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Allowing US To 
Leave The Light On For HIM
Parshas Tetzaveh begins with the mitzvah of kindling the Menorah. 
There is a famous Medrash which teaches: “The Al-mighty states 
‘It is not that I need their light for illumination. I am the Light of the 
World. Rather I am giving you an opportunity to provide light for 
Me just as I provided light for you.’”

This means that when 
the Jewish people were in 
the wilderness for 40 years, 
there was the Pillar of Cloud 
which provided light for them 
throughout their travels. The 
Medrash compares this to a 
blind person and a person with 
full sight who were walking 
together. The person with vision 
told the blind person “Grab onto 
me and I will lead you along the 
way.” When they entered the 
house, the person with vision 
asked the blind person to turn on 
the lights for him.

The goal in both situations is 
so that the recipient of the favour 
(Klal Yisrael / the blind person) 
will not feel that they owe a 
favour to their benefactor. They 

were provided the opportunity to 
“return the favour” so to speak: 
“I took care of you when you 
could not see; now you turn on 
the light for me so I can see.”

Rav Yeruchem Levovitz zt’’l, 
the Mirer Mashgiach in his 
sefer Daas Torah says that the 
Al-mighty is teaching us a very 
important and a very common 
lesson: When we do someone 
a favour and he comes to us 
later and tells us “You did me 
a tremendous favour, how can 
I pay you back?” our natural 
reaction is to respond “Think 
nothing of it. Do not worry about 
it.” Offhand, we think we are 
being very nice by giving such a 
response. However, a greater act 
of kindness would be to respond, 

“I will tell you how you can pay 
me back. Can you do this and 
that for me?”

This is a great kindness 
because it removes the sense 
of indebtedness that will be 
hanging over the person who 
received the favour. It is not good 
to feel beholden to someone. In 
truth, many people are happy 
when people feel indebted to 
them. They like the fact that 
they “have something on them” 
and that they can “lord it over 
on them”.

The kindest way to do a 
favour to someone is to let him 
pay you back! This is the lesson 
of lighting the Menorah in the 
Mishkan, according to the above 
referenced Medrash.
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1. After the birth of Moshe he is mentioned in every parsha besides for Tetzave. Why?
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SEDRA 
SUMMARY
Thank you to Chabad.org

Yes, You!
The first words in our parashah 
are instructions from Hashem to Moshe: “And you, command 
Bnei Yisrael…” Since Moshe had been conveying instructions 
regarding the Mishkan construction thus far anyway, why did 
Hashem need to repeat “You, command Bnei Yisrael?”

The Rashbam writes that 
this portion deals with the 
making of the oil for the ner 
tamid, which is an instruction 
for each generation to bring the 
ingredients, whereas previous 

instructions to Bnei Yisrael were 
one-off instructions regarding 
the structure of the Mishkan. 
That is why these instructions 
are different and deserve their 
own separate calling to Moshe. 

The Sforno focuses on the word 
‘you’, which emphasizes that 
Moshe had to instruct all of 
Bnei Yisrael personally here, 
as opposed to instructing the 
craftsmen only.

The Loudest Coat
One of the garments of the Kohen Gadol mentioned in our 
parashah is the me’il (Shemos 28:4). The gemarra (Arachin 
16a) tells us that the me’il atoned for lashon hara, for ‘Hashem 
declared, “Let the thing which emits noise (the me’il, which had 
bells on it) come and atone for an action of noise (the speaking 
of lashon hara).”’

The Chofetz Chaim explains 
that the me’il was coloured 
techeiles (turquoise), which, 
as the gemarra (Menachos 
43b) points out, is supposed 
to remind us of the sea, which, 
in turn reflects the sky, which 
is similar to the colour of the 
kisei hakavod (‘The Throne Of 
Glory’). Therefore, the gemarra 

must mean that the colour of 
the me’il reminds us of the 
kisei hakavod, which should 
make us refrain from speaking 
lashon hara due to the Heavenly 
judgement that we are now wary 
of. Indeed, the Tanna Devei 
Eliyahu writes that lashon hara 
goes straight up to (be heard 
by) the kisei hakavod. Moreover, 

one can suggest that the sound 
of the me’il is a positive sound 
- it is intended for the glory of 
Hashem, lekavod uletifares, like 
all the priestly garments - and 
this use of sound in a positive 
fashion has the effect of atoning 
for the negative sounds made 
when one speaks lashon hara.

Hashem tells Moshe 
to receive from the 
children of Israel 
pure olive oil to feed 

the “everlasting flame” of the 
menorah, which Aharon is to 
kindle each day, “from evening 
till morning.”

The priestly garments, to be 
worn by the kohanim while 
serving in the Mishkan, are 
described. All kohanim wore: 
1 the Kesones-a full-length 
linen tunic; 2 Michnasayim - 
linen breeches; 3 Mitznefes 
or Migba’as-a linen turban; 
4 Avnet-a long sash wound 
above the waist.

In addition, the kohen gadol 
wore: 5 the Efod-an apron-like 
garment made of blue-, purple- 
and red-dyed wool, linen and 
gold thread; 6 the Choshen-a 
breastplate containing twelve 
precious stones inscribed with 
the names of the twelve tribes; 
7 the Me’il-a cloak of blue wool, 
with gold bells and decorative 
pomegranates on its hem; 8 the 
Tzitz-a golden plate worn on the 
forehead, bearing the inscription  
“Kodesh LeHashem”.

Tetzaveh also includes Hashem’s 
detailed instructions for the 
seven-day initiation of Aharon 
and his four sons-Nadav, Avihu, 
Elazar and Isamar-into the 
priesthood, and for the making 
of the golden altar, on which the 
ketores was burned.
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Rabbi Daniel Fine
Community Rabbi, Stanmore and Canons Park US; 
Hasmonean Beis Programme
The author can be contacted at danielpfine@gmail.com

2

http://www.chabad.org/library/article_cdo/aid/39524/jewish/Moses-Disappears.htm
http://www.chabad.org/parshah/article_cdo/aid/39591/jewish/Oil-Wick-Vessel-Flame.htm
http://www.chabad.org/parshah/article_cdo/aid/1323/jewish/Aaron.htm
http://www.chabad.org/library/article_cdo/aid/2766/jewish/Darkness.htm
http://www.chabad.org/library/article_cdo/aid/45599/jewish/Light-an-Anthology.htm
http://www.chabad.org/library/article_cdo/aid/69103/jewish/Clothes-an-Anthology.htm
http://www.chabad.org/article.asp?AID=52757
http://www.chabad.org/article.asp?AID=69112
http://www.chabad.org/parshah/article_cdo/aid/2805/jewish/A-Pool-of-Fire.htm
http://www.chabad.org/parshah/article_cdo/aid/2533/jewish/Tribes.htm
http://www.chabad.org/parshah/article_cdo/aid/1169/jewish/Noise.htm
http://www.chabad.org/library/article_cdo/aid/2768/jewish/The-Bulkhead.htm
http://www.chabad.org/library/article_cdo/aid/2768/jewish/The-Bulkhead.htm
http://www.chabad.org/library/article_cdo/aid/1529/jewish/Do-We-Love-Too-Much.htm
http://www.chabad.org/library/article_cdo/aid/2553/jewish/Two-Groschen.htm


??
livingwithmitzvos.comQ

U
IZ

TI
M

E

2. What are the different names for the inner Mizbeach?
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FEDERATION EDMONTON 
CEMETERY

T
his week, the Federation 
published a history of 
Edmonton Cemetery. 
The book, compiled 

by Rebbetzen Aviva Landau, 
offers a glimpse into the lives 
of distinguished rabbonim and 
communal leaders buried at this 
historic beis kevaros, containing 
over fifty detailed biographies. 
Here is an exclusive preview of 
this work.

