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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva  would  like  to  express  its  gratitude  to  Richard and  Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

SEPARATED BY A HAIRSBREADTH

"NULLIFY THE LEAVEN FROM YOUR HOMES"

One of the subjects discussed in Parshas Bo is the prohibition against eating chametz on Pesach.

This commandment involves many laws which we do not find with other forbidden foods. Not

only is one who eats chametz punishable with kareis; one may not even derive any benefit from

it. In addition we are commanded to remove any semblance of chametz from our possession:

"tashbisu seor mibateichem" -  "...  you shall  nullify the leaven from your homes ..."  (Shemos

12:15). There is no such prohibition against any other forbidden foods. (The Minchas Chinuch is

of  the  opinion  that  tashbisu  is  a  positive  commandment  to  physically  destroy  chametz.  This

implies that if we do no tpossess any chametz then we must purchase some prior to the time of

prohibition and burn it during the prohibited time.  The Rambam learns in the case of chametz,

that unlike other forbidden foods, the Torah prohibits consumption of less than a kezayis.

Chazal  even  introduced  an added  stringency  -  unlike  other  prohibited  foods,  chametz  is  not

batel  beshishim,  (when  a  prohibited  food  accidentally  falls  into  other  food,  if  the  permitted

portion is sixty times greater in quantity than the forbidden, the mixture is permitted) meaning

that a mixture containing even the minutest amount of  chametz is forbidden. The prohibition

against eating chametz, as we see, is far more severe that that of other forbidden foods.

Furthermore, we spend a vast amount of time cleaning every corner of our houses to ensure

that  chametz  is  completely  removed.  As  for  eating utensils,  we either  kasher  them or  have
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special dishes which are used exclusively for Pesach. It is amazing how much effort goes into

ensuring that for one week out of the year our surroundings are chametz-free. Why is the Torah

stricter about chametz on Pesach than any other prohibited food?

Another  area  in  the  Torah  where  we find stringencies  extending  further  than those  of  other

mitzvos is chillul Shabbos - even more so than chametz. A mechalel Shabbos is punished with

death by stoning, whereas one who eats chametz on Pesach is punished with kareis. A mechalel

Shabbos is viewed as having denied the entire Torah, which is not the case with one who eats

chametz. What is special about these two mitzvos - chametz and Shabbos - that the Torah was

so stringent with them?

THE FOUNDATION OF SHABBOS

Shabbos represents  the first  foundation of  Judaism - belief  in  the creation.  Shabbos testifies

that Hashem created the  world in  six  days.  The Kuzari  wonders why when Hashem revealed

Himself  to us at Sinai, He introduced Himself  as: "Anochi Hashem Elokecha asher hotzeisicha

m'Eretz  Mitzrayim"  "I  am  Hashem  your  G-d  Who  has  taken  you  out  of  the  land  of  Egypt"

(Shemos 20:3), rather than "I am the Creator of the world"? He explains that the Jewish people

witnessed the  exodus  from Egypt  (clearly  they  could not  have witnessed the  creation),  they

witnessed the great hand of  Hashem smiting Pharaoh and the Egyptians, they witnessed the

plagues  and  the  great  salvation  which  Hashem  brought  to  the  Jewish  nation.  Hashem

emphasizes: "I am Hashem your G-d Who has taken you out of the land of Egypt" because that

is  something we can  relate  to.  Witnessing Hashem's  Providence with  our  own eyes  places  a

greater obligation upon us than had we simply learned about the exodus.

A person of wisdom is able to view the creation with his own eyes. We are taught that Avraham

Avinu looked out at the vast universe and came to the recognition that this ship must have a

captain.  There were certainly  many such wise men among those standing at  the  foot of  Har

Sinai, nonetheless the fact that Klal Yisrael actually experienced the exodus meant that it was

felt that much more strongly. Here we are slaves in Egypt and then we witness Hashem striking

the Egyptians with plague after plague and then leading us to freedom. The Jewish people eat

the Korban Pesach, place blood on their doorposts and lintels and all over Egypt the firstborns

are dying, while Jewish ones remain unscathed. A few days later Am Yisrael crosses the Red Sea

in a miraculous manner.

