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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
System Failure(1) 
The kohanim did not say, “Where is Hashem.” The Torah teachers did not 
know me. The leaders of the flock rebelled against me. The prophets 
prophesied in the name of Baal. (2) 
In contemporary terms, we would say that Yirmiyah was having a bad day 
at the office. He had a message from Above, and no one was listening. He 
lists all the people – ostensibly important people in the community - giving 
him a tough time. There is much more, however, to this list of failures than 
that. 
Without three essential qualities, a person cannot succeed as a leader of a 
Torah community. First, he must be an exemplar of proper behavior. He 
must not possess any flaws in this conduct, whether in regard to his 
relationship with Hashem or with other people. He should serve as a model 
for others, so that they imitate his ways while showing reverence and 
respect for him. 
Next, he must be a master of Torah. When people come to him for guidance 
about their conduct, he needs to possess the broad knowledge and the depth 
to be able to respond appropriately, without stumbling and without 
hesitation. 
Finally, he needs to be proactive. When he detects problem areas in the 
behavior of his charges, he should not wait until they approach him for 
instruction. He takes the initiative in prodding his community to own up to 
their shortcoming and work to change them. He is not afraid to get up and 
criticize his flock. 
When he does speak out, he is explicit, directive and pointed in his mussar 
and instructions. He resists the temptation to use generalities, and only hint 
at the shortcomings of his audience. He could avoid disturbing the 
sensitivities of people if he spoke only in vague terms. If he avoided 
specifying the changes he wished to see, he might keep more people happy. 
He could rely on jargon – “Be responsible!” “Remember your Creator!” 
“Be the person you should be!” – without having to call out specific faults. 
But the effective leader does not opt for the easy way out – not for them, 
and not for himself. He will admonish his flock when they come up short, 
and the meaning of his words will be unmistakable and unambiguous. 
Looking back at our haftorah, we see these three qualifications of the 
proper leader, although in reverse order, and all observed in the breach. 
Yirmiyah derides the leaders of the people. “The kohanim did not say, 
“Where is Hashem?” The kohanim would speak in generalities and vague 
terms. But they balked at putting the hard questions to the people. Where 
is Hashem? What does he want from us? What are the consequences of our 
disobedience? The kohanim could have been a force for needed change. 
They dropped the ball. 
Yirmiyah continues. The shortcomings of the leaders went beyond 
ineffectual rebuke. When people came to the Torah experts with questions, 
they could not deliver the answers. Their own grasp of Torah was 
insufficient. “The Torah teachers did not know me.” 
There was more. Their conduct was unbecoming that of Torah role models. 
“The leaders of the flock rebelled against me.” Their observance was 
spotty. They were not meticulous in following the demands of halachah. 
They set a negative example for the people, rather a positive one. 
So far, Yirmiyah has painted a dismal picture. The leaders failed in every 
possible way. We would think that nothing could be worse. Unfortunately, 
things could get worse – and they did. “The prophets prophesied in the 
name of Baal.” The leaders in Yirmiya’s generation failed in every manner 

in regard to safeguarding Torah in their times. They let the people down. 
They let Torah down. They let HKBH down. 
They then took things to the next step. They had watched as a generation 
abandoned much of their commitment to Torah. In their weakened state, 
they were ripe for receiving substitutions for Torah truth. “The prophets 
prophesied in the name of Baal.” The natural, proper leaders of the people 
had failed. They left a vacuum in which the nation was prepared to listen 
to other, foreign ideas. 
New prophets arose – possibly different people, or possibly the same failed 
leaders, reinventing themselves on a new platform. They were more 
successful leading people actively astray, teaching them about Baal, i.e. 
about false and dangerous ideologies. 
How often do we study the words of our neviim thousands of years ago, 
and see ourselves, as if in a mirror! 
1. Based on HaMedrash V’HaMaaseh, Masei, by R. Yechezkel Lifshitz zt”l 
2. Yirmiyah 2:8 (in the haftorah of this parshah). 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Mattos-Masei – Vol. 12, Issue 38 
This week’s issue of Parsha Potpourri is dedicated as a merit for a refuah shleimah for Shlomo ben Mahnav Malka, a yeshiva bochur in Brooklyn who was recently hit 
by a car and is still hospitalized with a long path of rehab ahead, and by an anonymous supporter. Please have them in mind when reading and discussing these issues, 
and the Torah that is learned should be a merit for them and their entire families.  At this point, most of the issues in Sefer Devorim are unsponsored and available for 
dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, 
which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder – Chazak chazak 
v’nischazeik!    

Sponsored by an anonymous supporter Shlomo ben Mahnav Malka לרפו"ש 
 ומקנה רב היה לבני ראובן ולבני גד עצום מאד ויראו את ארץ יעזר ואת ארץ גלעד

)32:1והנה המקום מקום מקנה (  
At the end of Parshas Chukas, the Jewish people conquered the lands of 
Sichon and Og, which were just across the Jordan River to the east of the 
land of Israel proper. In Parshas Mattos, the tribes of Gad and Reuven 
approached Moshe with a request. They observed that these lands were 
particularly well-suited for raising animals, and since these two tribes were 
blessed with an abundance of livestock, they asked Moshe for permission 
to receive and settle this area as their portion in the land of Israel. 
Moshe responded harshly, questioning why their brethren should go to 
battle to conquer the remainder of the land of Israel while they remain 
behind living comfortably. He also argued that their actions could dissuade 
the rest of the Jewish people from wanting to enter and conquer the land, 
in a manner similar to the negative report brought back by the spies. 
The tribes of Gad and Reuven clarified their intentions, explaining that after 
they built cities for their families and animals in this region, they would 
join the rest of the Jews in the battles for the land of Israel. Only after it 
was fully conquered and settled by the other tribes would they return to 
their families. Upon hearing this, Moshe acceded to their request. 
Nevertheless, the Medrash (Tanchuma Matos 5) criticizes the tribes of Gad 
and Reuven for their decision to live in Ever HaYarden – on the other side 
of the Jordan River – which was motivated by their material wealth. 
Because they placed excessive value on their money and possessions, they 
elected to separate themselves from their brethren and denied themselves 
the opportunity to inherit land inside of the land of Israel proper. As a result, 
they were punished by being the first tribes sent into exile (Divrei 
HaYomim 1 5:26). 
The sefer Shivtei Yisroel makes an interesting observation regarding the 
tribes that lived in Ever HaYarden: All three of them were firstborns, as 
Reuven was a firstborn of both his father Yaakov and his mother Leah, Gad 
was the firstborn of his mother Bilhah, and Menashe was the firstborn of 
his father Yosef. Firstborns present a certain paradox. On the one hand, the 
Torah clearly recognizes the position as one which commands honor and 
privileges, as their younger siblings are obligated to show them respect 
(Kesuvos 103a), and they are entitled to a double portion of their father’s 
inheritance (Devorim 21:17). Additionally, from a psychological 
perspective, firstborn children naturally tend to be energetic leaders. 
On the other hand, when firstborns act upon their drives in a rash manner, 
they can make grave errors in judgment. For this reason, Yaakov rebuked 
his firstborn son Reuven by telling him (Bereishis 49:4) that he lost his right 

  
  
  
  

www.ajmadison.com   

  
YOUR APPLIANCE  

AUTHORITY   
800.570.3355   

  



!{aaBtu!zBTn.uwUn!– trcdk trcd ihc                                                   3 
to leadership because he was פחז כמים – impetuous like rushing water. This 
deficiency was not limited to Reuven, and unfortunately it extends to many 
firstborns. Not surprisingly, the Torah is replete with firstborn children who 
stumbled and made great mistakes: Cain, Yishmael, Eisav, Reuven, and 
Menashe (who was eclipsed by his younger brother Ephraim), all of which 
may be related to some degree to the character trait of being impatient and 
acting with hasty recklessness. 
This explanation helps us appreciate on a deeper level why the firstborn 
tribes of Reuven, Gad, and Menashe impetuously requested that the 
territory of Ever HaYarden be given to them as their inheritance in Eretz 
Yisroel after they recognized that it was well-suited for grazing their flocks, 
in contrast to the other tribes who were willing to patiently wait to see the 
promised land that awaited them on the other side of the river. 
In addition to being punished by being exiled prior to the other tribes, some 
opinions maintain that these tribes also lost the opportunity to perform the 
mitzvah of bikkurim (bringing the first fruits to the Temple in Jerusalem), 
as the Mishnah (Bikkurim 1:10) quotes the opinion of Rav Yossi HaGelili, 
who rules that bikkurim are not brought from Ever HaYarden. Why did 
they specifically lose this mitzvah? 
The Mei Shiloach writes that one of the lessons of the mitzvah of bikkurim 
is the importance of being patient, as just when a farmer sees fruit appearing 
on his trees after an entire year of working his field, the Torah tells him that 
he may not run to the tree and take the fruits for himself; rather, he must 
bring them to the Kohen in Jerusalem and wait patiently before he can enjoy 
the rest of his harvest. In light of this explanation, the Shivtei Yisroel posits 
that the tribes of Reuven, Gad, and Menashe, who demonstrated impatience 
in hastily selecting their inheritance in the land of Israel, were denied the 
ability to bring bikkurim, which is designed to promote the importance of 
being patient. 
 זה הדבר אשר צוה ד' לבנות צלפחד לאמר לטוב בעיניהם תהיינה לנשים

)36:6אך למשפחת מטה אביהם תהיינה לנשים (  
The Torah requires a daughter who inherits land from her father to marry 
somebody from her father’s tribe to prevent the ownership of the land from 
being transferred to another tribe upon her death (36:7-9). Although the 
Torah seems to require the daughters of Tzelafchad to marry men from their 
father’s tribe (Menashe) for this reason, the Gemora in Bava Basra (120a) 
teaches that this wasn’t a commandment, but rather a piece of good advice 
that Hashem told Moshe to give them. As this section of the Torah was 
taught in response to the argument of the tribe of Menashe (36:1-4) that the 
marriage of the daughters of Tzelafchad to men from other tribes would 
bring about a reduction in the size of their tribal land, why wasn’t this 
advice indeed made an obligation incumbent upon them? 
The Steipler answers by noting that the Rambam rules (Hilchos Nachalos 
1:8) that a husband only inherits his wife’s possessions through a later 
Rabbinical enactment. If one of the daughters of Tzelafchad married a man 
from another tribe, there was no fear that her land would pass over to him. 
The only way for the land to pass to another tribe would be in a case where 
her son, whose tribe is determined by his father, inherits it from her. 
The Gemora teaches that each of the daughters of Tzelafchad was already 
over the age of 40 at this time. The Gemora questions this claim by noting 
that if it were true, they would no longer be able to biologically bear 
children. The Gemora answers that although this should have been the case, 
Hashem made a miracle for them due to their righteousness and allowed 
them to have children. 
In light of this Gemora, it is difficult to understand why the tribe of 
Menashe argued that the daughters of Tzelafchad shouldn’t be allowed to 
marry men from other tribes. Their husbands wouldn’t inherit the land, and 
they weren’t biologically capable of having children who might inherit it. 
We must conclude that their tribesmen recognized their piety and feared 
that they may miraculously give birth to sons. However, this miracle could 
only take place before Hashem gave the commandment regarding the 
transfer of tribal property. Once this mitzvah was given, there was no longer 
any basis for worry. In the event that the daughters of Tzelafchad would 
ignore Hashem’s preference and marry men from another tribe, they would 
no longer be considered sufficiently righteous to merit the miraculous birth 
of sons, which would result in the transfer of their tribal land. 
With this understanding, it is now clear that there was no prohibition for 
the daughters of Tzelafchad to marry men from another tribe. Their 
husbands wouldn’t inherit their land, and they wouldn’t give birth to sons 
who could inherit it, thus leaving the land firmly in the hands of their 
relatives from the tribe of Menashe. Nevertheless, Hashem gave them a 
piece of “good advice.” If they married men from the tribe of Menashe, 
they could miraculously merit children, as in that case the children’s 
inheritance would pose no threat to the ownership of the tribal land. 
Parsha Points to Ponder (and sources which discuss them): 

1) Are vows made by non-Jews binding upon them, and if so, can they be 
annulled like vows made by Jews? (Yerushalmi Nazir 9:1, Mishneh 
L’Melech Hilchos Melochim 10:7, Gilyonei HaShas Avodah Zara 5b, 
Shu”t Avnei Nezer Yoreh Deah 306, Chavatzeles HaSharon) 
2) Moshe told the tribes of Gad and Reuven that they must fulfill their 
conditions in order to be clean in the eyes of Hashem and the Jewish people 
(32:22). Chazal derive from here several laws requiring a person to exceed 
the strict letter of the law in order that he not appear to be doing something 
inappropriate to those who observe him, often referred to as “maris ayin.” 
If somebody is doing something only to prevent a case of maris ayin but 
which would require a blessing if it was required according to the letter of 
the law, may he recite a blessing? (Shu”t Rashba 525, Ran Shabbos 23a, 
Besamim Rosh 283, Pri To’ar 19:1, Kreisi U’Pleisi 13:4, Michtam L’Dovid 
Orach Chaim 23, Chavatzeles HaSharon) 
3) Which letter in the Hebrew alphabet is not found in the names of any of 
the 42 places in which the Jewish people encamped during their travels 
through the wilderness, and why is it omitted? 
Answers to Points to Ponder: 
1) The Yerushalmi, as explained by the Mishneh L’Melech, quotes a 
dispute about the legal status of vows made by non-Jews. One opinion 
maintains that Jews are able to annul their vows, while non-Jews are bound 
by their vows and are unable to rescind them. A second opinion argues that 
only Jews are required to annul their vows if they do not wish to be bound 
by them, but non-Jews are not required to do so because they are not even 
obligated to fulfill them, since the section in the Torah teaching the laws of 
vows was only directed to the Jewish people. Rav Akiva Eiger writes that 
while a non-Jew may make a vow to bring an offering in the Beis 
HaMikdash and it is accepted if he brings it, he is not obligated to fulfill his 
commitment if he subsequently changes his mind. The Avnei Nezer 
suggests that although the mitzvah of fulfilling one’s vows is not one of the 
seven Noahide mitzvos in which non-Jews are commanded, there are 
numerous sources who maintain that non-Jews are also required to observe 
mitzvos that are matters of basic logic. In this case, because it is common 
sense that a person must keep his word, non-Jews are therefore obligated 
to fulfill their promises. 
2) The Gemora in Chullin (75b) rules that if a pregnant animal is ritually 
slaughtered, its fetus may be Biblically eaten without being slaughtered. 
However, if the fetus walks or moves on the ground, the Rabbis required 
its slaughter because of “maris ayin.” The Rashba rules that one should say 
a blessing on this slaughter just as one says a blessing on any Rabbinical 
commandment. However, the Besomim Rosh and Pri To’ar disagree, 
arguing that no blessing is made on a mitzvah which is solely due to maris 
ayin. The Gemora in Shabbos (23a) rules that if a person has windows 
facing different directions, he must light a Chanukah menorah in each of 
them due to “chashad,” so that somebody passing an empty window won’t 
suspect him of neglecting the mitzvah. The Ran writes that no blessing is 
made when lighting the additional menorahs. The Pri Chodosh and Pri 
To’ar equate the concepts of maris ayin and chashad and maintain that the 
Ran disagrees with the Rashba, although the Kreisi U’Pleisi differentiates 
between the two concepts and argues that there is no disagreement between 
the Ran and Rashba. The Michtam L’Dovid suggests that there is no 
dispute, as the Ran is discussing a case in which a person already said a 
blessing when lighting his first menorah. 
3) The letter ז does not appear in any of the names of the 42 places to which 
the Jewish people traveled during their 40-year sojourn in the wilderness. 
Some explains that this alludes to the fact that they did not travel on 
Shabbos – the seventh day of the week, as the numerical value of the letter 
 is seven. Others point out that the name of this letter – zayin – also means ז
weapons, and its omission hints to the fact that the Jewish people did not 
need to use traditional weapons to fight their battles, which were 
miraculously orchestrated by Hashem. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Mattos Masei – The Love Hate Relationship 
Hashem commanded Moshe Rabbeinu, “Take vengeance for Bnai Yisrael 
against the Midianites; afterward you will be gathered unto your people” 
(Bamidbar 31:2). Rashi points out that the soldiers did not go willingly. 
This teaches us how dear the leaders of Klal Yisrael are to their flock. 
Before Bnai Yisrael were informed of the imminent death of Moshe, there 
were times that he was afraid that they might stone him. Yet when they 
heard that his death would come shortly after the Midianite war, they 
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hesitated to participate lest their actions hasten the death of their dear 
leader. 
How can we explain these mixed emotions; did they hate Moshe or did they 
love him? The Steipler Gaon explains this phenomenon based on the 
mashal of Rav Yisrael Salanter. A father has a son who has disappointed 
him greatly and their relationship has become cold. At the same time, he 
has a student who is his pride and joy – he is both scholarly and pious. He 
showers far more love and appreciation on his student than he does on his 
son. Yet, when a sudden danger presents itself, threatening both his son and 
student, he runs first to save his son. While his love for his son is usually 
muted and totally undetectable, subconsciously there is a latent and more 
powerful love for his dear son. Here too when Bnai Yisrael were frustrated, 
they expressed their resentment towards Moshe, however in a deeper and 
more profound sense, they were aware of his true greatness and his real 
concern for them. They did indeed realize that his demise would be a great 
loss to the entire nation. 
While Rav Yisrael Salanter focuses on the contradiction between one’s 
conscious and subconscious mind from a psychological perspective, Rav 
Moshe Rabinowitz suggests that this dichotomy between perceptible love 
and latent love can also help us understand Hashem’s relationship with us. 
In the Shema which we recite daily, we are commanded to love Hashem 
with all our hearts and souls. From where can this love emanate? What can 
be the motivation for this love? Rebbi Akiva Eiger suggests that the answer 
can be found in the conclusion of the beracha just before the Shema: “Who 
loves His people Israel.” If He loves us, then surely we could and should 
love Him. But does He really love each and every one of us? The pasuk in 
Mishlei (6:16) states, “Hashem hates these six and the seventh is the 
abomination of His soul: a haughty eye, a false tongue…” The Gemara in 
Pesachim (113b) lists another three whom Hashem hates. Also see 
Maseches Niddah 16b. 
The answer can be found in the Gemara in Kiddushin (36a) which cites the 
following dispute: Rebbi Yehuda states, “When you behave like sons (of 
Hashem) you are called sons, but when you do not behave like sons you are 
not considered sons.” Rebbi Meir asserts, “Either way you are considered 
sons.” The Gemara goes on to explain that according to Rebbi Meir they 
may be “foolish sons”, “heretical sons” or even “idolatrous sons”, 
nonetheless, there are still referred to as true sons of Hashem. The Rashba 
(Vol. 1, Responsa 242) states that we pasken like Rebbi Meir. 
It may be true that superficially Hashem hates certain people because of 
their atrocious or rebellious behavior and that may even reflect itself in the 
way He acts toward them. However, when push comes to shove, they are 
all still his sons. That means that Hashem does indeed retain an 
unconditional love for them. He cares about them and their holy neshamos. 
Therefore He longs for them to do Teshuva and is prepared to welcome 
them with open arms. 
 

Community Kollel 

Parsha Encounters 
Parshas Mattos -Maasei – The Power of Words 
By Rabbi Eliezer Hollander 
A Project Of Chicago Community Kollel 
28 Tammuz 5777 July 21, 2017 
The beginning of this week’s parshah deals with the halachos of nedarim 
and Shavuos. One is struck by the incredible power the Torah invests in the 
words a Jew speaks. R’ Yaakov Kamenetsky writes that the words a Jew 
utters can create alto- gether new mitzvos and aveiros. When a person 
swears that he will eat from a certain piece of bread, it becomes a mitzvah 
to eat from that bread, just like it is a mitzvah to eat matzah on Pesach. If 
he swears he will not eat from the bread, it is forbidden to him, as if it was 
non-kosher. If he is makdish (sanctifies) food for the Beis Hamikdash and 
another Jew eats it, that person is chayav misah b’yedei Shamayim. 
A Jew can use this power for another’s benefit as well. The pasuk says: “lo 
yachel divaro, kechol hayotzei mepiv yaaseh.” R’ Chaim Vital writes that 
if one is careful about what he says and he does not profane his speech 
through falsity, slander, etc.., then Hashem will carry out whatever he says. 
Man will decree, and Hashem will fulfill his words. The spiritual power 
con- cealed within human speech must be kept sacred. If it is safeguarded, 
then Hashem will bless man with the ability to accomplish miraculous feats 
using the power of speech. 
The following story was told to R’ Shimon Schwab by R’ Elchanan 
Wasserman when he visited R’ Schwab in Baltimore in 1938. Leonid 
Trotsky, a Jew and Lenin’s right-hand man, was a powerful force in the 
Russian regime. The Communists, through their Jewish divi- sion known 
as the Yevsektsia, were persecuting Jews for observing Torah, even 
forbidding fathers from teaching Torah to their children. There was a brutal 

war being waged against Torah in Russia. The Chofetz Chaim felt that 
something had to be done, even, if necessary, to be moser nefesh. R’ 
Elchanan received a telegram from Druznik (a summer resort) where the 
Chofetz Chaim had secluded himself, inviting him to come for a period of 
time. When he arrived, he found the Chofetz Chaim with some of his 
disciples. The Chofetz Chaim declared to R’ Elchanan: “We have to fight 
against the Russian government, but we lack the ability to do so. But 
Trotsky is a Jew…against a Jew, we do have some power: we can put him 
into cherem (excommunication). No one needs to know about it. We will 
take a minyan of Torah scholars and put Trotsky into cherem.” R’ Elchanan 
told R’ Schwab that Trotsky had a brother in Warsaw, and they had found 
out his Jewish name and the name of his mother. They took a sefer Torah, 
kindled black can- dles, and blew the shofar. They then said certain te- 
fillos, and placed a powerful curse on Trotsky. The Chofetz Chaim, R’ 
Elchanan, and others among the students who were present put Trotsky into 
the greatest possible degree of cherem, and then left. Soon after, Trotsky 
lost his position and had to flee for his life. He eventually settled in Mexico 
and was assassinated in 1940. 
The Three Weeks is the time when we mourn the loss of the Beis 
Hamikdash; it behooves us to also contemplate the sinas chinam that was a 
prime factor in its destruction. Realizing the awesome power of our words 
to accomplish good or bad is a first step towards repairing the spiritual 
breach that brought the Churban. In this merit, may we see the rebuild- ing 
of the Third Beis Hamikdash speedily in our times. 
Rabbi Hollander, a rebbi at Yeshivas Tiferes Tzvi learns daily at the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Tefillah B’tzibbur When One Davens a Different Shemoneh Esrei 
by Rabbi Shimon Morgenstern 
The Shulchan Aruch(1) writes that one must strive to daven in a Beis 
Hakenesses together with a tzibbur. Chazal explain that when a tzibbur 
davens, it is an eis ratzon – an opportune time for the tefillah to be accepted. 
Furthermore, Hashem does not despise the tefillah of a tzibbur.(2) Abba 
Binyomin states that one’s tefillah is only listened to in a Beis 
Haknesses(3), which many Rishonim understand to mean when it is said 
together with a minyan. Moreover, the Gemara(4) states that when one 
davens at the same time as a tzibbur (even in a different location), the 
tefillah is not pushed away. 
A question arises in the case of one who davens with a minyan but says a 
different tefillah than the tzibbur. Is this tefillah considered tefillah 
b’tzibbur? Let us explore a few common scenarios where this she’eilah 
presents itself. 
Shacharis and Mussaf 
Magen Avraham(5) rules that one who davens Mussaf when the tzibbur 
davens Shacharis (or vice versa) does not attain the level of tefillah 
b’tzibbur. He further questions if it is even considered the aforementioned 
level of a tefillah davened at the same time as a tzibbur. On the other hand, 
R’ Moshe Shternbuch (6) cites R’ Chaim Soloveitchik that this is indeed 
considered tefillah b’tzibbur. The Mishnah Berurah(7) seems to rule this 
way as well. However, some poskim(8) understand that the Mishnah 
Berurah does not consider this to be a tefillah b’tzibbur, but rather the lower 
level of one who davens at the same time as a tzibbur’s tefillah (as in the 
gemara in Avodah Zarah). 
Therefore, one should definitely daven with a minyan that is davening 
Shacharis when he is doing so. This should be his practice for Mussaf as 
well. However, if this is not possible, one should at least daven with a 
tzibbur that is davening a different tefillah. This way he will satisfy the 
opinions that such a tefillah is also considered a tefillah b’tzibbur or one 
prayed at a time that a tzibbur is davening.(9) 
Minchah and Maariv 
A similar question arises when one who has not yet davened Minchah 
arrives a bit late to shul, and the tzibbur already began Maariv. Is it 
considered tefillah b’tzibbur if he times his Minchah Shemoneh Esrei 
together with the minyan’s Shemoneh Esrei of Maariv? Seemingly, we 
would have the same machlokes here as in the previous case. However, 
some poskim argue that this situation is worse, since we cannot consider 
this tefillah to be b’tzibbur if it belongs to a different halachic day. Here the 
poskim(10) rule that if he will be able to daven Maariv with another minyan 
afterward, he should daven Minchah together with the tzibbur’s Maariv 
Shemoneh Esrei and then daven Maariv with the later minyan. If, however, 
this is not an option, and he has ample time to daven Minchah while the 
minyan says Birchos Krias Shema, he should do so. This way he can start 
his Maariv Shemoneh Esrei together with the tzibbur, which will be a true 
tefillah b’tzibbur.(11) Although he will need to recite the rest of Maariv 
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afterward, and therefore not be someich geulah l’tefillah, this is nonetheless 
the preferred method to daven. Since smichas geulah l’tefillah by Maariv 
is not a chiyuv but merely a maaleh, tefillah b’tzibbur takes precedence. 
Yom Tov Sheini in Eretz Yisrael 
Someone from chutz la’Aretz who is visiting Eretz Yisrael, where only one 
day is observed, faces a similar she’eilah, as he keeps two days of Yom 
Tov. Can his tefillas Yom Tov be considered tefillah b’tzibbur if he davens 
with a local minyan that davens the regular weekday tefillah? Some 
poskim(12) rule that since the tefillos are from two different types of days, 
i.e. one is Yom Tov and one is chol, his cannot be considered as part of a 
tzibbur. On the other hand, others suggest that this is indeed considered 
tefillah b’tzibbur just as in the case of Shacharis and Mussaf according to 
many opinions. Furthermore, here they are both davening the same tefillah 
(for example, both are davening Shacharis) and therefore there is a stronger 
reason to consider this tefillah b’tzibbur. Rav Shlomo Zalman Auerbach 
and Rav Elyashiv(13) both ruled like the latter opinion. 
Yom Tov Sheini in Chutz La’Aretz 
The opposite case, where someone from Eretz Yisrael is in chutz la’Aretz 
on Yom Tov Sheini and wants to daven his weekday Shemoneh Esrei with 
a minyan davening the Yom Tov davening, is subject to the same 
machlokes.(14) It is interesting to note, however, that here Rav Shlomo 
Zalman maintains that the tefillah would not be considered b’tzibbur.(15) 
Seemingly, Rav Shlomo Zalman was of the opinion that one who davens a 
Yom Tov Shemoneh Esrei can be part of a tzibbur that is davening a tefillas 
chol, but one who davens a tefillas chol cannot combine with a tzibbur that 
is davening 
the Yom Tov Shemoneh Esrei.(16) 
Rabbi Morgenstern learns daily at the kollel. 
1. 90:9 
2. Brachos 8a 
3. Brachos 6a 
4. Avodah Zarah 4b. See Machatzis Hashekel 90:17 who explains the 
difference between this and a tefillah b’tzibbur, which the Gemara in 
Brachos discusses. 
5. 90:17 and 236:3 
6. Teshuvos V’hanhagos 4:31 
7. 90:30 
8. Ishei Yisroel 8 fn. 38, Birur Halachah O.C. 90 
9. Birur Halachah ibid. 
10. Pri Megadim and Elyah Rabba in O.C. 236 
11. Mishnah Berurah 236:11 
12. Chelkas Yaakov 3:146 
13. Cited in Yom Tov Sheini K’hilchasa 9:6 
14. See Yom Tov Sheini K’hilchasa 3:17 in the name of Rav Elyashiv that 
this is tefillah b’tzibbur. 
15. Cited in Yom Tov Sheini K’hilchasa 3:17 and Shemiras Shabbos 
K’hilchasa 31 fn, 89 (where the author notes that the Mishnah Berurah 
90:30 disagrees with this ruling). 
16. See Yom Tov Sheini K’hilchasa 9:6 fn. 26 and Ishei Yisroel 41 fn. 182 
for a possible explanation of this opinion. 
 

Rabbi Yissocher Frand 

RavFrand 
Note: The shiur will now pause for the summer break. The next shiur 
is planned for Parshas Shoftim. Good Shabbos! 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #996 – Tevilas Keilim – The Sticker That Wasn’t Removed. 
Moshe Teaches the Roshei HaMatos A Lesson He Learned the Hard 
Way 
I will be quoting two beautiful insights this week that I saw in the sefer 
Limudei Nissan by Rav Nissan Alpert. 
Parshas Matos begins with nedarim [vows]. The parsha begins in an 
unusual manner. Most Torah sections dealing with halacha begin with the 
words “Vayedaber Hashem el Moshe laymor” [and Hashem spoke to 
Moshe saying…] However, this parsha begins with the words “Vayedaber 
Moshe el roshei hamatos l’bnei Yisrael laymor…” [Moshe spoke to the 
heads of the tribes of the Children of Israel saying…] [Bamidbar 30:2]. 
Certainly, Moshe heard these laws from the Master of the Universe, but the 
pasuk is written as if Moshe Rabbeinu himself was legislating these laws 
and passing them down to the leadership to teach the Children of Israel. 
Secondly, the term “roshei hamatos” [heads of the tribes] is itself very 
unique. Usually the Torah refers to these individuals as “princes” [Nesiim]. 
Every tribe had its Nasi. Why does the Torah refer to the Nesiim here as 
the “Roshei Hamatos?” 

To answer this question, Rav Nissan Alpert cites an issue raised by the 
Rashbam in Parshas Chukas. Parshas Chukas contains the incident of Mei 
Meriva, where following the death of Miriam, the people did not have 
water. They complained to Moshe Rabbeinu and Moshe, upon Divine 
direction, went to the rock. However, rather than speak to the rock, Moshe 
struck it. Because of that incident, Moshe and Aharon could not go into 
Eretz Yisrael. 
The pasuk in Parshas Chukas says something strange in describing G-d’s 
instructions to Moshe. It says, “Take the staff and gather together the 
assembly, you and Aharon your brother, and you shall speak to the rock 
before their eyes and it shall give its waters.” [Bamidbar 20:8]. Hashem 
told Moshe to take the staff and speak to the rock. Many of the 
commentaries, including the Rashbam, ask the question — if the 
Almighty’s intent all along was that Moshe speak to the rock, why does He 
begin his directive with the words “take the staff?” It is almost like the 
Ribono shel Olam is setting up Moshe Rabbeinu for failure! 
The answer that Rav Nissan Alpert gives (which is not the answer the 
Rashbam gives) is that the Almighty was trying to give Moshe a message, 
which he did not recognize, until it was too late. After the sin of Mei 
Meriva, Moshe Rabbeinu retroactively understood what the Ribono shel 
Olam was trying to tell him and first realized the nature of his mistake. 
The Ribono shel Olam was trying to teach Moshe Rabbeinu a lesson in how 
to deal with Klal Yisrael. It is possible to get people to do things by one of 
two ways: One way is to force, coerce, or beat them with a stick. The other 
way is to speak to and influence through the power of words. The Almighty 
was trying to teach Moshe that the second way is preferable. This is akin to 
the commonly heard expression “the pen is mightier than the sword.” Yes, 
it is possible to get people to do things by the force of the sword, but the 
“pen” — ideas that convey convincing arguments can be mightier than the 
sword. 
What is true of the “pen” is also true of the spoken word. Speech too can 
be mightier than the sword. Via the spoken word, a person can have 
tremendous influence on people. So the Holy One Blessed be He told 
Moshe Rabbeinu “take the staff…and speak to the rock” to teach Moshe a 
lesson: Yes, take the stick, but I want you to do something that is more 
powerful than using a stick — namely speak to the rock! 
After the fact, Moshe Rabbeinu realized his mistake. The Ribono shel Olam 
was not trying to trick him. He was teaching him a lesson that every leader 
needs to know. Every Rebbi needs to know this. Every Rav needs to know 
this. The lesson is that the stick is not necessary. A person should “speak 
to the rock.” The lesson that through speaking one can accomplish more 
that through physical force is a lesson Moshe Rabbeinu learned in a most 
painful way. 
The parsha of nedarim is the Torah section that highlights the power of 
human speech. A glatt kosher corn beef sandwich can meet the finest 
standards of kashrus preparation, but if someone makes a neder forbidding 
it to himself and then eats it — this is as big a transgression as eating pig. 
The Torah grants a person a tremendous power to effect halachic 
imperative through his speech. Likewise, if I take an oath that I will eat a 
corned beef sandwich tomorrow and I fail to eat it, I have transgressed a 
lav (a negative Torah prohibition, i.e. — “Do not ….”). This is the power 
of speech. 
That is why the parsha begins with the words “And Moshe spoke to the 
heads of the tribes”. Who knew this lesson — about the power of speech 
— better than anyone else did? Unfortunately, Moshe Rabbeinu learned the 
lesson the hard way by not adequately considering the power of speech 
(when he opted to strike the rock rather than speaking to it). 
He spoke to the “Roshei HaMatos” — why does it say “Roshei HaMatos” 
and not “Nesiim?” It is because Matos has a dual meaning. Matos can mean 
tribes and it can mean stick. Moshe Rabbeinu is telling these future leaders 
of the nation “I am about to die. You will lead these people in the next 
generation. You can lead them with the power of the rod or the power of 
the tongue.” Moshe wants them to know that the power of speech is more 
effective than the power of the stick. Therefore, he addresses them as the 
“Roshei HaMatos” indicating to them that although they have the power of 
the stick (mateh) they should try to influence the people by the power of 
speech, which is even more powerful than that of the stick. 
The Lesson That Life Is A Journey — 42 Chapters 
The second comment from Limudei Nissan comes from Parshas Massei. 
The Torah lists the forty-two encampments that Klal Yisrael stopped at 
during their journey from Egypt into Eretz Yisrael. This information seems 
like irrelevant ancient history. It happened once and it is never going to 
happen again. Yet the Torah spends a considerable amount of pesukim 
telling us every stop, utilizing the formula “They traveled from A and they 
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encamped at B; and they traveled from B and encamped at C; and so forth” 
cataloging 40 years and 42 stops of travels in the wilderness. 
This seems superfluous, not needed, and irrelevant. This is of course 
impossible to say about pesukim in the Torah. No letter in the Torah is 
irrelevant. So what is the lesson of the 42 encampments that the Torah is 
teaching us? 
Many of the names of these stops call to mind less than stellar moments in 
the history of the Jewish people. For instance, the pasuk writes, “And they 
traveled from Refidim and they encamped in the Wilderness of Sinai.” 
[Bamidbar 33:15] Why was that location called Refidim? Chazal say, 
“she’Rafu yedeihem min haTorah” (they failed to learn properly) and as a 
result they were attacked by Amalek. This is not one of the more glorious 
moments in the history of Klal Yisrael. 
“And they traveled from the Wilderness of Sinai and they encamped at 
Kivros Ha’Taavah” [Bamidbar 33:16]. Kivros Ha’Taavah means the burial 
place of those who lusted. They complained for food and they were 
punished. There are several other places with similarly negative 
associations. 
How do people look back on the less than glorious moments in their life’s 
history? The tendency of human beings is to forget it and to wipe the slate 
clean. “I do not want to remember all those incidents and places where I 
tripped up.” The Torah says “No.” It is important to remember our past 
even if that past includes incidents that do not make us proud. 
The only way we will know how to be better in the future is to learn from 
our past. To paraphrase the American philosopher George Santayana 
“Those who do not learn from history are doomed to repeat it.” The reason 
the Torah catalogs the 42 encampments is to teach us: Yes, there were 
moments in your past in which you fell down, but you were able to bounce 
back from those moments. Yes, there were moments in your history in 
which you did not act properly, but you were able to pull yourselves out by 
your strength of character. Those are important lessons that a person has to 
know. A person is the sum total of his experiences — good and bad. To 
have an attitude “I just want to forget about the past” is going to doom a 
person to failure again. 
The Torah feels it is worthwhile to enumerate the 42 encampments to teach 
this lesson — that life is a journey. The journey is sometimes not a straight 
line — it has ups and downs, peaks and valleys. There are glorious 
moments and less than glorious moments. We should not erase any of them 
from our memory banks. 
Whenever I read Parshas Massai and the enumeration of the 42 
encampments, it reminds me on an incident that happened with me. 
Someone once asked me a shaylah [question seeking practical advice]. I do 
not know if I answered him properly, but based on Parshas Massai this is 
what my thoughts were: 
I knew someone who had a child who had a very difficult time becoming 
engaged and married. This can be a very trying experience — for the 
parents and certainly for the young adults themselves. In the course of the 
several years that it took this person to become engaged, the person’s 
parents compiled a loose-leaf notebook of all the different suggestions for 
shidduchim that were proposed and considered over the years. The 
notebook was not as thick as a Chumash but it was quite a thick 
compendium. The person said to himself that when his child finally 
becomes engaged, “I am going to burn this notebook.” 
I do not know if they still do this today, but at one time there was such a 
thing as a “mortgage burning ceremony” when a long term mortgage was 
finally paid off. The borrower would be so thrilled to be finished with 
monthly payments on this 30-year mortgage that he would physically burn 
the mortgage document, celebrating the fact that he now fully owned his 
home. This is how the parent felt — “When my child finally gets engaged, 
I’m going to burn this notebook!” 
I told him that I was not sure that this was the correct Torah hashkafa 
[philosophy]. I told him that this experience was a journey in which there 
were ups and downs (probably mostly downs), but it was a journey that a 
person hopefully grew from. It is not something to destroy as if it never 
happened. This is the lesson of the 42 encampments. It would be much 
more efficient to say, “They left Egypt; they came to Eretz Yisrael; it took 
them 39 years, but they finally made it.” However, the Torah does not 
record it that way. The Torah writes each of the stops and alludes to what 
happened at each of those stops. We recall the troubles they had at the 
various stops along the way, their defeats, and the way they behaved. All 
of this is important. These events made Klal Yisrael and a person’s own 
history makes him. 
Therefore, I advised this parent that in spite of the fact that there were 
painful moments associated with this notebook, the chronicles of the trying 
period in which his child was trying to find their destined partner is 

