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In this week’s parsha, parshas Balak, it is fitting that we 
explore the phenomenon of Bilam’s prophecies.  HKB”H coerced 
the wicked Bilam to predict the downfall of Amalek in the times 
of the Mashiach.  Here is the prophecy that HKB”H inserted in 
his mouth (Bamidbar 24, 20): 

-“וירא את עמלק וישא משלו ויאמר, ראשית גוים עמלק ואחריתו עדי אובד”
- He saw Amalek and declaimed his parable and said, 
“Amalek is the first among nations, but its end will be 
eternal destruction.”  Rashi comments: He foresaw Amalek’s 
punishment; Amalek was the first nation to attack and wage 
war against Yisrael; its ultimate fate will be extermination at 
the hands of Yisrael, as it states: “You shall erase the memory 
of Amalek.”  

Our holy sefarim teach us a valuable principle.  The entire 
Torah is comprised of incredible strategies regarding how a Jew 
can best serve Hashem.  Furthermore, the Alshich hakadosh, 
in parshas Beshalach (Shemos 17, 8), teaches us that Amalek’s 
ministering angel is the yetzer hara, of whom we learned in 
the Gemara (B.B. 16a): .”הוא שטן, הוא יצר הרע, הוא מלאך המות“—he 
is the Satan; he is the yetzer hara; he is the angel of death 
(“malach HaMaves”).  

Hence, it behooves us to explore the practical significance of 
this prophecy for each and every one of us.  With the “nevuah” 
He placed in the mouth of the wicked Bilam, HKB”H defined 
Amalek’s ignoble origins and ultimate fate.  Of Yisrael’s eternal 
nemesis, who impudently attacked them shortly after the exodus 
from Mitzrayim, Bilam is forced to utter remarkably: ראשית גוים“ 

 Seemingly, this divine utterance conceals  .עמלק ואחריתו עדי אובד”
the secret of how to combat Amalek and the yetzer hara—its 
heavenly malach—in order to hasten their downfall and realize 
the future geulah.  

HKB”H Removed Bilam’s Eye 
so that He Could Receive Nevuah

We will begin to shed some light on the subject by examining 
the passuk (Bamidbar 24, 3): בנו בעור נאום בלעם  ויאמר   “וישא משלו 

 he declaimed his parable and said: “the—ונאום הגבר שתום העין”
words of Bilam the son of Beor, the words of the man with 
the pierced eye.”  Rashi comments: His eye is punctured and 
taken out; and its socket appears open . . . thus we have 
learned that he was blind in one of his eyes.  The source for 
this fact is the Gemara (Sanhedrin 105a): בלעם סומא באחת מעיניו“ 

היה שנאמר שתום העין”.

Targum Onkelos renders the passuk as follows: ונאום הגבר שתום“ 

 the pronouncement of a man who—העין” - “ְוֵאיַמר ֻּגְבָרא ְּדַׁשִּפיר ָחֵזי”
sees well.  It appears that we have two diametrically opposed 
interpretations of the passuk.  According to the Gemara, the 
words ”שתום העין“ indicate that he was blind in one eye; whereas, 
according to Targum Onkelos, they indicate that his vision was 
spot on.  We must endeavor to explain what prompted Onkelos 
to deviate so drastically from the Gemara’s interpretation.  

We find a wonderful explanation in the sefer Ba’al Shem 
Tov (Balak 4) in the name of the Ba’al Shem Tov hakadosh, 
zy”a, based on Rashi’s commentary (Bamidbar 22, 5): Should 
you ask: Why did HKB”H rest His Shechinah upon a wicked 
non-Jew?  So that the nations should not have an excuse, 
claiming, ”Were we to have had prophets, we would have 
repented.”  Hence, He established prophets for them.  
Yet, they breached the fence of the world; originally, 
they were restrained regarding sexual immorality, but 
this one (Bilam), advised them to abandon themselves to 
sexual decadence.  