Having  lived  through  this  experience  left  a  great  impression  upon  the  people  and  Hashem

therefore presented Himself as the One Who took the Jewish nation out of Egypt.

In  any event,  from the  Kuzari's  question  we can learn that  belief  in  the creation is  the first

foundation of our belief (otherwise why would he find it difficult that Hashem did not present

Himself as the Creator of the world). Because Shabbos is testimony to the creation, which is the

first principle of faith, the Torah is extra stringent when it comes to its observance.

CHAMETZ: TESTIMONY TO OUR BELIEF IN THE EXODUS

The second foundation of our faith is belief in the exodus from Egypt. The Torah was stringent

with regard to chametz, for it is testimony to our belief in the exodus. Why is Yetzias Mizrayim

such  a  fundamental  principle  of  our  faith?  The  Ramban  explains  that  by  remembering  and

recognizing the "great and known miracles which took place in Egypt, man acknowledges all the

hidden miracles which is the foundation of the entire Torah. A person cannot have any portion in

the Torah of Moshe without believing that all that happens to us is miraculous and that there is

no natural order of  the world" (see Ramban end of Parshas Bo). We acknowledge the hidden

miracles all around us in our daily tefillos: "Modim anachnu lach ... al nisecha shebechol yom

imanu ve'al nifleosecha vetovosecha shebechol eis" "we gratefully thank You ...for Your miracles

that are with us every day, and for Your wonders and favors in every season". "Miracles that are

with us every day" refers not only to incidents in which Arabs shoot but miss their target, or to
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being saved from some other great danger. "Your miracles and Your wonders" refers to every

element of Creation.

What  is  the  greatest  of  all  miracles?  The  creation  itself!  The  fact  that  the  sun  rises  every

morning  and  that  the  earth  rotates.  The  force  of  gravity.  The  fact  that  the  earth  does  not

approach too close to the sun or move too far away. These are the greatest miracles of all. If

the earth were to move further away from the sun we would freeze to death and if  it  would

move too close we would burn, chas veshalom. This perfect sense of balance and equilibrium

exists within our own bodies - if our atoms were to move too close together we would shrivel to

the size of the head of a pin, and if they would move further away from each other we would

explode and scatter to the four corners of the earth.

Let us analyze the composition of the human body. The brain cells provide us with the ability to

think physical and spiritual thoughts. Who gives them this power? Is it  the electricity flowing

there?  Does  electricity  know  how  to  think?  Perhaps  the  brain's  power  comes  from  the

nourishment we provide it?

What nourishment do we provide the brain with? I can understand a Yeshiva bochur who feeds

his brain pages of Gemara and Rambam, but what about a non-Jew, with what does he feed his

brain? He feeds it with bread, water, meat, and fish. Do these produce thoughts? Man's ability

to  think  is  far  greater  than  that  of  the  animal  whose  meat  he  eats,  while  the  animal's

intellectual capacity in turn is greater than the grass which it eats.

What about the lungs with which we breathe? It is not for naught that Chazal teach us that we

must praise the creator for every breath we take, as the pasuk states: "kol haneshama tehallel

Kah" (Tehillim 150:6 - the word neshama, soul, for homiletic purposes is read neshima, breath)

(See  Bereishis  Rabba  14:9).  Hashem  created  lungs  that  work  day  and  night  -  inhaling  and

exhaling  even  while  sleeping.  This  is  a  wonder  of  wonders.  Scientists  have  expended

tremendous  energy  attempting  to  construct  machines  which  work  non-stop  -  albeit

unsuccessfully and here Hashem has given me lungs which work for decades without breaking

down! We take this so much for granted that we do not realize how miraculous it is.

The Ramban therefore writes, as we mentioned above, that a person cannot have a share in the

Torah of Moshe until  he believes that  all  that  happens to us is  miracle and that there  is  no

natural  order  of  the  world.  Why  do  the  lungs  breathe  air?  Is  it  a  law  of  nature?  It  is  only

because Hashem created within their nature an inherent capacity to breathe on their own.

