there Yitzchak’s servants dug a well,’ and not Yitzchak 
personally. In essence, the Plishtim, for a different reason, were once again 
unable to cause strife with Yitzchak over this particular well. Here conclude 
the words of the Bikurei Aviv. 
In truth, the personal accomplishments of true Tzadikim, which they 
wrought by their very own hands can never, and will never be confronted 
by a successful opposition. Here yet is another invaluable lesson taught to 
us from the incomparable reservoir of Torah knowledge. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

“The Ends Do Not Justify the Means" By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 
When we think of the greatest purchases of all time, the transactions that 
come to mind would probably include the Louisiana purchase in 1803, the 
U.S. purchase of Alaska from Russia in 1867, and l’havdil of course… 
Yaakov’s purchase of the b’chora (first-born status) from Esav. In 
exchange for a rather un-festive meal, Esav parted with the first born 
privileges, including the honor of serving in the Beis Hamikdash, and the 
lion’s share of the material brachos which had been transmitted from 
Avrohom to Yitzchak. 
The mfarshim discuss the legality of this transaction insofar as it pertains 
to legal status in addition to monetary implications (i.e. Can a yisroel 
purchase the status of a kohen?) and several answers are given on this point, 
which are not the focus of today’s article. 
Regardless of the legal mechanics involved, it was certainly the deal of a 
lifetime for Yaakov and his descendants. The Daas Zkainim addresses 
Yaakov’s motivation and permissibility to engage in this deal. He explains 
[as the posuk concludes] that Esav had no respect for the privileges of 
b’chora, and he even disgraced it. Yaakov, in order to prevent the holiness 
of the b’chora from being further denigrated, stepped forward and 
purchased it from Esav so that its holy status -and the future avodah 
associated with the bechora- would be properly honored. Tosfos quotes R’ 
Yehuda HaChasid that from this incident we learn that if one sees a sefer 
torah or other holy object in the hands of an evil man [and he is treating in 
inappropriately], one is permitted to trick him and obtain the sefer torah 
from him. We learn this from Yaakov who acquired the b’chora from Esav 
for less than its true worth. 
The wording of this Midrash is puzzling. Yaakov did not trick Esav at all. 
Esav requested food, Yaakov wanted the b’chora, Esav acquiesced, and the 
deal was consummated with the full agreement of both parties? Wherein 
exists any deception? Apparently R’ Yehuda Hachassid finds some element 
of trickery in a transaction where the seller (in this case Esav) is not fully 
aware of the value of the asset he possesses. Although he agreed to sell it, 
his lack of knowledge of the item’s true value constitutes a some 
disingenuousness on the part of the buyer. In ordinary situations, the buyer 
would be expected to apprise the seller of the true value of asset (although 
this may not seem intuitive to many of us who would prefer a “seller 
beware” policy). However since the disgrace of a dvar mitzvah is at stake, 
the halacha allows the buyer to accept the seller’s acquiescence and not 
deter him by highlighting the true value of the holy object he is selling. 
The question now shifts to R’ Yehuda Hachasid’s proof. How can we learn 
from Yaakov compromising on the “full disclosure expectation” to other 
situations like saving a sefer torah; here the stakes were much greater than 
any single mitzvah. Klal Yisroel’s future depended on receiving these 
brachos from Yitzchok. Had Esav received the brachos rather than Yaakov, 
Esav’s descendants would have been in a more powerful position than they 
are currently, and would have persecuted the Jews even more than they 
have throughout our history. Perhaps it was only because Klal Yisroel’s 
future was at stake that it was permissible for Yaakov to engage in this 
small degree of passive subterfuge, but in other circumstances, such as for 
an ordinary mitzvah, it would be forbidden? What is the proof of R’ Yehuda 
Hachassid? 
We must conclude from here that the decision as whether something is 
allowed or not allowed, honest or dishonest, ethical or unethical, needs to 
be independent of what the stakes are. If something is considered dishonest, 
then it would not become permissible even if the stakes were very high. 
This is also known as “The ends don’t justify the means”. Although we 
may tend to think that compromising our standards for important goals is 
appropriate, this Chazal teaches us otherwise. It is not our responsibility to 
accomplish Hashem’s goals for the world. It is our responsibility to follow 
the dictates of halacha in every situation, even if that seems to yield 
undesirable results. Hashem will then take care of arranging history and 
world events the way He wants them to unfold. Hence, if it would have 
been forbidden for Yaakov to withhold the true value of Esav’s bechora, 
then he would have been required ro disclose it, even though that would 
have jeopardized the sale of the brachos which Klal Yisroel desperately 
needed. The fact that Yaakov was allowed proceed with the sale, proves 
that halacha actually allows this to be done in order to save a holy object 
from being disgraced by an evil person. 
Sometimes we are faced with situations that require us to compromise our 
religious standards in order to achieve what we think is a worthwhile goal. 
We see here that unless specifically sanctioned halachically, it is not up to 
us to make such compromises. We need to do what is correct, and Hashem 
will worry about how to protect His world and His nation. 
Who Is A Real Gibor? By Rabbi Aharon Ziegler 
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Associate Member, Young Israel Council of Rabbis 
The first thing that usually enters our mind is physical strength in 
describing a Gibor. For that we have “Shimshon HaGibor”, an obvious 
candidate for that title, Goliyat HaPlishti, [Goliat}, and of course, David 
who slew him and later in life led our people in battle. No less was the 
kindly Avraham Avinu a true warrior, and a victorious one. Yaakov Avinu 
was proud of his triumphant use of “with my sword and my bow”. Moshe 
Rabbeinu was able to slay the Egyptian who tormented his Jewish victim. 
Yehoshua and Shaul were definitely regarded as Giborim. 
Then there is a second kind of “Gibor” In Pirkei Avot (4:1) Ben Zoma 
states, “Who is a Gibor? One who can subdue his personal inclination”. I 
recall a scene from the movie “Schindlers’ List”, where Schindler is in the 
8th floor apartment with the German head of the Camp and the German is 
randomly aiming his rifle and targeting Jewish inmates. When Schindler 
asks why he is shooting at the harmless innocent victims, his response, “It 
gives me a sense of strength and power knowing that I can take a life when 
and where I wish”. To which Schindler responds, “did you ever consider 
how much more sense of power you would have by not killing someone 
you could easily have shot?” The German officer stopped shooting. 
Finally we come to a third type of Gibor, a gentle soul, perhaps even a 
pacifist. I refer to Yitzchak, the hero in our parasha. Yitzchak commits no 
aggressive acts, however legitimate they may be, and never even assets 
himself verbally-a non militant personality. Yet, interestingly enough, in 
Kabbalah, Avraham represents “chesed” compassion, and Yaakov stands 
for “Tif’eret”, harmony. It is the gentle Yitzchak who carries the banner of 
“Gevurah”. How is that so? 
In the book “MiSinai Ba”, Rabbi Yehuda Shaviv writes, “Forgoing the 
military option is itself a show of strength”. Yitzchak knew that way of 
demonstrating strength. He faced challenges that he could have met 
aggressively, many times. The hostility he confronted at the hands of the 
Pelishtim [Philistines], who stopped up the wells he needed to water his 
flock. What was Yitzchak’s response? His father Avraham would have 
challenged them with force, but not so Yitzchak. Yitzchak simply departed, 
he left the scene and he dug new wells. Soon afterwards, the herdsmen of 
Gerar quarreled with him, and they too continued to stop his wells. In 
response, Yitzchak dug another well, and then another well. He swallowed 
his pride and suppressed every impulse of striking back violently. 
Ultimately, he prevailed. Finally, he dug a well, and it was not contested. 
Some find his patience in the face of his enemies frustrating. But Midrash 
Tanchuma finds it admirable. The pasuk in Mishlei [Proverbs] (16:32) 
states, “Tov Erech Apayim MiGibor U’Mosheil”, ‘Better to be forbearing 
than mighty, to have self-control than to conquer a city’. 
In our parasha we are told that Yitzchak was forty years old when he 
married Rivka, whereas his children were not born until he was sixty. He 
suffered twenty years of disappointing childlessness. It would have been 
perfectly appropriate for him to take another wife, or a pilegesh [concubine] 
during that period of time, but he didn’t. Some claim because he loved 
Rivka exceedingly and he did not wish to offend her by taking another wife. 
Therefore, he persisted in Tefilla until HaShem finally answered him. Our 
government and IDF, at times must employ the reaction of strength by 
going to war like Avraham Avinu, and at times the Yitzchak way of 
patiently suppressing our impulse of striking back violently. Thus, fulfilling 
the Talmudic statement of “Who is the strongest of the strong? He who 
transforms his enemy into a friend.” [Avot D ‘Rabbi Natan, 23]. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Toldot 5777 
GOOD MORNING! The Torah commands us, "Bind [these 
commandments] as a sign on your arm, and as totafot between your eyes" 
(Deut. 6:8). This refers to special black boxes containing passages from the 
Torah that are worn primarily during the morning the prayer service. 
For several years I have been studying Inside Stam, (Stam -- acronym: 
Sifrei Torah, Tefillin and Mezuzuos) a fascinating book on the laws 
pertaining to Tefillin, Mezuzos, Sifrei Torah by Reuvain Mendlowitz. I was 
very excited to have my tefillin checked by him on a recent trip to Israel. 
Much to my surprise, Rabbi Mendlowitz told me that I needed to replace 
the "fake straps." Fake straps? 
Straps on tefillin must be made from kosher animals and painted black. It 
seems that an unscrupulous individual had sold counterfeit straps made in 
the Far East from horse hide bonded with black plastic and passed them off 
as kosher! What this meant to me is that I, and hundreds if not thousands 
of others, unknowingly were not fulfilling the mitzvah of wearing tefillin! 
To a Torah observant Jew, this is devastating. Tefillin is a very special 
mitzvah. As Shraga Simmons so aptly wrote in "Tefillin: A Primer" on 

Aish.com, "The word mitzvah, commandment, relates at its root to the word 
'to bind.' As such, every mitzvah is an act of love that binds us to God. But 
Tefillin is the paradigm mitzvah, in that we literally bind ourselves to the 
will of God. Tefillin represents a total dedication and union with the 
Almighty." 
Tefillin is a powerful daily mitzvah of connection and reminder. Kosher 
tefillin means that both the batim, the boxes and the parshiot, the scrolls of 
Torah passages inside of the batim, are kosher -- made correctly. There are 
many laws on what they are made from, how they are made, the intention 
of the person who makes them. Tefillin are hand-crafted and must be made 
with the intention of creating holy tefillin. 
Through the physical act of binding tefillin upon the arm we remind 
ourselves to dedicate our actions to the will of the Almighty; by wearing 
the tefillin above the hairline -- or where the hairline used to be -- we 
remind ourselves to dedicate our thoughts to the will of the Almighty. 
Knowing that one has kosher tefillin and puts them on properly is very 
important to a Torah observant Jew. One feels a spiritual connection to the 
Almighty. 
There are those who might say, "It's OK. God understands. It's what's you 
wanted to accomplish and whether the tefillin were kosher or not doesn't 
really matter." It is presumptuous to assume that we know what God 
"understands." If the Almighty "went to all of the trouble" to convey so 
many specific details on how tefillin are made and how they should be 
worn, then perhaps there is much more to the mitzvah than one's intentions. 
When the Hubble telescope was launched into space in 1990, the 
photographs were not as clear as expected. Upon investigation it was found 
that the mirror was ground with an error from the prescribed curve of only 
10 nanometers -- but resulted in creating a "catastrophic spherical 
aberration" in the images. 
Some things have to be perfect to work. 
In life and in performing mitzvot, we must strive for perfection of service, 
not lackadaisical service. It is upon us to have kosher tefillin and mezzuzos 
-- and to have them checked by competent, God-fearing sofrim, scribes. 
And what about my fake straps? My competent and God-fearing sofer 
(scribe) unknowingly purchased counterfeit straps. Now, knowing his 
mistake, he is replacing those straps free of charge. 
How does one know if his straps are fake? One can go to an expert scribe -
- or boil water, pour it into a hot cup, place the end of a strap into the water 
and if it has a top plasticized layer which separates, then it is time to replace 
those straps! 
Torah Portion Of The Week: Toldot 
, Genesis 25:19 - 28:9 
Rivka (Rebecca) gives birth to Esav (Esau) and Ya'akov (Jacob). Esav sells 
the birthright to Ya'akov for a bowl of lentil soup. Yitzchak (Isaac) sojourns 
in Gerar with Avimelech (Avimelech), king of the Philistines. Esav marries 
two Hittite women bringing great pain to his parents (because they weren't 
of the fold). 
Ya'akov impersonates Esav on the counsel of his mother in order to receive 
the blessing for the oldest son from his blind father, Yitzchak. Esav, angry 
because of his brother's deception which caused him to lose the firstborn 
blessings, plans to kill Ya'akov, so Ya'akov flees to his uncle Lavan (Laban) 
in Padan Aram -- on the advice of his parents. They also advise him to 
marry Lavan's daughter. 
Esav understands that his Canaanite wives are displeasing to his parents, so 
he marries a third wife, Machlath, the daughter of Ishmael. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the servants of Yitzchak (Isaac) dug in the valley and found there 
a well of fresh water" (Genesis 16:19). 
Why does the Torah elaborate on the wells Yitzchak found? 
The Chofetz Chaim, Rabbi Yisroel Meir Kagan, explains that this teaches 
us that we should not give up in frustration when we start something and 
run into difficulties. Do not despair. When Yitzchak dug and did not find 
water, he kept digging in other places until he finally found what he was 
seeking. When others quarreled with him and took over his wells, he still 
did not become discouraged. He continued his digging until he finally 
found a well with water that he was able to use in peace and he called the 
area Rechovot. 
This, teaches the Chofetz Chaim, is a practical lesson for all areas of our 
lives. This applies to spiritual and material matters; to Torah studies and to 
business. Be persistent when things do not at first work out the way you 
wish. Especially when beginning to study Torah, do not give up if you find 
it difficult at first. People often fail because they give up too soon. 
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There are three rules for success in life: 1) Initiative -- you have to try 2) 
Perseverance -- you have to keep trying 3) The Almighty smiles upon your 
efforts. Keep trying and you will, God willing, succeed. 
Quote of the Week 
You have to choose happiness -- it doesn't choose you 
In Loving Memory of Avraham ben Kalman, Shayna bas Yakov. May their 
neshamos have an aliya. 
Paul & Helaine Kurlansky 
With Special Thanks to Emilie Socash 
This article can also be read at: http://www.aish.com/tp/ss/ssw/403241756.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parashas Toldos 
Things Could Be Better 
And God shall give you from the dew of the heavens and the fat of the land 
and abundant grain and wine. (Bereishis 27:28) 
Adapted from Chofetz Chaim Al Ha-Torah as cited in Yalkut Lekach Tov, 
vol. 1, p. 148. 
Ya'akov received the blessings that he had rightfully purchased, urged on 
by his mother Rivkah, who knew prophetically that the blessings were to 
be his: "And G d shall give you from the dew of the heavens and the fat of 
the land" (Bereishis 27:28). Eisav then furiously rushed in and pleaded: 
"Haven't you left any blessings for me?!" (27:36). Yitzchak first told him 
that there were none left - but then said: "On the fat of the land you shall 
dwell, and from the dew of the heavens above" (27:39). 
The Chofetz Chaim notes that these two blessings seem to be almost 
identical. Upon close examination, however, two differences become 
apparent. First, the order is reversed. In Ya'akov's blessing, the heavens are 
mentioned before the earth. This signified that Ya'akov's life and actions 
emphasized the eternal as opposed to the fleeting. However, Eisav, as we 
saw earlier, was willing to forfeit the heavens for a hefty chunk of the earth. 
Thus, in his case, the fat of the land was mentioned first. 
The second difference is pointed out by Rashi. In Ya'akov's blessing it says 
that God [Elokim] will give him his portion. Elokim refers to the 
Almighty's attribute of strict justice. Everything that a descendant of 
Ya'akov receives or does not receive is perfectly measured by Hashem. If 
you deserve it, He will give it to you. If not, He won't. On the other hand, 
there is no source mentioned for Eisav's blessing. Whatever you are, you 
will get rich. It doesn't matter whether you are wicked or righteous. 
The Chofetz Chaim learns from this that a person should never complain 
about the portion that Hashem has allotted (or "alittled") him. We must trust 
that if wealth would be beneficial to us, Hashem would surely give it to us. 
If He hasn't, it is because our present state is the best possible situation for 
us. Fortunate is the person who isn't subjected to destructive wealth! 
The Chofetz Chaim once asked someone how he was doing. The answer 
was a response that is probably familiar to many people: "Things could be 
better - I could use a bit more money." The Chofetz Chaim replied, "How 
do you know that a bit more wouldn't make things worse? Hashem is totally 
compassionate, He knows much more than we do, and He certainly has the 
ability to give more. If He isn't giving, it means that things couldn't be 
better!" 
Don't Say: Would Have, Should Have, Could Have 
HaRav Moshe Wolfson (in a recorded lecture) related the following story: 
Once after Kiddush Levana, the Oleka Rebbe, a talmid of the Ba'al Shem 
Tov, turned around to his talmidim, and said, "I want to tell you, my dear 
talmidim, what I just saw in Shomayim. A neshama must come down to 
this world and do all the 613 mitzvos, to do what it is supposed to do, and 
fulfill its mission. If not, it has to come down again. That is the worst thing 
that can happen to a neshama. A neshama would rather go to gehinom than 
come down to Olam Hazeh again - because it is a big risk. Most people fail! 
(Rav Wolfson noted that coming down into this world again is like running 
across Ocean Parkway against a red light.) But the neshamos keep coming 
down again, and again. 
"So the neshamos decided to make a demonstration. They all came to the 
malach Duma, who is in charge of the neshamos in Shomayim, and they 
said, 'It's no use. What does the Creator want from us? He keeps sending us 
down. We spend our seventy, eighty, or ninety years in Olam Hazeh, and 
we go to the grave, and we go up to the Beis Din Shel Maaleh, then they 
send us down again. Up again, down again. Mission not accomplished. It's 

no use, there's no end to it; there's no purpose in it! What do they want from 
us?!' 
"The malach Duma said to them. 'I cannot answer you. I will send you to 
my superior.' They went to the malach who was higher, and they 
demonstrated. He also told them, I will send you up above, to a still higher 
malach. Higher and higher they went, until they reached the malach who is 
in charge of all the malachim. He told them, 'I will send you to the Ribono 
Shel Olam Himself. I do not know what to answer you.' 
"So they came to the Ribono Shel Olam and they said, 'Father in Heaven. 
What is the purpose of it all? We keep coming down again. We are not 
getting anywhere.' 
"So the Creator told them, 'I will tell you what. You go down again in this 
world, and if you're going to do aveiros… we'll arrange something (as long 
as it wasn't done rebelliously). However, one thing I want you to do: have 
emuna, believe. Believe that everything that happens is from the Ribono 
Shel Olam. However, there is one condition: the emuna should be of a 
higher degree. You should never use the word "would." Meaning, never 
say, "If it would have, it should have, it could have…"'" 
Rav Wolfson went on to explain. For example, Mr. Levi comes home from 
Shacharis, and he has a business appointment. This appointment means that 
he can make a handsome profit. He comes home and breakfast isn't ready. 
His wife hurries and makes breakfast, which he gobbles up and hurries to 
the train, which he misses. With this, he missed his appointment, and 
because of that, the business deal fell through. So he comes home and tells 
his wife, "If you would have made me breakfast on time, I would have made 
a lot of money. But because of breakfast I missed the appointment." That 
means he has an imperfect emuna. Why? Because he should know that 
being successful in this business venture depends solely upon hashgacha 
pratis from Shomayim. 
Every tiny incident that happens in this world depends upon hashgacha 
pratis from Shomayim. There is an individual supervision to such a degree 
that it is mind-boggling. No computer that has ever been invented that can 
understand the hashgacha of the Ribono Shel Olam. The Ba'al Shem Tov 
said that if a blade of straw falls from the wagon, it is min hashomayim 
(Heavenly determined) exactly where it should fall, and exactly which end 
of the straw should point this way, and which end should point that way. 
Everything is hashgacha pratis. There is nothing that isn't exactly the way 
the Ribono Shel Olam dictated that it should be. When I go into the grocery 
store and buy a loaf of bread, it was determined in Shomayim which kernels 
of wheat should go into which loaf of bread, and which person should eat 
it. Everything is hashgacha pratis from Shomayim. 
So if someone says, "I should have done this, I could have done this, if only 
I would have done this…" that already is a blemish in emuna. It is not 
perfect emuna. 
If you are supposed to be successful from a certain business endeavor, the 
Ribono Shel Olam will control everything so that you should be successful. 
And if not, you're going to miss the train. One should be in the habit of 
saying, ãéáò áèì àðîçø ãéáòã ìë "Everything the Merciful One does is for 
the good" (Brachos 60b), and, äáåèì åæ íâ "this too is for the good" (Taanis 
21a). There is nobody in the world who cares for me and loves me, not my 
parents, not my grandparents, not my rebbe, as much as my Father in 
Heaven. He provided for me since I was born. He put together a mother and 
a father for me. And I had to be born specifically through this mother and 
father, in specifically a certain month, in a certain week, in a certain day, in 
a certain hour, in a certain moment so that it all fits into my mazal in 
Shomayim. The Ribono Shel Olam has a special mission, a special job, a 
special calling for each individual. Everything that happens in a person's 
life, everything that happens in a person's day, everything that happens in 
a person's moment is all with hashgacha pratis from Shomayim. So 
someone who really believes won't say, "would have…, should have…, 
could have…" He's happy with what the Ribono Shel Olam has sent him, 
and he thanks Him for taking care of him. In a certain way, he turns to the 
Ribono Shel Olam and says, "I thank you, Ribono Shel Olam for being my 
babysitter." This is what Dovid Hamelech said (Tehillim 131:2): "As a 
suckling child near his mother; my soul within me is as a suckling child." 
The Creator takes care of us like a mother takes care of her baby, and more 
so. Everything is with hashgacha pratis. 
"So," said the Oleka Rebbe, "the Ribono Shel Olam told those neshamos, 
go back down to the world and if you make some mistakes, I will overlook 
it (as long as they were not done rebelliously). But have emuna. Know that 
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everything is with a very detailed heavenly supervision, and the words "if 
I would have" should not be in your dictionary." 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
The Galus Process 
We are told that Avraham instituted the morning prayer, Yitzchok the 
afternoon and Yaakov the evening. Correspondingly, the lot in life of each 
of the Avos can be compared to one of these three times of day. 
Avraham's life was illuminated with increasing brightness—Shacharis. 
With all his wealth, despite being a stranger in the midst of nations, 
Avraham gained respect without provoking envy. Although he stood alone 
against all mankind and called them to serve Hashem, they did not hate 
him. On the contrary, he was honored as a nasi Elokim (23:6). 
Yitzchak's life was clouded with waning light—Mincha. Isolated on his 
path of avodas Hashem, he was envied by the Pelishtim for his blessings 
and was forced to seclude himself. With Yitzchok began galus. The 
prophecy, ki ger yihyeh zaracha, began to be fulfilled, and Yitzchok's 
serenity was marred by hostile envy. 
Night fell on Yaakov—Maariv. His life was a chain of trials and 
tribulations, and only seldom did he enjoy tranquility. Yaakov had to 
endure a state of complete servitude. 
Yet all three are our Avos, and in galus, there are three distinct roles 
we play as their children: servants, objects of envy, and honored 
noblemen. 
“V’zacharti es brisi Yaakov, v’af es brisi Yitzchok, v’af es brisi Avraham 
ezkor, v’haaretz ezkor” (Vayikra 26-42). The names of the Avos in this 
pasuk represent not individuals, but examples of the way Hashem’s bris 
has manifested in our past. 
Each of the Avos has a unique bris. We, as their children, are promised 
that our destiny will also involve changes of fortune, but despite that, 
we will be the object of Hashem’s special hashgacha and guidance. 
Because we shine among the nations with our self-sacrifice and complete 
devotion to the mission of mankind, Hashem will transform the darkest 
night of exile to shining rays of guidance. And like our Avos, we will always 
remain faithful to G-d's covenant, whether our fate is like Avraham, 
Yitzchok, or Yaakov. 
The galus is destined to bring us to ultimate freedom, so, as the pasuk 
indicates, it will develop in reverse order. 
First is "Bris Yaakov," the years of servitude, in which Hashem’s promise 
sustains us through trials and tribulations. This stage is perhaps behind us. 
As Yaakov, we have proved ourselves, inscribing our loyalty to the 
Torah in blood on the pages of world history. 
Next comes the test of the second stage, Bris Yitzchok: to walk free and 
independent among the nations, not to fear being different and to remain 
undeterred by envy, to carry on the heritage of Avraham even without 
suffering, with complete trust that the bris of Hashem will protect us against 
envy and jealousy. 
During the Yaakov period, we endured the hatred of the nations. Now, like 
Yitzchok, we will suffer their envy. We must learn the second lesson of 
galus, which, given our nature, will not be easy. With growing prosperity, 
living among nations who waver between acceptance and jealousy, we 
will have to preserve our unique character. We will have to use all our 
resources, more than ever before, for a more perfect fulfillment of our 
unique mission in galus, disregarding the envy that isolates us from the 
rest of the world. 
When we have passed the second test and fulfilled the Torah even in 
prosperity, only then v’af es brisi Avraham: we can look forward to the 
last stage of galus, in which we will win the respect of the nations, not 
despite being Jews, but because we are Jews. 
Ultimately, the nations will respect the Jews because we know and observe 
Hashem’s Torah. Just as Yaakov, who wrestled with the sar of Esav, 
received his blessing at the end of a long struggle, the children of Yaakov 
and Yitzchok—hated, tolerated and envied—will finally be greeted as 
the people of the G-d of Avraham: like Avraham, nasi Elokim, we will 
walk with pride among the nations. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 

Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s collected writings, with permission from the publisher. 
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Likutei Peshatim 
,usku, 
Volume 32 Number 6 December 3, 2016 
j"x tghmn tcc :hnuhv ;s z"ga, ukxf wd 
Beneficial Blessings 
“And Yitzchak entreated God across from his wife, because she was 
barren. And God allowed Himself to be entreated by him, and his wife 
Rivka conceived.” Bereshis 25:21 
It is clear that the prayers of Yitzchak were targeted upon the fact that Rivka 
was barren and unable to have children. Sefer Beis Yitzchak asks: How 
did Yitzchak know that the source of the problem was Rivka, and that the 
lack of children was not due to his being unable to father a child? 
Our sages tell us that the reason Rivka did not have children right away, 
not until Yitzchak davened on her behalf, was so that the pagans would not 
attribute her being fruitful to their blessings and prayers. After all, Lavan 
and Rivka’s mother had pronounced a blessing upon her when she departed 
with Eliezer (24:60 - “Our sister! Grow into thousands of myriads. May 
your descendants inherit the gate of their foes.”) Hashem demonstrated to 
the evil ones that they were powerless in declaring blessings and that it was 
only through Yitzchak that any benefit would develop. 
Yitzchak was unaffected and unharmed by the efforts of the evil ones in 
their attempt to declare their empty blessings. As the experience of the 
Akeida arrived at its culmination, Hashem proclaimed to Avraham (22:17) 
“I will increase your offspring like the stars of the sky and the sand of the 
seashore.” This was a direct reference to Yitzchak and his being designated 
to be the carrier of the seed and the blessing of Avraham. Yitzchak therefore 
knew that he was destined to have children, and that the delay which they 
were experiencing was due to Rivka. He therefore directed his prayers 
accordingly. 
Twice Named - Two Roles 
“And the first one emerged reddish; all of him was like a hairy mantle. 
So they called his name Eisav. After that, his brother emerged with his 
hand grasping onto the heel of Eisav, and he called his name Yaakov. 
And Yitzchak was sixty years old when she bore them.” Bereshis 25:25-
26 
Sefer Ein Aya”h notes that we know little about the birth of most Biblical 
personalities. Yet, the Torah describes in detail the birth of Yaakov and 
Eisav and their respective naming. The name Eisav means “made” or 
“completed”. From day one, Eisav was full of strength and energy. The 
name Yaakov refers to the fact that he was holding onto Eisav’s heel (ceg). 
Later on, Yaakov is named a second time. Here, too, his name refers to his 
relationship with his brother Eisav. The night before meeting with Eisav, 
he struggles with a mysterious stranger. This stranger - according to some, 
Eisav’s guardian angel - informs him (Bereshis 32:29): “Your name will no 
longer be said to be Yaakov, but rather Yisrael. You have struggled with 
angels and men, and you have prevailed.” What is the inner meaning of 
Yaakov’s names? What is the significance of his grasping onto Eisav’s 
heel? Why does he have two names? 
Just as there are both positive and negative forces in the world, so, too, 
every person is a composite of positive and negative traits. We need these 
negative forces, however. Without their power and vitality, many goals and 
aspirations would lack the energy necessary to be realized. Eisav represents 
the raw, base forces in the world. His reddish complexion indicated the 
violent and brutal nature of his personality. Yaakov did not prevent Eisav 
from coming into the world; after all, the world needs Eisav and his raw 
power. Rather, Yaakov held onto Eisav’s heel, holding him back. The name 
Yaakov refers to this aspect of restraints, reining in the fierce forces. 
Ultimately, however, our goal is not to simply hold back these negative 
forces. We aspire to gain control over them and utilize them, like a 
hydroelectric dam that harnesses the vast energy of a raging waterfall for 
the production of electricity. This higher aspiration is represented by 
Yaakov’s second name, Yisrael, which comes from the root word rra, 
meaning “to rule”. 
The name Yaakov is appropriate when the Jews are in the Diaspora. There 
they serve as a moral conscience to partially restrict the wild and violent 
forces in the world. But when redeemed and living in their own land, the 
Jewish people are able to attain the higher level of “Yisrael”. Then they 
have the opportunity to demonstrate how a nation may utilize its material 
capabilities for constructive and ethical goals. 
Consecrated Funds 
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“And the lads grew up and Eisav became a man who knows trapping, a 
man of the field; but Yaakov was a wholesome man, abiding in tents.” 
Bereshis 25:27 
“Yaakov was a wholesome man, abiding in tents.” - the tent [i.e. Yeshiva] 
of Shem and the tent [i.e. Yeshiva] of Ever. – Rashi 
Friday is the second day of Kislev, the yahrtzeit of HaRav Aharon Kotler, 
k‰mz, the famed founder and Rosh Yeshiva of Bais Midrash Gavoha of 
Lakewood, New Jersey. He was a prominent giant of Torah scholarship, 
and his colleagues and students are credited for having spread Torah across 
America. 
HaRav Kotler was also a renowned posek and dayan. Once, two parties 
approached him for a halachic ruling, and, as was the custom, each paid an 
appropriate fee before the proceedings began. However, the two parties 
insisted that the money they paid should be designated specifically for Rav 
Aharon’s personal use and for his family, not for any other purpose. They 
knew that Rav Aharon sufficed on very meager means, to the extent that 
the administrators of the yeshiva were embarrassed in paying him the paltry 
sum he insisted on accepting as head of the yeshiva. The litigants in this 
particular case therefore insisted that the particular funds they were paying 
be paid to him personally. 
Immediately, though, as he collected the money, Rav Aharon put the 
money into the yeshiva funds, as he explained, “There is no doubt that the 
yeshiva is considered as my personal home.” 
Admittedly Admirable 
“And Rivka took her older son Eisav’s choice garments which were with 
her in the house, and she clothed Yaakov, her younger son.” Bereshis 
27:15 
Did Eisav not have many wives? Yet he gave his garments to his mother for 
safekeeping! But he knew well the conduct of his wives, and he was 
suspicious of them. - Rashi from Bereshis Rabba 65:17 
Rabbi Elchanan Wasserman once commented that even evil people 
recognize that those who possess fear of heaven and are observant of the 
mitzvos are generally people who possess fine character as well. Even the 
wicked consider those who conduct their lives with fear of heaven to have 
an advantage, and they look upon religious people to be better and more 
trustworthy than their own cohorts. 
The source for this phenomenon is found in the Torah in our verse, where 
the evil Eisav would not leave his valuable clothes in his own house where 
his wives would be able to steal them. Rather, Eisav chose to store his 
garments with his mother, Rivka, where he knew that they would be safe. 
Although the evil ones admit that fear of heaven is a desirable trait, Shlomo 
HaMelech added and pointed out (Kohelles 12:13) that we must “fear God 
and keep his commandments, for this is the entire duty of man”. Religious 
observance is not merely a positive trait, it is the entire mission of man. 
Without this, man is not simply an average person, he is indeed severely 
deficient, and even could turn into an uncivilized beast, one who is capable 
of perpetrating the worst crimes and injustices against humanity. 
Along these same lines is a statement of the famed mashgiach, HaRav 
Yerucham from Mir, k"mz. He pointed out that as depraved as the world 
has become, a murderer has never been eulogized by recalling his talents 
of killing people. Even a violent criminal is eulogized by trying to highlight 
some positive character trait which he might have exhibited at one point in 
his life. Or, people might try to find some excuse or justification for the 
errant behavior of this man. After the passing of such a person, people will 
try to find something positive to say or some good deed which he might 
have done. This shows us that as much as things seem to have deteriorated, 
within the deep recesses of a person’s heart, he knows the truth - that 
goodness rules, and that only it will prevail. This is a truth which is evident 
to all, with even the evil ones themselves admitting that the righteous are 
the finest people in the world. 
Halachic Corner 
Community alert: We will begin saying "rynu ky i,u" at Maariv this Sunday 
night, December 4th 
There is a mitzvah to put tzitzis on four-cornered garments. Regarding 
tzitzis the Torah states: "I,It o,htrU" - “And you shall see it.” From here 
Chazal derive that tzitzis need not be worn at night. Rambam holds that at 
night every garment is exempt from tzitzis, while during the day every four-
cornered garment is required to have tzitzis. The Rosh holds that a garment 
generally worn at night is exempt even during the day (even if it has four 
corners), and a daytime garment requires tzitzis even at night. The Rema 
(18:1) rules that we only recite a bracha if we put on a daytime garment and 
it is during the day. On Erev Yom Kippur, before Kol Nidre, one should 
therefore be careful to put on the talis while it is still day, so that the bracha 
may be said even according to this opinion. The Magen Avraham rules that 
the bracha may be said even during bein ha'shemashos, the time between 

day and night, while the Mateh Ephraim is more stringent and rules that in 
this case one should not recite a bracha. The Mishna Brura states that if one 
has a doubt as to whether it is day or bein ha'shemashos, he still may say 
the bracha. (ibid. 18:7) 
Questions for Thought and Study 
1. What is the difference between the love Yitzchak had for Eisav and the 
love Rivka had for Yaakov? How does the text indicate this? See Chizkuni 
25:28 
2. Why does the Torah recall the famine of Avraham when mentioning the 
famine of Yitzchak? What is the connection? See Ramban 26:11 
3. When Yitzchak told the people of Gerar that Rivka was his sister, why 
did they believe him? Didn’t he have his two children with him? See 
Ramban 26:7 
4. What was the "jUr ,rn" - “spiritual rebellion” - that Yitzchak and Rivka 
had due to Eisav? What caused this problem? See Rabbeinu Bachya 26:35 
5. When Yitzchak blesses Yaakov, why does he mention those who curse 
him first, then those who bless him? Yet, in the case of Bilaam, when he 
blesses Bnei Yisrael, he mentions the blessings first? See Rashi 27:29 
6. What did Eisav receive as a reward for the tears that he cried when he 
realized that he had lost the blessings of Yitzchak? See Me’am Lo’ez 27:38 
Answers: 
1. In the case of Yitzchak, the Torah says "cvthu" (“and he loved”), in past 
tense. This indicates that Yitzchak’s love was not constant and was only 
when Eisav provided for him. Regarding Rivka’s love for Yaakov, the 
Torah says ",cvt" (“she loves”), in present tense, indicating that her love 
was constant and unconditional. 
2. There was no famine in the world until the time of Avraham. This famine 
in the time of Yitzchak was the second major famine, so it is referenced to 
the first one. Another explanation is that just as Avraham wanted to go to 
Egypt to escape the famine, Yitzchak also wanted to go to Egypt to escape 
the famine. In Yitzchak’s case, Hashem told him not to go. 
3. The people of Gerar assumed that he would say that these are two 
children from another wife. 
4. Their Jsev jUr (divine inspiration) was lost due to Eisav and his wives. 
Firstly, because they were angry and sad at his behavior. Jsev jUr only 
rests on one who is joyful. Secondly, the wicked people with whom Eisav 
associated caused the Jsev jUr to leave the house, just as it did when Lot 
was with Avraham. 
5. Yitzchak was righteous and the righteous have difficulty (curses) first, 
then have blessings in the end. Bilaam, who was wicked, would have 
blessings first but only curses in the end. 
6. Eisav received rhgG rv (Mount Seir), which is blessed with an abundance 
of rain. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Circular Reasoning 
Esav was a remarkable personality. He was the son of Yitzchok and Rivkah, 
and the brother of Yakov. The medrash says that for the first 15 years of 
their lives both Yakov and Esav went to yeshiva. It was only after those 
first 15 years that Esav chose a bad path. It would be convenient to think of 
Esav as simply being wicked. But Hashem created the world with free 
choice. Esav got as good an education as Yakov did. What went wrong? 
The commentaries explain that there is a certain human failing which may 
have led to Esav's bad choice. You may be aware of the story of Yeravam 
ben Nevat, a very talented person, who lived in the time of the first Beis 
Hamikdash and who started an alternative kingdom for the Jewish people 
in which people served golden calves instead of going to the Beis 
Hamikdash to serve Hashem. The medrash tells us that Yeravam was such 
a great person that Hashem made him an offer. "Do Teshuva, and I 
(Hashem), you (Yeravam), and Dovid Ha'melech, will stroll together in 
Gan Eden." Yeravam asked, "Who would go first?" Hashem answered, 
"Dovid would go first." Yeravam responded, "If so, I am not interested." 
Apparently, sometimes a talented person can be afflicted with this human 
failing. They want to be "on top." And, if they can't be "on top" they are 
willing to start a different "system" which will give them the opportunity 
to be on top. 
Esav lived in an environment that valued Torah. Whoever excelled in Torah 
would be "on top." Esav excelled in many things. The Malbim suggests that 
their father Yitzchok was hoping that Yakov and Esav would be partners, 
with Yakov as the Torah leader, and Esav excelling in many other ways, 
including finance and defense. But, apparently at age 15, Esav decided-- as 
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Yeravam would later decide--"If I can't be on top here, I will chart out my 
own way where I can be on top." 
Esav fell into the trap of needing to be on top. This was a big mistake. But, 
more important than analyzing Esav's mistake, we should spend time 
clarifying the Jewish perspective. 
The Chofetz Chaim writes that the Jewish people can be compared to an 
army with a collective mission. As our sages teach us, "Hashem created the 
poor and the rich, so that they can find merit by partnering with one 
another." This applies not only to physical poverty and the concept of 
charity. It applies also to people who are rich and poor in different areas. 
By partnering with one another, we achieve greatness collectively. 
The Chofetz Chaim asked: Although, in an army an airplane pilot is 
certainly more prestigious than the cook in the kitchen, what would happen 
if the cook would leave his post without permission and head out to become 
a pilot? The Chofetz Chaim replied: He would be court-martialed! Because, 
it is only when everyone excels in their part of the partnership that, 
collectively, we experience success. 
A fascinating story is told about the city of Vilna, which was populated by 
many Jewish people, both poor and rich. On one occasion a visiting Rabbi 
preached the praises of the poor who were unemployed and spent the entire 
morning reciting Tehillim in the synagogue. The following day a number 
of the wealthy people joined the poor intending to recite Tehillim with them 
for the entire morning. Only after the Rabbi came and shooed them out to 
work did they leave to their jobs. The Rabbi exclaimed, "The poor are doing 
what Hashem expects of them. You must do what Hashem expects of you." 
As the pious Reb Zushe used to explain, "When I get to heaven they will 
not ask me why I wasn't Moshe, the Rambam, or the Vilna Gaon. But they 
will ask me, 'Zushe, why weren't you Zushe?' Why didn't you reach your 
own potential?" 
Great Jews understood the contribution of every individual, even as a 
particular person is recognized as the leader. When Moshe describes the 
famous partnership between the tribe of Yissachar (the scholars), and the 
tribe of Zevulun (the businessmen who supported them), Moshe purposely 
mentions Zevulun first. Even though the scholars are the recognized leaders 
of the Jewish people, it was Moshe's way of showing that it was indeed a 
partnership, and that the contribution of Zevulun was equally 
acknowledged. 
In fact, when Rabbi Akiva Eiger was printing his correspondence he 
humbly commented regarding his students, "Who knows, who learned 
more from whom?" 
The Talmud tells us that, in the future, Hashem will create a circle of 
righteous people and will place His presence in the middle. The 
commentaries explain that righteous people are those who fulfill their 
mission. The symbolism of a circle is that they will all be equidistant from 
Hashem who is in the center. Although there is certainly the concept of a 
leader, Torah Judaism acknowledges anyone who is righteous. 
It is important that, as a community, we make sure to always be inclusive, 
encouraging people to find their places within the Torah world. This, 
perhaps, was a message that Yosef shared with his brothers when he 
revealed his identity to them. He said, "I am Yosef. Is my father still alive?" 
"When we were together before," Yosef was saying, "You did not see room 
for me to have a relationship with my father, so you got me out of the 
picture. Do you think there is room for me now, to relate to my father?" 
Similarly, it is the role of every individual to yearn to fulfill their own 
personal role in the world. It is possible that a person won't be "on top." 
"The top," isn't the goal. The goal is to contribute to the partnership that 
makes us great. 
By the time Yakov's mission would be complete, he would indeed forge a 
nation of Shevatim/Tribes, each one meant to contribute in a special way 
to what would become The Children of Israel, the Jewish People. 
With best wishes for a wonderful Shabbos. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Toldot 5777 - Why Did Isaac Love Esau? 
Even before they were born, Jacob and Esau struggled in the womb. They 
were destined, it seems, to be eternal adversaries. Not only were they were 
different in character and appearance. They also held different places in 
their parents’ affections: 
The boys grew up, and Esau became a skilful hunter, a man of the open 
country, while Jacob was a quiet man, staying among the tents. Isaac, who 
had a taste for wild game, loved Esau, but Rebekah loved Jacob. (Gen. 
25:27-28) 

We know why Rebekah loved Jacob. Before the twins were born, the pains 
Rebekah felt were so great that “she went to inquire of the Lord.” This is 
what she was told: 
“Two nations are in your womb, 
and two peoples from within you will be separated; 
one people will be stronger than the other, 
and the older will serve the younger.” (Gen. 25:23) 
It seemed as if God were saying that the younger would prevail and carry 
forward the burden of history, so it was the younger, Jacob, whom she 
loved. 
But why, in that case, did Isaac love Esau? Did he not know about 
Rebekah’s oracle? Had she not told him about it? Besides, did he not know 
that Esau was wild and impetuous? Can we really take literally the 
proposition that Isaac loved Esau because “he had a taste for wild game,” 
as if his affections were determined by his stomach, by the fact that his 
elder son brought him food he loved? Surely not, when the very future of 
the covenant was at stake. 
The classic answer, given by Rashi, listens closely to the literal text. Esau, 
says the Torah, “knew how to trap [yode’a tzayid].” Isaac loved him 
“because entrapment was in his mouth [ki tzayid befiv].” Esau, says Rashi, 
trapped Isaac by his mouth. Here is Rashi’s comment on the phrase “knew 
how to trap”: 
He knew how to trap and deceive his father with his mouth. He would ask 
him, “Father, how should one tithe salt and straw?” Consequently his father 
believed him to be strict in observing the commands. (Rashi to 25:27) 
Esau knew full well that salt and straw do not require tithes, but he asked 
so as to give the impression that he was strictly religious. And here it is 
Rashi’s comment on the phrase that Isaac loved him “because entrapment 
was in his mouth”: 
The midrashic explanation is that there was entrapment in the mouth of 
Esau, who trapped his father and deceived him by his words. (Rashi 25:28) 
The Maggid of Dubnow adds a perceptive comment as to why Isaac, but 
not Rebekah, was deceived. Rebekah grew up with the wily Laban. She 
knew deception when she saw it. Isaac, by contrast, had grown up with 
Abraham and Sarah. He only knew total honesty and was thus easily 
deceived. (Bertrand Russell once commented on the philosopher G. E. 
Moore, that he only once heard Moore tell a lie, when he asked Moore if 
he had ever told a lie, and Moore replied, “Yes”). 
So the classic answer is that Isaac loved Esau because he simply did not 
know who or what Esau was. But there is another possible answer: that 
Isaac loved Esau precisely because he did know what Esau was. 
In the early twentieth century someone brought to the great Rabbi Avraham 
Yitzhak Kook, first Ashkenazi Chief Rabbi of pre-state Israel, the 
following dilemma. He had given his son a good Jewish education. He had 
always kept the commands at home. Now however the son had drifted far 
from Judaism. He no longer kept the commandments. He did not even 
identify as a Jew. What should the father do? “Did you love him when he 
was religious?” asked Rav Kook. “Of course,” replied the father. “Well 
then,” Rav Kook replied, “Now love him even more.” 
Sometimes love can do what rebuke cannot. It may be that the Torah is 
telling us that Isaac was anything but blind as to his elder son’s true nature. 
But if you have two children, one well behaved, the other liable to turn out 
badly, to whom should you devote greater attention? With whom should 
you spend more time? 
It may be that Isaac loved Esau not blindly but with open eyes, knowing 
that there would be times when his elder son would give him grief, but 
knowing too that the moral responsibility of parenthood demands that we 
do not despair of or disown a wayward son. 
Did Isaac’s love have an effect on Esau? Yes and no. It is clear that there 
was a special bond of connection between Esau and Isaac. This was 
recognised by the sages: 
Rabbi Shimon ben Gamliel said: No man ever honoured his father as I 
honoured my father, but I found that Esau honoured his father even more. 
(Devarim Rabbah 1:15) 
Rabbi Shimon derives this from the fact that usually people serve their 
parents wearing ordinary clothes while they reserve their best for going out. 
Esau, however, had kept his best clothes in readiness to serve his father the 
food he had gone out to hunt. That is why Jacob was able to wear them 
while Esau was still out hunting (27:14). 
We find, much later in the Torah, that God forbids the Israelites to wage 
war against Esau’s descendants. He tells Moses: 
Give the people these orders: “You are about to pass through the territory 
of your brothers the descendants of Esau, who live in Seir. They will be 
afraid of you, but be very careful. Do not provoke them to war, for I will 
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not give you any of their land, not even enough to put your foot on. I have 
given Esau the hill country of Seir as his own.” (Deut. 2:4-5) 
And later still Moses commands the Israelites: 
Do not abhor an Edomite [i.e. a descendant of Esau], for he is your brother. 
(Deut. 23:8) 
The sages saw these provisions as an enduring reward to Esau for the way 
he honoured his father. 
So, was Isaac right or wrong to love Esau? Esau reciprocated the love, but 
remained Esau, the hunter, the man of the field, not the man to carry 
forward the demanding covenant with the invisible God and the spiritual 
sacrifices it called for. Not all children follow the path of their parents. If it 
was Isaac’s intent that Esau should do so, he failed. 
But there are some failures that are honourable. Loving your children, 
whatever they become, is one, for surely that is how God loves us. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Toldos 
The first one emerged red… so they named him Eisav. After that, his 
brother emerged with his hand grasping onto the heel of Eisav so he 
called his name Yaakov. (25: 25,26) 
Is there an end to the misery that has been inflicted upon us by the 
descendants of Eisav? While it appears that in the present era our primary 
national adversity comes from the minions of Yishmael, we may never 
forget the terror and persecution that have been orchestrated against us 
throughout history by Eisav's children, particularly those who maintain the 
strong tendencies of Amalek. Horav Yaakov Moshe Charlap, zl, observes 
that, even when Eisav (or his descendants) exhibit themselves as being 
"first" and stronger, Yaakov still grasps his heel. This implies that Eisav's 
rule has limits. Yaakov will hold on for dear life, but he will hold on and 
not permit Eisav to go beyond what is Heavenly-permitted. It is very much 
like a dog that is chained to a post. The dog will run and growl, bark and 
paw at anything in his reach, but it will never get beyond what is allowed 
by the length of the chain. 
Eisav's domination over Yaakov, his iron anti-Semitic grip, will only go so 
far. Eisav has limits. He cannot break the chain. I think that there is one 
stipulation to this: we must act like Yaakov. Yaakov Avinu is symbolized 
by his affinity to Torah and emes, truth. This is our Patriarch's persona: 
Torah study and a strong adherence to integrity, an abhorrence of any 
semblance of falsehood. The mantle of being called Yaakov's descendants 
is accompanied by the responsibility of living up to this honor. A chain that 
is "rusted" will not have the power to contain the dog. 
Yitzchak loved Eisav. (25:28) 
Yitzchak Avinu loved his son, Eisav, despite his nefarious ways. The 
Satmar Rav, zl, once commented about this. It happened that a student in 
Yeshivah Torah V'Yirah of Satmar/Williamsburg went off the derech, left 
the fold. Everyone in the yeshivah was devastated by this tragedy - 
especially the Rav. One of the rabbanim connected with the yeshivah 
suggested to the Rav that the reason that this tragedy occurred (in Satmar) 
might be the size of the yeshivah. The institution was bursting at the seams, 
and it was no longer possible for each rebbe to give individual attention to 
every student. As a result, students became lost in the shuffle, falling 
through the cracks. Perhaps it was a Heavenly message to decrease the size 
of the yeshivah. 
The Rav listened and immediately responded, "I feel that we have superb 
supervision in our yeshivah. This is not the reason that this young man went 
off the derech. Take a look at Eisav ha'rasha, the wicked. Surely he had an 
excellent education living in the home of Yitzchak Avinu. He could not 
have asked for a better chavrusa, study partner, than Yaakov. [Clearly, the 
reason that Eisav became an apostate at a young age had nothing to do with 
his upbringing.] Conversely, Avraham Avinu grew up in the home of 
Terach, an idolater, whose business was the proliferation of idols. One 
could not have asked for a worse environment. Yet, our holy Patriarch 
emerged unscathed from an environment that was an unholy alliance 
between moral corruption and paganism. 
"Therefore," continued the Rav, "we must say that, at times, it is a gezeirah 
min haShomayim, Heavenly decree, that a child go off the derech. Al pi 
derech ha'teva, according to the laws of nature (the normal pattern of life), 
a child who follows paganism is not the product of a home steeped in piety 
and righteousness. Likewise, we rarely find a righteous, committed child 