“The words of Bilam the son of Beor; the words of the man with the pierced eye”
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Now, we know that for a prophet to be eligible to receive 
a “nevuah,” he must sanctify all of his senses – especially his 
sense of sight.  This will enable him to see future events in his 
prophetic vision.  Thus, it was impossible for HKB”H to endow 
the wicked Bilam with His “nevuah,” because he had sullied his 
eyes and vision with impure sights.  Nevertheless, to deny the 
nations of the world any excuses, it was necessary to bestow 
the gift of “nevuah” upon Bilam.  Therefore, HKB”H blinded one 
of his eyes, so that he would not be able to sully it with impure 
sights.  This would enable him to receive prophetic visions 
through that internal eye that remained unsullied.  

This then is the message conveyed by the Targum Onkelos: 
גברא דשפיר חזי” ואימר   -  he was teaching us—“ונאום הגבר שתום העין 
that Bilam was able to see well through the unsullied eye that 
HKB”H had pierced.  Thus, the Gemara’s interpretation—that 
he was blind in one eye—and the Targum’s interpretation—
that his sight was unimpaired—coincide very nicely.  This is the 
gist of the Ba’al Shem Tov’s explanation.  

Overcoming the Yetzer HaRa 
 by Foreseeing the Future

As it is the nature of Torah to be elucidated from seventy 
different aspects, I was struck by a wonderful idea.  I would like to 
reconcile the apparent contradiction between the interpretations 
of the Gemara and the Targum Onkelos regarding the phrase שתום“ 

 by introducing the impeccable teachings of the Maharal of העין”
Prague in Netivos Olam (Part 2, Netiv Koach HaYetzer, Chapter 
4).  He addresses the words of the wisest of all men (Koheles 4, 
 a poor but wise, young boy --“טוב ילד מסכן וחכם ממלך זקן וכסיל” :(13
is preferable to an old and foolish king.  Rashi provides the 
following comment in the name of the Midrash: 

י”ג  ילד, שאינו בא באדם עד  ולמה נקרא  יצר טוב,  זה  וחכם,  ילד מסכן  “טוב 

שנה. מסכן, שאין האיברים שומעים לו כמו ליצר הרע. חכם, שמשכיל את האדם 

לדרך טובה. ממלך זקן וכסיל, מלך, יצר הרע שהוא שליט על כל האיברים. זקן, 

רובץ.  חטאת  לפתח  ד-ז(  )בראשית  שנאמר  בו,  נתון  הוא  הוולד  שנולד  שמשעה 

וכסיל, שמתעהו בדרך רעה”. 

The poor, wise boy is the yetzer tov. It is referred to as a young 
boy, because it does not enter a person until he is thirteen years old; 
it is described as 'poor' or 'unfortunate,' because the bodily limbs 
do not heed it as they do the yetzer hara; it is described as 'wise,' 
because it intelligently guides man to do good. The king is the yetzer 
hara, who rules over all of the bodily limbs. It is described as 'old,' 
because it enters one's body at birth; it is described as 'foolish,' 
because it misleads a person to go astray, along a wayward path. 

The Maharal explains why the yetzer tov is described 
as “wise,” while the yetzer hara is described as “an old and 
foolish king,” in a manner that is pertinent to each and every 
one of us. Here are his enlightening words: 

“וקרא את יצר טוב חכם, כי יצר טוב מכריע אותו להיות רואה את הנולד בכל מעשיו, 

ומפני כך הוא החכם כמו שאמרו )תמיד לב.( איזהו חכם הרואה את הנולד, כי אם הוא 

חוטא סופו ליתן דין וחשבון, ולכך לא בא לידי חטא, ואם חטא הוא עושה תשובה”.

The yetzer tov is defined as ”חכם“—wise—based on the 
qualification ”איזהו חכם הרואה את הנולד“—a truly wise person foresees 
the consequences of his actions. When the yetzer hara persuades 
a person to commit an aveirah, the yetzer tov provides moral 
support. It encourages him not to be swayed or tempted by the 
glittery nonsense that surrounds us in this world. It helps a person 
realize that he is being deluded by his desires and cravings. 