NATURE VS. MIRACLE

Other laws of nature must all be viewed in the same manner. Let us analyze gravitational force.

If I fill up a cup of water and turn it upside down, the water will spill out. Why does the water

not fly upward? Gravity, of course! But who decreed that there will be gravity? When Hashem

said:  "yikavu  hamayim mitachas  hashamayim el  makom echad"  "let  the  waters  beneath  the

heaven  be  gathered  into  one  area"  (Bereishis  1:9),  it  became  established  that  water  will

descend rather than ascend. Rashi writes that until that point, water was spread throughout the

earth. Even after Hashem commanded "yikavu hamayim" not all the waters descended, rather

they responded to Hashem's command with "yaalu harim yerdu bekaot el mkeom zeh yasadeta

lahem" "they ascend mountains, they descend to valleys, to the special Place You founded for

them"  (Tehillim  104:8).   Only  after  they  had  "gathered  into  one  area"  did  they  adopt  the

property of water as we know it today that it descends rather than ascends.

In our minds, when Moshe raised his hand to split the waters and Yehoshua placed the Aron in

the  Yarden  causing  it  to  split,  these  are  great  miracles.  The  truth  is  that  water's  "natural"

property  of descending is  also a miracle.  Why do we refer  to the former as miracle and the

latter  as  natural?  Because  we  do  not  view  as  miraculous  things  that  we  have  become

accustomed to. Earlier we quoted the Ramban who states that the miracles in Egypt teach us
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that everything is a miracle. The Ramban adds that there is no natural order in the world, but

rather "one who does mitzvos will be rewarded and one who violates them will be punished - all

are decrees from above." Our mitzvos and aveiros determine everything, even if we are unable

to discern this with our own eyes.

The  idea  that  there  are  no  laws  of  nature  and  that  everything  is  a  decree  from  above  is

especially  true  in  Eretz  Yisrael  which  is  under  Hashem's  direct  Providence  without  any

intermediary (see Ramban Vayikra 18:25).

It is of the utmost importance that we remember the Exodus and one of the ways the Torah

instills  this  in  us  is  by  warning  us  to  be  extra  stringent  with  the  prohibition  against  eating

chametz, the testimony to the exodus.

PERFORMING MITZVOS WITH ALACRITY

The prohibition against eating chametz serves another purpose - to instill within us the trait of

performing mitzvoth with zrizus - alacrity. Chazal derive this from the pasuk:

"'You  shall  safeguard  the  matzos'  (Shemos  12:17):  R'  Yoshia  says  'it  should  rather  be

read  safeguard  the  mitzvoth  (the  words  matzos  and  mitzvoth  have  the  identical  spelling  -

- Just as we do not allow our matzah to sour, we must not allow our mitzvoth to sour .(מצות

rather when a mitzvah comes along, perform it immediately" (Yalku Shimon Parshas Bo).

We need not  take  any positive  action  to invalidate  our matzah,  all  we need do  is  leave the

dough for the length of time it would take us to travel a mil and hidden forces we refer to today

as microbes will do their work on their own to render our matzah chametz. The same may be

said  with  regard  to  performance  of  mitzvoth:  one  need  not  do  anything  in  particular  to

invalidate a mitzvah. If one takes a lazy approach without any zrizus, spiritual germs will enter

and will interfere with his mitzvah fulfillment.

"One who grows lax in his work is also a brother to the master of destruction" (Mishle 18:9).

There  is  a  very  fine  distinction  between  one  who  is  lax  in  his  work  performing  it  in  a  lazy

fashion, and one who intentionally sabotages his mitzvah - a mitzvah can be destroyed through

lack of initiative as well.  An analysis of  the prohibition against  eating chametz teaches us to

what extent we must have zrizus. The concept of chametz teaches us how lack of zrizus can ruin

mitzvos.

At the conclusion of Maggid we declare:

"This matzah, why do we eat it: to commemorate the fact that there was insufficient time for

the  dough  of  our  forefathers  to  leaven,  until  the  King  of  kings  the  Holy  One  Blessed  is  He

revealed Himself to them and redeemed them."

Am Yisrael was taken out of Egypt in incredible haste - in a mere 18 minute the entire nation

was cleared out of Egypt.

