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זמנים
Please visit us at YIMidwood.org 

and/or our bulletin boards  for 
all our Shul Zmanim for Succos

שבת בראשית מבה"ח
Light candles                                              5:38 PM
Mincha                                                       5:48 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:30 PM
Maariv                                                        6:40 PM
Shabos Ends                                               6:45 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION ישבו בסכתבסכת תשבו שבעת ימים כל-האזרח בישראל
You shall dwell in booths seven 
days (Vayikra 23:42)  On the Festival 
of Ingathering, when we harvest the 
crops, we are commanded to dwell in 
sukot, booths. A sukka is a 
temporary dwelling place; a person is 
obligated to move from his 
permanent home into a sukka to 
impress upon him that true security is 
provided by G-d. A person who 
harvests an abundant crop may 
forget the true Source of his wealth. 
Dwelling in a sukka reminds him that 
affluence and success are 
temporary, and he is dependent on 
G-d. (Klei Yakar)
In booths you shall dwell seven 
days (Vayikra 23:42)  Why does the 
Torah use the plural booths instead 
of booth? Because the verse 
contains a double meaning: A person 
who observes the mitzva of suka in 
this world merits to observe it in the 
World to Come - in the suka that will 
be made from the skin of the 
Leviathan. (Nachalat Tzvi) 
אלקיכםישראל בהוציאי אותם מארץ מצרים אני ה' למען ידעו דרתיכם כי בסכות הושבתי את-בני 
That your generations may know 
that I caused the Children of Israel 

to dwell in booths (Vayikra 23:43) 
According to Jewish law, if a person 
experiences discomfort while sitting 
in the suka (i.e., from cold, rain, etc.), 
he is not obligated to stay there. One 
reason is that when someone is 
upset he is unable to think straight. 
Preoccupied and ill at ease, he is 
therefore incapable of observing the 
mitvza of knowing that G-d "caused 
the Children of Israel to dwell in 
booths." (The Rebbe of Koritz) 
Sukkot and guests are both 
reminders of our temporary status.  
The Chofetz Chaim said that the 
mitzvah of being hospitable to guests 
benefits the host in a spiritual way.  
The guests remind the host that 
every person is only a guest in this 
world.  The holiday of Sukkot is also 
a reminder that we are only in this 
world temporarily.  This awareness 
should be a constant reminder to 
make the best use of the time we 
have in this world to accomplish as 
much good and mitzvos as we can.  
(Growth Through Torah)
===============================Making light of it

משנה תורה, שהוא מלא הלכות רבות.הארץ. "ויקרא אלהים לאור יום" - כנגד ספר במדבר, שהוא מבדיל בין יוצאי מצרים לבאי רבות. "ויבדל אלהים בין האור" - כנגד ספר טוב" - כנגד ספר ויקרא, שהוא מלא הלכות מאפילה לאורה. "וירא אלהים את האור כי כנגד ספר שמות, שבו יצאו בני ישראל נתעסק הקב"ה וברא את עולמו. "ויהי אור" - אלהים יהי אור" - כנגד ספר בראשית, שבו כאן אורה - כנגד חמשה חומשי תורה" ויאמר "יהי אור" - אמר ר' סימון: חמש פעמים כתוב 
[בראשית רבה ג', ה'].