The History
The history of Edmonton Cemetery is 

one which is deeply bound up with the history of 
the Federation itself.

In January 1889, Lord Montagu – founder of the Federation - purchased 
two acres of land from the Western Synagogue Cemetery in Edmonton, 
for the sum of £1,000. He reserved a plot for himself and his wife and 
dedicated the grounds to the Federation Burial Society. This facilitated 
the provision of affordable burials for the impoverished Jewish residents 
of the East End, who suffered from a high rate of infant mortality. Indeed, 
the burial ledgers which are stored in the Federation archives attest to the 
many burials of infants as well as of adults who died from diseases which 
today would have been treated or prevented. The first burial was of a one-
year-old girl who passed away in April 1889.

Edmonton suffered bomb damage during World War Two, but 
continued to function as a cemetery and is still open today. It has 
undergone recent refurbishment, including the addition of digital kiosks 
to help visitors locate gravesites.

The Personalities
There are many famous rabbonim buried 

there, with a steady stream of visitors who 
come to pay tribute and daven at the gravesides. 
Particularly well-known is the ohel of Rabbi 

Eliezer Gordon, the 
famous Telz Rosh 
Yeshiva, who was 
tragically niftar whilst 
on a fundraising 
mission to London. His 
levoyoh was attended 
by a staggering 50,000 
members of the 
kehilloh. On any given day, one can see piles of 
letters and invitations around his kever as Telz 
bochurim come to invite the neshomo of this 
tsaddik to their simchos. Another prominent ohel 
contains the final resting places of the Sassover 
Rebbes; Rabbi Henoch Dov Rubin and his son, 

Rabbi Simcha Rubin, who took over the dynasty 
whilst only in his mid-twenties.

Some of the rabbonim buried at Edmonton 
were celebrated for their official roles within the 
Federation yet contributed widely to Anglo-Jewry. 
Rabbi Meir Tzvi Jung, for example, served as 
Rav Rashi of the Federation, and worked hard to 
raise the spiritual level of the entire community. 
Rabbi Chaim Zundel Maccoby, the esteemed 
Kamenitzer Maggid (appointed as the Federation 
Maggid), would draw in such vast crowds when 
speaking in the East End that police had to be 
called on occasion to control the masses.

The inscriptions on matzeivos offer further insight into the past, and 
many are explained in the book. Rabbi Nachman Shlomo Greenspan’s 
matzeivoh testifies to his great genius and able leadership as Rosh 
Yeshiva of Yeshivas Eitz Chaim, an institution which facilitated a meeting 
of worlds by bringing revered scholars from Eastern Europe to teach 
bochurim in London. Rabbi Reuven Dessler’s kever did not initially have a 
matzeivoh, in keeping with Kelm tradition, however one was erected by a 
relative several years later. Rabbi Dessler, a native of Latvia, had learnt as 
a child at the feet of the Alter of Kelm, and had travelled over to England 
in his later years to be close to his son, Rabbi Eliyohu Eliezer Dessler.

Visiting the Cemetery
The new book serves a dual purpose. It guides readers towards grave 

locations, but also aims to offer inspiration from the life stories featured.

‘Edmonton Federation Cemetery’ is available via the Federation’s 
offices or at the cemetery itself.

Chaim Zundel Maccoby
©The Jewish Museum

Rabbi Dr Meir Zvi Jung

Rabbi Reuven Dov Dessler

This page is sponsored by Federation
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Be Your Own  
Ba’al Teshuva

H
e did it. He had finally completed 
his first pulpit speech. After 
decades of learning in advanced 
shiurim and tens of hours 

preparing this speech, he so masterfully 
delivered an intricate oration about the 
mechanisms by which a kinyan chalipin works. 
With a drop of sweat running down his cheek 
he finally looks up at his audience.

The congregants of Beth Brith synagogue 
had all slipped out.

What went wrong?

In the beginning of the parsha1 the Torah 
refers to lighting of the menorah with the word 
ha’alah – raising up. Rashi explains that rather 
than lighting each candle just until it kindles, 
the kohen is to light each candle of the menorah 
until its flame rises to its fullest. Why does 
each candle need to be lit to such a degree? 
Why not just kindle the wick, and let the fire 
work its magic just as uninformed people 
would light their own menorah at home?

Imagine being inside of the mind of a 
nine-year-old child preparing to light all eight 
candles of his menorah. He excitedly lights 
his shamash and touches it to the first candle. 
Inside of his head a voice repeats his mission 
“light all the candles, light all the candles”. 
When the first candle is lit, he moves on to the 
next. “I have to light them all” he tells himself. 
His focus is his mission, his job, his mitzvah. 
He has to do just what his father did. His focus 
is on his actions – his lighting.

The lighting of the menorah in the mikdash 
imparted a very different message. If the 
focus was to light all the candles, it would be 
the same experience as the child’s menorah 
lighting. But the focus was not on the lighting, 
it wasn’t on the kohen’s mission and what he 
had to do. Rather the kohen’s mind was fully 
focused on the candle being lit, on the receiver, 

1 Shemos 27:20

on the effects of his actions rather than the 
actions themselves.

The menorah symbolized chachma2 – ki ner 
mizvah v’torah ohr3. Rav S. R. Hirsch explains 
that lighting process is a symbol of education. 
We see from the lighting process the importance 
of being patient - focusing on the receiver. 
Each candle was undividedly attended to until 
it fully matured to its maximum capacity and 
kindling flame became superfluous.

