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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             7:50
Maariv                         after mincha, 8:30 &   9:15

שבת קדשים
Light candles                                              7:46 PM
Mincha                                               7 & 7:56 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:40 PM
Maariv                                                        8:50 PM
Shabos Ends                                               8:56 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION קדשים תהיו כי קדוש אני ה' אלקיכםדבר אל-כל-עדת בני ישראל ואמרת אלהם
 The Midrash Rabbah notes that the 
opening of Parashat Kedoshim,  
restates the Aseret Ha’dibrot / Ten 
Commandments, albeit in a different 
order. There it says, “I am Hashem, 
your Elokim,” and here (repeatedly), 
“I am Hashem, your Elokim.” There, 
“You shall not have other gods,” and 
here (19:4), “Molten gods you shall 
not make for yourselves.” There, 
“You shall not take the Name of 
Hashem in vain,” and here (19:12), 
“You shall not swear falsely by My 
Name.” There, “Keep the day of 
Shabbat,” and here (19:3), “My 
Sabbaths you shall observe.” There, 
“Honor your father and your mother,” 
and here (19:3), “Your father and 
mother you shall revere.” [The 
midrash continues, showing parallels 
between our parashah and the 
second half of the Aseret Ha’dibrot.] 
R’ David Zvi Hoffman z”l 
(1843-1921; Rector of the 
Hildesheimer Rabbinical Seminary in 
Berlin) writes: The first five of the 
Aseret Ha’dibrot are listed in 
Parashat Kedoshim with the last two 

---------------------------תנצב"הנפ' ד' אייריעקב יהודה בן יחיאל צבי הכהןהגליון מוקדש לז"נ 
(honoring parents and Shabbat) 
appearing first because, to reach the 
highest level of kedushah / holiness 
[the subject of Parashat Kedoshim], 
one must start on the bottom rung. 
Honoring parents has been equated 
with honoring Hashem, and in order 
to reach the stage where one obeys 
Hashem unconditionally, one must 
start with honoring one’s parents. 
One who would never commit an 
unseemly act in front of his best 
friend doesn’t hesitate to do that thing 
when Hashem is watching. However, 
by honoring and fearing parents, one 
can develop the awe of Hashem. 
One should reflect that, just as one’s 
parents watch over his every step, so 
Hashem is watching his every deed. 
(Peirush Al Sefer Vayikra)
================================Master of the house

[כריתות כ"ח, א'].מפני שהוא ואמו חייבים בכבוד אביו.אבל אמרו חכמים: האב קודם לאם בכל מקום, אמו ואביו תיראו" - מלמד ששניהם שקולים. האב קודם לכבוד האם? תלמוד לומר "איש האב קודם לאם בכל מקום. יכול מפני שכבוד "איש אמו ואביו תיראו"  - ר' שמעון אומר: 
===========================