nevertheless not something that should be burnt. They should be stored and 
be available so that from time to time it will be possible for both the child 
and the parent to say, “Look what I went through and look from where I 
have come.” 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A listing of the halachic portions 
for Parshas Mattos-Maasei is provided below: # 689 -Leaving Eretz Yisroel # 996 – Tevilas Keilim – The Sticker That Wasn’t Removed and Other Tevila Issues A 
complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org 
or visit http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand © 2017 by Torah.org. Do you have a question or comment? 
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“And Moshe spoke to the heads of the tribes for the Children of Israel 
saying...” (30:2) 
This week’s parsha begins with the subject of vows. Specifically, one who 
makes an oath to do something or not to do something must fulfill his word 
and follow through. Simply understood, we are to recognize that are mouths 
are powerful. 
The Torah also tells us that if a woman makes a vow while in her father’s 
domain, or in her husband’s, the father or husband has the opportunity to 
annul the vow when he hears it. If she is older or either widowed or 
divorced, then she, too, must be sure to fulfill her vows. 
The question is why the tribal leaders were mentioned here. Rashi tells us 
that as a means of giving them honor, they were taught the Torah’s laws 
before the rest of the populace. This was the case everywhere but it was 
mentioned here regarding vows because just as a husband or father can 
annul a vow, a Torah Scholar can offer an out as well depending on the 
circumstances. 
The Ohr HaChaim says the verse states it was said to the heads of the tribes 
“of the Children of Israel,” to tell us that it was taught to the tribal leaders 
AND to the children of Israel. The fact that it says “for the B’nai Yisrael” 
and not “AND to the B’nai Yisrael,” he says, is not uncommon in the syntax 
of the Torah. But perhaps we can learn a valuable lesson from it anyway. 
The idea that a father or husband can annul the vow is based on the fact that 
the girl or woman has obligations towards him that may be affected by her 
vow, but the phrasing above gives us another perspective. When the Tribal 
Heads were told about annulling vows, they were told this “for the Children 
of Israel.” When a person made a vow that he regretted, he could go to a 
Chacham for help in retroactively canceling the vow based on the fact that 
had he known then what he knows now, he would not have made the vow 
to begin with. In other words, the leader’s job is to help his followers. 
The same can be said for the father and husband. They have a responsibility 
to look out for their daughters and wives and that includes annulling a vow 
that will be detrimental to her or their relationship (and thus to her.) The 
Torah prefaced these laws with the responsibility of the leaders to shed light 
on the responsibility of the husband or father. 
Though he may have been allowed to annul a vow that impinged on the 
woman’s obligations to him, he ought to see how SHE will be affected by 
it. He should use this power to cancel her vows to benefit her, just as a 
leader is required to look for the welfare of his flock. 
The same goes for all of us. In any situation, we must seek the welfare of 
others and balance it with our own needs. Sometimes we can protect people 
from themselves and sometimes we can uphold their commitments and help 
them to fulfill their goals. Regardless, we must always be cognizant that 
our decisions do not only affect ourselves, but the entire inter-connected 
world. 
A fellow in Kollel in Lakewood did not daven in the Yeshiva minyan as was 
the accepted practice at that time. He davened at a different minyan, and 
arrived at the study hall when he was supposed to, but was asked to explain 
why he broke from the norm. 
He said, “There’s a woman in town with five children and she can’t get 
them off to school alone. This one needs breakfast; that one needs help 
getting dressed, and so on. That is where I am at that time and why I need 
to daven at a different minyan.” 
“Who is this woman?” he was asked, “We’ll help too!” He replied, “The 
woman is my wife.” 
Sunday – 10:00:14 PM - BA DLWM 
Rosh Chodesh is Monday 
Now You Know 
During the "Nine Days," commencing from the eve of Rosh Chodesh Av 
until chatzos on 10th of Av (unless the 10th of Av falls out on a Sunday), 
in addition to the limitations of the Three Weeks – i.e., refraining from 
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haircuts and shaving, celebrations and music - the following restrictions 
apply on week days (i.e., days other than Shabbos): 
1. No meat (including poultry) may be eaten, and no wine may be drunk. 
2. Clothing should not be laundered or dry-cleaned even for use after Tisha 
B’Av. 
3. Clothing which was previously laundered or cleaned should not be 
donned for the first time during this period, except for on Shabbos. 
One way around this prohibition is to wear the clothing for a short amount 
of time (e.g. ten minutes) prior to Rosh Chodesh Av. It is then not 
considered to have the full freshness and cleanliness of a freshly-laundered 
garment and may be worn. 
However, putting on weekday clothing on Shabbos for the sole purpose of 
wearing it after Shabbos would be considered “hachana,” preparation for 
after Shabbos, which is forbidden. 
4. One should refrain from bathing for pleasure during this period. 
(Washing or showering in cool water to remove dirt or perspiration is 
permitted, as is washing or showering for Shabbos.) 
If anyone has special circumstances regarding his personal hygiene and 
discomfort as a result of these laws, he should consult his Rabbi. 
Thought Of The Week: 
To handle yourself, use your head; to handle others, use your heart. 
This week’s issue is sponsored l’illui nishmas R’ Zvi ben Ephraim 
HaKohain upon his 10th Yahrtzeit By his family, Wendy and Joseph 
Shindler of Bergenfield, NJ May the learning of this Torah be a merit for 
him in Gan Eden. 
Ask not what others can do for you… Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
©2017 – J. Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
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Torah Attitude 
Parashas Mattos\Masei: Exiles and their causes 
July 20, 2017 
Summary 
G’d told Moses to instruct the Jewish people to designate six cities of exile 
and refuge for those who killed unintentionally. The inhabitants of the east 
bank were somewhat lax in their respect for human life. The Talmud gives 
us an insight into the ways of G’d’s judgment.’” The Rock [G’d], His work 
is perfect, for all His ways are just, a G’d of faith without wrongdoing. He 
is righteous and straight.” “How do you know that your blood is more red 
than the other person’s?” We never know the exact situation of our fellow 
beings, their issues and the problems they are dealing with, and therefore 
we have no right to judge them. We are in the middle of the three weeks of 
mourning over the loss of the Temple in Jerusalem and the exile that we 
have endured for close to two thousand years. “Unjustified hatred is as 
terrible as the three cardinal sins of idol worship, prohibited relationships 
and bloodshed.” Hatred brings the worst out in people, and can have terrible 
consequences. 
Cities Of Refuge 
In the second of this week’s two parashios, G’d tells Moses to instruct the 
Jewish people to designate six cities to be used as an exile and refuge for 
those who killed unintentionally. Three of the cities should be established 
on the east bank of the Jordan River, and the other three in the land of 
Canaan (see Bamidbar 35:9-15). Rashi (ibid 14) quotes the Talmud 
(Makkos 10a) that points out that nine and a half tribes resided in the land 
of Canaan, whereas the east bank was home only to two and a half tribes. 
The Talmud asks the obvious question, why would there be a need for the 
same number of cities of refuge to service a population of two and a half 
tribes as for a population of nine and a half tribes? 
Lax Respect For Human Life 
The Talmud answers with a quotation from the Prophet Hoshea (6:8). The 
prophet refers to the land of Gilead, on the east bank, as a place that had a 
higher concentration of murders than the land of Israel on the west side of 
the Jordan River. The commentaries ask how this answers the question. The 
cities of refuge were specifically designated for those who killed 
unintentionally, whereas the Prophet is referring to those who murdered 
intentionally. The Maharal explains that the inhabitants of the east bank 
were somewhat lax in their respect for human life. Therefore, it was more 
common that people got killed intentionally. Secondly, people were less 
careful to avoid to harm or kill unintentionally. 
Ways of G’d’s Judgment 
On a deeper level, the Maharal quotes his brother, Rabbi Sinai Loevy, who 
gives an answer based on the Talmud (Makkos 10b). The Talmud quotes 
from Samuel 1 (24:14) where it says: “Evil comes from evil doers.” This, 
says the Talmud, refers to two individuals who both killed, one 
unintentionally and one intentionally. As there were no witnesses to either 
of the two incidents, neither killer was punished. The Talmud proceeds to 

give us an insight into the ways of G’d’s judgment and says: “G’d will 
orchestrate that these two individuals will meet at one inn. The one who 
killed intentionally will sit on the ground under a ladder, and the one who 
killed unintentionally will descend the ladder and will fall on top of the one 
sitting on the ground and kill him. In this way, the one who killed 
intentionally was killed himself. And the one who again killed 
unintentionally will now have to go into exile and run to a city of refuge. 
For this time, there were witnesses who saw what happened.” Says Rabbi 
Loevy, since there were quite a number of intentional murderers going 
unpunished on the east bank, G’d would see to it that unintentional killers 
from the land of Israel, on the west side of the Jordan River, would journey 
to the east bank and be instrumental in G’d’s judgment to kill the intentional 
murderers. Since they killed without intent, they would have to go into exile 
and seek refuge in one of the cities on the east bank. 
The Rock 
This is a classic example of what it says in Parashas Haazinu (Devarim 
32:4): ”The Rock [G’d], His work is perfect, for all His ways are just, a G’d 
of faith without wrongdoing. He is righteous and straight.” (see Torah 
Attitude: Parashas Shemini: "Altogether" Righteous, April 7, 2009). 
Blood Not Redder 
An intentional murderer is not necessarily a cold-blooded criminal. The 
Talmud (Sanhedrin 74a) teaches that if someone is being threatened that he 
will be killed unless he kills another person, he is obligated to let himself 
be killed, rather than killing the other person. The Talmud explains the 
reason for this and says: “How do you know that your blood is more red 
than the other person’s?” The obligation to let oneself be killed applies in 
three instances, by bloodshed, idol worship, and prohibited relationships. 
In all other cases, says the Talmud, a person should rather transgress a 
Torah law than let himself be killed. As it says (Vayikra 18:5): “And you 
shall observe My decrees and My ordinances that man shall do, and he shall 
live by them.” Says the Talmud, “he shall live by them and not die by 
them.” In the case of bloodshed, the Halacha does not differentiate between 
who is being threatened and who he is being told to kill. The threatened one 
may be a great sage and an important leader of the Jewish people, and the 
one he is being told to kill may be a sinner who lives an undesirable 
lifestyle. He may even be a murderer. Nevertheless, the lesson of the 
Talmud still applies. Who says that your blood is more red than his? 
No Right To Judge Others 
This is incredible. However, we can understand it with the words of the 
Ramban in his famous letter to his son. The Ramban writes: “And let every 
person be greater than you in your eyes. If he is wise or affluent, you must 
honour him. And if he is poor, and you are more affluent or smarter than 
him, you shall realize that you are more obligated than he, and he is more 
pure than you. For if he sins, he is not aware of it. Whereas you sin 
deliberately.” Every person is expected to act according to his level and 
background. No two people are alike. Whatever we have accomplished, we 
may be much further from reaching our potential than the person next to 
us, according to his potential. This is what the Mishnah teaches in Pirkei 
Avos (2:5): “Don’t judge your fellow till you are in his place.” We never 
know the exact situation of our fellow beings, their issues and the problems 
they are dealing with, and therefore we have no right to judge them. 
Three Weeks Communal Mourning 
We are in the middle of the three weeks of mourning over the loss of the 
Temple in Jerusalem, and the exile that we have endured for close to two 
thousand years. Just like an individual is punished with exile to a city of 
refuge when he has killed someone unintentionally, the Jewish nation is in 
exile for our sins and the sins of our ancestors. As the Mishnah (Pirkei Avos 
5:11) says: “Exile comes to the world because of idol worship, prohibited 
relationships and bloodshed, as well as for working the earth during the 
Shemitah year.” Rabbi Israel Lipchitz writes in his commentary (Tiferet 
Israel) on this Mishnah that exile is the most severe punishment for a nation. 
This happened to us when the Temples were destroyed and we, G’d’s 
children, were exiled from the table of our Father. 
Unjustified Hatred 
The Talmud (Yuma 9b) points out that these sins caused the destruction of 
the First Temple with the subsequent exile to Babylon. However, asks the 
Talmud, during the period of the Second Temple, the Jewish people studied 
Torah, kept the commandments, and did acts of lovingkindness, so why 
was that Temple destroyed? The Talmud answers that despite all our 
qualities, we suffered from unjustified hatred. The Talmud concludes: 
“This teaches us that unjustified hatred is as terrible as the three cardinal 
sins of idol worship, prohibited relationships and bloodshed.” 
Not Hate Your Brother 
We have no right to hate each other. As it says (Vayikra 19:17): “You shall 
not hate your brother in your heart.” The Sefer HaChinuch (238) explains 
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that hatred brings the worst out in people, and can bring terrible 
consequences. We still suffer from this malady, as individuals and groups 
fight each other and cannot co-exist in peace and harmony. Obviously, 
everyone justifies their actions and feelings from their subjective point of 
view. However, in most cases, the feuds and disputes are based on 
unjustified hatred. It is our obligation to rectify this and seek guidance how 
to overcome our personal and communal issues. In this way, we will all 
have a share in ending this long and bitter exile, so that we can soon merit 
to greet Mashiach and see the building of the Temple in Jerusalem. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.   
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Portion of Mattos-Masei 
1. Intent, the Primary Aspect of One’s Action 
The Torah tells us that if an unmarried woman makes a vow or an oath, 
when she is still in the domain of her father, he may nullify her vow or oath 
without her knowledge. The Torah states, “If her father restrained her 
on the day of his hearing all her vows or prohibitions that she 
established upon herself shall not stand; and Hashem will forgive 
her…” Rashi cites the Gemara, “The verse is referring to a woman who 
accepted upon herself Nazeritehood and her husband or father nullified it 
without her knowledge. Subsequently, she chose to violate her 
Nazeritehood by drinking wine or contaminating herself to the dead. 
Although factually the vow of Nazeritehood was no longer in effect 
because it had been nullified (without her knowledge), she will nevertheless 
require forgiveness. As it states, ‘G’d will forgive her.’ If a vow that was 
violated without one’s knowledge requires forgiveness how much more so 
will a vow that is violated with one’s knowledge require forgiveness!” If in 
fact her vow was no longer in effect, why does she require forgiveness and 
atonement from G’d? 
The Gemara in Tractate Yomah states, “The contemplation of sin, is more 
severe than the sin itself.” The Gemara explains that if one intended to 
violate the law, although he did not, he is fully culpable for his action albeit 
permitted. For example, if one intended to eat pork and is served Kosher 
veal instead; however, as he is eating the Kosher veal he believes he is 
eating pork, he requires forgiveness because he intended to violate. 
However, if one intended to eat Kosher veal and inadvertently eaten pork, 
his liability is to a lesser degree. The Gemara concludes, “The intent to 
commit a sin is more severe than the sin itself.” Maharsha in his 
commentary explains that there are two aspects to a transgression. There is 
the essence of the sinful act, regardless of intent, because of the inherent 
prohibition that lies within the action or item, it damages and diminishes 
one’s spirituality- such as eating non-Kosher. Regardless of one’s intent, if 
one ingests something that is forbidden he will be spiritually diminished. 
The other aspect of a sin is the intent; whether it is deliberate or in defiance 
of G’d. Despite the fact that G’d prohibited a certain behavior, one believes 
that his own desires and needs supersede G’d’s Will. At a more extreme 
level, it is when one may chooses to defy G’d. He violates only to defy G’d 
and not to satisfy a desire or lust. This is the meaning of the Gemara that 
the intent of sin is more severe than the sin itself. 
Regarding, the woman whose father or husband annulled her vow of 
Nazeritehood without her knowledge, when she drank the wine or 
contaminated herself to the dead; she did so believing that she was violating 
her vow. Since her intent was to violate through the action of drinking the 
wine or contamination, it is a demonstration that her priority is either her 
own desire or due to her defiance of G’d. She therefore requires forgiveness 
and atonement. 
The Gemara in Tractate Kiddushin tells us regarding a non-Jew, “G’d 
considers the intent to transgress, is as if the individual had actually 
actualized the action.” Regarding Lavan, the Torah tells us, “…The 
Aramean destroyed my forefather (Yaakov).” Yaakov and his family 
had fled from Lavan when he was not aware. When Lavan became aware 
that he was deceived by his son in law Yaakov, he vowed to destroy him 
and his family. If G’d had not come to Lavan in a dream and restrained him 
not to “do good or evil with Yaakov” he would have actualized his intent 
to kill Yaakov. Factually, Lavan’s intent was never actualized. 
Nevertheless the verse states, “…The Aramean destroyed my forefather 
(Yaakov).” G’d considers it as if the non-Jew actualized his evil intent 
although he factually did not. This is because the only reason he did not do 
so was because of circumstances that G’d brought about. In contrast, until 
a Jew actualizes his evil intent, the presumption is that he would have never 

brought his evil intent to fruition. However, regarding the Jew who 
actualizes his intent, although he did not realize that his action was 
permitted, but rather believed that he was transgressing, his intent is 
classified as if it were a transgression. This is because he actualized his evil 
intent in an action, although it was a permitted one, he is culpable and 
requires forgiveness and atonement. 
2. Yosef’s Unique Love for the Land 
The Torah states, “The daughters of Tzelofchad, son of Chefer, son of 
Gilead, son of Machir, son of Manasseh, of the families of Manasseh 
son of Yosef drew near…and they stood before Moshe, before Elazar 
the Kohen…saying, ‘Our father died in the desert, but he was not 
among the assembly that was gathering against Hashem in the 
assembly of Korach, but he died of his own sin; and he has no 
son…Give us possession among our father’s brothers.” Since 
Tzelofchad’s daughters were his only progeny, they came to claim his 
portion in the Land as his heirs. The daughters of Tzelofchad merited that 
the laws of inheritance should be communicated to Moshe by G’d as a 
result of their request for a portion in the Land. 
The Midrash asks, “Why does the Torah trace the pedigree of the daughters 
of Tzelofchad back to Yosef, the Patriarch of the Tribes of Ephraim and 
Manasseh? Since the verse identifies them as the descendants of Manasseh, 
it is not necessary to mention that Manasseh was the son of Yosef? The 
Torah needed to trace the genealogy of the daughters of Tzelofchad back 
to Yosef because he had a special love for the Land (of Israel) ‘chibas 
haaretz’. Where do we find that he had a special love for the Land? The 
verse states, ‘When G’d will surely remember you and bring you up out 
of this land (Egypt)…then you must bring my bones up out of here with 
you (to the Land of Israel).’ Just as Yosef had a special love for the Land, 
so too did the daughters of Tzelofchad love the Land as it states, ‘Give us 
a portion…’ This is to teach us that all the daughters of Tzelofchad were 
righteous.” The daughters of Tzelofchad desired a portion in the Land, not 
for its monetary value, but only because of their special love for the Land 
of Israel. 
How do we see from this request that Yosef had made of his brothers a 
special love for the Land? Rashi cites Chazal who explain the words “with 
you” to mean, “When your children will take out your remains from Egypt, 
you must ensure me that they will remove my remains with them.” Every 
one of the Tribes wanted their remains to be removed from Egypt when the 
redemption would come about. Since every one of the Tribes wanted their 
remains to be removed from Egypt, why was Yosef’s request an indication 
that his love for the Land was greater than theirs? In addition, why was it 
necessary that Yosef request from his brothers that they should guarantee 
that his remains should be removed, when he could have asked his two sons 
Ephraim and Manasseh to remove his remains at the time of the exodus? If 
so, why was it necessary for him to make the removal of his remains a 
prerequisite for the redemption of the Jewish people? If one desires 
something that he esteems, reveres, and loves at an unusual level, he will 
do everything that is possible to ensure that his request will be fulfilled and 
guaranteed. Because Yosef did not want to rely solely upon his children, as 
his brothers had done, it is an indication of his exceptional love for the 
Land. This is the reason he made the request, “…you must bring my bones 
up out of here with you.” 
The Torah tells us that when Yosef was initially taken by his brothers and 
sold into slavery, he encountered someone in the field who Chazal tell us 
was the Archangel Gabriel. The man said to him, “Your brothers traveled 
from this (meezeh)…” Ohr HaChaim HaKadosh explains that the 
numerical value of the word “meezeh” is twelve. Meaning, what the angel 
was telling Yosef is that he should not believe that he is still part of the unit 
of twelve brothers but rather, the unit of twelve has been broken because 
he had been extricated from it. He no longer part of the twelve. Yosef 
understood that because of this diminishment of the “twelve” which 
represents the twelve tribes of Israel, the Jewish people needed to be 
reunified at some alter point. When Yosef made the entire Jewish people 
responsible for bringing his remains out of Egypt to be buried in the Land 
of Israel, he was bringing about a correction to bring about the reunification 
of the Jewish people. As the verse states, “…then you must bring my 
bones up out of here with you (meezeh).” Indicating that he wanted to 
bring about the unification of the Jewish people. 
When Yosef said to his brothers “you must bring my bones up out of 
here with you” he was expressing his love for the Land of Israel. In 
contrast, his brothers did not initially intend that their remains be taken out 
of Egypt; however, when they heard to what degree Yosef esteemed the 
Land of Israel and thus wanted his remains to be taken out, they understood 
the special value of being buried in the Land of Israel. It is only after Yosef 
had made the request of them that they instructed their descendants to take 
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their remains to the Land of Israel. Yosef’s special love for the Land was 
the basis for the remains for all the tribes to be taken out of Egypt and buried 
in the Land of Israel. 
3. The Praiseworthiness of Moshe as G’d’s Servant 
The Torah states, “G’d spoke to Moshe saying,’ Take vengeance for the 
Children of Israel against the Midianites; afterward you will be 
gathered unto your people.’” The Midrash states, “Rebbe Yehudah says, 
‘If Moshe wanted to extend his life by many years he could have done so. 
G’d had told him that after he would avenge the vengeance of the Jewish 
people against the Midianites he would pass on. Thus, his passing was 
contingent upon waging war against the Midianites. Despite the fact that 
Moshe could have extended his life by delaying the vengeance upon the 
Midianites, he did not delay. We see from this the praiseworthiness of 
Moshe. He did not say, ‘I will delay the vengeance against Midian so that 
I should extend my life.’” Moshe had negated himself totally to the Will of 
G’d. G’d refers to Moshe as, “My servant Moshe; in My house he is the 
trusted one...” If Moshe’s negation to the Will of G’d was so unique that 
G’d esteems him to be considered to be “the trusted one”, why is it 
considered to be “praiseworthy” for Moshe not to delay the destruction of 
the Midianites? What would have been Moshe’s consideration to delay the 
destruction of the Midianites, despite the fact that his passing was 
contingent upon their destruction? 
Although the Torah tells us that G’d commanded Moshe to build the 
Mishkan, he did not participate in its actual building and the formation of 
the vessels, but rather his participation was limited to the raising of the 
beams after the Jewish people had completed the Mishkan. Moshe had 
initially said, “Let the people participate in the building of the Mishkan to 
the extent that they can, and whatever remains unfinished I will complete.” 
Regarding the Princes, the Midrash tells us that the Princes of Israel 
donated the precious gems (the avnei shoham and miluim) that were needed 
for the breastplate worn by the High Priest. When the Torah writes the word 
“Niseeim (Princes)” regarding their participation in the building of the 
Mishkan, it is written with the letter “yud” deleted, despite the fact that this 
letter is usually needed to express the plural form of the word. Chazal 
explain that this indicates that the Princes were deficient in their 
participation because they had delayed in bringing their gifts. The Princes 
did not immediately participate in the building of the Mishkan, but rather 
they waited until the end to contribute their gifts. They said, “Let the people 
participate in the building to the extent that they can, and whatever remains 
unfinished we will complete.” Chazal tell us that the Torah is revealing 
through the deletion of the letter “yud” that the delay in their participation 
in the building of the Mishkan of the Princes was due to their lack of 
motivation, laziness. Seemingly the perspective of the Princes was identical 
to that of Moshe regarding the building of the Mishkan, yet Moshe’s 
behavior is considered to be praiseworthy and admirable, whereas the 
Princes are rebuked for their lack of zeal. Why does the Torah differentiate 
between Moshe and the Princes, when both of their perspectives seem to 
be identical? 
The Torah attests to the fact that Moshe was the most humble person who 
ever lived. He had negated himself totally to G’d as he said, “What are we?” 
Meaning, regarding Moshe, there was no trace of self. The characteristic of 
laziness and the basis for procrastination stems from one’s sense of one’s 
own value, regarding his own personal right to attend to his own needs. 
This is rooted in one’s ego. The reason one procrastinates rather than 
addressing the issue immediately is due to one’s not wanting to exert 
himself. This individual believes that the issue at hand can wait until later 
and does not require him to cease attending to his own needs. Because of 
this selfinterest, the true value of what is at hand, becomes blurred and 
minimized. Moshe, because he was totally negated to G’d did not have any 
trace of self. Thus, he had no relevance to laziness because there was 
nothing that could obscure the value of what G’d commanded him to do. 
Therefore, when Moshe said, “Let the people participate in the building to 
the extent that they can…” it could not be attributed to laziness, but rather 
it was for the sake of G’d’s Glory that all the Jewish people should 
participate in the building of the Mishkan. It is because of Moshe’s pure 
intent regarding what he had said about the people’s building of the 
Mishkan, G’d said to him, “Yours (your participation) shall be greater than 
theirs….” 
After Moshe would pass away, Yehoshuah was chosen by G’d to be 
Moshe’s successor. The Gemara in Tractate Bava Basra states, “The face 
of Moshe is the equivalent of the face of the sun and the face of Yehoshuah 
is the equivalent of the face of the moon.” Meaning, although Yehoshuah 
was exceptionally great, he was only a semblance and a reflection of 
Moshe, his teacher. Meaning, the profound and eternal effect of Moshe 
being the leader of the Jewish people, would come to an end with his 

passing, thus denying the Jewish people the unfathomable potential for 
spiritual advancement. Had Moshe delayed the destruction of the Midianite 
people, he would have extended his life, not because of his own conflict of 
interest (just so that he should live longer), but rather for the sake of G’d’s 
Glory. His leadership and mentoring would advance the Jewish people. His 
going to battle immediately would cause them to be denied his leadership 
and influence. If Moshe delayed the battle and extend his life, it would have 
brought about a greater sanctification of G’d. It therefore would have been 
logical for him to delay the battle and extend his life. Despite this rationale, 
Moshe did not delay because it was the command of G’d. Thus, his 
immediate action to go to battle against the Midianites demonstrated the 
praiseworthiness of Moshe. 
4. Rejoicing for the Sake of G’d’s Glory 
The Torah states, “G’d spoke to Moshe saying,’ Take vengeance for 
the Children of Israel against the Midianites…” The Midrash states, 
“Why did G’d want Moshe to destroy the Midianites? It is because of 
what is stated in the verse in Eyov (Job), ‘G’d does not want to deny 
the tzaddik what he desires to see with his own eyes.’ From here, we 
learn that Moshe desired to see the destruction of Midian before he 
passed away. He thus requested from G’d that He should allow him to 
see with his own eyes their destruction. As the verse in Psalms, ‘The 
righteous will rejoice when he sees the vengeance (of G’d), he will 
wash his feet in the blood of the wicked.’ ‘The righteous will rejoice…’ 
is referring to Moshe. He rejoiced in the destruction of the Midianites. 
‘…wash his feet in the blood of the wicked’ is referring to Bilaam, the 
evil one.” If the tzaddik is holy and pure, why does the tzaddik need to 
see with his own eyes the destruction of the wicked? 
The Torah tells us that after Moshe had shared with Yisro in detail, 
every aspect of what had transpired at the time of the exodus, the 
destruction of the Egyptian army, and how the Jewish people were 
miraculously saved. The Torah states, “Yisro rejoiced over all the 
good that Hashem had done for Israel, that He had rescued them 
from the hand of Egypt…” It would seem that Yisro’s ability to 
rejoice over the good that G’d had provided for the Jewish people 
reveals his true essence that he is able to rejoice over G’d’s Kindness 
to the Jewish people by destroying their masters. Thus, allowing them 
to be free men. It would thus put Yisro in an admirable light. However, 
Sforno explains in his commentary that the Torah is in fact depicting 
something that is critical of Yisro’s internalization of events. 
Sforno states, “When Yisro had heard how the Egyptians were 
destroyed, he did not rejoice over their destruction. He did not behave 
as one who is zealous over the honor that is accorded to his Maker as a 
result of the destruction of His enemies. As the verse states, ‘The 
righteous will rejoice when he sees the vengeance…’ Rather than 
rejoicing over the fact that G’d is meting out justice upon the evil ones, 
Yisro rejoiced over the good that G’d had done on behalf of the Jewish 
people. It is as one who feels compassion because of the tears of the 
victims.” Once the plight of the victims is alleviated, he will rejoice for 
them, rather than rejoicing when he sees the vengeance of G’d against 
evil. 
The Torah tells us that although G’d had told Moshe, “Take vengeance 
for the Children of Israel against the Midianites”, when he had 
instructed the Jewish people to go to battle he said, “Take G’d’s 
vengeance upon the Midianites.” Ohr HaChaim HaKadosh explains 
that as a result of the sin of Baal Peor, 24,000 Jews died in a plague. 
Consequently, regardless of one’s spiritual level, when the Jewish 
people were summoned to go to battle against the Midianites, it would 
have been natural for them to feel personal anger and want to avenge 
the deaths of the Jews that had died. Moshe therefore instructed the 
Jewish people to understand that the focus of destroying the Midianites 
was purely to bring about G’d’s justice upon them. It was not a time for 
one’s personal vengeance. If the Jewish people focused on their own 
vengeance rather than G’d’s vengeance, it would have minimized the 
value of the battle. The objective of the Midianites was to undermine 
the spirituality of the Jewish people, who are G’d’s representation in 
existence. It was thus a direct affront to G’d. Thus, the Jewish people 
needed to focus on this aspect. They needed to infuse their actions with 
the intent, that it was for the sake of G’d and not their personal loss. 
Although the Gemara in Tractate Nazir states, “It is worthwhile to 
engage in Torah and mitzvos even if it is without a pure intent (shelo 
l’shma)…” the battle against the Midianites needed to be with a pure 
intent. If one engages in a mitzvah without the proper intent (ulterior 
motive) it will influence him to come to perform the mitzvah with a 
pure intent (l’shma). However, when one performs the mitzvah without 
the proper intent, it is minimized and not to be compared with the 
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performance of a mitzvah that is performed with the proper intent, for 
the sake of G’d. 
5. Perspective, the Determining Factor 
The Torah states, “The children of Reuvain and the children of Gad 
had abundant livestock –very great.” The Torah tells us that the 
tribes of Reuvain and Gad chose to remain on the trans-Jordan side of 
the river because of their abundant livestock. The Midrash states, “G’d 
created three gifts for the world – wisdom, power, and wealth. If one 
merits any one of them, it is considered that he has achieved something 
of the most precious value. If one has wisdom, he has everything. If one 
has power, he has everything. If one has wealth, he has everything. 
When is it considered the ultimate good fortune? It is when it is a gift 
of G’d and it emanates from His Power directly. Wisdom, power and 
wealth created by man have no value… If these gifts are taken 
(grabbed) by the individual and are not granted to him by G’d Himself, 
they will ultimately come to an end…. We see that the tribe of Reuvain 
and Gad had abundant livestock. They greatly valued their wealth. It is 
because of their attachment to their wealth that they were willing to 
settle outside of the Land of Israel and separate themselves from their 
Jewish brethren. Because they chose to live outside of the Land and 
were willing to remove themselves from the Jewish people, they were 
thus the first of the tribes to be exiled before the destruction of the First 
Temple. As it states, ‘..they separated themselves from their 
brothers for the sake of their livestock…’” 
The Gemara in Tractate Makkos states, “In the path that one desires to 
walk, G’d will lead him along that path…” If one desires to be evil, G’d 
will present him with many opportunities to actualize his desire. In 
contrast, if one is destined from heaven to be wealthy, for example, then 
it is a true blessing and it will endure. However, if one “grabs” wealth 
because he desires it, although he will attain wealth it is considered to 
be nothing. The tribe of Reuvain and Gad wanted to remain on the 
trans-Jordan side and separate themselves from their brethren because 
their wealth was dear to them. Thus, they were willing to forfeit the 
primary for the sake of the secondary because they valued their 
possessions more than themselves. They said, “We will build corrals 
for our livestock and then we will build cities for our children.” 
Moshe said to them, “You shall not do this (your priorities are not 
correct). You will first address what is most important by building 
cities for your families, and then you will build corrals for your 
livestock.” Because they “grabbed” their wealth rather than it being 
bestowed upon them by G’d, it lead to negative results. 
There is an obligation to bring the first fruits/produce (bikurim) in the 
Land of Israel. The Gemara tells us that Reb Yosi is of the opinion that 
on the trans- Jordan side one is not obligated to bring bikurim because, 
“One is obligated to bring bikurim from a location that G’d gave to 
them but not from a location that they had taken for themselves.” 
Meaning, had the tribes of Reuvain and Gad not taken the initiative to 
ask for the land on the trans- Jordan side they would not have received 
it. We see that they only received the land because G’d allowed them 
to have it after their request. If so, why is it considered as if they had 
“taken it for themselves?” It is because they initiated the process by 
requesting the land. 
The ritual of the bikurim is to express one’s indebtedness to G’d for all the 
good that He has bestowed upon the individual and the Jewish people. One 
must bring the first of his produce to the Temple and make a declaration, 
“…An Aramean tried to destroy my forefather, He descended to Egypt 
and sojourned there…Hashem heard our voice…Hashem took us 
out…” In this declaration, one gives thanks to G’d for all that He had done 
for the Jewish people since the time of Yaakov, our Patriarch. One 
expresses thanks to G’d for everything that was bestowed upon him 
because he cannot attribute anything to his own initiative. However, 
regarding the trans-Jordan side, although G’d granted it to the tribes of 
Reuvain and G’d, it was only after their initiative to request it. Thus, one 
could attribute the receiving of the land to one’s own initiative to some 
degree. Therefore, one is not obligated in bringing the first produce from 
the trans-Jordan side because one’s sense of indebtedness is obscured. 
However, based on the Midrash above we can understand the reason for 
not bringing the first produce differently. 
Since the trans-Jordan side was not a gift from G’d as the Land of Israel 
was for the Jewish people, it is something that is considered to be 
“grabbed” by man’s initiative. Because the tribes of Reuvain and Gad 
“grabbed” the land, it lead to negative results such as being the first 
tribes to be exiled. Because the first produce is holy and is associated 
with the gifts of G’d it is not to be brought from the produce of the 
trans-Jordan side. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Matos - Tricks of the Trade -- Trade of the Tricks 
“Those who live by the sword,” the clichéd expression goes, “die by it as 
well.” 
What about those who live by other means of evil? What happens to those 
who live by the curse, do they die by the curse? Or do they die by the sword 
as well? 
Parshas Matos tells us of the fate of Bilaam ben Be’or, the world’s most 
trusted and experienced sorcerer, whose curses never failed to hit their 
mark. Bilaam was hired by the king of Moav to curse the Jews and only 
through the merciful intervention of the Almighty’s Divine Hand were his 
efforts thwarted. 
After his original scheme had failed, Bilaam devised a plot that found the 
chink in our spiritual armor. He advised Balak to seduce Klal Yisrael to sin 
with Midianite women. 
The Jews unfortunately fell prey to his plot and the wrath of Hashem was 
unleashed against His people. Thousands of Jews were killed in a plague 
and if not for the brave intervention of Pinchos, the grandson of Ahron, the 
toll would have been higher. 
But now it was time for payback. Moshe amassed an army led by Pinchos, 
which struck Midian hard. The Torah tells us: “They massed against 
Midian, as Hashem had commanded Moses, and they killed every male. 
They killed the kings of Midian along with their slain ones – Evi, Rekem, 
Zur, Hur, and Reba, the five kings of Midian; and Balaam son of Beor they 
slew with the sword.” (Numbers 31:7-8). 
The final few words of the posuk raise a question: Does it really make a 
difference how they killed Bilaam? They killed him. Does it make a 
difference if they killed him by drowning or they killed him by arrows. 
Perhaps the Jewish nation gave him a taste of his own medicine and cast a 
spell upon him like he attempted to do to Klal Yisrael? Is it really 
significant to tell how the Jews killed Bilaam? Why does the Torah tell us 
how he died? 
The commentaries contrast the normal method in which Jews did battle — 
their mouths, with the the way our Biblical nemesis Esav did battle — his 
sword. In this case, the roles seem reversed. Bilaam used his mouth, we 
used the sword. Is there a lesson in that as well? 
The Story 
World champion heavyweight boxer Joe Lewis reigned for over a decade 
from the late 1930s to his retirement in 1949. As a black man, he endured 
racist abuse despite his status as a major sports hero. 
During his period of army service, he was driving with a fellow GI when 
he was involved in a minor collision with a large truck. The truck driver 
got out, yelling and swearing racial epitaphs at Louis, who just sat in the 
driver’s seat smiling. 
“Hey you’re Joe Lewis! You’re not gonna let him get away with that! Why 
didn’t you get out and knock him flat?” asked his buddy after the truck 
driver had moved on. 
“Why should l?” replied Joe. “When somebody insulted Caruso, did he 
respond by singing an aria?” 
The Lesson 
Rashi explains the Torah’s underlying aim in telling us how Bilaam was 
killed. Bilaam was a descendant of Esav, whose existence and métier was 
decreed centuries before by his father Yitzchak, “”And by your sword you 
shall live” (Genesis 27:40). Yaakov’s weapon of choice throughout history 
came form Yitzchak’s words, “the voice is the voice of Yaakov,” it is 
through Yaakov’s mouth — through prayer and petition, persuading and 
cajoling that he was most successful. Bilaam did not use his trademark 
weapon — the sword — against Israel. Instead he attempted to cast a spell 
upon the Israelites, Bilaam switched venues and used the mouth — the 
instrument of brother Yaakov. 
And so, explains Rashi as Bilaam exchanged his métier for the métier of 
Israel, Hashem showed the world that we do not have to rely solely upon 
our weapons of choice. As Bilaam exchanged his weapon, we, too, 
exchanged ours. 
When it comes to dealing with our enemies, we have to use every 
appropriate means that fits the needs of the hour. Despite the fact that we 
are the people of words, we must know when to put our forte aside and use 
a different tool. Because in order to survive, we need not only know the 
tricks of the trade, but also how to trade our tricks! 
Text Copyright © 2005 by Rabbi M. Kamenetzky and Torah.org. 
If you enjoy the weekly Drasha, now you can receive the best of Drasha in 
book form! Purchase Parsha Parables at a very special price! 
The author is the Dean of the Yeshiva of South Shore. 
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R’ Shlomo Katz 

HaMaayan 
Parshas Matos - Can You Be Trusted? 
Volume 31, No. 38 28 Tammuz 5777 July 22, 2017 
Our Parashah opens with the laws of the annulment of vows, which are 
introduced with the words, “Moshe spoke to the heads of the tribes of Bnei 
Yisrael.” R’ Moshe ben Nachman z”l (Ramban; 1194-1270; Spain and 
Eretz Yisrael) writes: There was no need to teach these laws to everyone, 
only to the heads of the tribes. Indeed, it may have been preferable to 
conceal them so that people would not take vows lightly. The Gemara 
(Chagigah 10a) refers to the law of the annulment of vows as a law that is 
barely hinted to in the Torah. The reason, writes Ramban, is as just 
explained: so that they won’t be taught to those who are unworthy. [Until 
here from Ramban] 
R’ Chaim Zaitchik z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Buczacz, Ukraine; later in Israel) writes: How unpleasant it 
would be to be counted as one from whom a law of the Torah must be 
hidden, to be a person who can be trusted only with “second-hand” 
information that a Torah scholar chooses to share! Who can be trusted with 
this information, asks R’ Zaitchik? He answers: A Torah scholar who 
believes in the holiness of a person’s vow and who knows that man has a 
G-d-given ability to sanctify his speech. Only one who knows the holiness 
of speech can understand why a vow sometimes can be annulled; that the 
same G-d who gave man the power to sanctify his speech gave man the 
power to annul it in certain cases, for sometimes, that is sanctification. 
Similarly, R’ Zaitchik notes, Rambam z”l writes that when it is necessary 
to perform an act on behalf of a sick person that “transgresses” Shabbat, 
the task should not be delegated to a gentile, a child, or an unlearned person. 
It should be doned by a Torah scholar who appreciates Shabbat the most, 
for he understands that he is not transgressing Shabbat, but rather observing 
it in the way that the situation demands. (Ohr Chadash) 
“Take vengeance for Bnei Yisrael against the Midianites; afterward you 
will be gathered unto your people.” (31:2) 
R’ Yitzchak Arieli z”l (1896-1974; Mashgiach Ruchani of Yeshivat 
Merkaz Harav and author of the Talmud commentary Enayim La’mishpat) 
writes: Knowing that he would die after this war, Moshe easily could have 
delayed, rationalizing that Bnei Yisrael grow so much every day that he is 
their leader. However, to Moshe, no rationalization could supersede 
Hashem’s command. Thus, as we read in verse 3, Moshe actually 
encouraged Bnei Yisrael to hurry out to war. (Midrash Ariel) 
“The children of Gad and the children of Reuven came and said to 
Moshe, to Elazar the Kohen, and to the leaders of the assembly, saying, 
‘Atarot and Divon and Ya’azer and Nimrah and Cheshbon and El’aleh 
and Sevam and Nevo and Ve’on–the land that Hashem defeated before 
the assembly of Yisrael–it is a land for livestock, and your servants have 
livestock’.” (32:2-4) 
Why did the tribes of Gad and Reuven catalog the cities in the territory they 
were requesting? R’ Shaul Lowenstam z”l (1717-1790; rabbi of 
Amsterdam) explains: 
The Gemara (Sotah 34b) states that the land of Moav is inferior for planting. 
Therefore, when we saw these cities, said the tribes of Gad and Reuven, we 
wondered why Hashem had given them to the Jewish People. Then we 
realized: “It is a land for livestock.” And, we, “your servants[,] have 
livestock!” (Binyan Ariel) 
“Moshe wrote their goings forth according to their journeys at the 
bidding of Hashem . . .” (33:2) 
R’ Avraham Dov Ber z”l (1760-1840; chassidic rebbe and rabbi of Ovruch, 
Ukraine; later in Tzefat) writes: The Torah intends that we learn a practical 
lesson from the description of Bnei Yisrael’s travels. He explains: 
The primary purpose of being in Eretz Yisrael is to attain Yir’at 
Ha’romemut / awe of the Creator, the King of Kings, the Holy One blessed 
is He. Since that is where the primary revelation of His Shechinah takes 
place, that is where a person can easily accept the yoke of His dominion, 
on the one hand, and attain humility, on the other hand. 
The purpose of Bnei Yisrael’s travel through the desolate wilderness, a 
place of snakes, serpents and scorpions (Devarim 8:15), was so that they 
could appreciate that there is another type of Yir’ah, i.e., fear of physical 
things. They needed to know–as do we, hence we read of their travels–that 
such Yir’ah exists, but it is not the ideal. Yir’at Ha’romemut / awe of G-d 
is the ideal, while Yir’ah / fear can be a stepping-stone to that higher level. 
Ultimately, though, one should fear nothing but Hashem. (Bat Ayin) 