emerging from a home that is the paragon of moral and spiritual corruption. 
Yet, these phenomena do occur. It must be, as Ramban writes (in his 
commentary to Parashas Netzavim), that this is one of the mysteries of the 
workings of Heaven. We do not understand why Hashem decreed this. It is 
beyond our ability to grasp." 
In conclusion, the Rav said, Avada, darfmen tuen ales vos men ken tzu 
rateven a Yiddishe neshamah. Men darf mussaren a bachur, reden tzu em, 
un zen vos men ken oiftuen. Fundesvegen, zeht men amol az noch alle 
peulos vos men tuet bleibt men mit gornisht. Muz dos zein di sibah; 
"Veritably, we must do everything possible to save a Jewish soul. We must 
rebuke, speak to him and see whatever we can do (to help him). 
Nonetheless, we see that, upon occasion, despite everything that we do, we 
remain with nothing. (Under such circumstances,) we must assume that this 
(Heavenly decree) is the reason (source of the problem)." 
Yitzchak love Eisav because game was in his mouth. (25:28) 
Horav Chaim, zl, m'Chernowitz, author of the Be'er Mayim Chaim, had a 
son who had gone off the derech. Nonetheless, Rav Chaim did not turn his 
back on him, treating him in the same loving manner that he manifest 
towards his other children. He would say, "I ask of Hashem that He act 
towards his sons in the same manner that I act towards mine. Thus, when 
Jews sin and are deserving of censure, Hashem will have mercy on them." 
Horav Meir, zl, m'Premishlan was a disciple of Rav Chaim and acutely 
aware of his revered Rebbe's love for his son - despite the son's poor choice 
of religious lifestyle. Rav Meir felt that his Rebbe's hanhagah, customary 
practice, in dealing with his son (thereby intimating to others who are 
confronted with a similar trying circumstance to act accordingly) is alluded 
to in the pasuk: "Yitzchak loved his son, because game was in his mouth." 
Yitzchak Avinu employed the love that he maintained toward Eisav, as his 
own tzayid b'fiv, game in his mouth, validating factor, to appeal to Hashem. 
Yitzchak could say, "Hashem, I love Eisav, despite his nefarious behavior. 
I ask You to do the same for Klal Yisrael." 
The Chafetz Chaim (Shemiras HaLashon) quotes the Zohar HaKodesh, 
who says: "One who is in the habit of guarding his tongue, and seeks to 
justify the behavior of his fellow, the Ministering Angels will (likewise) 
validate his behavior before Hashem." 
And it was when Yitzchak became old, and his eyes dimmed from seeing. 
(27:1) 
Rashi explains that Yitzchak Avinu's premature vision loss was due to the 
smoke that Eisav's wives raised when they burned incense for their idols. 
Alternatively, when he was bound upon the Altar of the Akeidah, as 
Avraham Avinu was about to slaughter him, the Heavens opened up and 
the Ministering Angels saw what was happening to him. They began to cry, 
their tears descending and falling on Yitzchak's eyes, causing them to dim 
later in life. In his hesped, eulogy, for his son, who had died an untimely 
death, Horav Shmuel Birnbaum, zl, asked why was it necessary for the 
Heavens to open in order for the Angels to see Yitzchak. The Heavenly 
Angels' perception is quite acute, allowing them to see what transpires on 
our world without the 'aid' of the Heavens opening up. 
The Rosh Yeshivah explained this based upon a well-known incident that 
occurred concerning the Ramban, who had a student who became ill and 
passed away at a young age. Prior to his death the Ramban had asked him 
specific questions, for which he sought a "Heavenly" response. (There were 
questions concerning issues and occurrences which take place in this world 
with which the Ramban grappled philosophically.) He asked his student to 
appear to him in a dream with the answers. The student died, and, shortly 
afterwards, appeared to the Ramban, who asked him for the explanations 
to his queries. The soul of the student replied that, in Heaven, these are not 
questions. This means that the Heavenly perspective encompasses such a 
wide scope of data - past, present and future - that whatever questions one 
might have (in this world) are no longer relevant in the World of Truth. In 
Heaven, reward and punishment take on a new appearance. One is privy to 
a global perspective which circumvents any ambiguity, since everything is 
now crystal clear and unambiguous. 
The Rosh Yeshivah explained that this is why the Heavens required 
opening in order for the Angels to weep. Otherwise, they could not sense 
the compelling emotions that emerged as a result of the Akeidah. The 
question that arose was: how a father who had been childless for most of 
his life could be asked to sacrifice his only son - his future legacy - the very 
seed of the nation that was to be built from him. Can anyone imagine the 
emotional trauma that coursed through Yitzchak, knowing that his aged 
mother and father would now be bereft of their child, their destiny? So 
much pain, so much tragedy, so much equivocality. In Heaven, however, 
the orientation is different. There are no questions. There, the Akeidah is 
viewed from an entirely different perspective. Unless the Heavens were 
opened, so that the Angels could view the Akeidah from an earthly 
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perspective, they could not weep, because they had no reason to express 
emotion. When they saw the Akeidah through the human lens, they saw 
questions, they saw pain; they wept. 
We are confronted daily with questions for which we have no answers - 
other than we have these questions only because we see the surface. Our 
perspective is not all-inclusive; we see a limited image of reality. We may 
rest assured that, in Heaven, there are no questions. Everything makes 
sense. 
We have a similar exposition from an earlier sage, none other than the 
Advocate of Klal Yisrael, Horav Levi Yitzchak, zl, Berditchever, which 
underscores this idea (cited by Rav Chaim Nakaz in Hahe'arah she'b'nistar). 
Chazal (Berachos 34b) relate that when the son of Rabbi Yochanan ben 
Zakkai (the Nasi and leader of the Jewish People at the time) became 
dangerously ill, he went to Rabbi Chanina ben Dosa and asked him to pray 
for his son. Rabbi Chanina lay his head between his knees and sought 
Divine mercy for Rabbi Chanina's son - and he lived. The Talmud goes on 
to explain why Rabbi Chanina's prayer had such efficacy when, in fact, 
Rabbi Yochanan was his Rebbe and greater than he in Torah erudition. The 
question which glares at us is: Why did Rabbi Chanina adopt such a 
physical position (head between his knees) in order to pray? Is one specific 
physical stance during prayer more conducive for an effective entreaty? 
The Berditchever explains that Rabbi Chanina ben Dosa was on a high 
spiritual plane. His mind was in the Heavens, in a place that, wherever his 
eyes gazed, he saw truth in its pure, pristine and unembellished form. From 
this vantage point everything that Hashem did was perfectly clear. In order 
to pray with the proper emotion, one must sense the pain of he who is 
suffering. Thus, in order to pray effectively for mercy for Rabbi Yochanan's 
son, Rabbi Chanina placed his head between his knees, intimating that he 
was descending from the realm of spirituality to this physical world of pain 
and adversity, where very little is understood, where pain is a constant 
companion, where adversity is a way of life. It was only in this world that 
he could entreat Hashem to have compassion on Rabbi Yochanan's son. 
Yaakov said to his father, "It is I, Eisav your firstborn." (27: 19) 
If one studies Chumash only on a cursory level, merely translating the 
pesukim, he will leave in a state of ambiguity when confronting the lives 
of our Patriarchs and Matriarchs. This is especially true upon studying the 
life of Yitzchak Avinu and his relationship with his twins - Yaakov and 
Eisav. On the one hand, we are taught that Yitzchak was the olah temimah, 
perfect sacrifice, the individual who most represented total selflessness to 
Hashem, the Patriarch who is singular in Fear of Heaven. On the other hand, 
we find this same holy Patriarch falling for Eisav's ruse. Did he not see 
through Eisav, through his sycophancy, his lies, his evil? 
Then we have Yaakov Avinu, the bechir haAvos, the chosen one of the 
Patriarchs - the individual who represents emes, truth, the paradigm of 
integrity - lying to his father, claiming that he is Eisav. Furthermore, his 
mother, the Matriarch Rivkah, set him up to this! As I said, on the surface, 
none of this makes sense. Thus, we must delve into the works of the 
commentators, both in niglah, revealed Torah, and nistar, hidden/mystical 
Torah. 
Targum Onkeles writes: Ki tzayid b'fiv; "For game was in his mouth." Ari 
m'tzeido ka'achil; "Since he ate of his hunt." This implies that Yitzchak 
loved Eisav because he supported his father. Horav Yaakov Moshe 
Charlop, zl, explains that a mitzvah does not lose its infinite value - despite 
its being covered with the dross of evil that was so much a part of Eisav. 
Yet, Yitzchak sensed the kedushah, holiness, imbedded within the mitzvah 
of Kibbud Av, honoring one's father. 
That covers the niglah. From a nistar perspective, Eisav executed the 
mitzvah to the fullest extent of its kedushah, because concealed deep within 
Eisav's spiritual psyche was the Torah She'Baal Peh, Oral Law, which 
would be expounded by the descendants of geirim, righteous converts, who 
would descend from him, such as: Rabbi Akiva and Rabbi Meir. These holy 
neshamos were trapped within the likes of Eisav, and it was through these 
sacred spiritual entities that he was able to carry out the mitzvah of Kibbud 
av, to the point that Yitzchak sensed the holiness that emanated from the 
food that Eisav brought him. 
We might add that tzayid b'fiv, game was in his mouth, refers to the Torah 
She Ba'al Peh, Oral Law, which Eisav held within him. B'fiv, in his mouth, 
refers to the Torah that is transmitted by mouth - Torah She Ba'al Peh. 
Furthermore, explains Rav Charlap, whatever evil one is able to perceive 
results from the evil embedded within a person's psyche. Even if one does 
not manifest this evil (in any way), if he is able to notice evil, it is because 
it is inherent within him. Thus, Yitzchak Avinu, whose soul left him while 
he lay on the Akeidah prepared to die for Hashem, became sanctified like 
no other human being. When he was resurrected, he received a pure soul, 
untainted by any vestige of evil. Thus, he was not permitted to leave the 

Holy Land. Since Yitzchak was essentially pure, he could not perceive any 
evil, he did not possess any within himself. One cannot see what one does 
not possess within oneself. He saw only the good in Eisav. As unlikely as 
it may seem to us, Yitzchak was different. Rivkah saw what Yitzchak could 
not. She had been raised in the cradle of evil with Lavan, her pernicious 
brother. Consequently, Yitzchak and Rivkah had contrasting views of their 
errant son, Eisav. 
Having established that Eisav in some way channeled Torah She Ba'al Peh 
via the holy souls of the Tannaim who were trapped within him, Rav 
Charlap explains Yaakov Avinu's declaration to his father: "It is I, Eisav, 
your firstborn." Our People have been miserably labeled and persecuted for 
what the anti-Semitic world considers to be "Jacob's lie." When we view 
this statement from the vantage point of the Oral Law trapped within Eisav, 
the same Oral Law that gave such pleasure to Yitzchak, the Oral Law which 
allowed him to love Eisav, we understand what Yaakov meant with this 
ambiguous statement, "I am Eisav, your firstborn." The love that you 
(Father) have for Eisav is due to the Torah She Ba'al Peh, which is my 
domain! Those neshamos are mine, which somehow became trapped within 
Eisav. In other words, Father, whatever good that you perceive in Eisav is 
from me. I am Eisav, your firstborn. The part of Eisav, which you love, is 
actually me - Yaakov! 
And may G-d give you of the dew of the heavens and of the fatness of the 
earth. (27:28) 
Behold, of the fatness of the earth shall be your dwelling and of the dew 
of the heaven above. (27:39) 
Two blessings: Yaakov Avinu received the first one from his father, 
Yitzchak Avinu. Eisav received the second blessing after he discovered that 
Yaakov had preceded him in blessing. At face value, both blessings are 
material in nature and quite similar. Both sons were promised blessings 
from the fat of the land and dew from the Heavens above. Chazal, however, 
detect what appears on the surface to be a stylistic difference in the syntax 
of the pasuk. Being that verse (28) begins the text of the blessing, which is 
a new topic, the conjunction vov - v'yitein, and (may G-d) give, seems 
superfluous. Rashi quotes Chazal who interpret this as continuous blessing, 
occurring repeatedly. Furthermore, the definite article Hashem's Name, 
Elokim, underscores this blessing as emanating from Hashem when He acts 
in the role of Elokim, employing the Middah, Attribute, of Din, Strict 
Mercy, which is in contrast with the Name Hashem, implying Rachamim, 
Mercy. Thus, Yitzchak was intimating to Yaakov that his blessing was 
contingent upon his being worthy of the blessing. With regard to Eisav, 
however, the pasuk speaks unconditionally, implying that Eisav's minions 
will receive their material blessing regardless of their worthiness. 
The Sefas Emes explains that the difference between Yaakov and Eisav's 
blessings lies in the vav of Yaakov's blessing. Eisav's blessing granted him 
immediate and unconditional material prosperity. The predominant aspect 
of Yaakov's blessing was that it gave him constant connection to the Source 
of brachah - Hashem. He gives, and then He gives again. 
Our Patriarch received enough to sustain him - and no more. When that 
would run out, he would turn to Hashem in prayer and ask. This constant 
connection in not a punishment. It is a sign of the unabiding love that exists 
between Hashem and the Jewish People. This love must be earned, but 
ultimately engenders the greatest good - closeness with Hashem. 
Horav Yaakov Moshe Charlap, zl, interprets the v'yitein as an admonition 
to Yaakov to always remember the Source of his blessing. Under no 
circumstances should Yaakov (or his descendants) think that what they 
receive is in their own merit. It is all a gift from Hashem. This is essentially 
how a Jew should think. Whatever he needs is provided by Hashem; 
whatever he wants - that is something altogether different. 
Understandably, much commentary has been written to explain the concept 
of yitein v'yachzor v'yitein. When the Torah writes: And Hashem will give 
you, it already implies constant giving. Why, then, does Rashi feel it 
incumbent to write, "And then He will return and give you again." When a 
person blesses his friend with material abundance, he does not need to 
reiterate, "May G-d give you abundance and may He give you abundance 
again." It is obvious that consistency is part of the blessing. 
There is one brilliant homily from Horav Kalonymus Kalman Shapiro, zl, 
the Piascesner Rav, who presided in Warsaw during World War II, which 
is noteworthy, for it focuses on the matzav, the prevalent status, both 
physically and emotionally, of the Jewish population at the time. First, a bit 
of background. 
The Piascezner's Eish Kodesh, from which this dvar Torah is gleaned, was 
written at a time of utter personal and communal devastation, after the 
Rebbe had lost most of his family. Indeed, it is the last work of Chassidic 
origin in Poland. The period of the Holocaust was not conducive to creative 
thought, certainly not religious thought which required deep thinking and 



!{aaBtu!uwemwu – trcdk trcd ihc                                                          23 

 

lucid perception. While this tragic era has engendered a voluminous body 
of religious and philosophical writing, it was all generated in hindsight 
following the war. It was possible to look back and reflect - and then write. 
Thus, the Eish Kodesh is an extraordinary piece of work - which I use 
whenever pertinent. Not only is it an unparalleled example of personal 
achievement, it is a singular testament to the ability of the Jews to think 
cogently even during moments of the most difficult travail. His words 
speak to us from amidst the heart of darkness itself. Now for the dvar Torah. 
The Navi Yeshayah (28:13) says: U'va'u ha'ovdim b'eretz Ashur, 
v'ha'nidachim b'eretz Mitzrayim. "They will come, those who are lost in the 
land of Assyria and those who are outcast in the land of Egypt." The Rebbe 
explains that there are people who are really "lost," and there are those who 
are simply "outcast." The outcast person has merely been exiled from one 
location to another place, but he can still be seen and recognized. A person 
who is lost, however, is neither visible nor recognizable. 
In his homily to Parashas Toldos (1940), the Rebbe applies the similes of 
"lost" and "outcast" to the psychic disintegration of the Ghetto Jews. "For 
now, the troubles are greatly increasing," the Rebbe says "Indeed, they are 
shearing the beards of Jews, so that they cannot be recognized by their 
external appearance. Furthermore, due to the many persecutions and 
unbearable, unimaginable torments, people even lose their inner identities. 
This process can digress so far that he loses himself (ehr farlitzich) and no 
longer recognizes himself. He no longer recalls his self-image as it was a 
year ago, on Shabbos, or even a weekday before prayer, during prayer and 
other such times. Now he is crushed and trampled, so much that he cannot 
discern if he is a Jew, a human being, or rather an animal who does not 
have the capacity for feeling. He is then 'lost' in the Scriptural sense." 
The Rebbe concludes with a message of hope. In the Talmud Kiddushin, 
Chazal state, Baal aveidah machzir al aveidaso, "The loser (one who has 
lost an article)must return to search for his lost article." This is because a 
truly lost article cannot be seen nor recognized and so it is the owner who 
must go around looking for it in order to find it, to lift it up and bring it 
back to him. Thus, bearing in mind that Klal Yisrael is Hashem's "lost 
article" and we are His aveidah, it is Hashem Who is in search of His 
people. He will find us. He will give us everything good, returning to Him, 
redeem us, rescue our bodies and souls with great mercy. 
This is the underlying (homiletic rendering) meaning of Yitzchak's brachah 
- yitein v'yachzor v'yitein. Hashem will give not only when the Jew is 
visible and recognizable (yitein), but also when he is lost, where he is 
neither recognizable nor visible as a Jew. At such times, Hashem will return 
(yachzor v'yitein) and give again. The Owner of the lost object will return 
to search for us and find us - and then bless us with His beneficence. 
Va'ani Tefillah 
Atah chonein l'Adam daas. You favor man with knowledge. 
This is the first of the weekday blessings, since the previous three brachos 
consist solely of gratitude and praise. Unlike the remainder of the weekday 
brachos, this one begins with a declaration: V'atah, "And You," rather than 
open with a request, as do the other blessings. We begin, "You favor man 
with knowledge," and only afterwards do we request that Hashem favor us 
with this knowledge. The commentators explain that all of the other needs 
of men are easily recognized. Therefore, we need not prepare our 
supplication with any declaration. (We need not begin our prayer for 
forgiveness of sin with a declaration, "You," since it is obvious that only 
Hashem forgives sin.) Daas, however, which denotes knowledge in the 
sense of consciousness and awareness, might be overlooked by man as 
being a gift from Hashem, considering it an inalienable and inseparable part 
of his personality which belongs to him as a person. Thus, to "set things 
straight," we begin with the acknowledgement that daas is a gift from 
Hashem. 
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Haftorah 
Parshas Toldos: Malachi 1 
This week's haftorah warns us to cherish our relationship with Hashem and 
never take advantage of it. Although the Jewish people enjoy a special 
closeness with Hashem, they are reminded to approach Him with 
reverence. The prophet Malachi addressed them shortly after their return 
from Babylonia and admonished them for their lack of respect in the Bais 

Hamikdash. He said in Hashem's name, "I love you...but if I am your father 
where is My honor? The kohanim disgrace My name by referring to My 
altar with disrespect." (1:2,6) Rashi explains that the kohanim failed to 
appreciate their privilege of sacrificing in Hashem's sanctuary. Although 
they had recently returned to Eretz Yisroel and the Bais Hamikdash it did 
not take long for them to forget this. They quickly acclimated themselves 
to their sacred surroundings and viewed their sacrificial portions like 
ordinary meals. When there was an abundance of kohanim and each one 
received a small portion he responded with disrespect. (ad loc) Even the 
sacrificial order was treated lightly and kohanim would offer, at times, lame 
or sick animals displaying total disrespect to their sacred privileges. 
Malachi reprimanded them for their inexcusable behavior and reminded 
them of the illustrious eras preceding them. The kohanim in those 
generations had the proper attitude towards Hashem's service and 
conducted themselves with true reverence. Hashem said about such 
kohanim, " My treaty of life and peace was with him, and I gave him 
(reason for) reverence. He revered Me and before My name he was 
humbled." (2:5) These verses particularly refer to Aharon Hakohain, the 
earliest High Priest to serve in the Sanctuary. They speak of a man so holy 
that he was permitted to enter the Holy of Holies. Yet, he always 
maintained true humility and displayed proper reverence when entering 
Hashem's private quarters. The Gaon of Vilna reveals that Aharon's 
relationship extended beyond that of any other High Priest. He records that 
Aharon was the only person in history allowed access to the Holy of Holies 
throughout the year, given specific sacrificial conditions. But, this privilege 
never yielded content and never caused Aharon to become overly 
comfortable in Hashem's presence. 
Parenthetically, Malachi draws special attention to the stark contrast 
between the Jewish nation's relationship with Hashem and that of other 
nations. Their relationship with their Creator is one of formal respect and 
reverence. Malachi says in Hashem's name, "From the east to the west My 
name is exalted amongst the nations....But you (the Jewish people) profane 
it by referring to Hashem's altar with disgrace." Radak (ad loc.) explains 
the nations exalt Hashem's name by recognizing Him as the supreme being 
and respectfully calling Him the G-d of the gods. (1:12) They afford Him 
the highest title and honor and never bring disgrace to His name. This is 
because they direct all their energies towards foreign powers and false 
deities and never approach Hashem directly. Their approach allows for 
formal respect and reverence resulting in Hashem's remaining exalted in 
their eyes. The upshot of this is because their relationship with Him is so 
distant that it leaves no room for familiarity or disgrace. 
The Jewish people, on the other hand, enjoy a close relationship with 
Hashem. We are His beloved children and the focus of His eye. We are 
permitted to enter His sacred chamber and sense His warmth therein. This 
special relationship leaves room for familiarity and content, and can lead, 
at times, to insensitivity and disrespect. During the early years of the second 
Bais Hamikdash this warmth was to tangible that the kohanim lost sight of 
their necessary reverence and respect. This explains Malachi's message, 
"Hashem's says, 'I love you ... but where is My honor?'" The Jewish people 
are always entitled to His warm close relationship but are never to abuse it. 
Malachi therefore reminded them to be careful and maintain proper respect 
and reverence for the Master of the universe. 
This contrast between the Jewish and gentile approach to Hashem finds its 
origins in their predecessors' relationship to their venerable father. The 
Midrash quotes the illustrious sage, Rabban Shimon Ben Gamliel 
bemoaning the fact that he never served his father to the same degree that 
the wicked Eisav served his father, Yitzchok. Rabban Shimon explained, 
"Eisav wore kingly robes when doing menial chores for his father, but I 
perform these chores in ordinary garments." (Breishis Rabba 65:12) This 
proclamation truly expresses Eisav's deep respect and reverence for his 
father. However, there is a second side to this. This week's sedra depicts 
their relationship as one of formality and distance. We can deduce this from 
the Torah's narrative of Eisav's mode of speech when addressing his father 
in pursuit of his coveted bracha. The Torah quotes Eisav saying, "Let my 
father rise and eat from the provisions of his son." (Breishis 27:31) Eisav 
always addressed his father like a king in a formal and distant- albeit 
respectful- third person. Yaakov, on the other hand, did not serve his father 
with such extraordinary reverence. He undoubtedly showed his father 
utmost respect but related to him with closeness and warmth. His 
association was too internal to allow for formal speech. The Torah therefore 
quotes Yaakov's words to his father during his bracha, "Please rise and eat 
from my preparations..." (27:19) Even when attempting to impersonate 
Eisav, Yaakov could not bring himself to speak to his father in any other 
tone than warm and love. (comment of R' Avrohom ben HaRambam ad 
loc.) 
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We, the Jewish people follow the footsteps of our Patriarch Yaakov and 
relate to our Heavenly father with warmth and closeness rather than 
coldness and distance. Although Yaakov never reached Eisav's ultimate 
levels of reverence he showed his father true respect through love, warmth 
and deep appreciation. We approach Hashem in a similar manner and relate 
to Him with our warmth and love and deep appreciation. The nations of the 
world follow their predecessor and approach the Master of the universe in 
a very different way. They maintain their distance and relate to Him in a 
formal and cold - albeit respectful and reverent way. 
This dimension expresses itself in our approach towards our miniature Bais 
Hamikdash, the synagogue. Although it is truly Hashem's home wherein 
His sacred presence resides a sense of warmth and love permeates its 
atmosphere. We, the Jewish people are privileged to feel this closeness and 
enjoy His warmth and acceptance. However, we must always remember 
Malachi's stern warning, "Hashem says, 'I love you like a father does his 
son, but if I am your father where is My honor?'" We must always follow 
in our forefather Yaakov's footsteps and maintain proper balance in our 
relationship with our Heavenly father. We should always approach Him out 
of warmth and love, yet never forget to show Him proper respect and 
reverence. 
Our turbulent and troubling times reflect Hashem's resounding wake up 
call. They suggest that Hashem seeks to intensify His relationship with His 
people. Hashem is calling us to turn to Him and realize that all existence 
depends on Him. Let us respond to His call and show our loyalty to this 
relationship. Let us show Him our true appreciation by affording Him 
proper respect and reverence in his sacred abode. Let it be Hashem's will 
that we merit through this to intensify our relationship with Him and 
ultimately bring the world to the exclusive recognition of Hashem. 
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Ohr Somayach – Torah Weekly 
Overview 
After 20 years of marriage, Yitzchak's prayers are answered and Rivka 
conceives twins. The pregnancy is extremely painful. G-d reveals to Rivka 
that the suffering is a microcosmic prelude to the worldwide conflict that 
will rage between the two great nations descended from these twins, Rome 
and Israel. Esav is born, and then Yaakov, holding onto Esav's heel. They 
grow and Esav becomes a hunter, a man of the physical world, whereas 
Yaakov sits in the tents of Torah developing his soul. On the day of their 
grandfather Avraham's funeral, Yaakov is cooking lentils, the traditional 
mourner's meal. Esav rushes in, ravenous from a hard days hunting, and 
sells his birthright (and its concomitant spiritual responsibilities) for a bowl 
of lentils, demonstrating his unworthiness for the position of firstborn. A 
famine strikes Canaan and Yitzchak thinks of escaping to Egypt, but G-d 
tells him that because he was bound as a sacrifice, he has become holy and 
must remain in the Holy Land. He relocates to Gerar in the land of the 
Philistines, where, to protect Rivka, he has to say she is his sister. The 
Philistines grow jealous of Yitzchak when he becomes immensely wealthy, 
and Avimelech the king asks him to leave. Yitzchak re-digs three wells dug 
by his father, prophetically alluding to the three future Temples. 
Avimelech, seeing that Yitzchak is blessed by G-d, makes a treaty with 
him. When Yitzchak senses his end approaching, he summons Esav to give 
him his blessings. Rivka, acting on a prophetic command that the blessings 
must go to Yaakov, arranges for Yaakov to impersonate Esav and receive 
the blessings. When Esav in frustration reveals to his father that Yaakov 
has bought the birthright, Yitzchak realizes that the birthright has been 
bestowed correctly on Yaakov and confirms the blessings he has given 
Yaakov. Esav vows to kill Yaakov, so Rivka sends Yaakov to her brother 
Lavan where he may find a suitable wife. 
Insights 
The Calculus to Multiply 
“The children (Esav and Yaakov) agitated within her (Rivka), and she 
said, ‘If so, why am I thus?’...” (25:22) 
King Chizkiahu refused to procreate because, through prophetic insight, he 
saw evil people amongst his offspring. 
Yishayahu the Prophet criticized him, telling him he had no business 
entering into the calculations of Heaven: "What the Torah requires from 
you, that is what you do." (Talmud Bavli, Berachot 11a) 
Therefore, if it not for a direct command from G-d, "Be fruitful and 
multiply," Chizkyahu's reckoning was correct. If you know that amongst 
your progeny there will be evil offspring, better not to have any at all. 
However, this only applies to the male of the species. Women have no 
Torah commandment to procreate. 
“If so, why am I thus?” 

With this we can understand Rivka's question. 
Rashi tells us that whenever Rivka passed by the doors of a house of idol 
worship she felt her unborn fetus struggle to emerge. She knew that her 
child was destined to be an idol worshipper. "Why am I thus? Why should 
I labor to give birth to a child who will be evil; I am not Yitzchak. I am a 
woman, and I have no obligation to reproduce.” 
Source: Rabbi Yitzchak Zev Soloveichik 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Toldos 
In this week's parashah, we learn how our Patriarch Ya'akov outsmarted his 
evil brother Eisav and rightly received the coveted blessings from his father 
Yitzchak, who was, mistakenly, going to give them to Eisav, due to his 
wheelings and dealings. 
Unfortunately, this wasn't the last time Ya'akov and his descendants had to 
outwit Eisav and his descendants who enjoy living "by the sword" and 
persecuting everyone they can, especially the Jews. Throughout the long 
Diaspora, Jews often had to think very quickly, and even strain their 
"Jewish brain," to escape unfair discrimination and harassment. 
Reb Shabsi Yudelelevitz z"l used to tell the following cute story to 
demonstrate how Jews used their unique ingenuity to outsmart their 
oppressors. 
In the days of the Feudal System, the Lords of the Manors were often 
despots who ruled their Serfs with an iron hand and no mercy at all. They 
possessed the power of life and death and used it freely. Usually, there was 
at least one Jew who rented an inn from a Lord and was forced to pay an 
exorbitant amount of rent for the right to supply the local inhabitants with 
an ample supply of beer, wine and whiskey. After paying his inflated rent, 
the Jew was left with a meager amount to support his family with. But woe 
to the "Moshke" who didn't pay his rent on time. At the least, he could 
expect to be thrown, together with his entire family, into the deep pit, where 
they would be fed with dry bread and water. Often they would die there, 
not being able to pay their debts to their Master. 
One such Jew was lucky enough to pay his rent on time for several years in 
a row. But one year there was a drought and the entire economy was 
affected. The Gentiles didn't have the money to spend on liquor, and if they 
came to the inn at all, they drank very little. When the time came to pay the 
rent, the Jew had far too little. He was at his wits end and did not know 
what to do. To ignore the debt meant certain death but to forfeit it could be 
his ticket to the pit; which some held was the lesser of the two evils. Finally, 
the Jew decided that he had no choice but to pray for a miracle. He would 
confront his landlord and beg for mercy. Perhaps, the Landlord would 
extent the due date by a month or two. He couldn't even dare to dream about 
more than that. 
After reciting the Book of Tehillim several times, the Jew went to visit the 
Lord and explained to him his situation. Times were unusually hard, as the 
Master surely knew from his own business affairs, and people simply have 
no money for "the bitter drop." Consequently, he has not the money for the 
rent. 
The Jew braced himself for the wrath of the Lord which would surely come 
upon him in its full fury but, surprisingly, the miracle occurred. The Lord 
said to him, "Moshke, you have been with me for several years now and 
you've always paid the rent on time. I appreciate that. Yes, I know that this 
year has been unusually bad for all of us, and I hope that next year will be 
better. I'll tell you what. I am willing to wait an entire year for the rent you 
owe me. Next year today, you will pay me two year's rent. But I am warning 
you. If you don't have the entire amount by then…you know what 
punishment awaits you. I can be patient once, but not twice." 
The Jew could not believe his ears. Elated, he returned home and told the 
good news to his family, who had feared the worst. They all thanked 
Hashem and prayed that by next year he would have the entire amount to 
pay. 
But next year was not much better, and before they knew it, it was time to 
pay the rent again. Our poor Jew did not even have one year's rent available; 
let alone two. As the dreaded day quickly approached, the Jew began to 
panic. He knew that he could not expect any mercy from his Lord this year. 
The day before the due date, he decided that he had no choice but to run 
away with his family and start life over again somewhere else. In the middle 
of the night, he took his few belongings and his family, loaded his wagon 
and left his home forever. 
But when things go bad, they go bad all the way (Murphy's Law). Just as 
the Jew entered the road that goes through the thick forest and thought that 
he was safe, he saw another, fancy wagon coming from the other direction. 