===========================
The Gemara (Sukkah 11b) offers two 
explanations for the Mitzvah of 
Sukkah:  either that our ancestors 
actually lived in Sukkah-like 
structures during their sojourn in the 
desert, or that our Sukkot are 
intended to remind us o the "Ananei 
haKavod" - the "Clouds" which 
surrounded Bnei Yisrael.  These 
explanations, the Malbim says, may 
parallel two of the reasons which the 
Gemara (2a) gives for the Halacha 
that the "Schach" may not be more 
than 20 "Amot" (about 32 feet) above 
the Sukkah's floor.  One reason is 
that placing the Schach too high 
would require building walls which 
are so thick, they will almost be 
permanent.  This is counter- 
productive, for the whole purpose of 
the Sukkah is to remind us of the 
transient and temporary nature of life 
in this world, as symbolized 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================by the fact that for 40 years, our 
ancestors lived in temporary 
Sukkah-like huts.  Alternatively, the 
Schach should not be placed too high 
because then the people eating in the 
Sukkah are less likely to take notice 
of it, and will thus fail to be reminded 
of the Ananei haKavod, of which the 
Schach is supposed to be 
reminiscent, and to be "uplifted" 
thereby.  (haTorah v'haMitzvah, 
Vayikra)
Why, asks R' Moshe of Trani (the 
"Mabit"), did Hashem give us a 
holiday commemorating the "Clouds" 
which surrounded Bnei Yisrael in the 
desert, and He did not give us 
holidays commemorating the other 
miracles which He performed, 
namely giving us "Mahn" to eat and a 
traveling well whose waters to drink? 
The answer, says the Mabit, may be 
that the "Ananim" were a greater gift 
because they were a luxury.  Without 
"bread" and water, our ancestors 
could not have survived in the desert 
for forty years, but did they really 
need the Clouds?  The gift of the 
Clouds more clearly demonstrates 
Hashem's kindness, and is thus more 
worthy of a special holiday. Chazal 
say that the Mahn fell in Moshe's 
merit, the well traveled in Miriam's 
merit, and the clouds surrounded 
Bnei Yisrael in Aharon's merit.  It is 
interesting to note that while Moshe 
and Miriam performed essential tasks 
-- teaching Torah to the men and 
women, respectively -- Aharon's 
special role was as a marriage 
counselor and healer of broken 
friendships.  Similarly, bread and 
water are essential, while the Clouds 
were important, but not necessary. 
(Bet Elokim, Sha'ar haYesodot)
Shemini Atzeret and Simchat 
Torah are one holiday - in fact, in 
Israel they are celebrated on the 
same day - but they are not part of 
Sukkot.  Technically, therefore, none 
of the Mitzvot of Sukkot apply on 
these days. Many communities, 
however, have the custom that all or 
part of one or both of the Shemini 
Atzeret meals is held in the Sukkah.  



The reason for this goes back to the 
time when the timing of the holidays 
depended on the sighting of the new 
moon, and new month had begun.  
Many communities in the Diaspora 
had no timely means of learning 
when the new month had begun, and 
therefore, observed two days of every 
holiday.  Today, although we are 
fortunate to have printed calendars, 
the custom of our ancestors has 
already taken the force of law, and all 
our holidays have two days.  It 
follows, by the same logic, that the 
day which we observe as Shemini 
Atzeret should also be observed as 
the final day of Sukkot.  (It should be 
noted, however, that many people did 
not adopt this custom of eating in the 
Sukkah on Shemini Atzeret, and 
each person is obligated to follow the 
custom of his ancestors.) The reason 
for this holiday is given in the Midrash 
by a parable:  The children (Jews) of 
the king (G-d) came from around the 
world to spend a week (Sukkot) with 
their father.  At the end of the week, 
the king said, "I enjoy your company, 
please stay another day (Shemini 
Atzeret)."

==============================Let's do it
לבראת את האדם נמלך במלאכי השרת...ברא את העליונים ואת התחתונים - וכיון שבא ממני"? אומרים לו: צא ולמד מבוראך, שהוא אומר: "מה אני צריך ליטול רשות מן הקטן הגדול ליטול רשות מן הקטן ממנו, והוא גדולים וקטנים אני מעמיד ממנו? שאם יבוא הקב"ה: משה, האדם הזה שבראתי, לא לו: כתוב, והרוצה לטעות - יטעה. אמר לו אתה נותן פתחון פה למינים? אתמהה! אמר בצלמנו כדמותנו", אמר: רבון העולמים! מה שהגיע לפסוק הזה "ויאמר אלהים נעשה אדם התורה, היה כותב מעשה כל יום ויום. כיון יונתן אמר: בשעה שהיה משה כותב את "נעשה אדם" - ר' שמואל בר נחמן בשם ר' 