The Three Weeks 
R’ Yechezkel Sarna z”l (1890-1969; Rosh Yeshiva of the Chevron Yeshiva 
in Yerushalayim) lists thirty items/areas to which one should pay particular 
attention during the period of the “Three Weeks,” each with a source in the 
Book of Eichah, the text of the Tisha B’Av Kinnot, or the Talmud. They 
include: 
1. Loving and appreciating the Torah, and studying it “Li’shmah,” i.e., 
because Hashem derives pleasure, so-to-speak, from our Torah study (see 
Nedarim 81a and the commentary of Rabbeinu Nissim there). 
2. Loving other people and distancing oneself from sin’at chinam / baseless 
hatred (see Yoma 9b). Also, avoiding fanning the flames of sin’at chinam. 
R’ Sarna notes that if one would reflect even briefly on why he hates the 
person toward whom his sin’at chinam is directed, he would immediately 
change his attitude since, by definition, he would find that he has no reason 
to hate the other person. The real reason there is sin’at chinam is that some 
people derive excitement from fanning the flames of such hatred. 
3. Loving Eretz Yisrael, appreciating its value, and appreciating the value 
of the Bet Hamikdash. (R’ Sarna writes that this is a recurring theme in the 
Kinnot and in the teachings of our Sages.) 
4. Believing and recognizing that Hashem loves the Jewish People in all 
generations and at all times, whether it is a time of destruction or 
reconstruction, downfall or elevation. Any suffering we experience is a 
punishment for our sins, not a sign that Hashem has abandoned us. To the 
contrary, Hashem so-to-speak suffers with us (see Gittin 56b, describing 
how the curtain in front of the Holy of Holies appeared to bleed when Titus 
stabbed it). (These also are recurring themes in the Kinnot.) 
5. Belief in, and recognition of, the eternity of the Jewish People. 
6. Maintaining one’s Bitachon / trust in Hashem even in difficult times (a 
recurring theme in Eichah). 
7. Crying out to Hashem with a feeling of Bitachon [not hopelessness]. 
8. Distancing oneself from cruelty and other bad traits. 
9. Know and publicizing that everything that happens to us is from the 
“hand” of Hashem, and from no other cause. If there appear to be other 
causes, they are all directly or indirectly brought about by Hashem. This 
includes every detail of the “Churban” / destruction, even those that appear 
to be isolated events. There are no coincidences and no “laws of nature” at 
play; rather, the whole, and each of the details, was a fulfillment of the 
warnings and curses contained in the Torah in Parashat Bechukotai and 
Parashat Ki Tavo. [Ed. note: From the context, R’ Sarna appears to be 
referring here to the Holocaust.] (Daliot Yechezkel III p.266) 
A Torah Tour of the Holy Land 
R’ Yosef Karo z”l (1488-1575; Salonika and Eretz Yisrael) writes: When 
one sees [the site of] the Bet Hamikdash, he says (based on Yeshayah 
64:10), “The Temple of our holiness and our splendor, where our fathers 
praised you, has become a fiery conflagration, and all that we desired has 
become a ruin.” Then he tears his garment. (Shulchan Aruch, O.C. 561:2) 
R’ Yoel Sirkes z”l (1561-1640; Poland; known as the “Bach,” after the 
initials of his work Bayit Chadash) writes: One must prostrate himself, tear 
his clothes, cry, moan, and mourn over the destruction of the Temple. He 
mournfully recites Mizmor L’Asaf [Tehilim 79 – “A psalm of Asaf: G-d! 
The nations have entered into Your inheritance . . .”]. When he tears his 
garment, he recites, “Baruch Dayan Emet / Blessed is the Truthful Judge 
(without saying G-d’s Name), for all His judgments are righteous and 
truthful. ‘The Rock! — His work is perfect, for all His paths are justice; a 
Kel of faith without iniquity, righteous and fair is He’ (Devarim 32:4). ‘You 
are righteous in all that has come upon us, etc.’ (Nechemiah 9:33).” 
(Mishnah Berurah 561:6) 
R’ Yechiel Michel Tukachinsky z”l (1872-1956; Yerushalayim; author of 
Gesher Ha’chaim on the laws of mourning, and other works) writes: At 
first, I believed that one should not recite [the above] until he sees the floor 
of the courtyard of the Temple (which is possible from the Mount of Olives 
and certain place north and west of the Temple Mount), but not when one 
sees the dome of one of the mosques on the Temple Mount. However, I 
then saw that the Bach writes that one recites the above upon seeing the 
‘kaaba,’ which, writes R’ Tukachinsky, refers to the dome of the Mosque 
of Omar. This is logical because the mere existence of the dome is a 
reminder of the Churban / destruction of the Temple. (Ir Ha’kodesh 
Ve’ha’mikdash 17:3) 
One who enters the Temple site today incurs the punishment of Kareit, 
because we are all tamei from contact with the dead. (M.B. 561:5) 
Halachic authorities disagree whether sticking one’s finger into a crack in 
the Kotel Ha’ma’aravi / Western Wall is considered “entering” the Temple 
Mount, and therefore would be prohibited. R’ Shmuel Rabinovitch shlita 
(“Rabbi of the Kotel Ha’ma’aravi and the Holy Sites”) quotes R’ Shlomo 
Zalman Auerbach z”l (1910-1995), a native of Yerushalayim, as saying that 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Unique Prayer at the War Against Midian 
In Parshas Matos, Hashem commands Moshe to take revenge on the 
Midianites, and Moshe assembles an army of 3,000 men from each tribe, 
36,000 in all. Of each group of 3,000, 1,000 men set out to battle, another 
1,000 men guarded the fighters’ supplies, and another 1,000 men stood near 
the battlefield to pray for the soldiers (Bamidbar Rabba 22:3). 
These numbers beg the question: Why was there a command to have an 
exact ratio of one davener per soldier? Wouldn’t it have been better for all 
the Jews to daven for their brothers who were fighting the war? And even 
if not all the Jews could stand alongside the battlefield and daven, shouldn’t 
they have at least davened in the machaneh, where the nation was 
encamped? 
Last year we brought Rav Chaim Shmuelevitz’s answer, that if one does 
not truly feel pain over what he is asking, his prayer is less likely to be 
answered. Therefore, the daveners stood alongside the battlefield, where 
they witnessed exactly what the soldiers were going through. Moreover, 
each one prayed for only one soldier, which made them feel even more the 
responsibility each bore for “his” man on the battlefield. Of course, the rest 
of the Jews could daven in the machaneh, but their tefillos would be less 
effective. 
Rav Yechezkel Levinstein answers differently, that the thousand people 
praying alongside the battlefield were intended to teach Klal Yisrael the 
importance of tefilla. Had people davened in the machaneh as the soldiers 
were fighting, when the army would have returned home victorious, many 
would have felt that it was the soldiers who had gained the victory. Instead, 
the soldiers themselves saw how they were only part of the war effort, and 
that they needed their brothers alongside, each one praying for him. The 
daveners, as well, saw with their own eyes that it was their tefilla that was 
influencing the direction of the war. This unique command that daveners 
set out to the battlefield with the soldiers, each davener with his specific 
soldier, was designed to highlight the importance of tefillah. 
The sages (Brachos 6b) state that “tefilla stands at the pinnacle of the world 
and yet people denigrate it.” Tefilla should be viewed as an awesome power 
that has been given over to us. Three times a day we have an opportunity, 
indeed an obligation, to meet with the Master of the World and actually 
speak to Him! The Nefesh Hachaim (2:10) cites the Zohar, which states 
that “every word of prayer that we utter passes through all of the heavens, 
ascending directly to Hashem, and He responds with a might voice.” 
How could such an awesome privilege be denigrated? If a person misses a 
tefilla, or comes to daven wearing short pants or a T-shirt, or chats with his 
neighbor in the middle of davening, these are not minor infractions—these 
are grave sins! The King of the world is coming to meet us and we don’t 
care? 
Rav Aharon Kotler would quote Yoma (53b), that at the end of the silent 
prayer, we take three steps backwards, “as if taking leave of the king,” and 
if one fails to do so, the sages say “it would be better had he not davened at 
all.” When saying over this Gemara, Rav Kotler would become visibly 
agitated: “Look! If even this small display of honor is lacking, one’s entire 
tefilla is nullified. How much worse is it if a person actually chats in the 
middle of davening, or stands before the King dressed inappropriately! 
Such a tefilla is not just nullified — the davener has literally disgraced 
Hashem!” 
Since tefilla is such a privilege, we should do it in the best possible way. 
First, we are obligated to daven with a minyan. Even in exceptional 
circumstances, we must nevertheless try to daven with a minyan. Certainly, 
we shouldn’t plan outings or vacations in places where we know that there 
will not be a minyan. 
Next, we must daven with kavana. Kavana doesn’t just come automatically. 
It needs work. We should try to prepare our tefilla, looking it over 
beforehand and not just grabbing a siddur and rushing into it. Strictly 
speaking, only the first bracha of the Shemonah Esrei must be said with 
kavana, but we should obviously make every effort to see to it that our 
entire Shemonah Esrei is said with kavana. 
Also, we must come to davening on time. This is a meeting with Hashem! 
If some powerful public official would schedule an appointment with us, 
would we come five minutes late? Wouldn’t we try to be there at least 5-
10 minutes early? We must recognize that tefilla is no less important. It 

justifies at least the same amount of effort as such a meeting, and in fact 
much more. 
Rebbetzin Bas Sheva Kanievsky was known in particular for her prayers, 
which helped to redeem many Jews from their troubles. She would 
regularly receive names of people to daven for, which she did without fail 
until she was told that she could stop. She davened with tremendous 
feeling; all the names she had received to daven for she remembered by 
heart. Her example inspired the many women who came to her to put more 
efforts into their own davening. 
“Of course I will daven for you, but you should daven as well. If you daven 
only two tefillos a day, try to daven all three. Try to add something,” she 
would tell women. One of her daughters noted: “My mother never left a 
will, but if she would have, I’m sure it would have said: There is no problem 
that cannot be solved through tefilla. Tefilla can uproot worlds. Chalila not 
to make use of it!” 
May we value the power of tefilla and use it! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Matos - His Word Was Pure Gold 
If a man makes a vow to Hashem or makes an oath to prohibit himself, he 
shall not profane his word; according to whatever came out of his mouth, 
he shall do. (Bamidbar 30:3) 
In search of the “Roots of the Mitzvah”, The Sefer HaChinuch hearkens 
back to the 3rd of the Ten Commandments, “You shall not take Hashem’s 
name in vain…” He writes, “From the roots of this commandment are for 
people to know and fix in their souls and strengthen the faith in their hearts 
about G-d, blessed be He – who is in the Heavens above and exists forever 
– that there is nothing else like His existence. And it is fitting and obligatory 
upon us when we mention His great name upon our actions and upon our 
words, to mention it with fear, with awe, with trembling and perspiration; 
and not like those that joke and speak about something light, such as the 
things that exist and perish and do not continue to exist – like us people, 
and the other things of the lowly world…” 
The essential root of the matter is to remember and keep in mind the 
disproportionate greatness of Hashem as compared to us and our earthly 
stature. Perhaps there’s another dimension at play here as well. We are 
invited by the Torah to emulate the Almighty and walk in His ways. Every 
day we say in our prayers a paragraph known as “Boruch Sh’Amar”. It 
reads, “Blessed is the One Who spoke and brought the world into existence. 
Blessed is G-d! Blessed is the One Who maintains creation. Blessed is the 
One Whose words are deeds; Whose decrees are fulfillments. Blessed is 
the One Who has compassion upon the world and all its creatures. Blessed 
is the One Who rewards those who are reverent. Blessed is the One Who 
lives forever and endures throughout eternity. Blessed is the One Who 
redeems and rescues. Blessed is G-d’s name! Blessed is Hashem our G-d, 
Ruler of the Universe, G-d the merciful Father. You are praised by the 
words of Your people, extolled and glorified by the words of Your devout 
ones and servants and particularly by the words of your servant David. With 
praises and songs shall we laud You, Hashem. We shall exalt You, praise 
You, and glorify Your Name, our G-d and King. O Unique One, Life of the 
Universe, praised and Glorious King, Your Name is Eternal. Blessed are 
You, Hashem, King who is lauded with praises.” 
Embedded in that sublime laundry list of holy attributes that Hashem is 
praised for is; He spoke and world came into being and He does what he 
says, and He fulfills His decrees. We are Commanded therefore, “he shall 
not profane his word; according to whatever came out of his mouth, he shall 
do.” This is a lifelong focus and trait to acquire. It is mentioned that Hashem 
is praised by the words of the great ones, but it is not their words alone 
which is the source of their and His great praise. 
Words are real! Hashem spoke and the world came into being! The entire 
world is built from words! Hashem breathed the breath of life into man and 
with that Divine breath we became speaking creatures. The integrity of our 
beings -our spiritual credibility is based on the value we give our own 
words. Our world is built on words backed by our actions. Words are like 
checks. Deeds are like money in the bank! I can write a big check but if the 
there is no money in the bank, the check will bounce up to the sky. A man 
can say I love you but while some task of import remains undone, the words 
ring hollow. Words must be backed by action or they are not G-d-ly words. 
They are no longer profound words. Rather they are downgraded to 
profane! 
It is told about Rabbi Yaakov Kaminetsky ztl. that when he was a Yeshiva 
student in Europe he was set up to eat on Pesach by a family whose Kashrus 
was questionable. In order to excuse himself from that invite without 
offending the family he declared, “I do not eat Gebruchts (Matzah that is 
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combined with water) on Pesach”. In fact, his custom, like most Lithuanian 
Jews was to eat Gebuchts. From then on, for the rest of his long life he did 
not eat Gebruchts. This was in order that that single statement that exited 
his young mouth should not prove untrue, and his word was pure gold. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Matot: Permissible “Mesira” 
The Torah in Parashat Matot tells of the war G-d commanded Beneh 
Yisrael to wage against the nation of Midyan, that had conspired to cause 
Beneh Yisrael to sin, resulting in a devastating plague that killed thousands 
of people. The word used by the Torah to describe Beneh Yisrael’s 
mobilization of an army for this war is “Va’yimaseru” – which literally 
means that soldiers were “handed over” for this purpose (31:5). Rashi 
explains that the soldiers needed to be forced to go out to battle, as nobody 
wanted to fulfill this mission. G-d had informed Moshe that he would pass 
away upon the completion of this war, and so Beneh Yisrael, in their love 
for their revered leader, wanted to delay this battle as much as possible in 
order to delay Moshe’s death. Soldiers therefore had to be forced to go to 
wage this war against Midyan. 
The Apta Rav added a deeper layer of interpretation. He associates the word 
“Va’yimaseru” with the term “Moser,” which refers to a Jew who, Heaven 
forbid, hands over an innocent fellow Jew to hostile gentiles, such as to 
hostile governments. Jewish tradition has always viewed “Mesira” – 
handing over a fellow Jew – as one of the gravest sins that one can commit. 
In fact, our community, following the custom of Halab (Aleppo), includes 
“Moserim” in the “Ve’la’minim” section of the Amida prayer in which we 
pray for the demise of certain types of evildoers. However, the Apta Rav 
explained, in preparation for the battle against Midyan, Beneh Yisrael did 
a permissible kind of “Mesira.” This battle needed to be fought by the most 
righteous members of the nation. The soldiers selected for this purpose 
needed to fight solely and exclusively for the sake of fulfilling of Hashem’s 
command, and not for any ulterior motive or self-serving purpose, and thus 
they needed to be pure, sacred, and sincere Sadikim. When the time came 
to select soldiers, the Apta Rav said, the people all refused, feeling they 
were not qualified. Nobody saw himself as worthy of this role, as having 
reached the level of spiritual greatness needed to wage the war against 
Midyan. This problem was solved through “Mesira” – by people “handing 
over” their fellow Jews. People came to Moshe and “informed” him of their 
fellow who claimed not to be a righteous Sadik but was, in fact, exceedingly 
pious and thus worthy of this role. This is how Moshe received the 
information he needed to select the most righteous people to wage this 
battle, and they were indeed sent out to fight Midyan. 
This is the one kind of “Mesira” that is acceptable, and even laudable – 
informing people of other people’s piety and fine qualities so they receive 
the respect and admiration they rightfully deserve. 
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Weekly Dvar Torah - Words Are Not Enough 
By Rabbi Boaz Tomsky 

Associate Member, Young Israel Council of Rabbis 
One of the most beautiful Jewish life-cycle rituals is the Pidyon HaBen 
ceremony. The father, holding his first-born month-old baby son, turns to 
the Kohain, and says “Zeh Beniy Bechorey” ─ this is my first born son. It 
is difficult to understand the way in which the Kohain responds. He asks 
the father one question: “Maiy Bais Tefay”— what do you prefer; “Litan 
Li Bincha Bechorch,” do you want to give away your first born son, “Oh 
Bays Lifdosa Bechamesh Selayi,” or would you prefer to redeem him for 
five shkalim? Is the Kohain actually giving the father an ultimatum, to 
choose between his son or money? What lesson are we to learn from this? 
I believe we can find the answer in this week’s Parsha. 
As the Bnai Yisrael were on the verge of entering into the land of Canaan, 
two of the Shvatim (tribes), Reuven and Gad, approached Moshe Rabbeinu 
with a special request. Instead of settling in the Land of Israel with the other 
tribes, they wished to remain in Gilad, on the east of the Jordan River. Their 

choice of words is most noteworthy: “pens for the flock shall we build here 
for our livestock and cities for our small children.” They indicated they 
would first tend to the needs of their possessions and only afterwards, to 
the needs of their children. Moshe Rabbeinu listened intently to every word 
that was uttered and accepted their proposal on the condition that they assist 
the rest of the Jewish people in the conquest of Eretz Yisrael. 
Moshe responds by giving forth a message from which we should all learn: 
“Build for yourself cities for your small children and then pens for your 
flock.” Rashi makes the observation that the tribes, Reuven and Gad, cared 
more about their money than for their own children. By saying they would 
provide for their livestock first and only afterwards care for the needs of 
their families, Reuven and Gad expressed more concern for their 
possessions than for their families. Upon hearing these words, Moshe 
rebuked them and told them they had their priorities in life mixed up. “Asu 
Haikar Iker VhaTafel Tafel” ─ identify what the most important things in 
life are and put them first, and put second those of lesser importance. 
Certainly Reuven and Gad valued their children and families more than 
they did their sheep and oxen. When asked, each would surely admit their 
families are the most important things in their lives. But what Moshe is 
teaching us is that our feelings are not more important than demonstrating, 
through our actions, what we know to be truly important. Therefore, Moshe 
instructs Reuven and Gad to build cities for their families first, and only 
afterwards, prepare for their animals. Identify what is clearly most 
important, which of course is family. Similarly, each day we recite in the 
Shema that we must love HaShem with all our heart, all our soul, and all 
our money. The Gemara is clearly stating we must love HaShem with our 
entire being. If we are already going to love HaShem with our entire nefesh 
─ our very lives ─ why is it necessary to say that we must serve HaShem 
“Bechol Meodecha,” with the few dollars in our pockets? 
The Talmud (Brachot 61B) explains that people serve HaShem in different 
ways. When given the choice between their lives and their money, some 
consider their physical health to be more important than their worldly 
possessions. To those people, the Torah says to “serve HaShem with your 
entire soul.” There are, however, other kinds of people in this world that 
consider their personal possessions to be more important than their very 
lives. To them, the Torah says to serve HaShem “Bechol Meodecha,” even 
with all of your money. The problem with this explanation is, in reality, 
who would ever admit that their money is more important than their lives? 
A person might have all the money in the world, but without health, what 
good is money? 
To better understand these questions, we could use as an example the start 
of the Great Depression in 1929. When the Stock Market crashed, many 
people became destitute; hundreds felt they could not bear to continue 
living. How could people have placed so much value on money and worldly 
possessions that they were compelled to sacrifice their very lives? If any of 
us is asked, “what is more important, your money or your life” how would 
we respond? We all claim to have our priorities in the right order; but for 
many of us, this is just lip service. Occasionally we should take a moment 
to step back and consider our priorities. 
Many of us work long hours under stressful conditions with the result that 
our families become secondary while our health suffers. We claim to know 
what is most important, but our actions might not reflect what we really 
believe to be important. Are we thinking about our health, our families and 
our children? Are we really prioritizing, or are we just saying we are? 
This is the message the Kohain conveys at the Pidyon HaBen. “Maiy Bais 
Tefay” (what do you prefer) isn’t an ultimatum. Certainly, we must give 
the Kohain the five shkalim. But what the Kohain is asking this new parent 
to do is to stop for a moment and think about what kind of father he will 
choose to be — “Maiy Bais Tefay?” The new father knows the right 
answer, but words are not enough. Instead, he must continuously make the 
effort to demonstrate to his child that, indeed, his son comes first. With 
each passing day, his actions will show that his son is either a priority, or 
that he is put second. “Asu Haikar Iker, VhaTafel Tafel.” 
May we internalize this Torah message and re-evaluate and re-assess our 
lives, not only to say that our family is a priority, but to actually make them 
a priority. Shabbat Shalom. 

The Weekly Sidra - "Fufilling One's Word" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
And then, there is the story of the overweight husband who promised his 
wife that he would refrain from eating anything fattening. One morning his 
wife confronted him and complained, “Last night there were two pieces of 
cake in this pantry. And, this morning there is only one. Can you please 
explain this?” 
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“Of course,” the husband answered, “I guess it was so dark that I didn’t see 
the other piece.” 
As everyone knows, the difference between taking on a commitment and 
actually ‘sticking to it’ can be many miles apart. It is only through 
determination and assiduous diligence that we are able to fulfill what we 
commit to orally. Too many times, we find that one commences an 
undertaking to which he vowed, only to give it up shortly afterwards. 
Needless to say, this is not the Torah way. The first of this week’s two 
Sidros deals with ‘N’darim’ (vows) and ‘Sh’vuos’ (oaths) which a person 
takes upon himself: 
“If a man vows a vow to HaShem, or swears an oath to bind his soul 
with a bond; he shall not break his word, he shall do according to all 
that proceeds out of his mouth.” (Bamidbar 30:3) 
Rashi describes what N’darim are: 
“A vow….. It is one who states, ‘Some (permissible) thing is forbidden 
for me to eat or to do…..’” 
In essence, for whatever reason, one has vowed that he will refrain from 
a permissible thing, or not benefit from a certain fellow man. 
On this Passuk (verse) the Midrash in Bamidbar Rabbah 22-1 has the 
following to say: 
“HaKadosh Baruch Hu said to Yisroel, ‘Do not imagine that you are 
permitted to swear by My name even in truth. You are not allowed to 
swear by My name unless you possess all the following attributes of 
‘You shalt fear HaShem your G-d,’ (D’varim 10:20) implying that you 
must be like those who were called G-d-fearing men, namely Avraham, 
Iyov, and Yosef…..’” 
In truth though, what is the significance of this not being permitted to 
swear in His name even in truth, unless one is a ‘Y’rai Shamayim’ 
(fearer of heaven)? Responding to this query, we have the text Kometz 
HaMincha (Rav Tzadok HaKohain of Lublin 1823- 1900 of blessed 
memory), which gives us a most unexpected perspective as we shall 
soon see. 
It is standard Torah ‘Hashkafa’ (philosophy) that without ‘Siyata 
D’Sh’maya’ (divine assistance) man could never overcome his ‘Yetzer 
Hara’ (wicked inclination), as the Gemarah in Kiddushin 30b verify: 
“And Rabbi Shimon Ben Levi said, ‘Man's Yetzer Hara gathers 
strength against him daily and seeks to slay him….. And were not 
HaKadosh Baruch Hu to help him (man), he would not be able to 
prevail against it (Yetzer Hara)…..’” 
Now, in truth, at first it would appear that the statement of Rabbi 
Shimon is a general one, referring to the Siyata D’Sh’maya needed to 
overcome every prohibition of the Torah with no exceptions. But, as 
we shall shortly very surprisingly see, according to the Kometz 
HaMincha, there is one prohibition of the Torah that man must 
overcome completely by himself without the aid of any Siyata 
D’Sh’maya. 
Basically, learned the Kometz HaMincha, man requires Siyata 
D’Sh’maya to prevail over his Yetzer Hara only regarding prohibitions 
that stem directly from the Torah. That is, to keep away from any one 
of the three hundred and sixty five prohibitions of the Torah (or their 
derivatives from the Rabbanim), man must have Siyata D’Sh’maya, 
without which, he shall not prevail. 
However, when it comes to the personal prohibition of permissible 
things, as we find at the head of our first Sidra, man receives no Siyata 
D’Sh’maya, for who told him to add prohibitions on to the Torah? Are 
there not sufficient bans in the Torah for us to be concerned? It is as 
Shlomo HaMelech states: 
“Do not allow your mouth to cause your flesh to sin; and do not say, 
before the Malach (celestial emissary) that it was an error; why should 
G-d be angry at your voice, and destroy the work of your hands?” 
(Koheles 5:5) 
Basically, continues the Kometz HaMincha, it is through your will and 
your voice that you have bound yourself to this prohibition. Hence, it 
is solely up to you to prevail over your Yetzer Hara which tempts you 
to violate your own words. 
Nonetheless, teaches the Kometz HaMincha, even though in cases of 
N’darim and Sh’vuos we must confront our Yetzer Hara by ourselves 
with no Siyata D’Sh’maya, the Torah HaK’dosha, through our own 
merits, has given us great powers and strengths to resist anything that 
is forbidden. But, this is only valid when it comes to a true Y’rai 
Shamayim who is capable of standing alone against his overwhelming 
Yetzer Hara. May we always stand firm in our commitment and 
dedication to Torah. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Making Wine Devine 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
The gemarah states, that after the destruction of the second Beit HaMikdash 
there were many who wanted to permanently ban the drinking of wine as 
an expression of mourning for our great loss. For wine was used daily in 
the preparation of Karbanot, so by drinking wine we would constantly be 
reminded of our loss and put us in a depressed mood. Rabbi Yehoshua 
argued with them saying with that attitude we should refrain from meat, 
bread and water for these too were used in the Beit HaMikdash, but that 
would make life impossible for us. So, a compromise was agreed upon that 
for a short period of time we should deprive ourselves from wine and meat-
hence, the Nine Days, from the 1st of Av until the 9th of Av, we abstain 
from these two items-(except for Shabbat). 
Parashat Matot is comprised of 112 pesukim. Rabbi Dovid Feinstein notes 
that the numerical value of the word “Yekev”, wine, is also 112. He 
explains the connection between wine and the Parasha by the events of Bnei 
Reuven and Gad who request from Moshe permission to remain on the 
eastern side of the Yardein, the Jordan River [32:1]. They claimed that they 
had “Mikneh Rav”, abundant livestock, and the land east of the Jordan, the 
land of Sichon and Og, was a “Makom Mikneh” a suitable place for 
livestock. They were willing to give up their similar to “wine” that attracts 
and makes it desirable, despite the negative features that come with it. 
We find other references in the Torah that presents wine in a negative slant. 
Noach is disgraced by drinking wine excessively [Bereishit 9:20]. Also, the 
consumption of wine resulted in Lot sleeping with his two 
daughters.[19:30]. And then, we turn to the beginning of Bereishit, where 
according to Rabbi Meir the Eitz HaDaat, the Tree of Knowledge from 
which Adam and Chava ate and because of that were subsequently expelled 
from Gan Eden, was non other than a grapevine [Brachot 40a]. 
On the other hand, we find in Sefer Shoftim [9:13] that wine is described 
as, “HaMesamei’ach Elokim Va’anashim”. How can something so 
destructive bring joy to “GD and man”? And why would the Torah 
command us to bring wine with every Korban in the Beit HaMikdash? And 
Dovid Hamelech writes in Tehillim [104], “He brings forth wine that 
gladdens man’s heart”. And Chazal add, “Ein Simcha Ela B’basar 
VeYayin” –No true happiness can exist without meat and wine! [Pesachim 
109a] 
Apparently, there are two aspects of wine. Even according to Rabbi Meir 
that the Eitz HaDaat was a grapevine, we note that the Torah does not just 
refer to the tree as “Eitz HaDaat”, but rather, it is called, the “Eitz HaDaat 
Tov VaRa”, the “Tree of Knowledge of Good and Bad”[Bereishit 2:17]. 
We see that the Eitz HaDaat has tremendous potential when utilized 
properly, but also a dangerous hazard when abused. When alcohol is drunk 
excessively, it causes disgrace and destruction. However, when it is used 
properly, such as in the context of Kiddush, 4 cups at the Seder, at a Chupah 
[wedding], at a Brit [circumcision], wine has the ability to bring great joy 
and happiness. 
So it is important for us to remember, that every action we do has the ability 
to either sanctify or degrade every aspect of this world. We must realize 
that our actions have a profound effect on this world, and depending on 
how and why we use its physical objects, we can either elevate the world, 
or degrade it. May we all be constantly aware of this idea and be able to 
infuse this world with Kedusha by using its physical objects, and its 
different flavored wines to serve HaShem. Shabbat Shalom. 

Eternal Life Vs. Everlasting Shame 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
"Vies malchei Midyan haragu al chalileihem es Evi vi’es Rekem vi’es Tzur 
vi’es Chur vi’es Reva chameishes malchei Midyan vi’es Billam ben Beor 
haragu bechorev- They killed the kings of Midian along with their [other] 
slain ones: Evi, Rekem, Tzur, Chur, and Reva, the five kings of Midian; 
also Bilaam-the son of Be'or - they slew with the sword." (Bamidbar 31:8) 
In this, the Torah's narrative of Klal Yisroel's defeat of the Midianite 
armies, we read a name with which we may be familiar: Tzur. 
Tzur appeared in the Torah first at the end of Parashas Chukas as the father 
of Kozbi, the woman with whom Zimri sinned publicly. 
The Medrash Tanchuma (Pinchus 2) tells us that Tzur was the greatest of 
the five Midianite kings, but he was demoted and appears third in the 
Torah's listing of the Midianite kings because he ungrudgingly sent his 
daughter to publicly commit a vile, immoral act. 
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When we study this medrash we have to wonder: For whom does the Torah 
advance this diminishing of Tzur's character? Those who esteem the words 
of the Torah, namely the Jewish people, are aleady acquainted with Tzur’s 
dastardly nature and placing him third in the series of Midianite nobles 
could hardly impact our already deleterious opinion of his ignoble 
personality. Further, in regard to the evil Tzur himself, would he even care 
about this debasement of his honor? Would it bother Tzur in the least that 
the Torah lists the Midianite kings and places him third instead of first? 
Similarly this question strikes us when we study the medrash in Parashas 
Chayei Sarah. In one of the pesukim describing Avroham's purchase of 
Me'aras HaMachpelah, the vav of Ephron the chitite's name is omitted 
alluding to his shady handling of the sale of Me'aras HaMachpelah. 
Again we have to wonder: Would Ephron care? When we read the parsha, 
it is quite apparent that Ephron is a particularly greedy person who was far 
more concerned about the amount of money he could derive. 
These questions stem from a misconception that we, as humans, might be 
under. Man’s quest for his individual immortality is innate, whether it be 
manifested in a physical sense or in the legacy he leaves behind, but this 
sentiment is not supported by the values endorsed and promoted by the 
Torah. 
The Torah is more than a book of beautiful words and lofty sentiments; it 
is more than the highest code of behavior demanded of a human being. It 
is the ultimate manifestation of eternal existence. 
After the public reading of the Torah we make a blessing, “Asher Nassan 
lanu Toras ve’chaiyei olam nata bisocheinu - Who has given us a Torah of 
truth and planted within us eternal life.” A casual examination of those 
words impress upon us that the Torah is the eternal life planted within us. 
Our holy Torah, that seed of eternity, makes our bodies holy so that they 
become fit partners for the soul’s journey into infinity. 
The only true eternalness is Hashem, but the Zohar teaches us "Orayssa 
v'Yisroel v'Kudsha Brich Hu Chad Hu" - "The Torah and Yisrael and 
Hashem are all one" (Zohar, Acharei Mos) The Torah and Bnei Yisroel as 
being one with Hashem are thus also eternal. However, it is not the 
individual Jew that is eternal; it is only the body of the Jewish nation as a 
whole that is eternal. 
The Maharal (Rabbi Yehuda Lowey (1512- 1609) goes to great lengths to 
show that although Avrohom was himself worthy of receiving the Torah, 
the Torah could only be given to the entire nation (Maharal, Tiferes Yisrael, 
Perek 17). The Torah is not given to individuals; it must be given to a 
people. Therefore, The primary justification for the existence of Torah-true 
Jews is as a nation. 
As such, it is incumbent upon each Jew to be aware that he, the 
individual, cannot reach his ultimate fulfilment as an individual but 
only as a cell in the body of the entire Jewish nation. If one has the 
mistaken impression that he relates to Hashem merely as an individual 
in his own merit and that the Torah was given to him as an individual, 
he is not serving Hashem, rather he is merely serving his own ego! Only 
as part of the entire Nation can Jews relate to the Torah and to our 
Creator. 
This concept cannot be stressed or reiterated enough. One cannot be a 
Jew on his own. One can only learn Torah, pray, and perform Hashem's 
many other commandments as part of the Nation of Israel, a nation 
which consists of people who together form one unit. The individuals 
within this nation are like the cells of one organism. 
Only with this awareness can we justly value our connection to Torah. 
For after all, all generations that came after Sinai never said, "Kol asher 
dibur Hashem naaseh vi’nishma- We will do and we will understand" 
((Shemos 19:8) Chazal do say that the souls of all Jews were present at 
Sinai, however, the soul not the individual. Rather, the individual is 
body and soul together); they never accepted the Torah personally. So 
what obligates them to fulfill it? What connects them to the experience 
at Sinai? Since none of them ever entered into a verbal or written 
covenant of accepting the Torah with the Almighty, as individuals there 
would seem to be nothing to bind them. They are bound and committed 
to the Covenant only because they are part of a nation. It was necessary 
for the entire national commitment, and the unity of the people was 
critical, as it is written: "'Vayichan sham YIsroel neged hahar- Israel 
camped at the foot of the mountain (preparing to receive the Torah)' - 
like one man with one heart" (Rashi on Shemos 19:2, noting that the 
Hebrew verb used in the verse is singular in order to stress the unity of 
the people). This is the nation that said at Mount Sinai, "We will do and 
we will understand." 
On the flip side wicked, haughty people seek to be immortalized in the 
sense that they wish to live forever, or at least have their ideas 
perpetuated forever. Balak/Tzohar and Ephron desired as all potentates 

do, to be eternalized as themselves, not as a part of something greater 
than their individuality. 
This did not happen. On the contrary, Hashem the Torah and the Jewish 
people, which are eternal, regard them in their well-deserved negative 
light. By the Torah’s dropping the vav from Ephron’s name and 
counting Balak in a lower status they are now eternally remembered by 
the eternal people to their everlasting disgrace. 
We are now in the period of the year that is referred to as bein 
hamtzorim “the three weeks”, a time of national mourning for the 
Jewish people. Chazal (Tractate Yuma 9B) tell us that the second Bais 
Hamikdash was destroyed because of Sinaas Chinam, hatred among 
Jews to one another. If we could have only perceived ourselves 
correctly, as only a piece in the greater picture which is Klal Yisroel, 
there could not have been hatred amongst ourselves. Only our egos and 
our being self-absorbed allowed us to hate one another and thereby 
cause the destruction of our Holy Temple. Let us be cognitive of our 
true goal and of our true value as a whole and thus merit with the help 
of Hashem Yisborach to the rebuilding of our Holy Beis Hamikdash 
with the coming of Moshiach Tzidkeinu speedily in our day. 
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Shabbat Shalom 
Matot-Masay 5777 
GOOD MORNING! The story is told of a man who came to his rabbi 
with a request. "Make me a Cohen!" The rabbi was puzzled because a 
person acquires the designation of Cohen through paternal heredity -- 
only if his father was a Cohen. He replied to the man, "I am sorry; I 
can't make you a Cohen." Before the rabbi could explain, the man 
insisted, "You have got to make me a Cohen; I'll give you $10,000!" 
The rabbi again apologized that he couldn't help him and started to 
explain, but the man interrupted again to raise the offer $25,000. In 
exasperation the rabbi asks, "Why is it so important for you to be a 
Cohen?" The man replies, "Because my father was a Cohen, his father 
was a Cohen and my great-grandfather was a Cohen!" 
Since not everyone is aware of tribal designations in the Jewish people, 
I will explain. 
What is a Cohen, Levite and Israel? 
When the Torah is read, a Cohen (or Kohen) is called to make the 
blessings over reading the first portion. Then a Levite is called for the 
second portion. A Yisroel (Israelite) may then be called for the 
remaining portions to be read. A Cohen is usually accorded greater 
honor or precedence before a Levite or an Israel. What do these titles 
mean and how did they come about? 
Jewish history starts with our forefather, Avraham (Abraham). His son 
Yitzhak (Isaac) continued the traditions and passed them on to his son, 
Ya'akov (Jacob). Twelve sons were born to Ya'akov: Reuven, Shimon, 
Levi, Yehuda, Zevulon, Issachar, Dan, Gad, Asher, Naphtali, Yosef 
(Joseph) and Binyamin. These were the original 12 tribes of Israel. 
Because of a special blessing from Ya'akov to Yosef, his portion was 
given to his two sons, Ephraim and Menashe, who were then elevated 
to equal status with Yosef's brothers -- so there were really 13 tribes! 
Until the transgression of the Golden Calf, the firstborn sons were the 
ones who were designated to do the holy service in the Mishkan, the 
Portable Sanctuary, in the Desert. No one from the Tribe of Levi 
worshiped the Golden Calf and, therefore, the Almighty replaced the 
firstborn with the Tribe of Levi to serve in the sanctuary (Numbers 
3:11-12). Levi had three sons: Gershon, Kehath and Merari. The work 
of the Sanctuary -- erecting, dismantling, carrying, singing, assisting 
the Cohanim -- was divided amongst the three families. 
Moshe (Moses) and Aharon (Aaron) were brothers -- descended from 
Amram the son of Kehath. While Moshe was the leader of the Jewish 
people in the desert, the Almighty designated Aharon as the Cohen 
Gadol (High Priest). For all time, Aharon and his descendants would 
be Cohanim (also spelled "Kohanim"). The Cohanim were the priests 
who performed the actual service in the Mishkan and later in the 
Temple in Jerusalem. 
Throughout the 40 years in the desert, the Jewish people traveled 
according to their tribe. When we entered into the Land of Israel (1273 
BCE), each tribe received a specific territory (except the Tribe of Levi 
which was given specific cities to live in). After the split of the 
Kingdom into Israel and Judah following the death of King Solomon, 
the Assyrians conquered the Kingdom of Israel in 722 BCE and exiled 
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the Ten Tribes. Since then the Ten Tribes were not heard from and Jews 
can now only trace their lineage to the Cohanim and Levites. The rest 
of us reside under the designation of "Israelites" -- not sure from which 
tribe we descend. 
How does one find out if he is a Cohen or a Levite? If you can't ask 
your father or your grandfather, then one can look through genealogical 
records for marriage certificates or official records. If one knows where 
his paternal forefathers are buried, he can check the tombstones for 
inscriptions. Sometimes on the tombstones of a Cohen are two hands 
with fingers spread as a Cohen would form his hands when blessing the 
Jewish people (Yes, Spock -- Leonard Nemoy -- as a boy in synagogue 
saw a Cohen blessing the congregants with the outstretched arms and 
hands with spread fingers .... and utilized the Cohen's "hand'" for the 
Vulcan "Live Long and Prosper" hand sign.) On the tombstone of a 
Levite there is sometimes an engraving of a pitcher symbolizing the 
service of the Levite in washing the Cohen's hands before the Cohen 
would bless the Jewish people. 
Then again, one can always wait for Eliyahu (Elijah) the prophet who 
will precede the Moshiach (Messiah) and who will be able to inform us 
of our true tribal lineage! 
Torah Portion Of The Week: Matot and Masei 
Matot includes the laws of making and annulling vows, the surprise 
attack on Midian (the '67 War wasn't the Jewish people's first surprise 
attack!) in retribution for the devastation the Midianites wreaked upon 
the Jewish people, the purification after the war of people and vessels, 
dedicating a portion of the spoils to the communal good (perhaps the 
first Federation campaign), the request of the tribes of Reuben and Gad 
for their portion of land to be east of the Jordan river (yes, Trans-
Jordan/Jordan is also part of the Biblical land of Israel). Moshe objects 
to the request because he thinks the tribes will not take part in the 
conquering of the land of Israel; the tribes clarify that they will be the 
advance troops in the attack and thus receive permission. 
Masei includes the complete list of journeys in the desert (the name of 
each stop hints at a deeper meaning, a lesson learned there). God 
commands to drive out the land's inhabitants, to destroy their idols and 
to divide the land by a lottery system. God establishes the borders of 
the Land of Israel. New leadership is appointed, cities of the Levites 
and Cities of Refuge (where an accidental murderer may seek asylum) 
are designated. Lastly, the laws are set forth regarding accidental and 
willful murder as well as inheritance laws only for that generation 
regarding property of a couple where each came from a different tribe. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"If her husband will remain silent for a complete day, then she must 
fulfill all of her vows or all of the bans which are upon her. He has 
established them because he remained silent on the day that he heard 
them" (Numbers 30:15). 
Why is her husband's silence considered to be agreement to her vow? 
Comments the Sforno (Rabbi Ovadiah Sforno, 1475-1550): When a 
person has the ability to protest and remains silent, his silence is similar 
to verbal consent. When you do not say something to disagree, it is as 
if you agree with what was said or done. 
This concept has many practical applications. Very often, someone 
might say something in your presence that is improper and you feel that 
you cannot really influence the person to change his mind or to stop 
what he is saying. Should you speak up or remain silent? 
Whenever your silence can be understood by others as agreement with 
what was said, you have an obligation to speak the truth. This way no 
one will mistakenly think that you agree with what was said. 
Moreover, you can never tell; perhaps you will be successful in 
influencing others to make positive changes. A person who is not very 
assertive might find this difficult. However, learn from the person who 
says things that should not be said. If he is able to say something that 
he shouldn't, you certainly have a right to say those things that should 
be said. He is not afraid to say something improper, you should have 
the courage to speak up out of idealism! 
Quote of the Week 
In the end, we will remember 
not the words of our enemies, 
but the silence of our friends 
-- Martin Luther King Jr. 
With Deep Appreciation to Jonathan Lieberman, Hong Kong 
With Special Thanks to Jeffrey & Melissa Taylor, Salisbury, NC 
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to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  