!{aaBtu!uwemwu – trcdk trcd ihc                                                          25 

 

It didn't take long for him to realize that it was none other than the Master 
himself, returning home late at night. The Jew began to rack his brain, and 
soon came up with an idea. Before the Lord noticed him, he took the 
initiative to flag down his master and greeted him respectfully. 
"Where are you and your family going so late at night," asked the Lord. 
"Your Honor," responded the Jew, "tomorrow is a Jewish holiday and we 
are going to celebrate it in the Big City and then return home." 
"A Jewish holiday," remarked the Lord in surprise. I happen to know all of 
your holidays. Let's see, it's not Pesach, nor is it Shavuos nor Sukkos; not 
even Chanukah or Purim. What Jewish holiday do you have that I don't 
know about?" 
The Jew began to exert his brain feverously. He had never imagined that 
this Gentile would be such an expert in the Jewish calendar. But without 
hesitation he answered immediately, "Chag Pleitaseinu" (the festival of our 
escape). 
"Chag Pleitaseinu?" exclaimed the Lord. "That is a new one on me. I must 
admit I never heard of it." And with that, he took out a pad and jotted down 
the strange name. "Well, if that's the case, I wish you a happy holiday. Just 
don't forget when you come home tomorrow to come straight to me with 
two year's rent. You do have it don't you?" 
"Of course, I have it," said the Jew. "And as soon as I return I will be happy 
to give it to you. But right now I must rush off so that I get there in time. 
Goodbye my Lord" 
"Goodbye, Moshke. See you tomorrow." 
The next morning, the Lord returned to the City and expected to see all of 
the Jews in their Yom Tov apparel with their shops closed. He was very 
surprised, though, to find business as usual; by the Jews as well as by the 
Gentiles. He stopped a Jew in the street and asked him, "Isn't today a Jewish 
holiday? Why are you all working as if it were a regular weekday?" 
"Why do you think that today's a Jewish holiday?" asked the Jew, 
answering a question with a question. 
"That's what my Moshke told me last night. Isn't it true?" 
"What holiday did he say it is?" asked the Jew, sensing something 
interesting was going on. 
The Lord took out his pad and replied, "Chag Pleitaseinu." 
"Oh," said the smart Jew, immediately understanding what had happened. 
"Of course that is a major Jewish holiday. But it's not celebrated by all of 
us together at the same time. 'Chag Pleitaseinu' is celebrated by every Jew, 
individually, when his day comes!" 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Toldot 5777 - D'var Torah 
G-d appeared to [Isaac] and said, "Do not go down to Egypt. Dwell in the 
land that I shall tell you. Sojourn in this land, and I will be with you and I 
will bless you…" (26:2-3). 
"Schon ba-aretz"- dwell in this land, is immediately followed by "gur ba-
aretz" - sojourn in this land. 
The K'li Yakar suggests that "schon" and "gur" carry two different 
messages, indeed two different ideas. 
The word "schon" is a spiritual concept. It links to the Shechina, the Divine 
Presence, which is intense in The Land. It is there and there only, where 
"asher omar eilecha" - I, G-d, may communicate with you. The K'li Yakar 
interprets those words to mean that within that territory and no other, G-d 
will converse with Isaac through nevua - prophecy. From the spiritual point 
of view, "schon" means that Isaac is to live as a permanent resident. For 
there, he will access G-d's spiritual closeness and nevua. 
"Schon" therefore has a double meaning. The message to Isaac was: think 
of yourself as a permanent resident of the Land, and thus become eligible 
to experience the Shechina. 
In contrast, "gur" is a physical concept. It means living in this area as a 
foreigner, as a ger, a stranger. Indeed generations would pass until Isaac's 
descendants would take physical possession of the Land. 
In this vein, the K'li Yakar explains that Abraham used this distinction 
when opening negotiations with the Hittites. "Ger ve-toshav anochi i-
machem" (23:4) means that Abraham declared himself a "ger", a foreigner 
in the physical sense as the Canaanites and other peoples were then in 
physical possession. But he insisted in the same phrase that he was a 
"toshav", a full resident, in that he had the spiritual privileges of the special 
closeness to G-d and receiving His Word that go together with being within 
the Land. Indeed, this relationship was to become permanent. When the 
Israelites were to conquer the Land, they had to remember "ki geirim ve-
toshav atem imadi" - for with Me you are foreigners and residents (Lev. 
25:23). Spiritually, they would be "toshavim" - residents, close to G-d. 

Physically however, they were "geirim" as they were not allowed to take 
possession of someone else's allotted portion of land in perpetuity. On the 
contrary, they had to proactively enable a person who had to sell his land 
out of poverty to repurchase it (ibid., 23-28). And in a broader sense, this 
message conveys that Am Yisrael living in Israel even to this day are guests 
in G-d's Reality. Their requirement is to live in harmony with the intense 
Shechina by working towards living according to Torah principles: "ki 
geirim ve-toshavim atem imadi" - for with Me you are foreigners 
physically, but residents spiritually. 
Parashat Toldot (Haftara) 5777 
'I have been loving you (the Israelites)' said G-d, ' But I hated Esau, and I 
made his mountains a desolation, and his heritage for the desert serpents.' 
'O Priests! Who scorn my name… you bring abominable bread to my altar! 
And you bring a blind (defective) animal to my altar… would you bring 
such a thing as a present to your (Persian) governor?' (Malachi 1:2-8 - 
extracts) 
Guided Tour… 
The prophesies of Malachi conclude the entire order of the Prophets within 
the Tenach. Who, however, was Malachi? The actual text gives no clue. 
Even the Talmud is uncertain of his actual identity. Recognizing that this 
prophesy was a late message- already after the building of the Second 
Temple - one opinion claims that Malachi was Ezra; another prefers 
Mordechai, but most hold that Malachi is his proper name, and that he was 
a prophet in his own right (Megilla 15a). 
From his position in the last line of prophets it is reasonable to assume that 
he was the latest prophet of all, and this is supported by the text. Like 
Haggai and Zechariah before him, he lived after the Return from Babylon, 
but unlike them, he was obviously in action after the rebuilding of the 
Second Temple, as he criticizes the offerings brought there. 
The Prophet Malachi urges that Israel cannot achieve its destiny just 
because of Esau's downfall. A nation who accepted upon itself to be G-d's 
people must deserve its privileged status amongst Mankind. Thus the 
Prophet severely chastens the Jews for the hypocrisy of those who, 
encouraged by their self-serving and insincere priests, can turn the service 
of G-d into what he patently sees as a farce. How dare they offer their old, 
crippled, and ill animals to G-d, while at the same time retaining the best 
for themselves? Would they dare give a something defective as a present to 
their Persian overlords? 
Malachi thus exhorts the Jewish Priests to live up to their calling. They 
must be the teachers and model personalities. They can indeed spiritually 
raise the standard of the Jewish people if they set the example - a message 
that applies to all leaders, both religious and temporal. 
Given the above, the actual dating of Malachi is difficult: however he must 
have been active between the period of the second Temple before the Jews 
put away their foreign wives under Ezra (implied in Mal. 2:11) - which 
would suggest his time being between 515 and 450 BCE (Rosenberg, S.G.: 
The Haftara Cycle [2000] p. 20). 
D'var Torah 
In his opening prophecy, Malachi includes the message that although Esau 
was Jacob's brother, G-d loves (the nation of Jacob) and hates Esau. He 
then proceeds to severely rebuke the very nation that He loves. What has 
Esau got to do with his rebuke to Jacob? 
Rosnenberg (supra) suggests that the connection with Esau refers to the 
latter's conduct at very end of the First Temple Period. In the last 
Babylonian invasion of Judah in 586 BCE, 'brother' Edom (identified with 
Esau in Gen. 36:1) took advantage of Judah's weaknesses to raid their 
territory and ravage the countryside. The Book of Isaiah refers to this event 
with the words: 'Who is this coming from Edom, in blood-red garments 
(Isaiah 63:1)' - indeed, the whole prophesy of Obadiah attacks Esau - very 
likely for this reason. This cowardly act on the part of a neighboring 
'brother' rankled with the Jews for hundreds of years. Retribution finally 
came to 'Esau' under the Maccabees when the king, John Hyrcanus 
conquered Edom in 120 BCE and forcibly converted the population from 
paganism to Judaism. That 'victory' only lasted for a short time: unseemly 
squabbles between rival Hasmonean families and their supporters for the 
succession to the throne enabled the son of one such convert (following 
Josephus) - Herod the Great - to take advantage and, with the backing of 
Rome, usurp the throne (37 BCE), massacre the Hasmoneans, and firmly 
lock Judea into the Roman Empire, with all its disastrous consequences. 
As Isaac said when he blessed Esau: 
'By the sword you shall live, and your brother you shall serve. Yet it will 
be that when you are aggrieved, you may cast off his yoke from upon your 
neck.' (Gen. 27:40) 
The Midrash (Gen. Rabba 67:7) understands this verse as follows. If Israel 
transgresses the Torah and is undeserving of dominion, you will have the 
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right to be aggrieved that he has taken your blessings: then you may cast 
the (Israelite) yoke from upon your neck. 
This principle underlies G-d's connection between Esau and His severe 
warnings through Malachi to the descendants of Jacob. He implied that the 
Jews would only be able to continue to enjoy the His protection and 
guidance if they behaved as their forefather did. Jacob was a 'simple man 
who lived in tents' (Gen. 25:27) - the word 'simple' according to Rashi 
meaning that he was an honest, straightforward personality. That contrasted 
with Esau who 'hunted with his mouth' (ibid: 28): understood by the same 
commentator to be someone who makes himself out to exemplify one thing, 
but in reality exemplifies something very different. 
This also links with Malachi's expression of G-d's wrath against the Temple 
offerings. He effectively thundered that they were brought on the cheap - 
'the blind, the lame, the sick'. Even if the origins of such offerings could 
deceive the people, they could not deceive G-d. G-d knew the difference! 
And those responsible for allowing such deceptions were in effect going 
further than Esau. Esau deceived his father as to the nature of his 
personality (Rashi to ibid: ad loc). The Jews under Malachi attempting to 
deceive the Creator Himself!v That was the nature of the rebuke - 
effectively saying that such deceit would be preparing the ground for 
another rise of Esau's descendants. If the Israelites behaved as Esau 
exemplified, Edom would be justified in thinking that the Jews were not 
worthy of being G-d's chosen people, and He would support them 
accordingly. 
As a message - without the Temple, prayer replaces offerings (c.f. Hosea 
12:3). A Jew should aim to pray in such a way that he is making 
worthwhile, positive contact with G-d - 'a valid unblemished high-quality 
offering'. The author was privileged to watch a certain leading Torah 
personality pray the Mincha silent prayer. He uttered no sound, yet one 
could feel the deep sincerity words of his words connecting with Heaven. 
No physical exercises, agonizing facial distortions, or taking a 
conspicuously long time to complete the prayer, but a meaningful, honest, 
communication with G-d and putting his praises, needs, and gratitude 
before Him. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third 
Series may be viewed on the Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, 
archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Stam Torah 
Parshas Toldos 5777 - “Prayer For Clarity” 
Whenever Richard Cory went down town, 
We people on the pavement looked at him: 
He was a gentleman from sole to crown, 
Clean-favored and imperially slim. 
And he was always quietly arrayed, 
And he was always human when he talked; 
But still he fluttered pulses when he said, 
"Good Morning!" and he glittered when he walked. 
And he was rich, yes, richer than a king, 
And admirably schooled in every grace: 
In fine -- we thought that he was everything 
To make us wish that we were in his place. 
So on we worked and waited for the light, 
And went without the meat and cursed the bread, 
And Richard Cory, one calm summer night, 
Went home and put a bullet in his head. 
By Edwin Arlington Robinson 
After years of prayers and tears, G-d finally hearkens to the prayers of 
Yitzchak and Rivka and Rivka becomes pregnant. “The children struggled 
within her, and she said, ‘If so, why am I thus?’ And she went to inquire of 
G-d. And G-d said to her, ‘Two nations are in your womb; two regimes 
from your insides shall be separated; the might shall pass from one regime 
to the other, and the elder shall serve the younger’.(1)” 
It is clear that this ordeal was not simply a matter of Rivka being unable to 
tolerate the intense pains of pregnancy. Rivka understood that the children 
she would bear would be responsible for the continuity of the traditions and 
lifestyle of her husband and father-in-law. Therefore, when she sensed an 
incongruity in the child’s behavior while yet in the womb she panicked. 
When the children were born, their diverse personalities were immediately 
apparent. “Esav became one who knows trapping, a man of the field; But 
Yaakov was a wholesome man, abiding in tents (of Torah)(2).” The Torah 
relates that, ironically, Yitzchok possessed an uncanny love for Esav, while 
Rivka loved Yaakov. 

Rabbi Meir Shapiro zt’l explains that Rivka’s prenatal concerns and the 
subsequent seeming preferential love that Rivka and Yitzchak had for their 
sons, is inextricably connected to the seminal first encounter between them. 
“Yitzchak went out to speak in the field towards evening and he raised his 
eyes and saw, and behold camels were coming! And Rivka raised her eyes 
and saw Yitzchak; and she fell off from on the camel(3).” 
The Medrash(4) explains that Yitzchak’s ‘speech’ was actually prayer, as 
the gemara(5) relates, “Avrohom enacted the morning prayers, Yitzchak 
enacted the afternoon prayers, Yaakov enacted the evening prayers.” 
A Jew stands in prayer before his creator three times every day, to ask for 
his needs, and to strengthen his faith in G-d. In addition, Rabbi Meir 
Shapiro explains that the three time-periods of prayer symbolize three eras 
of time in Jewish history. 
The morning prayers recited when the sun is rising and the world begins to 
illuminate symbolizes the golden ages of our people, when our monarchy 
was established, the Temple stood in Jerusalem, and the Torah was abided. 
Conversely, the evening prayers symbolize the most ominous times in our 
history when things were bleak and dark during the many periods of 
destruction and exile that we have endured. 
These two periods do not detract us from prayer. When life is good and we 
are physically and spiritually secure we call out to G-d in thanksgiving, and 
clearly feel his embrace. When we feel frightened and forlorn we cry out to 
G-d for salvation and redemption, knowing that we have no else to turn to 
but Him. Dovid Hamelech expressed these two sentiments when he 
declared(6), “Pain and sorrow I have encountered, and the Name of G-d I 
will call; A chalice of salvation I will raise and the Name of G-d I will call.” 
Both in times of sorrow and salvation we turn to G-d. 
However, there is an interim period that is neither day nor night. This is 
time that our Sages refer to as bain hashmashos (twilight). The day has 
begun to wane and the sun is making its rapid descent beneath the horizon, 
but the darkness of night has not yet shrouded the skies. It a period of 
confusion; it is neither day nor night, but a reality of its own. 
This period of the day reflects the periods in our history of spiritual 
befuddlement and confusion. It is a time when we enjoy certain freedoms 
and widening of our limitations, yet at the same time there are some very 
precarious and perilous ensnarements that we must be wary of. 
It was during this precarious period that Yitzchak went out to the field to 
pray. The Mincha prayer is recited in the afternoon as the day is waning but 
the night has not yet arrived. It was Yitzchak - who personifies spiritual 
strength and is undaunted by the luring temptations of this world - who is 
able to pray and connect himself to his Creator during that time of day. 
As Rivka approached from afar with Eliezer and noticed Yitzchak in the 
distance, the verse relates that she was riding a camel. A camel is one of 
the few animals which possess one of the symbols that render an animal 
kosher but not the other(7). In that sense the camel represents the time 
period of perplexity - when the boundaries of pure and impure can become 
obscured. It is while camels approach in the distance that Yitzchak recites 
Mincha to strengthen within himself the demarcation between light and 
dark, pure and impure. 
Rivka, truly worthy of her role as the great Matriarch, realized the 
symbolism of this dynamic encounter. She understood the time period for 
which Yitzchak prayed and she was seized with fright. When things are 
unclear and the boundaries become clouded it is ever so much harder to 
maintain one’s faith. Thus, “she fell off from on the camel,” she feared the 
consequences of a world symbolized by the camel and how hard it would 
be to maintain faith during that time. 
When Rivka became pregnant and realized that within her womb was both 
a penchant for good and for evil, the fear she felt at the time of her initial 
encounter with Yitzchak were reawakened. She feared that she had a child 
who would be confused, possessing both a desire for greatness and an 
insatiable craving for sin. She feared that her child would be unable to 
withstand such an inner challenge and so she sought the Word of G-d. 
Yitzchak however was undaunted by what occurred. He did not share his 
wife’s fears of what might become of such a child, because he personally 
was able to withstand such confusion. 
Rivka was then informed that there were in fact two different children – 
two different worlds – that would emerge from her womb. Despite the pain 
of hearing that one of her children would be inclined towards evil, Rivka 
was assuaged. She understood that a child who sets out on an evil path may 
one day repent and return, but a child who is befuddled may never realize 
how spiritually ill he is and may never repent. 
The difference in outlook between Yitzchak and Rivka manifested itself in 
their relationship with their children. Yitzchak, the symbol of strength and 
spiritual control, saw the potential within Eisav and so he loved him and 
wanted to give him the blessings to help keep him true to his mission and 
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destiny. But Rivka who grew up in the lap of wickedness and sin 
understood that Eisav would be unable to withstand the tests he would face 
and so she loved Yaakov, who possessed the light of Torah and its study. 
Shacharis is recited before one engages in his daily affairs while Ma’ariv is 
recited after one has concluded his work and is returning home. Many 
people have fixed study sessions before leaving to work and many have in 
the evening after a full day at the office. But Mincha is recited in the middle 
of the day. While we are in the middle of engaging in our daily pursuits 
replete with meetings, deadlines, phone-calls, etc. we have an obligation to 
put everything on hold so that we can spend a few moments in quite 
meditation and reflection praying to G-d. That is the prayer of Yitzchak, 
the clarity of prayer in midst confusion and distraction. 
This idea should sound very familiar to us because our world is “a world of 
Mincha”. In the Western World we enjoy freedoms and comforts that our 
ancestors could hardly dream of. We have achieved notoriety, success, and 
wealth that no previous generation has. At the same time our generation is 
spiritually feeble and in grave danger. The insidious distractions of the 
outside world have crept into our communities and our lives and threaten 
us very deeply. 
There are so many examples of this idea. Perhaps this is most clearly 
symbolized by the internet, which today is ubiquitous. There is so much 
value on the internet, including endless amounts of Torah – audio, video, 
and written. Yet at the same time the dangers of the internet hardly need to 
be enumerated. There is no more glaring example of a confusion of the 
greatest good and the greatest evil. 
It was of challenges such as this that caused Rivka to fall off her camel. 
Yitzchak taught us that at such times we must pray Mincha. 
The gemara says that Elyahu HaNavi’s prayers were answered specifically 
during the Mincha prayers. We are answered then as well – specifically 
because it is so hard to concentrate and focus at that time of day, when we 
are engaged in our daily affairs and business. 
“Yitzchak went out to speak in the field” 
“Rivka fell off from on the camel” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. 25:22-23 
2. Ibid, v. 27 
3. 24:63-64 
4. Bereishis Rabbah 60:14 
5. Berachos 27b 
6. Tehillim 116 
7. A camel chews its cud but does not have split hooves 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Lech Lecha 
10 MarCheshvan 5777/ November 11, 2016 
My rebbe, Rabbi Berel Wein, related that shortly before he made Aliyah in 
1997, he took some of his grandchildren to a Yankees game at the old 
Yankees Stadium. 
It was a close game, and the Yankees lost in extra innings. The mood in the 
stadium was very melancholy as the Yankees faithful slowly and grumpily 
exited the stadium. 
As they were leaving, one of his grandchildren asked Rabbi Wein, "Zaydei, 
how come you're not upset about the loss like you the rest of us?" Rabbi 
Wein replied, "because I'm a Cubs fan. We haven't won a World Series 
since 1908. We are used to losing, so today's loss is no big deal." 
Rabbi Wein mused that a person has to know how to live with struggles 
and defeats, because failures and disappointments are inevitable and par for 
the course in life. A successful person is not one who never fails, as much 
as it is one who knows how to traverse setbacks, and not allow them to 
completely derail him. 
Well, in the wee hours of November 3, 2016, the Cubs have finally won a 
World Series. 
There's no one alive today who remembers the last time they won, but the 
lovable losers have finally become winners. 
So now the question becomes whether a team that has lost for so long can 
deal with such a significant win. 
Not surprisingly, this is another lesson Rabbi Wein taught us: A person has 
to know how to deal with success, and how to capitalize on it, and how to 
use it to benefit others. Tragically, there are many people who are destroyed 
by their own successes, because they don't know how to handle them, or 
how to capitalize on them. 
In our world, many of us struggle with a balance of both of these challenges. 
On the one hand we are blessed to live in such an affluent society with so 
much opportunity. Yet, on the other hand, we struggle to keep up with the 

impossible financial demands of living in such a world. This includes 
yeshiva tuitions, the expenses of Shabbos and yomim tovim, and all of the 
other expenses involved in living an elevated Torah life. 
The Mesilas Yesharim cautions us that everything in life is a challenge - 
poverty is one type of challenge, affluence and wealth is another. The main 
thing is that we always seek to make the best out of every situation, as we 
think Hashem wants from us. 
So Cubs fans, enjoy your moment of glory - make sure use you celebrate 
wisely. 
As for Cleveland Indians fans, sorry that Lebron couldn't save you this 
time. If the Cubs are any indication of how long it takes to break out of 
being "lovable losers", you're due to win the World Series in 2057. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
Rabbi Daniel Stein 

TorahWeb 
A Responsibility to Succeed 
Eisav decided to sell his birthright to Yaakov because he reasoned, "behold, 
I am going to die, so why do I need this birthright?" (Bereishis 25:32). 
Rashi writes that before relinquishing the birthright, Eisav initially 
questioned Yaakov regarding the nature of the responsibilities and the 
avodahservice that would be incumbent upon him as the first born. Yaakov 
explained to him, "there are many prohibitions, punishments, even 
punishments by death that are involved with it," leading Eisav to conclude, 
"I will eventually die as a result of my birthright, if so, why should I desire 
it." Therefore, Eisav chose to trade away the birthright rather than risk 
suffering his possible demise as a result of a flawed performance. However, 
the Torah closes the discussion by stating that Eisav offended the birthright 
by trading it away, as the pasuk says "And Yaakov gave Eisav bread and a 
pottage of lentils, and he ate and drank and arose and left, and Eisav 
disparaged the birthright" (25:34). 
Rav Moshe Feinstein (Darash Moshe) asks, how did Eisav disparage the 
birthright by abdicating and being unwilling to serve? He was 
understandably afraid of the grave consequences of not being able to 
adequately discharge this sacred duty. Rav Moshe explains that Eisav was 
not motivated primarily by a fear of the penalties he might incur, but rather 
by an aversion to assuming the responsibilities of the post in the first place. 
In that sense, Eisav's visceral reaction, to recoil and retreat in the face of 
this hallowed responsibility, was itself a tacit insult to the very institution. 
His refusal to assume this obligation and responsibility revealed a 
fundamental lack of appreciation for the cosmic significance of 
representing humanity in serving Hashem. 
It emerges that one of the principle differences between Eisav and Yaakov 
was in their attitude towards accepting responsibility, or achrayus, for 
others. While Eisav was busy fleeing from the burden of representing 
others in serving Hashem, Yaakov was bargaining for more. Perhaps this 
was not only because Yaakov had a greater understanding of the 
significance of serving Hashem, but also because he recognized that 
accepting achrayus, responsibility for others, is a transformative 
undertaking which endows one with the strength and capabilities necessary 
to succeed despite the risks and dangers involved. Yaakov knew that 
assuming responsibility for others itself engenders and breeds success, 
making failure no longer a concern. 
Perhaps we find this notion expressed most poignantly with regards to 
Yehoshua ben Gamla. The Gemara (Yoma 18a) records that, regrettably, 
during the period of the second Beis Hamikdash the selection process to fill 
the position of kohein gadol had been corrupted. Instead of appointing the 
worthiest candidate, the position was often awarded to the highest bidder. 
The Gemara continues that the most egregious and disgraceful example of 
an undeserving layman who unceremoniously purchased the position of 
kohen gadol, was Yehoshua ben Gamla who acquired the position from 
Yannai the King. However, the Gemara (Bava Basra 21a) elsewhere 
presents us with an entirely different narrative regarding the identity and 
personality of Yehoshua ben Gamla. The Gemara ascribes the 
establishment of the entire system of yeshivos and Jewish schooling to the 
efforts and initiative of Yehoshua ben Gamla. How could the same 
individual who epitomized religious corruption also be the seminal figure 
accredited with the perpetuation of Torah learning in Klal Yisrael? 
In fact, this tension and apparent inconsistency in the chronicling of the 
activities of Yehoshua ben Gamla led the Ritva to conclude that there were 
two different individuals, both coincidentally bearing the name Yehoshua 
ben Gamla. However, the Sfas Emes explains that in fact they were one in 
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the same. Even though prior to his appointment Yehoshua ben Gamla was 
nothing more than a fraudulent ignoramus, upon being appointed as kohein 
gadol a personal transformation occurred. The yolk of responsibility for 
others and for the nation awakened within Yehoshua ben Gamla reservoirs 
of untapped potential enabling him to become a champion of the mesorah 
and a visionary hero in the annals of Jewish history. 
Similarly, in Parshas Mikeitz, the Torah tells us that Yaakov was initially 
reluctant to send Binyamin down to Mitzrayim with the other shevatim 
because travelling was inherently dangerous and "lest misfortune befall 
him" (Breishis 42:4) along the way. Even after Shimon was taken captive 
and Yosef demanded to have an audience with Binyamin, Yaakov remained 
steadfast in his refusal to allow Binyamin to go. It wasn't until Yehudah 
accepted responsibility for Binyamin when he stated "I will guarantee him; 
from my hand you can demand him. If I do not bring him to you and stand 
him up before you, I will have sinned against you forever" (43:9) that 
Yaakov finally relented. What changed when Yehudah accepted achrayus, 
responsibility for Binyamin? Travelling was still perilous and an accidental 
tragedy could still occur. Why did Yaakov change his mind and allow 
Binyamin to go? 
The Shem Mishmuel explains that Yaakov was afraid that in the absence 
of an absolute responsibility and obligation to succeed, any impediment or 
difficulty experienced by the shevatim in securing Binyamin's safety could 
be confused with an "accident". When we enjoy impunity to attribute our 
failures to circumstances beyond our control, failure becomes all the more 
likely. However, when Yehudah accepted the achrayus, that under all 
circumstances he would be held accountable for ensuring Binyamin's 
wellbeing, Yaakov knew that the very obligation and responsibility to 
succeed would transform Yehudah and endow him with the resolve and the 
strength necessary to ultimately be successful. 
In our own lives, we should seek to emulate the example of Yaakov Avinu. 
We should eagerly undertake additional responsibility for others, in each of 
the three primary realms of Torah, avodah, and chesed. Only in that way 
will we be able to discover and achieve our individual potential and 
collectively realize our national destiny. By virtue of a Divine command as 
well as a historical imperative, we have an obligation to succeed, and we 
can only attain our goal by joining together and realizing our mutual 
responsibility to avodas Hashem and to each other. In other words, to fulfill 
our responsibility to succeed we must take responsibility for one another. 
Rav Ephraim Shapiro from Miami Beach once explained that the letters of 
the Hebrew word for taking responsibility for others, achrayus, - aleph, 
ches, reish, yud, vuv, and tuf - instruct us in the proper progression we 
should follow in assuming responsibility for one another. The first letter is 
an aleph representing the number one and the notion that before looking to 
help others, we must first make sure that we have taken responsibility for 
our own actions and needs. The following letter is ches which together with 
aleph spells the word ach or "brother". Only after we been successful in 
taking care of ourselves can we begin to take responsibility for our brothers, 
families, and relatives. The next letter is reish, which together with the first 
two letters spells acheir, or "other". Once our families are secure we can 
use that stability as a platform to aid and help others as well. The following 
letter is yud, which turns the word acheir in to acharai or "behind me" or 
"follow me", because one who takes responsibility for others becomes a 
natural role model and leader within the community. The next letter is vuv 
which added to the previous letters changes acharai to acharavor "after 
him", since a role model who takes responsibility for others will inspire 
people to follow their example. Finally, the letter tuf, because achrayus 
begins with aleph, the first letter in the alphabet, and ends with tuf, the last 
letter in the alphabet. This symbolizes that taking responsibility for others 
should occupy us constantly, and that it has the ability to embolden, enrich, 
and uplift every aspect of our lives all the way from aleph to tuf! 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 