When we say: "there was insufficient time for the dough of our forefathers to leaven" we are

referring not only to the physical dough which did not have sufficient time to rise, but to the

spiritual dough (the soul of the Jewish people) which was about to sour and could have spoiled

to a point of no return. Am Yisrael had sunk to the forty-ninth gate of impurity. Had Hashem not

taken them out from Egypt precisely when He did, had they remained in Egypt for even one

additional moment, they would have assimilated amongst the Egyptians to the point where they

could no longer be distinguished from the Egyptians and thus unable to be redeemed.

"'I shall go through the land of Egypt on this night' (Shemos 12:12)- I and not an angel."
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Why did  Hashem not send an angel  to  carry out this  act,  why did  Hashem Himself  take Am

Yisrael  out  of  Mitzrayim?  One  explanation  is  that  an  angel  would  not  have  been  able  to

differentiate between Jew and Egyptian, between who should be smitten and who should not be.

While  many  wicked  people  died  during  the  days  of  darkness,  many  of  those  who  remained

behind  were  not  so  much  better.  Certainly  there  were  tzaddikim  such  as  Aharon  HaKohen,

Yehoshua  bin  Nun,  and  others,  but  the  nation  as  a  whole  was  so  deeply  entrenched  in  the

impurities of Egypt that the angel would have been unable to distinguish between them and the

non-Jews, even after they had performed the mitzvos of bris milah and Korban Pesach, and had

placed blood on their doorposts and lintels.

A HAIRSBREADTH SEPARATES HOLY AND PROFANE

Even after HaKadosh Baruch Hu had taken Am Yisrael out of Mitzrayim and they had followed

Him into  the  desert  without  any  provisions,  as  Hashem recalled  one thousand  years  later:"I

recall for you the kindness of your youth, the love of your nuptials, your following Me into the

Wilderness, into an unsown land" (Yirmiyahu 2:2).

Even after six days of faithfully following the pillars of cloud and fire, on the seventh day the

minister of Egypt was still  able to ask on the seventh day: "what makes these different from

those" (see Yalkut Shimoni Remez 238). The possibility still existed that Am Yisrael would drown

at sea along with the Egyptians, G-d forbid. Although Hashem saved the Jewish people, we see

how close they were to sinking in the impurity of Egypt. We were only saved because Hashem

revealed Himself to us at midnight and whisked us out of Egypt. Had He arrived even a moment

later, we would not have been redeemed.

We  can  learn  from  here  what  difference  a  minute  can  make  -  the  salvation  of  Klal  Yisrael

depended on that one minute. A moment later they would have sunk so deep that there would

have been no chance of redemption, as the Rambam relates: "It almost came to pass that the

great  tree  that  Avraham  Avinu  had  planted  was  uprooted"  (Hilchos  Avodas  Kochavim  1:3).

Avraham  Avinu,  and  then  Yitzchak,  and  then  Yaakov  followed  by  the  holy  tribes,  toiled

exceedingly hard to build a nation of believers in Hashem. Had Hashem waited one additional

moment all that would have been lost.

The prohibition against eating chametz alludes to the difference that one moment can make. In

one minute we ascended from the impurity of Egypt to a fifty day track which brought us to a

level no other nation was able to attain - to stand at that great and awesome gathering at Har

Sinai. One moment of delay and all would have been lost.

The principle that a hairsbreadth separates holiness from impurity is fundamental to our belief.

Chazal teach us:

לטמאה הטהורה הבהמה בין והבדלתם  "you shall distinguish between the clean animal and the unclean"

(Vayikra 20:25)

"the Torah does not need to say (you shall distinguish) between a cow and a donkey, for they

are distinct and obvious, rather between that which is pure to you and that which is impure to

you - between one which has the greater part of a sign slaughtered and one which has half of it

slaughtered, and how much is the difference between the greater part  of  it  and half of  it? A

hairsbreadth" (Rashi ibid).

