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“ָזַכְרנּו ֶאת ַהָּדָגה ֲאֶׁשר ֹנאַכל ְּבִמְצַרִים ִחָּנם”
“We remember the fish that we ate in Egypt for free.” [Bamidbar 11:5]

This verse features the Jewish People’s tearful complaint 
against Hashem for taking them out of Egypt. Based on the 
Sifri,1 Rashi interprets the words “for free” to mean “free 
from Mitzvos”. A simple understanding of Rashi’s words 
would suggest that these Jews were upset at being ‘forced’ 
to follow Hashem’s Torah in the desert, and desired to 
return to their situation in Egypt, free from Mitzvos.

The Mizrachi, however, explains that the fish that they 
ate “free from Mitzvos” refers to fish that the Jews were 
able to eat from the River Nile, which came to each person 
with relative ease; no matter how righteous or wicked they 
were.2 However, in the desert, the ease with which one was 
able to gather food was in direct proportion to their level of 
righteousness, as the Gemara explains: The man for the 
righteous fell near their homes; for the beinonim - who either 
neither totally righteous nor totally wicked - their man fell 
further away, and for the wicked, it fell even further away.3 
Therefore, those who were complaining against Hashem 
were aggrieved because they now had to spend a lot more 
effort in acquiring their food due to their wicked ways.

It seems strange that these people complained that they 
had to fetch their food at a far distance as a result of their 
wickedness. If they knew that in order to collect their food 
more locally all they had to do was become more righteous, 
why did they not just become righteous? They knew all the 
laws of the Torah and they had the greatest Jews of any 
generation to take advice from. Why would they not want to 
change? Why would they prefer to stay wicked and return 
to Egypt where their wickedness was not apparent to them?

The answer is simply that it is very difficult to change. 
Rav Yisroel Salanter said that changing one character trait 
is more difficult than mastering the entire Talmud! However, 
that does not give us an excuse not to try to change, as the 
Mishna says in Pirkei Avos: “It is not incumbent upon you 
to complete the work, but neither are you at liberty to desist 
from it”.4

The reason why these complainers were punished 
was because Hashem was giving them the ultimate gift – 
perfect clarity. By sending their food far away, Hashem was 
telling them every day to do teshuva and become better. But 
these complainers ignored Hashem’s direct messages and 
preferred to live in ignorance.

We do not have such clarity. If only we were given daily 
reports by Hashem about our actions the previous day, how 
perfect would we strive to be? However, in truth, we are 
given messages all the time and we can access them! We 
just need to take a serious look at our lives, make a cheshbon 
hanefesh, personal accounting and see if our actions match 
what is expected of us. However, the Baalei Mussar explain 
that this approach only works for a certain type of person 

– a ben aliya, someone who is always actively looking to 
grow and improve himself. Because without this approach 
to life, not only will we miss all of the hidden messages 
that Hashem is giving us, but as we see from this episode 
in the Torah, we will even miss the messages that Hashem 
sometimes sends us even more explicitly!

May we all become bnei aliya and merit to listen to and 
accept all of Hashem’s messages.

1  Sifri, Piska 29

2  The Chizkuni explains that when the tide of the Nile came up onto the 
land, it brought with it lots of fish, who remained on the dry land once 
the tide returned. Therefore, fish was plentiful and available to all with 
ease.

3  These examples are brought in the Gemora (Yoma 75a), however, the 
Mizrachi brings several examples from verses in the Torah.

4  Avos 2:21

Something 

big  
is happening, 
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this 

space!

Rabbi Kormornick can be contacted at:
moishe@shortvort.com 
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1. What is the connection between Parshas Behaaloscha and the haftora?
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Say Good Shabbos to every Jew that you pass on the street on Shabbos
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The Seventh Chumash
“Seventh?” you must be thinking, “I thought there were only five?”. It is true that we speak of 
the chamisha chumshei Torah, however there is a fascinating Gemara in Maseches Shabbos 
(115a) on the verse in Mishlei in which King Solomon wrote “Chatzva Amudeha Shiva”, he has 
established its’ foundations seven. What is this referring to? These are the seven Books of the 
Torah! What are they? Bereishis, Shemos, Vayikra and Devarim are as we know them, however 
Bamidbar, which we count as one, the Gemara counts as three! From the beginning until 

 in perek 10 passuk 35 In Parshas Behaaloscha is one, that passuk and the next ”ויהי בנסוע הארון“
one (’ה שובה  יאמר   are a chumash for themselves and from there until the end of Sefer (ובנוחה 
Bamidbar is a third, making for a total of seven chumashim. 