In Pirkei Avos4, Hillel enlightens us to the 
fundamental barriers of learning: lo habayshan 
lomeid v’lo hakapdan milamed – someone 
prone to busha cannot learn, and someone 
prone to hakapada cannot teach. Hakpada 
creates the greatest barrier between a teacher 
and a student. The Hebrew root of hakpada is 
 which may be etymologically related to קפד
the word 5גפת. גפת is the remnant of the olives 
after they have been thoroughly pressed. קפד 
means to make shorten, narrow or restrict6. 
Hakpada is the act of imposing limits, just 
as an olivepress forcefully compresses a pile 
of olives. Busha is shame, or most precisely 
translated as a disappointment of not meeting 
an expectation7. Hakpada increases busha by 
placing restrictive expectations or sensitivities 
which cause the student to be ashamed to 
express what he doesn’t yet understand.

A teacher with hakpada is focused 
on his teaching and lacking focus on the 
receiver – the student. He may be interested 
in maintaining his job or his stature, or feel 
scared of his shortcomings by opening himself 
to be challenged. Creating expectations by 
instilling a fear of asking a “bad” question 
or limiting the ability for students to request 

2 See Bava Basra 25b
3 Mishlei 6:23
4 2:5
5 Based on Rav S.R. Hirsch’s theory of Hebrew Etymology
6 See Yeshaya 38:12
7 See Rav S.R. Hirsch on Shemos 32:1

clarification will cause students to feel shame 
– the antithesis to learning! Aharon didn’t 
leave a candle expecting it to grow on its own, 
rather he remained with each candle, helping 
it grow wherever it was at.

As Torah-learners we have to develop our 
trait of shamelessness. The gemara8 shares 
with us stories of Torah giants who hid in the 
bathroom or under the bed of their teachers to 
learn the Torah way of such personal matters. 
Upon being rebuked for their inappropriate 
behavior their responses were unanimous: 
Torah hi v’lilmod ani tzarich - it’s Torah and I 
have to understand it! We see how shameless 
they trained themselves to be for the sake of 
learning Torah. Although their actions went 
too far, we can still learn of the importance in 
training ourselves to feel shamelessness for 
learning Torah.

While improving our learning interaction 
with others we cannot turn a blind eye to our 
interaction with ourselves. We cannot let our 
own hakapada, our own self-expectations of 
stature or fear of what we’ll find, restrict our 
questioning selves. We may learn gemara 
every day, but have we learned tanach even 
once? Do we know how to contextually 
translate the word emunasecha in modeh 
ani? Can we meaningfully translate psukei 
dzimra which we spend 20 minutes on every 
single day? Do we actually feel a connection 
to Hashem through our meticulous practice 
of Judaism? Many people are afraid to be 
involved in kiruv because the ba’alei teshuva 
may ask questions which they can’t answer. 
We have to be our own ba’al teshuva! We must 
foster the inquisitive child within us, question 
our own foundations and not let our stature 
stop us – Torah hi v’lilmod anu tzrichim!

8 Brachos 62a

Parshah
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TIME4MISHNA An international program which involves learning 4 new Mishnayos each day from Sunday to Thursday, reviewing that week's 20 Mishnayos 
on Friday, and going over the previous Masechtos on Shabbos. A time committment of just 15 mins a day, and finish Shas Mishnayos in 4 
years - having reviewed it multiple times! To Sign Up for a 15 min daily Shiur visit the website time4torah.org.

DAILY NACH Just a few minutes a day and finish Nach in just a year and a half! Sign Up at dailynach.com.
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3. What do the clothes of the Kohen Gadol come to atone for?

Understanding the Symbolism 
of the Bigdei Kehuna
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GENERAL RELATIVITY 
AND THE ARON HAKODESH part 2 of 4

Space & Time In and Around the Beis Hamikdosh
The dimensions of space and time stand 

as foundations of our physical world. But we 
discover that these were dramatically altered 
in the Beis HaMikdosh.

The Aron Hakodesh housed within the 
Kodesh Hakedoshim experienced neither the 
dimension of space or time. In the words of 
the Gemorah, “Aron Ein Lo Middoh”, The Aron 
was not subject to any measure”.1 In other 
words, the 5.625 cubic amos volume of the 
Aron occupied zero space.

Similarly, the Rogatchover Gaon states how 
the dimension of time was also non-operative 
in and around the Aron.2 This idea explains 
the inclusion inside the Aron of both the 
flask of mon and the almond blossom on the 

1 Yoma 21a
2 Tzafnas Paneach, Parshas Beshalach 16:32. The Rogatchover 

explains how a flask of mon, despite being forbidden to leave 
the overnight, was able to be stored in the Aron. A similar idea 
is found in Se’ach Yitzchak (Drosho Beis Nunin, siman 9), by 
Rav Yitzchak Isaac Chaver, stating that the Aron transcended 
both space and also time.

mateh Aharon. These were preserved like an 
everlasting time-capsule, totally transcending 
the dimension of time.

In the Heichal, further away from the Kodesh 
Hakedoshim, we likewise the weakened impact 
of the dimensions of natural time and space. 
Here time was not completely overhauled 
but rather dilated. In other words, time slows 
down and space can hold more than its usual 
volume. Regarding time: the show bread - 
lechem haponim - remained warm and fresh 
for an entire week3 and the western light - ner 
ma’arovi - remained alight for the entire day, 
despite having only enough oil for half that. Rav 
Yitzchak Isaac Chaver4 highlights that next to 
the heichal both in the Chotzer (courtyard) and 

3 A great miracle was performed with the lechem haponim – as 
it was laid [on the shulchan and warm] so was it removed 
[remaining warm a week later] - Chagigah 26a

4 Afikei Yam (Bava Metzia 85a). Rav Yitzchak Isaac Chaver (1789 
- 1852) is known as the ‘Peh Shlishi’ of the Vilna Gaon, as he 
was a talmid of R’ Menachem Mendel of Shklov, who was a 
talmid of the Gra.

further afield in Yerushalayim, we see a ‘space 
dilation’ - muat machzik merubah - a large 
mass was able to miraculously fit into a small 
volume. This is famously noted in Pirkei Avos5 
“they stood cramped but prostrated with ample 
space”, and “no one complained of insufficient 
lodging space in Yerushalayim”.

The Mishkan / Beis 
Hamikdosh and 
the Universe

If we analyse the Zohar we quoted above, we 
find a fundamental relationship between the 
form and structure of both the upper and lower 
worlds together with the Mishkan. In fact, R’ 
Saadyah Gaon,6 amongst many others, writes 
that “Kulom hiskimu” - Everybody agrees - that 
the Mishkan is a microcosm - a faithful detailed 
representation in miniature - of the macrocosm 
– the universe.

This axiom demands that those very 
entities, structures and forms which exist in 
spiritual form in the upper worlds, will also 
be found in a more physical form in our lower 
world - the universe and vice-versa. Likewise, 
there will also be parallel representations 
found in the Mishkan.

Let us analyse the unusual miracles 
described above in greater depth and suggest 
some deeper meaning behind them in the light 
of modern science.