 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Masei - Journeys 
Excerpt from Torah Wellsprings by R. Elimelech Biderman. 
Parshas Masei begins, "These are the travels of the Bnei Yisroel…" and 
proceeds to list the forty-two encampments of the Jewish nation as they 
sojourned through the desert. The Baal Shem Tov zt"l said that every Yid, 
in his lifetime, will travel forty-two times too. These travels don't 
necessarily mean moving from one place to the other or from one country 
to the next. In its simplest term, it means that everyone experiences forty-
two different situations in his lifetime. There are years when things are 
going quite well, and there are years with hardships, there are wealthy years 
and poorer years, times when one is single, times when one is married, etc. 
A person goes through forty-two situations in life, similar to the Yidden 
who had forty-two stations as they travelled through the desert. It is 
essential that we remember that each station and situation in life is destined 
by Hashem. Where a person lives or moves to, and the circumstances he is 
confronted with, are all planned by Hashem. 
One of the first stops in the desert was in Marah. The Torah says, "They 
weren't able to drink the waters of Marah because they were bitter and that 
is the reason the place is called Marah" (Shmos 15:23). They didn’t come 
there by chance or by accident. Hashem could have brought them to a 
different area where there was drinkable water. But Hashem wanted them 
to have this test. Everything is planned out. Afterwards, they went to Eilim. 
The Torah says, "In Eilim, there were twelve springs and seventy date 
palms, and they encamped there" (Bamidbar 23:9). This was also not by 
chance. There were stops in the dessert where there was no water at all and 
there were stops where they had plenty. 
Each of the forty-two stops had their own individual tests, challenges, and 
characteristic and none of them just happened by chance; everything 
occurred exactly as Hashem planned it. As we sojourn through our forty-
two stations in life, we must also remember that everything is planned out 
exactly as Hashem desires it. Nothing happens by accident. 
What is the translation of מקרה? Most people will say that it is when 
something just happens by chance, accident, coincidence. This is a valid 
translation, but there is another translation to מקרה. In this week's parshah, 
it says, ְוִהְקִריֶתם ָלֶכם ָעִרים ָעֵרי ִמְקָלט ִּתְהֶייָנה ָלֶכם ְוָנס ָׁשָּמה ֹרֵצַח ַמֵּכה ֶנֶפׁש ִּבְׁשָגָגה "You 
shall designate cities for yourselves; they shall be cities of refuge for you, 
and a murderer who killed a person unintentionally shall flee there" (35:11). 
 means to prepareִהְקִריֶתם " ,Rashi writes .מקרה comes from the word ִהְקִריֶתם
 The possuk is telling the nation that when they come to "…(לשון הזמנה)
Eretz Yisrael, they should prepare arei miklat. 
Similarly, in parshas Toldos, when Yitzchak asked Yaakov, "How did you 
[catch this deer] so quickly?" Yaakov replied, ֶקי ְלָפָני  ,ַוּיֹאֶמר ִּכי ִהְקָרה ה' ֱא
"Hashem your G-d prepared it for me" (Bereishis 27:20). 
The two translations of מקרה are exact opposites. On one hand, it means 
happenstance, and yet it also means something planned and prepared in 
advance. This is to remind us that even those matters that appear to happen 
by chance, by nature, by coincidence, were planned and prepared by 
Hashem, because ultimately nothing happens by chance. Everything is 
prepared from Above. 
Hashem is Sending You… 
It is written beginning of parshas Masei י ם ַעל־ִּפ֣ ם ְלַמְסֵעיֶה֖ ה ֶאת מֹוָצֵאיֶה֛ ב ֹמֶׁש֜  ַוִּיְכֹּת֨

ם ְלמֹוָצאֵ  ֶּלה ַמְסֵעיֶה֖ םה' ְוֵא֥ יֶהֽ . Notice that the order of the words  ם ם -מֹוָצֵאיֶה֛ ַמְסֵעיֶה֖  
are reversed in this possuk. We can explain this by translatingם  to מֹוָצֵאיֶה֛
mean happenings, occurrences. This is how the word is translated in 
Yehoshua, as it says,  ֵי ָהֲאָנִׁשים ַוֵּיְרדּו ֵמָהָהר ַוַּיַעְברּו ַוָּיֹבאּו ֶאל ְיהֹוֻׁשַע ִּבן נּוןַוָּיֻׁשבּו ְׁשנ  
 The two men [spies]… returned to Yehoshua" ַוְיַסְּפרּו לֹו ֵאת ָּכל ַהֹּמְצאֹות אֹוָתם
and they told him everything that happened to them" (2:23). Therefore, we 
can understand our possuk above as saying, ם ם ְלַמְסֵעיֶה֖ ה ֶאת מֹוָצֵאיֶה֛ ב ֹמֶׁש֜  :ַוִּיְכֹּת֨
people think that what happens to them is the result of their travels, when 
actually, ם ם ְלמֹוָצֵאיֶהֽ ֶּלה ַמְסֵעיֶה֖  they traveled there, because this needed to ,ְוֵא֥
happen. It's not that they didn’t have water to drink since they were in 
Marah. Rather, because it was decreed that they shouldn’t have water, 
therefore they were brought to Marah. 
Homiletically we can explain that מקרה spells 'רק מה only from Hashem, 
because even those matters that appear like chance are only from Hashem. 
It is written, כי אמר מקרה בלתי טהור הוא (Shmuel I 20:26). The Mishnas 
Chachamim explains that when one says that something was a מקרה, that it 
just happened by chance, בלתי טהור הוא he isn't pure. A Yid must know that 
even those matters that appear accidental were also planned by Hashem. 
Reb Eliyahu Meir Bloch zt'l, was the rosh yeshiva of Telz between WWI 
and WWII. These were difficult years, when Torah observance suddenly 
plummeted. Reb Bloch saw the chilul Shabbos and the sharp decline in 
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Torah observance in that era and he did whatever he could to prevent it. At 
a demonstration against chilul Shabbos, Reb Eliyahu Meir Bloch actually 
smacked one man who kept his store open on Shabbos. This man was very 
shamed, and waited for an opportunity to take revenge. He eventually 
entered politics and was appointed to a high governmental position. Reb 
Bloch feared this man would take revenge on him. Now that he was a high 
ranking official, he had the capabilities. So Reb Eliyahu Meir Bloch and 
his family fled to America. They came to Cleveland and Reb Eliyahu Meir 
opened the Telz Yeshiva of Cleveland. 
At the chanukas habayis of the yeshiva, Reb Eliyahu Meir spoke, and he 
explained that at first, he was upset that he and his family needed to run 
away from the bastion of Torah of Telz and come to America. But looking 
back, he saw that Hashem saved his life. His entire family, and almost all 
members of the yeshiva, perished in the Holocaust. He and his family were 
from the few people who survived. His problem became his salvation. He 
had to run away, and this saved his life. 
Reb Bloch said: The Navi tells us that Yonoson told Dovid to hide in a 
cave. He would shoot arrows and have his lad (servant) fetch them. If 
Yonoson would tell the lad, "Come towards me, because the arrow isn't so 
far away," this would be Dovid's sign that he can return home. But if 
Yonoson will say to the lad, "Go further out, because the arrow is far away," 
this would indicate to Dovid that he should run away, because Shaul wanted 
to kill him. The words that Yonoson told Dovid were, ְוִאם ֹּכה ֹאַמר ָלֶעֶלם ִהֵּנה 
 And if I will say to the lad, 'the arrows are" ,'ַהִחִּצים ִמְּמ ָוָהְלָאה ֵל ִּכי ִׁשַּלֲח ה
further away,' leave, leave because Hashem is sending you" (Shmuel I 
20:22). Notice that Yonoson didn’t say, "Go, because my father Shaul 
wants to kill you"; rather he said, "Go, because Hashem is sending you." 
Because Yonoson and Dovid understood that even if he has to run away 
from Shaul, it was Hashem sending him. Reb Eliyahu Meir Bloch explained 
that he fled from Telz because he was afraid of a government official. 
Really it was Hashem sending him, so that he could open a Telz Yeshiva 
in Cleveland, Ohio and disseminate Torah in America. 
Rebbe Dovid of Lelov taught that in the present, we don’t always 
understand why we must pass through forty-two masa'os (travels) trials and 
tribulations. But when Moshiach will come, we will discover the purpose 
of everything that happened to us in exile. Then we will see how everything 
was for our benefit. Even in this world, when we look back we can often 
understand some of the gains that we earned from the hardships that we 
went through. Hashem told Moshe, וראית את אחרי ופני לא יראו "You will see 
My back, but you will not see My face" (Shmos 33:23). The Chasam Sofer 
explains that at first, one doesn’t understand why he must go through 
hardships. But when he looks back he sees what he gained from those 
situations. 
Wishing Everyone A Gut Shabbos! 
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Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
Part II: Broken Pieces - The Message of the Three Weeks 
Chazal tell us that the luchos were engraved on both sides. The Aseres 
Hadibros could be read no matter which way you stood. They had no front 
and back; the writing pierced through them, yet they could be read either 
way. 
Like the luchos, the Torah must not have a one-sided effect on us. It must 
penetrate us through and through, it must set its stamp indelibly on every 
part of our being. Whichever way we are turned, the writing of Hashem 
must be visible on us. Don’t engrave the Torah only on one side of you, so 
that you appear a Jew when seen from the right angle. Be a Jew through 
and through, on both sides, in all aspects of your life. To Hashem, there is 
no reverse side. Everything faces Him. 
Just as the luchos fell helplessly to the ground, klal Yisrael, if left to itself, 
would fall prey to every act of violence. But when we are embraced by the 
power of the Divine word, then all political horoscopes are meaningless. 
Proof of Hashem’s hashgacha can be seen not in the downfall of Israel, but 
in its existence. When Hashem hides His face, klal Yisrael’s catastrophes 
are a natural result. 
Trusting in the power of the Torah, adhering to it unswervingly—this is the 
condition our salvation requires. A lack of such trust in its power and the 
support it alone can give us; is the sin that causes all our catastrophes. With 
the Torah in our arms, we can defy all the storms of the world. 
But even with it, throughout history, we have looked around for other gods 
to protect us. We have cast sidelong glances at the shields other nations 
fashioned out of human power and natural forces. We lacked the courage 
to fly on the wings of the Torah alone. The word of Hashem was not 

enough. It shriveled up into a religion, a cult, representing only one aspect 
of life. 
From time to time, Hashem tested His people, to see whether the miracle 
of their existence through centuries of galus has finally taught them to reject 
the gods of the earth. But they always showed signs of not yet being ready. 
They ran the risk of devoting their lives to other things—the political 
independence, social freedom, civil rights that their hosts in galus provide. 
They ran the risk of finding room for the Torah only in the synagogue. 
So again and again, Hashem has allowed their hosts to become less 
hospitable. And He has again and again committed us to the wings of His 
Torah. And He will sustain us and teach us until we finally reach full and 
lasting maturity, until all our old errors have been atoned for. 
What was said after the luchos were restored will be fulfilled: that Hashem 
will walk with us, though we are a stubborn people, and grant forgiveness 
to our sins and errors, until we finally return to Him with open arms, as His 
own everlasting inheritance. 
Moshe Pogrow, Director, Ani Maamin Foundation 
To be added to email list or to sponsor a week, please email moshepogrow@gmail.com Please note: This “Gem of the Week,” is based on excerpts from Rav Shamshon 
Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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The Power Of A Spoken Word 
“And Moshe spoke to the heads of the tribes of Bnei Yisrael, saying: ‘This 
is the matter that God has commanded.’ ” BeMidbar 30:2 
Moshe accorded honor to the princes by teaching them first, and only 
afterwards did he teach the rest of Bnei Yisrael. – Rashi 
Moshe honored the princes by presenting this law to them before teaching 
it to the nation at large. What is the significance of the Torah indicating this 
element of honor for the princes specifically in introducing the halachos of 
oaths, more than any other topic? 
Kli Yakar points out that a simple analysis of the laws of oaths 
demonstrates to us the authority and importance of the sages. The reason 
that an oath can be released or absolved by consulting with a Torah sage is 
that “all oaths are to be understood in terms of how the sages interpret 
them” (see Nedarim 28a). 
With this in mind, there is an additional powerful lesson which can be 
learned from this episode. The parasha of Mattos is always read during the 
period of the Three Weeks, when we commemorate the destruction of 
Yerushalayim and the Beis HaMikdash. Among the causes for the ruin and 
collapse of Yerushalayim was “the mocking and ridicule of the Torah 
scholars” (Gemara Shabbos 119b). It is most appropriate to focus on timely 
themes during these days when we try to amend the errors and failings of 
our past. Developing an appreciation for Torah scholars is one area which 
always needs reinforcement. The laws of oaths are a vehicle by which we 
can enhance our admiration and respect for Torah authority and for our 
leaders. 
Occupying Their Designated Area 
“And the children of Reuven had abundant livestock and the children of 
Gad, very great. And they saw the land of Ya’zer and the land of Gilad, 
and behold the place was a place for livestock.” BeMidbar 32:1 
The tribes of Reuven and Gad had good reason to choose the territory to 
the east of the Jordan River as their portion. They owned large numbers of 
cattle, and that area was ideal for grazing these animals. Among the cities 
located in the domain of Transjordan was Sukkos, which was the same 
place at which Yaakov arrived as he entered the land of Se’ir. We are told 
that while he was there, Yaakov arranged for his cattle to be housed in 
shelters (see Bereshis 33:16-17). In fact, its name - Sukkos - was given due 
to these animal dwellings which Yaakov had built. Why, though, does the 
Torah find it significant to mention that Yaakov made shelters for his cattle, 
and that the place was given its name specifically for that reason, rather 
than for the dwellings which he built for his family? What is the 
significance of this? 
HaRav Aharon Kotler notes that Avraham Avinu was told to walk 
throughout the land (Bereshis 13:17), and he was promised that any place 
upon which his feet would tread would be as an inheritance for him and his 
children. When Yaakov inherited the blessings of Avraham Avinu, he 
thereby acquired this promise. When Yaakov traveled to Sukkos, he did so 
as a preliminary act of acquiring the land for the livestock of future 
generations. 
The tribes of Gad and Reuven based their claims upon this historical 
backdrop. They pointed out that when Yaakov constructed those animal 
huts (sukkos) and named the place accordingly, he had specifically 
arranged for this particular area to be designated for the tribes that 
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possessed large numbers of cattle. This site was eventually given to the 
tribe of Gad (see Yehoshua 13:27), for they had even more cattle than did 
Reuven, as the verse states: “And the children of Reuven had abundant 
livestock and the children of Gad, very great. And they saw the land of 
Ya’zer and the land of Gilad, and behold the place was a place for 
livestock.” 
Bankrupt Gods 
“And the Egyptians were burying those among them whom God had 
struck, every firstborn; and on their gods God had inflicted 
punishments.” BeMidbar 33:4 
As the Torah lists the stations through which the Jews traveled, it begins 
with their departure from Egypt from the city of Rameses. Yet, even before 
completing the thought, the Torah pauses to describe that the Egyptians 
were overwhelmed with grief as they buried their firstborns who had died. 
This information seemingly has nothing to do with the theme of our 
parasha, which focuses upon the listing of the forty-two journeys of the 
nation through the desert. 
In his commentary to Rashi, the Sifsei Chachamim explains that the Torah 
is telling how it was that the Jews were able to depart from Egypt with such 
fanfare and glory, and why the Egyptians did not resist or prevent the Jews 
from leaving. The reason is that the Egyptians were preoccupied with their 
mourning, and they did not have the presence of mind to interfere with the 
Jews as the exodus unfolded. 
Sefer Elef HaMagen cites the great Rabbi Alexander Zusha Elishevitz, 
who suggests another approach, which can be illustrated with a parable. 
There was a factory which developed a method of producing fabric of 
artificial silk. In fact, the product was even sold as genuine silk, because no 
one could tell the difference between it and the real thing. It possessed all 
the advantages of silk, and even people who knew that it was not the real 
thing came to buy it and to use it for clothing. The business thrived. Once, 
the owner of the plant visited Paris, and upon his return he immediately 
issued an order to stop manufacturing the artificial silk, and to change 
production to make only linen and cotton fabric. The foreman was shocked. 
“There are plenty of factories that make these fabrics”, he complained. 
“Our advantage was that we produce imitation silk. There is no room for 
us in the general market!” The proprietor explained to the foreman that 
during his trip to Paris he found out that the price of genuine silk had 
plummeted. There was no demand at all for the real thing, let alone an 
artificial product. The manufacturers had stopped making clothing from 
silk, and the warehouses were stocked with tons of unused fabric. 
Therefore, in order to stay in business, there was no choice other than to 
start to produce other, more standard materials. 
Similarly, in our verse, we can apply this insight. The Egyptians were 
known not to bury their dead, but to embalm them and to seal them in 
tombs. These mummified remains served as spirits and gods through which 
the living imagined that they communicated with the netherworlds. 
Surprisingly, though, with the death of the firstborn sons, the Egyptians 
were busy burying their dead. Why, then, didn’t they embalm them as was 
their general custom? 
The answer to this question is that at this point, the plagues had taken a toll 
against the gods of Egypt and had shown them to be false and empty. If all 
previously recognized deities had been shown to be shams, what value 
would there be to create new ones from these recently deceased firstborn 
sons? This is why the Egyptians were busy with burying their dead, in a 
manner which was quite overwhelming. And the purpose of this was 
specifically to enable the Jews to depart in a most glorious way without any 
interference. 
Using Every Opportunity 
“And as for the cities which you shall give, there shall be for you six cities 
of refuge.” BeMidbar 35:13 
This teaches that although Moshe had set apart three cities of refuge on the 
other side of the Jordan during his lifetime, they did not receive the slayers 
until three additional cities were selected which Yehoshua assigned in the 
land of Canaan. – Rashi 
In his Commentary to the Mishnah, Rambam (Avos 4:2) writes that our 
sages have noted that there is a very significant lesson to be learned from 
this incident. Moshe knew that his efforts in designating these first three 
cities of refuge would not yet result in the fulfillment of the mitzvah. He 
was not going to enter Eretz Yisrael, and it would be only Yehoshua who 
would later set aside the additional three cities in the Holy Land itself. It 
was later, at that time, that the functional aspect of this mitzvah would 
occur, when all six cities were ready to be activated together. What, then, 
did Moshe hope to accomplish with this initial gesture? 
The answer is that Moshe knew that any mitzvah that became available for 
him to perform, even if it would be a partial mitzvah, was of great value for 

the advancement of his spiritual growth. Moshe Rabbeinu understood truth, 
and he appreciated the meaning of spiritual perfection. In his life, he 
experienced unparalleled exposure to the Shechina. As a result of this, he 
realized that the opportunity to participate in any form of a mitzvah was a 
tremendous chance which demanded a high degree of attention. It was not 
the functional or even practical aspect of the mitzvah alone that made the 
effort worthwhile, but the very fact that he could be involved that resulted 
in the experience being valuable. 
If this was the case for Moshe Rabbeinu, whereby he felt that his soul would 
benefit from having this mitzvah participation to his credit, how much more 
so should we strive to find every opportunity to join in any and every 
mitzvah which may avail itself. 
A Lack Of Sensitivity 
“You shall establish three cities beyond the Jordan and three cities shall 
you establish in the land of Canaan; they shall be cities of refuge.” 
BeMidbar 35:14 
Rashi (paraphrasing Makkos 9b) explains that a disproportionate number 
of these yken hrg - cities of refuge - were located in the region of Gilad 
because there were many murderers in Gilad. Ramban asked: “If the cities 
of refuge were only instituted for those who killed accidentally, how can 
we say that a given region has more accidents than another?” He answers 
that the problem in Gilad was that there were many intentional murderers 
who pretended to be accidental killers in order to be able to escape to the 
cities of refuge. Therefore, Gilad needed more cities to ensure that those 
who legitimately required refuge would always find room. 
In Gur Aryeh on the Torah, Maharal points out that this answer, 
however, does not seem sufficient, because it would make more sense to 
limit the number of cities of refuge in an area where there were many 
murderers, thus making it more difficult for them to find refuge by 
pretending to be accidental killers. Yet, if the accidental killer were not held 
somewhat responsible, why should he have to go into exile at all? Thus, it 
would seem that even the accidental murderer should have been more 
careful not to kill, and this is why he is obligated to go into exile in a city 
of refuge. In Gilad there were many intentional murders, causing even the 
most upright residents of the region to be influenced by this environment 
and to become somewhat careless with the lives of their neighbors. 
Therefore, along with, and because of, the high number of intentional 
murderers, Gilad also had to deal with a higher number of accidental 
murderers, hence the need for more cities of refuge in Gilad. 
Halachic Corner 
Pirkei Avos: Chapter 2 
Rosh Chodesh Menachem Av will take place Monday - Yom Sheni 
The national mourning which we observe in commemoration of the 
destruction of the Beis HaMikdash continues from Shiva Asar B’Tammuz 
through Tisha B’Av. These laws of mourning, according to Ashkenazic 
custom, intensify beginning on Rosh Chodesh Av. One is not to eat meat 
or fowl during these days. However, pareve foods cooked in a fleishig pot 
are not forbidden (O.C. 551, M.B. #63). One should also refrain from the 
drinking of wine. One may partake in eating meat and drinking wine on 
Shabbos or at a seudas mitzvah, such as the siyum of a masseches of 
Gemara, a seder of Mishnayos, or a book of Tanach with the commentaries 
of Rishonim (Igros Moshe, O.C. 1:155). From the beginning of Av, all 
those who would normally be invited to a siyum and are at the siyum may 
partake of the meat and wine. During the week in which Tisha B’Av falls 
(those days preceding Tisha B’Av), the number of participants should be 
limited to a minyan, excluding relatives and those who assist at the meal. 
However, those who normally eat with the mesayem (e.g., in a camp or a 
Yeshiva) may also be included even if they are numerous (Kitzur Hilchos 
Bein HaMetzarim). 
Questions for Thought and Study 
1. What is the difference between a person who "takes a vow” - "rsb rsh" - 
and someone who “swears an oath” - "vgcJ gcJv", both of which are 
mentioned in the same pasuk? See Rav Shamshon Raphael Hirsch 30:3 
2. Which important leaders of Bnei Yisrael did not go to war with Midian? 
Why not? See Ba’al HaTurim 31:6 
3. Rashi says that Pasuk 31:11 indicates that those who fought with Midian 
were righteous, as they did not keep any of the booty for themselves. Why 
does the Torah need to mention this, as it already established these warriors 
as righteous in Pasuk 31:3? See Ha’amek Davar 31:11 
4. Why is the tribe of Reuven mentioned before Gad in Pasuk 32:1, yet 
throughout the rest of the section, the tribe of Gad is mentioned before 
Reuven? See Ramban 32:1 
5. Why are the “journeys” - "ovhgxn" - of Bnei Yisrael mentioned twice in 
Pasuk 33:2? See Abarbanel 33:2 
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6. What is the practical difference between the curses of "ofhbhgC ohFG" 
(“prickles in your eyes”) and the "ofhsmC obhbm" (“thorns in your sides”), 
both mentioned in Pasuk 33:55? See Ramban and Rashi to 33:55 
Answers: 
1. A rsb is a vow to prohibit an item from benefit (e.g. wine). A vgUcJ is an 
oath that one accepts upon himself (trcd) personally, but not on a specific 
item. 
2. The ohthGb (Princes) did not go to war. This was done in order not to 
embarrass the tribe of Shimon, whose Prince (Zimri) sinned and started the 
problem with Midian. 
3. Pasuk 31:3 indicates that they were righteous, but even righteous people 
are tempted to sin regarding money. Pasuk 31:11 indicates that they were 
scrupulous in money matters as well. 
4. The tribe of Reuven had more cattle than the tribe of Gad, so they are 
mentioned first. However, the idea of living on the other side of the Yarden 
was from the Tribe of Gad. Therefore, Gad is mentioned first throughout 
the story. 
5. These “journeys” are repeated, as Bnei Yisrael will have to repeat these 
“journeys” and tests before the ultimate redemption. 
6. Rashi says that "ohFG" (prickles) directly hurt a person with their sharp 
points. The "obhbm" (thorns) do not directly hurt people but surround them 
and restrict them, not allowing them to go out or come in. Ramban says that 
the obhbm represent physical pain that Bnei Yisrael will endure. The ohFG 
represent pain that Bnei Yisrael would endure as they are blinded by the 
inhabitants of the land, causing them to sin against Hashem. 
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Rabbi's Message 
Matos-Maasei-Who is Your Rebbe? 
July 21, 2017 
The Jewish people were just about at the finish line. They had already 
experienced the Exodus and the Revelation at Sinai, and spent forty years 
in the desert. Now they were ready to enter the Land of Israel. Suddenly 
the tribes of Gad and Reuven came forward with an astounding request. 
They said, “The land outside of Israel is grassy land, and we have cattle.” 
Basically, they were telling Moshe that they did not want to enter the 
Promised Land. Their request was astounding and needs explanation. 
Also discussed in this parsha is the topic of the “Cities of Refuge.” The 
Torah tells us regarding a person who kills by accident, “He shall flee to 
one of these designated cities, and he shall live.” 
Interestingly, the Talmud expounds: If a student goes into exile [because 
he killed by accident], then his Rebbe (mentor) must go with him. The verse 
states, “He shall flee, and he shall live.” Without his Rebbe, he is not 
considered living. 
One wonders: Certainly there were other Rabbis available in the cities of 
refuge. Why would we require the fleeing man’s Rebbe to go with him. 
Also, the ramifications of this law are astounding. If a student must not be 
parted from his mentor, so any person who kills by accident and has to flee 
to a city of refuge should take his Rebbe with him, what about that mentor’s 
other students? They would surely follow because they too do not want to 
be parted from their Rebbe. Over time, following this logic, there would 
not be a single yeshiva in a city outside the cities of refuge. Clearly, there 
must be a limitation on when a Rebbe is compelled to relocate with his 
student. 
Just this week I was sitting in my study learning with one of my children 
when my cell phone rang. I looked at the caller ID and motioned to my 
daughter that I would have to take the call. I tapped the key pad to answer 
the call, and I said, “Yes, Rebbe… ” I saw my daughters eyes light up as 
she realized that my Rebbe was on the phone. As I concluded the 
conversation, I wondered to myself, “What is it about Rebbe’s phone call 
that generates so much excitement.” I thought about it a bit, and I believe 
that the answer is that this is the person in my family’s life who has the 
power to tell us, “No.” To borrow a phrase from the Talmud, “He is a 
person to whom we are answerable.” (Talmud, Moeid Koton 24a) 
When the Torah describes the case of a mentor who is compelled to follow 
his student into exile, it is not talking about just any Rebbe and student. A 
student can compel his Rebbe to join him only if he has a profound and 
well-developed relationship with that mentor. In such a case, we may not 
take that relationship away. The Torah says, “He shall flee, and he shall 
live.” His high level of living must not be taken from him. 
From time-to-time, a person may be asked, “Who is your Rebbe?” It is 
common for people to respond by referring to their Rabbi or teacher. But, 

the truth is that a more accurate question might be, “Do you have a Rebbe?” 
because not every person really has such a relationship. Just because a 
person pays tuition or membership doesn’t mean that they really have a 
Rebbe. The law of the city of refuge teaches us that not every Rebbe-student 
relationship is equally compelling. The rule applies only if the relationship 
between the Rebbe and student is truly that strong that the student’s life 
would be diminished by the separation from his Rebbe. Such a relationship 
takes years to forge, but when it is created, it is a bond for eternity. 
In the final years of my father-in-law’s life, after he was diagnosed with a 
terminal illness, he lamented that his Rebbe of forty years had already 
passed on. People asked him what was troubling him? He lived in Boro 
Park, and there was no shortage of Torah lectures or great people that he 
could ask his questions to. My father-in-law explained that for forty years, 
he didn’t make a move without consulting with his Rebbe. From the schools 
he sent his children to, to the way he dealt in business--everything was 
based on the teachings of his Rebbe. “But now, as I get ready to greet the 
Creator, my Rebbe isn’t here to provide me with guidance as to how to 
prepare.” 
At face value, the tribes of Gad and Reuven valued their cattle. They 
wanted to remain outside of the Promised Land because they had found 
good grazing land. As noted, this is so astounding that it makes one wonder 
if that is really the full story. The commentary of Unkolus indicates that 
there was another consideration that caused these tribes to make their 
request. He writes, “They wanted to remain in the place that Moshe would 
be buried.” Just as a true student can demand that his Rebbe join him in 
exile, so, it seems, these tribes didn’t want to be parted from their Rebbe 
who was destined to remain in exile. 
They might have told Moshe directly: “We love you Moshe, our Rebbe, 
and we do not wish to be parted from you.” But, had they said such things, 
Moshe undoubtedly would have refused their request to remain outside of 
the Promised Land. “Yehoshua is the new leader,” Moshe would have said, 
“You must follow his leadership.” So, they covered it up with a story about 
grassy land. But in essence what they were really saying is that they did not 
want to be parted from their Rebbe. 
One of the great leaders of our generation, Rabbi Avigdor Miller, was often 
consulted on great private and communal matters, including the topic of 
Agunos. Situations occurred in which a husband and wife were separated. 
Situations deteriorated so badly that it was no longer an issue as to whose 
fault it was. The question was simply who could approach the husband and 
instruct him to give a get. Invariably Rabbi Miller would ask, “Who is his 
Rebbe?” and sadly, sometimes the answer would be, “He doesn’t really 
have one.” Perhaps his Rebbe lives 6,000 miles away in Israel, or perhaps 
the Rebbe has already passed on. Maybe he prays in this shul or that one. 
But, he doesn’t have a Rebbe. He doesn’t have someone who could tell him 
“Yes" or "No." 
The Torah describes the relationship that a person can have with a personal 
mentor, someone greater than ourselves with whom we can share our lives 
and dreams. I pray that all of us should merit to experience such a 
relationship in our lifetime. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Matos - Maseey - Av, 5777 - The Incredible Power Of Bias. 

כ"ה)-"וישב בה עד מות הכהן הגדול" (במדבר ל"ה  
“He shall live in it [the city of refuge] until the death of the Kohen 
Gadol.” (Bamidbar 35:25). 
The passuk speaks about a person who killed another person 
unintentionally. He can save his life by fleeing to a city of refuge. He must 
live there until the death of the Kohen Gadol. After the Kohen Gadol dies, 
the unintentional killer may return to his home. 
The Mishnah,(1) states that since the unintentional killer can leave the city 
of refuge only when the Kohen Gadol dies, the mothers of the Kohanim 
Gedolim would provide these killers with food and clothing, in the hope 
that they would not pray for their sons to die. By providing for these killers, 
the mothers hoped to prevail upon them not to pray for the death of their 
children, the Kohanim Gedolim. The mothers hoped that this bribe would 
persuade these killers not to daven for their sons to die. 
This is mystifying. How is it at all possible that the mothers - by providing 
the killers with food and clothing – could think that they can possibly 
persuade the killers not to daven for the death of their children the Kohanim 
Gedolim? The entire focus of the lives of these killers - their dreams, hopes 



20                                                   {aBtu!zBTn.uwUn!– trcdk trcd ihc!
and aspirations – was to be able to leave the prison in which they were 
incarcerated (the city of refuge). Surely the killers would pray with all their 
hearts for the Kohen Gadol to die. Surely this bribe of the mothers would 
have no effect whatsoever on the killers at all. 
How could receiving food and clothing be enough to stop them from 
davening for their freedom and change the entire focus of their lives? Is 
there anything in the world greater than obtaining one’s freedom? 
We see from here the incredible power of bias. The food and clothing that 
the mothers would give to the killers could actually manipulate them and 
bribe them, and turn them away from the main goal and focus of their lives, 
to obtain their freedom. 
The Gemara (2) mentions another version of the Mishnah which goes even 
further. It states that instead of the mothers trying to persuade the killers 
to refrain from davening that their sons should die, their purpose in giving 
food and clothing was rather to encourage the killers to daven that their 
sons, the Kohanim Gedolim, should continue to live. 
This is unbelievable. Not only is the giving of food and clothing a way to 
persuade the killers to refrain from praying that the Kohanim Gedolim die, 
but the food and clothing could also bribe the killers to daven for the 
Kohanim Gedolim to live, in total contrast to the entire focus and goal of 
their lives to obtain their freedom. How could this possibly be? 
We see from here the extent of what bias can do. It can distort someone’s 
entire thinking process to the point where they can totally forget the very 
main focus and goal of their lives. Not only could the food and clothing 
stop the exiles from praying that the Kohanim Gedolim should die, but it 
can make them pray for the Kohanim Gedolim to live. 
In application to our very own lives, although we serve Hashem, we daven, 
we learn, and we do Mitzvos, we must nevertheless constantly be on the 
alert not to bribe and deceive ourselves, not to have to properly fulfill our 
obligations to Hashem. Not to seek personal gain in our serving Hashem. 
This bias can make us completely forget our entire purpose in life - our 
dreams, our goals, our aspirations and obligations to Hashem. 
May Hashem help us to serve Him with truth. May He purify our hearts 
and help us not to deceive ourselves. May we do what we really should be 
doing. Amen! 
1. Makkos 11A 
2. Ibid 
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Covenant & Conversation 
The Prophetic Voice (Matot-Masei 5777) 
During the three weeks between 17 Tammuz and Tisha b’Av, as we recall 
the destruction of the Temples, we read three of the most searing passages 
in the prophetic literature, the first two from the opening of the book of 
Jeremiah, the third, next week, from the first chapter of Isaiah. 
At perhaps no other time of the year are we so acutely aware of the enduring 
force of ancient Israel’s great visionaries. The prophets had no power. They 
were not kings or members of the royal court. They were (usually) not 
priests or members of the religious establishment. They held no office. 
They were not elected. Often they were deeply unpopular, none more so 
than the author of this week’s haftarah, Jeremiah, who was arrested, 
flogged, abused, put on trial and only narrowly escaped with his life. Only 
rarely were the prophets heeded in their lifetimes: the one clear exception 
was Jonah, and he spoke to non-Jews, the citizens of Nineveh. Yet their 
words were recorded for posterity and became a major feature of Tanakh, 
the Hebrew Bible. They were the world’s first social critics and their 
message continues through the centuries. As Kierkegaard almost said: 
when a king dies, his power ends; when a prophet dies his influence 
begins.(1) 
What was distinctive about the prophet was not that he foretold the future. 
The ancient world was full of such people: soothsayers, oracles, readers of 
runes, shamans and other diviners, each of whom claimed inside track with 
the forces that govern fate and “shape our ends, rough-hew them how we 
will.” Judaism has no time for such people. The Torah bans one “who 
practices divination or sorcery, interprets omens, engages in witchcraft, or 
casts spells, or who is a medium or spiritist or who consults the dead” (Deut. 
18:10-11). It disbelieves such practices because it believes in human 
freedom. The future is not pre-scripted. It depends on us and the choices 
we make. If a prediction comes true it has succeeded; if a prophecy comes 
true it has failed. The prophet tells of the future that will happen if we do 
not heed the danger and mend our ways. He (or she – there were seven 
biblical prophetesses) does not predict; he or she warns. 

Nor was the prophet distinctive in blessing or cursing the people. That was 
Bilaam’s gift, not Isaiah’s or Jeremiah’s. In Judaism, blessing comes 
through priests not prophets. 
Several things made the prophets unique. The first was his or her sense of 
history. The prophets were the first people to see God in history. We tend 
to take our sense of time for granted. Time happens. Time flows. As the 
saying goes, time is God’s way of keeping everything from happening at 
once. But actually there are several ways of relating to time and different 
civilisations have perceived it differently. 
There is cyclical time: time as the slow turning of the seasons, or the cycle 
of birth, growth, decline and death. Cyclical time is time as it occurs in 
nature. Some trees have long lives; most fruit flies have short ones; but all 
that lives, dies. The species endures, individual members do not. Kohelet 
contains the most famous expression of cyclical time in Judaism: “The sun 
rises and the sun sets, and hurries back to where it rises. The wind blows to 
the south and turns to the north; round and round it goes, ever returning on 
its course … What has been done will be done again; there is nothing new 
under the sun.” 
Then there is linear time: time as an inexorable sequence of cause and 
effect. The French astronomer Pierre-Simon Laplace gave this idea its most 
famous expression in 1814 when he said that if you “know all forces that 
set nature in motion, and all positions of all items of which nature is 
composed,” together with all the laws of physics and chemistry, then 
“nothing would be uncertain and the future just like the past would be 
present” before your eyes. Karl Marx applied this idea to society and 
history. It is known as historical inevitability, and when transferred to the 
affairs of humankind it amounts to a massive denial of personal freedom. 
Finally there is time as a mere sequence of events with no underlying plot 
or theme. This leads to the kind of historical writing pioneered by the 
scholars of ancient Greece, Herodotus and Thucydides. 
Each of these has its place, the first in biology, the second in physics, the 
third in secular history, but none was time as the prophets understood it. 
The prophets saw time as the arena in which the great drama between God 
and humanity was played out, especially in the history of Israel. If Israel 
was faithful to its mission, its covenant, then it would flourish. If it was 
unfaithful it would fail. It would suffer defeat and exile. That is what 
Jeremiah never tired of telling his contemporaries. 
The second prophetic insight was the unbreakable connection between 
monotheism and morality. Somehow the prophets sensed – it is implicit in 
all their words, though they do not explain it explicitly – that idolatry was 
not just false. It was also corrupting. It saw the universe as a multiplicity of 
powers that often clashed. The battle went to the strong. Might defeated 
right. The fittest survived while the weak perished. Nietzsche believed this, 
as did the social Darwinists. 
The prophets opposed this with all their force. For them the power of God 
was secondary; what mattered was the righteousness of God. Precisely 
because God loved and had redeemed Israel, Israel owed Him loyalty as 
their sole ultimate sovereign, and if they were unfaithful to God they would 
also be unfaithful to their fellow humans. They would lie, rob, cheat: 
Jeremiah doubts whether there was one honest person in the whole of 
Jerusalem (Jer. 5:1). They would become sexually adulterous and 
promiscuous: “I supplied all their needs, yet they committed adultery and 
thronged to the houses of prostitutes. They are well-fed, lusty stallions, 
each neighing for another man’s wife” (Jer. 5:7-8). 
Their third great insight was the primacy of ethics over politics. The 
prophets have surprisingly little to say about politics. Yes, Samuel was 
wary of monarchy but we find almost nothing in Isaiah or Jeremiah about 
the way Israel/Judah should be governed. Instead we hear a constant 
insistence that the strength of a nation – certainly of Israel/Judah – is not 
military or demographic but moral and spiritual. If the people keep faith 
with God and one another, no force on earth can defeat them. If they do 
not, no force can save them. As Jeremiah says in this week’s haftarah, they 
will discover too late that their false gods offered false comfort: 
They say to wood, ‘You are my father,’ and to stone, ‘You gave me birth.’ 
They have turned their backs to me and not their faces; yet when they are 
in trouble, they say, ‘Come and save us!’ Where then are the gods you made 
for yourselves? Let them come if they can save you when you are in 
trouble! For you have as many gods as you have towns, O Judah. (Jer. 2:27-
28) 
Jeremiah, the most passionate and tormented of all the prophets, has gone 
down in history as the prophet of doom. Yet this is unfair. He was also 
supremely a prophet of hope. He is the man who said that the people of 
Israel will be as eternal as the sun, moon and stars (Jer. 31). He is the man 
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who, while the Babylonians were laying siege to Jerusalem, bought a field 
as a public gesture of faith that Jews would return from exile: “For this is 
what the Lord Almighty, the God of Israel, says: Houses, fields and 
vineyards will again be bought in this land” (Jer. 32). 
Jeremiah’s feelings of doom and hope were not in conflict: there were two 
sides of the same coin. The God who sentenced His people to exile would 
be the God who brought them back, for though His people might forsake 
Him, He would never forsake them. Jeremiah may have lost faith in people; 
he never lost faith in God. 
Prophecy ceased in Israel with Haggai, Zekharia and Malachi in the Second 
Temple era. But the prophetic truths have not ceased to be true. Only by 
being faithful to God do people stay faithful to one another. Only by being 
open to a power greater than themselves do people become greater than 
themselves. Only by understanding the deep forces that shape history can 
a people defeat the ravages of history. It took a long time for biblical Israel 
to learn these truths, and a very long time indeed before they returned to 
their land, re-entering the arena of history. We must never forget them 
again. 
1. Kierkegaard actually said: “The tyrant dies and his rule is over; the 
martyr dies and his rule begins.” Kierkegaard, Papers and Journals, 352. 
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Rabbi A. Leib Scheinbaum 
Peninim on the Torah 
Parashas Matos-Masei מסעי תשע"ז-פרשת מטות  
Parashas Matos 
 לא יחל דברו ככל היוצא מפיו יעשה
He shall not desecrate his word; according to whatever comes from his 
mouth, he should do. (30:3) 
The word of a Jew is sacred. He must stand behind his word. When a person 
does not keep his word, he is mechallel diburo, desecrates his word. Chillul 
is a strong term. We use the term chillul with regard to desecrating 
Hashem’s Name – chillul Hashem. Also, when a bas Kohen, daughter of a 
Kohen, acts in a morally profligate manner, the Torah writes, Es avihah hee 
mechalleles, “She desecrates her father” (Vayikra 21:9). Apparently, the 
sanctity of a Kohen, the sacredness of a person’s word, are of a similar 
nature to the sanctity of Hashem, in the sense that a violation of this sanctity 
is called a chillul. 
The Zohar HaKadosh explains chillul Hashem as being derived from 
chalal, hole, vacuum. When a person commits a chillul Hashem, it is 
tantamount to implying that a vacuum exists; the Almighty is not present. 
The area in which one has committed a desecration is devoid of Hashem. 
Thus, a chillul Hashem is an act by which one makes a statement; there is 
a chalal here. 
Likewise (I think), when a Kohen’s daughter commits an act of adultery, 
she is indicating by her actions that her upbringing was devoid of her father. 
He has had no positive influence on her. Otherwise, she might not have 
acted so licentiously. A chalal existed in her home – no father. Her 
education was flawed. Thus, the term chillul. 
Lo yacheil devaro; “He shall not desecrate his word.” When a person does 
not keep his word, he indicates that a void is behind the statement which is 
attributed to him. “Nobody is home.” He is not responsible for what he says 
because “someone” is lacking. He is not in control of his words, because 
he is missing. When a person speaks, he must take responsibility – unless 
“nobody is home.” A person’s word is sacred. He must stand behind it. 
 גדרת צאן נבנה למקננו וערים לטפנו
Pens for the flocks shall we build here for our livestock and cities for 
our small children. (32:16) 
The response tendered by Bnei Gad and Bnei Reuven, “we will build pens 
for our flock and (then) cities for our small children,” did not sit well with 
Moshe Rabbeinu. By prioritising the needs of the flock before those of the 
children, they were implying that the sheep had greater significance in their 
eyes than the children. Moshe immediately corrected their attitude. It is 
difficult to believe that such holy individuals as Bnei Gad and Bnei Reuven 
would have misplaced priorities. To prioritise sheep over children is to 
confuse one’s priorities in life. It is not imaginable that members of the Dor 
Deah, Generation of Knowledge, would be guilty of such an error. 
Horav A. Henach Leibowitz, zl, explains that addressing the needs of the 
flocks was indeed all for their children (is it not always?), but they got 
carried away. Concerned with their livelihood so they could better support 
their families, they became involved in raising animals. They became so 