[בראשית רבה ח', ז']
===========================

One of the seven names of G-d that 
may not be erased is spelled 
shin-dalet-yud. The Gemara 
(Chagigah 12a) interprets this Name 
as a contraction of the phrase: 
“She’amar l’olamo dai” / “He said 
‘Enough!’ to His world.” This is 
usually understood to mean that the 
physical universe would have 
expanded indefinitely, but Hashem 
placed limits on it. R’ Meshulam 
Feivish Heller z”l (1740-1795; 
Zbarazh, Ukraine; early chassidic 
rebbe) explains the Gemara more 
deeply in the name of his teacher, the 
maggid R’ Yechiel Michel of 
Zlotchov z”l (1721-1786), a student 

of the Ba’al Shem Tov: Hashem’s 
act of Creation was a process in 
which a physical world appeared out 
of a world that was entirely spiritual. 
Within this physical world, spirituality 
became concealed, a process known 
as “hishtalshelut.” Hashem created 
the physical world so that He can, 
so-to- speak, derive pleasure when 
man uses his free will to overcome 
the darkness of the physical world 
and behave in a spiritual manner. It 
follows that Hashem would derive 
even greater “pleasure” if spirituality 
were concealed in this physical world 
even more than it is now. Therefore, 
the hishtalshelut should have 
continued even further. Nevertheless, 
Hashem knows that man could not 
overcome the challenges of the 
physical world if spirituality were 
concealed even more. Therefore, He 
said, “Enough!” (Yosher Divrei Emet)
Three of Rambam’s Thirteen 
Articles of Faith are that Hashem 
created the world from nothing, that 
He is aware of man’s deeds, and that 
He rewards and punishes man for 
man’s deeds. There are those who 
deny these beliefs, however, claiming 
that G-d is too awesome and lofty to 
be concerned with the affairs of “puny 
man.” R’ Yisrael Halevi z”l (Zamosc, 
Poland; died 1772) explains the 
fallacy in that argument: The very 
premise of these heretics’ argument 
is wrong. Who says that greatness 
has to lead to haughtiness? To the 
contrary, haughtiness is usually found 
in people who lack substance, while 
great people tend to be humble. It 
follows that Hashem, whose 
greatness is unlimited, is more 
humble than any being and has no 
difficulty concerning Himself with 
“small” things. The sage Rabbi 
Yochanan teaches (Megillah 31a), 
“Wherever you find Hashem’s 
greatness mentioned, there you find 
His humility.” Rabbi Yochanan cites 
three verses to illustrate this 
principle, and R’ Yisrael explains that 
Hashem’s loftiness encompasses 
three elements: His power, His 
eternity, and the fact that we cannot 
fathom Him. We read in Devarim 
(10:17-18) “For Hashem, your 
Elokim–He is the Power over all 
powers and the Lord over all lords, 
the great, mighty, and awesome Kel, 
. . . [Nevertheless,] He carries out the 
judgment of orphan and widow, and 
He loves the proselyte to give him 

bread and garment.” We read in 
Yeshayah (57:15), “For so says the 
exalted and uplifted One, Who 
abides forever . . . but I am with the 
contrite and lowly of spirit.” Finally, 
we read in Tehilim (68:5-6), “Extol He 
Who rides upon the highest heavens 
. . . Father of orphans and Defender 
of widows.” In summary, Hashem’s 
greatness is the very reason why He 
knows and involves Himself in the 
details of everything–something man 
cannot grasp. (Otzar Nechmad al 
Kuzari)

בראשית
In the beginning... (1:1) When 
studying the story of creation, writes 
R' Shlomo ibn Aderet z"l ("Rashba"; 
Barcelona, Spain; 1235-1310), one 
must read the first chapter as a 
summary and the later chapters as 
filling in the details. For example, we 
read (1:11) that on the Third Day 
Hashem declared, "Let the earth 
sprout vegetation - herbage yielding 
seed, fruit trees yielding fruit each 
after its kind, containing its own seed 
on the earth." Much later we read 
(2:5, 9), "Now all the trees of the field 
were not yet on the earth and all the 
herb of the field had not yet sprouted, 
for Hashem Elokim had not sent rain 
upon the earth and there was no man 
to work the soil... And Hashem 
Elokim caused to sprout from the 
ground every tree that was pleasing 
to the sight and good for food; also 
the Tree of Life in the midst of the 
garden, and the Tree of Knowledge 
of Good and Bad." Do these verses 
contradict each other? No! The first 
verse is a summary and the second 
is a more detailed account. This 
understanding answers another, very 
difficult question. From a simple 
reading of the verses it seems that 
G-d changed His mind a few times 
during the Creation process. For 
example, first He made the sun and 
the moon the same size; then He 
shrank the moon. First He created 
man alone; then He "realized" that it 
was not good for man to dwell alone. 
In reality, explains Rashba, we must 
use the details in the later chapters to 
fill in what is missing in the earlier 
chapters. Hashem always intended 
man to have a partner. However, He 
wrote the Torah in a way that would 
illustrate His "thought" process to us. 
To help us understand His design, 
Hashem created man alone and 
"realized" that man needed a partner. 