Continued next week

5 Pirkei Avos 5:5
6 This is quoted in Ibn Ezra (Parshas Terumah),

Elie Wiesel once asked the Lubavitcher Rebbe, who himself 
lost many members of his family in the Holocaust, how he could 
believe in Hashem after Auschwitz. If Hashem existed, Wiesel 

asked, posing the single greatest challenge to faith, how could He ignore 
6 million of His children de-humanised and murdered in the cruellest of 
fashions?

The Rebbe shed a tear and then replied, “In whom do you expect 
me to believe after Auschwitz? In man?”

Eli Katz
Author of The Unity of Heaven and Earth

The author can be contacted at eli@familykatz.co.uk

ומבשרי אחזה אלו-ה
The Unity of Heaven and Earth

Volume 1: Notes on Spacetime and 'נפש החיים שער ג
Available from Torah Treasures, Chaim’s Bookstore and the author.

ומבשרי אחזה
אלו-ה

The UniTy of heaven and earTh

VOLUME 1
 Notes on Spacetime and 'נפש החיים שער ג  

ELI KATZ

T
h

e U
n

iT
y o

f h
e

av
en

 a
n

d
 e

a
r

T
h

 -
שרי אחזה אלו-ה 

ומב

1

The UniTy of heaven and earTh - ומבשרי אחזה אלו-ה
Volume 1: Notes on Spacetime and 'נפש החיים שער ג   

The inspiration and motivation to publish this series originated 
from two life-changing meetings the author had with 'ר הגאון   הרב 
 He introduced a completely new viewpoint of unity .משה שפירא זצוק"ל
on the grandest of scales from the top of the heavens to the very 
lowest foundations of the physical universe. He commented that 
the level of understanding of the laws of the universe nowadays, 
especially the twin pillars of all modern science, Relativity and 
Quantum Mechanics, was “wunderlich” (wonderful) and the unity 
and connection between the Supernal Worlds and the Universe 
was becoming dramatically clearer in our generation.

This volume focuses on Einstein’s Theory of Special Relativity of 
1905, Minkowski’s Lecture on Spacetime of 1908, and suggests a 
connection to the concepts of מצידו and מצידנו as explained in 'שער ג 
of R’ Chaim Volozhin’s magnum opus נפש החיים.

This קונטרס bears מכתבי ברכה from הרב הגאון ר' אברהם גורביץ שליט"א, the ראש 
 ,הרב הגאון ר' אליהו ציון סופר שליט"א of Gateshead Yeshiva, and also ישיבה
who is ראש ישיבה of Rechasim, Israel. He is a grandson of the כף החיים, 
a prolific writer on חכמת הנסתר, and the author has had the privilege 
of learning with him for many years. In addition, there are letters 
of approbation from Rav Yisroel Meir Greenberg and Rabbi Moshe 
Shatz.

The physics has been reviewed by Dr. Jeremy Schnittman, a 
theoretical astrophysicist at NASA's Goddard Space Flight Centre.

This קונטרס is an initial, small step of an intended ground-
breaking series on the Unity of the magisteria of Heaven 
and Earth. The series aims to demonstrate the fundamental 
correlation and connection between Torah and Science. 
The mitzvah of ’יחוד ה is our fundamental role in this world 
and revealing the unity of the Supernal Worlds (חכמת הנסתר) 
with the Creation (חכמת הבריאה) is according to the Zohar an 
essential aspect of our pre-Messianic era.

Torah & Science
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4. What words were written on the Choshen?

If you wish to attend a one-off Shiur on topics in 
the new Sefer, please contact the author on  

eli@familykatz.co.uk
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5. Who should have been the Kohen Gadol?

Lashon Hara

W
hat does the me’il (robe) 
atone for? The gemara says, 
“The me’il atones for lashon 
hara. Why? Rav Chaninah 

explains, ‘Let the clothing that makes sounds 
[from its bells] atone for the bad sounds [of 
lashon hara].’”

We need to acquire awareness of the 
severity of lashon hara and all other forms of 
forbidden speech. People think, they are only 
words, but words are extremely powerful. 
When used correctly, they can do so much 
good, and when used hazardously, they can 
cause immense harm. 

In Koheles it states, “Don’t rush to speak… 
because G-d is in heaven, and you are on earth, 
therefore your words should be few” (5:1).1

What is this passuk telling us? G-d is in 
heaven and we are on earth – correct, but how 
does this indicate that we should speak little? 

Rebbe Shlomke of Zvhil zy”a explained that 
the passuk is teaching us the potency of words. 
The passuk is saying, “Just as Hashem leads 
the world from heaven, you are also doing 
things with your words from the earth below, 
therefore your words should be few.” You must 
be careful with what you say, because your 
words carry immense potential to do good, or 
chas veshalom, the opposite.  

A person has two eyes, two ears, but only 
one mouth. What does this teach us? The 
Alshich says, when one sees something 
interesting, and he wants to share it with 
others, or when one hears news, and he wants 

 אל תבהל את פיך ולבך אל ימהר להוציא דבר לפני אלקים כי אלקים בשמים 1
ואתה על הארץ ע“כ יהיו דבריך מעטים

to tell others, the formation of the face tells him 
to only share 50% of what he knows.2 

Silence is definitely a virtue, but one must 
speak as well, because words can be used to 
perform tremendous kindness.

There was a seventy-year-old bachelor who 
davened and studied in the Chofetz Chaim’s 
yeshiva. He never married, because he had 
an illness and he was alone and lonely. Yom 
Kippur night, he was the only person left in 
the beis medresh, when the Chofetz Chaim 
came over to speak with him. The Chofetz 
Chaim helped him pull out of his loneliness, 
and taught him to be happy with the lot that 
Hashem gave him. This is merely one example 
of the myriads of chessed that the Chofetz 
Chaim achieved with his words. 

The Chazon Ish would also speak a lot 
with people, encouraging them and aiding 
them with good counsel. Someone asked 
him, “Wouldn’t it be better to spend this time 
learning Torah?” 

2 On the hem of the me’il hung paamonim (bells) and rimonim 
(woolen, egg shaped pomegranates). They were lining the 
hemline in a sequence, as the passuk says, פעמון זהב ורמון פעמון 
 a gold bell and a pomegranate, a gold bell and a“ ,זהב ורמון
pomegranate …” (28:34). 

 The passuk says, פעמוני זהב בתוכם, “the gold bells were in 
between [the pomegranates]” (28:33) because  each bell was 
surrounded by two pomegranates. 

 The Alshich HaKadosh asks: Why does the passuk say that 
the bells were in between the pomegranates? It could have just 
as easily said that the pomegranates were in between the bells 
(since each pomegranate was surrounded by two bells). 

 The Alshich HaKadosh answers, the bells represent speech 
and the pomegranates represent silence. One bell between 
two pomegranates implies that one should be quiet twice, and 
speak once.  

 This is also implied by Chazal,  מלה בסלע משתוקא בתרין, “A 
word for a sela, silence for two.” (Megilah 18.). For every word 
spoken, be silent twice. 