involved that they lost sight of their goals, the children; and they turned 
their livelihood, the animals, into an end onto itself. As a result, they 
neglected to pay better (or at least equal) attention to their children. 
A person’s sensitivities are most often influenced by his actions. Indeed, a 
person cares most about something for which he has expended energy, 
effort and time. Now, if Bnei Gad and Bnei Reuven, who were holy 
individuals, whose perception of Hashem and everything spiritual was light 
years above ours, were negatively influenced by their involvement in their 
mundane endeavours of earning a livelihood, what should we say? When a 
person spends the majority of his waking hours engrossed in commerce – 
it takes its toll. One forgets that his original goal was only to provide for 
his family – not to devote his lifetime to earning a nest egg that would 
provide for the next few generations of his family. 
The Rosh Yeshivah adds that a similar idea applies to one who has chosen 
Torah as his lifetime endeavour. He must remember that he still has a 
family at home – children who need a father, a wife who needs a husband. 
The bottom line is that we all have our priorities, but we must neither 
misplace them, nor get carried away by them. Our families are all important 
and providing for them is essential, but at what expense? Torah study is 
paramount, but so are our wives and children. There must be a balance in 
life, which the Torah provides – if we are willing to listen. 
Parashas Masei 
 ויסעו ממדבר סיני ויחנו בקברות התאוה
They journeyed from the Wilderness of Sinai and encamped in Kivros 
HaTaavah. (33:16) 
The yetzer hora, evil inclination, works overtime in its efforts to sway us to 
sin. Hashem has provided us with a panacea to help us 
circumvent/overcome the allure of the yetzer hora: Torah. Our Torah is the 
tavlin, antidote, to protect us from falling into the yetzer hora’s grasp. This 
is alluded to in our pasuk. Once Klal Yisrael leaves Sinai, meaning the 
Torah which was given at Har Sinai, they fall into the clutches of Kivros 
HaTaavah, graves of lust/desire. Passion, lust, desire, hate, envy, anger: all 
of these negative character traits destroy a person. One’s pursuit of passion, 
his obsession with various avenues that promote satisfaction so that he is 
able to quell the desires that overwhelm him, are all tools of the yetzer hora-
which he employs in his attempt to manipulate and eventually control our 
lives. 
In Sefer Tehillim (19:8-9), David Hamelech writes: Toras Hashem 
temimah meshivas nefesh, “The Torah of Hashem is perfect, it restores the 
soul.” In his commentary to Sefer Tehillim, Horav S. R. Hirsch, zl, writes, 
“Only by subordinating themselves to the will of Hashem can His creatures 
on earth become that which they should be and fulfill the purpose that gives 
meaning to their existence.” Man is in contrast with other living things that 
function in accordance with their instinctual drives and proclivities; hence, 
they are unable to choose between good and evil – which is the unique gift 
of freedom of choice given to man. “Man has been ennobled by the ratzon, 
will, of Hashem, for He has implanted within him a Divine spark of His 
own free personal Being.” 
Instinctively, man has the capacity to follow his animal drives which would 
denigrate him to animal status. This is the goal of the yetzer hora. Hashem 
protected us with a spiritual antibody, an antidote for overcoming the effect 
of the yetzer hora. Hashem’s laws were Heavenly-designed to be in perfect 
accord with the nature and purpose of the creatures with which they deal, 
and also the nature and calling of ourselves to whom they were given. 
Barasi yetzer hora, Basrasi Torah tavlin, “I created the evil inclination, I 
created the Torah as its antidote.” When a person studies Torah, he 
reinforces his spiritual antibodies which allow him to fend off the wiles of 
the yetzer hora. Torah is mesamchei lev, rejoices the heart, because it 
energizes the individual and strengthens him. When one learns Torah, he is 
overcome with a feeling of quiet joy and serenity in the knowledge that he 
is doing what is expected of him. True joy comes with success. Success 
comes with fulfilling the will of Hashem. Otherwise, why are we here? A 
life of duty fulfilled; a life of obedience to the Torah; a life of service to 
Hashem: that is a life of joy. Those who would tend to debate this verity – 
should try it. 
In a shmuess, ethical discourse, Horav Moshe Aharon Stern, zl, quotes a 
frightening statement from Rabbeinu Yonah. In fact, the Mashgiach 
(Kamenitz) comments, “I believe that if we did not have any mussar 
(ethical character refinement) texts, other than only this (one) comment 
from Rabbeinu Yonah, it would suffice to arouse a person to overcome his 
yetzer hora.” Rabbeinu Yonah writes: “Know that the soul of the rasha, 
wicked man, whose only desire in this lifetime is for physical pleasures and 
not at all for the service of his Creator, will descend downwards at its death 
to the earth, the place of its desires. Its end will follow the pattern of the 
dust, descending and not rising. His soul, however, will be brought up to 
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the Heaven for judgment and justice, and to see how it exchanged the 
Heavens for the abyss… it will then descend downwards to the earth… as 
its nature, as a stone falls to the ground after it is thrown.” 
We are presented with an entirely different picture of the rasha. He may 
very well be an observant Jew who attends minyan, davens, learns Torah 
and observes mitzvos – but demonstrates neither desire for nor interest in, 
his spiritual endeavours. His affinity is for the physical/material delights of 
this world. Such a person has the soul of a rasha within him. 
Horav Eliyahu Lopian, zl, explains this phenomenon. Just as a person’s 
body is covered with clothing, so, too, is his soul. The spiritual raiment of 
the neshamah, soul, is fashioned from the individual’s middos, character 
traits. If his middos are spiritual in nature, his soul rises up to Heaven. If, 
however, the attire of his soul is comprised of the here-and-now, the 
temporal physical/material delights and frivolities of this world, it must 
remain in the world of materialism. It cannot separate itself from its 
clothing. It is, thus, relegated to remain with its clothing. Sad, but true. 
They journeyed from Har Sinai and, as a result, ended in the graves of 
desire. The desire that had become so much a part of their lives ended up 
as their graves. They were buried in desire and ultimately remained buried. 
How true this is. One only has to listen to the news to hear of those who 
succumb to the various chemical substances that plague our youth, as well 
as our middle-agers – and seniors. It is a plague of epic proportions, often 
beginning with alcohol addiction, fostered through such unknowing 
opportunities as a kiddush, get togethers, various simchos, and then ratchets 
up to more concrete, harder substances. Pain and depression might be 
temporarily relieved, but the alternative is far more permanent – and 
deadly. 
Torah remains the antidote. Torah is the panacea, but only if it is studied 
properly. When one imbibes the sweetness of Torah, when he realises that 
he is studying from Hashem, he has discovered the antidote, he lives the 
panacea. Our Torah directs us to study Torah and transmit it to the next 
generation. History has proven time and again that, when we slack off in 
our Torah study, we open ourselves up to every spiritual dysfunction, with 
assimilation at the top of the list. Torah links the Jew with G-d – a link that 
becomes concretised the more that one learns. 
When we study Torah, we are not confronting an archaic, abstract 
educational text. We are living Torah. We are engaged in discovering the 
very essence of Judaism: what makes it come alive; and what sustains it. 
When we study Torah, we are living Torah. This idea is underscored in the 
following story. 
In “At His Rebbe’s Side,” Rav Yehoshua Liff relates an incident which 
occurred when he planned to move his yeshivah (Ner Yaakov) to the 
Katamon section of Yerushalayim. The baal habatim, directors, had rented 
a suitable building and were assured that it was properly zoned, but, after 
investing considerable funds, time and effort, they were informed a mere 
few days prior to the beginning of the zman, semester, that the building was 
zoned only for residences. The building had served as a school building for 
many years, but, as a yeshivah, it would offend the many non-observant 
members of the community. They would have to go to court in order to 
obtain proper zoning. Their attorney warned them that their chances of 
winning the case were next to zero. They, of course, did not factor in that 
Hashem still was in control – even in Katamon. 
The morning of the court date, Rav Liff davened with the minyan of Horav 
Shlomo Zalman Auerbach. After davening, he related his predicament to 
the sage and asked for his blessing. Rav Shlomo Zalman replied, “Mir 
darfen davenen; we must pray.” 
Taking his advice, Rav Liff began to recite Tehillim fervently, as he waited 
outside the courtroom. Prior to entry, he was informed by his lawyer that 
there had been a change in judges. His previously assigned judge had been 
replaced by Judge Eliyahu ben Zimra, a religious Jew who held a high 
position in the country’s legal circles. 
The judge began the case with his own musings. “I have been living in 
Katamon for the past fifteen years and remember well that this building has 
been used as a school in the past. Apparently, it bothered no one until the 
decision was made to allow a yeshivah to move into the neighborhood. 
After inquiring as to how many students the yeshivah would cater to, when 
was to be its opening date, and how much money Rav Liff had expended 
for renovations, the judge said he needed a few hours to consider the matter. 
The judge went to his chambers and Rav Liff (in accordance with Rav 
Shlomo Zalman’s instructions) began to recite Tehillim. 
When the judge returned, he faced his audience and asked a rhetorical 
question, “Mah zeh yeshivah? What is a yeshivah?” Answering his own 
question, he said, “A yeshivah is a place where one studies Torah. A 
yeshivah is a place where one lives Torah. It is a house dedicated to Jewish 
living. It is a house of life” (I have altered the text from the book by design. 

A pasuk is quoted which I have been unable to locate. Nonetheless, the idea 
remains the same. One cannot view a yeshivah through the secular lens of 
an educational institution. One does not merely learn in a yeshivah; he lives 
in a yeshivah.) 
“What does a Jew do in his home?” the judge asked. “Hu lomeid; he studies 
Torah” (referring to the yeshivah which supplants the home as a domicile 
for imbibing Torah). “He may learn with a study partner or he may teach a 
class.” (It is all a form of living in a house). “Based upon these 
considerations, I feel there is no legal reason to impede the building in 
question to be used as a ‘Jewish home’ in the way a Jewish home is used: 
for the study of Torah and tefillah.” 
When Rav Liff heard the incredible news, he immediately called the home 
of Rav Shlomo Zalman. His grandson answered the phone, “Please tell the 
zaide, grandfather, that we won the case!” he exclaimed. “Der zaide vart 
der gantzer tzeit, (my grandfather has been waiting this entire time.) He has 
not stopped davening for you since this morning!” 
Apparently, when Rav Shlomo Zalman had said, “Mir darfen davenin,” he 
included himself. 
 כי בעיר מקלטו ישב עד מות הכהן הגדל
He shall dwell in it until the death of the Kohen Gadol. (35:28) 
The Talmud Makkos 11a teaches that, since the fate of the rotzeach 
b’shogeg, unintentional murderer, was dependent upon the Kohen Gadol’s 
longevity, there was fear that the rotzeach would pray for the early demise 
of the Kohen Gadol. Once the Kohen Gadol died, the murderer would be 
free to leave the ir miklat, city of refuge. To circumvent their prayers, the 
mothers of the Kohanim Gedolim would furnish the murderers with food 
and clothing to keep them happy and satisfied, so that they would not pray 
for the death of their sons. Why did the Kohen Gadol not personally pray 
for longevity? His prayer for life would certainly be as effective as the 
murderer’s prayer for his death. Perhaps this is why he had been elected as 
Kohen Gadol. He was a holy person to whom life was certainly quite 
important. He realised, however, that, by praying for life, he was essentially 
praying for the many unintentional murderers to be doomed to a life of exile 
away from family and friends. I guess the Kohen Gadol was such a person 
that “living at the expense of another Jew’s pain” was not something he felt 
warranted his prayer. If Hashem allowed him to live, if his personal merit 
outweighed the prayers tendered by the murderers – good. If not, well, that 
was his lot. It came with the territory. Nonetheless, he could not allow his 
personal prayer to have a detrimental effect on another Jew. 
We derive from here the incredible power of prayer. The Kohen Gadol is a 
holy man. The murderer is an exiled Jew, who is in his position for a reason. 
True, the murder had been unintentional, but it was no accident. One is not 
sent to the ir miklat for an accident. He is sent for unintentional murder, 
which covers a gamut of ambiguous circumstances. This man is certainly 
not on a spiritual par with the Kohen Gadol; yet, the Kohen Gadol fears his 
prayers (or, at least, the Kohen Gadol’s mother fears for her son’s life). 
Karov Hashem l’chol kor’av l’chol asher yikre’uhu b’emes. “Hashem is 
close to all who call upon Him – to all who call upon Him sincerely” 
(Tehillim 145:18). Hashem listens, and, when the prayer is sincere, it 
achieves efficacy. The exiled murderer is sincere (perhaps for the wrong 
reasons, and self-serving – but sincere). And, thus, his prayers gave the 
Kohen Gadol’s mother reason to be anxious for her son’s life. This is the 
awesome power of prayer. 
It works because of our relationship with Hashem. He is our Father in 
Heaven. A father always listens. He never closes his door to his children – 
regardless of the offense or the duration of time that has elapsed since they 
had last spoken. If this is true of human emotion, how much more so of 
Hashem, Who is our Creator? 
While the significance of prayer cannot be sufficiently emphasised, we 
often (because of a lack of knowledge and awareness) ignore the 
significance of one mysterious word: Amen. Chazal teach that the 
individual who answers Amen is even greater than the one who initially 
recited the blessing. Amen is related to the word emunah, faith, a derivative 
of emes, truth. One who recites a blessing is acknowledging that he is about 
to partake of Hashem’s beneficence, and he offers his gratitude for this 
opportunity. The one who answers Amen is not acknowledging his 
gratitude to the Creator for the bounty, because he did not receive it. He is, 
however, seizing the opportunity to express himself to Hashem in terms of 
pure faith – unfettered by the limits of his gratitude. When he says Amen, 
he is connecting with Hashem on a purely spiritual level, declaring his total 
subjugation to Him. In other words, he is affirming his faith in Hashem as 
Provider, Benefiter – even though he personally did not receive; he is 
affirming it based upon pure faith. Thus, Amen is greater than the blessing, 
because the blessing is contingent upon gratitude, while Amen is a 
declaration of pure faith. When we say Amen, we declare to Hashem that 
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we are prepared to do anything that He asks. We believe wholeheartedly in 
His ability to do anything. It really cannot get any better than that. 
Amen is effective – even if the blessing to which one responds might be 
unreasonable, even injudicious. Even if hope for the realisation of the 
blessing hangs by less than a shoestring, one should respond Amen in the 
hope that his response may catalyse the actualisation of the blessing. The 
following vignette reinforces this idea. 
Shabbos Kodesh, Sivan 26, 5677, 1917, in Vienna’s most prominent shul 
Khal Adas Yisrael, popularly known as the Shiff Shul. The chazzan began 
reciting the Yehi Ratzon for Mevarchim haChodesh, Blessing the New 
Moon. Herr Goldshmidt, the elderly gabbai announced the molad, precise 
time at which the new moon begins to appear in Yerushalayim. 
(Traditionally, they announce the exact hour, minute and chelek/portion – 
1/18 of a minute or 3½ seconds.) Surprisingly, the time was precisely on 
the complete hour – no minutes or chalakim. The congregation continued 
with the recitation of the prayer with all the wonderful blessings that it 
engenders. The Mussaf service was concluded, and everyone began to 
return his siddur to the bookcase, in preparation for returning home. 
Herr Goldshmidt asked everyone to wait a moment; he had something to 
say, “You all must certainly know that this molad is unique in the sense that 
the precise time falls out on a perfect hour.” Immediately, one of the 
congregants asked, “Does this not occur often?” “No!” replied Herr 
Goldshmidt. “It takes place only once every eighty-seven years! Therefore, 
at this most propitious time, I would like to wish each and every one of you 
to experience such a molad one more time in your lives!” 
Most of the people smiled; some even laughed. After all, eighty-seven years 
was expecting a bit much. Even a brachah, blessing, should be realistic. 
Standing next to the bimah, listening to the gabbai and the congregation’s 
reaction, was a fifteen-year-old teenager, a refugee from Poland (it was 
during World War I) who did not react like everyone else. Perhaps it was 
because of his upbringing by his mother. Growing up, he was inculcated 
with the notion, “My child, never ignore a blessing that is given to you. 
Always respond with a hearty Amen!” Today was no different. When Herr 
Goldshmidt blessed the congregation, this teenager, true to his mother’s 
inspiration, responded Amen. 
Fast forward to Yerushalayim, Shabbos Mevorchim HaChodesh Mar 
Cheshvan 5765, 2004. The gabbai of the shul announced the molad 
Thursday morning precisely at 2:00 am. The shul was silent. The 
congregants heard Reb Yosha, the oldest member of the shul, whimpering 
as tears slowly began to streak his face. They understood that every month 
was special to Reb Yosha. He had reason to be emotional. He had far 
surpassed in longevity the lifespan of his friends. One man, however, took 
a special interest in Reb Yosha’s weeping. “Reb Yosha, lama bachisa, why 
did you weep?” asked Gedalyah Stein. He assumed that, if Reb Yosha was 
weeping, he had to have a good reason. 
Reb Yosha looked at Gedalyah and said, “My friend, this is the second time 
in my life that the molad fell on a perfect time, on a complete hour – without 
fractions. The last time that this occurred, I was a fifteen-year-old teenager 
in the Shiff Shul in Vienna. Today, I am one hundred and two years old. I 
have every reason to express my emotion. My Amen eighty-seven years 
ago was the catalyst for my longevity. You, Gedalyah, are still young. I 
encourage you to take to heart and teach your children the lesson my mother 
taught me – never ignore Amen! Every blessing is valuable. Answer Amen 
with great kavanah, intention, devotion! May it be the will of Hashem that 
you should be there for Mevarchim HaChodesh, Tishrei 5852, 2091, in 
good health and welfare!” 
Va’ani Tefillah 
 רפאנו ד' ונרפא
Refaeinu Hashem v’neirafei. 
Heal us Hashem and we will be healed. 
The Chafetz Chaim, zl, notes that Hashem’s cure is unlike that of a mortal 
physician. When a physician is asked to heal a person, it requires time. 
First, following a comprehensive examination, the diagnosis must be made. 
Once the diagnosis has been confirmed, the physician must decide upon the 
best course of treatment and which medication will be most effective in 
curing the disease. 
There are times when the physician misreads the symptoms, causing an 
error in diagnosis, which means the medication he has prescribed for the 
patient is wrong – or worse – can cause even greater problems for the 
patient. Now, the patient must begin the process of seeking a cure all over 
again. 
David Hamelech says, Yishlach devaro v’yirpa’eim; “He sends His word 
and healed them (Tehillim 107:20). Hashem “does it right the first time.” 
Hashem simply uttered a word: One word from Hashem is sufficient to heal 

the patient. Thus, we plead: “Heal us, Hashem. If You will grant us our 
cure, then we will be healed, completely, at once.” 
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Matos – Masei - Yirmiyahu 2:4 
This week's haftorah continues the theme of the three weeks and introduces 
the month of Av. The prophet Yirmiyahu reprimands the Jewish people and 
reminds them, in the name of Hashem, of all of the favors they have 
received over the years. Hashem asks, "What wrong did your fathers find 
in Me that distanced them from Me and resulted in their following the 
empty practices of idolatry diminishing the Jews to nothingness? They 
didn't turn to Hashem who brought them up from Egypt and led them 
through the desolate dangerous desert." Hashem continues, "And I brought 
them to the fertile land of Israel to partake of its fruits and goodness. But 
they defiled My land and disgraced My inheritance." (Yirmiyahu 2:5) 
Hashem faults the Jewish nation for presently rejecting Him and resorting 
to the shameful ways of idolatry. 
Hashem says, "They forsook Me, the source of the waters of life; to dig 
empty cisterns." But the blame wasn't limited to the common folk, it even 
extended to their leaders and prophets. Hashem describes their spiritual 
decline in the following terms, "The Kohanim didn't revere Me and the 
upholders of Torah didn't publicize My name, the kings rebelled against 
Me and the prophets delivered false prophecy." (2: 8) This bleak picture of 
the Jewish people was certainly not a comforting one and almost promised 
immediate retribution and destruction. 
Yet, we discover that Hashem's response to all the above was one of 
concern and compassion. Hashem surprisingly responded, "Therefore I will 
continue to quarrel with you and even with your grandchildren." Hashem 
vowed to send more prophets and continue showing them and their 
descendents the proper path. Although every attempt thus far had been 
unsuccessful Hashem remained determined to help His people. Hashem 
refused to reject them even after the numerous rejections they showed him. 
The present leaders were not loyal to Hashem and didn't inspire the nation 
to repent and follow the proper path. Perhaps the next group of leaders 
would be more loyal and could successfully leave their imprint on the 
Jewish people. Although the Jews had reduced themselves to the point of 
emptiness and nothingness Hashem still cared about them with deep 
compassion. He wouldn't leave His people until every last avenue had been 
exhausted and it had been determined that there was literally no more hope 
for them. 
This unbelievable degree of compassion is explained in the verses 
immediately preceding this week's haftora. Hashem says, "I remember you 
for the kindness of your youth, the love of our initial relationship when you 
blindly followed Me in the desert." Even after all the offenses the Jewish 
people committed against Him, Hashem still remembered His initial 
relationship with His people. Hashem never forgets those precious years 
wherein He enjoyed a perfect relationship with His people. Hashem 
actually longs for the opportunity of returning to that relationship and will 
do virtually anything to restore things to their original perfection. This 
explains Hashem's persistence in sending prophets to the Jewish people 
attempting to persuade them to return. In truth, Hashem views the Jewish 
people from an entirely different perspective than their present rebellious 
state. Hashem sees them through the visions of the past. True, they have 
presently gone totally astray but Hashem sees in them their perfect past as 
the devout people whose intimate relationship with Him directed them to 
follow blindly wherever they were led. Hashem therefore expresses His 
sincere desire that the present Jewish nation live up to His perfect vision of 
them, the glorious vision of the past. Through this perspective the Jewish 
people deserve every last chance they can to return to their glorious era. 
With this insight in mind we can truly appreciate the words of Chazal in 
Midrash Tehilim (137) which reveal Hashem's indescribable love and 
compassion for His people. The Midrash relates that the Prophet Yirmiyahu 
accompanied the Jewish people into their exile until the Euphraties River, 
the doorstep of Bablyonia. He then informed them that he would be leaving 
and returning to the segment of Jewish people left behind in the land of 
Israel. Suddenly there was an outburst of uncontrollable weeping from the 
Jewish people who realized that they were being abandoned by Yirmiyahu. 
He responded with the following words, "I testify in the name of Hashem 
that if this sincere cry would have transpired moments ago, when we were 
still in our homeland, the exile would never have come about," So great is 
Hashem's love for His people that even after all the atrocities they 
committed, rebelling against Hashem and intentionally spiting Him, one 
sincere gesture from the Jewish people was all that was needed. Even one 
emotional outburst, sensing Hashem's rejection would have sufficed to hold 
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back the terrible calamity they now faced. Hashem loves His people so 
deeply that even at the last moments He still awaited their return to Him 
and was prepared to call off their imminent exile. In Hashem's eyes we will 
always be seen through the perspective of our past, a perfect devout people 
ready to serve Him unconditionally. And Hashem is therefore always 
prepared to do anything He can to restore us to that glorious position, His 
perfect nation. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Matot 
Moshe teaches the rules and restrictions governing oaths and vows 
especially the role of a husband or father in either upholding or 
annulling a vow. Bnei Yisrael wage war against Midian. They kill the 
five Midianite kings, all the males and Bilaam. Moshe is upset that 
women were taken captive. They were catalysts for the immoral 
behavior of the Jewish People. He rebukes the officers. The spoils of 
war are counted and apportioned. The commanding officers report to 
Moshe that there was not one casualty among Bnei Yisrael. They bring 
an offering that is taken by Moshe and Elazar and placed in the Ohel 
Mo'ed (Tent of Meeting). The Tribes of Gad and Reuven, who own 
large quantities of livestock, petition Moshe to allow them to remain 
east of the Jordan and not enter the Land of Israel. They explain that 
the land east of the Jordan is quite suitable grazing land for their 
livestock. Moshe's initial response is that this request will discourage 
the rest of Bnei Yisrael, and that it is akin to the sin of the spies. They 
assure Moshe that they will first help conquer Israel, and only then will 
they go back to their homes on the eastern side of the Jordan River. 
Moshe grants their request on condition that they uphold their part of 
the deal. 
Masei 
The Torah names all 42 encampments of Bnei Yisrael on their 40-year 
journey from the Exodus until the crossing of the Jordan River into 
Eretz Yisrael. G-d commands Bnei Yisrael to drive out the Canaanites 
from Eretz Yisrael and to demolish every vestige of their idolatry. Bnei 
Yisrael are warned that if they fail to rid the land completely of the 
Canaanites, those who remain will be "pins in their eyes and thorns in 
their sides." The boundaries of the Land of Israel are defined, and the 
tribes are commanded to set aside 48 cities for the levi'im, who do not 
receive a regular portion in the division of the Land. Cities of refuge 
are to be established: Someone who murders unintentionally may flee 
there. The daughters of Tzelofchad marry members of their tribe so that 
their inheritance will stay in their own tribe. Thus ends the Book of 
Bamidbar/Numbers, the fourth of the Books of the Torah. 
Insights 
Out of Proportion 
“Take vengeance for the Children of Yisrael...” (31:2) 
Ohr Somayach had a unique experience last week. 
Virtually the entire student body and staff together with loyal 
supporters throughout the world, joined together in a 32-hour all-or-
nothing campaign to raise 2 million dollars for the Yeshiva. As it turned 
out, we raised a bit more than that (see unidy.org/os). 
Apart from the amazing bonding experience and the change in the 
Yeshiva's balance sheet that sees the red climbing back towards the 
black, and not forgetting the sheer good fun of the whole thing — we 
picked up much more than all that. 
“Take vengeance for the Children of Yisrael...” 
Why does the verse here refer specifically to the vengeance of the 
“Children of Yisrael”? 
When the Midianites caused the Jewish People to fall into the sin of 
lechery at Sheetim, they were doubly culpable: First for causing the sin, 
and secondly for the punishment that the Jewish People incurred. 
Even though G-d created the world “measure for measure”, when G-d 
bestows His kindness, He does so disproportionately and in far greater 
measure than His strict judgment. 
If the Midianites were punished for both the sin and the punishment of 
the Jews, how much more will someone be recompensed for both the 
mitzvah and its reward that he causes and facilitates another to do. 
However much the Yeshiva and its friends made in the campaign in this 
world, how infinitely more is the reward for bringing so many Jews to 
do the mitzvah of tzedaka in the World-to-Come! 
Sources: based on Rabbi Leib Chasman in Ohr Yahil 
 

Rabbi Zvi Sobolofsky 

TorahWeb 
Kashering and Immersing: Lessons for the Soul 
The halachos that govern kashering and toveling of utensils appear in 
Parshas Mattos. In addition to the actual practical halachos that comprise 
this area of kashrus, there are many important lessons concerning avodas 
Hashem that can be derived from these laws. A utensil that was used for 
non-kosher food cannot be used until it is kashered. The fundamental 
principle that dictates the application of this halacha is that the method in 
which the utensil was used is the method in which it must be kashered. 
Therefore, a utensil that was used with water, such as a pot, is kashered 
with boiling water by a process called hag'ala. If the utensil absorbed non-
kosher food with direct heat, for example a grill, hag'ala is not sufficient 
and exposure to a flame is necessary via a process known as libun. 
Just as non-kosher food must be removed from a utensil by the appropriate 
method, so too when one sins the impact of one's actions have to be 
eradicated in the proper way. Teshuva, which how we cleanse our souls, 
follows the model of kashering our utensils; the degree of 
teshuvacorresponds to the intensity of the impact of the sin on our souls. If 
one sins half-heartedly without much enthusiasm, the less intense teshuva 
is sufficient to atone for the transgression. A sin done with great excitement 
requires a greater level of teshuva. 
We are taught concerning the chet ha'egel that Moshe only broke the luchos 
upon seeing the Jewish people dancing in celebration. It was their 
enthusiasm for the sin that made the teshuva process so much more 
challenging and necessitated the dramatic action of breaking the luchos. 
Just as hag'ala suffices for an absorption of taste that comes about indirectly 
through water but libun is necessary when a direct flame was used, so too 
the kashering of the soul is achieved via an intense degree of teshuva when 
a sin was penetrated with the flame of enthusiasm. 
Kashering by hag'ala is not effective for earthenware vessels. Because of 
its porous nature, earthenware absorbs substances to such a degree that the 
non-kosher taste cannot be removed. Yet, Chazal teach us that libun is 
effective even for earthenware. Rabbeinu Tam explains that even though 
taste cannot be entirely removed from earthenware, the process of libun 
mimics the original making of the utensil. Since the earthenware vessel was 
initially formed in a kiln, the process of libun effectively remakes the vessel 
and thereby permits its subsequent use. This halachic understanding can be 
applied in the realm of teshuva as well. Chazal mention the practice of 
changing one's name when doing teshuva. The Rambam (Hilchos Teshuva 
2:4) explains that this symbolizes that the person is not merely connecting 
specific flaws but rather transforming himself, and in a sense becoming a 
new person. Even if one doesn't actually change one's name, the mindset of 
viewing oneself as a new person is a critical component of the teshuva 
process. 
In addition to kashering, any utensil that was manufactured or owned by a 
non-Jew must undergo tevilla in a mikva before being used. The Talmud 
Yerushalmi compares this to tevilla that a convert undergoes as an act of 
sanctification, indicating that even our utensils must be made holy before 
being used. The mitzvah of tevillas kelim has an important message for us 
as it relates to our avodas Hashem. It is not sufficient to only avoid sin and 
rectify its effects through teshuva, rather a tevilla in water is necessary for 
utensils and a tevilla in symbolic water is necessary for our souls. The 
Rambam (Hilchos Mikvaos 11:12) elaborates upon the symbolism of the 
water of the mikva. Just as its waters purify the individual halachicaly, so 
too the waters of Torah are essential for spiritual purification. It is the 
complete immersion in the living waters of Torah study that purify and 
elevate our souls. As we study and practice the intricate laws of kashering 
and immersing our food utensils, let us focus on the lessons these halachos 
can teach us in all the realms of our avodas Hashem. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashiot Mattot–Massei - D’var Torah – 5777 
Moses’ reply to the tribes of Reuben and Gad, when they requested to be 
allowed to settle on the east bank of the Jordan on the land recently 
conquered from Sichon and Og was: 
“Shall your brothers go to war and you remain here? …You have risen 
up in place of your fathers as a culture of wicked people, to add yet 
more to the burning wrath of G-d against Israel” (32:6,14). 
However, on the face of it their petition seemed reasonable enough. As the 
story opens: 
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“The people of Reuben and the people of Gad had abundant livestock 
– very great. They saw the land of Jazer and the land of Gilead and 
behold! – it was a place for livestock” (32:1). 
Reuben and Gad had already participated in the conquest of the land on the 
east bank of the Jordan. Like all the Israelites, those two tribes witnessed 
G-d assistance in the campaigns that He directed, against all odds. And 
afterwards, when they explained their true motives, Moses duly changed 
his mind and permitted those two tribes to settle in that part of Trans-
Jordan. So why did Moses describe the opening request as a product of the 
“culture of wicked people”? 
One explanation may be that the tribe of Gad received a special blessing 
from the Patriarch, Jacob: “Gad shall march forward in legions” (Gen. 
49:19), which according to Rashi included a leadership role in the military 
operations involved in conquering the Land, west of the Jordan. They were 
certainly not designated to neglect their responsibilities and leave the hard 
work to the remaining tribes. Indeed, the Ohr HaChaim suggests that it was 
those tribes’ superior military prowess that actually enabled them to take 
more cattle as spoils than the other tribes. Opting out at this stage would 
severely discourage the rest of the Israelites from entering the Land. 
The Kli Yakar, however, translates the opening words of the story 
differently, paying detailed attention to the phrasing: Umikneh rav haya 
livnei Reuven v-livnei Gad atzum me-od. The tribe of Reuben had mikneh 
rav, abundant livestock. But the tribe of Gad’s livestock was atzum me-od, 
very great, even more numerous than Reuben’s. If the tribe of Reuben 
amassed such wealth, the tribe of Gad did so with even greater success. 
The story continues in presenting the request: “The people of Gad and the 
people of Reuben came and said to Moses…” (32:2). Gad first, Reuben 
second. Not the other way round. Though Reuben was the senior tribe as 
Jacob’s firstborn, Gad appears to have behaved unsuitably in moving ahead 
of Reuben in making an appearance and presenting the request. 
The Kli Yakar suggests that Gad’s pushing forward could have indicated 
over-identification with the newly acquired wealth. He observes that it is a 
common behavior of materialistic people to act somewhat arrogantly when 
suddenly coming into the money. In today’s terms, behavior commonly 
associated with some of the nouveau riches. 
It was the behavior of jumping the queue that indicated a change of values: 
wealth first, duties to Klal Yisrael second. “Who trust in their riches, who 
boast of their great wealth” (Psalms 49:6). It was the focus on their recently 
obtained possessions that appeared to temp them to opt out of the work of 
Klal Yisrael, which would greatly discourage the rest of the people. That 
mindset was the “culture of wicked people”. It was the perceived attitude 
of “I am newly rich. Things are not going be as they used to be. Now I can 
make my own terms and proceed as I wish” that underlay Moses’ sharp 
retort to the request. 
Mattot-Massei (Haftara) - 5777 
‘Is Israel a slave or a household servant? Why has she been taken as spoil 
(by the enemy)?’ (Jeremiah 2:14) 
Guided Tour… 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth century BCE, and he lived to witness the destruction of the First 
Temple in 586 BCE. He was active in the Southern Kingdom of Judah 
during the reigns of five different kings of Judah: Josiah, Jehoahaz, 
Jehoiakim, Jehoiachin, and Zedekiah – to four of whom he brought 
messages from G-d. The Northern Kingdom of Israel, containing the Ten 
Tribes, had already been forced into exile a century, under the Assyrian 
Empire. 
From the text of his book, he appears to have had only one task, to which 
he applied himself single-mindedly. That was to warn the people that Judah 
would be destroyed unless they, the Jews, repented. With all the sincerity 
and devotion he brought to his mission, however, he knew that he would 
not see success in his own lifetime. For G-d had already decreed that Judah 
would be destroyed following the activities of Josiah’s grandfather, King 
Manasseh: 
“Since King Manasseh of Judah has committed such abominations… and 
since he has caused Judah to sin with his idols, G-d, the L-rd of Israel says: 
“I will bring such disaster on Jerusalem and Judah that the ears of everyone 
who hears about it will ring! … I will wipe out Jerusalem … I will abandon 
the remnant of My inheritance and deliver them to their enemies. They will 
become spoil and plunder for all their enemies, because they have 
displeased Me and angered Me since the time when their ancestors left 
Egypt to this day.” (Kings II 21:11-15). 
And that decree remained in force despite the positive religious reforms 
and revival under King Josiah, during whose reign Jeremiah began his 
career as a prophet. As the text states: 

“There was no other king like Josiah before or afterwards who returned to 
G-d with all his heart and soul and might. However, G-d did not turn away 
from His great anger of the because of everything Manasseh had done to 
provoke Him.” (ibid. 23:25-6) 
Jeremiah was neither allowed to marry (16:1-2), nor to commiserate with 
his people. His dramatic conveyance of the Word of G-d to the Jews did 
not win him popularity, and he was reviled, beaten, and imprisoned. He was 
threatened with death more than once, and his would-be assassins almost 
succeeded. He survived, only living to see the Temple destroyed, the 
wealthier classes exiled to Babylon, and himself dragged over the border to 
Egypt, where he remained until his death. 
The text of the Haftara is a continuation of the previous one, which relates 
the Call of G-d to Jeremiah to bring His word to the decision-makers and 
people of Judah. G-d had made them His special people, but they preferred 
not to recognize Him when it suited them to ignore Him, as they followed 
the cultures of the surrounding pagans. Whilst false prophets were 
spreading false hope in a Judea replete with idolatry, human sacrifices, and 
gross social injustices, Jeremiah was being prepared by G-d to remind them 
of things they preferred not to know about. And they would not welcome 
him with open arms. His deliveries would cause him to be ostracized, 
imprisoned, tortured, and narrowly escape with his life. “Have no fear of 
them,” said G-d, “For I am with you to deliver you.” (1:8) 
Jeremiah condemned the lifestyles of Judea, with images at the grass roots 
of life in Judea. They had abandoned G-d as a life-giving force - ‘the 
fountain of living water’ (2:13) in favor of the ‘broken cisterns’ of idolatry, 
which failed to bring them any real contentment in the long run. Their 
travels to, and associations with, the paganism of the great powers of Egypt 
and Assyria did not enable to share in their temporary success, but instead 
roused G-d’s anger as Judea betrayed its own special identity as a people 
‘holy to G-d, the first fruit of His harvest’. (2:3) Indeed, Judea is compared 
to a fine vintage of grapes that becomes debased into an inferior, common, 
wild vine. And Judea dishonors its own unique, exalted, and G-d-revealed 
special persona in preference to following the latest contemporary fads and 
fashions: ‘under every verdant tree, you recline like a whore’ (2:23)… ‘like 
a lustful she-camel’ (2:24). 
Jeremiah is castigating the surviving Southern Kingdom for its idolatry. 
Yet he does so it in such a way to be most effective: by striking images at 
the heart of their daily life, namely within the realms of power and politics, 
good food and wine, and sex. He is not condemning any of those things per 
se. But he vividly shows, with considerable sarcasm, how impotent and yet 
revolting they become when harnessed to serving idols and foreign cults. 
For the idolaters are those who ‘said to wood, “You are my father,” and to 
stone, “You gave birth to me.” … but in their hour of disaster they cry to 
Me, G-d, “Arise and save us!’” (2:27) They know that the pieces of wood 
and stone and the foreign cults they represent will do nothing them to help 
them, and they will find themselves returning to their Creator when they 
need Him. But He will spurn them with “Let them (the idols you made) 
arise and save you in your hour of calamity.”’ (2:28) 
G-d will punish Judea accordingly. And when, through their sufferings, 
they experience the consequences of their idolatry and pursuance of 
harmful foreign cults, they will realize the true nature of the path of the 
Torah, realizing that He is indeed their true ‘Father and Master of the 
youthfulness of His People.’ (3:4) 
D’var Torah 
The text of the Haftara really falls into three parts. It begins with a poignant 
description of how Judea has abandoned G-d – without just cause. As G-d 
Himself later exclaimed through Jeremiah “Have I (G-d) been a desert or a 
land of darkness to Israel? Why do My people say, ‘We are distant from 
you, and we will no longer come to You’?” (2:31) It continues with the 
notion that Judea will be punished, and then finally finishes with further 
details of Judea’s unfaithfulness to G-d – jumping a few verses to show that 
when they really suffer the consequences of having abandoned their 
Creator, they will realize their folly and return to G-d, their Father. 
Underlying Jeremiah’s message are the fears of assimilation – and the 
dangers of exchanging a lifestyle focused on G-d’s Revealed Torah for 
current theories, material progress, fads, and fashions. Jeremiah is not 
attacking material progress, but the dangers, fully realized, of Israel 
severing itself from its eternal roots in the process. He accepts the use of 
wood and stone, but not as a deity – not as a medium out of which a new 
technology may give birth and nurture a new pagan society. He does not 
condemn friendship, but he thunders at ‘loving strangers and following 
them’ – searching for foreign peoples with pagan worship and lifestyles 
(Daath Hamikra). The holy roots of the Jews and the pagan ones of the 
idolaters are inherently incompatible, and the Jews will suffer: turning from 
being a ‘choice vine’ (2:21) producing the finest vintage, to a common 
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‘wild grape’ (ibid.) that any respectable wine producer would not even look 
twice at. And betraying the fundamentals of their very essence, they will 
arouse the contempt of the very nations whose ‘high society’ they yearn to 
cultivate, leading to their contempt and ultimate captivity – so that 
onlookers will say: ‘Is Israel a slave or a household servant?’ (2:14) – 
possibly meaning ‘a slave to the Gentile fads and a household servant in 
the ways they submit, and are forced to submit, their very being to those 
Gentiles’. 
The implications of the Haftara point to the terms under which the Jews 
may integrate with Gentiles. They may do so only in so far that they may 
remain a ‘choice vine’ to G-d. This may be illustrated with the fact that 
despite the Talmud’s extolling the virtues of Torah im Derech Eretz (a 
lifestyle of Torah with a worldly occupation), no less a personality than 
Rabbi Israel Salanter, a sweet-minded and tolerant personality, rent his 
garments when his son left for university to study Mathematics. It was not 
the Mathematics, but the values contra to Torah teaching – moving from a 
‘cultivated choice vine’ to a ‘common wild one’ that terrified him. 
This also explains the preference of the Netziv to close the Yeshiva of 
Volozhyn, rather than accepting the Czarist ukase registering it as a high 
school, demanding that secular studies must be included in the curriculum. 
In his response, he was known to have said that such a move within walls 
of the Yeshiva would fundamentally change the identity of the Torah-
permeated institution. ‘There is no more loathsome creature than one who 
goes mad. And there is no more contemptible Jew than one who voluntarily 
forfeits his own dignity.’ He no doubt knew the well-documented tendency 
(see the poetry of Bialik – especially ‘Levadi’ and ‘Hamatmid’) for some 
students to study clandestinely and become influenced by secular materials 
within the walls of the Yeshiva. And he saw that they would be vehicles 
towards the well-known nineteenth century enlightenment perceived as 
hostile to traditional religious observance… destroying, inter alia, the 
fundamental roots of Judaism in the way described by Jeremiah. 
On Tuesday June 2nd 2002, the London Evening Standard carried a serious 
article on the pre-war (non-observant) wave of German-Jewish immigrants 
that moved to Britain. It described them as unrecognizable as Jews, but 
composed of ‘educated and enquiring scholars, to whom scholarship and 
high culture were of paramount importance.’ The Torah ideal may accept 
all that, but only as expressions within the disciplined framework – of the 
Torah itself… 
[The eagerness for Jews to ‘modernize’ in the spirit condemned by 
Jeremiah may be illustrated by the following story from the life of the 
Malbim (1809-1879). Much of his life was troubled by communal leaders 
and private individuals who wanted fundamental reforms in Judaism during 
the nineteenth century. These would enable the Jews to blend and merge 
their identities within the ideologies and lifestyles of the current wave of 
the Enlightenment 
One leading assimilationist was called up to the Reading of the Torah. He 
pronounced the traditional blessing: ‘Blessed art thou O Lord our G-d… 
who has chosen us from all nations and given us the Torah…” 
The Malbim gave a wry grin. “Lucky fellow! Because He gave the Torah 
to the Jews he can turn his back on it and ignore it. What would he have 
done if He gave it to the Gentiles? He would have kept strictly to it, to be a 
Gentile amongst Gentiles!”] 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Meat on Rosh Chodesh Av? 
This author was recently asked an interesting sheilah which touches on 
several inyanim pertinent to us all: “May I make a meat barbeque on Rosh 
Chodesh Av, or would I need to make a siyum to allow it?” 
In other words, the question behind the question is whether or not Rosh 
Chodesh Av itself is considered part and parcel of the Nine Days, and is 
thereby included in its various restrictions, or whether Rosh Chodesh Av 
itself maintains some semblance of Rosh Chodesh autonomy, thus allowing 
one to still partake of some pre-Nine Days meat. 
But to properly understand the nuances of the issue, some background is in 
order. 
Bein HaMetzarim 
The Three Week period of mourning that the Midrash refers to as “Bein 
HaMetzarim”,(1) or ‘Between the Confines (Straits)’, heralds the 
beginning of the tragedies that took place prior to the destruction of both 
Batei Hamikdash, from the breaching of the walls of ancient Jerusalem on 
the 17th of Tamuz, until the actual destruction of the Beis HaMikdash on 
the Ninth of Av. As detailed in the Mishnah and Gemara Ta’anis, both of 
these days have since become communal Fast Days, in remembrance of the 
tragedies that happened on these days.(2) 