Of course, though, Hashem knew all 
along that He would create the 
woman as well. Likewise, Hashem 
always intended the moon to reflect 
the sun's light, but He brought this 
about in a way that we could relate to 
and learn from. (She'eilot U'teshuvot 
Ha'Rashba) 
In the beginning... (1:1) From the 
Midrash - Rabbi Eliezer bar Chanina 
said in the name of Rav Acha: For 26 
generations [from Adam to Moshe] 
the letter aleph complained before 
Hashem's throne. She said, "Master 
of the Universe! I am the first of the 
letters, but you did not create Your 
world with me." [The first word in the 
Torah, "Bereishit," begins with the 
second letter, bet.] Hashem 
responded: The entire world and 
everything in it were created for the 
Torah. In the future I will give the 
Torah at Sinai and I will begin with 
you, as it is written, "Anochi" / "I am 
Hashem." (Bereishit Rabbah, ch. 1) 
R' Shmuel Yitzchak Hillman z"l 
(1868-1953; rabbi in Glasgow and 
London; father-in-law of Israeli Chief 
Rabbi Yitzchak Isaac Halevi 
Herzog z"l) explains this midrash as 
follows: Ordinarily one would have a 
purpose in mind for a building before 
he begins to build the building. One 
does not usually gather the materials 
and build the building before 
determining what the purpose of the 
building will be. In this sense, the 
purpose of a building can be called 
its "aleph" and the construction of the 
building its "bet." The world, too, was 
created for a purpose, i.e., so that 
man could keep the Torah's laws. 
That was (and is) the "aleph" of the 
world. Yet, Hashem waited 26 
generations before giving the Torah. 
For 26 generations, man did not 
know what the world's purpose was. 
For 26 generations, the "aleph," the 
purpose, was ignored and the "bet," 
the construction of the world, was 
given primacy. Why? R' Hillman 
explains that just as Torah cannot be 
taught to a newborn baby, so the 
earliest generations could not receive 
the Torah. True, some individuals, for 
example Avraham, did discover the 
world's purpose and did keep the 
Torah even before it was given, just 
as some precocious children may be 
prepared to learn before their 
contemporaries are. However, not 
until 26 generations of development 
and maturity had been attained was 

the world as a whole ready for the 
Torah. (Derashot Ohr Hayashar)
In the beginning (bereishit) G-d 
created the heaven and the earth 
(1:1) Our Sages tell us that the entire 
world was created solely for the sake 
of the two things that are called 
"reishit" ("first") - Israel (the Jewish 
people) and the Torah. Speaking 
about the Messianic Era, the Prophet 
Isaiah said, "The nation and the 
kingdom that does not serve you will 
be destroyed." When Moshiach 
comes the nations of the world will 
lend aid and support to the Jewish 
people, recognizing that their very 
existence depends on their service; 
those who refuse to accept their 
subservient position will disappear 
from the face of the earth. (Likutei 
Sichot) 
ברא אתו זכר ונקבה ברא אתםויברא אלקים את-האדם בצלמו בצלם אלקים 
And G-d created man (1:27) Why 
doesn't the Torah state after the 
creation of man, "and it was good," 
as it does after all the other things 
created during the six days? Every 
other creature was created complete, 
with its nature and instincts ready to 
be applied to the world. Man, 
however, was created incomplete, 
and it is his purpose in life to perfect 
himself. Human beings are given free 
will and the responsibility for their 
own development and improvement. 
That is why it doesn't immediately 
state, "and it was good" - we must 
wait and see how man behaves 
before passing judgement. (Klai 
Yakar) 