The Chazon Ish replied, “If I would be 
wealthy, I would spend this time distributing 
money. But I’m not wealthy, so this is my way 
doing chessed.”

There is a lot of good that we can accomplish 
with speech, therefore total silence is also not 
the correct approach.  

The me’il, which atoned for the sin of 
lashon hara, had paamonim (bells) on its hem. 
Bells make sounds. Wouldn’t it be better to 
atone for lashon hara with something silent? 
The answer is that the Torah doesn’t want us 
to be silent. Hashem wants us to speak, but 
only permitted and beneficial speech.

We can express this point another 
way: Attached to the hem of the me’il were 
paamonim (bells) and rimonim (woolen balls, 
pomegranates).  Its bells, which make a sound, 
atone for lashon hara. The pomegranates, 
which are silent, atone for the times when one 
really should have spoken up to help his fellow 
man, but he remained silent.

The same idea is stated by the purity of 
the metzora (someone being cleansed from 
spiritual leprosy). The Torah requires him to 
take two birds (see Vayikra 14:4). The Zohar 
explains that one bird atones for the lashon 
hara he spoke, the other bird atones for the 
good words which he should have said to 
help his fellow man, but he remained silent. 
In this same manner, the me’il had bells and 
pomegranates to atone for lashon hara and for 
the times when he was silent, when he really 
should have spoken up. 

Parshah

HaRav Elimelech  
Biederman
Torah Wellsprings
Compiled by Rabbi Boruch Twersky with permission of Machon Be’er HaEmunah
To subscribe please email Mail@torahwellsprings.com
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ANSWER FROM LAST WEEK

[Question: In one Perek of this week’s Parsha you 
will find the names of both a grand-daughter and 
a great grand-daughter of Yaakov Ovinu. Who are 
they and in which Pessukim can they be found? ]

Serach (Bas Osher Bas Yakov)  
Hoideif  in Possuk 12 of Perek 26.
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Thank you to 
Boruch Kahan 
bkahan47@yahoo.co.uk

QUESTION

We find that Rashi says his exact same Pirush of six words on 
three occasions in the Torah on the same words.

Once is in our Parsha another time is in Sefer Vayikro and 
lastly in Sefer Bamidbar but the words that Rashi himself 
comments on is a two word phrase which comes many 
times in the Torah including once in Bereishis but not at all in 
Devorim.

What are the six words and what two words are they a 
comment on?

CLUE

It occurs very early on in Sefer Vayikro and in Sefer Bamidbar it is in the 
Parsha that has many Korbonois.
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the eight. The Tzitz and trousers are missing. Why?

 ANSWERS
1. See Baal Haturim (27:20) that Moshe asked 

to be wiped out of the Sefer Torah to save 
the Jews and since the curse of a Chochom 
works even when attached to a condition. 
Therefore his name is missing in one Parsha. 
Why pick Parshas Tetzave for this? Rashi 
(Shemos 4:14) brings that Moshe would have 
been Kohon Gadol and it was taken away 
from him. Therefore his name missing by 
Parshas Tetzave that describes the special 
clothes of the Kohon Gadol, as this parsha 
causes Moshe pain describing what he could 
have worn. (Tur) Another answer is that 
almost always the 7th Adar, the day Moshe 
died falls during Parshas Tetzaveh. To allude 
to his death, his name is not mentioned in 
Parshas Tetzaveh. (Divrei Eliyohu). Although 
Moshe’s name is not explicitly mentioned 
in Parshas Tetzaveh, however, his name his 
alluded to in a hidden form. There are 101 
pesukim in Parshas Tetzaveh and this is 
the gematria of the milui, the hidden part of 
the letters of Moshe’s name – ה”א שי”ן   מ”ם 
(Kehilas Yitzchok) (The question still is that 
we find that Moshe’s name is missing in five 
parshious in Sefer Devorim? Why do chazal 
only mention Parshas Tetzaveh?)

2. Mizbayach HaZohov (Golden Altar); 
Mizbayach HaKetores (the altar of the spices); 
Mizbayach HaPenimi (Inner Altar). All 
these names come to contrast it to the other 
Mizbayach in the Mishkan that was situated 
in the courtyard.

3. The Gemora (Eruchin 16a) brings that the 
Kesones atones for spilling the blood; trousers 
for immorality; his hat to atone haughtiness; 
the Avneit to atone for bad thoughts; chosen 
atones for denim; eiphod atones for idol 
worship; meil atones for Loshon Hora; tzitz 
atones for brazenness.

4. It had to have all the letters of the Aleph-Beis. 
However, the names of the twelve shevotim 
were missing four letters – Cheis, Tes, Tzadei 
and Koof. Therefore the names of the three 
Avos were added as well as Shivtei Yeshuren. 
(See Gemora Yuma 73b)

5.  Rashi (Shemos, 4:14) brings an opinion that 
Moshe should have been the Kohen Gadol but 
lost it due to his constant refusal to become 
leader until Hashem got angry.

6. Rabbeinu Bechaye answers that since the 
Tzitz is not called a garment it is not mentioned. 
The trousers are also omitted since it only 
mentions the clothes Moshe dressed Aaron 
in. The Rasbam brings that here it describes 
clothes of honour and splendour while the 
trousers merely came to cover over his private 
places.

7. Rashi learns they are the same. The Riva says 
that the Migbo’is was larger since the ordinary 
Kohen did not wear a Tzitz. The Ramban says 
that the Migbo’ois was wrapped around the 
whole head while the Mitznefes was only 
wrapped around the sides and not the centre 
of the head.

Half of a Whole
Since 2005 the Ir David Foundation has been sifting through 
rubble that was removed by the Muslim Waqf from the Temple 
Mount. They have turned it into an educational project where 
thousands of visitors take part in the sifting each year. An 
important discovery was actually made by an eight year old 
boy who participated in the project. It was he who found the 
half shekel coin, made of pure silver, dated to the year 66/67 CE.

The origin of this coin is found in next week’s Parsha. The Torah states 
that when taking a national census we should not count the people, but 
rather each person should give a half- shekel coin and these are counted. 
The coins were given as a yearly donation to pay for the running costs of 
the temple (the first ever Shul membership?!).

This passage requires some explanation. What is the problem with 
counting the people and why specifically a half shekel coin?

The commentators explain that the Torah is teaching us a lesson about 
the value of the individual. When conducting a census it is very easy for a 
person to think of himself as just another number or a percentage point. 

What possible influence could my actions have? What effect can I have 
on such a large mass of people? Therefore we are taught not to count 
people. To our Creator each one of us is more than just a number.

So why only half a shekel? Because as long as we focus solely 
on ourselves we are incomplete. A truly whole person recognises 
their individuality and unique role then utilises it for the good of the 
entire community.