In order to properly commemorate and feel the devastation, halachah 
dictates various restrictions on us(3)during these “Three Weeks”, getting 
progressively stricter up until Tisha B’Av itself.(4) These “Three Weeks” 
restrictions include not getting married, not getting haircuts unless 
extenuating need, refraining from public music and dancing, not putting 
oneself in an overly dangerous situation, and not making the shehechiyanu 
blessing on a new item (meaning to refrain from purchasing a new item 
which would require one to make said blessing). 
The Mishnah in Maseches Ta’anis (26b) famously teaches that 
“Mishenichnas Av Mema’atin Besimchah”, ‘When the month of Av arrives 
(Rosh Chodesh Av), we lessen our joy’. These further restrictions include 
not eating meat or chicken, drinking wine,(5) doing laundry, wearing 
freshly laundered clothing, or pleasure bathing.(6) Many of these 
restrictions are generally still in effect until midday (Chatzos) of the next 
day, the tenth of Av (see Shulchan Aruch, Rema, and main commentaries 
to Orach Chaim 558), with some being makpid the whole next day for some 
of the restrictions (except in a year when Tisha B’Av is actually being 
observed on the tenth of Av, since it fell out on Shabbos). 
Ashkenazic or Sefardic Halachah? 
However, this aforementioned timeline follows the general Ashkenazic 
minhag. On the other hand, many Sefardim only start most restrictions at 
the beginning of the week that Tisha B’Av falls out on (‘Shavua Shechal 
Bo’). 
Although there is no mention of such in the Gemara, these 'Three Week' 
restrictions are indeed binding Ashenazic practice as instituted by many 
Rishonim(7) and later codified by Ashkenazic authorities including the 
Rema, Derech Hachaim, Shevus Yaakov, Chayei Adam, Kitzur Shulchan 
Aruch, Aruch Hashulchan, and Mishnah Berurah.(8) 
While several later Sefardic authorities, including the Knesses HaGedolah, 
Ben Ish Chai, and Kaf Hachaim,(9) maintain that Sefardim should follow 
the Ashkenazic minhag and start the restrictions from Rosh Chodesh Av, 
nevertheless, most Sefardim are only noheg these restrictions from the 
actual week of Tisha B’Av, as per the actual ruling of the Shulchan Aruch 
(Orach Chaim 551: 10).(10) However, there are several restriction that 
Sefardim indeed commonly observe during the Nine Days, including the 
proscription of partaking of meat and wine.(11) 
Queuing Up? 
Back to our attempted barbeque, is Rosh Chodesh Av considered part of 
the Nine Days or not? Quite interestingly, the answer also seems to be a 
divergence between Sefardic and Ashkenazic practice. 
Indeed, although the Mishnah Berurah (551: 58) explicitly rules that “Rosh 
Chodesh bechlal, vechein haminhag b’medinoseinu’, the Ashkenazic 
practice is to consider Rosh Chodesh Av as part of the Nine Days with all 
of its restrictions and ramifications.(12) Conversely, the Kaf Hachaim (551: 
125 -126) qualifies that “zeh rak l’Ashkenazim, d’Sefardim nohagin 
b’Yom Rosh Chodesh Atzmo le’echol Bassar”, that Sefardic practice is to 
allow eating meat on Rosh Chodesh Av. 
As mentioned previously, the Kaf Hachaim was one of the Sefardic 
Acharonim who ruled that Sefardim should follow the Nine Days 
restrictions as per Ashkenazic minhag. Yet, even so, eating meat (and 
drinking wine) on the day of Rosh Chodesh Av itself seems the lone 
exception to the rule. 
Other Sefardic poskim who maintain this Rosh Chodesh leniency include 
the Chid”a, Knesses Hagedolah, Pri Adamah, Kol Eliyahu, Shulchan 
Melachim, Rav Chaim Pala’gi, and the Ben Ish Chai.(13) This would mean 
that our barbeque’s permissibility on Rosh Chodesh Av would depend on 
whether the questioner was Sefardic or Ashkenazic. A Sefardi may 
certainly be meikel and an Ashkenazi required to be machmir. 
Role Reversal 
On the other hand, that klal may not be so simple, as there are several 
Sefardic poskim who averred meat avoidance on Rosh Chodesh Av, 
including Rav Moshe Ibn Mechir, the Eidus B’Yehosef, and Rav Daniel 
Tirani, author of Ikrei Dinim.(14) 
And, on the other side, we find that there is also a minority opinion among 
Ashkenazim who professed leniency. Rav Aryeh Leib Broyde, Av Beis Din 
of Lvov, in his Shu”t Mitzpeh Aryeh (Orach Chaim Tinyana, 12) cites that 
the mashmaos of the famed Bnei Yisaschar (Maamar Tamuz - Av 10) is 
that on Rosh Chodesh Av it’s permitted to eat meat. Rav Broyde explains 
that although this is not our minhag, there nonetheless are “Rabbanim 
Chassidim who are makpid to eat meat on every Rosh Chodesh because of 
Seudas Mitzvah”,(15) and they therefore may also eat meat on Rosh 
Chodesh Av. He then defends this practice with several proofs where 
throughout Shas and halachah we find that “lo ad bechlal”, meaning that 
when a rule is set for a time period there is some uncertainty as to when the 
exact starting and ending dates are. Hence, since it states that the 
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restrictions are in effect ‘M’Rosh Chodesh Av’, the prohibition may not 
truly include Rosh Chodesh Av itself. 
The Mishkenos Haroim (Nachalah L’Yisrael 37: 72) writes similarly that 
it is unclear whether we rule “ad bechlal” in this instance. He concludes 
that it is better not to eat meat, but, nevertheless, “Minhag Rabboseinu is to 
eat meat on Rosh Chodesh Av, and on Motzai Shabbos and Erev Shabbos 
Chazon, and on this we say “V'ameich Kulam Tzaddikim, Your entire 
nation is righteous”. 
Sefer Darkei Chaim V’Shalom (668), based on the famed Minchas Elazar 
in his Shaar Yissachar (Maamar Chodshei Tamuz - Av 9), cites that this is 
indeed the minhag in Muncacz, that one who is makpid to eat meat on every 
Rosh Chodesh can eat it on Rosh Chodesh Av as well.(16) 
Meaty Melaveh Malkah? 
In a similar vein, the Chid”a (Birkei Yosef, Orach Chaim 551: 6; quoting 
the Kol Eliyahu and Mahar”a Yitzchaki) allows one to eat the Melaveh 
Malkah Seudah on Motzai Shabbos during the Nine Days with cooked meat 
that is left over from Shabbos. In fact, there are several Sefardic(17) and 
Chassidic poskim who do follow the Chid”a’s psak, and allow a meaty 
Melaveh Malkah with leftover Shabbos food. 
On the other hand, many dispute the Chid”a’s proof.(18) The Pischei 
Teshuva (Yoreh Deah 341: 12) cites that the Noda B’Yehuda would not 
have accepted it at all. The Shaarei Teshuvah (ad loc. 9, s.v. b’Shu”a) 
strongly argues as well that there is no dispensation for such a leniency.(19) 
Rav Moshe Feinstein (Shu”t Igros Moshe,Orach Chaim vol. 4, 21: 4) also 
opposes such a view regarding eating meat for Melaveh Malkah on Motzai 
Shabbos during the Nine Days, even for those who are makpid to do so 
every week, adding that they don’t need hataras nedarim. Rav Yisrael 
Yaakov Fischer wrote similarly that we see from the fact that Seudas 
Melaveh Malkah is not mentioned as one of the exemptions to the Nine 
Days meat prohibitions, that it is still proscribed to partake of meat.(20) 
Additionally, we find that this hetter was also not accepted by other 
Chassidim, including the renowned Yismach Moshe, as cited by the 
Lekutei Mahariach, nor the Rebbes of Kamarna or Belz, all of whom 
avoided a meaty Melaveh Malkah and Rosh Chodesh Seudah in the Nine 
Days.(21) 
To sum it up, as mentioned previously, the mainstream Ashkenazic opinion 
is to prohibit a fleishig Seudah, both on Rosh Chodesh Av, as well as on 
the Motzai Shabbos of the Nine Days (even with Shabbos leftovers), while 
it seems that the mainstream Sefardic opinion is to permit both. Certainly 
before getting the barbeque grill fired up, one should ascertain with his own 
halachic authority which opinion he should personally follow. Or at least 
make sure that there is going to be a proper Siyum. 
Postscript: 
Many people living in Eretz Yisrael, when making a bris, will make sure 
that the bris seudah is fleishig. Even though the very thought of this, to 
many American expatriates to whom a bris means bagels and lox, is as 
foreign as eating burritos for the Shabbos Seudah, here in Israel, it’s 
practically de riguer. Not only that, it’s actually cheaper to make a full 
fleishig bris seudah than to make a milky bagels and lox one, due to the law 
of supply and demand. 
The reason is actually very interesting, and is based on our above 
discussion, the custom to abstain from eating meat products during the Nine 
Days. 
As we know, there are several exceptions to this prohibition: Shabbos is 
not included, as the mitzvah of Oneg Shabbos overrides this prohibition. 
Also, Seudas Mitzvah, even during the week, will also take precedence 
over it, and meat may be served. This is where it gets interesting. The 
examples of a Seudas Mitzvah listed by the Rema include: a celebration on 
concluding a Masechta of Gemara, a Pidyon HaBen, a betrothal seudah 
(Erusin), and… a bris milah! 
This means that the seudah at a bris milah is considered a seudas mitzvah, 
and is of such significance that those celebrating may even eat meaty, and 
not only during the Nine Days, but even during the actual week of Tisha 
B’Av! Although the Rema concludes that on shavua shechal bo only ten 
others beside (some say including) immediate family should partake of the 
meat,(22) and others hold that this applies to the Nine Days as well,(23) 
nonetheless, this rule emphasizes that all things being equal, the proper 
minhag is to eat fleishigs at a bris seuda, due to its importance and status as 
a seudas mitzvah. If a standard bris has such ability, why should one wait 
until the Nine Days to make a fleishig bris? Thus, it turns out that the 
proclivity and propensity for Fleishig Brissos in Eretz Yisrael is actually 
based on the Halachos of the Nine Days. Fascinating indeed. 
1. This three-week season is referred to as such by the Midrash Rabbah 
(cited by Rashi in his commentary to Eicha Ch. 1, verse 3). 

2. See Mishna in Maseches Ta’anis 26b and accompanying Gemara. 
According to Rav Saadiah Gaon, as cited by the Shibolei Leket (263, 
Ha’arugah HaTishiis,Seder Taanis,Din Arbah Tzomos, pg. 252), these 
three weeks are the same three weeks that Daniel fasted, and therefore he 
maintains that we should not eat meat or drink wine the entire ‘Three 
Weeks’! Additionally, the Kol Bo (62) adds that since on Shiva Assar 
B’Tamuz the Korban Tamid and its Nisuch HaYayin were batul, there are 
those who are nahug not to eat meat or drink wine already starting from 
then. However, it must be noted that others, including the Shibolei Leket 
himself, are of the opinion that Daniel fasted during Chodesh Nissan; and 
that although several authorities cite such an opinion [see for example Tur 
& Shulchan Aruch (Orach Chaim 551: 9), Chayei Adam (vol. 2, 133: 8) 
and Ben Ish Chai (Year 1, Parshas Devarim 15); not that they actually rule 
that way), nevertheless, abstaining from meat and wine the entire ‘Three 
Weeks’ is not the normative halacha. 
3. An interesting side discussion pertains to Teimanim / Yemenites, who 
generally follow the Rambam’s psakim. The Rambam (Hilchos Taanis Ch. 
5: 7) rules that one must abstain from meat for the Seudah Hamafsekes on 
Erev Tisha B’Av. Otherwise, according to his shittah one need not refrain 
during the Nine Days. Rav Ben Tzion Abba Shaul (Shu”t Ohr L’Tzion vol. 
3, Ch. 26: 3 s.v. v’ulam) mentions that this is the prevailing Taimani 
Minhag as well. On the other hand, Rav Ovadiah Yosef (Chazon Ovadiah 
on Arbah Taaniyos, pg. 170 s.v. achainu) maintains that this is only 
applicable when they are still in Yemen. However, once they come to Eretz 
Yisrael, where everyone keeps at least some semblance of Nine Days 
restrictions, they would be beholden to keep them as well. 
4. See Tur, Shulchan Aruch, Rema and their commentaries to Orach Chaim 
551. 
5. Although non-alcoholic, grape juice would technically nonetheless not 
be any more preferential a drink during the Nine Days. We refrain from 
meat and wine in the Nine Days as a symbol of mourning for the 
destructions of the Batei Hamikdash - where Korbanos were brought daily 
- mainly Zevachim (which was meat) and Nesachim (its wine libation).The 
Shulchan Aruch (Orach Chaim 551: 10) mentions that any wine, including 
freshlymade wine, is forbidden during the Nine Days. The Mishnah 
Berurah (ad loc. 66) explains that even though it is sweet and weak, and 
could not be used as a libation in the Bais HaMikdash, it is nonetheless 
forbidden because the accepted restriction does not differentiate, but rather 
is to refrain from all types of wine. Since this weak beverage is still 
considered a 'wine', we do not drink it during the Nine Days. The same 
would apply to our ubiquitous grape juice, which is still considered a type 
of wine. See Shu”t Minchas Shlomo (vol. 1, 64), Shu”t Rivevos Efraim 
(vol. 8, 177; citing many poskim), Moadei Yeshurun (pg. 130) and Mesores 
Moshe (vol. 1, pg. 174 s.v. mitz) quoting Rav Moshe Feinstein, Shu”t Even 
Yisrael (vol. 9, Haaros on Mishna Berura, Hilchos Tisha B’Av pg. 110 s.v. 
vtz”a), Shu”t Teshuvos V’Hanhagos (vol. 2, 259), Shu”t Ohr L’Tzion (vol. 
3, Ch. 26, 8), Rav Chaim Kanievsky’s Moadei HaGra”ch (317 and 318), 
Rav Shmuel Kamenetsky’s Kovetz Halachos (Dinei Bein HaMetzarim), 
Sefer Nechemas Yisrael (pg. 114, 295), Halichos Even Yisrael (pg. 348: 1 
and footnote 1), Netei Gavriel (Hilchos Bein HaMetzarim vol. 1, Ch. 39), 
Piskei Teshuvos (vol. 5, 551, 42), and the Belz Dvar Yom B’Yomo Luach 
(5776; pg. 647). Rav Asher Weiss (the renowned Minchas Asher) has 
recently averred the same to this author. 
6. The issue of bathing during the Nine Days was discussed at length in a 
previous article titled ‘Showering During the Nine days?!’. 
7. Including the Ramban (Toras Ha’Adam pg. 81, 4th column), Rashba 
(Shu”t vol. 1: 306), Rokeach (310 s.v. mihu), Orchos Chaim (Hilchos Tisha 
B’Av 10), Ohr Zarua (vol. 2: 414), Machzor Vitry (263), Tur (Orach Chaim 
551; citing the Yerushalmi), Kol Bo (62), and Abudraham (pg. 69b; citing 
Rav Hai Gaon). 
8. Rema (Darchei Moshe, Orach Chaim 551: 5 & Haghah ad loc. 2 & 4), 
Derech Hachaim (ad loc. 1), Shu”t Shevus Yaakov (vol. 2: 35), Chayei 
Adam (vol. 2, 133: 8), Kitzur Shulchan Aruch (122: 1), Aruch Hashulchan 
(Orach Chaim 551: 8) and Mishnah Berurah (ad loc. 18). 
9. Knesses HaGedolah (Orach Chaim 551: Haghos on the Tur 5), Ben Ish 
Chai (Year 1, Parshas Devarim 4, 5, & 12), and Kaf Hachaim (Orach Chaim 
551: 44, 80, & 142). 
10. Based on the Rambam (Hilchos Taanis Ch. 5: 7). For more on this topic, 
see Shu”t Yabea Omer (vol. 6, Orach Chaim 46 and vol. 9, Orach Chaim 
50: 1), Shu”t Yechaveh Daas (vol. 1: 41 and vol. 4: 36), Rav Mordechai 
Eliyahu’s Darchei Halachah glosses to the Kitzur Shulchan Aruch (122: 
19), and Yalkut Yosef (Kitzur Shulchan Aruch, Orach Chaim 551: 1). 
11. See Shu”t Ohr L’Tzion (vol. 3, Ch. 26: 3),Shu”t Yechaveh Daas (vol. 
1: 41), Rav Mordechai Eliyahu’s Darchei Halachah glosses to the Kitzur 



28                                                   {aBtu!zBTn.uwUn!– trcdk trcd ihc!
Shulchan Aruch (122: 12) and Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 551: 1). 
12. As per Ashkenazic Mesorah - see Maharil (Drashos, Hilchos Tisha 
B’Av), Arizal (as cited in Rav Chaim Vital’s Shaar Hakavanos (pg. 84 ,3rd 
column), Magen Avrohom (Orach Chaim 551: 26),Elyah Rabbah (ad loc. 
19), Ba’er Heitiv (ad loc. 26), Shu”t Vayomer Yitzchak (30: 2), Maharam 
Ash (as cited in Sefer Zichron Yehuda pg. 39a), Ma’amar Mordechai 
(Orach Chaim 551: 9), Siddur Ya’avetz, Derech Hachaim (ibid. 8), Chayei 
Adam (vol. 2, 133: 19), Nezirus Shimshon (Orach Chaim 551), Bnei 
Chayei (557), Divrei Shaul and Yosef Daas (Yoreh Deah 341: 1 s.v. 
ubazeh), Kitzur Shulchan Aruch (122: 8), MishnahBerurah (ibid.), Rav 
Yechiel Michel Tukachinsky’s authoritative Luach Eretz Yisrael (5776; 
Menachem Av, Rosh Chodesh, pg. 71), and Rav Yosef Eliyahu Henkin’s 
essential Luach Ezras Torah (5776; Chodesh Av pg. 121). 
13. Shiyarei Knesses Hagedolah (Orach Chaim 551: Haghos on Beis Yosef 
26), Chid”a (Morah B'etzba 233), Pri Adamah (vol 4, pg 8, 4th column), 
Shu”t Kol Eliyahu (vol. 1 Orach Chaim 45), Shulchan Melachim (Orach 
Chaim 551: 8), Rav Chaim Pala’gi (Moed L’chol Chai 10: 7), Ben Ish Chai 
(Year 1, Parshas Devarim 15), and Rav Mordechai Eliyahu’s Darchei 
Halachah glosses to the Kitzur Shulchan Aruch (122: 12). See also Shu”t 
Yabea Omer (vol 9, Orach Chaim 50: 1), Shu”t Yechaveh Daas (vol. 1: 41) 
and Yalkut Yosef (Kitzur Shulchan Aruch, Orach Chaim 551, Din Achilas 
Bassar M’Rosh Chodesh Av 1). 
14. Rav Moshe Ibn Mechir (Seder HaYom), Shu”t Eidus B’Yehosef (41), 
and Ikrei Hadat (27: 1). 
15. See Tur and Shulchan Aruch and commentaries to Orach Chaim 419. 
16. This rationale is also cited by the Toras Chaim (Orach Chaim 551), 
Lekutei Mahari”ach (vol. 3, pg. 51a), and later by the Netei Gavriel 
(Hilchos Bein Hametzarim vol. 1, Ch. 26: 2). The Piskei Teshuvos (551: 
33) cites this as well, adding that it is also the minhag in Kamarna. The only 
problem with that is that in Sefer Minhagei Kamarna (printed in the back 
of sefer Shulchan Hatahor; Dinei Bein Hameitzarim v’Tisha B’Av 375) it 
is explicitly written that the Kamarna Rebbe was makpid on Rosh Chodesh 
Av to only eat dairy items and not meat at all. So, whoever’s minhag it may 
be, it is certainly not Kamarna. 
17. See Kaf Hachaim (Orach Chaim 551: 143 and 144), Rav Mordechai 
Eliyahu’s Darchei Halachah glosses to the Kitzur Shulchan Aruch (122: 
14), Shu”t Yabea Omer (vol. 3 Choshen Mishpat 7 and vol. 10 Orach 
Chaim 40), Halichos Olam (vol. 2, pg. 146), Chazon Ovadia (Arba 
Taaniyos pg. 177) andYalkut Yosef (Kitzur Shulchan Aruch, Orach Chaim 
551, Din Achilas Bassar M’Rosh Chodesh Av 11). 
18. See, for example, Bnei Yisaschar (ibid.), Shu”t Noda B’Yehuda 
(Tinyana 64), Shu”t Chelkas Yaakov (new print; Orach Chaim 214), and 
Chazon Ovadia (Arba Taaniyos pg. 177 and on). Several contemporary 
authorities explain that the main concern for the Chid”a was that of Baal 
Tashchis, wasting food, as if one could not eat the fleishig Shabbos 
leftovers it would spoil and need to be thrown out. Nowadays, with our 
ubiquitous freezers and fridges this should be much less of an issue. 
19. Shu”t Noda B’Yehuda (Tinyana 64). The Shaarei Teshuva states simply 
‘u’vmdinoseinu lo shama’ati mi shemeikil bazeh, u’mi shemeikil bazeh hu 
b’chlal poretz geder’. 
20. See Halichos Even Yisrael (pg. 354, 19, citing Even Yisrael on Mishnah 
Berurah 300: 2 and 551: 74). 
21. Lekutei Maharia”ch (vol. 3, pg. 51a- b), Sefer Minhagei Kamarna (Bein 
Hameitzarim v’Tisha B’Av 375), Belz Dvar Yom B’Yomo Luach (5776; 
pg 646 and 653). See also Shu”t Chelkas Yaakov (new print; Orach Chaim 
214), who use a tziruf of the above sevaros to allow (‘yesh al mi lismoch’) 
one who regularly eats a meaty Melaveh Malkah to have a fleishig soup 
(sans meat) consisting of Shabbos leftovers on Motzai Shabbos in the Nine 
Days. 
22. Rema (Orach Chaim 551: 10), citing the Sefer HaMinhagim (Hilchos 
Chodesh Av) and the Maharil (Hilchos Shiva Asur B’Tamuz v’Tisha B’av). 
The Taz (ad loc. 12) is seemingly more lenient, allowing any close friend 
or family member who would normally be invited to partake of meat even 
during Shavua Shechal Bo, and the Minyan Metzumtzam mentioned is for 
ten additional people. The Derech Hachaim (Dinim M’dvarim she’ein 
osrim rak M’Rosh Chodesh Av 12) implies this way as well (see Shaar 
Hatziyun 551: 87). On the other hand, the Magen Avraham (ad loc. 35) 
seemingly understands the Rema’s Minyan Metzumtzam of who may eat 
meat during Shavua Shechal Bo to be composed of said relatives, and not 
an addition. See next footnote for a more stringent view. 
23. The Levush (ad loc. 10) equates the Nine Days and Shavua Shechal Bo 
for this purpose, that aside from the Baalei Simchah and close relatives, 
only a Minyan Metzumtzam of friends and family is allowed to eat meat at 
the Seudas Mitzvah. The Elyah Rabbah (ad loc. 26), Chayei Adam (vol. 2, 

133: 16) and Kitzur Shulchan Aruch (122: 8) rule similarly. The Magen 
Avraham (ibid.) seems to prefer this option as well, averring that one may 
not combine the Kulos of the Rema and Levush (see Levushei Srad and 
Bigdei Yesha ad loc. for explanation). Interestingly, neither the Mishnah 
Berura (ad loc. 77) nor the Aruch Hashulchan (ad loc. 30) is machria in this 
machlokes. The Aruch Hashulchan, however, concludes that one thing is 
certain: only one who would have attended the Seudah had it been held 
during the rest of the year may partake of meat. Conversely, one who 
simply showed up just to get a meat meal during the Nine Days would be 
prohibited from eating fleishigs, “V’zehu Daas Kol HaGedolim”. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
This article was written l’zechus Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah teikif u’miyad! For any questions, comments or for the 
full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah 
Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, Rav 
Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad!  
 

Rabbi Doniel Staum 

Stam Torah 
Parshios Matos-Masei 5777 - “Labor Of Love” 
Rabbi Mordechai Finkelman shlita, the beloved Mashgiach of Yeshivas 
Ohr Hachaim in Queens, was for many years the ‘spiritual guide’ here in 
Camp Dora Golding. Rabbi Finkleman nostalgically related that when he 
was a teenage bochur he was privileged to have a connection with the 
previous Skolya Rebbe, Rabbi Dovid Yitzchok Isaac Rabinowitz zt’l(1). 
Rabbi Finkelman explained that his maternal grandfather, Mr. Moshe 
Hilsenrath a’’h, was one of the Rebbe’s attendants in Europe prior to the 
outbreak of the Second World War. [In fact, his grandfather would 
accompany the Rebbe to the mikvah each morning while they were under 
Nazi occupation. Rabbi Finkelman’s grandfather had been a German 
government worker until the Nazis took over the government. With his blue 
eyes, blond hair, and government uniform, when Nazis saw him 
accompanying the Rabbiner each morning, they assumed he was taking him 
into custody. Incredibly for over a year, he would often accompany the 
Skolya Rebbe to the mikvah unhindered each of those mornings, right 
under the noses of the Nazis.] 
When the war broke out and the Nazis began their nefarious campaign to 
destroy Jewry, they primarily targeted the rabbis. The Nazis reasoned that 
if they destroyed the Jewish leadership it would be far easier to break the 
resolve of the masses. Because of that the Skolya Rebbe was compelled to 
remain in hiding for two years. 
After more than a year under Nazi occupation, Rabbi Finkelman’s 
grandfather was somehow able to procure a visa that would allow his family 
to emigrate to America. He presented the visa to the Rebbe, urging him to 
escape. Knowing the added danger he personally faced, the Rebbe accepted 
the gift for himself and his family. He also blessed Rabbi Finkelman’s 
grandfather that the entire Hilsenrath family (wife and five children) would 
meet again in America. 
Rabbi Finkelman related that when his grandmother recounted the story to 
him she said, “When the Rebbe gave us that blessing, your grandfather 
already pictured himself in America reunited with the Rebbe. But I wasn’t 
as convinced, and I accepted upon myself to die in Europe for the sake of 
the Rebbe.” 
Through a series of miracles, the Rebbe and the Finkelman family were 
indeed reunited in America, albeit with only four of the five children. But 
the Rebbe was adamant. “I told you we would ALL be reunited, and with 
G-d’s help that will yet occur.” It later emerged that the fifth son had joined 
the British army. While with the army, he was sent to Palestine to help 
maintain order with the Israeli-Arab tensions. As soon as he could he 
deserted the British army and joined the Irgun to fight for his brethren rather 
than against them. Eventually the Rebbe’s blessing was indeed fulfilled and 
the entire family was reunited. 
Rabbi Finkelman related that at the end of the Skolya Rebbe’s life (he died 
when he was eighty), he was very frail. He was a holy person, who for many 
a year never slept in a bed, but would fall asleep in midst of his learning, 
despite his fragile health. He possessed an uncanny level of devotion and 
love for Torah, and the Torah lectures he would relate were often lengthy, 
mystical, and deep(2). 
On one occasion Rabbi Finkelman, then a seventeen-year-old teen, 
convinced a ‘non-chassidic’ friend of his to accompany him to the Skolya 
Rebbe’s Shalosh Seudos tish(3). After the Rebbe concluded his discourse, 
the two young men obtained permission to be present when the Rebbe 
recited havdalah(4). 
When the Rebbe concluded havdalah the two seventeen-year-old boys had 
an opportunity to ask the Rebbe for a blessing. Rabbi Finkelman’s friend 
requested a blessing to have a chayshek (intense desire) for Torah study. 
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When the Rebbe heard the request he smiled and replied, “Some people 
request a blessing for livelihood, so we give them a blessing for livelihood. 
Some people request a blessing for health, so we give a blessing for health. 
But Torah is the greatest gift that we possess in this world. One cannot 
acquire proficiency or erudition in Torah from a blessing. That would be 
tantamount to selling it cheaply. The only way to love Torah and feel 
connected to Torah is to learn, even without a feeling of connection and 
devotion. If one pushes and goads himself to learn even without a desire to 
do so, he can be assured that eventually G-d will bless him that he will 
indeed eventually obtain a chayshek and love for learning. 
After an arduous forty years traveling through the desert, Klal Yisroel was 
finally camped on the threshold of the Promised Land. It was at that time 
that the tribes of Gad and Reuven became concerned that their portion in 
the land would be insufficient for all of their possessions. “The Children of 
Gad and the children of Reuven had abundant livestock – very great…They 
said (to Moshe), “If we have found favor in your eyes, let this land be given 
to your servants as a heritage; do not bring us across the Jordan”.” 
When Moshe heard their request he was very distressed. He perceived it as 
a means of exorcising themselves from the need to fight the Canaanites 
alongside the rest of the nation. The Nesi’im (Princes) of Gad and Reuven 
quickly clarified that that was not at all their intention. “They approached 
him (Moshe) and said, ‘Pens for the flock shall we build here for our 
livestock and cities for our small children. We shall arm ourselves swiftly 
in the vanguard of the Children of Israel… We shall not return to our homes 
until the Children of Israel will have inherited…” 
Rashi quotes the Medrash which notes an acerbic critique of the character 
of the tribes of Gad and Reuven. “They were more concerned about their 
money than their children, because they mentioned their cattle before their 
children. Moshe replied to them, ‘Not so! Make your primary secondary 
and your secondary primary. First build cities for your children, and 
afterwards pens for your flock’.” 
Rabbi Henoch Leibowitz zt’l(5) asks how it was possible that the tribes of 
Gad and Reuven, distinguished members of the generation who were privy 
to all the miracles of the desert, could have prioritized their money over 
their children? 
Rabbi Leibowitz explained that we must conclude that originally those 
righteous people indeed prioritized their children far above all else. Their 
primary focus and desire was to raise their children as righteous G-d fearing 
Jews. However, to raise children one requires money and resources. As the 
Mishna(6) states, “If there is no flour there is no Torah”. Therefore, in order 
to have sustenance with which to provide their families, the tribes of Gad 
and Reuven raised cattle and invested much time and effort into their 
properties. 
As time passed, without realizing it, they began to become more passionate 
and more connected to their resources and money. Because of their 
relentless involvement in their pursuit for resources (which they only 
invested in so that they could provide for their children) eventually they 
unwittingly and unknowingly began to prioritize their money even more 
than their children. 
One must realize just how influenced he is through his actions. Whenever 
one invests in something there is an invariable bond and passion created for 
that thing, even if one claims not to have any level of added connection. 
This idea is very poignant and applicable. Anyone who spends much of 
his/her day involved in the pursuit of earning a livelihood must realize that 
by our very nature we become inextricably connected to what we invest in. 
If the great leaders of the tribes of Gad and Reuven were able to lose a 
certain measure of their sense of priorities, we surely have to be wary of 
our own sense of priorities. Undoubtedly most people will assert that their 
children and families are their priority. However, a rational person who 
wants to truly be candid with himself must constantly reckon whether he 
has lost focus of his true priorities. Has his investment in his livelihood 
blindsided him from what is truly important? 
At the same time, one must realize the sense of connection and passion one 
can foster through investment. In regard to spiritual pursuits and Torah 
learning, the way to appreciate the sweetness of Torah and love of 
performing mitzvos, is by investing in them. 
To paraphrase the timeless words of Winston Churchill, if we want to love 
serving G-d, “We have nothing more to offer than blood, tears, toil, and 
sweat.” The more the investment, the more we will appreciate its timeless 
greatness. 
“If there is no flour there is no Torah” 
“First build cities for your children, and afterwards pens for your flock” 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – Heichal HaTorah Principal – Ohr Naftoli- 
New Windsor 

1. I thank the Mashgiach for reviewing this text. 
2. Rabbi Finkelman related that when he would take leave of the Rebbe on 
weeknights after such lectures, the Rebbe would ask him if he taped it, 
noting that he should listen to it a few times before he would be able to 
comprehend the full depth of. 
3. Shalosh Seudos, the third and final meal eaten on Shabbos, is a very holy 
and unique meal, especially in the courts of the Chassidic Maters. The word 
tish, which literally means table, refers to the Rebbe’s public meal eaten 
with his Chassidim. The Rebbe often relates deep and penetrating insights 
based on the weekly Torah portion. 
4. The Rebbe’s havdalah was a sight to see, as the Rebbe had many 
interesting customs, based on kabbalah. 
5. Chiddushei Halev 
6. Avos 3:21 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Matos-Masei 
27 Tamuz 5777/ July 22, 2017 - Avos Perek 2 
Mevorchim Menachem Av 
Camp Dora Golding is located in East Stroudsburg, Pa. It is a beautiful 
campus with newly renovated bunkhouses, lush fields, and numerous other 
attractions, which contribute to making it the wonderful camp that it is. 
What is also somewhat unique about CDG, is that it is located in the Pocono 
Mountains, not in the Catskills ("the country"). While in camps in the 
Catskills boast that they are "the best camp in the mountains", we say that 
we are "the best camp in any mountains". 
Among the advantages of not being in the Catskills, is that it is possible to 
find an open washing machine at a laundromat the afternoon after Tisha 
B'av. The disadvantage however, is that our main attraction in "town" is 
Walmart. We can't run out to town for an hour to grab a slice of pizza or a 
fleishig supper. 
It is therefore an exciting ordeal when there is a Dougies order placed by 
the staff for delivery to camp. For Dougies to deliver from Woodbourne to 
East Stroudsburg late at night, there is a five-hundred-dollar minimum on 
the order. But that has never an issue. In fact, the orders are easily 3-4 times 
that amount. 
Truthfully, eating Dougies at midnight, hours after it was made and 
delivered, is quite overrated. Firstly, the food here in camp - thanks to our 
Chef Yo - is quite good. Secondly, Dougies food is most enjoyable with all 
its various sauces, when eaten fresh. Still, the excitement of "ordering from 
Dougies" is strong enough to cause most staff members to want to be part 
of the order. 
The biggest downside to eating Dougies at midnight, is realized the 
morning after. It is an experience unto itself - one which I shall not 
elaborate on in this article. 
It's fascinating to me that despite the fact that I tell myself that I won't order 
from Dougies the next time - that it's just not worth it, especially the 
indigestion- when the next time comes around I find myself ordering 
anyway. It's such a hype that I feel like I'm missing something by not taking 
full advantage of having Dougies in the remote hills of East Stroudsburg. 
When the new order is being filled, previous experiences are all but 
forgotten. I assure you that my experience is not unique. Many others tell 
me that they go through the same internal struggle. 
Midnight Dougies may be somewhat unhealthy, but it doesn't have too 
many ramifications beyond that. The problem is that my Dougies 
experience is an analogy for various more profound struggles we contend 
with throughout our lives. 
How many times do we tell ourselves that we won't repeat a certain 
behavior or habit, only to find ourselves doing it again sometime later? The 
greatness of the human mind is that we are able to convince ourselves of 
things that may not be grounded in reality. That includes the ability to 
completely forget the pain or aggravation we felt when engaging in a 
certain behavior that we promised ourselves we would not repeat. 
This is the root of "Addictive Thinking" (the title of one of Rabbi Dr 
Abraham Twerski's books). This type of thinking is the modus operandi of 
any addict. He knows his behaviors are damaging himself and others 
around him, and he sincerely pledges to immediately stop his detrimental 
habits. Yet, he repeats it again. 
In a certain sense, we all suffer from this - whether it's with loshon hora, 
yelling at your children, arguing with our spouses, religious deficiencies, 
etc. 
Rav Henoch Leibowitz zt'l notes that if only Adam Harishon would’ve been 
able to clearly recall the acute and indescribable inner pain he felt when he 
committed the primordial sin, it would ensure that he wouldn't return to sin. 
But alas, man has a way of forgetting that pain all too quickly, getting swept 
away by the hype and excitement, even when he innately knows it's futility. 
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Eating poppers and chicken wings at midnight may be unwise and cause 
discomfort afterwards, but our other negative habits may be far costlier. 
Countering that damage begins with cognizance and honesty of the 
struggle, and then figuring out ways to overcome those engrained habits. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
חטא וכל אשר לא יבא באשכל דבר אשר יבא באש תעבירו באש וטהר אך במי נדה ית   
 תעבירו במים לא:כג
Hechsher keilim is the alef-beis of a kosher kitchen. In addition to purging 
a used utensil bought from a Goy of its non-kosher absorptions, there is 
also the halacha of tevilas keilim which is learned from these pesukim. It is 
a point of debate amongst the Rishonim if obligation to toivel dishes is a 
full-fledged d’Oraysah requirement, or if it is d’Rabbanan and the reference 
to the pesukim is an asmachta. 
Regarding geirus, there are two steps (nowadays): milah and tevilah. That 
is the order the Gemara puts it in. There is a machlokes, though, if changing 
the order would invalidate the conversion. The Ramban holds that even if 
ger went to the mikveh first, and only afterwards got a bris milah, it still 
works. However, the Rashba holds that it doesn’t work. His reason is based 
on that which Chazal say, “Ha’poreish min ha’orlah k’poreish min 
ha’kever, one who separates from the foreskin is as one who has just come 
out of a cemetery”. 
For Jews, lack of bris milah does not affect the inherent kedushas Yisrael. 
There were Jewish communities in Europe that wanted to enact that 
children who were not given a bris milah would not be registered as Jews 
in the official communal archives. However, Reb Chaim (Brisker) said that 
you cannot do that. It is wrong. He is still a Yid. 
When it comes to a Goy, though, the Rashba holds that the lack of bris 
milah is inherently contradictory to what tevilah in a mikveh is meant to 
accomplish. For a ger, it’s not just a particular mitzvah. So long as he still 
has the orlah (foreskin), according to the Rashba, the tevilah in the mikveh 
cannot have its effect. 
Interestingly enough, the Ritva at the end of Maseches Avodah Zarah says 
that the same machlokes would apply to toiveling dishes. That, according 
to the Rashba, so long as a dish still has non-kosher absorptions in it, tevilah 
in a mikveh cannot have its desired effect. Therefore, the dish absolutely 
must first be kashered and only then toiveled (whereas according to the 
Ramban changing the order does not invalidate the toiveling). 
The Ramban asks, why is it that this issue of hechsher keilim only arose 
now by the war waged against the people of Midyan? Why wasn’t it 
addressed by the conquest of Sichon and Og, wherein there was quite a lot 
of spoils of war? 
The Gemara learns out from “batim m’lei’im kol tuv, house filled with all 
good things” that during a Torah-mandated war it is permissible to eat 
otherwise forbidden foods. The Rambam holds that this is true regarding 
any war being waged within enemy territory (“gvul Akum”), but only if 
they don’t have kosher food available to eat. The Rambam puts this 
together with the Torah’s allowance of yefas toar, that this too is a special 
dispensation of “lo dibrah Torah elah k’neged yeitzer hara”. The Rambam 
also includes yayin nesech (wine used for avodah zarah) in this heter. 
The Ramban, though, argues on all three points. 1) He holds that the heter 
is only regarding kibush Eretz Yisrael, conquering Eretz Yisrael. 2) It is 
even if they do have kosher food available; it is simply hutrah. 3) It is not 
a special dispensation of “dibrah Torah k’neged yeitzer hara”; it is simply 
completely permissible. Furthermore, adds the Ramban, the heter does not 
apply to yayin nesech, since yayin nesech is not just non-kosher, but it also 
has a requirement of expunging all things related to avodah zarah. 
Accordingly, the Ramban resolves his own question. The territories of 
Sichon and Og did not have to be conquered now; it could have waited until 
the time of Mashiach. However, inherently these territories are part of 
nachalas Eretz Yisrael. Therefore, once Sichon and Og attacked, and it 
became necessary to conquer them and their land, it had a full-fledged 
status of kibush ha’Aretz, conquering and taking over Eretz Yisrael. 
Therefore, the heter of eating non-kosher food applied. Of course, then, 
there was no concern of non-kosher absorptions in dishes either. So that is 
why the topic of kashering dishes did not come up there. However, the war 
waged against the people of Midyan had nothing to do with kibush Eretz 
Yisrael – the territory if Midyon is completely chutz la’Aretz - and the heter 
did not apply over there. That is why it was the very first time that they 
needed to deal with the halachos of kashering dishes. 
The Achronim ask on the Ramban: even though the heter of maachalos 
asuros applied in the war against Sichon and Og; still, why didn’t they have 