Rabbi Berel Wein 

Supply And Demand 
As we all have been taught in our study of elementary economics, prices 
and values are established by the law of supply and demand. In theory, the 
greater the supply, the lower the price. We are witness to this fact of 
commerce in the current, still relatively inexpensive price of oil, due to the 
glut of all oil available on the world market. 
This rule of commerce – supply and demand – applies to human resources 
as well. And currently in the religious Jewish world, the supply of capable 
young men and women who are willing to enter the field of Jewish 

education far outstrips the demand. For every teaching opportunity, 
especially in the higher grades of elementary school and in high school, let 
alone in the advanced yeshiva realm, there are far more applicants available 
than there are teaching openings and opportunities. 
As a consequence, salaries for entrance positions in Jewish education are 
low and the competition to fill any teaching vacancy is fierce and often 
times disappointing. During my recent visit to the United States, quite a 
number of excellent young Torah scholars, who are searching for teaching 
positions in Jewish schools, bemoaned this fact to me. 
It seems that in almost every school located in a large urban Jewish 
community, there are thousands of applicants for every position that needs 
to be filled. And because of the seemingly inexorable law of supply and 
demand, these highly sought after positions pay relatively poor salaries, 
certainly in relation to the responsibilities and demands of the position. 
The problem is somewhat compounded by the fact that these young people 
are entering the job market rather late in life. Most of them already have a 
number of children already attending school and if one is convinced that 
one's child should receive a Lakewood education then it becomes difficult 
to consider taking a position that may be available in a smaller, perhaps less 
observant community. 
The lack of a secular education and professional training also militates 
against this type of yeshiva graduate securing a meaningful position in 
Jewish education. We thus end up in a catch 22 situation of wasted talent. 
Entering the job market when one is already in his or her 30s with children 
to support and educate is a great challenge. And, when there are so few job 
opportunities available, this challenge becomes almost insurmountable. 
In the United States many of these potentially great educators turn to other 
types of work in order to survive. Usually this creates a great deal of 
personal angst and spiritual and emotional frustration. I have been witness 
to such situations many times in my rabbinic and educational career. It 
seems that somehow our educational system is broken and because of many 
different pressures – religious, social, political, as well as feelings of inertia 
– there are very few who are willing to accept the challenge of fixing it. On 
an individual basis, a number of great and hardy young educators have 
created their own new institutions but this has done little to solve the 
general overall problem in the educational world of Orthodox Jewry. 
Traditionally, the profession of the teacher had been viewed in Jewish life 
as being an exalted and noble one, while at the same time those who 
practice that profession are viewed as otherwise unsuccessful and 
uninspiring individuals. This schizophrenic view of the educators of our 
children also contributes to skew even more the law of supply and demand 
in Jewish education. Somehow we expect our teachers to be holy, altruistic, 
supremely competent and heroic figures. At the same time we harbor within 
ourselves a feeling that the cream of the crop of Jewish talent is in the field 
of hedge funds… and that those who teach our children do not really 
measure up to them. 
These conflicting views manifest themselves in myriad ways from salary 
structure to tenure and social respect in the Jewish world. There are 
currently initiatives and programs financed by sources outside of the field 
of Jewish education to physically and socially improve the lot of teachers 
in the Jewish field. But these programs are palliative and not structural. 
In the 1940s in the United States, a number of great leaders created the day 
school revolution, which saved Orthodoxy in America. They were able to 
inspire a generation of educators that sacrificed much in order to achieve 
the goal of Jewish survival and the rebirth of Torah knowledge and 
observance amongst American youth. Such a revolution is necessary again 
today in order to overcome the crushing pressures that the law of supply 
and demand has imposed upon us. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Toldot 
The lives of our ancestors Yitzchak and Rivkah, the educational direction 
that they gave to their sons and their differing views of their household, are 
the subjects of biblical commentary throughout the ages. In our time a more 
intense psychological examination has dominated modern commentary, 
even traditional rabbinic commentary. The reason for this is the perplexing 
dichotomy of life and behavior represented by their twin sons, Yaakov and 
Eisav. 
There always exists a tendency to somehow visit the faults of the parents 
on the bad behavior of their progeny. This attitude has been reinforced by 
theories of psychiatry and psychology proposed over the last century. 
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0Because of this, there exists a somewhat distorted picture of the narrative 
that is recorded for us in this week's Torah reading. 
Over the ages, the lives, attitudes and words of Yitzchak and Rivkah have 
been thoroughly dissected and analyzed. But as is so often in life, the 
microcosm does not always reflect the macrocosm. And looking for the 
answer as to what made Eisav, Eisav and Yaakov, Yaakov need not 
necessarily be found in the educational and family techniques of their 
parents. 
Individuals are individuals and are given free will. We are all born with 
certain natural tendencies and the task of our life is to exploit them if they 
are positive and to control them if they are otherwise. Just as the twins were 
born with different physical characteristics, their natural tendencies in life 
also differ from the moment of their very birth. 
The natural tendency of Eisav was to become a man of the field, a hunter, 
and a person given to physical strength and necessary violence. This natural 
tendency of virility, activity driven behavior and a narcissistic view 
combined to make Eisav the person that he was. He had many choices to 
control and direct his personality and activities into productive channels 
that would have benefited him and his society. Here is where freedom of 
choice and free will enters the picture and takes center stage. 
The world needs people of the field. Not everyone can or should be an 
exclusive tent dweller. However, being such a person of the field requires 
the ability to abstain from violence and not to injure others. It was in this 
respect that Eisav failed. It was not his parents will that enabled him but 
rather him himself, who was fully responsible for his choices and his 
behavior. King David was also a man of the field, a hunter and champion 
of wild animals and enemies. But his physical strength and active nature 
were entirely controlled by his moral powers and his search for spirituality 
and eternity. 
It could be that one's personal nature, which is implanted within us from 
the moment of birth, is difficult if not impossible to change. However every 
person's nature can be controlled and directed towards positive goals. In 
that path lies the great difference between the twins who dominate the 
narrative of this week's Torah reading. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Beyond Reason 
It came to pass when Yitzchak was old, and his eyes were too dim to see . 
. . (Bereishis 27:1) 
It is something that religious Jews take for granted, too much for granted. 
To the non-believer, today’s nations have merely evolved from yesterday’s 
nations. To the Torah believer, the world today is about Ya’akov, Eisav, 
and Yishmael, just as it was thousands of years ago. 
Even more remarkable is that nothing really has changed about them when 
they first began. Ya’akov is still being Ya’akov, Eisav is still Eisav, and 
Yishmael is as Yishmael as he has ever been. Even someone who disputes 
the Divine origin of Torah should marvel at how accurately it depicted the 
natures of history’s main characters thousands of years in advance. 
The Talmud makes an interesting statement with respect to this week’s 
parshah. One of the reasons why Ya’akov was able to fool his father, 
Yitzchak, into giving the blessing intended for Eisav to him instead was 
because Yitzchak was blind. This is why Yitzchak asked to feel Ya’akov’s 
arms: unable to see who was standing before him, he had to resort to a more 
physical means of verification. 
As to why Yitzchak was blind in the first place, there are conflicting 
opinions. Rashi says: 
It came to pass when Yitzchak was old, and his eyes were too dim to see . 
. . (Bereishis 27:1) 
Were too dim: Because of the smoke of these [wives of Eisav] (who would 
burn [incense] to the idols). (Rashi) 
This is the first of two explanations that Rashi provides for why Yitzchak 
suffered from blindness. The smoke that burned in the house from incense 
offered by Eisav’s wives and intended for idol worship damaged 
Yitzchak’s eyes. It wasn’t just the smoke that got to Yitzchak, but the fact 
that it was idol worship incense. It was a spiritual cause of a physical effect. 
How fathers can end up paying for the sins of their sons! 
Rashi offers an alternative explanation for Yitzchak’s lack of sight: 
When Yitzchak was bound on the altar, and his father was about to 
slaughter him, the heavens opened. The ministering angels saw and wept, 

and their tears fell upon Yitzchak’s eyes. As a result, his eyes became dim. 
(Rashi) 
This is certainly a far holier reason for Yitzchak’s blindness. The only 
question is, why should he have lost his eyesight by doing a mitzvah, and 
an incredible one at that? Because he was prepared to sacrifice his life to 
God he had to suffer blindness? Where was the Divine justice in that? 
The Talmud provides yet a third explanation for the blindness of Yitzchak. 
It says: 
Rebi Elazar further said in the name of Rebi Chanina: “The curse of an 
ordinary person should not be lightly esteemed in your eyes, because 
Avimelech cursed Sarah, saying, ‘behold it is to you a covering of the eyes 
for all who are with you’ (Bereishis 20:16). This was fulfilled through her 
seed, [as it says], ‘It came to pass when Yitzchak was old, and his eyes were 
too dim to see . . . (Bereishis 27:1)’.” (Megillah 15a) 
What makes this explanation even more curious is that Avimelech had not 
meant his words as a curse, at least according to Rashi: 
For all who are with you: They will cover their eyes, so that they will not 
denigrate you, for had I returned you empty-handed they could say, “After 
he violated her, he returned her.” Now that I had to spend much money and 
to appease you, they will know that against my will I returned you, and 
through a miracle. (Rashi) 
From this it seems as if Avimelech’s words were more blessing than curse, 
sparing Sarah from any future ridicule. How could they have led to 
anything bad, let alone to a righteous son who had yet to be born? 
The Talmud offers yet another contributory reason for Yitzchak’s loss of 
eyesight: 
Rebi Elazar said: “ ‘It came to pass when Yitzchak was old, and his eyes 
were too dim to see . . . (Bereishis 27:1),’ because he used to gaze at the 
evil Eisav.” (Megillah 28a) 
This explanation was brought in response to someone being asked why he 
lived so long. His answer was that he never looked at an evil person his 
entire life, teaching that doing so shortens life. Elsewhere, the Talmud 
explains that a blind person is like a dead person (Nedarim 64b), so it can 
also apply to Yitzchak as well even though he actually lived to 180. 
This is something that most people take for granted. After all, how can just 
seeing an evil person have a physical impact? This is something that is 
answered in Sha’ar HaGilgulim, and there are some who take the 
possibility so seriously that they even apply it to something as remote as a 
photograph. To this day, some people will not look at a picture of Hitler, 
ysv”z, or Stalin, ysv”z, for this very reason. 
So, which was it? What caused Yitzchak to go blind in life, or did all three 
reasons work together to take away his eyesight? The answer to this 
question may have more to do with the third answer Rashi mentions: 
A third explanation: [Yitzchak became blind] to enable Ya’akov to take the 
blessings. (Rashi) 
In other words, Yitzchak had to be blind, at least by the time Ya’akov had 
to dress up like Eisav and take the blessings meant for the latter. Even 
though Ya’akov was far worthier than Eisav to receive the blessings, Eisav 
was the first born son, the “halachic” heir of Yitzchak. This made Eisav the 
Blessing-Elect regardless of his spiritual worthiness to receive them. 
Though this did not deter Rivkah, who risked everything to make sure that 
her younger and more worthy son received the blessing, it would have 
bothered Yitzchak. Yitzchak was the very symbol of din—judgment—and 
far be it from him to tamper with the rules of Creation just to give a blessing 
to a more fitting son. 
This is why Yitzchak had Eisav hunt for food for him just prior to blessing 
him. He could not change Eisav for Ya’akov, but he could change Eisav 
himself. Having him do a mitzvah of honoring his father, something by 
which Eisav abided, could put him in the right spiritual mind for the 
moment to receive the blessing. After that, the blessing could do its magic 
and completely transform Eisav into a better person. 
Thus, whether it was angel tears that blinded Yitzchak, the smoke of illicit 
incense, or seeing Eisav himself, or all three of them together, Yitzchak 
was destined to be blind. History together with his very nature demanded it 
in order to allow Ya’akov to pull off his risky ruse and usurp the blessing 
and leadership of the future Jewish people. It was never a question of if 
Yitzchak would be blind, just of how it would happen. 
This answer, of course, raises additional questions. It’s like scratching the 
back of the right side of your head by reaching around the left side. Why 
all the subterfuge? If Ya’akov Avinu was destined to be the father of the 
Jewish people, make him the first born. If for some reason he cannot be the 
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first born, then make it that Yitzchak agrees to bless Ya’akov instead. It’s 
not like Yitzchak didn’t speak to God. 
Even if Yitzchak’s blindness was necessary for other reasons, let him get 
blind with old age. Why did it have to be the product of the Akeidah, or the 
incense of Eisav’s wives, or the seeing of an evil son? What is the lesson 
in all of that? 
There are many points that can addressed here, but the main one for now, 
is called “mirmah u’tachboles,” which means “trickery and scheming.” As 
the Arizal explains in Sha’ar HaGilgulim, God is “forced” to work in a 
backwards manner sometimes to accomplish a straightforward goal. The 
Satan, or Prosecuting Angel, does not allow good people to get good things 
if they haven’t done everything right to get them. This is true of personal 
redemptions and national redemptions as well. 
“But the Sitra Achra works for God!” you might question. “If he causes 
strict judgment on someone or a nation, he does so ON BEHALF of God! 
Why would God circumvent His own system of judgment with Divine 
mercy by fooling His own angel? And, why make good people suffer along 
the way?” 
The answer is complicated. In fact, it is too complicated for man to 
completely grasp. Many have tried, and pieces of the answer may even be 
correct-ish. The complete and accurate answer however involves an 
omniscient and omnipotent vision of a historical picture too large for a 
human mind to see, let alone accurately interpret. 
This is not a cop out. It is a “cop in.” It is a reminder about something that 
too many of us take too much for granted when trying to explain history 
and its lack of straightforwardness. It seems to be all too natural to assume 
that because we understanding something about God and His ways that we 
can also understand everything about God and His ways. People do this 
even to the point of taking issue with some of the things God does. 
This can lead, and has only lead to spiritual suicide for so many throughout 
history, beginning with Adam HaRishon himself. In fact, this is a recurring 
theme throughout these parshios, and in essence, it is the foundation of the 
Jewish people. Accepting this idea and trusting in God to the end, no matter 
how much our minds scream out against the logic of His logic, can be the 
determining factor of who belongs to the Jewish people, and who does not. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 553 - Toldos תולדות 
When Yitzchak wished to give a bracha to Eisav, he first instructed him 
"Prepare for me delicacies such as I love and bring it to me and I will eat, 
so that I may bless you before I die" (Bereishis 27:4). Why did Yitzchak 
feel the need to eat supper before blessing his son? 
The Drashos HaRan explains that Yitzchak wished to confer upon Eisav a 
bracha achieved specifically through prophecy to ensure that it would come 
to fruition. In order to reach a state of prophecy, a person must first achieve 
an extremely high spiritual level. However, the body opposes this rapid 
ascension into the spiritual realm since it suppresses the physical aspects of 
the body. To combat these feelings of resistance, the prophet must first 
pacify his body. While some prophets achieved this state after listening to 
music, Yitzchak accomplished this through the consumption of delicious 
food. 
Rav Wolbe writes that this is a concept that every person must reckon with 
regarding their avodas Hashem. A person should try as much as possible to 
refrain from causing direct clashes between the soul and the body. Thus, 
one should take care to eat at scheduled times and to sleep well so that his 
body will not protest any strides taken toward greater levels of spirituality. 
Additionally, one should avoid any situation that provokes and arouses 
bodily desires. 
Much of our avodas Hashem depends on how we prepare ourselves in 
advance. First of all take proper care of your body's needs. Additionally, 
for Heaven's sake, don't knowingly put yourself into a situation where you 
must force yourself to overcome the temptations of the yetzer hara! A little 
foresight makes our mission in this world so much easier. 
The parsha ends with Yitzchak instructing Yaakov not to take a Canaanite 
woman as a wife, but rather to take one of Lavan's daughters. Eisav 
overheard the conversation and thus, he too, refrained from marrying a 
Caaninite woman and instead married one of the daughters of Yishmael. 
The Ramban comments (Bereishis 28:5) that although he heeded his 
father's instructions not to marry a Canaanite woman, he did not follow 
them as he should have since he did not marry one of Lavan's daughters. 
Furthermore, he used his father's request of Yaakov as an excuse to indulge 

his desires: he took yet another wife in addition to his previous wives, while 
he should have taken her instead of his wicked wives. 
Rav Wolbe explains that Eisav fulfilled the words of his father's 
commandment, but he failed to fulfill the intent behind those words. 
Yitzchak did not want his son to marry a Canaanite woman because he was 
disgusted by them. That being the case, in Yitzchak's eyes, certainly the 
daughter of Yishmael was not in the running as a prospective bride for his 
sons. Yet, Eisav took the instructions and ran with them toward a lifestyle 
of self indulgence. 
A wise man gleans a lesson from everyone - even from the wicked Eisav. 
One must take care when fulfilling the mitzvos of Hashem, not to focus 
merely on performing the literal mitzvah while disregarding the purpose 
behind the mitzvah. One such example is the mitzvah of Shabbos. One can 
refrain from all the various prohibitions and yet spend the day shooting 
hoops. He thereby completely disregards the intent behind these 
prohibitions: to spend the day in the pursuit of spirituality. The level of 
one's spirituality depends to a great degree upon the amount of "spirit" he 
includes in the performance of the mitzvos! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 20 - A Divided Nation 
by Rabbi Ken Spiro 
Although when Shlomo HaMelech dies in 796 BCE Israel is still a united 
country, there is some tension between the north and the south. 
Ten tribes occupy the north and two (Yehudah and Binyamin) occupy the 
south. Jerusalem is middle ground -- it is considered a different place 
geographically, and a different place spiritually. 
Following the death of Shlomo, his son Rechavam becomes king, and, in 
response to the political situation, goes up north to Shechem to have himself 
crowned. At this time, the northern tribes send a delegation to tell the king 
their complaints. 
Chief of these is the toll that Shlomo HaMelech's building projects -- the 
Temple in Jerusalem, his palaces, etc. -- had taken on the people in terms 
of taxes and forced labor. The northern tribes, in effect, ask the new king 
for a tax cut. 
Rechavam consults his advisors. The elders who had served under Shlomo 
tell him to ease up on the people: "Speak to them gently, and they will be 
your servants forever." (1 Melachim 12:7) But the young upstarts advise 
him to show the people who is boss. 
Rechavam takes the latter advice and announces, "If you think my father 
was tough on you, just watch me! I'm going to be even tougher." 
Big mistake. 
Rechavam forgot that even HaShem had called the Jews stiff-necked 
people. Jews are stubborn. In response to Rechavam's arrogance, in the year 
796 BCE, the northern tribes secede, creating a new kingdom called Israel. 
Rechavam is left with two tribes and Jerusalem; his kingdom is called 
Yehudah. 
At first he considers waging war on the north, but the prophet Shemaiah 
warns him against it, telling him that he cannot possibly win as this rending 
of the nation had been brought about by HaShem. (For an explanation why, 
see Part 19.) 
The split is clearly bad news -- it is a disaster for many reasons, both 
spiritual and geopolitical. The once strong, unified nation is now a weak, 
divided nation, and it is going to fall prey to the re-emerging empires of 
Egypt and Assyria. 
The Schemes Of King Yeravam 
The king of the northern country of Israel is Yeravam ben Nevat. He is a 
great man -- a scholar who was capable of debating Shlomo HaMelech -- 
and a great leader. 
But unfortunately, the old saying -- "power corrupts and absolute power 
corrupts absolutely" -- proves true. Pretty soon, Yeravam is worrying less 
about leading the people and more about hanging on to his throne. 
Yeravam sees that the Jewish people in the north are still very strongly 
connected to Jerusalem -- after all, that is where the Temple stands with its 
Holy of Holies and the Ark of the Covenant, that is where the presence of 
HaShem is most strongly felt. On the three big festivals -- Pesach, Shavuos 
and Succos -- the people continue to stream to Jerusalem. He sees that this 
commonality with the south could bring about a re-unification, in which 
case he will no longer be king. 
So Yeravam hatches a scheme. What does he do? He decides to set up an 
alternative place of worship in the north. He builds two other temples -- one 
in Beis El and one in Dan (where Tel Dan stands today). 
That's bad enough in itself. But then he sets up golden calves in these 
temples. Now he doesn't tell people that these images are gods, per se, but 
he clearly violates the commandment against graven images. Furthermore, 
once you open the door to idolatry by introducing alternative sites and 
alternative modes of worship, it means trouble. 
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Thus, a terrible period begins in Jewish history. In the next 240 years, there 
are 19 different kings of the northern kingdom of Israel -- one worse than 
the next. They are idolaters, corrupt and evil, and they lead the Jewish 
people into idolatry. 
Some of these kings are potentially great leaders, but spiritually they are 
off. And one thing we know -- if the Jews don't get their act together 
spiritually, they're not going to have their act together physically either. 
So, we see a time period of great political instability and "palace" intrigue, 
when kings come and go and the succession is usually very bloody. 
King Achav And Ezevel 
Of all the bad kings of Israel, one who stands out on the worst list is King 
Achav. Of him the Bible says: 
Achav son of Omri did what was evil in the eyes of HaShem, more than all 
who had preceded him. (1 Melachim 16:30) 
He marries the infamous Ezevel, and built a Temple to the Canaanite deity 
Baal, popularizing this form of idolatry among the Jewish people. 
It's important to understand when you're reading the Books of Melachim 
and looking at what the Jewish people were doing then, that the ancient 
people of the world were very religious and were always looking for ways 
to heighten their spirituality, which is why they stumbled onto false gods 
so often. This may be hard to fathom, because today we don't have the same 
mentality. The false gods of today's Jewish world are money and humanist 
secularism. These Jews who went over and worshipped Baal were still 
keeping kosher and observing other Jewish laws, but they wanted "to have 
their cake and eat it too" -- they wanted both HaShem and the spiritual high 
of idolatry. 
The prophet of note at this time is Eliyahu. Eliyahu yearns to have the 
Jewish people repent. To this end, he decides to have a "show down" with 
the priests of Baal and to physically demonstrate the lie of idolatry to the 
Jewish people. 
Eliyahu goes up north to Mount Carmel. Now if you go today to Mount 
Carmel, you will see a big mountain range. On one end of this range is 
Haifa, on the other is a place called Mukhraka, where there is a monastery. 
In front of the monastery, there stands a statue of Eliyahu. This is almost 
certainly the place where Eliyahu took on the priests of Baal because the 
geographic description matches perfectly. 
Eliyahu wants the Jewish people to see that idolatry is nonsense and that 
there's only one G-d. So he challenges 450 priests of Baal to a contest. He 
proposes that each side offer a sacrificial bull to their deity and whichever 
deity sent a fire from heaven to consume the offering in full sight of the 
people would be accepted as the true G-d. 
The priests of Baal really get into it. They've got their bull on the altar and 
they are beseeching Baal, shouting to the skies. But after nearly a full day 
of trying, nothing is happening and the animal carcass is only attracting 
flies. Meanwhile, Eliyahu mocks them: 
"Shout louder! After all, he is a god, but he may be in conversation, he may 
be detained, or he may be on a journey, or perhaps he is asleep and will 
wake up."(1 Melachim 18:27) 
They shout louder, but still nothing. So they start slashing their heads with 
knives. It's an ancient form of worship, which still continues in the Moslem 
world, incidentally. Still nothing. 
It's really embarrassing now, and all the Jewish people are watching. 
Toward the end of the day, Eliyahu finally gives order for the preparation 
of his own offering. He has it doused with water three times so it would be 
even more difficult to set aflame. He even has a water-filled ditch built 
around the altar. He then says one short prayer: 
"L-rd G-d of Avraham, Yitzchak, and of Yisrael, let it be known this day 
that you are G-d in Israel, and that I am your servant, and that I have done 
all these things at your word. Hear me, O L-rd, hear me, that this people 
may know that you are the L-rd HaShem, and that you have turned their 
heart back again." (1 Melachim 18:36-37) 
With that a fire comes down from the heaven consumes the sacrifice, the 
wood pile, the stones, the dust, and licks up the water in the ditch. 
The gathered multitude responds in awe: "The L-rd He is G-d, the L-rd He 
is G-d!" (This is the very phrase we shout out during the Yom Kippur 
liturgy every year; this is where it comes from.) 
The priests of Baal are put to death. But the story does not end there. 
Hearing of what had happened, Ezevel sends a message to Eliyahu. 
"Tomorrow I will kill you." She knows that the memory of miracles does 
not last long. Today, the Jews are shouting "The L-rd He is G-d," but 
tomorrow is another day. 
Sure enough. Idol worship resumes soon enough and Eliyahu has to flee for 
his life; and the northern kingdom sinks even further down spiritually. 
Eventually, HaShem is going to get tired of this. There is a covenant after 
all, and the Jews are not keeping their part of the bargain. The covenant 
clearly specifies that the Land of Israel, along with its bounty, is given to 
the Jewish people on certain conditions. When they violate those 
conditions, they will be expelled from the land. And this is about to happen 
to the northern kingdom, though not yet to the southern kingdom. 