You shall be holy, for I am holy 
(19:2) The commandment to be holy 
includes sanctifying oneself even 
within the confines of Torah law. 
(Ramban) "Holy, but not removed 
from the world," comments the 
Ktav Sofer. Man is enjoined to 
imitate G-d, the source of all 
holiness, Who actively involves 
Himself in all aspects of His creation. 
G-d wants us to live a holy life within 
the physical world, not to be ascetic. 
A saying exists that a wealthy man's 
son never has to worry about making 
a living. Likewise, G-d reassures His 
children, the Jewish people, that 
holiness and sanctity are well within 
their grasp. "For I am holy"--"I have 
enough holiness to go around for 
everyone." (The Rebbe of Alexander)
You shall be holy because I am 
Holy (19:2) The Midrash explains 
that these verses were said during 
the "Hakhel" years when all of the 
Jews were assembled together in 
Jerusalem. The fact that these words 
were said in public teaches us that 
even in the street, so to speak, one 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================should be holy and not be ashamed 
of one's Jewishness. (Divrei 
Shaarei-Chaim) 
You shall be holy because I am 
Holy (19:2) Both Parshiot Acharei 
and Kedoshim, adjure us repeatedly 
to be "kadosh" - usually translated 
"holy." Rashi teaches that "kadosh" 
means "separate," i.e., it is not 
enough to be moral; one must take 
extra precautions to distance himself 
from immorality. [Interestingly, the 
dictionary definition of "holy" is "set 
apart."] Ramban goes even further 
and writes that "kedushah" means 
"sanctifying even that which the 
Torah permits." "One might have 
said," writes Ramban, "that since the 
Torah permits kosher food, I will be a 
glutton [and act similarly with regard 
to other halachically-permitted 
physical pleasures]; therefore the 
Torah says, 'Be kadosh'." R' 
Gedaliah Schorr z"l adds in the 
name of R' Yehoshua of Kutna z"l: 
The midrash comments on this verse 
(as if quoting G-d), "This verse might 
suggest that you should be kadosh 
like Me; therefore, it is written, 'I, 
Hashem, your G-d'." (In other words, 
you cannot be like Me.) What does 
this mean? Hashem reigns over 
everything that exists, the pure and 
impure alike. One might think: "Just 
as He has a relationship of some 
kind with that which is impure or 
prohibited, so I will emulate Him and 
involve myself with that which is 
impure or prohibited." Therefore the 
Torah teaches, "I am kadosh - I can 
remain kadosh in the midst of 
impurity. As for you, practice 
kedushah by sanctifying that which 
the Torah permits" (as Ramban 
writes). (Ohr Gedaliahu: Kedoshim)

את-עמיתך ולא-תשא עליו חטאלא-תשנא את-אחיך בלבבך הוכח תוכיח 
"You shall rebuke your fellow . . ." 
(19:17) Knowing when and how to 
deliver rebuke is always a difficult 
task. The following story relates to 
this dilemma. R' Moshe Yosef 
Teitelbaum z"l was Rabbi of 
Zabarov. Once, during his derashah 
(sermon), he said, "You might 



wonder, `Who is this rabbi that he 
should rebuke us?' Let me explain 
with a parable:"There was a town 
which had a fire chief, whose job it 
was to sound the alarm whenever a 
fire broke out. Once, a visitor to the 
town saw a fire breaking out, and 
instead of notifying the fire chief, he 
sounded the alarm. "The fire chief 
was very upset that his job had been 
usurped, but any right-minded person 
would laugh at this fire chief. When 
the fire is raging, every able-bodied 
person must rush to fight the blaze. 
"So it is with me," concluded Rav 
Teitelbaum. "When I see that the city 
is on fire, so-to-speak, I must do what 
I can to quell the flames." (Tamar 
Yifrach)
You shall not be a gossip-monger 
among your people, you shall not 
stand aside while your fellow's 
blood is shed - I am Hashem. You 
shall not hate your brother in your 
heart; you shall reprove your 
fellow and do not bear a sin 
because of him (19:16-17) R' 
Yaakov Abuchatzeira z"l 
(1790-1879; Morocco) writes: This is 
a warning to tzaddikim not to speak ill 
of other Jews. Even Moshe Rabbeinu 
was punished when he spoke badly 
about Bnei Yisrael. Do not stand idly 
by while the blood of other Jews is 
shed because of their sins. Rather, 
pray that they will repent. Also rebuke 
them as necessary in order to help 
them repent. (Pituchei Chotam) 
You shall not hate your brother in 
your heart; you shall reprove your 
fellow and do not bear a sin 
because of [literally: 'on'] him 
(19:17) Ramban explains: If 
someone has wronged you, do not 
hate him in your heart. Rather, 
reprove him. Ask him why he acted 
as he did and let him explain himself. 
If you do that, you will not hold his sin 
against him. (Commentary to 
Vayikra) R' Elazar Kalir z"l (died 
1801 - not to be confused with the 
liturgist with a similar name) writes: 
The hatred which results when a 
person has been slighted and lets his 
anger fester, rather than talking it 
over with the offender, is what is 
meant by "sinat chinam" / "needless 
hatred." Chazal teach us that this 
type of enmity is what destroyed the 
second Bet Hamikdash. R' Kalir 
adds: Although the Ramban's 
message is valid, he cannot mean 