But how are we to understand this? Why 
divide Bamidbar specifically out of the others, 
and what is so special about these two pesukim 
that they are a Chumash for themselves? In 
addition, if we look inside a Chumash at these 
two pesukim we see something interesting that 
does not appear in any other place in Torah 
Shebichsav, that they are surrounded by the 
letter נ, and not only that, but they are facing 
in the wrong direction! Why the letter נ when 
every other parsha is separated by a פ or a ס, 
and why are they backwards?

The Netziv explains as follows: The Jewish 
Nation during their formative years lived with 
an open revelation of Hashem’s involvement 
in their lives. Miracles in Egypt, splitting the 
sea, water from a stone, the giving of the Torah, 
and many more constant open wonders. Later 
on, in Eretz Yisrael, the miracles were not so 
open, and Hashem’s presence, although no 
less there and he is just as involved, was not 
so easily apparent. The extent of this contrast 
can be gleaned from the Midrash that relates 
that the generation that entered Eretz Yisrael 
was astounded when they saw wheat growing 
from the ground! They couldn’t imagine how 
bread could come from anywhere besides for 
the sky! 

Now the question begs to be asked: Which 
of the two is the ideal situation for the Jewish 

nation? If constant revelation is what’s meant 
for us, why did it change, and on the other 
hand if we are meant to live without it, why 
start off with it in the first place?

Let us suggest a possible approach. Rav 
Yerucham Levovits zt”l the Mashgiach of Mir 
in Pre-war Poland sheds a new light on the 
concept of emunah that will revolutionize the 
way we understand it. Emunah, he writes, is 
not merely blind faith, to close ones eyes and 
scream loudly “I Believe”. That would be 
us having emunah in Hashem. The truth is, 
however, that what emunah really means is 
that we are ne’eman, we are faithful to him. An 
example of this can be when someone comes 
to us to borrow money, how do we respond? 
If he is a total stranger who comes up to us 
on the street asking for a substantial loan, 
we would probably never consider fulfilling 
his request. Yet if were an old friend, whom 
we know well and have done many business 
deals with in the past, there is a good chance 
that we would be willing to extend him the 
loan. What is the difference between the two? 
Isn’t it possible that the stranger is extremely 
honest and that your friend may have to 
default on the loan this time? The answer is 
that the friend has proved himself over many 
years of being reliable and responsible so we 
feel secure in taking a chance in him, based 
on our past experience. This must also be how 

we have emunah. Hashem has proven himself 
many times over by the kindness that he has 
done for us in the past and continues to do for 
us- what we must do is to focus and become 
aware of on them, and remain faithful to him. 

Going back to our previous question, 
the ideal state for the Jewish Nation in this 
world is to bring out Hashem’s presence in 
the darkness we are surrounded by. But to 
do that we must first have our trust built up 
by the clarity of what is real and true- that 
of Hashem’s constant presence so that we 
can have true, rational faith, based on past 
experience, and not just blind irrational faith 

When did this transition occur? In the 
two pesukim in this week’s parsha: that 
divide Sefer Bamidbar into three, giving us 
seven chumashim. Maybe this is why the נ 
s’ are facing backwards, to teach us to look 
to what happened when we still had that 
open revelation and let that guide us still 
today. Maybe this is also why we say them 
every Shabbos which is also the seventh, 
symbolising the completion of the natural 
world and linking it back to Hashem. And 
when on Shabbos do we say them? When 
taking out the Torah that guides us through 
the darkness of this world. 

Rabbi Zagelbaum can be contacted at:  
doreshtov25@gmail.com



??
livingwithmitzvos.comQ

U
IZ

TI
M

E

2. What in Parshas Behaaloscha is to be remembered every day?
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The Hidden Light of the Torah
“ויעש כן אהרן אל מול פני המנורה העלה נרותיה”

The meforshim say that the menorah in the mishkon represented the Torah,  
“For Mitzvah is a candle, and Torah is light.” [Mishlei, 6:23]

But in fact, there were two vessels in 

the Mishkan (and Beis Hamikdash) that 

represented the Torah. The oron hakodesh, 

containing within it the luchos, and the 

Sefer Torah that Moshe wrote, represented 

the Torah Shebichsav, the Written Torah. 

The Menorah also alludes to the Torah, 

but, says the Netziv, it represents the Oral 

Law, the Torah Sheb’al Peh. Thus the light 

of the Menorah alludes in particular to the 

wisdom of the Torah that is found in the 

Torah Sheb’al Peh.

This spiritual light of the chochmas Torah 

Sheb’al Peh, originates from all the way back 

to the Creation itself.

On the very first day of the creation of the 

world, Hashem created light.

“ויאמר אלוקים יהי אור ויהי אור“

With all the other stages of the creation, 

it says “כן  it was so.” Uniquely with – ויהי 

the creation of light it doesn’t say ויהי כן but 

rather “אור  and there was light.” The – ויהי 

Gemora (Chagigah, 12a) explains that the 

light that was created on the first day was 

not a physical light – the sun and moon 

were created only on the fourth day – but a 

spiritual light. This light, however, did not 

continue to manifest itself. Hashem saw 

that the world was not ready for such a 

spiritual light, and so He hid it away for the 

righteous to bask in in the Time to Come. 