It seems quite fitting that one of these half shekel coins was found 
almost 2,000 years later by an eight year old boy working as part of a 
communal effort!

A Quick Vort

Ma’ayanah 
shel Torah
by Yisroel Kaye

The Posuk (Shemos 28:2-3) says – “And you 
shall make holy garments for Aaron your 
brother for splendour and for beauty. And 
you shall speak to all that are of wise heart 
that they make Aaron’s garments to sanctify 
him that he may minister to Me in the 
priestly office.”

The Maayano shel Torah brings R’ Shimon 
Schreiber of Krakow who explains that as 
ordinary people tend to only honour those 
who look the part, dressed in beautiful 
garments, Hashem commanded Moshe 
that the instruction Moshe give, be that the 
bigdei kahuna are for splendour and for 
beauty, thereby increasing the dignity of the 
kohanim who would wear them. However, 
when speaking to those of wise heart, they 
would understand the deeper meaning of 
the garments and therefore when Moshe 
was speaking to them he was to say that the 
garments were to sanctify the Kohen so that 
he may serve Hashem.

Machatzis 
Hashekel

Rabbi Dov 
Birnbaum
Rabbi of The Seed shul, Edgware
The author can be contacted at dbirnbaum@seed.uk.net
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Hashem Alone!

I
t was the last Shabbos of Rav Chatzkel Levenstein’s life (which fell out 
on Shushan Purim). He asked “What’s going to be after everything?” 
He immediately answered, “What was before everything. And what 
was then? Only Hashem Yisborach. This is what is going to be after 

everything. And this is exactly what is now – only Hashem Yisborach 
alone. And this is Purim!”

One comes away from a cursory reading of the Megilla feeling he just 
read a simple history book. Everything seems like a series of natural 
events that happened to work out in the Jews’ favour. One who looks a 
bit into it, even a tiny bit, reveals an amazing Divine Supervision!

Over three thousand years ago a world war was declared: “there shall 
be a war for the Lord against Amalek from generation to generation” 
(Shemos 17:16). Amalek is the standard bearer of atheism in the world. 
The battle that Mordechai and Esther waged against Haman was just one 
foray of this World War. Therefore it is no surprise that Haman’s downfall 
occurred with an unusual revelation of the wonders of Hashgacha. There 
was a double victory. First of all Amalek’s descendants and his corrupt 
outlook were eradicated. And then, as a result, out of the darkness of 
Golus Bavel shone a light the shines until our very day proclaiming, 
“There is nothing besides Him!”

This revelation is the basic element in Purim. It is unfortunate that so 
many of us equate Purim with a day of unbridled frivolity. A little time 
spent studying the Midrashim and commentaries on the Megilla will put 
us on the path to a true celebration of Purim.

Amalek – the epitomy of heresy
The Midrash (Esther Rabba 8:4) focuses on a puzzling possuk: “Then 

Esther summoned Hasach, [one] of the king’s chamberlains, whom 
he had appointed before her, and she commanded him concerning 
Mordecai, to know what this was and why this was” (Esther 4:5). Esther 
asked two questions but failed to explain what she was referring to. She 
refers to “this” and “this.” The Midrash interprets that she was referring 
to two times in Torah when the term “this” is used. She told Hasach, 
“Go tell Mordechai, that never have the Jewish People encountered such 
a calamity as this. Perhaps they have denied (what they declared at the 
splitting of the Sea), ‘This is my G-d and I will adore Him.’ Perhaps they 
have denied the 2 Luchos (tablets of the Ten Commandments) upon 
which it is written ‘From this side and from this side they are written.’”

“And Mordechai told him (Hasach) everything that had happened.” 
The Midrsash continues that Mordechai had replied to Esther, “the 
grandson of ‘it happened’ has come upon us.” This is a reference to the 
possuk regarding Amalek “who happened upon you on the way.”

Chazal are teaching us the rich meaning and Torah hashkafa hiding 
within these seemingly nondescript few words.

When Chazal refer to Amalek as “it happened.” This is not merely a 
nickname. It is an expression of his essence and his hashkafos. Rashi on 
the possuk “who happened upon you on the way,” presents 3 explanations 
to the phrase asher korcha 1 :אשר קרך) accident 2) a defiling incident 3) 
cool down: “all the nations were petrified to attack Klal Yisroel, and this 
fellow came and attacked, and showed the way for everyone else. This 
is like a boiling hot bath which everyone was afraid to enter. One fellow 
jumped in. Even though he was burned, he cooled it down for everyone 
else. [They were no longer afraid.]”

This was the essence of Amalek. He came to wage battle against 
belief and faith in the Almighty. He opened the way for everyone else to 
deny Divine hashgacha. And with this he even succeeded in corrupting 

Klal Yisroel into the defiled mindset of accidents of nature. Everything is 
purely coincidental.

Now we can understand the conversation between Mordechai and 
Esther. When Esther saw the unprecedented terrible calamity that 
had befallen Klal Yisroel she asked, “Perhaps they have denied, ‘This 
is my G-d and I will adore Him.’” Krias Yam Suf was the climax of all 
the miracles of Yetzias Mitzrayim and in its footsteps the entire nation 
“believed in Hashem and His servant Moshe.” At Krias Yam Suf a simple 
maidservant had a Divine Revelation greater than that of the great prophet 
Yechezkel. They spontaneously burst out in song, “This is my G-d and 
I will adore Him.” Esther was concerned that perhaps the firm faith of 
Klal Yisroel had been blemished and as a result this terrible calamity had 
befallen them.

Secondly, she asked that perhaps they had also denied the 2 Luchos, 
meaning the Torah. There was no other explanation for such a tragedy.

Mordechai answered her that yes, the calamity had befallen them 
because of these two suspicions. Because of a blemish in their firm 
belief in Hashgacha Pratis, the grandson of “it happened,” meaning the 
descendant of the grand-daddy of all atheists had come upon them.

The Megilla was written without even once mentioning Hashem’s 
name. In secular circles it appears merely as an account of a crisis in 
Jewish history. However, when we read the Megillah on Purim we see a 
very precise Divine Hashgacha unfolding before our very eyes. This is the 
lesson of Purim. Even in the darkest moments of total Hester Panim, one 
can see Hashem’s hand.

Rabbi Eliezer Parkoff
Rosh Yeshiva Medrash Chaim, Yerushalayim
The author can be contacted at rabbi.e.parkoff@gmail.com

Parshas 
Zachor

To advertise here please contact batsheva.pels@onegshabbos.org.uk
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Purim - The Joy of Life
Megillas Esther
“The Jews had light and gladness, and joy 

and honour.” - Esther 8:16

“Rav Yehudah said: Light refers to Torah, 
gladness refers to holiday, joy refers to 
circumcision, and honor refers to tefillin.” - 
Megillah 16b

In the eighth year of Achashverosh’s rule, 
on the thirteenth of Adar, every Jewish man, 
woman and child was to be slaughtered. Young 
or old, wealthy or poor, they were counted as 
one, and on that fateful day, the Jewish people 
would cease to be. According to the ways of 
the world and according to the natural course 
of events, that is what should have happened.