ובעוף השמים ובכל-חיה הרמשת על-הארץורבו ומלאו את-הארץ וכבשה ורדו בדגת הים ויברך אתם אלקים ויאמר להם אלקים פרו 
And G-d blessed them, and He 
said to them, "Peru u-revu" / "be 
fruitful and multiply"(1:28)." Among 
the reasons for this mitzvah is that 
G-d created the world that it should 
be inhabited. This is a great mitzvah, 
as a result of which it is possible for 
all the other commandments to be 
performed. (Sefer Hachinuch No. 1) 
When the Jews were sent into exile, 
Hashem sent the prophet Yirmiyah to 
tell them, "Take wives and bear sons 
and daughters." He meant: Do not 
say, since we are in exile, why should 
we multiply? (Aruch Hashulchan, 
Even Ha'ezer 1:1) The mitzvah is 
fulfilled by bearing one son and one 
daughter. (Shulchan Aruch, Even 
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Ha'ezer 1:5) Some say that the 
mitzvah is fulfilled when one has 
done his part towards having 
children. Whether or not a child is 
conceived is in G-d's hands. Indeed, 
this is true of all mitzvot - for 



example, man has no control over 
whether he has money to give to 
charity or whether he has a house on 
which to put a mezuzah. Our sages 
listed nine different qualities of oil, 
and taught that all nine may be 
brought on the altar. Asks Rambam: 
Then why recognize different levels 
at all? So that someone who wants to 
be meritorious will subdue his yetzer 
hara and open his hands and bring 
his korban from the highest quality 
ingredients, as the Torah says (4:4), 
"And as for Hevel, he brought from 
the firstlings of his flock and from 
their choicest, and G-d turned to 
Hevel and to his offering." So 
everything that one does for the 
honor of G-d should be from the best 
- if one builds a shul, it should be 
nicer than his house. If one feeds the 
poor, he should feed them the best 
food on the table, and so on. (Hil. 
Isurei Mizbeach)
And G-d blessed them and said to them, Be fruitful and multiply, and replenish the 
earth and subdue it (1:28) The birth of a 
Jewish child brings joy not only to his parents 
and extended family but to the entire Jewish 
people, for it signifies a step closer to the 
coming of Moshiach. The Talmud states that 
Moshiach will not arrive until "all the souls in 
guf" (the storehouse in which they await their 
descent into the physical world) have been 
born. The birth of a Jewish baby therefore 
hastens the Redemption and brings closer 
the blessings of the Messianic Era. (The 
Rebbe)

אלקים לא תאכלו מכל עץ הגןה' אלקים ויאמר אל-האשה אף כי-אמר והנחש היה ערום מכל חית השדה אשר עשה 
“The serpent was more cunning 
than any beast of the field that 
Hashem Elokim had made. He said 
to the woman, ‘Did, perhaps, 
Elokim say that you shall not eat 
of any tree of the garden?’” (3:1) 
R’ Chaim of Volozhin z”l 
(1749-1821) writes: Before Adam’s 
sin, he certainly had free will and 
could choose good or its opposite. 
After all, the entire purpose of 
Creation was to create a being that 
would exercise bechirah. Further 
evidence of the fact that Adam had 
bechirah is the fact that he did sin. 
However, Adam’s bechirah was 
different than our free will because 
the yetzer hara was not inside him. R’ 
Chaim explains further: Originally, 
man was an entirely holy being and 
everything about him was holy and 