This is alluded to by the fact that the Torah 

doesn’t say, כן  it was so, which would ,ויהי 

imply that it continued to exist, but rather 

 there was light, only temporarily - it – ויהי אור

did not continue to manifest itself, because 

it was hidden away.

The Medrash Tanchumah (Parshas 

Noach) writes that this great spiritual light 

is hidden away specifically “for those who 

toil in the Torah Sheb’al Peh, by day and by 

night, and in whose merit the world stands.” 

Those who extend and exert themselves 

to study with difficulty and sacrifice, 

and “push the sleep away from their eyes” 

deserve to enjoy this great spiritual light, 

says the Medrash.

Where did Hashem hide this spiritual 

light? The Sfas Emes (Terumah, 5635) 

writes that Hashem actually hid it in the 

Torah itself. (The source for this appears 

to be the Zohar.) Now, if it is hidden in the 

Torah, it won’t be found easily. But since it 

is only to be appreciated by those who toil 

in the Torah Sheb’al Peh, they at least may 

be able to discover some of this hidden light. 

So by learning the Torah Sheb’al Peh, one 

may merit to sense some of this hidden light 

in this world.

All of the various different services in the 

Mishkon had the effect of bringing down to 

the world tremendous spiritual benefits, for 

those who performed them, for Klal Yisroel 

and indeed for the whole world. Specifically 

with regard to the Menorah, the Malbim 

explains that by lighting the Menorah, 

Aharon HaKohen would bring down into 

this world the wisdom of Torah Sheb’al 

Peh, to make available this chochmah and 

facilitate its study. This enabled those 

who study the Torah to reveal and absorb 

its endless chochmah. Thus in effect, by 

lighting the menorah, some of the effects of 

the hidden light, the great light that is set 

aside for those who toil in Torah Sheb’al Peh, 

would be brought down into this world.

In this way, the light that is hidden for 

the future would also have at least a partial 

effect in this world, through the learning of 

Torah Sheb’al Peh that Aharon facilitated by 

lighting the menorah in the Mishkon.

Thus, says the Malbim, the Torah says 

אהרן“ כן   and Aharon did so” – he – ויעש 

enabled the original light of creation to 

shine at least partially in this world, so that 

no longer was it merely ויהי אור – it was now 

כן  it continued to be present in this – ויהי 

world too, in small measure, perceived by 

those who toil in Torah Sheb’al Peh, though 

its full effects are still set aside for the 

righteous in the World to Come. 

Dayan Hool can be contacted at: 
dayan.hool@federation.org.uk 
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The following idea is credited to Rabbi Chaim Willis, Johannesburg.

Parshas Behaalosecha provides us with yet another situation of potential rebellion amongst 
the ranks of the Jewish People against Moshe Rabbeinu. But this time there is a significant 
difference – whereas before Moshe has stood up to defend the Jewish People, in this case he 
does not. The obvious question is – why? What changed?

And the question is stronger when 

you compare the scenarios: 

In the past we have seen some 

really serious aveiros – at the time 

of the Golden Calf for example, the 

people were involved in avoda zara (at 

least on some level), this being one 

of the major three sins that a person 

should die for rather than transgress, 

and even then Moshe stood up for 

them, and went to bat on their behalf, 

demanding of Hashem that He forgive 

the people and if not ‘blot me out of 

this book!’ (Shemos 32:32) 

But now, however, regarding the 

complaints about the man (‘our life is 

parched, there is nothing to anticipate 

but the man’ Bamidbar 11:6) which by 

all accounts is relatively trivial, Moshe 

throws his hands up in despair as 

if he has had enough, and basically 

resigns his position: ‘I alone cannot 

carry this entire nation…….and if this 

is how You deal with me, then kill me 

now!’ 

Why defend the Jewish People for 

a terrible sin, but not for a simple 

complaint? Why stand up for them 

in something so obviously against 

all that we live for, but give up when 

it comes to something apparently 
so insignificant?

The answer to this question 
teaches us a major yesod in hashkafa. 
The point is that the Golden Calf 
was certainly a horrible event, and 
a massive mistake, but like all acts 
of depravity and corruption, it was 
based on a confusion – the people 
still wanted to connect to Hashem, 
still wanted some meaning in their 
lives, but were looking for an easy 
route to do so. On the other hand, 
complaining about the man is pure 
ingratitude and selfishness, the 
total antithesis of relationship with 
Hashem! 