The people who are just waiting to take over are the Assyrians, inhabitants 
of today's Syria. 
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48 Ways to Wisdom 
Way #5 The Power of Awe 
Imagine you're standing at the rim of the Grand Canyon with a majestic 
purple-and-orange sunset blazing across the western sky. You stand 
transfixed for an hour, then look up at the awesome expanse of stars. You 
are transformed, lifted, in awe. 
B'aima literally means "with awe." Awe is an experience so powerful that 
it's paralyzing. On the other hand, we know awe to be extremely 
exhilarating. What defines an awesome experience? 
When we look at the expanse of stars, we see power, beauty, harmony. We 
realize that each tiny star is actually a raging sun. And in the face of 
tremendous force, we feel insignificant by comparison. We realize our own 
weakness, our smallness, our mortality. 
Yet surprisingly, this doesn't depress us. It inspires us. Because we're 
merged with the greater whole. That realization can be a source of 
tremendous positive energy. And if you know the secret of awe and use it 
effectively, you can actively release its power in day-to-day living. 
Capturing The "Wow" 
We've all had awesome moments: Witnessing the sheer power of a 
hurricane, tornado, avalanche, 50-foot waves. Or experiencing the 
awesome drama of the Swiss Alps. Or being in the presence of an awesome 
political or cultural leader. 
Yet too often we leave the awesome experience, and slip back into our 
mundane routine without being affected. 
The secret is to capture the experience in a way that you can recall it and 
harness that energy in the future. 
Here's how to do it: The next time that awe strikes -- whether it's human 
achievement, or the raw forces of nature -- verbalize what you feel. Say 
aloud: That's awesome! As a little voice inside affirms, you feel a chill and 
an instant lift. But more importantly, the moment is concretized. You have 
a point of reference to draw on in the future. 
The next step, of course, is to replay the awesome experience in your mind. 
Imagine, for example, that you have an idle moment while stuck in traffic. 
You project yourself back into the awesome experience, and suddenly the 
world looks different. You are on a different wavelength. This is no regular 
traffic jam! 
Gaining Perspective 
Imagine someone calling you an idiot. Or that you're stuck in traffic. Or 
that the boss is hassling you. 
When this happens, you can become angry and caught up in the pettiness 
of life. 
The remedy? Take a moment to go outside and walk under the stars. When 
you witness the vastness of the universe, it puts things into perspective. 
When you come back inside, you won't be starry-eyed. You'll be energized. 
You'll say, I'm sorry. Let's forget it and move on. 
Awe helps release you from the limits of the body. You are suddenly in a 
world of different dimensions, transported into the eternity of beauty, 
power, majesty. You've got an expanded perspective. It's no longer me 
versus you. We're all one. So why be aggravated? 
Awe carries us beyond ourselves. In times of war and tragedy -- as well as 
prosperity and joy -- people get "bigger." They treat each other nicer. 
Pettiness is forgotten. 
Anytime you're in a rut, blast yourself out. Take a walk under the stars. This 
will unleash the power. You cannot be bored or petty when you are in awe. 
The Quiet "Wow" 
A quiet wow can be equally awesome. 
After a storm, you look out the window to see the glisten of fresh snow 
blanketing the ground and thin icicles dangling from the trees. A moment, 
literally, frozen in time. 
When we meditate on the simple beauty of life, we are lifted, connected, 
transported out of ourselves. 
We have constant access to this quiet awesomeness. A spring walk through 
the forest. A babbling brook. Majestic music. A baby laughing. A heartbeat. 
So why don't we feel this awe constantly? Because yesterday's novelty is 
today's boredom. Notice how little children find everything exciting and 
fascinating. But before long, they get used to what they have constant 
access to -- people, places, ideas. And life just seems mundane. 
Yet who says that growing up means becoming numb? 
Instead of taking your daily environment for granted, stop and focus. When 
you look at a human being, appreciate the miracle of it all. Consider, for 
example, human speech: the coordination of lips, teeth, tongue, larynx -- 
while the brain recalls, formulates, and transmits thoughts into muscle 
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movements, which then somehow produce sound waves. And it's all just a 
bunch of electrons spinning at nearly the speed of light, connected to 
protons through the magical power of gravity. 
For just a moment, stand in awe. See everything in the dimension that it 
really is, not the mundane nature that we're used to. Try it one time. This 
will re-tune you into the awesome power of living. 
You don't need to travel around the world for awe-inspiring moments. They 
are available to us constantly, everywhere. If we just open our eyes they 
will impact us. Every time you see a locomotive, the ocean, a flower. There 
is nothing mundane about existence. Nothing. An entire forest can be 
germinated from a single seed... 
It's a mind-boggling world. We just have to pay attention. 
The fight for life is to be sensitive and aware. Walk through life constantly 
keeping your eyes open with toothpicks, never bored, never mundane, 
never into a simple existence. Always wondering what is life, who are we, 
what are we doing. 
If you pay attention and think about everything that is going on, it is a 
different lifestyle, a different power for existence, a different way of 
dealing with your family, friends, the environment. You will never be petty. 
You will never give up. You are lifted out of it. You are grown up. 
Everything is mind-boggling. This will transform you for the rest of your 
life. 
Exalted Human Potential 
A cheetah is awesome, and a super-computer is awesome. 
But humans are much more. There is spiritual potential. Every human being 
is created in the image of HaShem. We have divine powers. We can become 
great by emulating HaShem. That alone makes every human awesome. 
King David wrote: 
When I look up at the heavens, and I see the work of Your fingers, I think 
of man. And I say: 'What is man, that You remember him? What is all 
humanity that You take notice of it?' And yet, You made him just a bit less 
than HaShem Himself. 
Treat yourself with the same awesomeness that you would a volcano. There 
is tremendous energy available. You just need to tap into it. You are latent 
power waiting to be actualized. Never lose sight of this fact. 
Open yourself up to see your real potential. Be in awe of your human ability 
to move this universe, to encompass it, to understand it, to reach the stars, 
and send hunks of steel flying to distant planets. 
Don't underestimate yourself. Stop looking at what you are. Look at what 
you can be. You can solve humanity's problems, instead of just accepting 
them and suffering. You can destroy or create the entire world. That is what 
we are dealing with. 
Use this power proactively. If you've got an important deadline, or are 
preparing to speak before a large crowd, take a walk under the stars. It will 
sober you up, snap you into the right perspective. There's no reason to be 
nervous. A world of opportunity awaits you. Now is the time to step up to 
the plate and knock the ball out of the park. 
Always be aware of the awesome power within you, and within every 
human being. Treat everyone with reverence, caution, respect, awe. And 
treat yourself the same way. 
The Ultimate Source Of Awe 
The shortcut to achieve awe is to go straight to the source. The real reason 
that the hurricane, flower, snow and music are so awesome, is because they 
reflect the eternal, transcendent force that we call G-d. 

And if creation is this incredibly awesome, just imagine how awesome is 
the Creator Himself! 
Consider what HaShem does for you on a daily basis. HaShem's personal 
intervention in our lives is awesome. Take time to notice it in your life. If 
you don't feel His presence, you are not in reality. The reality of this world, 
there is nothing mundane, dull or routine. We are touching infinity every 
moment of our lives. 
When we know there is a G-d - a Creator, Sustainer and Supervisor of it all 
- then we're ahead of the game. It opens us up. It gives us a new perspective. 
We see new possibilities, new dimensions. 
HaShem is a personal G-d. He is aware of us. We are in His presence. He 
is paying attention. HaShem is communicating to us through His world of 
beauty and design. He is here and available. The Almighty Creator of this 
whole universe is saying: My child, I love you. I created you to give you 
pleasure. Come, let's explore the world together. 
The Creator of the universe loves you? Wake up! That's exciting news! 
Torah is the Almighty's personal message to His children. Treat it with awe. 
Imagine if you received a secret communication from outer space. That's 
awesome! You'd find out who sent the message, and the depth of its 
meaning. 
Whether we know it or not, every one of us is seeking the transcendent 
experience. We are truly living for that moment of recognition, of tapping 
into HaShem. 
Awe is the awareness of small insignificant me -- and the overwhelming 
greatness of HaShem. Are you worried about your car, your paycheck, your 
theater tickets? It's insane to worry about these things when you're standing 
in the presence of HaShem. That's why you feel lifted, transported, and in 
touch with eternity. 
Prayer is the experience of speaking to HaShem. You are talking to the 
Master of all creation. So the next time you recite a blessing, know Who 
you are talking to. 
Jewish consciousness is that before doing anything, you should stop and 
ask yourself: Why am I doing this? Put yourself in focus whenever you start 
doing anything. It is for the honor of connecting with your Creator. Before 
eating, when going to work, when watering your garden. Stop and say: This 
is for the honor of connecting with my Creator. 
Walk this way -- with your head in the sky and your feet on the ground. 
Why Is "Awe" An Ingredient In Wisdom? 
• Awe can break through laziness and open ruts. It unleashes potential 
and locked-up energies. 
• It's a human tendency to be petty. Awe pulls us up and out. 
• The reality of this world is that there is nothing mundane. 
• Life has the potential to be one thrill after another, if you understand 
the power of every moment. 
• Concretize awesome experiences so you can recall them at any time. 
• Awe is the result of seeing potential actualized. 
• Seek the small "wows." The awesomeness of life is without end. 
• Use the awesomeness of everyday life to relate to the Creator of it all. 
• See the power and the pleasure of understanding truth. You are in 
touch with the awe of "wisdom." 
• Step outside under the stars. It'll put you back on track. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Chayei Sarah 
This week's sedar tells of burying (Sarah) and marrying ( Isaac). 
The story of Abraham's servent (Eliezer) and his trip to find a wife for Isaac 
takes up much space in the Torah the story is repeated several times. Each 
retelling has some slight differences from the previoius recording of events. 
Each difference has meaning. Let us look at one Rashi-comment and see 
how Rashi deals with a midrash. 
Bereishis 24:52 

The servant (Eliezer, by the way, his name is never mentioned in this 
parasha !) recounts to Rebecca's family his story of meeting Rebecca at the 
well and all that transpired afterwards. They listened and in the end agreed 
that Rebecca go with the servant. It then says: 
"And when Abraham's servant heard their words, he bowed earthward to 
Hashem." 
Rashi - He bowed earthward: Rashi: From here we learn that thanks should 
be given for good tidings. 
If you remember previous events of this story you can ask a question of 
Rashi. 
Questioning Rashi 
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A Question: In verse 24:26 above there is a similar phrase: 
"And the man (Eliezer) bowed and prostrated himself to Hashem." 
Surprisingly, Rashi makes no comment there. Why doesn't he say that, "one 
is to thank for good tidings" on verse 26? In fact, the midrash in Bereishis 
Rabbah, which is Rashi' source, makes this comment about thanking for 
good tidings, on verse 26 and not on our verse where Rashi makes his 
comment! 
Why did Rashi wait until now to make this comment? 
Understanding Rashi 
An Answer: Several answers have been suggested. One answer given is that 
the first time Eliezer bowed he saw that Rebecca did as he had prayed and 
was grateful for that. But the story was not yet finished. He also needed to 
know that the girl would go (and be allowed to go) with him to be Isaac's 
wife. That he only knew once he heard the family agree. Then his bowing 
was his sign of thankfulness for truly good tidings. 
A second answer given is that "tidings" mean a verbal report. There were 
no words mentioned in the first instance of bowing, only Eliezer's 
evaluation of Rebecca's behavior. But in the second case Eliezer did actually 
hear "tidings" as the Torah says "he heard their words" - the words of Lavan 
and Besuel as they agreed to send Rebecca with Eliezer. So this verse alone 
was evidence that one should show thankfulness upon hearing good tidings. 
Rashi And Midrash 
In summary, Rashi has taken a midrash which the Sages had attached to one 
verse and applied it to another verse. Rashi does this frequently in his Torah 
commentary. Even in this sedra itself we can find another instance of this. 
Compare Rashi's comment on verse 24:39. Rashi comments on Eliezer's 
words as he retells his story, "Perhaps (in Hebrew "ulie") the woman will 
not come back with me." 
Rashi comments that Eliezer had his own daughter and hoped that Abraham 
would ask for her to be Isaac's wife. But these very same words appear 
earlier verse 24:5. There the servant originally spoke with Abraham and 
expressed his doubts that the woman might not agree to return with him. He 
uses these very same words. Yet Rashi does not comment there! More 
surprising is the fact that the midrash does comment on this verse, while 
Rashi uses the midrash's comment on the other verse. 
How do you explain this? You can be sure that this is no accident, Rashi has 
a consistent line throughout his commentary on when and where to make 
use of a midrash. His consistency and subtlety are part of what makes the 
study of Rashi so fascinating. 
Understaniding Rashi 
An Answer: Rashi comments on the later verse, and not the first verse, for 
an obvious reason. The first time Eliezer expresses his doubt, he asked 
Abraham a reasonable question. He had to know what to do if the woman 
refused to come with him. But he repeated his doubts when he retold the 
story to Rebecca's family. Why? That was completely unnecessary. This 
time Eliezer's words were really redundant. It was because of this that Rashi 
saw the need to comment, in order to explain away the difficulty in the 
verse. He also points out that the second time Eliezer says "perhaps the 
woman etc" the Hebrew word for "perhaps" is spelled oddly and it could be 
read as "aily" meaning "to me" (to Eliezer i.e. this woman would come to 
Eliezer as new daughter-in-law.) Considering all this, we can understand 
that Rashi had a need to comment here on this verse and not on the previous 
one, even though it was identical and even though the midrash itself did 
comment on that earlier verse. 
In our introduction to the Vayikra volume of "What's Bothering Rashi?" we 
have an easy on Rashi's use of midrash. Suffice it to say here, that Rashi and 
the midrash had different 'agendas.' The midrash wants to convey an idea, a 
moral or a religious lesson, and it uses the Torah's verse as a vehicle. Rashi, 
on the other hand, uses the midrash as a vehicle to explain the verse. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
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HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 5 
This issue is sponsored in honour of the bar-mitsva of Choresh Lopian n"y, 
eldest son of Moshe and Livnat Lopian,by his grandparents, Rachelle and 
R' Eliezer Chrysler. May he be a credit to G-d and a source of nachat to his 
family and Am Yisrael. 
Parshas Chayei Sarah: Rifkah Imeinu (Part 1) 
The parshah opens with the death of Sarah Imeinu and goes on to deal with 
the search for the woman who was to replace her, Rifkah Imeinu. 
Rifkah did not resemble Sarah in character - indeed, the commentaries 
explain how she was the complete antithesis of her mother-in-law. Sarah, in 
direct contrast to her husband Avraham, was the epitomy of midas ha'din. 
In stark contrast, Rifkah, in order to balance the extreme midas ha'din of 
Yitzchak, was steeped in the midah of chesed, as is evident from the way in 
which she dealt with Eliezer and the camels. 

Yet, when it came to righteousness, she was her mother-in-law's equal, as 
Rashi points out later in the Parshah (24:67), where he comments on the 
Pasuk "And he (Yitzchak) brought her (Rifkah) into the tent of Sarah his 
mother ... and behold she was (the embodiment of) Sarah his mother." Rashi 
explains that, as long as Sarah was alive, a lamp would burn from Friday to 
Friday, a blessing was to be found in the dough, and a (protective) cloud 
covered the tent. When Sarah died, these blessings ceased, only to reappear 
the moment Rifkah arrived. That is why the Torah, at the end of Va'yeiro 
announces Rifkah's birth immediately prior to Sarah's death. 
The Torah actually gives us a wonderful insight into the many facets of this 
extraordinary woman's character. What makes her even more remarkable is 
the fact that, not only was she the daughter of a rosho and the sister of a 
rosho (see Rashi 25:20), but that she was exceptionally beautiful, a potential 
asset to be sure, but one that has caused the downfall of many a talented 
woman (see Mishlei 7). 
The first outstanding characteristic that emerges is Rifkah's maturity - who 
has ever heard of a three-year-old shepherdess? And this trait reasserts itself 
later (in pasuk 24), where Rifkah replies to Eliezer's questions in the order 
that he poses them (Rashi) - the mark of a wise person (see Mishnah Pirkei 
Ovos 5:7). 
The next incident does not directly reflect Rifkah's character, but it certainly 
does demonstrate her righteousness in the eyes of G-d. Why else would He 
perform the miracle of making the water rise to meet her when she went 
down to the well to draw water for Eliezer? (see Rashi pasuk 17). 
This is followed by the incredible chesed that she performned by running, 
not only for Eliezer, a total stranger, and his men, but also for his ten camels, 
for whom he had not even asked her to draw, but for whom she nevertheless 
ran with equal enthusiasm. 
Her impeccable manners and sensitivity towards other emerges from her 
response to Eliezer's actions and questions - one could highlight as an 
example the fact that she waited for Eliezer to finish drinking before 
addressing him a second time, so as not to encourage him to reply whilst 
drinking and possibly causing him to choke (Seforno, pasuk 19). 
From pasuk 19 we see Rifkah's high level of "hachnosas orchim", when, 
without hesitation, she invited Eliezer and his large retinue to stay the night 
with her family. This midah of course, was one for which her father-in-law 
to be, Avraham Avinu, was famous, and the one for which she earned the 
merit to become his daughter-in-law (Seforno). And her zeal in performing 
mitzvos, despite her tender age, portrayed in her dealings with Eliezer, and 
particularly the way in which she constantly ran to serve him, is nothing less 
than astounding. When Rifkah's mother and brother consulted her about 
accompanying Eliezer, she replied without hesitation in the affirmative, a 
sure sign that she had a will of her own and that she knew exactly what she 
wanted. Consequently, the previous kindness that she had performed was 
an act of conviction, not a sign of weakness, as is often the case with kind 
people. 
And from the manner in which she reacted upon her first meeting with 
Yitzchak, we witness both the deep respect that she displayed towards a 
husband and a talmid-chochom and the profound tzniyus, the hallmark of 
an eishes chayil and for which all the Imohos were famous. Her tzniyus also 
emerges from the fact that she was the only girl in Choron to retain her 
purity through to her marriage (see Rashi 24:16). 
Parshah Pearls 
Paying for a Mitzvah 
" … let him give it to me for the full price …" (23:9). 
The Chofetz Chayim comments that, not only did Avraham Avinu make a 
point of paying for the Me'oras ha'Machpeilah before burying Sarah, but he 
insisted on paying in full (as Rashi points out), and what's more, the Torah 
stresses it by repeating the sale a number of times. As a matter of fact, Efron 
initially offered it to him as a gift, but he adamantly refused to accept the 
offer, as Efron had presumably anticipated. And conversely, haggling over 
the same object suggests that it is not worth the price that is being asked. 
Willingness to pay for a specific object demonstrates that the object is 
valuable in the eyes of the purchaser and that he considers it worth the price 
that is being asked - and the more he is willing to pay, the more he considers 
the object to be valued. 
One of the biggest Mitzvos is burying a deceased person. To pay the full 
asking price for the burial site is therefore a Kavod for both the Mitzvah and 
for the deceased. And to insist on having paid in full before burying one's 
dead - as Avraham did - enhances the Kavod even further. 
And the same idea applies to Mitzvos in general. Whether one is buying a 
pair of Tefilin or an Esrog, paying in full without haggling indicates that the 
Mitzvah is worth every penny that he is paying for it and adds to its Kavod. 
It's the Effort that Counts 
"And the servant ran towards her …" (24:17). 
Because he saw how the water rose to meet her, Rashi explained. This 
dispensed the need for Rivkah to actually lower the pitcher into the well. 
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The question arises why the Torah then described how she then drew water 
for Eliezer, his men and the camels? Why did G-d not continue with the 
miracle with which He began? 
The Kedushas Levi explains that G-d performed the miracle for Rivkah's 
personal benefit. But when it came to performing the Mitzvah of Chesed, 
the onus lay on Rivkah to exert herself - as Chazal say in Pirkei Avos (5:21) 
'the reward is according to the exertion'. G-d declined to perform a miracle, 
in order not to deprive her of the reward for a Mitzvah performed to 
perfection. 
One can also answer that Eliezer had just Davened for the right girl to turn 
up who would perform Chesed with him and his camels, a proof that she 
was worthy of marrying into Avraham's family. The answer to his prayers 
required that the girl draw the water herself - and not by means of a miracle. 
Midos Don't Go Away with Age 
"And Lavan ran outside to (greet) the man" (24:29). 
This was the young Lavan's reaction to seeing his sister bedecked with the 
jewels that Eliezer had given her, explains Rashi. He ran out to see what 
was 'in it for him'. 
It was almost a hundred years later, that the Torah once again describes how 
the aged Lavan ran out to (greet) his latest guest Ya'akov. If the servant of 
the house had turned up with ten laden camels, he figured, imagine what the 
master of the house must have brought with him. And when he saw nothing, 
not believing that he came empty-handed, he proceeded to 'search for the 
goodies' (See Rashi, 29:13) - to find out what was 'in it for him'. 
It seems that bad Midos, such as greed, require a lot of hard work to get rid 
of. They don't disappear with age. 
Perhaps 
"And I said to my master 'Perhaps (ulai) the woman will not want to follow 
me?' " (24:39). 
Rashi explains that Eliezer had a daughter, whom he considered a 
prospective match for Yitzchak, and whom he had hoped he would marry. 
That is why the word "Ulai" is written without the customary 'Vav' - so that 
it can be read 'Eilai' (to me). 
After dismissing the proof from the missing 'Vav' in "Ulai" ('Ulai' even 
without a 'Vav' can just as well read 'Ulai' as 'Eilai'), the G'ro attributes 
Chazal's reading of Eliezer's intentions to his choice of the word "Ulai", as 
opposed to the 'Pen'- which also means 'perhaps'. Only whereas "Pen" has 
negative connotations (such as in the Sh'ma - "Hishomru lochem pen" (lest), 
implying something that one does not want to happen, 'Ulai' has more 
positive connotations. In this case, the G'ro explains, we would have 
expected Eliezer to use the word "Pen", since the girl's refusal ought to have 
been considered a disappointment. The fact that he said "Ulai" therefore 
suggests that he was hoping that she would refuse. 
The note in the Kol Eliyahu queries the G'ro's explanation: 
a). from the Pasuk in Toldos, where Ya'akov said to his mother Rivkah 
"Perhaps (ulai) my father will feel me and discover my identity" 
b). from the Pasuk in Iyov, where Iyov said "Perhaps (ulai) my sons sinned". 
According to the G'ro's explanation, the term "ulai" conveys the idea that 
Ya'akov actually hoped that his father would discover his act and that Iyov 
wanted his sons to have sinned? 
Indeed, they were, answers the Wurtzberger Rav quoting his father! 
Ya'akov, who was the epitome of truth ('Titen emes le'Ya'akov') prayed that 
his father would feel him and put an end to his false act. And Iyov, whose 
full statement reads "Maybe my sons have sinned in their hearts" - was 
hoping that his sons had only sinned in their hearts, and not with their 
mouths. 
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Five Questions On The Weekly Sedrah-Parshas Cha'yei Soroh - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 23, v. 2: "B'Kiryas Arba" - In Kiryas Arba - What is the source 
of this name? 
2) Ch. 23, v. 2: "Lispod l'Soroh v'livkosoh" - To eulogize Soroh and to 
cry over her - Rashi explains the juxtaposition of the death of Soroh to the 
earlier chapter of the Akeidoh. Soroh was apprised of Yitzchok's being 
brought as a sacrifice and upon hearing this her soul left her. Rashi's words 
are, "v'chim'at shelo nish'chat." Literally these words should be translated 
as, "and almost that he wasn't slaughtered." This is the opposite of what took 
place, as Yitzchok was almost slaughtered, not almost NOT slaughtered. 
3) Ch. 23, v. 3: "Va'yovo Avrohom" - And Avrohom came - The verse 
does not say that Yitzchok also came. Did he attend his mother's funeral? 
4) Ch. 23, v. 16: "Va'yishkol Avrohom l'Efron ...... arba mei'ose shekel 
kesef" - Where else, in relation to stinginess, greediness, or jealousy, do we 
find the number 400 in Tanach? 