perfect. The forces of evil were 
outside of him. Adam had the ability 
to choose incorrectly the same way 
that any person today has the free 
will to walk into a lit furnace; he had 
that ability in the abstract, but he had 
no temptation to use that ability. This 
is why the yetzer hara had to take the 
form of a separate creature (the 
serpent) in order to entice Adam to 
sin. After Adam’s sin, the situation 
changed. Now, good and evil are 
mixed-up inside a person. Today, the 
yetzer hara talks to us as if it is 
ourselves talking, not some external 
force trying to entice us. This is what 
our Sages mean when they say that 
the serpent contaminated Chava. 
(Nefesh Ha’Chaim Part I, ch.6) R’ 
Avraham Grodzinski z”l Hy”d 
(1883-1944; mashgiach ruchani of 
the Slobodka Yeshiva) elaborates: 
The difference between Adam’s 
bechirah before his sin and after is 
that his choices before the sin were 
purely intellectual, while his choices 
after the sin had to contend as well 
with his personal “ratzon” / will. That 
made Adam and his descendants 
more likely to sin in the future. Adam 
himself had no desire to sin; indeed, 
there is no indication that he sinned 
again during his very long life. 
Rather, he ate from the Etz Ha’da’at 
because he wanted to strengthen his 
yetzer hara so that, in his view, he 
would perform a greater mitzvah by 
resisting it thereafter. But, that was 
not Hashem’s Will. Notably, while the 
Torah does not mention any further 
sins by Adam, nor does it mention 
any good deeds he did. By trying to 
serve Hashem differently than 
Hashem intended, he made himself 
irrelevant. (Torat Avraham)
R’ Moshe Nussbaum/Reisher z”l, best 
known as the author of Mishlei Yaakov, a 
collection of the teachings of the Dubno 
Maggid z”l, grew up in Yerushalayim in the 
mid-1800s. Around 1868, he traveled to 
Europe as a fundraiser, and there he wrote 
Sha’arei Yerushalayim--a sort of guide book 
combining Talmudic teachings about Eretz 
Yisrael with his own experiences in, and 
observations of, the Holy Land. The following 
is an excerpt: The Ashkenazim have a 
number of societies: (1) the Bikur Cholim / 
“visiting the sick” society; (2) the Halvayat 
Ha’meit / “accompanying the deceased” 
society; (3) the Kedushah society [whose 
mission is not explained by the author]; (4) 
the Linah Etzel Ha’choleh / “sleeping in the 
company of the ill” society, which runs using 

a lottery system; (5) the Hachnassat Orchim / 
“welcoming guests” society, for anyone who 
comes from another city; and (6) the Olei 
Regalim / “visiting Yerushalayim for yom tov” 
society. In the holy cities of Teveryah and 
Tzefat, everyone pays 20 paras [Ottoman 
currency] a month [to the Olei Regalim 
society]. Three weeks before Pesach, 
Shavuot or Sukkot, they write the names of 
all the society members on slips of paper. 
Then they take an equal number of blank 
slips of paper and on one they write, “Lottery 
winner.” They put the names in one box and 
the blank papers [with the one winning ticket] 
in a second box, and draw the papers out, 
one from each box at a time. The winner 
receives money for a trip to Yerushalayim 
and Chevron. He also receives a letter of 
introduction, written in Rashi script, to the 
sister society in Yerushalayim so they will 
welcome him. All the society members [in 
Teveryah and Tzefat] write their names on 
pieces of paper so that the traveler can pray 
for them at the holy places, for most people 
don’t have the financial ability to make the trip 
themselves. They also rent a horse for him. 
When he arrives in Yerushalayim, he goes to 
the gabbai / secretary of the society and 
shows him the letter of introduction. 
Immediately, he is welcomed with great joy, 
and they give him a nice apartment with 
lavish food and drink. When he goes the 
graves of tzaddikim or to the Kotel, he prays 
for the society members. After the holiday, he 
goes to Chevron, to the graves of the holy 
Patriarchs and other tzaddikim who are there. 
Then he returns home in peace, and the 
society members rejoice with him. Also during 
the festival, they gather together and eat, 
drink and rejoice. May we merit soon to go up 
to Zion in song and to see the Shechinah 
three times a year. [Hamaayan]

 ===============
בתוך שאר חולי ישראל. אמןאליהו זאב בן בריינדלחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'חיים משה בן שרהמשה יהודה בן שרהרפואת הנפש ורפואת הגוף  לחולים שתשלח מהרה רפואה שלמה מן השמים יהי רצון מלפניך ה' אלקי ואלקי אבותי 
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