
ְלַמֵּטה ִבְנָיִמן ּוְלַמֵּטה ְּבֵני ִׁשְמעֹון ...        [34:20-21]  

 
 
 
 

 

 
 

 

 זכור ושמור בדבור אחד נאמרו
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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will בע״ה enhance your Shabbos and may they 

hasten refuos and yeshuos to all who need.  
 

To subscribe directly or unsubscribe please 
send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be 

published by Kodesh Press 

 

For the blood corrupts the land … 

This phrase is said in the context of shedding blood in the land.  The translation of yachanif as ‘corrupting’ follows Rashi’s 

interpretation.  However, the word chanufoh usually means flattery, which seems an unusual descriptor to employ.  HaGaon 

HaRav Moshe Feinstein asks directly how murder can possibly be considered as flattery for the land.  He answers that murder 

is commonly considered unacceptable by any civil society.  However, the motivation for this is at significant variance with 

the Torah's reasoning.  Society proscribes murder because to do otherwise would destroy the fabric of civilisation.  Indeed, 

the Mishnah in Pirkei Ovos recognises this calculation when it states that we must be grateful for the rule of law broadly 

adopted by the nations of the world, for without proper policing, each man would “swallow his neighbour”. There are… page 2 
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And for the descendants of the tribe of Shimon … For the tribe of Binyomin 
The Torah provides a register for us of the names of the nesi'im (princes), who would act 
as the representatives for their respective shevotim (tribes) in the apportionment of 
Eretz Yisroel.  The Ba'al HaTurim, observing a slight variation in phraseology, wonders 
why it is that before the name of almost every shevet (tribe) the Torah uses the 
expression, l’mateh b’nei – for the descendants of the tribe of…, whereas in respect of 
the tribes of Yehuda and Binyomin the Torah states only, l’mateh Yehuda and l’mateh 
Binyomin, omitting the word b’nei (descendents of)?  HaGaon HaRav Chaim Kanievsky 
offers an answer.  He explains that each of the nesi’im (princes) worked tirelessly, but 
exclusively, for the members of their individual shevet.  However, the Beis haMikdosh 
was positioned within the territory of both Yehuda and Binyomin and all of Klal Yisroel 
clearly had a close association with it.  These two nesi'im therefore represented not only 
their own shevet in the partition of Eretz Yisroel, but also the whole of B’nei Yisroel, each 
of whom had an interest in the land occupied by the Beis haMikdosh.  Thus, it would be 
inaccurate to include the more limiting word b’nei, implying only for the sons of their 
shevet.  This is a very apposite message during the present period of bein hametzorim 
(the Three Weeks) in which we mourn the loss of the Temples.  The Beis haMikdosh was 
a unifying force amongst all of Klal Yisroel.  Individually, we cannot solve all of the strife 
in the Jewish World, but if we are to merit Hashem’s blessing and the Third Beis 
haMikdosh – bimheiro beyomeinu – then we must each play a part within our own 
sphere of influence in reducing machlokes (division) and promoting achdus (unity). 

 

 ִּכי ַהָּדם הּוא ַיֲחִניף ֶאת־ָהָאֶרץ  ...    [35:33]

 
 
 



 

And no inheritance shall be transferred from one tribe to another 

As is well known, the Torah is considered to be complete by the 

conclusion of Sefer Bamidbar.  An alternative name for Sefer Devorim 

is Mishneh Torah, suggesting a reiteration of that which went before 

it in the first four Chumashim.  The end of our parshah this week 
outlines the prohibition placed on women who inherit land in Eretz 

Yisroel from marrying men from outside of their shevet (tribe) with 

the consequence that such inheritance would then transfer to 
another shevet.  Of course, this embargo was subsequently lifted.   

Given the status we have described of the closing pesukim of 

Bamidbar, the meforshim (commentators) query why the Torah 

chooses to end with a mitzvah that was only applicable for a short 
time, rather than one of the fundamental tenets of the Torah or the 

mitzvos?  The sefer Mei HaShiloach explains that there are two kinds 
of mitzvos.  The first kind consists of mitzvos that are fundamental to 

Yiddishkeit and apply at all times and across all societies and eras.  
These are the taryag mitzvos – the 613.  However, there are also 

mitzvos that are in force for special or specific reasons within more 

limited timeframes.  As the guardians of His Torah, Hashem wants us 

to understand Him and to work out what His rotzon (will) is at any 
given time and in the prevailing circumstances, applying the 

principles of halocho and Torah-true hashkofo (outlook).  These are 
also mitzvos, albeit not enumerated amongst the 613 for obvious 

reasons.  The Torah teaches us the taryag mitzvos, but before the 

review in Sefer Devorim, we are informed that this is not all one 
needs to know or to do.  This is demonstrated specifically by 

concluding Sefer Bamidbar with a mitzvah created for the special 
circumstances of chalukas Eretz Yisroel (the apportionment of the 
land).    

השבת-ישראל את-בניושמרו   

השבת-לעשות את  
 

Chassidishe seforim declare that these 
Shabbosos of Bein Hametzorim (the Three 
Weeks) have an enhanced quality over the 

Shabbosos of the rest of the year.  The Shem 
MiShmuel explains in the name of the Yehudi 
haKodesh that this is because, whilst Minchah 
time is generally a period of divine judgment, 

when it coincides with the eis rotzon (propitious 
time) of Shabbos, the combination generates an 

interval of ravo deravin (the most favourable 
time of Supernal Will).  Since the whole period 

of the Three Weeks has the same attribute 
of judgment usually limited to Minchah 

time, the entire Shabbos attains the 
status of ravo deravin, singling out 
these Shabbosos from all others. 
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… certain ramifications that flow from this approach.  

For example, murder becomes tolerated and even 

extolled, if it can be shown that it will make the 

world a better place.  This is the justification given 

for multifarious, horrific wars.  On the other hand, 

the same society that condones killing shows little 

respect for chayei sho’o, that is the life of someone 

terminally ill or destined to die.  Similarly, the lives 

of elderly people are considered to be of lesser 

importance, as they are seen to have already 

finished contributing to society.  The Torah’s 

approach could not be more diametrically opposed.  

The Torah values the essence of life itself, 

notwithstanding the person's superficial worth to 

society.  The societal approach means that a person 

only murders after reaching the conclusion, for 

whatever reason, that the world needs to rid itself of 

his victim.  This is in essence a statement that man is 

only here to serve the world, instead of vice versa.  

Murder then becomes the ultimate flattery of the 

world, when those no longer of significance to it are 

removed.  Hashem instructs us in this possuk neither 

to murder nor to flatter the world.  Instead, it is 

human life that should be respected and 

flattered.  We must value the elderly and infirm, and 

always respect even a few sacred moments of life. 

 

  

 

Continued from page 1 

 

 ְולֹא־ִתֹּסב ַנֲחָלה ִמַּמֶּטה ְלַמֵּטה ַאֵחר    [36:9]
 

 
 
 
 

 
 