5) Ch. 24, v. 19: "Vatchal l'hashkoso vatomer gam ligma'lecho eshov" 
- Why did Rivkoh give Eliezer water to drink before giving the camels? Isn't 
there a rule that one must feed animals before feeding humans? 
Answers: 
#1 
1) Four giants, Achimon, Sheishay, Talmay, and their father, lived there. 
(Rashi) 
2) Four couples would eventually be buried there in the M'oras 
Hamachpeiloh, Odom-Chavoh, Avrohom-Soroh, Yitzchok-Rivkoh, and 
Yaakov-Leah. (Rashi) 
3) The person who founded the community was named Arba. (Rabbi 
Avrohom ben hoRambam) 
4) The first king who ruled over the community was named Arba. (Rabbi 
Avrohom ben hoRambam) 
5) Whoever is buried there will have his soul joined in the upper spheres 
with four camps of Hashem's Holy Spirit. (Toldos Yitzchok) 
6) There were four Jewish owners of the community, the tribe of Yehudoh, 
Ko'leiv, the Kohanim, the Leviim. (Chizkuni) 
7) Avrohom came from there. About him the verse says, "Mi ho'ir 
mimizrach tzedek" (Yeshayohu 41:2). "Mizrach" refers to the sun lighting 
up the world as it appears from the east. The celestial bodies were put into 
place on the fourth day of creation. (Medrash Hagodol) 
8) There were four things that took place when Soroh died; she heard 
negative news about her son Yitzchok, she cried bitterly over her son's fate, 
she herself died, and there was no complete simchoh in her family from that 
point on. (Medrash Hagodol) 
Explanations 2, 6, and 8 encompass future happenings, thus the name 
Kiryas Arba in our verse is used "al sheim ho'osid." 
Reasons 3 and 4 offered by Rabbi Avrohom ben hoRambam are disputed 
by Minchoh V'luloh. He cites the verse "Kiryas HO'Arba," (Breishis 35:27. 
The definitive letter Hei cannot be used with a name. 
#2 
1) The Trumas Ha'deshen in Biu'rei Mahara"i explains Rashi's words as 
follows: A news-bearer came to tell Soroh that Yitzchok was brought to be 
slaughtered. He was about to add the words, "and he wasn't slaughtered," 
but before he got these words out of his mouth Soroh had already passed 
on. Rashi is saying "v'chim'at," and it was but a moment until she would be 
told "shelo nish'chat." 
2) Mei'siach Ilmim says that Rashi really means "v'chim'at shenish'chat," 
but Rashi didn't want to write such a negative concept, so he added the word 
"lo," but in reality meant the opposite. 
3) The Riv"o says that the correct text in Rashi is "v'chim'at lo nish'chat" 
(he removes the letter Shin from "shelo"). The meaning is that it was but by 
a hair's breadth that he wasn't slaughtered, as Avrohom was poised to 
slaughter him. 
#3 
1) Yitzchok was not told that his mother died since she upon being told that 
Yitzchok was offered as a sacrifice. (Rabbeinu Bachyei) 
2) Yitzchok stayed on at Har Hamorioh as indicated by the words 
"va'yoshov Avrohom el n'orov" (Breishis 20:19), and not "va'yoshuvu." He 
was not aware that his mother died. He stayed there for three years, waiting 
until the age of 40 years to marry. (Rabbeinu Bachyei) 
3) Yitzchok was advised that his mother died but he did not attend her 
funeral because he went to the Yeshivoh of Shem to learn Torah. One is not 
to take off time from learning Torah even to be involved in burying 
someone, provided that it is tended to by others. (Rabbeinu Yehudoh 
Chalavoh) 
#4 
The Kli Yokor says that we find the number 400 connected to stinginess 
and jealousy in four places. 
1) When the brothers of Yoseif were jealous of Yoseif's receiving special 
treatment from their father. This brought about an exile that lasted 400 
years. 
2) When Eisov was jealous that Yaakov received the blessings from their 
father Yitzchok, he came with 400 men to accost Yaakov. 
3) Novol the Karmeli was very stingy and did not accommodate Dovid's 
request to send food supplies to him and his followers for Rosh Hashonoh. 
Dovid came with 400 men to attack Novol. 
#5 
1) When someone else feeds you it is permitted. (Admor miGur) 
2) Since he was traveling there was a possibility that he was dehydrated, so 
she offered him first. 
3) Drinking does not have the same rule as eating. (Sefer Chasidim #531, 
see Mogein Avrohom on O.Ch. 167:18) 
4) The M.R. Breishis 33:1 says that we derive from the verse "Odom 
u'b'heimoh toshia Hashem" (T'hilim 36:7), that in the merit of animals 
people have sustenance. Therefore animals should be fed first. Since Rivkoh 
had the water miraculously rise from the well this was surely in her merit. 
She could therefore offer it to a person first. (P'ninim Y'korim) 
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5) When a person is suffering discomfort for lack of food or drink, he may 
eat and drink first. (Torah T'mimoh 24:14:18, based on Ram"a Evven 
Ho'ezer 5:14; also Ohr Hachaim Hakodosh d.h. "vatchal") 
6) When one fulfills the mitzvoh of receiving guests he may give priority to 
people. 
7) The rule only applies to food which is uniquely for animals. Note that the 
verse from which we derive that animals are served first mentions giving 
grass of the field to your animals. Water is for human consumption as well. 
(Rav Tuvcho) 
8) The rule does not apply when the food is gotten in a miraculous manner. 
This might explain why in Bmidbar 20:8 the Torah says that water would 
come forth from the wellspring of Miriam and "You will give to drink for 
the congregation and their cattle," the congregation being mentioned first. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Chayei Soroh From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 23, v. 3: "Va'yokom Avrohom mei'al pnei meiso" - Avrohom's 
eulogy for his wife was that his success in elevating himself, "va'yokom 
Avrohom," was through his wife's positive influence, "mei'al pnei meiso." 
(Rabbi Shlomo of Munkatch in Chaim v'Sholom) 
Ch. 23, v. 15: "Arba mei'os shekel kesef bein u'veincho mah hee" - 
Rashi comments that between two lovers, between you and me, what 
significance is there in 400 shekel kesef. Why did Efron consider their 
relationship as between two lovers? The intention is not that they love each 
other. Rather, Efron loves money, and Avrohom loves mitzvos. For each of 
them 400 shekel kesef is insignificant. (Admor of Belz) 
Ch. 24, v. 17: "Va'yorotz ho'evved likrosoh" - Rashi says that Eliezer 
saw that the water in the well miraculously rose from the depths of the well 
towards Rivkoh. If so, why was there a need to test her? Even if one sees 
open miracles being wrought for someone, it is not conclusive that the 
person has good character traits. (Rabbi Yisroel of Modzitz in Divrei Yisroel) 
Ch. 24, v. 23: "Ha'yeish beis ovich mokome" - Is the Omnipresent One 
in your father's home? (Rabbi Yisroel of Modzitz in Divrei Yisroel) 
Ch. 24, v. 40: "Hashem asher his'halachti l'fonov …… v'hitzliach 
darkecho v'lokachto ishoh livni" - What is added by saying "asher 
his'halachti l'fonov"? Rashi ob Breishis 6:9 d.h. "es" contrasts "asher 
his'halachti l'fonov" with "es hoElokim his'halech Noach." Avrohom 
needed no support from Hashem to serve Him, while Noach was only able 
to "walk WITH Hashem," connoting that he needed support in his pursuit 
of spirituality. In a previous issue of Sedrah Selections it was explained that 
"l'fonov" indicates that Avrohom created spirituality AHEAD of Hashem, 
i.e. even where there was a lack of belief in Hashem, Avrohom spread the 
good word. Not so with Noach. Only where there was a positive 
environment was Noach able to flourish. This was unfortunately limited to 
his household, as we see that he was not able to persuade others to repent. 
Since Avrohom sent Eliezer to Aram Naharayim to find a wife for Yitzchok, 
how did he realistically expect him to find a woman who was G-d-fearing? 
Obviously, she would have to be someone who was self-motivated and 
created her own spiritual environment. 
We now understand why the merit of "asher his'halachti l'fonov" is 
mentioned. Just as Avrohom worked for Hashem, spreading spirituality in 
a spiritual vacuum, so too, he deserved to find a wife for Yitzchok who 
likewise did this, even in Aram Naharayim. (Nirreh li) 
Ch. 24, v. 42: "Vo'ovo ha'yom" - Rashi says, "Yofoh sichoson shel avdei 
ovos lifnei haMokome miToroson shel bonim." The stories told by the 
servants of our forefathers is pleasing, when it is "miToroson shel bonim," 
when it is explained by their descendants. They interpret the stories to not 
be simply tales. Rather, there is great Torah wisdom in all the words. (Rabbi 
Yeshayoh of Prague in Roshei B'somim) 
Ch. 24, v. 63: "Va'yeitzei Yitzchok losuach baso'deh" - Yitzchok not 
only prayed in the field, but he also influenced the plant life to pray along 
with him. This is why the word "sichoh" is used to connote prayer, as we 
find "siach haso'deh" (Breishis 2:5). (Rabbi Nachman of Breslav in Likutei 
Mohara"n) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Chayei Soroh Bs"D 
Ch. 23, v. 18: "L'einei v'nei Cheis" - Translated literally, this means "to 
the eyes of the bnei Cheis." "LIFNEI bnei Cheis" would have been the 
preferred wording. This is explained by the Ohr Hachaim Hakodosh and the 
Meshech Chochmoh. Although ownership of a field can be transacted 
through "kesef, shtar, o chazokoh," - financial payment, a document, or an 
act showing ownership, as is recorded in Ch.M. #190, nevertheless when a 

Jew buys from or sells property to a non-Jew, only the combination of 
payment and a document complete the transaction according to the opinion 
of Rav Hai Gaon (mentioned in the Biur haGR"A #194 on Ch.M. #190). If 
only a payment was made to the non-Jew an anomaly takes place. The 
property is no longer the non-Jew's, but it is not yet in the possession of the 
Jew. At the point when Avrohom had only given the payment of 400 
shkolim for the field it was not yet his by Torah law. However the bnei 
Cheis viewed it as if he had acquired the land, thus the term "l'einei bnei 
Cheis," in their eyes it belonged to Avrohom. When he afterwards buried 
Soroh in the M'oras Hamachpeiloh, he did an act of ownership and at that 
point the field truly came into his possession. This is why the Torah 
reiterates in verse 20 that the field and the cave came into Avrohom's 
possession, leaving out the words "l'einei bnei Cheis" this time. 
Ch. 24, v. 3 "Asher lo sikach ishoh livni" - Avrohom gave this command 
to Eliezer. The Moshav Z'keinim asks, "Why did he not tell Yitzchok 
directly?" He answers that Yitzchok was not at hand. After the A'keidoh 
Avrohom sent him away, as indicated by the words "V'Yitzchok bo mibo 
B'eir Lachai Ro'i" (24:62). As well, on verse 65 the Moshav Z'keinim says 
in the name of the medrash that Yitzchok came from Gan Eden. 
The Meshech Chochmoh answers that this is in consonance with the opinion 
of the Mahari"k shoresh #167, which is brought in the Ram"o Y.D. 240:25, 
that a son is not required to comply with his father's command to not marry 
a certain woman. 
The Meshech Chochmoh asks that if this is so, why did Yitzchok command 
Yaakov to not take a wife who is a descendant of Canaan, "Lo sikach ishoh 
mibnose Canaan" (Breishis 28:1). He answers that Yitzchok in verse 4 
blesses Yaakov saying, "V'yi'ten l'cho es birkas Avrohom l'cho ulzaracho 
itcho l'rish't'cho es eretz m'gu'recho asher nosan Elokim l'Avrohom." 
Yitzchok passed on the blessing of Avrohom to Yaakov. For Avrohom to 
have received this blessing in the first place required "V'nosati l'cho 
ulzaracho acharecho eis eretz m'gu'recho eis kol Eretz Canaan laachuzas 
olom v'hoyisi lohem lEilokim" (Breishis 17:8). Avrohom was promised 
permanent ownership of the land subject to his children being "acha'recho," 
following his status. The gemara Y'vomos 100a says that if a ben Yisroel 
marries a non-Jewess, the children are not Jewish. In turn, Yitzchok 
ADVISED Yaakov to not take a wife from the people of Canaan so that he 
should merit the conditional blessing of inheriting the land, but this was not 
a command. 
This is the intention of a later verse (28:6), "Va'yar Eisov ki veirach 
Yitzchok es Yaakov v'sholach oso Pa'denoh Aram lokachas lo mishom isho 
b'voracho oso va'y'tzav olov leimore lo sikach ishoh mibnos Canaan." Eisov 
fully realized that Yaakov received the blessing since Yitzchok commanded 
him to not take a wife from the Canaanites. Since a son does not have to 
follow his father's wishes regarding marriage, it must be that Yaakov 
received the blessing of inheriting the land, which is dependent upon not 
marrying a Canaanite woman, and Yitzchok advised him as a condition to 
receive the blessing and not as a command that one must fulfill because of 
the mitzvoh of honouring one's parents. 
Ch. 25, v. 9: "Va'yik'b'ru oso Yitzchok v'Yishmo'eil bonov" - The 
gemara B.B. 16b says that Yishmo'eil repented for his bad ways, as 
indicated by our verse, where Yitzchok is mentioned before Yishmo'eil, 
indicating that Yishmo'eil allowed Yitzchok to take the lead in the activities 
surrounding the burial of Avrohom, and did not insist that he, Yishmo'eil, 
be given priority by virtue of being older. How is this an act of repentance 
for earlier wrongdoing? Horav Yaakov Yoseif Herman of "All for the Boss" 
fame answers that the Ramban on Breishis 21:9 explains that "ben Hogor 
haMitzris .. m'tzacheik" means that Yishmo'eil belittled and ridiculed 
Yitzchok. This was more than sufficient cause for Soroh to have Hogor and 
Yishmo'eil sent away. Thus by Yishmo'eil's giving Yitzchok proper honour, 
he repented for his previous negative behaviour. The Meshech Chochmoh 
answers with the words of the Sforno on 21:9. Verse 8 states that Avrohom 
made a festive meal upon the occasion of Yitzchok's being weaned. 
Yishmo'eil's scoffing in the next verse refers to the festive meal Avrohom 
gave. Yishmo'eil mocked, saying that Yitzchok was not the son of 
Avrohom, but rather, the son of Avimelech, a result of the happenings 
related in chapter 20. Thus when he included Yitzchok in the burial 
activities of Avrohom, this was an act of repentance, as he clearly rescinded 
his previous opinion, rather than saying that Yitzchok had no business 
involving himself with the burial of Avrohom, as he wasn't even his son. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
 

Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Chayei Soroh Bs"D 
Ch. 23, v. 1: "Mei'oh shonoh v'esrim shonoh v'sheva shonim" - One-
hundred years and twenty years and seven years - Rashi says that Soroh at 
the age of twenty years was similar to her being seven years old regarding 
beauty. This is a bit puzzling, as women are more attractive at the age of 
twenty than at the age of seven. The Chizkuni explains that the comparison 
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is of a twenty year old woman, who usually enhances her appearance by 
using facial cosmetics, to a seven year old girl. Just as a seven year old uses 
no make-up, so too, Soroh at the age of twenty was beautiful without using 
make-up. 
The Rokei'ach's text is, "A woman of one-hundred like a woman of twenty 
regarding beauty, and a woman of twenty like a girl of seven regarding 
being sin-free." 
Ch. 23, v. 2: "B'Kiryas Arba" - In Kiryas Arba - Rashi's second 
explanation is that this community was called Kiryas Arba because four 
couples were buried ther, Odom and Chavoh, Avrohom and Soroh, 
Yitzchok and Rivkoh, Yaakov and Leah. Since our verse uses this name 
before Yaakov was even born, we once again have an example of the Torah 
using a name of a place before it was named thus. The first example is in 
Breishis 2:13,14, where Rashi points out that the names Kush and Ashur 
would be given later and the Torah mentions them before this took place. 
Rabbeinu Chaim Paltiel says that we do not have to say that the Torah 
mentions names before they existed. Simply, Moshe wrote the Torah after 
these names were already bestowed. 
Rabbi Avrohom the son of the Rambam says that Arba is the name of the 
person who established and built the community. Minchoh Vluloh strongly 
disagrees with him, citing Breishis 35:27, where the verse says "Kiryas 
HOarba." Obviously if Arba is a proper noun we cannot place a definitive 
letter Hei in front of it. Rada"k alleviates this problem by saying that 
although it is a name, nevertheless the Torah may use a definitive Hei as a 
prefix because HOarba also connotes that Arba and his three sons lived 
there, a total of four people. Alternatively, Rabbeinu Yoel says that the extra 
letter Hei alludes to the four (arba) women who were buried there whose 
names all ended with the letter Hei. 
Ch. 23, v. 3: "Va'yovo Avrohom" - And Avrohom came - The verse does 
not say that Yitzchok also came. Was he in attendance at his mother's 
funeral? 
1) Yitzchok was not told that his mother died since she died at the time that 
she was told that Yitzchok was offered as a sacrifice. (Rabbeinu Bachyei) 
2) Yitzchok stayed on at Har Hamorioh as indicated by the words 
"va'yoshov Avrohom el n'orov" (Breishis 20:19) and was not aware that his 
mother died. He stayed there for three years, waiting until the age of 40 
years to marry. (Rabbeinu Bachyei) 
3) Yitzchok was advised that his mother died but he did not attend her 
funeral because he went to the Yeshivoh of Shem to learn Torah. One is not 
to take off time from learning Torah even to be involved in burying someone 
provided that it is attended to by others. (Rabbeinu Yehudoh Chalavoh) 
Ch. 23, v. 4: "Tnu li achuzas kever" - Give me a plot of land as a burial 
ground - Why did Avrohom wait until after Soroh's death to purchase a 
burial plot? As well, why was Soroh in Chevron at the time of her death, 
since they lived in B'eir Sheva? Soroh felt that her end was near and wanted 
to be buried in the land of Canaan, which would later be Eretz Yisroel. She 
felt that being buried there would add a spiritual cleansing as per the verse 
"v'chi'per admoso amo" (Dvorim 32:43). She therefore asked to be 
transported to Chevron. This is why our verse points out that Kiryas 
Arba/Chevron is in Canaan. Since Avrohom was not there, as he remained 
in B'eir Sheva, he was unable to purchase a burial plot for himself and for 
his wife. (Rabbi Efrayim Karo, uncle of the Beis Yoseif in Toldos Yitzchok) 
This is a puzzling comment, as the verse clearly states that Yitzchok was in 
B'eir Sheva (Breishis 26:23) and we know that Yitzchok never left Eretz 
Yisroel (see Breishis 26:2 and Rashi). Chizkuni on 26:23 says that B'eir 
Sheva was close to Chevron, also indicating that it was in Eretz Yisroel. 
The Minchoh Vluloh offers that Avrohom wanted to purchase the M'oras 
Hamachpeiloh as a burial place for his family. Had he started to negotiate 
with Efron during his wife's lifetime, Efron would have wondered why 
Avrohom wanted specifically this parcel of land. He would surely have 
discovered that Adom and Chavoh were buried there and would have either 
asked for an astronomical price or not agreed to sell it at all. Therefore 
Avrohom waited until Soroh died and Efron would assume that since she 
died in Chevron, Avrohom wanted to have her buried locally. 
Ch. 23, v. 10: "B'oznei vnei Cheis" - Into the ears of the Hittites - As 
soon as Efron heard that Avrohom offered to pay top dollar, he immediately 
told all the Hittites in front of Avrohom that his property was worth 400 
shekel kesef, a tidy sum. He then "generously" offered to give it gratis. 
Naturally, one is uncomfortable to accept a very expensive item without 
paying anything for it. Efron clearly showed that his magnanimous offer 
was not sincere. Verse 16 says, "Va'yishma Avrohom el Efron va'yishkol 
Avrohom l'Efron es ha'kesef asher diber B'OZNEI VNEI CHEIS arba 
mei'os shekel kesef." "Va'yishma" means "he understood" (see Rashi on 
SHMA Yisroel Dvorim 6:4). Avrohom understood that Efron was insincere 
since he publicly announced to the Hittites such an inflated value. 
(Rabbeinu Yehudoh Chalavoh) 
Ch. 24, v. 31: "V'onochi pinisi habayis" - And I personally emptied the 
house - Rashi says that Lovon told Yaakov that he cleared the house of any 
vestiges of idols. Rabbi Yoseif Yozel Horowitz of Navaradok comments, 

"When Lovon saw that he had the opportunity to receive gold and silver 
from Yaakov he quickly threw out and negated his gods, the idols, for an 
even greater god, gold and silver. 
Ch. 24, v. 42: "Vo'ovo ha'yom el ho'oyin" - And I have come today to 
the well - Rashi (gemara Sanhedrin 95a) says that Eliezer reached his 
destination on the day of his departure from Avrohom. The earth 
miraculously moved quickly and he was at his destination. When Yaakov 
headed back to Eretz Yisroel he traversed the same distance and places in 
the reverse direction. Why did the land not spring for him? We only find 
that this took place within Eretz Yisroel when Yaakov decided to retrace his 
steps to pray at Mount Morioh. The Chasam Sofer answers that Eliezer, a 
Canaanite, only experienced miraculously quick travel when exiting Eretz 
Yisroel, a precursor to Hashem's eventually ridding Eretz Yisroel of the 
Canaanites. Yaakov's natural habitat is Eretz Yisroel. When outside Eretz 
Yisroel he experienced no "kfitzas ha'derech." Once inside Eretz Yisroel 
and wanting to reach another destination within the Holy Land, Hashem 
indeed performed this miracle for him. 
There seems to be some difficulty with this because Pirkei d'Rebbi Eliezer 
chapter #16 states that Eliezer had "kfitzas ha'derech" on his way back as 
well and traversed the area from Aram Naharayim to Chevron in three hours 
(the same amount of time it took him from Chevron to the well). 
Submission - Answer to a quetion on PArshas Va'yeiro- 
This week you asked on the words "Vayikroah eilov malach Hashem min 
hashamayim" why couldnt the angel have been dispatched earlier? I was 
thinking about this and i thought of the Mishna in Prikei Avos "He who 
does a single mitzva gains a single advocate; he who does a single aveira 
gains a single accuser." This is similar to the Gemara in Shabbos that by 
doing mitzvos good angels are created while by doing aveiros bad angels 
are created. It is only by doing actions that we create these malachim 
(thoughts aren't enough, which is why the Rambam explains in Moreh 
Nevuchim that Hashem had Avraham go through the whole akeida even 
though he knew he would pass bc the point of nisayon - test is to bring 
potential to action - "koach el poel" - Hashem wanted to give him greater 
reward for his actual action). Therefore I was thinking that the explanation 
is that the malach could not have been sent earlier because it was through 
Avraham's action that it was created. When Avraham actually picked up the 
knife and put it to his son's neck that the malach was created and therefore 
spoke to Avraham from heaven so as not to waste a second which couldve 
been one second too long for Yitzchak. A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Chayai Sara 5777- The Fall 
At the end of this week’s parsha we learn about (the death of) Yishmael 
and the spread of his descendants throughout the middle-east region. As the 
passuk says, “Al pnai kol echav nafal” - “He (the Yishmael clan) dwelt 
before all his brothers” (Beraishis, 25:18) The word nafal which here means 
“he dwelt”, normally translates as “he fell”. With this in mind, the Ba’al 
Haturim makes a declaration using a juxtaposition to the opening words of 
next week’s parsha, “Aileh Toldos Yitzchak - “These are the children of 
Yitzchak”. He tells us that in the end of time Yishmael will fall from power, 
and the flourishing of (Mashiach) the scion of King David, a descendant of 
Yitzchak, will take place. 
It seems from the Ba’al Haturim that since Mashiach is termed as “a 
descendant of Yitzchak” there must be something inherent in the résumé of 
our Patriarch Yitzchak that enables the Yidden to put a stop to the power of 
Yishmael and usher-in the era of Mashiach. Perhaps we can suggest the 
following analysis. 
It is well known that the nation of Yishmael has a power of Tefillah. This 
ko’ach is rooted way back in time when Hagar, Yishmael’s mother, prayed 
whilst on the lam from her mistress Sarah, where we find Hashem 
responded to her anguished cry for help [as the passuk says, “ki shama 
Hashem el anyaich”- “Hashem has listened to your pain” (Beraishis, 
16:11)]. Years later, when Hagar & Yishmael were banished from the 
household of Avraham and where in the desert Yishmael fell deathly sick, 
the Torah tells us “Vayishma Elokim el kol hana’ar” - “Hashem listened to 
the voice of the lad” (Beraishis, 21:17). This power of prayer has endured 
for millennia and has kept Yishmael in good stead through the ages. Until. 
Until the end of days, when the power of prayer exhibited by Yitzchak and 
bequeathed to his descendants, will come along and trump Yishmael’s. Rav 
Moshe Shapiro (Mima’amakim, Beraishis, page 117) explains the 
difference (and the more majestic aspect) between Yishmael’s prayers and 
Yitzchak’s. Yishmael, he says, knows how to communicate with Hashem 
when he’s in pain and in a foxhole. For that’s the type of prayer offered by 
Hagar & Yishmael to which Hashem responded. Yitzchak however, was the 
originator of the Mincha prayer. Rav Shapiro explains that Mincha is said 
at the end of a day, when man has already seen success in his endeavors. At 
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that time of day man does not feel he is in any kind of proverbial foxhole, 
au contraire! he feels accomplished, perhaps even on top of the world. It is 
at this moment of contentment and wholeness that Yitzchak proposed man 
must reach out and pray to Hashem, utilizing his complete physical, mental 
and emotional persona to communicate with his Creator. 
All prayers are loved by Hashem, but it is fair to suggest that one performed 
under duress, though more intense in nature, is lacking a certain je ne sais 
quoi that can only be found in a prayer offered from a state of shelaimus-
completeness. Yes, the tear ducts may be closed, but the heart is open wide. 
And it is the Mincha, this exhilarating prayer that will finally put Bnai 
Yisrael over the hump-known-as-Galus, once and for all. 
There is however, another delicious twist which gives Mincha some moxie 
and makes it the trigger for the advent of Mashiach. We know the Avos are 
the official architects of the three daily prayers. Avraham-Shachris, 
Yitzchak-Mincha, and Yaakov-Maariv. Yitzchak's Mincha is found in this 
week’s parsha when it says “Vayaitzai Yitzchak lasoo’ach basadeh lifnos 
erev”- “And Yitzchak went out to talk in the field towards evening” Now 
one must ask, what type of talking was this? Who says this means prayer? 
Maybe Yitzchak went to chat with the local shepherds. Rashi, citing a 
Gemara (Berachos 26b) comes to the rescue and tells us that lasoo’ach is 
an expression of prayer as David Hamelech exclaimed (Tehillim, Chap. 
102) “Eshpoch lefanav sichi” - “I will pour out before Him my prayer”. In 
other words, without the crucial quote from David we would be left high 
and dry in attempting to decipher what Yitzchak was doing out in the field 
that afternoon (see Tosfos in Avodah Zara 7b who makes this very point). 
With this we can now suggest that although Yitzchak was the architect of 
Mincha, its revelation to the world at large and its inclusion in our daily 
regimen for eternity is dependent on David, the architect of Mashiach. And 
it is his participation in the development of this Tefillah that will give it an 
edge, and allow it to be the harbinger of the arrival and flourishing of 
David’s seed, Mashiach ben David. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Chayei Sarah 5777 
Repeat Performance 
The Torah is usually succinct. Volumes of the Gemara are gleaned from just 
a few words that are written in the Torah. Yet this week, the Torah tells us 
the story of Eliezer going to Charan to find a bride for Yitzchok, and it tells 
it again. Not only do we read the original version as it happens, we read the 
way Eliezer tells over the exact story again. 
Avraham commands Eliezer: swear that you "will not take a wife for my 
son from the daughters of the Canaanites, in whose midst I dwell. But you 
shall go to my land and to my birthplace, and you shall take a wife for my 
son, for Yitzchok." 
The Torah tells us the back and forth of the conversation, Eliezer asking, 
"Perhaps the woman will not wish to go after me to this land. Shall I return 
your son to the land from which you came?" It describes Avraham laying 
out the all the rules and exceptions. 
Indeed, it takes a few psukim of conversation but finally Eliezer is off on 
his way to Charan. 
We all know what happens next. Eliezer travels to Charan and sets a litany 
of high standards, ethical principles and sacred criterion in order to select 
the proper bride for Yitzchak. Rivka approaches him and fulfills every one 
of these expectations. After realizing that he has the right girl, Eliezer asks 
Rivka's father for permission to take her to Yitzchak. Eliezer repeats every 
single aspect of the entire episode to B'suel - beginning with Avraham's 
directives, to his own conjectures and the setting of guidelines, to finally his 
meeting with Rivka. 
In the middle of Eliezer's repetition of the events, when he begins part two 
of the story, Rashi inserts an interesting commentary? Eliezer continues his 
narrative, "So I came today to the fountain, and I said, 'O L-rd, Hashem of 
my master Abraham, if You desire to prosper my way upon which I am 
going" (ibid v.42) and suddenly Rashi comments on the seeming extraneous 
conversation. He seemingly, decides to notice Eliezer repeating everything 
that happened and was already recorded in the Torah. And then he explains 
why the Torah repeats the words and the double narrative with one of the 
most famous adages of chazal, "'The ordinary conversation of the servants 
of the Avos is more beloved before the Omnipresent than the Torah of their 
sons', for the section dealing with Eliezer is repeated in the Torah, whereas 
many fundamentals of the Torah were given only through brief allusions." 
My question is simple. Eliezer started repeating the story seven psukim 
earlier. He recounted his conversation with Avram and told B'suel about 
what he was told to do and what to do if the girl would not want to come 