that this is the only situation in which 
one must reprove another. It is clear 
from the gemara that there is a more 
general mitzvah to rebuke a person 
who has committed any type of sin, 
whether a sin against man or a sin 
against G-d. Chazal say that this 
mitzvah applies so long as one is not 
absolutely certain that the sinner will 
reject the rebuke. Even if it is likely 
that the rebuke will be rejected, but it 
is not certain, the rebuke must be 
given. Why? R' Kalir explains: We 
read in Yechezkel (33:8), "You have 
not spoken to warn the rasha about 
his way - the rasha will die with his 
sin and I will seek his blood from you. 
And since you have warned the rasha 
about his way, to return from it, and 
he has not returned, he will die with 
his sin, and you have saved your 
soul." It is curious that regarding the 
person who was not rebuked, the 
prophet says, "the rasha will die with 
his sin," whereas regarding the 
person who was rebuked and who 
rejected the rebuke, the prophet 
says, "[H]e will die with his sin." Isn't 
the latter person more deserving of 
the appellation "rasha" than the 
former person? The answer is that a 
person who has been rebuked, even 
if he rejects the rebuke, may repent 
on his deathbed. He will die with his 
sin, but he will not die a rasha. Not so 
the person who was never rebuked; 
he will have no information that will 
cause him to repent before his death. 
(Chavot Yair: Drush Ohr Hachaim) 

==============================Do yourself a favor
[מנחות ק"ד, ב'].זובחים, וזהו שנאמר "לרצונכם תזבחוהו".לרצוני אתם זובחים, אלא לרצונכם אתם תאמרו: נעשה רצונו והוא יעשה רצוננו! לא - לא אמרתי לכם: זבחי לרצוני, כדי שלא לבו לשמים. ושמא תאמר: לאכילה הוא צריך אחד המרבה ואחד הממעיט, ובלבד שיכון את במנחת סלת "אשה ריח ניחוח" - לומר לך: ונאמר בעוף הדק "אשה ריח ניחוח", ונאמר נאמר בקרבן השור הגס "אשה ריח ניחוח", תזבחוהו"  - תניא, אמר ר' שמעון בן עזאי: "וכי תזבחו זבח שלמים לד' לרצונכם 

כמוך אני ה'לא-תקם ולא-תטר את-בני עמך ואהבת לרעך =============================
“You shall love your fellow as 
yourself.” (19:18 R’ Shlomo Wolbe 
z”l (1914-2005; a leading teacher of 
mussar in Eretz Yisrael) observes: 
Ramban z”l writes that it is nearly 
impossible for a person to love 
another as much as he loves himself. 
Even if a person gives another more 
of something than he keeps for 

himself, deep down, he wishes it was 
the other way around. Since it is 
inconceivable that the Torah 
commanded something that is 
impossible, Ramban had to explain 
that the mitzvah merely requires us 
not to be jealous of others.  R’ Wolbe 
adds: There was only one person in 
the Torah who saw someone have 
more than he had, but he was not 
jealous. That person was Aharon. 
Moshe Rabbeinu was reluctant to 
accept the mantle of leadership for 
fear that his older brother, Aharon, 
would be jealous. No, said Hashem 
(Shmot 4:14), “When he sees you he 
will rejoice in his heart.” That is why 
Aharon merited wearing the Choshen 
/ Breastplate over his heart. Why was 
he able to do this? Because he was 
the ultimate man of chessed / 
kindness, always giving to others, as 
midrashim describe. (Shiurei 
Chumash: Bereishit)
R’ Samson Raphael Hirsch z”l 
(Germany; 1808-1888) writes 
similarly: Although there is a mitzvah 
to help a person load his animal, one 
may demand to be paid for his labor. 
Likewise, while there is mitzvah to 
care for and return a lost object, only 
an unemployed person is expected to 
make that his priority. A working 
person does not have to perform this 
mitzvah when it means losing 
income. The Torah does not view 
“self-forgetting” sacrifice as being a 
normal principle of life, R’ Hirsch 
explains. Rather, the Torah grants 
one’s care for his own existence the 
fullest importance, while 
simultaneously demanding, alongside 
that ideal, participation in the upkeep 
of the property, and furthering of the 
undertakings, of one’s fellow men. 
Moreover, adds R’ Hirsch, one’s care 
for his own needs should not be 
motivated by selfishness, but only by 
the knowledge that it is one’s 
religious duty to care for himself. 
With that attitude, one will be able to 
fulfill the commandment to love one’s 
fellow as oneself. (Commentary to 
Devarim 22:4)
R’ Yehuda Ashlag z”l (1885-1954; 
Poland and Eretz Yisrael; one of the 
leading kabbalists of the 20th 
century) writes that it would be 
possible to love one’s friend as 
oneself in its truest sense--giving and 
never taking--if everyone did it. The 
only reason a person can’t give 
unendingly is because he must care 