Only a mere hairsbreadth distinguishes a kosher animal that can be used to fulfill the mitzvah of

Korban  Pesach  and  a  nevela  (an  animal  which  died  through  means  other  than  ritual

slaughtering) whose consumption is punishable with malkus. This is the lesson of chametz - the

hairsbreadth which separates holy from unholy both in time and in space.
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The next pasuk states: "I have separated you from the peoples to be Mine" (Vayikra 20:26),

Chazal comment: "If you eat the one animal then you belong to Hashem, if you eat the other

animal  then you belong to Nebuchadnezzar and his cohorts,  G-d forbid" (see Rashi).  A mere

hairsbreadth can mean the difference between serving Hashem and serving Nebuchadnezzar.

There  is  nothing  accomplished  by  fulfilling  mitzvoth  approximately.  A  Sefer  Torah  which  is

missing even a ד"יו של קוצו , the tip of the letter yud, is invalid. The lesson we can derive from the

laws of  chametz  is  that  the  dough taken out  of  the  oven at  one particular  moment  may be

considered shmura matzah and may be used for the mitzvah of eating matzah, while that same

bread  that  remained  in  the  oven  for  one  moment  longer  is  chametz  whose  consumption  is

punishable by kareis. The difference is ever-so-slight - a mere hairsbreadth.

Many mitzvos in the Torah require great precision. There is of course a limit to how exacting a

person can be. Chazal and commentaries discuss whether or not "it is possible to be exact" (see

Bechoros  17b).  Regarding  the  quantities  of  matzah,  a  person  who  is  unsure  of  the  precise

measurement  should  when possible,  eat  a  bit  more,  while  one  who  is  unsure  regarding  the

precise number of minutes classified as achilas peras should consume his matzah in less time.

When uncertain, eating less matzah or within a longer period of time would certainly not be the

right approach.

There are times, however, when being machmir is not a relevant option. For example, the Torah

gave us the precise dimensions of the vessels of the mishkan. If it is impossible to be exact,

how are we expected to properly carry out this commandment? The Gemara explains:

"When the Torah says to make something, then whatever we can do, we must do" (ibid.).

We must do the best  we can, for  "the Torah was not given to ministering angels" (Berachos

25b), yet we must do the utmost of what is humanly possible.

The idea  of  precision  is  not  limited  to  quantities  but  applies  to  halachic  rulings  as  well.This

requires great precision and depth - the facts of a case do not always correspond to a particular

seif  in  the Mishna Brura and at  times require searching further.  At  times,  there are disputes

between poskim and we need to know how to rule. The halacha is filled with disputes regarding

the final ruling in different instances, yet in general there are guidelines determining how we

should rule. 

Rav  Moshe  Feinstein  felt  that  there  was  an  uncertainty  whether  or  not  the  halacha  follows

Rabenu Tam's definition of nighttime, and therefore would permit relying on it in times of great

need. The Rav (HaGaon HaRav Shlomo Zalman Auerbach) zt"l, however, felt that the accepted

custom in Eretz Yisrael was to follow the Gra"'s definition of nighttime - the emergence of three

stars - which is earlier than Rabenu Tam's definition. Although many follow Rabenu Tam's view

when it constitutes stringency (e.g. a later conclusion of Shabbos), it should not be relied upon

in Eretz Yisrael when it constitutes a leniency (e.g. beginning Shabbos later).

I have been asked whether it  would be appropriate to rule leniently on both ends - to begin

Shabbos later in accordance with the view of Rabenu Tam and to end Shabbos earlier following

the opinion of the Gr"a. There is no doubt in my mind that whoever acts in such a manner will

be punished in the Next World. When a person who lived his life in Eretz Yisrael arrives at the

Heavenly courts after 120 years and is asked why he followed the Gra"'s opinion, he can explain

that that was the local custom. To be lenient in both directions, I believe, is a clear violation of

the Shabbos.

STRINGENCIES IN MITZVOS BEIN ADAM LACHAVERO

The idea of being precise applies not only to mitzvos bein adam laMakom - between man and

YNA Pesach Sicha I 6 of 9



G-d but also bein adam lachavero - between man and his fellow man. If someone owes money

to another then he must pay it in full. Many have asked whether cheating is permissible under

certain circumstances. The halacha forbids stealing even from a non-Jew and certainly from a

Jew. The Rambam goes one step further and writes that a Talmid Chacham should be strict with

himself  even beyond the demands of the Torah. Someone on his level must pay back money

even in circumstances where he has a  heter  not to pay. When it  comes to  collecting money

owed  him  by  others,  however,  it  is  better  not  to  be  so  strict  but  to  be  mevater  whenever

possible.