All those involved in kiruv will admit 
that it is easier to move a person who 
is an agnostic (one who recognises 
that there is some power out there, 
but doubts that it is Hashem), rather 
than one who is a total atheist (does 
not consider any virtue or meaning 
to life outside of his own existence.) 
In reality, the atheist has an attitude 
problem that is much harder to 
overcome. 

In our own lives, and also in the 
lives of our children, our students, 
and those less involved in Jewish 

living, it is worth bearing in mind 
that moral confusion can always be 
addressed; and, as terrible as some 
confusions appear, there is always 
a way to support a person in his 
confusions. But not caring – being 
selfish, ungrateful and egocentric – 
is truly the antithesis of everything 
Jewish. A lack of gratitude isn’t an 
aveira in itself – but gratitude and 
appreciation form the essential 
bedrock on which everything else 
is built, and without these, there is 
very little way to reach a person. It’s 
interesting to note that Moshe didn’t 
actually criticise the people for their 
ingratitude regarding the man – he 
just gave up (‘if this is how You deal 
with me, then kill me now’) because 
he seemingly understood that there 
was without gratitude there was no 
avenue for dialogue. 

The lesson is a powerful one – with 
a sense of gratitude and appreciation 
as a bedrock, one can always find 
stability, even if temporarily off track. 
But without gratitude, there is very 
little that a person can achieve in 
meaningful growth or relationship 
with Hashem.

Rabbi Sandler can be contacted at:  
rabbiyitz613@gmail.com
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A Tale Of Two Lessons  
In Hakaras HaTov
The parsha contains the pasuk: “The people complained, speaking evil in the ears of Hashem, 
and Hashem heard and His wrath flared, and a fire of Hashem burned against them, and it 
consumed at the edge of the camp.” [Bamidbar 11:1]. This parsha contains the beginning of 
the unfortunate decline of the Jewish people during their sojourn in the Wilderness.

Rashi describes the “disconnect” between 
the people and the Al-mighty. They complained: 

“How much we have struggled on this journey! It 
has been three days that we have not rested from 
the suffering of the way!” G-d was angry at them: 

“I had intended it for your benefit, so that you 
would enter the Land immediately.”

The Ramban takes note of a peculiar 
expression in the pasuk describing the 
complaints: “And the nation was ‘k-misonenim’ 
[they were like complainers]”. Strangely, the 
Torah does not state that the people complained. 
It states that they were “like complainers”. What 
does that mean?

The Ramban explains that the people spoke 
out of hurt and pain. In other words, there was 
a certain degree of legitimacy to their whining. 
When people are in pain, it is natural for them 
to complain. If someone is in the hospital, he is 
laid up, he is in pain, and he sometimes utters 
things that he really should not be saying: “Why 
is G-d doing this to me? I do not deserve the 
suffering I am experiencing!” People get upset 
and when they are in pain, they complain. This 
is somewhat of a mitigating factor. They are 
only “like” complainers. We cannot really throw 
the book at them. They were doing what comes 
naturally for those who are in pain.

If that’s the case, asks the Ramban, why does 
Hashem get upset with them? The Ramban 
answers that they should have followed Him 
with a good spirit and attitude based on all 
the multitude of goodness and kindness He 
provided to them. When things are going so well 
and one has so much good fortune, it is simply 
inappropriate to complain!

This is one of the great challenges of life. 
Most of us are extremely fortunate. We merit the 
uncontested bounty of the Al-mighty. Most of 
us have good health and families. We have so 
much good! But when things are not 100% right, 
we complain.

The Ramban is saying that this is not right. 
We should be looking at the “big picture” before 
we start complaining. The big picture is that there 
is a bounty of blessing we are enjoying despite 
the bumps in the road or the pot holes in the road 
or the ditch in the road that we occasionally get 
stuck in. We still should not complain because 
the sum total of our life is still overwhelmingly 
tilted towards the side of joy, gladness, and 
abundance of that which is good.

This is another example of a theme that is 
repeated so often in the Torah – the theme of 
hakaras hatov .

The Apter Rav used to say that in every single 
parsha in the Torah, there is a hint (Remez) to 
the importance of Ahavas Yisrael [the mitzvah 
to love a fellow Jew]. The Apter Rav was once 
asked to point out the ‘Remez’ for Ahavas Yisrael 
in Parshas Balak. He quipped “That’s simple. 
The name of the parsah – Balak – is an acronym 
for the words V’Ahavta L’Reacha Kamocha [You 
should love your neighbour as yourself]”. The 
Chassidim questioned their master. “Rebbe, 
v’ahavta begins with a vav, while Balak begins 
with a beis. Furthermore, kamocha begins with 
a kaf not a kuf, which is the last letter of Balak!” 
The Apter Rav answered, “If you are so particular 
about the individual letters, you will never find 
Ahavas Yisrael!”