for himself. But, if he could be 
confident that the rest of society 
would care for him, he could devote 
himself fully to caring for them. In 
practice, R’ Ashlag suggests, this 
mitzvah can be practiced to its fullest 
extent in small groups of like-minded 
people. (Matan Torah) Rashi writes 
about this mitzvah: “This is a major 
principle of the Torah.” We read in 
Tehilim (139:21), “For indeed, those 
who hate You, Hashem, I hate them.” 
R’ Zvi Yehuda Kook z”l (1891-1982; 
rosh yeshiva of Yeshivat Merkaz 
Harav in Yerushalayim) observes 
that, unlike the quoted verse from our 
parashah, the foregoing verse from 
Tehilim is never cited in Rambam’s 
legal code or in the Shulchan Aruch 
as the source for any halachah. 
Nevertheless, he observes, there are 
many observant Jews who choose to 
be meticulous in their “practice” of 
the verse in Tehilim at the expense of 
practicing the verse in the Torah. 
Placing a verse from Psalms ahead 
of a mitzvah in the Torah indicates 
confused priorities, suggests R’ 
Kook. Furthermore, R’ Kook notes, 
King David stated many other “nice” 
things in Tehilim, for example (63:2), 
“My soul thirsts for You.” Are we as 
meticulous in observing this 
expression of King David’s 
world-view as we are in hating those 
whom we believe hate Hashem? 
(Sichot Harav Zvi Yehuda: Moadim)
“You shall not take revenge and 
you shall not bear a grudge 
against the members of your 
people . . .” (19:18) The Gemara 
(Yoma:23a) explains: If one says to 
another, “Lend me your sickle,” and 
he replies, “No!” and the next day the 
second one says to the first one, 
“Lend me your hatchet,” and he 
retorts, “I am not going to lend it to 
you, just as you refused to lend me 
your sickle”--that is revenge. What is 
“bearing a grudge”? If one says to 
another, “Lend me your hatchet,” and 
he replies “No!” and on the next day, 
the second one says to the first one, 
“Lend me your sickle,” and he replies, 
“Here it is; I am not like you, who 
would not lend to me”--this is called 
“bearing a grudge” because he 
retains enmity in his heart although 
he does not actually take revenge. 
[Until here from the Gemara] 
Rabbeinu Yaakov ben Asher z”l 
(the Ba’al Ha’Turim; circa 1269-1343) 
asks: Why does the Torah address 