Some are of the opinion that whoever leaves this world without having paid off his debts will

have to return here in another gilgul to pay back that which he owes. It does not seem worth

returning to this world simply in order to pay back the one or two dollars a person may have

neglected to pay.  Some may argue that perhaps life is  better  in this  world than in the Next

World,  we however  do  not  believe  this  to  be  the  case.  The  importance  of  being exacting  in

mitzvoth bein adam lachavero is highlighted by Chazal's words:

"For sins between man and his fellow man there is no atonement until he appeases his fellow

man." (Yoma perek 8, Mishna 8).

Chazal write that one mitzvah that a large number of people are guilty of on a daily basis is

avak lashon hara. People can avoid loshon hara, but avak loshon hara is much more difficult yet

is incumbent upon us to try. According to the Vilna Gaon every moment a man elects to keep

his  mouth shut  and  refrain  from negative  speech,  he has  merited  a  life  that  even an angel

cannot fathom (Even Sheleima 7:1). Imagine his reward if instead of loshon hara, divrei Torah

poured forth from his mouth?

The Mishna states "Know ... before Whom you will give justification and reckoning" (Avos 3:1).

What is the difference between din and cheshbon, between justification and reckoning? The Gr"a

explains  that  din  is  punishment  for  the  sin  itself,  while  cheshbon is  punishment  for  mitzvos

which could have been performed or the Torah which could have been learned during the time

spent doing aveiros. Nobody can have a claim against one who does not learn Torah because he

was eating,  sleeping,  or earning a living -  these are needs man has from the moment he is

born.  However,  he  is  not  obligated  to  sin  -  therefore  when  he  sins  he  will  also  be  held

accountable for the Torah and mitzvos which could have been performed at that time. He has no

excuse - why not learn Torah rather than speaking avak lashon hara?

There are other mitzvos bein adam lo chavero we must be extra carefuk with such as lo sikom -

you shall  not  take revenge,  lo  sitor  -  you shall  not  bear  a grudge,  "you shall  not  hate your

brother in your heart, "you shall love your fellow as yourself."

It  is  told of  Rav Nosson Adler zt"l  that he would not give an aliyah to a person who did not

strictly adhere to all aspects, even hiddurim, of the mitzvos that appeared in the parsha section

about to be read. For example, in Parshas Re-eh, he would not give an aliyah in the section

dealing with shemitas kesafim (a remission of loans at the end of seven years) to anyone who

did not insist on writing a prozbol at the end of the sixth year in deference to the opinion of the

Rosh who rules that a prozbol must be written prior to the start of the seventh year and not at

the end (see Tur Choshen Mishpat 67:32, and Sm"a seif katan 53).

I can't imagine to whom he would give an aliyah for the section of ve'ahavta lere'acha kamocah,

lo  sikom,  or  lo  sitor.  He  apparently  must  have  had  members  of  his  community  who  were

meticulous  about  these  mitzvos.  One  of  his  well-known disciples  was  the  Chasam Sofer.  He

must have had other disciples who were also gedolim whom he felt were careful regarding these

mitzvos  and worthy of  receiving the  corresponding aliyos.  Being strict  in  mitzvos bein  adam

lachavero is much more difficult than being careful to write a prozbol prior to the onset of the

shmitta year.
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The mitzvos of chametz and matzah teach us that minor distinctions which people do not take

seriously  can  sometimes  spell  the  difference  between  eternal  life  in  the  Next  World  and

gehinom, G-d forbid.

A mixture of food separated by strictly adhering to the dictates of Hilchos Borer: 1) with his

hand,  2)  by  removing  that  which  he  wants  from  that  which  he  does  not  want,  and  3)  for

immediate use, can be used to fulfill the mitzvah of oneg Shabbos. However, separating these

foods  within  the  mixture  improperly  can make  the  person liable  with  death  by  stoning.  This

minute distinction applies to other halachos as well.