I use this story by way of introduction to note 
that in almost every parsha in the Torah, we may 
find some type of hint to the concept of hakaras 
hatov. We just mentioned one such ‘remez’. 
However, there is a very novel interpretation 
given by the Moshav Zekeinim to an incident at 
the end of the parsha, which also highlights this 
concept of appreciating favors.

“Miriam and Aaron spoke (ill) about Moshe 
regarding the Cushite woman he had married, for 
he had married a Cushite woman.” [Bamidbar 
12:1] The Torah does not tell us explicitly what 
their problem was with this Cushite woman.

Rashi and most of the commentaries say 
that their problem was the fact that their brother 
Moshe neglected his wife. Because of his unique 
status of always being “on call” to speak to the Al-
mighty, he could not live a normal life of husband 
and wife and had to physically separate from his 
wife, thereby neglecting her. Miriam and Aharon 
complained amount Moshe, “Was it only with 
Moshe that Hashem spoke? Did He not speak 
with us as well?”

This is the classic, standard, interpretation 
of their complaint. The Moshav Zekeinim has a 
different interpretation. The Moshav Zekeinim 
says that their complaint was, on the contrary, 
that Moshe Rabbeinu should divorce this woman. 
Maybe, they reasoned, it was okay for Moshe 
to have married such a woman when he was a 
simple shepherd. However, now that he was the 
leader of the Jewish people, he was due for an 

“upgrade”. He deserved a wife more fitting of his 
station in life.

According to this approach, Moshe’s response 
to his sibling was that to divorce this wife now 
would be a violation of the principle of hakaras 
hatov. “This woman married me when I was a 
poor shepherd. I was a fugitive of justice, running 
away from the sword of Pharaoh and this woman 
married me and stuck with me. For me to dump 
her now that I have found a bit of success in my 
life would be a gross violation of the attribute of 
having appropriate gratitude. Where is the loyalty 
toward the woman and the wife who was with me 
all these years?”

This interpretation, claims the Moshav 
Zekeinim, fits in well with the rebuke of the 
Al-mighty to the words of Miriam and Aharon: 

“B’chol beisi ne’eman hu” [In all My House he 
is the most loyal one]. The trustworthiness of 
Moshe, his loyalty and faithfulness, extended not 
only to Hashem, it extended to his wife as well! 
He does not abandon the people around him.
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Think . . . before complaining!
We have a familiar story towards the end of this 

week’s sedra; complaints about the food:

The Children of Israel wept and said “Who is 
going to give us meat? We remember the fish that 
we ate in Egypt for free, and the cucumbers, melons, 
leeks, onions and garlic . . . we have nothing but the 
manna” (Numbers 11:4-5) 

Wait a moment - weren’t we taught in school that 
the man could taste of anything you wanted it to 
taste of? Furthermore, wasn’t their initial complaint 
about the lack of meat, why do they then go on to 
complain about the lack fish etc. And finally were 
the Children of Israel really provided free fish whilst 
slaves in Egypt? They weren’t even given straw to 
build the store houses for Pharaoh!!

Rashi is bothered by these questions. He quotes 
the Midrash (Sifre) which says that indeed man 
could taste of anything except for the things they 
mentioned (cucumbers, melons, leeks, onions and 
garlic), as they are harmful for nursing mothers and 
their babies. So it was for the benefit of the people 
that there were exceptions to the “taste” of the 
manna, but they didn’t look into it or appreciate this. 
They were simply looking for a pretext to complain. 

Regarding the fish, they certainly were not 
provided with free fish as slaves. So where does 
the “free” fish come from? Again Rashi quotes the 
Midrash which states that when they ate fish in 
Egypt, they ate “free” of mitzvos. That is, they were 

“free” to eat what they like without the “restriction” 

of the kosher diet. A further commentary on this 
Midrash points out that the complainers mentioned 
fish as opposed to meat because fish as a food item 
is “free” of mitzvos, as there are no laws of shechita 
or restriction on the blood of fish.

People often complain for the sake of complaining. 
It is easy to complain, there is often a sense of 
comfort in complaining. It can take some effort to 
focus on the positive instead of complaining. But a 
person who trusts that everything Hashem does is 
ultimately for the good will refocus and will look for 
the good in each situation.

NAUGHTY BOYS
Imagine a school classroom. The school day is 

nearly finished. The kids are fidgeting and restless. 
The teacher is still finishing off his lesson. While he 
is writing on the board, the bell goes. The teacher 
finishes writing. Seconds later, he swings around 
to address the class, ready to explain what he has 
painstakingly drawn on the board, and – all the kids 
have gone. He is alone.

Sound familiar? Maybe you (like me) were one 
of those schoolchildren. But were the kids wrong? 
They were perfectly entitled to leave, as the bell had 
gone. They were not obliged to do any ‘overtime’. 
And yet...