But it didn’t. In the greatest reversal of 
fortune, the tables were turned and the Jews 
were saved. In a heartbeat, they went from 
death to life, from despondency to hope, from 
being sheep led to the slaughter to having 
Mordechai HaTzaddik paraded through the 
streets of Shushan. The people had lived 
through an astonishing miracle, and they 
experienced great joy. “And the Jews of 
Shushan were jubilant and celebrated.”

Yet, when the Gemara describes their 
elation, it seems to leave out the issue of life 
and death. Where the Megillah says, “The Jews 
had light and gladness, and joy and honour,” 
Chazal interpret it to mean, “The Jews had 
Torah, yom tov, milah and tefillin,” as if to say 
that the reason the Jews were celebrating was 
because they again had the opportunity to do 
these mitzvos. The issue of their being granted 
their lives doesn’t seem to weigh into the 
equation. It seems that the Gemara is saying 
that their entire celebration and their source of 
joy was that they were now once again able to 
perform these mitzvos.

This is very difficult to understand. Granted, 
these might be additional reasons to celebrate, 
but isn’t life a much greater reason? They were 
going to die, and Hashem saved them. Isn’t 
that the greatest cause for celebration and 
giving thanks to Hashem?

(Rashi makes this question even more 
difficult by adding his comment that Haman 
decreed against all of these mitzvos. But this 
is not true. Haman’s decree wasn’t against the 
keeping of religion at all. It was quite simply 
death to the Jews. There was no mention of 
mitzvos whatsoever. What does Rashi mean 
that Haman decreed against these mitzvos?)

To understand this, let’s fast forward to a 
modern day, rags to riches story.

Rags to riches
Born in 1934, Sheldon Adelson was the 

son of Ukrainian immigrants. His father drove 
a taxi, and his mother ran a knitting shop. 
He grew up in one of the poorest sections of 
Boston. But even as a young boy, he showed 
great ambition, first selling newspapers on 
the street corner, and then running his first 
business at the age of twelve. He went on to 
build over fifty businesses, eventually owning 
the Venetian Sands Hotel and Casino in Las 
Vegas. He became a very wealthy man.

A funny thing, however, happened to 
Sheldon Adelson in 2003 when he took 
the Sands Corporation public. The stock 
skyrocketed, and his assets went from 1.4 
billion dollars to 20 billion dollars in a year and 
a half. Forbes Magazine estimates that during 
this time, his wealth increased at a rate of one 
million dollars per hour.

A million dollars an hour is a tidy sum of 
money. To illustrate what that means, imagine 
that during this time, he sat down to a nice 
leisurely lunch. When he got up and walked 
away, he was a million dollars richer. Or if he 
went for a dip in the pool, by the time he had 
dried his hair, he was seven hundred and fifty 
thousand dollars wealthier. If he took a nice 
Shabbos nap, by the time he woke up, another 
three million dollars were in his coffers.

Extremely wealthy people describe getting 
rich as exhilarating - almost intoxicating. “It is 
one of the most pleasurable experiences on the 
planet.” It seems that having wealth is nowhere 
near as much fun as acquiring it. And here this 
man was gaining wealth at a dizzying pace. It 
is difficult to imagine the sense of excitement 
he must have felt. Wow!!! Life is awesome. 
More and more! This is indescribably great!

The answer
This seems to be the answer to the Gemara. 

When the Jews of Shushan were saved, they 
saw Hashem taking care of them, orchestrating 
events, running the world. They saw behind 
the veil of physicality and recognized their 
Creator. But more than just seeing Hashem, 
this experience changed their understanding 
of life.

Someone who has had a near death 
experience is a changed man. His interests 
change. His value system changes. The 
pursuits that once gripped him lose their 
hold. Because he tasted death, he looks at life 
differently. And he questions. Why is life so 

precious? What is the tragedy of death? We 
all die anyway. Sooner. Later. What difference 
does it make?

And the real answer is - no difference. 
Generations come; generations go. They seem 
so important at the time, and then they pass as 
if they never were, like dust in the wind. And 
really nothing matters - until you understand 
the purpose of life. Once you understand that 
Hashem created us to grow, that Hashem put 
us in this world to shape ourselves into what 
we will be for eternity, then you understand the 
value of life. Life is valuable because it is time 
- time to grow, time to accomplish, time given 
as the chance to acquire your World to Come. 
Once you understand that, you understand life, 
and then you understand the tragedy of death. 
Death is dreadful because it robs a person of 
that chance to grow.

Rav Matisyahu Salomon, shlita, the 
Lakewood mashgiach, explained that this is 
what Rashi is telling us. When the Jews of 
Shushan celebrated, it was because they had 
reached a different understanding of life. A 
moment earlier, death was upon them. Yet, 
suddenly, inexplicably, it all turned around. 
As a result, they were a changed people. They 
no longer valued the things they once did; 
they viewed life from a dramatically different 
vantage point.

And because it was so sudden and the 
change so complete, it catapulted them to a 
level of understanding that was unprecedented. 
It was all clear. And, they felt tremendous joy 
- but joy for a reason, happiness for a cause. 
They understood the reason that Hashem 
put them on this planet. They recognized 
the extraordinary wealth they could acquire 
with one mitzvah. And this is what brought 
them happiness.

This concept should be very relevant 
to us, as we, too, should be happy beyond 
description. Every moment of life is an 
opportunity to acquire wealth of unimaginable 
proportions - far more than a million dollars 
an hour. One word of Torah learning is a jewel 
that will last forever. Putting on tefillin once 
is an eternal treasure far more valuable than 
anything found in this world.

When a person understands this, his 
perspective changes. He understands the 
great opportunity that Hashem has given him: 
a chance to acquire eternity. He will be filled 
with happiness and joy, and he will take on life 
with a passion.

Rabbi Shafier is the founder of the Shmuz.com – The Shmuz is an engaging, motivating shiur that deals with real life issues.

Rabbi Ben Tzion Shafier
Founder, Shmuz.com
The author can be contacted at office@theshmuz.com
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E 7. The hat of the Kohen Gadol is called Mitznefes while the hat of the ordinary Kohen is 
called Migba’as. Is there any difference between these two hats?

Purim every day!
“Purim every day!”: these words are not the aspirational ramblings of some gluttonous 
alcoholic. Well, on second thoughts, they might well be, but they were not spoken by such 
a person. No; indeed, lehavdil elef havdolos, quite the opposite. These words were in fact 
the amusing observation of my good lady wife – and decidedly better half – upon first 
seeing me in my judicial robes. For those of a Chassidic bent, think violet blue strokkes with 
lilac silk facings, replete with rebbish-style, velcro-enhanced gartel.