Rather, a person should behave like a ”הנולד —“חכם הרואה את 
looking with open eyes to the distant future and the realization 
that all men eventually die and nothing will remain from the 
cravings and foolishness of this world. Furthermore, he will 
ultimately be held accountable by HKB”H for all of his actions, 
bar none. The divine Tanna Akavya ben Mehalalel expresses this 
idea as follows (Avos 3, 1): ולפני מי אתה עתיד לתת דין חשבון לפני מלך“ 

הוא” ברוך  הקדוש  המלכים   Before Whom are you destined—מלכי 
to give an accounting? Before the King of Kings, HKB'H. By 
looking to the future, and realizing that you will ultimately be held 
accountable, you will be spared from committing an aveirah. 

The 'Wise King' Has Seen a Lot but 
'Foolishly' Has Learned Nothing

In this manner, the Maharal proceeds to explain why the yetzer 
hara is described as 'an old and foolish king.' He comments on 
each of the three adjectives: מלך, זקן, כסיל—king, old, and fool: 

]לעיל:  שאמרנו  כמו  מלך  נקרא  וכסיל,  זקן  מלך  הרע  יצר  נקרא  זה  “והיפך 

“כי כל ענין שלו למלוך, ואף מלכות השי”ת אינו מקבל עליו”[, ונקרא זקן וכסיל, 

שהזקן אף שאינו חכם להיות רואה את הנולד, מכל מקום מפני שראה לפניו מעשים 

שלפניו,  רשעים  אותם  שעשו  כמו  כן  גם  עושה  הוא  שאם  יודע  כך  בשביל  הרבה, 

יקרה לו גם כן כמו שקרה לאותו שראה.

וכמו שאמר במדרש )ילקוט שמעוני ישעיה רמז תצ( על הפסוק )ישעיה נז-כ( והרשעים 

כים נגרש, מה הים הגל הראשון אומר, עכשיו אני עולה ומציף כל העולם, וכיון שבא לחול 

הוא כורע ומשתבר, ואין הגל השני למד מן הראשון, כך פרעה נתגאה על ישראל והפילו 

הקב”ה, וכן עמלק, וכן סיחון ועוג, ובלעם, ובלק, ואין אחד למד מן חבירו עד כאן. הרי לך 

כי זה ענין הרשע אשר לא למד מן הראשון, ולפיכך קרא אותו זקן שראה מעשים הרבה 

שמגיע לרשעים וחוטאים, והיה אחרית שלהם לרע, ואין חכם כבעל ניסיון.
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והיה  וראה מעשים הרבה,  זקן  כי אף אם האדם  יצר הרע לאדם,  גורם  זה  כל 

לו, כמו שקרה לרשעים שהיה  כן  גם  יקרה  יהיה האדם רשע, שלא  לו שלא  ראוי 

זקן  יצר הרע  ואינו למד מוסר, לכך נקרא  זה הוא כסיל  אחריתם לאבדון, עם כל 

וכסיל. אבל יצר טוב נקרא ילד מסכן חכם, כי רצונו לומר שאף שהוא ילד, כלומר 

שלא ראה דבר ואינו בעל ניסיון, ועם כל זה הוא חכם ורואה את הנולד, ויראה כי 

עתיד שיתן דין וחשבון על הכל, ולכך הוא עושה תשובה”.

In direct contrast, the yetzer hara is described as an old and 
foolish king. It is described as a king, because its sole purpose 
is to rule over a person and control his actions; it doesn't even 
accept upon itself the sovereignty of Heaven. It is described as 
old and foolish, because it has seen and witnessed much. It has 
witnessed the fate of the wicked before him, and knows that if 
he acts in the same manner, the very same fate awaits him. 

He cites the Midrash on the passuk in Yeshayah (57, 20) 
comparing the wicked to the sea. The first wave says that it will 
rise and engulf the entire world; it reaches the seashore and 
vanishes. Yet, the second wave fails to learn from the fate of the 
first wave. Similarly, the vain Pharaoh imposed himself upon 
Yisrael and was vanquished by HKB'H; so, too, Amalek; so, too, 
Sichon, Og, Bilam and Balak. None of them learned from their 
predecessors. This is the nature of the wicked. 