When Klal Yisrael received the Torah, they were 
commanded to leave Har Sinai and head towards the 
Land of Israel. And that is exactly what they did. The 
pasuk in our parsha proves this: “And they journeyed 
from the Mountain of Hashem” (10:33). Their 
actions were perfect. However, they were punished 
by Hashem.

Whatever for? Didn’t they follow their instructions 
by the book?

The Ramban gives us the answer. He quotes 
a Midrash which says that when Bnei Yisrael left 
Har Sinai, they fled ‘like a child running away from 
school’. They had had it with mitzvos. They had just 
received 613 of them. They wanted to scarper before 
they got number 614.

So the problem was not with their action. It was 
with their attitude.

So how does this affect us? Well, this problem 
of attitude over and above action, is in fact quite 
endemic. Let’s give a couple of practical examples:

Have you ever been in shul, on a Monday or 
Thursday morning, and someone tells you that there 
is a chasan there? What would your first reaction be? 
Mine would be “so who did the the photography?” 
Your reaction might very well be “A chasan? Yay! No 
tachanun!!” You would be amongst good company, 
as this is a very common reaction. Inevitably, the 
davening would end several minutes earlier. 

But what is your attitude? Is it “Now I have 10 
minutes more for breakfast” or just simply, “I got out 
10 minutes early! Never mind the chasan - that’s a 
cause for my own celebration!” Or do you think “I’ve 

just missed 10 minutes of prayer. That’s 10 minutes 
lost, when I could connect with Hashem. I’m sad 
about that. But wait – I can make up the ten minutes 
by learning a mishna, or saying tehillim for all the 
cholim. I just can’t let those extra minutes be wasted!”

Or how about us married couples. How often do 
our parents invite us round for dinner. We eat – and 
then go. How does that make them feel? Are they 
our parents? Or our personal caterers? It would be 
appropriate to spend ten minutes after the meal, just 
with them. Talk about (almost) anything. And don’t 
rush it. I guarantee you that will make them feel 
special. Go on – Heaven knows they deserve it.

So next time we find ourselves in one of these 
situations – and they happen more often than we 
think – let’s try and develop a positive attitude that 
we can adopt. It shows Hashem that we mean more 
to Him than just children running away from school.

We are His children. Let’s act appropriately.

Rabbi Garber can be contacted at: 
garbergang@gmail.com 

Rabbi Kelaty can be contacted at:  
rabbikelaty@gmail.com



??
livingwithmitzvos.comQ

U
IZ

TI
M

E

6. What were the different stages of service during the life of a Levi? 
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THE MISSION OF ELDAD AND MEIDAD
“Hashem said to Moshe: Gather seventy men from the elders of Israel... and take them to the 
Mishkan and have them stand there with you. I will come and speak to you there, and I will 
extend the spirit of prophecy that is upon you and place it upon them...” [Bamidbar 11:16,17]

Shortly after a tragic fire killed “those at the 

edge of the Jewish encampment” (Bamidbar 

11:1), Moshe was asked to appoint seventy 

elders to become temporary prophets and 

permanent leaders of the nation. Rashi (11:16) 

explains that they were to replace the original 

seventy-man Sanhedrin who expired in the 

above-mentioned fire. (“The edge” of the 

encampment that was burned, was the cutting 

edge.) 

In truth, Rashi adds, the original Sanhedrin 

ought to have been punished earlier. The sin 

for which they paid with their lives occurred 

immediately before the Giving of the Ten 

Commandments, at which time the Sanhedrin 

was invited to climb Mount. Sinai along 

with Moshe, Aharon and Aharon’s two sons, 

Nadav and Avihu, to experience a heightened 

measure of revelation of the Divine Presence 

(Shemos 24:11). Instead of approaching with 

the appropriate awe, however, they light-

heartedly came to the appointment after a full 

meal, “like a slave that serves the king while 

biting on a piece of bread” (Rashi, Bamidbar 

ibid.) In order not to diffuse the Jews’ joy of 

receiving the Torah, Hashem did not punish 

the elders of the Sanhedrin until this week’s 

parsha, after they had left Mount Sinai on their 

trek towards the land of Israel. 

Evidence that this was indeed the role of 

the seventy elders chosen in this parsha can 

be gleaned from the Torah’s description of 

how authority was bestowed upon them: “I 

will extend (Hebrew root: Atzal) the spirit 

of prophecy that is upon you....” When the 

Sanhedrin climbed Mt. Sinai to experience 

the Divine Presence, they were called “Atzilei” 

-- that is, the spirit of prophecy that was on 
Moshe extended upon them as well. Now that 
spirit would be extended to be placed upon 
others. 

Although this explanation makes it obvious 
why seventy elders, and no more, were chosen 
for this experience, one early commentator 
(Moshav Zekeinim) points out that there was 
another factor that limited the number of 

“prophets” that Moshe appointed. 