Though there have been changes in recent times to judicial dress in 
some quarters, in the Crown Court we have retained broadly the same 
robes for the last hundred years, although the origins of what judges wear 
stretches much further back into history. To most people, the distinctive 
attire lends an appropriate air of gravitas and dignity to the proceedings. 
And, yes, with a nod to Purim, it does provide a modicum of disguise.

The concept of special clothing appears prominently in this week’s 
parshah. When commanding Moshe personally in the tailoring of the 
bigdei kehunoh (priestly vestments) for Aharon and his sons [Shemos 28:2], 
Hashem directs that they should be manufactured lechovod u’lisiferes, 
for the purposes of honour and splendour. Yet, in the very next possuk, 
when telling Moshe to convey Hashem’s bespoke clothing requirements 
to kol chacham leiv – all those wise-hearted artisans, who would create 
the finished products, the Torah states that Aharon’s garments should be 
made le’kadsho le’chahano li – to sanctify him (Aharon) to minister to Me. 
No mention is made of the earlier stipulation that they were to be redolent 
with honour and splendour.

The sefer Iyunei Chayim (Rav Chaim Schmahl) quotes a beautiful 
explanation in the name of Rav Dovid Cooper זצ״ל. He expounds a well-
known principle, namely, that a person scarcely needs reminding of 
something that will inherently be obvious to him. Only that which might 
not come so readily to mind need be specified. Thus, to Moshe, who was so 
imbued with great holiness and whose every thought process was dedicated 
to matters of sanctity, Hashem had no need to mention the requirement for 
holiness to be embedded within the garments. However, when it comes to 
the need for external and material beauty as a factor in the construction 
of these garments, such a concept would never have occurred to Moshe. 
Hence the need for Hashem to decree such prerequisites when addressing 
Moshe on the topic of bigdei kehunoh. Conversely, the creators of haute 
couture who were charged with making the garments, thought nothing of 
the required beauty of their stock in trade, sartorial elegance being a given. 
They therefore had to be instructed in the art of infusing holiness into their 
creations, which would not have come as naturally to them.

There is, naturally, a deeper significance to the dichotomy of 
instructions to Moshe and to the manufacturers of the garments.

The Malbim helpfully clarifies the difference between kovod and tiferes, 
such that both are requisite elements. Kovod is the natural, inherent 
honour to which each individual is entitled as one of Hashem’s creations, 
and in whom the divine image is reflected. Tiferes is the splendour that one 
acquires for oneself by living a righteous life and gaining the respect of 
others for one’s good and holy ways. The Gemoro in Maseches Zevochim 
[102a] explains that, though destined for the kehunah, Moshe lost this 
to his brother, as a result of his initial persistence in resisting Hashem’s 
command to descend to Egypt to free Bnei Yisroel. Basing himself on this 
Gemoro and the atonement for the cheit ho’eigel to be achieved through 
the bigdei kehunah, Rav Dovid Hoffman suggests that the wise-hearted 
craftsmen had to concentrate on kedushoh to rectify their sullied souls. 
Moshe, on the other hand, by concentrating on honour and splendour 

in his brother’s official clothing was to achieve a personal atonement for 
failing to recognise these qualities within himself that made him a fitting 
choice by Hashem to bring about the redemption from mitzrayim.

On the subject of clothing, we would humbly suggest that the adage of 
‘clothes maketh the man’ (a modernised version of Shakespeare’s ‘for the 
apparel oft proclaims the man’) is one that we Jews are apt to misapply 
in many instances. Rather than seeing the external clothing and being 
quick to categorise another Jew accordingly, we should see beyond the 
physical and gaze upon that person’s holy neshomo, that which binds us 
all together to the source of truth and life.

Purim

Chazan Michael Simon
Author of Likutei Mimini Michoel, weekly email on the Parshah and Mo'adim
The author can be contacted at shemetz.taher@gmail.com
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“להתענג בתענוגים ברבורים ושליו ודגים”
Fattened Fowl, Quail and Fish
Being a kashrus professional, I find that much of my life revolves around food. Be it 
in the office, at home, or even walking along the high street, I find myself reading 
the backs of food packaging, or engaging everyone in culinary conversation. So I 
suppose it should come as no surprise that my favourite parts of zemiros are those 
which discuss food.

Perhaps the most obvious mention of 
food is in the third paragraph of Yom Zeh 
Mechubad, where we are told to eat rich 
foods and drink sweet drinks, as Hashem 
will give us bread, meat, fish and delicacies. 
Of course, the foods mentioned here are 
quite generic and although appetising, they 
do little to whet my intellectual appetite.

Much more controversial are the foods 
mentioned in the chorus of Mah Yedidus 
– Lehisaneg b’saanugim, barburim slav 
v’dagim – to rejoice with three types of food, 
through which we will work backwards. 
Well, dagim is fish, so that’s nice and simple. 
Slav is where it starts to get interesting. We 
are all aware that the Bnei Yisroel were 
fed slav in the midbar, and it is commonly 
translated as quail. However, we are only 
allowed to eat birds for which we have 
a mesorah, and who is to say that slav 

refers to the same bird that we call quail? 
Additionally, I am yet to see quail on sale in 
my local butcher shop!

The answer is to be found in a sefer called 
Olam HaSushiah, published in London in 
the first half of the twentieth century, and 
written by a shochet by the name of Rabbi 
M H Berstein. He makes it quite clear that 
the bird we know as the common quail 
(coturnix coturnix) is a bird for which he 
had a mesorah to be a kosher species. 
The Federation Beis Din has verified this 
mesorah with Rav Kappach zt’’l of Eretz 
Yisroel and allows its licensees to serve 
both quail and quail’s eggs.

Of course, the final word in the chorus 
is the most difficult – barburim (not to be 
confused with the barbary duck – itself the 
subject of a major halachic debate!) The 

word barbur in modern Hebrew is generally 
translated as swan, a bird that not only do 
we not find in the kosher shops, we don’t 
even find it mentioned in the Torah. Rabbi 
I M Levinger in his sefer Mazon Kasher Min 
Hachai quotes Mahari Bruna that the swan 
is known to be a kosher bird, and he also 
quotes a shochet from Teveria who claimed 
to have shechted swan in Russia. However, 
Olam HaSushiah does suggest that the 
swan may be covered by the word tinshomes 
(normally translated as owl), one of the few 
birds that the Torah tells us are actually 
forbidden to be eaten!

Perhaps we will have to defer to the oft 
used translation in English zemiros for 
barburim of “fattened fowl” in order to be 
completely fulfil the instructions of Mah 
Yedidus!

Rabbi Josh Bennett
KF Kosher

The author can be contacted at josh.bennett@kfkosher.org 
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