itself to the second person, and not to 
the first one, who was too stingy to 
lend out his belongings? He answers: 
There is no mitzvah to lend one’s 
belongings if one is not so inclined. 
The second person, however, is not 
stingy; he suffers from hatred, and 
that the Torah cares about. Others 
explain, Rabbeinu Yaakov continues, 
that the punishment of the stingy 
person is so severe that the Torah 
does not see the need to warn him 
about it explicitly. Specifically, the 
Gemara (Yoma 11b) says that the 
punishment for stinginess is tzara’at. 
(Peirush Ha’Tur Ha’aroch)
And you shall love your fellow as 
yourself, I am G-d (19:18) True 
observance of the mitzva of Ahavat 
Yisrael, love for one's fellow Jew, 
requires a lot of effort. That is why 
the Torah follows the commandment 
with the words "I am G-d": G-d is 
ready and willing to help us perform 
this mitzva, if our desire is sincere. 
(Sefat Emet) 
One of the most famous phrases in 
this week’s Torah reading is (19:18), 
“You shall love your fellow as 
yourself.” R’ Moshe ben Nachman 
z”l (Ramban; Spain and Eretz 
Yisrael; 1194-1270) writes about this 
mitzvah: What the Torah is 
expressing is the ideal, but a 
person’s heart is not capable of 
loving another person as it loves 
itself. Moreover, Rabbi Akiva taught 
(Bava Metzia 62a) that saving one’s 
own life takes precedence over 
saving another person’s life. [Rabbi 
Akiva spoke of two people traveling 
in a desert, one of whom has water 
and the other doesn’t. If there is only 
enough water for one to survive, he is 
not permitted to share, which would 
not be the case if he had to love the 
other as much as he loves himself]. 
Rather, Ramban writes, the mitzvah 
is to desire your friend’s success as 
you desire your own. Typically, a 
person desires his friend’s success in 
one area, but not in another. And, if 
one does desire that his friend have 
everything that he has himself, he still 
wishes to have more than his friend 
has. This mitzvah, however, requires 
a person to not be jealous and not 
compare his success to his friend’s 
success. This is what the prophet 
means when he says about the love 
of Yehonatan, son of King Shaul, for 
the future King David (Shmuel I 
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20:17): “He loved him as he loved 
himself.” [Yehonatan knew that only 
one of them--Yehonatan or 
David--could succeed Shaul as king, 
but that did not lessen his love for 
David.]
"You shall love your fellow as 
yourself -- I am Hashem." (19:18) 
The Gemara (Shabbat 31a) relates 
the now well-known incident in which 
a prospective convert asked Hillel to 



teach him the entire Torah while the 
convert stood on one leg. Hillel 
replied, "That which is hateful to you 
do not do to your friend. That is the 
entire Torah, the rest is 
commentary--go learn it!" Many 
commentaries ask: Is this really the 
entire Torah? R' Eliyahu Shick z"l  
explains: This can be understood in 
light of the following midrash: Rabbi 
Akiva says, "You shall love your 
fellow as yourself"--this is a major 
principle of the Torah. Do not say, 
"Since I have been debased, let my 
friend be debased with me. Since I 
have been ruined, let my friend be 
ruined with me." Rabbi Tanchuma 
added to this, [the midrash 
continues,] "If you do, know whom it 
is that you are debasing, for man was 
made in G- d's image." R' Shick 
continues: Before Adam's sin, man's 
body and soul both were pure. As a 
result of Adam's sin, the body was 
damaged and it must now die in 
order to achieve its correction. Also, 
the Gemara (Shabbat 153b) 
comments on the verse in Kohelet 
(12:7), "The soul returns to G-d Who 
gave it"-"Return it to Him as He gave 
it to you. Just as He gave it to you in 
a pure state, so you should return it in 
a pure state." This implies that man's 
sins not only do not rectify the 
damage to his body, they also 
damage his soul. Indeed, the body 
and soul are called "friends." If you 
harm one, you harm the other. The 
entire purpose of performing Torah 
and mitzvot is to correct the damage 
caused by Adam's sin, R' Shick 
writes. This is what Hillel meant: 
"That which is hateful to you do not 
do to your friend." That which is 
hateful to your body, do not do to 
your soul. That is the essence of the 
entire Torah. Why did Hillel phrase 
his instruction as a negative 
commandment? Why did he not say, 
"You shall love your fellow as 
yourself"? R' Shick suggests an 
alternative explanation to the Gemara 
which answers this second question. 
[Rabbi Shlomo Katz of Hamaayan: 
Since neither explanation answers 
both our questions, perhaps R' Shick 
meant them to be complementary, 
not alternatives.] The Talmud 
Yerushalmi comments that a person 
who accidentally cut off one of his 
hands would never cut off his other 
hand in revenge. This is the attitude 
that we should adopt towards the 
harm caused to us by other Jews. 