Moshe could only “extend” his source 
of prophecy to encompass the other elders 
while they stood with him “surrounding the 
Mishkan” (11:24). The dimensions of the 
Mishkan were 30 x 10 amos (Shemos 26:16-
23), and a person is generally one amah wide 
(Sukah 7b). If so, exactly thirty elders could 
line up on either side of the Mishkan and 
another ten could stand at its western flank, 
making a total of seventy elders surrounding 
the Mishkan! Moshe stood by himself at the 
open eastern end of the Mishkan, so that the 
Divine spirit that emanated from the Mishkan 
would envelop him and extend to the elders. 

Choosing seventy elders presented Moshe 
with a dilemma. How would he divide up the 
seventy fairly between the 12 tribes of Israel? 
As Rashi (11:26) explains, Moshe decided to 
choose six elders from each tribe (72 elders), 
and have them draw lots to see which two 
would not become leaders and share the 
prophetic experience. 

The Torah goes on to describe how two of 
the chosen elders, Eldad and Meidad, decided 
in their exceptional humility that they were not 
fit to be prophets or leaders. They remained 
behind when the others went to join Moshe 

at the Mishkan. As reward for their humility, 
not only did Hashem grant them prophecy, He 
granted them an even greater level of prophecy 
than was experienced by the elders who stood 
with Moshe at the Mishkan! The other elders 
only prophesied for a short period time, while 
Eldad and Meidad did not cease prophecy. 

The Gemara’s interpretation would seem 
hard to reconcile with the verses. The Torah 
tells us clearly that Hashem extended the spirit 
of prophecy that was upon Moshe and placed 
it upon “the seventy elders... who became 
temporary prophets.” Since two of the elders, 
i.e. Eldad and Meidad, became permanent 
prophets, shouldn’t the Torah have said that 
only 68 became temporary prophets? 

Upon further analysis, the answer to our 
question is obvious. Moshe was told to take 
seventy elders and place them around the 
Mishkan. When Eldad and Meidad did not 
come at the appointed time, Moshe took 
another two elders (from the 72 originals) 
instead of them. The spirit of prophecy rested 
on all seventy of those elders -- and also on 
Eldad and Meidad, who were back in the 
encampment, as well! All told, there were 72, 
and not seventy, prophets besides Moshe on 
that day. (This appears to be the opinion of the 
Da’as Zekeinim 11:28,29 and Ohr ha’Chaim, 
11:26)

It is appropriate indeed for Moshe to have 
appointed two “extra” prophets at this point 

-- two men who were even greater than the 
original seventy, replacements for Nadav and 
Avihu, who overshadowed them. 

Rabbi Hoffman can be contacted at: 
leibhoff@gmail.com 
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 ANSWERS
1. The haftora discusses the Menorah and this is linked to the beginning 

of Parshas Behaaloscha that talks about the Menorah. This is the same haftora that 
is read on (the first) Shabbos Chanuka. (Why out of all the topics discussed 
in Parshas Behaaloscha do we pick the menorah to read about in the haftora?)

2. After davening most siddurim list six remembrances one of which is that of the episode of 
Miriam and the tzoraas she received for speaking bad against Moshe.

3. There are many answers why the Menorah needed a step. Only the main part of 
the Menorah was 18 tefachim but then there were the actual candle part that made it 
taller than a person. Alternatively the height of a person of 3 amos is calculated using 
the conversion of one ama equals five tefachim. This means a person was smaller than 
the menorah (Imrei Shefer). There was always the possibility of a small kohen that needed 
to light the menorah (Taz in Divrei Dovid). For the actual lighting the person was tall 
enough. The step was only needed for Hatovas Haneirois, the cleaning of the candles 
where the person needed to be able to look inside from on top and needed this height.(Gur 
Aryeh/Nachalas Yakov)

4. They were several steps in the process. Firstly, there was the sprinkling of the ashes of 
the Para Aduma, the red heifer. Since now they would serve in the Mishkon, Tabernacle, 
they needed to ensure they were pure from contact with dead people. To guarantee this 
pure state they were sprinkled. (Rivash) Next was shaving off their hair. This was to send 
the message that like hair is extra to the body and can be a source of desire, in their service 
they had to limit extra physical desires (Abarbanel). Lastly, was the washing of their 
clothes and some say tevila, immersion in water. This was like the Jews were instructed 
before Matan Torah, the receiving of the Torah, when they were told to sanctify themselves 
and it involved this.