This is the influence the yetzer hara has on a person. Even 
if a person is old and has seen a lot, and should have avoided 
an ill-fate by not behaving like a rasha; nevertheless, he is a fool, 
for he has not learned his lesson. Therefore, the yetzer hara is 
described as old and foolish. The yetzer tov, however is described 
as an unfortunate, wise child. Although he is but a young child-
who has not seen a lot and is not very experienced-nevertheless, 
he is wise and foresees the future consequences of his actions. 
He recognizes that he will ultimately be held accountable for 
everything. This prompts him to perform teshuvah. 

We learn a tremendous principle from the Maharal 
concerning the service of Hashem and the source of the 
constant battle that takes place between the yetzer tov and 
the yetzer hara. The yetzer tov is described as ”חכם“, because 
it influences a person with wisdom. It encourages a person not 
to be tempted by the false illusions created by one’s present, 
earthly desires. Rather, a person should look to the future, in 
keeping with the dictum: ”הנולד את  הרואה   a wise man—“חכם 
foresees the consequences of his actions. He must be aware 
that HKB”H will ultimately hold him accountable for his actions. 
On the other hand, the yetzer hara-the old, foolish king-imbues 
a person with a spirit of foolishness and stupidity. It causes a 
person to only consider his present situation and immediate 
desires, while neglecting any possible future consequences. 

Applying this idea, we can suggest a very nice interpretation 
of the passuk in parshas Ha'azinu (Devarim 32, 28): אובד גוי   “כי 

 for they are—עצות המה ואין בהם תבונה, לו חכמו ישכילו זאת יבינו לאחריתם”
a nation bereft of counsel, and there is no understanding in 
them. Were they wise, they would have comprehended this, 
they would have understood from their end. In other words, the 
root of sin is not heeding the advice of the yetzer tov—the ”חכם“—
-to consider the end result of an action--”לאחריתם”—and thereby 
becoming a “wise man who foresees the consequences.” For, if 
people truly understand the consequences of their actions, they 
would not fall into the yetzer hara’s trap. 

This then is the implication of the Gemara’s statement (Sotah 
3a): ”אין אדם עובר עבירה אלא אם כן נכנס בו רוח שטות“-- a person does 
not commit an aveirah unless he is possessed by a whim of 
insanity. In other words, the spirit of kedushah and wisdom-
which would prompt him to consider the consequences and 
act accordingly--has left him. Instead, he is controlled by a 
whim of insanity, which blinds him to the true reality. Rather 
than seeing the ultimate consequences of his actions, he only 
sees the present persuasions of the yetzer-the earthly cravings 
which fill his heart with false illusions. 

The Purpose of Death Is to Enable 
a Person to Overcome His Yetzer

If we analyze the very first sin in the history of mankind, we 
find that it stemmed from the ability of the “nachash hakadmoni” 
to cloud the vision of Adam and Chava.  By preventing them from 
foreseeing the consequences of their actions, it persuaded them 
to partake of the Eitz HaDa’as.  After all, HKB”H had admonished 
Adam HaRishon not to eat from the Eitz HaDa’as (Bereishis 2, 
 but --“ומעץ הדעת טוב ורע לא תאכל ממנו כי ביום אכלך ממנו מות תמות” :(17
of the Eitz HaDa’as Tov VaRa you must not eat thereof; for 
on the day you eat of it, you shall surely die.  

The Panim Yafos (Bereishis) explains why HKB”H did not 
impose the death decree upon Adam HaRishon and all of the 
neshamot contained within his being until after the “cheit Eitz 
HaDa’as.”  For, prior to the sin, man was capable of fulfilling 
Hashem’s will without envisioning the day of his death.  This 
was not the case after the sin.  As Rashi explains (Bereishis 2, 
25): He was not given a yetzer hara until he ate from the tree; 
at that time, the yetzer hara entered his being and then he 
knew the difference between good and bad.  From then on, it 
became impossible to subdue the yetzer without contemplating 
the day of one’s death.  Thus, it became imperative that man 
actually die, in order to envision the day of one’s death.  
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This is the message conveyed by David HaMelech (Tehillim 
סלה” :(49 ,89 שאול  מיד  נפשו  ימלט  מות  יראה  ולא  יחיה  גבר   what --“מי 
man lives and will never see death, and will rescue his soul 
from the power of the Lower World?  Selah.  In other words, 
it is impossible to live a life of Torah without contemplating the 
day of one’s death.  For, without envisioning death, a person is 
liable to fall prey to the yetzer.  Therefore, by envisioning death, 
a person is capable of overcoming the yetzer and rescuing his 
soul from the fate of Hell.  This concludes his sacred remarks.  