Each of us is part of the same body of 
Klal Yisrael. Just as we would never 
take revenge on our own bodies, so we 
should never take revenge on our 
fellow Jews. It turns out that the 
statement, "That which is hateful to you 
do not do to your friend" alludes to two 
different commandments. One of them 
is, in fact, the mitzvah of "You shall 
love your fellow as yourself." However, 
Hillel's statement also reminds us of 
another prohibition found in this week's 
parashah, i.e., the prohibition on taking 
revenge. (Ein Eliyahu)
And you shall love your neighbor as 
yourself; I am G-d (19:18) This verse 
may also be read: "And you shall love 
your neighbor"--"as you are yourself." 
G-d holds us to the same standards by 
which we judge other people. If we 
show love for our fellow Jews, G-d will 
show the same love for us. (Otzar 
Hachaim)
And you shall love your neighbor as 
yourself (19:18) The 6th Lubavitcher 
Rebbe, Rabbi Yosef Yitzchak 
Schneersohn zt"l, once related: As a 
four year old, I asked my father (Rabbi 
Shalom Dov Ber), "Why did G-d create 
two eyes and not one, as He did with 
the mouth and nose?" My father began 
explaining by asking: "In the Hebrew 
alphabet there are both the letter shin 
and the letter sin. What is the 
difference between them?" I answered 
that one has a dot on the right side, 
and one has a dot on the left side. My 
father explained: "There are things in 
the world at which we must look with 
the right eye, with love and affection, 
and things that we must see with the 
left eye, as if from a distance. For 
instance, we must look at the letters in 
a prayer book and at another Jew, with 
our right eye, and at candies and toys 
with the left..." This implanted love for a 
fellow Jew firmly in my heart. One 
must look favorably upon every 
single Jew, no matter who he is..." 
(Likutei Dibburim)
R' Eliyahu Shick z"l
R' Elinke Lieder, as our subject was 
commonly known (after the town of 
Lida where he served as rabbi for 20 
years), was born near Vilna in 1809. 
Young Elinke's father died when the 
boy was 12 weeks old and, in his 
writings, R' Elinke expresses his 
gratitude to his uncle, R' Pinchas, and 
his stepfather, R' David, who raised 
him. Nothing is known about R' Elinke's 
early education, but after his marriage 
he became a student of R' Binyamin 
Diskin, father of R' Yehoshua Leib 

Diskin. R' Elinke held a number of 
rabbinic positions in his career before 
being appointed to the prestigious 
rabbinate of Lida. In one of his early 
positions, he was the mentor of R' 
Chaim Leib Tiktinski, who later went 
on to head the Mir Yeshiva. (R' Chaim 
Leib was then a young orphan and R' 
Elinke took the boy under his wing. 
Recognizing the lad's talents, R' Elinke 
used to appoint him to teach the rabbi's 
classes to the townsfolk if R' Elinke 
was unavailable.)One of the most 
significant problems facing Russian 
Jews in the mid-1800s was the issue of 
the "Cantonists," i.e., Jewish boys who 
were torn away from their homes and 
drafted into the Russian army at a 
tender age. It was very common that 
communities would meet their quota of 
conscripts by kidnapping the children 
of the poorest families, while the town's 
leaders and wealthy families turned a 
blind eye. R' Elinke cried out against 
this injustice, applying to these people 
the verse (Yishayah 42:24), "Who 
delivered Yaakov to plunder and made 
Yisrael looters." He observed that 
"Yaakov" usually refers to the lower 
classes of the nation while "Yisrael" 
refers to the dignitaries. However, R' 
Elinke did not just lecture about the 
problem. On at least one occasion, he 
physically led a mob that attacked a 
prison and freed a large group of 
young boys. R' Elinke left several 
written works, of which the best known 
is Ein Eliyahu, a commentary on the 
aggadic portions of the Talmud. An 
excerpt appears in this issue. He also 
authored a commentary on Pirkei Avot 
entitled Derech Avot. In his old age, R' 
Elinke served as Rabbi of Kobrin. He 
died in 1874(Rabboteinu She'ba'golah) ===============
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