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In Parshas Bo, the Torah records, “Against all the Children of Israel, no dog will whet its tongue 

… so that you shall know that Hashem will divide between Egypt and Israel” (Shemos 11:7). This pasuk 
teaches us that the proof that Hashem separated between the Jewish people and the Egyptians was that the 
dogs did not bark when the Jews left Egypt. However, the K’sav Sofer points out that this is difficult to 
understand. Why was this considered the sign that Hashem differentiated between the Jews and the 
Egyptians? In every one of the makkos, there was a clear and miraculous distinction between the Jews and 
the Egyptians. Why was it only now, when the dogs did not bark, that the Jewish people saw that Hashem 
had separated them from the Egyptians? Additionally, why is the verse written in the future tense – “so that 
they will know that Hashem separated” – when seemingly, the intent of the pasuk is to tell us that they 
knew that Hashem had already divided them from the Egyptians? Wouldn’t it be more grammatically 
correct for the verse to be written in the past tense? 

The K’sav Sofer explains that this miracle contained within it a unique message for the Jewish 
people that had not yet been manifested through any of the signs and wonders that they experienced until 
now. All of the makkos were directed toward the Egyptians. The Jewish people saw that Hashem punished 
them time after time for their brutality and cruelty. However, the makkos did not demonstrate that Hashem 
actually loved the Jews. Commenting on the pasuk, “Hashem will seek out the pursued” (Koheles 3:15), the 
Medrash (Vayikra Rabbah 27:5) explains that this applies even if a righteous person is chasing an evil person. 
In other words, Hashem’s approach is always to help the person being pursued, even if he is wicked and 
undeserving. Therefore, the fact that Hashem punished the Egyptians and rescued the Jewish people from 
their hands still does not prove that Hashem loves them. Perhaps He was only doing all these miracles 
because they were being chased, and after this ceased, He would leave them on their own.  

It is well-known that Chazal say (see Shemos Rabbah 21:7), “The Egyptians were idolaters, and the 
Jews were idolaters,” such that the Jewish slaves were comparable to their Egyptian taskmasters in sinning. 
If so, how can we know that Hashem truly loved them and cared for them? Therefore, Hashem gave His 
nation a sign that they are indeed beloved and precious to Him, and that this love is unconditional, not 
merely a desire to assist the pursued. This was the unique message that the Jews experienced when they 
saw the miracle that no dog barked toward them during the Exodus. 

In the pasuk that precedes, “No dog will whet its tongue,” the Torah records that as a result of the 
plague of the death of the first-born, “There will be a great outcry in all the land of Egypt, such that there 
was nothing like it before or after.” When there is a loud outcry and lots of noise, the nature of dogs is to 
bark. Even had they done so, this would not have prevented the Jewish people from leaving Egypt, but it 
would have struck fear in their hearts and reduced the joy they felt over their redemption. Nevertheless, 
Hashem changed the laws of nature and performed an open miracle, with not a single dog opening its mouth  



to bark, solely to enhance the mindset and joy of the Jewish people. This served as a clear sign that Hashem 
loves them tremendously, to the point that He changes nature to ensure that their happiness is pure and 
unadulterated. 

With this insight, we can now understand why the Torah writes, “So that you shall know that 
Hashem will divide” in the future tense, as this miracle was intended to show them that Hashem’s love for 
them is eternal and everlasting.  

Later in the parsha (13:9), the mitzvah of tefillin is given, which the Torah explains is to help us 
remember the Exodus from Egypt. What is the connection between tefillin and the Exodus? The Exodus 
from Egypt demonstrated Hashem’s tremendous love for the Jewish people, even when they were on the 
49th level of spiritual impurity. Similarly, the mitzvah of tefillin reminds every Jew how much Hashem 
loves him, even when he is on a low spiritual level, as we will explain. 

The Torah says, “You may see My back, but My face cannot be seen” (Shemos 33:23). Rashi, based 
on Menachos 35b, writes that Hashem showed Moshe the knot of His tefillin (which is on the back of the 
head), as the Gemora in Berachos (7a) teaches that Hashem wears tefillin. 

What is the significance of Hashem showing Moshe the knot of His tefillin? In his sefer Orach 
L’Chaim (Parshas Ki Sisa), Rav Avrohom Chaim of Zlotchov notes that the Gemora questions what is written 
in Hashem’s tefillin, and it answers, “Who is like Your nation Israel, one nation in the land.” It is well-
known that when the Jewish people obey Hashem’s will, they are described as “front” (panim), but when 
they disobey His commandments, they are called “back” (achor), as the pasuk says, “They turned their 
backs to Me and not their faces” (Yirmiyahu 2:27). Therefore, Hashem showed Moshe the knot of His tefillin, 
which is on the back of the head, as a way of hinting to him that even when the Jewish people are on the 
level of “back” and are not adhering to the Torah, nevertheless Hashem is still attached to them with great 
love. When Hashem informed Moshe, “You may see my back,” He was telling Moshe to focus on His 
tremendous love for the Jews even when they are sinning and are on the level of “back,” which is something 
that man is capable of grasping. However, “My face may not be seen,” meaning that the love and yearning 
that Hashem has for the Jewish people when they obey His commandments and reach the spiritual level of 
“front” is something that cannot be fathomed in this world. 

With this explanation, we now understand that the mitzvah of tefillin reminds every Jew of the 
unbreakable bond that Hashem has with him. Even if he falls to the 49th level of spiritual impurity, his 
Father in Heaven still dwells with him even amongst his impurity (Vayikra 16:16). Commenting on the pasuk, 
 do not stray after your heart and after your eyes – the sefer – (Bamidbar 15:39) לא תתורו אחרי לבבכם ואחרי עיניכם
Sichos Hischazkus (Shemos pg. 259) explains that even when we fall spiritually and damage our hearts and 
our eyes, Hashem tells us לא תתורו – do not be מתיר the קשר, do not untie the permanent bond between us, 
because “I am Hashem your G-d Who took you out from Egypt to be for you a G-d” (Ibid., 41). During the 
Exodus from Egypt, Hashem demonstrated that He never severs the connection between us, even when we 
do not perform His will. Accordingly, He tells us that we should also not cut our bond with Him, even when 
we sin and fall spiritually. May it be Hashem’s will that we should grasp even 1/1000 of His love for us, 
and by doing so, we will not sever our link with our Father in Heaven for all eternity. 

  
 

The word חטא has a silent א added to the end of it, to teach us that even when we are 
sinning, the Master of the World is still present. 

 

Baal Shem Tov 
 

“MeAfar Kumi” is printed and distributed to Shuls every week. 
Sponsorships are greatly appreciated! To sponsor future editions please call (303) 437-9210. 

 
  

 TO RECEIVE THIS DVAR TORAH IN A WEEKLY E-MAIL PLEASE SEND A REQUEST TO   

MEAFARKUMI@GMAIL.COM 