Nevertheless, the “nachash hakadmoni” still successfully 
trapped Adam and Chava with its persuasive lies, as it is written 
(Bereishis 3, 4): כי אלקים  יודע  כי  תמותון,  מות  לא  האשה  אל  הנחש   “ויאמר 

 the nachash --ביום אכלכם ממנו ונפקחו עיניכם והייתם כאלקים יודעי טוב ורע”
said to the woman, “You will not surely die; for G-d knows 
that on the day you eat of it your eyes will be opened and you 
will be like G-d, knowing good and bad.”  Rashi explains: ,כי יודע“ 

 כל אומן שונא את בני אומנתו, מן העץ אכל וברא את העולם. והייתם כאלקים, יוצרי

 The nachash argued: “Every craftsman hates others—עולמות”
of his craft; G-d ate from the tree and created the world.  So, 
by eating from the tree, you will be like G-d, fashioners of the 
world.”   Ever since then, this is the ploy of the yetzer hara.  It blinds 
mankind, so that people will not see the future consequences of 
their actions; they only see the present.  Hence, it is our vital task 
to heed the voice of the yetzer tov—referred to as ”חכם“—who 
wisely shows us the consequences of our actions.  

“The wise man has his eyes in his head, 
 whereas a fool walks in darkness”

It is with great pleasure that we can use this concept to 
interpret the enigmatic words of Shlomo HaMelech (Koheles 2, 
 “החכם עיניו בראשו והכסיל בחושך הולך, וידעתי גם אני שמקרה אחד יקרה :(14

 The wise man has his eyes in his head, whereas a—את כולם”
fool walks in darkness.  But I also realized that the same fate 
awaits them all.  At first glance, the conclusion of the passuk 
is startling.  If the same fate awaits them both, then there is 
seemingly no difference between the wise man and the fool.  It is 
inconceivable that this is what Shlomo HaMelech is implying.  

It appears that he intended to reveal the important insight 
that: ”רשעים מלאים חרטה“—reshaim are full of regret.  Ultimately, 
even the wicked recognize that it did not pay for them to heed 
the advice of the yetzer hara and to waste their precious time 
on earth pursuing the nonsensical whims of Olam HaZeh.  The 
difference, however, between the wise man and the fool is that: 
בראשו” עיניו   the wise man recognizes this truth from—“החכם 

the very onset (implied by the term “בראשו”).  From the very 
start (מראש), he weighs the consequences of his actions: איזהו“ 

 he determines whether or not the deed is—חכם הרואה את הנולד”
worth his while.  If he determines from the onset that it is not, 
he thwarts his yetzer and refrains from performing said deed.  

This is not the case with the fool.  When the yetzer persuades 
him to commit an aveirah, he does not intellectually weigh the 
advisability of the act.  Instead, he immediately follows the 
yetzer into the darkness, like a blind man.  Only after committing 
the aveirah, does he open his eyes and realize the error of his 
ways.  This is the implication of the statement: מלאים  “רשעים 

  .ultimately, the reshaim regret their actions—חרטה”

Hence, Shlomo HaMelech, the wisest of men, teaches us: 
 At the very beginning of any action, the wise  .“החכם עיניו בראשו”
man evaluates whether or not it is worth his while or not; 
 not so the fool.  He does not use his intellect—“והכסיל בחושך הולך”
to illuminate his options; instead, he treads blindly into the 
darkness without any further consideration.  

Nevertheless, Shlomo HaMelech concludes: וידעתי גם אני שמקרה“ 

 I am certain that in the final analysis, they will  .אחד יקרה את כולם”
both share the same fate.  In other words, even the fool will 
recognize that he acted inappropriately; however, true wisdom 
dictates that one foresee the consequences before acting.  