to be concerned about absorptions of yayin nesech in the dishes? The 
Ramban himself emphasized that he holds that yayin nesech is not included 
in the heter?! Many answer – and it is a correct, lomdisheh teirutz – that the 
halacha of destroying and purging avodah zarah does not apply to 
absorptions that are inside dishes. It so happens, that the same thing is true 
regarding absorptions of chametz inside dishes, that there is no requirement 
of destroying such chametz. The whole reason that the heter of “m’lei’im 
kol tuv” does not apply to yayin nesech is because of the halacha of biur 
avodah zarah (destroying and expunging avodah zarah); so, regarding 
absorptions of yayin nesech inside of dishes, where there is no requirement 
of biur, the heter does indeed apply. 
There is yet another question that we can ask on this Ramban. Even though 
they didn’t have to kasher the dishes when they conquered Sichon and Og, 
why didn’t they have to toivel them?! Rav Yerucham Gorelick related an 
answer in the name of Reb Chaim: the halachah of toiveling dishes is only 
when you bought it from a Goy. By the war against Sichon and Og, though, 
they acquired ownership of those dishes from the cheirem. That is what 
Reb Chaim said, but I am not sure exactly what it means.(Audio recording 
available here) 
 ונקרב את קרבן ה'...טבעת עגיל וכומז לכפר על נפשותינו לא:נ לכפר על הרהורי הלב
 של בנות מדין רש"י שם
The Gemarah (Shabbos 64a) says that Moshe Rabbeinu asked the soldiers, 
if no-one stumbled in promiscuity, why are they offering these jewelry 
items as an atonement? They answered, "im midei aveirah yatzanu midei 
hirhur lo yatzanu – we need atonement for having had thoughts of aveirah". 
The Gemara there says further "tana d’vei Rabi Yishmael mipnei mah 
hutzrechu Yisrael sheh’b’oso ha’dor kaparah, mipnei sheh’zanu eineihem 
min ha’ervah, why did the the need atonement, because their eyes were 
“nourished” from ervah". Rashi says that zanu is like mazon, that they felt 
a tangible benefit and enjoyment with what they gazed upon with their eyes. 
The Maharsha argues there on Rashi and says that the word zanu is like the 
word znus, and what it means is simply that they needed atonement for 
having illicit thoughts. 
Histaklus, gazing at women, is an independent aveirah. The definition that 
we find for this is that it is called znus ha’einayim, promiscuity of the eyes. 
There seems to be a contradiction in the Rambam regarding how he defines 
the prohibition of histaklus. In Hilchos Issurei Biah (21:2) the Rambam lists 
the prohibition of gazing upon a woman’s beauty together with other 
prohibitions that are gezeiros d’Rabbanan that were enacted to keep people 
away from actual arayos. In Hilchos Teshuvah (4:4), however, he says 
explicitly that it is assur m’d’Oraysah under the lav of "lo sasuru". The 
Rambam there lists histaklus b’arayos amongst those things that keep a 
person from doing teshuvah, due to people thinking that it’s not an aveirah, 
while the reality is that is a serious transgression. 
In terms of avoiding the aveiros of looking at and/or thinking about that 
which is forbidden, the best way is by keeping your mind occupied with 
Torah thoughts. The more you are thinking in learning, the more you will 
be removed from these aveiros. Rav Wolbe writes in Alei Shur that when 
one thinks in learning, it generates a force that can protect him from seeing 
inappropriate things. In parshas Chayei Sarah, regarding Yitzchak avinu, it 
says (24:63) “va’yeitzei Yitzchak… vayisa einav vayar v'hinei hagemalim 
ba'im”. He saw the camels. That’s it. The implication is that he did not see 
Rivkah until Eliezer specifically told him about her and explained that she 
will now be his wife. Regarding Eisav, though, it says in parshas 
Vayishlach (33:5) “vayisah es einav vayar es hanashim v'es hayeladim.” 
The very first thing Eisav noticed was the women. What we can derive from 
here is that, to a great extent, what one sees will follow that with which his 
mind is occupied. This is likewise underscored by the fact that the Gemara 
in Bava Basra (168a) says that a talmid chacham should bring along an am 
ha’aretz with him when he goes to meet his potential wife. Why should he 
do this? The Gemara explains that it is in order that no-one should be able 
to pull a Laven-esque switch on him. Since it is not the way of talmidei 
chachamim to gaze upon women, it is a good idea to have an am ha’aretz 
there with him who will later be able to verify that the woman he is now 
marrying is indeed the one that he wanted to marry. Once again, we see a 
clear implication that one whose mind is fully occupied with thoughts of 
Torah simply does not see things that could arouse his yetzer hara. 
Practically speaking, prior to leaving your home or Beis Medrash, prepare 
divrei Torah to think about. Often, a concept or thorny question to ponder 
- something about which you can think in depth – can work better than 
cursory review since it can be easier to become distracted from the 
latter.(From the notes of Reb Matis Feld) 
Connection to the Three Weeks 
The three haftaros of each Shabbos of the three weeks – which are known 
as the tlasa d’puranusa – are obvious in terms of their connection to the 
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time period. In addition to the basic content, dorshei reshumos have found 
an allusion in the first word of each one of the three haftaros which are: 
divrei, shimu, and chazon. Divrei is an allusion to dibur, speech, shimu to 
shemiah, hearing, and chazon to reiyah, seeing. The idea is that the areas 
of what we say, what we hear, and what we see, in particular, should garner 
our focus to correct whatever needs correcting and to avoid whatever must 
be avoided. 
In addition to the connection of the haftaros to the specific time period, we 
also find in sefarim that the parshiyos ha’shavua discuss topics that are 
directly relevant to the theme of these days. Parshas Pinchas, which in the 
overwhelming majority of years is the first parsha of the three weeks, 
contains a lengthy description of the korbanos brought throughout the year, 
which is a focal component that we are missing as a result of still being in 
a state of galus. Parshas Matos discusses the topic of Eiver Ha’Yardein, and 
parshas Masei discusses the boundaries of Eretz 
Yisrael proper. And parshas Devarim mentions the cheit ha’meraglim 
which occurred on, and was a major catalyst for the destruction of Tisha 
b’Av. 
Mourning is the topic of these days. However, it is not only the specific 
things that we do or don’t do that should occupy our focus. The connections 
that we find in the parshiyos ha’shavua to the time-period of the three 
weeks are there in order to bring our attention to those things that we are 
missing. Throughout the year, frankly speaking, it is difficult to live with a 
sense of lack. How many of us give any real thought to what we are missing 
because we are still in a state of galus and we do not have a Beis 
Ha’Mikdash? It’s difficult to live with that sense of lack the whole year. 
These days of three weeks are an opportunity. An opportunity to attain a 
connection to the concept of awaiting Hashem’s ultimate salvation – 
tzipiyah l’yeshuah – which is, of course, one of the very first things each 
individual will be asked when he arrives in Shamayim after 120. It is easier, 
during these three weeks, to connect ourselves to the sense of loss and the 
sense of ongoing lack. What we once had – the grandeur of Eretz Yisrael, 
Beis Ha’Mikdash, all the miraculous events – and what we are currently 
missing. Underscoring this point is the fact that roughly 20% of the kinos 
discuss precisely this theme. The greatness and specialness that we had 
when Klal Yisrael was in Eretz Yisrael with a Beis Ha’Mikdash and 
hashraas ha’Shechinah, and the deep sense of yearning and pining to return 
to that glorious, exalted state. Taking advantage of the opportunity to gain 
a real connection with this sense of loss and our yearning to regain what 
we’ve lost comprises the inner avodas ha’nefesh that these days afford us. 
(Audio recording available here) 
The Four Fasts, Then & Now 
The Gemara in Maseches Rosh Ha’Shana (18b) says that there are three 
categories regarding the four fasts (of Asarah b’Teives, Shiva Asar 
b’Tamuz, Tisha b’Av, and Tzom Gedalyah) : 1) when there is gezeiras 
malchus (persecution) all four fasts are obligatory as fasts, 2) when there is 
no gezeiras malchus but also not shalom only Tisha b’Av is obligatory, and 
the rest are optional, 3) when there is shalom all four are Yamim Tovim. 
These different situations directly impact the status of the four fasts. 
However, it is a machlokes Rishonim regarding how to understand this. 
Rashi holds that the time period of the second Beis Ha’Mikdash was 
considered a time of shalom and therefore all four “fasts” had the status of 
Yomtov, even Tisha B’Av. Nowadays, it depends. When it is a time of 
persecution, it is obligatory to fast on these four days, and when it is a time 
that there is no persecution, three out of the four are optional; and just Tisha 
b’Av remains obligatory since it is a day of extreme sorrow. That is how 
most Rishonim hold, just that they add that Klal Yisrael has already 
accepted upon themselves to fast nowadays even when there is no 
persecution. 
Within this approach, there is the opinion of the Ramban who holds that, 
essentially, there is no difference between Tisha b’Av and all the rest. 
Therefore, holds the Ramban, when it is a time of persecution – which 
makes it a full-fledged obligation (and not just a minhag) – the other three 
fasts are a full twenty-four hours and all five inuyim apply, just like by 
Tisha b’Av. The reasons, maintains the Ramban, that nowadays we do not 
observe the other three fasts on the same level of severity as Tisha b’Av is 
that since it is not a time of persecution, they are voluntary. Although Klal 
Yisrael indeed accepted upon themselves to observe them, that minhag was 
only to observe them without their full severity. The Gra seems to concur 
with this opinion of the Ramban. 
The Rambam, though, says differently. If you read it carefully, it is clear 
that the breakdown according to the Rambam is as follows: 1) the time of 
the first Beis Ha’Mikdash was considered a time of shalom (when all four 
“fasts” were Yamim Tovim), 2) the time of the second Beis Ha’Mikdash 
was considered a time of no persecution but also not shalom, and 3) 

nowadays, since we live with the churban, it is inherently always 
considered time of persecution. 
So we see from the Rambam two chiddushim: number one, that during the 
time of the second Beis Ha’Mikdaash, Tisha b’Av was observed as a fast! 
This is corroborated by the fact that the Rambam says this explicitly in 
Pirush Ha’Mishnayos (in the first perek of Rosh Ha’Shana). But even 
without that, it is clear from the Rambam in Yad Ha’Chazakah that this is 
how he holds, if you read it carefully. This demands some sort of 
explanation. Why would Tisha b’Av already be considered a day of such 
extreme sorrow even before the second Beis Ha’Mikdash was destroyed? 
It is possible to posit that it is because the second Beis Ha’Mikdash was not 
on the level of the first Beis Ha’Mikdash (as the Gemara in Yoma 21b says 
that 5 things were lacking in the second Beis Ha’Mikdash: the aron 
ha’kodesh, the keruvim, the Heavenly fire, hashraas ha’Shechina, and 
ruach ha’kodesh –Editor-). Therefore, it was still necessary to mourn the 
loss of the first Beis Ha’Mikdash. It is worthwhile to note that the 
straightforward reading of the Gemara in Maseches Taanis 
Chiddush number two of the Rambam is that he holds not like the Ramban 
who says that when it is a time of persecution the other three fasts are just 
as severe as Tisha b’Av and have all the same restrictions. How do we see 
that the Rambam does not agree with this? Because the Rambam says that 
nowadays it is inherently always a time of persecution – which means all 
four fasts are totally mandatory and not subject to minhag – and yet he does 
not assign the other three fasts the same halachos as Tisha b’Av. Only Tisha 
b’Av is a full 24 hours and has all five inuyim, but the other three fasts only 
are during the day and do not have all the other restrictions. 
There is a well-known statement of the Maggid Mi’Mezeritch that the 
Shechina is in exile during the period of the Three Weeks, and that it is 
about this that the pasuk in Eichah says, “all of her pursuers caught up to 
her bein ha’meitzarim”. Meaning, during the time of Bein Ha’Meitzarim 
(the Three Weeks), it is relatively easy to attain connection with the 
Shechina. This concept is echoed in the Maharsha’s statement in Maseches 
Bechoros (daf 8) that the 21 days of the Three Weeks correspond to the 21 
days that commence with Rosh Ha’Shana and conclude with Shemini 
Atzeres.(Audio recording and notes of Reb Danny Fast) 
Quotables 
“Who does not await Mashiach? When you walk down the street and see 
how difficult a state Klal Yisrael is in, how could one not want Mashiach 
to come? Everybody has this inherent sense of longing, it is just a matter of 
developing it and bringing it to the fore.” 
Featured Vignette 
For about ten years, I davened in the same minyan for Shacharis as Rav 
Twersky. About three months before the Har Nof Massacre, though, I 
switched to davening with the neitz minyan. Two and a half months later – 
only two weeks before the massacre – I bumped into Rav Twersky. He 
asked me what happened and why I don’t daven with the minyan anymore. 
I was a bit embarrassed, but I nevertheless told him the truth: “I joined a 
neitz kollel so that I can earn an extra 800 NIS of income a month, so I 
daven now with the neitz minyan.” With his trademark smile Rav Twersky 
responded, “Parnassah is also something!” The way he said put me 
completely at ease. Somehow, Rav Twersky knew just what to say to make 
a person feel good. (Anonymous) 
To receive these Divrei Torah directly to your inbox, or to make a 
dedication, please email vayigdalmoshe@vayigdalmoshe.com 
Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon 
HaKadosh Rav Mosheh Twersky zt"l hy"d 
 

Rabbi Berel Wein 

Hot Summers 
This summer in Israel appears to be an especially hot one. Of course, the 
average person is unable to remember past summers, as to what the weather 
actually was and therefore all comparisons are very subjective. However 
our only weather bureau has statistics that trace weather patterns over the 
past century and therefore their comparisons contain some merit. 
It appears that the weather here, like in other parts of the world, goes in 
cycles. And we are apparently currently involved in a hot summer cycle. 
Though the Bible does not mention weather conditions per se, I can imagine 
that when it says that our father Abraham was sitting by his tent in the heat 
of the day this did not happen during the winter months. 
So, hot summers here have been around for a long time. King Solomon in 
Shir Hashirim references the fact that it is during the winter months that 
rain falls here in Israel but that beginning in late spring the rains depart and 
do not return again until the autumn season. This is pretty much a constant 
in our country. Everyone plans outdoor events in the summer months, 
confident that there will be no rain to mar or interrupt the proceedings. 
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Weather patterns here in our country are rather predictable and hot 
summers and somewhat wet winters are the expected norm. Naturally with 
the advent of air conditioning throughout Israel over the past few decades, 
the hot summers are much more bearable than they were for our ancestors 
centuries and millennia ago. 
Human beings are very adaptable to all of the varied climates that exist on 
our planet. Human beings inhabit the frozen tundra of the extreme poles of 
the earth as well as the equatorial jungles with their high heat and humidity. 
Human beings are desert dwellers, mountain dwellers and swamp 
inhabitants. One of the great miracles of human life and civilization is the 
uncanny ability of humans to adapt and adjust to all types of climes and 
conditions. 
It was one of the blessings that the Lord bestowed upon humankind when 
God gave the human race the ability to exploit the planet for human benefit. 
Climate moderation and good weather are naturally desirable conditions for 
pleasant living. However there are many more factors that go into choosing 
where one resides and makes his or her home. 
The whole world cannot and does not wish to live in Florida or California. 
But one has to admit that in the cold winters of the northern hemisphere the 
migration to Florida and California is understandable, if not even desirable. 
Here in Israel, the summer is when literally millions of Israelis travel 
abroad for vacation and other reasons. Sometimes it feels like the whole 
country is emptying out for a short period of time. But there are hot 
summers everywhere in the world now so the wanderlust is not so much 
due to weather as it is simply the desire for a change of scenery and for new 
inspiration and strength. 
The famous aphorism of Mark Twain, that everyone talks about the weather 
but no one can do anything about it, certainly applies regarding our hot 
summers. The hot summers have made iced coffee somewhat of a national 
drink. For years, Israel like England was unaccustomed to the use of ice in 
its drinks. However in this area of life, as in many other matters here in 
Israel, the American influence has slowly prevailed, Ice cold drinks are now 
the norm and not the exception and there is no necessity to ask a bewildered 
waiter to please bring you ice for the table. 
How great this accomplishment is on the scale of human benefit is a matter 
that is still left open for debate and contemplation. Nevertheless, it certainly 
makes a hot summer more bearable and provides temporary relief from the 
heat. We are warned constantly to drink many liters of water every day so 
that we do not become dehydrated. I remember as a child in Chicago that 
the summers there were also very hot but that no one ever insisted that we 
drink a lot of water; but that probably was because we were medically 
ignorant then and were not overly concerned about becoming dehydrated. 
Of course drinking a lot of water has other effects on our body, so 
moderation in this area as in all other areas of life, is certainly wise and 
healthy. I am certain that in the cold of December we will fondly recall the 
heat of this summer and look forward to its return for next year. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Matot – Maasei 
The Jewish people have always been a traveling nation. It is almost as if 
wandering has become our second nature, built into the DNA of our society 
and history. The Torah lists for us over forty way stations and oases that 
the Jewish people visited during their trek in the desert from Egypt to the 
outskirts of the Land of Israel. 
Rashi, subtly and almost ironically, comments that the Lord was kind to us 
and that He did not force us to visit many other way stations that could also 
have been part of our journey. In fact, for thirty-eight years, the camp of 
Israel resided in one place in the desert. 
Wanderlust has within it a positive component of curiosity and creativity. 
It also contains the nucleus of dissatisfaction and frustration. We are 
constantly looking for a better place to be and we are loath to make the 
proper investment and effort in improving the place in which we are. We 
are always looking for a more comfortable environment, better weather and 
more luxurious surroundings. 
This has been true of theJewish people over its long history. Even though 
many of our migrations were forced upon by others, with evil degrees and 
from cruel governments, nevertheless the spirit of migration made 
substantial numbers of Jews leave their homes to travel to other countries 
and continents. The wandering Jew became a stereotype both in the Jewish 
and non-Jewish worlds. 
Among the many disparaging comments made about Jews by Charles de 
Gaulle was the one that described us asarestlesspeople. Perhaps this is so 

but it is also the key to our creativity, with countless number of 
contributions to human civilization. 
Over the past two centuries there has been a slow but steady reversal of our 
wandering. The vast majority of the Jewish people in the world now reside 
in two geographical locations – the State of Israel and the United States. 
Both communities feel themselves very much at home in their countries. 
So much so, that Jews from the rest of the world continue to migrate to 
these two centers of Jewish life. 
The State of Israel remains the promised-land and our eternal homeland, 
spiritually and physically. The United States has provided its Jewish 
citizens with freedom and opportunity never before granted to them in the 
history of our exile and diaspora. There is no question that these two 
communities have developed independently with different goals, ideas, 
practices and societal norms. I think that is obvious that neither community 
will be able to satisfy the other one completely and consistently. 
The idea of Jewish unity has to be built not only with what connects us, our 
faith and shared history, but also with the realization that the communities 
are different and will diverge in attitude and practice on a regular basis. 
Nevertheless, the fact that these communities are different should not mean 
that they are bound to be antagonistic one to the other. A healthy respect 
and tolerance for each other and for the differences that exist between these 
communities would go a long way towards easing tensions and in 
promoting a spirit of good will. 
Shabbat shalom, Rabbi Berel Wein 
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Person in the Parsha 
Breaking Promises 
It was a typical park bench conversation. I hadn’t seen my friend for quite 
some time, and we both were delighted when we ran into each other by 
chance that afternoon. 
We shook hands, and withdrew to a bench in the shade to spend a few 
minutes together catching up with each other. As is often the case in such 
conversations, we found ourselves discussing mutual acquaintances with 
whom one or the other of us had lost touch. Pretty soon we were discussing 
Sam. 
Sam was a person who had many fine qualities, indeed some outstanding 
ones. But the one that made the biggest impression upon my park bench 
partner and me was Sam’s impeccable honesty. 
“Once Sam says something,” my pal remarked, “he never backs out or 
changes his mind. You can count on him to keep his word.” 
Something deep inside of me, perhaps the ornery part of me, then spoke up. 
“Is it always a virtue to keep your word and never change your mind? Isn’t 
that a sign of a certain rigidity, which is not always beneficial, and may 
even sometimes be morally wrong?” 
My friend objected. “Surely,” he said, “you don’t mean to condone lying.” 
At this point, I realized that our idle conversation was taking a deeper turn. 
We were beginning to wax philosophical and would soon have to resort to 
a higher level of discourse than we had bargained for when we initially sat 
down together. 
But before changing the topic of conversation, I was reminded of this 
week’s double Torah portion, Matot-Masei, and of its opening passages 
which discuss the binding nature of vows and promises, and the 
circumstances under which those verbal commitments can be annulled. 
“When a man vows a vow…or swears an oath to bind his soul with a bond, 
he shall not break his word; he shall do according to all that proceeds out 
of his mouth.” (Numbers 30:3) 
The binding quality of one’s promises is emphasized by many non-biblical 
authors. The Roman sage Horace writes in his Epistles, “Once a word has 
been allowed to escape, it cannot be recalled.” The Spanish novelist, 
Miguel de Cervantes, puts these words in the mouth of his hero Don 
Quixote: “An honest man’s word is as good as his bond.” 
It is apparent that being true to one’s words is a universal ethical standard. 
The Torah, however, while fully supporting the binding quality of one’s 
promises, also recognizes that there are situations which call for the 
revocation of those promises. Times change, circumstances are altered, and 
a reassessment of past commitments is not only permitted but is to be 
commended. Blind obedience to one’s past vows can lead to disastrous 
consequences. 
Whereas the Torah explicitly grants the authority to a father to annul the 
vows of his daughter, and under certain circumstances allows a husband to 
abrogate his wife’s vows, our sages recognize that every individual must 
have access to a wise man, a chacham, who can help him assess his verbal 
commitments, and, when justified, release him from those commitments. 
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The classic case of misguided adherence to one’s words is the story, 
narrated in the book of Judges chapter 11, of Jephthah (Yiftach). He was a 
great military leader who, when he embarked upon a battle against the 
Ammonites, vowed that if God would grant him victory, he would offer 
“whatever comes out of the door of my house…as a burnt offering.” 
Tragically, it was his daughter, his only child, who came out to meet him. 
He felt bound by his words and “did to her as he vowed.” 
Our Sages see his blind obedience to his own words as being a result of his 
ignorance, and they do not commend his fidelity to his vow. Quite the 
contrary; our rabbis recognize the complexities of life and understand full 
well that situations which call for morality can be most ambiguous. 
In certain circumstances, a sense of being bound by one’s promises is an 
example of integrity and honesty of the highest order. But even one’s 
promises need to be assessed in the light of changing circumstances. When 
those circumstances demand a loosening of the bond of verbal 
commitment, our tradition knows of procedures whereby one can be 
released even from his most fervent oaths and vows. 
The opening passages of this week’s Torah portion recognize this 
complexity. These passages teach that one must be careful never to profane 
or violate his words. But they also teach that one’s words need to be 
revisited, re-examined, and reassessed. And they teach that, under the 
guidance of a wise and pious chacham, the bonds of words can be undone, 
and the chains of past commitments can be loosened. 
There is an additional lesson here, and that is the lesson of forgiveness. 
Sometimes human relationships necessitate certain reactions. My vow to 
have nothing to do with you may have been based upon the factual 
consideration that your behavior was undesirable and might have a negative 
effect upon me or my family. But I must be ready to say, “That was then 
and this is now.” I must be ready to realize that you have changed and that 
now our relationship must change. 
And when I realize that, I must re-examine my past promises and 
commitments and be ready to undo them. That is the underlying concept 
behind the procedure known as hatarat nedarim, the undoing of the bonds 
of words. That is among the messages of this week’s Torah portion. 
I am sharing these thoughts with you, dear reader, but didn’t share them 
with my park bench partner. Certain matters are much too important for a 
park bench. But I am sharing my thoughts with you, and hope you find 
them meaningful. 
 
Rabbi Pinchas Winston 

Perceptions 
The problem with a virus is that you can have one well before you become 
aware of it. Whether we’re talking about a computer or human body, either 
way a virus can enter a system and start operating behind the scenes, in the 
background and undetected at first. 
By the time a virus reveals itself, it is usually too late to do anything to stop 
it. When it starts to break down a system it is already so well set up that 
fighting it becomes an almost impossible battle. Usually some very extreme 
and inconvenient counteraction is required. If it is a human body, a person 
has to take the time to doctor their illness. If it is a computer, they usually 
have to reformat their entire hard drive. 
The problem is that everything can seem normal on the outside while havoc 
is beginning wreaked on the inside. A person can still feel healthy as the 
virus sets up shop and begins its takeover of the body’s cells. A computer 
can still function normally as the virus infiltrates the operating system in 
order to execute its planned coup. 
There are early warning signs. They might be very subtle, but nothing 
enters a system without leaving some kind of telltale sign. You just have to 
know what to look for, which is what many anti-virus systems do. You 
can’t always see a virus in the beginning, but you can sometimes see some 
of its early footprints and mount a defense early in its attack, before it has 
control over the entire system. 
The same thing is true of the Final Redemption. Like earlier redemptions, 
it’s one of those things that look like it is not happening, when in fact it 
really is. It’s because as the redemption picks up speed, most of life goes 
on as it usually does. There are anomalies, but most seem explainable in 
everyday terms. It is not clear at all in the beginning that they are part of 
something far greater and more historical. 
That happens later when it is already too late to prepare for what is 
happening. By the time redemption is in full swing, people are only 
beginning to take theirs. When they finally wake up and realize what they 
have to do, it is already too late to do it. 
This is why the rabbis left us some signs. They told us some clues with 
which we can ascertain if redemption is close or not. It is only now that I 
realize the signs are important because they are things that we otherwise 

might have just taken in stride, and missed the point. The rabbis of 
yesteryear are telling us not to. 
One of the most important, perhaps, is this: 
The generation in which Moshiach will come . . . truth will be lacking, as 
it says, “The truth will be missing” (Yeshayahu 59:15). What does the 
expression “ne-ederes” (missing) mean? It was said in the college, they will 
form into various groups (adarim) and disappear: He who leaves evil is 
regarded as foolish. (Yeshayahu 59:15). In the school of Shilah it was 
explained to mean that he who turns away from evil will be considered 
foolish in the eyes of the people. (Sanhedrin 97a) 
At first, this does not seem like much of a clue. After all, as long as man 
has walked the face of the earth, he has lied. There has not been one 
generation in which truth was not missing here and there. Why is it such an 
important clue for the arrival of Moshiach? 
The answer is in the Talmud’s application of the word “ne-ederes.” This is 
why the Talmud itself makes such a big deal about its usage. The word does 
not imply just that people will lie in the final generation before Moshiach’s 
arrival. They do that all the time. It means they will lie in a unique way. 
Unique in which way? Elsewhere the Talmud told us that falsehood, if it is 
to have any traction, must be built upon some element of truth. For 
example, in order to convince the nation that Eretz Yisroel was not for 
them, the spies brought back fruit of the land to support their claim. If the 
people din’t have to reject what they saw, they wouldn’t reject what they 
didn’t see either. 
Normally when people completely falsify the truth it is as a joke, or acting. 
For a person to pass off complete falsehood as truth, and is able to live with 
himself, represents a new level of depravity. Since the same Talmud also 
says that this too is part of the clue that Moshiach is very close, it can be 
assumed that such a level of lying will become commonplace. 
So commonplace in fact, that we have a name for it: Fake News. Fake news 
is not just distorted truth, it is the absence of any truth. It is the result of 
people who have told themselves that the ends justify the means, allowing 
them to make up news and present it as fact. 
Disgusting? For sure. Immature? Completely. Confusing? Very. But, a sign 
of Moshiach’s imminent arrival? Apparently yes. 
It’s a more profound way of looking at the events of history. It is easy to 
forget that everything is Divine Providence, and therefore a message from 
God. It is so easy to get upset about what is happening, especially when it 
seems so dishonest. We have to be bothered by falsehood and try and stop 
it, but never lose track of what it really means. 
This is a lesson from this week’s parsha as well. When Moshe Rabbeinu 
saw the captive Midianite women after the war against their people, he 
became incensed. So much so, says Rashi, that he forgot the laws of kashrus 
that Eliezer ended up teaching instead. Hs reaction to what he saw caused 
him to lose the prophecy. 
As with respect to anything to do with Moshe Rabbeinu, there was more 
going on than meets the eye. He did not lose perspective that easily, and he 
certainly didn’t have temper tantrums. A lot of time it has more to do with 
the people than Moshe himself. 
But the message is still the message. Fight for truth, but never lose 
perspective that even though the “seal” of God is Truth, even a world of 
falsehood still belongs to Him. He still controls it, which should force us to 
think more deeply as to how to respond to it. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 584 
Matos – Masei מטות מסעי 
This Dvar Torah is dedicated for the hatzlacha in ruchniyus and gashmiyus 
for Shneur ben Yehudis and his family 
After Bilam failed in his attempts to curse Bnei Yisrael, he hit upon another 
plan to cause their destruction. He had Midyanite women seduce Bnei 
Yisrael, and as a result Hashem wiped out twenty four thousand men in a 
plague. Thereafter, Hashem instructed Moshe to avenge their deaths and 
wage war against Midyan. When the soldiers returned with the spoils and 
captive women, Moshe became angry. How could they let the very women 
who caused Bnei Yisrael to sin, remain alive? Chazal tell us (see Rashi to 
31:21) that because Moshe became angry he forgot some halachos and 
Elazar had to inform Bnei Yisrael how to deal with the vessels taken from 
Midyan. 
Rav Wolbe notes that Moshe's anger was completely validated. His 
intentions were holy and he had Hashem's commandment and Bnei 
Yisrael's best interest in mind. Nevertheless, anger is an awful state which, 
despite one's intentions, causes people to forget their Torah learning! If 
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such was the case with Moshe Rabbeinu, what can be said for people who 
get angry for less than noble reasons? 
The Zohar writes that when a person gets angry, to a certain extent, his 
neshama departs from him. This is not said with regard to any other middah. 
When one gets angry, he is simply not the same person that he was a few 
minutes beforehand! What situation could be so terrible that warrants one 
to lose part of his neshama? So next time something aggravating happens 
take a deep breath and think, "Is it really worthwhile to get angry for this?" 
It's tried and true that if one puts this exercise into practice, his response 
will be quite different from his original reaction. It's worth the effort. It 
feels very good and it brings Hashem tremendous delight! 
Sefer Bamidbar concludes with the laws regarding one who kills someone 
unintentionally. He must flee to a city of refuge and remain there until the 
Kohein Gadol dies. Should he leave the confines of the city, the relatives 
of the dead person have permission to avenge his blood and kill the 
murderer. 
Moshe Rabbeinu did not merit entering Eretz Yisrael and thus he did not 
designate any of its cities to be cities of refuge. Yet, he did merit setting 
foot upon the land given to two and a half tribes on the eastern side of the 
Yarden. In Devarim we are told that Moshe's final mitzvah was the 
designation of three cities east of the Yarden as cities of refuge. Chazal tell 
us that in response to this deed Hashem said to Moshe, "You have caused 
the sun to shine for the murderers." 
Had there been no cities of refuge, the accidental murderer would have no 
peace. He would constantly be on the run and he would live in fear day and 
night. The city of refuge gives him serenity. Once he enters the city, the sun 
begins to shine for him once again. 
Rav Wolbe comments that Sefer Bamidbar can be referred to as "The Book 
of Divine Providence." It depicts numerous manifestations of Hashem's 
providence regarding each person in every situation. Indeed, the final laws 
sum up this idea very well. Hashem takes an interest in the lives of 
murderers. He heartens them from heaven by ensuring that the sun should 
shine for them, too. No matter what situation one is in, Hashem wants to 
make sure that he feels His encouragement from up in heaven. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 53 - The Enlightenment 
The middle of the 17th century marked the end of the Renaissance. The 
new ideology that emerged in the post-Renaissance period -- as a result of 
what came to be known as the Enlightenment -- is an ideology that still 
permeates the Western world to a large extent. We have to understand this 
ideology and the Jewish people's relationship to it in order to make sense 
out of what happens next in Jewish history. 
The Enlightenment (1650-1850) was a period of time characterized by 
breakthroughs in thinking which steered the world away from religion and 
more and more toward secularism, humanism, individualism, rationalism, 
and nationalism. 
Of all of these, it was rationalism that more than any other concept defined 
the Enlightenment, which was also called the "Age of Reason." 
In earlier installments, we spoke about how the Middle (Dark) Ages were 
dominated by the Church and were G-d-focused. Then came the 
Renaissance, a time that was man-focused with emphasis on the arts and 
classical knowledge. The Enlightenment expanded the man-focus even 
further. At this time the human mind, rational thought, and empirical 
sciences took center stage. It was an age with total focus on the individual. 
Because of it, we would eventually see many positive ideas and institutions 
emerging: liberal democracy, the scientific revolution, industrialization. 
But this focus on man also led to ideological attacks against some of the 
fundamental institutions of the Western world, including religion. Religion 
was viewed by the thinkers of the Enlightenment as an intellectual failing 
which was displaced by the ability of science to explain the unexplainable. 
Thus, a secular culture began to emerge as a very strong alternative to 
religion. The idea of a world without G-d took root in the Western world 
with big implications for Europe and the Jewish people. 

As odd as it may sound, the less religious the Western world became, the 
better it treated the Jews. Christian fanatics killed Jews for various reasons 
as we have seen; the secularists, on the other hand, would do no such thing 
because the fact that a person was of a different religion did not matter to 
them. (What did matter more in this period was national, rather than 
religious identity.) 
In tandem with secularism, the Enlightenment popularized the concept of 
individualism - each individual was valued and important, and along with 
this came an increased emphasis on civil rights. 
On the surface, the emphasis on civil rights was good for the Jews. For the 
first time, the Western world started to look at the Jew as a human being. 
Edicts of toleration were issued, granting Jews certain basic (even if not 
equal) rights. 
However, the problems with these ideas would surface and Jews would 
again be the victims. 
The Big Difference 
The world without a G-d-given standard gets itself in trouble sooner or 
later. 
Judaism believes that for an ideal world there must be a focus on both G-d 
and man. Because without a focus on G-d, all moral values become relative. 
Why is this bad? Well, for a while it might be nice to have respect for civil 
rights, but when it becomes convenient or necessary (for various social or 
political reasons) to change that focus, then respect for human life becomes 
just another idea that goes out of style. G-d-given values are immutable and 
can never go out of style. That's a big difference. 
This big difference explains how a key figure of the French Enlightenment, 
Jean Jacques Rousseau - the author of the Social Contract who espoused 
that human beings are equal - could have been so inhuman to his own 
children. Rousseau impregnated his young laundress five times and each 
time forced her to drop the newborn on the doorstep of an orphanage, the 
Hospital des Enfants-trouves. This was an orphanage he himself had 
written about, noting that two-thirds of the babies there die within a year, 
and most of those that survive don't make it past age 7. His lofty ideas did 
not prevent him from practicing a modern version of infanticide. (See The 
Intellectuals by Paul Johnson, pp. 21-22.) 
Likewise, all the talk of equality of man did not stop Francoise Voltaire 
from spewing out in his Dictionnaire Philosophique vicious anti-Semitic 
diatribes and singling out the Jews as "the most abominable people in the 
world." Although he did state that Jews ought not to be killed, he cannot 
contain his hatred: 
"In short we find them only ignorant and barbarous people with long united 
and most sordid avarice with the most detestable superstition and the most 
invincible hatred of every people by whom they are tolerated..." 
In contrast to France, the situation was very different in England (where the 
Puritan Revolution had a big influence) and in the New World, where again 
the Puritans figured prominently. The American Revolution came about as 
a result of the synthesis of very religious Bible-based ideas brought over by 
the pilgrims and the humanist ideas (such as "the inalienable rights of man") 
advanced by John Locke. We see this clearly in the opening sentences of 
the Declaration of Independence: 
"We hold these truths to be self evident that all men are created equal, that 
they are endowed by their Creator with certain inalienable rights, that 
among them are life, liberty and the pursuit of happiness." 
The French Revolution did not have this synthesis. It was purely a secular 
movement. And there the problems with the philosophy of the 
Enlightenment became very apparent. 
The French reformers, after executing the king and queen, Louis XVI and 
his wife Marie Antoinette, by guillotine, unleashed the Reign of Terror, 
during which time 25,000 "counter-revolutionaries" were executed in a 
similarly bloody manner. 
The Reign of Terror for all practical purposes brought to end the Age of 
Reason. The bloody brutality of the masses shocked the world and severely 
tested the Enlightenment's belief that man could govern himself. A period 
of general unrest followed in France, marked by corruption and runaway 
inflation. All of it crashed when Napoleon Bonaparte came to power in a 
coup d'etat of 1804. 
Napoleon And The Jews 
Napoleon Bonaparte (1769-1821), a Corsican lieutenant, had himself 
crowned Emperor of France. During the ten years he held onto power, he 
embarked on a series of conquests where were unprecedented in terms of 
his rapid advance through Europe. A military genius, he took France on the 
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offensive against the Austro-Hungarian Empire, against the Italians, 
against the Russians. And he almost beat all of them, becoming the master 
of the Continent and rearranging the whole map of Europe. 
(What brought him down was the Russian winter, and once other European 
countries saw that he was vulnerable, they joined together and defeated him 
first at Leipzig in 1813 and finally at Waterloo in 1815. Exiled as a prisoner 
of war to the island of Saint Helena, he died there of cancer in 1821.) 
As Napoleon marched through Europe, he liberated all the Jews from their 
ghettos. The idea of liberating the Jews and granting them civil rights had 
preceded him, but he really pushed it forward. 
Napoleon was fascinated with the Jews, although he did not understand 
them. He wanted them to be accepted by the rest of European society, and 
he thought that they were not because they were different -- if only they 
could become more like others, people would accept them. So, he set about 
to help the Jews rid themselves of the things that set them apart. He 
advocated, for example, that one-third of all Jews must intermarry with 
non-Jews. 
Historian Berel Wein in his Triumph of Survival states that Napoleon was 
not the Judeophile that many Jews initially thought he was. Wein writes: 
"Napoleon's outward tolerance and fairness toward Jews was actually based 
upon his grand plan to have them disappear entirely by means of total 
assimilation, intermarriage, and conversion." 
Twice, in 1806 and in 1807, Napoleon convened gatherings of prominent 
Jewish leaders to promote his platform for "saving" the Jews. These 
religious leaders were astonished. On the one hand, they wanted to 
cooperate with Napoleon and make life easier for the Jews of Europe. On 
the other hand, they could not possibly acquiesce to some of Napoleon's 
ridiculous ideas which would have meant the destruction of Judaism. They 
answered him as diplomatically as possible, while sticking to Jewish law. 
(For more on this subject see The Jew in the Modern World by Paul 
Mendes-Flohr and Jehuda Reinharz, pp. 112-132, and Triumph of Survival 
by Berel Wein, pp. 69-77.) 
Although Napoleon lost his wars in the end and ended up in exile, the things 
he put in motion had a huge ripple effect. By the end of the 19th century 
the notion of keeping Jews as non-citizens was no longer tenable in the 
more liberal environment in Europe. 
With time, Jews were granted citizenship in every country in Europe. 
Interestingly, the last two countries to grant Jews citizenship were 
Switzerland (1874) and Spain (1918). 
This meant that by the late 19th century, Jews - who had been economically 
and physically marginalized, who had been locked out of any trades and 
professions - now were allowed (if not exactly welcomed) into all phases 
of European society. 
Does that mean that the Enlightenment put an end to anti-Semitism? 
Hardly. 
It merely intellectualized it. 
The New Anti-Semitism 
Once the gates of the ghettos were thrown open, the Jews rose to the top 
quickly, gaining prominence and wealth. This doesn't mean that, despite 
their achievement, they were accepted into general society. The times had 
changed, but not that much. 
It is true that in Western Europe in the 19th century, there were no pogroms 
against the Jews. The post-Enlightenment society did not do things like 
that. Not in Western Europe anyway. (We will talk about Eastern Europe 
and particularly Russia in a future installment.) 
But just because there were no pogroms doesn't mean that the non-Jews 
suddenly began to love the Jews. 
The new anti-Semitism of this time can be called "intellectual anti-
Semitism." 
What that means is that people like Baron Lionel Rothschild - one of the 
most prominent and richest Jews in England - could not take a seat in the 
British Parliament after his election in 1847 because he refused to take an 
oath on the Christian Bible. It took eleven years and the passing of the 
"Jewish Disabilities Act" for him to have that right. (He became the first 
Jewish member of the British Parliament in 1858.) 
Benjamin Disraeli, who was twice the Prime Minister of England during 
the reign of Queen Victoria, was able to achieve that position because his 
family converted to the Church of England. 
So, yes, Jews were accepted into society as long as they were not too 
Jewish. If a Jew was willing to twist himself into taking an oath on the 
Christian Bible, or better yet, eschewing his religion, he was tolerated. If 