The difference between a woman being married or not can also be ever so slight. If one who

performed  the  act  of  Kiddushin  with  something  valued  at  slightly  less  than  a  peruta,  his

Kiddushin will not take effect. Similarly, when it comes to the mitzvah of tefillin, the difference

between fulfilling the mitzvah and not only not fulfilling it but making a beracha levatala is also

very minute.

I once spoke in shul and mentioned the requirement of eating a kezayis of matzah at the Pesach

Seder within the period of time known as a kedei achilas peras. I was asked: "what would be if I

were  to  eat  approximately  a  kezayis  within  a  kedei  achilas  peras?"  I  answered  him that  he

would sit approximately in Gan Eden. I once explained to a group of schoolchildren that one who

eats approximately  a  kezayis  is likened to one who wishes to call  someone whose telephone

number is 1234567 and accidentally dialed 1234568. Not only did he come close but he even

dialed  a  greater  number  than  what  was  required.  Even  so,  he  was  unable  to  reach  his

destination  -  he  must  dial  the  precise  number  allotted  by  the  telephone  company.  An

approximation is not good enough.

BEING ENGROSSED IN THE WORDS OF TORAH

We have spoken about the importance of precision regarding fulfilling the mitzvos of the Torah.

We can apply this idea with regards to learning Torah as well. The Yerushalmi (end of Berachos)

writes  that every form of  idle  talk  is negative, with the exception of chatter  in  divrei  Torah.

Although it is not prohibited, it remains just that - chatter. A person will not become a talmid

chacham  or  know  how  to  determine  the  final  halacha  without  delving  into  the  sugya,

understanding the hava amina and the maskana, understanding what is behind the opinions of

Abaye  and  Rava  and  whose  opinion  is  followed  in  the  final  analysis.  The  Torah  is  not

"approximate". Chazal tell us regarding one who is not meticulous in analyzing the halacha until

the  very  end  -  "shigegas  Talmud  olah  zadon"  "a  careless  misinterpretation  is  considered

tantamount to willful transgression" (Avos 4:13).

Meticulousness in halacha is of infinite value: "for G-d will judge every deed, even everything

hidden, whether good or evil" (Koheles 12:14). The Gemara (Chagiga 5a) cites a few examples

of just how strict a person's judgment can be. One example brought concerns a person who kills

a louse in front of  someone who finds it  distasteful.  The person who killed the louse had no

intent to pain the other, he simply wanted to rid himself of lice, nevertheless he should have

done so in a way which did not disgust his companion.

The Gemara (Berachos 18b) cites the case of Shmuel who once ascended to the heavens and

saw his friend Levi (who had already died) sitting outside the Heavenly Yeshiva. Shmuel asked

him why he was sitting outside and not inside among all the great tzaddikim. Levi responded

that during the time that Rav Efes had been Rosh Yeshiva, he, Levi had learned chavrusa with R'

Chanina.  R'  Chanina,  who  was  a  gadol  and  was  not  subordinate  to  Rav  Efes,  was  learning

outside. Given that Levi was R' Chanina's chavrusa the two learned together outside the Yeshiva

(see  Kesubos  103b).  Although Levi  meant  no  harm,  Rav  Efes  was  hurt  by  this.  It  was  thus

decreed that Levi remain outside the Yeshiva Shel Maala for the same number of days which he

had remained outside Rav Efes' Yeshiva. He certainly was not guilty of bitul Torah, but he was

punished  for  having  insulted  Rav  Efes  despite  his  noble  intentions.  Hashem is  exacting with

YNA Pesach Sicha I 8 of 9



tzaddikim like a hairsbreadth.

Chazal teach us "whoever appraises his ways will  merit to witness the salvation of HaKadosh

Baruch Hu" (Moed Katan 5a) - a person who carefully weighs what to do and what not to do will

merit  seeing  Hashem's  salvation  for  His  people  and  His  Land,  and  the  building  of  the  Beis

HaMikdash speedily in our day. Amen.
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