The Wise Man Has the Foresight 
to Transform נג”ע into ענ”ג

Let us add a fascinating tidbit regarding the statement: החכם“ 

 In the sefer, Shem Ephraim (Sazria), the brilliant Rabbi  .עיניו בראשו”
Ephraim Zalman Margalios, ztz”l, presents a wonderful allusion in 
the name of the divine kabbalist Rabbi Yitzchak Isaac of Koritz, 
zy”a, the author of Bris Kehunas Olam.  In parshas Sazria, it states 
(Vayikra 13, 55): וראה הכהן אחרי הכבס את הנגע והנה לא הפך הנגע את עינו“ 

 the kohen shall look after the affliction—והנגע לא פשה טמא הוא”
has been washed, and behold!—the affliction has not changed 
its color and the affliction has not spread, it is impure . . . 

According to Sefer Yetzirah (2, 4): ואין מענג  למעלה  בטובה   “אין 

 in the realm of good, nothing is superior to—ברעה למטה מנגע”
(better than) ״ענג״ and in the realm of bad, nothing is inferior 
to (worse than) ״נגע״.  Note that the two words ״ענג״ and ״נגע״ 
share the same three letters.  When a person serves Hashem, it 
is an ״ענג״; when a person sins, it is a ״נגע״.  In the latter instance, 
the person must perform complete teshuvah until he transforms 
the combination ״נגע״ into ענ”ג.  Now, the difference between these 
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two combinations is the position of the letter “ayin.”  In the word, 
 the letter “ayin” appears at the end of the word; in the word ,״נגע״
  .the “ayin” appears at the beginning of the word ,״ענג״

This then is the allusion inherent in the passuk: הכהן  “וראה 

 the kohen will examine the affliction after—אחרי הכבס את הנגע”
the sinner has performed teshuvah to cleanse himself of the 
affliction; ”והנה לא הפך הנגע את עינו“—and he finds that the position 
of the “ayin” has not changed; it remains at the end of the 
word ״נגע״.  In this case: ”טמא הוא“—he remains tamei, because 
he hasn’t performed adequate teshuvah—teshuvah that would 
transform the undesirable combination of נג”ע into the desirable 
combination of ״ענג״.  This concludes his sacred remarks.  

As a loyal servant in the presence of his master, I would like to 
elaborate on his sacred insight and explain the vast distinction 
between the combination ״נגע״ and the combination ״ענג״.  The 
letter “ayin” alludes to man’s use of his intellect, his internal 
“ayin”—“eye”—to scrutinize a situation.  Hence, if a person 
is wise and uses his intellectual “ayin” to foresee an action’s 
consequences at the outset, this situation results in ענ”ג—
symbolized by the “ayin” at the beginning of the word.  If the 
person is a rasha, however, and doesn’t utilize his intellectual 
“eye” until after he has committed the aveirah—in keeping with 
the notion of “reshaim are full of regret”—the result is ״נגע״, 
symbolized by the “ayin” at the end of the word.  

This is the allusion inherent in the passuk: אחרי הכהן   “וראה 

עינו” הנגע את  לא הפך  והנה  הנגע,  את   the kohen finds that the—הכבס 
afflicted person has not yet succeeded in moving the “ayin” 
from the end of the word to the beginning of the word—thereby 
transforming the נג”ע into ענ”ג.  Seeing as this is an indication 
that he does not yet foresee the consequences of his actions 
before acting, he does not qualify as a wise man; therefore, טמא“ 

 he remains impure, because he will surely fall prey to the—הוא”
yetzer hara—the old, foolish king—once again.  

This then is the lesson conveyed by Shlomo HaMelech: החכם“ 

בראשו”  The wise man, who foresees the consequences  .עיניו 
of his actions, takes the letter “ayin” from נג”ע and moves it 
to the beginning of the word to form ענ”ג—indicating that he 
now scrutinizes each and every situation ahead of time, to see 
whether it is worth his while or not.  In contrast: והכסיל בחושך“ 

 the fool, who does not engage the “eye” of his intellect—הולך”
from the outset, failing to weigh the consequences of his actions, 
is analogous to a person walking blindly in the darkness.  Only 
afterwards, does his intellectual “ayin” kick in, causing him 
to feel remorse and regret; this situation is symbolized by the 
term נג”ע, where the “ayin” doesn’t appear until the very end.  