he insisted on being true to the Torah and the Hebrew Bible, he was told to 
stay out. 
(In the next installment, we will examine one attempt of the Jews of 
Germany to get around this problem when we look at the beginnings of the 
Reform Movement within Judaism.) 
It is interesting to note that in this time of unprecedented toleration the term 
"anti-Semitism" was first coined. It was the product of one of German's 
biggest thinkers of the 19th century -- Wilhelm Marr - who wanted to 
distinguish hatred of the Jews as members of a religion (anti-Judaism) from 
hatred of the Jews as members of a race/nation (anti-Semitism). In 1879, 
he wrote a book called The Victory of Judaism over Germandom, which 
went into twelve printings in six years - it was a runaway best-seller. 
Another important thinker was Karl Eugen Duehring who in 1881 wrote 
The Question of the Jew is a Question of Race, summed up what anti-
Semitism meant: 
"The Jewish question would still exist even if every Jew were to turn his 
back on his religion and join one of our major churches. Yes, I maintain 
that in that case the struggle between us and the Jews would make itself felt 
even more urgent. It is precisely the baptized Jew who infiltrates 
furthermost, unhindered in all sectors of society and political life. I return, 
therefore, to the hypothesis that the Jews are to be defined solely on the 
basis of race and not on the basis of religion." 
Jews who were dropping their religion and rising to power, wealth and 
prominence did not pay enough attention to these ideas. If they did, they 
would have realized that their joy-ride was going to be a short one. Because 
even if Jews escaped anti-Judaism by becoming Christian, or secular, or 
even if they refashioned themselves to blend in, "anti-Semitism" -- which 
didn't care what they believed or how they behaved as long as they were 
Jews -- would get them in the end. 
Next: The Reform Movement 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
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48 Ways to Wisdom 
Way #37 Never Be Bored 
"I know that already... I've heard it all before... That old stuff is boring..." 
Imagine losing your eyesight for a year, and then suddenly regaining it. The 
joy is boundless. Every "sight" becomes a point of focus and fascination. 
When we become accustomed to something, we tend to overlook its 
intrinsic beauty. It loses its glisten and sparkle. 
Lo magis libo bi'talmudo literally means, "Never be satiated with your 
learning" - i.e. don't let yourself slip into complacency. 
Don't assume that your view of something is the only way. You may have 
heard an idea a thousand times before. But then, someone presents it from 
a slightly different angle, and you say, "That's amazing - I never thought of 
that before!" Listen to every concept as if hearing it for the first time. You'll 
be amazed at the deeper levels yet to discover. 
People usually get tired of life when their ideas become fixed. The 48 Ways 
says that eternal youth is granted to those who are always willing to grow. 
Whatever your age, occupation, or station in life - be fascinated with 
learning. We only tap into a small percent of our potential. There's so much 
to understand about love, meaning, pleasure. Never be satisfied with your 
level. Whatever you know, there is still more to find out. And the more you 
learn, the more you realize how much there is to know! 
Appreciate Life 
Look around you: your clothes, your house, your job. Try to remember the 
feeling of when it was brand new. Now recapture that same degree of 
enthusiasm today! 
It's a human tendency to take things for granted. Don't casually accept the 
miracles of the ecosystem, communication, gravity, breathing, and the 
human brain. Appreciate the simple joys of life: A bird chirping; a child 
laughing; the sun shining, etc. Open your eyes to all the awe-inspiring 
beauties of daily life. 
Take five minutes and make a list of the amazing aspects of creation. Notice 
how truly fascinating the world really is! 
Try waking up in the morning with gratitude for the gift of life. The daily 
Jewish prayers thank HaShem for our ability to think, for our organs 
functioning properly, for having clothing to wear. Try it - it will totally 
transform your attitude toward each day. 
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Another way to refresh your view of the world is to renew your appreciation 
for the people you care about. Re-evaluate your approach to your parents, 
your spouse - and yourself. Look for fresh insights. Be ambitious. 
Reawaken the mystery and the chemistry. 
Stagnation Syndrome 
Never say: "I can't." If it's the right thing to do, then you can do it. Realize 
that every time we say "I can't," it holds us back from growing. 
Make a list of all the things you "can't" do. For example, "I can't find my 
soulmate," or "I can't land my dream job." Everyone has hundreds of these 
"I can'ts" floating around. 
Now sort through your list. Distinguish between "I can't" and "I don't feel 
like it." Ninety-nine percent of the "I can'ts" are really an excuse for "I don't 
feel like it." Are you backing off because it takes great effort? Or perhaps 
you lack the confidence to succeed? 
Work on each item on your list. Commit to turning the "I can't" into "I will." 
Life starts jumping when we actively make things happen, instead of 
passively having things happen to us. 
Don't give up on yourself. Wrestle with your problems, your ambitions, 
your attitudes. Make a plan to accomplish. Don't worry about the mistakes 
of the past. Go forward! 
New Avenues Of Investigation 
Complacency is the number one killer of life. Complacent people close 
their minds to new ideas and new growth. But that's not life; that's mere 
"existence." 
The opposite of complacency is excitement to grow and learn. Open your 
mind to new ideas, and evaluate them objectively. 
Communism? Capitalism? Judaism? Figure out what's the best long-term 
investment. 
Apply fresh ideas to everyday life. Suppose that you're bored silly with the 
drudgery of house cleaning, but you can't afford to hire a maid. What should 
you do? Research the homemaking world, and develop the quickest, 
easiest, and most invigorating way to get the job done. Make a game out of 
it. Put on a jogging suit, prepare your vacuum cleaner, set your stopwatch, 
and then zoom through the house. It's great exercise - and the challenge will 
turn a mundane task into a thrill! 
One sure way to become re-energized with a topic is to teach others. 
Suppose you know how to bake a cake, or can juggle three balls. In 
preparing to teach someone else, you need to become excited about it 
yourself. Just the act of preparing will bring out new insights. And the 
questions others ask will bring renewed depth and vitality to the topic! 
What Are You Living For? 
Many people say it's impossible to know the purpose of life. 
There's a great danger here. Because when we say we can't know 
something, we give up the chase. Never say: "I can't know truth." (And the 

fact that billions of people don't know something, doesn't mean it can't be 
known.) 
Many people are afraid to ask existential life questions - often because of 
the great effort it takes to research and develop. 
The 48 Ways says: Undertake the challenge. Because even if you don't find 
the answer, the process of investigating will undoubtedly yield tremendous 
insights along the way. 
Spend a few minutes and ask yourself, "What am I living for?" If you have 
the courage to keep that question at the forefront of your mind, you are 
guaranteed to never grow bored with life. 
Crucial Life Concepts 
When it comes to crucial life concepts, we sometimes say we "know" 
something, when perhaps we don't. 
For example, it is a foundation of Judaism that there is a G-d who loves 
each and every one of us - personally and individually. He listens to our 
prayers. He desires a relationship with us. He guides and cares for us. 
We may say we "know it," but unless we are living with that reality, we 
don't really know it. We're just paying lip service. 
The 48 Ways says that the method to "know" something is through 
understanding. Embark on a study of Who HaShem is, and why He may 
act the way He does. As Rabbeinu Bechaya (11th century Spain) writes in 
"Duties Of The Heart": 
"The Torah expressly bids you to reflect and exercise your intellect on such 
themes... You should investigate with your reason, understanding, and 
judgment until the truth becomes clear to you and false ideas are dispelled; 
as it is written, "Know this day and lay it on your heart that the L-rd, He is 
G-d" (Devarim 4:39). This admonition refers to everything in which 
rational methods of investigation can be used." 
Once we begin to grapple with the question of HaShem in our lives, then 
we can truly come to know that He loves us. 
Why Is "Never Being Bored" An Ingredient In Wisdom? 
• To stagnate in learning is to stagnate as a person. 
• Keep reworking and updating what you know about living. 
• Don't take life for granted. 
• Don't give up on yourself. Keep trying and you'll make it! 
• Don't be duped by laundry soap that's labeled "new and 
improved." 
• You say you know it. But learn it again, and you'll see how much 
more there is yet to discover. 
• In order to be great, we must wake up from complacency. 
• If you don't think life is fantastic, try missing one day. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Pinchas - L’sheim Shamayim 
By Rabbi Rephoel Wolf 
21 Tammuz 5777 July 14, 2017 
A Project Of Chicago Community Kollel 
Last week’s parshah ended with the heroic act of Pinchas, who was nokeim 
nikmas Hashem, avenging Hashem’s honor through the application of the 
halachah of “kanayim pogim bo.” 
Parshas Pinchas begins with Hashem’s description to Moshe of Pinchas’ 
reward. Pinchas was gifted with kehunas olam, meaning that he and all his 
descendants would be kohanim just like Aaron. The Medrash explains that 
Hashem told Moshe, “B’din hu she’yitol s’charo – it is rightfully so that he 
should take his reward.” The mefarshim are bothered by this statement and 
its implications. Firstly, we all know there is no payment for mitzvos in this 
world, so how could he possibly be rewarded in any place other than the 
Olam Haemes? Secondly, why did Hashem specify that he should take a 
reward for this particular mitzvah as opposed to every other mitzvah; 
shouldn’t we be rightfully rewarded for all the mitzvos we perform? 

R’ Yaakov Neiman includes a beautiful pshat on this idea in his magnum 
opus, Darchei Mussar. In truth, anyone who does a mitzvah and expects a 
reward for it is like a child who will only eat a tasty food for pay. 
That would be ridiculous! Who expects payment for the privilege of doing 
something enjoyable? On the contrary, he should be thanking the person 
who served this delicious food! A person who fulfills the Torah and the 
mitzvos properly experiences indescribable pleasure, as is stated, “yafa 
sha’ah achas b’teshuvah u’ma’asim tovim b’olam hazeh m’kol chayei olam 
haba.” The pleasure a person experiences in this world when he fulfills the 
Torah and the mitzvos is very great indeed. We recognize that the 
enjoyment that is derived from learning Torah is the greatest of all; the more 
one learns, the greater his enjoyment. If so, it is completely inappropriate to 
ask for schar. In explanation of the Mishnah in Avos, “she’ein atah yodei’a 
matan secharan shel mitzvos,” R’ Itzeleh Volozhiner says that you don’t 
know how much you have to pay HASHEM for allowing you to do the 
mitzvos! If a person only wants to keep the Torah if he gets schar, it shows 
how empty-minded he really is. The fact that Hashem DOES give us schar 
for the mitzvos is purely due to His great kindness, as shown in the pasuk: 
“ulecha hachessed ki atah teshaleim l’ish k’ma’aseihu— and to You is 
kindness, that which You pay each man according to his deeds.” 
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This is the case when a regular mitzvah is concerned. The situation Pinchas 
found himself in was entirely different. Pinchas was a kanoi who was 
avenging Hashem’s honor; had he derived ANY pleasure from the act, it 
would have been considered a grave sin that he killed someone. Not 
everyone who wants to hate someone who did an aveirah is allowed to hate 
him. If someone is not sure that he is a tzaddik gamur, this mitzvah is not 
for him. Rabbeinu Yonah says in Sha’arei Teshuvah that publicizing the 
identity of a sinner, or embarrassing someone, is a terrible aveirah, but it is 
mutar when chillul Hashem is involved. It’s an aveirah l’shmah. It is only 
mutar when it is done completely lishmah. However, if the person 
publicizing the sinner’s identity is even a bit tainted by the same sin, his 
outing of the sinner does not stem from pure intentions; perhaps he is even 
happy to shame the sinner. The line between an action being considered a 
tremendous mitzvah or a grave sin is quite thin. 
Had Pinchas derived the slightest bit of pleasure from his deed, not only 
would it not have been a mitzvah but it would have been a tremendous 
aveirah! Pinchas committed his act completely l’sheim shamayim. He was 
pained to kill Zimri, to the extent that he derived no pleasure whatsoever 
from his action. Therefore Hashem declared: “B’din hu she’yitol s’charo!” 
Rabbi Wolf learns daily at the kollel. 
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Halacha Encounters 
Netilas Yadayim On-The-Go Part 2 
By Rabbi Yoel Steinmetz 
We continue our discussion of pertinent halachos of netilas yadayim while 
traveling. 
Using a Plastic Utensil for Netilas Yadayim 
As discussed previously, one must use a utensil for netilas yadayim prior to 
eating; if one does not have any sort of utensil to use, one cannot fulfill the 
obligation of netilas yadayim as this is an integral part of the mitzvah. Many 
cite a ruling from R’ Moshe Feinstein (IG”M, OC”H 3:39) regarding the 
usage of a utensil for Kiddush and a kos shel brachah in regards to our 
discussion as well. R’ Moshe rules that a plastic utensil may only be used 
b’sha’as hadchak as a utensil to hold wine for Kiddush. Assuming that there 
is an innate issue with a plastic utensil vis-à-vis its status as a proper utensil, 
some rule that one may not recite a blessing of “Al netilas yadayim” if one 
used a plastic utensil for washing, just as one may not ideally use this type 
of utensil for Kiddush. 
However, this seems to be a faulty assumption. A kos shel brachah must be 
a utensil of distinction and thus one made of plastic may not suffice. The 
utensil used for netilas yadayim does not have to meet this criterion, so one 
may conclude that one may use a plastic utensil for washing. This ruling is 
cited in the name of R’ Shlomo Zalman Auerbach as well (Sefer Chok 
U’Zman). 
It seems possible that the comparison that some make of R’ Moshe 
Feinstein’s teshuvah regarding Kiddush to our scenario of netilas yadayim 
may be plausible. Maharshal (Yam Shel Shlomo: Chullin 27 and 32) writes 
that there is in fact an obligation for the utensil used for netilas yadayim to 
be one of distinction, and one may thus assume that just as a plastic utensil 
does not suffice for Kiddush as it does not satisfy the condition of being a 
unique utensil, the utensil for netilas yadayim must also be one of 
distinction, and one may not use a plastic cup. 
Nevertheless, the Debretziner Rov (Shu”t Be’er Moshe 5, siman 42) 
questions the relevance of R’ Moshe’s ruling to our discussion. Firstly, R’ 
Moshe never cites the requirement for the utensil for Kiddush to be 
prominent. Instead, he proves from the fact that one may not use a broken 
utensil that a plastic utensil cannot be used as well since it is created to be 
thrown away after use. However, the Debretziner Rov argues that even if 
one may not use a broken utensil, a plastic utensil which is whole may be 
used for netilas yadayim. Secondly, even if one would argue that netilas 
yadayim does require a distinctive utensil, a plastic utensil is, in fact, 
considered as such since it used even at significant occasions. R’ Moshe, 
however, holds that a utensil that will be disregarded after use does have the 
same considerations as a broken utensil and thus may not ideally be used 
for Kiddush and possibly for Netilas Yadayim as well. 
However, there may be another reason to disqualify a plastic utensil from 
usage for netilas yadayim. The Rambam (Hilchos Keilim 5, 7) posits that a 
utensil that is meant to be disposed of after use is not considered a utensil 
which is susceptible to tumah. Some cite this Rambam as proof that a plastic 
utensil which is meant to be thrown out after its first use is not considered 
a utensil for netilas yadayim (see Shu”t Or Letzion 11, siman 6 in biurim). 
However, the Shulchan Aruch (siman 159, sif 1) writes that the laws of a 
utensil for tumah are not the same as the laws of a utensil for netilas yadayim 
and one may thus argue that despite the fact that a plastic utensil may not 

be considered a utensil in regard to susceptibility to tumah it can, in fact, be 
considered a utensil in regard to netilas yadayim. 
One may thus conclude that when no other utensil is present one may use a 
plastic utensil (see Shemiras Shabbos Khilchoso 47, 51, Shu”t Be’er Moshe 
ibid, Shu”t Tzitz Eliezer 2, 22). According to the opinion of the Yam Shel 
Shlomo which states that one must use a prominent utensil for netilas 
yadayim, it may follow that one should not make a brachah after washing 
with a plastic utensil as it may not be considered a prominent utensil. 
However, R’ Dovid Zucker shlita rules that one may recite a brocho when 
using a plastic cup for Netilas Yadayim. 
If Water Cannot Be Found 
If one is in an area without water appropriate for netilas yadayim usage, one 
may cover both hands and eat bread (Shulchan Aruch, siman 164). One must 
cover both hands even if one is only using one hand to eat because of the 
concern that one may, in fact, touch the bread with the other hand as well 
(Biur Halachah ibid). The Rema posits that using a fork would suffice to 
allow one to eat without netilas yadayim in these circumstances; however, 
the Elya Rabba argues this point and the Mishnah Berurah accords with this 
view in deference to his opinion. 
If one is traveling and does not have water in his current location but will 
have water in another location, then one must travel to the source of water 
before eating bread, provided that the distance is no greater than 4 mil 
forwards and 1 mil backwards along the route of the journey (Shulchan 
Aruch ibid). A mil is not calculated by distance, but rather by time, with 
eighteen minutes to a mil (Biur Halachah ibid). This would seem to 
contradict the words of the Mishnah Berurah elsewhere (siman 92, sif katan 
17) that states that the size of a mil is the same for one who is walking and 
one who is riding on a horse, seemingly stating that a mil is in fact measured 
in distance and not time of travel. Presumably, travel on foot or on a horse 
could be equated. R’ Chaim Kanievsky shlit”a answers that this is true only 
in comparison to one traveling on a horse, which requires effort. However, 
one who travels by car or train, which does not require effort, must measure 
the distance of a mil according to the time that it takes one to walk the same 
distance; only then can one use this dispensation for acquiring water for 
netilas yadayim. 
Drying Hands with a Machine 
The Tur cites a gemara in Sotah (daf 4b) as a source for the obligation to 
dry one’s hands after netilas yadayim. The Mishnah Berurah (sif katan 46) 
records two reasons for this obligation: 1) If one does not dry the water on 
one’s hands after netilas yadayim the water can, in turn, contaminate the 
hands again and require another netilas yadayim, and 2) As a practice of 
basic cleanliness one should dry one’s hands after washing them. In a 
scenario where one used more than a revi’is of water for netilas yadayim, 
the water that is left cannot contaminate one’s hands, so the first reason 
would not apply. However, the second reason of cleanliness would still 
apply. 
The Shulchan Aruch Horav (sif 17) qualifies this obligation and writes that 
one should actually take a cloth and rub it against one’s hands in order to 
wipe away the water, and not air dry them, as wiping them leads to greater 
purity. Accordingly, one could make a case to disqualify, at least optimally, 
the use of air dryers for drying hands after netilas yadayim, because one 
should use a cloth to actually wipe off the water from one’s hands. 
Rabbi Steinmetz is a full-time member of the kollel. 
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Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Pinchas 5777- A Cut Above 
In this week’s parsha Hashem rewards Pinchas for killing Zimri & Cozbi. 
He instructs Moshe “Lachain emor hineni nosain lo brissi Shalom” “Behold 
say that I am giving him my Covenant of Peace”. Rav Nachman (Kiddushin 
65b) tells us that the Vav of the word Shalom as written in a Torah scroll is 
a “Vav ketiya” -”A severed Vav” According to some this means that the Vav 
has a space across its stem splitting it into two. The purpose of this is to 
allow us to read the word as if it had no Vav, so instead of Shalom it would 
read Shalaim. This teaches us that a Kohain (into whose prestigious 
brotherhood Pinchas was entering) would only be able to perform the 
priestly service in the Mishkan if shalaim- a whole human, without certain 
physical blemishes. The question one might ask is, that in order to be able 
to read the word as “Shalaim” the Torah could have simply written Shaloim 
without the Vav at all (by putting a cholem under the lammed). So why does 
it insist on keeping the Vav and then dramatically severing it? 
Pinchas was the only person on Planet Earth who had the vision and tenacity 
to rise and kill Zimri & Cozbi. What je ne sais quoi did Pinchas own that 
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enabled him to do this? The answer I believe can be found in understanding 
the severed Vav. 
Rav Avraham Schorr (Halekach VeHalibuv 5761, Vayaishev, Essay 1) 
posits that the essence of the Ancient Greek ideology, the pursuit of physical 
prowess, is captured in how its name is spelled in Hebrew, ָיָון. Everything 
in this world begins as a letter י - a small thought from G-d, a complete 
package of pure wisdom that He brings into existence. This little י contains 
and represents all the wisdom of Torah & spirituality. That thought is then 
allowed to become elongated into a ו, where the י is dragged down onto this 
planet we call Earth. So far so good, says Rav Schorr. That is exactly 
Hashem’s plan for us. To take G-dly matter and concepts, which really do 
not belong amongst mortals and mortality, but with the kindness of Hashem 
we are allowed to lower it onto earth. This dispensation is encapsulated in 
Chazal’s dictum “[Torah] lo Bashamayim hee” - “Torah is not in the 
heavens (anymore)” (Bava Metzia 59b). It’s been willingly dragged down 
onto man’s domain, where we humans are the halachic decisors. But יון went 
too far. They took that י [that had been stretched into a ו] and then dragged 
it down even further, stretching it into a ן. This signifies taking G-dly matter 
and dragging it way too deep into the ground, surrounding it, stifling it, 
suffocating it with earthy soil and physical desires, not allowing any 
emission of and interaction with that G-dly wisdom. 
Most of us exist in the י+ו type of world. We embrace Hashem’s wisdom, 
but in a physical manner, coz we’re grounded. Pinchas, however, had the 
ability to sever his Vav, and connect just with the remaining י above. That 
is what gave him the ability to rise to the occasion (pun intended) and kill 
Cozbi & Zimri. In earthly Halacha, there was no obligation to kill them. 
But Pinchas wasn’t chained down to earth anymore, he had severed his ties 
with Olam Hazeh, he had cut his Vav and was now in the rarified air of Yud. 
Unfortunately, Bilam did not realize this. When the Yidden cornered Bilam 
with the intent to kill him, he thought he could escape by mumbling some 
black magic, allowing him to fly in the sky above his pursuers. So he 
thought. But little did he know he was flying right into Pinchas’s domain, 
the domain of the severed Vav. Pinchas looked up and saw Bnai Yisrael’s 
arch-enemy hovering there. Targum Yonason (Bamidbar, 31:8) tells us that 
Pinchas said Hashem’s name, rose into the sky, and dragged Bilam by his 
hair down to the ground, where after a brief conversation he slew him. This 
was Pinchas, the man with the ability to be human, yet disconnected and 
severed from this world. 
Chazal tell us that Pinchas and Eliyahu were one and the same (Bava Metzia 
114b). It is no wonder that we find that Eliyahu did not die like a mere 
mortal, whose body must be separated from its soul before rising up to 
heaven. Pinchas/Eliyahu did not have to do that. He was perfectly 
comfortable in his earthly body even in the heavens. And that is why 
Eliyahu did not die. Rather “Vaya’al Eliyahu Basa’arah Hashamayim”- 
“Eliyahu rose to heaven in a whirlwind (Melachim Bais, 2:11) 
Tis interesting to note that the collateral that Yaakov Avinu took from 
Eliyahu to ensure his return to hearld the arrival of Mashiach, was the letter 
Vav from his name (see Rashi to Vayikra, 26:42). This Vav is unsevered, 
and represents coming down to earth. That is what we are waiting for as a 
nation in Exile, just one more shimmy down the Vav from Eliyahu. 
Touchdown! 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY ravgreenbergkmt@gmail.com Be sure to catch my weekly 
Chumash Shiur on Torahanytime.com 
 

Rabbi Yaacov Haber 

TorahLab 
Responding To The Times 
There was once a Chasidic Rebbe known as the ‘Rebbe Ha’Katan’. He was 
six years old when he inherited the mantle of the rebbe. Because of his age, 
he was assigned an uncle, a great person in his own right, to guide and teach 
him until he was ready to take over the full mantle of leadership. 
His uncle once found him packing a suitcase on a Friday morning and asked 
the young Rebbe where he was going. The young Rebbe explained that he 
had just received an urgent message from a poor farmer in an isolated area. 
The message said that his only cow, the only means of the family’s 
sustenance, was due to give birth that Shabbos. He therefore requested that 
the Rebbe come to spend Shabbos to pray for the well-being of the cow. 
The astonished uncle explained that the custom of the great Chasidic Rebbes 
was never to travel anywhere on Erev Shabbos. “In any case,” asked the 
uncle, “why can’t you just daven for the cow from here!?” 
The young Rebbe responded: “I understood from the message I received 
that the cow was not the real issue. The family is isolated, poor and needed 
the inspiration of a shabbos in the presence of a Rebbe. He wants his 
children to know the Rebbe and make Kiddush together. I feel that this is 
the real issue and that is why I am traveling on Erev Shabbos.” 

“If you can read that telegram and understand what it is REALLY asking 
you are a real Rebbe! You no longer need a mentor!” 
Leadership is the ability to see the need of the moment. to see beneath the 
surface and read between the lines. To depart, if need be, from the ancient 
custom and respond to the need of the moment. 
Pinchas is mentioned in our parsha as the grandson of Aharon. He could be 
presumed to have a similar approach to the world. Yet, his act of zealotry is 
the polar opposite of what we know of the peace-loving Aharon, who gently 
draws people to the Torah. 
Not only that, but even in a comparable situation, their responses are worlds 
apart. When Aharon encounters the mass idolatry of the Golden Calf his 
response was calm. He didn’t rail and rage or charge with a spear. He took 
no action to stop the Golden Calf in its tracks. He gently and subtly tried to 
cause a delay, in order to give time for Moshe to return. Why didn’t he act 
like Pinchus? 
Pinchas, in contrast, when faced with mass, public transgression, takes 
definitive, aggressive action which halts the problem immediately risking 
his own life. The Zohar comments that Pinchas was the tikkun for Aharon. 
I would suggest that each response was entirely correct, each for its own 
generation. The generation who made the Golden Calf had just left Egypt a 
few weeks earlier; they were spiritually immature. The Jewish people which 
Pinchas encountered, had been eating from Hashem’s hand for forty years 
and were ready to enter Eretz Yisrael. They warranted a different type of 
response. 
The Talmud explains, that ‘Yiftach in his generation was as great as the 
Prophet Shmuel was for his generation’. The point is not to reminisce about 
the greatness of previous generations since the leadership G-d sends is 
generation specific.The question of whether previous leaders were of 
greater stature is meaningless. The appropriate leadership for a generation 
is that which fully understands the context and needs of the people, and 
therefore how to respond. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Pinchas 5777 - Elevating Actions 
This week, Moshe teaches us the laws of inheritance. He actually needs 
Heavenly guidance to teach the laws, as he forgot them. And even though 
inheritance focuses primarily on male transmission, the laws of inheritance 
were actually taught because of the request of five women who brought a 
legitimate complaint to Moshe. The Torah tells us: The daughters of 
Tzelafchad, son of Hepher, son of Gilead, son of Machir, son of Manasseh, 
of the family of Manasseh son of Joseph drew near - and these are the names 
of his daughters - Mahlah, Noah, Hoglah, Milcah, and Tirzah and they stood 
before Moshe, before Elazar the Kohen, and before the leaders and the 
entire assembly at the entrance to the Tent of Meeting, saying "Our father 
died in the Wilderness, but he was not among the assembly that was 
gathering against Hashem in the assembly of Korach, but he died of his own 
sin; and he had no son. Why should the name of our father be omitted from 
among his family because he had no son? Give us a possession among our 
father's brothers. And Moshe brought their claim close to Hashem. 
(Numbers 27:1-5) 
Many commentators discuss the expression, And Moshe brought their claim 
close before Hashem. Noting the fact that Moshe was unable to answer on 
the spur of the moment, Rashi comments that this was payback of sorts for 
Moshe's prior announcement (back in Parshas Yisro) to the Children of 
Israel to bring the small matters to lower judges, while he would adjudicate 
any difficult questions. In the case of Tzelafchad's daughters' query he was 
not able to answer on his own, rather he needed a Heavenly consultation. 
But the expression, and Moshe brought their claim before Hashem, seems 
to tell us more. It does not say, and Moshe asked Hashem what to do. In 
fact, the Torah uses an expression vayakrev which means he brought close. 
And in that vein, what does the Torah mean by saying that Moshe brought 
their claim close to Hashem? 
The Story 
After the passing of the previous Satmar Rebbe, Rabbi Yoel Teitlebaum, 
his successor the Sigeter Rebbe, came to Monsey to pay his respects to my 
revered grandfather, Rabbi Yaakov Kamenetzky, of blessed memory, who 
at the time was the oldest Rosh Yeshiva of the Lithuanian Yeshiva world. 
Along with the rebbe came a significant group of his Chassidim who clung 
to the newly appointed seer, and were very curious to experience this first 
encounter between the Chassidic leader and the renowned Lithuanian sage. 
The Chassidim piled into the house and began pushing to the front of the 
table My grandfather, who was accustom to orderly conduct, asked that the 
Chassidim be seated as well. He mentioned that there were folding chairs in 
his basement. 
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One by one, each of the Chasidim brought up a chair from the basement, 
unfolded it, and sat down. After watching this scene repeat itself, Rav 
Yaakov could not contain himself. 
When somebody carries a chair from the basement and then sits on it, all he 
is is a shlepper. But if each of you would bring a chair for someone else, 
then you become elevated. Instead of shleppers you become ba'alei chessed, 
kindhearted men who are helping each other! With almost the same action, 
you are transformed from chair-haulers into holy people who sweat on 
behalf of their friend! Let us bring our actions away from ourselves and 
closer to Hashem! 
The Message 
One of the greatest attributes of a spiritual leader is to view the actions of 
his flock in a holy light. Rav Nachum Yisrael of Lipna explains that Moshe 
did not view the daughters of Tzelafchad's request as one of mere monetary 
or territorial request. Instead, he viewed it as a spiritual one. Thus, he 
brought their claim close to Hashem. Moshe took their actions not as selfish 
real estate related desires, but rather as a spiritual quest to have their father's 
inheritance perpetuated through a share in the Holy Land. 
And none other than Hashem Himself confirmed his assumption! Hashem 
confirms the claim, The daughters of Tzelafchad's speak properly (ibid v. 
7). 
The true sign of a Torah leader is to either see the spirituality in the actions 
of his flock, or to make the minor adjustments that will ensure that otherwise 
mundane actions become holy ones. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Teamwork and Leadership 
“Alone we can do so little; together we can do so much.” “Teamwork is the 
fuel that allows common people to attain uncommon results.” I believe that 
most of us will enthusiastically agree to these two dictums, the first by 
Helen Keller, and the second by Andrew Carnegie. We have all seen 
instances of the effectiveness of teamwork in our personal lives, in our 
careers, and in the realm of politics. 
Despite our conviction that teamwork is a good thing, we certainly have our 
doubts about how to achieve it. We are all familiar with groups getting 
together to try to build a team, only to discover that dissension and 
disagreement make it impossible for the team to even get off the ground. 
When we analyze the reasons for their failure, we discover that there are 
two schools of thought regarding the most effective composition of teams. 
There are those who believe that the most effective teams are composed of 
individuals who are very much alike, both in terms of their temperament 
and their opinions and beliefs. Others insist that, on the contrary, the most 
effective team is one that is heterogeneous; that is, the members are quite 
different from each other and bring different styles and skills to bear on the 
tasks at hand. 
My own research and reading on this subject has led me to conclude that 
studies about the effectiveness of teams often omit one very important 
factor: team leadership. The talents of the leader are crucial if the team is to 
be successful. His or her skills are especially important if the team is a 
heterogeneous one. Working together with individuals who differ from each 
other can be quite challenging, but the truly adept team leader knows how 
to utilize the differences within the group to maximum advantage. 
One leader who was particularly successful at forming a team of individuals 
who were not only different from each other, but who were in conflict with 
each other, was Abraham Lincoln. His ability to guide the members of his 
cabinet in a manner designed to achieve his own ends was remarkable. It is 
described in A Team of Rivals, a fascinating book by Doris Kearns 
Goodwin. This book has become required reading not only for students of 
American history, but for all those who are interested in understanding how 
groups function best, and who can appreciate the role that leadership has in 
achieving effective teamwork. 
This week’s Torah portion, Pinchas (Numbers 25:10-30:1), provides us 
with much food for thought on the subjects of teamwork and team 
leadership. The team in this case is not a small group, but rather the entire 
Israelite nation. Aside from the myriad difficulties which all leaders face, 
the group leader in our parsha has the additional, perhaps insurmountable, 
challenge of following in the footsteps of none other than Moses, our 
teacher. 
I refer, of course, to the following text: “Moses spoke to the Lord, saying, 
‘Let the Lord, God of the spirits of all flesh, appoint someone over the 
community… So that the Lord’s community not be like sheep that have no 
shepherd.’ And the Lord answered Moses, ‘Single out Joshua, son of Nun, 
a man with a spirit in him… Invest him with some of your authority…'” 

This seemingly straightforward text offers commentators a basis for many 
interesting observations. I will draw upon two commentators, both of 
relatively recent times. I refer to two 20th century rabbis, both trained in the 
great pre-Holocaust yeshivot of Lithuania. One is Rabbi Yechezkel 
Abramsky, and his contribution is drawn from a collection of his edited 
writings, Chazon Yechezkel. Rabbi Abramsky passed away in 1976. The 
second is Rabbi Zalman Sorotzkin, author of a most insightful commentary 
on all five books of the Torah, entitled Aznayim L’Torah. 
Rabbi Abramsky is concerned with the phrase “spirits of all flesh.” “All 
flesh” is best understood as a phrase indicating “each and every individual.” 
The question arises, “Does each individual have many spirits?” Rabbi 
Abramsky begins his lengthy discussion of this verse with a passage in 
Maimonides’ Guide to the Perplexed, in which the great medieval sage 
describes the human being as a “social creature;” that is, a creature who 
requires relationships with others. 
Rabbi Abramsky then shares with his readers the Talmud’s observation that 
just as no two people look exactly alike, so do they differ in their 
personalities and attitudes. He finds it paradoxical that a creature designed 
to live in relationship to others should be inescapably surrounded by others 
who are very different from himself. Does that not lead to inevitable conflict 
and strife? 
Rabbi Abramsky suggests that the ultimate purpose of each individual is to 
combine his personality, with all of its contradictions and complexities, with 
the personalities of others. Thereby, the group will be composed of a 
multitude of individuals whose stark differences result in a harmonious and 
well-functioning group. “Each one of us,” he writes, “is composed of a 
balance of opposites: mercy and cruelty, pride and humility, courage and 
fear, love and hate, self-control and lust, diligence and laziness. Yet, the 
mature person is able to find harmony in these inner opposites. So too, the 
group, even the national group, reaches its greatest potential when the 
opposites within the group achieve harmony.” 
He goes on to say that just as the individual achieves this harmony with his 
internal “leader,” that being his intellect and self-discipline, so too can the 
group achieve its harmony through its leader. This is the function of 
leadership, and this is the reason that the Almighty chose the person of 
Joshua, a man who had “spirit within him,” to guide the Children of Israel 
after Moses’ death. 
Rabbi Sorotzkin also finds teachings about leadership in our text, and they 
well supplement—one might even say enhance—the observations of Rabbi 
Abramsky. Quoting a close relative of his who was murdered in the 
Holocaust, Rabbi Hirshovitz, Rabbi Sorotzkin notes the manner in which 
Moses approaches the Almighty as he asks Him to find a new leader to 
replace him. Normally, when we approach the Almighty in prayer, we do 
not begin with our requests. We begin with words of praise and adulation 
for the Almighty. We first attempt to gain entrée, so to speak, into His divine 
presence. Only then do we dare ask Him to address our worldly needs. 
However, in our text, Moses does away with words of praise for the 
Almighty. He utters no special requests for His mercy. Rather, he goes 
straight to the point. He “speaks to the Lord;” and the Hebrew word for 
“speaks” here is vayedaber, which connotes a strong and demanding type 
of speech. And without hesitation, he cuts to the chase: “Let the Lord 
appoint someone over the community!” Rabbi Sorotzkin finds an important 
lesson here: When one is acting on his own behalf and asking the Almighty 
for His intercession, then one must preface his request with words of praise 
to the Master of the Universe. But when one is in a leadership capacity and 
addressing a request to the Almighty for the benefit of the greater public, 
the tzibbur, then one must eliminate words of praise and “demand” the 
Almighty’s response. This is one aspect of the responsibility of leadership. 
This week’s Torah portion is replete with fascinating texts. They range from 
the drama of Pinchas’ zealotry to the picturesque scene of the daughters of 
Zelafchad bringing their case before Moses. The latter half of the parsha is 
dedicated to details about the sacrifices to be offered in the Sanctuary for 
various holy occasions. In the midst of all of this rich material, we can very 
well lose sight of the few verses that we just explored, which draw upon 
rabbinic commentators of a very recent generation. 
Let us not forget that our Torah is designed to teach us everything that 
human beings need to know. We certainly need to know how to lead and 
how to follow, how to create communities and how to work together 
constructively and harmoniously. In this week’s Torah portion, we have an 
excellent opportunity to learn about some of what the Torah has to say about 
leadership and about teamwork. 
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IMPORTANCE OF ....  
The Gemara (Bava Basra 106a) states that where brothers agree 
to divide up an inheritance by casting lots (Goral), as soon as the 
first lot is drawn, the apportionment is effective for all of them. R’ 
Elazar explains that this is derived from the division of Eretz 
Yisroel among the Shevatim by Yehoshua, which also used a 
Goral. Although the portions of Eretz Yisroel were divided 
Divinely through use of the Urim V’Turim, R’ Ashi points out 
that a division by Goral will always work, as long as everyone 
has agreed beforehand to abide by it. This prior agreement is 
necessary because reliance on a Goral is in essence an Asmachta, 
similar to gambling, which on its own is not effective. Therefore, 
the Goral is used only to assign who gets what, but the actual 
Kinyan to acquire must be additionally performed. The Gemara 
(Yoma 22a) describes how a lottery was used to assign Kohanim 
to various tasks, such as cleaning out the ashes from the 
Mizbeyach. Initially, the young Kohanim had raced to the 
Mizbeyach for the honor, which had tragic consequences. R’ 
Nachman said that the lottery would be held with the Kohanim 
dressed in their “street” clothes, because if they were wearing the 
Bigdei Kehunah, a Kohen who “lost” the Goral might be tempted 
to just run up and do it anyway. Clearly, the Goral did not confer 
on the winner any ownership, but served only to assign.  The 
Gemara (Sanhedrin 43b) states that Yehoshua determined by use 
of a Goral that Achan had illegally taken some of the spoils from 
Yericho, and he asked Achan to please confess. Achan replied 
that a Goral was not reliable, because it has to fall on someone, 
and it is limited to those who are in the group. The Gemara 
explains that for this reason Yehoshua “asked” Achan to “please” 
confess, so as to preserve the validity of a Goral, by which all of 
Eretz Yisroel was going to be divided.  

QUESTION OF THE WEEK:  
Should/must one lend money to someone when he will have to 
chase the borrower to get it paid back ? 

ANSWER TO LAST WEEK:  
(When should one not sleep so as to sleep later iuct,k ?)   
The Leket Yosher (p. 144) states that one should not sleep in the 
afternoon of Erev Succos so that he will be able to sleep that 
evening with purpose, as the act of sleeping in the Succah 
establishes the ,ughce of the Succah as one’s vrhs.  

DIN'S CORNER:  
One is not permitted to lure away a gentile maid or cleaning lady 
from another (observant) Jew with the promise of more money, 
better conditions etc.. unless the maid has already left the employ 
of the first Jew. However, as long as she is still employed there, 
even if she says she wants to leave, one may not even hint to her 
that another opportunity exists for her. One may only reiterate 
“As long as you work for another, I have no interest; if you no 
longer work for another, I may be interested.” (Teshuvos 
V’Hanhagos 2:714)    

DID YOU KNOW THAT ....   
The Gemara (Menachos 64a) records a Machlokes regarding a 
fisherman who threw his net into the sea on Shabbos, intending to 
catch fish, and upon retrieving the net, discovered that he had 
caught both fish and a live child who had fallen into the sea. Rava 
says he is chhj because of his intent to commit Chilul Shabbos 
while Rabba holds him to be ruyp, focusing on his act, which was 
retroactively permitted because of the ,uapb ,bfx of the child. 
However, where a woman transgresses a vow that she had made, 
unaware that her husband had already nullified it, the Torah says: 
vk jkxh ‘su – she still requires atonement and forgiveness from 
Hashem for her disregard of the vow, even if she did not actually 
violate it. If so, why is Rabba so willing to absolve the fisherman, 
whose intentional sinful act should also require a vjhkx ? It may 
be that Rabba agrees, and when he says that the fisherman is ruyp, 
he means that he is ruyp only from having to bring a Korban, but 
that he nevertheless does require a vjhkx. If so, according to Rava 
who would then obligate him in a Korban as well, why is the 
woman who transgresses her vow vruyp from a Korban ? She 
should be no different than the fisherman ! The Zichron Moshe 
distinguishes between a sinful intent which resulted in a sinful 
deed, versus a sinful intent that did not. The fisherman is liable 
for his sinful intent (according to Rava) because in the end, he did 
catch fish as he intended to. However, the woman who 
transgressed her vow is not liable because at the time of her act, 
the vow was no longer binding. The Mekor Chaim (j”ut 8) cites 
this Gemara in ruling that where a healthy Jew has a non-Jew 
cook for him on Shabbos (ruxhtc) and later, a sick Jew can 
benefit from that food, the food should be given to the sick 
person, thereby “fixing” the sin of cooking. Since the Rambam 
rules according to Rabba that the fisherman is ruyp, it appears that 
a sinful deed performed with sinful intent (catching fish) can be 
rectified by an accompanying permissible result (saving a child).     

A Lesson Can Be Learned From:  
In1947, Rav Isser Zalman Meltzer was learning late at night and seemed 
to be having difficulties understanding a certain Rambam. Ignoring the 
British-instituted curfew, he walked outside and strolled over to the 
home of a younger relative, with whom he enjoyed discussing such 
topics. Rav Isser Zalman quickly engaged the young man in his problem 
with the Rambam and after an hour or so, was pleased with the rationale 
put forward by the young man. Bidding him a good night, Rav Isser 
Zalman turned for home. For many years, the relative's family would 
recount this incident as indicative of Rav Isser Zalman's love of learning. 
Years later they discovered another side to the story. On that very day, 
Rav Isser Zalman had met the publisher who was prepared to publish 
Rav Isser Zalman's Sefer kztv ict the very next day. When Rav Isser 
Zalman sat down to review the manuscript for the last time, he 
discovered that he had quoted in it from two brothers-in-law, Talmidei 
Chachomim, relatives of his. However, there was yet a third brother-in-
law, who was not quoted in his Sefer. Concern for a possible slight 
made Rav Isser Zalman visit that third brother-in-law the night before 
publication with an apparent “difficult Rambam”, in order to obtain 
something from him as well, to include in the Sefer.      
P.S. Sholosh Seudos is sponsored by the Zelcer family.  