5. Blemishes invalidate a Kohen to work in the Mishkan, Tabernacle, while 
the Leviyim’s invalidation is based on age. (Rashi, 8:24)

6. In the parsha it tells us that from twenty-five to thirty the Levi would learn the work. From 
thirty to fifty he would do the actual carrying of the vessels on his shoulders. From fifty 
onwards he could close the gates, sing and load up the wagons. (Rashi, 8:24)

Tefillah

Rabbi Michoel Fletcher
Author of sefarim: Do You Know Hilchos Shabbos? Do You Know 
Hilchos Brachos? From Strength to Strength, Dancing in our 
Heart and the soon to be published; The Hidden Light, a New 
look at the Holocaust and other essays.
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Aleinu Leshabe’ach [part 2]
After thanking Hashem for our special relationship to Him, we then affirm our belief in Hashem 
as the one G-d in Heaven and Earth; there is none besides Him. The pasuk comes from Parshas 
Vo’eschanan. However to understand the pasuk correctly we need to look at its context. 

Immediately before we are asked, “Has any 
people heard the voice of G-d speaking from 
the midst of fire as you have, and survived? 
Has any god ever taken a nation for himself 
from the midst of a nation with great miracles 
and wonders…as G-d did for you in Mitzrayim 
in front of your eyes?” (Devarim 4:33-39). In 
other words as we affirm our belief in Hashem 
during Aleinu we should be thinking of where 
our belief comes from – which is our own 
experiences of maamad Har Sinai and Yetzias 
Mitzrayim. The next pasuk states, “And you 
shall keep His decrees and mitzvos which will 
be good for you and your children and will 
give you length of days..” We have to realise 
that our emuna in Hashem is not merely 
an intellectual concept but has to lead us to 
keeping all His mitzvos. And this is not the 
demand of a dictatorial G-d but a promise from 
a loving G-d that this is truly the best thing 
for both us and our children. These concepts 
should occupy our entire attention at the end of 
the first paragraph of Aleinu. Can we possibly 
take off our tefilin as we accept upon ourselves 
kabolas mitzvos? 

The second paragraph expresses our hope 
and belief that idol worship will eventually 
become obsolete. Yakiru veyeidu kol yoshvei 
sevel….All dwellers on Earth will know that 
every knee should bend to You and every 
tongue should swear to You. Why do we say 
this? The Iyun Tefila suggests that we say 

it because we have expressed a number of 
times during davening our fervent desire that 
Hashem should destroy our enemies, most 
noticeably in the paragraph Velamalshinim 
in the Shmone Esrei. Therefore we clarify 
at the end of our davening that we were not 
asking Hashem to destroy the wicked, but 
rather to help them do teshuva. This is like 
Bruria, the wife of Rebbe Meir, who said that 
he should daven not that his enemies should 
be destroyed but that they should do teshuva, 
as it says yitamu kol chato’im (Tehilim 104:35) 
not chot’im. Sins should cease, not sinners. 
The Bach (O.C. 132, new text), in another 
explanation, says that we are about to leave 
shul and enter the marketplace where we 
will meet idol worshippers. Some of these 
idol-worshippers may be doing very well in 
business, attributing their success to the 
blessings of their gods. Before we go out we 
have to remember that it is they who will soon 
realise the emptiness of their beliefs so there 
is no reason to let them influence us. However 
this would only explain why we say it after 
Shacharis. Why do we say it after Mincha and 
Maariv as well? The most likely explanation is 
because of our hope and belief in our eventual 
salvation and that the whole world will come 
to accept Hashem. In the Shemone Esrei we 
say “lishu’osecha kivisi kol hayom” – we look 
forward to this the whole day. Therefore, we 
emphasise this belief after Shacharis, Mincha 
and Maariv. We are never allowed to forget 

this vital concept. “Did we look forward to the 
salvation?” we will all be asked in the future. 
However we should be looking forward to the 
Salvation not because our bank manager keeps 
ringing us up or because of our appointment 
with the specialist next week but because of 
our anguish at the chillul Hashem during this 
long golus. People sin with gay abandon yet 
no bolts of lightning come down from the 
sky to destroy them. People think there is “no 
law and no judge.” Often the wicked flourish 
and the righteous suffer. The chillul Hashem 
pierces our hearts. We beg of Hashem,“Send 
Moshiach, not because we are suffering, not 
because of the pogroms and expulsions which 
has been our lot, but because of Your Name, 
because we love You with all our hearts, our 
souls and our might.” 

If we say Aleinu with these inspiring kavonos 
our tefilos will indeed end on a spiritual high. 
The Aleinu of the story will be fully pacified. 
And for such a magnificent proclamation of 
our loyalty to Hashem, our acceptance of his 
Torah and our desire to be close to Him, it is 
not surprising that Hashem will stand together 
with His Heavenly Court and say, Ashrei ho’om 
shekocho lo, “Praiseworthy is such a People, 
praiseworthy is such a People that Hashem is 
their G-d”?

Rabbi Fletcher can be contacted at: 
rabbimfletcher@gmail.com 
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