The Malach HaMaves Is “Full of Eyes” 
 Taken from Sinners

I would like to propose an explanation for this phenomenon 
based on what we have learned in the Gemara (Avodah Zarah 
20b): אמרו עליו על מלאך המות שכולו מלא עינים, בשעת פטירתו של חולה עומד“ 

 מעל מראשותיו וחרבו שלופה בידו וטיפה של מרה תלויה בו, כיון שחולה רואה אותו

—מזדעזע ופותח פיו וזורקה לתוך פיו, ממנה מת ממנה מסריח ממנה פניו מוריקות”
they said of the Malach HaMaves that he is full of eyes.  When 
an infirmed person is dying, it stands above his head, with its 
unsheathed sword in its hand, and a drop of poison at its tip.  
As soon as the sick person sees it, he shudders and opens his 
mouth; it (the Malach HaMaves) promptly throws the drop into 
his mouth.  From it he dies; from it he rots; from it his face 
becomes sallow.  We will endeavor to explain the significance of 
the description of the Malach HaMaves as “full of eyes.”

We will rely on our current discussion to provide an 
explanation.  When a person falls prey to the yetzer hara and 
commits a sin, it is because he failed to foresee the consequences 
of his actions; he neglected to make use of the “ayin” of ”ענג“ 
like a wise man.  Consequently, the yetzer hara—who is also the 
Satan and the Malach HaMaves—takes possession of that “ayin,” 
which that person failed to use to withstand the influence of his 
yetzer by envisioning the day of his death.  Therefore, when the 
day of his death actually arrives, the Malach HaMaves appears, 
 ”full of ayins.”  It is armed with all of the “ayins“—“מלא עינים”
that this person failed to use to evoke the image of death; the 
Malach HaMaves actually kills the person with these letters.  

It is with great pleasure that we can apply this concept to 
explain what the Imrei Noam (Bereishis 1) brings down in the 
name of the holy Maggid of Kozhnitz, zy”a, regarding the passuk 
(Tehillim 33, 18): הנה עין ה’ אל יראיו למיחלים לחסדו להציל ממות נפשם“ 

ברעב”  Behold, the eye of Hashem is on those who—ולחיותם 
fear Him, upon those who await His kindness—to rescue 
their soul from death and to sustain them in famine.  It is 
well-known that tzaddikim are endowed with the power to 
annul decrees of death issued against a person, chas v’shalom.  
We must endeavor to comprehend exactly how they annul these 
decrees.  He explains the matter quite beautifully based on what 
the Toldot Yaakov Yosef (Noach) writes in the name of the holy 
Ba’al Shem Tov, zy”a.  Every judgment and decree comes down 
from above in the form of letters.  So, when a negative decree 
is issued, chas v’shalom, by means of tefilah, the tzaddik can 
transform the combination (of letters) of the decree from a 
negative permutation into a positive permutation.  
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Now, when death is decreed upon a person, chas v’shalom, the 
judgment comes down in the form of the three-letter word מו”ת.  As 
a result of the tzaddik’s tefilah, HKB”H gives him the letter “ayin,” 
which is inserted into the letters מו“ת.  The resultant combination 
of letters is מעו”ת (money).  Not only is this man spared from death, 
but he is granted ample funds with which to support his family.  

Let us apply this to the passuk: ”הנה עין ה’ אל יראיו למיחלים לחסדו“.  
HKB”H bestows upon those who fear and revere Him the power 
to draw from the letter “ayin”: ”להציל ממות נפשם“—to rescue their 
soul from death.  As explained, they can insert the letter “ayin” 
into the letters מו”ת, transforming it into מעו”ת.  Not only does this 
maneuver save their lives, in addition: ”ולחיותם ברעב“—it sustains 
them from famine.  This concludes his sacred remarks.  