etc. Why only when Eliezer begin to repeat the story of his arrival in Charan, 
his deal with the Almighty, his meeting with Rivka and the events with her 
feeding the camels, does Rashi interject, "Gadol sichasan shel avdei avos, 
The ordinary conversation of the servants of the Avos is more beloved 
before Hashem than the Torah of their sons"? 
It seems that Rashi could have quoted chazal a few psukim earlier, at the 
beginning of the conversation. He could have stated it as soon as Eliezer 
recounted that he was a servant of Avraham and when he repeated all of the 
rules and directives that Avraham gave him for the mission. 
Why does Rashi wait until part two, to tell us the value of a servant's words? 
The Story 
During Chol HaMoed, I took my family to the special frum version of the 
Barnum and Baily Circus that was modified to conform to tzniyus with a 
wonderful crowd of shomrei Torah. I personally did not attend as it was the 
last day of aveilus for my mother. 
I took a walk on the streets of Bridgeport and came across an old building 
that once housed the Barnum Institute of Science and History. It now 
contained a museum which depicted the real life story of the great showman 
from his childhood until the time he became the multi-millionaire 
entertainment magnate. I went in to learn about the fellow, the fruit of his 
exploits now being enjoyed by so many. 
When the show ended, I asked the kids how they enjoyed (which they did) 
and then they asked me "What did you do? 
I said, you saw the students. I saw the master. 
The Message 
Rashi brilliantly placed his commentary at the point where Eliezer begins 
to tell the part of the story where he is on his own. 
You see the fact that the Torah repeats what Avraham told Eliezer is not the 
talk of the servants, it is the talk of the Master! It is no chidush that the 
Torah repeats the words of Avraham over and over! He is the Master! Those 
are the words of the Avos! The lesson learned is from the fact that the Torah 
repeats the machinations and plots of Eliezer the servant, and to that end it 
teaches us that, "Gadol sichasan shel avdei avos, The ordinary conversation 
of the servants of the Avos is more beloved before Hashem than the Torah 
of their sons" 
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
Chayei Sara - 5777 
A Commentary Published by Yeshiva Kesser Torah of Queens Copyright 2016 
The Secret Of Happiness –Be Satisfied With Your Lot In Life. 
"and Avraham breathed his last, and died at a good age, old and satisfied, 
and he was gathered to his people.. . (Bereishis 25:8)" 
The Ramban comments that when the Torah speaks here of Avrohom Avinu's 
satisfied life, it means to teach us two things: 1] The kindness of Hashem who 
bestows upon the Tzadikim a life of satisfaction; and 2] The Tzadikim possess 
the mida tova, the fine character trait of being satisfied with what they have. 
They are not plagued and tormented by temptations for luxuries, and 
unnecessary indulgences, which would make it impossible for them to ever be 
satisfied. This is unlike those who are not righteous, who are constantly 
dissatisfied and unhappy, and are never gratified, for they are continually being 
driven by an inner desire to attain more. As Chazal say (Koheles Rabbah 1:34), 
"If he possesses one hundred he desires two hundred, if he possesses two 
hundred he desires four hundred.(1) " 
Thus, according to the Ramban, the Torah is extolling Avrohom Avinu's 
greatness and sterling character. He lived a satisfied life, sameach BeChelko, 
satisfied with his lot, never tormenting himself by desiring unnecessary 
materialistic luxuries or extras. 
This is mystifying. What constituted the life of Avraham Avinu and what did 
he possess?. He was blessed with enormous wealth. He commanded enormous 
respect, and was revered as a Nasi Elokim, a prince of Hashem. He enjoyed 
much power, even defeating Nimrod, the foremost warrior of the generation. 
He also defeated four powerful kings in battle. Thus in essence Avrohom 
Avinu possessed every material desire and need, a person can ever dream of 
attaining. If so, is it really so exceptional of Avrohom Avinu, who was "blessed 
by Hashem with everything," to live a satisfied life, without being tormented 
with temptation for additional materialistic luxuries or extras? 
Furthermore, Avrohom Avinu's entire life revolved around ruchniyus. He was 
totally immersed with dedication and devotion in disseminating to the masses 
Emunah Bashem, belief in the very existence of an Omnipotent Creator and to 
walk in His ways. Avrohom did this with all his heart and soul. If so, where 
would there be room in the holy heart of Avrohom Avinu to have temptations 
for additional materialistic extras. Why does the Torah here laud Avrohom 
Avinu for not tormenting himself by desiring to acquire even more. Surely he 
was light years beyond the desire to amass petty materialistic extras. 
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It seems that if the Torah goes out of its way to laud Avrohom Avinu for his 
midah tovah, his fine character trait, being a Sameach BeChelko, satisfied with 
his lot, then even he had to exert effort to be a Sameach BeChelko. This 
behavior is worthy of praise. Had Avrohom Avinu not attained this lofty 
spiritual level of Tzidkus by being a Sameach BeChelko, he too would have 
been plagued and tormented with an inner drive and passion to attain even 
more. Notwithstanding all that he had achieved in materialistic attainment - 
namely, his fantastic wealth, power, and Kavod - and notwithstanding the fact 
that his life was totally immersed in the pursuit of ruchniyus, leaving no room 
in his heart to drive him to additional mundane materialistic achievements. 
Had he not been the great Tzaddik and Kadosh who was Sameach BeChelko, 
he too would have succumbed to these passions. He too would have lived a 
dissatisfied and ungratified life, being plagued and tormented by inner passions 
for more. For thus is the innate nature of every human being. There exists 
within us an inner propelling drive for wealth, Kavod, and power. "One who 
loves money will not be satisfied with money (Koheles 5:9)." "If one has one 
hundred he desires two hundred. If he succeeds in acquiring two hundred he 
desires four hundred (Koheles Rabbah 1:34)." This drive knows no limits nor 
barriers, even to one who has everything. Even an Avrohom Avinu, who had 
everything, and whose entire life's focus was spiritual attainment, would have 
succumbed to these passions, had it not been for his greatness and Tzidkus in 
Sameach BeChelko. It is for this greatness that the Torah lauds Avrohom 
Avinu. He was able to gather his strength and exert effort, thereby succeeding 
in overcoming this inner passion for more, thus enabling him to live a satisfied 
life. 
May we merit to recognize that there exists within us this inner drive to always 
have more which brings us unhappiness and never leaves us satisfied. May we 
realize that this drive for more is irrational and unsound, since indeed 
everything comes from Hashem. He gives to whomever He wants, whenever 
He wants. This realization can curb and obliterate our inner drive for more, 
that exists within us. This in turn will provide us with a life of tranquility, 
satisfaction and happiness. 
May we be zoche to emulate Avrohom Avinu's pure character, greatness and 
holiness as manifest in his inner self-satisfaction, in being a Sameach 
BeChelko. Amen. 
1. I was privileged to personally hear from Maran HaGaon HaRav Eliyahu 
Lapian Z"TL a new insight into this Chazal.  When he has one hundred, he 
wants two hundred, he thus now lacks only one hundred.  When, ultimately, 
he attains two hundred, he wants four hundred.  He, thus now lacks two 
hundred.  Hence, we see that the more one gives in to temptation, the more 
one lacks and desires. (Harav Elyakim G. Rosenblatt, Shlita)   
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Chayei Sarah 
Now Avraham was old, well on in years, and Hashem had blessed Avraham 
with everything. And Avraham said to his servant, the elder of his 
household who controlled all that was his - "Place now your hand under my 
thigh. And I will have you swear by Hashem, G-d of heaven and G-d of 
earth, that you not take a wife for my son from the daughters of the 
Canaanites, among whom I dwell. Rather, to my land and to my kindred 
shall you go and take a wife for my son for Yitzchak". The servant said to 
him - "Perhaps the woman shall not wish to follow me to this land; shall I 
take your son back to the land from which you departed?" Avraham 
answered him, "Beware not to return my son to there. Hashem, G-d of 
heaven, Who took me from the house of my father and from the land of my 
birth; Who spoke concerning me, and Who swore to me saying, 'To your 
offspring will I give this land,' He will send His angel before you, and you 
will take a wife for my son from there. But if the woman will not wish to 
follow you, you shall then be absolved of this oath of mine. However, do 
not return my son to there" (Bereishis 24:1-8). 
In this week's parashah, we learn that Avraham sent his trusty servant 
Eliezer to find a wife for his son Yitzchak. Avraham insisted that he bring 
the appropriate woman only from among his immediate family. 
The Sages point out that this story is told and repeated at great length, with 
every minute detail, in spite of the fact that the Torah is usually as brief as 
possible. This should make us aware of how much we can learn from the 
actions of these great men. One of the lessons may be the following. 
There was no doubt that Yitzchak had to get married and bear offspring; the 
entire future of Avraham's Nation depended upon him. Indeed, that is why 
Avraham had prayed so hard that Hashem grant him a son in the first place. 
Indeed, when Eliezer asked Avraham's family for their decision as to 
whether or not they would allow Rivka to go and marry Yitzchak, he 
mentioned an alternative: "And now, if you intend to do kindness and truth 
with my master, tell me; and if not, tell me, and I will turn to the right or to 

the left" (ibid. 49). Rashi explains: to the right - to take a wife of the 
daughters of Yishmael; to the left - to take a wife of the daughters of Lot 
who dwelt at the left of Avraham. 
Yet, when Eliezer asked Avraham what to do if the woman from his 
immediate family refuses to come with him, Avraham did not offer any 
"Plan B." He simply told him that if she refuses to come he will be absolved 
of his oath. 
I see this as a major lesson in proper administration. 
Some believe it is efficient to consider alternative solutions right from the 
start. That way, they argue, you may be sure that the mission will be 
accomplished; one way or the other. I disagree. I discourage those who work 
with me from even thinking about a "Plan B" until "Plan A" has been 
thoroughly attempted and exhausted. I tell them, "If you are already 
thinking about another way of doing it, you won't try your best to do it the 
way we really want it to be done." I see "Plan B" to be a distraction and a 
hindrance, when it is considered too soon. Only after it is certain that the 
first, and preferred, way failed, should one search for a different approach. 
When I was a young boy, I learned in the Yeshiva Rabbi Jacob Josef (RJJ). 
One of the Rabbis there was Rabbi Stulman; a student of Reb Aharon Kotler 
ztvk"l, in Kletsk. He once told me that he had said a vort of his to Reb 
Aharon and that the Rosh Yeshiva had said that it is good. 
It says in Mishlei (22:13), "The lazy one says, 'There is a lion outside, I'll 
be killed in the streets.'" 
Asked Rabbi Stulman, why does Shlomo Hamelech call him a lazy one 
(atsel)? If there really is a lion outside, then he's right. He cannot go there 
and put himself in danger. But if there is not, then he should be called a liar 
(shakran)! 
Answered Rabbi Stulman, the truth is that there really is a lion outside. The 
problem is real. However, Shlomo Hamelech calls him an atsel because he 
doesn't look for a way to overcome the problem. Perhaps he can fight the 
lion, perhaps he can chase him away, perhaps he can get others to get rid of 
him or distract him, and perhaps he can go a different route where there is 
no lion. Maybe there is some other solution. But since this fellow is lazy, he 
is satisfied that he has found a good excuse to stay in bed and is not 
interested in looking for a solution. 
I find "Plan B," too, to be "a lion" which serves as an excuse to prevent one 
from exerting himself completely to expedite "Plan A." 
I support my theory with something very interesting which I once heard 
from one of my mentors, Rabbi Meir Mintz z"l. 
Before the influx of refugees to the United States, after World War II, it was 
very difficult to be a Sabbath Observer. It was illegal then to keep one's 
business open on Sunday, and people believed that if they did not work 
Saturday either, they would not earn enough to support themselves. 
Consequently, if a worker told his boss on Friday that he would not be 
coming in tomorrow, most bosses told him not to bother returning on 
Monday either. This meant that every week he had to look for a new job; 
and there weren't that many jobs available. 
Blessed with a wife and children whom they had to support, there were 
many who could not withstand the test and succumbed. They found no 
alternative but to work on Shabbos. Some looked for ways to minimize the 
desecration of Hashem's holy day as much as they could; but they could not 
stand firm and remain completely shomer Shabbos. It is not for us to judge 
them, G-d forbid. We do not know what we would do were we in their 
situation - may Hashem spare us such trials. (But I am very proud that my 
grandfather, Chaim Yosef Sobel o.b.m., never gave in. He was forced to 
open his own humble factory and survived on a minimal income. His self 
sacrifice even influenced my father, may he be well, who refused to work 
on Shabbos even when he was serving for the American Armed Forces 
during WWII.) 
Rav Mintz told me that when he immigrated to New York he was shocked 
to find a former yeshiva colleague of his working on the Sabbath. The 
fellow tried to explain his actions and said, "Don't think it came so easy. 
Believe me, Meir; I tried every possible thing I could do before I made that 
drastic step. There just was no other way to survive. I couldn't bear to hear 
my children crying for bread and milk." 
Rabbi Mintz answered, "I believe you. I'm sure you tried everything. But 
I'll tell you where you went wrong and what your mistake was. When you 
prepared a long list of options to try, in an attempt to support your family; 
at the very bottom of that list, you wrote: If all else fails, I will have no 
alternative but to work on Shabbos, G-d forbid. That's why, eventually, after 
trying everything else first, you came to that option too. Had your list never 
even entertained that option as a remote possibility; had your attitude been, 
"I'll die of starvation, chas veShalom, but I'll never work on Shabbos" - then 
somehow, you would have found a way to survive as an Orthodox Jew in 
America, as others did." 
I learned from this how "Plan B" can prevent one from successfully 
fulfilling "Plan A." 
So let us try our hardest to do our best; and may Hashem help us to be 
successful in all of our endeavors, Amen. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Chayei Sarah 5777 - D'var Torah 
Sarah's lifetime was 100 years, 20 years, and 7 years (23:1). 
The deaths of three leading personalities are recorded in this Parasha. First, 
Sarah. Then Abraham, who lived "100 years, 70 years, and 5 years" (25:7). 
Finally his eldest son Ishmael, at "100 years, 30 years, and 7 years" (25:17). 
With Sarah, Rashi explains the repetitions of the word "years" to mean that 
at 100 she was like age 20 in being free from sin, as a person does not have 
full responsibility for behavior until that age. At 20, her beauty was 
comparable to a 7 year old; like a 7-year old she had no need to enhance her 
natural beauty. Rashi brings a similar explanation for Abraham: at 100 he 
was like 70, and at 70 was like a 5-year old in being without sin. Rashi is 
silent about the identical arrangement of years with Ishmael, though the 
Da'at Zekeinim brings the possibility that his repentance was so complete 
that his sins were no longer held against him. 
The Kli Yakar examines the repetition of "years" by applying a fundamental 
insight into the ageing process. It is that there are people of quality and 
distinction who reach their greatest heights and achievements in their later 
and even latest years. "As for scholars, the older they become, the more 
wisdom they acquire" (Shabbat 152a). Indeed, in a similar spirit: "the 
righteous flourish like a palm tree… they shall continue to produce fruit in 
old age, they shall flourish and be fresh" (Psalms 92:13-15). Their final 
years are the ones where their entire previous proactive and positively-
directed experiences merge together into a clear and coherent unity. 
Thus with Sarah, the first 100 years were preparation for the next 20 years, 
which in turn laid the ground for the most highly-achieving final 7 years. 
Similarly with Abraham, the arrangement of the years of his life implies 
that he lived to the very fullest not during the hundred, nor during the tens, 
but in the final units of the years of his life. It also fits the tradition that 
Ishmael did teshuva. Like his parents, Ishmael's final years counted for the 
most. 
Perhaps this is reflected in, for example, the progress of many people who 
come to settle in Israel on retirement. Diaries bursting with activities, they 
are highly involved in extremely productive and wide-raging projects, and 
often in entirely voluntary capacities. They have the mindset that their best 
is yet to come! 
Parashat Chayei Sara (Haftara) 5777 
King David was old, advanced in years… Adonijah, son of Hagith raised 
himself saying, 'I will become King'. He provided for himself a chariot 
and cavalry, and fifty men running before him. All his life his father had 
never saddened him by saying, 'Why do you do this?' Moreover he was 
very handsome and he was born after Absalom… (Kings I 1:1, 5-7). 
Guided Tour… 
Like that of the Parasha, the theme of the Haftara deals with succession. 
Father Abraham sought to find a woman worthy of marriage to his heir, 
Isaac. King David found himself having to choose a suitable successor from 
his children, to lead Israel and ultimately the world along the path of G-d's 
Divine Plan as revealed in the Torah. The events of the Haftara appear to 
have taken place at about 966 BCE. 
On his deathbed at the age of seventy, David confirms to his wife Bathsheba 
that Solomon, her own son, would be his heir to the throne. It seems that the 
succession was by no means a foregone conclusion even after Absalom, 
David's third son, failed to seize the crown earlier during his own father's 
lifetime (Sam. II 15-18). After Absalom's death at the hand of David's 
general, Joab, Adonijah considered himself next in line to the throne. 
Taking advantage of David's confinement to his sickbed, Adonijah 
assembled his followers and bodyguards, who proclaimed him as King 
Adonijah at one of Jersusalem' sources of water - Ein Rogel. Many of the 
court dignitaries refused to attend while others, including the main prophet, 
Nathan, and his own half-brother, Solomon, were not even invited. Thus 
Adonijah's claim obviously lacked legitimacy, and Nathan the Prophet, the 
spiritual leader of the establishment, moved at once to install Solomon on 
the throne. Working together with Bathsheba, David recognized the 
emergency, and in their presence he confirmed Solomon as his successor. 
That was the decisive move that was to lead to the failure of Adonijah's 
rebellion and Solomon's ascent to the throne after his father's death. 
D'var Torah 
In all fairness, Adonijah's claim to the throne did not seem to be entirely 
unreasonable. David's first and third sons were already dead. Kilav, his 
second son, is never recorded as showing any interest, putting in any claim, 
or having any connection with the intrigues at the royal court. As fourth son, 
he could claim to be the next interested person in line to the throne. 
Solomon, by contrast, was born much later - and from a woman with whom 
David's first union is described by the text as 'bad in the eyes of G-d' (Sam. 
II 11:27). And although Bathsheba did claim that David promised the 
succession to Solomon, no such promise is actually found in any account of 

David's life. It is only hinted at where David commands Solomon to 'build 
a house to G-d' (Chron. I 22:6). 
Ginsberg I. L. (Mussar Haneviim, Kings p.168) suggests the following 
explanation. In the story of Phineas's appointment to the priesthood, Rashi 
(to Num. 25:13) maintains that it was necessary to anoint him even though 
he was a descendant of Aaron the High Priest. That is because Aaron's own 
anointment served only those of his descendants born afterwards. However, 
those already born had to be anointed for acceptance into the priesthood. 
Phineas was born before Aaron was anointed, and according to the 
Talmudic tradition (Zevachim 100b), he did not enter the priesthood until 
he killed Zimri. Following this line, the children born to a king before he 
was anointed are considered commoners. They will not ascend the throne 
unless they themselves are anointed. True, David had been already been 
anointed by Samuel 'in the midst of his brothers' (Sam. I 16:13), but that 
was only fully effective when he became and was recognized as King over 
Israel. That was after the birth of Adonijah (Sam. II 5:3; 3:4), but long 
before Solomon. 
This seems to be a rather technical explanation, and something that could 
have been put right if Adonijah was indeed suitable. However, his personal 
unsuitability for the throne of Israel seems to be hinted at in the following 
sentence in the Haftara: 
All his life his father had never saddened him by saying, 'Why did you do 
this'? (Kings I 1:6) 
There is a story of a young man who was a compulsive gambler. He issued 
bad checks and had been charged for fraudulent use credit cards. Rejecting 
a therapist's advice, his father did not let him face the charges. He also 
covered the son's bad checks. Several years later, the son was still a 
compulsive gambler, but the situation was worse. He and his family were 
penniless and homeless. The father's 'kindness' had not helped the son; 
rather it enabled him son to continue his destructive habit and eventually 
dealt the innocent wife and children a very cruel blow. Had the father 
accepted the advice of his therapist, he would have let the son experience 
the bitter consequences of his crimes. That may have weaned him away 
from his destructive habit. (Recounted by R. Abraham Twerski, Jewish 
Action, Summer 1993, pp. 57-59). 
Indeed, the Radak makes a similar comment on David's relationship with 
his son, Adonijah. Adonijah's previous experience throughout his life 
showed that no matter whatever he did, his father would not censure or 
chastise him. No matter how wrong he had been in the past, 'his father had 
never saddened him'. Adonijah felt that this was surely a sign that his father 
really loved him and that he would not thwart his plans for succession. As 
the narrative shows, his plans were the cause of his eventual untimely death 
(ibid. 2:25). 
As both Rashi and the Radak write, this episode teaches us that 'he who 
refrains from rebuking his child brings him to his death'. 
Rashi continues to develop this theme in his comment on the next words of 
the text: 'and he (Adonijah) was born after Absalom'. He explains the words 
'after Absalom' means that he was brought up in the same way as Absalom. 
Rashi brings the tradition that his mother reared him in the same spoiled 
manner that Absalom's mother reared her own son. This was reflected by 
each insisting upon chariots and horsemen as well as fifty men to run before 
him, and each caused great strife and dissention. 
We learn from here that Adonijah's rebellion, like Absalom's, caused much 
grief to David and may be held up as a lesson as to the consequences of 
overindulgent behavior on the part of parents. True, David was told by 
Nathan the Prophet that, as a result of his sin involved in his union with 
Bathsheba, 'the sword shall never depart from your house' (Sam. II 12:10), 
but nevertheless, his lack of firmness in dealing with his own children 
brought trouble to his reign not from his external enemies, but from his own 
children… 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ and 
on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: jacobsol@netvision.net.il 
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Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm e-mail: jacobsol@netvision.net.il This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, 
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IMPORTANCE OF ....   
The Mishna (Kerisus 11b)  states that if two witnesses testify that 
a person ate Cheilev (forbidden fat) unintentionally, he is liable to 
bring a Korban Chatas. However, if he denies having eaten the 
Cheilev, R’ Meir still holds him liable but the Chachomim do not. 
R’ Meir wonders why this is any different from any case where 2 
witnesses testify against someone. The Chachomim explain that 
one only brings a Korban Chatas for eating Cheilev inadvertently. 
If the defendant says he did not eat Cheilev inadvertently, we 
would have to accept the possibility that he meant to say that he 
did not eat it inadvertently, but rather he ate it intentionally. Since 
the witnesses cannot know what was in his heart, their testimony 
cannot override his claim. However, both R’ Meir and the 
Chachomim would agree that if only one witness testifies against 
his denial, he is certainly believed over the one witness, as 
confirmed there in Tosafos. Other Rishonim go so far as to say 
that almost any response, such as “How could you know” or “I 
don’t think so” that is inconsistent with the testimony of the 
witness is sufficient. The Rivevos Ephraim (6:33) described a 
situation where someone finished Shemona Esrei, and a man 
standing next to him told him that he had been listening to him 
and he had not said rynu ky i,u, when he was supposed to. He of 
course replied that he believed he had said it. The Rivevos 
Ephraim narrows the question down to the first 30 days after Dec. 
5. After that, any epx is resolved in his favor, especially when, as 
here, he is confident that he said it. He then cites a Teshuvah from 
Mishna Halachos (11:82) who relies on the above Gemara to 
state that one witness is certainly not believed in the face of a 
clear denial by the person he is accusing, especially here where 
the man davening Shemona Esrei could have said  rynu ky i,u 
quietly, or later during Shema Koleinu without the “witness” 
hearing. A question might still remain as to whether those 
possibilities would relieve him of the need to repeat Shemona 
Esrei where there are 2 witnesses who claim they did not hear it.  

QUESTION OF THE WEEK:  
When does one daven a Tashlumin,  but not at the next Tefilah ?        

ANSWER TO LAST WEEK:  
(When might someone celebrate a birthday with a  ubhhjva brocho  ? )  
The Chavos Yair (80) states that one should say a ubhhjva on his 
70th birthday. Others who cite his opinion or who agree with him 
recommend that one either recite the brocho without ,ufknu oa or 
produce a new garment or fruit to justify the brocho.  

DIN'S CORNER:  
It is a mitzvah to enhance the Rosh Chodesh meal, as Rosh 
Chodesh is listed under Yom Tov and days of rejoicing. Also, 
whatever one spends to celebrate Rosh Chodesh is separate from 
the allocation of income made annually on Rosh HaShanah. The 
same applies to gifts traditionally given to the Melamdim by their 
students on Rosh Chodesh, to which the rule uk ihphxun ;hxunv kf 
applies. (Kaf HaChaim j”ut 419:1) 

DID YOU KNOW THAT ....   
The Yerushalmi (Bikurim 3:3) states that Eisav married Bosmas, 
the daughter of Yishmael, but the Posuk changed her name to 
Mochlas, to indicate that a Chasan is forgiven (kujn) for all his 
aveiros at the time of his marriage. Koveitz Shiurim (Pesachim 
2a) considers whether the appearance of 3 stars in the sky marks 
the beginning of nightfall, or is it just a sign that nightfall has 
arrived. If the former, would we be able to establish that night has 
fallen if 3 different pairs of witnesses each testify that they saw 
one star ? Each of their testimonies only establishes a part of what 
is needed, and may be invalid under the rule of rcs hmj tku rcs. 
But if the latter, then just as each of 3 pairs of witnesses can 
testify that someone was in possession of a field for 1 year, and 
their testimonies add up to 3 years to establish a vezj, since 
possession is only a sign of ownership and does not establish 
ownership, so too could nightfall be confirmed by each pair 
seeing 1 star each, as the appearance of 3 stars is only a sign of 
nightfall, rather than establishment of nightfall. The question is 
resolved by noting that at the time of Bereshis, the stars were 
created on the 4th day, whereas each of the prior days still 
concluded with rec hvhu crg hvhu, proving that nightfall (crg) did 
not need stars. Clearly, they only served as a sign that night had 
fallen. The same question can be asked regarding the forgiveness 
of a Chasan. Are his aveiros forgiven because of his new status as 
a Chasan, which upgraded his prominence (vkusdk vkg), or do we 
presume that if he was vfuz to marry, it is a sign that his aveiros 
were (probably) forgiven. The MaHaral (Gur Aryeh - jkahu) 
states that forgiveness is due to the Chasan becoming a new 
person; he was half a person before and now he is whole. As 
proof, he cites the Gemara (Gittin 43b) which states that a half-
free maid can be betrothed. But if her master then frees her and 
someone else betroths her, the second betrothal is effective, 
because freeing turns her into a new person, and wipes out the 
first betrothal. A Chasan also adds on a new half to become a new 
person, which is the cause of forgiveness – not just a sign.  

A Lesson Can Be Learned From:  
A Rav was walking with a Talmid in a commercial area, oblivious to most 
of his surroundings. As they passed a jewelry store, the Rav stopped, 
and stood still for a moment, and turned his head towards the store. He 
then entered the shop, where he was waited on by a man and his wife. 
To the Talmid’s surprise, The Rav expressed interest in several pieces of 
jewelry, asking about their design and price, information which the 
proprietors were only too eager to provide. Finally, after some time had 
passed, the Rav selected a small bauble and purchased it. Upon leaving 
the store, the Talmid expressed his surprise at the sudden, unexpected 
interest in jewelry shown by the Rav, saying: lhrm hbt sunkku thv vru,, 
asking the Rav to explain. The Rav told him that as they passed the 
jewelry store, he had heard the man inside arguing angrily with his wife. 
He decided to do what he could, so he entered the store and pretended 
to be interested in the merchandise. The longer he stayed and distracted 
them, the more their anger cooled, and then dissipated. And since it 
might be vtbut to not purchase something, he had to buy the bauble.    
P.S. Sholosh Seudos is sponsored by the Sorscher family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 

http://www.perekmishna.com/