Let us add our own embellishment to the words of the holy 
Maggid of Kozhnitz, zy”a.  From where do the tzaddikim access 
the letter “ayin” that they use to mitigate the decree of מו”ת and 
transform it into מעו”ת?  As explained, as a consequence of the 
“cheit Eitz HaDa’as,” Adam was sentenced to eventually die; so 
that mankind would be able to overcome the yetzer hara by 
envisioning their ultimate demise.  

Seemingly, this is also why man was sentenced to a life of 
poverty, as it is written (Bereishis 3, 19): בזיעת אפיך תאכל לחם עד“ 

 by the sweat of your brow shall you eat bread—שובך אל האדמה”
until you return to the ground.  Now, the Gemara (Nedarim 
64b) teaches us that a poor man is viewed like a dead person.  
Thus, being impoverished also helps remind a person of the day 
of death.  This then is the implication of the passuk: בזיעת אפיך“ 

 In other words, even before you die  .תאכל לחם עד שובך אל האדמה”
and return to the ground, there is a way to remind you of the day 
of your death—by being poor, which is tantamount to death.  

Accordingly, we can suggest that since tzaddikim overcome their 
yetzers by using the letter “ayin” of ”ענג“ to foresee the ultimate death 
of all men; therefore, HKB”H grants them the “ayin” of ”ענג“ to abolish 
death and poverty by inserting it in the word מו”ת to form מעו”ת.  

Nevuah Reveals the Future to Human Beings  
so that They Will Perform Teshuvah

We can now appreciate why HKB”H introduced the prophecy 
in Bilam’s mouth pertaining to the downfall of Amalek: ראשית“ 

 As we know, the ministering angel of  .גוים עמלק ואחריתו עדי אובד”

Amalek is the yetzer hara--”וכסיל זקן   the old and foolish—”מלך 
king.  Its power is the ability to cause people to fail by blinding 
them to the consequences of their actions.  This is alluded to by 
the name עמל”ק, which can be broken down to ע’ מלק; it detaches 
the “ayin” from a person, so that he will fail to see the future. 

This is the meaning of the pronouncement: ”ראשית גוים עמלק“.  
The power of Amalek—the yetzer hara—is its ability to trap 
people using the element of ”ראשית“.  It shows a person the 
initial pleasure derived from an aveirah; however, it obscures 
from him the ultimate consequences of the aveirah—namely, 
his ultimate remorse and regret and the fact that he will be 
held accountable by HKB”H, the King of Kings.  Yet, the passuk 
advises us how to overcome the power of Amalek: ואחריתו עדי“ 

 from the very outset, we should consider the aftermath—אובד”
of the aveirah; thus, we will nullify the power of Amalek.  

In this manner, we can proceed to explain the Torah’s 
description of the wicked Bilam as: ”העין  the one with—“שתום 
the pierced eye.  As we explained above, HKB”H made Bilam 
a prophet to prevent the nations of the world from claiming 
that had they had a prophet, they would not have sinned.  Now, 
the purpose of nevuah is to reveal the future to mankind.  They 
must be cognizant of the fact that if they fail to repent and mend 
their ways, HKB”H will punish them severely, chas v’shalom.  

The wicked Bilam, however, did not inspire the goyim to 
perform teshuvah by showing them the future; instead, he 
corrupted them with his malevolent plan to cause Yisrael to sin 
with the daughters of Moav.  This is why the Torah refers to him 
as ”שתום העין“.  Not only did he neglect to reveal to the goyim the 
bitter end that awaits them, to induce them to repent; but he 
removed the eye of the goyim, so that they would not use it to 
anticipate the future, as a wise man would: ”החכם עיניו בראשו“.  

Now, this enlightens us as to why Targum Onkelos interprets 
העין״ חזי” as “שתום  דשפיר   indicating that he saw things—“גברא 
accurately.  He didn’t want us to mistakenly think that this 
description implied that Bilam failed to see the future.  On the 
contrary: ,”חזי דשפיר   his vision was accurate.  He foresaw--“גברא 
in his prophecy what HKB”H inserted in his mouth—Yisrael’s 
future greatness and glory and the dramatic downfall of Yisrael’s 
enemies.  Notwithstanding, he persisted as a: העין״  he ;“שתום 
blinded the goyim, preventing them from foreseeing the future.  
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